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PUBLISHER’S NOTE 
Al-hamdulillāh – all praise and thanks are due to 
Allāh – we have been blessed with the good fortune 
of printing the fourth edition of Aqwāl-e-Salaf. The 
senior mashā’ikh, erudite ‛ulamā’, and in fact, all 
those bestowed with an interest, honoured the 
previous editions with appreciation. After studying 
this book deeply, they wrote about its benefits and 
effect, and honoured us with their valuable 
opinions. 


The present edition is very beneficial, 
comprehensive, and bears many other specialities. 
Initially, the past editions contained aspects from 
the lives of the Sahābah radiyallāhu ‛anhum, 
Tābi‛īn rahimahumullāh and Taba‛ Tābi‛īn 
rahimahumullāh. My respected father, Shaykh 
Tarīqah [Hadrat Maulānā Qamar az-Zamān Sāhib] 
– may Allāh ta‛ālā bless him with long life – added 
aspects from the lives of the Prophets ‛alayhimus 
salām - the greatest personalities of the human 
race. He paid special attention to including 
important aspects on the conditions, statements, 
admonitions and words of advice of the father of 
humanity, Hadrat Ādam ‛alayhis salām and the 
seal of the Prophets, Sayyidunā Hadrat 
Muhammad sallallāhu ‛alayhi wa sallam. In so 
doing, he removed a major shortcoming of the 
book. May Allāh ta‛ālā reward him with the best of 
rewards. 


Moreover, he undertook much efforts and research 
in adding the lives and statements of several 
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Sahābah, Sahābiyāt, and Tābi‛īn, and the date of 
death of each of them. Consequently, this golden 
chain of Aqwāl-e-Salaf will no longer extend over 
six volumes but seven volumes – inshā Allāh. 


This newly arranged edition is now named: 
Ma’āthir ul-Ambiyā’ was Siddīqīn wa Āthārush 
Shuhadā’ was Sālihīn  (Glorious Deeds of the 
Prophets and Truthful, and Traditions of the 
Martyrs and Righteous) – titled Aqwāl-e-Salaf 
(Statements of the Pious Elders). 


May Allāh ta‛ālā make this book a means to 
rejuvenate the soul, enlighten the heart, and make 
it a beacon of light for those who are seeking the 
path of guidance and treading the path of the 
Sharī‛ah. Āmīn. 


By the grace of Allāh ta‛ālā, Maktabah Dār al-
Ma‛ārif has had the honour of producing several 
books in the Urdu, English, Gujarati and Bengali 
languages. At present, a few other works are in the 
process of publication, e.g. Riyādus Sunnah 
(talkhīs Tarjumān as-Sunnah, mulaqqab bi Futūhāt 
Madanīyyah), Nasīhatul Muslimīn (tarjumah 
Risālatur Mustarshidīn), al-Ifādāt al-Ihsānīyyah 
(mulaqqab bi Mawā’iz al-Ihsān vol. 2), etc. May 
Allāh ta‛ālā enable us to complete all these works 
with ease and may He accept them. Āmīn. 


I request all the readers to make du‛ā’ for my 
respected father for Allāh  to bless him with a 
long life with good health and well-being, and 
inspire him to spread the teachings of the Qur’ān 
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and Sunnah even more, and explain tasawwuf 
and sulūk more elaborately. Āmīn. 


Muhammad ‛Abdullāh Qamar az-Zamān Qāsimī 
Ilāhābādī, 
Servant of Maktabah Dār al-Ma‛ārif, Ilāhābād, 
Rajab 1430 A.H. 
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PREFACE 
Shaykh al-Mashā’ikh Hadrat Maulānā Shāh 


Muhammad Ahmad Sāhib Partābgarhī quddisa 
sirruhu 


  نِ الرحِيمِبِسمِ االلهِ الرحمٰ
   رسولِهِ الْكَرِيمِ، أَما بعدنحمده ونصلِّي علىٰ


Hadrat Qutb Rabbānī ‛Allāmah ‛Abd al-Wahhāb 
Sha‛rānī quddisa sirruhu combined the 
jurisprudence of the external and internal self. He 
had a distinguished rank in abstinence, piety, 
abundant remembrance of Allāh ta‛ālā, and 
spiritual power. He was very firm in adhering to 
the Qur’ān and emulating the Sunnah. He was 
well-known for bearing the pains of people, giving 
preference to the poor and needy over his own self, 
and bearing the burdens of the needy. Together 
with bestowing him with awe and an imposing 
figure, Allāh ta‛ālā bestowed him with such 
acceptance, love and magnetism that the leaders 
and ministers considered it a source of pride to 
attend his assemblies. His speech had a powerful 
effect, and his lectures had a unique influence 
which would certainly sway the listeners. This is 
how the speech of the Ahlullāh really is. Since they 
are elucidators of the Qur’ān and Sunnah, and 
their hearts are filled with the effulgence of the 
Ahlullāh, anyone who reads or hears their speech 
experiences a complete change in his life. The 
hearts of the readers are not only filled with love 
but intoxicated by it. A poet says: 
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“The lovers of Allāh show others the true path. And 
together with their speech, they spread nūr (light 
and effulgence).” 


One of his written works is named Lawāqih al-
Anwār fī Tabaqāt al-Akhyār, and known by the 
title of at-Tabaqāt al-Kubrā. This book contains 
significant and beneficial statements and 
teachings of senior personalities starting with 
Hadrat Abū Bakr radiyallāhu ‛anhu and 
continuing until the tenth century of the hijrah 
(Emigration). 


By Allāh’s grace, the desire to summarize and 
translate this book was experienced by my dear 
and respected associate, Maulānā Muhammad 
Qamar az-Zamān Sāhib. He commenced 
translating it and completed it in an excellent 
manner. Not only did he provide a simple and 
abridged translation of at-Tabaqāt al-Kubrā, but 
also embellished it with additional themes which 
have multiplied the benefit of this book. 


He commenced with forty Ahādīth of Rasūlullāh , 
and the sayings of certain personalities who were 
not mentioned in at-Tabaqāt al-Kubrā. He named 
this work Aqwāl-e-Salaf and produced a 
comprehensive book which will – inshā Allāh – be 
extremely beneficial to the masses and learned 
alike. 


I heard all the themes of this book in the 
assemblies which were held after maghrib, and I 
say with all my heart that it is beyond me to 
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describe the spiritual and internal joy which I 
experienced. 


I make du‛ā’ from the bottom of my heart for Allāh 
 to enable His servants to benefit as much as 
possible from this book and to accept it. And may 
He accept and reward my dear and respected 
associate, Maulānā Qamar az-Zamān Sāhib. Āmīn. 


Muhammad Ahmad Phūlpūrī 
22 Sha‛bān 1406 A.H. 
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PRELUDE 


  نِ الرحِيمِبِسمِ االلهِ الرحمٰ
هِ وأَصحابِهِ  آلِ أَشرفِ الْمرسلِين وعلىٰاَلْحمد اللهِ ربِّ الْعالَمِين والصلوةُ والسلاَم علىٰ


دعا بأَم ،نعِيمائِهِ أَجلِيأَوو!  


People of insight are fully aware that the lives, 
statements, utterances and practices of the 
mashā’ikh are undoubtedly the spirit of knowledge 
and practice, a guide for this world and the 
Hereafter, a company for a person in solitude, a 
friend for a person in sorrow, an excellent solution 
for Dīnī and worldly problems, a boost for the light 
of īmān, and a creator of strength in the heart. The 
lives and statements of the pious elders of Dīn and 
of the pious predecessors are sources of 
encouragement and yearning for the novice, and a 
constitution and mandate for the veteran. By 
listening to and seeing the glorious deeds and 
ways of the past elders, the dormant emotions of 
the latter generations are awakened, and they 
become attached to the path. A poet says: 


“It is wonderful to hear the speech of one’s friend 
directly from him. But if this is not possible, it is 
also beneficial to hear it from a person who heard 
it directly from him.” 


In the light of the above facts, the ‛ulamā’ paid 
particular attention to collating the lives and 
statements of the pious elders. For example, 
considerable information on the lives and 
statements of the pious elders have been compiled 
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by: ‛Allāmah Jamāl ad-Dīn ibn al-Jauzī 
rahimahullāh in Sifatus Safwah, ‛Allāmah Shams 
ad-Dīn Dhahabī rahimahullāh in Siyar A‛lām an-
Nubalā’, Maulānā ‛Abd ar-Rahmān Jāmī 
rahimahullāh in Nafahātul Uns, Shaykh ‛Abd al-
Haqq Muhaddith Dehlawī rahimahullāh in Akhbār 
al-Akhyār. 


Hadrat al-‛Allāmah Qutb Rabbānī ‛Abd al-Wahhāb 
Sha‛rānī quddisa sirruhu is from among such 
scholars who wrote his world-renown book, at-
Tabaqāt al-Kubrā. He commences with the sayings 
and statements of the first caliph, Hadrat 
Sayyidunā Abū Bakr Siddīq radiyallāhu ‛anhu, the 
Sahābah radiyallāhu ‛anhum and continuing with 
the Tābi‛īn, and many Auliyā’ and Sufis until the 
beginning of the tenth century of the hijrah. We 
will probably not be wrong if we say each and 
every statement is the spirit of the Sharī‛ah and 
the essence of the Tarīqah. 


Based on this, Hadrat Murshidī Muslihul Ummat 
Maulānā Wasīyyullāh Sāhib quddisa sirruhu – who 
was really a combiner of the Tarīqah and Sharī‛ah 
and an experienced personality in rectification and 
tutoring – used to study this book constantly. At 
times, he would relate some of its themes in his 
special assemblies; and this would really impress 
on the minds of those present. Consequently, I 
developed a deep attachment with this book while 
Hadrat was still alive. When Hadrat passed away 
and I had the good fortune of conducting my own 
assemblies, I made it my practice to read the 
statements of the pious elders from at-Tabaqāt al-
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Kubrā. Those who were present appreciated these 
renditions and were impressed by them. Some 
sincere friends requested a translation of this book 
so that it may be of benefit and use to the Urdu 
readers and speakers. I also perceived the 
accuracy of this view. But I felt that if the book 
was translated in its entirety, it will not be very 
beneficial because due to the passage of time, we 
do not have affinity with some of its sciences and 
themes. And so, even if it was translated to Urdu, 
it will be difficult for the masses to understand. I 
therefore commenced selecting and translating the 
statements which were absolutely clear and would 
be easily understood by all. 


I was blessed by the additional grace of Allāh 
ta‛ālā at having my shaykh, Hadrat Murshidī 
Maulānā Muhammad Ahmad Sāhib quddisa 
sirruhu, staying most of the time in Ilāhābād at 
Madrasah Bayt al-Ma‛ārif or at the house of Dr. 
Abrār Ahmad Sāhib. Hadrat was extremely kind in 
providing me the opportunity of reading the entire 
translation in his special assemblies, and paying 
particular attention to listening to it himself. He 
verified it completely, would clearly express his 
approval, and made du‛ā’ for its acceptance. All 
praise and thanks are due to Allāh ta‛ālā. 


A few points 


1. Apart from the statements from at-Tabaqāt al-
Kubrā, I added the statements of the Sahābah 
radiyallāhu ‛anhum, the Pure Wives of Rasūlullāh 
, the Tābi‛īn, etc. from other authentic books. I 
took particular care in commencing the book with 
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the pure statements of the Leader of the 
Righteous, Muhammad Rasūlullāh  so that it 
would be a means for the additional descent of 
mercy and a source of blessings. 


2. I added my personal notes after certain 
statements according to my taste and inclination. 
May Allāh ta‛ālā make these notes beneficial to the 
ummah. Āmīn. 


3. In the treasure house of the speech of the Sufis, 
one finds many unique matters related to love, 
rectification and tutoring. These are rarely found 
in other writings. I added the statements and 
words of some of the famous Sufis of India and 
Pakistan so that one could acquire blessings from 
them as well. 


A few points from the work of Doctor Yūsuf 
Qardāwī 


A senior author and thinker of the Islamic world, 
Doctor Yūsuf Qardāwī has written a few equitable 
and impartial points on the subject of tasawwuf in 
his book, Thaqāfah ad-Dā‛iyah. The original book 
is in Arabic. Maulānā al-Mukarram Doctor Fadl 
ar-Rahmān Nadwī has – māshā Allāh – translated 
it in simple and flowing Urdu. It has been 
published under the title Dā‛iyān-e-Haqq ke Ausāf 
(The qualities and attributes of those involved in 
da‛wah). A study of this book in its entirety will 
prove very beneficial to those involved in the work 
of da‛wah and tablīgh. However, I will only quote 
the portion which is related to the subject of 
tasawwuf. 
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Tasawwuf: This is a science which deals with the 
study of the social and moral aspects of Islam…I 
am directing your attention to some of the Sufic 
legacy which could cause a defect in the original 
meaning of Islam, and which are not in line with 
Islamic teachings. They are: 


1. Philosophical Sufism has moved away entirely 
from its basis. If we study or teach it, we do it 
solely to highlight its corruption of Islam. By 
Philosophical Sufism we are referring to the ideas 
and beliefs related to hulūl (separability or 
inseparability in being) and wahdatul wujūd (unity 
of presence). 


2. We ought to turn our attention to the social and 
moral aspects of tasawwuf. ‛Allāmah Ibn al-
Qayyim rahimahullāh writes with regard to it in al-
Madārij: 


  .اجتمعت كلمة الناطقين في هذا العلم على أن التصوف هو الخُلق


“Those who are connected to this field 
unanimously state that tasawwuf is actually good 
character.” 


Al-Kattānī defines it as follows: 


 . زاد عليك في التصوفالتصوف خلق، فمن زاد عليك في خلق


“Tasawwuf is another name for good character. 
The person who increases you in good character 
has actually increased you in tasawwuf.” 
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3. We have to adopt those principles of tasawwuf 
which would entrench our Islamic beliefs and 
morals, and discard those which cause a defect, 
doubt or misgiving. We should also derive benefit 
from those who criticized and commented on the 
Sufis, e.g. Ibn al-Jauzī in his book, Talbīs Iblīs, 
and others. 


In like manner, justice demands us to make 
reference to the treasure house of tasawwuf which 
is considered to be its source. It is impossible to 
deny its benefits: 


(a) To a great extent we will find the statements 
of the righteous, and the wise experiences of 
the ascetics, ardent worshippers, pious, and 
insightful people. 


(b) We will find such examples which polish the 
souls and help us greatly in understanding 
Qur’ānic verses and the Hadīth – and this is 
rarely found in other sciences. 


(c) The jurists of the zāhir (external, outward) 
directed our attention to the rules and 
regulations related to our outward senses. 
The mutakallimīn (scholastic theologians) 
spent their energies in “dry” academic 
discussions. But the Sufis directed their 
attention to spiritual rules and regulations, 
calamities of the soul, and Satanic 
whisperings. They then showed us the ways 
and means of protecting ourselves against 
these, and provided treatment for these 
ailments. Without doubt, they have certain 
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exercises, experiences, and wisdoms in this 
regard which is not found with others. 


(d) We experience enthusiasm and vigour in 
their statements, and the person studying 
them is impressed and affected by them. 
This is most probably achieved by virtue of 
their personal striving (mujāhadah) and 
spiritual exercises. 


(e) When the Sufis of the initial era laid the 
foundation of tasawwuf and paved its path, 
they sealed off all the ruses and stratagems 
which could be used to come out of the 
confines of the Sharī‛ah, and they rejected 
all external factors which were apart from 
the Qur’ān and Sunnah. 


Sayyid at-Tā’ifah Hadrat Junayd Baghdādī 
rahimahullāh said: 


لأمر لأن علمنا مقيد من لم يقرأ القرآن ولم يكتب الحديث لا يقتدى به في هذا ا
 مذهبنا مقيد بأصول الكتاب والسنة، وكذلك جاء عن أبي :بالكتاب والسنة، وقال


حفص والداراني وابن أبي الحواري والسري السقطي وغيرهم كما نقله عنهم 
  .القشيري وغيره


“The person who neither studies the Qur’ān nor 
records Hadīth should not be followed in this field 
[of tasawwuf], because our science is confined to 
the Qur’ān and Sunnah.” He also said: “Our way is 
confined to the principles of the Qur’ān and 
Sunnah. The same has been stated by Abū Hafs, 
ad-Dārānī, Ibn Abī al-Hawārī, as-Surī as-Saqatī 
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and others as quoted by al-Qushayrī and others.” 
(Dā‛iyān-e-Haqq, translation of Thaqāfah ad-
Dā‛iyah, p. 168) 


The benefits of the books of the Sufis 


Hadrat Muslihul Ummat Murshidī Maulānā 
Wasīyyullāh Sāhib quddisa sirruhu wrote in a 
similar vein on the benefit of the statements of the 
Sufis. I am quoting it here. 


He used to say: 


The books of the Sufis contain many sciences and 
experiences through which a special condition and 
feeling is created in the heart, the way is made 
easy, knowledge of the prerequisites and obstacles 
of the Tarīqah is obtained, and a path which would 
normally take many years to traverse is covered in 
a few minutes. Many points of wisdom and 
cognition are obtained from a study of these 
books. We learn the beauty and splendour of the 
Sharī‛ah from them, and this increases our 
insight. Yes, there are certain things which are 
difficult to comprehend. This is not surprising 
because the books of every science and every 
subject contain certain points which are complex 
and difficult, and beyond the comprehension of all 
and sundry. The Qur’ān itself contains muqatta‛āt 
(letters whose meanings are known to Allāh  
alone) and mutashābihāt (verses whose meanings 
are allegorical) which we do not understand. In 
fact, we have been prohibited from delving into 
them. 
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I also say: There are levels of the different sciences. 
All the sciences are not understood by all in the 
beginning. When a person’s capability and 
aptitude increase, he understands many things 
[which he did not understand previously]. The 
Sufis are exponents of the spiritual aspect of the 
Sharī‛ah, and so, many of their statements stem 
from their personal dispositions and conditions. As 
long as a person does not reach their level of taste 
and condition, he will not understand those 
things. Consequently, many ‛ulamā’ went into the 
service of a pious personality by Allāh’s 
inspiration, and by virtue of remaining in his 
company, he imbibed his disposition and 
condition, attested to them, and became a 
proponent of them himself. He drank himself and 
gave others to drink. He quenched his own thirst 
and quenched the thirst of others. (Tadhkirah 
Muslihul Ummat) 


When you study this book, you will personally 
perceive the extent of sciences and facts which 
their statements contain, and the effect which they 
have. This can be denied by none but an obstinate 
person. After all, it was on this basis that Shaykh 
al-‛Arab wa al-‛Ajam Hadrat Hājī Imdādullāh Sāhib 
quddisa sirruhu  used to say: “The speech of the 
Ahlullāh turns a pseudo man into a real man, and 
a real man into a lion.” 


The fact of the matter is that the speech of a 
person contains his enlightenment and spirituality 
as well. We experienced many weak seekers 
developing courage and pluck in the path of sulūk 
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after hearing the speech of the Ahlullāh; and their 
speech becomes a guiding light for them. 


If a person does not perceive its effect, he must 
blame none but his own self. ‛Allāmah Sha‛rānī 
rahimahullāh writes in the introduction to his 
book: 


ثم إن من طالع مثل هذا الكتاب ولم يحصل عنده ضة ولا شوق إلى طريق االله عز 
  .والسلام. وجل فهو والأموات سواء


“A person who studies such a book and does not 
develop within himself an urge and yearning to 
tread the path of Allāh ta‛ālā, then he and the 
dead are the same.” 


May Allāh ta‛ālā enable all of us to benefit 
tremendously from this book, and instil our hearts 
with verve and fervour of īmān. May He enable us 
to imbibe the spirituality and blessings of all the 
righteous personalities. Āmīn. 


I am pleased to know that Hadrat Hakīm al-
Ummat Maulānā Ashraf ‛Alī Thānwī quddisa 
sirruhu also compiled a book on the statements of 
the mashā’ikh which is published by the title, 
Maqālāt-e-Sūfiyah. Hadrat Maulānā Muftī 
Muhammad Shafī‛ Sāhib rahimahullāh translated 
this collection. It contains many statements from 
at-Tabaqāt al-Kubrā. It also contains comments 
and notes at different places. These are most 
beneficial and worth studying. 
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Hadrat Hakīm al-Ummat rahimahullāh wrote a few 
lines at the beginning under the heading 
Ibtidā’iyyah. I am quoting them here: 


“This is one part containing aspects from the lives 
of the elders of the Tarīqah and their statements. 
Their words are concise but meanings many. We 
selected them from different books so that the 
hearts of the people may become aligned to them. 
Allāh ta‛ālā alone gives inspiration irrespective of 
whether the person follows another, or he acts on 
his own judgement and investigation.” (Ashraf ‛Alī 
Thānwī, may Allāh pardon him) 


It also pleases me [to inform the reader] that 
another book of Hadrat al-‛Allāmah ‛Abd al-
Wahhāb Sha‛rānī rahimahullāh, Tanbīh al-
Mughtarrīn, has been summarized and translated 
by Hadrat Maulānā Muhammad Ahmad Sāhib 
rahimahullāh and presented to the ummah under 
the title, Akhlāq-e-Salaf. This book has been well 
accepted by the masses and learned alike. Now 
this insignificant servant – with little effort and few 
resources – presents Aqwāl-e-Salaf to the reader. I 
have strong hope for its inclusion in this golden 
chain. 


Furthermore, I intend compiling the statements of 
the famous reformers and spiritual guides of the 
eleventh century till the beginning of the fifteenth 
century so that people may benefit from their 
teachings as well. When the readers find the 
teachings and statements of their spiritual guides 
and mashā’ikh to be in total accordance with those 
of the past eras, it will give them more conviction 
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on the correctness and authenticity of their 
maslak (path). I make an earnest request to the 
reader to make du‛ā’ Allāh ta‛ālā inspires me to do 
this and makes it easy for me. 


Muhammad Qamar az-Zamān Ilāhābādī 
15 Jumādā al-Ūlā 1406 A.H. 
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INTRODUCTION 
Hadrat Maulānā Burhān ad-Dīn Sāhib Sambhalī 


(Shaykh at-Tafsīr, Dār al-‛Ulūm Nadwatul 
‛Ulamā’, Lucknow) 


الحمد الله رب العالمين والصلوة والسلام على سيد المرسلين محمد وآله وصحبه 
  .أجمعين


Hakīm al-Islam Hadrat Shāh Walī Allāh 
rahimahullāh writes in his unique and well-known 
book, Hujjatullāh al-Bālighah: 


هو الأعمال من جهة أا تنبعث من الهيئات ...إعلم أن ما كلف به الشارع
والبحث عن تلك الأعمال من ...انية التي هي في المعاد للنفوس أو عليهافسالن


ا والثانية جهة ذيب نفوسهم ...هما جهة إلزامها جمهور الناساجهتين، إحد
الباحث عنها من الجهة الأولى هو علم الشرائع ...ا إلى الهيئات المطلوبة منهاوإيصاله


 ).٢٦، ص٢حجة االله البالغة، ج. (وعن الثانية هو علم الإحسان


This means that the injunctions of the Sharī‛ah 
which Allāh  imposed on man are of two 
categories. One is the outward whose adherence is 
essential because this is how one can gauge 
whether an injunction has been carried out or not. 
The other is the effect through which man rectifies 
his inner self and acquires his fundamental 
purpose (of human perfection). The first category is 
discussed under ‛ilm ash-sharā’i‛ (jurisprudence) 
and the second under ‛ilm al-ihsān (which later 
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came to be known as ‛ilm at-tasawwuf 1(the 
science of Sufism). 


Shāh [Walī Allāh] Sāhib rahimahullāh was an 
expert in both fields. While his above-quoted 
statements provide the essence and definition of 
both branches, they also clarify the difference 
between the two and identifies their rank. Is there 
anyone today who can consider himself out of the 
ideology of Shāh [Walī Allāh] Sāhib and still make 
a claim of being from among the Ahl al-haqq!? No 
person can have the audacity to deny the essential 
need of ihsān, let alone mocking at it. In fact, no 
person attached to the ideology of Shāh Walī Allāh 
Sāhib rahimahullāh will consider the importance of 
the science of ihsān to be any less than ‛ilm ash-
sharā’i‛ (the science of jurisprudence). 


This investigation of Shāh Sāhib rahimahullāh is 
not an innovation; rather it is inferred directly 


                                       


1 All misconceptions and errors were committed from this 
technical name. Hadrat Maulānā Sayyid Abul Hasan ‛Alī 
Nadwī was most correct when he said: “It would have been 
best had this name not proliferated, and the original name 
‛ilm al-ihsān remained. It is very strange that the technical 
names proliferated in most of the sciences and they became 
well known, e.g. ‛ilm an-nahw, ‛ilm as-sarf and then the 
definitions which fall under them (e.g. fā‛il, maf‛ūl, hāl, tamīz, 
ism jāmid, ism mushtaq, mādī, mudāri‛, etc.). But no science 
experienced such misunderstandings from its technical 
names as occurred with the science of tasawwuf, and no 
scholars of any science were criticized and vilified as were 
the Sufis.” 
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from the speech of Rasūlullāh , especially from 
the Hadīth-e-Jibra’īl. 


Allāh  took sterling services from Hakīm al-
Ummat Hadrat Aqdas [Ashraf ‛Alī] Thānwī 
rahimahullāh in providing a wise and erudite 
exposition and explanation of Islam, and rectifying 
and tutoring His creation. He clarified the essence 
of tasawwuf and its Shar‛ī objective in a 
phenomenal way. Quoting just one part of it here 
will not only make it easy for us to understand 
Shāh Sāhib’s rahimahullāh explanation, but also 
remove many misunderstandings. I am quoting a 
summarized section from his statements and 
presenting it to the reader. 


The actions which the Sharī‛ah instructs us to do 
and not to do are of two categories. Some are 
related to the outward body or to external things. 
For example, reciting the kalimah, salāh, 
fasting…serving parents…Then there are certain 
actions which are related to the inner self. For 
example, īmān, affirmation, true beliefs, patience, 
gratitude…which Muslim can deny the fact that 
just as external deeds are ordered by Allāh , 
internal deeds have also been ordered by Him? Is 
the verse “establish salāh and pay zakāh” an 
order, while the verse “exercise patience and be 
grateful” not an order?...In fact, if we had to 
ponder, we will conclude that all external deeds 
are for the rectification of the inner self. 
Purification of the inner self is our objective, and 
warrants a person’s salvation. On the other hand, 
its impurity warrants a person’s destruction. 
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Just as many sciences were derived from the 
Qur’ān and Hadīth in the past eras, and each one 
was given a separate name, and the formulators of 
each science were considered to be imāms (e.g. 
Imām Abū Hanīfah rahimahullāh, Imām Shāfi‛ī 
rahimahullāh, etc.), in like manner, those who 
showed the way of internal purification were pious 
personalities who were unanimously accepted as 
leaders…for example, Hadrat Shaykh ‛Abd al-
Qādir Jīlānī rahimahullāh…Khwājah Mu‛īn ad-Dīn 
Chishtī rahimahullāh. (Tasawwuf wa Sulūk, pp. 9-
17) 


The astonishing thing is that the group [jurists] 
who served ‛ilm ash-sharā’i‛ (external knowledge) 
are generally admired and looked in a good light. 
On the other hand, those who were engrossed with 
‛ilm al-ihsān (internal knowledge) were not admired 
and appreciated in the same manner. Instead, the 
latter group was not only criticized and castigated 
in almost every era, but its members were accused 
of fisq, deviation, and even kufr and apostasy. 


Imām ‛Abd al-Wahhāb ash-Sha‛rānī rahimahullāh 
(d. 973 A.H.) from whose book, at-Tabaqāt al-
Kubrā, this valuable collection is compiled and 
presented in the Urdu language, relates a few 
incidents in his introduction. A mere perusal of 
these stories unveils this bitter and harsh fact, 
and would most certainly leave any perceptive 
reader astounded. For example, a person will read 
about an erudite and illustrious scholar like 
Hujjatul Islam Imām Ghazzālī rahimahullāh who is 
labelled a very dangerous person, his books are 
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suspected of spreading deviation, and an order 
was issued for all his books to be burnt (when this 
misunderstanding about him was cleared, some of 
his books were written in gold). The famous 
author, Qādī ‛Iyād rahimahullāh, wrote a most 
authoritative book on the biography of Rasūlullāh 
 titled, ash-Shifā. A person of his rank was 
accused of being a Jew, and therefore eligible for 
death. The famous author, ‛Ārif Billāh Shaykh 
Ahmad ar-Rifā‛ī rahimahullāh, was labelled an 
apostate and kāfir, and was humiliated in public. 
Any person possessing a little emotion will most 
certainly be astounded by hearing all this. 


If we study biographies and the history books, we 
will also learn that any person who was accused of 
being a “Sufi”, evil thoughts about him stemmed 
mainly because of not understanding his language 
and terminology. And so, they were free and 
innocent from the meanings which were given to 
their words and speeches. It seems that the crime 
of: 


  يه الْقَولِ بِما لاَ يرضى بِهِ الْقَائِلُتوجِ


“Taking a meaning of a statement which was not 
meant by the speaker.” 


was applied to them, and they were therefore made 
targets of accusations. 


However, Allāh  provided a powerful and 
influential personality in every era to defend these 
oppressed [Sufis]. He received Allāh’s help and 
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support through his knowledge, piety, humility 
and servitude, and thereby defended this science 
[of tasawwuf] and its bearers [the Sufis]. He 
removed all the misunderstandings which were 
spread about it, and showed that there is no basis 
whatsoever for the accusations and allegations 
which are levelled against it. He clarified the actual 
meaning of their [Sufis’] speeches and proved that 
whatever they are saying is entirely derived from 
the Qur’ān, Sunnah and the Salaf-e-Sālihīn (pious 
predecessors). However, based on expediency, the 
Sufis did choose certain expressions and 
terminologies which could cause doubts and 
misgivings. However, the scholars have an 
accepted principle which states: 


   مشاحة في الاصطلاحلا


“Any terminology can be laid down, there is no 
restriction in this regard.” 


If such is the case, how can these pure souls be 
deprived of this choice [of choosing whatever 
terminology they like]!? 


One of those who defended this pure and 
oppressed group was an erudite scholar and 
researcher of the tenth century hijrī, Imām ‛Abd al-
Wahhāb Sha‛rānī rahimahullāh. He holds a 
distinguished position in this regard. He made it 
the sole goal of his life to remove the 
misunderstandings which were proliferated about 
the genuine erudite ‛ulamā’ (irrespective of 
whether they were fuqahā’ – jurists, or Sufis). 
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Consequently, the Imām produced two valuable 
works to remove the academic and natural 
misgivings which people had because of the 
differences among the four schools of 
jurisprudence. The two books are Kashf al-
Ghummah and al-Mīzān al-Kubrā. At the same 
time, he dusted off the dirt which was thrown at 
the Allāh-inspired group of people known as the 
Sufis. He rendered sterling services in displaying 
their pure and illuminated countenances in their 
original form so that a person is not destroyed in 
this world and the Hereafter after becoming a 
target of the following Hadīth solely because of 
falling into some misunderstanding: 


  قَد آذَنته بِالْحربِمن عادى لِي ولِيا فَ


“I [Allāh] declare open war against any person who 
harbours enmity towards My walī (close friend).” 
(Bukhārī, vol. 2, p. 363) 


And so that when he makes any decision, he does 
it with absolute proof and evidence. 


ه نم لِكهيٰلِيحيةٍ ويِّنب نع لَكع يح نى منيِّ بةٍن 


“so that he who was to perish might perish after 
clear evidence, and he who was to survive may 
survive after clear evidence.” (Sūrah al-Anfāl, 8: 
42) 


Imām Sha‛rānī rahimahullāh wrote several 
important and valuable books in this regard, using 
various approaches, and thereby rendered an 
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awesome favour to the ummah. From among these 
books, at-Tabaqāt al-Kubrā, whose summarized 
version you will read in the following pages, enjoys 
a special position. The author commences with the 
Sahābah radiyallāhu ‛anhum (he mentions the four 
caliphs and the ‛asharah mubashsharah first) and 
continues with thousands of erudite ‛ulamā’, 
jurists and auliyā’ until his era. He compiled their 
statements and aspects of their lives in a manner 
which would make it easy for a person to conclude 
that there is no statement or condition of this 
Allāh-inspired group (commonly referred to as 
Sufis) which does not coincide with the statements 
and conditions of the Sahābah radiyallāhu ‛anhum 
and Tābi‛īn – whose acceptance in Allāh’s sight is 
unanimously agreed upon by the ‛ulamā’ of this 
ummah. 


At this point, it is also essential to remove another 
misunderstanding. The group of Sufis which the 
author [‛Allāmah Sha‛rānī rahimahullāh] defended 
does not include those pseudo Sufis who are not 
Sufis but merely make such claims. In reality, 
these fake Sufis are the very antitheses of the 
genuine and pure Sufis. The fact of the matter is 
that it is these fake Sufis who were responsible for 
causing misunderstandings with regard to 
tasawwuf and Sufis. 


The famous litterateur Maulānā ‛Abd al-Mājid 
Daryābādī rahimahullāh rightly said: “It is foolish 
to reject the entire medical field and qualified 
doctors or to have doubts about them merely 
because of the presence of a few phoney and 


https://nmusba.wordpress.com/







quack doctors. In like manner, it is foolish and 
irrational to have bad thoughts about all the Sufis 
or to blaspheme tasawwuf because of a few 
disreputable pseudo Sufis.” Genuine tasawwuf is 
referred to as tazkiyah in the Qur’ān, and ihsān in 
the Hadīth. And it is a department of Islam and 
the Sharī‛ah just like the branch of ‛ilm ash-
sharā’i‛ (jurisprudence). In fact, as per the 
explanation of Shāh [Walī Allāh] Sāhib 
rahimahullāh [quoted in the beginning], it 
[tasawwuf] is more important [than jurisprudence] 
because salvation in the Hereafter is dependent on 
it, and it is also the real purpose behind external 
deeds. 


Just as engrossment in ‛ilm ash-Sharī‛ah (the 
Sharī‛ah) is an act of worship (‛ibādah) and a 
means of proximity to Allāh ta‛ālā, attachment to 
‛ilm at-tasawwuf (‛ilm al-ihsān) is also a means of 
proximity to Allāh , and – inshā Allāh – it is 
certainly a cause of lofty ranks [in Allāh’s sight 
and in the Hereafter]. 


Our respected Hadrat Maulānā Muhammad 
Qamar az-Zamān Sāhib (a khalīfah of Hadrat 
Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh) deserves our gratitude for 
having translated the most important and most 
beneficial sections of Imām ‛Abd al-Wahhāb 
Sha‛rānī’s rahimahullāh book, at-Tabaqāt al-Kubrā, 
in the Urdu language and enabled Urdu speakers 
to benefit from this treasure house. May Allāh 
ta‛ālā reward him with the best of rewards. 
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The reliability and authenticity of his translation 
and the themes which he presented are sufficiently 
testified by Hadrat Maulānā Shāh Muhammad 
Ahmad Sāhib [rahimahullāh] who blessed it with 
his approval and appreciation. (Details in this 
regard are provided by the translator himself). 


I carried out the learned translator’s request by 
writing these few lines, and consider it an honour 
to be part of this blessed work. This may well be 
an excuse for me to receive Allāh’s mercy and be 
included among the righteous. 


 مهمِن تلَسو نالِحِيالص ا–أُحِبلاَحص قُنِيزرلَّ االلهَ يلَع   


“I love the righteous although I am not of them. 
Perhaps Allāh will bestow me with righteousness 
[by virtue of my love for them].” 


I beseech Allāh  to accept the efforts of the 
translator and to inspire the ummah to continue 
benefiting from this treasure house. 


اللهم وفقنا لما تحبه وترضاه وألهمنا رشدا مثله، والصلوة والسلام على رسوله الهادي 
  .والسلام. إلى سواء السبيل


O Allāh! Inspire us to do what You like and 
approve of, and instil us with similar rectitude. 
Salutations and peace to His Messenger who 
guided to the straight path. 


Muhammad Burhān ad-Dīn Sambhalī 
Dār al-‛Ulūm Nadwatul ‛Ulamā’, Lucknow 
17/7/1406 A.H./2/3/1986. 
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FOREWORD 
Mukarram Maulānā Taqīyy ad-Dīn Sāhib Nadwī 
(Professor of Hadīth, Jāmi‛ah al-Imārāt al-‛Ayn, 


Abu Dhabi) 


  بسم االله الرحمن الرحيم
  نحمده ونصلي على رسوله الكريم، أما بعد


After Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
departure from this world, his responsibility [of 
conveying and protecting Islam] was carried out by 
the Sahābah radiyallāhu ‛anhum, Tābi‛īn 
rahimahumullāh and the ‛ulamā’ of the succeeding 
generations; and this system was always in 
existence. We therefore see in every era of Islamic 
history such erudite and all-embracing 
personalities who were embellished with both 
external knowledge and internal illumination. But 
there was certainly this difference: if any particular 
branch of knowledge was overpowering in a 
personality, he was attributed to it [and not to the 
other sciences which he had knowledge of]. This 
certainly does not mean he was completely devoid 
of internal illumination. 


Similarly, the ‛ulamā’ who were in the upper rungs 
of sulūk also possessed a great amount of external 
knowledge. We have always had all-embracing 
personalities who were jurists, mufassirīn, Hadīth 
scholars, and Sufis in every field. It was this 
section of the ummah which held the leading 
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position in serving Islam, safeguarding it, and 
conveying its message. 


Without doubt, the Islamic ummah went through 
some of the most difficult and trying times. At 
times it seemed as though Muslim society was 
falling apart, and the rebellion of materialism will 
put an end to whatever little īmān and conviction 
which they had. There was a deluge of spiritual 
maladies, the illnesses of the hearts and souls 
were increasing, and Islamic sentiment was getting 
weaker and waning in every strata of society. 


However, the true deputies of Rasūlullāh 
sallallāhu ‛alayhi wa sallam – the servants of Allāh 
ta‛ālā and these ‛ulamā’ – who were present in 
every century and every era instilled a new spirit 
and a new life in a major section of the ummah 
through their calls, appeals, and companionship. 
Their training and tutoring bestowed a new 
spiritual life. 


Imām Rabbānī Shaykh ‛Abd al-Wahhāb Sha‛rānī 
rahimahullāh (died 973 A.H.) was one such 
personality from this noble group. He was an all-
embracing personality of Islamic history who wrote 
valuable books like Kashf al-Ghummah and Mīzān 
al-Kubrā in the fields of jurisprudence – both of 
which are considered reference books in the field 
of fiqh zāhir (external jurisprudence). As for the 
field of fiqh bātin (internal or spiritual 
jurisprudence), he wrote great books like al-
Yawāqīt wa al-Jawāhīr and at-Tabaqāt al-Kubrā. 
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Portions of at-Tabaqāt al-Kubrā are quoted in this 
valuable translation titled Aqwāl-e-Salaf and 
presented very beautifully. A special feature of this 
book is that the statements of the Sahābah 
radiyallāhu ‛anhum, Tābi‛īn, and distinguished 
‛ulamā’, jurists, and Sufis are presented. Without 
doubt, these personalities are included in the 
noble group which is unanimously known for its 
knowledge, religiousness, abstinence and piety. 
Allāh  opened to these ‛ulamā’ those doors of 
knowledge and cognizance which were 
unfathomable by other ‛ulamā’ in general. A poet 
says: 


“They possessed deep insight and, like the 
knowledge of the Prophets, they acquired it 
without studying books, without a tutor and 
without a teacher.” 


Undoubtedly, the sciences and facts which 
inundated their hearts, and which they convey via 
their tongues and pens, are all sourced from the 
Qur’ān and Sunnah. And so, each person can find 
the solution to his pain in this book, and a study 
of it will instil the sentiment of love for Allāh  and 
His Rasūl  in the hearts. A poet says: 


“Then love itself proceeded to inquire regarding the 
wound of the heart, taking with it millions of 
containers of salt (to treat the wound).” 


Through this book, the respected Maulānā Qamar 
az-Zamān Sāhib has done a great favour to the 
‛ulamā’, educated class, and the Muslims in 
general. He summarized this book after much 
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endeavour and toiling, and translated it into 
simple and flowing Urdu. He did not confine 
himself to this only, rather, he added valuable 
sayings and statements of the pious elders from 
other authentic books. He even went to the extent 
of selecting the deeds of the well-known Sufis of 
India and Pakistan and quoting them here. 
Furthermore, he adorned the book with his own 
comments whenever he felt the need. In this way, 
this book has become an excellent collection of the 
statements of the pious predecessors. 


Out of his love, the respected Maulānā asked an 
unworthy person like me to write something about 
this book, and so, I wrote these few lines. 


May Allāh ta‛ālā make this book as beneficial as 
possible and may He honour it with acceptance. 
Āmīn. This is certainly not difficult for Allāh ta‛ālā. 


The respected Maulānā wrote another book titled 
Faydān-e-Muhabbat, in which he wrote a 
commentary to the poems of Hadrat Maulānā 
Muhammad Ahmad Sāhib Partābgarhī 
rahimahullāh. Hadrat rahimahullāh used to convey 
the love of Allāh ta‛ālā and love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam. These poems convey 
the same message: 


“O Allāh! Whose name has come on my tongue, 
that my speech has become kisses for my tongue.” 


These poems of Hadrat rahimahullāh are actually 
embodiments of the saying “It has emitted from 
the crevices of his heart and entered straight into 
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the heart of the listener (i.e. affected immediately)”. 
These lofty themes required an eloquent and 
simple explanation so that they could be 
understood by all levels of people. The respected 
Maulānā Qamar az-Zamān Sāhib wrote the 
commentary in very simple language, and provided 
evidence for its meanings and message from the 
Qur’ān, Sunnah, and sayings of the pious elders. 
In so doing, this book has become a means of 
creating the heat and fervour of īmān in the heart. 
May Allāh  make this book a source of benefit as 
well, and enable us to appreciate this valuable gift. 


That is all. 
Was salām 
Taqīyy ad-Dīn Nadwī 
Dhū al-Hijjah 1407 A.H. 
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EVALUATION 
Mufakkir-e-Islam Hadrat Maulānā Sayyid Abul 


Hasan ‛Alī Nadwī rahimahullāh 
(ex-rector, Dār al-‛Ulūm Nadwatul ‛Ulamā’, 


Lucknow) 


دعا بطَفٰى، أَماص نادِهِ الَّذِيلىٰ عِبع لاَمساللهِ و دماَلْح!  


A contemporary elder and spiritual guide by the 
name of Shāh Muhammad Ya‛qūb Sāhib 
Mujaddidī Bhopālī has a collection of statements 
titled Suhbat-e-Bā Ahl-e-Dil. This book has been 
published several times by Maktabah al-Furqān, 
and is widely accepted by the masses and learned 
alike. In my introduction to this book, I wrote the 
following on the importance and benefit of the 
malfūzāt (statements) of the pious elders: 


“It is a very old practice in India1 to pen 
the statements and assemblies of the 
pious elders. This is a very blessed and 


                                       


1 At the time of writing this introduction, my focus was on 
India. It is a historical fact that the practice of penning the 
statements of the mashā’ikh and pious elders has been 
continuing since time immemorial in the Islamic lands. This 
practice has been in vogue from the very beginning especially 
in those places which were the centres of reformation, 
tutoring and tasawwuf. The names of the authentic 
collections can be learnt from this book before you – Aqwāl-
e-Salaf – which has been compiled by Maulānā Muhammad 
Qamar az-Zamān Sāhib, and regarding which I am writing a 
few lines. (Abul Hasan ‛Alī Nadwī) 
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wise step in writing. The verve and 
spontaneity which is found in those 
statements and assemblies are naturally 
not found in academic works and general 
writings. Then the guidelines which 
people of different temperaments get from 
the different conditions and issues can 
never be expected from formally written 
books. Simplicity, informality, affection, 
consideration, insight on affairs, 
identification of temperaments of people, 
in-depth knowledge of general [spiritual] 
ailments and weaknesses and their 
correct treatment have always been the 
hallmarks of the pious elders and Sufis. 
The best example of this can be found in 
their malfūzāt (statements) and majālis 
(assemblies).” (Suhbat-e-Bā Ahl-e-Dil, pp. 
55-56) 


There are several collections of malfūzāt and 
majālis of the senior mashā’ikh, spiritual 
physicians and spiritual teachers of India. People 
benefited from them in different times and eras. 
The collection of Hadrat Mahbūb-e-Ilāhī Khwājah 
Nizām ad-Dīn Auliyā’ rahimahullāh, titled Fawā’id 
al-Fuwād, is considered to be the most 
authoritative and acceptable, and it makes a great 
impact on the hearts. Many others in different eras 
compiled the malfūzāt of their spiritual guides. In 
the last era, most attention was given to the 
malfūzāt of Hakīm al-Ummat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh. A large number of seekers, 
many of those who were aligned to his silsilah and 
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also those who were not aligned to his silsilah 
derived benefit from his collections. His silsilah is 
still continuing and we hope it will continue for a 
long time to come. 


After his demise, the collation and publication of 
the malfūzāt of his senior khulafā’ also continued. 
From among them, the name of his senior 
khalīfah, Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh is the most 
luminous and most radiant. 


It is most probably the result of Hadrat’s 
companionship and tutoring which caused his 
special murīd and follower, Muhtaram Maulānā 
Muhammad Qamar az-Zamān Sāhib to go one step 
further, expand the circle of place, extend the 
length of time to earlier times, and to compile the 
statements and sayings of the senior mashā’ikh, 
erudite ‛ulamā’, and physicians of the ummah who 
were historically and academically more famous 
and more respected. Their statements and 
speeches were by and large confined to the Arabic 
language, and in the circles of farsighted and 
spirited ‛ulamā’ and seekers. 


The respected Maulānā paid particular attention to 
the world renown shaykh of the Tarīqah, erudite 
scholar, ardent lover of Allāh ta‛ālā and author, 
‛Allāmah Sha‛rānī rahimahullāh. His at-Tabaqāt al-
Kubrā – from his era to this era – is a treasure 
house of knowledge and wisdom, an insightful 
guide for the ailments of the souls and hearts, and 
a realistic treatment [for these ailments]. Equitable 
scholars of every era look up to this book with 
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respect and admiration. However, the study of this 
book and deriving benefit from it has become very 
restricted (especially in this country [India] where 
Arabic is not spoken). 


Together with this, the respected Maulānā 
included quotations from the book Sifatus Safwah, 
of the famous Hadīth scholar and historian, 
‛Allāmah Ibn al-Jauzī rahimahullāh, and the 
writings of other historians, reliable biographers, 
and authors. In so doing, he has collated in the 
Urdu language, appealing and engaging conditions 
and statements which invite towards rectification 
of the self – all of which can be a means for the 
rectification of the self, reformation of character, 
and turning towards Allāh ta‛ālā for people and 
scholars of different inclinations and capabilities. 
The book embeds confidence and respect for the 
pious elders of the past, and encourages one to 
follow and emulate them. There is variety in the 
conditions and statements of these personalities, 
and so, this removes fatigue and boredom. At the 
same time, there is unity of purpose which would 
firmly embed and entrench the impression [in the 
reader’s heart]. The approval and support of 
Baqīyyatus Salaf Hadrat Shāh Muhammad Ahmad 
Sāhib Phūlpūrī [rahimahullāh] has added to the 
effect and blessing of this book. 


Quotations from the writings of Muslihul Ummat 
Hadrat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh and his shaykh, Hakīm al-Ummat 
Hadrat Maulānā Ashraf ‛Alī Thānwī rahimahullāh, 
has made the book even more authoritative and 
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beneficial. We hope this collection proves to be 
beneficial and effective in all ways, and that more 
parts of it may be published so as to increase its 
circle of light and make it more pervasive. 


I consider it an honour to write these few lines 
despite my many other engagements and unstable 
health. 


  ند كِرامِ الناسِ مقْبولٌوالْعذْر عِ


“An excuse which is presented to noble people is 
accepted.” 


Abul Hasan ‛Alī Nadwī 
11 Dhū al-Hijjah 1408 A.H. 
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PRELUDE TO THE FOURTH 
EDITION 


  بسم االله الرحمن الرحيم


 صقَ ونٍيبِأَنزلَ علَينا الْقُرآنَ بِلِسانٍ عربِيٍّ مبِ الْمبِينِ ونا بِالْكِتٰاَلْحمد اللهِ الَّذِي هدٰ
 قِادِ الصيِّبِى النلَ عملاَالس وةُلوٰالص ونينِمِؤملْى لِرٰكْذِ وةًظَعِو مصِصقَ الْنسح أَهِيفِ


. نيقِتم الْاةُد هم هنيذِ الَّهِابِحصأَ وهِ آلِلىٰع ونييِّبِ النمِاتخ و االلهِلِوس ردٍمح منِيمِالأَ
  !دعا بمأَ


By the grace and favour of Allāh ta‛ālā, six 
volumes of Aqwāl-e-Salaf have been printed and 
reached the hands of the readers. This series 
ended with the sixth volume. 


Al-hamdulillāh, every group of the Muslims 
received it well, and praised and approved of it 
verbally and in writing. Some of the written 
impressions which I received are quoted at the 
beginning of each volume. All praise and thanks 
are due to Allāh ta‛ālā. 


Additions 


The reader may be aware that I initially quoted 
statements of selected personalities from Lawāqih 
al-Anwār fī Tabaqāt al-Akhyār – popularly known 
as at-Tabaqāt al-Kubrā – of Abul Mawāhib Hadrat 
Sayyidunā ‛Abd al-Wahhāb Sha‛rānī rahimahullāh. 
The sayings of some of the famous mashā’ikh of 
India were also included. In this way, the 
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statements of the pious elders till the tenth 
century were quoted in two volumes. 


But some ‛ulamā’ (e.g. Mukarram Maulānā Sher 
‛Alī Sāhib – lecturer of Hadīth at Jāmi‛ah Falāh-e-
Dārayn, Tadkeshwar) suggested I add the 
statements of the Sahābah radiyallāhu ‛anhum as 
well. I was most pleased by this suggestion and 
made a firm determination to include the 
statements and conditions of these noble 
personalities, and thereby add to the beauty of 
Aqwāl-e-Salaf. 


At the same time, the thought crossed my mind 
that since I am making these additions, I should 
also add incidents from the lives of the Tābi‛īn, 
Taba‛ Tābi‛īn and other senior personalities. In so 
doing, it will – inshā Allāh – be of benefit to the 
learned and the masses of the ummah. 


But this was a very difficult task for me. I therefore 
requested Maulānā Jamīl Ahmad Nadhīrī 
Mubārakpūrī and a few ‛ulamā’ of Tadkeshwar, 
e.g. Maulānā Muhammad Yūsuf Sāhib Tankārwī, 
Qārī Nāzir Husayn Sāhib, and Maulwī Samī‛ullāh 
Sāhib Tarkeswarī to read the biographies of pious 
personalities which are found in their library, and 
to pen the lives and statements of the pious 
predecessors, reformers of the ummah and pious 
elders. This will make it easy for me to make these 
additions. These people fulfilled the task in an 
excellent manner. May Allāh ta‛ālā reward them 
for it. 
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Maulānā Sābir ‛Alī Qāsimī Sāhib, Maulwī Kamāl 
al-Hudā Qāsimī Nadwī – the grandson of Muslihul 
Ummat rahimahullāh, Maulwī Misbāh Ahmad 
Qāsimī – a teacher at Madrasah Bayt al-Ma‛ārif 
Ilāhābād, Maulwī Fīroz ‛Ālam Qāsimī – a teacher at 
Madrasah ‛Arabīyyah Bayt al-Ma‛ārif Ilāhābād, 
also worked very hard to complete the book. 


In addition to this, Maulānā Maqsūd Ahmad Sāhib 
Qāsimī – a Hadīth lecturer at Madrasah Bayt al-
Ma‛ārif Ilāhābād, worked tirelessly in referencing 
and arranging the book, and fulfilled the 
responsibility of correcting and organizing it in a 
laudable manner. May Allāh ta‛ālā reward all these 
friends with the best of rewards. Āmīn. 


Note 


The thought came to my mind and heart that since 
we collated the incidents and statements of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, the 
Sahābah radiyallāhu ‛anhum, the Tābi‛īn, Taba‛ 
Tābi‛īn, and the siddīqīn (truthful), martyrs, 
righteous, and many kings and rulers extending 
until the beginning of the fifteenth century, why 
should I not embellish this golden chain with a 
discussion on the Prophets ‛alayhimus salām, 
their lives and their guidelines? After all, they 
enjoy the highest rank in Allāh’s sight. So much 
so, Allāh ta‛ālā instructs Rasūlullāh sallallāhu 
‛alayhi wa sallam in the Qur’ān to follow their 
path: 


دِهاقْت ماهدفَبِه  
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“So you tread their path.” (Sūrah al-An‛ām, 6: 90) 


This fact has been expressed by the great 
Muhaddith, Hadrat Maulānā Habīb ar-Rahmān 
Sāhib A‛zamī rahimahullāh in the beginning of his 
book, A‛yān al-Hujjāj volume one. I am quoting it 
verbatim: 


“Initially, this collection – A‛yān al-Hujjāj – 
contained aspects from the lives of the Sahābah 
radiyallāhu ‛anhum, Tābi‛īn and other 
personalities of the ummah. Later on, I felt it 
appropriate to include the hajj reminiscences of 
the Prophets ‛alayhimus salām because emulating 
them surpasses emulating the pious predecessors. 
Let alone the ummah, even Rasūlullāh sallallāhu 
‛alayhi wa sallam is ordered thus: 


دِهاقْت ماهدفَبِه  


“So you tread their path.” (Sūrah al-An‛ām, 6: 90) 


I consider it an honour to quote the entire verse 
and its commentary by Hadrat Maulānā 
Muhammad Idrīs Sāhib Kāndhlawī rahimahullāh. 


الَّذِي دٰأُولئِكى االلهُ فَبِهده ن دِهاقْت ما طهرهِ أَجلَيع ئَلُكُمإِلاَّ ذِكْرٰط قُلْ لاَّ أَس وى  إِنْ ه
 لَمِينلِلْعٰ


“These were the people whom Allāh had guided. So 
you tread their path. Say: ‘I am not asking you for 
any wage for that. This is merely an admonition for 
the people of the world.’” (Sūrah al-An‛ām, 6: 90) 
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The path of the accepted servants of Allāh ta‛ālā 
who are mentioned in this verse was the path of 
guidance, and they were all guided by Allāh ta‛ālā. 
Before Hadrat Ibrāhīm ‛alayhis salām was his 
forefather, Hadrat Nūh ‛alayhis salām, who was a 
monotheist and devoted servant of Allāh ta‛ālā. 
Then from the progeny of Hadrat Ibrāhīm ‛alayhis 
salām were those whose piety was well known in 
the Arab and non-Arab lands. They too were all 
monotheists, and not polytheists. Thus, whoever 
desires the path of guidance must follow these 
personalities, believe in the oneness of Allāh ta‛ālā 
as they did, abstain from and disavow polytheism, 
and emulate them in their character and deeds. 
This belief in tauhīd and obedience to Allāh ta‛ālā 
is the straight path which all the Prophets 
‛alayhimus salām trod. O Prophet (sallallāhu 
‛alayhi wa sallam)! Now you too tread their path, 
do not bother in the least about the rejection of the 
wrongdoers, and state categorically: “I do not ask 
you for any wage. This is solely an admonition 
filled with wisdom. Those who wish may accept it, 
and those who wish may reject it.” Allāh ta‛ālā is 
not in need of the people. 


Now in support of the above theme, I say: Sūrah 
al-Fātihah is the gist of the entire Qur’ān. And so, 
the du‛ā’ which it contains: 


مقِيتساطَ الْما الصِّردِنإِه  


“Show us the straight path.” 
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Will be the essence of all supplications. In other 
words, O Allāh! Guide us to the straight path. And 
we have been informed that the straight path is 
the one which was trod by the special servants of 
Allāh ta‛ālā whom He showered with His favours. 


Those who were showered with Allāh’s favours are 
mentioned in the following verse: 


يقِين دِّن والصِّين النبِيِّك مع الَّذِين أَنعم االلهُ علَيهِم مِّومن يطِعِ االلهَ والرسولَ فَأُولئِ
الصآءِ ودهالشاو نقًاجلِحِيفِير أُولئِك نسحو . 


“Whoever obeys the order of Allāh and His 
Messenger, then they are with those whom Allāh 
favoured: they are the Prophets, the truthful, the 
martyrs and the righteous. And excellent is their 
company.” (Sūrah an-Nisā’, 4: 69) 


There are four groups whom Allāh ta‛ālā favoured, 
viz. the Prophets, the truthful (siddīqīn), martyrs 
and righteous. 


Al-hamdulillāh, the different volumes of Aqwāl-e-
Salaf make mention of three groups, viz. the 
truthful, martyrs and righteous. In fact, some 
righteous kings and some of those who were 
martyred are also mentioned. But apart from the 
Chief of the Messengers sallallāhu ‛alayhi wa 
sallam, the other Prophets and Messengers 
‛alayhimus salām are not mentioned in this 
valuable series. This is really a mark of our own 
deprivation. 
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This is why I felt the need to write something 
about some of these personalities, even if it is a 
short note about them. And so, I will first quote 
some incidents from the lives of the Prophets 
‛alayhimus salām from A‛yān al-Hujjāj of Hadrat 
Maulānā Habīb ar-Rahmān Sāhib A‛zamī 
rahimahullāh, this will be followed by a short note 
on a few other Prophets ‛alayhimus salām.1 


Māshā Allāh, Maulwī Muhammad ‛Abdullāh 
Qāsimī is paying particular attention to 
reformatting and reprinting this book, and is 
having it written by the famous calligrapher of our 
city, Maulwī Shamīm Ahmad Qāsimī. May Allāh 
ta‛ālā fulfil his wishes and reward him spiritually 
and materially for his enthusiasm and eagerness. 
Āmīn. 


Muhammad Qamar az-Zamān Ilāhābādī 
Jumādā ath-Thāniyah 1430 A.H. 


                                       


1 Inshā Allāh, I intend compiling a detailed book on the lives 
of the Prophets ‛alayhimus salām under the title Ma’āthir-e-
Ambiyā’. May Allāh ta‛ālā – through His grace – enable me to 
undertake this task. It is certainly difficult for us, but most 
definitely not difficult for Allāh ta‛ālā. 
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Allāh ta‛ālā says: 


 هم اقْتدِهأُولئِك الَّذِين هدى االلهُ فَبِهدٰ


“These were the people whom Allāh had guided. So 
you tread their path.” (Sūrah al-An‛ām, 6: 90) 


Explanation 


These (Prophets ‛alayhis salām) are the people 
whom Allāh ta‛ālā guided. So you (Muhammad 
sallallāhu ‛alayhi wa sallam) follow the guidance 
(on which they were). That is, believe in Allāh 
ta‛ālā alone, obey Him alone, abstain from 
polytheism, and disavow it. In short, do whatever 
they used to do. 


 


MA’ĀTHIR AL-AMBIYĀ’ 
‛alayhimus salām 


A concise description of the lives and 
attributes of the Noble Prophets 


‛alayhimus salām 


Quoted from the book A‛yān al-Hujjāj of Hadrat 
Maulānā Habīb ar-Rahmān A‛zamī 


rahimahullāh 
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MA’ĀTHIR AL-AMBIYĀ’ 


Sayyidunā Muhammad Rasūlullāh 
sallallāhu ‛alayhi wa sallam 


Rasūlullāh sallallāhu ‛alayhi wa sallam performed 
hajj on two occasions after receiving prophet-hood, 
one before the hijrah and one after. The narrations 
affirm that he also performed hajj before prophet-
hood. 


The Ahādīth list four ‛umrahs which he performed, 
three of which were performed in Dhū al-Qa‛dah 
and one in Dhū al-Hijjah. 


The hajj which he performed in 10 A.H. is known 
as Hajjatul Wadā‛ (the Farewell Pilgrimage). This 
hajj and the journey itself are related in detail in 
the Hadīth books. It is this hajj which is the true 
example worthy of emulating by the Muslims. 
Emulating this hajj of Rasūlullāh sallallāhu ‛alayhi 
wa sallam would guarantee the acceptance of 
one’s hajj and guarantee salvation in the 
Hereafter. Just four incidents are related here as a 
source of blessing. 


1. Hadrat Qudāmah radiyallāhu ‛anhu narrates: I 
saw Rasūlullāh sallallāhu ‛alayhi wa sallam 
performing sa‛ī between Safā and Marwah in this 
way: 


  )مشكوة (لا ضرب ولا طرد ولا إليك إليك
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“He neither struck anyone, drove anyone away, 
nor asked anyone to move away to give him way.” 


This means Rasūlullāh sallallāhu ‛alayhi wa 
sallam did not perform the sa‛ī with the pomp of a 
leader, but as a poor and humble servant. 


2. Rasūlullāh sallallāhu ‛alayhi wa sallam had just 
one camel for this journey which he rode and also 
loaded his goods on it. Its saddle was worn out 
and the mat which was placed on it was estimated 
at just four dirhams. Rasūlullāh sallallāhu ‛alayhi 
wa sallam was repeating these words: 


 أللهم حجة لا رياء فيها ولا سمعة


“O Allāh! This hajj is neither influenced by 
ostentation nor pomp and show.” (Bukhārī, Ibn 
Mājah) 


3. Hadrat Ibn ‛Umar radiyallāhu ‛anhū narrates: 
Rasūlullāh sallallāhu ‛alayhi wa sallam came 
before the Black Stone, placed his blessed lips on 
it, and continued crying for quite some time. He 
raised his eyes coincidentally and saw Hadrat 
‛Umar radiyallāhu ‛anhu crying as well. So 
Rasūlullāh  said: 


  ههنا تسكب العبرات يا عمر


“O ‛Umar! This is the place where tears are to be 
shed.” (Ibn Mājah) 
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4. On one occasion, Rasūlullāh’s sallallāhu ‛alayhi 
wa sallam sandal strap snapped while he was 
performing tawāf. A Sahābī immediately wanted to 
remove the strap from his shoe and attach it to 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam sandal. 
But he did not approve saying: “This entails giving 
preference over my self to others, and I do not 
approve of it.” (Majma‛ az-Zawā’id, A‛yān al-Hujjāj, 
p. 22) 


I am now quoting a na‛t of Hadrat Maulānā Habīb 
ar-Rahmān Sāhib A‛zamī rahimahullāh. It shows 
the high level of his ma‛rifat. 


“He is the reason behind the existence of this 
world. He is the nucleus around which the 
universe revolves. He is a perfect manifestation of 
Allāh’s beauty. Remember the battle of Badr, read 
about the story of the conquest of Makkah. The 
first was a sign of Allāh’s power and might, the 
second was a sign of Rasūlullāh’s sallallāhu 
‛alayhi wa sallam all-embracing mercy. His 
position is higher than all the other Prophets 
‛alayhimus salām. He was a perfect crescent in the 
sky, my master [Rasūlullāh sallallāhu ‛alayhi wa 
sallam] was a full moon. His pure Hadīth is a food 
for the soul and provider of tranquillity to the 
heart. His pure speech is a cure for the sick heart. 
Whatever I got and received was by virtue of his 
gaze of affection and kindness. O Habīb! Your pen 
and tongue are nothing, [whatever you are writing 
and saying] is by virtue of his continued bestowal.” 
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Hadrat Sayyidunā Ādam ‛alayhis salām 


Hadrat Ādam ‛alayhis salām is the first human 
and the first to perform hajj. From among all the 
countries and cities, Allāh ta‛ālā gave the honour 
to India of having the first hajj journey 
commencing from here. 


Tabarānī in Mu‛jam Awsat, Bayhaqī in Kitāb ad-
Da‛wāt and Azruqī in Tārīkh Makkah narrate from 
Hadrat Buraydah radiyallāhu ‛anhu who said that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
When Hadrat Ādam ‛alayhis salām was sent down 
to earth, he performed tawāf of the Ka‛bah seven 
times and performed two rak‛ats of salāh in line 
with where the Maqām-e-Ibrāhīm is at present. He 
then made the following du‛ā’: 


ي سؤلِي، أَللَّهم إِنك تعلَم سرِيرتِي وعلاَنِيتِي، فَاقْبِلْ معذِرتِي، وتعلَم حاجتِي فَأْتِنِ
بِيوذُن لِيفَاغْفِر فْسِين ا فِيم لَمعتا . ونقِييو قَلْبِي اشِربا يانمإِي ئَلُكأَس إِنِّي مأَللَّه


لِي تما قَساءَ بِمالرِّضو ،لِي تبا كَتإِلاَّ م نِيبصِيي لَن هأَن لَمى أَعتادِقًا حص.  


“O Allāh! You are fully aware of my secrets and 
what I do in public, so accept my apology. You 
know my needs, so give me what I ask for. You 
know what is in my self, so forgive me my sins. O 
Allāh! I ask You for īmān which is firmly embedded 
in my heart. [I ask You for] true conviction which 
convinces me that nothing except what You have 
decreed will befall me. [I ask You to be] pleased 
with whatever You decreed for me.” 
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When Hadrat Ādam ‛alayhis salām completed his 
du‛ā’, Allāh  sent revelation to him saying: “I 
have forgiven you your sins. Anyone from your 
progeny who comes here and makes this du‛ā’ will 
also be forgiven.” (Sabhatul Marjān, p. 8, Majma‛ 
as-Zawā’id, vol. 1, p. 283) 


It is established from the books of tafsīr and the 
Hadīth commentaries that the first construction of 
the Ka‛bah was undertaken at the hands of Hadrat 
Ādam ‛alayhis salām. Allāh ta‛ālā ordered him 
saying: “Go to Makkah and construct a house [of 
worship] there. And perform tawāf of it just as you 
saw the angels performing tawāf.” 


The Tārīkh Tabarī quotes Hadrat Ibn ‛Umar 
radiyallāhu ‛anhu who said: Allāh ta‛ālā sent 
revelation to Hadrat Ādam ‛alayhis salām in India 
ordering him to perform hajj, which he then 
performed. 


Suyūtī narrates in Durr-e-Manthūr from Hadrat Ibn 
‛Abbās radiyallāhu ‛anhu that Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “Hadrat Ādam 
‛alayhis salām walked 1000 times from India to 
the Ka‛bah and visited [this House of Allāh]. He 
performed hajj 300 times and ‛umrah 700 times. 
During his first hajj when he was performing 
wuqūf in ‛Arafāt, Hadrat Jibra’īl ‛alayhis salām 
came down to him and said: ‘O Ādam! Your hajj 
has been accepted. We have been coming to the 
Ka‛bah and performing tawāf for thousands of 
years before your creation.’” (Sabhatul Marjān, pp. 
8-9) 


https://nmusba.wordpress.com/







Hadrat Sayyidunā Ibrāhīm ‛alayhis 
salām 


The Qur’ān confirms that Hadrat Ibrāhīm ‛alayhis 
salām and Hadrat Ismā‛īl ‛alayhis salām built the 
Ka‛bah. The Qur’ān also clearly states that Allāh 
ta‛ālā ordered Hadrat Ibrāhīm ‛alayhis salām to 
announce the hajj: 


  .نْ فِي الناسِ بِالْحجِّ يأْتوك رِجالاً وعلىٰ كُلِّ ضامِرٍ يأْتِين مِن كُلِّ فَجٍّ عمِيقٍوأَذِّ


“Proclaim to mankind the hajj. They will come to 
you on foot and riding upon lean camels – coming 
from every distant place.” (Sūrah al-Hajj, 22: 27) 


Hadrat Ibrāhīm ‛alayhis salām and Hadrat Ismā‛īl 
‛alayhis salām then performed the hajj for the 
above purpose. There is no need for any other 
clear proof in this regard. Nevertheless, we are 
quoting a few Ahādīth. Inshā Allāh, we will learn 
some additional points. 


Tirmidhī and others narrate from Hadrat Yazīd ibn 
Shaybān radiyallāhu ‛anhu: There is a spot in 
‛Arafāt which is very far from the place where the 
imām stands. (Our forefathers used to make wuqūf 
at this spot during jāhilī times). We were here 
when Ibn Marba‛ Ansārī came to us and said: ‘I 
have come to you as a messenger from Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He says you must 
remain at this spot for your wuqūf because you 
have received it as an inheritance from Hadrat 
Ibrāhīm ‛alayhis salām.’” (Mishkāt, p. 22) 
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The Majma‛ az-Zawā’id quotes on the authority of 
Musnad Ahmad and Mu‛jam Kabīr of Tabarānī that 
Abū at-Tufayl said to Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhu: “Your people claim that 
Rasūlullāh sallallāhu ‛alayhi wa sallam performed 
sa‛ī between Safā and Marwah, and that this is an 
ancient Sunnah.” Ibn ‛Abbās radiyallāhu ‛anhu 
replied: “My people (the Quraysh) are right. When 
Hadrat Ibrāhīm ‛alayhis salām was ordered to 
carry out the rites of hajj (and he started carrying 
out this order), Satan came to him at the mas‛ā 
(the area between Safā and Marwah where the sa‛ī 
is performed) and began running against him by 
way of mocking him. But Ibrāhīm ‛alayhis salām 
outran him. Hadrat Jibra’īl ‛alayhis salām then 
took him to Jamarah ‛Aqabah and Satan appeared 
there as well. Hadrat Ibrāhīm ‛alayhis salām 
pelted him with seven pebbles. Hadrat Jibra’īl 
‛alayhis salām took him to Jamarah Wustā, and 
the same thing happened again. Hadrat Jibra’īl 
‛alayhis salām said to him with regard to Minā: 
‘This is the place where the pilgrims will stay over.’ 
He then took him to Muzdalifah and said: ‘This is 
the Mash‛ar-e-Harām.’ He then took him to 
‛Arafah.” (vol. 2, p. 223; vol. 10, p. 200) 


It is established from a narration of Majma‛ az-
Zawā’id that the words of the talbiyah which are 
uttered at present have come down from the time 
of Ibrāhīm ‛alayhis salām and are in his memory. 
Hadrat Anas radiyallāhu ‛anhu says that after 
Hadrat Ismā‛īl ‛alayhis salām, people remained for 
some time on the correct religion, and were 
Muslims. But Satan continued his efforts in trying 
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to lead them astray. And so, he added the 
following words to the talbiyah: 


لَكا ممو لِكُهمت لَك وكًا هرِيإِلاَّ ش  


“except the partner whom You own and whatever 
he owns.” 


The people then began saying the talbiyah as 
follows 


لَكا ممو لِكُهمت لَك وكًا هرِيإِلاَّ ش لَك كرِيلاَ ش كيلَب ،كيلَب مأَللَّه كي٢ج. (لَب ،
 )٢٢٣ص


“Here I am O Allāh, here I am. Here I am, You have 
no partner except the partner whom You own and 
whatever he owns.” 


The Mu‛jam Kabīr of Tabarānī narrates from 
Hadrat ‛Abdullāh ibn ‛Amr ibn ‛Ās radiyallāhu 
‛anhu: Hadrat Ibrāhīm ‛alayhis salām came to 
Makkah, performed tawāf of the Ka‛bah and then 
made sa‛ī between Safā and Marwah. Hadrat 
Jibra’īl ‛alayhis salām took him to Minā, 
performed the zuhr, ‛asr, maghrib, ‛ishā and fajr 
salāhs for him, and took him to ‛Arafāt. They 
performed two salāhs (zuhr and ‛asr) there and 
observed wuqūf until sunset. They then spent the 
night in Muzdalifah. They performed the fajr salāh 
early in the morning and observed wuqūf for a long 
time. Hadrat Jibra’īl ‛alayhis salām then took him 
to Minā, pelted the jamarāt, slaughtered an 
animal, and shaved his head. He took him to 
Makkah, made him perform tawāf, brought him 
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back to Minā, and remained there during those 
days. Hadrat ‛Abdullāh radiyallāhu ‛anhu adds: 
Allāh ta‛ālā sent revelation to Rasūlullāh 
sallallāhu ‛alayhi wa sallam: 


نرِكِيشالْم ا كَانَ مِنمفًا ونِيح ماهِيرمِلَّةَ إِب بِعأَنِ ات  


“Follow the religion of Ibrāhīm who was averse to 
all false creeds and was not of the polytheists.” 


(Majma‛ az-Zawā’id, vol. 3, p. 250; Kanz al-
‛Ummāl, vol. 3, p. 24) 


Hadrat Sayyidunā Mūsā ‛alayhis salām 


The Sahīh Muslim narrates from Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhu who said: We were travelling 
between Makkah and Madīnah with Rasūlullāh 
sallallāhu ‛alayhi wa sallam. On reaching a certain 
valley, he asked: ‘What valley is this?’ The people 
replied: ‘It is the Azraq valley’ (this place is about 
47 miles from Makkah, falls between ‛Asfān and 
Khalīs, and is on the old road between Makkah 
and Madīnah). Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: ‘It is as though I can see Mūsā 
‛alayhis salām placing his fingers in his ears, 
calling out labbayk in a very loud voice, and 
passing through this valley.’” (Mishkāt, p. 500) 


The Wafā’ al-Wafā’ quotes from Tabarānī: 
Rasūlullāh sallallāhu ‛alayhi wa sallam said with 
regard to the Rauhā’ valley: “Its name is Sajāsij 
and it is one of the valleys of Paradise. Seventy 
Prophets before me performed salāh in this 
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musjid. Hadrat Mūsā ‛alayhis salām passed 
through Rauhā’ with 70 000 hājīs (pilgrims) of the 
Banū Isrā’īl. He was riding a brownish colour 
camel at the time and he had two qatwānī1 shawls 
on his body. As long as ‛Īsā ‛alayhis salām does 
not pass through this valley for hajj or ‛umrah, the 
Resurrection will not take place.” 


Tirmidhī also mentions seventy Prophets 
performing salāh in the Rauhā’ valley. The musjid 
of this valley which is mentioned [in the above 
Hadīth] is known as ‛Irq az-Zabyah. On the old 
road between Makkah and Madīnah is a place 
called Siyālah which is about 28 miles away from 
Madīnah. This place extends for about two miles, 
and the place after Siyālah is known as Sharaf ar-
Rauhā’. And Rauhā’ is twenty one miles from here. 
Rauhā’ is in the direction of Makkah, and Siyālah 
is in the direction of Madīnah. When proceeding 
from Siyālah to Rauhā’, ‛Irq az-Zabyah lies nine 
miles from it. This means that this valley is about 
37 miles from Madīnah. The Wafā’ al-Wafā’ page 
314 has different narrations on the distance 
between Madīnah and Rauhā’: one says 30, 
another says 35, 36, another says 42, and another 
says four barīd (48 miles). 


The Majma‛ az-Zawā’id quotes from Abū Ya‛lā and 
Tabarānī from Abū Mūsā Ash‛arī radiyallāhu 
‛anhu, and Abū Ya‛lā alone relates from Anas 
radiyallāhu ‛anhu that Rasūlullāh sallallāhu 


                                       


1 A white shawl having few fibres. 
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‛alayhi wa sallam said: “Seventy Prophets 
including Hadrat Mūsā ‛alayhis salām passed 
through Rauhā while proceeding towards the 
Ka‛bah. He was barefooted and he had a shawl 
over his body.” 


Tabarānī narrates from Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhu that Rasūlullāh  said: “Hadrat 
Mūsā ‛alayhis salām performed hajj while riding a 
rust-coloured ox and wearing a qatwānī shawl.” 


Abū Ya‛lā and Tabarānī narrate from Ibn Mas‛ūd 
radiyallāhu ‛anhā who said: Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “It is as if I can see Hadrat 
Mūsā ‛alayhis salām passing through this valley 
(Rauhā’) while wearing his ihrām of two qatwānī 
shawls.” (vol. 3, p. 221) 


Tabarānī narrates from Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhu: Rasūlullāh sallallāhu ‛alayhi 
wa sallam said while he was in Musjid-e-Khayf: 
“Seventy Prophets performed salāh in this musjid. 
Hadrat Mūsā ‛alayhis salām is included among 
them. It is as if I can see him in his ihrām of two 
qatwānī shawls, and he is riding one of the camels 
of the Shanū’ah tribe. A rope made of date fibres is 
in the camel’s nose, and two small brass pots are 
on Hadrat Mūsā’s ‛alayhis salām head.” (vol. 3, p. 
221) 


The Musnad Bazzār narrates from Hadrat Ibn 
‛Abbās radiyallāhu ‛anhu: The talbiyah of Hadrat 
Mūsā ‛alayhis salām was 
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كيدبع نابو كدبع كيلَب 


“Here I am. I am Your servant and the son of Your 
two servants (his parents).” 


And the talbiyah of Hadrat ‛Īsā ‛alayhis salām was: 


و كدبع كيلَبتِكأَم ناب  


“Here I am. I am Your servant and the son of Your 
female servant (his mother, Maryam ‛alayhas 
salām).” (vol. 3, p. 222) 


Hadrat Sayyidunā Hūd and Sālih 
‛alayhimas salām 


Hadrat Ibn ‛Abbās radiyallāhu ‛anhu says: When 
Rasūlullāh sallallāhu ‛alayhi wa sallam passed by 
the ‛Asfān valley during his hajj journey, he asked 
Hadrat Abū Bakr radiyallāhu ‛anhu: “What valley 
is this?” He replied: “It is the ‛Asfān valley.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“Hadrat Hūd and Sālih ‛alayhimas salām passed 
through this valley while going on hajj. They were 
seated on two red camels, a shawl was wrapped 
around their lower bodies, shawls with stripes 
were wrapped over their shoulders, and they were 
proceeding towards the Ka‛bah for hajj. The ropes 
of their camels were made of palm fibres.” ‛Asfān is 
36 miles to the north west of Makkah Mu‛azzamah 
on the old road to Madīnah. 
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Hadrat Sayyidunā Yūnus ‛alayhis salām 


In the same Hadīth which was quoted above, 
Hadrat Ibn ‛Abbās radiyallāhu ‛anhu says: When 
we reached a mountainous path on the road 
between Makkah and Madīnah, Rasūlullāh 
sallallāhu ‛alayhi wa sallam asked: “What elevated 
place is this?” The people replied: “It is Harshā or 
Lafat.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: “It is as if I can see Hadrat Yūnus ‛alayhis 
salām: he is riding a red camel, wearing a woollen 
cloak, a rope of palm fibre is attached to his 
camel’s nose, and he is passing this place while 
saying labbayk.” (Mishkāt, p. 500) 


Harshā is about half way between Makkah and 
Madīnah (Madīnah to Suqyā’ is 96 miles, Suqyā’ to 
Abwā’ is 21 miles, Abwā’ to Harshā is eight miles. 
And so, Harshā is 125 miles from Madīnah). At 
present, when the buses leave Rābigh for 
Madīnah, they reach an elevated point after 
several miles. The pilgrims are normally asked to 
get off the bus so that the bus could climb this 
mountainous road easily. On reaching this point, 
I1 asked a Bedouin the name of this place. He said 
it was Harshā. On reading about this name in the 
books, the Bedouin’s statement is verified. The 
books state that Juhfah is five miles from Harshā, 
and that Rābigh is near Juhfah. 


                                       


1 The great Muhaddith, Hadrat Maulānā Habīb ar-Rahmān 
Sāhib A‛zamī rahimahullāh is relating this incident. 
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Wafā’ al-Wafā’ states: 


  رابغ واد من الجحفة


“Rābigh is a valley of Juhfah.” (vol. 2, p. 309) 


Juhfah is said to be five and two third marāhil (one 
marhalah is estimated at one day’s journey) from 
Madīnah, and four and half marāhil from Makkah. 
This means that when a person travels between 
Makkah to Madīnah and stops over at Juhfah, he 
would have covered slightly less than half the 
distance. Harshā falls after this, heading towards 
Madīnah. The book then states that a half way 
mark is placed one mile after passing the elevated 
point of Harshā. (Wafā’ al-Wafā’, vol. 2, p. 386; 
vol. 2, p. 279) 


Hadrat Sayyidunā Ilyās and Khidar 
‛alayhimas salām  


It is established from the Qur’ān that Hadrat Ilyās 
‛alayhis salām was a Prophet of Allāh ta‛ālā. But 
the ‛ulamā’ differ with regard to Hadrat Khidar 
whether he was a Prophet or a walī. The 
discussion of Hāfiz Ibn Hajar rahimahullāh in al-
Isābah and Fath al-Bārī seems to give credence to 
the view that he was a Prophet. He quotes the 
statement of Tha‛labī who says that all consider 
him to be a Prophet (in other words, there is no 
difference of opinion about his being a Prophet). 
Abū Hayyān [al-Andalūsī] rahimahullāh writes in 
his tafsīr: 
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  والجمهور على أنه نبي


“He is unanimously considered to be a Prophet.” 


Ibn ‛Atīyyah and Baghawī quote the opinion of the 
majority scholars who consider him to be a 
Prophet. Refer to the entire discussion in al-Isābah 
(vol. 1, p. 430) and Fath al-Bārī, vol. 6, p. 274) 


Then there is further difference of opinion about 
whether he is still living or not. Shaykh Ibn as-
Salāh says in this regard: 


 .هو حي عند جمهور العلماء والعامة معهم، وإنما شذ بإنكاره بعض المحدثين


“The ‛ulamā’ unanimously consider him to be 
alive, and the masses are with them in this regard. 
It is only a few Muhaddithīn (Hadīth scholars) who 
reject that he is living.” 


Hāfiz Ibn Hajar rahimahullāh lists the following 
scholars who reject: Imām Bukhārī, Ibrāhīm 
Harbī, Ibn al-Munādī, Abū Ya‛lā (not the 
Muhaddith), Abū Tāhir ‛Abbādī, and Abū Bakr ibn 
al-‛Arabī. He then provides some proofs with 
regard to his life and death. After listing the proofs 
of his death, he provides replies to them. After 
listing the proofs of his life, he delves into the level 
of the chains of transmission (sanad). Some of 
them are hasan (sound), a few are jayyid (good), 
and the majority are da‛īf (weak). 


From among the weak narrations, he quotes the 
following narration: 
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Hadrat Ibn ‛Abbās radiyallāhu ‛anhu narrates 
marfū‛an (without saying that Rasūlullāh 
sallallāhu ‛alayhi wa sallam said it): Hadrat Ilyās 
‛alayhis salām and Hadrat Khidar ‛alayhis salām 
meet every year on the occasion of hajj, and each 
one shaves off the head of the other in order to 
come out of ihrām. They then part ways after 
saying the following words: 


بِسمِ االلهِ ما شاءَ االلهُ لاَ يصرِف السوءَ . بِسمِ االلهِ ما شاءَ االلهُ لاَ يسوق الْخير إِلاَّ االلهُ
 ما شاءَ االلهُ لاَ حولَ بِسمِ االلهِ. بِسمِ االلهِ ما شاءَ االلهُ ما كَانَ مِن نِعمةٍ فَمِن االلهِ. إِلاَّ االلهُ


 .ولاَ قُوةَ إِلاَّ بِااللهِ


“In the name of Allāh. Everything happens by the 
will of Allāh alone. None but Allāh conveys good. In 
the name of Allāh. Everything happens by the will 
of Allāh alone. None but Allāh turns away evil. In 
the name of Allāh. Everything happens by the will 
of Allāh alone. Every bounty is solely from Allāh. 
In the name of Allāh. Everything happens by the 
will of Allāh alone. There is no power and might 
except from Allāh.” 


However, it is recorded in Fath al-Bārī that this 
Hadīth has been narrated via a sound (hasan) 
transmission by Imām Ahmad rahimahullāh in 
Kitāb az-Zuhd. 


Hadrat Khidar’s ‛alayhis salām life and his 
comprehensive du‛ā’ 


Hāfiz Ibn Hajar rahimahullāh has a chapter in al-
Isābah dedicated to incidents in which people met 
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Hadrat Khidar ‛alayhis salām. There are several 
narrations whose chains of transmission (sanad) 
cannot be unilaterally considered to be weak. For 
example, the incident of Hadrat ‛Alī radiyallāhu 
‛anhu when he was performing tawāf and a person 
was holding on to the cover of the Ka‛bah and 
making this du‛ā’: 


لا يبترم بإلحاح يا من لا يشغله شيء عن سمع، يا من لا يغيظه السائلون، يا من 
  .قنى برد عفوك وحلاوة رحمتكالملحين، أذ


“O the Being who cannot be distracted from 
hearing anything. O the Being who is not angered 
by the asking of beggars. O the Being who does not 
become fed up by the insistence of those who 
insist. Enable me to taste the coolness of Your 
pardon and the sweetness of Your mercy.” 


On hearing it, Hadrat ‛Alī radiyallāhu ‛anhu asked 
the person to repeat his du‛ā’. He asked: “Did you 
hear it?” Hadrat ‛Alī radiyallāhu ‛anhā replied: 
“Yes.” He said: “Very well, you must read it after 
every salāh. I take an oath in the name of the 
Being in whose control is Khidar’s life, no matter 
how many sins a person has, Allāh ta‛ālā will 
forgive them by virtue of this du‛ā’.” 


One of the narrators of the transmission as 
narrated by Ibn Abī ad-Dunyā is majhūl (his 
reliability or unreliability is not established). But 
Ahmad ibn Harb narrated it through another 
transmission which does not have any majhūl 
narrator. 
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Or take the incident of Sayyid Jalīl Hadrat Bāqir. 
Similarly the incident which occurred during the 
era of Ibn az-Zubayr related by ‛Aun ibn ‛Abdillāh, 
and narrated by Imām Ahmad rahimahullāh in 
Kitāb az-Zuhd and Abū Nu‛aym in Hilyah. Or the 
story of Sufyān ibn ‛Uyaynah and Rajā’ ibn Hayāt 
as narrated by Abū Nu‛aym. The story of Abū 
‛Abdillāh ibn at-Tawā’um Ruqāshī, the story of 
Mus‛ab ibn Thābit, and the story of ‛Umar ibn ‛Abd 
al-‛Azīz regarding whose transmission Hāfiz Ibn 
Hajar says: 


 هذا أصلح إسناد وقفت عليه في هذا الباب


“This is the most sound transmission (sanad) 
which I have come across on this subject.” 


The incidents which Hāfiz Ibn Hajar rahimahullāh 
quoted in this regard prove, by way of inference, 
that the following personalities believed in the 
existence of Hadrat Khidar ‛alayhis salām: 


Hadrat ‛Alī radiyallāhu ‛anhā, Hadrat Bāqir  and 
Sādiq radiyallāhu ‛anhumā, the mujāhidīn who 
participated in the battle of Qādisīyyah, Hadrat 
‛Umar ibn ‛Abd al-‛Azīz rahimahullāh, Ibrāhīm 
Taymī, ‛Aun ibn ‛Abdillāh, Mis‛ar ibn Kidām, 
Sufyān Thaurī, Sufyān ibn ‛Uyaynah, Ma‛mar, 
Ibrāhīm ibn Sufyān, a narrator of Sahīh Muslim, 
Rajā’ ibn Hāyāt, Mus‛ab ibn Thābit ibn ‛Abd al-
‛Azīz, Imām Yāfi‛ī, Hāfiz Abū al-Fadl ‛Irāqī and 
others. 
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Allāh ta‛ālā knows best the exact situation. (A‛yān 
al-Hujjāj, pp. 21-32) 


 


REQUEST 


  بسم االله الرحمن الرحيم


All praise is due to Allāh ta‛ālā. Salutations and 
peace to Rasūlullāh sallallāhu ‛alayhi wa sallam. 


You read about a few Prophets ‛alayhimus salām 
from A‛yān al-Hujjāj of the great Muhaddith 
Maulānā Habīb ar-Rahmān Sāhib A‛zamī 
rahimahullāh. Hadrat Maulānā A‛zamī 
rahimahullāh was primarily concerned with those 
Prophets ‛alayhimus salām who performed hajj. 
We would like to provide some details about the 
first Prophet Hadrat Sayyidunā Ādam ‛alayhis 
salām and the final Prophet Sayyidunā 
Muhammad sallallāhu ‛alayhi wa sallam, and pay 
more attention to their admonitions and words of 
advice. In addition to this, we would quote the 
statements and admonitions of Hadrat Sayyidunā 
Idrīs ‛alayhis salām and Hadrat Sayyidunā Nūh 
‛alayhis salām and leave out their stories and 
miracles as mentioned in Qasas al-Qur’ān of 
Maulānā Hifz ar-Rahmān Sewhārwī rahimahullāh, 
Sīrat Ambiyā’ wa Hikmat-e-Mustafā of Maulānā 
Khalīl ar-Rahmān Rāz, and Qisas al-Ambiyā’ of 
‛Allāmah Ibn Kathīr rahimahullāh. I request you to 
make du‛ā’ Allāh  accepts this incomplete effort 
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and makes it a means for our total guidance. 
Āmīn. (Compiler) 


https://nmusba.wordpress.com/







The father of humanity, the first of the 
Prophets, Hadrat Sayyidunā Ādam 
‛alayhis salām 


From among the Prophets ‛alayhimus salām, the 
Qur’ān makes first mention of Hadrat Ādam 
‛alayhis salām. He is mentioned in different 
sūrahs in various ways bearing in mind the 
admonition and advice which are to be learnt from 
his story. Allāh ta‛ālā says: 


فْسِد  قَالُوآ أَتجعلُ فِيها من يطي جاعِلٌ فِي الأَرضِ خلِيفَةً الَ ربك لِلْملئِكَةِ إِنِّوإِذْ قَ
ي أَعلَم ما لاَ  قَالَ إِنِّطس لَك ح بِحمدِك ونقَدِّ ونحن نسبِّجمآءَ فِيها ويسفِك الدِّ


 .تعلَمونَ


“When your Lord said to the angels: ‘I am going to 
make a vicegerent in the earth,’ the angels said: 
‘Are You going to place in the earth one who makes 
mischief therein and sheds blood, while we 
continue proclaiming Your praises and remember 
Your pure Self?’ He said: ‘Surely I know what you 
do not know.’” (Sūrah al-Baqarah, 2: 30) 


With reference to the above verse, Hadrat Maulānā 
Hifz ar-Rahmān Sewhārwī rahimahullāh writes in 
his world-renown book, Qasas al-Qur’ān: 


The vicegerency of Hadrat Ādam ‛alayhis salām 


When Allāh ta‛ālā willed to create Hadrat Ādam 
‛alayhis salām, He informed the angels saying: “I 
intend appointing My vicegerent on earth. He will 
be endowed with will and choice, and will be able 
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to do as he likes on My earth. He will have the 
power to undertake whatever he wants in order to 
fulfil his needs. He will, so to speak, be a 
manifestation of My will and distinction.” 


The angels were astounded at hearing this and 
said: “If the wisdom behind creating such a 
creation is for him to spend his night and day in 
Your glorification and proclaiming Your oneness, 
and in chanting Your sanctity and honour, then 
we are here to do all that. We are engaged in 
praising and extolling You all the time, and we 
carry out Your orders without the slightest 
complaint. We perceive tribulation and corruption 
from this creation which is to be created from soil. 
It may well be that he will spread corruption in the 
land and shed blood. O Allāh! What is the wisdom 
behind this decision of Yours?” 


The first lesson which was taught in Allāh’s court 
was that the creation must not be hasty in matters 
related to the Creator. The creation should not 
present any doubts and misgivings without the 
Creator first laying out the facts. And that too, the 
creation must not do it in a manner which gives a 
whiff of his superiority and eminence. The Creator 
of the universe is fully aware of the facts regarding 
which you have no knowledge whatsoever about. 
He has knowledge of everything which you do not 
know. (Qasas al-Qur’ān, vol. 1, p. 26) 


Note: 


There remained a possibility of the angels 
thinking: Okay, man can be created, but we 
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should be given the task of rectifying him. So Allāh 
ta‛ālā wanted to prove to them that the 
rectification of humans can be undertaken by 
humans alone. This is because a muslih (reformer, 
one who rectifies) has to have knowledge, and the 
special knowledge which is needed for this is 
beyond the capacity of angels. This is portrayed in 
the following verse. 


Allāh ta‛ālā teaches Hadrat Ādam ‛alayhis salām 


Allāh ta‛ālā says: 


 لَّمعلئِكَةِ آولَى الْمع مهضرع ا ثُمآءَ كُلَّهمالأَس مآءِ هٰلادمبِأَس نِيبِئُولآءِ إِنْ  فَقَالَ أَنؤ
 .لِيم الْحكِيم إِنك أَنت الْعطنك لاَ عِلْم لَنآ إِلاَّ ما علَّمتنا قَالُوا سبحٰ .دِقِينكُنتم صٰ


“Allāh taught Ādam the names of all things. He 
then placed them all before the angels and said: 
‘Tell Me the names of these things if you are 
truthful.’ They said: ‘Glory be to You! We do not 
know except what You have taught us. Surely You 
alone are the all-knowing, the wise.’” (Sūrah al-
Baqarah, 2: 31-32) 


Commentary: 


(After creating him), Allāh ta‛ālā gave Hadrat Ādam 
‛alayhis salām the names of all things (together 
with the special traits and effects of each thing. In 
other words, He gave him the names and special 
traits of all that was in existence in the land). Allāh 
ta‛ālā then presented them before the angels and 
said: “Tell me the names of these things (together 
with their special traits and effects) if you are 
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truthful.” The angels replied: “You are pure (from 
the accusation of having taught these things to 
Ādam and keeping them concealed from us. You 
neither concealed anything nor withheld it). 
Rather, it is we who only know what You teach us 
(in other words, we were given knowledge 
according to our capacity at the time when we 
were created; we do not have the capacity to 
understand anything beyond that). Undoubtedly, 
You are all-knowing (all branches of knowledge are 
before You; and our knowledge and the knowledge 
of humans is fully known to You). You are all-wise 
(You gave us knowledge and understanding 
according to what You felt suitable for us). (Bayān 
al-Qur’ān) 


I am now quoting the commentary which is written 
under the Qur’ān translation of Shaykh al-Hind 
Hadrat Maulānā Mahmūd al-Hasan Sāhib 
Deobandī rahimahullāh. 


He writes under the words “Surely You alone are 
the all-knowing, the wise”: 


“Allāh taught Ādam ‛alayhis salām the name of 
every single thing together with its reality, 
peculiarity, benefits and harms. This knowledge 
was instilled into his heart without the medium of 
words. This is because without this knowledge, 
vicegerency and governorship in the world is not 
possible. Thereafter, in order to inform the angels 
the wisdom of this, they were asked about the 
previously-mentioned things. That is, ‘If you are 
truthful in your claim of being capable of 
performing the functions of vicegerency, then give 
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Me the names and qualities of those things.’ 
However, they acknowledged their weakness and 
inability, and fully understood that without such 
comprehensive knowledge, no one can fulfil the 
functions of vicegerency in the world. They realised 
that even if they acquired a small portion of that 
comprehensive knowledge, it would not be 
sufficient to enable them to be worthy of 
vicegerency. After realising all this, they 
proclaimed: ‘No one can reach Your knowledge and 
wisdom.’” (Tafsīr-e-‛Uthmānī) 


From this conversation, the angels personally 
witnessed their own inability. Allāh ta‛ālā now 
willed for Ādam’s ‛alayhis salām power of 
possessing this special knowledge and his 
suitability for vicegerency be made clear to the 
angels. Allāh ta‛ālā says: 


ي أَعلَم الَ أَلَم أَقُلْ لَّكُم إِنِّ قَلا فَلَمآ أَنبأَهم بِأَسمآئِهِم جدم أَنبِئْهم بِأَسمآئِهِم  آايقَالَ 
 . وأَعلَم ما تبدونَ وما كُنتم تكْتمونَلاتِ والأَرضِ وٰغَيب السمٰ


“He said: ‘O Ādam! Tell the angels the names of 
those things.’ When he told them their names, He 
said: ‘Did I not tell you I have full knowledge of the 
concealed things of the heavens and the earth? 
And I know what you disclose and what you 
conceal?’” (Sūrah al-Baqarah, 2: 33) 


Allāh’s order to Hadrat Ādam ‛alayhis salām 


When the angels clearly acknowledged their 
defective knowledge, Allāh ta‛ālā said to Ādam 
‛alayhis salām (in order to remove any further 
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misgiving on the part of the angels): ‘O Ādam! Tell 
them the names of these things.’ (He told them the 
names). When he told them (and his full 
knowledge and their defective knowledge was 
made clear to the angels, and they got a reply to 
their doubt) Allāh said (to the angels for additional 
emphasis): Did I not tell you I have knowledge of 
all the unseen things of the heavens and earth? 
(And so, I also know that despite man’s corruption 
and blood-shedding, he is eligible for vicegerency). 
I also have knowledge of what you disclose and 
what you had not been disclosing previously (e.g. 
the angels said: “We have no knowledge except 
what You taught us.” And they said: “You are the 
all-knowing, the wise.”) 


The change of theme in the words: 


 تِ والأَرضِوٰي أَعلَم غَيب السمٰإِنِّ


“I have full knowledge of the concealed things of 
the heavens and the earth.” 


Is actually a repetition of the theme which was 
expressed by the words: 


 ي أَعلَم ما لاَ تعلَمونَإِنِّ


“I know what you do not know.” 


Furthermore, the words: 


 وأَعلَم ما تبدونَ وما كُنتم تكْتمونَ
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“And I know what you disclose and what you 
conceal.” 


Are an affirmation of the statement of the angels: 


 يم الْحكِيم إِنك أَنت الْعلِطلاَ عِلْم لَنآ إِلاَّ ما علَّمتنا 


“We do not know except what You have taught us. 
Surely You alone are the all-knowing, the wise.” 
(Hallul Qur’ān, Maulānā Habīb Ahmad Sāhib 
Kīrānwī) 


The explanation of Hadrat Shaykh al-Hind 
rahimahullāh 


“When Ādam ‛alayhis salām was questioned about 
all the things, he described them instantly to the 
angels - to the extent that they were all awe-struck 
and greatly admired his comprehensive knowledge. 
Upon this Allāh said to the angels: ‘Did We not tell 
you We have knowledge of all the concealed things 
in the heavens and the earth, and We also know 
what is concealed in your hearts?’” 


“This incident proves the superiority of knowledge 
over worship. The angels reached great heights in 
worship to the extent of being sinless. However, 
since they have less knowledge than man, the 
status of vicegerency was given to man. The angels 
also acknowledged it, and this is how it ought to 
be because worship is the peculiarity of the 
creation and not an attribute of Allāh. On the 
other hand, knowledge is the greatest attribute of 
Allāh. Therefore, the one with this attribute was 
worthy of vicegerency. This is because it is 
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necessary for the vicegerent to possess the 
excellence of the one whom he represents.” (Tafsīr-
e-‛Uthmānī) 


Hadrat Ādam ‛alayhis salām receives honour from 
Allāh ta‛ālā 


When Ādam’s ‛alayhis salām superiority in special 
knowledge was established, Allāh ta‛ālā willed him 
to be conferred with honour so that his merits may 
be demonstrated visibly. Allāh ta‛ālā says: 


 وكَانَ مِن زى واستكْبر  أَبٰطدم فَسجدوآ إِلاَّ إِبلِيس نا لِلْملئِكَةِ اسجدوا لآوإِذْ قُلْ
 .فِرِينالْكٰ


“When We ordered the angels: ‘Prostrate to Ādam, 
they all fell into prostration except Iblīs. He did not 
obey and displayed arrogance. And he was from 
the unbelievers.” (Sūrah al-Baqarah, 2: 34) 


Hadrat Hakīmul Ummat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh comments on the above 
verse as follows: 


“The fatwā of kufr was issued against him because 
he acted proudly against Allāh’s command, felt it 
below his dignity to accept His command, and 
considered the order to be unwise and imprudent. 
It is stated in another verse that he said: ‘I am 
better than him [Ādam ‛alayhis salām] because my 
origin is from fire while his origin is from soil. And 
it is inappropriate for someone who is superior to 
honour someone who is inferior.’” (Bayān al-
Qur’ān) 
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I now quote the commentary to the above verse 
from the Qur’ān translation of Shaykh al-Hind 
rahimahullāh: 


“Ādam ‛alayhis salām was accepted as the 
vicegerent, the angels together with the jinn were 
ordered to prostrate towards him and to make him 
their qiblah for prostration. This is similar to how 
the kings first appoint their heir and thereafter 
command their ministers to pay homage to him so 
that no one has the chance to rebel. Accordingly, 
everyone carried out the act of prostration except 
for Iblīs. Originally he was from the jinn but used 
to intermingle completely with the angels. The 
main reason for his rebellion was that the jinn had 
been inhabiting the world for several thousand 
years. They also used to go up to the heavens. 
When their corruption and blood shedding 
increased, the angels, acting on the order of Allāh, 
killed a few; and the rest were scattered in the 
jungles, mountains and islands. Iblīs was a senior 
scholar and worshipper among them, and 
displayed his immunity from the corruption of the 
other jinn. He was saved through the intercession 
of the angels and began living with them. He 
devoted himself fully to worship in the hope that 
from among all the jinn he will be the only one 
who will be able to act without restriction in the 
land. Furthermore, he continued strengthening his 
hopes and thoughts with regard to vicegerency on 
earth. But when the order for vicegerency was 
pronounced in favour of Ādam ‛alayhis salām, Iblīs 
became despondent. On realising the futility of his 
deceptive worship, he was overwhelmed by sheer 
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jealousy and did what he did, thus becoming 
accursed.” 


Commentary to the words “And he was from the 
unbelievers”: 


“He was predestined as an unbeliever in the 
knowledge of Allāh, but his infidelity was only 
made apparent to others now. Alternatively, we 
could say that he became an unbeliever now 
because he rejected Allāh’s order out of pride. 
Furthermore, he considered the command of Allāh 
to be unwise, imprudent and degrading. Iblīs was 
therefore declared an unbeliever not only because 
he refused to prostrate, but because of the above-
mentioned reasons as well.” (Tafsīr-e-‛Uthmānī) 


I now quote a few more points with regard to 
Satan’s refusal to prostrate to Ādam ‛alayhis 
salām from Qisas al-Ambiyā’ of ‛Allāmah ‛Imād ad-
Dīn ibn Kathīr rahimahullāh. 


Satan first resorted to his own preconceived 
opinion against Allāh’s order 


Hadrat Hasan Basrī rahimahullāh says: “Satan 
resorted to his own preconceived opinion and 
independent judgement. Thus, he was the first 
person to resort to qiyās (analogical deduction).” 


Muhammad ibn Sīrīn rahimahullāh says: “Satan 
was the first person to resort to qiyās. The worship 
of the sun and moon commenced solely on the 
basis of qiyās.” 
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The above two statements are narrated by Ibn 
Jarīr rahimahullāh. 


This means that Satan used his own reasoning 
between himself and Ādam ‛alayhis salām. He 
therefore considered his existence to be nobler and 
superior to Ādam’s ‛alayhis salām, and withheld 
himself from prostrating. Whereas Allāh’s order to 
him and all the angels was already issued. Satan 
resorted to his independent judgement (in the 
presence of this Shar‛ī order). When there is an 
explicit order from Allāh ta‛ālā, it is baseless and 
futile to resort to independent judgement and own 
opinions. Furthermore, his reasoning itself was 
based on error and vain thoughts because soil is 
more beneficial and better than fire. There is 
humbleness, servitude, forbearance and humility 
in soil. And these are the elements which cause 
growth and development (because virtually 
everything grows from soil, and Allāh ta‛ālā loves 
the above-mentioned qualities which are found in 
soil). On the contrary, there is fieriness, rage, 
swiftness, burning, and other such qualities in fire 
(which are disliked by Allāh ta‛ālā, and because of 
which, it has been made an intrinsic element of 
Hell). 


Allāh ta‛ālā then accorded Hadrat Ādam ‛alayhis 
salām with additional nobility and honour (which 
were not given to the accursed Satan), viz. Allāh 
ta‛ālā created him with His own hands and blew 
His spirit into him. This is why He ordered the 
angels thus: 
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“When your Lord said to the angels: ‘I am about to 
create a man from sounding clay which is made of 
fetid mud. Once I have formed him and breathed 
into him of My spirit, fall down before him in 
prostration.’ Thereupon the angels prostrated all of 
them together. Except for Iblīs. He refused to be 
with those who prostrate. [Allāh] said: ‘O Iblīs! 
What is it with you that you did not join those who 
prostrate?’ He said: ‘I am not one to prostrate 
before a human whom You created from sounding 
clay made of fetid mud.’ He said: ‘Then get out 
from here, you are cursed. Upon you is curse till 
the day of Reckoning.’” (Sūrah al-Hijr, 15: 28-35) 


So the accursed Satan deserved this curse and 
humiliation because he tried to find fault with 
Ādam ‛alayhis salām, looked down on him, 
disobeyed Allāh’s order, relied on his own 
judgement after totally disregarding Allāh’s order, 
discarded the truth, and was expelled from the 
divine court. 


He did not prostrate, and to make matters worse, 
he began speaking of his superiority, displayed his 
haughtiness, and vowed to mislead man. These 
were sins which were more serious than his first 
sin (he seemed to be swallowed in the multiplied 
darkness of sins). (Qisas al-Ambiyā’, p. 30) 
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Hadrat Ādam and Hawwā ‛alayhimas salām live in 
Paradise 


ا يقُلْنا  آاومثُ شِئْتيا حغَدا رهكُلاَ مِنةَ ونالْج كجوزو تأَن كُناس ما صدبقْرلاَ ت و 
 صن عنها فَأَخرجهما مِما كَانا فِيهِ ما الشيطٰفَأَزلَّه .لِمِيناذِهِ الشجرةَ فَتكُونا مِن الظَّهٰ


 ودضٍ ععلِب كُمضعا ببِطُوا اهقُلْنإِلىٰجو اعتمو قَرتسضِ مفِي الأَر لَكُمنٍ وحِي . 


“We said: ‘O Ādam! Dwell you and your wife in 
Paradise and eat thereof whatever you wish and 
from wherever you wish, but do not approach this 
tree or else you will become of the transgressors.’ 
Then Satan caused them to slip from that place 
and removed them from the honour and comfort in 
which they were. We said: ‘All of you get down - 
you will be enemies of each other. And for you, on 
earth, is an abode and a means of livelihood for a 
certain time.’” (Sūrah al-Baqarah, 2: 35-36) 


Satan’s Satanism 


We said to Ādam: O Ādam! Dwell you and your 
wife in Paradise and eat to your heart’s desire from 
wherever you like (there is no restriction on you), 
but do not approach this tree or else you will 
become of those who cause harm to their own 
selves. Satan (did not allow them to remain in 
Paradise) and caused them to slip from it. And he 
removed them from the peace which they were 
enjoying. We said to them: All of you get down – 
you will be enemies of each other (you are not 
worthy of living here because Paradise is not a 
place of mischief, corruption, hatred and 
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obstinacy). (Hallul Qur’ān, Maulānā Habīb Ahmad 
Sāhib Kīrānwī rahimahullāh) 


Allāh ta‛ālā says in Sūrah al-A‛rāf: 


يا هٰ آاوبقْرلاَ تا ومثُ شِئْتيح ةَ فَكُلاَ مِننالْج كجوزو تأَن كُناس مةَ درجذِهِ الش
ن لِيبدِي لَهما ما ورِي عنهما مِن ا الشيطٰفَوسوس لَهم .لِمِينافَتكُونا مِن الظَّ


سهٰآوا نقَالَ ما وهٰتِهِم نا عكُمبا ركُم ا مِننكُوت نِ أَولَكَيا منكُوةِ إِلاَّ أَنْ ترجذِهِ الش
 فَلَما ذَاقَا الشجرةَ جهما بِغرورٍ لاَّفَد .صِحِيناي لَكُما لَمِن النوقَاسمهمآ إِنِّ .لِدِينالْخٰ


وا سملَه تدصِفٰآبخطَفِقَا يا ومهةِ تنقِ الْجرو ا مِنهِملَيادٰطنِ عنو  آ أَلَممهبا رمه
 .و مبِينن لَكُما عدأَنهكُما عن تِلْكُما الشجرةِ وأَقُلْ لَّكُمآ إِنَّ الشيطٰ


“O Ādam! Dwell you and your wife in Paradise, and 
eat from wherever you desire but do not approach 
this tree [or else] you shall become sinners. Satan 
then deluded them so that he may expose to them 
what was concealed from their eyes of their private 
parts, and he said: ‘Your Lord did not forbid you 
from this tree except for the reason that you might 
become angels or that you live forever.’ He took an 
oath before them: ‘I am certainly your friend.’ He 
then persuaded them through deceit. Then when 
the two of them tasted of the tree, their private 
parts became exposed before them and they began 
pasting upon themselves the leaves of Paradise. 
Their Lord called upon them: ‘Did I not prohibit 
you from that tree, and did I not tell you that 
Satan is your open enemy?’” (Sūrah al-A‛rāf, 7: 19-
22) 
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Allāh ta‛ālā addresses Ādam ‛alayhis salām 


Ādam (was told) O Ādam! Dwell you and your wife 
in Paradise, and eat (and drink) to your heart’s 
desire from wherever you like (there is no 
restriction on you). And (I also say to you), do not 
even approach this tree (which I am showing you), 
or else, you will become of the wrongdoers (by 
disobeying My order). 


Satan’s delusion 


(On seeing this condition of Ādam and Hawwā), 
Satan thought of ways (to cause them harm). He 
decided to denude them by exposing their private 
parts which were covered (by clothes) before each 
other. (After thinking this over, he resorted to this 
plan) of saying to them: The only reason Allāh 
prohibited you from this tree is that (if you eat of 
it) you may become angels or (free yourself from 
death) and become of those who live forever 
(because eating of this tree would cause both these 
things). He also took solemn oaths emphasising 
the fact that he was really their well-wisher. (They 
were now so overcome by the desire to become 
angels or to live forever that they completely forgot 
the prohibition, Satan’s enmity, and the fact that 
such a desire entails having bad thoughts about 
Allāh because it means they thought He wanted to 
deprive them of such great benefits. They did not 
think about all this at all. Consequently, every 
person experiences this. When a certain idea 
overwhelms him, even the most obvious things 
remain temporarily hidden from him, and he does 
not pay any attention to them. But once such 
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thoughts disappear, everything which was hidden 
from him comes to the fore). 


The issue of ‛ismah 


People have generally misunderstood the issue of 
‛ismah. They think that a ma‛sūm person has no 
capability whatsoever of committing a sin. This is 
totally wrong. If we had to accept this meaning, we 
will have to believe the Prophets ‛alayhimus salām 
to be compelled into obedience. And we will have 
to consider all the promises and warnings which 
were made and issued to them to be futile. We will 
have to consider them ineligible for all the lofty 
ranks which one earns for doing voluntary acts of 
obedience. We will also have to believe they are 
beyond trial and tribulation. All such beliefs are 
certainly baseless and incorrect. There will 
therefore have to be a meaning of ‛ismah which 
does not contradict any of these points. Thus, the 
meaning of ‛ismah is: Just as they have the power 
to obey, they have the power to disobey as well; 
but Allāh ta‛ālā takes it upon Himself to protect 
them from disobedience. They are thus ma‛sūm 
from disobedience through Allāh’s protection. 


We now have to see to what extent this protection 
is needed. Details are as follows: The Prophets 
‛alayhimus salām are most certainly protected 
against committing sins wittingly and knowingly. 
As regards those which are committed unwittingly, 
then they are not protected against those in which 
there is more expediency than harm. This is not on 
the basis that it is an act of disobedience, but 
paves the way for other beneficial things. But if a 
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sin has no expediency or has more harm, then 
they are protected against it as well. 


For example, in this case, Hadrat Ādam ‛alayhis 
salām committed an error by acting against a 
prohibition. He did not turn his attention to the 
prohibition because of an obstacle, and did not 
commit the error wittingly. However, because there 
were more benefits in it than harms – in the sense 
that it was the means to fulfilling the purposes of 
his creation – he was not protected against it. If 
not, he would have most likely been warned 
immediately and he would have abstained from 
doing it. 


Thus, two points are necessary when discussing 
the slip ups of the Prophets ‛alayhimus salām: (1) 
There must be no intent for the sin, rather it is 
based on an error. (2) There must be more 
expediency than harm in it. At the same time, it is 
neither necessary for us to know the reason 
behind the error, nor to understand it to say that 
it is really the reason behind it. This is because the 
person alone has full knowledge of it, and it is 
extremely difficult for others to understand it. 
Furthermore, it is not essential for us to know 
whether the expediency in it is more than its 
harm. Allāh ta‛ālā alone knows the underlying 
wisdom behind things. 


This is my investigation on this subject. I do not 
think it conflicts with the principles of the Sharī‛ah 
or with rational principles. 
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 ومن ومع هذا، فلا أدعي العصمة، فإن أصبت فمن االله، وإن أخطأت فمني
  .الشيطان، أرجو من االله العفو


“At the same time, I do not claim to be ma‛sūm. If 
what I said is correct, it is inspired from Allāh 
ta‛ālā. If I erred, it is from me and Satan. I hope 
for Allāh’s pardon.” 


One more question needs to be answered: Why did 
Hadrat Ādam ‛alayhis salām prefer being a human 
and not an angel? The correct answer to this is 
known to Hadrat Ādam ‛alayhis salām alone and 
we have not been informed about it. He may have 
thought that angels are closer to Allāh’s obedience 
while humans are further away. No matter how 
great a human may be, he certainly disobeys Allāh 
ta‛ālā in some way or the other. But this is not 
found in angels. They are therefore superior to 
humans in this regard. 


If this is the case, there could be one other 
explanation to his disobedience. He may have 
erred in his judgement when he decided to eat of 
the tree and thought to himself: Although this 
seems to be breaking Allāh’s order, it will put an 
end to disobedience forever. Thus, there are far 
more benefits than harm. With regard to Satan’s 
enmity, he must have thought to himself: Although 
he is my enemy, it is not necessary for every single 
thing which my enemy tells me is said out of 
enmity [there could be some good in it] especially 
since he is taking an oath in Allāh’s name. He will 
not advise me wrongly while taking an oath in 
Allāh’ name. 
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In short, these explanations and others like them 
are mere possibilities. The reality is known to Allāh 
ta‛ālā or Hadrat Ādam ‛alayhis salām himself – the 
one who experienced it. To endeavour to explain it 
in a manner which proves Hadrat Ādam ‛alayhis 
salām was totally and absolutely faultless1 is 
actually an endeavour to label Allāh’s punishment 
to be unjust. Be warned against this. 


After completing this digression, we return to the 
tafsīr and say: Satan deluded him by telling him 
he will become an angel and live forever, and took 
an oath to convince him of his concern for his 
welfare. 


Hadrat Ādam ‛alayhis salām is deceived by Satan 
and the consequences of it 


Satan deceived him in this way and caused him to 
fall. When they [Hadrat Ādam and Hawwā] tasted 
from the tree, their clothes fell off them 
immediately and their private parts became 
exposed to each other. They began pasting the 
leaves of Paradise on their bodies. (While this was 
carrying on), Allāh ta‛ālā called out to them: Did I 
not prohibit you from approaching this tree? Did I 
not tell you Satan is your clear enemy? 


                                       


1 In other words, he did not even commit a judgemental error 
(ijtihādī error) – Ashraf ‛Alī. (Whereas this is not the case – 
compiler). 
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قَالَ  .سِرِين وإِنْ لَّم تغفِر لَنا وترحمنا لَنكُونن مِن الْخٰسكتةقَالاَ ربنا ظَلَمنآ أَنفُسنا 
 ودضٍ ععلِب كُمضعا ببِطُوإِلىٰجاه اعتمو قَرتسضِ مفِي الأَر لَكُمنٍ وا  . حِيهقَالَ فِي


 .تحيونَ وفِيها تموتونَ ومِنها تخرجونَ


“They both said: ‘O our Lord, we have wronged 
ourselves. If You do not forgive us and have mercy 
on us, we will certainly be destroyed.’ He said: ‘Get 
down, you shall be enemies of each other. For you 
there is on the earth an abode and a benefit for a 
while.’ He said: ‘Therein shall you live and therein 
shall you die, and there from shall you be brought 
forth.’” (Sūrah al-A‛rāf, 7:23-25) 


Request for pardon 


(Since they now got visible knowledge of their 
error) they said: O our Lord! We wronged ourselves 
(by getting deceived into disobeying You. Pardon 
us and show mercy to us). If you do not pardon us 
and have mercy on us, we will certainly be from 
among the losers. 


The order to get down to earth 


Allāh ta‛ālā replied: Get down all of you (you two 
and Satan as well) because you are enemies of 
each other (and Paradise is not a place for enmity. 
You may go to earth and fight as much as you 
like). You will live on earth for a specific time and 
take benefit from it. (Allāh ta‛ālā added): You will 
live there, die there, and be taken out of it again. 


Note: You have learnt from this story of Ādam 
‛alayhis salām how Satan succeeded in deceiving 
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man as he had promised to Allāh ta‛ālā, and Ādam 
‛alayhis salām had to bear the brunt of this 
deception. It is your duty to take a lesson from 
such stories and do act on the promptings of 
Satan. (Hallul Qur’ān) 


The stay in Paradise and expulsion from it 


When Satan refused to prostrate to Ādam ‛alayhis 
salām, Allāh ta‛ālā said to him: “Get out of 
Paradise because you are not permitted to vex 
pride here. You are accursed and disgraced.” 
Satan said: “Grant me respite until the day when 
everyone is brought back to life.” Allāh ta‛ālā said: 
“You are granted this respite.” Satan said: “O Lord! 
Because You led me astray, I will certainly lie in 
wait to mislead the progeny of Ādam from the 
straight path. I will approach them from the front, 
back, right, left (in short, from all directions) to the 
extent You will find the vast majority of them 
ungrateful to You. Allāh ta‛ālā said: Whoever from 
mankind follows you shall be with you, and I will 
fill Hell with all you deviated people. 


Satan began his efforts in trying to mislead Ādam 
‛alayhis salām. Satan wanted to divest him of the 
clothes which Allāh ta‛ālā gave him in Paradise 
and denude him. And so, he began whispering into 
his heart and said: “Your Lord prohibited you from 
eating of this tree so that you do not become an 
angel or are unable to acquire immortality.” In 
order to convince Ādam ‛alayhis salām of his 
concern for him, he took oaths in Allāh’s name. 
Consequently, Ādam ‛alayhis salām was deceived 
by him. The moment he ate the fruit of the tree, 
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his private parts began to become exposed. He was 
ashamed of this and began pasting the leaves of 
Paradise on his body. 


Allāh ta‛ālā called out: “Did I not prohibit you two 
from eating the fruit of this tree? Did I not tell you 
Satan is your open enemy?” The two became 
remorseful, repented, and said: “O our Lord! We 
have wronged our selves. If You do not pardon us 
and have mercy on us, we will remain losers.” 
Allāh ta‛ālā said: “You must now get down from 
Paradise and live [on earth] where you will be 
enemies of each other. Earth will be your abode for 
some time, and you will have an opportunity of 
passing your life there.” Allāh ta‛ālā added: “You 
will live on earth, die there, and be resurrected 
from there.” (Sīrat Ambiyā wa Hikmat Mustafā) 


Taking admonition and advice from Satan’s story 


The admonition and lesson which the pious elders 
of the ummah learnt from this story is conveyed 
with much pain and sorrow by the author of Rūhul 
Ma‛ānī (‛Allāmah ‛Ālūsī rahimahullāh). Hadrat 
Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh quotes it in his book I‛tirāf-e-
Dhunūb. I take the opportunity of quoting it here: 


ثم الظاهر أن كفره عن جهل بأن استرد سبحانه تعالى منه ما أعاد من العلم الذي 
وقسى كان مرتديا به حين كان طاؤس الملائكة وأظافير القضاء إذا حكت ادمت 


وكان سراج الوصل أزهر بيننا فهبت به الريح من البين . القدر إذا رمت أصمت
 .فانطفى
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وقيل عناد حمله عليه حب الرياسة والإعجاب بما أوتي من النفاسة ولم يدر المسكين 
أنه لو امتثل ارتفع قدره وسما بين الملاء الأعلى فخره ولكن إذا لم يكن عونا من االله 


  .ني عليه اجتهادهللفتى فأول ما يج


“Outwardly it seems that Satan’s unbelief was 
prompted by his ignorance. Whatever knowledge 
Allāh ta‛ālā bestowed him with and with which he 
covered himself when he was living among the 
angels was taken away from him. When the nails 
of destiny are caused to fall, they injure a person. 
And when the quiver of fate starts shooting 
arrows, it renders a person deaf. It is as though 
Satan was saying [by his actions]: The lamp of 
connection was glowing between us when 
suddenly the winds of separation blew and the 
lamp was extinguished.” 


“According to one opinion, his obstinacy was the 
cause of his unbelief. The fame and honour which 
he enjoyed prompted him to become ostentatious 
and egotistic. The poor fellow did not realize even 
this much that had he carried out Allāh’s ta‛ālā 
order, his value would have increased even more, 
and his lofty position would have become even 
more lofty among the highest angels. But the fact 
is that if Allāh’s ta‛ālā help is not with a person, 
his self-opinions are the first things which cause 
him harm.” 


He says further on: 


https://nmusba.wordpress.com/







وكم أرقت هذه القصة جفونا وأرقت من العيون عيونا، فإن إبليس كان مدة في 
دلال طاعته يختال في رداء مرافقة ثم صار إلى ما ترى وأجرى ما به القلم 


عاني، روح الم(وكنا وليلى في صعود من الهوى فلما توافيننا ثبت وزلت ...جرى
 )٣١٢، ص١ج


“We do not know how many eyes this story caused 
to lose sleep and how many fountains of tears it 
caused to flow because Satan was deluded by his 
obedience for some time, and he was boasting in 
the sheet of his connection with Allāh ta‛ālā. But 
then you know fully well what happened to him 
after that. Whatever fate had recorded for him was 
now realized…Laylā and I were climbing the 
mountain of love, but the moment we met, I 
remained firm and she slipped and fell.” 


Hadrat Muslihul Ummat rahimahullāh says 
thereafter: 


The above story of Satan is no ordinary story. It is 
the first story which Allāh ta‛ālā relates in the 
Qur’ān. There is much guidance in it and many 
servants of Allāh ta‛ālā were guided by it. As 
stated by the author of Rūh al-Ma‛ānī: “We do not 
know how many eyes this story caused to lose 
sleep and how many fountains of tears it caused to 
flow.” But this was only until such time when the 
Qur’ān was read and studied with understanding. 
We also read these verses but they do not cause 
the slightest movement in our hearts. Whereas 
this one story is sufficient to completely uproot 
evils such as pride and haughtiness from our 
hearts. Satan was destroyed because of his pride 
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and self-ego, while Hadrat Ādam ‛alayhis salām 
turned in repentance, his error was pardoned, and 
he became an accepted and beloved servant of 
Allāh ta‛ālā. (In fact, this was the reason for 
appointing him as His vicegerent on earth). (I‛tirāf-
e-Dhunūb) 


I consider it appropriate to quote the malfūz 
(statement) of Muhaddith-e-Jalīl Hadrat al-
‛Allāmah Maulānā Sayyid Muhammad Anwar Shāh 
Kashmīrī quddisa sirruhu titled “The reason for 
appointing Hadrat Ādam ‛alayhis salām as a 
vicegerent was his servitude and not his extra 
knowledge”. This malfūz is quoted from the book, 
Malfūzāt Muhaddith Kashmīrī, which is compiled 
by Hadrat Maulānā Sayyid Ahmad Ridā Sāhib 
Bijnaurī rahimahullāh. I have also quoted this 
malfūz in volume five of Aqwāl-e-Salaf under the 
discussion on Hadrat Shāh Sāhib rahimahullāh. 


Ādam’s ‛alayhis salām vicegerency was because of 
his servitude 


We are generally told that Hadrat Ādam ‛alayhis 
salām was appointed as Allāh’s vicegerent because 
of his extra knowledge. But I think that because 
Ādam ‛alayhis salām possessed more servitude in 
his creation than the angels, he was blessed with 
vicegerency. The bestowal of vicegerency and the 
angels’ discussion in this regard had taken place 
from before. When this discussion or debate 
ended, Allāh ta‛ālā displayed a merit [of Ādam 
‛alayhis salām]: He bestowed him with knowledge 
and established an external proof in this way. 
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In other words, when he was given vicegerency, 
the angels looked at his external make up and 
gauged that he [his progeny] will shed blood and 
cause corruption on earth. And so, they asked an 
improper question in this regard. Allāh ta‛ālā 
replied by merely saying: “I know what you do not 
know.” And the angels too regretted their improper 
question. The succeeding incidents showed how 
Hadrat Ādam ‛alayhis salām displayed absolute 
humility, humbleness, and servitude on every 
occasion. He did not express anything except 
absolute servitude.1 Whereas he could have also 
adopted a stand of asking for proofs, evidences, 
questioning, replying, etc. Consequently, when he 
had a debate with Hadrat Mūsā ‛alayhis salām, 
Hadrat Ādam ‛alayhis salām provided solid 
arguments to the extent that Rasūlullāh  said 
that he overpowered Hadrat Mūsā ‛alayhis salām 
in his argument. (Malfūzāt Muhaddith Kashmīrī) 


I am now quoting the debate from Mishkāt Sharīf: 


                                       


1 The difference between ‛ibādah and ‛ubūdīyyah: The book 
of jurisprudence, Marāqī al-Falāh – on the marginal notes of 
Nūr al-Īdāh, states: 


ليس أشرف من العبودية في صفات المخلوقين وهي الرضا مما يفعل الرب، والعبادة ما يرضيه، والعبودية أقوى من 
  .العبادة لبقائها في العقبى بخلاف العبادة


“The noblest quality among humans is the quality of 
servitude, and it means: “to be pleased with what Allāh 
does”. As for ‛ibādah (worship), it refers to an act which 
pleases Allāh ta‛ālā. ‛Ubūdīyyah (servitude) is stronger than 
‛ibādah because it will remain in the Hereafter, as opposed to 
‛ibādah.” (Marāqī al-Falāh, p. 230) 
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Rasūlullāh sallallāhu ‛alayhi wa sallam related the 
debate as follows: Hadrat Mūsā ‛alayhis salām and 
Hadrat Ādam ‛alayhis salām had a discussion 
before Allāh ta‛ālā. Hadrat Ādam ‛alayhis salām 
silenced Hadrat Mūsā ‛alayhis salām. 


Hadrat Mūsā ‛alayhis salām said: “You are the 
same Ādam whom Allāh created with His hands, 
blew His spirit into you, ordered the angels to 
prostrate to you, and inhabited you in Paradise. 
Then because of your error and mistake, you 
caused people to live on earth.” 


Hadrat Ādam ‛alayhis salām replied: “You are the 
Mūsā whom Allāh ta‛ālā chose for His message 
and engaged in conversation with you. He gave 
you the written tablets in which everything was 
made clear. He took you close to Himself by 
making you His confidant. Now tell me, how long 
before my creation did Allāh ta‛ālā write the 
Taurāh?” Hadrat Mūsā ‛alayhis salām said: “Forty 
years.” Ādam ‛alayhis salām said: “Did you find 
this written in it: 


  وعصٰى آدم ربه فَغوٰى


“Ādam disobeyed his Lord, and so he fell into 
error.” 


Hadrat Mūsā ‛alayhis salām replied: “Yes.” Hadrat 
Ādam ‛alayhis salām said: “Are you now 
castigating me over something which Allāh 
recorded forty years before my creation?!” 
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Rasūlullāh sallallāhu ‛alayhi wa sallam then said: 
“In this way did Hadrat Ādam ‛alayhis salām 
silence Hadrat Mūsā ‛alayhis salām.” (Narrated by 
Muslim. Mishkāt, vol. 1, Bāb al-īmān bi al-qadr) 


Obviously, he could have presented the same proof 
to Allāh ta‛ālā. But he did not utter a single word 
which could be construed as an excuse for 
committing the sin. On the contrary, he 
acknowledged his sin, and spent a lengthy period 
of time in repentance, seeking forgiveness, 
humbling himself before Allāh ta‛ālā and crying 
before Him. 


I think it was this same servitude (‛ubūdīyyah), 
total obedience and compliance which caused 
Hadrat Ādam ‛alayhis salām to be bestowed with 
special virtue and vicegerency. 


Note: He probably committed the mistake so that 
he could acquire more servitude and self-
effacement (fanā’īyyat), and thereby be worthy of 
Allāh’s vicegerency. 


Allāh ta‛ālā then displayed Hadrat Ādam’s ‛alayhis 
salām knowledge which was obvious and known to 
all. He displayed it because it was the basis of his 
superiority. On the other hand, his servitude was 
concealed and difficult to gauge. He [‛Allāmah 
Kashmīrī rahimahullāh] then said: “I have derived 
fifteen principles1 of Dīn from this story of Hadrat 
                                       


1 If only we could learn what they are; a huge door of 
knowledge would have opened to us. (compiler) 
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Ādam ‛alayhis salām, and these principles are the 
fundamentals and foundation of Islam. 


Note: By virtue of his absolute humility, Hadrat 
Ādam ‛alayhis salām did not give the answer to 
Allāh ta‛ālā which he gave to Hadrat Mūsā ‛alayhis 
salām. Instead, he acknowledged his wrong. Had 
he said to Allāh ta‛ālā: “I did it because You had 
decreed it for me”, it would have been extremely 
disrespectful, and he would have never been 
accepted by Allāh ta‛ālā. 


A similar consolatory theme has been written by 
‛Allāmah Sha‛rānī rahimahullāh in al-Yawāqīt wa 
al-Jawāhir. He states: On the day of Resurrection, 
the flesh on the faces of the sinners will get cut 
into pieces and fall off their faces because of their 
intense shame and embarrassment. Allāh ta‛ālā 
will console His believing servants by saying: “O 
My believing servants! Whatever sins you 
committed in the world were committed through 
My decree and order. So do not stress.” This will 
give them much relief and it will be a mighty 
favour and grace of Allāh ta‛ālā to His believing 
servants which cannot be imagined by man. 


But if a person says of his own accord: “O Allāh! 
You had decreed this sin for me from before, that 
is why I committed it”, then it will be a serious 
audacity and disrespect against Allāh ta‛ālā, and 
cause him to be distanced from Him. We seek 
refuge in Allāh ta‛ālā. (al-Yawāqīt wa al-Jawāhir, 
vol. 2, p. 168) 
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It is my heartfelt desire to conclude this subject of 
servitude, humility and humbleness with the 
following lines of Hadrat Sa‛dī Shīrāzī 
rahimahullāh: 


“It is the norm to remember the statements of 
intelligent people. So remember just one statement 
of Sa‛dī. That is, a sinner who is fearful of Allāh 
ta‛ālā is better than a worshipper who is proud by 
his worship. O Sa‛dī! The person who is treading 
Allāh’s path does not look at himself with pride. He 
surpassed the angels because he does not consider 
himself to be better than a dog.” 


Muslihul Ummat Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh was an 
embodiment of humility, humbleness, servitude, 
and self-effacement. He liked to quote the above 
lines and included them in his well-known book, 
I‛tirāf-e-Dhunūb. May Allāh ta‛ālā instil all of us 
with this internal spiritual condition. Āmīn. 
(compiler) 


Servitude was a distinctive attribute of Rasūlullāh 
sallallāhu ‛alayhi wa sallam 


I now quote some of the statements of Muhaddith-
e-Kabīr Hadrat Shāh Kashmīrī rahimahullāh with 
regard to the servitude of Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


1. The greatest of all titles of Rasūlullāh sallallāhu 
‛alayhi wa sallam is the title of ‛abduhu (Allāh’s 
servant, Allāh’s slave), and the ‛ārifīn consider the 
rank of ‛abdīyyat (servitude) to be the greatest. 
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2. The respected ‛ulamā’ of Islam say: Rasūlullāh 
sallallāhu ‛alayhi wa sallam was blessed with 
mi‛rāj (ascension) by virtue of his humility. This is 
why Allāh ta‛ālā refers to him by the word ‛abd 
(servant, slave) in the verse concerning the isrā’ 
(night journey). And Rasūlullāh sallallāhu ‛alayhi 
wa sallam was blessed with intercession by virtue 
of his humility before the creation. Allāh ta‛ālā 
knows best. 


3. Imām Rāzī rahimahullāh relates from his father: 
I heard Abul Qāsim Sulaymān Ansārī saying: Allāh 
ta‛ālā asked Rasūlullāh sallallāhu ‛alayhi wa 
sallam on the night of mi‛rāj: “Which title do you 
like the most?” Rasūlullāh sallallāhu ‛alayhi wa 
sallam replied: “The attribute of ‛abdīyyat 
(servitude) – (to be Your servant and slave).” This 
title which he liked for himself was therefore 
revealed in Sūrah al-Isrā’. (as quoted from Sīratul 
Mustafā, vol. 1, p. 313) (Malfūzāt Muhaddith 
Kashmīrī, p. 177) 


The Sufis who are the true inheritors of the 
Prophets ‛alayhimus salām with regard to their 
internal spiritual conditions and ranks define 
humility and servitude as follows: 


حاشية ترصيع (معصية أورثت ذلا وانكسارا خير من طاعة أورثت عزا واستكبارا 
  )٤٦الجواهر المكية، ص 


“Disobedience which creates humility and 
servitude in a person is better than obedience 
which is a cause of pride and haughtiness.” 
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Attributes which make one eligible for vicegerency 


Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh would constantly 
speak about the story of Ādam ‛alayhis salām. He 
used to say: “The first story which Allāh ta‛ālā 
related in the Qur’ān was of Sayyidunā Ādam 
‛alayhis salām and Satan.” Obviously, he 
explained many points of wisdom and expediency. 
He would go into special detail on the issue of 
vicegerency and explain the reasons for which 
Ādam ‛alayhis salām became beloved and 
accepted, and why Satan became rejected and 
expelled. I am writing the gist of what he used to 
say: 


In order for a person to be eligible for Allāh’s 
vicegerency, then apart from possessing correct 
knowledge and practice, it is essential for him to 
possess the qualities of self-effacement and 
servitude. If a person is proud, haughty, arrogant 
and conceited from before hand, he may well 
display these evil traits even more after receiving 
vicegerency. Maulānā Rūm rahimahullāh says: 


“When a defective person finds the people 
enamoured by him, his pride causes them to slink 
away from him.” 


This is exactly what happened to Satan: when 
Allāh ta‛ālā appointed him to teach the angels, 
then, as per the couplet of Maulānā Rūm 
rahimahullāh, “He became too proud and haughty 
[as though he had climbed the highest heavens].” 
Consequently, he became audacious against the 
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same Being [Allāh ta‛ālā] who bestowed this 
position to him. In fact, he went one step further 
and went against him. 


On the other hand, Ādam ‛alayhis salām was an 
embodiment of obedience and submission from the 
very beginning. After his judgemental error he 
became even more humble and subservient. As per 
the principle of Allāh ta‛ālā: 


  هلْ جزآءُ الإِحساِنِ إِلاَّ الإِحسانُ


“The reward for good is certainly good.” 


He was bestowed with even more closeness and 
acceptance. 


 ذَلِك فَضلُ االلهِ يؤتِيهِ من يشاءُ


“This is the bounty of Allāh which He bestows on 
whomever He wills.” 


All the Prophets ‛alayhimus salām and finally the 
Chief of the Prophets sallallāhu ‛alayhi wa sallam 
followed in the same way. All the Sahābah 
radiyallāhu ‛anhum and the entire ummah were 
taught the same lesson as is obvious from the life 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. 


The Allāh-conscious ‛ulamā’ and pure Sufis 
treaded the same path after the Prophets 
‛alayhimus salām. They taught their murīds and 
associates to abstain from the pride and arrogance 
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of the soul, and to embellish themselves with self-
effacement and servitude. 


The author of Tarsī‛ al-Jawāhir al-Makkīyyah says: 


These Ahlullāh are the coolness of the eyes. They 
express their absolute submission and servitude 
before Allāh ta‛ālā. They say: Steadfastness in 
servitude is better than a thousand kashf 
(expositions) and karāmāt (supernatural feats). 


A karāmat is in itself a very great thing. But what 
is disliked is for a person to seek it, hope for it, 
and incline towards it. These are all vain desires of 
the soul which are contradictory to servitude. And 
servitude is one of the prerequisites for entering 
the lofty position of proximity with Allāh ta‛ālā. 
The more you understand this point, the more 
with peace will you live. (Tarsī‛ al-Jawāhir al-
Makkīyyah, p. 254) 


Hābīl and Qābīl 


When Hadrat Ādam and Hawwā ‛alayhimas salām 
left Paradise, they remained separated for quite 
some time. It is stated that Ādam ‛alayhis salām 
came down to India, Sri Lanka or the Sarandeep 
islands. It is possible that at the time there was no 
ocean between India and the Arabian lands, or 
that Sri Lanka and Sarandeep were joined to India. 
The word Jeddah is pronounced in three ways: 
Jeddah, Jaddah (paternal grandmother) and 
Juddah. A few authentic narrations state that 
Hadrat Ādam ‛alayhis salām and Hadrat Hawwā 
‛alayhas salām met at ‛Arafāt. One of the reasons 
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for naming this place ‛Arafāt or ‛Arafah (to know, 
recognize) is that the two recognized each other 
and met here. 


Once the two met, the sequence of procreation 
commenced. Hāfiz Ibn Kathīr rahimahullāh 
narrates in al-Bidāyah wa an-Nihāyah from Suddī 
rahimahullāh from Hadrat ‛Abdullāh ibn ‛Abbās 
radiyallāhu ‛anhu and other Sahābah radiyallāhu 
‛anhum the essence of which is: The majority of 
Hadrat Hawwā’s ‛alayhas salām births were twins 
in which one boy and one girl would be born. 
Those who were born from one pregnancy would 
get married to those of another pregnancy. Hābīl 
and Qābīl were from among their sons. Qābīl was 
the elder of the two. The daughter which was born 
with Qābīl was more beautiful than the one who 
was born with Hābīl. Qābīl wanted to marry the 
one who was born with him, and considered Hābīl 
to be a threat to him. 


In order to solve the problem, Hadrat Ādam 
‛alayhis salām asked both sons to make an 
offering to Allāh ta‛ālā. The one whose offering is 
accepted will marry the girl. Allāh ta‛ālā accepted 
Hābīl’s offering. The offerings of both were placed 
on a mountain. Hābīl’s offering – a sheep which he 
slaughtered – was consumed by a fire from the 
heavens. Qābīl’s offering – some grain – remained 
as it was [this was a sign of non acceptance]. This 
incident enraged Qābīl even more, and he resolved 
to get married to the girl which he desires no 
matter what – even if it means killing Hābīl. He 
threatened Hābīl but the latter replied: “You will 
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have to bear the brunt of shedding my blood, and 
you will remain in Hell forever if you commit this 
sin. If you advance to kill me, I will not try to kill 
you because I fear Allāh’s wrath. Allāh ta‛ālā 
accepts the offerings of the pious, and not of those 
who are otherwise.” 


Nevertheless, Qābīl killed Hābīl. But because this 
was the first murder ever committed, he did not 
know what to do with the corpse. He feared 
animals devouring it, and so, he went around 
carrying his brother’s corpse for quite some time. 
Allāh ta‛ālā eventually sent a crow which dug the 
ground with its beak and buried a dead crow. On 
seeing this, Qābīl expressed sorrow over his own 
failure at being worse than this crow for not 
knowing how to bury a corpse. He then dug a hole 
and buried his brother. 


Allāh ta‛ālā relates this incident in Sūrah al-
Mā’idah verse 27-31. Allāh ta‛ālā speaks of two 
sons of Hadrat Ādam ‛alayhis salām without 
mentioning their names. Their names are 
mentioned in the Taurāh and the Ahādīth. 


The Musnad of Imām Ahmad ibn Hambal 
rahimahullāh quotes a narration of Hadrat 
‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu which 
states: “When any murder is committed, the sin of 
it is also placed on the shoulders of Ādam’s 
‛alayhis salām son because he was the first to 
initiate murder and introduced this evil in the 
world.” 
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Note: We learn from this that the children of 
Auliyā’ and the mashā’ikh do not enjoy any 
exclusivity. When the children of Prophets 
‛alayhimus salām do not rectify their character 
and reform their ways, they can also commit major 
sins. This is why our noble mashā’ikh and pure 
Sufis constantly stress on us to bring our qūwwat-
e-ghadabīyyah (ability to give vent to one’s anger) 
and qūwwat-e-shahwīyyah (desires, lust) on 
balance in accordance with the Sharī‛ah. 


‛Abd al-Wahhāb Najjār Misrī in Qisas al-Ambiyā’ 
and Maulānā Hifz ar-Rahmān Sewhārwī in Qisas 
al-Qur’ān relate: There is a place to the north of 
Damascus on Mt. Qāsiyū, and is known as maqtal-
e-Hābīl (the place where Hābīl was murdered). In 
his discussion on Ahmad ibn Kathīr, Ibn ‛Asākir 
rahimahullāh mentions a dream in which he saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Hadrat 
Abū Bakr radiyallāhu ‛anhu, Hadrat ‛Umar 
radiyallāhu ‛anhu, and Hābīl were with him. Hābīl 
took an oath and said: “This is the place where I 
was killed.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam affirmed his statement. (Nevertheless, this 
is a dream which does not hold any reliable Shar‛ī 
validity). (Sīrat Ambiyā’ wa Hikmat-e-Mustafā, 
Maulānā Khalīl ar-Rahmān Rāz) 


A few important lessons from the story of Hadrat 
Ādam ‛alayhis salām 


There is a large treasure of lessons and 
admonitions from the story of Hadrat Ādam 
‛alayhis salām, and it is impossible to encompass 
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them all over here. Nevertheless, I feel it proper to 
make reference to a few important admonitions. 


1. The mysteries and wisdoms of Allāh ta‛ālā are 
countless. It is impossible for anyone – no matter 
how close he is to Allāh ta‛ālā – to know them all. 
The angels – despite their very close proximity to 
Allāh ta‛ālā – were unable to fathom the wisdom 
behind Hadrat Ādam’s ‛alayhis salām creation. 
They were drowning in astonishment for as long as 
the facts were not made known to them. 


2. When Allāh’s ta‛ālā attention is focused on even 
the most insignificant of things, it can climb to the 
highest positions and ranks, and be bestowed with 
the robe of honour and greatness. Look at just one 
handful of soil and then at the grand position of 
khalīfatullāh (the vicegerent of Allāh)! Then observe 
his position as a Prophet and Messenger of Allāh 
ta‛ālā. The bestowal of Allāh’s ta‛ālā attention was 
neither coincidental nor devoid of wisdom. Rather 
a unique system of wisdoms and expediencies is 
formulated in accordance with the capability and 
capacity of the thing. 


3. Although man was bestowed with every type of 
honour, greatness and grandeur; his physical and 
natural weakness remained as it was, and the 
defect in humanity continued. It was the same 
thing which caused Hadrat Ādam ‛alayhis salām 
to forget and be influenced by Satan’s whisperings 
despite his grand position and rank. 


4. If man’s heart in inclined towards remorse and 
repentance despite having sinned, the doors of 
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mercy are not shut off to him, and he does not lose 
hope of gaining access to the Grand Court [of Allāh 
ta‛ālā]. However, sincerity and honesty are 
prerequisites. Just as Ādam’s ‛alayhis salām 
pardon of his error and mistake was linked to 
these prerequisites, the pardon and mercy of his 
entire progeny is dependent on them, and wide 
open for them. 


Allāh ta‛ālā says: 


 بوالذُّن فِرغةِ االلهِ إِنَّ االلهَ يمحر ا مِنطُوقْنلاَ ت فُسِهِملَى أَنا عفُورأَس نالَّذِي ادِياعِبقُلْ ي
محِيالر رفُوالْغ وه ها، إِنعمِيج.  


“Say: O My servants who have committed excesses 
against their own selves! Do not despair of Allāh. 
Surely Allāh forgives all sins. Surely He alone is 
forgiving, merciful.” (Sūrah az-Zumar, 39: 53) 


5. The greatest piety and goodness are destroyed 
by audaciousness or rebellion in Allāh’s court, and 
this becomes the basis for eternal humiliation and 
loss. The story of Satan is a very admonitory story. 
His thousands of years of worship which was 
destroyed because of his audaciousness and 
rebellion most certainly bears thousands of 
admonitions and warnings. 


  فاعتبروا يا أولي الأبصار


So take admonition from this, O people of insight. 


(Qasas al-Qur’ān) 
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Hadrat Sayyidunā Idrīs ‛alayhis salām 


Hadrat Idrīs ‛alayhis salām is mentioned in just 
two places in the Qur’ān; in Sūrah Maryam and 
Sūrah Ambiyā’. Allāh ta‛ālā says in Sūrah 
Maryam: 


 .ه مكَانا علِياورفَعنٰ .يقًا نبِيا إِنه كَانَ صِدِّزبِ إِدرِيس واذْكُر فِي الِكْتٰ


“Make mention of Idrīs in the Book. He was 
truthful, a Prophet. We raised him to a lofty 
position.” (Sūrah Maryam, 19: 56-57) 


“He was elevated to a very lofty position in his 
proximity and recognition of Allāh ta‛ālā. Some 
scholars are of the opinion that he was also raised 
alive to the heavens just as was the case with ‛Īsā 
‛alayhis salām, and that he is still alive. Others are 
of the opinion that he was raised to the heavens 
and his soul was taken out. The commentators 
have quoted many Isrā’īlī Traditions concerning 
him. Ibn Kathīr rahimahullāh has criticized them 
for this. Allāh  knows best. (Tafsīr-e-‛Uthmānī) 


Allāh ta‛ālā says in Sūrah Ambiyā’: 


 .بِرِينان الص كُلٌّ مِّطعِيلَ وإِدرِيس وذَا الْكِفْلِ وإِسمٰ


“[Remember] Ismā‛īl and Idrīs and Dhul Kifl. All 
were from among the patient ones.” (Sūrah al-
Ambiyā’, 21: 85) 
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For purpose of brevity, we are not going to go into 
the incidents of his life, but we will relate some of 
his special qualities and words of advice. 


Teachings of wisdom 


Apart from conveying the religion of Allāh ta‛ālā, 
Hadrat Idrīs ‛alayhis salām taught the methods 
and ways of running cities, city life, and 
civilization. He gathered students from each level 
of society and taught them the principles and laws 
of governing cities. When these students qualified 
and became experts, they returned to their 
respective tribes who inhabited cities and towns on 
urban principles. These cities numbered about two 
hundred, the smallest of which was Rahā. Hadrat 
Idrīs ‛alayhis salām taught other sciences to these 
students including philosophy and astronomy. 


Hadrat Idrīs ‛alayhis salām was the first person to 
initiate philosophy and astronomy. Allāh ta‛ālā 
taught him about the composition of the cosmos, 
the points of joining and separation of the stars, 
and the underlying reason behind their mutual 
attraction. Allāh ta‛ālā also made him a scholar of 
mathematics. Had Allāh ta‛ālā not allowed him to 
discover these sciences, human temperaments 
would not have been able to fathom them. 


Hadrat Idrīs ‛alayhis salām laid down special rules 
and regulations for different groups and nations in 
accordance with what was most suitable for them. 
He divided the world into four sections and 
appointed a governor for each section. Each 
governor was responsible for the political 
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administration and organization of each section. 
He made it incumbent on each one to ensure the 
laws of the Sharī‛ah rule supreme in every matter. 
The first four governors were: (1) Īlāwus (which 
means, merciful), (2) Zūs, (3) Isqalībūs, (4) Zūs 
Amūn or Īlāwus Amūn Basīlūs. 


The essence of Hadrat Idrīs’s ‛alayhis salām 
teachings 


[The following were his essential teachings]: 


1. Belief in Allāh ta‛ālā and His oneness. 


2. To worship none other than the Creator of 
the universe. 


3. To make good deeds a shield against the 
punishment of the Hereafter. 


4. To turn one’s attention away from the world, 
and to be mindful of justice and equity in 
every matter. 


5. To worship Allāh ta‛ālā in the prescribed 
manner. 


6. To remain pure and clean. 


7. To keep fast during the ayyām-e-bīd (the 
13th, 14th and 15th of the lunar month). 


8. To wage jihād against the enemies of Islam. 


9. To pay zakāh. 
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10. To be very particular about abstaining 
from filthy things, dogs, and pigs. 


11. To abstain from every intoxicant. 


Acting under Allāh’s ta‛ālā instruction, he set 
aside certain days in the year as days of ‛īd, and 
made it compulsory to fulfil vows and sacrifices 
during special days. Some of these used to be 
observed upon the sighting of the crescent, others 
were observed when the sun entered a sign of the 
zodiac, when planets entered their sign of honour, 
and others when some planets came in line with 
other planets. 


Hadrat Idrīs’s ‛alayhis salām physical appearance 
and the imprint of his ring 


Hadrat Idrīs ‛alayhis salām had a wheat-colour 
complexion, he was tall, had little hair on his 
head, was handsome and fine-looking, had a 
dense beard, there was elegance in his complexion 
and facial features, he had strong arms, wide 
shoulders, strong bones, lean, and blackish and 
sparkling eyes. He was deferential in his speech, 
liked to remain silent, composed and reserved. He 
would lower his gaze when he walked, always in 
thought and reflection, would become extremely 
angry when the occasion demanded it, and was in 
the habit of constantly pointing with his index 
finger when speaking. Hadrat Idrīs ‛alayhis salām 
lived to the age of eighty two. 


His ring had the following imprinted on it: 
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رِثُ الظَّفَروانِ بِااللهِ يمالإِي عم رباَلص  


“Patience accompanied with īmān in Allāh ta‛ālā is 
a cause of victory.” 


The following was written on the girdle which was 
tied around his back: 


 . والشريعة من تمام الدين، وتمام الدين كمال المروة،الأعياد في حفظ الفروض


“True occasions of ‛īd (joy) are experienced when 
the compulsory duties are fulfilled. Perfection in 
Dīn is dependent on following the Sharī‛ah. 
Perfection in murū’ah (sense of honour) ensures 
perfection in Dīn.” 


The following used to be written on the girdle 
which he used to wear at the time of janāzah 
salāh: 


 .السعيد من نظر لنفسه، وشفاعته عند ربه الأعمال الصالحة


“A fortunate person is he who is watchful of his 
own self. A person’s good deeds are his 
intercessors before Allāh ta‛ālā.” 


His admonitions and words of advice 


There are many well-known statements of advice, 
etiquette and character attributed to Hadrat Idrīs 
‛alayhis salām. They are used as idioms and 
phrases of expression in many languages. 
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Ten enlightening statements 


1. It is beyond man to thank Allāh ta‛ālā for 
His countless bounties and favours. 


2. If a person is desirous of erudition in 
knowledge and good deeds, he must not 
even go near the causes of ignorance and 
bad character. Don’t you see how when the 
artisan of any field wants to make 
something, he will use a tool which brings 
together, and not a tool which breaks and 
dismantles. 


3. The good of this world lies in sorrow, and its 
evil in lamenting. 


4. Sincerity of intention is a prerequisite for 
Allāh’s remembrance and good deeds. 


5. Do not take false oaths, do not make Allāh’s 
name the practise-ground for all your oaths. 
Do not encourage liars to take oaths or else 
you will also be included in the sin. 


6. Do not choose despicable occupations (e.g. 
cupping sucking out the blood of a person 
through a horn, taking payment for pairing 
animals, etc.). 


7. Obey your rulers (who are appointed by the 
Prophets to promulgate the laws of the 
Sharī‛ah). Remain subdued in the presence 
of your seniors. Keep your tongue moist in 
the praise of Allāh ta‛ālā. 
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8. Wisdom is the life of the soul. 


9. Do not be jealous by the prosperity of others 
because this happy life of theirs is 
temporary. 


10. The person who hankers for more of 
the essentials of life can never be content. 


Glory to Allāh! What great words of advice! May 
Allāh ta‛ālā inspire us to practise. Āmīn. 


Hadrat Sayyidunā Nūh ‛alayhis salām 


Hadrat Nūh ‛alayhis salām is mentioned briefly 
and in detail in forty three places in the Qur’ān. 
Allāh ta‛ālā says in Sūrah Nūh: 


سآ أَرإِنمأَلِي ذَابع مهأْتِيلِ أَنْ يقَب مِن كمقَو ذِرمِهِ أَنْ أَنا إِلَى قَوحوا نمِ . لْنا قَوقَالَ ي
نبِيم رذِين لَكُم إِنِّي.  


“We sent Nūh to his people [saying]: ‘Warn your 
people before a painful punishment befalls them.’ 
He said: ‘O my people! I come to warn you 
plainly.’” (Sūrah Nūh, 71: 1-2) 


There is a lengthy Hadīth in Sahīh Muslim, Bāb 
ash-Shafā‛ah, narrated by Hadrat Abū Hurayrah 
radiyallāhu ‛anhā. The following is clearly stated in 
it: 


  يا نوح أنب أول الرسل إلى الأرض


https://nmusba.wordpress.com/







“O Nūh! You are the first Messenger to be 
appointed on earth.” 


His teachings and the condition of his people 


After Hadrat Ādam ‛alayhis salām and Hadrat Idrīs 
‛alayhis salām, there was a mental and spiritual 
decline in human society. Deviation and 
misguidance increased, until – as per divine law – 
the time was ripe for the commissioning of a 
Messenger. This is demonstrated in Sūrah Nūh. 
The people of Hadrat Nūh ‛alayhis salām had 
become seriously prone to idol worship, pride and 
arrogance. They were not even prepared to pay 
heed to their Messenger. When Hadrat Nūh 
‛alayhis salām would speak to them, they would 
insert their fingers into their ears, and cover their 
faces with their clothes. 


Hadrat Nūh ‛alayhis salām spoke to them in 
private, in seclusion from others, in soft tones; and 
also advised them in public in a loud voice. He told 
them that Allāh ta‛ālā is the creator of the 
universe, He is their creator, master, provider and 
God. Look at the countless bounties which He 
provided for you, yet you are turning away from 
Him and worshipping idols!? You have no respect 
whatsoever for Allāh ta‛ālā, whereas He is all-
forgiving and all-merciful. But his people were so 
intoxicated in their idol-worship that they gave no 
credence whatsoever to whatever he said. Instead, 
they began crying out for justice for their idols. 
Only a handful of people – 40-80 – embraced 
Islam. 
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The leaders from his people said to him: “We see 
the mean and ignoble from our community 
following you. Such people have no superiority 
over us. Get rid off them first, and then we will 
give you a hearing.” 


Hadrat Nūh ‛alayhis salām replied: “On what basis 
can I get rid off them? They believe in the oneness 
of Allāh ta‛ālā.” Hadrat Nūh ‛alayhis salām 
continued inviting them for a long time. But they 
remained headstrong in their rejection, and 
continued defending their worship of Wadd, Suwā‛, 
Yaghūth, Ya‛ūq, Nasr, and other idols; and said 
that they would never leave them. Hadrat Nūh 
‛alayhis salām warned them of Allāh’s ta‛ālā 
punishment. They replied: “O Nūh! You are 
constantly disputing with us and your 
argumentation has gone beyond the limits now. So 
bring upon us the punishment which you were 
threatening us with and put an end to all these 
disputes.” 


Consequently, Hadrat Nūh ‛alayhis salām made a 
du‛ā’ against them before Allāh ta‛ālā. This is 
detailed in Sūrah Nūh. 


Hadrat Nūh ‛alayhis salām said: “O Allāh! These 
people have disobeyed me continuously. They are 
following those who are causing the destruction of 
their wealth and children. They have adopted a 
very complex plot and conspiracy. They are 
speaking among themselves and saying: ‘Do not 
abandon your idols, especially Wadd, Suwā‛, 
Yaghūth, Ya‛ūq and Nasr.’ These people have led 
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many people astray, and they are certainly 
increasing the wrongdoers in their deviation.” 


Hadrat Nūh ‛alayhis salām added: “O Allāh! Do 
not allow a single person to survive because if you 
let them free, they will lead the succeeding 
generations astray as well. The children which are 
born to them will also be flagrant sinners and 
depraved. O Allāh! Forgive me, my parents, any 
believer who seeks refuge in my house, and all the 
believing men and women. And continue 
increasing the sinners in destruction.” (Sūrah 
Nūh, 21-28) 


Hadrat Nūh’s ‛alayhis salām supplication was 
accepted in Allāh’s court and He sent revelation to 
him saying: “O Nūh! No new person is going to 
accept your call. Take those who have become 
Muslims and make preparations to construct a 
ship. Punishment is going to descend on this 
nation and they will be drowned.” 


He conveyed a pair of each species from the 
animals, birds, etc. onto the ship as per Allāh’s 
ta‛ālā instruction: 


 واَهلَك اِلاَّ من سبق علَيهِ الْقَولُ ومن امن قُلْنا احمِلْ فِيها مِن كُلٍّ زوجينِ اثْنينِ


“We said: ‘Carry into the ark a pair of every 
species. and of your household except those 
against whom the order has already been issued, 
[and carry therein] all the believers’” (Sūrah Hūd, 
11: 40) 
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Hadrat Nūh ‛alayhis salām and his followers began 
constructing the ship under Allāh’s ta‛ālā 
supervision. When the deviated one’s would pass 
by and see them constructing the ship, they would 
mock at them and say: “Is this ship going to sail 
on dry land!?” 


Allāh’s ta‛ālā appointed day eventually arrived, 
water began gushing forth from the bowels of the 
earth, and it began raining down from the skies. 
According to some Isrā’īlī narrations, this water 
continued gushing forth and pouring down for 
forty days. Allāh ta‛ālā then ordered the ground to 
swallow its water, and the skies to hold back the 
rain. The water level dropped gradually, and the 
ship stopped at Mt. Jūdī. The mountain range at 
which the ship stopped is referred to as Arārāt in 
the Taurāh. The commentators of the Taurāh are 
of the view that Jūdī refers to the mountain range 
which extends from Arārāt to Georgia. 


Kan‛ān, the son of Nūh ‛alayhis salām 


When Hadrat Nūh ‛alayhis salām boarded his 
family and other believers onto the ship, his son, 
Kan‛ān did not board. Hadrat Nūh ‛alayhis salām 
tried to convince him to board and said to him: 
“None will be saved from Allāh’s ta‛ālā wrath 
except the one who takes refuge with Him. There is 
no other place of refuge.” Kan‛ān had not believed 
in his father’s call, and so, did not embrace īmān. 
He said to his father: “I will climb to the top of this 
mountain which is before us and save myself in 
this way.” 


https://nmusba.wordpress.com/







Hadrat Nūh ‛alayhis salām beseeched Allāh ta‛ālā 
on behalf of his son and said: “O Allāh! You 
promised to save my family.” Allāh ta‛ālā 
responded with a strict warning and said: “His 
deeds are not good, and so, he is not worthy of 
being referred to as your family.” Hadrat Nūh 
‛alayhis salām trembled at this warning and said: 
“O Allāh! Pardon me my mistake. I seek refuge in 
You from asking You anything regarding which I 
have no knowledge. If You do not show mercy to 
me and do not pardon me, I will be in serious 
loss.” 


Allāh ta‛ālā accepted his repentance and seeking 
forgiveness and said: “O Nūh! You may now 
disembark from the ship. Peace and blessings from 
Us be on you, and on the nations which will be 
born from those who are with you. There will be 
those among them who will live a life of opulence 
and luxury and – due to the evil deeds – will be 
eligible for Our punishment.” (Refer to Sūrah Hūd, 
verses 25-48) 


Hadrat Nūh ‛alayhis salām had other sons apart 
from Kan‛ān; they are: Sām, Hām and Yāfith. 
There are different opinions with regard to Hadrat 
Nūh’s ‛alayhis salām age: 1000 years, 950 years, 
1400 years. The Qur’ān speaks about his staying 
among his people for 950 years. This is not far-
fetched because the Taurāh speaks about the age 
of Hadrat Ādam ‛alayhis salām and his children 
and grandchildren to be around 1000 years. 
Hadrat Nūh ‛alayhis salām will be mentioned later, 
inshā Allāh. 
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The Taurāh mentions that when the time arrived 
for the ship to come to land, Hadrat Nūh ‛alayhis 
salām sent a crow to ascertain the situation. The 
crow saw corpses on certain mountain tops and 
got occupied eating them; and forgot the order of 
Hadrat Nūh ‛alayhis salām. When he gave up hope 
of its return, he sent a pigeon which returned with 
olive leaves in its beak. One seeing this, he was 
convinced of the impending approach of land. 
(Sīrat-e-Ambiyā wa Hikmat-e-Mustafā) 


Important lessons from his story 


1. Each person is answerable for his own actions 
and behaviour. The piety of a father cannot be a 
cure for the disobedience of a son, neither can a 
son’s goodness make up for a father’s 
rebelliousness. Hadrat Nūh’s ‛alayhis salām 
prophet-hood could not help against Kan‛ān’s 
unbelief (kufr). The seniority of Hadrat Ibrāhīm 
‛alayhis salām could not save his father, Āzar, 
from the punishment for idolatry. 


  كُلٌّ يعملُ علَى شاكِلَتِهِ


“Each one acts in a manner peculiar to himself.” 
(Sūrah Banī Isrā’īl, 17: 84) 


2. Evil company is more destructive than deadly 
poison. It results in nothing but disgrace, loss and 
destruction. Just as piety is essential for man, 
pious company is even more essential. Just as 
keeping away from evil is a distinctive quality of 
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his life, it is essential to save himself from the 
company of evil people. 


3. Resorting to outward means after placing full 
trust and reliance in Allāh ta‛ālā does not negate 
tawakkul. In fact, this is the correct procedure of 
placing one’s trust in Allāh ta‛ālā. The ship of Nūh 
‛alayhis salām was considered necessary to save 
them from the flood. 


4. Although the Prophets ‛alayhimus salām are 
ma‛sūm (divinely protected from sin), they can err 
due to human constraints. However, they do not 
remain on the error. They are apprised of it by 
Allāh ta‛ālā and are moved away from it. The 
stories of Hadrat Ādam ‛alayhis salām and Hadrat 
Nūh ‛alayhis salām are testimony to this. 
Moreover, Prophets ‛alayhimus salām are not ‛ālim 
al-ghayb (having absolute knowledge of the 
unseen). This is clear from the words: 


بِهِ عِلْم لَك سا لَيئَلْنِ مسفَلاَ ت 


“Do not ask Me, then, that which you do not 
know.” (Sūrah Hūd, 11: 46) 


5. Although Allāh’s knowledge is all-embracing 
and covers every part of this universe, it is not 
necessary for the punishment or reward of every 
evil or good to be meted out or given in this world. 
This world is the garden for deeds, and the 
Hereafter is set aside for its harvest and fruits. 
Nonetheless, the crimes of oppression (zulm) and 
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arrogance are certainly punished in some way or 
another in this world. 


Imām Abū Hanīfah rahimahullāh used to say: “An 
oppressor and proud person certainly tastes the 
punishment for his oppression and pride before 
his death. He has to experience disgrace and 
failure.” The nations which defied the true 
Prophets of Allāh ta‛ālā, and the admonitory 
destruction of tyrants and arrogant personalities of 
history are excellent proofs of this claim. (Qasas 
al-Qur’ān) 
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  بِسمِ االلهِ الرحمٰنِ الرحِيمِ


  هِالِمجى بِجٰ الدفش كَ– هِالِمكَ بِبلَغَ الْعلىٰ
حسنتمِ جيخِع هِالِص –لُّ صولَا عهِيهِآلِ و 


“He reached the loftiest ranks by virtue of his 
perfection. He lifted the veil of darkness by virtue 
of his beauty. All his attributes are excellent. Send 
salutations to him and his family.” 


A poet says: 


“The person to whom the lofty rank of messenger-
ship is concealed can never drink from the cup of 
tauhīd (he can never fathom the oneness of Allāh).” 


 


The pure biography of the Master of Humanity, 
the Seal of Prophets, Sayyidunā wa Maulānā 
Muhammad Rasūlullāh sallallāhu ‛alayhi wa 


sallam 


We now take the opportunity of presenting a short 
biography of the most important personality of this 
golden chain, viz. Rasūlullāh sallallāhu ‛alayhi wa 
sallam. We will then quote forty Ahādīth under the 
title Kalimāt Tayyibāt. These have been selected by 
Hadrat Shāh Walī Allāh Sāhib rahimahullāh, and 
translated and annotated by Hadrat Maulānā ‛Abd 
al-Mājid Daryābādī rahimahullāh. 
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The pure biography of Rasūlullāh 
sallallāhu ‛alayhi wa sallam 


Respected parents 


The leader of the Quraysh, ‛Abd al-Muttalib, had 
ten sons, all of whom were distinguished and 
celebrated. Hadrat ‛Abdullāh possessed the most 
laudable qualities from all his brothers, and was a 
central figure among them. His father got him 
married to Āminah who was the daughter of Wahb, 
the chief of the Banū Zuhrah tribe. She was 
considered to be the most respectable woman 
among the Quraysh at the time by virtue of her 
high lineage, honour and position. 


Rasūlullāh sallallāhu ‛alayhi wa sallam was still in 
his mother’s womb when his father, ‛Abdullāh 
passed away. Before Rasūlullāh’s sallallāhu ‛alayhi 
wa sallam birth, his mother saw many signs which 
indicated a phenomenal future for her son. (Nabī-
e-Rahmat, Hadrat Maulānā Sayyid Abul Hasan ‛Alī 
Sāhib Nadwī rahimahullāh) 


Blessed birth 


Rasūlullāh sallallāhu ‛alayhi wa sallam was born 
on 12 Rabī‛ al-Awwal in the year of the elephants 
(570 C.E.) on a Monday. This was the most 
glittering and blessed day in human history. 
However, the famous Egyptian scholar of 
astronomy, Mahmūd Pāshā, is of the opinion that 
Rasūlullāh  was born on Monday, 9th Rabī‛ al-
Awwal in the first year of the year of elephants, 
and it coincides with the 20th of April 571 C.E. 
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When he was born, his mother sent a message to 
his grand-father, ‛Abd al-Muttalib. He arrived, 
looked at him with love, carried him and went into 
the Ka‛bah with him. He praised Allāh ta‛ālā, made 
du‛ā’ to Him, and named him Muhammad. This 
was a new name for the Arabs and they would 
express astonishment when they heard it. 
Salutations to our master, Muhammad sallallāhu 
‛alayhi wa sallam. 


Breastfeeding 


He was breastfed for a few days by Thuwaybah 
who was the slave woman of his uncle, Abū Lahab. 
‛Abd al-Muttalib then searched for a wet nurse 
from the rural areas for his orphaned grandson. 
The women of the Banū Sa‛d tribe were famous for 
this service, and for their eloquence. Halīmah 
Sa‛dīyyah was from among them and this great 
fortune fell in her lot. She returned with 
Rasūlullāh sallallāhu ‛alayhi wa sallam to her 
tribe and she immediately saw his blessings with 
her eyes. She experienced a new feeling in every 
single thing. She openly experienced blessings in 
her milk, animals, sustenance, and everything 
else. 


Rasūlullāh sallallāhu ‛alayhi wa sallam spent two 
years of his blessed life among the Banū Sa‛d, and 
Halīmah weaned him. His growing up was different 
from other children. She brought Rasūlullāh 
sallallāhu ‛alayhi wa sallam back to his mother 
and requested her permission to extend his stay 
with her. Āminah agreed and sent him back with 
her. 
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When she returned to the Banū Sa‛d, two angels 
came to Rasūlullāh sallallāhu ‛alayhi wa sallam, 
opened his chest,1 removed a black piece of flesh 
from his heart and threw it away. They then 
washed his heart thoroughly, returned it to its 
place, and it began functioning as it had 
previously. (Nabī-e-Rahmat, p. 104) 


Hadrat Halīmah then returned him to his mother. 
Halīmah had a son by the name of ‛Abdullāh ibn 
al-Hārith, and he was Rasūlullāh’s sallallāhu 
‛alayhi wa sallam foster brother. She had a 
daughter by the name of Anīsah, and another, 


                                       


1 The splitting of Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
chest occurred four times in his life. 


(1) During his childhood when he was under the care of 
Halīmah Sa‛dīyyah. He was four years old at the time. 


(2) When he was ten years old. This is narrated by Hadrat 
Abū Hurayrah radiyallāhu ‛anhu in Sahīh Ibn Hibbān, Dalā’il 
of Abū Nu‛aym, and others. 


(3) At the time when he was commissioned as a Prophet. This 
is narrated by Hadrat ‛Ā’ishah radiyallāhu ‛anhā as quoted in 
the Musnad of Abū Dā’ūd Tayālisī, p. 215, and Dalā’il of Abū 
Nu‛aym, vol. 1, p. 69. 


(4) At the time of the mi‛rāj. This is narrated by Hadrat Abū 
Dharr radiyallāhu ‛anhu in Bukhārī, Muslim, Tirmidhī, 
Nasa’ī, and other Hadīth collections. There are countless and 
well-known narrations in this regard. 


These four occasions are established from authentic 
narrations and reliable Ahādīth. Some narrations mention a 
fifth occasion when he was twenty years old. But this 
narration is unanimously unreliable according to the Hadīth 
scholars. (Sīratul Mustafā, p. 78) 
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Hudhāfah, who was given the title, ash-Shīmā’. 
She was elder and used to attend to Rasūlullāh 
sallallāhu ‛alayhi wa sallam. She came to 
Rasūlullāh sallallāhu ‛alayhi wa sallam after the 
battle of Hunayn. He spread out his sheet for her 
and seated her on it. 


The demise of his mother and grandfather 


When Rasūlullāh sallallāhu ‛alayhi wa sallam was 
six years old, his mother took him to Yathrib 
(Madīnah Munawwarah) to visit the maternal side 
of his family. She also wanted to visit the grave of 
her beloved husband, ‛Abdullāh ibn ‛Abd al-
Muttalib. On their return, she passed away at a 
place called al-Abwā’. On one hand he was grief-
stricken by the demise of his mother, on the other 
hand, he was away from home on a solitary 
journey. He constantly experienced such painful 
situations from the time he was born. These are 
the mysteries of Allāh’s ta‛ālā training and tutoring 
him, and are known to none but Allāh ta‛ālā. 


A slave woman by the name of Umm Ayman 
Barkah Habshīyyah brought him to Makkah and 
handed him over to his grandfather, ‛Abd al-
Muttalib. Rasūlullāh sallallāhu ‛alayhi wa sallam 
now remained under the care of his grandfather. 
When he was eight years old, he lost his 
grandfather as well. He now had to taste orphan-
hood once again, and it was more bitter than the 
first time. 
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Abū Tālib 


After the demise of his grandfather, he began living 
with his uncle, Abū Tālib. He was the blood 
brother of Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam father. He took care of Rasūlullāh 
sallallāhu ‛alayhi wa sallam with absolute love and 
affection. When he was nine years old, he took him 
on a journey to Shām (present day Syria, 
Palestine, Jordan, Israel). 


Divine training 


Allāh ta‛ālā always protected him against the 
impurities and evil habits of jāhilīyyah. This 
caused his people to accord him the title of amīn (a 
trustworthy and reliable person). 


Rasūlullāh sallallāhu ‛alayhi wa sallam would be 
considerate to his relatives, lighten the burden of 
people, see to their needs, be hospitable to guests, 
and help others in good and virtuous deeds. He 
would toil to earn a living, and would suffice with 
basic food which was just sufficient to fulfil his 
needs. 


Livelihood 


When he got a bit older, Rasūlullāh sallallāhu 
‛alayhi wa sallam turned his attention to earning a 
livelihood. He decided to become a shepherd. Apart 
from being a noble occupation in those days, 
tending to sheep was an ideal way of training a 
person psychologically to show love and affection 
to the weak and needy. Moreover, it enables a 
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person to breathe the fresh air, strengthen the 
body, and provide a means for physical exercise. 
And the most important thing about it is that it is 
a Sunnah of the Prophets ‛alayhimus salām. After 
becoming a Prophet, he said: “There is no Prophet 
who did not tend to sheep.” Someone asked him: 
“Even you, O Rasūlullāh?” He replied: “Yes, even 
me.” (p. 140) 


Marriage to Hadrat Khadījah radiyallāhu ‛anhā 


Rasūlullāh sallallāhu ‛alayhi wa sallam was 
twenty five years old when he got married to 
Hadrat Khadījah bint Khuwaylid radiyallāhu 
‛anhā. She was a senior and influential woman of 
the Quraysh. She was well-known for her 
intelligence, insight, noble character, and wealth. 
She was a widow; her husband, Abū Hālah, had 
passed away. Rasūlullāh sallallāhu ‛alayhi wa 
sallam was twenty five years old at the time, and 
Hadrat Khadījah radiyallāhu ‛anhā was forty years 
old. 


Hadrat Khadījah radiyallāhu ‛anhā was a 
businesswoman. She would provide the cash, 
people would conduct business on her behalf, and 
they would receive a wage for their work. The 
Quraysh were big businesspeople. Hadrat 
Khadījah radiyallāhu ‛anhā learnt of Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam acumen, excellent 
character, and concern for his fellow humans from 
his trip to Shām. Rasūlullāh sallallāhu ‛alayhi wa 
sallam had went to Shām to conduct business on 
her behalf and she learnt of some of the unique 
incidents which took place in the course of this 
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journey. Consequently, she proposed to him while 
she had rejected the proposals of many senior 
Quraysh men before this. The proposal was 
conveyed via Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam uncle, Hadrat Hamzah radiyallāhu ‛anhu. 
The marriage was solemnized by Abū Tālib and 
this marked the commencement of his married life. 
Apart from his son, Ibrāhīm radiyallāhu ‛anhu, all 
his other children were born from Hadrat Khadījah 
radiyallāhu ‛anhā. 


Reconstruction of the Ka‛bah 


Rasūlullāh sallallāhu ‛alayhi wa sallam was thirty 
five years old when the Quraysh decided to rebuild 
the Ka‛bah, and cover it with a roof. The walls were 
raised and the time came to place the Black Stone 
(Hajar-e-Aswad). There was much dispute in this 
regard and each tribe wanted to have the honour 
of placing it in its place. The issue became more 
serious and they were on the verge of war. They 
eventually agreed that the first person to enter 
Musjid-e-Harām will decide. Rasūlullāh sallallāhu 
‛alayhi wa sallam was the first to enter the next 
morning. The moment the people saw him, they all 
called out: Muhammad al-Amīn (Muhammad, the 
trustworthy). We are pleased with him. 


Rasūlullāh sallallāhu ‛alayhi wa sallam asked for a 
sheet, picked the Black Stone with his blessed 
hand, placed it on the sheet, and asked a member 
of each tribe to hold one end of the sheet. They all 
did this, and when it was raised to the point where 
it was to be placed, Rasūlullāh sallallāhu ‛alayhi 
wa sallam carried it with his hand and placed it in 
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its place. The balance of the building was 
completed thereafter. 


In this way, Rasūlullāh sallallāhu ‛alayhi wa 
sallam saved the Quraysh from much bloodshed. 
There could have been no better plan than the one 
opted by him. This is clear proof of his acumen 
and intelligence. (Nabī-e-Rahmat) 


The true dawn for humanity 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
turned forty, the world was on the edge of a deep 
pit of fire. The entire human race was heading 
swiftly towards suicide. This was the volatile time 
when the true dawn for humanity appeared, the 
world was in luck, and the time for the 
commissioning of Muhammad sallallāhu ‛alayhi 
wa sallam as a Prophet approached. 


Solitude and seclusion had become his norm, and 
he used to experience much tranquillity in 
remaining secluded from everyone. He would go 
quite far out of Makkah to the extent that the 
houses of the city would disappear from his sight. 
When he would traverse the passes and valleys of 
Makkah, he would hear voices emanating from the 
trees and rocks, saying: 


  اَلسلاَم علَيك يا رسولَ االلهِ


“Peace be on you, O Rasūlullāh!” 


He would look around but see nothing except trees 
and rocks. 
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The cave of Hirā’ 


Rasūlullāh sallallāhu ‛alayhi wa sallam would by 
and large spend his time in the cave of Hirā’. He 
would spend several consecutive nights there, and 
make preparations for his stay from before hand. 
He would occupy his time in Allāh’s ta‛ālā worship 
according to the way of Ibrāhīm ‛alayhis salām 
and the guidance of a sound temperament. 


The blessed commissioning 


Rasūlullāh sallallāhu ‛alayhi wa sallam was in the 
cave of Hirā’ on one occasion when the blessed 
time for the bestowal of prophet-hood arrived. This 
occurred on the 17th of Ramadān in the 41st year 
since his birth (corresponding with 6 August 610 
C.E.). He was bestowed with prophet-hood while 
he was awake and fully conscious. An angel came 
before him in the cave and said to him: “Read.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam replied: “I 
cannot read.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam relates: “He then squeezed me to the extent 
that I felt some discomfort. He then released me, 
and said: ‘Read.’ I replied: ‘I cannot read.’ He 
squeezed me very tightly and I felt the full weight 
of it. He released me again and said: ‘Read.’ I 
replied: ‘I cannot read.’ He squeezed me a third 
time in the same way and released me, saying: 


لَقخ الَّذِي بِّكمِ رأْ بِاسلَقٍ. إِقْرع انَ مِنسالإِن لَقخ .مالأَكْر كبرأْ وإِقْر . لَّمع الَّذِي
  .علَّم الإِنسانَ ما لَم يعلَم. بِالْقَلَمِ
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“Read in the name of your Lord who is the Creator 
of all. He created man from a clot of blood. Read, 
and your Lord is the most bountiful. Who taught 
by the pen. He taught man what he did not know.” 
(Sūrah al-‛Alaq, 96: 1-5) 


To the house of Hadrat Khadījah radiyallāhu ‛anhā 


Rasūlullāh sallallāhu ‛alayhi wa sallam was 
terrified by this strange incident and returned to 
his house with his shoulders trembling out of fear. 
The moment he reached home, he said to Hadrat 
Khadījah radiyallāhu ‛anhā: “Cover me with a 
blanket. I perceive some danger.” She said with 
absolute conviction, and in a tone of full 
confidence: 


“Never! I take an oath in Allāh’s name, Allāh will 
never disgrace you. You maintain family ties, you 
lessen the burden of others, you see to the needy, 
you are hospitable to guests and see to their 
needs, you help those in difficulty.” (Bukhārī) 


Hadrat Khadījah radiyallāhu ‛anhā said these 
things on the basis of her sound intellect and 
temperament, life experiences, and her knowledge 
of people. But this was a serious matter and she 
felt she ought to get the help of her learned cousin, 
Waraqah ibn Naufal (who had embraced 
Christianity). She took Rasūlullāh sallallāhu 
‛alayhi wa sallam to him who then related the 
entire incident. The moment he heard the story, 
Waraqah said: “I take an oath in the name of the 
Being in whose control is my life, you are the 
Prophet sent to this nation, and the same angel 
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came to you who had come to Hadrat Mūsā 
‛alayhis salām…” 


Revelation did not come to him for some time after 
that, and then it recommenced. And the Qur’ān 
began to be revealed to him. (Nabī-e-Rahmat, p. 
118) 


Hadrat Khadījah radiyallāhu ‛anhā embraces 
Islam 


Hadrat Khadījah radiyallāhu ‛anhā was the first to 
embrace Islam. She remained his supporter and 
defender on every occasion. She would always try 
to lessen the pain and torments which people 
imposed on Rasūlullāh sallallāhu ‛alayhi wa 
sallam, and she would encourage him. 


Hadrat ‛Alī radiyallāhu ‛anhu and Zayd ibn 
Hārithah radiyallāhu ‛anhu embrace Islam 


Hadrat ‛Alī ibn Abī Tālib radiyallāhu ‛anhu 
embraced Islam thereafter. He was twenty years 
old at the time. This was followed by Zayd ibn 
Hārithah radiyallāhu ‛anhu who was Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam slave and then 
adopted by him. 


The acceptance of Islam by these personalities was 
a testimony in favour of Rasūlullāh sallallāhu 
‛alayhi wa sallam by those who were closest to 
him, and – like normal house people – knew his 
honesty, sincerity, and excellent character the 
best. 
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Hadrat Abū Bakr radiyallāhu ‛anhu embraces 
Islam 


The acceptance of Hadrat Abū Bakr ibn Abī 
Quhāfah radiyallāhu ‛anhu was no less important 
because his intelligence, foresight, lofty courage, 
justice, and equity had earned him a special 
position among the Quraysh. He announced and 
expressed his Islam, and conveyed it to his friends 
and associates. 


Many seniors from the Quraysh embraced Islam 
by virtue of his da‛wah. The following are worthy 
of mention: ‛Uthmān ibn ‛Affān radiyallāhu ‛anhu, 
Zubayr ibn al-‛Awwām radiyallāhu ‛anhu, ‛Abd ar-
Rahmān ibn ‛Auf radiyallāhu ‛anhu, Sa‛d ibn Abī 
Waqqās radiyallāhu ‛anhu and Talhah ibn 
‛Abdillāh radiyallāhu ‛anhu. Hadrat Abū Bakr 
radiyallāhu ‛anhu took them to Rasūlullāh 
sallallāhu ‛alayhi wa sallam and they embraced 
Islam at his hands. 


People then began embracing Islam in larger 
numbers, groups, delegations and tribes began 
entering the fold of Islam. This included men and 
women. The voice of Islam was thus raised in 
Makkah and it became the talk of the town. 


Announcement on Mt. Safā 


Initially, Rasūlullāh sallallāhu ‛alayhi wa sallam 
used to invite towards Islam in secrecy, and 
continued in this way for three years. Allāh ta‛ālā 
then ordered him to go public. He climbed Mt. Safā 
and called out in a loud voice: 
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  يا صباحاه


This was a call which was well known to the 
Arabs, and was made when there was a danger of 
the enemy attacking. No sooner they heard this 
call, the entire Quraysh tribe gathered. Those who 
could not go personally, sent others on their 
behalf. Rasūlullāh sallallāhu ‛alayhi wa sallam 
then addressed them saying: 


“O Banī ‛Abd al-Muttalib! O Banī Fahr! O Banī 
Ka‛b! If I were to tell you that there is an army 
beyond this mountain and is about to attack you, 
will you believe me?” 


They all replied in the affirmative. (Nabī-e-Rahmat) 


A wise and judicious manner of da‛wah 


Once this natural and initial stage passed, and he 
was convinced of the people’s confidence in him, 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


رذِين كُ لَّفَإِنِّيمب يني ديابٍذَ عدِ شدٍي 


“I warn you of a severe punishment which is very 
close to you.” 


The moment they heard this, the entire assembly 
fell silent. But Abū Lahab said: “May you be 
destroyed for the entire day. Did you call us here 
just for this!?” 
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Rasūlullāh sallallāhu ‛alayhi wa sallam then 
occupied himself totally in proclaiming the truth 
and inviting towards Islam, without bothering 
about any obstacle. His uncle, Abū Tālib remained 
a pillar of support and protected him in every way. 


A delegation of Quraysh eventually went to Abū 
Tālib and said: “Stop your nephew from whatever 
he is doing.” Abū Tālib called for Rasūlullāh 
sallallāhu ‛alayhi wa sallam and said: “My dear 
nephew! Some of your people came to me and said 
these things. At least consider my life and your 
own life as well. Do not burden me beyond my 
capacity.” On hearing this, Rasūlullāh sallallāhu 
‛alayhi wa sallam said: 


“Dear uncle! By Allāh, if they place the sun in my 
right hand and the moon in my left hand, I will not 
give up this responsibility [of conveying Islam] 
until Allāh ta‛ālā makes it victorious or I die in the 
process.” 


Saying this, Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam eyes welled with tears and he began crying. 
He got up and was about to leave. Seeing him in 
this condition, his uncle called him back and said: 
“My dear nephew! Come back.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam returned, and he said: 
“You may leave and do as you wish, and convey 
the message as you like. By Allāh, I will never 
abandon you.” 


https://nmusba.wordpress.com/







The Muslims are persecuted by the Quraysh 


Rasūlullāh sallallāhu ‛alayhi wa sallam began 
preaching Islam with full force and vigour. When 
the Quraysh gave up hope of any success against 
him and his uncle, they vented all their anger on 
those who embraced Islam and who had no one to 
defend them. 


Each tribe fell upon members of its own tribe who 
had embraced Islam. They had to suffer 
imprisonment, assault, hunger, thirst, and the 
burning heat of the Makkan soil. 


Hadrat Bilāl radiyallāhu ‛anhu, ‛Ammār ibn Yāsir 
radiyallāhu ‛anhu and his mother had to suffer 
various types of torments and persecutions. And 
Hadrat ‛Ammār’s radiyallāhu ‛anhu mother, 
Hadrat Sumayyah radiyallāhu ‛anhā, was 
martyred. 


When Hadrat ‛Uthmān radiyallāhu ‛anhu 
embraced Islam, his uncle, Hakam ibn Abī al-‛Ās, 
tied him up firmly, but he eventually released him 
when he saw his firmness and conviction on Islam. 


Hadrat Khabbāb ibn al-Aratt radiyallāhu ‛anhu 
narrates: “The Quraysh caught me one day and 
took me to a place. They lit a fire, dragged me 
towards it, and cast me into it. A person then 
placed his leg on my chest and forced my back 
onto the ground.” Hadrat Khabbāb radiyallāhu 
‛anhu then revealed his back which was covered 
with burn marks which looked like leprosy. 
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Rasūlullāh sallallāhu ‛alayhi wa sallam is 
persecuted 


This is a well know incident portraying how 
Rasūlullāh sallallāhu ‛alayhi wa sallam was 
persecuted. The Quraysh leaders were assembled 
in the Hijr.1 Rasūlullāh sallallāhu ‛alayhi wa 
sallam arrived and they all fell upon him and 
surrounded him. One of them held his shawl and 
tugged it in an effort to strangle him. The moment 
he saw this, Hadrat Abū Bakr radiyallāhu ‛anhu 
came in-between the two, and said in a beseeching 
tone: 


“Are you going to kill a person solely because he 
says: My Lord is Allāh!?” 


The man released Rasūlullāh sallallāhu ‛alayhi wa 
sallam. But Hadrat Abū Bakr radiyallāhu ‛anhu 
was attacked, his head was injured, he was held 
by his beard and dragged out. 


In short, the Quraysh called Rasūlullāh sallallāhu 
‛alayhi wa sallam a liar, and imposed various 
torments on him. He was accused of being a 
sorcerer, poet, fortune teller, and a mad man. They 
resorted to new and innovative ways to persecute 
him, and put him through every type of 
tribulation. 


                                       


1 Hijr is the area between the Hatīm and the wall of the 
Ka‛bah. It is also known as Hijr Ismā‛īl. (Nabī-e-Rahmat) 
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Rasūlullāh sallallāhu ‛alayhi wa sallam was in 
prostration in the musjid on one occasion. The 
Quraysh were seated nearby. ‛Uqbah ibn Abī Mu‛īt 
brought the entrails of a camel and threw them on 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam back. He 
remained in prostration in this way until his 
daughter, Fātimah radiyallāhu ‛anhā, arrived and 
removed everything from his back. She cursed the 
person and Rasūlullāh sallallāhu ‛alayhi wa 
sallam also made du‛ā’ against him. (Nabī-e-
Rahmat) 


The Muslims emigrate to Abyssinia 


When Rasūlullāh sallallāhu ‛alayhi wa sallam saw 
the ruthless persecutions which his companions 
had to endure, and his inability to defend and 
protect them, he said to them: “It will be good if 
you emigrate to Abyssinia because its king is not 
an oppressive person. It is a good country. You 
may remain there until Allāh ta‛ālā provides you a 
way out.” 


A group of Muslims emigrated to Abyssinia. This 
was the first emigration in Islam. It comprised of 
ten people with ‛Uthmān ibn Maz‛ūn radiyallāhu 
‛anhu as their leader. This was followed by another 
group under Ja‛far ibn Abī Tālib radiyallāhu ‛anhu, 
and then many groups followed one after the 
other. Some of them went individually while others 
went with their families. The total number of those 
who emigrated is said to be eighty three. 


But the Quraysh did not allow them to live in 
peace over there as well. They sent two people with 
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many rare gifts and presents to Najāshī [the king 
of Abyssinia], and requested him to send the 
Muslims back to their land. But Najāshī did not 
accede, and summoned the Muslims to establish 
the facts. He assembled his priests as well. He 
addressed the Muslims saying: “What is the 
religion for which you left your people? And after 
leaving it, you neither embraced my religion nor 
any other known religion?” 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam cousin, 
Hadrat Ja‛far ibn Abī Tālib radiyallāhu ‛anhu, 
stood up and delivered a very eloquent speech. We 
will quote it under the discussion on Hadrat Ja‛far 
radiyallāhu ‛anhu (inshā Allāh). 


The Sh‛ib Abī Tālib 


When the Quraysh behaved in this manner, the 
Banū Hāshim and Banū ‛Abd al-Muttalib joined 
hands with Abū Tālib. They were then confined in 
a valley. This took place in the seventh year after 
prophet-hood. This confinement prolonged to such 
an extent that they were forced to eat the leaves of 
the acacia tree. Their children would scream and 
cry out of hunger and their screams were heard 
from great distances. 


Three years passed under such dire 
circumstances, and some basic needs would reach 
them secretly. Rasūlullāh sallallāhu ‛alayhi wa 
sallam continued fulfilling his responsibility of 
da‛wah even in this condition, by night and day, 
openly and in private. The Banū Hāshim bore all 
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these hardships with patience and in expectation 
of reward. 


The end of the boycott 


A few sensible and level-headed people from the 
Quraysh experienced some dislike of this unjust 
boycott and expressed their disapproval by saying 
it was inhuman. Mut‛im ibn ‛Adīyy went forward to 
tear the memorandum [which was suspended on 
the Ka‛bah] and noticed that it was entirely eaten 
by worms. Only the words ماَللَّه مِكبِاس (commencing 
in Your name, O Allāh) remained on the 
memorandum. Nevertheless, it was torn and cast 
aside, and it was considered baseless. (Nabī-e-
Rahmat, quoted from Sīrat Ibn Hishām) 


The demise of Abū Tālib and Hadrat Khadījah 
radiyallāhu ‛anhā 


Abū Tālib and Hadrat Khadījah radiyallāhu ‛anhā 
both passed away in the tenth year of prophet-
hood. Their excellent companionship, treatment, 
loyalty, support and defence of Rasūlullāh 
sallallāhu ‛alayhi wa sallam was well known. Abū 
Tālib passed away without embracing Islam. After 
the demise of these two, Rasūlullāh sallallāhu 
‛alayhi wa sallam had to endure continuous 
difficulties and hardships. (Nabī-e-Rahmat) 


The journey to Tā’if 


After the demise of Abū Tālib, the Quraysh got the 
courage to impose many torments and 
persecutions on Rasūlullāh sallallāhu ‛alayhi wa 
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sallam which they could not do while Abū Tālib 
was alive. Soil was thrown on his head on one 
occasion. When these torments continued for a 
long time, and the polytheists and unbelievers 
increased in their abhorrence of Islam, Rasūlullāh 
sallallāhu ‛alayhi wa sallam decided to go to Tā’if. 
He went with the intention of inviting the Thaqīf 
tribe and obtaining their support. He had hopes of 
some good from them. And this is not surprising 
because he had spent his infancy among the Banū 
Sa‛d who lived near Tā’if. 


The people of Tā’if owned properties and large 
tracts of land. They had large orchards and 
agricultural lands. This wealth and prosperity 
created pride and arrogance in them. They were 
embodiments of this verse: 


وقَالُوا . ومآ أَرسلْنا فِي قَريةٍ مِّن نذِيرٍ إِلاَّ قَالَ مترفُوها إِنا بِمآ أُرسِلْتم بِهِ كَافِرونَ
الاً ووأَم أَكْثَر نحننذَّبِيعبِم نحا نما، ولاَدأَو.  


“We did not send any warner to any town except 
that the affluent ones thereof began to say: ‘We do 
not believe in what you have been sent with.’ They 
said: ‘We are more in wealth and offspring, and we 
are not going to be punished.’” (Sūrah Saba, 34: 
34-35) 


The response of the people of Tā’if 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
went to Tā’if, he proceeded first to the leaders and 
seniors of the Thaqīf tribe and invited them to 
Islam. But he received a harsh and cruel response. 


https://nmusba.wordpress.com/







They mocked him and instigated the riff raff of the 
town and the slaves to mock and jeer at him. 
These people hurled abuses at him, taunted him, 
and threw stones at him. In this helpless and 
painful condition he went and took refuge in the 
shade of a date tree. The torments which he 
experienced from the people of Tā’if were far more 
than what he experienced at the hands of the 
Makkans. They stationed their men on either side 
of the road, and stones were hurled at him at every 
step he took. Both his feet were injured and were 
streaming with blood. Under such a situation, his 
heart and tongue spontaneously uttered the 
following supplication. He mentioned his 
weakness, lack of resources, and the people’s total 
disregard for him to Allāh ta‛ālā. He beseeched 
Allāh ta‛ālā for His help and assistance with the 
following words: 


رحم اَ يآ .شكُو ضعف قُوتِي، وقِلَّةَ حِيلَتِي، وهوانِي علَى الناسِاَلَيك اِهم اَللَّ
،ناحِمِيأَالر نتر الْب مستضفِعياِ ،نكِلُنِيت نلىٰ اِ ؟لىٰ معِبدٍي نِيمهجتاَ ي لىٰاِم عوٍّد 


 هلَّكْتاَمماِ .رِي ينْ لَم بِكُنغَك ضفَلاَ  ب لَياُع،الِيب راَ غَي كتافِياَنَّ علِي عسو .
نْ اَ نمِ،خِرةِمر الدنيا والآاَعلَيهِ  وصلُح ،شرقَت لَه الظُّلُماتاَ عوذُ بِنورِ وجهِك الَّذِياَ
يبِلَزِن يبغَض أَ ،كوطُ لَّحِ يخس لَيعبٰ،كتالْع لَكو تضٰى حرلاَ ،ىى تلَ وولاَ حو 


 .االلهِلاَّ بِاِقُوةَ 


“O Allāh! To You alone I complain about the 
weakness of my strength, my lack of resources, 
and my insignificance in the eyes of the people. O 
the most merciful of those who show mercy! You 
are the Lord of the oppressed. To whom are you 
handing me over? Is it to a distant person who 
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looks at me with a scowl, or to an enemy to whom 
You have given control over me? If You are not 
angry with me, I have nothing to worry about. 
However, Your peace is more sufficient for me. I 
seek refuge through Your illuminated countenance 
with which darkness is turned into light, and with 
which the affairs of this world and the Hereafter 
are in order – that Your wrath descends upon me 
or Your displeasure comes upon me. You have the 
sole right of making [me] accept until You are 
pleased. There is no way of saving [oneself] from 
sin and there is no power to worship except 
through Allāh.” 


Allāh ta‛ālā sent the angels of the mountains to 
Rasūlullāh sallallāhu ‛alayhi wa sallam who asked 
him for his permission to crush the two mountains 
which are on either side of Tā’if to completely 
destroy the city and its inhabitants. Rasūlullāh 
sallallāhu ‛alayhi wa sallam replied: “No. I hope 
there will be someone from their progeny who 
worships Allāh ta‛ālā alone, and does not ascribe 
any partner with Him. 


When ‛Utbah ibn Rabī‛ah and Shaybah ibn Rabī‛ah 
saw Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
condition, their hearts softened a bit and they felt 
some human concern for him. They summoned for 
one of their Christian slaves by the name of 
‛Addās, ordered him to place a bunch of grapes on 
a plate and present it to Rasūlullāh sallallāhu 
‛alayhi wa sallam. ‛Addās carried out their order, 
and after listening to Rasūlullāh’s sallallāhu 
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‛alayhi wa sallam manner of speech and observing 
his noble character, he became a Muslim. 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
returned to Tā’if, the opposition, enmity, mockery, 
and torments of his people continued unabated. 
(Nabī-e-Rahmat) 


Note: The unbelievers and polytheists of Tā’if had 
tried to belittle and demean Rasūlullāh sallallāhu 
‛alayhi wa sallam in every way possible, and 
imposed the harshest forms of persecution on him. 
But Rasūlullāh sallallāhu ‛alayhi wa sallam 
responded with absolute patience and forbearance. 
So much so, the angels deputed over the 
mountains were disturbed by the people’s 
treatment and requested his permission to destroy 
the entire city. But he did not permit them. Allāh 
ta‛ālā bestowed His grace and favour to Rasūlullāh 
sallallāhu ‛alayhi wa sallam in return for whatever 
he experienced by conferring him with the Mi‛rāj. 
This was actually a conferring of honour, respect 
and a lofty position to him which was not 
conferred to even the closest angels. This is the 
bounty of Allāh ta‛ālā which He confers on 
whomever He wills. (compiler) 


The Isrā’ and Mi‛rāj 


The year of the Mi‛rāj holds a distinguished 
position in Islamic history. The Pride of the 
Prophets sallallāhu ‛alayhi wa sallam was 
bestowed with an honorary reception which was 
his peculiarity from among the entire group of 
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Prophets ‛alayhimus salām. The gist of the story is 
as follows: 


Rasūlullāh sallallāhu ‛alayhi wa sallam was lying 
down in the Hatīm of the Ka‛bah one night when 
Jibra’īl ‛alayhis salām and Mīkā’īl ‛alayhis salām 
came to him and asked him to go with them. He 
was made to mount the Burāq which was so swift 
that its leg would stretch out as far as its eyes 
could see. He was taken to Shām to Musjid-e-
Aqsā. Allāh ta‛ālā gathered all the other Prophets 
‛alayhimus salām as a way of honouring 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Jibra’īl 
‛alayhis salām called out the adhān, the rows of 
the Prophets and Messengers were arranged, but 
all were waiting for an imām to lead them. Jibra’īl 
‛alayhis salām held Rasūlullāh sallallāhu ‛alayhi 
wa sallam by the hand and led him forward. 
Rasūlullāh sallallāhu ‛alayhi wa sallam led all the 
Prophets, Messengers and angels in salāh.1 


                                       


1 Ibn Kathīr rahimahullāh says that some scholars are of the 
opinion that this incident concerning Rasūlullāh’s sallallāhu 
‛alayhi wa sallam leading the Prophets in salāh took place 
before he could go up to the heavens. But it seems more 
obvious that it occurred upon his return because while he 
was going up, Hadrat Jibra’īl ‛alayhis salām introduced him 
to each of the Prophets. Had this salāh been performed first, 
there would have been no need to introduce them to him. 
Furthermore, the actual purpose of the journey was for him 
to go to the Mala’ A‛lā, and it seems more appropriate to fulfil 
this purpose first. Once the actual purpose was fulfilled, all 
the Prophets accompanied him to Bayt al-Maqdis, Jibra’īl 
‛alayhis salām instructed him to lead them in salāh, and 


https://nmusba.wordpress.com/







Till this point, Rasūlullāh sallallāhu ‛alayhi wa 
sallam completed that stage of his journey which 
was in this world on the Burāq. He was then taken 
from Musjid-e-Aqsā to the heavens. Some scholars 
feel that he was also taken on the Burāq to the 
heavens. But it is gauged from authentic Ahādīth 
that this journey was not on the Burāq but a 
physical ascension. 


The word Mi‛rāj refers to a flight of stairs or ladder. 
There are numerous types of ladders in today’s 
times. A lift is included among them, and could 
also be called a ladder. What was the nature of the 
ladder which conveyed Rasūlullāh sallallāhu 
‛alayhi wa sallam to the heavens? This is known to 
Allāh ta‛ālā alone; it is not mentioned in any 
narration. 


Rasūlullāh sallallāhu ‛alayhi wa sallam met 
Hadrat Ādam ‛alayhis salām on the first heaven, 
‛Īsā ‛alayhis salām and Yahyā ‛alayhis salām on 
the second heaven, Yūsuf ‛alayhis salām on the 
third heaven, Idrīs ‛alayhis salām on the fourth, 
Hārūn ‛alayhis salām on the fifth, Hadrat Mūsā 
‛alayhis salām on the sixth, and Hadrat Ibrāhīm 
‛alayhis salām on the seventh. 


Rasūlullāh sallallāhu ‛alayhi wa sallam then 
proceeded towards the Sidratul Muntahā. He 
passed the Haud-e-Kauthar on the way. He 
entered Paradise and saw the unique 
                                                                                


thereby his superiority over them all was practically 
demonstrated. (Ma‛ārif al-Qur’ān, vol. 5, p. 428) 


https://nmusba.wordpress.com/







manifestations of Allāh’s power which no eye has 
ever seen, no ear has ever heard of, and which 
never crossed the mind of any human. Hell which 
was filled with every type of severe punishment 
was then brought before him. Solid things like 
steel and rocks were absolutely insignificant before 
the different torments of Hell. He saw a group of 
people eating corpses. When he asked about their 
identity, Jibra’īl ‛alayhis salām said: “They are the 
ones who backbite.” The doors of Hell were then 
closed. 


Rasūlullāh sallallāhu ‛alayhi wa sallam proceeded 
further and Jibra’īl ‛alayhis salām stayed back 
because he was not to go beyond that point. 


Rasūlullāh sallallāhu ‛alayhi wa sallam met Allāh 
ta‛ālā. The correct opinion is that this meeting was 
not merely with his heart but a physical meeting. 
This is the opinion of Hadrat ‛Abdullāh ibn ‛Abbās 
radiyallāhu ‛anhu, all the erudite Sahābah 
radiyallāhu ‛anhum and all the imāms. 


Rasūlullāh sallallāhu ‛alayhi wa sallam fell into 
prostration and had the honour of speaking with 
Allāh ta‛ālā. This was the time when the salāhs 
were made fard. 


Rasūlullāh sallallāhu ‛alayhi wa sallam then 
returned, mounted the Burāq and returned to 
Makkah Mu‛azzamah. 


On the way he passed by three trade caravans of 
the Quraysh at different places. He offered salām 
to some of them and they recognized his voice. 
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They gave testimony to this on their return to 
Makkah. This journey was completed before dawn. 
(Sīrat Khātam al-Ambiyā’, p. 66) 


I take the opportunity of quoting the incident of 
Mi‛rāj as written by Mufakkir-e-Islam Hadrat 
Maulānā Sayyid Abul Hasan ‛Alī Nadwī 
rahimahullāh in his book, Nabī-e-Rahmat. 


After this journey (to Tā’if), Rasūlullāh sallallāhu 
‛alayhi wa sallam experienced the Mi‛rāj. By the 
power of Allāh ta‛ālā, he was taken at night from 
Musjid-e-Harām and conveyed to Musjid-e-Aqsā. 
From there he experienced the special places of 
close proximity [to Allāh ta‛ālā] in the seven 
heavens, was made to see Allāh’s signs and met 
the Prophets ‛alayhimus salām. Allāh ta‛ālā says 
with regard to all this: 


  .ما زاغَ الْبصر وما طَغٰى، لَقَد رآى مِن آياتِ ربِّهِ الْكُبرٰى


“The sight neither went astray nor did it go beyond 
the limit. Without doubt, he saw some of the great 
signs of his Lord.” (Sūrah an-Najm, 53: 17-18) 


This was a hospitality and conferring of honour to 
Rasūlullāh sallallāhu ‛alayhi wa sallam from Allāh 
ta‛ālā. It was done to console and comfort him, 
and to make up for the humiliation, ingratitude 
and disloyalty which he experienced from the 
people of Tā’if, and the tough tribulation which he 
experienced at their hands. 


The next morning, Rasūlullāh sallallāhu ‛alayhi 
wa sallam related the incident of Mi‛rāj to the 
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people. The Quraysh expressed bewilderment and 
labelled it an impossible thing. They belied him 
and mocked at him. On hearing it, Hadrat Abū 
Bakr radiyallāhu ‛anhu said: “If he (Rasūlullāh 
sallallāhu ‛alayhi wa sallam) said it, it has to be 
true. Why are you surprised? By Allāh, revelation 
comes to him from the heavens by day and night, 
and I believe it. It is more difficult than what you 
are expressing surprise at.” 


The incident of Mi‛rāj makes a clear proclamation 
that Rasūlullāh sallallāhu ‛alayhi wa sallam is 
totally unlike the ethnic and political leaders 
whose efforts are restricted to their country or 
ethnic groups. Only the groups and places which 
are connected to them derive benefit from them, 
and their influence remains only on the 
environment in which they were born. 


The group which Rasūlullāh sallallāhu ‛alayhi wa 
sallam is connected to is the group of Allāh’s 
Prophets and Messengers who convey the message 
from the heavens to those on earth, from the 
Creator to the creation. The entire human race 
(notwithstanding its era, history, colour, lineage, 
country and nation) are honoured and privileged 
by them, and their fortunes change for the better. 


The compulsion of salāh 


On this occasion, Allāh ta‛ālā made fifty times 
salāh compulsory on Rasūlullāh sallallāhu ‛alayhi 
wa sallam and his followers. He continued 
requesting a reduction until Allāh ta‛ālā reduced 
the number to five in a day, and announced: “The 
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person who performs the five salāhs with īmān and 
expectation of reward shall receive the reward of 
fifty salāhs.” (Bukhārī; Nabī-e-Rahmat, p.199) 


The early stages of the Ansār’s acceptance of Islam 


Rasūlullāh sallallāhu ‛alayhi wa sallam went out 
to convey the message of Islam during the days of 
hajj. Some people of the Khazraj tribe met him at 
‛Aqabah. He invited them towards Allāh ta‛ālā, 
presented Islam to them, and recited the Qur’ān to 
them. These people used to live in Madīnah near 
the Jews and used to constantly hear from them 
about the impending arrival of a Prophet. They 
spoke among themselves and said: “By Allāh, this 
person seems to be the same person regarding 
whom the Jews had been telling us. Now do not let 
anyone to surpass you [in accepting him as a 
Prophet].” And so, they testified to his prophet-
hood immediately. 


They returned to their hometown and when they 
reached Madīnah, they spoke to their fellow 
tribesmen about Rasūlullāh sallallāhu ‛alayhi wa 
sallam and invited them as well. The word of Islam 
began spreading among them and there was no 
house of the Ansār in which Rasūlullāh sallallāhu 
‛alayhi wa sallam was not the main subject. 


‛Aqabah-e-Ūlā 


As per their custom, when they gathered the 
following year for the hajj, a delegation of twelve 
members from Madīnah presented itself before 
Rasūlullāh sallallāhu ‛alayhi wa sallam. These 
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twelve were made up of ten from the Khazraj tribe 
and two from the Aus. These two were the 
influential tribes of Madīnah. The twelve pledged 
allegiance at Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam blessed hands and promised to propagate 
Islam on their return to Madīnah. Rasūlullāh 
sallallāhu ‛alayhi wa sallam sent Hadrat ‛Abdullāh 
ibn Umm Maktūm radiyallāhu ‛anhu (a cousin of 
Hadrat Khadījah radiyallāhu ‛anhā) and Hadrat 
Mus‛ab ibn ‛Umayr ‛Abdarī radiyallāhu ‛anhu with 
them to teach them the Qur’ān and other matters 
about Islam. Islam now became the subject of 
discussion in Madīnah. This incident is known as 
‛Aqabah-e-Ūlā. 


‛Aqabah-e-Thāniyah 


The people of Madīnah came to Makkah a third 
time during the hajj season. They now decided to 
fulfil the promise which they had made to 
Rasūlullāh sallallāhu ‛alayhi wa sallam in the first 
year when they met him. The delegation comprised 
of sixty two from the Khazraj, eleven from the Aus, 
and two women: (1) Nasībah bint Ka‛b from the 
Banū Najjār, and (2) Asmā’ bint ‛Amr from the 
Banū Salimah. The delegation promised to meet 
and discuss with Rasūlullāh sallallāhu ‛alayhi wa 
sallam privately at night. Without the people of 
Makkah knowing about it, when one third the 
night passed, they went two at a time and 
assembled around Rasūlullāh sallallāhu ‛alayhi 
wa sallam. 
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Although his uncle, Hadrat ‛Abbās ibn ‛Abd al-
Muttalib had not embraced Islam as yet, he was 
present in the meeting to defend his nephew. 


The delegation from Madīnah pledged allegiance to 
Rasūlullāh sallallāhu ‛alayhi wa sallam, and he 
said to them: “Worship one Allāh. And when I 
come to you, it will be your bounden duty to 
protect and defend me just as you protect your 
own families.” 


On hearing this, Haytham ibn Tayhān from the 
delegation stood up and said: “We have a covenant 
with the people of Makkah and other tribes. We 
are breaking it solely for the sake of Islam. It must 
not happen that after making all these sacrifices, 
you leave us and return to your tribe.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam smiled and 
said: “No, that will not happen. Your life and 
property is sacrosanct like my own. I will observe 
the peace treaty which you signed as my own.” 


When they heard this, the faces of all beamed with 
joy, they completed the pledge at his hands, and 
returned to Madīnah. Islam spread quickly among 
the families of Madīnah and there was hardly a 
house in which there were not two groups, one 
defending Islam, and the other opposing Islam. 
Nothing but Islam became the subject of 
discussion in the alleys and markets of Madīnah. 


  يا ربِّ صلِّ وسلِّم دائِما أَبدا
   حبِيبِك خيرِ الْخلْقِ كُلِّهِمِعلىٰ
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“O Allāh! Send salutations and peace forever and 
ever to Your beloved, the best creation of all.” 


The hijrah to Madīnah 


The Quraysh have a meeting 


Allāh ta‛ālā says: 


كورِجخي أَو كلُوقْتي أَو كوثْبِتا لِيوكَفَر نالَّذِي بِك كُرمإِذْ يو  


“When the unbelievers plotted against you in order 
to take you captive or kill you or expel you.” 
(Sūrah al-Anfāl, 8: 30) 


The Quraysh did not learn immediately about 
those who pledged allegiance to Islam, but when 
the news of Islam spread in Madīnah and they 
learnt everything about it, the Quraysh could not 
bear seeing such a popularity of Islam in Madīnah. 
They felt they had to put an end to Rasūlullāh 
sallallāhu ‛alayhi wa sallam so that they are free of 
this daily “problem”. The senior Quraysh leaders 
such as Abū Jahal, Abū Lahab, Abū Sufyān and 
‛Utbah assembled in Dār an-Nadwah with much 
concern and worry. They felt they had to get rid off 
this Prophet in a manner which would not allow 
the Banū Hāshim to exact any revenge. In this 
way, they will rid themselves of this thorn at their 
side which is constantly pricking them. (Sīrat 
Rasūl-e-Karīm, p. 82) 
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The conspiracy to murder Rasūlullāh sallallāhu 
‛alayhi wa sallam 


In the course of the meeting, Satan entered in the 
form of an old man and stood at the entrance. 
They asked him about his identity and he said: “I 
am a shaykh from Najd. I would like to listen to 
your conversation, and I might be able to help you 
with my opinions and input.” 


They allowed him to enter and the meeting 
commenced. Someone suggested incarcerating 
Rasūlullāh sallallāhu ‛alayhi wa sallam in a secure 
house. The Najdī shaykh said: “This is not a good 
idea. If his companions come to know about it, 
they will attack you and rescue him.” 


Someone else suggested banishing him from 
Makkah. The Najdī shaykh said: “This view is 
totally wrong. Are you not aware of his excellent 
speech, how sweetly he talks, the appeal of the 
manner in which he speaks and how he subdues 
the hearts in this way!? If you expel him from here, 
others will listen to his speech, believe in him, and 
they will all join forces to attack you.” 


Abū Jahal said: “He should neither be imprisoned 
nor expelled. Instead, a youngster from each tribe 
should be selected, and they will all get together 
and kill him at once. In this way, all the tribes will 
be responsible for shedding his blood. The Banū 
‛Abd Manāf will not be able to wage war against all 
the tribes. They will be forced to accept blood 
money and the matter will be resolved.” 
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The Najdī shaykh said: “By Allāh, this is the best 
view.” All those who were present fully approved of 
it. (Sīratul Mustafā, p. 358 as quoted from Tabaqāt 
of Ibn Sa‛d) 


Rasūlullāh sallallāhu ‛alayhi wa sallam consults 
Abū Bakr radiyallāhu ‛anhu 


Rasūlullāh sallallāhu ‛alayhi wa sallam went to 
Hadrat Abū Bakr radiyallāhu ‛anhu and said: 
“Allāh ta‛ālā has given me permission to leave this 
city and to emigrate.” Hadrat Abū Bakr 
radiyallāhu ‛anhu asked: 


  اَلصحبةُ يا رسولَ االلهِ


“O Rasūlullāh! Are you requesting me to 
accompany you!?” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 اَلصحبةُ


“Yes, you alone will be my companion.” 


On hearing this, Hadrat Abū Bakr radiyallāhu 
‛anhu began crying out of joy. He then presented 
two camels which he had prepared for this journey 
from before hand. And he hired ‛Abdullāh ibn 
Urayqit as a guide. (Nabī-e-Rahmat) 


Departure 


It was night and Rasūlullāh sallallāhu ‛alayhi wa 
sallam was to depart in the morning. So he 
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handed over all trusts which were entrusted to 
him by both friends and foes to Hadrat ‛Alī 
radiyallāhu ‛anhu who would then return them to 
their rightful owners. 


Rasūlullāh sallallāhu ‛alayhi wa sallam woke up 
early at the time of true dawn with Allāh’s name 
on his lips while Hadrat ‛Alī radiyallāhu ‛anhu was 
sleeping on his bed. Rasūlullāh sallallāhu ‛alayhi 
wa sallam leaves the house and sees it 
surrounded by the enemies. He was busy reading 
Sūrah Yā Sīn, and when he reached the verse 


  فَأَغْشيناهم فَهم لاَ يبصِرونَ


“Then We covered them from above, so they cannot 
see anything.” (Sūrah Yā Sīn, 36: 9) 


He picked up a handful of soil from the ground 
and threw it towards them. Allāh’s ta‛ālā mercy 
descends, the soil blinds the enemies, and he 
passes through them safe and sound. 


Hadrat Abū Bakr radiyallāhu ‛anhu and his slave 
are waiting for him on the outskirts of the city with 
two camels. Rasūlullāh sallallāhu ‛alayhi wa 
sallam rides one and Hadrat Abū Bakr radiyallāhu 
‛anhu the other. (Sīrat Rasūl-e-Karīm) 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
proceeded towards the cave, his bosom and 
sincere friend was overcome by a strange 
restlessness and anxiety. He would be in front of 
him at times, sometimes behind him, then to his 
right, and then to his left. When Rasūlullāh 
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sallallāhu ‛alayhi wa sallam asked him the reason 
for this, he replied: “So that no one attacks you.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Do 
you want to have yourself killed and myself 
saved?” Hadrat Abū Bakr radiyallāhu ‛anhu 
replied: “Yes, O Rasūlullāh!” 


His sacrifices for Rasūlullāh sallallāhu ‛alayhi wa 
sallam made a deep impression on others. When 
he used to be mentioned before Hadrat ‛Umar 
radiyallāhu ‛anhu, the latter would say: “A single 
day and a single night of Abū Bakr is better than 
my entire life’s worship.” He was referring to the 
night when he was with Rasūlullāh sallallāhu 
‛alayhi wa sallam in the cave of Thaur, and the 
day when the Arab tribes reneged after 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam demise 
and Hadrat Abū Bakr radiyallāhu ‛anhu controlled 
them. (Sīratul Mustafā, vol. 1, p. 364) 


Hadrat Maulānā Qārī Muhammad Ahsan Sāhib 
Fatahpūrī composed the following poem with 
reference to the hijrah: 


“His gaze is towards the Ka‛bah while his feet are 
turned for hijrah. Peace be on you, peace be on 
you. O holy land! May Allāh’s mercy be on you. 
Peace be on you, peace be on you. O friends and 
relatives of my beloved land. Peace be on you, 
peace be on you. My eyes are filled with tears, my 
heart is broken. Peace be on you, peace be on you. 
These are the walls and houses of my beloved 
land. Peace be on you, peace be on you. Do not 
strike the lightning of expulsion and oppression. 
Peace be on you, peace be on you. He is not 
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uttering a single word of complaint. Peace be on 
you, peace be on you. He can neither find any 
shade nor is any refuge available to him. Peace be 
on you, peace be on you. The air of Madīnah is 
totally perfumed. Peace be on you, peace be on 
you. O Ahsan! This is the wazīfah (chant) which is 
on our tongue: Peace be on you, peace be on you.” 
(Nawādirāt Sīrat, p. 231) 


The cave of Thaur 


Allāh ta‛ālā says: 


إِلاَّ تنصروه فَقَد نصره االلهُ إِذْ أَخرجه الَّذِين كَفَروا ثَانِي اثْنينِ إِذْ هما فِي الْغارِ إِذْ 
قُواينعنْ إِنَّ االلهَ مزحاحِبِهِ لاَ تلُ لِص 


“If you do not help the Messenger, Allāh has 
helped him already at the time when the 
unbelievers had expelled him, the second of the 
two when both of them were in the cave, and he 
was saying to his companion: “Do not grieve, 
surely Allāh is with us.” (Sūrah at-Taubah, 9: 40) 


The cave of Thaur is a few miles out of Makkah. 
When they cover this distance, Rasūlullāh 
sallallāhu ‛alayhi wa sallam and his beloved friend 
enter the cave and are protected against the scouts 
of the enemy. 


In the meantime, when the enemies discover the 
failure of their plot, they become very remorseful; 
and in their sorrow and anger, they dispatch 
scouts and patrols in search of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Abū Jahal offers a 


https://nmusba.wordpress.com/







reward to the person who captures him and brings 
him back. 


The patrols reach the mountain and are also at the 
entrance of the cave, but are unable to see 
anything inside. Hadrat Abū Bakr radiyallāhu 
‛anhu is terrified lest these wretched “animals” 
capture Rasūlullāh sallallāhu ‛alayhi wa sallam. 
But Rasūlullāh sallallāhu ‛alayhi wa sallam – who 
was a mountain of tranquillity, patience and 
fortitude; and was not concerned in the least. He 
smiles and says to Hadrat Abū Bakr radiyallāhu 
‛anhu: 


  نَّ االلهَ معنالاَ تحزنْ إِ


“Do not worry, Allāh is with us.” 


Hadrat Abū Bakr’s radiyallāhu ‛anhu 
companionship on this occasion eventually earned 
him the honour of being referred to as Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam closest companion. 


Surāqah 


They spent three days safe and sound in the cave 
and then left for Madīnah. They detoured from the 
normal route and followed a route along the coast. 
When the afternoon sun was quite intense the next 
day, Hadrat Abū Bakr radiyallāhu ‛anhu spread 
out a sheet in the shade of a field, asked 
Rasūlullāh sallallāhu ‛alayhi wa sallam to rest on 
it, while he went out in search of food. He saw a 
shepherd herding some goats. He asked him to 
clean the udders of one of the goats, milked it, and 
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covered the utensil with a cloth to prevent dust 
from getting into it. He then brought the milk to 
Rasūlullāh sallallāhu ‛alayhi wa sallam and 
presented it to him. Rasūlullāh sallallāhu ‛alayhi 
wa sallam drank first, then Hadrat Abū Bakr 
radiyallāhu ‛anhu, and they proceeded when the 
late afternoon approached. 


Abū Jahal had already announced a reward of 100 
camels for the person who captures Rasūlullāh 
sallallāhu ‛alayhi wa sallam. A person conveyed to 
Surāqah his suspicion of Rasūlullāh sallallāhu 
‛alayhi wa sallam being along the coast. In his 
eagerness for Abū Jahal’s reward, Surāqah 
hastened on his horse in search of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. When he got near 
him, his horse slipped and fell. He got up and 
pursued Rasūlullāh sallallāhu ‛alayhi wa sallam 
who turned to him and made a du‛ā’ against him. 
Consequently, Surāqah’s horse sunk to its knees 
in the ground. Surāqah asked Rasūlullāh 
sallallāhu ‛alayhi wa sallam for pardon, and his 
horse got up. He realized that Rasūlullāh 
sallallāhu ‛alayhi wa sallam had another power 
behind him, and a time will soon come when his 
religion will reign supreme and all the people of 
Makkah will assemble under his flag. 


He said: “O Muhammad (sallallāhu ‛alayhi wa 
sallam)! I promise you I will not mention your 
whereabouts to anyone. But I have one request.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam indicated 
to him to present his request. He said: “Write a 
covenant stating that when you take control of 
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Makkah, you guarantee me indemnity.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam dictated it to Hadrat 
Abū Bakr radiyallāhu ‛anhu and gave it to 
Surāqah. He returned to Makkah and adopted 
subtle ways to prevent Abū Jahal and the others 
from pursuing Rasūlullāh sallallāhu ‛alayhi wa 
sallam. In this way, all their plots and plans went 
in vain. (Sīrat Rasūl-e-Karīm, p. 86) 


A lesson from the hijrah 


One lesson which we learn from Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam hijrah is that one’s 
friends, relatives, beloveds, and everything else 
can be sacrificed without any hesitation for the 
protection of one’s beliefs. Nothing could stop 
Rasūlullāh sallallāhu ‛alayhi wa sallam and the 
Sahābah radiyallāhu ‛anhum from leaving their 
beloved Makkah, their families, and their relatives. 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam natural 
and human attachment and love, and the strength 
and power of his īmān which were collectively 
found in him are amply personified from the 
following statement which he made on the 
occasion of the hijrah: 


  ي مِنك ما سكَنت غَيركما أَطْيبك مِن بلَدٍ وأَحبك إِلَي، ولَو لاَ أَنَّ قَومِي أَخرجونِ


“What an excellent city you are, and I love you so 
much! Had my people not expelled me from you, I 
would not have settled down in any other place.” 
(Narrated by Ahmad and Tirmidhī) 


It was actually in emulation of Allāh’s ta‛ālā order: 
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 ياعِبادِي الَّذِين آمنوآ إِنَّ أَرضِي واسِعةٌ فَإِياي فَاعبدونِ


“O My servants who believed! My earth is vast, so 
worship Me alone.” (Sūrah al-‛Ankabūt) 


Madīnah welcomes Rasūlullāh sallallāhu ‛alayhi 
wa sallam 


The Ansār of Madīnah received information of 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
departure from Makkah. And so, they made it their 
daily practice to go to the outskirts of the city 
every day after the fajr salāh and await his arrival. 
They would remain waiting until the heat of the 
sun became intense and unbearable. They would 
be forced to take refuge in shade, and then return 
to their houses. It was the summer season and a 
time of intense heat. 


The Ansār had already returned to their houses at 
the time when Rasūlullāh sallallāhu ‛alayhi wa 
sallam arrived. A Jew was the first one to see him, 
and he had been seeing the daily practice of the 
Ansār of waiting for Rasūlullāh sallallāhu ‛alayhi 
wa sallam. On seeing him, he announced in a loud 
voice and informed the Ansār of his arrival. The 
moment they heard his call, they rushed out and 
saw Rasūlullāh sallallāhu ‛alayhi wa sallam under 
a date palm with Hadrat Abū Bakr radiyallāhu 
‛anhu who looked the same age as Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Most of the people 
had not seen Rasūlullāh sallallāhu ‛alayhi wa 
sallam before this. And so, in their enthusiasm 
and joy, they all surrounded the two and the 
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crowd around them increased. Hadrat Abū Bakr 
radiyallāhu ‛anhu realized they did not know who 
was who, so he took a sheet and shaded 
Rasūlullāh sallallāhu ‛alayhi wa sallam with it. 
The people’s doubt was removed in this way. 


About 500 Ansār welcomed this caravan and they 
eventually said to Rasūlullāh sallallāhu ‛alayhi wa 
sallam with full respect: “Hadrat, come, you are 
safe and secure in every way possible. You will be 
obeyed in every matter.” Rasūlullāh sallallāhu 
‛alayhi wa sallam and his companion [Hadrat Abū 
Bakr radiyallāhu ‛anhu] proceeded. The whole of 
Madīnah was standing on either side of the road to 
receive him. The women were observing this new 
caravan from the roofs of their houses. One was 
asking the other: “Who from the two is 
Rasūlullāh?” Hadrat Anas radiyallāhu ‛anhu 
narrates: “We never witnessed a scene like this 
again.” 


The people gathered on the streets, pathways, 
rooftops, windows and doors. The young boys and 
workers were saying: 


االله أكبر جاء رسول االله، االله أكبر جاء محمد، االله أكبر جاء محمد، االله أكبر جاء 
  .رسول االله


“Allāh is the greatest. Rasūlullāh has arrived. 
Allāh is the greatest. Muhammad has arrived. 
Allāh is the greatest. Muhammad has arrived. 
Allāh is the greatest. Rasūlullāh has arrived.” 
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Hadrat Barā’ ibn ‛Āzib radiyallāhu ‛anhu who was 
a youngster at the time relates: “I never saw the 
people of Madīnah as happy as they were on the 
arrival of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Even the slave girls were going around and calling 
out: Rasūlullāh has arrived, Rasūlullāh has 
arrived.” 


In their joy and happiness over Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam arrival, the Muslims 
raised the call of Allāhu akbar (Allāh is the 
greatest) because there could be no greater joy for 
them. 


It seemed as though Madīnah itself was smiling 
with pride. The young Ansār girls were singing the 
following lines with absolute joy and fun: 


لَيع ردالْب ا طَلَعاعِ–نداتِ الْوثَنِي مِن   
   ما دعا اللهِ داعِ–وجب الشكْر علَينا 


   جِئْت بِالأَمرِ الْمطَاعِ–أَيها الْمبعوثُ فِينا 


“The full moon appeared before us from the 
mountain pass from which the caravan is bid 
farewell. It is binding on us to express thanks [to 
Allāh ta‛ālā] for as long as someone remains in 
this world to call out Allāh’s name. O you who 
have been sent to us! You have come with a 
religion which has to be obeyed.” 


Hadrat Anas ibn Mālik radiyallāhu ‛anhu who was 
a youngster at the time says: “I was present on the 
day of Rasūlullāh’s sallallāhu ‛alayhi wa sallam 


https://nmusba.wordpress.com/







arrival. The fact is that I never saw a more 
beautiful and more glittering day then the day 
Rasūlullāh sallallāhu ‛alayhi wa sallam came to us 
[in Madīnah].” (Nabī-e-Rahmat) 


  يا ربِّ صلِّ وسلِّم دائِما أَبدا
  علىٰ حبِيبِك خيرِ الْخلْقِ كُلِّهِمِ


“O Allāh! Send salutations and peace forever and 
ever to Your beloved, the best creation of all.” 


The stay in Qubā 


There is an inhabitancy by the name of Qubā 
which is three miles out of Madīnah. A few Ansār 
families were residing here. When Rasūlullāh 
sallallāhu ‛alayhi wa sallam reached Qubā, he 
stayed over in the house of Kulthūm ibn Hadm 
radiyallāhu ‛anhu. 


The establishment of Musjid-e-Taqwā1 


After entering Qubā, the first thing Rasūlullāh 
sallallāhu ‛alayhi wa sallam did was to lay the 
foundation for a musjid. Rasūlullāh sallallāhu 
‛alayhi wa sallam carried a rock with his blessed 
hand and placed it in the direction of the qiblah. 
This was followed by Hadrat Abū Bakr radiyallāhu 
                                       


1 This musjid is now known as Musjid-e-Qubā. It went 
through different stages of construction and renovation. The 
present building was completed under the auspices of 
Khādim al-Haramayn King Fahd ibn ‛Abd al-‛Azīz Āl Sa‛ūd on 
26 Safar 1406 A.H. corresponding with 21 October 1986. 
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‛anhu and then Hadrat ‛Umar Fārūq radiyallāhu 
‛anhu. Then other Sahābah radiyallāhu ‛anhum 
carried one rock each and the construction 
commenced. Rasūlullāh sallallāhu ‛alayhi wa 
sallam joined the Sahābah radiyallāhu ‛anhum in 
carrying the heavy rocks, and would sometimes 
hold a rock against his chest so as to carry it 
properly. The Sahābah radiyallāhu ‛anhum would 
tell him to relax, but he would pay no heed. 


The following verse was revealed in reference to 
this musjid: 


أُس جِدسهِ لَمفِي مقُوأَنْ ت قمٍ أَحولِ يأَو قْوى مِنلَى التع نَ أَنْ طسوحِبالٌ يهِ رِجفِي 
  وااللهُ يحِب الْمطَّهرِينطيتطَهروا 


“Surely the musjid whose foundation was laid on 
piety from the very first day is [more] worthy that 
you stand therein. In it are people who love to stay 
purified. And Allāh loves those who stay purified.” 
(Sūrah at-Taubah, 9: 108) 


After spending a few days in Qubā, Rasūlullāh 
sallallāhu ‛alayhi wa sallam decided to leave for 
Madīnah on Friday, and mounted his camel. The 
residences of the Banū Sālim was on route, and 
the time of Jumu‛ah arrived when he reached 
there. He performed the Jumu‛ah salāh there.1 
                                       


1 The Musjid-e-Jumu‛ah is now constructed in that place. It 
is also known as Musjid Banī Sālim. It also went through 
different stages of construction and renovation. The present 
building was completed in 1412 A.H. under the auspices of 
Khādim al-Haramayn King Fahd ibn ‛Abd al-‛Azīz Āl Sa‛ūd. 
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This was Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
first sermon and first jumu‛ah salāh. 


The first jumu‛ah salāh and Friday sermon 


It was a sermon which was immersed in an ocean 
of eloquence and rhetoric. Its every letter is a cure 
for emotional illnesses and an elixir for dead 
hearts. Every statement is sweeter than sealed 
nectar for those who have an affinity with 
language. We take the opportunity of quoting its 
translation. 


I praise Allāh ta‛ālā and I seek His help, 
forgiveness and guidance. I believe in Allāh ta‛ālā 
and do not disbelieve in Him. Instead, I bear 
enmity towards those who do not believe in Him. I 
testify that Allāh is one and Muhammad is His 
servant and Messenger whom Allāh bestowed with 
guidance, the light of wisdom and admonition; and 
sent him to the world at a time when the chain of 
Prophets and Messengers had stopped, when 
knowledge was merely in name, people were in 
deviation, and Resurrection had approached. The 
person who obeys Allāh ta‛ālā and His Messenger 
sallallāhu ‛alayhi wa sallam is guided. The person 
who disobeys Allāh ta‛ālā and His Messenger 
sallallāhu ‛alayhi wa sallam is certainly astray, 
has committed a wrong, and is in severe deviation. 


I advise you with taqwā because it is the best 
advice of one Muslim to another, and the best 
thing which urges a person towards directing 
himself to the Hereafter. Abstain from whatever 
Allāh ta‛ālā warned you against. There is no better 
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advice and admonition than taqwā. Undoubtedly, 
taqwā and fear of Allāh ta‛ālā is a true help and 
support for the Hereafter. If a person sets right his 
internal and external affairs with Allāh ta‛ālā 
solely for His pleasure – having no worldly motive 
and objective – it will be a source of honour and 
dignity in this world, and a treasure for him in the 
Hereafter, at a time when a person will be in real 
need of good deeds. If he did things which negated 
taqwā, he will hope there was a big distance 
between himself and his deeds on that day. 


Allāh ta‛ālā warns you through His greatness and 
power. This warning is issued because Allāh ta‛ālā 
is extremely merciful to His servants. Allāh ta‛ālā 
is true to His word and fulfils His promise. His 
words and promises are not broken.  


  ما يبدلُ الْقَولُ لَدي ومآ أَنا بِظَلاَّمٍ لِّلْعبِيدِ


“My word cannot be changed nor am I unjust to 
the servants.” (Sūrah Qāf, 50: 29) 


Thus, fear Allāh ta‛ālā internally and externally. 
Surely Allāh ta‛ālā expiates the sins of the one who 
fears Him, and gives him great rewards. The 
person who fears Allāh ta‛ālā is truly successful. 
Taqwā is something which saves a person from 
Allāh’s ta‛ālā wrath, punishment, torment and 
displeasure. Taqwā alone shall illuminate the 
faces on the day of Resurrection, and be a means 
of divine pleasure and increase in rank. Adopt as 
much taqwā as possible, do not display 


https://nmusba.wordpress.com/







shortcomings in this regard and in obeying Allāh 
ta‛ālā. 


Allāh ta‛ālā sent down the Qur’ān to educate you 
and made clear the way for your guidance so that 
the truthful can be distinguished from the liar. 
Just as Allāh ta‛ālā favoured you, you must 
reciprocate with obeying Him in an excellent and 
beautiful manner. Consider His enemies to be your 
enemies, and wage jihād in His path as is 
required. Allāh ta‛ālā selected and chose you, and 
gave you the name of Muslims. In other words, you 
are those who are obedient and subservient to 
Him. So keep up this name. 


It is Allāh’s will to destroy whoever is to be 
destroyed after the evidence and proof is 
established against him. And the one who is to 
survive will do so after the evidence is made clear 
to him and after he has insight in this regard. 
There is no saviour and no power without Allāh’s 
ta‛ālā help. So engage in abundant remembrance 
of Allāh ta‛ālā, and do deeds which will help you in 
the Hereafter. If a person sets right his affairs with 
Allāh ta‛ālā, He will make him independent of the 
creation. No one will be able to harm him. This is 
because Allāh’s order dictates people; people 
cannot dictate Allāh’s order. Allāh alone is the 
owner and master of people, they are not His 
masters. You should therefore set right your 
affairs with Allāh ta‛ālā and do not bother about 
people. Allāh is sufficient for all. 


  اَاللهُ أَكْبر ولاَ قُوةَ إِلاَّ بِااللهِ الْعلِيِّ الْعظِيمِ
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“Allāh is the greatest. There is no power except 
through Allāh, the most high, the all-mighty.” 
(Subul al-Hudā wa ar-Rashād, vol. 3, p. 331) 


Note: This was Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam first sermon which he delivered after the 
hijrah. The sermon which is delivered after thirteen 
years of persecution does not contain a single 
word of complaint or criticism against his enemies. 
He speaks only about taqwā, fear of Allāh ta‛ālā, 
and preparation for the Hereafter. Without doubt, 
he was an embodiment of the verse: 


 إِنك لَعلَى خلُقٍ عظِيمٍ


“Surely you are on the highest pedestal of 
character.” 


محرتو كاربو لَّمسهِ ولَيلَّى االلهُ عص 


Peace, salutations, blessings and mercy be on him. 


After completing the jumu‛ah salāh, Rasūlullāh 
sallallāhu ‛alayhi wa sallam mounted his camel, 
seated Hadrat Abū Bakr radiyallāhu ‛anhu behind 
him, and proceeded towards Madīnah. An awe-
inspiring group of Ansār with weapons proceeded 
with him. (Sīratul Mustafā) 


Each person earnestly desired Rasūlullāh 
sallallāhu ‛alayhi wa sallam to be his guest and 
this ardent and enthusiastic call was made from 
all around: “O Rasūlullāh! My house is open to 
you.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
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would make du‛ā’ for the person and reply: “This 
camel is under Allāh’s command. I will stay 
wherever it stops.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam lives in the 
house of Hadrat Abū Ayyūb Ansārī radiyallāhu 
‛anhu 


The camel eventually stopped in the residential 
area of the Banū Najjār (who were related to 
Rasūlullāh sallallāhu ‛alayhi wa sallam from his 
mother’s side). It stopped on its own at the spot 
where the Musjid-e-Nabawī is situated. But 
Rasūlullāh sallallāhu ‛alayhi wa sallam did not get 
off his camel. It stood up after some time, went 
forward, and sat down at the entrance of Hadrat 
Abū Ayyūb Ansārī’s radiyallāhu ‛anhu house. It got 
up once again after some time, returned to the 
first spot where it had stopped, sat down, and 
stretched out its neck along the ground. 
Rasūlullāh sallallāhu ‛alayhi wa sallam got off, 
and Abū Ayyūb Ansārī radiyallāhu ‛anhu carried 
his goods to his house. 


Construction of Musjid-e-Nabawī 


The first spot where the camel had seated itself 
belonged to some orphans and it was used to dry 
dates. Rasūlullāh sallallāhu ‛alayhi wa sallam 
asked about its owners and was informed that it 
belongs to Sahal and Suhayl. He called for these 
two orphans with a view to purchasing the land 
from them and constructing a musjid there. 
Rasūlullāh sallallāhu ‛alayhi wa sallam spoke to 
their uncle who was their guardian. The orphans 
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said: “We are giving it to you for free. We do not 
want its reward from anyone except Allāh ta‛ālā.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam did not 
accept, paid its price, and purchased it. 


Zuhrī narrates: Rasūlullāh sallallāhu ‛alayhi wa 
sallam instructed Hadrat Abū Bakr radiyallāhu 
‛anhu to hand over the money. Another narration 
states that Hadrat Abū Bakr radiyallāhu ‛anhu 
paid ten dīnārs for it. (Fath al-Bārī, vol. 7, p. 192) 


Rasūlullāh sallallāhu ‛alayhi wa sallam then 
ordered for the date palms which were on the land 
to be chopped off, and the graves of the idol-
worshippers to be levelled. He then ordered them 
to make unbaked bricks, and personally took part 
in the construction. The Ansār and Muhājirūn 
joined in. Rasūlullāh sallallāhu ‛alayhi wa sallam 
would personally carry the bricks with the 
Sahābah radiyallāhu ‛anhum and say the following 
couplet: 


 ربيالُ خالُ لاَ حِمهذَا الْحِم– رهذَا أَب رأَطْها ونبر  


“This is not the weight of the dates of Khaybar. O 
Allāh! This weight is the best and most excellent.” 


At times he would say the following couplet: 


  فَارحمِ الأَنصار والْمهاجِرة–أَللَّهم إِنَّ الأَجر أَجر الآخِرة 


“O Allāh! The real reward is the reward of the 
Hereafter. So show mercy to the Ansār and 
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Muhājirūn who are desirous of the reward of the 
Hereafter alone.” 


Another narration states: 


 جِرة فَانصرِ الأَنصار والْمها–أَللَّهم لاَ خير إِلاَّ خير الآخِرة 


“O Allāh! There is no good except the good of the 
Hereafter. So help the Ansār and Muhājirūn who 
are desirous of the good of the Hereafter alone.” 


Constructing rooms for the pure wives 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
completed the construction of the musjid, he 
commenced building rooms for his pure wives. 
Two rooms were constructed, one for Hadrat 
Saudah bint Zam‛ah radiyallāhu ‛anhā and the 
other for Hadrat ‛Ā’ishah radiyallāhu ‛anhā. The 
other rooms were constructed as the need arose. 
(Sīratul Mustafā) 


Brotherhood between the Muhājirīn and Ansār 


When the Muhājirīn left Makkah, they had to leave 
behind their families, wives, relatives, houses, and 
everything else. Rasūlullāh sallallāhu ‛alayhi wa 
sallam established a mu’ākhāt (bond of 
brotherhood) between them and the Ansār so that 
the worry and stress of separation from their 
families may be replaced by the affection and 
kindness of the Ansār. They could help each other 
at times of need, and console each other at times 
of calamity. The weak and downtrodden may get 
strength from the brotherhood of the strong and 
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powerful. The weak may become a support for the 
strong. The senior may benefit from the junior and 
vice versa. The scattered families of the Ansār and 
Muhājirīn may be attached to a single brotherhood 
and become a single entity. There must be no sign 
whatsoever of division and separation. Everyone 
should hold on collectively to the rope of Allāh 
ta‛ālā. This ummah must be totally safeguarded 
against the divisions and differences which 
resulted in the destruction of the Banī Isrā’īl. 
Allāh’s hand of affection must be on them by 
virtue of their unity. If any corrupt matter of pride 
and conceit of the jāhilīyyah (pre-Islamic era of 
ignorance) is still in the hearts, it must be 
completely uprooted. The heart which is filled with 
pride, conceit, arrogance and feelings of 
superiority must be replaced with humility, 
servitude, brotherhood, and concern for one’s 
fellow humans. The servant and the one who is 
served, the slave and the master must all be on 
the same level. All worldly distinctions must be 
obliterated and replaced by the honour of taqwā 
and piety. Allāh ta‛ālā says: 


قٰكُمااللهِ أَت دعِن كُممإِنَّ أَكْر  


“Surely the most honoured among you is the one 
who is most Allāh-conscious.” 


Based on the above reasons, Rasūlullāh sallallāhu 
‛alayhi wa sallam had established a brotherhood 
among the Muhājirūn while they were in Makkah. 
And when he emigrated to Madīnah, he 
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established a similar bond between the Ansār and 
Muhājirūn. 


Hāfiz Ibn ‛Abd al-Barr rahimahullāh says: 
Mu’ākhāt was established twice: once among the 
Muhājirūn alone. One Muhājir was made a brother 
of the other. This mu’ākhāt was established in 
Makkah. The second mu’ākhāt was established in 
Madīnah between the Muhājirūn and Ansār. 


The second brotherhood 


The second mu’ākhāt was established five months 
after the hijrah between forty five Muhājirūn and 
forty five Ansār. This was done in the house of 
Hadrat Anas radiyallāhu ‛anhu. Each Muhājir was 
made a brother of each Ansār. (Fath al-Bārī, vol. 7, 
p. 210) 


It is impossible to find an equivalent to the manner 
in which the Ansār fulfilled the duties of 
brotherhood, their sincerity in the manner in 
which they fulfilled it, and the preference which 
they accorded to the Muhājirūn over their own 
selves. Let alone giving their wealth and properties 
to the Muhājirūn, the Ansārī who had two wives 
said to his Muhājir brother: “You can choose 
whichever of the two you like. I will divorce her 
and you can marry her after that.” 


The Sunan Abī Dā’ūd and Jāmi‛ Tirmidhī narrate 
from Hadrat Anas radiyallāhu ‛anhu who said: “No 
Ansārī considered himself more eligible than his 
Muhājir brother in the dirham and dīnār which he 
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[the Ansārī] owned.” (Zurqānī, vol. 1, p. 374) 
(Sīratul Mustafā) 


On seeing this unique sympathy and consideration 
of the Ansār, the Muhājirūn said to Rasūlullāh 
sallallāhu ‛alayhi wa sallam: “O Rasūlullāh! We 
have never come across a people more 
sympathetic, considerate, sincere, loyal, and 
supportive in every situation than these people 
among whom we have settled down. We fear their 
receiving all the rewards and we totally deprived of 
them.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
replied: “No, [you will be rewarded as well] 
provided you continue making du‛ā’ for them.” 


In other words, the kindness of du‛ā’ is no less 
than the kindness of monetary help. In fact, it is 
more. Let alone a few dirhams, if all the treasures 
of the world are placed on one pan of the scale, 
and one sincere du‛ā’ is placed on the other side of 
the scale, then – inshā Allāh – the pan containing 
the du‛ā’ will be weightier. And I am not saying 
inshā Allāh as a conditional phrase but as a 
means for acquiring blessing (tabarrukan) and 
benediction. 


In his Jāmi‛ Sahīh, Kitāb at-Tauhid, Bāb al-
Mashyah wa al-Irādah, Imām Bukhārī 
rahimahullāh quotes several Ahādīth wherein 
Rasūlullāh sallallāhu ‛alayhi wa sallam said inshā 
Allāh (Allāh willing) not as a conditional phrase 
but as a means of acquiring blessing. 


When any beggar came to Hadrat ‛Ā’ishah 
Siddīqah radiyallāhu ‛anhā and made du‛ā’ for 
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her, as is the habit of beggars, she would also 
make du‛ā’ for the beggar and then give something 
to him or her. Someone asked her: “O Mother of 
the Believers! You give charity to a beggar and also 
make du‛ā’ for him just as he makes du‛ā’ for 
you!?” She replied: “If I only give him something 
without making du‛ā’ for him, his favour to me 
would me more than my favour to him. Because 
du‛ā’ is far better than charity. And so, I repay the 
du‛ā’ with du‛ā’ so that my charity may remain 
pure and untainted. It must not be in return for 
any favour.” (al-Mafātīh Sharh al-Masābīh) 


Therefore, the person who gives a few dirhams and 
can get sincere du‛ā’s in return should never let 
such an opportunity pass. 


The battles of Rasūlullāh sallallāhu ‛alayhi wa 
sallam 


As long as Rasūlullāh sallallāhu ‛alayhi wa sallam 
was in Makkah, he was ordered to invite the 
people towards tauhīd and prohibit them from 
idol-worship through proofs, evidences, and sound 
admonition. He had to bear the torments and 
mischief of the unbelievers with patience so that 
Allāh’s evidence may be established, and the truth 
distinguished from falsehood. 


After the hijrah, the Sahābah radiyallāhu ‛anhum 
left their houses, families, relatives, homeland and 
tribe solely out of love for Islam and Rasūlullāh 
sallallāhu ‛alayhi wa sallam. However, all the 
Arabs and Jews got together to completely wipe 
out this small group of Allāh’s servants from 
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existence. When matters reached such a level, 
Rasūlullāh sallallāhu ‛alayhi wa sallam was given 
permission to fight the one who fights him. The 
following verse was revealed after the hijrah: 


 . وإِنَّ االلهَ على نصرِهِم لَقَدِيرط لِلَّذِين يقَاتلُونَ بِأَنهم ظُلِموا أُذِنَ


“The order is given to those with whom the 
unbelievers fight because they have been wronged. 
Allāh has the power to help them.” (Sūrah al-Hajj, 
22: 39) 


After collating the Islamic traditions and practices 
of the Sahābah radiyallāhu ‛anhum, there remains 
no doubt whatsoever that just as jihād is made 
compulsory for the defence of Islam, offensive 
jihād for the removal of obstacles from the path of 
da‛wah is also essential until the Resurrection. 
Rasūlullāh sallallāhu ‛alayhi wa sallam waged 
jihād for both reasons, viz. to repulse the danger of 
the unbelievers, and for the sake of propagating 
Islam. (Aujaz as-Siyar, p. 96) 


Ghazwah 


Rasūlullāh sallallāhu ‛alayhi wa sallam took a 
personal and active part in some battles. Such a 
battle is known as a ghazwah. These number 
twenty three in total. A battle took place in nine of 
them, and not in the rest. 


Sarīyyah 


Rasūlullāh sallallāhu ‛alayhi wa sallam 
despatched armies under the command of certain 
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Sahābah radiyallāhu ‛anhum. This is known as a 
sarīyyah. These total forty three in number. 


We will now briefly relate the famous battles such 
as Badr, the treaty of Hudaybiyah, the conquest of 
Makkah, etc. 


The decisive battle of Badr 


The decisive and historical battle of Badr took 
place in Ramadān al-Mubārak 2 A.H. This battle 
decided the fate of the Islamic ummah and the true 
call to Allāh ta‛ālā on whose result the destiny of 
the entire human race was confined. 


All the victories and successes which the Muslims 
achieved thereafter, and all the kingdoms and 
governments which were established after it are 
indebted to this clear victory which this handful of 
Muslims achieved on the battlefield of Badr. This 
is why Allāh ta‛ālā refers to it as Yaum al-Furqān 
(the day of distinction). (Nabī-e-Rahmat, p. 287) 


Badr is a village about eighty miles from Madīnah. 
This great battle took place here. Rasūlullāh 
sallallāhu ‛alayhi wa sallam together with 313 of 
his devoted Sahābah radiyallāhu ‛anhum 
proceeded to the battlefield on the 8th or 12th of 
Ramadān al-Mubārak. The preparations for this 
battle can be gauged from the fact that the entire 
army had only two horses and 60-70 camels. 
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Supplicating in the court of Allāh ta‛ālā 


The battle took place on a Friday on the 17th of 
Ramadān. Before the battle could start, Rasūlullāh 
sallallāhu ‛alayhi wa sallam occupied himself fully 
in beseeching Allāh ta‛ālā and crying before Him. 
He also said to Allāh ta‛ālā: If this handful of 
Muslims are wiped out, there will be no one on 
earth to raise the banner of tauhīd. (Rahmatul lil 
‛Ālamīn) 


The defeat of the enemies 


Within a short while the effects of failure and 
anxiety were visible in the ranks of the idol-
worshippers. Their ranks were scattered by the 
powerful onslaught of the Muslims, and the 
results were soon to be seen. The enemy withdrew 
in confusion and wanted to flee. The senior 
Quraysh leaders, viz. ‛Utbah, Shaybah, Abū Jahal, 
and Umayyah ibn Khalaf were killed one after the 
other. In total, seventy of their men were killed, 
and an equal number captured. From among the 
Muslims, six Muhājirūn and eight Ansār were 
martyred. (ar-Rahīq al-Makhtūm, p. 341) 


The pitiful condition of Abū Lahab 


Abū Lahab did not take part in the battle. When 
he received news of the defeat in Makkah, he 
remained silent in sorrow and anger. He died 
within seven days as per the order: 


ظِكُميا بِغوتوم  
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“Die with your anger.” 


The captives of Badr and the importance of 
education in Islam 


There were two types of people among the captives, 
those who were wealthy and those who were poor. 
Rasūlullāh sallallāhu ‛alayhi wa sallam ordered 
the wealthy to pay a ransom and buy their 
freedom. As for those who were poor, a covenant 
was taken from them to remain in Madīnah and 
teach ten children to read and write. This was 
their ransom. The captives accepted this gladly. 


In this, the twenty first century, when the world 
makes claims to culture and civilization – and 
especially Europe which claims to be the founder 
of modern civilization – can never produce the 
smallest example of such kind treatment to 
criminals and enemies as displayed by Islam over 
1400 years ago. (Sīrat Rasūl-e-Karīm) 


The treaty of Hudaybiyah, the Bay‛atur Ridwān 


Rasūlullāh sallallāhu ‛alayhi wa sallam decided to 
perform ‛umrah in the beginning of Dhū al-Qa‛dah 
6 A.H. and donned the ihrām for the ‛umrah. A 
large group of Sahābah radiyallāhu ‛anhum 
numbering about 1400 accompanied him. 
Hudaybiyah is the name of a well which is one 
station away from Makkah. The village is also 
known as Hudaybiyah. 
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Rasūlullāh’s sallallāhu ‛alayhi wa sallam miracle 


There was a well which was absolutely dry. 
Through a miracle from Rasūlullāh sallallāhu 
‛alayhi wa sallam, it gushed forth with water 
which sufficed the entire army. 


On reaching Hudaybiyah, Rasūlullāh sallallāhu 
‛alayhi wa sallam sent Hadrat ‛Uthmān 
radiyallāhu ‛anhu to the Quraysh to inform them 
that Rasūlullāh sallallāhu ‛alayhi wa sallam has 
come solely to visit the Ka‛bah and perform 
‛umrah, and not for any political purpose. When 
he went to Makkah, the Quraysh held him back. 
In the meantime, the Muslims heard that he was 
killed. When Rasūlullāh sallallāhu ‛alayhi wa 
sallam heard this, he sat beneath an acacia tree 
and took a pledge (bay‛ah) of jihād from the 
Sahābah radiyallāhu ‛anhum. This is mentioned in 
the Qur’ān and is known as Bay‛atur Ridwān. 


It was later learnt that it was a false rumour. The 
Quraysh sent Suhayl ibn ‛Amr to lay down the 
conditions for a treaty. The following conditions 
were agreed upon and the treaty was signed. A 
peace treaty for ten years was agreed upon. 


1. The Muslims should return [to Madīnah] at 
present. 


2. They may come [to Makkah] the following 
year for just three days and then go back. 
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3. They must not come with any weapons. If 
they carry their swords, they must remain 
sheathed. 


4. They must not take back any Muslim of 
Makkah with them. 


5. A Muslim wanting to live in Makkah must 
not be stopped. 


6. If any person leaves Makkah for Madīnah, 
he must be returned. 


7. If any person from Madīnah goes to 
Makkah, the unbelievers will not return 
him. 


Although all these conditions were unfavourable to 
the Muslims, and the treaty seemed to favour the 
unbelievers, Allāh ta‛ālā referred to it as a victory 
(fath) and revealed Sūrah al-Fath during this 
period. The Sahābah radiyallāhu ‛anhum were 
quite displeased with such a humiliating treaty. 
Hadrat ‛Umar radiyallāhu ‛anhu was quite 
persistent in expressing his displeasure to 
Rasūlullāh sallallāhu ‛alayhi wa sallam. But he 
said to him: “This is what I have been commanded 
by Allāh ta‛ālā, and our future success is 
concealed in this.” 


The subsequent events proved the correctness of 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
response. People from Makkah and Madīnah could 
now travel to and fro with peace of mind. The 
unbelievers began coming to Rasūlullāh sallallāhu 
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‛alayhi wa sallam and the Muslims. The 
magnetism of Islamic character attracted them to 
the Muslims. The historians write that an 
unprecedented number of people embraced Islam 
during this period. This treaty was really a 
harbinger for the Conquest of Makkah. (Aujaz as-
Siyar) 


The Conquest of Makkah 


As was their norm, the Muslims adhered totally to 
the conditions of the peace treaty of Hudaybiyah. 
But the Quraysh broke it in 8 A.H. Rasūlullāh 
sallallāhu ‛alayhi wa sallam sent an envoy to them 
with some conditions with a view to renewing the 
treaty. He added that if the conditions were not 
accepted, the treaty of Hudaybiyah will be broken. 
The Quraysh opted to break the treaty. 


Rasūlullāh sallallāhu ‛alayhi wa sallam made full 
preparations for war and left Madīnah with a 
group of 10 000 Sahābah radiyallāhu ‛anhum on 
Wednesday, 10 Ramadān al-Mubārak 8 A.H. after 
the ‘asr salāh. On the way, he met Abū Sufyān ibn 
Hārith ibn ‛Abd al-Muttalib (his paternal cousin 
and foster brother) and ‛Abdullāh ibn Abī 
Umayyah (his maternal cousin) at a place called 
Abwā’. They had emigrated from Makkah and were 
heading for Madīnah. They sought permission to 
meet Rasūlullāh sallallāhu ‛alayhi wa sallam but 
he refused because they had persecuted him 
severely in the past. 


The Mother of the Believers Hadrat Umm Salamah 
radiyallāhu ‛anhā interceded on their behalf 
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saying: “O Rasūlullāh! They are hopeful of your 
noble character, and your paternal and maternal 
cousins do not expect to be deprived of your 
favours. If your mercy and pardon is so 
widespread, why should they be deprived!?” 


On the other side, Abū Sufyān ibn Hārith said: “If 
you do not permit me entry in your assembly, I will 
take my son, Ja‛far, into the desert and we will die 
there out of hunger and thirst.” By virtue of Umm 
Salamah’s radiyallāhu ‛anhā intercession and the 
remorse of these two, Rasūlullāh sallallāhu ‛alayhi 
wa sallam permitted them to meet him. They 
presented themselves before him, embraced Islam, 
and joined the Muslims heading towards Makkah. 


Hāfiz Ibn ‛Abd al-Barr and Muhibb Tabarī narrate: 
Hadrat ‛Alī radiyallāhu ‛anhu advised Abū Sufyān 
ibn Hārith to stand directly before Rasūlullāh 
sallallāhu ‛alayhi wa sallam and say the words 
which Hadrat Yūsuf’s ‛alayhis salām brother said 
to Hadrat Yūsuf ‛alayhis salām: 


 .طِئِينثَرك االلهُ علَينا واِنْ كُنا لَخٰقَالُوا تااللهِ لَقَد آ


“They said: ‘By Allāh! Allāh has indeed chosen you 
above us, and we were certainly in error.’” (Sūrah 
Yūsuf, 12: 91) 


Hadrat ‛Alī radiyallāhu ‛anhu advised him to go 
directly in front of Rasūlullāh sallallāhu ‛alayhi wa 
sallam because the modesty of Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam blessed face and eyes 
will prevent Abū Sufyān from being reprimanded. 
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And so, this is exactly what happened. The Mercy 
to the World and the Embodiment of Modesty 
sallallāhu ‛alayhi wa sallam replied: 


 موالْي كُملَيع بثْرِيطلاَ ت االلهُ لَكُم فِرغز يالر محاَر وها ونحِمِي. 


“There is no reproach on you this day. May Allāh 
forgive you. And He is the most merciful of those 
who show mercy.” (Sūrah Yūsuf, 12: 92) 


Abū Sufyān’s apology was accepted, and as per 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
statement 


م دِمهي لاَمقَانَا كَاَلإِس لَبه  


“Islam wipes out all [the sins which were 
committed] before it.” 


Abū Sufyān’s heart was totally purified, and not a 
single bit of ill-feeling towards Rasūlullāh 
sallallāhu ‛alayhi wa sallam remained. Īmān, 
ihsān, ikhlās and īqān (faith, consciousness of 
Allāh ta‛ālā, sincerity and conviction) were all 
firmly embedded in his heart in a manner which 
refused to permit the slightest particle of kufr 
(unbelief) to enter it. He immediately joined 
Rasūlullāh sallallāhu ‛alayhi wa sallam to fight 
and sacrifice his life for the sake of Allāh ta‛ālā 
and Rasūlullāh sallallāhu ‛alayhi wa sallam. 


It is said that out of his modesty and shame, Abū 
Sufyān ibn Hārith never looked at Rasūlullāh 
sallallāhu ‛alayhi wa sallam in the eye. Rasūlullāh 
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sallallāhu ‛alayhi wa sallam used to testify for 
Paradise in his favour. May Allāh be pleased with 
him, and he with Allāh. (Sīratul Mustafā as quoted 
from Zurqānī, vol. 2, p. 300) 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam character 
and Abū Sufyān ibn Harb’s embracing of Islam 


The famous Companion of Rasūlullāh sallallāhu 
‛alayhi wa sallam, Abū Sufyān ibn Harb, was till 
now one of the most ardent enemies of Rasūlullāh 
sallallāhu ‛alayhi wa sallam from the Quraysh. He 
was the commander of the Quraysh forces in 
practically all the battles against Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Prior to the Conquest 
of Makkah, he went out of Makkah to gather 
information about the Islamic army. The Sahābah 
radiyallāhu ‛anhum captured him at Marr az-
Zahrān. But he was pardoned when presented 
before Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Consequently, he embraced Islam immediately, 
and we now refer to him as Hadrat Abū Sufyān 
radiyallāhu ‛anhu. 


After he embraced Islam, Hadrat ‛Abbās 
radiyallāhu ‛anhu said: “O Rasūlullāh! Abū Sufyān 
is from among the Makkan leaders, and he likes 
positions of authority. So give him something 
which would be a source of honour, pride and 
distinction for him.” Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “Very well. Announce that any 
person who seeks refuge in Abū Sufyān’s house is 
safe..” Abū Sufyān said: “O Rasūlullāh! How will 
all the people fit in my house!?” Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “Any person who 
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seeks refuge in Musjid-e-Harām is also safe.” Abū 
Sufyān said: “O Rasūlullāh! Even the Musjid will 
not suffice.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: “Any person who keeps his door 
closed is safe.” Abū Sufyān said: “Yes, there is 
plenty of scope in this.” (Sīratul Mustafā, vol. 3, p. 
20) 


Today is a day of showing mercy 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
proceeded from Marr az-Zahrān, he ordered 
Hadrat ‛Abbās radiyallāhu ‛anhu to proceed to the 
mountain with Abū Sufyān so that the latter can 
see the true extent of the Muslim army. When the 
tribes began passing them one after the other, Abū 
Sufyān radiyallāhu ‛anhu was astounded [by the 
large numbers] and said: “Your nephew’s kingdom 
is really vast.” Hadrat ‛Abbās radiyallāhu ‛anhu 
replied: “This is not kingship, it is prophet-hood.” 


Glory to Allāh! What an enlightening reply! 


The flag of the Muhājirūn was held by Hadrat 
Zubayr radiyallāhu ‛anhu, and of the Ansār by 
Hadrat Sa‛d ibn ‛Ubādah radiyallāhu ‛anhu. When 
the latter passed by and saw Abū Sufyān, he was 
overcome by vim and vigour, and said: 


   اليوم تستحل الكعبة–اليوم يوم الملحمة 


“Today is a day of fighting. Today fighting and 
killing will be lawful in the Ka‛bah.” 
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Abū Sufyān radiyallāhu ‛anhu became terrified 
and asked about the identity of these people. 
Hadrat ‛Abbās radiyallāhu ‛anhu replied: “These 
are the armies of the Muhājirūn and Ansār among 
whom Rasūlullāh sallallāhu ‛alayhi wa sallam is 
present.” 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
passed by, Abū Sufyān radiyallāhu ‛anhu said: “O 
Rasūlullāh! Did you order Sa‛d ibn ‛Ubādah to kill 
your own people?!” He then quoted Hadrat Sa‛d’s 
statement and said: “O Rasūlullāh! I beseech you 
in the name of Allāh and our family ties, you 
surpass everyone in kindness and maintaining 
family ties.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 .يا أبا سفيان، اليوم يوم المرحمة، يعز االله فيه قريشا


“O Abū Sufyān! Today is a day of mercy. Allāh will 
honour the Quraysh today.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam then 
ordered for the flag to be taken from Sa‛d ibn 
‛Ubādah radiyallāhu ‛anhu and given to his son, 
Qays radiyallāhu ‛anhu. (Sīratul Mustafā, p. 22) 


  يا ربِّ صلِّ وسلِّم دائِما أَبدا
  علىٰ حبِيبِك خيرِ الْخلْقِ كُلِّهِمِ


“O Allāh! Send salutations and peace forever and 
ever to Your beloved, the best creation of all.” 
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A humble entry into Makkah Mukarramah 


Rasūlullāh sallallāhu ‛alayhi wa sallam then 
entered Makkah through Kadā’, and paid 
particular and absolute respect and reverence for 
the Ka‛bah while entering. He entered humbly with 
his head lowered, and not like the entry of the 
royalty. 


The Sahīh Bukhārī narrates from ‛Abdullāh ibn 
Mughaffal radiyallāhu ‛anhu: “I saw Rasūlullāh 
sallallāhu ‛alayhi wa sallam entering on the day of 
the Conquest of Makkah. He was on his camel and 
reciting Sūrah al-Fath in a melodious tone.” 


While Rasūlullāh sallallāhu ‛alayhi wa sallam 
displayed happiness, joy and enthusiasm at the 
time of this glorious conquest, the effects of 
humility, modesty, and an unassuming nature 
were visibly seen on his face. He was mounted on 
his camel, and his head was lowered to such an 
extent that his blessed beard was touching the 
wooden section of the saddle. His attendant, 
Usāmah ibn Zayd radiyallāhu ‛anhu was sitting 
behind him. (Bukhārī) 


Hadrat Anas radiyallāhu ‛anhu narrates: “When 
Rasūlullāh sallallāhu ‛alayhi wa sallam entered 
Makkah as a conqueror, all the people were 
staring at him, but he had his head lowered out of 
modesty and humility.” (Narrated by Hākim 
through a sound transmission) 


The Mu‛jam of Tabarānī narrates from Hadrat Abū 
Sa‛īd Khudrī radiyallāhu ‛anhu: Rasūlullāh 
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sallallāhu ‛alayhi wa sallam said on the day of the 
Conquest of Makkah: “This is what Allāh had 
promised me. He then recited this sūrah: 


حالْفَتااللهِ و رصآءَ نإِذَا ج  


“When the help of Allāh comes, and victory.” 


(Zurqānī, vol. 2, p. 32) 


Rasūlullāh sallallāhu ‛alayhi wa sallam was 
thinking of the time when he emigrated from this 
city in a state of helplessness and powerlessness. 
He had to flee from the enemies and leave all 
alone. Now the time has come when he is entering 
it with Allāh’s ta‛ālā help and assistance with full 
force and as a great conqueror. This is the bounty 
of Allāh which He bestows on whomever He wills. 


Rasūlullāh sallallāhu ‛alayhi wa sallam passed 
Kadā’ and entered from the upper section of 
Makkah. He ordered Khālid ibn Walīd radiyallāhu 
‛anhu to enter from the lower section of Makkah 
via Kudā, and Zubayr radiyallāhu ‛anhu to enter 
from the upper section, i.e. via Kadā’. He 
emphasised on them not to initiate any fighting, 
but to merely fight the one who attacks them. He 
then entered with complete respect and humility. 


When he entered Makkah, he proceeded first to 
the house of Umm Hānī bint Abī Tālib. He took a 
bath and performed eight rak‛ats of salāh as it was 
the time of chāsht (mid-morning). (Bukhārī) 


https://nmusba.wordpress.com/







Once peace was established, people were 
guaranteed peace, they all felt safe and secure, 
and the conquest of Makkah was completed; 
Rasūlullāh sallallāhu ‛alayhi wa sallam entered 
Musjid-e-Harām. (Sīratul Mustafā, vol. 3, p. 27) 


Entry into Musjid-e-Harām 


Rasūlullāh sallallāhu ‛alayhi wa sallam entered 
Musjid-e-Harām after the conquest and performed 
tawāf. The Dalā’il Bayhaqī and Dalā’il Abī Nu‛aym 
narrate from ‛Abdullāh ibn ‛Umar radiyallāhu 
‛anhu: When Rasūlullāh sallallāhu ‛alayhi wa 
sallam entered the Haram, 360 idols were placed 
around the Ka‛bah. Rasūlullāh sallallāhu ‛alayhi 
wa sallam pointed towards each idol with a 
walking stick and read the verse: 


  جاءَ الْحق وزهق الْباطِلُ


“The truth has arrived, and falsehood vanquished.” 


And each idol would fall face down. (Sīratul 
Mustafā, p. 27) 


Rasūlullāh sallallāhu ‛alayhi wa sallam was riding 
his camel when he entered the Haram. He 
performed tawāf in the same condition. He then 
called for ‛Uthmān ibn Talhah, took the key of the 
Ka‛bah from him, and had the Ka‛bah opened. 
Rasūlullāh sallallāhu ‛alayhi wa sallam entered 
and performed salāh inside. This was on the 20th 
of Ramadān. He then stood at the door of Ka‛bah 
with the key in his hand, and delivered the 
following sermon. (Sīratul Mustafā) 
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The sermon on the occasion of the Conquest of 
Makkah 


This was Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
first general address. He conveyed Allāh’s message 
as His vicegerent. This address was not only 
directed to the people of Makkah but to the entire 
world. 


. لا إله إلا االله وحده لا شريك له، صدق وعده ونصر عبده، هزم الأحزاب وحده
قدمي هاتين إلا سدانة البيت وسقاية ألا، كلّ مأثرة أو دم أو مال يدعى فهو تحت 


  ...الحجاج


There is none worthy of worship except Allāh, He 
is one, He has no partner. He fulfilled His promise, 
helped His servant, and defeated the armies 
single-handedly. Listen! All claims to pride, acts of 
revenge, and monetary claims are [trampled] 
beneath my feet, except for the supervision of the 
Ka‛bah and providing water to the pilgrims… 


الناس من .  وتعظمها بالآباءإن االله قد أذهب عنكم نخوة الجاهلية! يا معشر قريش
 .آدم، وآدم من تراب


O assembly of Quraysh! Allāh ta‛ālā has wiped out 
the pride and arrogance of jāhilīyyah. All people 
are from Ādam, and Ādam is created from soil. 


He then read the following verse of the Qur’ān: 


بآئِلَ لِتعارفُوا، إِنَّ كُم شعوبا وقَى وجعلْنٰيا أَيها الناس، إِنا خلَقْناكُم مِّن ذَكَرٍ وأُنثٰ
ربِيخ ملِيإِنَّ االلهَ ع ،قَاكُمااللهِ أَت دعِن كُممأَكْر. 
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“O people! We created you from a male and a 
female. And We made you into groups and tribes 
so that you may recognize each other. Surely the 
noblest of you in the sight of Allāh is the most 
righteous of you. Allāh is all-knowing, all-aware.” 
(Sūrah al-Hujurāt, 49: 13) 


 .إِنَّ االلهَ ورسولَه حرم بيع الْخمرِ


“Surely Allāh and His Messenger have made 
transactions involving alcohol impermissible.” 


Tauhīd is the foundation of all deeds and beliefs, 
and the fundamental message of Islam. This is 
why Rasūlullāh sallallāhu ‛alayhi wa sallam 
commenced with it. 


The fundamental meaning of the sermon 


If a person killed another, the Arabs considered it 
a tribal right to avenge his death. If the killer was 
not apprehended immediately, the name of the one 
who was killed was entered in the tribal register, 
and the duty of avenging his death was carried out 
even after many years. If the killer passed away, 
they would kill a person from his family or tribe. In 
like manner, the demand for blood shedding would 
continue from generation to generation. Avenging 
the blood of another was considered to be one of 
the most admirable practices in Arabian society. 
Many other baseless things were included among 
the admirable practices of the tribe. Islam came to 
wipe out all such practices. This is why Rasūlullāh 
sallallāhu ‛alayhi wa sallam said with regard to 
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the practice of revenge, blood shedding, and all 
other baseless practices: “They are all trampled 
under my feet.” 


Differences in rank and position among the Arabs 
and other nations were established on the basis of 
lineage, ethnicity, family and tribe. This is similar 
to the Hindu practice of having four levels in 
society. The lowest among them are the Shaudar 
who are considered to be equal to animals. They 
imposed certain obstacles on them which 
prevented them from ever aspiring to reach a 
higher level. 


The greatest favour which Islam did to the entire 
world was the establishment of general equality. 
That is, the Arabs, non-Arabs, noble, ignoble, 
kings and slaves are all equal. Every person can 
progress to the highest level. Rasūlullāh sallallāhu 
‛alayhi wa sallam read the Qur’ānic verse in this 
regard and then explained it as follows: “All people 
are from Ādam, and Ādam is created from soil.” 


After the sermon, Rasūlullāh sallallāhu ‛alayhi wa 
sallam looked at the crowd and saw the tyrants of 
the Quraysh in front of him. There were those who 
were at the forefront in trying to obliterate Islam, 
those who used to hurl verbal abuses at him, 
those who uttered obscenities at him, those who 
threw thorns in his path, those who caused his 
feet to be soaked in blood when he used to address 
people, those whose thirst could only be quenched 
by the blood of prophet-hood, those whose attacks 
used to strike the walls of Madīnah, and those who 
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used to place the Muslims on the burning desert 
sand and brand their chests with burning embers. 


The Quraysh are pardoned 


The Mercy to the Worlds sallallāhu ‛alayhi wa 
sallam looked at them all and asked in a terrifying 
tone: “Do you know what I am going to do to you?” 


Although these people were tyrants and merciless, 
they were very perceptive of Rasūlullāh’s sallallāhu 
‛alayhi wa sallam temperament. They replied: 


  أَخ كَرِيم وابن أَخٍ كَرِيمٍ


“You are a noble brother, and the son of a noble 
brother.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 لاَ تثْرِيب علَيكُم الْيوم، إِذْهبوا فَأَنتم الطُّلَقَاءُ


“There is no reproach on you today. You may go, 
you are all free.” (Subul al-Hudā wa ar-Rashād, 
vol. 5, p. 242) 


The unbelievers of Makkah had taken possession 
of the houses of all the Muhājirūn. It was now the 
time to regain their rights for them. But 
Rasūlullāh sallallāhu ‛alayhi wa sallam ordered 
them to give up all their claims over their 
properties. (Sīratun Nabī, p. 293) 
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Supervision of the Ka‛bah and providing water to 
pilgrims 


After delivering the sermon, Rasūlullāh sallallāhu 
‛alayhi wa sallam seated himself in the musjid 
with the Ka‛bah key in his hand. Hadrat ‛Alī 
radiyallāhu ‛anhu stood up and said: “O 
Rasūlullāh! Give the key to us so that together 
with having the responsibility of providing zam 
zam water to the pilgrims, we will have the honour 
of being the custodians of the Ka‛bah.” The 
following verse was revealed: 


 مركُم أَنْ تؤدوا الأَماناتِ إِلَى أَهلِهاإِنَّ االلهَ يأْ


“Allāh orders you to return the trusts to their 
rightful owners.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam called for 
‛Uthmān ibn Talhah and gave the key to him, 
saying: “You can have this key forever (it will 
remain in your family). I have not given it to you, 
but Allāh asked me to give it to you. None except a 
tyrant and usurper will take it from you.” (Sīratul 
Mustafā, vol. 3, p. 30) 


As per Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
instruction, the key is in his family to this day. 


Return from Makkah Mukarramah to Madīnah 
Munawwarah 


Rasūlullāh sallallāhu ‛alayhi wa sallam remained 
in Makkah for fifteen days after the conquest. The 
Ansār felt grieved over the fact that Rasūlullāh 


https://nmusba.wordpress.com/







sallallāhu ‛alayhi wa sallam would now remain in 
Makkah and they will be far away from him. But 
when he came to know of their concern, he said: 
“No. My living and my dying will be with you.” He 
then appointed Hadrat ‛Utāb ibn Usayd 
radiyallāhu ‛anhu as the governor of Makkah and 
departed for Madīnah Munawwarah. (Sīrat Rasūl-e-
Akram, p. 128) 


  يا ربِّ صلِّ وسلِّم دائِما أَبدا
  علىٰ حبِيبِك خيرِ الْخلْقِ كُلِّهِمِ


“O Allāh! Send salutations and peace forever and 
ever to Your beloved, the best creation of all.” 


The Farewell Pilgrimage 


Rasūlullāh sallallāhu ‛alayhi wa sallam made 
intention to perform hajj in 10 A.H. It was the last 
hajj of his life and is therefore known as Hajjatul 
Wadā‛ (The Farewell Pilgrimage). He delivered a 
sermon to the Sahābah radiyallāhu ‛anhum in 
‛Arafāt and Minā in a manner which indicated it 
was his final presence and meeting. 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
made his intention for hajj, he informed the 
Sahābah radiyallāhu ‛anhum and they also made 
preparations to join him. When this information 
reached the areas out of Madīnah, people in large 
groups left with the intention of performing hajj 
with Rasūlullāh sallallāhu ‛alayhi wa sallam, and 
a countless number of people joined. Such a large 
number of Muslims was not seen before. According 
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to one estimate, they numbered 144 000 or 124 
000. (Rahmatul lil ‛Ālamīn) 


All Rasūlullāh’s sallallāhu ‛alayhi wa sallam wives 
joined him on this journey. (Asah as-Siyar). He 
donned the ihrām from Dhul Hulayfah and 
stopped at Sarif via Rauhā’, ‛Arij and Abwā’. After 
the 4th of Dhū al-Hijjah, he entered Makkah via 
Thanīyyatul ‛Ulyā. On entering Musjid-e-Harām, 
he performed tawāf and sa‛y. He remained in 
Makkah until the 8th, and then proceeded to Minā. 
He remained in Minā for that day, and left for 
‛Arafāt on Friday the 9th of Dhū al-Hijjah. He sat 
on his camel and delivered his greatest sermon 
which is one of the greatest treasures of Islam. 
(Ahsan as-Siyar, p. 64) 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam sermon 
on the occasion of the Farewell Pilgrimage 


We are quoting the entire sermon which 
Rasūlullāh sallallāhu ‛alayhi wa sallam delivered 
on the day of ‛Arafah. The sermon which he 
delivered during the ayyām-e-tashrīq is also 
quoted. Both these sermons contain immense 
admonition and encompass numerous benefits. 


 مكُدِلَ بيا فِ هذَمكُرِه شيا فِ هذَمكُمِو يةِمرح كَمكُيلَ عامر حمكُالَومأَ ومكُاءَم دِنَّإِ
 ةِيِّلِاهِج الْاءُمدِ، وعوضو ميمد قَتح تةِيِّلِاهِج الْرِم أَن مِءٍي شلَّ كُنَّ إِلاَّا، أَهذَ
موضوةٌع،أَنَّإِ و لَوأَمٍ د ضعمِه دِن ائِمنا دماب نبِ ريالْةَع انَ كَثِارِحم ستضِرا فِعي 
نِبيس قَ فَدٍعلَتتهذَ هلٌيرِ، وا الْبةِيِّلِاهِج موضوعأَ، ورِلُو ا أَبضمِع رِن با رِانا الْبعاسِب 
نِبع الْدِب إِ فَبِلِطَّمنهم وضولُّ كُعفَه ،ي النِّ فِوا االلهَقُاتإِ فَاءِسكُنأَم ذْختموهأَ بِنمةِان 
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ا دح أَمكُشر فُنيطِؤيلاَ  نْ أَنهِيلَ عمكُلَ، و االلهِةِملِكَ بِنهجور فُمتلْلَحتاس وااللهِ
كْترهونا فَذَإِ، فَهلْعلِ ذنفَك رِاضبوهنض را غَبيرم بحٍرلَ، وهنلَ عكُيرِم قُزهن 
كِوسوتهالْ بِنمعرفِوقَ، ودت كْرفِت كُيما لَ مملُّضِ توا بعدنِ إِهاع تصمتكِهِ بِم ،تاب 


 تيدأَ وتغلَّ بد قَكن أَدهشا نوالُ؟ قَنَولُائِ قَمتنا أَاذَم، فَينِّ عنَولُئَس تمتنأَ، وااللهِ
ونصحإِ بِالَقَ، فَتصهِعِبالس بةِابي فَرعلَا إِهى الساءِمو يكِنبلَا إِهللَّ، أَاسِى النهماش هد 
  )رواه مسلم. (اتٍر مثَلاَثَ


O people! Your lives, your honour and your wealth 
are all sacred to each other just as this day, this 
month, and this city are all sacred. All the matters 
related to jāhilīyyah are crushed beneath my feet. 
All the jāhilī claims of blood are cancelled. I first of 
all cancel the blood of Ibn Rabī‛ah1 al-Hārith who 
was brought up among the Banū Sa‛d and the 
Hudhayl [tribe] killed him. All the interest and 
usury of jāhilī times is written off. I first of all write 
off the usury of ‛Abbās ibn ‛Abd al-Muttalib. 


Fear Allāh with regard to your women. You have 
obtained them as a trust from Allāh, and made 
lawful their private parts for yourself by the word 
of Allāh. You have the right of not permitting them 
to allow anyone whom you dislike from coming to 
their beds. If they do this, you may beat them 
lightly. And you are duty bound to provide them 
with food and clothing according to the norm. 


                                       


1 Instead of Ibn Rabī‛ah, the Musnad of Imām Ahmad ibn 
Hambal mentions the name Rabī‛ah. But it refers to Ibn 
Rabī‛ah himself. Refer to the footnote of Nabī-e-Rahmat, p. 
534 for details. 
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I am leaving behind something which, if you hold 
on to, you will never go astray: the Book of Allāh. 
You will be asked about me [on the day of 
Resurrection]. What reply will you give? 


The Sahābah radiyallāhu ‛anhum replied: We will 
testify that you conveyed Allāh’s message to us, 
you fulfilled the trust of Allāh and you desired the 
well-being of the ummah. 


Rasūlullāh sallallāhu ‛alayhi wa sallam pointed 
his index finger to the sky and said three times: O 
Allāh, You be witness to this. 


The following is the sermon which Rasūlullāh 
sallallāhu ‛alayhi wa sallam delivered during the 
ayyām-e-tashrīq: 


ا أَييها الناس !لْهت درفِنَو يِّ أَيش أَرٍه نتمفِ ويِّ أَيي أَمٍو نتمفِ ويِّ أَيأَدٍلَ ب نت؟ م
 مكُالَومأَ ومكُاءَم دِنَّإِفَ: الَقَ. امٍر حرٍه شيفِ، وامٍر حدٍلَ بيفِ، وامٍر حمٍو ييفِ: اوالُقَفَ
أَوعركُاضملَ عكُيمح ركَام حرةِمي كُمِوهذَم فِا ويش كُرِههذَم فِا ويكُدِلَ بى لَا إِ هذَم
يمِوقَلْ تونثُ. هاِ: الَ قَمسمعنِّا مِويعِ تيشلاَلاَا، أَو لِظْ تما،ا، ووظْلِمأَلاَ لاَ  أَلاَ لاَ ت


 الٍم ومٍ دلَّ كُنَّإِ ولاَ أَ.هن مِسٍفْ نبِيطِ بِلاَّ إِمٍلِس مءٍرِم إِلَا ملُّحِ يه لاَنتظْلِموا، إِ
وثُأْمكَةٍر اني الْ فِتةِيِّلِاهِجت حقَت مِدلَ إِهِ هذِيى يقِ الْمِويةِامأَنَّإِ، و لَومٍ دي وضعمد  
بِريةَعالْنِ ب ثِارِحنِ بع الْدِب انَ كَبِلِطَّمم ستضِرفِ اعينِ بلَي قَ فَثٍيلَتتهذَ هلٌي.  


ا ب رِعضوا يب رِلَو أَنَّى أَض قَلَّج وز ع االلهَنَّإِ وعوضو مةِيلِاهِجي الْا فِب رِلَّ كُنَّإِ ولاَأَ
 نَّإِ ولاَأَ. نَوملَظْ تلاَ ونَوملِظْ ت لاَمكُالِوم أَسوءُ رمكُلَ، بِلِطَّم الْدِب عنِ باسِبعالْ


الزدِ قَانَماس تدكَار هةِئَيي مٍولَ خقموتِ السالأَ وثُ. ضِرقَم عِنَّإِ: أَر ةَدالش هعِرِو ند 
 ك، ذلِمر حةٌعبرا أَهن مِضرالأَ وموتِ السقلَ خمو ي االلهِابِت كِيا فِره شرشا عن اثْااللهِ
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 مكُضع ببرِضا يارفَّ كُيدِعا بوعجِر ت لاَلاَأَ. مكُسفُن أَنهِيا فِوملِظْ تلاَ، فَميِّقَ الْنيالدِّ
 شِيرِحي الت فِهنكِلَ ونَولُّصم الْهدبع ينْ أَسيِ أَد قَانَطَي الشنَّ إِلاَأَ. ضٍع بابقَرِ
بيكُنم .وي النِّ فِوا االلهَقُاتإِ فَءِاسنهعِن نكُدمع لاَانٌو ي كْلِملأَن هِسِفُننش ائًي،لَنَّإِ و هن 
لَعكُيمح قكُلَا وملَ عهِينح لاَنْا، أَق ي طِؤيفُن ركُشأَم حا غَديكُرملاَ وفِنَذَأْ ي ي 
بيكُتِولأَم دٍحكْ ترهونفْ خِنْإِ، فَهتمن شوزهظُعِ فَنوهنو اهجروهي الْ فِنمعِاجِض 
ورِاضبوهنض را غَبيرم بحٍرلَ، وهرِن قُزهنكِ وسوتهالْ بِنمعرفِوإِ، ونا أَمذْختموهن 
 ةًانم أَهدن عِتان كَنم ولاَ، أَلَّج وز ع االلهِةِملِكَ بِنهجور فُمتلْلَحتاس و االلهِةِانمأَبِ
 م؟ ثُتغلَّ بلْ هلاَ؟ أَتغلَّ بلْه! لاَأَ: الَقَو. هِيد يطَسبا وهيلَ عهنمتائْ نِلى ما إِهدِّؤيلْفَ
رواه الإمام أحمد عن أبي . (عٍامِ سن مِدعس أَغٍلَّب مب رهنإِ فَبائِغ الْداهِ الشغَلِّبيلِ: الَقَ


  ).حرة الرقاشي عن عمه


O people! Do you know what month, day and land 
you are in? They replied: In a sacred day, in a 
sacred land, and in a sacred month. He said: Your 
lives, wealth and honour are sacrosanct 
[prohibited to you] until the Resurrection like the 
sanctity of this day, month and place. He then 
said: Hear from me the things which would enable 
you to live life in the proper manner. Beware, do 
not commit any act of oppression. Beware, do not 
commit any act of oppression. Beware, do not 
commit any act of oppression. It is not permissible 
to take the wealth of any Muslim unless he 
approves willingly. 


Listen! Every claim to life and wealth, and every 
vestige of jāhilīyyah is cancelled forever. The first 
claim to life which is cancelled is that of Rabī‛ah 
ibn al-Hārith ibn ‛Abd al-Muttalib. He was brought 
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up by the Banū Layth and the Hudhayl [tribe] 
killed him. 


All the interest and usury of jāhilīyyah is also 
cancelled. Allāh ta‛ālā has decreed that the first 
usury to be cancelled is the usury of ‛Abbās ibn 
‛Abd al-Muttalib. You have the right over the 
capital wealth – you should neither wrong anyone 
nor allow yourself to be wronged. 


Listen! The circle of time has returned as it had 
been on the day when Allāh ta‛ālā created the 
heavens and the earth. Rasūlullāh sallallāhu 
‛alayhi wa sallam then read this verse: The 
number of months is twelve in the Book of Allāh 
from the time He created the heavens and the 
earth. Four of them are sacred. This is the firmly-
established religion. So do not wrong yourselves in 
these months. 


Listen! Do not revert to becoming unbelievers after 
me by fighting and killing yourselves. Listen! Satan 
has given up hope of influencing those who 
perform salāh from worshipping him. But he will 
sow discord among you. 


Fear Allāh ta‛ālā with regard to your women 
because they are under your care, they do not 
have any authority over their own selves. They 
have certain rights over you and you have certain 
rights over them. Your right over them is they 
must not permit anyone but you to your beds, and 
they must not permit anyone whom you 
disapprove of in your homes. If you perceive 
disobedience on their part, admonish them, stay 


https://nmusba.wordpress.com/







away from their beds, and beat them lightly. They 
have the right of food and clothing according to the 
norm. You have obtained them as a trust from 
Allāh, and made lawful their private parts for 
yourself by the word of Allāh. Listen! Anyone 
having a trust must return it to its rightful owner. 


Have I conveyed the message? Have I conveyed the 
message? The one who is present must convey this 
message to the one who is not here, because many 
an absent person is more fortunate than the one 
who is present [i.e. he is able to derive more 
benefit from the one who was present]. (Nabī-e-
Rahmat, p. 538) 


A famous European historian, Lord Akerton, had 
said with regard to the French “Charter of Human 
Rights: “This one single page is weightier than all 
the books in the libraries of the world, and more 
powerful than the armies of Napoleon.” This is 
certainly an exaggeration. But we will not be 
exaggerating if we were to say with regard to 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam Farewell 
Sermon: The heavens have gone through countless 
changes, but they have not heard a more heart-
rending and sincere voice for the respect of 
humanity. 


Everywhere there is a call for the protection of 
human rights, but everyone knows that it is 
merely a veil behind which freedom and human 
dignity are trampled upon in every corner of the 
world. The present civilization has innovated new 
ways of imposing oppression and tyranny on 
humanity. These ways are so terrifying that you 
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will not find similar examples in even the darkest 
moments of world history. The nations which 
make claims of being at the forefront for 
demanding human rights are also at the forefront 
in innovating new ways and technologies for the 
destruction of humanity. 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam sermon 
was neither the product of a political expediency, 
nor the result of a temporary zeal. This was the 
final message to humanity by Allāh’s final 
Messenger, in which he demonstrated that the 
secret behind human existence lies in the respect 
of humanity. 


In Dhū al-Hijjah 10 A.H. (February 632) 
Rasūlullāh sallallāhu ‛alayhi wa sallam decided to 
perform the last hajj of his life, and ordered all his 
pure wives to join him. The Arabs of every place 
were desirous of having the good fortune of 
accompanying him. A sea of people was seen in 
every direction, coming in waves. About 100 000 
devoted Muslims joined Rasūlullāh sallallāhu 
‛alayhi wa sallam with echoes of the talbiyah 
ringing out from all directions. They were all 
saying: 


 ، لاَكلْمالْ وك لَةَمعالنِّ ودمح الْنَّ، إِكيب لَك لَكيرِ ش لاَكيب، لَكيب لَمهللَّ أَكيبلَ
رِشيلَك ك.  


O Allāh! We are here before You. O Allāh! We are 
here before You. O Allāh! You have no partner. All 
praise, bounty and kingship belongs to You alone. 
You have no partner. 
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They were all proceeding towards the House of 
Allāh ta‛ālā. The heavens did see bigger gatherings 
of humans, but they never witnessed a scene as 
unique as this. This caravan of the most righteous 
of Allāh’s servants under the leadership of the 
most perfect human were proceeding as though 
the effulgence of acceptance and acknowledgement 
of the truth seemed to be pouring forth from the 
earth to the heavens. In ‛Arafāt, Rasūlullāh 
sallallāhu ‛alayhi wa sallam lay beneath a 
stretched out blanket at a spot called Namirah. In 
the afternoon, he mounted his camel, Qaswā’, and 
called out: 


 يا أيها الناس إسمعوا قولي


O people! Listen to what I have to say. 


He then said: 


عوا فإني لا أدري لعلي لا ألقاكم بعد عامي هذا، في موقفي هذا، يا أيها الناس إسم
 .في شهركم هذا، في بلدكم هذا


O people! Listen, because I may not meet you after 
this year, at this place, in this month, and in this 
city. 


Rasūlullāh sallallāhu ‛alayhi wa sallam delivered 
an eloquent sermon which caused the plains and 
mountains of ‛Arafāt to echo. He wanted to make 
them feel the importance of the time and place, 
and so he said: 
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االله ورسوله أعلم، قال فإن هذا يوم حرام، أتدرون أي : أتدرون أي يوم هذا؟ قالوا
علم، قال بلد حرام، قال أتدرون أي شهر هذا؟ قالوا االله ورسوله أ: بلد هذا؟ قالوا


  .قال شهر حرام. االله ورسوله أعلم


“Do you know what day this is?” They replied: 
“Allāh and His Messenger know best.” He said: 
“This is a sacred day. Do you know what city this 
is?” They replied: “Allāh and His Messenger know 
best.” He said: “It is a sacred city. Do you know 
what month this is?” They replied: “Allāh and His 
Messenger know best.” He said: “It is a sacred 
month.” 


They all acknowledged the fact that he fulfilled the 
responsibilities of prophet-hood for 23 consecutive 
years by saying: “We testify that you fulfilled your 
responsibility.” 


On the other side, Allāh ta‛ālā announced: 


  تممت علَيكُم نِعمتِياَلْيوم أَكْملْت لَكُم دِينكُم وأَ


“Today have I perfected for you your religion and 
completed My favour on you.” (Sūrah al-Mā’idah, 
verse 3) 


The sequence of divine revelation which had 
commenced in the seclusion of the cave of Hirā’ 
was completed in this vast assembly on the plains 
of ‛Arafāt. Rasūlullāh sallallāhu ‛alayhi wa sallam 
advised them: 


ائِبالْغ اهِدلِّغِ الشبفَلْي  
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“The one who is present must convey this message 
to the one who is not here.” (Tārīkhī Maqālāt, pp. 
3-6) 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam farewell 
sermon most certainly deserves to be made an 
amulet for one’s life because it contains excellent 
words of advice and admonition for the entire 
ummah. The note which Professor Khalīq Ahmad 
Nizāmī Marhūm wrote under it is also very 
effective and valuable. It is an expression of his 
spiritual and religious emotions and inclinations. 
It may well be the means for Allāh pardoning him. 
This is certainly not difficult for Allāh ta‛ālā. May 
Allāh ta‛ālā reward him. (compiler) 


Demise 


On Monday morning, Rasūlullāh sallallāhu ‛alayhi 
wa sallam raised the curtain which was 
suspended between the room of Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā and Musjid-e-Nabawī. The salāh 
was in progress at the time. He continued 
watching the scene which was actually the result 
of his pure teachings. His face was beaming and 
lips were smiling from this scene. Hadrat Abū 
Bakr radiyallāhu ‛anhu assumed that Rasūlullāh 
sallallāhu ‛alayhi wa sallam wanted to join in the 
salāh, and so he moved back. Rasūlullāh 
sallallāhu ‛alayhi wa sallam indicated with his 
hands for him to continue. His indication was 
sufficient to set the minds of everyone at rest. 
Rasūlullāh sallallāhu ‛alayhi wa sallam then 
lowered the curtain and Hadrat Abū Bakr 
radiyallāhu ‛anhu completed the salāh. 
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When the day progressed further, Rasūlullāh 
sallallāhu ‛alayhi wa sallam called for his beloved 
daughter, Hadrat Fātimah radiyallāhu ‛anhā. He 
whispered something into her ears and she began 
crying. He then whispered something else, and she 
began smiling. She relates: “The first thing he said 
to me was that he is about to depart from this 
world. And the second thing which he said was 
that I will be the first one from the Ahl al-Bayt to 
join him.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
also gave her the following glad tiding on that day: 


  سيدة نساء العالمين


“The leader of the women of the world.” (Bukhārī, 
on the authority of Hadrat ‛Ā’ishah radiyallāhu 
‛anhā) 


Rasūlullāh sallallāhu ‛alayhi wa sallam called for 
Hadrat Hasan and Hadrat Husayn radiyallāhu 
‛anhumā. He kissed them and advised the people 
to respect them. He then called for his pure wives 
and advised them. Hadrat ‛Alī radiyallāhu ‛anhu 
was called, Rasūlullāh sallallāhu ‛alayhi wa sallam 
placed his head on his lap, and advised him as 
well. Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
blessed saliva was falling on Hadrat ‛Alī’s 
radiyallāhu ‛anhu face. 


Rasūlullāh sallallāhu ‛alayhi wa sallam said on 
this occasion: 


 الصلوةُ الصلوةُ وما ملكت أيمانكم
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“Be mindful of salāh and the slaves which you 
own.” 


Hadrat Anas radiyallāhu ‛anhu says: “This was 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam final 
advice.” Hadrat ‛Ā’ishah radiyallāhu ‛anhā 
narrates: “Rasūlullāh sallallāhu ‛alayhi wa sallam 
kept on repeating this advice.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam now began 
experiencing the pangs of death. Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā was supporting him at the time. 
A glass of water was kept at his head side. He 
would dip his hand in the water and pass it over 
his face. His face would turn red at times, and 
blue at times. He was uttering these words: 


 لا إله إلا االله، إن للموت سكراتٍ


“There is none worthy of worship except Allāh. 
Death certainly comes with its pangs.” (Bukhārī) 


‛Abd ar-Rahmān ibn Abī Bakr radiyallāhu ‛anhu 
entered with a fresh miswāk in his hand. When 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam eyes fell 
on the miswāk, Hadrat ‛Ā’ishah radiyallāhu ‛anhā 
softened it with her teeth and gave it to him. He 
used it, raised his hand, and said: 


 اللهم الرفيق الأعلى


“I have now opted for the highest companionship 
[of Allāh ta‛ālā].” 
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Rasūlullāh’s sallallāhu ‛alayhi wa sallam blessed 
soul left his pure body on Monday, 12th Rabī‛ al-
Awwal 11 A.H. corresponding with 9th June 632 at 
the time of chāsht (mid-morning). He was 63 years 
and four days old according to the lunar calendar. 


  إِنا اللهِ وإِنا إِلَيهِ راجِعونَ
لِّمسلِّ وص مأَللَّهنعِيمابِهِ أَجحأَصلَى آلِهِ وعهِ ولَيع  


(Ahsan as-Siyar of Maulānā Mahbūb Ahmad 
Nadwī, p. 82) (as quoted from Rahmatul lil ‛Ālamīn 
of Qādī Muhammad Sulaymān Mansūrpūrī 
rahimahullāh) 
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The pure statements of Rasūlullāh 
sallallāhu ‛alayhi wa sallam 


(selected by Shāh Walī Allāh Sāhib Muhaddith 
Dehlawī rahimahullāh) 


  ةِنايعمالْ كَربخ الْسيلَ  .١


Being informed about an incident cannot equal 
witnessing it. 


Note: If people bear this fact in mind, they will 
save themselves from many complications and 
embarrassments. 


 ةٌعد خبرحلْاَ  .٢


War is a tactic. 


Note: At times, tactical moves and ingenuity are 
more beneficial than bravery in war. Thus, as per 
this Hadīth, there is no prohibition in resorting to 
it. However, it is not permissible to break 
covenants and treaties. 


 مِلِسم الْاةُءَر مِملِسملْاَ  .٣


A Muslim is a mirror for another Muslim. 


Note: Each believer’s heart must be clear and 
unsoiled like a mirror towards another believer. A 
believer must have a sincere desire for the other’s 
faults to be concealed within himself, and must 
not be exposed to others. 
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 نمتؤ مارشتسملْاَ  .٤


The person whose counsel is sought is placed in a 
position of trust. 


 اَلدالُّ علَى الْخيرِ كَفَاعِلِهِ  .٥


The person who directs towards good is like the 
one who does it himself. 


 اِستعِينوا علَى الْحوائِجِ بِالْكِتمانِ  .٦


Conceal your efforts to obtain the fulfilment of 
needs. 


Note: One should not publicise his needs 
unnecessarily or else it will give the enemy an 
opportunity to hinder and interfere. 


 ةٍرم تاِتقُوا النارِ ولَو بِشِقِّ  .٧


Fear the Hell-fire even if it is by a piece of a date. 


Note: Do not hesitate in carrying out even the 
smallest of good deeds. Your salvation may well 
depend on it. 


 رِافِكَ الْةُنج ونِمِؤم الْنجا سِينلداَ  .٨


This world is a prison for the believer and a 
paradise for the unbeliever. 


 هلُّ كُري خاءُيحلْاَ  .٩
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Modesty is absolute and utter goodness. 


 فِّكَ الْذِخأَ كَنِمِؤم الْةُدعِ  .١٠


The believer’s verbal promise is like a handshake 
[it is just as binding and firm]. 


Note: A believer must be as concerned and 
adherent to his verbal promise as though he has 
struck the hand of the other and made a firm 
pledge. Thus, every word of a believer must be as if 
it is cast in stone. 


 امٍي أَةَثَلاَ ثَقو فَاهخ أَرجه ينْ أَنٍمِؤم لِلُّحِ يلاَ  .١١


It is not lawful for a believer to sever ties from his 
brother for more than three days. 


Note: If there is a mutual dispute with regard to a 
worldly matter, they must end it within three days. 
The Hadīth refers to the other party as “his 
brother”. There is much wisdom in this. 


 انش غَنا من مِسيلَ  .١٢


The one who is deceitful to us is not of us. 


١٣.  لَّا قَمفٰكَ وى خيمِر ثُا كَمرىهٰلْأَ و 


The thing which is little and sufficient is better 
than something which is plentiful but causes a 
person to become heedless and neglectful. 
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 هِئِي قَيفِ عِاجِالر كَهِتِب هِي فِعاجِلراَ  .١٤


The person who takes back a gift is like a person 
who takes back his vomit. 


 لْمنطِقِاَلْبلاَءُ مؤكَّلٌ بِا  .١٥


Calamities are commissioned by speech. 


Note: If a person can control his tongue, he will be 
able to save himself from numerous calamities, 
worries and miseries. 


 اَلإِنسانُ كَأَسنانِ الْمشطِ  .١٦


The similitude of man is like the teeth of a comb. 


Note: The entire comb is rendered defective by the 
breaking of a few of its teeth. Similarly, a few 
people falling into corruption can corrupt the 
entire society. 


 اَلْغِنى غِنى النفْسِ  .١٧


True wealth is wealth of the heart. 


Note: As long as contentment of the heart is not 
achieved, a person remains a pauper no matter 
how much wealth and riches he has. 


 اَلسعِيد من وعِظَ بِغيرِهِ  .١٨
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A fortunate person is one who takes admonition by 
looking at the condition of others. 


Note: In other words, he looks at the consequences 
suffered by others and thereby sets right his own 
affairs. 


 ارحسِ لَانِيب الْن مِنَّإِ وإِنَّ مِن الشِّعرِ لَحِكْمةً  .١٩


Some poetry is filled with wisdom, and some 
speeches are captivating like magic. 


٢٠.  فْعالْو لُمإِكِو الْاءُقَب كِلْم 


The pardoning of rulers ensures the continuous 
survival of the country. 


Note: If the ruler is harsh and stern over every 
matter, he will destroy the population and the 
country will be deserted. 


 بح أَن مع مءُرملْاَ  .٢١


A person will be with those whom he loves. 


Note: This is an excellent prescription given to the 
entire ummah. If we could practise just on this, we 
will succeed and be blessed with the 
companionship of the pious and righteous. 


٢٢.  ملَا هإِك مءٌرع رقَ فدره 


The person who recognizes his true worth will not 
be destroyed. 
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Note: When a person recognizes his true self, the 
doors to recognizing Allāh are opened to him. 
Hadrat ‛Alī radiyallāhu ‛anhu said: 


هبر فرع فَقَد هفْسن فرع نم  


Recognizing one’s self is the means to recognizing 
Allāh ta‛ālā. 


 رجح الْرِاهِعلْلِ واشِرفِلْ لِدلَولْاَ  .٢٣


The establishment of a child’s lineage is to the 
woman’s husband and her lawful master. The 
child of an adulteress is deprived of a lineage. 


Note: The child of an adulteress is attributed to his 
mother and not to the father. 


 اَلْيد الْعلْيا خير مِن الْيدِ السفْلَى  .٢٤


The upper hand is better than the lower hand. 


Note: The spending hand is better than the 
begging hand. This shows the virtue and merit of 
spending and giving. 


٢٥.  اسالن كُرشلاَ ي نااللهَ م كُرشلاَ ي 


The person who is not grateful to people cannot be 
grateful to Allāh ta‛ālā. 


٢٦.  صِميو مِيعءَ ييالش كبح 
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Love for a thing causes you to become blind and 
deaf. 


٢٧.  لُقُ الْتِلَبِجوبلَ عبِّى حم أَن حسلَ إِنيها وبضِغم أَن لَ إِاءَسياه 


The hearts are intrinsically made to love the one 
who does good to them, and to dislike the one who 
does evil to them. 


 ه لَبن ذَ لاَنم كَبِن الذَّن مِبائِلتاَ  .٢٨


The person who repents from a sin is like a person 
who committed no sin. 


 بائِغ الْاهر يا لاَى مرٰ يداهِلشاَ  .٢٩


The one who is present is able to see what an 
absent person cannot see. 


 هومرِكْأَ فَمٍو قَميرِ كَمكُاءَا جذَإِ  .٣٠


When the senior person of a group [people, nation] 
comes to you, accord him respect. 


 عقِلاَب الْاري الدِّعدت ةُراجِفَ الْنيمِيلْاَ  .٣١


False oaths completely uproot nations. 


٣٢.  ملَتِ قُند نَوفَهِالِ م هوهِ شيد 


The person who is killed in the defence of his 
wealth is a martyr. 
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Note: Glory to Allāh! Look at what consideration 
the Sharī‛ah gave to one’s natural responses and 
emotions. Even a person who is killed while 
protecting his wealth is given the rank of a martyr. 


 ةِيالنِّ بِالُمعلأَاَ  .٣٣


Deeds are based on intentions. 


٣٤.  يِّسقَ الْدمِوادِ خمهم 


The leader of a people is their servant. 


Note: The sole objective of a leader ought to be 
service to his people. The continuity of his 
leadership depends on his service. 


٣٥.  خيالأَر مأَرِو وطُساه 


The middle way is the best in all matters. 


 سِيمِخ الْموا يهرِوكُ بي فِيتِم أُي فِكارِ بمهللَّأَ  .٣٦


O Allāh! Bless my ummah in their journeys which 
they undertake on Thursday mornings. 


 ارفْ كُنَوكُ ينْ أَرقْفَ الْادكَ  .٣٧


Poverty could well lead a person to unbelief. 


 ابِذَع الْن مِةٌعطْ قِرفَلساَ  .٣٨


Travel is a type of torment. 
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 ةِانمالأَ بِسالِجملْاَ  .٣٩


Assemblies are upheld through trustworthiness. 


Note: Matters discussed in a meeting must be 
confined to the meeting. Private and secret matters 
should never be exposed. 


٤٠.  خيرادِ الزىوٰقْ الت 


Piety is the best provision. 


وى االلهَلَّصلَ عى خرِيهِقِلْ خم حدٍمهِآلِ وأَ وصأَهِابِح جعِميآمِن ،ني. 


Salutations of Allāh be on the best of His creation, 
Muhammad, his family, and all his Companions. 
Āmīn. 
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A maktūb of Mujaddid Alf Thānī 
rahimahullāh addressed to Farīd 
Bukhārī on the praise of Rasūlullāh 
sallallāhu ‛alayhi wa sallam 


This is a maktūb (letter) which Hadrat Mujaddid 
Alf Thānī Sirhindī rahimahullāh wrote to his 
special murīd, Farīd Bukhārī, in which he praises 
and extols Rasūlullāh sallallāhu ‛alayhi wa sallam. 
This insignificant servant [Maulānā Qamar az-
Zamān] included it in this book after considering it 
an honour and a means for his salvation. 


Maktūb 44: 


The noble lovers of Rasūlullāh sallallāhu ‛alayhi 
wa sallam consider his praises to be a means for 
their salvation in the Hereafter. They do not really 
intend to praise Rasūlullāh sallallāhu ‛alayhi wa 
sallam but to embellish their speech by his 
praises. 


نْا إِمم دحتم حما بِدتِالَقَمي  
  دٍمحم بِيتِالَقَ متحد منكِلَ


I have not praised Muhammad sallallāhu ‛alayhi 
wa sallam by praising him, rather I praised my 
speech through him. 


 هِيلَى عالَع تى االلهُلَّ ص االلهِلَوسا ردمح منَّ إِ،قيفِوالت وةُمصعِ الْهانحب سااللهِبِ ولُوقُأَفَ
ولَّسميِّ سددِلْ وآد م،ثَكْأَ وراسِ النت بعا يوقِ الْميةِام،كْأَ ورالأَم لِوينو رِالآخينى لَ ع


 اب بعرقْ ين ملُوأَ و،عٍفَّش ملُوأَ وعٍافِ شلَوأَ و،ضر الأَهن عقشن ين ملُوأَ و،االلهِ
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 يذِ الَّوه و،هنو دنم فَم آدهتح تةِاميقِ الْمو يدِمح الْاءِو لِلُامِح و،ه لَ االلهُحتفْي فَةِنجالْ
 لٌائِ قَينِّإِ و،ةِاميقِ الْمو ينَوقُابِ السنحن ونَور الآخنح ن:ملاَالس ووةُلَ الصهِيلَ عالَقَ
 لاَ ونييِّبِ النماتا خنأَ، ورخ فَلاَ فَنيلِسرم الْدائِا قَنأَ و االلهِبيبِا حنأَ و،رٍخ فَري غَلاًوقَ
 ي فِينِلَعج فَقلْخ الْقلَ خ االلهَنَّ إِ،بِلِطَّم الْدِب عنِ ب االلهِدِب عن بدمحا منأَ، ورخفَ


خهِرِيثُ،م مج لَعهرِ فَمقَيفَنِي جنِلَعفِي يخ هِرِيفِم ثُ،ةًقَر مج لَعهقَم فَلَائِب جنِلَعفِي ي 
خهِرِيبِ قَمثُ،ةًلَي مج لَعهمب يوا فَتجنِلَعفِي يخ هِرِيمب يأَا، فَتنا خيرهمفْ نسا وخيرهم 
بيتأَا، وا أَنلُواسِ النخ روذَا إِجثُعِا باو،أَ وائِا قَندهذَ إِمفَا ودوأَا، ونطِا خيبها ذَ إِم
 حياتِفَمالْ وةُامركَلْا، اَوسئِا يذَ إِمهرشِّبا منأَا، ووسبِا حذَ إِمهعفِشتسا منأَا، ووتصنأَ
يوبِذٍئِم دِيي،لِ والْاءُو حدِمي وبِذٍئِم دِييأَ، وكْا أَنرمدِلْ وآد ملَ عبِّى ريطُ، يوفلَ عي 
 مهبيطِخ ونييِّبِ النامم إِتن كُةِاميقِ الْمو يانَا كَذَإِ، ونٌونكْ مضي بمهنأَ كَمٍادِ خفلْأَ
واحِصبفَ شهِتِاعغَم يفَر لَرٍخ ،لاَولَه ملَا خااللهُق س بحانالْه لْخقلَ وظْا أَمهرالر بةَيِّبِو ،
انَكَوبِ نيا وآدمب يالْن اءِمالطِّ ونِي. 


I am now writing about the rank of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. May Allāh ta‛ālā 
protect me from erring and inspire me to 
righteousness. Muhammad Rasūlullāh sallallāhu 
‛alayhi wa sallam is certainly the leader of the 
entire progeny of Ādam. He will have the largest 
following on the day of Resurrection. He is the 
most honoured in Allāh’s sight of all the past and 
future generations. When the Resurrection takes 
place, he will be the first to get up from his blessed 
grave. He will be the first to intercede, and the first 
whose intercession will be accepted. He will be the 
first to knock on the door of Paradise, and Allāh 
ta‛ālā will open it for him. He will raise the flag of 
praise on the day of Resurrection, and Ādam 
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‛alayhis salām and everyone else will be under this 
flag. Rasūlullāh sallallāhu ‛alayhi wa sallam 
himself said: “We [my ummah and I] are the last 
nation [to arrive in this world], but we will surpass 
all in the Hereafter. I am not saying this out of 
pride. I am the beloved of Allāh and the leader of 
the Messengers. I am not saying this out of pride. I 
am the seal of the Prophets. I am not saying this 
out of pride. I am Muhammad ibn ‛Abdillāh ibn 
‛Abd al-Muttalib. Allāh ta‛ālā created the creation 
and made me the best of the entire creation. He 
then divided them into two groups (Arabs and non-
Arabs) and made me in the better of the two. He 
then made them into tribes and made me in the 
best of tribes. He made the tribes into families and 
made me in the best family. And so, I am the best 
of the creation, from the best tribe, and from the 
best family. I will be the first to appear when 
people are resurrected. When people present 
themselves in Allāh’s court, I will be their head. I 
will speak on their behalf when they will not be 
able to speak. I will intercede on their behalf when 
they are held back. I will give them glad tidings 
when they lose hope. Honour and the keys to 
Paradise will be with me. The flag of praise will be 
in my hand. I am the most honourable of all 
mankind in Allāh’ sight. When it is the time to 
stand up, I will have a thousand servants looking 
like protected pearls who will be walking around 
me. When it is the day of Resurrection, I will be 
the leader of the Prophets, their spokesman, and 
their intercessor. I am not saying all this out of 
pride, but merely to express Allāh’s bounty.” Were 
it not for him, Allāh ta‛ālā would neither have 
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created the creation, nor would He have displayed 
His divinity. Rasūlullāh sallallāhu ‛alayhi wa 
sallam was a Prophet when Ādam ‛alayhis salām 
was still in the process of being created with water 
and soil. 


Undoubtedly, a person who has such a leader and 
guide cannot be shackled because of sins. The 
person who believes in such a great Prophet will 
most certainly have to be from the best of nations 
(khayr al-umam). The person who rejects him will 
most certainly be from the worst of people. Since 
Rasūlullāh sallallāhu ‛alayhi wa sallam is the 
beloved of Allāh ta‛ālā, his followers reach the level 
of becoming Allāh’s beloveds by virtue of following 
him. This is because when a lover sees the 
character and habits of his beloved in any person, 
he makes the person his beloved as well. Those 
who are opposed to the Sunnah must be judged on 
the same principle. In other words, the person who 
abandons the ways and practices of the beloved, 
and chooses the ways and practices of the one who 
is disliked will also be disliked. (Maktūbāt Imām 
Rabbānī Mujaddid Alf Thānī, register one, p. 9) 


Note: Glory to Allāh! The greatest of Sahābah or 
the most perfect ummatī after them could not and 
cannot describe Rasūlullāh sallallāhu ‛alayhi wa 
sallam in the manner in which Rasūlullāh 
sallallāhu ‛alayhi wa sallam described himself. 
While describing himself, he kept on saying: “I am 
not saying this out of pride.” Rather it is Allāh’s 
favour on me for having honoured me with these 
merits and miracles. 
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We learn from this that if a Prophet or walī 
informs about his position when necessary, he 
must not permit even a whiff of pride and self-
conceit to enter his heart. Instead, he must also 
absolve himself of it verbally so that no one may 
have the opportunity of having evil thoughts about 
him. 


Is it a small accolade that Allāh ta‛ālā personally 
spoke in praise of Rasūlullāh sallallāhu ‛alayhi wa 
sallam in the Qur’ān!? Allāh ta‛ālā says: 


  .إِنَّ االلهَ وملاَئِكَته يصلُّونَ علَى النبِيِّ، يا أَيها الَّذِين آمنوا صلُّوا علَيهِ وسلِّموا تسلِيما


“Allāh and His angels send mercies on the 
Prophet. O believers! Send salutations and peace 
to him.” 


The essence of this verse is that Allāh ta‛ālā and 
the angels constantly shower their mercy and 
blessings on Rasūlullāh sallallāhu ‛alayhi wa 
sallam. The word “salāh” in this verse does not 
refer to Allāh’s ordinary mercy, but His choicest 
and most special mercy which is in line with His 
divinity and attribute of being the most Merciful of 
all. So O My special servants who have believed in 
this Prophet, your īmān imposes on you to 
continue sending salutations and peace to him as 
they ought to be sent. This is so that the right 
which the Prophet sallallāhu ‛alayhi wa sallam has 
over you as believers may be fulfilled. And as far 
as possible, you must be fully cognizant of 
according him the respect and honour which he 
deserves. 
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It is fard on the believers to respect Rasūlullāh 
sallallāhu ‛alayhi wa sallam. The importance of 
this can be gauged from the fact that you cannot 
even cause injury and harm to the believing men 
and women who are his followers. Allāh ta‛ālā 
says: 


لَهوسرنَ االلهَ وذُوؤي ناَلَّذِي 


“Those who harm Allāh and His Messenger…” 


 والَّذِين يؤذُونَ الْمؤمِنِين والْمؤمِناتِ


“Those who harm the believing men and believing 
women…” 


The order to respect him is because he is the 
means by which we leant the way to reach Allāh 
ta‛ālā. We learnt how to save ourselves from 
wretchedness and acquire good fortune from him. 
It is therefore compulsory on us to be grateful for 
this bounty. It is compulsory on us to send peace 
and salutations to him as a way of expressing our 
gratitude for this bounty. (Ma‛ārif al-Qur’ān, 
Maulānā Idrīs Kāndhlawī rahimahullāh, vol. 5, p. 
542) 


  يا ربِّ صلِّ وسلِّم دائِما أَبدا
  علىٰ حبِيبِك خيرِ الْخلْقِ كُلِّهِمِ


“O Allāh! Send salutations and peace forever and 
ever to Your beloved, the best creation of all.” 
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An important advice of Rasūlullāh 
sallallāhu ‛alayhi wa sallam to the 
ummah 


I now consider it appropriate to conclude this 
golden chain on the life of Rasūlullāh sallallāhu 
‛alayhi wa sallam with a unique pearl in which he 
advised the ummah to save itself from the 
possibility of pride. Rasūlullāh sallallāhu ‛alayhi 
wa sallam demonstrated this not only by his 
tongue, but by his actions and heart. Rasūlullāh 
sallallāhu ‛alayhi wa sallam is himself ma‛sūm 
(divinely protected from sin). There was no 
possibility whatsoever of pride and arrogance 
entering his heart. Yet he is displaying so much of 
fear. How much should sinners like us not abstain 
from the causes and occasions of pride!? May 
Allāh ta‛ālā protect us from it. 


Hakīm al-Ummat Mujaddin ad-Dīn wa at-Tarīqah 
Hadrat Maulānā Ashraf ‛Alī Thānwī rahimahullāh 
quotes the following Hadīth at the end of his 
important book, at-Takashshuf ‛an Muhimmāt at-
Tasawwuf. This book is an excellent collection of 
330 Ahādīth. 


We are now quoting this Hadīth, Hadrat Hakīm al-
Ummat’s rahimahullāh translation, commentary 
and du‛ā’. We are presenting this as a gift of advice 
to the entire ummah so that the entire ummah may 
practise on it so that it may acquire external and 
internal cure, and salvation in this world and the 
Hereafter. This is certainly not difficult for Allāh 
ta‛ālā. 
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عبِ أَنأُي مةَامضِ رااللهُي ع نالَ قَهم ربِ النيى االلهُلَّ صلَ عهِيو لَّسفِم يي مٍودِ شالْدِي رِّح 
نحوقِ بالْعِي غانَكَ، فَدِقَرالن اسي مشنَوفَلْ خلَ، فَهممِا سعص والنِّت الِعقَ ولِ ذَرفِك ي 
فَهِسِفْن لَجسح ى قَتدمهرِ مالْكِب ءٌ مِنيفْسِهِ شن فِي قَعلِئَلاَّ ي هامابن ماجه. (أَم(  


Abū Umāmah radiyallāhu ‛anhu narrates that 
Rasūlullāh sallallāhu ‛alayhi wa sallam passed by 
Baqī‛ al-Gharqad [the graveyard of Madīnah] on an 
intensely hot day and the people were walking 
behind him. When he heard their footsteps, this 
weighed heavily upon him. He therefore sat down 
until all the people passed him. He did this so that 
any effects of greatness may not settle on his heart 
[in other words, he may not feel proud that people 
are walking behind him].” (Ibn Mājah) 


I end this book on the theme of this Hadīth 
because it is appropriate for the end to contain a 
warning. This is done so that the warning will 
awaken the reader into emulating and practising 
on the knowledge and deeds which this book 
contains. Moreover, it is also in emulation of the 
Qur’ān because the last verse to be revealed is 
this: 


 واتقُوا يوما ترجعونَ فِيهِ اِلَى االلهِ ثُم توفَّى كُلُّ نفْسٍ ما كَسبت وهم لاَ يظْلَمونَ


“Fear the Day in which you will be returned to 
Allāh and each soul shall receive in full all that it 
earned. And they will not be wronged.” 


I say: By pondering over this Hadīth, let alone the 
eyes of the imperfect souls, even the eyes of the 
perfect ones (i.e. the kāmilīn) are opened. The error 
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of those becomes obvious who, after assuming 
perfection, become unconcerned about constantly 
watching their own condition. It should be clearly 
understood that when the elders complete their 
tasks, they should not sit back. Like the novice, 
they should pay particular attention to rectifying 
their deeds and constantly fear the changing of 
their condition. There is absolute good in this. 
Allāh says: “None is safe from the plot of Allāh 
except the people who are losers.” A poet rightly 
said:  


“O you who are addressed! Do not walk heedlessly 
because the travellers have always been traversing 
this rocky and deserted path. In fact, do not even 
traverse the path of hopelessness because many 
free-minded people reached their destination by 
just one ‘Aah’ [by just one call made with 
earnestness to Allāh ta‛ālā].” 


نةِ فِي الدامالْكَرلِ ووالْقُب عةِ متِقَاملَى الاِسا عأَعِن ملَّى االلهُ أَللَّهصةِ، وامالْقِي مويا وي
نعِيمابِهِ أَجحأَصآلِهِ ودٍ ومحلْقِهِ مرِ خيلَى خالَى ععت. 


O Allāh! Help us to remain steadfast with 
acceptance and honour in this world and on the 
day of Resurrection. Salutations to the best of His 
creation, Muhammad, and all his family and 
Companions. 
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THE SAHĀBAH 
radiyallāhu ‛anhum 


“The ranks of Sahābah supersede and surpass all. 
They are all marks of obedience to Muhammad 
sallallāhu ‛alayhi wa sallam.” 


Speaking in praise of the Sahābah radiyallāhu 
‛anhum and about their achievements is a sign of 
īmān. The Sahābah radiyallāhu ‛anhum were 
personally trained and tutored by Rasūlullāh 
sallallāhu ‛alayhi wa sallam, and he said in 
reference to them: 


 أحد ذهبا ما بلغ مد لا تسبوا أصحابي فوالذي نفسي بيده لو أنفق أحدكم مثل
  )بخاري. (أحدهم ولا نصيفه


“Do not be abusive to my Sahābah. I take an oath 
in the name of the Being in whose control is my 
life, if one of you were to spend the equivalent of 
Mt. Uhud in gold in Allāh’s cause, it will not equal 
one mudd (a dry measure) or even half a mudd of 
what they spent.” 


Thus, it is essential for the ummah to emulate 
them. Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu 
‛anhu says in a very eloquent way: 


 ...من كان متأسيا فليتأس بأصحاب رسول االله صلى االله عليه وسلم


“Any person wanting to emulate anyone should 
emulate the Companions of Rasūlullāh sallallāhu 
‛alayhi wa sallam.” 
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Sayyidunā Hadrat Abū Bakr radiyallāhu 
‛anhu 


Name, lineage and family 


His name is ‛Abdullāh, his kunnīyyat is Abū Bakr, 
and Siddīq and ‛Atīq are his titles. His father’s 
name was ‛Uthmān, and his kunnīyyat was Abū 
Quhāfah. His mother was Salmā, and her 
kunnīyyat was Umm al-Khayr. Hadrat Abū Bakr’s 
radiyallāhu ‛anhu lineage meets with Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam on the sixth level with 
a person named Murrah. 


Birth 


He was born two years after the blessed birth of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He was 
also 63 years old when he passed away. 


The khilāfat 


Hadrat Abū Bakr radiyallāhu ‛anhu was the first to 
lay the foundation of the khilāfat or democratic 
governance. He was appointed by the majority of 
the people. The senior Sahābah radiyallāhu 
‛anhum were with him in giving their opinions and 
views in all the major decisions which he took. 


Advice to those in charge of government affairs 


When he appointed any person to a responsible 
position, he would generally call the person and 
explain his duties to him. He would use very 
effective words in advising him to adopt sound 
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character and piety. When he appointed Hadrat 
‛Amr ibn al-‛Ās and Hadrat Walīd ibn ‛Uqbah 
radiyallāhu ‛anhumā to collect charities from the 
Qusā‛ah tribe, he advised them thus: 


اِتقِ االلهَ فِي السِّرِّ والْعلاَنِيةِ، فَإِنه من يتقِ االلهَ يجعلْ لَّه مخرجا ويرزقْه مِن حيثُ لاَ 
ي نمو ،سِبتحايرأَج لَه ظِمعييِّئَاتِهِ وس هنع كَفِّرقِ االلهَ يت.  


“Fear Allāh in privacy and in public. Surely Allāh 
makes a way out for the one who fears Him, and 
provides him with sustenance from avenues he 
never imagined. Whoever fears Allāh; He atones 
him his sins and bestows him with a great 
reward.” 


Piety 


Abstinence and piety were his distinguishing 
qualities. His slave presented some food to him on 
one occasion. When he ate it, the slave said to 
him: “Do you know how I acquired this food?” He 
replied: “Tell me.” The slave said: “I practised 
fortune telling for a person in jāhilī times although 
I did not know anything about it. I had merely 
deceived him. But I met him today and he gave me 
this food in return for my favour.” When he heard 
this, Hadrat Abū Bakr radiyallāhu ‛anhu inserted 
his fingers in his mouth and forcefully vomited out 
whatever he had eaten. 


He used to say: “The Hell-fire is the best abode for 
the body which has been nourished by harām. 
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Note: We learn the importance of eating lawful and 
wholesome food, and this is an important principle 
of the Sufis. (compiler) 


Abstinence 


Hadrat Abū Bakr radiyallāhu ‛anhu was totally 
averse to leadership, materialism, and name and 
fame. He bore the heavy weight of the khilāfat 
solely to safeguard the ummah from division and 
dissension, and was not desirous of this 
responsibility in the least. He asked for drinking 
water on one occasion. The people mixed honey in 
the water and presented it to him. The moment he 
brought it close to his mouth, his eyes welled with 
tears and he began crying so profusely that he 
reduced all those who were around him to tears as 
well. When he settled down after some time, they 
asked him the reason for this. He replied: “I was 
with Rasūlullāh sallallāhu ‛alayhi wa sallam one 
day. He was addressing something and saying: 
‘Get away, get away!’ I asked: ‘O Rasūlullāh! What 
are you driving away?’ He replied: ‘The world came 
to me with all its splendour and riches, so I drove 
it away.’ I thought of this incident with Rasūlullāh 
sallallāhu ‛alayhi wa sallam just now and was 
overcome by fear lest I become a target of the 
deception and fraud of this world.” 


Humility 


Hadrat Abū Bakr radiyallāhu ‛anhu possessed the 
special qualities of humility and servitude. He 
would never consider it below his dignity to carry 
out the most menial tasks. He would very often 
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milk the goats for his neighbours. When he was 
appointed caliph, a young girl in his 
neighbourhood became very worried and said in a 
sorrowful tone: “Who is going to milk our goats 
now?” When Hadrat Abū Bakr radiyallāhu ‛anhu 
heard about it, he said: “By Allāh, I will continue 
milking your goats. I hope the khilāfat does not 
keep me occupied from serving the creation.” 


Spending in Allāh’s cause 


Hadrat Abū Bakr radiyallāhu ‛anhu had 40 000 
dirhams in cash at the time of embracing Islam. 
He spent this entire amount for the sake of Islam. 
Rasūlullāh sallallāhu ‛alayhi wa sallam constantly 
acknowledged his generosity. He said: 


  ما نفَعنِي مالُ أَحدٍ قَطُّ ما نفَعنِي مالُ أَبِي بكْرٍ


“No one’s wealth helped me as much as Abū 
Bakr’s.” 


His worship and devotional practices 


He used to spend entire nights in worship, and 
fast most of the days. The summers were 
especially spent in fasting. His humility and 
servitude in salāh was of such a level that he 
would appear like a motionless stick. He would be 
overcome with crying to the extent of gasping for 
breath. His fear of the Resurrection and 
admonitory sensitivity would cause him to take 
admonition from the smallest of things of this 
world. He would see a tree and say: “I wish I was a 
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tree so that I could free myself from the 
questioning of the Hereafter.” 


He would not allow a single occasion of doing good 
and acquiring reward to pass. Rasūlullāh 
sallallāhu ‛alayhi wa sallam asked the Sahābah 
radiyallāhu ‛anhum on one occasion: “Is there 
anyone who is fasting today?” Hadrat Abū Bakr 
radiyallāhu ‛anhu replied: “I am.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam asked: “Is there 
anyone who attended a funeral?” He replied: “I 
did.” He asked: “Is there anyone who fed a poor 
person today?” He replied: “I did.” He asked: “Is 
there anyone who visited a sick person today?” He 
replied: “I did.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: “A person who did all this in one day 
will certainly enter Paradise.” (Siyar as-Sahābah, 
vol. 1, p. 92) 


Tasawwuf 


Hadrat Abū Bakr radiyallāhu ‛anhu was the first to 
initiate the dhikr of kalimah tayyibah for internal 
purification. Hadrat Junayd rahimahullāh said: 
“The most glorious statement with regard to tauhīd 
was the following statement of Hadrat Abū Bakr 
radiyallāhu ‛anhu: 


 سبحان من لم يجعل لخلقه سبيلا إلا بالعجز


Glory to the One who made no way except inability 
for His creation. 


Kashf al-Mahjūb states: “Abū Bakr radiyallāhu 
‛anhu is the imām of the way of tasawwuf.” 
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Staying aloof from all and sundry (which is the 
essence of tasawwuf) is clear from his sermon: 


 ...إلا من كان يعبد محمدا


Except for the one who used to worship 
Muhammad. 


His absolute purity from love for this world is 
probably expressed from the following incident 
during the expedition to Tabūk: 


 االله ورسوله: ما خلفت لعيالك؟ قال


Rasūlullāh sallallāhu ‛alayhi wa sallam asked him: 
“What did you leave behind for your wife and 
family?” He replied: “Allāh and His Messenger.” 


In the chapter on the tasawwuf of Hadrat Abū 
Bakr radiyallāhu ‛anhu, Shāh Walī Allāh Sāhib 
rahimahullāh listed all the qualities of Hadrat Abū 
Bakr radiyallāhu ‛anhu which are the 
fundamentals of tasawwuf, e.g. reliance on Allāh 
ta‛ālā (tawakkul), caution, humility, kindness 
towards Allāh’s creation, pleased with Allāh’s 
decree, fear of Allāh. Refer to Izālatul Khifā’ for 
more details. I am not writing more because it 
cannot be understood by all. I am sufficing with 
just one example on his fear of Allāh ta‛ālā. He 
saw a bird on a tree on one occasion and said: 


طوبى لك يا طير تأكل من شجرة وتستظل من شجرة وتصير إلى غير حساب، يا 
 ليت أبا بكر مثلك
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“How fortunate you are O bird! You eat from a tree 
and take shade from it. You have no worry about 
giving an account [for your deeds]. If only Abū 
Bakr could be like you.” 


He would remain upright like a stick in salāh. The 
silsilah (spiritual lineage) of the Naqshbandīyyah 
Tarīqah whose blessings are still prevalent in the 
world goes up to Hadrat Abū Bakr radiyallāhu 
‛anhu through Hadrat Imām Ja‛far Sādiq 
rahimahullāh. 


His teachings and statements 


Consider his teachings and statements as recorded 
in Tabaqāt Kubrā: 


1. The greatest intelligence is taqwā, and the worst 
foolishness is fisq and fujūr (flagrant sinning and 
immorality). Trustworthiness is a great act of 
honesty. And treachery is the worst lie. 


2. When he ate anything doubtful unknowingly, 
and came to know of it later on, he would vomit it 
out and make du‛ā’ to Allāh: “O Allāh! Do not take 
me to task for the effect of this food which has 
crept into my veins and intestines.” 


3. When man vexes pride over any of the 
attractions of this world, Allāh ta‛ālā remains 
displeased with him for as long as he does not 
separate himself from it. 


4. If only I was a tree which is chopped and eaten. 
He would hold his tongue and say: “It has taken 
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me to places of destruction.” If the bridle of his 
camel fell off, he would seat his camel and pick it 
up. If someone said to him: “Why did you not order 
us, we would have passed it to you?” He would 
reply: “Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: ‘Do not ask anyone for anything.’” 


5. He used to say to the Sahābah radiyallāhu 
‛anhum: “I have certainly been appointed as an 
administrator of your affairs, but I am not better 
than you. You should therefore assist me. Follow 
me if you see me on the straight path, and correct 
me if you see me deviating.” 


6. He would be constantly worried and fearful, to 
the extent that the smell of roasted liver would 
emanate from his mouth. (Tabaqāt Kubrā, vol. 1, 
p. 115) 


The following are his teachings and statements 
from Sīrat Khulafā’ Rāshidīn: 


1. One day, Abū Bakr radiyallāhu ‛anhu said in his 
sermon: “Where are those handsome and beautiful 
people who had beautiful faces and who were 
proud of their youth? Where is the king who 
inhabited the cities and built forts? Where is the 
brave person who was always victorious on the 
battlefield? Time has destroyed them and they are 
lying in the pitch darkness of the grave.” 


2. “Beware! No person should despise any Muslim. 
The lowest of Muslims is great in the sight of Allāh. 
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3. “We have found greatness in fearing Allāh, 
prosperity in conviction, and honour in humility.” 


4. “Rasūlullāh sallallāhu ‛alayhi wa sallam has 
ordered you to treat your male and female slaves 
like your own children. Feed them of what you eat 
and clothe them of what you wear.” 


5. “I proclaim the purity of that being [Allāh ] 
who left no path for His creation to recognize Him 
except that they are incapable of truly recognizing 
Him.” 


(The Imām of the Sufis, Hadrat Junayd Baghdādī 
rahimahullāh says with regard to the above 
statements: “These are the most noble words on 
the subject of tauhīd.” 


6. “When a person tastes the love of Allāh ta‛ālā, 
he finds no time to hanker after this world and 
feels uncomfortable with people.” 


7. When Abū Bakr radiyallāhu ‛anhu was on his 
death-bed, people came to visit him and said: “O 
Khalīfah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam! Let us summon a doctor for you.” He 
replied: “A doctor has already seen to me.” The 
people asked: “What did the doctor have to say?” 
He replied: “The doctor said: ‛I [Allāh] do whatever 
I will.’” 


8. “When I arrest any alcoholic, the wish crosses 
my heart for Allāh ta‛ālā to conceal his sin. When I 
arrest a thief, the same thought crosses my heart.” 
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Glory to Allāh! Look at the extent of kindness he 
had towards the creation of Allāh! 


9. Once, a hunted animal was brought before him. 
On seeing it, he said: “When an animal is killed or 
a tree is chopped off, the reason for it is that it has 
failed to discharge the glorification of Allāh ta‛ālā.” 


10. ‛Abdullāh ibn Hakīm radiyallāhu ‛anhu says: 
Hadrat Abū Bakr  delivered a sermon which 
contained the following words of advice: “O people! 
I advise you to fear Allāh and to praise Him as He 
deserves to be praised. You should always have 
hope and fear in you. When making du‛ā’ to Allāh, 
you must also beseech and beg Him. Look at how 
Allāh ta‛ālā praised Hadrat Zakarīyyā ‛alayhis 
salām and his family: 


  .نيعِاشِا خنا لَوانكَا وبهرا وبغَا رننوعدي واتِريخي الْ فِنَوعارِسا يوان كَمهنإِ


“They used to hasten in doing good deeds and they 
used to call to Us with hope and fear. And they 
were humble before Us.” (Sūrah al-Ambiyā’, 21: 
90) 


O servants of Allāh! Understand well! Allāh 
purchased your lives and took a covenant from 
you in this regard. He has promised you the 
eternal and abundant bounties of Paradise in 
exchange for this fleeting and paltry worldly life. 


The Book of Allāh is present amongst you. Its 
extraordinary facts will never come to an end. Its 
light will never be extinguished. You should 
therefore believe in the Book of Allāh and continue 
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taking admonishment from it. Acquire illumination 
from it in preparation for the dark day [the final 
hour]. Allāh ta‛ālā created you solely for His 
worship. He appointed certain angels over you to 
record your deeds. They know all that you do. 


O servants of Allāh! You are going closer to the 
appointed time [the final hour] every day and night 
[i.e. each moment is taking you closer to the 
Resurrection]. Knowledge of this final hour is 
concealed from you. Therefore, if you can, then die 
while you are engaged in the service of Allāh 
ta‛ālā. However, you cannot do this without the 
help of Allāh ta‛ālā. [You should seek His help]. 


O people! Hasten towards good in all the occasions 
of respite which you have been given in your life. 
Do this before your life comes to an end and before 
you have to face the consequences of your evil 
deeds. Some people have spent their lives for 
others [apart from Allāh] and devoted their lives to 
them. I prohibit you from doing so.” 


11. Anas radiyallāhu ‛anhu says: At times Abū 
Bakr radiyallāhu ‛anhu would mention the birth 
and origin of man in his sermon and say: “Man 
has come from an impure place on two occasions: 
(1) from the loins of his father, and (2) from the 
womb of his mother.” When he used to say this, 
each person [in the gathering] would consider 
himself impure. 


12. “O people! Cry out of the fear of Allāh. If you 
cannot cry, endeavour to cry.” 
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13. One day, Abū Bakr radiyallāhu ‛anhu stood up 
to deliver a sermon and he said: “In the summer of 
last year, I heard your Prophet sallallāhu ‛alayhi 
wa sallam saying” – on saying this he began crying 
– he then continued: “he used to say that you 
should continue asking Allāh for forgiveness of 
sins, and well-being in this world and in the 
Hereafter.” 


14. “Speaking the truth and doing good will lead 
you to Paradise. Speaking lies and committing acts 
of immorality will lead you to Hell.” 


15. “O servants of Allāh! Do not sever relations 
among yourselves. Do not bear malice towards 
each other. Do not envy each other. Live like 
brothers to each other as Allāh has commanded 
you.” 


16. Abū Bakr radiyallāhu ‛anhu used to make the 
following du‛ā’ very often: “O Allāh! Show me the 
truth and inspire me to follow the truth. Enable 
me to recognize falsehood and inspire me to 
abstain from it. Do not allow truth and falsehood 
to be confusing before me. If not, I will begin 
following my desires.” 


17. During Abū Bakr’s radiyallāhu ‛anhu final 
hours, ‛Ā’ishah radiyallāhu ‛anhā read some heart-
rending and remorseful poems. So he said to her: 
“Do not read these poems. Instead, recite this 
verse: 


واءَجتكْ سالْةُر مالْ بِتِولِ ذَقِّحكا كُ منمِت نهحِ تيد  
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“The stupor of death has come in truth. This is the 
very thing which you were avoiding.” (Sūrah Qāf, 
50: 19) 


 


1. Once, while he was on the pulpit, he cried 
and said: “Ask Allāh ta‛ālā for forgiveness 
and well-being because after īmān, you have 
not been given anything better than well-
being.” (Musnad of Imām Ahmad ibn Hambal 
rahimahullāh) 


2. “Adopt honesty; its partner is piety, and 
these two convey a person to Paradise. 
Abstain from lies; its partner is immorality, 
and these two convey a person to Hell.” 
(Musnad of Imām Ahmad ibn Hambal 
rahimahullāh) 


3. “Do not treat any Muslim with scorn. A 
Muslim of low rank in this world is of very 
high rank in Allāh’s sight.” (Ihyā’ al-‛Ulūm) 


4. “Seek affluence in marriage because Allāh 
ta‛ālā removes poverty through marriage.” 
(Mausū‛ah Āthār as-Sahābah) 


5. “The upheavals of time are strange, but 
heedlessness in this regard is even more 
strange.” 


6. “It is good when an old person repents. It is 
even better when a young person repents.” 
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7. “It is bad when a wealthy person is proud. It 
is worse when a poor person is proud.” (Sīrat 
Abū Bakr Siddīq) 


8. “It is bad when an ignorant person becomes 
occupied with this world. It is extremely 
appalling when an ‛ālim becomes occupied 
with this world.” 


Eloquent speech 


I take the opportunity of quoting what Hadrat 
Maulānā Habīb ar-Rahmān Sāhib Sherwānī wrote 
on the subject of Balāghat-e-Khutab (eloquent 
speech). 


Historians are of the view that two Sahābah 
radiyallāhu ‛anhumā surpassed the rest in their 
eloquent speech, viz. Hadrat Abū Bakr and Hadrat 
‛Alī radiyallāhu ‛anhumā. 


A few examples: 


  .قرن أحدكم أحدا من المسلمين فإن صغير المسلمين عند االله أكبرلا يح


“Do not treat any Muslim with scorn. A Muslim of 
low rank in this world is of very high rank in 
Allāh’s sight.” 


 .وجدنا الكرم في التقوى، والغناء في اليقين، والشرف في التواضع


“We have found greatness in fearing Allāh, 
prosperity in conviction, and honour in humility.” 
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 .سدوا وكونوا عباد االله إخوانا كما أمركمالا تقاطعوا ولا تباغضوا ولا تح


“O servants of Allāh! Do not sever relations among 
yourselves. Do not bear malice towards each other. 
Do not envy each other. Live like brothers to each 
other as Allāh has commanded you.” 


  .فر من الشرف يتبعك الشرف، واحرص على الموت توهب لك الحيوة


“Flee from rank and position, and honour will 
follow you. Be desirous of death, and you will be 
bestowed with life.” 


Demise 


Hadrat Abū Bakr radiyallāhu ‛anhu passed away 
in Madīnah Munawwarah at the age of 63 on 22 
Jumādā al-Ukhrā 13 A.H. between the maghrib 
and ‛ishā salāhs. He was buried next to Rasūlullāh 
sallallāhu ‛alayhi wa sallam. May Allāh ta‛ālā be 
pleased with him. (Tabaqāt Kubrā) 
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Amīr al-Mu’minīn Sayyidunā Hadrat 
‛Umar Fārūq radiyallāhu ‛anhu 


Name, lineage and family 


His name is ‛Umar, his kunnīyyat is Abū Hafs, and 
his title is Fārūq. His father’s name is Khattāb and 
mother’s name is Khatmah. 


His lineage meets with Rasūlullāh’s sallallāhu 
‛alayhi wa sallam on the eighth level with Ka‛b ibn 
Luwayy. 


Fear of Allāh ta‛ālā 


Sayyidunā Hadrat Hasan radiyallāhu ‛anhu 
narrates: Hadrat ‛Umar radiyallāhu ‛anhu was 
performing salāh on one occasion and he came to 
this verse: 


   عذَاب ربِّك لَواقِع، ما لَه مِن دافِعٍإِنَّ


“The punishment of your Lord is certain, there is 
none to repulse it.” 


He was greatly affected by it and he cried 
profusely, causing his eyes to become swollen. 


On another occasion, he read this verse: 


 اروب ثُكالِنا هوعذَا أُلْقُوا مِنها مكَانا ضيِّقًا مقَرنِين دوإِ
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“When they are flung into a narrow space inside it 
[Hell], chained all together, they will call out for 
death there and then.” (Sūrah al-Furqān, 25: 13) 


He was so overcome by humility and submission 
that if a person who did not know him were to see 
him, he would think he is going to pass away in 
this state. 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 
and following the Sunnah 


The most glorious page from Hadrat ‛Umar’s 
radiyallāhu ‛anhu book of deeds was his emulation 
of the Sunnah. He always considered the excellent 
example of Rasūlullāh sallallāhu ‛alayhi wa sallam 
in his eating habits, clothing, appearance, and day 
to day activities. Rasūlullāh sallallāhu ‛alayhi wa 
sallam always led a life of poverty. Hadrat ‛Umar 
radiyallāhu ‛anhu did not abandon a life of poverty 
even after receiving the kingdoms of the Roman 
and Persian empires. It was his constant 
endeavour to always do exactly as Rasūlullāh 
sallallāhu ‛alayhi wa sallam did. 


Rasūlullāh sallallāhu ‛alayhi wa sallam performed 
two rak‛ats of salāh in Dhul Hulayfah on one 
occasion. Whenever Hadrat ‛Umar radiyallāhu 
‛anhu passed that way, he would perform two 
rak‛ats of salāh. Someone asked him about it and 
he replied: “I saw Rasūlullāh sallallāhu ‛alayhi wa 
sallam performing salāh here.” 


His endeavour to follow the Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam was not confined to 
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his self, rather, he wanted every person’s heart to 
be filled with the desire to follow the Sunnah. 


Abstinence and contentment 


Hadrat ‛Umar’s radiyallāhu ‛anhu blessed body 
never touched any soft clothes. His body was 
covered with a kurtah with twelve patches, a torn 
turban on his head, and worn out sandals on his 
feet. This is how he would meet the envoys of the 
Roman and Persian empires. 


The extent of his contentment can be gauged from 
the fact that for several years during his khilāfat 
he did not take a single thing from the wealth of 
the Muslims although he was living a life of abject 
poverty. On seeing his poverty and indigence, the 
Sahābah radiyallāhu ‛anhum stipulated a salary 
for him which would provide him with the most 
basic food and clothes. But he accepted only on 
the condition of using it if he needs, and abstain 
from it once his financial position improves. 


Hadrat Sayyidah Hafsah radiyallāhu ‛anhā [his 
daughter] heard of the arrival of booty, so she went 
to him and said: “O Amīr al-Mu’minīn! Give me my 
right which is due to me from this booty. I am from 
among the dhawil qurbā (relatives).” Hadrat ‛Umar 
radiyallāhu ‛anhu said: “O my beloved daughter! 
Your right is over my own personal wealth. This is 
booty [from the spoils of war]. I am disappointed 
with you – you have tried to deceive your father.” 
She felt ashamed and departed. 
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Humility 


Hadrat ‛Umar’s radiyallāhu ‛anhu greatness, awe 
and imposing figure would cause the Persian and 
Roman kings to tremble at merely hearing his 
name. On the other hand, his humility and 
servitude were such that he would carry water 
skins on his shoulders and fill water for the 
widows. He would go into the markets to purchase 
the daily needs for the wives of those who had 
gone out for jihād. He would get exhausted after 
carrying out all these tasks, proceed to the musjid, 
and lie down in one corner on the dusty floor. 


Special traits and teachings 


1. He was the first person to be given the title of 
Amīr al-Mu’minīn (the leader of the believers). His 
profound knowledge, immense intelligence and 
astuteness, abstinence, humility, kindness and 
justice to the Muslims, adherence to the truth, 
respect and intense emulation for Rasūlullāh 
sallallāhu ‛alayhi wa sallam are all qualities which 
are unanimously acknowledged by the ummah. 


2. Hadrat ‛Umar radiyallāhu ‛anhu sought 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
permission for ‛umrah on one occasion. Rasūlullāh 
sallallāhu ‛alayhi wa sallam granted him 
permission and said: “Brother, do not forget me in 
your du‛ā’s.” Another narration states: “Include 
me in your du‛ā’s.” 


Note: This shows, we can also request du‛ā’s from 
our juniors. (compiler) 
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3. He used to go with a whip to the market where 
the butchers used to sell their meat. If he saw a 
person purchasing meat for two consecutive days, 
he would whip him and say: “Why do you not 
starve your stomach a little for the sake of your 
neighbours and relatives?” In other words, bear a 
little pain by helping and feeding your neighbours 
and relatives so that they may enjoy some comfort 
as well. 


4. He said on one occasion: “Had I not feared the 
accounting of deeds, I would have asked for a 
sheep to be roasted for me in the oven.” If he 
desired something which cost one dirham, he 
would defer purchasing it for one year. 


5. He climbed the pulpit on one occasion and said: 
“All thanks are due to Allāh ta‛ālā for not imposing 
any ruler over me.” The people asked him: “What 
is the reason for saying this?” He replied: “To 
express my gratitude to Allāh ta‛ālā”, and climbed 
down from the pulpit. 


6. He used to say: “I wish I was a sheep so that 
people could cook me as they liked, cut me into 
pieces, ate me, and got rid off me as excreta. I wish 
I was not a human.” 


7. Whenever he passed by a rubbish dump, he 
would stand upright and say: “This is your world 
for which you are so greedy.” He used to say: “It is 
far better to bear losses of this fleeting world than 
having to suffer losses in the Hereafter.” He would 
pick up a blade of grass and say: “I wish I was a 
blade of grass. I wish I was not born. I wish my 
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mother had not given birth to me. I wish I was 
nothing. I wish I was completely forgotten.” He 
really enjoyed performing salāh in the middle of 
the night. He would carry sacks of flour on his 
back and convey them to widows and orphans. If 
anyone offered to carry them for him, he would 
say: “Who is going to carry my sins on the day of 
Resurrection?” (Tabaqāt Kubrā) 


8. He sent the following edict to all his governors: 
“I consider salāh to be the most important of all 
your tasks. The one who safeguards his salāh has 
safeguarded his Dīn. The one who neglects his 
salāh is more likely to neglect his other 
responsibilities.” 


9. “Du‛ā’ remains suspended between the heavens 
and earth until durūd (salutations) are sent to 
Rasūlullāh sallallāhu ‛alayhi wa sallam.” 


Note: This shows the merit and virtue of durūd. 
This is why we should give as much importance to 
it as possible. (compiler) 


10. “The most superior worship is carrying out 
compulsory duties, abstaining from whatever is 
prohibited, and setting right one’s intention with 
Allāh ta‛ālā.” (Sīrat Khulafā’ Rāshidīn) 


11. Hadrat ‛Umar radiyallāhu ‛anhu wrote to 
Hadrat Abū Mūsā Ash‛arī radiyallāhu ‛anhu 
saying: “There are two types of patience, (1) 
patience over calamities, (2) patience over giving 
up acts of disobedience. The second type is 
superior to the first, and it is the basis of īmān. 
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Note: Amīr al-Mu’minīn ‛Umar radiyallāhu ‛anhu 
considers patience over giving up disobedience 
superior to patience over calamities because the 
former is extremely difficult. In fact, it is superior 
to patience and fortitude in doing good deeds. My 
shaykh, Hadrat Maulānā Muhammad Ahmad 
Sāhib rahimahullāh used to say: “Doing good 
deeds is an accomplishment of the righteous 
(sālihīn), and giving up sins is an accomplishment 
of the truthful (siddīqīn).” This proves the immense 
importance of abstaining from sins. (compiler) 


Last advice 


He said the following in his last advice: Do not be 
heedless of the Book of Allāh ta‛ālā. As long as you 
follow it, you will not go astray. Do not display any 
shortcoming in honouring and respecting the 
Muhājirūn. You will find many Muslims but very 
few Muhājirūn. Be considerate to the Ansār 
because they are the support and refuge of Islam. 
Be mindful of the Bedouins because they are your 
origins. Uphold the covenants and agreements 
which are made with the dhimmīs (non-Muslims 
living under the protection of the Islamic state). 


Note: Glory to Allāh! Look at how he explained the 
rights of each group. This advice ought to be 
written in gold. (compiler) 


Statements 


1. “Allāh ta‛ālā does not show mercy to the one 
who does not show mercy to others. He does not 
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pardon the mistakes of the person who does not 
pardon others for their mistakes.” 


2. “I am leaving two things for you. You will enjoy 
goodness for as long as they remain with you: (1) 
justice when making decisions, (2) equality in 
distribution.” 


3. “I am leaving you on a path which is marked 
out. If a person moves away from the marked out 
path, he will deviate from the path.” 


4. “Three things will create love in your brother’s 
heart for you: (1) when you meet, you must be the 
first to offer salām, (2) address him by the names 
which he likes, (3) make place for him when he 
comes into an assembly.” 


Note: Glory to Allāh! These are points of cognition 
and experience which are most worthy of 
emulating in order to establish love. (compiler) 


5. “When a person humbles himself for Allāh’s 
sake, Allāh ta‛ālā elevates him in wisdom. He 
considers himself to be worthless, but he is highly 
respected by people.” 


6. “The person who desires success in his life must 
maintain good relations with his father’s friends 
after his death.” 


Note: Unfortunately, the exact opposite is 
happening today. When there is a general trend of 
ill-treating one’s parents, there can be no question 
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of good treatment of their friends. We seek refuge 
in Allāh. (compiler) 


7. “Do not remain aloof from the assemblies of the 
‛ulamā’. Allāh ta‛ālā did not create a more virtuous 
place than the assemblies of the ‛ulamā’.” 


Note: Glory to Allāh! What an important statement 
from Hadrat ‛Umar radiyallāhu ‛anhu. The places 
of the ‛ulamā’ are the most superior! But free 
thinkers of today think differently. They probably 
consider the assemblies of the ‛ulamā’ to be the 
worst of all. So let alone not practising on the 
advice of Hadrat ‛Umar radiyallāhu ‛anhu, they 
even think differently from him. How, then, can 
Allāh’s mercy descend!? (compiler) 


8. “Sit in the company of those who repent 
because their hearts are very soft.” 


Note: By sitting in their company, your heart will 
also soften, and this will be a means of proximity 
and closeness to Allāh ta‛ālā. (compiler) 


9. He used to make this du‛ā’ a lot towards the 
end of his life: “O Allāh! Bless me with martyrdom 
for Your cause and death in the city of Rasūlullāh 
sallallāhu ‛alayhi wa sallam.” 


10. He used to read this couplet towards the end: 


لِن مظَلُو لِمسم أَنِّي رغَي لوٰ–فْسِيلِّي الصأُص موأَصا وةَ كُلَّه  


“I have wronged myself, but I am a Muslim who 
performs all his salāhs and keeps fast.” 
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11. He performed salāh even after he was injured, 
and blood was flowing from his wound. He said: 
“There is nothing in the Dīn of the person who 
misses his salāh.” 


12. During his final moments, he placed his face 
on the ground and said: “Destruction to ‛Umar if 
his Allāh does not pardon him his sins.” 


Martyrdom 


He was injured on Wednesday, 27 Dhū al-Hijjah 
23 A.H., and passed away five days later, on 
Sunday 1st Muharram 24 A.H. at the age of sixty 
three. Hadrat Suhayb radiyallāhu ‛anhu performed 
his janāzah salāh, and he was buried in the 
Raudah-e-Nabawī next to Hadrat Abū Bakr 
radiyallāhu ‛anhu. May Allāh ta‛ālā illuminate his 
grave. (Khulafā’ Rāshidīn, p. 141) 
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Dhun Nūrayn Amīr al-Mu’minīn 
Sayyidunā Hadrat ‛Uthmān ibn ‛Affān 
radiyallāhu ‛anhu 


Name, lineage, family 


His name is ‛Uthmān, his title is Dhun Nūrayn, his 
father’s name was ‛Affān, and his mother’s name 
was Arwā. Hadrat ‛Uthmān’s radiyallāhu ‛anhu 
lineage meets with Rasūlullāh’s sallallāhu ‛alayhi 
wa sallam on the fifth level at ‛Abd Manāf. He was 
born six years after the year of the Elephants. It is 
gauged from different sources that – contrary to 
the Arab trend at the time – he had learnt to read 
and write. 


Fear and humility 


Hadrat ‛Uthmān radiyallāhu ‛anhu would remain 
crying most of the time out of Allāh’s fear. He 
would be constantly thinking about death, the 
grave, and the Hereafter. When a funeral passed 
by him, he would stand up immediately and tears 
would flow spontaneously from his eyes. When he 
passed by graves, he would cry to the extent of 
causing his beard to become wet. 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 


He joined Rasūlullāh sallallāhu ‛alayhi wa sallam 
in almost all the battles and demonstrated his 
loyalty and devotion to him by offering his life for 
him. 


https://nmusba.wordpress.com/







On one occasion, Rasūlullāh’s sallallāhu ‛alayhi 
wa sallam family had to endure poverty and 
hunger for four days. When he came to know of it, 
tears flowed from his eyes, and he immediately 
went and presented a large amount of food, 
supplies, and 300 dirhams to Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Respect for Rasūlullāh sallallāhu ‛alayhi wa 
sallam 


He was extremely mindful of showing respect to 
Rasūlullāh sallallāhu ‛alayhi wa sallam to the 
extent that the hand which he had used to pledge 
bay‛ah to Rasūlullāh sallallāhu ‛alayhi wa sallam 
was never used thereafter to touch any impurity or 
any place of impurity. 


Following the Sunnah 


The essential consequence of his intense love for 
Rasūlullāh sallallāhu ‛alayhi wa sallam was that 
he was fully mindful of emulating him in every 
statement, action, moments of activity and 
inactivity, and even coincidental matters. Once he 
was performing wudū’ (ablution) and he began 
smiling. People asked him for this untimely smile, 
so he said: “I saw Rasūlullāh sallallāhu ‛alayhi wa 
sallam smiling in this way when he was 
performing wudū’ on one occasion.” 


Modesty 


Modesty was a distinguishing quality of Hadrat 
‛Uthmān radiyallāhu ‛anhu. Hadrat ‛Ā’ishah 
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radiyallāhu ‛anhā narrates: “His shame and 
modesty was of such a level that he would not 
remain naked even in a closed room.” 


Humility 


He was absolutely humble and simple. Although 
he had numerous slaves in his house, he would do 
all his work on his own. He would not trouble 
anyone to do it for him. If he got up at night for 
tahajjud and no one else was awake, he would get 
all his wudū’ necessities on his own without 
disturbing anyone. 


He was delivering the Friday sermon one day, 
when he heard someone saying: “O ‛Uthmān! 
Repent and desist from your injustices.” Hadrat 
‛Uthmān radiyallāhu ‛anhu turned towards the 
qiblah immediately, raised his hands and said: 


ائِبٍ تلُ تأَو إِنِّي مأَللَّهكإِلَي اب  


“O Allāh! I am the first one to turn to You in 
repentance.” 


Giving preference to others over one’s self 


He always gave preference to others with regard to 
the wealth of the Bayt al-Māl. During his entire 
khilāfat, he did not take a single seed from it for 
his personal use. In so doing, he left his salary for 
the use of the Muslim masses. 
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Generosity 


Hadrat ‛Uthmān radiyallāhu ‛anhu was among the 
wealthiest Arabs. All the wells of Madīnah were 
producing brackish water. Bi’r Rūmah, a well 
owned by a Jew, was the only well which produced 
sweet water. With a view to benefiting the public, 
Hadrat ‛Uthmān radiyallāhu ‛anhu purchased it for 
20 000 dirhams and endowed it to the Muslims. 
When the Muslim population increased and 
Musjid-e-Nabawī became small for such large 
numbers, Hadrat ‛Uthmān radiyallāhu ‛anhu spent 
a large amount of his own money for its extension. 
(Siyar as-Sahābah, vol. 1, pp. 239-243) 


Virtues and merits 


He is given the title Dhun Nūrayn because he 
married two of Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam daughters, one after the other. They are 
Sayyidah Ruqayyah and Umm Kulthūm 
radiyallāhu ‛anhumā. He used to spend the days 
fasting, and the nights in worship. He would only 
rest for a short while in the first part of the night. 
Most of the time, he would recite the entire Qur’ān 
in one rak‛at. 


When delivering sermons, he would be wearing a 
course ‛Adanī (from Aden) shawl which cost just 
four or five dirhams. He would feed ordinary 
people as though they were kings, while he himself 
would go to his house and eat vinegar and olives. 
(Tabaqāt Kubrā) 
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Note: Glory to Allāh! Look at the level of his 
abstinence and piety; it is a lesson for all of us. If 
we cannot practise on it, we can at least bear in 
mind that we have to be grateful to Allāh ta‛ālā for 
His bounties and favours. (compiler) 


Poetry 


Hadrat Maulānā Sa‛īd Ahmad Sāhib Akbarābādī 
wrote on the subject of Hadrat ‛Uthmān’s 
radiyallāhu ‛anhu poetry and statements. I take 
the opportunity of quoting them here. 


Poetry was firmly embedded among the Arabs – 
even in their children. How, then, could Hadrat 
‛Uthmān radiyallāhu ‛anhu be excluded from it? 
He knew many poems from memory, and he would 
quote them whenever the occasion demanded. 
Hishām ibn ‛Urwah says that Hadrat ‛Uthmān 
radiyallāhu ‛anhu used to relate the most. He 
would quote five poems at a time on a single 
occasion. His poems were filled with admonition. 
He said on one occasion: 


   من الحرام ويبقى الإثم والعار–تفنى اللذاذة فمن نال صفوا 
  ا النار لا خير في لذة من بعده–يلقى عواقب سوء من مغيبها 


“The person who takes enjoyment from prohibited 
things should know that their enjoyment comes to 
an end, but their sin and blemish remains. The 
disappearance of unlawful enjoyment does not 
cause its evil consequences to disappear. What 
good, then, is there in enjoyment which results in 
the Hell-fire?” 
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He said on another occasion: 


   وإن عضها حتى يضرا الفقر–غنى النفس يغني النفس حتى يكفها 
  بباقية إلا سيتبعها يسر–وما عسرة فاصبر لها إن تتابعت 


“The contentment of the soul causes man to 
become unconcerned. No matter what adversity he 
experiences, it is not going to remain forever. 
Adversity is always followed by ease. Thus, be 
patient no matter how severe the adversity.” 


Statements 


Apart from his edicts, correspondences and 
sermons, whatever conversation he engaged in was 
filled with eloquence, rhetoric, insinuations and 
subtle references. These statements are scattered 
in the books of history and literature. For example, 
when he was besieged, he wrote a message to 
Hadrat ‛Alī radiyallāhu ‛anhu which was filled with 
eloquence, rhetoric and emotion. He wrote: 


“It must be clear to you that the water has now 
raised above my head, and the saddle belts have 
fallen behind the camel’s udders (these are famous 
Arab modes of expression to inform one of an 
impending dangerous occurrence). Such people 
are bent on killing me who cannot protect their 
own selves. O ‛Alī! But you are not incapable of 
doing anything. You have the ability to influence. 
It is extremely difficult for noble people to obtain a 
covenant from ignoble people. Come to me, and 
you can come with whatever intention you like. 
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You can come as a friend or an enemy, as a 
defendant or an opponent.” 


Hadrat ‛Uthmān radiyallāhu ‛anhu then wrote a 
poem which translates thus: “If I am destined to be 
killed, you must kill me. If not, come and rescue 
me before I am cut to pieces.” 


There is difference of opinion as to whether Hadrat 
‛Uthmān radiyallāhu ‛anhu wrote the letter to 
Hadrat ‛Alī radiyallāhu ‛anhu, or sent a message to 
him via a respected Qurayshī containing the above 
poem. Nevertheless, it becomes clear that the 
natural eloquence and power of expression which 
Hadrat ‛Uthmān radiyallāhu ‛anhu possessed were 
such, that he was able to compose such words 
spontaneously even when his life was in danger – 
at a time when the greatest of people lose their 
senses. (‛Uthmān Dhun Nūrayn) 


Teachings 


1. “If you trade with Allāh ta‛ālā, you will make a 
lot of profits (there is no question of making a 
loss).” 


2. “Servitude entails upholding the orders of Allāh 
ta‛ālā, fulfilling promises which are made to 
people, being content with whatever one receives, 
and exercising patience over what one does not 
receive.” 


3. “Worry over this world causes darkness while 
worry and concern for the Hereafter causes 
illumination.” 
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4. “The sign of a pious person is that he considers 
everyone to have attained salvation while he 
himself is to be destroyed.” 


Note: Glory to Allāh! Look at the lesson of self-
effacement! May Allāh ta‛ālā make us like this. 
(compiler) 


5. “The worst destruction is when a person is given 
a long life but he does not make preparations for 
the journey to the Hereafter.” 


6. “The grave shall be a place of comfort for the 
one for whom this world was a prison.” 


Note: Obviously, if a person considers this world to 
be a prison, he will be content with the constricted 
livelihood of this world because the more 
constriction he experiences here, the more comfort 
he will experience in his grave. 


7. “If your hearts become purified, you will never 
be satiated by reading or listening to the Qur’ān 
[you will always want to read and listen to it].” 


8. During the days when he was besieged, people 
asked him: “O Amīr al-Mu’minīn! You are not in a 
position to go to the musjid, and so, one of the 
rebels becomes the imām in the musjid. Should we 
offer salāh behind him or not?” He replied: “Salāh 
is a good deed. When you see people doing good 
deeds, you must join them. Yes, do not join them 
in evil deeds.” (Khulafā’-e-Rāshidīn) 
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Note: Glory to Allāh! What a balanced and 
equitable teaching! Only a righteous caliph could 
have taught such a thing. (compiler) 


 


I am now quoting a few sermons which he 
delivered in different ways on the subject of the 
fleeting nature of this world and the everlasting 
nature of the Hereafter. Read them with 
concentration – inshā Allāh – you will benefit from 
them. 


First sermon after becoming caliph 


After praising Allāh ta‛ālā and sending salutations 
to Rasūlullāh sallallāhu ‛alayhi wa sallam, he 
said: 


The burden of the khilāfat has been placed on me 
and I accepted it. Listen! I am one who follows the 
Sunnah; I am not one who initiates bid‛ah. Listen! 
After following the Qur’ān and Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, I have 
three rights over you all: (1) When the Muslims are 
unanimous on a particular matter, you cannot 
follow the past peoples. (2) When the Muslims do 
not agree on a matter, you must follow the 
righteous among them. (3) I will not inflict any 
punishment on you unless you commit an act 
which makes you eligible for punishment. Listen! 
The world is like a beautiful woman who makes 
people desirous of her, and by whom many have 
been seduced. Do not incline to the world, do not 
hanker after it, and do not rely on it because it is 
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not worthy of reliance. Remember! The world 
leaves the person who does not bother about it. 
(Tabarī, vol. 4, p. 422) 


Second sermon 


After praising Allāh ta‛ālā and sending salutations 
to Rasūlullāh sallallāhu ‛alayhi wa sallam, he 
said: 


“Understand well! Allāh ta‛ālā gave you this world 
so that you may use it as a preparation for the 
Hereafter. He did not give it to you so that you 
become part and parcel of it. Without doubt, the 
world is fleeting and the Hereafter is everlasting. 
Beware! Do not place your reliance on something 
fleeting by remaining distant from something 
which is eternal. Give preference to the eternal 
over the temporary because you will certainly have 
to leave the world behind and go to Allāh ta‛ālā. So 
fear Allāh ta‛ālā because this fear acts as a shield 
against His grasp, and is a means to gain His 
proximity. O people! Allāh is most self-respecting. 
Remain on your guard. Do not abandon your 
group, do not separate yourselves. Do not forget 
Allāh’s favour on you when you were enemies to 
each other and Allāh ta‛ālā united your hearts and 
made you brothers to each other by virtue of His 
mercy.” (al-Bidāyah wa an-Nihāyah, vol. 7, p. 215; 
Tabarī, vol. 4, pp. 422-423) 
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Third sermon 


After praising Allāh ta‛ālā and sending salutations 
to Rasūlullāh sallallāhu ‛alayhi wa sallam, he 
said: 


You are passing your lives in this world of various 
activities. Make the best of your remaining life by 
doing good deeds. You came into this world, 
passed the morning in it, and passed the evening 
in it. remember! This world is a smokescreen of 
deception. Take admonition from those who have 
passed on. Strive and work hard, do not become 
heedless because it will not be tolerated. Where 
are all the sons and brothers of this world who 
were in love with this world, who inhabited it, and 
took enjoyment from it for a long time? Did the 
world not cast them out? You should also cast the 
world where Allāh ta‛ālā cast it, and seek the 
Hereafter. Allāh ta‛ālā explains this world and 
what is better than it (i.e. the Hereafter) in the 
following example: 


  ...واضرِب لَهم مثَلَ الْحيٰوةِ الدنيا كَمآءٍ أَنزلْناه مِن السماءِ


“Set forth to them the similitude of this worldly 
life: like water which We sent down from the 
skies…” (‛Uthmān Dhun Nūrayn, quoted from 
Tabarī, vol. 4, p. 243) 


Martyrdom 


Hadrat ‛Uthmān’s radiyallāhu ‛anhu khilāfat lasted 
for twelve years. Rebels had laid siege to his house 
for 49 days. They eventually martyred him on 18 
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Dhū al-Hijjah 35 A.H. while the Qur’ān was open 
before him and he was reciting it. His blessed 
grave is in Baqī‛ (the graveyard of Madīnah). May 
Allāh ta‛ālā be pleased with him, and may He 
illuminate his grave. (Tabaqāt Kubrā, vol. 1) 
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Amīr al-Mu’minīn Sayyidunā Hadrat ‛Alī 
ibn Abī Tālib radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Alī, his kunnīyyat is Abū al-Hasan 
and Abū Turāb, and his title is Haydar (lion). His 
father’s name was Abū Tālib and grandfather’s 
name, ‛Abd al-Muttalib. Thus, his lineage joins 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam at ‛Abd 
al-Muttalib. His mother’s name was Fātimah bint 
Asad ibn Hāshim. Hadrat ‛Alī radiyallāhu ‛anhu 
was born ten years before Rasūlullāh sallallāhu 
‛alayhi wa sallam could be commissioned as a 
Prophet. 


Trustworthiness and integrity 


He was under the tutelage of the amīn, sādiq (i.e. 
under Rasūlullāh sallallāhu ‛alayhi wa sallam), 
and so, he possessed the quality of 
trustworthiness from the very beginning. The 
Quraysh used to entrust their items and 
belongings to Rasūlullāh sallallāhu ‛alayhi wa 
sallam. When he emigrated to Madīnah, he gave 
the responsibility of returning all items to Hadrat 
‛Alī radiyallāhu ‛anhu. 


Abstinence 


He led a life of abstinence even when he was the 
caliph. The caliphate did not affect his way of life 
in any way. He considered course and worn out 
clothing, and dried left over food to be the greatest 
bounties of this world. 
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Worship and devotional practices 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā relates: 


  كان ما علمت صواما قواما


“As far as I know, he was a person who used to 
fast a lot and engage in a lot of worship.” 


Zubayr ibn Sa‛īd Qurayshī says: 


 لم أر هاشميا قط كان أعبد االله منه


“I never saw a Hāshimī who worshipped Allāh 
ta‛ālā more than him.” 


Spending in Allāh’s cause 


Although Hadrat ‛Alī radiyallāhu ‛anhu lacked 
worldly riches, he was rich of heart. No beggar ever 
left his place empty handed. 


Humility 


Simplicity, humility, and servitude were his special 
traits. He never considered it below his dignity to 
undertake physical labour. People would come to 
ask him rulings on different matters while he was 
stitching his shoes, milking the camels, or digging 
the ground. He was extremely informal by nature 
and would fall asleep on the dusty ground without 
any hesitation. 


This simplicity continued even during the days of 
his khilāfat. He would generally wear a kurtah 
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having narrow sleeves, high sides, and a belt made 
of an ordinary cloth. (Siyar Sahābah, vol. 1, p. 
333) 


Bravery 


Bravery was his peculiar quality and no 
contemporary could equal him in this regard. He 
took part in the battles and displayed his courage 
in all of them. 


Statements and teachings 


1. “The world is a corpse. If anyone wants to take 
anything from the world, he must bear living with 
dogs.” 


I [‛Allāmah Sha‛rānī rahimahullāh] say: The world 
which he is referring to is the world which is more 
than a person’s Shar‛ī needs, and not the one 
which is a person’s essential need. Desiring more 
of the world than what is necessary entails 
shahwah (unbridled passion), and there are many 
such people in this world. We do not see abstinent 
and ascetic people competing headlong for this 
world (rather, people of shahwah are seen 
competing against each other). The person who 
seeks more than necessary of this world is referred 
to as a dog (kalb) because his heart (qalb) is 
attached to it. The word kalb is derived from 
takallub (to ravage). Every such person who finds 
it difficult to give up his shahwah is a kalb (dog) of 
that shahwah. Understand this well. Thus, anyone 
who spends more than necessary on food and 
clothing does so because of a deficiency in 
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abstinence. Allāh ta‛ālā did not order us to spend 
more than necessary on our desires. Allāh ta‛ālā 
knows best. 


2. “Only a believer can love me. A hypocrite abhors 
me.” 


Note: One should gauge one’s īmān accordingly. 
(compiler) 


3. “It is far better for a person to pass away after 
reaching the age of maturity and acquiring ma‛rifat 
(true recognition of Allāh ta‛ālā) than passing away 
in his childhood, although he will be admitted into 
Paradise without reckoning [in the case where he 
dies in his childhood].” 


Note: Glory to Allāh! What words of wisdom and 
cognition! (compiler) 


4. “The person who has most knowledge of Allāh 
ta‛ālā will have the most respect and love for those 
who say Lā ilāha illallāh (i.e. for the believers).” 


5. “Pay more attention to the acceptance of deeds 
than to the deeds themselves. And acceptance is 
acquired through taqwā. Thus, the deed which is 
accompanied with taqwā is not little, but a lot. 
How can it be little when it has the honour of 
acceptance by virtue of the taqwā which it 
contains? 


6. “Man should have hopes in none except Allāh 
ta‛ālā, and fear nothing but sinning.” 


https://nmusba.wordpress.com/







Note: Glory to Allāh! What excellent advice to 
Allāh’s servants. 


7. “An ignorant person must not feel ashamed to 
ask about what he does not know. An ‛ālim should 
not feel ashamed to say ‘Allāh knows best’ in 
matters which he does not know.” 


8. “My greatest fear is following my desires and 
having high hopes. This is because the first causes 
man to deviate from the truth, and the second 
causes him to forget the Hereafter.” 


9. “An expert faqīh (jurist, person of deep 
understanding) is he who does not cause people to 
become despondent of Allāh’s ta‛ālā mercy, does 
not cause them to become fearless of His 
punishment, does not give any leeway in 
disobedience to Allāh ta‛ālā, and does not cast 
aside the Qur’ān by giving attention to other 
things.” 


Note: This is because there is no greater bounty 
than the Qur’ān. (compiler) 


10. “There is no good in a worship which is not 
accompanied with knowledge. There is no good in 
knowledge which is not accompanied with 
understanding. There is no good in a recitation [of 
the Qur’ān] in which there is no reflection.” 


Note: Allāh ta‛ālā instructed us to reflect on the 
Qur’ān, and so, attention ought to be given to it. 
The ummah will always be in need of this until the 
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Resurrection. Unfortunately, we are increasingly 
neglectful in this regard. (compiler) 


11. Fālūdā (a jelly-type of dessert) was presented 
to him. He placed it before him and said: “You 
certainly have a good fragrance, and lovely colour, 
and you taste very good. But I do not want to 
make a habit of eating something which I was 
never habituated to before.” And so, he did not eat 
it. 


12. Hadrat ‛Alī radiyallāhu ‛anhu did not eat food 
after the martyrdom of Hadrat ‛Uthmān 
radiyallāhu ‛anhu. 


Note: Glory to Allāh! There was so much of mutual 
love between them and they were so firmly bonded 
that his martyrdom caused him much grief and 
sorrow, preventing him from having a normal 
meal. (compiler) 


13. He used to patch his clothes and say: “Wearing 
patched clothes creates humility and servitude in 
the heart. Furthermore, the believers will emulate 
me in this regard.” 


14. He would bear the cold in winter to the extent 
that the bitter cold would cause him to shiver. 
When he was asked: “Why do you not take a shawl 
from the Bayt al-Māl, there is sufficient provision 
there?” He replied: “I will not take anything from 
the Bayt al-Māl for myself and thereby deprive the 
Muslims.” 
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Note: Glory to Allāh! Look at the level of his 
abstinence and his love for Allāh’s creation! He 
was not prepared to take a single shawl from the 
Bayt al-Māl. This is a clear proof of his reliance in 
Allāh ta‛ālā and his taqwā. The person who has 
any ill-feeling or incorrect beliefs with regard to 
Hadrat ‛Alī radiyallāhu ‛anhu should worry about 
his own destiny. (compiler) 


15. “Taqwā entails not persisting in sin, and not 
falling into deception and arrogance by your 
obedience and worship.” 


16. He used to be discomforted by the world and 
its attraction, and would feel affinity with the night 
and its darkness. 


17. He loved the poor and those affiliated to Dīn. 
He would address the world saying: “O world! Go 
deceive someone else because I have issued three 
divorces to you. Your life is short, your assemblies 
are disdained, and you pose a great danger.” 


18. “Aah aah! My provisions are little, the journey 
is long, and the path is dangerous.” (the journey to 
the Hereafter is long, and the path leading to it is 
filled with evils and the promptings of Satan, 
making it a dangerous path). 


19. “There are three things which are most 
difficult: (1) to show the truth to one’s self, (2) to 
remember Allāh ta‛ālā in every condition, (3) to be 
considerate to one’s fellow brothers in one’s 
wealth.” 
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20. “Do not be overjoyed when you receive 
anything of this world. When you lose anything, do 
not become despondent out of grief and sorrow. 
You should rather be concerned about what is 
going to happen after death.” (Tabaqāt) 


21. “The people are sleeping at the moment. They 
will wake up [come to their senses] when they die.” 


22. “If the veils of the unseen world were removed, 
my conviction [and belief in the unseen] will not 
increase in any way.” 


23. “The person who recognizes his own self has 
recognized Allāh ta‛ālā.” 


24. “Do not look at the speaker, but ponder over 
what he is saying.” 


25. “Kindness cuts off the tongue.” (In other 
words, a person is unable to say anything against 
the one who shows kindness to him or does him a 
favour). 


26. “When you gain the upper-hand over your 
enemy, gratitude for it entails pardoning him his 
mistake.” 


Note: Glory to Allāh! What great advice. When a 
servant pardons the mistakes of fellow servants, 
Allāh ta‛ālā will pardon him his mistakes. 
(compiler) 


27. “Knowledge elevates the lowest person to the 
highest levels. Ignorance debases the highest 
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person to the lowest levels. Knowledge is better 
than wealth because knowledge will protect you, 
while you will have to personally protect your 
wealth.” 


Note: Muslihul Ummat Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh has explained 
this in detail in his book, ‛Ilm kī Durūrat (the need 
for knowledge). (compiler) 


28. “A sign of īmān is that a person speaks the 
truth even when there is a danger of loss.” 


29. He said in his final advice: “O people! Remain 
steadfast on tauhīd, do not ascribe any partner to 
Allāh ta‛ālā, and practise on the Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. If you do 
this, every evil will remain distant from you. 
Tauhīd and the Sunnah are two pillars of Dīn, and 
they are two bright lights on the path of guidance.” 


Martyrdom 


He remained caliph for almost five years, and was 
martyred on 18 Ramadān 40 A.H. The era of 
khilāfat-e-rāshidah (rightly guided caliphate) ended 
with him. To Allāh we belong and to Him is our 
return. He was buried near Kūfah at a place called 
Najaf. May Allāh be pleased with him, and may He 
illuminate his grave. (Khulafā’ Rāshidīn) 


Words of wisdom 


My heart desires to quote some of the words of 
wisdom of Hadrat Sayyidunā ‛Alī al-Murtadā 
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radiyallāhu ‛anhu from the famous book, al-
Murtadā, of Hadrat Maulānā Abul Hasan ‛Alī 
Nadwī rahimahullāh. The in-depth meaning and 
effectiveness of these words are sufficient to be 
attributed to Hadrat ‛Alī radiyallāhu ‛anhu. The 
following is mentioned in al-Murtadā: 


From among the latter scholars, Shaykh 
Muhammad ‛Abduh also wrote a commentary to 
Nahj al-Balāghah. He stressed on the literary and 
educational circle to pay particular attention to it 
and to derive benefit from it. This has increased 
the attention and importance which is devoted to 
it. 


  .قيمة كل امرئ ما يحسنه


The worth of every person is gauged from what he 
does better (than others, and better in comparison 
to his other works). (A man’s worth is gauged from 
what he excels in). 


 .كلموا الناس على قدر عقولهم، أتحبون أن يكذّب االله ورسوله


Speak to people according to their mental level and 
understanding. Do you want Allāh and His 
Messenger to be rejected (because the person was 
addressed in a manner which was beyond his 
understanding)? 


 .لة الكريم إذا جاع، وصولة اللئيم إذا شبعواحذر ص


A noble person loses control of his self when he is 
hungry. A base and low person loses control of his 
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self when he has eaten to his fill (and he has no 
need of anyone). 


 .اجموا هذه القلوب والتمسوا لها طرف الحكمة، فإا تملّ كما تملّ الأبدان


Give rest to these hearts as well, and seek 
anecdotes of wisdom [and light heartedness] for 
them because they become fatigued just as the 
bodies become fatigued. 


 مستوطنة ، إلى اللهو، أمارة بالسوءوثرة للهوى، آخذة بالهويني، جامحةالنفس م
 . وإن أهملتها أرديتها،فإن أكرهتها انضيتها ،للفجور، طالبة للراحة، نافرة عن العمل


The nafs gives preference to desires, it chooses 
options which are easier, is inclined to play and 
amusement, prompts one towards evil, immorality 
remains embedded in it, it seeks rest and comfort, 
and it abhors work. If you impose on it, it will 
become lean and emaciated. If you leave it, you 
will destroy it. 


يخافن إلا ذنبه، ولا يستحي أحدكم إذا لم يعلم لا ربه، وألا لا يرجونّ أحدكم إلا 
 .أن يتعلم، وإذا سئل عما لم يعلم أن يقول لا أعلم


Have hopes in none but Allāh. Fear nothing but 
your sins. Do not be ashamed to learn if you do 
not know. And if you are asked about something 
which you do not know, say: I do not know. 


 .الفقر يخرس الفَطِن عن حجته والمقل غريب في بلدته
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Poverty mutes intelligence, and a poor person 
becomes a stranger in his own hometown. 


 .، والزهد ثروة، والورع جنة والصبر شجاعة،العجز آفة


Incapability is a calamity, patience is bravery, 
abstinence is a treasure, and fear of Allāh is a 
shield. 


 .الآداب حلل مجددة والفكر مرآة صافية


Etiquette and manners are sets of clothing which 
can be repeatedly worn as new clothes. The mind 
is a clear mirror. 


 .سن غيره، وإذا أدبرت عنه سلبته محاسن نفسهإذا أقبلت الدنيا على أحد أعارته محا


When a person is on the ascendancy, even the 
merits of others are attributed to him. When he is 
waning, his personal merits are also denied and 
rejected. 


 .ما أضمر أحد شيئا إلا ظهر في فلتات لسانه وصفحات وجهه


When a person conceals something in his heart, it 
definitely becomes exposed by references of his 
tongue and his facial expressions. 


  .لا تكن عبد غريك وقد جعلك االله حرا


Do not become a slave of anyone apart from 
yourself when Allāh ta‛ālā has made you a free 
person. 
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  إياك والاتكال على المُنى، فإا بضائع النوكى


Do not rely on small hopes because they are the 
goods and possessions of foolish people. 


ألا أنبئكم بالعالم كل العالم من لم يزين لعباد االله معاصي االله، ولم يؤمنهم مكره، 
  .ولم يوئس من روحه


Do you want to know who the greatest ‛ālim is? He 
is the one who does not embellish and beautify 
sins to Allāh’s servants, does not make them feel 
safe from Allāh’s grasp, and does not make them 
despondent of His mercy. 


  .الناس نيام إذا ماتوا انتبهوا


People are sleeping [they are in a dreamy state]. 
They will only wake up [and realize] when they die. 


  .الناس أعداء ما جهلوا


People are enemies to what they are ignorant of. 


  .الناس بزمام أشبه منهم بآبائهم


People are more akin to their times than to their 
forefathers. (In other words, the times have a 
greater influence on them). 


  .المرء مخبوء تحت لسانه


https://nmusba.wordpress.com/







A person is concealed beneath his tongue. (In 
other words, as long as he does not speak, his 
knowledge and real being remains concealed). 


  .ما هلك امرء عرف قدره


The person who recognizes his own worth does not 
have to fear any danger or deception. 


  .رب كلمة سلبت نعمة


Many a statement [made without thinking] causes 
bounties and favours to be snatched away. 


(al-Murtadā, pp. 288-293) 


These few valuable words of wisdom are 
undoubtedly weightier than thousands of 
statements. May Allāh ta‛ālā make the study of 
these words a means of admonition and advice for 
us, and may they increase us in wisdom and 
insight. Āmīn. This is certainly easy for Allāh 
ta‛ālā. 
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The merits of the Khulafā’ Rāshidīn 


The holy Companions whose statements we quoted 
till this point also enjoy the honour of being the 
most superior from the group of the Sahābah 
radiyallāhu ‛anhum. They are the venerable 
Sahābah of the ummah who are given the title of 
Khulafā’ Rāshidīn. They are from among the 
fortunate ones who were given glad tidings of 
Paradise in this very world. They are those senior 
pious personalities regarding whom Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: 


اشِدِيلَفَاءِ الرةِ الْخنسو تِينبِس كُملَيفَعندِيِّيهالْم ن  


“Adhere firmly to my Sunnah and the way of the 
rightly-guided khulafā’.” 


And thereby made it compulsory on us to follow 
and emulate them. In other words, during times of 
intense dissension and disunity, you must adhere 
to my Sunnah and the way of my Khulafā’ 
Rāshidīn. Obviously, during the present era of 
intense dissension and disunity, it becomes 
essential on us to practise on the Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and the 
Khulafā’ Rāshidīn. 


Such honour has not been conferred to the 
Khulafā’ Rāshidīn alone. Other Sahābah 
radiyallāhu ‛anhum have also been bestowed with 
honour. Several Ahādīth state the eligibility of 
emulating them. The following Hadīth is well-
known: 
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 متيدته اِمتيدتأَصحابِي كَالنجومِ بِأَيِّهِم اِقْ


“My Companions are like stars, whichever one you 
follow, you will be guided.”1 


This means that by virtue of their companionship 
with Rasūlullāh sallallāhu ‛alayhi wa sallam, they 
are not only worthy of guidance, but also worthy of 
emulation. They are not merely treading a path, 
but have become worthy of leading others to the 
path. Thus, whoever follows in their footsteps will 
most certainly reach his destination. 


Another Hadīth states: 


عأَن الَ قَالَ قَسٍنر سااللهِلُو ى االلهُلَّ صلَ عهِيو لَّسم :أَلُثَم صابِحفِي أُي تِمحِلْمِالْ كَي 
 فيكَا فَنحلْ مِبه ذَدقَفَ: نسح الْالَ، قَحِلْمِالْ بِلاَّ إِامع الطَّحلُص ي، لاَامِعي الطَّفِ
نلُصمشكوة–رواه في شرح السنة . (ح (  


Hadrat Anas radiyallāhu ‛anhu narrates that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “The 
similitude of my Companions in my ummah is like 
salt in food. Food is not right without salt.” On 
hearing this Hadīth, Hadrat Hasan said: “If we do 
not have the salt, how can we be righteous?” 


In his book, Mirqāt, Hadrat Mullā ‛Alī Qārī 
rahimahullāh writes a comment to the above 
statement of Hadrat Hasan. He says: 


                                       


1 The ‛ulamā’ differ on whether this is in fact a Hadīth. 
(compiler) 
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 مهِقِلاَخأَ بِاءِدتِقْالإِبِ ومهِتِالاَح ومهِاتِامقَ مةِفَرِعم ومهِاتِايورِ ومهِمِلاَكَ بِحلُص نتلْقُ
هِاتِفَصِوعِ الْنَّإِ فَمببِةَر الأَهِذِه شاءِيد نَوص هِرِومذَ وهِاتِوم. 


I [Mullā ‛Alī Qārī] say: We will become righteous 
through their speech and narrations, by 
acknowledging their ranks and conditions, and by 
emulating their character and attributes. These 
are the things which are taken into consideration, 
and not their physical bodies and appearances. 


‛Allāmah Sha‛rānī rahimahullāh writes in the 
prelude to his book: 


 رِو صةِداهشى ملَ إِاجتح ي لاَتلَصح وترها ظَذَ إِاتِدقَتعم الْةَرو صنَّإِفَ
 .اصِخشالأَ


When the form of the beliefs become clear and are 
acquired [by a person], there is no need to see the 
outward forms of the personalities. 


Note: What a wonderful fact these two elders 
exposed to us! The essential thing is to practise on 
the teachings of the pious predecessors. Once this 
is acquired, it is not a serious matter if we do not 
see their physical forms and appearances. 


Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu 
holds a lofty position as a jurist among the 
Sahābah radiyallāhu ‛anhum. He makes a very 
eloquent statement about the Sahābah radiyallāhu 
‛anhum. He says: 
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مانَ كَنم سِّأَتلْا فَييأَ بِسِّأَتصابِحر سااللهِلِو ى االلهُلَّ صلَ عهِيو لَّسإِ فَمنهأَم برهِذِ ه 
 مو، قَالاًا حهنسحأَ و،ايدا ههموقْأَ و،افًلُّكَا تهلُّقَأَ و،املْا عِهقُمعأَ و،ابولُ قُةِمالأُ
 مهنإِ فَمهارا آثَوعبِات ومهلَض فَمها لَوفُرِاع فَ،هِنِي دِةِامقَإِ وهِيِّبِ نةِبحص بِ االلهُمهارتخاِ


 )٢٨٠، ص٢سفاريني، جشرح عقيدة . (مِيقِتسمى الْدهى الْلَا عوانكَ


If any person wants to emulate anyone, he must 
emulate the Companions of Rasūlullāh sallallāhu 
‛alayhi wa sallam because they have the purest 
hearts in this ummah, they possess the most in-
depth knowledge, they have the fewest formalities, 
they are the most balanced in their ways, and they 
are the best as regards their conditions and 
situations. They are a people whom Allāh ta‛ālā 
chose for the companionship of His Prophet 
[sallallāhu ‛alayhi wa sallam] and the 
establishment of His Dīn. You should therefore 
acknowledge their merit, and follow in their 
footsteps because they were on the straight path of 
guidance. 


Abū Dā’ūd Tayālisī rahimahullāh narrates from 
Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu 
who said: 


، هِتِالَسرِ بِهثَعبفَ ملَّس وهِيلَ عى االلهُلَّ صدٍمح مبلْ قَرظَن فَادِبعِ الْبِولُ قُي فِرظَ ن االلهَنَّإِ
 هِابِحص أَبولُ قُدجو فَملَّس وهِيلَ عى االلهُلَّ صدٍمح مبِلْ قَدع بادِبعِ الْبِولُ قُي فِرظَ نمثُ


خيلُ قُرعِ الْبِوفَادِب اختارهلِم صحةِبسفاريني شرح الدرة. (هِيِّبِ ن( 


Allāh ta‛ālā looked at the hearts of His servants 
and found the heart of Muhammad sallallāhu 
‛alayhi wa sallam to be the best. So He 
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commissioned him for His message [made him His 
Messenger]. He then looked at the hearts of His 
servants after looking at the heart of Muhammad 
sallallāhu ‛alayhi wa sallam and found the hearts 
of his Companions to be the best. So He chose 
them for the companionship of His Prophet. 


The Musnad of Bazzāz narrates through an 
authentic transmission (sanad) from Hadrat Jābir 
radiyallāhu ‛anhu that Rasūlullāh sallallāhu 
‛alayhi wa sallam said: 


 ن مِي لِارتاخ ونيلِسرمالْ ونييِّبِى النو سِنيمِالَعى الْلَ عيابِحص أَارت اخ االلهَنَّإِ
ي  فِالَقَ، ويابِحص أَمهلَعجا، فَيّلِع وانَمثْع ورمع ورٍكْا بب أَينِع، يةًعبر أَيابِحصأَ
 .ري خمهِلِّ كُيابِحصأَ


“Allāh ta‛ālā selected my Companions over the 
entire world, except for the Prophets and 
Messengers. And from my Companions, He chose 
four of them specifically for me. They are Abū 
Bakr, ‛Umar, ‛Uthmān and ‛Alī. He made them my 
special Companions.” Rasūlullāh sallallāhu ‛alayhi 
wa sallam then said: “There is good in all my 
Companions.” 


‛Uwaym ibn Sā‛id radiyallāhu ‛anhu narrates that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 مهب سنما فَارهصأَا وانتخأَو اءَرز ومهن مِلَعج فَيابِحص أَي لِارتاخ وينِارت اخ االلهَنَّإِ
تفسير . (لاًد علاَا وفًر صهن مِ االلهُلُبقْ يلاَ، ونيعِمج أَاسِالن وةِكَئِلاَمالْ و االلهِةُنع لَهِيلَعفَ


 )١٢-١٠قرطبي، سورة الفتح، مجمع الزوائد، ص
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Allāh ta‛ālā selected me and selected my 
Companions for me. He then made some of them 
my ministers, my sons-in-law, and my fathers-in-
law. Thus, anyone who speaks ill of them – on him 
is the curse of Allāh ta‛ālā, the angels and all of 
mankind. On the day of Resurrection, Allāh ta‛ālā 
will neither accept his obligatory worship nor his 
optional worship. 


Hadrat ‛Irbād ibn Sāriyah radiyallāhu ‛anhu 
narrates that Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


 نيدِاشِ الراءِفَلَخ الْةِنس ويتِنس بِمكُيلَعا، فَريثِا كَفًلاَتِخى اِري فَمكُن مِشع ين مهنإِ
عضولَا عيا بِهالنذِاجِوإِ واكُيمو محالأُاتِثَد مبِلَّ كُنَّإِ فَرِو دةٍعاه الإمام رو (.ةٌلَلاَ ض


وقال . أحمد وأبو داؤد والترمذي وابن ماجه، وقال الترمذي حديث حسن صحيح
 )٢٨٠سفاريني، ص. أبو نعيم حديث جيد صحيح


“The one who lives after me will see much 
dissension. You should therefore cling firmly to my 
Sunnah and the way of the righteous khulafā’. 
Beware of newly invented practices because every 
innovation (bid‛ah) is deviation.” 


In the above Hadīth, Rasūlullāh sallallāhu ‛alayhi 
wa sallam considers following the Sunnah of his 
Khulafā Rāshidīn – like his own Sunnah – to be 
obligatory, and a means for salvation from trials 
and tribulations. Other Ahādīth make mention of 
other Companions radiyallāhu ‛anhum and 
instruct the Muslims to emulate and follow them, 
and to take guidance from them. These narrations 
are found in all Hadīth collections. (Maqām-e-
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Sahābah of Maulānā Muhammad Shafī‛ Sāhib 
rahimahullāh, pp. 58-61) 


In the introduction to Fadā’il as-Sahābah of 
Hadrat Imām Ahmad ibn Hambal rahimahullāh, a 
narration of Hadrat Abū Dhar‛ah is quoted from 
the al-Kāfiyah of Khatīb. I consider it appropriate 
to quote it here: 


 هِيلَ عى االلهُلَّ ص االلهِلِوس رابِحص أَنا مِدح أَصقُن يلَج الرتيأَا رذَ إِةَعر ذَوب أَالَقَ
ولَّسفَم لَاعأَم نزِه دِنيقلِذَ، ونَّ أَكر سااللهِلَو ى االلهُلَّ صلَ عهِيو لَّسمح قإِ ونما رى و
 نْ أَنَوديرِا يمنإِ، وملَّس وهِيلَ عى االلهُلَّ ص االلهِلِوس رابحص أَننالس وآنَرقُا الْذَا هنيلَإِ
يجرحوا شهودا لِنيكِوا الْلُطِبتابو السةَنالْ، وجرهِ بِحأَم لَوى وهمز مقدمة . (ةٌقَادِن


  )٦بة، صفضائل الصحا


Hadrat Abū Dhar‛ah said: If you see any person 
denigrating anyone of the Companions of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, you must 
be convinced he is a zindīq (atheist). This is 
because Rasūlullāh sallallāhu ‛alayhi wa sallam is 
a true Prophet [of Allāh ta‛ālā], and it is the 
Companions of Rasūlullāh sallallāhu ‛alayhi wa 
sallam who conveyed the Qur’ān and these 
Sunnahs [of Rasūlullāh sallallāhu ‛alayhi wa 
sallam] to us. These irreligious people want to 
discredit our witnesses in order to invalidate the 
Qur’ān and Sunnah. Such people are more 
deserving of discredit because they are zindīqs 
(atheists). (Muqaddamah Fadā’il as-Sahābah, p. 6) 
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Hadrat Sayyidunā Talhah ibn ‛Ubaydillāh 
radiyallāhu ‛anhu 


Name and lineage 


His name was Talhah, his kunnīyyat was Abū 
Muhammad, his father’s name was ‛Ubaydullāh, 
and his mother’s name was Sa‛bah. His lineage 
meets with Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam on the seventh level with Murrah ibn Ka‛b. 
(Siyar as-Sahābah, vol. 2, p. 104) 


He is from among the early adherents of Islam and 
from among the ‛Asharah Mubash-sharah. He was 
from among those who remained steadfast with 
Rasūlullāh sallallāhu ‛alayhi wa sallam during the 
battle of Uhud and protected him with his life and 
hands to the extent that they became paralysed 
and he suffered twenty four injuries on his body. 
Rasūlullāh sallallāhu ‛alayhi wa sallam referred to 
him as Talhah al-Khayr (the Talhah who brings 
goodness). His daily expenses amounted to 1000 
dirhams. He gave 100 000 dirhams in charity on a 
single day while he himself needed a kurtah (long 
shirt) to go to the musjid, but he did not purchase 
one. 


Statements 


1. The person who spends the night with 
possessions of this world in his house is living a 
life of deception. He does not know what type of 
calamity will afflict him at night from Allāh ta‛ālā. 
He would not get sleep if he had dīnārs with him, 
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and he would certainly distribute them the next 
morning. (Tabaqāt) 


2. The book A‛yān al-Hujjāj relates from his wife, 
Su‛dā, who said: “He entered the house one day 
and he appeared very grief-stricken. I asked him if 
anything was wrong, and he replied: ‘The wealth 
which I have has really increased, and I am quite 
troubled by this.’ I said: ‘What is there to be 
troubled about, give it out and distribute it [to the 
poor].’ He immediately distributed all his wealth 
among the needy, and did not leave a single 
dirham. His treasurer states that this wealth 
totalled 400 000 dirhams.” 


Note: 


Such was the lofty level of Hadrat Talhah’s 
radiyallāhu ‛anhu fear of Allāh ta‛ālā – he could 
not bear spending a single night with all this 
wealth. His wife, Hadrat Su‛dā radiyallāhu ‛anhā, 
enjoys a loftier level for having expressed her 
eagerness to spend such a large amount of money 
in charity. Hadrat Talhah radiyallāhu ‛anhu was 
certainly fortunate, and so was his wife, as per her 
name [which means fortunate]. May Allāh ta‛ālā 
inspire all men and women to be like them. Āmīn. 


A person rightly said: 


عس مدٍ فَكُلُّهعِيا لِساسأُن الإِلَه رخاءُ سدليل الفالحين(د(  


“When Allāh ta‛ālā subjugates people to a 
fortunate person, they all become fortunate.” 
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Demise 


He was martyred in 36 A.H. in the battle of Jamal. 
His grave is well-known in Basra and many people 
visit it. May Allāh ta‛ālā be pleased with him. 
(A‛yān al-Hujjāj) 
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Hadrat Sayyidunā Zubayr ibn al-‛Awwām 
radiyallāhu ‛anhu 


Name, lineage, family 


His name was Zubayr, his father was ‛Awwām, and 
his mother was Safīyyah. His lineage meets with 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam at 
Qusayy ibn Kilāb. (Siyar as-Sahābah, vol. 2, p. 82) 


He had a lot of debts at the time of his death. 
People asked him in this regard, so he said to his 
children: “Whenever you encounter any difficulty 
in paying my debts, you must make this du‛ā’: 


بلَى الزوا ميهنيرِ اِقْضِ دي  


“O the Master of Zubayr! Pay off his debts [for 
him].” 


Allāh ta‛ālā paid off all his debts with amounted to 
2.2 million. 


Hadrat Zubayr radiyallāhu ‛anhu had a paternal 
uncle who used to wrap him in a straw mat, 
suspend him, smoke him with fire, and say: 
“Revert to kufr.” Hadrat Zubayr radiyallāhu ‛anhu 
would reply: “Now that you are compelling me, I 
can never revert to kufr.” 


He owned one thousand slaves who would give 
their earnings to him daily, but he would give it all 
to them as charity in the same assembly. He would 
not keep a single dirham for himself. 
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He is also from among the ‛Asharah Mubash-
sharah and among the early Companions of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. May Allāh 
ta‛ālā be pleased with him. 


Demise 


Hadrat Zubayr radiyallāhu ‛anhu passed away in 
36 A.H. in the battle of Jamal. Hadrat ‛Alī 
radiyallāhu ‛anhu related the following Hadīth on 
the occasion of his martyrdom: “Give the good 
news of the Hell-fire to the one who killed Zubayr.” 
(A‛yān al-Hujjāj, p. 48) 
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Hadrat Sayyidunā Sa‛d ibn Abī Waqqās 
radiyallāhu ‛anhu 


Name, lineage, family 


His name was Sa‛d, his father was Mālik, and his 
mother, Hamnah. Hadrat Sa‛d ibn Abī Waqqās 
radiyallāhu ‛anhu was the maternal uncle of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, and 
Rasūlullāh sallallāhu ‛alayhi wa sallam would 
make mention of this relationship repeatedly. 
(Siyar as-Sahābah, vol. 2, p. 137) 


He was from among the ‛Asharah Mubash-sharah 
and the early adherents of Islam. He was the first 
Arab to shoot arrows against the enemies in 
Allāh’s cause. He accompanied Rasūlullāh 
sallallāhu ‛alayhi wa sallam in all the battles. 


He did not side with any group when the Muslims 
had differences among their ranks. His approach 
was greatly admired by Hadrat ‛Alī radiyallāhu 
‛anhu who said with regard to him: “Assuming this 
approach is a sin, it is a minor sin. And if it is 
meritorious, it is a very great act of piety.” (A‛yān 
al-Hujjāj) 


There was a dispute between himself and Hadrat 
Khālid radiyallāhu ‛anhu. A person came to him 
and complained about Hadrat Khālid radiyallāhu 
‛anhu to him, so he replied: “The dispute which 
exists between us has not affected our Dīnī 
relationship. You may leave, and do not mention 
such things to me.” 
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Note: If we were to adopt such an approach today, 
we will save ourselves from many disputes and 
problems. It is especially necessary for our 
religious circles to practise on this. (compiler) 


He made a bequest requesting the cloak which he 
wore in the battle of Badr to be used as his shroud 
(kafan). His bequest was carried out. (Tabaqāt) 


Demise 


He passed away in 55 A.H. May Allāh ta‛ālā be 
pleased with him. 
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Hadrat Sayyidunā Sa‛īd ibn Zayd 
radiyallāhu ‛anhu 


Name, lineage, family 


His name was Sa‛īd, his father was Zayd, and his 
mother was Fātimah. Hadrat Sa‛īd’s lineage meets 
with Rasūlullāh’s sallallāhu ‛alayhi wa sallam at 
Ka‛b ibn Luwayy, and with Hadrat ‛Umar’s 
radiyallāhu ‛anhu at Nufayl. (Siyar as-Sahābah, 
vol. 2, p. 181) 


He was from the ‛Asharah Mubash-sharah, and a 
Sahābī whose du‛ā’s were readily accepted. Arwā 
bint Anas radiyallāhu ‛anhā made a claim before 
Marwān that Sa‛īd ibn Zayd usurped a portion of 
her land. Hadrat Sa‛īd ibn Zayd radiyallāhu ‛anhu 
said: “O Allāh! If she is lying, cause her to become 
blind and destroy her on her land.” She did not die 
until she became blind. She was walking on her 
land one day, and she fell into a pit and died. 


Note 


This shows that the Sahābah radiyallāhu ‛anhum 
did indeed make bud-du‛ā’ (curse). (compiler) 


Demise 


He passed away in ‛Aqīq in 55 A.H. He was 
brought to Madīnah and buried there. May Allāh 
ta‛ālā be pleased with him. (Tabaqāt, vol. 1, p. 19) 
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Hadrat Sayyidunā Abū Muhammad ‛Abd 
ar-Rahmān ibn ‛Auf radiyallāhu ‛anhu 


Name, lineage, family 


His name was ‛Abd ar-Rahmān, his father was 
‛Auf, and his mother’s name was Shafā’. Hadrat 
‛Abd ar-Rahman’s original name was ‛Abd ‛Amr. 
When he embraced Islam, Rasūlullāh sallallāhu 
‛alayhi wa sallam changed it to ‛Abd ar-Rahmān. 
(Siyar as-Sahābah, vol. 2, p. 130) 


He is also from among the ‛Asharah Mubash-
sharah and an early adherent to Islam. He became 
terrified when he heard Rasūlullāh sallallāhu 
‛alayhi wa sallam saying that ‛Abd ar-Rahmān will 
have to drag himself into Paradise. When 
Rasūlullāh sallallāhu ‛alayhi wa sallam heard 
about his fear, he said to him: “Give an excellent 
loan in Allāh’s cause, and He will give expansion in 
your feet.” Hadrat Jibra’īl ‛alayhis salām then 
descended and instructed Rasūlullāh sallallāhu 
‛alayhi wa sallam to order Ibn ‛Auf to be hospitable 
to guests, feed the hungry, and give to beggars. If 
he does all this, it will be an atonement for him 
from his present condition. 


His intense fear and humility caused him to live 
among his slaves in a manner which made it 
difficult to differentiate between the master and 
the slaves. 
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Statements 


1. He was fasting one day. When the evening meal 
was presented to him, he said: “Mus‛ab ibn ‛Umayr 
was better than me. He had absolutely nothing 
when he was martyred. He was enshrouded in a 
sheet which was so small that when his head was 
covered, his feet were exposed; and when his feet 
were covered, his head was exposed. Hadrat 
Hamzah was also better than me. When he was 
martyred, there was just one sheet for his kafan 
(shroud). Now all the treasures of the world have 
been granted to us. I fear we are probably receiving 
the rewards of our good deeds in this very world 
[and we will get nothing in the Hereafter].” Saying 
this, he began crying and did not eat his food. 


2. Some food was presented to him one day, so he 
said: “Rasūlullāh sallallāhu ‛alayhi wa sallam 
departed from this world without having filled his 
stomach with wheat bread. (We are receiving so 
much of food), and so, I do not think this condition 
of (abundant food and comfort) is better for us 
than the previous condition [of poverty].” 


3. Although he was very wealthy, he was never 
heedless of the Hereafter. In like manner, he had 
no love whatsoever for affluence and wealth, and 
he never assumed a distinguished position for 
himself. When he was among his slaves, one could 
not distinguish the master from the slaves. Ibn Abī 
Nujayh relates that Hadrat ‛Umar radiyallāhu 
‛anhu and Hadrat ‛Abd ar-Rahmān ibn ‛Auf 
radiyallāhu ‛anhu used to read the following du‛ā’ 


https://nmusba.wordpress.com/







most of the time while performing tawāf of the 
Ka‛bah: 


ارِرالن ذَابا عقِنةً ونسةِ حفِي الآخِرةً ونسا حينا فِي الدا آتِننب  


“O Allāh! Give us the good of this world and the 
good of the Hereafter, and protect us against the 
punishment of the Hell-fire.” (Kanz al-‛Ummāl, vol. 
3, p. 34; A‛yān al-Hujjāj, vol. 1, p. 42) 


Demise 


He passed away in 32 A.H. and was buried in Baqī‛ 
(the graveyard of Madīnah). May Allāh ta‛ālā be 
pleased with him. 
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Hadrat Sayyidunā Abū ‛Ubaydah ibn al-
Jarrāh radiyallāhu ‛anhu 


Name, lineage, family 


His name was ‛Āmir, his kunnīyyat was Abū 
‛Ubaydah, and his father’s name was ‛Abdullāh. 
However, he was attributed to his grandfather, Ibn 
al-Jarrāh, and was popularly known by this name. 
His lineage meets on the fifth level with Rasūlullāh 
sallallāhu ‛alayhi wa sallam by a person named 
Fihr. 


He is from among the ‛Asharah Mubash-sharah. 
He took part in Badr and other battles, and had 
the honour of undertaking both emigrations, viz. 
to Abyssinia and Madīnah. 


Statements 


1. He used to say: “Most people are concerned 
about whitening their clothes, but they make their 
Dīn dirty. There are many who outwardly make 
plans to honour their selves, but in reality they are 
abasing themselves.” 


2. “O people! May Allāh ta‛ālā have mercy on you. 
Hasten towards new good deeds to atone for your 
past evil deeds. Even if you committed evils which 
fill the entire distance between the earth and 
heavens, and then you do a single good deed, it 
will overcome all the evil deeds and replace them.” 
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3. “The believer is like a bird which flutters about 
the entire day.” Note: In other words, no one has 
total peace. (compiler) 


Demise 


He passed away in 18 A.H. when he was 58 years 
old. He died in a plague. His grave is in Shām. May 
Allāh ta‛ālā be pleased with him. (Tabaqāt, p. 19) 


Note 


The discussion on the ‛Asharah Mubash-sharah – 
i.e. those whom Rasūlullāh sallallāhu ‛alayhi wa 
sallam gave the glad tidings of Paradise in this 
very world – ends with the discussion on Hadrat 
Sayyidunā Abū ‛Ubaydah ibn al-Jarrāh 
radiyallāhu ‛anhu. We now take the honour of 
relating the statements of other Sahābah 
radiyallāhu ‛anhum and Sahābiyāt radiyallāhu 
‛anhunna. Their statements are based on absolute 
wisdom and cognition. Inshā Allāh, by reading 
them, the path to guidance will be opened to us. 
May Allāh ta‛ālā enable us all to follow in their 
footsteps, embellish us with their internal spiritual 
conditions, and fill us with the blessings of their 
statements. Āmīn. 
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Hadrat Sayyidunā ‛Abdullāh ibn Mas‛ūd 
radiyallāhu ‛anhu 


Name and lineage 


His name was ‛Abdullāh, his father was Mas‛ūd, 
and mother was Umm ‛Abd. (Siyar as-Sahābah, 
vol. 2, p. 275) 


He was a very senior Sahābī and a great scholar of 
the Qur’ān. He kept less optional fasts but 
engaged in a lot of optional salāhs. When some 
people objected to this, he replied: “When I fast, I 
feel weak and find it difficult to perform salāh. And 
I consider salāh to be more essential.” 


He heard a person making the following du‛ā’: “O 
Allāh! I desire for You to include me among the 
muqarrabīn (those who enjoy close proximity to 
Allāh ta‛ālā) and I do not want to be among the as-
hāb-e-yamīn (those who are to the right side of 
Allāh ta‛ālā).” On hearing this, Hadrat ‛Abdullāh 
ibn Mas‛ūd radiyallāhu ‛anhu said: “Here is a 
person who does not even want to be resurrected 
after death.” 


Note: Glory to Allāh! Look at how much fear he 
had of standing before Allāh ta‛ālā and giving an 
account of his deeds despite being one of the 
Companions of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. (compiler) 


He was going somewhere and many people joined 
him on the way. He asked them: “Do you people 
have some need from me?” They replied: “No.” He 
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said: “You may all go back because it is degrading 
for people to walk behind another person, and it is 
a tribulation for the person behind whom people 
are walking.” 


Statements 


1. If you come to know of what I know about 
myself, you will throw soil on my head. 


Note: Look at the extent of his self-effacement! 
(compiler) 


2. If a person engaged in worship for seventy years 
in the area between the Hajar-e-Aswad and 
Maqām-e-Ibrāhīm, but had a liking for an unjust 
person, Allāh ta‛ālā will resurrect him on the day 
of Resurrection with the unjust person. 


Note: This not only disparages injustice, but also 
demonstrates the reprehensibility of liking an 
unjust person. Unfortunately, we do not pay any 
attention to this. (compiler) 


3. When he fell ill, Hadrat ‛Uthmān radiyallāhu 
‛anhu went to visit him. He asked him: “What 
complaint do you have?” He replied: “About my 
sins.” Hadrat ‛Uthmān radiyallāhu ‛anhu asked: 
“What do you wish for?” He replied: “Allāh’s 
mercy.” He asked: “Should I call for a doctor?” He 
replied: “It is the doctor who caused me to fall ill.” 
Hadrat ‛Uthmān asked: “Should I authorize a 
stipend for you?” He replied: “I have no need for 
it.” Hadrat ‛Uthmān said: “Accept it, it will be of 
help to your daughters.” He replied: “I do not fear 
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any poverty and need with regard to my daughters 
because I taught them to read Sūrah al-Wāqi‛ah 
every night. I heard Rasūlullāh sallallāhu ‛alayhi 
wa sallam saying: ‘The person who reads Sūrah al-
Wāqi‛ah every night will never be afflicted by 
poverty.’” 


4. This was one of the du‛ā’s which he made 
regularly: 


تنقَطِع، ومرافَقَةَ نبِيِّك اَللَّهم إِنِّي أَسئَلُك إِيمانا لاَ يرتد، ونعِيما لاَ ينفَد، وقُرةَ عينٍ لاَ 
  .صلَّى االلهُ علَيهِ وسلَّم فِي أَعلَى جِنانِ الْخلْدِ


“O Allāh! I ask You for īmān which does not 
depart, bounty which does not end, delight of the 
eyes which does not cease, and the companionship 
of Your Prophet sallallāhu ‛alayhi wa sallam in the 
highest gardens of eternity.” 


5. Knowledge does not entail excessive narrations. 
Rather, it entails the fear of Allāh ta‛ālā. 


6. The purity of the world has vanished, and its 
turbidity remains. Today, death is a gift for every 
Muslim. 


7. It is better for a person to take a burning ember 
and extinguish it by placing it between his teeth 
than saying with regard to something which Allāh 
ta‛ālā decreed: “If only this did not happen.” 


8. He used to say to his companions: “Although 
you are performing more salāhs than the Sahābah 
radiyallāhu ‛anhum of Rasūlullāh sallallāhu ‛alayhi 
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wa sallam and striving more than them, they were 
far more abstentious of this world and much more 
desirous of the Hereafter.” (Tabaqāt, vol. 1, p. 20) 


9. It is sufficient for a person to have such an 
amount of knowledge which causes him to fear 
Allāh ta‛ālā. His ignorance and immaturity are 
confirmed by mere pride over his knowledge. 
(A‛yān al-Hujjāj) 


10. The person who desires the Hereafter will 
suffer losses in this world. The person who desires 
this world will suffer losses in the Hereafter. O 
people! Endure the losses of something which is 
temporary for something whose profits are 
everlasting and fruitful. 


11. He advised his son, ‛Abd ar-Rahmān, saying: “I 
advise you to fear Allāh ta‛ālā. You must 
experience sufficiency in your house (you must 
remain within the confines of your house), control 
your tongue, and think of your sins and cry over 
them.” 


12. Do not bother about the praises and dispraises 
of people. Think to yourself how a certain person 
appeals to you one day, and you dislike him on 
another day. The one who seems to be bad today, 
appears good on another day. 


13. The similarity in appearance and mode of 
dressing between two people cannot create a 
similarity between them until there is a similarity 
in their hearts. 
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14. Allāh ta‛ālā gives of the world to His friends 
and foes. But He gives īmān only to those whom 
He wills. 


15. The person who has the Qur’ān in his bosom 
must be recognized at night when people are 
asleep, and during the day when people are 
fasting. He must be recognized by his sorrow when 
people are happy. He must be recognized by his 
crying when people are laughing. He must be 
recognized by his silence when people are engaged 
in futile conversations. He must be recognized by 
his humble temperament when people are vexing 
their pride. 


16. I do not want to see any of you behaving like a 
dead corpse at night, and like a qutrub by day. (A 
qutrub is a large black ant which spends the entire 
day collecting seeds, but has very little time to eat 
them). (A‛yān al-Hujjāj) 


Demise 


Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu 
passed away in 32 A.H. and he was about sixty 
years old at the time. He was buried in Madīnah 
Munawwarah. May Allāh ta‛ālā illuminate his 
grave. 
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Hadrat Sayyidunā Khabbāb ibn al-Aratt 
radiyallāhu ‛anhu 


He was the sixth person to embrace Islam and is 
therefore known as sādisul Islam (one sixth of 
Islam). Because he embraced Islam, he used to be 
tortured by the fire but he remained steadfast. 


He would cry and say: Our brothers have departed 
from this world but they received very little reward 
for their deeds in this world. This is why the world 
could not harm them in the least. As for us who 
survived after them, we have so much of wealth 
that we can use it for nothing but the soil (i.e. we 
can only use it for constructing buildings). Had 
Rasūlullāh sallallāhu ‛alayhi wa sallam not 
prohibited us from making du‛ā’ for death, we 
would have certainly made du‛ā’ for it. 


Note: To build a house according to one’s needs is 
an essential requirement. However, extravagant 
engrossment with it is certainly harmful. 
(compiler) 


Hadrat ‛Umar radiyallāhu ‛anhu said: “O Khabbāb! 
What types of torments did you experience at the 
hands of the idol worshippers?” He replied: “They 
kindled a fire and caused me to lie down in it until 
the fat on my back melted.” 


Livelihood 


He used to make swords before Islam and even 
after embracing Islam, and earn a livelihood in this 
way. His initial stages of Islam were spent in much 
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poverty. But Allāh ta‛ālā opened the doors to him 
and he became extremely wealthy without having 
to engage in any occupation. He had about 40 000 
dirhams at the time of his death. (Siyar as-
Sahābah, vol. 2, p. 194) 


Merits and virtues 


Hadrat Khabbāb radiyallāhu ‛anhu was very 
particular about enquiring and emulating the 
statements and actions of Rasūlullāh sallallāhu 
‛alayhi wa sallam. At times he would observe how 
Rasūlullāh sallallāhu ‛alayhi wa sallam engaged in 
night worship without Rasūlullāh sallallāhu 
‛alayhi wa sallam knowing about it. He would then 
ask Rasūlullāh sallallāhu ‛alayhi wa sallam about 
it the next morning. On one occasion, Rasūlullāh 
sallallāhu ‛alayhi wa sallam spent the entire night 
in salāh. Hadrat Khabbāb radiyallāhu ‛anhu 
observed him the entire night, and asked him the 
next morning: 


  فَديت بِأَبِي وأُمِّي يا رسولَ االلهِ


“May my parents be sacrificed for you. I never saw 
you offering such a salāh before.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam replied: “This was a 
salāh offered out of fear and hope. I made du‛ā’ for 
three things before Allāh ta‛ālā. Two of them were 
accepted and one was not. One du‛ā’ was for Allāh 
ta‛ālā not to destroy my ummah through the 
punishments with which He destroyed the 
previous nations. The second was for Allāh ta‛ālā 
not to give my enemies the upper hand over me. 
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These two du‛ā’s were accepted. But the third 
du‛ā’ was not accepted.” 


Hadrat Khabbāb radiyallāhu ‛anhu related thirty 
three Ahādīth of which three are related 
unanimously by Imām Bukhārī rahimahullāh and 
Imām Muslim rahimahullāh. Two are related by 
Imām Bukhārī rahimahullāh alone, and one by 
Imām Muslim rahimahullāh alone. (Siyar as-
Sahābah, vol. 2, p. 194) 


Demise 


He passed away in 37 A.H. in Kūfah and was 
buried there. His janāzah salāh was performed by 
Hadrat ‛Alī radiyallāhu ‛anhu. May Allāh ta‛ālā be 
pleased with him and may He illuminate his grave. 
(Tabaqāt, vol. 1, p. 20) 
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Hadrat Sayyidunā Ubayy ibn Ka‛b 
radiyallāhu ‛anhu 


Rasūlullāh sallallāhu ‛alayhi wa sallam said with 
regard to him: 


  أَقْرأُهم أُبي بن كَعبٍ


“Ubayy ibn Ka‛b is the greatest reader (qārī) of the 
ummah.” 


Acting under the order of Allāh ta‛ālā, Rasūlullāh 
sallallāhu ‛alayhi wa sallam recited the entire 
Sūrah al-Bayyinah to him. 


Statements 


1. Adhere firmly to the ways and Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. The Hell-
fire will not touch the person who is on the 
Sunnah, and whose eyes well with tears out of 
Allāh’s fear when His name is mentioned before 
him. 


Note: Remaining steadfast on the Sunnah and 
crying out of Allāh’s fear are certainly great 
bounties. May Allāh ta‛ālā inspire us all to acquire 
these qualities. Āmīn. (compiler) 


2. When a person who gives up a thing for Allāh’s 
pleasure, Allāh ta‛ālā bestows him with something 
priceless and unimaginable. (Tabaqāt) 


He used to complete the Qur’ān in three nights. He 
used to set aside one third the night for salāt wa 
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salām (peace and salutations to Rasūlullāh 
sallallāhu ‛alayhi wa sallam). (Siyar as-Sahābah, 
vol. 3, p. 441) 


Demise 


He passed away in Madīnah Munawwarah in 19 
A.H. or 32 A.H. and was buried there. May Allāh 
ta‛ālā illuminate his grave. (Taqrīb at-Tah-dhīb) 
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Hadrat Sayyidunā Anas ibn Mālik 
radiyallāhu ‛anhu 


He was the special attendant (khādim-e-khās) of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Ever since 
he arrived in Madīnah, he remained his attendant 
until Rasūlullāh sallallāhu ‛alayhi wa sallam 
departed from this world. His mother presented 
him to Rasūlullāh sallallāhu ‛alayhi wa sallam for 
his service, and Rasūlullāh sallallāhu ‛alayhi wa 
sallam made du‛ā’ for four things for him: 


أَطِلْ عو ،هلَدوو ،الَهم أَكْثِر مأَللَّههبذَن اغْفِرو ،هرم  


“O Allāh! Increase his wealth and offspring, give 
him long life, and forgive him his sins.” 


As a result of this du‛ā’, while the trees of others 
would bear fruit once a year, his trees would bear 
fruit twice a year. Allāh ta‛ālā blessed him with 
many children to the extent that 120 sons and 
daughters passed away in his very life time. He 
was given such a long life that he himself would 
say: “I am now fed up with life. And I have hope in 
the acceptance of Rasūlullāh’s sallallāhu ‛alayhi 
wa sallam fourth du‛ā’ (i.e. forgiveness).” 


Hadrat Abū Hurayrah radiyallāhu ‛anhu used to 
relate: Hadrat Anas’s radiyallāhu ‛anhu manner of 
performing salāh was very similar to that of 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam. 


It was his practice to occupy himself in optional 
salāh after the maghrib salāh, and no one could 
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get to him during this time. He used to speak and 
converse very little. Whenever he was about to 
complete the recitation of the entire Qur’ān, he 
would gather his family and children, complete the 
Qur’ān, and make du‛ā’ [with all of them present]. 


Note: We should also make it a point of making 
ourselves present at times of acceptance of du‛ā’. 
(compiler) 


He spat in one section of the musjid on one 
occasion, forgot about it, and proceeded home. 
Upon reaching home, he remembered it, returned 
to the musjid with a burning ember [which he 
used as light], searched for the phlegm, and buried 
it deep in the ground. 


Demise 


He lived to the age of 99. He passed away in 91 
A.H. or 103 A.H. May Allāh ta‛ālā be pleased with 
him. (A‛yān al-Hujjāj, vol. 1, p. 75) 
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Hadrat Sayyidunā Jarīr ibn ‛Abdillāh 
radiyallāhu ‛anhu 


When he presented himself before Rasūlullāh 
sallallāhu ‛alayhi wa sallam in order to embrace 
Islam, Rasūlullāh sallallāhu ‛alayhi wa sallam 
asked him: “Why have you come?” He replied: “In 
order to embrace Islam.” Rasūlullāh sallallāhu 
‛alayhi wa sallam spread out his sheet for him, so 
that he could sit on it, and addressed the Muslims 
saying: “When a respected person of a community 
comes to you, you must accord him respect.” 
Hadrat Jarīr radiyallāhu ‛anhu then extended his 
hand to embrace Islam and said: “I pledge bay‛ah 
on Islam.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
held his hand and said: “You must desire the well 
being of every Muslim. Allāh ta‛ālā does not show 
mercy to the person who does not show mercy to 
his fellow humans.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam accepted 
the pledge of bay‛ah from him on the following 
conditions: Worshipping Allāh ta‛ālā alone without 
ascribing any partners to Him, performing the 
compulsory salāhs, paying the compulsory zakāh, 
desiring good for every Muslim, and distancing 
one’s self from the unbelievers. (Siyar as-Sahābah, 
vol. 4, p. 26) 


He embraced Islam forty days before the demise of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
accord him a lot of respect. He never stopped him 
from presenting himself to him ever since he 
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embraced Islam. He would always meet him with a 
smile. Rasūlullāh sallallāhu ‛alayhi wa sallam said 
with regard to him: 


هومٍ فَأَكْرِمقَو مكَرِي اكُمإِذَا أَت  


“When a respected person of a community comes 
to you, you must accord him respect.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam sent him 
as his envoy to Dhī Kilā‛ and Dhī Ra‛īn. He was 
also given the task of destroying the temple of Dhī 
al-Khilsah. Rasūlullāh sallallāhu ‛alayhi wa sallam 
made the following du‛ā’ in his favour when he 
was despatching him: 


 أَللَّهم ثَبِّته واجعلْه هادِيا مهدِيا


“O Allāh! Keep him firm, make him a source of 
guidance, and one whose guidance is followed.” 


Hadrat ‛Umar radiyallāhu ‛anhu said to him: 


 ما زِلْت سيِّدا فِي الْجاهِلِيِّةِ والإِسلاَمِ


“You were a leader in jāhilīyyah and in Islam as 
well.” 


Hadrat Jarīr radiyallāhu ‛anhu used to say: 


  الخلابة، والبكم خير من البذاء منالخرس خير


“It is better to be dumb than to be enchanting. 
Dumbness is better than lewd talk.” 
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He passed away in 54 A.H. (A‛yān al-Hujjāj, vol. 1, 
p. 72) 
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Hadrat Sayyidunā Salmān Fārsī 
radiyallāhu ‛anhu 


His name is Salmān, and his kunnīyyat is Abū 
‛Abdillāh. He was from Fāris (Persia) and is 
therefore known as Fārsī. Rasūlullāh sallallāhu 
‛alayhi wa sallam purchased him and freed him. 
And so, he is his freed slave. He is included among 
the senior Sahābah radiyallāhu ‛anhum. He is 
aligned to Hadrat Abū Bakr Siddīq radiyallāhu 
‛anhu in spiritual knowledge. He is from the 
famous Persian family of Rām Hurmuz, who were 
Mageans (fire worshippers). 


Hadrat Salmān radiyallāhu ‛anhu was in search of 
the truth from an early age. In his quest for the 
truth, he embraced Christianity. Consequently, his 
father and relatives used to impose tortures and 
torments on him. He bore all these hardships but 
refused to renounce Christianity. He left his 
country and went to Shām. Some people took him 
to Madīnah and sold him to a Jew. And so, he had 
to live the life of a slave. When Rasūlullāh 
sallallāhu ‛alayhi wa sallam emigrated from 
Makkah Mukarramah to Madīnah Munawwarah, 
he presented himself before Rasūlullāh sallallāhu 
‛alayhi wa sallam and entered the fold of Islam. 


Rasūlullāh sallallāhu ‛alayhi wa sallam said with 
regard to him: “Salmān is from among the dwellers 
of Paradise. He is one of those for whom Paradise 
is yearning and waiting.” 
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Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“Even if īmān was on the thurayyā (stars), there 
will certainly be those who will acquire it.” (He was 
referring to Hadrat Salmān radiyallāhu ‛anhu). 
(Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 54) 


Hadrat Salmān Fārsī radiyallāhu ‛anhu used to 
say: “There are three things which really sadden 
me and make me cry: (1) Separation from 
Rasūlullāh sallallāhu ‛alayhi wa sallam and his 
Companions. (2) Thinking of the punishment of 
the grave. (3) Thinking about the scene on the day 
of Resurrection.” 


Note: We too ought to cry when we think of these 
things. Inspiration is from Allāh ta‛ālā alone. 
(compiler) 


His golden words of advice 


1. A person came to him and asked him for advice. 
He said: “Do not speak.” The person asked: “How 
is this possible while I am living among people?” 
He said: “If you have to speak, then speak what is 
correct and appropriate.” The person said: “Give 
me some other advice.” He said: “Do not become 
angry.” The person said: “When I become angry, I 
lose control of myself.” He said: “Keep your hands 
and tongue in check.” The person said: “Give me 
more advice.” He said: “Do not intermingle with 
people.” The person said: “How is it possible not to 
intermingle with people?” He said: “If you have to 
meet them and intermingle with them, be honest 
in your speech and fulfil all trusts.” 
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Note: Glory to Allāh! What great words of advice. 
May Allāh ta‛ālā inspire us to act on them. Āmīn. 
(compiler) 


2. He was the governor of Madā’in and received a 
salary of 5 000 dirhams. He ruled over 
approximately 30 000 Muslims, but he would 
deliver his sermon while wearing the same ‛abā 
(cloak) which covered part of his body, and some 
part remained spread on the ground. Whenever he 
received his salary, he would distribute it among 
the people. 


3. He would see to the needs of his family from the 
earnings of his own hands. He did not own a 
house, and so, he would live wherever he found 
shelter. When he sent his servant out on an 
errand, he would make the dough on his behalf 
and say: “I cannot impose on him to carry out two 
tasks.” 


4. He used to make straw mats from palm leaves, 
and say: “I purchase palm leaves for one dirham, 
make different items from them, and sell them for 
three dirhams. From these three dirhams, I set 
aside one for my work, one for my family, and one 
for charity.” 


5. On seeing his poor and lowly condition, people 
used to summon him to carry their goods for him. 
At times, in the midst of carrying their goods, they 
would recognize who he really was and ask him to 
remove the goods from his head. He would reply: 
“No. I will convey it to your destination.” All this 
happened while he was the governor of Madā’in. 
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6. He used to say: “The example of a believer in 
this world is like a sick person who has his doctor 
at his side, and who has full knowledge of his 
illness and the manner of treatment. When the 
sick person expresses the desire to have something 
which would be detrimental to his health, he 
refuses him and says to him that it will destroy 
him. Allāh ta‛ālā prohibits His believing servants 
from desires and passions in the same way. They 
continue abstaining until their death, and are then 
admitted into Paradise.” 


7. “I am astonished at the person who is engrossed 
in having many high hopes in this world while 
death is seeking him. I am also astonished at the 
person who is overcome by heedlessness [of the 
Hereafter] while one cannot be heedless of it. I am 
also astonished at the person who laughs, while he 
does not know whether his Allāh is pleased with 
him or not. 


Demise 


He lived for 250 years and passed away in the 
caliphate of Hadrat ‛Uthmān radiyallāhu ‛anhu.1 
May Allāh ta‛ālā be pleased with him. (Tabaqāt, 
vol. 1, p. 21) 


                                       


1 Different scholars provide different views about his age. 
‛Abbās ibn Yazīd Bahrānī says that according to some 
scholars, he lived for 350 years. And there is no doubt 
whatsoever about his having lived for 250 years. (Maulānā 
Mahbūb Ahmad Nadwī: Mashā’ikh Naqshbandīyyah 
Mujaddidīyyah) 
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Hadrat Sayyidunā Tamīm ad-Dārī 
radiyallāhu ‛anhu 


Name, lineage, acceptance of Islam 


His name is Tamīm, ad-Dārī is his attribution, and 
his father’s name is Aus ibn Hārijah. He presented 
himself with his brother, Na‛īm, before Rasūlullāh 
sallallāhu ‛alayhi wa sallam in 9 A.H. and 
embraced Islam. (Siyar as-Sahābah Ahl al-Kitāb, 
vol. 6, p. 140) 


He used to perform tahajjud salāh a lot. He was 
performing tahajjud salāh one night and was 
repeating a certain verse again and again. He 
continued in this way until the morning. He would 
go into rukū‛ and sajdah, and cry profusely. The 
verse which he was reciting repeatedly was: 


أَم حسِب الَّذِين اجترحوا السيِّآتِ أَنْ نجعلَهم كَالَّذِين آمنوا وعمِلُوا الصالِحاتِ 
  .سوآءٌ محياهم ومماتهم، سآءَ ما يحكُمونَ


“Do those who have earned evils think We will 
make them equal to those who believed and did 
good deeds, so that their living and their dying will 
be the same? It is an evil claim which they make.” 
(Sūrah al-Jāthiyah, 45: 21) 


He had a very imposing and handsome 
appearance. He was the first person who started 
relating stories after having obtained permission 
from Hadrat ‛Umar radiyallāhu ‛anhu. He had a 
special garment which he would wear on the night 
in which there was hope that it was Laylatul Qadr 
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(the night of power). Allāh ta‛ālā knows best. 
(Tabaqāt, vol. 1, p. 21) 


Demise 


After returning from Madīnah Munawwarah, he 
remained aloof from everyone, and lived a life of 
asceticism until the end. He passed away in 40 
A.H. and was buried in Bayt Jabrūn. May Allāh 
ta‛ālā illuminate his grave. (Siyar as-Sahābah Ahl 
al-Kitāb, vol. 6, p. 141). 
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Hadrat Sayyidunā Abū ad-Dardā’ 
radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Uwaymir, his kunnīyyat is Abū ad-
Dardā’, and his father’s name is Zayd. He had the 
honour of embracing Islam in 2 A.H. 


1. He used to say: “I take an oath in the name of 
the Being apart from whom there is none worthy of 
worship. When any person felt secure from his 
īmān being snatched away from him, it was 
certainly snatched away from him.” May Allāh 
ta‛ālā protect us. 


2. “I am ordering you to do things which I myself 
do not do. I am doing this in the hope that I will 
also get the rewards when you practise on them.” 


3. “Contemplation and reflection for a short while 
is better than 40 nights of worship.” 


4. “Leniency in one’s livelihood is an indication of a 
person’s intelligence.” 


5. “It is better to bear the scolding of one’s fellow 
brother than to sever ties from him.” 


6. “If you only knew the events which would take 
place after death, you will not be able to eat and 
drink with relish. I wish I was a plant which is 
broken and eaten.” 
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7. “I saw people who were leaves without any 
thorns. But now, people have become complete 
thorns with no sign whatsoever of any leaves.” 


8. “Those whose tongues are moist with the 
remembrance of Allāh ta‛ālā will enter Paradise 
while they are laughing [and happy].” 


9. “We laugh before some people, but our hearts 
send curses to them.” 


10. “When your fellow brother commits a sin, 
abhor the sin but do not abhor the sinner. When 
he gives up the sin, he is your brother.” 


11. “An excellent place of worship for a Muslim is 
his house which safeguards his tongue, private 
part, and eyes.” 


12. Umm ad-Dardā’ radiyallāhu ‛anhā said to Abū 
ad-Dardā’ radiyallāhu ‛anhu: “If I become needy 
after your demise, can I utilize charity?” He 
replied: “No. You should rather earn with your 
hands, and eat of your earnings. If you are unable 
to work, you must pick up the spikes of wheat and 
suffice with that.” 


13. “A person cannot be a man of discerning 
intelligence as long as he is not intensely 
displeased by his nafs for its disobedience to Allāh 
ta‛ālā.” 


14. “There is no part of a believer’s body which is 
more beloved to Allāh ta‛ālā than the tongue. It 
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should be protected so that it does not cause a 
person to be cast into the Hell-fire.” 


15. “When any change and waywardness develops 
in your fellow brother, do not abandon him. This is 
because if he becomes wayward at times, he also 
comes onto the straight path.” 


It was the practice of Hadrat ‛Umar ibn al-Khattāb 
radiyallāhu ‛anhu, Imām Nakha‛ī rahimahullāh 
and a group of scholars not to sever ties with a 
person because of his sins. These personalities 
used to say: “Do not expose and popularize the slip 
ups and mistakes of an ‛ālim because when he 
slips up, he gives up that mistake.” 


16. Hadrat Abū ad-Dardā’s radiyallāhu ‛anhu wife, 
Umm ad-Dardā’ radiyallāhu ‛anhā says: “I sought 
worship in everything. I did not find anything more 
satisfying and better for the heart than the 
assemblies of dhikr (majālis adh-dhikr).” People 
would come to her, engage in dhikr, and she would 
join in as well. Nauf Bakkālī used to deliver 
admonitions to the people. She sent a message to 
him saying: “Fear Allāh ta‛ālā. Your admonitions 
ought to be for yourself.” Allāh ta‛ālā knows best. 


Note: The purpose of an admonition and lecture 
ought to be one’s own reformation and rectification 
so that it is beneficial to others as well. (compiler) 


Demise 


He passed away in 23 A.H. May Allāh ta‛ālā be 
pleased with him. 


https://nmusba.wordpress.com/







Hadrat Sayyidunā ‛Ammār ibn Yāsir 
radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Ammār, his kunnīyyat is Abū al-
Yaqzān, his father is Yāsir, and his mother is 
Sumayyah. 


Character 


Stories concerning his abstinence, piety, striving, 
endeavours, steadfastness, and firmness on the 
truth are well-known. 


Acceptance of Islam 


Hadrat ‛Ammār and Hadrat Suhayb ibn Sinān 
embraced Islam together. He relates: “I saw 
Suhayb at the door of Arqam ibn Abī al-Arqam and 
asked him: ‘Why have you come here?’ He replied: 
‘First you tell me why have you come here?’ I said: 
‘I want to meet Muhammad sallallāhu ‛alayhi wa 
sallam and listen to what he has to say.’ He said: ‘I 
came with the same intention.’” They both entered 
together and embraced Islam at the hands of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Hadrat ‛Ammār’s radiyallāhu ‛anhu parents also 
embraced Islam at around the same time. Hadrat 
‛Ammār radiyallāhu ‛anhu was an outsider who 
had no one to support and help him. He did not 
possess any worldly authority and prosperity. In 
addition to this, his mother, Hadrat Sumayyah 
radiyallāhu ‛anhā, was still a slave-woman of the 
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Banū Makhdūm. Despite all this, he did not 
conceal his Islam for more than a day. This is why 
the idol-worshippers imposed various torments on 
him. They would make him lie on the hot mid-day 
desert sand, and scald him with burning embers. 
Despite all these torments and tortures, the idol-
worshippers could not divert him from Islam for a 
single moment. (Ibn Sa‛d, part 3, p. 177) 


Parents 


Hadrat ‛Ammār’s radiyallāhu ‛anhu mother, 
Hadrat Sumayyah radiyallāhu ‛anhā, was 
martyred at the hands of Abū Jahal in a very 
sadistic manner with a spear. This was the first 
admonitory martyrdom in the history of Islam. His 
father, Hadrat Yāsir radiyallāhu ‛anhu, and his 
brother, ‛Abdullāh, also lost their lives after 
suffering numerous torments. May Allāh ta‛ālā be 
pleased with all of them. (Isābah, under the 
discussion on Sumayyah Umm ‛Ammār) 


Sincerity 


On one occasion, the polytheists immersed Hadrat 
‛Ammār radiyallāhu ‛anhu in the water to such an 
extent that he lost control of his senses. While in 
this condition, they imposed on him to admit to 
certain things (present day enemies of Islam are 
known to resort to such forms of torture). He then 
presented himself before Rasūlullāh sallallāhu 
‛alayhi wa sallam and cried profusely before him. 
Rasūlullāh sallallāhu ‛alayhi wa sallam asked: “O 
‛Ammār! What happened to you?” He replied: “O 
Rasūlullāh! I was not released from the tortures of 
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today until I made certain statements against you, 
and said some good things about their gods.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam asked: 
“What do you experience in your heart?” He 
replied: “My heart is satisfied and tranquil with 
īmān.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
wiped off the tears from his face with much 
affection and said: “Do not worry. If a similar 
situation presents itself to you, you must respond 
in the same way.” The following verse of the Qur’ān 
was then revealed: 


مبِااللهِ مِن كَفَر منئِنطْمم هقَلْبو أُكْرِه نانِهِ إِلاَّ ممدِ إِيعانِم بمبِالإِي  


“Whoever rejects Allāh after having brought faith – 
except him who is forced while his heart is at rest 
in his faith.” (Sūrah an-Nahl, 16: 106) 


The above verse was revealed with reference to 
Hadrat ‛Ammār radiyallāhu ‛anhu. 


Note: Muslihul Ummat Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to say that 
Hadrat ‛Ammār radiyallāhu ‛anhu practised on a 
concession (rukhsah) and thereby presented an 
excellent example of Rasūlullāh sallallāhu ‛alayhi 
wa sallam to the ummah so that one could adopt it 
in similar circumstances of necessity. On the other 
hand, his mother [Hadrat Sumayyah radiyallāhu 
‛anhā] practised on determination (‛azīmah) and 
displayed another Sunnah. Both ways are 
established from the Sunnah and can be adopted 
according to the need. (compiler) 
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Martyrdom 


He was martyred in the battle of Siffīn in 37 A.H. 
and was 91 years old at the time. May Allāh ta‛ālā 
be pleased with him. 
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Sayyidunā Hadrat ‛Abbās ibn ‛Abd al-
Muttalib radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Abbās, his kunnīyyat is Abū al-Fadl, 
and his father is ‛Abd al-Muttalib. He was the 
paternal uncle of Rasūlullāh sallallāhu ‛alayhi wa 
sallam but there was not much difference in their 
ages. Hadrat ‛Abbās radiyallāhu ‛anhu was 
probably born two or three years before Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Virtue and merit 


Hadrat ‛Abbās radiyallāhu ‛anhu was enumerated 
among the senior Quraysh leaders during the era 
of jāhilīyyah, and he was a successful 
businessman. According to some narrations, he 
used to trade in clothing in different areas. 
According to Ibn Athīr rahimahullāh, Hadrat 
‛Abbās radiyallāhu ‛anhu inherited the positions of 
upkeep of the Ka‛bah and providing zam zam 
water from his father, ‛Abd al-Muttalib. But other 
historians say that the honour of providing water 
and food to the hājīs (pilgrims) were handed over 
to him by Abū Tālib in fulfilment of a debt. 
(Dā’irah Ma‛ārif Islāmīyyah) 


According to one narration, the Quraysh of 
Makkah conferred the title “Dhū ar-Ra’y” (one 
whose opinion is sought), and they used to consult 
him in all important matters. Hadrat ‛Abbās 
radiyallāhu ‛anhu was generous by nature, and 
always concerned about tribal affairs. He took it 
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upon himself to see to the food, clothing and all 
other necessities of the poor and needy of the 
Banū Hāshim tribe [the tribe to which he 
belonged]. Numerous people would be found on his 
table for meals. 


His blessing 


In 18 A.H., during the caliphate of Hadrat ‛Umar 
radiyallāhu ‛anhu, a lengthy period of drought had 
imposed much pain and suffering on the Arabs. 
Hadrat ‛Umar radiyallāhu ‛anhu together with a 
group of people went out of Madīnah Munawwarah 
for salātul istisqā’. Hadrat ‛Umar radiyallāhu ‛anhu 
addressed Hadrat ‛Abbās radiyallāhu ‛anhu saying: 
“When Rasūlullāh sallallāhu ‛alayhi wa sallam was 
alive, we used to make du‛ā’ for rain through his 
tawassul (means). We are now making du‛ā’ to 
Allāh ta‛ālā through your tawassul.” And so, he 
beseeched Allāh ta‛ālā for rain with absolute 
humility and servitude. He did not complete his 
du‛ā’ when the clear blue skies were suddenly 
filled with dark clouds and the rains of mercy 
descended. The people were overjoyed with 
happiness and expressed their thanks to Allāh 
ta‛ālā. 


Islam 


The torments and obstacles which were imposed 
on Rasūlullāh sallallāhu ‛alayhi wa sallam and his 
followers in the beginning of Islam was a tragic 
chapter of history. Hadrat ‛Abbās radiyallāhu 
‛anhu always supported Rasūlullāh sallallāhu 
‛alayhi wa sallam during this painful time, and left 
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no stone unturned in protecting Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Although Hadrat 
‛Abbās radiyallāhu ‛anhu did not openly express 
his acceptance of Islam, he did not lag behind in 
the least in protecting Rasūlullāh sallallāhu ‛alayhi 
wa sallam and supporting him. 


The idol-worshippers suffered an admonitory 
defeat in the battle of Badr. About seventy of their 
men were killed on the battlefield, and an equal 
number were imprisoned. Hadrat ‛Abbās 
radiyallāhu ‛anhu was among the prisoners. 
Coincidentally, his hands were tied very tightly. He 
had to bear the pains of this at night and was 
sighing and moaning constantly. Rasūlullāh 
sallallāhu ‛alayhi wa sallam heard his painful 
moans and became restless. According to one 
narration, Rasūlullāh sallallāhu ‛alayhi wa sallam 
could not sleep and was tossing and turning. The 
Sahābah radiyallāhu ‛anhum eventually asked 
him: “O Rasūlullāh! Why are you so restless?” He 
replied: “My uncle’s painful moans have made me 
restless.” The Sahābah radiyallāhu ‛anhum went to 
Hadrat ‛Abbās radiyallāhu ‛anhu and asked him 
the reason for his moans. They learnt that his 
hands were tied very tightly. The Sahābah 
radiyallāhu ‛anhum loosened them and he fell 
asleep. Rasūlullāh sallallāhu ‛alayhi wa sallam 
summoned the Sahābah radiyallāhu ‛anhum after 
a while and asked them: “How is it that ‛Abbās is 
now silent?” The Sahābah radiyallāhu ‛anhum 
replied: “O Rasūlullāh! His hands were tied very 
tightly and he was experiencing much pain from 
this. We loosened them and he fell asleep.” 
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Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Go 
loosen the hands of the other prisoners as well.” 
(Ibn Sa‛d) 


Hadrat ‛Abbās radiyallāhu ‛anhu openly expressed 
his Islam in 8 A.H., slightly before the conquest of 
Makkah. Rasūlullāh sallallāhu ‛alayhi wa sallam 
welcomed him with much joy and made special 
arrangements for his stay in Madīnah 
Munawwarah. Hadrat ‛Abbās radiyallāhu ‛anhu 
was among the 10 000 fortunate ones who had the 
honour of accompanying Rasūlullāh sallallāhu 
‛alayhi wa sallam on the occasion of the conquest 
of Makkah. 


Battles 


After the conquest of Makkah, Hadrat ‛Abbās 
radiyallāhu ‛anhu participated in the battle of 
Hunayn. When the ranks of the Muslims went into 
disarray after the attack of the Hawāzin archers, 
Hadrat ‛Abbās radiyallāhu ‛anhu was one of the 
few steadfast souls who remained with Rasūlullāh 
sallallāhu ‛alayhi wa sallam as pillars of support. 
Hadrat ‛Abbās radiyallāhu ‛anhu was holding the 
reins of Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
animal while Rasūlullāh sallallāhu ‛alayhi wa 
sallam was reciting this couplet: 


 لاَ كَذِب بِيا النأَن–طَّلِبدِ الْمبع نا ابأَن   


“I am the Prophet, there is no lie whatsoever in 
this. I am the son of ‛Abd al-Muttalib.” 
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Hadrat ‛Abbās radiyallāhu ‛anhu himself narrates 
in the Musnad-e-Ahmad: “When the idol-
worshippers were gaining the upper hand in the 
battle and the ranks of the Muslims were 
scattered, Rasūlullāh sallallāhu ‛alayhi wa sallam 
instructed me to summon the spear-wielders. 
Allāh ta‛ālā had blessed me with a naturally loud 
voice. I shouted out: 


  أَين أَصحاب السمرةِ


“Where are those who had pledged allegiance 
under the acacia tree?”1 


“The moment they heard my call, all the Muslims 
returned and they defeated the unbelievers with 
their swords and spears.” 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 


Even before embracing Islam, Hadrat ‛Abbās 
radiyallāhu ‛anhu was very considerate of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. After 
embracing Islam, he made Rasūlullāh sallallāhu 
‛alayhi wa sallam the centre of his confidence and 
love. Although he was senior to Rasūlullāh 
sallallāhu ‛alayhi wa sallam as a relative and in 
age, he accorded him unlimited respect and 
considered him to be his master. He regarded 
                                       


1 This refers to the Sahābah radiyallāhu ‛anhum who pledged 
bay‛ah to Rasūlullāh sallallāhu ‛alayhi wa sallam under the 
samurah tree on the occasion of Hudaybiyah. This pledge is 
known as Bay‛atur Ridwān. 
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every statement of Rasūlullāh sallallāhu ‛alayhi 
wa sallam to be an order. He would speak of 
Rasūlullāh sallallāhu ‛alayhi wa sallam with 
absolute respect and deference. Rasūlullāh 
sallallāhu ‛alayhi wa sallam also loved him a lot 
and did not accord as much respect to anyone else 
in his family as he did to Hadrat ‛Abbās 
radiyallāhu ‛anhu. 


Umm al-Mu’minīn Hadrat ‛Ā’ishah Siddīqah 
radiyallāhu ‛anhā narrates: Rasūlullāh sallallāhu 
‛alayhi wa sallam was among his Companions one 
day with Hadrat Abū Bakr radiyallāhu ‛anhu and 
Hadrat ‛Umar radiyallāhu ‛anhu at his side. Hadrat 
‛Abbās radiyallāhu ‛anhu happened to approach at 
the time. Hadrat Abū Bakr radiyallāhu ‛anhu 
vacated his seat for him. On seeing this, 
Rasūlullāh sallallāhu ‛alayhi wa sallam addressed 
Hadrat Abū Bakr radiyallāhu ‛anhu saying: “It is 
only people of merit who recognize the merit of 
such people of merit.” (Ibn ‛Asākir) 


Hadrat ‛Umar radiyallāhu ‛anhu would constantly 
consult Hadrat ‛Abbās radiyallāhu ‛anhu in 
important matters. 


His words of advice 


Hadrat ‛Abbās radiyallāhu ‛anhu gave some 
sterling words of advice to his son, Hadrat 
‛Abdullāh radiyallāhu ‛anhu. They are quoted from 
Ihyā’ al-‛Ulūm: 


Hadrat ‛Abbās radiyallāhu ‛anhu said: “O my son! I 
see Hadrat ‛Umar radiyallāhu ‛anhu according you 
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preference over the seniors. You should therefore 
be mindful of five things: (1) Never expose his 
secrets. (2) Do not back-bite about anyone to him. 
(3) Never lie to him. (4) Never disobey his orders. 
(5) Never allow him to find you treacherous.” 


Hadrat Sha‛bī rahimahullāh said: “Each one of the 
above is better than a thousand words.” 


May Allāh ta‛ālā inspire us all to practise on them. 
Āmīn. (compiler) 


Demise 


Hadrat ‛Abbās radiyallāhu ‛anhu passed away 
during the caliphate of Hadrat ‛Uthmān 
radiyallāhu ‛anhu in 32 A.H. He was 86 or 88 
years old at the time. Amīr al-Mu’minīn Hadrat 
‛Uthmān radiyallāhu ‛anhu performed the janāzah 
salāh, and his son, Hadrat ‛Abdullāh ibn ‛Abbās 
radiyallāhu ‛anhu lowered him into the grave. May 
Allāh ta‛ālā be pleased with him.1 


                                       


1 Janāb Tālib al-Hāshimī: Ye tere pur asrār bande, p. 29. 
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Hadrat Sayyidunā Hudhayfah ibn al-
Yamān radiyallāhu ‛anhu 


He was a sāhib-e-sirr (one with whom a person 
shares secrets) of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. 


He says: “The most beloved day in my sight is 
when my family members come to me and say that 
they have no food at all in the house.” 


One day he was performing salāh and began 
crying profusely [to Allāh ta‛ālā]. When he 
completed his salāh and turned around, he saw a 
person seated behind him. He said to him: “Do not 
inform anyone about my crying.” 


Note: Glory to Allāh! Look at how much he tried to 
conceal his condition! 


He used to say: “There will come a time when the 
intelligence and acumen of a person will be 
applauded while he will not have even an iota of 
īmān.” 


He used to say: “The best of you is not the one who 
gives up the world for the Hereafter. Rather, the 
best is the one who is not concerned about the 
world and the Hereafter [he is concerned solely 
about Allāh ta‛ālā].” 


Note: Glory to Allāh! Look at the balance and 
equity in his teachings. 
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His condition before his demise 


He experienced a unique condition before his 
demise. He seemed to be distracted, terrified, and 
was constantly crying. When people asked him the 
reason for his crying, he replied: “I am not grieving 
for having to leave the world; I love death. 
However, I am crying because I do not know what 
is going to happen to me in the Hereafter and how 
I will be resurrected.” When he took his final 
breath, he said: “O Allāh! Let my meeting with You 
be a blessed meeting because You know that I love 
You ardently.” 


Bequest at the time of his death 


At the time of his death, he advised his two sons 
saying: “You must pledge bay‛ah to Hadrat ‛Alī 
radiyallāhu ‛anhu.” They both pledged bay‛ah to 
him and were martyred in the battle of Siffīn. 


Hadrat Hudhayfah radiyallāhu ‛anhu had himself 
pledged bay‛ah to Hadrat ‛Alī radiyallāhu ‛anhu. 


Demise 


He passed away in 36 A.H. in Madā’in and was 
buried there. May Allāh ta‛ālā illuminate his grave. 
(Siyar as-Sahābah, vol. 3, p. 207) 
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Hadrat Sayyidunā Abū Hurayrah 
radiyallāhu ‛anhu 


Name and lineage 


His name is either ‛Abdullāh or ‛Abd ar-Rahmān, 
his kunnīyyat is Abū Hurayrah, and his father’s 
name is Sakhr. He embraced Islam in the year 
Khaybar was conquered. He used to remain in the 
constant company of Rasūlullāh sallallāhu ‛alayhi 
wa sallam with a view to acquiring knowledge from 
him. This is why a large number of narrations are 
attributed to him. 


He had a kitten, and this is why he was given the 
kunnīyyat of Abū Hurayrah (hurayrah refers to a 
kitten). 


Statements 


1. “Had it not been for the following verse of Allāh 
ta‛ālā, I would have never related Ahādīth: 


  إِنَّ الَّذِين يكْتمونَ مآ أَنزلْنا مِن الْبيِّناتِ والْهدى


Surely those who conceal the clear signs and 
guidance which We revealed… 


2. He used to read 12 000 tasbīhs daily and say: “I 
read tasbīhs equal to the number of my sins.” 


3. He divided the night in three portions between 
himself, his wife, and his slave-girl. When one 
completed performing salāh, he or she would get 
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the next one up. The second one would get the 
third one up. 


4. “From all the illnesses, I like fevers the most 
because its pain covers the entire body. And so, 
every part of the body receives a reward.” 


“There is no show and ostentation in illness. And 
so, it is an absolute and total reward.” 


After quoting the above, ‛Allāmah Sha‛rānī 
rahimahullāh said: “Shaykh ‛Abd al-Qādir 
rahimahullāh divides illness into three categories: 
(1) punishment, (2) atonement, (3) increase in 
rank. 


The first type is the one which is accompanied by 
displeasure [at having fallen ill]. The second is the 
one which is accompanied with acceptance and 
patience. The third is the one which is 
accompanied with happiness and delight of the 
heart.” 


5. At the time when he was Marwān’s deputy, he 
used to load firewood on his head, and say as he 
was walking: “Give way to your leader.” 


6. He began to cry when the time of his death 
approached. When was asked the reason for his 
crying, he replied: “I am crying because the 
journey [to the Hereafter] is very long, and I do not 
have sufficient provisions. I am certainly going to a 
place where Paradise and Hell are both present, 
and I do not know which of the two will draw me.” 
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Demise 


He passed away in 57 A.H. May Allāh ta‛ālā 
illuminate his grave. (Tabaqāt, vol. 1, p. 23) 
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Hadrat Sayyidunā ‛Abdullāh ibn ‛Abbās 
radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Abdullah, his father was ‛Abbās, and 
his mother was Umm al-Fadl Lubābah. 


Birth 


He was born three years before the hijrah in the 
same valley in which the Quraysh polytheists had 
confined the entire Banū Hāshim. When Hadrat 
‛Abbās radiyallāhu ‛anhu brought him to 
Rasūlullāh sallallāhu ‛alayhi wa sallam, he placed 
his blessed saliva in his mouth and made du‛ā’ for 
him. Although Hadrat ‛Abbās radiyallāhu ‛anhu 
had not embraced Islam as yet, his wife, Hadrat 
Umm al-Fadl radiyallāhu ‛anhā, had embraced 
Islam. 


Statements 


1. “O you who commit sins! Do not be satisfied 
with your disastrous end because despite your 
disregard about your end, your laughter is worse 
than your sins. Your happiness over your ability to 
commit sins is worse than the sin itself. Your 
sorrow for not being able to commit a sin is worse 
than the sin itself. Your lack of fear of Allāh ta‛ālā 
at the time of committing the sin is worse than the 
sin itself.” 


2. “If a mountain rebels against another mountain, 
the one that rebels will be trampled.” 
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3. “Allāh ta‛ālā does not accept the salāh of the 
person whose belly has harām food.” (Tabaqāt, vol. 
1, p. 22) 


Demise 


He passed away at the age of 71 in Tā’if in the year 
68 A.H. May Allāh ta‛ālā illuminate his grave. 
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Hadrat Sayyidunā ‛Abdullāh ibn Zubayr 
radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Abdullāh, his kunnīyyat is Abū Bakr 
and Habīb, his father’s name is Hadrat Zubayr ibn 
‛Awām, and his honourable mother’s name is 
Hadrat Asmā’ bint Abī Bakr radiyallāhu ‛anhā. 


Hadrat ‛Abdullāh radiyallāhu ‛anhu bears many 
honours. His father was known as hawārī-e-
Rasūlullāh (the disciple of Rasūlullāh sallallāhu 
‛alayhi wa sallam) and he was from among the 
‛Asharah Mubash-sharah. Hadrat Khadījah al-
Kubrā radiyallāhu ‛anhā was his paternal aunt. 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam paternal 
aunt, Hadrat Safīyyah radiyallāhu ‛anhā, was his 
paternal grandmother. These were all his honours 
from his paternal side. 


As for his maternal side, Hadrat Abū Bakr 
radiyallāhu ‛anhu was his maternal grandfather, 
his mother was Hadrat Asmā’ radiyallāhu ‛anhā 
who was given the title of Dhāt an-Nitāqayn (the 
woman who had two girdles) by Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā was his maternal aunt. 


Birth 


He was born one or two years after the hijrah in 
Madīnah Munawwarah. Rasūlullāh sallallāhu 
‛alayhi wa sallam performed tahnīk (the practice of 
softening dates in one’s mouth and placing the 
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same in the new born’s mouth) for him. When he 
was seven or eight years old, Hadrat Zubayr 
radiyallāhu ‛anhu presented him before Rasūlullāh 
sallallāhu ‛alayhi wa sallam. On seeing him, 
Rasūlullāh sallallāhu ‛alayhi wa sallam smiled and 
accepted bay‛ah from him. In this way, he was 
honoured with bay‛ah to Rasūlullāh sallallāhu 
‛alayhi wa sallam during this tender age. 


Virtue and merit 


Because of his tender age, Hadrat ‛Abdullāh ibn 
Zubayr radiyallāhu ‛anhu did not get the 
opportunity of benefiting directly from Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Nevertheless, he was 
nurtured by a great father like Hadrat Zubayr ibn 
‛Awām radiyallāhu ‛anhu, and in the lap of a 
knowledgeable and learned aunt like Hadrat 
‛Ā’ishah radiyallāhu ‛anhā. And so, he was never 
deprived of knowledge and cognition. He was an 
excellent reader of the Qur’ān and narrated many 
Ahādīth. His narrations are found in Bukhārī and 
Muslim. He used to teach the words and actions of 
Rasūlullāh sallallāhu ‛alayhi wa sallam through 
talks and lectures. He knew several languages and 
held a distinguished position in this regard. (Siyar 
as-Sahābah, vol. 4, p. 234) 


From among the Sahābah radiyallāhu ‛anhum, he 
was one who engaged in a lot of worship. When he 
stood up to perform salāh, he appeared to be a 
pillar in his absolute stillness and humility. He 
would remain for lengthy periods of time in 
prostration, to the extent that birds would assume 
him to be a wall and sit on his back. 
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He was constant in spending the night in worship. 
At times he would remain standing until the 
morning, at times in rukū‛, and at times in 
prostration. He was given the name, hammāmatul 
musjid (the pigeon of the musjid). 


He delivered a short and simple sermon on the 7th 
of Dhū al-Hijjah. It had a great impact on his 
listeners and reduced them to tears. Its translation 
follows: 


“O people! You have come from different parts of 
the world and presented yourselves as delegates 
before Allāh ta‛ālā. Allāh ta‛ālā has taken it upon 
Himself to honour His delegates. The person who 
has come for whatever is with Allāh ta‛ālā will 
never be deprived. You should affirm your words 
with actions because the continued existence of 
words depends on actions. Be mindful of your 
intentions and keep your hearts in check. Fear 
Allāh ta‛ālā especially during these days [of hajj] 
because these are the days when sins are forgiven. 
You have come from different parts of the world – 
not for trade, not for wealth, and not for desire of 
this world – you have come here in the hope of 
receiving what is only available here.” 


Hadrat ‛Abdullāh ibn Zubayr radiyallāhu ‛anhu 
intensely loved performing tawāf. A huge flood 
filled the entire Haram Sharīf on one occasion and 
it was not possible to perform tawāf. So he 
performed it by swimming [around the Ka‛bah]. 
(Tārīkh al-Khulafā’, Sifatus Safwah) 
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‛Umar ibn Dīnār rahimahullāh relates: “I saw Ibn 
Zubayr radiyallāhu ‛anhu performing salāh in the 
Hatīm (the semi-circular walled enclosure on one 
side of the Ka‛bah) with absolute humility and 
concentration. A rock fell on one portion of his 
garment and that portion of cloth flew away, but 
he continued as if nothing happened.” (Sifatus 
Safwah, A‛yān al-Hujjāj, vol. 1, p. 66) 


Life achievements 


Hadrat ‛Abdullāh ibn Zubayr radiyallāhu ‛anhu 
was from among the brave soldiers of the Quraysh 
who single-handedly fought the greatest kingdom 
of his time for several years. He left behind his 
brave and heroic deeds for the forthcoming 
generations. 


After the demise of Hadrat Amīr Mu‛āwiyah 
radiyallāhu ‛anhu, he made a claim to the 
caliphate in 60 A.H. but did not achieve much 
success while Yazīd was alive. He expressed his 
disavowal of Yazīd ibn Mu‛āwiyah’s caliphate in 62 
A.H. and called on the Muslims to pledge 
allegiance to him. The Muslims in general accepted 
him as a caliph and his bay‛ah was accepted in 
several regions of the Islamic state. He continued 
opposing the Banū Umayyah until 73 A.H. His 
caliphate extended for a period of seven years, but 
in reality, he did not get a single day to rule with 
peace and tranquillity. 
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‛Abdullāh ibn Zubayr radiyallāhu ‛anhu confronts 
Hajjāj 


‛Abd al-Malik ibn Marwān sent Hajjāj to Makkah 
in 72 A.H. to fight ‛Abdullāh ibn Zubayr 
radiyallāhu ‛anhu who had become completely 
emaciated due to his continuous battles. His 
supporters had suffered serious losses, most of 
them were martyred, and he had sought refuge in 
the Haram Sharīf. On reaching Makkah, Hajjāj 
surrounded the Haram and laid siege to it for 
several months. There was so much of fire 
throwing and stone pelting during this period, that 
it seemed as though the skies will fall onto the 
earth from the light and smoke. But he continued 
fighting with absolute determination and bravery. 
He would continue in his salāh at the exact time 
when stones were pelted. Huge rocks would fall 
near him, but he would not move from his place. 


Seeking the advice of Hadrat Asmā’ radiyallāhu 
‛anhā 


His companions were overcome by the difficulties 
of the siege and the pangs of hunger, and they 
began seeking refuge by Hajjāj. Some of them 
fought back and were martyred. Others remained 
like solid mountains in their fortitude. He 
proceeded to his 100 year old mother to consult 
her. Hadrat Asmā’ radiyallāhu ‛anhā had already 
witnessed the passing away of her young children 
and grandchildren, and her heart had already 
become consumed by grief. Yet, during these 
terrifying times, her old age, and her broken heart, 
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she gave an honourable reply which the history of 
women can always pride over. 


She said: “O my son! You yourself can gauge your 
own situation. If you are convinced you are on the 
truth and calling to the truth, then go and fight. 
Many of your companions have given their lives. 
And if acquiring the world was your objective, can 
there be anyone worse than you who placed 
himself and his companions for destruction?! If 
you offer the excuse that you are on the truth but 
you have no alternative because your supporters 
have become weak, then remember – giving your 
life for the truth is a thousand times better than 
this worldly life. Go! Ask Allāh ta‛ālā for help and 
complete your task. I have hope I will resort to 
patience and gratitude in every situation. If you 
depart from this world before me, I will exercise 
patience. If you are triumphant, I will rejoice. You 
may now proceed. Let us see what Allāh ta‛ālā 
decides.” 


Note: Glory to Allāh! Look at what an īmān-
inspiring advice the mother gives to her son. This 
is in itself a proof of her integrity and honour. 
(compiler) 


Martyrdom 


After his mother’s du‛ā’ and instruction, he 
proceeded while saying some lines of poetry. He 
initiated a valiant attack before the enemy, but his 
supporters could not bear the attack of the enemy. 
The enemy’s courage increased, and they entered 
the Ka‛bah precincts from all sides. But even 
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during such a situation, Hadrat ‛Abdullāh 
radiyallāhu ‛anhu fought in all directions like a 
lion. In whichever direction he turned, he 
scattered the enemy like green scum on stagnant 
water. When Hajjāj saw that no one was 
summoning the courage to fight him, he got off his 
stead and spurred his army on. A person struck 
Hadrat ‛Abdullāh radiyallāhu ‛anhu with a rock 
which split his head, caused blood to gush forth 
from his face, and his beard was immersed in 
blood. He was surrounded from all round and 
martyred. The exceptional brave man of the 
Quraysh, the beloved of the Hawārī-e-Rasūl 
[Hadrat Zubayr radiyallāhu ‛anhu] and the delight 
of Dhāt an-Nitāqayn [Hadrat Asmā’ radiyallāhu 
‛anhā] was silenced forever. To Allāh we belong 
and to Him is our return. 


Hajjāj’s wretchedness, Hadrat Asmā’s bravery 


The raging fire of revenge of the hard-hearted 
Hajjāj was not extinguished by the blood of 
‛Abdullāh ibn Zubayr radiyallāhu ‛anhu. He 
chopped off his head and sent it to ‛Abd al-Malik, 
and suspended his remaining body on a pole. 
When Hadrat Asmā’ radiyallāhu ‛anhā heard about 
this, she sent a message to him saying: “May Allāh 
ta‛ālā destroy you. Why have you suspended his 
body on a pole?” In reply, he summoned her but 
she refused. The insolent sent another message 
saying: “Come immediately, or else I will have you 
dragged by your forelocks and brought before me.” 
Hadrat Asmā’ radiyallāhu ‛anhā took an oath and 
said: “I will never come to you unless you drag me 
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by my forelocks.” On hearing this, the accursed 
Hajjāj asked for a stead, went to her and 
addressed her saying: “What an evil end Allāh 
displayed to His enemy.” She replied: “You may 
have spoilt his worldly life for him, but he has 
spoilt your life in the Hereafter for you.” 


Note: Glory to Allāh! What an excellent reply. It is 
most certainly an affirmation of the Hadīth: 


  كَلِمةُ حقٍّ عِند سلْطَانٍ جائِرٍ


“A just word before an unjust ruler.” 


Burial 


The grief-stricken mother had her son bathed and 
he was buried in Hajūn. He was 72 years old at 
the time. May Allāh ta‛ālā illuminate his grave. 
May Allāh ta‛ālā be pleased with him. (Siyar as-
Sahābah, vol. 4, p. 266) 
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Hadrat Sayyidunā Suhayb ibn Sinān 
Rūmī radiyallāhu ‛anhu 


He was also from among those Sahābah 
radiyallāhu ‛anhum who had to bear many 
torments at the hands of the unbelievers during 
the initial stages of Islam. Ibn ‛Abd al-Barr 
rahimahullāh writes in Istī‛āb: 


  .فضائل صهيب وسلمان وبلال وعمار وخباب والمقداد وأبي ذر لا يحيط ا كتاب


“The merits of Suhayb, Salmān, Bilāl, ‛Ammār, 
Khabbāb, al-Miqdād and Abū Dharr cannot be 
encompassed by a book.” 


Together with possessing the qualities of virtue, 
piety and good mannerisms, Hadrat Suhayb 
radiyallāhu ‛anhu possessed intelligence. He went 
to meet Rasūlullāh sallallāhu ‛alayhi wa sallam 
while he was in Qubā’. A large tray of dates was 
placed in front of him. Hadrat Suhayb’s eyes were 
inflamed at the time, but he still ate the dates. 
Rasūlullāh sallallāhu ‛alayhi wa sallam said to 
him: “O Suhayb! Are you going to eat dates while 
your eyes are inflamed?!” He replied: “I am not 
eating from that part of the eyes which is not 
inflamed.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
had a good laugh at hearing this reply. 


Demise 


Hadrat Suhayb radiyallāhu ‛anhu passed away in 
38 A.H. and was buried in Madīnah. May Allāh 
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ta‛ālā illuminate his grave. (A‛yān al-Hujjāj, vol. 1, 
p. 45) 
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Sayyidunā Hadrat Zayd ibn Hārithah 
radiyallāhu ‛anhu 


Name and lineage 


His name is Zayd, his kunnīyyat is Abū Usāmah, 
and Hibb ar-Rasul (the beloved of Rasūlullāh 
sallallāhu ‛alayhi wa sallam) is his title. His 
father’s name is Hārithah, and his mother is Su‛dā 
bint Tha‛labah. 


Early life 


While he was a child, his mother took him to her 
family’s place. On the way, the highway robbers of 
the Banū Qayn snatched the young boy from 
outside his tent, enslaved him, and brought him to 
the ‛Ukkāz market for sale. Hakīm ibn Hizām 
bought him for 400 dirhams and presented him to 
his aunt, Umm al-Mu’minīn Hadrat Khadījah 
radiyallāhu ‛anhā. In this way, he was honoured of 
being a slave of Rasūlullāh sallallāhu ‛alayhi wa 
sallam – a slavery which is better than thousands 
of freedoms, and for whom the kingdoms of the 
world can be sacrificed. 


A few members of the Banū Kalb tribe came for 
hajj and they recognized Hadrat Zayd radiyallāhu 
‛anhu. On their return, they informed his father. 
His father, together with his brother, came to 
Makkah, presented themselves before Rasūlullāh 
sallallāhu ‛alayhi wa sallam and said: “O son of 
‛Abdullāh! O you who console those who are 
distressed! O you who feed those who are 
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imprisoned! We request you to free our son and we 
will be most grateful to you.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam gave the 
choice to Hadrat Zayd radiyallāhu ‛anhu. He gave 
preference to the honour of remaining with 
Rasūlullāh sallallāhu ‛alayhi wa sallam, and said: 
“You have taken the place of my father and 
mother.” The father was astonished by this sincere 
loyalty, and said in surprise: “O Zayd! How sad, 
you are giving preference to slavery over freedom 
and over living with your family!?” He said: “Yes, I 
have seen such perfect qualities in this pure being 
that I cannot give preference to anyone over him.” 


Hadrat Zayd’s radiyallāhu ‛anhu unwavering 
loyalty ignited the ember of love which was 
embedded in Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam heart. Rasūlullāh sallallāhu ‛alayhi wa 
sallam took him to the Ka‛bah and announced: 
“Zayd is my son from today. I will inherit from him 
and he will inherit from me.” Consequently, he was 
popularly known as Zayd ibn Muhammad by all. 
After the arrival of Islam, he came to be known as 
Zayd ibn Hārithah. 


Islam 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
received the mantle of prophet-hood, Hadrat Zayd 
radiyallāhu ‛anhu had the honour of pledging 
allegiance to him at the very beginning. He is the 
first among slaves to embrace Islam. 
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Marriage 


He got married to Hadrat Umm Ayman radiyallāhu 
‛anhā in Makkah, and Hadrat Usāmah radiyallāhu 
‛anhu was born to them. 


After the hijrah, Rasūlullāh sallallāhu ‛alayhi wa 
sallam got him married to his paternal cousin, 
Hadrat Zaynab bint Jahsh radiyallāhu ‛anhā. But 
this marriage did not last. Their genealogical and 
family incompatibility caused differences in their 
temperaments. Hadrat Zayd radiyallāhu ‛anhu 
complained of their incompatibility on several 
occasions to Rasūlullāh sallallāhu ‛alayhi wa 
sallam, and he had no alternataive but to divorce 
her. 


When her ‛iddah (waiting period after divorce) 
expired, Rasūlullāh sallallāhu ‛alayhi wa sallam 
proposed to her. She replied: “I cannot say 
anything until Allāh ta‛ālā instructs me.” 
Consequently, the following verse included her 
among the Mothers of the Believers. Allāh ta‛ālā 
conveys it as follows: 


افَلَماكَهنجوا زطَرا وهمِّن ديى زا قَض  


“When Zayd accomplished his purpose with that 
woman, We gave her to you in marriage…” (Sūrah 
al-Ahzāb, 33: 37) 


Character 


The quality of loyalty is the most prominent in the 
life of Hadrat Zayd radiyallāhu ‛anhu. The pleasure 
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of Rasūlullāh sallallāhu ‛alayhi wa sallam was the 
most enjoyable objective and purpose of his life. 
He had absolute respect and admiration for 
Rasūlullāh sallallāhu ‛alayhi wa sallam and all his 
associates. 


Martyrdom 


He was martyred in the battle of Mūtah in Jumādā 
al-Ūlā 8 A.H. To Allāh we belong and to Him is our 
return. (Siyar as-Sahābah, vol. 2, p. 232) 
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Hadrat Sayyidunā Abū Mūsā Ash‛arī 
radiyallāhu ‛anhu 


His name is ‛Abdullāh, his kunnīyyat is Abū Mūsā, 
his father is Qays, and his mother’s name is 
Tayyibah. 


He is a very senior Sahābī. He was a very good 
reader of the Qur’ān and an erudite scholar and 
jurist. Abū ‛Uthmān Nahdī says: “When Hadrat 
Abū Mūsā radiyallāhu ‛anhu used to commence 
reading the Qur’ān in salāh, we would wish he 
reads Sūrah al-Baqarah (i.e. a very long sūrah).” 
Hadrat ‛Alī radiyallāhu ‛anhu also acknowledged 
his knowledge and merit. 


He was an ardent worshipper who kept fasting and 
performed optional salāhs in abundance. His 
constant fasting had made him very thin. But 
whenever he was advised to take a break so that 
he could eat and drink, he would reply: “How can I 
ever do that?! It is the thin horses that surpass the 
others in a race.” 


On one occasion he assembled all those who had 
read the Qur’ān. They numbered 300 people. He 
spoke of the greatness of the Qur’ān before them 
and said: “It is this very Qur’ān which can earn 
you rewards, and it can also be a burden to you. 
You should therefore follow the Qur’ān and tread 
behind it. Do not allow the Qur’ān to chase you. 
The person who treads behind the Qur’ān, it will 
convey him to the gardens of Paradise. As for the 
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person whom it chases, it will drive him towards 
Hell and drop him there.” 


Note: Glory to Allāh! What an inspiring talk. It 
deserves to be embossed on our hearts. (compiler) 


He stood up to deliver a sermon on one occasion 
and said: “A righteous companion is better than 
solitude. But solitude is better than an evil 
companion. A righteous companion is like a 
perfumer. Even if you do not receive any perfume 
from him, your mind will be perfumed in his 
companionship. An evil companion is like a 
blacksmith. Your clothes may not get burnt by 
sitting near him, but you will not be able to save 
yourself from the smoke and ash.” 


Demise 


Hadrat Abū Mūsā Ash‛arī radiyallāhu ‛anhu 
passed away in 52 A.H. or 42 A.H. May Allāh 
ta‛ālā illuminate his grave. (A‛yān al-Hujjāj, vol. 1, 
p. 51) 
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Hadrat Sayyidunā Mu‛ādh ibn Jabal 
radiyallāhu ‛anhu 


He was a very senior ‛ālim from the Sahābah 
radiyallāhu ‛anhum. Can there be a greater 
accolade than Rasūlullāh sallallāhu ‛alayhi wa 
sallam himself acknowledging his knowledge and 
merit!? Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: 


  أعلم أمتي بالحلال والحرام معاذ بن جبل


“The most knowledgeable person in my ummah 
with regard to the lawful and the prohibited (halāl 
wa harām) is Mu‛ādh ibn Jabal radiyallāhu ‛anhu.” 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
despatched him as a governor of Yemen, he 
mounted him on his stead and personally walked 
with him for some distance. Rasūlullāh sallallāhu 
‛alayhi wa sallam said to him: “O Mu‛ādh! You 
may not find me here when you return. You may 
pass by my musjid and my grave.” On hearing 
this, Hadrat Mu‛ādh radiyallāhu ‛anhu began 
crying over the possibility of separation. 
Rasūlullāh sallallāhu ‛alayhi wa sallam turned his 
face towards Madīnah and said: “The righteous 
and pious people are the closest to me, no matter 
who they are and where they are.” 


Statements 


1. A person said to him: “Teach me something.” He 
said: “Will you accept what I say?” He replied: “I 
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am extremely desirous of accepting whatever you 
say.” He said: “Keep [optional] fasts, and also 
abstain from keeping [optional] fasts. Perform 
salāh, and also set aside a time to sleep. Earn a 
living but do not commit sins. When you die, die 
as a Muslim. Be cautious of the curse of an 
oppressed person.” 


Note: Glory to Allāh! What excellent words of 
advice. (compiler) 


2. He used to say to his brother: “When you 
perform salāh, perform it as if it is the last salāh of 
your life and you will not get such an opportunity 
again.” 


Note: Rasūlullāh sallallāhu ‛alayhi wa sallam also 
gave a similar advice to a person who sought his 
advice: 


 إذا قمت للصلوة فصل صلوة مودع


“When you stand up for salāh, perform it as a 
person who is bidding farewell to this world.” (Ibn 
Mājah, p. 307) 


3. A person was going on a journey so he came to 
Hadrat Mu‛ādh radiyallāhu ‛anhu to offer salām to 
him and to take leave from him. Hadrat Mu‛ādh 
radiyallāhu ‛anhu said: “I give you two words of 
advice, if you remember them, you will be 
safeguarded. Listen! You cannot be entirely 
independent of the share of this world, but you are 
extremely in need of the share of the Hereafter. 
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You should therefore give preference to the share 
of the Hereafter over the share of this world.” 


4. He used to say: “You may have exercised 
patience over pains and calamities, but you will be 
tested and tried by the conferral of happiness and 
prosperity. I consider women to be the most 
terrifying tribulation when they will start wearing 
gold bangles and the glamorous garments of Shām 
and Yemen. They will cause a strain on the 
wealthy, and demand such things from the poor 
which they do not have.” 


Note: When this happens, there will be no affection 
between husband and wife. This will cause general 
corruption. May Allāh ta‛ālā protect us all. 


5. He said the following words at the time of his 
death: “O Allāh! I had been fearful of this moment 
most of the time. But now I am fully hopeful of it. 
O Allāh! You know that I was not too desirous of 
living in this world so that I could dig more canals 
and sow more seeds. Rather, I was desirous of 
living in it so that I could experience the thirst of 
the afternoon (on the fields of jihād or in a state of 
fasting), bear the discomforts of remaining awake 
at night, and sit close to the ‛ulamā’ in the 
assemblies of dhikr.” 


Note: Glory to Allāh! His desire to live was for the 
sake of striving in Allāh’s cause and engaging in 
His worship; not for the fulfilment of desires and 
passions as is the norm today. Shaykh Sa‛dī 
rahimahullāh rightly said: “My eating is to live and 
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engage in dhikr. But you think that living is solely 
for the sake of eating.” (compiler) 


Demise 


He passed away in 18 A.H. in the plague of 
‛Amawās. He was 38 or 33 years old at the time. 
May Allāh ta‛ālā illuminate his grave. (A‛yān al-
Hujjāj, vol. 1, p. 54) 
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Hadrat Sayyidunā Sa‛d ibn ‛Ubādah 
radiyallāhu ‛anhu 


His kunnīyyat is Abū Thābit. He was the leader of 
the Ansār. He was very generous. Hadrat Yahyā 
ibn Kathīr narrates that Hadrat Sa‛d radiyallāhu 
‛anhu had stipulated sending a bowl of tharīd 
(meat and broth) daily to Rasūlullāh sallallāhu 
‛alayhi wa sallam. And so, no matter which wife he 
went to, the bowl would be sent there. 


It was Hadrat Sa‛d’s radiyallāhu ‛anhu practice to 
make the following du‛ā’ after salāh: 


  أَللَّهم ارزقْنِي مالاَ أَستعِين بِهِ علَى فِعالِي فَإِنه لاَ يصلُح الْفِعالَ إِلاَّ الْمالُ


“O Allāh! Give me so much wealth through which I 
could fulfil my actions, because actions can only 
be fulfilled through wealth.” (Sifatus Safwah, vol. 
1, p. 503) 


Note: This du‛ā’ shows the benefit of wealth. 
However, if a person uses it wrongfully, it can 
become a means for his punishment and 
destruction. The fault will be with the owner of the 
wealth and not the wealth. (compiler) 


His sacrifices 


The whole of Madīnah was in danger on the 
occasion of the battle of Uhud. People were 
keeping guard around the city. Hadrat Sa‛d 
radiyallāhu ‛anhu left his house and kept guard of 
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the house of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. 


Rasūlullāh sallallāhu ‛alayhi wa sallam loved him 
immensely and used to go regularly to his house. 
He made du‛ā’ for him on one occasion saying: 


 تك ورحمتك علَى آلِ سعدِ بنِ عبادةَأَللَّهم اجعلْ صلَوٰ


“O Allāh! Send Your peace and mercy on the family 
of Sa‛d ibn ‛Ubādah.” 


Demise 


He passed away in Shām in 15 A.H. during the 
caliphate of Hadrat ‛Umar radiyallāhu ‛anhu. 
Others are of the opinion that he passed away in 
11 A.H. in the caliphate of Hadrat Abū Bakr 
radiyallāhu ‛anhu. (Siyar as-Sahābah, vol. 3, p. 30 
– Siyar Ansār) 
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Hadrat Sayyidunā ‛Abdullāh ibn ‛Amr ibn 
al-‛Ās radiyallāhu ‛anhu 


He embraced Islam before his father. He says: “I 
asked Rasūlullāh sallallāhu ‛alayhi wa sallam for 
permission to record his Ahādīth and he gave me 
permission. And so, I began recording them.” 
Hadrat ‛Abdullāh’s radiyallāhu ‛anhu notebook is 
known as Sahīfah Sādiqah. 


He used to say: “Had you acquired genuine 
knowledge, you would have engaged in so many 
prostrations that your back would become bent, 
and you would scream so much that you would 
lose your voice. You should therefore cry, and if 
you cannot cry, adopt the appearance of a crying 
person and cry profusely.” 


He used to say: “I prefer crying out of the fear of 
Allāh ta‛ālā than giving 1 000 dīnārs in charity.” 
(Sifatus Safwah, vol. 1, p. 659) 


Note: From this we can gauge the extent of his fear 
for the Hereafter. It is a real lesson for us. 
(compiler) 


His character 


Hadrat ‛Abdullāh ibn ‛Amr radiyallāhu ‛anhu was 
well known for his asceticism, piety and abundant 
worship. He used to pass his days fasting, and his 
nights in Allāh’s worship. When Rasūlullāh 
sallallāhu ‛alayhi wa sallam heard about this, he 
summoned for him and said: “O ‛Abdullāh! I have 
learnt that you pledged to fast for the rest of your 
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life and spend your nights in worship.” He replied: 
“Yes, O Rasūlullāh. May my parents be sacrificed 
for you.” Rasūlullāh sallallāhu ‛alayhi wa sallam: 
said: “You will not be able to do this. Fast and take 
a break in-between as well. Perform salāh and take 
a rest as well. Fast for three days in a month 
because the reward for a good deed is multiplied 
by ten. But its reward is equal to fasting an entire 
life.” He said: “O Rasūlullāh! I have the strength to 
do more than this.” Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “Fast for one day and do not fast 
for two days.” He said: “I have the strength to do 
more than this.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: “Fast one day and do not fast the 
next. This was the way of Hadrat Dā’ūd ‛alayhis 
salām and it is the best way of fasting.” He said: “I 
have the strength to do more than this.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“There is nothing better than this.” 


Thus, for the rest of his life he followed the way of 
Hadrat Dā’ūd ‛alayhis salām by fasting during the 
day and spending most of the night in worship. He 
was so enthusiastic about reading the Qur’ān that 
he would complete one recitation every three days. 
But when he became old and weak, it became 
difficult to carry out all these acts of worship. He 
would say: “If only I had accepted Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam concession at that 
time.” (Siyār as-Sahābah, vol. 2, p. 366) 
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Hadrat Sayyidunā Fadl ibn ‛Abbās 
radiyallāhu ‛anhu 


Name and lineage 


His name is Fadl, his father is ‛Abbās ibn ‛Abd al-
Muttalib, his kunnīyyat is Abū Muhammad, and 
his mother’s name is Lubābah. He was 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam paternal 
cousin. 


Acceptance of Islam 


He embraced Islam before the battle of Badr. His 
entire family had been illuminated by the light of 
Islam by then, but they did not announce their 
Islam out of fear for the idol-worshippers. 


Emigration 


He emigrated with his respected father, Hadrat 
‛Abbās radiyallāhu ‛anhu, shortly before the 
conquest of Makkah. 


Battles 


He first took part in the Conquest of Makkah. The 
battle of Hunayn took place thereafter, and he 
displayed extraordinary bravery and courage in it. 
When the ranks of the Muslim army was scattered 
during their initial defeat, his steadfastness and 
determination remained unwavering. He remained 
all the time with Rasūlullāh sallallāhu ‛alayhi wa 
sallam. 
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During the Farewell Pilgrimage, he left with 
Rasūlullāh sallallāhu ‛alayhi wa sallam while 
seated with him on the same animal. Thus, he was 
given the title, Radīf Rasūlillāh (the one who was 
seated with Rasūlullāh sallallāhu ‛alayhi wa 
sallam). While seated with Rasūlullāh sallallāhu 
‛alayhi wa sallam, a young and beautiful woman 
from the Khath‛am tribe came to Rasūlullāh 
sallallāhu ‛alayhi wa sallam to inquire about a 
ruling of hajj. It is not permissible for women to 
cover their faces when performing hajj, and so, 
this woman’s face was exposed. Fadl radiyallāhu 
‛anhu too was a handsome person. She began 
staring at him, and he too was looking at her. 
Rasūlullāh sallallāhu ‛alayhi wa sallam turned 
Fadl’s face away from her several times, but he 
continued turning his face towards her. Rasūlullāh 
sallallāhu ‛alayhi wa sallam eventually said to 
him: “My dear brother! The person who controls 
his eyes, ears and tongue on this day will have all 
his sins forgiven.” He had the honour of shading 
Rasūlullāh sallallāhu ‛alayhi wa sallam with a 
sheet at the time when he was pelting the 
Jamarāt. 


Note: We learn about the reprehensibility of 
casting evil glances (a malady which is quite rife 
today), and the glad tidings which Rasūlullāh 
sallallāhu ‛alayhi wa sallam conveyed for giving up 
this evil. We ought to bear this in mind. All Muslim 
males and females must be constantly mindful of 
this so that they may be honoured with the good 
fortune of forgiveness. The following couplet is 
repeatedly quoted by the Sufis: “Seal your tongue, 
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eyes and ears. If, after doing this, you still do not 
see the light of truth; you may laugh at me.” 


Final honour 


Hadrat Fadl radiyallāhu ‛anhu also had the honour 
of tending to Rasūlullāh sallallāhu ‛alayhi wa 
sallam during his final hours. When he went out to 
deliver his final sermon during his final illness, he 
took support from two people; one of them was 
Hadrat Fadl radiyallāhu ‛anhu. Rasūlullāh 
sallallāhu ‛alayhi wa sallam used him as a means 
to make an announcement to the Muslims. He 
then had the final honour of giving ghusl to the 
pure body of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He was one of those who were present for 
this noble responsibility. He poured water while 
Hadrat ‛Alī radiyallāhu ‛anhu washed Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Demise 


Hadrat Fadl ibn ‛Abbās radiyallāhu ‛anhu passed 
away in 18 A.H. He was one of the Sahābah 
radiyallāhu ‛anhum who passed away in the 
plague of ‛Amawās. May Allāh ta‛ālā be pleased 
with him. (A‛yān al-Hujjāj, p. 73, Siyar as-Salaf). 
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Hadrat Sayyidunā Hasan ibn ‛Alī 
radiyallāhu ‛anhu 


Name and lineage 


His name is Hasan, his father’s name is Hadrat 
Sayyidunā ‛Alī radiyallāhu ‛anhu, and his mother 
is Hadrat Fātimah Zahrā radiyallāhu ‛anhā. 


Merit and virtue 


He was the beloved of his pure mother. He was 
born in the middle of Ramadān 3 A.H. Rasūlullāh 
sallallāhu ‛alayhi wa sallam called out the adhān 
in his ear and named him Hasan. He was 
forbearing, kind and righteous. His forbearance 
and asceticism prompted him to abandon both 
this world and the caliphate for the sake of Allāh 
ta‛ālā. He bore much resemblance with Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He was from among 
the first ones to go to the assistance and help of 
Hadrat ‛Uthmān radiyallāhu ‛anhu. 


He heard a person making du‛ā’ for 12 000 
dirhams. Hadrat Hasan radiyallāhu ‛anhu 
returned home and sent this amount to the 
person. 


He used to say: “I feel ashamed to go to meet my 
Allāh while on an animal.” This is why he went on 
foot twenty times from Madīnah to Makkah. 
(Tabaqāt) 


According to one narration, he performed hajj 
fifteen times on foot while his choicest camels were 
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walking with him without any load on them. 
(A‛yān al-Hujjāj, vol. 1, p. 67) 


Words of wisdom 


1. He used to say to his sons and nephews: 
“Acquire knowledge. If you are unable to memorize 
it, record it and keep it in your houses.” 


Note: This shows the benefit of recording 
knowledge. (compiler) 


2. When he was poisoned, his liver was severely 
damaged. He said: “I was poisoned several times 
before, but it was not like this.” 


Hadrat Husayn radiyallāhu ‛anhu said to him: “O 
brother! Who can we suspect of doing this to you?” 
He replied: “Why are you asking this?” He replied: 
“So that I could kill him.” He said: “If the person is 
the one whom I suspect, then Allāh’s grasp is very 
severe and He will inflict a terrifying punishment 
on him. And if he is not the one, I do not want an 
innocent person to be killed for my sake.” 
(Tabaqāt, vol. 1, p. 23) 


Note: Glory to Allāh! Such was the level of his 
forbearance and piety. It is worthy of emulation by 
all of us. May Allāh ta‛ālā inspire us. (compiler) 


3. “It is better for a need to remain unfulfilled than 
going to an unsuitable or unqualified person for its 
fulfilment.” 
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Note: Glory to Allāh! What a great lesson of 
independence. 


4. A person said to him: “I fear death a lot.” He 
replied: “This is because you left your wealth 
behind. Had you sent it forward [in Allāh’s cause], 
then instead of fearing death, you will yearn for it.” 


Note: Glory to Allāh! What words of wisdom and 
admonition. (compiler) 


5. “There are ten noble qualities: (1) honesty in 
speech, (2) fighting fiercely at the time of battle, (3) 
giving to a beggar, (4) good character, (5) returning 
a favour, (6) maintaining family ties, (7) 
safeguarding and defending one’s neighbour, (8) 
fulfilling the rights of rightful people, (9) hospitality 
to guests, and the greatest of all: (10) having 
modesty.” 


Amīr Mu‛āwiyah radiyallāhu ‛anhu consults him 


Sayyidunā Hadrat Amīr Mu‛āwiyah radiyallāhu 
‛anhu would constantly ask him to explain moral 
terms, and consult him on matters of the 
government. He said to him on one occasion: “O 
Abū Muhammad! No one till now has been able to 
explain to me the meaning of three things.” He 
asked: “What are they?” Hadrat Mu‛āwiyah 
radiyallāhu ‛anhu said: “Murūwwat, karam, and 
bravery.” He replied: 


“Murūwwat refers to a person setting right his 
religion and using it in the correct manner and 
place, offering salām a lot, and becoming the 
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beloved of people. Karam refers to giving before 
you are asked, to do favours, to provide food and 
drink in the appropriate places. Bravery refers to 
defending one’s neighbour, supporting and helping 
him at times of need, and being patient over 
problems caused by him.” 


Note: Glory to Allāh! What a beautiful explanation 
which most certainly stems from the grandson of 
the Prophet of Wisdom and Mercy sallallāhu 
‛alayhi wa sallam. (compiler) 


Hadrat Amīr Mu‛āwiyah radiyallāhu ‛anhu asked 
him on one occasion: “What are our 
responsibilities with regard to governing the 
country?” He replied: “They are as shown to us by 
Sayyidunā Hadrat Sulaymān ibn Dā’ūd ‛alayhimas 
salām.” Hadrat Amīr Mu‛āwiyah radiyallāhu ‛anhu 
asked: “What did he teach us?” He replied: “He 
said to one of his companions: ‘Do you know what 
the responsibilities of the king are with regard to 
his kingdom, and by which he is not harmed? 
They are: fearing Allāh ta‛ālā in public and private, 
establishing justice and equity at times of anger 
and happiness, maintaining a balanced attitude 
during times of poverty and prosperity, and he 
must neither take any wealth by force nor be 
wasteful with it. As long as he practises on these 
points, he will not suffer any loss in this world.” 
(Siyar as-Sahābah, vol. 4, p. 31) 
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Hadrat Hasan and Husayn’s radiyallāhu ‛anhumā 
wisdom in enjoining good 


It is stated that Hadrat Hasan and Husayn 
radiyallāhu ‛anhumā went out into the desert. 
They saw an old man performing wudū’ but he 
was not performing it correctly. They discussed the 
matter between themselves and said: “This is an 
old man, how can we tell him that he is not 
performing wudū’ correctly? He might feel 
offended.” They decided to go to him and learn 
from him. They went and said: “O shaykh! Watch 
us performing wudū’ and see which of us is 
performing it correctly.” They both performed 
wudū’ before him and he was watching them 
carefully. When they completed, he said: “You two 
are performing it correctly. It is I who is not 
performing it correctly. I have now learnt the 
correct method from you.” 


Note: Glory to Allāh! What an excellent way of 
enjoining good as per the Qur’ānic instruction: 


  أُدع إِلَى سبِيلِ ربِّك بِالْحِكْمةِ


“Invite to the way of your Lord with wisdom.” 


(Risālah Ma‛rifat-e-Haqq, Muharram Safar 1385 
A.H.) 
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Hadrat Hasan radiyallāhu ‛anhu is taught a 
special du‛ā’ by Rasūlullāh sallallāhu ‛alayhi wa 
sallam in a dream 


Bayhaqī and Ibn ‛Asākir narrate through Abū 
Mundhir that Hishām ibn Muhammad narrates 
from his father who relates that Hadrat Hasan ibn 
‛Alī radiyallāhu ‛anhu was experiencing extreme 
poverty. He used to receive 100 000 dirhams 
annually from the state. For some reason, Hadrat 
Mu‛āwiyah radiyallāhu ‛anhu did not send it to 
him one year. This caused Hadrat Hasan 
radiyallāhu ‛anhu to experience much hardship 
and poverty. Hadrat Hasan radiyallāhu ‛anhu 
relates: “I asked for a pen and inkpot on one 
occasion with the intention of writing to him and 
reminding him, but I desisted. I saw Rasūlullāh 
sallallāhu ‛alayhi wa sallam in a dream who asked 
me: ‘O Hasan! How are you?’ I replied: ‘O my 
father! I am well.’ I then complained to him about 
my not receiving my annual money. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: ‘You asked for 
an inkpot so that you could remind a human just 
like you?!’ I replied: ‘Yes, O Rasūlullāh! What 
should I do?’ He said: ‘Say: 


 ولم أللهم ما ضعفت عنه قوتي وقصر عنه عملي ولم تنته إليه رغبتي ولم تبلغه مسألتي
يجر على لساني مما أعطيت أحدا من الأولين والآخرين من اليقين فخصني به يا رب 


 .العالمين


O Allāh! The matters regarding which I am weak, 
the actions regarding which my efforts are lacking, 
to which my yearning has not attained, my request 
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has not reached and my tongue has not uttered – 
then O Lord of the universe! I ask You for the 
conviction which You gave specifically to one of 
those of the past and future peoples. 


Hadrat Hasan radiyallāhu ‛anhu relates: “By Allāh! 
Not even one week had passed since making the 
above du‛ā’ when Hadrat Mu‛āwiyah radiyallāhu 
‛anhu sent me my stipulated amount. So I said: 


فرأيت النبي صلى االله عليه . الحمد الله الذي لا ينسى من ذكره ولا يخيب من دعاه
 المنام فقال يا حسن كيف أنت؟ فقلت بخير يا رسول االله، وحدثته بحديثي وسلم في


تاريخ الخلفاء، . (فقال يا بني هكذا من رجى الخالق ولم يرج إلى المخلوق
 ).١٣٤ص


“All praise is due to Allāh ta‛ālā who does not 
forget the one who remembers Him and does not 
refuse the one who beseeches Him. I saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam again in a 
dream and he asked me: ‘O Hasan! How are you?’ I 
replied: ‘I am well, O Rasūlullāh!’ I then related my 
story to him. So he said: ‘O my son! This is the 
condition of every such person who places his 
hopes in the Creator and severs his hopes from the 
creation.’” (Tārīkh al-Khulafā’, p. 134) 


The story of his demise 


When the time of his death approached, he said: 
“Take my bed and place it in the courtyard of my 
house.” His order was carried out. He then said: 
“O Allāh! I offer my self to You. Do not take me to 
account according to the condition of my self. 
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Rather, treat me according to Your all-
encompassing mercy.” (Tabaqāt) 


Note: Glory to Allāh! Look at the extent of his fear 
of the Hereafter. Such was the condition of the 
grandson of the Leader of the Prophets and 
Messengers sallallāhu ‛alayhi wa sallam. How 
much, then, should sinners like us fear the 
Hereafter!? (compiler) 


He passed away in 50 A.H. and was buried in Baqī‛ 
(the graveyard of Madīnah). May Allāh ta‛ālā 
illuminate his grave. (Tabaqāt, vol. 1, p. 23) 
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Hadrat Sayyidunā Husayn ibn ‛Alī 
radiyallāhu ‛anhu 


Name and lineage 


His name is Husayn, his father’s name is Hadrat 
Sayyidunā ‛Alī ibn Abī Tālib radiyallāhu ‛anhu, and 
his mother is Hadrat Sayyidah Fātimah 
radiyallāhu ‛anhā. He was born in Sha‛bān 4 A.H. 
He is the second of the two leaders of the youth of 
Paradise, and one of the flowers of the orchard of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Character and mannerisms 


He was an embodiment of virtuous character. 
Historians and biographers write: 


كَانَ الْحسين رضِي االلهُ تعالَى عنه كَثِير الصلَوةِ والصومِ والْحجِّ والصدقَةِ وأَفْعالِ 
  .الْخيرِ جمِيعا


Hadrat Husayn radiyallāhu ‛anhu was one who 
engaged in abundant salāh, fasts, hajj, charity, 
and all other good deeds. 


Worship 


He was personally trained and tutored by 
Rasūlullāh sallallāhu ‛alayhi wa sallam from his 
infancy. And so, he used to perform a lot of salāh 
and keep many fasts. All biographers unanimously 
describe him as one who used to keep many fasts. 
He also performed many hajj and he used to go on 
foot to perform it. 
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Charity 


He used to spend in Allāh’s ta‛ālā cause as much 
as Allāh ta‛ālā had bestowed him with wealth. He 
used to be fully engrossed in spending in Allāh’s 
ta‛ālā cause as taught in the Qur’ān and Hadīth. 


Calmness and dignity 


Calmness and dignity were his salient qualities. 
His assemblies were embodiments of calmness and 
deference. However, despite this calmness and 
dignity, there was no sign whatsoever of egotism 
and self-centredness. He was extremely humble 
and unassuming. He would meet with the lowest 
of people without any hesitation. He was going 
somewhere on one occasion when he passed by a 
few poor people who were eating on the road. On 
seeing Hadrat Husayn radiyallāhu ‛anhu, they 
requested him to join them. He complied to their 
request by dismounting immediately and joining 
them in the meal. He said: “Allāh ta‛ālā does not 
like those who are proud.” He said to those poor 
people: “I accepted your invitation; I now request 
you to accept my invitation. He took them to their 
house and fed them a meal.” (Siyar as-Sahābah, 
vol. 4, p. 232) 


Note: Glory to Allāh! What excellent character 
which he learnt from his grandfather sallallāhu 
‛alayhi wa sallam. (compiler) 


He performed hajj twenty five times on foot despite 
owning excellent camels. 
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Statements 


1. “O people! Listen! The fulfilment of people’s 
needs are one of the bounties of Allāh ta‛ālā. You 
should therefore not be lax in this bounty or else it 
will be changed into punishment.” 


2. “The one who is generous and open-handed is 
respected. The one who is miserly is wretched. The 
person who hastens in doing good to his fellow 
brother shall receive the reward for his goodness.” 
(Tabaqāt) 


3. Hadrat Husayn radiyallāhu ‛anhu was holding 
on to the Hajar-e-Aswad (the Black Stone) in the 
Haram of Makkah and making this du‛ā’: “O Allāh! 
You were kind to me but did not find me grateful 
to You. You tested me but did not find me patient. 
Despite this, You neither took away Your bounties 
from me nor imposed calamities on me. O Allāh! 
Nothing but affection is received from the all-
affectionate one.” (Dīnī Dastarkhwān, vol. 1, p. 
830) 


Martyrdom at Karbalā 


In his well-known book, al-Murtadā, Hadrat 
Maulānā Sayyid Abul Hasan Nadwī rahimahullāh 
relates certain incidents which took place before 
the martyrdom of Sayyidunā Husayn radiyallāhu 
‛anhu. He writes after relating these incidents: 


“Hadrat Husayn radiyallāhu ‛anhu performed the 
fajr salāh on Friday morning (some narrations 
mention Saturday morning). This was the day of 
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‛Āshūrā. From among his companions there were 
thirty two who were mounted on animals and forty 
who were on foot. Hadrat Husayn radiyallāhu 
‛anhu mounted his horse and placed the Qur’ān 
before him. His son, ‛Alī ibn Husayn (Zayn al-
‛Ābidīn), who was weak and ill at the time also 
prepared to do battle. Hadrat Husayn radiyallāhu 
‛anhu began reminding the people of who he is, 
whose son he is, whose grandson he is, and what 
position he holds. He said to them: ‘O people! 
Gauge your hearts and ask your selves. Is it 
permissible for you to fight against someone like 
me when I am the grandson of your Prophet 
sallallāhu ‛alayhi wa sallam!?’ Hurr ibn Yazīd ar-
Riyāhī came and joined his forces, faced the forces 
of Yazīd on his horse, and continued fighting them 
until he was martyred.” 


“In the midst of this, Shamr, stood up, went 
forward and began attacking the companions of 
Hadrat Husayn radiyallāhu ‛anhu. His companions 
continued fighting him in one’s and two’s, and 
continued making du‛ā’ for him. He said: 


  جزاكم االله أحسن جزاء المتقين


“May Allāh ta‛ālā reward you with the best reward 
which He gives to the pious.” 


The people continued fighting in front of him. 
Many of Hadrat ‛Alī ibn Abī Tālib’s radiyallāhu 
‛anhu sons and brothers of Hadrat Husayn 
radiyallāhu ‛anhu were martyred. 
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Shamr Dhī al-Jaushan shouted: “Why are you 
waiting to put an end to (Hadrat) Husayn?!” And 
so, Zur‛ah ibn Sharīk at-Tamīmī advanced towards 
him and struck his blessed shoulder. Sinān ibn 
Anas ibn ‛Amr an-Nakha‛ī then struck him with a 
spear, got off his horse, separated his head from 
his body, and threw it towards Khaulī. Abū 
Mukhannaf relates: When I looked at Hadrat 
Husayn’s radiyallāhu ‛anhu body after he was 
martyred, I counted thirty three strikes with a 
spear and thirty four other injuries.1 


Seventy two people were martyred with Hadrat 
Husayn ibn ‛Alī radiyallāhu ‛anhumā. Muhammad 
ibn Hanafīyyah says that seventeen people were 
martyred with him, and they were all the children 
of Hadrat Sayyidah Fātimah radiyallāhu ‛anhā. To 
Allāh we belong and to him is our return.2 


                                       


1 Al-Bidāyah wa an-Nihāyah, vol. 8, p. 188. A point of 
admonition here is that those who had a part in the 
martyrdom of Hadrat Husayn radiyallāhu ‛anhu were all 
punished. Mukhtār (despite his notorious acts of deviation) 
pursued the killers of Hadrat Husayn radiyallāhu ‛anhu and 
killed them. Allāh ta‛ālā is all-mighty, exacter of revenge. 


Doctor Jamīl ‛Abdullāh Misrī writes: 


“Shamr Dhī al-Jaushan, like his father, would adopt 
whatever means possible for the realization of his objectives. 
He was notorious for his hard-heartedness and 
maliciousness.” (Athar Ahl al-Kitāb fī al-Fitan wa al-Hurūb al-
Ahlīyyah fī al-Qarn al-Awwal al-Hijrī, p. 490) 
2 Al-Bidāyah wa an-Nihāyah, vol. 8, p. 189. 
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Hadrat Husayn radiyallāhu ‛anhu was martyred on 
the day of ‛Āshūrā’, in the month of Muharram, on 
a Friday, in 61 A.H. 


May Allāh ta‛ālā be pleased with them and may He 
illuminate their graves. 


The response of senior Sahābah radiyallāhu 
‛anhum over his martyrdom 


Seniors of the ummah expressed much sorrow and 
disappointment over the oppressive manner in 
which he was martyred. Some of the senior 
personalities are Imām Ahmad ibn Hambal 
rahimahullāh, Hāfiz Ibn Taymīyyah rahimahullāh, 
Imām Rabbānī Shaykh Ahmad Mujaddid Alf Thānī 
rahimahullāh, Muhaddith ‛Abd al-Haqq Dehlawī 
rahimahullāh and others. 


Hadrat Maulānā Sayyid Abul Hasan ‛Alī Nadwī 
rahimahullāh quotes their statements in his book 
al-Murtadā. However, we will quote only the 
statements of ‛Allāmah Ibn Taymīyyah 
rahimahullāh and ‛Ālim Rabbānī Rashīd Ahmad 
Sāhib Gangohī rahimahullāh. 


Imām Ibn Taymīyyah rahimahullāh said: 


“May the curses of Allāh ta‛ālā, the angels, and all 
people be on those who martyred Husayn 
radiyallāhu ‛anhu, helped in killing him, or were 
pleased by his killing. Allāh ta‛ālā will neither 
distance them from the punishment nor will he 
accept any recompense from them.” (Fatāwā Ibn 
Taymīyyah, vol. 4, p. 487) 
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Allāh ta‛ālā bestowed honour to Sayyidunā 
Husayn radiyallāhu ‛anhu through martyrdom. He 
disgraced those who martyred him, helped in his 
murder, or were pleased by this vile act. 
Sayyidunā Husayn radiyallāhu ‛anhu was a 
striking example in Islam for all forthcoming 
martyrs. He and his brother are the leaders of the 
youth of Paradise and they were nurtured and 
trained at the exact time when Islam was on the 
rise. They did not receive the share of rewards for 
hijrah and for patience in bearing torments for the 
sake of Islam as was the case with their earlier 
family members. By bestowing him with 
martyrdom, Allāh ta‛ālā elevated them to similar 
ranks of honour. His martyrdom is a most 
terrifying incident. Allāh ta‛ālā taught us to say: 


هِ رآ إِلَيإِنا اللهِ ونَاإِنوجِع 


To Allāh we belong and to Him is our return. 


At times of calamities. 


Allāh ta‛ālā says: 


أُولئِك  .جِعونَا قَالُوآ إِنا اللهِ وإِنآ إِلَيهِ رلااَلَّذِين إِذَآ أَصابتهم مصِيبةٌ  بِرِينارِ الصوبشِّ
لَوص هِملَيمِّاع بِّتر ةٌ نمحرو نَقفهِمودتهالْم مه أُولئِكو . 


“And give glad tidings to those who are patient. 
Who, when any calamity befalls them, say: ‘We are 
the property of Allāh alone, and to Him alone we 
are to return.’ Upon such people are the bounties 
of their Sustainer and mercy. And it is they who 
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are on the straight path.” (Sūrah al-Baqarah, 2: 
155-157) 


After delving on the issue of permissibility and 
non-permissibility of sending curses to Yazīd, 
Hadrat Maulānā Rashīd Ahmad Sāhib Gangohī 
rahimahullāh writes: 


“The basis of permissibility and non-permissibility 
of sending curses is dependent on history. Caution 
for us who are followers demands us to remain 
silent on this issue. This is because if cursing 
[Yazīd] is permissible, there is nothing wrong in 
not cursing. Cursing is neither fard, wājib, Sunnah 
nor mustahab. It is merely mubāh (permitted). And 
where there is no need for it, it is not good for us 
to fall into sin.” (al-Murtadā, p. 378) 


We now quote another statement of ‛Allāmah Ibn 
Taymīyyah rahimahullāh as quoted by Maulānā 
‛Atīq ar-Rahmān Sāhib Sambhalī in his book, 
Wāqi‛ah-e-Karbalā: 


What can be the underlying reason and wisdom 
behind the divine decree which caused this painful 
incident? It is a difficult question, but we find an 
answer to it provided by Ibn Taymīyyah 
rahimahullāh. Although it is based on his personal 
opinion, he has presented it in a very convincing 
manner. He writes: 


“Husayn’s murder was undoubtedly unjustified, 
and it is a source of martyrdom, high rank, and 
lofty levels for him. The underlying reason behind 
it is that Allāh ta‛ālā had decreed felicity, 
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greatness, and high ranks for him and his brother. 
And some sort of calamity and affliction are 
essential for all this. But they could not experience 
such situations like other members of the Ahl al-
Bayt because they grew up in an era when Islam 
was experiencing honour and well-being. And so, 
one brother was poisoned to death and the other 
was murdered. In so doing, they achieved the life 
of martyrs and the rank of the fortunate ones.” 
(Minhāj as-Sunnah, vol. 2, p. 321) 


Although we cannot understand the reason why 
Hadrat Husayn radiyallāhu ‛anhu undertook the 
journey, or worse than that, we cannot understand 
the actions of Ibn Ziyād – both were the results of 
divine decree and a divine will which had to be 
carried out.1 


                                       


1 Maulānā ‛Atīq ar-Rahmān Sāhib Sambhalī: Wāqi‛ah-e-
Karbalā, p. 228. 
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Hadrat Sayyidunā Zayd ibn Thābit 
radiyallāhu ‛anhu 


Name and lineage 


His name is Zayd, his kunnīyyat is Abū Sa‛īd, Abū 
Khārijah and Abū ‛Abd ar-Rahmān; his titles are: 
Muqrī, Kātib al-Wahy and Hibr al-Ummah. His 
father’s name is Thābit ibn Dahhāk. 


He was six years old on Yaum al-Bu‛āth. This is a 
battle which took place five years before the hijrah. 


Merit and virtue 


Hadrat Zayd ibn Thābit radiyallāhu ‛anhu – the 
Kātib al-Wahy (scribe of Rasūlullāh sallallāhu 
‛alayhi wa sallam who recorded revelation for him) 
– has the honour of compiling the Qur’ān which is 
the fundamental basis of Islam. During the era of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, the 
Qur’ān used to be recorded on bones, skins, 
branches of date palms, and protected in the 
hearts of Muslims. There were many Sahābah 
radiyallāhu ‛anhum who had the desire to 
memorize the Qur’ān, and so, they became hāfiz of 
the Qur’ān. Hadrat Zayd radiyallāhu ‛anhu was 
from among them. 


Character and mannerisms 


The fundamental objective of commissioning 
Rasūlullāh sallallāhu ‛alayhi wa sallam as a 
Messenger was to perfect good character. Hadrat 
Zayd ibn Thābit radiyallāhu ‛anhu possessed many 
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excellent qualities and mannerisms. The most 
prominent among them were: love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam, following the 
Sunnah, enjoining good, advising the rulers and 
leaders, and desiring the well-being of the ummah. 
Because of his love for Rasūlullāh sallallāhu 
‛alayhi wa sallam, he used to remain in his 
company most of the time. The moment he got up 
in the morning, he would proceed straight to 
Rasūlullāh sallallāhu ‛alayhi wa sallam. At times 
he used to go so early that he would partake of 
sehrī (the pre-dawn meal in preparation for the 
fast) with Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Rasūlullāh sallallāhu ‛alayhi wa sallam would 
invite him into his room. 


Hadrat Zayd radiyallāhu ‛anhu would sit at 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam side 
most of the time. Due to his informality with him, 
Rasūlullāh sallallāhu ‛alayhi wa sallam would 
place his thighs on his thighs. 


Hadrat Zayd radiyallāhu ‛anhu was not neglectful 
of advising the rulers – as per the Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Marwān 
ibn Hakam Umawī was the governor of Madīnah 
Munawwarah. He used to recite very short sūrahs 
in the maghrib salāh. Hadrat Zayd radiyallāhu 
‛anhu asked him: “Why do you do this? Rasūlullāh 
sallallāhu ‛alayhi wa sallam used to read lengthy 
sūrahs.” 


Even if he saw certain Sahābah radiyallāhu 
‛anhum and Tābi‛īn rahimahumullāh acting against 
the Sunnah out of ignorance, Hadrat Zayd 


https://nmusba.wordpress.com/







radiyallāhu ‛anhu would bring it to their attention. 
(Siyar as-Sahābah, vol. 3, p. 357) 


Hadrat [‛Abdullāh] ibn ‛Abbās radiyallāhu ‛anhu 
held the stirrup of Hadrat Zayd ibn Thābit 
radiyallāhu ‛anhu on one occasion, so Hadrat Zayd 
radiyallāhu ‛anhu said to him: “O son of the uncle 
of Rasūlullāh sallallāhu ‛alayhi wa sallam, leave it, 
do not hold it.” Hadrat Ibn ‛Abbās radiyallāhu 
‛anhu said: “This is how we behave in the presence 
of our ‛ulamā’ and seniors.” (Tabaqāt) 


Hadrat Imām Ghazzālī rahimahullāh has related 
the above incident in more detail in his Ihyā’ al-
‛Ulūm. We are quoting its translation here: 


Hadrat Sha‛bī rahimahullāh relates that Hadrat 
Zayd ibn Thābit radiyallāhu ‛anhu performed the 
janāzah salāh on one occasion. He was then 
presented with his mule so that he could ride it. 
Hadrat Ibn ‛Abbās radiyallāhu ‛anhu came and 
held its stirrup. So Hadrat Zayd radiyallāhu ‛anhu 
said to him: “O son of the uncle of Rasūlullāh 
sallallāhu ‛alayhi wa sallam! Leave the stirrup 
alone [because I consider it disrespectful to allow 
you to hold it for me].” Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhu said: “We have been taught to 
behave in this manner before our ‛ulamā’ and 
seniors.” Hadrat Zayd radiyallāhu ‛anhu then 
kissed Hadrat Ibn ‛Abbās’s radiyallāhu ‛anhu hand 
and said: “We have been ordered to behave in this 
manner with the family of our Prophet sallallāhu 
‛alayhi wa sallam.” (Ihyā’ al-‛Ulūm, vol. 1, p. 54) 
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Note: Just look at the high-mindedness of the 
family of Rasūlullāh sallallāhu ‛alayhi wa sallam! 
He held the stirrup of an ‛ālim of Dīn and a Sahābī 
of Rasūlullāh sallallāhu ‛alayhi wa sallam out of 
extreme respect and deference for him, and said: 
“This is how we behave before our ‛ulamā’.” Hadrat 
Zayd’s radiyallāhu ‛anhu observance of rights is 
also worthy of consideration. He kissed Hadrat Ibn 
‛Abbās’s radiyallāhu ‛anhu hand and said: “We 
have been ordered to behave in this manner with 
the family of our Prophet sallallāhu ‛alayhi wa 
sallam.” 


We learn from this that each Sahābī was cognizant 
of the other’s merits, and so, each one was 
concerned about fulfilling the other’s rights. These 
personalities were conscious of obedience to Allāh 
ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa sallam. 
This caused them to not only be observant of 
dhikr, Qur’ān recitation, salāh and fasting; but 
also kept the garden of mutual love and affection 
lush and green. 


Unfortunately, we are neither concerned about 
fulfilling the rights of Allāh ta‛ālā and Rasūlullāh 
sallallāhu ‛alayhi wa sallam, nor are we 
considerate of the rights of friends and beloveds. 
Let alone outsiders, good conduct with our own 
brothers is becoming non existent. In fact, we see 
people – based on their alleged and assumed 
honour and dignity – fully concerned about 
demanding their rights, but not bothered in the 
least about fulfilling the rights of others. This is 
why even our Islamic institutions do not enjoy any 
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peace and tranquillity. We seek refuge in Allāh 
ta‛ālā. 


If we adopt the ways and mannerisms of the 
Sahābah radiyallāhu ‛anhum and emulate them in 
every department of our life, there will be a deluge 
of love and affection, and this burning and raging 
world will become a coolness and source of 
tranquillity. 


In view of the context, my heart desires to quote a 
few couplets from the poetry of Murshid al-Ummat 
Hadrat Maulānā Muhammad Ahmad Sāhib 
rahimahullāh: 


“Turn into the rains of mercy and envelope the 
entire world. This world is burning, pour down and 
extinguish its fires. Display an example of the 
character of Rasūlullāh sallallāhu ‛alayhi wa 
sallam by embracing outsiders as well.” (compiler) 


Hadrat Zayd radiyallāhu ‛anhu used to record 
wahy (revelation for Rasūlullāh sallallāhu ‛alayhi 
wa sallam), and Hadrat Abū Bakr radiyallāhu 
‛anhu instructed him to compile the Qur’ān. 
Hadrat Anas radiyallāhu ‛anhu narrates that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


أرحم أمتي أبو بكر، وأشدها في دين االله عز وجل عمر، وأصدقها حياء عثمان، 
 .وأعلمها بالفرائض زيد بن ثابت


“The most merciful in my ummah is Abū Bakr. The 
most firm with regard to the Dīn of Allāh is ‛Umar. 
The most genuine in modesty is ‛Uthmān. The 
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most knowledgeable of the farā’id (compulsory 
duties/laws of inheritance) is Zayd ibn Thābit.” 


Hadrat ‛Ammār ibn Abī ‛Ammār says: “After the 
demise of Hadrat Zayd ibn Thābit radiyallāhu 
‛anhu, we were seated in the shade of a palace 
with Hadrat Ibn ‛Abbās radiyallāhu ‛anhu, when 
he said: ‘This is how knowledge will depart [with 
the passing away of learned people]. A large 
portion of knowledge has departed today.” 


Muhammad ibn Sīrīn relates: “Hadrat Zayd ibn 
Thābit radiyallāhu ‛anhu came out for salāh on 
one occasion. After performing salāh, he returned 
directly to his house. People asked him: ‘Are you 
shy and ashamed of people?’ He replied: ‘The 
person who is not shy of people cannot be shy of 
Allāh ta‛ālā.’” 


Note: There is a similar incident with regard to 
Hadrat ‛Umar radiyallāhu ‛anhu. While returning 
from the musjid, he saw some people approaching, 
so he concealed himself. Later it was learnt that 
they were hypocrites whom Rasūlullāh sallallāhu 
‛alayhi wa sallam had named and expelled from 
the musjid. (compiler) 


Demise 


According to Wāqidī rahimahullāh, he passed away 
in Madīnah in 45 A.H. (Sifatus Safwah, vol. 1, p. 
705) 
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Hadrat Sayyidunā Shaddād ibn Aus 
radiyallāhu ‛anhu 


His kunnīyyat is Abū Ya‛lā. He used to engage in a 
lot of worship and spiritual practices. When he 
used to lie on his bed, he would constantly change 
his position and could not fall asleep. He would 
say: “O Allāh! The fire of Hell has caused me to 
lose my sleep.” He would then get up and continue 
offering salāh until the morning. 


He was from among the senior Sahābah 
radiyallāhu ‛anhum. He was a source of knowledge 
during their era. He used to say: “People are of two 
types: (1) some people are ‛ālim but they are 
overpowered by their anger and rage, (2) others are 
forbearing and tolerant, but they are devoid of 
knowledge and sciences. 


Note: This is something which is experienced and 
noticed. We ourselves have come across many 
‛alims who are overpowered by anger, whereas this 
is in total contradiction to tazkiyah-e-nafs 
(purification of the soul). Tazkiyah-e-nafs means 
subjugating one’s powers of anger and passion 
and making them subservient to the Sharī‛ah. 
Unfortunately, there are many ‛ulamā’ who are 
engaged in teaching and lecturing, who have the 
opportunity of going often for hajj and ‛umrah, 
who are regular with dhikr and recitation of the 
Qur’ān, but we do not see any decrease in their 
anger and pride. On the other hand, there are 
many among the masses who do not possess any 
knowledge, but have come out of pride, arrogance, 
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and anger; and adopted humility, servitude, 
forbearance and tolerance. In reality, these people 
are not ignoramuses but ‛ulamā’. This is because 
Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu 
said: “For a person to be knowledgeable, it is 
sufficient for him to fear Allāh ta‛ālā. Whereas a 
special trait of ignorance is for a person to vex 
pride over his knowledge.” (compiler) 


Hadrat Shaddād radiyallāhu ‛anhu was among 
those who combined knowledge with forbearance. 
He was extremely forbearing and tolerant. At the 
same time, his manner of speaking was very sweet 
and satisfying to the heart. Hadrat Abū Hurayrah 
radiyallāhu ‛anhu said: “Shaddād ibn Aus 
radiyallāhu ‛anhu surpassed us on the basis of 
these two qualities.” 


Note: Glory to Allāh! The two qualities of Hadrat 
Shaddād radiyallāhu ‛anhu which Hadrat Abū 
Hurayrah radiyallāhu ‛anhu mentioned are 
certainly genuine and correct. His first merit 
makes reference to his abundant knowledge and 
the second makes reference to his forbearance. 
These are certainly embellishments for the heart of 
a believer and signs of his expansive heart. 


Hadrat Hakīmul Ummat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh translates the verse: 


ردص لَك حرشن أَلَمك  


As follows: “Did We not open your chest with 
knowledge and forbearance?” 
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We learn from this that the qualities of knowledge 
and forbearance are great bounties. When Allāh 
ta‛ālā bestows these bounties on a person, He is 
actually bestowing him with an expansive chest. 
(compiler) 


Statements 


1. He began crying on one occasion. When people 
asked him the reason, he replied: “Rasūlullāh 
sallallāhu ‛alayhi wa sallam had said: ‘I fear my 
ummah being tried through desires of the soul and 
polytheism.’ I asked: ‘What, will your ummah 
become polytheists!?’ He replied: ‘No. they will not 
worship the sun, moon, idols and statues. Rather, 
there will be a proliferation of ostentation and 
hidden desires. A person will commence the day by 
fasting, but when his desires have the better of 
him, he will break his fast without any fear.’” 


2. He was crying on one occasion, and when 
people asked him the reason for crying, he replied: 
“Rasūlullāh sallallāhu ‛alayhi wa sallam said: ‘I 
fear my ummah falling into following their desires, 
and committing polytheism.’” 


3. When the time of his death approached, he said: 
“The most frightening things for this ummah are 
ostentation and hidden desires.” 


Note: How unfortunate! This present era of ours is 
a manifestation of this. May Allāh ta‛ālā protect us 
all, and may He inspire us to do what pleases Him. 
Āmīn. (compiler) 
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Demise 


He passed away in Palestine in 58 A.H. when he 
was 78 years old. May Allāh ta‛ālā be pleased with 
him. (Sifatus Safwah, vol. 1, p. 709) 
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Hadrat Sayyidunā ‛Abdullāh ibn Salām 
radiyallāhu ‛anhu 


His kunnīyyat is Abū Yūsuf, and his name is 
Husayn. Rasūlullāh sallallāhu ‛alayhi wa sallam 
named him ‛Abdullāh when he embraced Islam. 


Hadrat ‛Abdullāh ibn Salām radiyallāhu ‛anhu 
relates: “When Rasūlullāh sallallāhu ‛alayhi wa 
sallam came to Madīnah, I was also one of those 
who went to meet him. When I set eyes on his face, 
I concluded it was not the face of a liar. I heard 
him saying: 


اسا النهلُّوا! أَيصو ،اموا الطَّعأَطْعِمو ،امحصِلُوا الأَرو ،لاَموا السأَفْش اسالنلِ وبِالَّي 
 .نِيام، تدخلُوا الْجنةَ بِسلاَمٍ


“O people! Make the salām common, maintain 
family ties, provide food to the people, perform 
salāh at night when people are asleep; and you will 
enter Paradise with peace.” 


Merit and virtue 


His chest was illuminated with the Taurāh, Injīl, 
Qur’ān and Ahādīth. In his book, Tadhkiratul 
Huffāz, ‛Allāmah Dhahabī rahimahullāh writes 
about his expertise over the Taurāh: 


مز فِي مفَاضِلَهابِ ولِ الْكِتأَه الِملاَمٍ عس نااللهِ ب دبةِكَانَ عندِيانِهِ بِالْم  


“‛Abdullāh ibn Salām was an ‛ālim of the People of 
the Book, and the senior most scholar of his time 
in Madīnah.” (Siyar as-Sahābah, vol. 3, p. 334) 
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The Sunan Tirmidhī relates: When Hadrat Mu‛ādh 
ibn Jabal radiyallāhu ‛anhu was about to depart 
from this world, he said to his students: “I am 
departing from this world but knowledge is not 
departing with me. The person who endeavours for 
it will acquire it.” He then named four people from 
whom they may acquire knowledge. One of them 
was Hadrat ‛Abdullāh ibn Salām radiyallāhu 
‛anhu. 


He was a very humble person by nature. He came 
into Musjid-e-Nabawī on one occasion, and people 
said: “This person is a dweller of Paradise.” He 
said: “Man should not speak about things which 
he has no knowledge about.” He then related the 
dream which Rasūlullāh sallallāhu ‛alayhi wa 
sallam interpreted and said to him: “You will 
remain steadfast on Islam throughout your life.” 


When this incident is coupled with another 
incident, a complete and clear picture of his 
humility is displayed. He was carrying a bundle of 
firewood on one occasion. People said to him: 
“Allāh ta‛ālā has made you independent of this.” 
He said: “You are right, but I wish to completely 
uproot pride and arrogance from my self.” (Siyar 
as-Sahābah, vol. 3, p. 235) 


Note: Glory to Allāh! Look at how concerned he 
was to get rid off pride and arrogance. This is a 
rare quality today. This is why there is so much of 
corruption and moral decay – among the learned 
and the masses, in the homes and in the shopping 
centres. In fact, even in the madāris and khānqās. 
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May Allāh ta‛ālā protect us from this evil quality. 
Āmīn. (compiler) 


Demise 


He passed away in 43 A.H. in Madīnah 
Munawwarah. May Allāh ta‛ālā be pleased with 
him. (Sifatus Safwah, vol. 1, p. 18) 
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Hadrat Sayyidunā Abū Sa‛īd al-Khudrī 
radiyallāhu ‛anhu 


Name and lineage 


His name is Sa‛d, his kunnīyyat is Abū Sa‛īd, and 
he is from the Khudrah family. His father’s name 
is Mālik, and his mother was Anīsah. 


Character and mannerisms 


He always spoke out the truth. He used to say: “I 
heard Rasūlullāh sallallāhu ‛alayhi wa sallam 
stressing speaking out the truth, but I wish I did 
not hear it [because it is difficult to practise on].” 
On one occasion he spoke about the same Hadīth, 
so he began crying and said: “I certainly heard this 
Hadīth and I have not been able to practise on it in 
the least.” 


Note: Such was the consciousness of a Sahābī of 
not practising on a teaching of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. This is something 
which we ought to be more mindful of because we 
are filled with shortcomings. (compiler) 


He was magnanimous and forbearing by nature. 
His leg was paining on one occasion so he was 
lying down with one leg resting on the other. His 
brother came and struck him on that leg, causing 
the pain to increase. He said to him in an 
extremely soft tone: “You have caused me much 
discomfort. Did you not know that my leg is 
paining?” He replied: “Yes, but Rasūlullāh 
sallallāhu ‛alayhi wa sallam has prohibited us 
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from lying down in this way.” (Siyar as-Sahābah, 
vol. 3, p. 192) 


He relates one of his personal incidents: “I got up 
one morning having nothing at all to eat. I was 
forced to tie a rock to my stomach in order to quell 
my hunger. My wife suggested: ‘Go to Rasūlullāh 
sallallāhu ‛alayhi wa sallam and ask him, he will 
certainly give you something. Such and such 
persons had went to him and he did not refuse 
them.’ I replied: ‘I will not ask him for anything for 
as long as I have something or the other.’ 
Consequently, I began striving to earn some money 
but was not able to acquire anything. I proceeded 
to Rasūlullāh sallallāhu ‛alayhi wa sallam to ask 
him for something. He was delivering a sermon at 
the time and I heard him saying: 


   االلهُهمن يستغنِ يغنِهِ االلهُ، ومن يستعفِف يعِفَّ


“Allāh ta‛ālā shall make wealthy the person who is 
independent. Allāh ta‛ālā shall make chaste the 
person who seeks chastity.” 


After hearing these words, I did not ask anyone for 
anything. Consequently, Allāh ta‛ālā gave me so 
much that I do not know of any Ansār family 
having more wealth than me.” (Sifatus Safwah, vol. 
1, p. 715) 


Note: Such was the enthusiasm of the Sahābah 
radiyallāhu ‛anhum to practise, and on account of 
which they were blessed with success in this world 
and in the Hereafter. If we were to reflect, we will 
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conclude that such enthusiasm is not found in us. 
Thus, we have made ourselves eligible for loss in 
this world and in the Hereafter. (compiler) 


Demise 


He passed away on a Friday in 74 A.H. He was 
buried in Baqī‛ (the graveyard of Madīnah) and was 
about 74 years old at the time. However, ‛Allāmah 
Dhahabī rahimahullāh states that he was 86 years 
old and this is the correct age. (Siyar as-Sahābah, 
vol. 3, p. 89) 
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Hadrat Sayyidunā ‛Ikramah ibn Abī Jahal 
radiyallāhu ‛anhu 


Name, lineage, acceptance of Islam 


His name is ‛Ikramah and his father’s name is Abū 
Jahal. Hadrat ‛Ikramah radiyallāhu ‛anhu used to 
remain with the notorious enemy of Islam, Abū 
Jahal, in all his activities against Islam. When the 
power of the enemies of Islam was broken after the 
Conquest of Makkah, Hadrat ‛Ikramah left Makkah 
and went towards Yemen. His wife had already 
embraced Islam. She obtained immunity for her 
husband from Rasūlullāh sallallāhu ‛alayhi wa 
sallam and went out in search for him. On the 
other side, ‛Ikramah was on a ship which was in 
trouble, and he called on his gods, Lāt and ‛Uzzā, 
for help. His companions said to him: ‘You can 
only call upon Allāh over here.’ This had an impact 
on his heart, and so he decided to go back. On the 
way, he met his wife who informed him of the 
immunity which she obtained for him. He 
immediately presented himself before Rasūlullāh 
sallallāhu ‛alayhi wa sallam, embraced Islam, 
acknowledged his sins, and requested Rasūlullāh 
sallallāhu ‛alayhi wa sallam to make du‛ā’ for his 
forgiveness. Rasūlullāh sallallāhu ‛alayhi wa 
sallam made du‛ā’ for him and taught him about 
the oneness of Allāh ta‛ālā and other teachings. 
(Siyar as-Sahābah, vol. 4, p. 167) 


Note: Every single one of us ought to express 
thanks to Allāh ta‛ālā for having given us so much 
respite despite all our sins and acts of 
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disobedience. He gave us this respite and life so 
that we could turn to Him in repentance, seek 
forgiveness, and do good deeds so as to make up 
for whatever we lost, and purify our hearts. 
Inspiration is from Allāh ta‛ālā alone. (compiler) 


After embracing Islam 


After embracing Islam, he made a promise to 
Rasūlullāh sallallāhu ‛alayhi wa sallam saying: 
“Whatever energies I spent in opposition to Islam, I 
will now spend double that for the cause of Allāh 
ta‛ālā.” He fulfilled this promise by fighting the 
apostates and participating in the battles of Shām. 
He did not take a single grain from the Bayt al-Māl 
(Islamic treasury) for all these battles. When the 
preparations were being made for the battle to 
Shām, Hadrat Abū Bakr radiyallāhu ‛anhu went 
out to inspect the preparations. He came across a 
tent which was surrounded by horses, spears and 
other goods of war. On going closer, he saw Hadrat 
‛Ikramah radiyallāhu ‛anhu. Hadrat Abū Bakr 
radiyallāhu ‛anhu offered him salām and wanted to 
give him some money for his expenses for the war. 
Hadrat ‛Ikramah radiyallāhu ‛anhu refused to 
accept it and said: “I have no need for it, I have 
2000 dīnārs.” On hearing this, Hadrat Abū Bakr 
radiyallāhu ‛anhu made du‛ā’ in his favour. (Siyar 
as-Sahābah, vol. 4, p. 172) 


Whenever Hadrat ‛Ikramah radiyallāhu ‛anhu 
wanted to emphasize his oath, he would say: “I 
take an oath in the Being who protected me from 
getting killed on the day of Badr.” In other words, 
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had I been killed at Badr, I would not have been 
blessed with the treasure of Islam. 


He used to place the Qur’ān on his face and say: 


بِّير ابكِت بِّير ابكِت  


“This is the Book of my Allāh. This is the Book of 
my Allāh.” 


Demise 


He was martyred in 13 A.H. in the caliphate of 
Hadrat Abū Bakr radiyallāhu ‛anhu. His body 
sustained over seventy injuries from spears and 
arrows. (Sifatus Safwah, vol. 1, p. 730) 
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Hadrat Sayyidunā Abū Umāmah al-Bāhilī 
radiyallāhu ‛anhu 


Name and lineage 


His name was ‛Adīyy, his kunnīyyat was Abū 
Umāmah, and his father’s name was ‛Ajalān. 
(Siyar as-Sahābah, vol. 4, p. 253) 


Merit and virtue 


He held a distinguished position as regards his 
merit and virtue. Teaching and proliferating the 
Hadīth was his special occupation. Whenever a few 
people gathered at any place, he would convey the 
Ahādīth of Rasūlullāh sallallāhu ‛alayhi wa sallam 
to them. He used to say to people: “These 
assemblies of ours are places of divine propagation 
to you. The injunctions which have been sent to us 
through Rasūlullāh sallallāhu ‛alayhi wa sallam 
were conveyed to us by him. Now you people must 
convey to others whatever good things you hear 
from us.” 


Because of this occupation of his, those who were 
in quest of knowledge would constantly assemble 
around him, and those who were desirous of 
Hadīth would listen to Hadīth from him. When he 
entered the musjid of Hims, Mak-hūl and Ibn Abī 
Zakarīyyā were seated there. Mak-hūl said: “It 
would have been so nice if we could go to Hadrat 
Abū Umāmah radiyallāhu ‛anhu, the Companion 
of Rasūlullāh sallallāhu ‛alayhi wa sallam, fulfil 
his right and listen to Hadīth from him.” After 
saying this, they went to him, and after 
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exchanging mutual greetings, he said to them: 
“Your coming is a source of mercy for you and a 
proof in your favour. I did not see Rasūlullāh 
sallallāhu ‛alayhi wa sallam fearing anything more 
for this ummah than lies and fanaticism. So 
beware! You must always safeguard yourselves 
against lies and fanaticism. Rasūlullāh sallallāhu 
‛alayhi wa sallam instructed us to convey this 
order to you people. We have fulfilled our 
responsibility. It is now your duty to convey it to 
others.” (Siyar as-Sahābah, vol. 4, p. 255) 


Note: Glory to Allāh! What an important 
instruction of Rasūlullāh sallallāhu ‛alayhi wa 
sallam! The fact of the matter is that the thing 
which Rasūlullāh sallallāhu ‛alayhi wa sallam 
feared is quite common today. It is not only the 
fanaticism of the jāhilī times which is rife, rather, 
it is spreading among the salāsil (spiritual 
lineages) of the mashā’ikh (Sufis) and jamā‛ats as 
well. We consider it below our dignity to accept the 
correct and proper ideas of each other. This is an 
open fact. (compiler) 


One of his slave women relates: “Abū Umāmah 
loved giving in charity. He used to have dīnārs and 
dirhams set aside for this purpose. He himself 
would not use onions and other foods, but he 
would give to the beggars whatever meal was 
prepared. If he had nothing to give, he would place 
a few onions in the beggar’s hands (but would not 
let him go empty-handed).” 


She relates a specific incident: One morning we 
had nothing in the house to eat. Abū Umāmah 
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radiyallāhu ‛anhu had nothing except three dīnārs. 
A beggar happened to come by, so he gave him one 
dīnār. Another one came and he gave him one 
dīnār. A third beggar arrived and he gave him the 
last dīnār. On seeing this, I became angry and 
said: ‘We now have nothing for us.’ He went and 
lied flat on his bed and I closed the door. 
Eventually, the mu’adh-dhin called out the adhān 
for the zuhr salāh. I got him up and he proceeded 
to the musjid as a fasting person. I felt sorry for 
him, so I borrowed some money, set right the 
lamps, and made preparations for the evening 
meal. I laid out the dastarkhwān (table mat) and 
went to make his bed. When I lifted his pillow, I 
saw gold placed there. I thought to my self: ‘O I 
see, he is relying on this gold, that is why he is so 
generous.’ I counted the gold and it amounted to 
300 dīnārs. I left it as it was, and thought to my 
self: ‘We will see when he returns.’” 


She continues: “When Hadrat Abū Umāmah 
radiyallāhu ‛anhu entered the house and saw all 
the preparations. He praised Allāh ta‛ālā, smiled at 
me and said: ‘This is better than everything else.’ 
He seated himself and began eating. I said to him: 
‘May Allāh ta‛ālā forgive you. It is very good that 
you earned whatever you earned, but why did you 
keep it in a place where it could be easily lost?’ He 
asked: ‘What are you talking about?’ I said: ‘The 
very same dīnārs which you placed under your 
pillow.’ Saying this, I lifted the pillow. He became 
terrified when he saw the money and said: ‘May 
you be destroyed! What is this!?’ I replied: ‘I know 
nothing about it, but I saw it exactly as you are 
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seeing it now.’ He became even more terrified at 
this.’” May Allāh ta‛ālā be pleased with him. 
(Sifatus Safwah, vol. 1, p. 735) 


Note: To see such an extraordinary feat of a Sahābī 
of Rasūlullāh sallallāhu ‛alayhi wa sallam – who 
himself performed so many miracles – is not far-
fetched. Such extraordinary feats were performed 
by many auliyā’ of Allāh, who were the true heirs 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
(compiler) 


Demise 


He was with Hadrat ‛Alī radiyallāhu ‛anhu in the 
battle of Siffīn. He then settled down in Shām and 
passed away in 86 A.H. during the rule of ‛Abd al-
Malik Umawī. He was 106 years old at the time of 
his demise. May Allāh ta‛ālā be pleased with him. 
(Siyar as-Sahābah, vol. 4, p. 255) 
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Hadrat Sayyidunā Amīr Mu‛āwiyah 
radiyallāhu ‛anhu 


Name and lineage 


His name was Mu‛āwiyah, his father’s name was 
Abū Sufyān, and his mother was Hindah. His 
lineage meets with Rasūlullāh’s sallallāhu ‛alayhi 
wa sallam on the fifth level. (Siyar as-Sahābah, 
vol. 4, p. 45) 


Merit and virtue 


He was a kātib-e-wahy (one who recorded 
revelation for Rasūlullāh sallallāhu ‛alayhi wa 
sallam) and a close Companion of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Hadrat ‛Irbād 
radiyallāhu ‛anhu narrates: I heard Rasūlullāh 
sallallāhu ‛alayhi wa sallam saying in the month of 
Ramadān at the time of sehrī: “Come join in the 
blessed meal.” I then heard him saying: 


ع مأَللَّهذَابقِهِ الْعو ابالْحِسو ابةَ الْكِتاوِيعم لِّم  


“O Allāh! Teach the Book and accounting to 
Mu‛āwiyah, and protect him against the 
punishment.” (Siyar A‛lām an-Nubalā’, vol. 3, p. 
124) 


‛Abd ar-Rahmān Abū ‛Umayrah radiyallāhu ‛anhu 
narrates: I heard Rasūlullāh sallallāhu ‛alayhi wa 
sallam making this du‛ā’ for Hadrat Mu‛āwiyah 
radiyallāhu ‛anhu: 
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 اَللَّهم اجعلْه هادِيا مهدِيا واهدِ بِهِ


“O Allāh! Give him guidance, guide him, and guide 
others through him.” (Siyar A‛lām an-Nubalā’, vol. 
3, p. 126) 


Yūnus ibn Maysarah says: “I heard Hadrat 
Mu‛āwiyah radiyallāhu ‛anhu saying the following 
from the pulpit in Damascus: O people! Give in 
charity, and no one person should say: ‘I earn very 
little because charity given by a poor person is 
superior to charity given by a wealth person.’” 
(Siyar A‛lām an-Nubalā’, vol. 3, p. 126) 


Yūsuf ibn ‛Abdihi relates: I heard Ibn Sīrīn saying: 
Hadrat Mu‛āwiyah radiyallāhu ‛anhu began 
shivering, so a few light duvets were placed on 
him. After a short while, he felt discomforted by 
the duvets. When they were removed from him, he 
said: ‘Cover me with them again.’ He then said: 
‘May Allāh destroy this world. I remained in this 
world as an amīr (governor) for twenty years, and 
then as a caliph for twenty years. I have now 
reached a condition which you are observing at 
present.’” (Siyar A‛lām an-Nubalā’, vol. 3, p. 157) 


Note: Glory to Allāh! Look at how conscious he was 
of his weakness and inability. (compiler) 


Hadrat Mu‛āwiyah radiyallāhu ‛anhu used to say: 


ا أَوكِأَنلُولُ الْم  


“I am the first of kings.” 
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I [‛Allāmah Dhahabī rahimahullāh] say: This 
statement is correct because Hadrat Safīnah 
radiyallāhu ‛anhu narrates that Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: ‘The caliphate 
will remain for thirty years after me. It will then be 
followed by kingship.’ Thus, the caliphate after 
prophet-hood ended after thirty years and Hadrat 
Mu‛āwiyah radiyallāhu ‛anhu became the ruler. 
Hadrat Mu‛āwiyah radiyallāhu ‛anhu has actually 
augmented and highlighted his position. There are 
few kings who reached his lofty level. 


Hadrat Tā’ūs narrates from Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhu: “When the time of Hadrat 
Mu‛āwiyah’s radiyallāhu ‛anhu death approached, 
he said: ‘I was with Rasūlullāh sallallāhu ‛alayhi 
wa sallam on Mt. Safā. I asked for his comb and 
took his blessed strands of hair which were on it. 
When I die, those strands must be placed on my 
mouth and nose.’” (Siyar A‛lām an-Nubalā’, vol. 3, 
p. 158) 


Hadrat Mu‛āwiyah radiyallāhu ‛anhu made a 
bequest and said: “I used to help Rasūlullāh 
sallallāhu ‛alayhi wa sallam to perform wudū’. He 
removed his kurtah and made me wear it. I have 
preserved it. I collected his clipped nails and 
stored them. When I die, I must be made to wear 
the kurtah and the clipped nails must be placed on 
my eyes. I hope Allāh ta‛ālā will have mercy on me 
by virtue of these items.” (Siyar A‛lām an-Nubalā’, 
vol. 3, p. 160) 


Hadrat Abū Maryam Azdī radiyallāhu ‛anhu said to 
Hadrat Mu‛āwiyah radiyallāhu ‛anhu on one 
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occasion: “Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: ‘When Allāh ta‛ālā appoints a person as a 
ruler and he disregards the needs of his subjects 
and remains concealed from them, then Allāh 
ta‛ālā will disregard his needs on the day of 
Resurrection and remain concealed from him.” 
Consequently, Hadrat Mu‛āwiyah radiyallāhu 
‛anhu appointed a person specifically to see to the 
needs of the masses. (Siyar as-Sahābah, vol. 4, p. 
140) 


Self restraint and forbearance 


A person was very abusive towards him. Someone 
said to him: “Why do you not punish him?” He 
replied: “I feel ashamed before Allāh ta‛ālā of giving 
up my forbearance just because of the 
shortcomings of my subjects.” 


Hadrat Mu‛āwiyah radiyallāhu ‛anhu advised his 
family members thus: “You must always be 
forbearing towards the Quraysh. During the days 
of jāhilīyyah, when anyone was abusive to me, I 
replied with forbearance. Consequently, the person 
would become my friend and would be forever 
ready to support and defend me. Forbearance does 
not alter the nobility of a noble person in any way. 
Rather, his honour increases. A person cannot be 
correct in his views as long as his forbearance 
does not have the better of his ignorance, and as 
long as his self does not have the upper hand over 
his desires.” 


Benevolence 
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All the past caliphs considered it an honour and 
source of pride to serve and see to the needs of the 
Mothers of the Believers [the pure wives of 
Rasūlullāh sallallāhu ‛alayhi wa sallam]. Hadrat 
Sayyidunā Amīr Mu‛āwiyah radiyallāhu ‛anhu did 
not deprive himself of this honour. He used to 
serve each one according to her rank, especially 
Hadrat ‛Ā’ishah radiyallāhu ‛anhā. He used to send 
100 000 dirhams to her at a time. Apart from this, 
he would periodically send amounts of 5 000 and 
10 000 dirhams. 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā wanted to give 
10 000 dirhams to Munkadir ibn ‛Abdillāh, but she 
did not have that amount at the time. The money 
which Hadrat Mu‛āwiyah radiyallāhu ‛anhu used 
to send to her reached her that evening. She called 
for Munkadir and gave him 10 000 dirhams. 


Demise 


He passed away in Rajab 60 A.H. at the age of 
seventy seven and was buried in Damascus. May 
Allāh ta‛ālā be pleased with him. (Siyar as-
Sahābah, vol. 4, p. 171) 
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Hadrat Sayyidunā Ja‛far ibn Abī Tālib 
radiyallāhu ‛anhu 


He was the elder brother of Hadrat ‛Alī radiyallāhu 
‛anhu and one of the early adherents to Islam. He 
also became fed up with the torments and 
persecutions of the Quraysh and, acting under the 
suggestion of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, emigrated to Abyssinia in the 5th year of 
prophet-hood and lived a life of tranquillity there. 
But when the Quraysh heard about this, they were 
quite irked. They wanted to cause problems for 
them so they sent two of their representatives to 
Najāshī (the king of Abyssinia) with gifts for him. 
They were instructed to list many complaints 
against the Muslims and to request the king to 
send them back [to Makkah]. These two went and 
carried out their plans through much deception 
and dishonesty. However, Najāshī was a very just 
and magnanimous king. He summoned the 
Muslims to his court and questioned them about 
Islam. Hadrat Ja‛far radiyallāhu ‛anhu delivered a 
very eloquent and inspiring speech. We are 
quoting its translation from the book, Nabī-e-
Rahmat, of Hadrat Maulānā Sayyid Abul Hasan 
‛Alī Nadwī rahimahullāh. 


Hadrat Ja‛far’s radiyallāhu ‛anhu description of 
Islam 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam cousin, 
Ja‛far ibn Abī Tālib radiyallāhu ‛anhu stood up and 
delivered the following speech: 
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O king! We were a nation of ignoramuses. We used 
to worship idols, eat carrion, and were soiled by 
every type of immorality and sin. The strong 
among us would oppress the weak. Allāh ta‛ālā 
then sent a Messenger to us who was from among 
us. We were fully aware of his family, rank, 
lineage, honesty, trustworthiness, chastity and 
purity from before. He called on us to believe in 
Allāh ta‛ālā alone and to worship Him alone. He 
taught us to completely give up worshipping the 
idols and statues which our forefathers used to 
worship and to sever ties from them. He taught us 
to speak the truth, fulfil trusts, be considerate of 
relatives, be kind to neighbours, abstain from 
impermissible things, and abstain from shedding 
blood unjustly. He prohibited us from shameful 
deeds, lies and fraud, devouring the wealth of 
orphans, and slandering chaste and pure women. 
He ordered us to worship one Allāh alone and not 
to ascribe any partners with Him. 


He ordered us to perform salāh, give zakāh and to 
keep fast. We accepted him and believed in him, 
and followed the teachings which he brought from 
Allāh ta‛ālā. We worshipped Allāh ta‛ālā alone and 
did not ascribe any partners with Him. We 
regarded as harām whatever he made harām to us, 
and as halāl whatever he made halāl for us. Our 
people became bent on displaying their enmity 
towards us. They inflicted various types of 
torments on us and imposed numerous 
tribulations on us in an effort to turn us away 
from our religion. They tried to turn us away from 
the worship of Allāh ta‛ālā and to revert to 
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worshipping idols. They wanted us to commit the 
sins and crimes which we previously considered to 
be lawful. 


When they oppressed us, tormented us, made life 
difficult for us, and created obstacles in the path 
of our religion, we came to seek refuge in your 
country. We decided to come to you and seek your 
protection. O king! We came here with the hope 
that we will not be wronged. 


Najāshī listened to the entire speech with much 
thought and consideration, and said: “Do you have 
anything which your Prophet came with?” 


Hadrat Ja‛far radiyallāhu ‛anhu replied: “Yes.” 


Najāshī said: “Read it to me.” 


Hadrat Ja‛far radiyallāhu ‛anhu read the beginning 
verses of Sūrah Maryam. Najāshī began crying, 
causing his beard to become moist. The priests of 
his court also began crying, and their scriptures 
became moist with tears. 


The Quraysh delegation fails in its mission 


Najāshī said: “Without doubt, this [what you read] 
and whatever Hadrat ‛Īsā ‛alayhis salām came with 
emanate from one source.” He then addressed the 
Quraysh delegates saying: “Go away from here. By 
Allāh, I will not hand over these people to you.” 


‛Amr ibn al-‛Ās [one of the delegates] now released 
the final arrow from his quiver. This arrow was 
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immersed in poison. He said: “O king! These 
people make such statements against Hadrat ‛Īsā 
which I cannot even utter.” 


Najāshī asked: “What do you say about Hadrat 
‛Īsā?” 


Hadrat Ja‛far ibn Abī Tālib radiyallāhu ‛anhu said: 
“We say the very same thing which our Prophet 
sallallāhu ‛alayhi wa sallam taught us. He [‛Īsā 
‛alayhis salām] is Allāh’s servant, he is His 
Messenger, he is His spirit which He blew into 
Maryam, the chaste.” 


On hearing this, Najāshī struck his hand on the 
ground, picked up a blade of grass and said: “By 
Allāh, Hadrat ‛Īsā ‛alayhis salām is no more than 
this grass than what you said about him.” 


He gave leave to the Muslims with much honour 
and guaranteed them peace. The two envoys of the 
Quraysh had to leave with disgrace. The Muslims 
were provided with good homes and excellent 
neighbours, and lived with honour and dignity. 
(Sīrat Ibn Hishām, vol. 1, p. 334) 


Note: Glory to Allāh! What can be said about 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam teaching 
and training the Sahābah radiyallāhu ‛anhum and 
the blessings of his companionship! Look at what 
great heights he conveyed them in such a short 
period! Hadrat Ja‛far radiyallāhu ‛anhu explained 
the teachings and excellent features of Islam in a 
huge gathering of the royal court in the presence 
of the king in a manner which reduced the king to 
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tears. The plots of the unbelievers proved to be 
weak like a spider’s web, and all their plans were 
reduced to nothing. 


Unfortunately, our situation is such that despite 
being Muslims for years upon years, we do not 
even know the fundamentals of Islam. In fact, we 
are even ignorant of our basic beliefs. How, then, 
will we be able to influence others!? (compiler) 


Hadrat Ja‛far’s radiyallāhu ‛anhu wisdom and 
eloquence 


Hadrat Ja‛far’s radiyallāhu ‛anhu speech before the 
king and his call to Islam is an excellent example 
of his wisdom, his consideration of the place and 
occasion, and his knowledge of human psychology. 
More than the eloquence of his speech, it portrays 
the eloquence of his intellect. And this is nothing 
but divine guidance and the unseen help of Allāh 
ta‛ālā. We also gauge Hadrat Ja‛far’s radiyallāhu 
‛anhu sound mind and far-sightedness – qualities 
in which the Banū Hāshim surpassed the 
Quraysh, and the Quraysh surpassed all the other 
Arabs. 


On this occasion, Hadrat Ja‛far radiyallāhu ‛anhu 
confined his speech to describing the jāhilīyyah of 
the Arabs, Allāh ta‛ālā appointing Rasūlullāh 
sallallāhu ‛alayhi wa sallam as a Prophet, his 
inviting the people towards the true religion, and 
teaching them noble character. Those who believed 
experienced a major revolution in their lives. This 
description is so clear and descriptive, it could be 
considered to be like an auto-biography, and 
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which leaves no room for doubting the integrity of 
the person who explained it in this way. It is such 
a style of wise da‛wah and explanation of the facts 
which can neither cause any complications and 
doubts for the person, give any room to the 
opponents to criticize, nor the listeners to oppose. 
It is a true depiction of a society in which the call 
and teachings of a Prophet elevated the lowest 
rungs of society to the peak of humanity. Anyone 
wanting to do so, may verify this and personally 
witness the complete revolution which took place. 


Demise 


Hadrat Ja‛far radiyallāhu ‛anhu was martyred in 
the battle of Mūtah in 8 A.H. May Allāh ta‛ālā be 
pleased with him. (Siyar as-Sahābah, vol. 2, p. 
219) 
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Hadrat Sayyidunā Arqam ibn Abī al-
Arqam radiyallāhu ‛anhu 


Name and lineage 


His name was Arqam, his kunnīyyat was Abū 
‛Abdillāh, his father was ‛Abd Manāf, and his 
mother was Umaymah. 


Acceptance of Islam 


Hadrat Arqam radiyallāhu ‛anhu was the 11th or 
12th person to embrace Islam. At the time, the lives 
of Rasūlullāh sallallāhu ‛alayhi wa sallam and all 
the Muslims was in extreme danger. The Quraysh 
polytheists wanted to put an end to this movement 
before it could wield influence. But Islam did not 
come to disappear. Hadrat Arqam radiyallāhu 
‛anhu concealed Rasūlullāh sallallāhu ‛alayhi wa 
sallam and all the Muslims in his house. Hadrat 
‛Umar radiyallāhu ‛anhu embraced Islam in the 
very same house. About forty people had already 
been blessed with Islam at the time when he 
embraced it. 


Character 


Piety, religiosity, abstinence and rectitude were 
Hadrat Arqam’s radiyallāhu ‛anhu striking 
qualities. He was most enthusiastic about 
spending the night in worship. He decided to go to 
Bayt al-Maqdis on one occasion. He made all the 
preparations for the journey and went to 
Rasūlullāh sallallāhu ‛alayhi wa sallam to take 
leave from him. Rasūlullāh sallallāhu ‛alayhi wa 
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sallam asked him: “Are you going with the 
intention of trade or for some other special 
reason?” He replied: “May my parents be sacrificed 
for you, O Rasūlullāh! I have no real need to go 
there. I am going solely to perform salāh in Bayt 
al-Maqdis.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: “A single salāh in my musjid [Musjid-
e-Nabawī] is better than one thousand salāhs in 
other masājid.”1 Hadrat Arqam radiyallāhu ‛anhu 
sat down immediately and cancelled his trip. 
(Siyar as-Sahābah, vol. 2, p. 393) 


Note: Glory to Allāh! Look at how obedient and 
compliant the Sahābah radiyallāhu ‛anhum were! 
Let alone an explicit order of Rasūlullāh sallallāhu 
‛alayhi wa sallam, they would cancel their 
intentions at his slightest reference and indication. 
They are most worthy of our emulation. (compiler) 


Demise 


He passed away in 53 A.H. at the age of 83. May 
Allāh ta‛ālā illuminate his grave. (Siyar as-
Sahābah, vol. 2, p. 393) 


                                       


صلوة في مسجدي هذا خير من ألف صلوة :  صلى االله عليه وسلمعن أبي هريرة رضي االله عنه قال قال رسول االله 1
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Hadrat Sayyidunā ‛Uthmān ibn Maz‛ūn 
radiyallāhu ‛anhu 


Name and lineage 


His name was ‛Uthmān, his kunnīyyat was Abū as-
Sā’ib, his father was Maz‛ūn, and his mother was 
Sakhīlah. 


Before Islam 


Hadrat ‛Uthmān radiyallāhu ‛anhu was of sound 
mind, righteous and chaste by nature. He did not 
touch any alcohol even during the days of 
jāhilīyyah when the consumption of alcohol was 
the norm. He used to say: “What is the benefit in 
consuming something which causes a person to 
lose his mind? Low and ignoble people make him a 
target of mockery, and he is unable to distinguish 
between his mother and sister when he is 
intoxicated?” 


Note: What a shameful and disrespectful thing for 
a person not to be able to distinguish between his 
mother and sister when he is intoxicated! How 
sad! Alcoholics cannot understand this much. This 
is why we see so much of destruction throughout 
the world. Muslims are also caught up in this evil, 
and alcohol is consumed openly in some Muslim 
countries. Rasūlullāh sallallāhu ‛alayhi wa sallam 
referred to it as umm al-khabā’ith – the source of 
all evil. How can there be any good in it? It has a 
bad influence on children as well. May Allāh ta‛ālā 
protect the Muslims. Āmīn. (compiler) 
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Acceptance of Islam 


Due to his natural purity, his heart was absolutely 
clean. And so, the call of Rasūlullāh sallallāhu 
‛alayhi wa sallam to tauhīd embedded itself very 
quickly in his heart. Historians say that only 
thirteen people had embraced Islam at the time. 


Acting under the permission of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, a group of Sahābah 
radiyallāhu ‛anhum emigrated to Abyssinia in the 
fifth year of prophet-hood. Hadrat ‛Uthmān 
radiyallāhu ‛anhu was the amīr (leader) of this 
group. He remained there for some time, and when 
the rumour was spread that all the Quraysh have 
embraced Islam, he returned to Makkah. When he 
came close to Makkah and realized that the 
information was incorrect, he was quite perplexed 
because on one hand, it was difficult to go back to 
such a distant land, and on the other hand, he 
was fearful of the polytheists if he were to enter 
Makkah. 


In this confusion, he remained where he was. 
When all his companions reached Makkah one 
after the other after obtaining sanctuary from their 
relatives and friends, he entered Makkah after 
obtaining the protection of Walīd ibn Mughīrah. 


Although the influence of Walīd ibn Mughīrah 
protected him from the torments of the polytheists, 
he could not bear seeing Rasūlullāh sallallāhu 
‛alayhi wa sallam and the other Sahābah 
radiyallāhu ‛anhum suffering. He reprimanded 
himself one day and said to his self: “How 
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sorrowful! My beloveds and family members are 
suffering numerous torments, while I am living a 
life of peace and tranquillity under the protection 
of a polytheist. By Allāh! This is a major weakness 
on my part.” 


These thoughts made him restless. He went 
immediately to Walīd ibn Mughīrah and said: “O 
Abū ‛Abd Shams! Your responsibility has been 
fulfilled. I was under your protection until now. I 
prefer being under the protection of Allāh ta‛ālā 
and His Messenger sallallāhu ‛alayhi wa sallam. 
The example of Rasūlullāh sallallāhu ‛alayhi wa 
sallam and his Companions is sufficient for me.” 


Walīd said: “Someone probably inflicted harm on 
you.” He replied: “No. The fact of the matter is that 
I do not want any protection from anyone apart 
from Allāh ta‛ālā. Come with me to the Ka‛bah, 
and just as you had announced my protection, I 
want you to announce that you have taken it 
back.” Walīd was compelled to comply, and 
announced the withdrawal of his protection before 
a large crowd. Hadrat ‛Uthmān ibn Maz‛ūn 
radiyallāhu ‛anhu stood up, affirmed it, and said: 
“O people! I found Walīd to be extremely loyal and 
affectionate. But since I do not want any 
protection from anyone except Allāh ta‛ālā, I am 
cancelling his kindness on my own accord.” 


Note: Look at the genuine love which he had for 
Rasūlullāh sallallāhu ‛alayhi wa sallam and the 
Sahābah radiyallāhu ‛anhum. He was prepared to 
forego his life of comfort and bear hardships for 
their sake. What can be said about the reward 
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which he will receive from Allāh ta‛ālā! What can 
be said of how much Rasūlullāh sallallāhu ‛alayhi 
wa sallam must have valued his sincerity! This 
was certainly his good fortune. May Allāh ta‛ālā 
inspire us all. Āmīn. (compiler) 


Worship 


Spending the night in worship was his most 
enjoyable occupation. He would spend entire 
nights in salāh and would generally fast by day. 
He set aside a special room in his house in which 
he would remain in seclusion. 


His desire for worship made him completely 
independent of his wife and children. His 
respected wife came into the Haram-e-Nabawī on 
one occasion. Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam pure wives saw her in a deplorable state 
and asked her: “Why are you in such a deplorable 
condition? There is no one more wealthy than your 
husband among the Quraysh.” She replied: “Where 
do I have any contact with him? He spends the 
nights in worship and keeps fasting during the 
day.” The pure wives mentioned this to Rasūlullāh 
sallallāhu ‛alayhi wa sallam who proceeded 
immediately to Hadrat ‛Uthmān ibn Maz‛ūn 
radiyallāhu ‛anhu and said: “O ‛Uthmān! Is my life 
not an example for you?” He replied: “May my 
parents be sacrificed for you, what is the matter?” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Do 
you spend the entire night in worship and keep 
fast during the day?” He replied: “Yes, O 
Rasūlullāh!” Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: “Do not do this. Your eyes, your body, 
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and your wife and children have rights over you. 
Perform salāh, and take a rest as well. Keep fasts, 
and skip out fasting as well.” When his wife went 
back to the pure wives of Rasūlullāh sallallāhu 
‛alayhi wa sallam after some time, she was 
perfumed like a bride. 


Note: Glory to Allāh! Look at the level of his 
obedience. He abandoned his habitual worship for 
the order of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He brought a balance in his life – a balance 
which is the distinguishing feature of our religion. 
May Allāh ta‛ālā enable all of us to practise on 
this. Āmīn. (compiler) 


Demise 


He passed away thirty months after the hijrah in 3 
A.H. Rasūlullāh sallallāhu ‛alayhi wa sallam was 
very much saddened over his separation from 
Hadrat ‛Uthmān ibn Maz‛ūn radiyallāhu ‛anhu. 
Rasūlullāh sallallāhu ‛alayhi wa sallam bent down 
and kissed his forehead three times. He cried so 
profusely that Hadrat ‛Uthmān’s cheeks became 
moist. Rasūlullāh sallallāhu ‛alayhi wa sallam 
then lifted his head and said in a sad voice: “O 
Abū as-Sā’ib! I am separating myself from you. 
You departed from this world without soiling 
yourself in the least.” 


Blessed grave 


The Muslims of Madīnah did not have any specific 
graveyard till then. After the death of Hadrat 
‛Uthmān ibn Maz‛ūn radiyallāhu ‛anhu, Rasūlullāh 
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sallallāhu ‛alayhi wa sallam set aside the place of 
Baqī‛ as a graveyard. Thus, he was the first Sahābī 
to be buried here. Rasūlullāh sallallāhu ‛alayhi wa 
sallam performed his janāzah salāh, stood at the 
side of the grave, and paid particular attention to 
his burial. He then placed something near his 
head side as a sign, and said: “Whoever passes 
away after this will be buried around here.” May 
Allāh ta‛ālā be pleased with him, and may He 
illuminate his grave. (Siyar as-Sahābah, vol. 2, p. 
385) 


https://nmusba.wordpress.com/







Hadrat Sayyidunā ‛Utbah ibn Ghazwān 
radiyallāhu ‛anhu 


Name, lineage and acceptance of Islam 


His name was ‛Utbah, his kunnīyyat was Abū 
‛Abdillāh, and his father was Ghazwān ibn Jābir. 
Hadrat ‛Utbah radiyallāhu ‛anhu was from among 
the early adherents of Islam. 


Battles and other services 


He was considered to be an expert archer. In 14 
A.H. Hadrat ‛Umar radiyallāhu ‛anhu gave him the 
responsibility of conquering the port of Ablah 
Balsān and the surrounding areas. He 
accomplished this responsibility in an excellent 
manner. Acting under the instruction of Hadrat 
‛Umar radiyallāhu ‛anhu, he demarcated the land 
of Basrah with 800 men, and demarcated a 
specific area for each tribe. He was also appointed 
the governor of this new city. 


Character 


Piety, abstinence, seclusion and humility were his 
distinguishing qualities. He delivered a sermon in 
the Jāmi‛ Musjid of Basrah. We are quoting a few 
paragraphs from it. One can gauge the extent of 
his fear for the Hereafter, abstinence and servitude 
from these few words: 


“O people! The world comes and passes by. A 
major portion of it has passed by. A small portion 
of it remains just like when we pour water from a 
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utensil and a few drops continue dripping at the 
end. Yes, you are going to leave this world and go 
to another world which will never end. Why, then, 
do you not take the best gifts with you? I have 
been informed that if a rock is cast into the pit of 
Hell, it will continue falling for seventy years and 
will still not reach the bottom. But I swear by 
Allāh! You will fill it. Are you astonished at this?” 


“By Allāh, I have been informed that the gates of 
Paradise are so wide that it will take forty years to 
cross the distance. But there will come a day when 
there will be a large crowd at these gates.” 


“There were just six people with Rasūlullāh 
sallallāhu ‛alayhi wa sallam when I embraced 
Islam. We were living in such dire conditions that 
we had to eat the leaves of trees and this injured 
our intestines. I received a sheet on one occasion, 
which I split and gave one half to Sa‛d and one half 
for myself. We made a belt with it. Now a day has 
come when each of us has become a governor over 
a city. I seek refuge in Allāh ta‛ālā from 
considering myself to be honourable while I am 
insignificant in His sight. Prophet-hood has ended, 
kingship will be established, and you will soon test 
the governors after us.” (Siyar as-Sahābah, vol. 2, 
p. 417) 


Note: Glory to Allāh! What an excellent sermon 
which contains advice and admonition in every 
paragraph. May Allāh ta‛ālā enable us to take a 
lesson from it. Āmīn. (compiler) 
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Demise 


He passed away in 17 A.H. May Allāh ta‛ālā 
illuminate his grave. 
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Hadrat Sayyidunā Mus‛ab ibn ‛Umayr 
radiyallāhu ‛anhu 


Name and lineage 


His name was Mus‛ab, his kunnīyyat was Abū 
Muhammad, his father was ‛Umayr, and his 
mother’s name was Hannās bint Mālik. Hadrat 
Mus‛ab radiyallāhu ‛anhu was a very handsome 
young man of Makkah. He was from a wealthy 
family and was brought up in a life of opulence. He 
used to wear the best clothes and apply the most 
appealing perfumes of the time. When Rasūlullāh 
sallallāhu ‛alayhi wa sallam used to speak about 
him, he would say: “There is no one in Makkah 
who is more handsome, well-dressed and opulent 
than Mus‛ab radiyallāhu ‛anhu.” 


Acceptance of Islam 


Together with external beauty, sound taste and a 
sensitive disposition, Allāh ta‛ālā blessed him with 
a very pure heart. And so, it did not take long for 
tauhīd to make him abhor polytheism, bring him 
to the court of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, and include him among his devoted 
followers. It was the time when Rasūlullāh 
sallallāhu ‛alayhi wa sallam had sought refuge in 
the house of Arqam ibn Abī Arqam radiyallāhu 
‛anhu, and the land of Makkah had become 
constricted for the Muslims. Hadrat Mus‛ab 
radiyallāhu ‛anhu continued coming secretly to 
meet Rasūlullāh sallallāhu ‛alayhi wa sallam. But 
his secret was soon exposed, and his mother and 
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family members began persecuting him. He who 
was firm on tauhīd was issued with a verdict of 
solitary confinement by the court of polytheism. 


Hadrat Mus‛ab radiyallāhu ‛anhu bore the 
hardships of imprisonment for some time, but the 
bitter life of confinement forced him to leave his 
homeland and join those who sought a life of peace 
and tranquillity in Abyssinia. This wealthy young 
man no longer desired fine and delicate garments, 
nor energizing and uplifting perfumes. Nor was he 
bothered about worldly luxury and comfort. Just 
one spark of tauhīd caused him to totally disregard 
all the fleeting luxuries and effects [of this world]. 
He remained in Abyssinia for some time and then 
returned to Makkah. The hardships of the 
emigration caused him to lose his attractiveness 
and handsomeness. His mother felt sorry at his 
pitiful condition and desisted from persecuting 
him. 


Islam had reached Madīnah Munawwarah by this 
time, and a respectable section of Madīnah had 
embraced Islam. The Muslims of Madīnah 
requested Rasūlullāh sallallāhu ‛alayhi wa sallam 
to send someone to teach and educate them. 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam insight 
which could identify different abilities in different 
people settled on Hadrat Mus‛ab ibn ‛Umayr 
radiyallāhu ‛anhu. After giving him a few words of 
valuable advice, Rasūlullāh sallallāhu ‛alayhi wa 
sallam despatched him to Madīnah Munawwarah. 


On reaching Madīnah, Hadrat Mus‛ab radiyallāhu 
‛anhu settled in the house of Hadrat As‛ad ibn 
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Zurārah. He then went from house to house 
imparting the knowledge of the Qur’ān and 
spreading the message of Islam. A large group of 
adherents to Islam was prepared through his 
efforts. 


Merit and virtue 


Hadrat Mus‛ab radiyallāhu ‛anhu was extremely 
intelligent and eloquent. These qualities of his can 
be gauged from the speed with which Islam spread 
in Madīnah Munawwarah. He had memorized the 
Qur’ān which was revealed till then. It was he who 
initiated the jumu‛ah salāh in Madīnah and he was 
the first imām. 


Character 


He possessed lofty character. The oppression and 
torments which he had to suffer made him an 
embodiment of fortitude. The solitary times in 
Abyssinia taught him the valuable lessons of hard 
labour, independence and resilience; and how to 
achieve his objectives even when living among the 
enemy. This is the reason why Rasūlullāh 
sallallāhu ‛alayhi wa sallam appointed him for the 
important responsibilities of teaching, educating 
and training the new Muslims. 


He was very sensitive and fastidious by nature. 
Before embracing Islam, he used to wear the best 
clothes and apply the most expensive perfumes. 
Hadramī shoes which in those times were utilised 
only by people of authority were worn by him on a 
daily basis. But when he was blessed with the 
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treasure of Islam, the “drink” of tauhīd had so 
“intoxicated” him that he forgot all his past 
formalities. He came before Rasūlullāh sallallāhu 
‛alayhi wa sallam on one occasion with just one 
piece of leather covering him, and that too, it had 
several patches on it. When the Sahābah 
radiyallāhu ‛anhum saw him, they all lowered their 
heads – taking admonition from his appearance. 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “All 
praise is due to Allāh. Now the world and all those 
who hanker after it ought to change their 
conditions. He was a youngster who was 
matchless in Makkah in his opulent ways. But the 
desire for righteousness and love for Allāh ta‛ālā 
and His Messenger has caused him to renounce 
everything.” 


Note: Glory to Allāh! Look at the lofty words of 
praise which Rasūlullāh sallallāhu ‛alayhi wa 
sallam – the greatest teacher – is giving in 
testimony to his student. Can there be any greater 
honour for Hadrat Mus‛ab radiyallāhu ‛anhu? This 
is the bounty of Allāh ta‛ālā which He bestows on 
whomever He wills. (compiler) 


Demise 


He achieved the honour of martyrdom in 3 A.H. in 
the battle of Uhud. During those days of poverty, 
the martyrs of Islam did not even have sufficient 
shrouds (kafans). There was just one sheet on 
Hadrat Mus‛ab’s radiyallāhu ‛anhu body. It was so 
small that when his head was covered, his feet 
became exposed; and when his feet were covered, 
his head became exposed. Eventually, the sheet 


https://nmusba.wordpress.com/







was used to cover his head, and grass was used to 
cover his feet. May Allāh ta‛ālā be pleased with 
him, and may He illuminate his grave. (Siyar as-
Sahābah, vol. 2, p. 375) 
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Hadrat Sayyidunā Abū Ayyūb Ansārī 
radiyallāhu ‛anhu 


Name and lineage 


His name was Khālid, his kunnīyyat was Abū 
Ayyūb, his father was Zayd. He was from the 
Najjār family of the Khazraj tribe. He was the 
leader of this family. 


Embracing Islam 


Hadrat Abū Ayyūb Ansārī radiyallāhu ‛anhu was 
from among those selected seniors of Madīnah who 
pledged allegiance at the hands of Rasūlullāh 
sallallāhu ‛alayhi wa sallam in the pass of 
‛Aqabah. When he returned to Madīnah with the 
treasure of īmān, his magnanimous nature did not 
allow him to restrict this treasure to himself. And 
so, he invited his family, relatives, friends and 
beloveds to īmān, and brought his wife within the 
circle of Islam. 


Hosting Rasūlullāh sallallāhu ‛alayhi wa sallam 


Hadrat Abū Ayyūb Ansārī radiyallāhu ‛anhu had 
the honour of hosting Rasūlullāh sallallāhu ‛alayhi 
wa sallam in Madīnah Munawwarah. Rasūlullāh 
sallallāhu ‛alayhi wa sallam lived in his house for 
about six months. 


Battles 


Like the other senior Sahābah radiyallāhu ‛anhum, 
Hadrat Abū Ayyūb radiyallāhu ‛anhu joined 
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Rasūlullāh sallallāhu ‛alayhi wa sallam in all the 
battles. He did not lag behind in a single battle. 


Character 


From among all his excellent qualities, he 
possessed three distinguishing qualities, viz. love 
for Rasūlullāh sallallāhu ‛alayhi wa sallam, 
enthusiasm for īmān, speaking out the truth. His 
love for Rasūlullāh sallallāhu ‛alayhi wa sallam 
was repeatedly displayed when he hosted 
Rasūlullāh sallallāhu ‛alayhi wa sallam in his 
house. His enthusiasm for īmān did not permit 
him to be deprived of participating in a single 
battle. At the age of eighty he proceeded via Egypt, 
crossed the ocean, and knocked on the walls of 
Constantinople [present day Istanbul] for the sake 
of raising the word of Allāh ta‛ālā. 


He was very vociferous in speaking out the truth, 
and the awe and intimidation of the government 
did not prevent him from doing so. On one 
occasion, the governor of Egypt, ‛Uqbah ibn ‛Āmir 
Juhanī radiyallāhu ‛anhu – who was a Sahābī 
himself – was delayed for the maghrib salāh. 
Hadrat Abū Ayyūb radiyallāhu ‛anhu stood up and 
said: 


  ما هذا الصلوة يا عقبة؟


“O ‛Uqbah! What type of salāh is this?” 


Hadrat ‛Uqbah radiyallāhu ‛anhu replied: “I was 
busy with some work and got delayed.” He said: 
“You are a Sahābī of Rasūlullāh sallallāhu ‛alayhi 
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wa sallam. By your action, people will think that 
Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
perform salāh at this time, whereas he emphasised 
hastening in performing the maghrib salāh.” 


Demise 


He was with Hadrat Mu‛āwiyah radiyallāhu ‛anhu 
in 51 A.H. in the battle of Constantinople. He fell 
ill there, passed away, and was buried there. May 
Allāh ta‛ālā be pleased with him. (Siyar as-
Sahābah, vol. 3, p. 104) 
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Hadrat Sayyidunā Sa‛īd ibn ‛Āmir 
radiyallāhu ‛anhu 


Name, lineage and acceptance of Islam 


His name was Sa‛īd, his father was ‛Āmir ibn 
Khudaym, and his mother was Arwā. He embraced 
Islam before the battle of Khaybar. After embracing 
Islam, he emigrated to Madīnah, and the battle of 
Khaybar was the first battle in which he 
participated. He then joined Rasūlullāh sallallāhu 
‛alayhi wa sallam in all the other battles. 


The governorship of Hims 


When ‛Abbās bin Ghanm radiyallāhu ‛anhu passed 
away, Hadrat ‛Umar radiyallāhu ‛anhu appointed 
Hadrat Sa‛īd ibn ‛Āmir radiyallāhu ‛anhu as the 
governor of Hims. 


Poverty and asceticism 


The asceticism and piety of Ibn ‛Āmir radiyallāhu 
‛anhu had reached the level of perfection. While he 
was the governor of Hims, he lived in such a poor 
state that one could not distinguish between him 
and ordinary poor people. When Hadrat ‛Umar 
radiyallāhu ‛anhu went to Hims, he asked for a list 
of all the poor people of the city so that he could 
make appropriate arrangements for them. When 
the list was presented to him, he noticed the name 
of Sa‛īd ibn ‛Āmir. He asked: “Who is this Sa‛īd ibn 
‛Āmir?” The people said: “O Amīr al-Mu’minīn! He 
is our governor and your governor [whom you 
appointed].” He was astonished and asked: “He is 
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your governor and yet he is in the list of poor 
people!? What does he do with the wage which he 
receives?” The people replied: “He does not even 
touch that money.” On hearing of his asceticism 
and abstinence, Hadrat ‛Umar radiyallāhu ‛anhu 
began crying and immediately sent a bag of 1000 
dīnārs to Sa‛īd ibn ‛Āmir radiyallāhu ‛anhu with 
the instruction to use the amount for his needs. 


The moment Hadrat Sa‛īd radiyallāhu ‛anhu saw it, 
he said: 


  إِنا اللهِ وإِنا إِلَيهِ راجِعونَ


“To Allāh we belong and to Him is our return.” 


His wife asked: “Is everything okay? Allāh forbid – 
has any calamity befallen the Amīr al-Mu’minīn?” 
He replied: “A more serious matter has arisen.” His 
wife asked: “What? Has the Resurrection 
approached?” He replied: “It is more dangerous 
than the Resurrection.” She said: “Tell me, what is 
the matter?” He replied: “The world has come to 
me with its trials and tribulations.” She said: 
“Then do something about it.” He placed the entire 
amount in a large bag and spent the entire night 
in salāh. When the Islamic army passed by the 
next morning, he gave the entire amount to it so 
that it could use it for its needs. 


Seeing to the welfare of his subjects 


Seeing to the welfare of his subjects and consoling 
them was his salient quality. No matter where he 
was ruling, he was concerned about the welfare of 
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his subjects. The people of Shām were extremely 
pleased with him. Hadrat ‛Umar radiyallāhu ‛anhu 
asked him on one occasion: “Why do the people of 
Shām love you so much?” He replied: “In addition 
to ruling over them, I show concern for their 
welfare and well-being.” Hadrat ‛Umar radiyallāhu 
‛anhu was most pleased with this and wanted to 
give him 10 000 dīnārs. He refused to accept it 
and said: “The income from my horses and slaves 
is sufficient for me. I want to serve the Muslims 
solely for Allāh’s pleasure.” Hadrat ‛Umar 
radiyallāhu ‛anhu insisted that he take the amount 
and should not refuse it. He added: “Rasūlullāh 
sallallāhu ‛alayhi wa sallam also gave me an 
amount on one occasion and I also gave him the 
same reply as you. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said to me: ‘If Allāh ta‛ālā gives you 
without your asking for it, you must accept it. It is 
a gift from Allāh ta‛ālā.” (Siyar as-Sahābah, vol. 2, 
p. 226) 


Note: We learn from this that if we receive 
anything from Allāh ta‛ālā without having asked 
for it or seeking it, then its acceptance is neither 
disliked nor is it considered to be ishrāf (hankering 
after something)-which is abhorred. This was said 
by Maulānā Ashraf ‛Alī Thānwī rahimahullāh to the 
‛ulamā’ of Deoband and it was approved by them. 
In fact, some of the doubts and misgivings which 
they had in this regard was removed. This was 
related to us by Hadrat Muslihul Ummat Maulānā 
Shāh Wasīyyullāh Sāhib rahimahullāh. 
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Demise 


There is difference of opinion with regard to the 
year of his passing away. Some say he passed 
away in 19 A.H. while others say 21 A.H. He was 
forty years old at the time. (Siyar as-Sahābah, vol. 
2, p. 228) 
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Hadrat Sayyidunā Abū Talhah Ansārī 
radiyallāhu ‛anhu 


Name, lineage and acceptance of Islam 


His name is Zayd, his kunnīyyat is Abū Talhah, 
and he is from the ‛Amr ibn Mālik branch of the 
Najjār family. He was also among the small band 
of people from Madīnah who went to Makkah to 
pledge bay‛ah to Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Hadrat Abū Talhah radiyallāhu ‛anhu 
enjoyed one additional honour during this pledge 
when Rasūlullāh sallallāhu ‛alayhi wa sallam 
appointed him as the naqīb (headman) of the 
Ansār. 


Religious and moral conditions 


The incident surrounding the death of one of his 
sons is a very heart-rending incident. In the course 
of his son’s illness, Hadrat Abū Talhah radiyallāhu 
‛anhu went to the Musjid-e-Nabawī. In the 
meantime, his son passed away. His wife, Umm 
Sulaym radiyallāhu ‛anhā, buried him and 
impressed on the family members not to inform 
Abū Talhah about the son’s death. When Hadrat 
Abū Talhah radiyallāhu ‛anhu returned, a few 
Sahābah radiyallāhu ‛anhum were with him. He 
asked his wife: “How is my son?” She replied: “He 
is better than how he was previously.” Abū Talhah 
radiyallāhu ‛anhu continued conversing with the 
Sahābah radiyallāhu ‛anhum, a meal was 
presented, they all ate and departed. When they 
departed, Abū Talhah radiyallāhu ‛anhu came into 
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the house, and husband and wife lied down on one 
bed. Umm Sulaym radiyallāhu ‛anhu informed him 
about the death of their son in the latter part of 
the night and said: “He was entrusted to us by 
Allāh ta‛ālā, and He has taken back what he 
entrusted to us. We have no say in the matter.” 


Abū Talhah radiyallāhu ‛anhu said: “To Allāh we 
belong and to Him is our return.” He exercised 
patience over the demise of his son. (this incident 
is related in Bukhārī and Muslim through different 
narrations). 


Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
greatly value Abū Talhah’s radiyallāhu ‛anhu 
enthusiasm and love for Islam. When Rasūlullāh 
sallallāhu ‛alayhi wa sallam went for hajj and had 
his head shaven at Minā, he distributed the hair of 
his right side to several people, but all the hair of 
his left side was given to Abū Talhah radiyallāhu 
‛anhu. Hadrat Abū Talhah radiyallāhu ‛anhu was 
overjoyed by this; he felt as if all the treasures of 
both the worlds were given to him. 


Donating Bīr Hā’ 


When the following verse was revealed: 


  بِر حتى تنفِقُوا مِما تحِبونَلَن تنالُوا الْ


“You will never be able to acquire perfection in 
virtue until you spend something of what you 
love.” (Sūrah Āl ‛Imrān, 3: 92) 
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The Ansār broke their bags of money, and those 
who had valuables brought them to Rasūlullāh 
sallallāhu ‛alayhi wa sallam and presented them 
to him as charity. Hadrat Abū Talhah radiyallāhu 
‛anhu came to Rasūlullāh sallallāhu ‛alayhi wa 
sallam and gave his orchard, Bīr Hā’,1 in charity. 
This orchard was a very valuable property of his. It 
had a well whose water was extremely sweet and 
tasty. Rasūlullāh sallallāhu ‛alayhi wa sallam used 
to drink it with much relish. The orchard was in 
front of Abū Talhah’s radiyallāhu ‛anhu property 
and Musjid-e-Nabawī. 


A person arrived one day and had no 
arrangements for staying anywhere. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “Allāh ta‛ālā will 
show mercy to the person who hosts this 
traveller.” Hadrat Abū Talhah radiyallāhu ‛anhu 
stood up and said: “I will host him.” There was no 
food in his house except for his children. Hadrat 
Abū Talhah radiyallāhu ‛anhu said to his wife: “Put 
the children off to sleep, and extinguish the lamp 
by acting as if you are trying to put it right. Our 
guest will eat [whatever we have], and we will move 
our mouths as if we are eating.” They fed the guest 
in this way while the entire household remained 
hungry. When Abū Talhah radiyallāhu ‛anhu went 


                                       


1 When I [Hadrat Maulānā Qamar az-Zamān Sāhib] went to 
Madīnah Munawwarah in 1399/1978, I stayed for several 
months in the house of Maulwī Amjadullāh Sāhib 
Gaurakpūrī. The well was in front of the house in an 
ordinary enclosure. I had the opportunity of visiting it. But it 
is now included in Musjid-e-Nabawī. 
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to Rasūlullāh sallallāhu ‛alayhi wa sallam the next 
morning, he read the following verse to him. It was 
revealed in reference to Hadrat Abū Talhah 
radiyallāhu ‛anhu and his family. 


  يؤثِرونَ علَى أَنفُسِهِم ولَو كَانَ بِهِم خصاصةٌ


“They give preference to others over their own 
selves while they themselves are in poverty.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said to 
Abū Talhah radiyallāhu ‛anhu: “Allāh ta‛ālā is 
most pleased with your deed of last night.” 


Note: Can there be any bounty greater than Allāh’s 
pleasure? He received this by virtue of his 
generosity and magnanimity. All praise is due to 
Allāh ta‛ālā alone. (compiler) 


Demise 


Hadrat Abū Talhah radiyallāhu ‛anhu passed away 
in 51 A.H. May Allāh ta‛ālā be pleased with him. 
(Siyar as-Sahābah, vol. 3, p. 160) 
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Hadrat Sayyidunā Abū Qatādah 
radiyallāhu ‛anhu 


Name and lineage 


His name is Hārith, his kunnīyyat is Abū Qatādah, 
his title is Fāris ar-Rasūl, and he is from the 
Khazraj tribe. He was born in Madīnah about ten 
years before the hijrah. He embraced Islam after 
the ‛Aqabah Thāniyah. 


Character and mannerisms 


The level of his Islamic brotherhood can be gauged 
from the following incident: the janāzah of an 
Ansārī was brought to Rasūlullāh sallallāhu 
‛alayhi wa sallam, who asked: “Does he have any 
debts?” The people replied: “He owes two dīnārs.” 
He asked: “Has he left anything [with which the 
debt could be paid]?” He received a reply in the 
negative. He said: “You people may perform his 
janāzah.” Hadrat Abū Qatādah radiyallāhu ‛anhu 
said: “O Rasūlullāh! Will you perform his janāzah 
if I pay his debt on his behalf?” Rasūlullāh 
sallallāhu ‛alayhi wa sallam replied: “Yes.” He paid 
off the debt and informed Rasūlullāh sallallāhu 
‛alayhi wa sallam about it, who then performed 
the person’s janāzah. 


A Muslim owed him money but whenever he went 
to collect it from him, the person would conceal 
himself. He went one day to him and learnt from 
his son that he is in the house, having a meal. He 
called out to him: “Come out. I know you are here. 
It is useless for you to conceal yourself.” When the 
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person came out, he asked him the reason for his 
concealing himself. The person replied: “The fact of 
the matter is that I am in difficulties and I do not 
have anything [to give you]. In addition to this, I 
have a family to look after.” Abū Qatādah 
radiyallāhu ‛anhu asked him: “By Allāh, are you 
really in such a situation?” He replied: “Yes.” Abū 
Qatādah’s radiyallāhu ‛anhu eyes welled with tears 
and he wrote off the person’s debt. 


He was soft-hearted by nature and would show 
kindness even to animals. He went to his son’s 
house on one occasion. His daughter-in-law placed 
water for him so that he could perform his wudū’ 
with it. A cat came and began drinking the water. 
Instead of chasing the cat away, Abū Qatādah 
radiyallāhu ‛anhu tilted the utensil so that it could 
drink as much as it wanted. His daughter-in-law 
was watching this scene, so he said to her: “O 
daughter! What is there to be surprised about? 
Rasūlullāh sallallāhu ‛alayhi wa sallam said that it 
is not impure, it is an animal which constantly 
enters and leaves the houses.” (Siyar as-Sahābah, 
vol. 3, p. 196) 


Demise 


Hadrat Abū Qatādah radiyallāhu ‛anhu passed 
away at the age of seventy in 54 A.H. in Madīnah 
Munawwarah. May Allāh ta‛ālā illuminate his 
grave. 
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Hadrat Sayyidunā Sa‛d ibn Mu‛ādh 
radiyallāhu ‛anhu 


Name and lineage 


His name is Sa‛d, his kunnīyyat is Abū ‛Amr, his 
title is Sayyid al-Aus (the leader of the Aus), and 
Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
refer to him as Sayyid al-Ansār (the leader of the 
Ansār). 


Acceptance of Islam 


He embraced Islam through the efforts of Hadrat 
Mus‛ab ibn ‛Umayr radiyallāhu ‛anhu. In the battle 
of Badr, the flag of the Aus tribe was in the hands 
of Hadrat Sa‛d ibn Mu‛ādh radiyallāhu ‛anhu. 


By virtue of the services which he rendered to 
Islam and the religious enthusiasm which he had, 
he was considered to be on the level of Hadrat Abū 
Bakr radiyallāhu ‛anhu among the Ansār. It was 
through his efforts that his entire tribe, the ‛Abd 
al-Ash-hal, embraced Islam all at once. 


Merits and character 


Hadrat Sa‛d radiyallāhu ‛anhu enjoyed a high rank 
as regards his character. But he used to say about 
himself: “I am an ordinary person, but I have 
reached a certain position on the basis of three 
things: (1) Whatever Hadīth I hear from Rasūlullāh 
sallallāhu ‛alayhi wa sallam, I have full conviction 
that it is from Allāh ta‛ālā. (2) When I am in salāh, 
I do not think about other things. (3) When I join a 
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janāzah (funeral), I become concerned and worried 
about the questions which will be posed by 
Munkar and Nakīr.” (Siyar as-Sahābah, vol. 3, p. 
13) 


Note: Glory to Allāh! What excellent qualities 
which ought to be in every Muslim male and 
female, and whose hearts ought to be embellished 
with these qualities. May Allāh ta‛ālā bestow them 
to us. Āmīn. (compiler) 


Demise 


He passed away at the age of thirty seven in 5 A.H. 
and was buried in Jannatul Baqī‛. 


Note: Glory to Allāh! Apart from the honour of 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
companionship during this young age, he was 
showered with so many merits. Rasūlullāh 
sallallāhu ‛alayhi wa sallam was present for his 
janāzah, and said: “Seventy thousand angels have 
joined in his funeral.” His body had become very 
light. Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“The angels were carrying his body.” This is a 
bounty which Allāh ta‛ālā bestows on whomever 
He wills. 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
returned after his burial, he was very sad. He was 
holding his beard and tears were flowing 
continuously from his eyes. Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “The Throne [‛Arsh of Allāh 
ta‛ālā] trembled by his death.” (Siyar as-Sahābah, 
vol. 3, p. 13) 
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Note: Look at how fortunate Hadrat Sa‛d 
radiyallāhu ‛anhu was. It is worthy of envy by 
kings who are ruling over the entire world. 
(compiler) 
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Hadrat ‛Abdullāh ibn Rawāhah 
radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Abdullāh, his kunnīyyat is Abū 
Muhammad, and he was given the title of Shā‛ir 
ar-Rasūl (the poet of Rasūlullāh sallallāhu ‛alayhi 
wa sallam). The following description is given 
about him: 


  كان عظيم القدر في الجاهلية والإسلام


“He was a high-ranking person during the 
jāhilīyyah and in Islam.” 


Hadrat ‛Abdullāh radiyallāhu ‛anhu was 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam scribe 
and his poet. Criticizing the polytheists for their 
kufr was his favourite theme. 


Character and habits 


He was a very abstinent person, an ardent 
worshipper, and one who engaged in many 
spiritual exercises. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “May Allāh ta‛ālā have mercy on 
‛Abdullāh ibn Rawāhah! He likes the assemblies 
which the angels are proud about.” 


Note: Without doubt, the assemblies in which love 
and obedience of Allāh ta‛ālā and Rasūlullāh 
sallallāhu ‛alayhi wa sallam is mentioned are the 
assemblies which really deserve applause. It is 
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really these assemblies which are worthy of pride 
by both angels and humans. (compiler) 


Hadrat Abū Dardā’ radiyallāhu ‛anhu said: “No day 
passes in which I do not think of Ibn Rawāhah. 
When he used to meet me, he used to say: ‘Come, 
let’s sit for a while and rejuvenate our īmān.’ We 
would then sit and engage in Allāh’s 
remembrance.” He used to say: “This was an 
assembly of īmān.” 


His wife relates that when he used to leave the 
house, he would perform two rak‛ats of salāh. And 
he used to do the same when he returned to his 
house. He never left out this practice. 


He was extremely desirous of jihād and did not 
miss a single battle from the battle of Badr to the 
battle of Mūtah. 


The biographers describe his enthusiasm as 
follows: “‛Abdullāh was the first to go out for battle 
and the last to return.” (Siyar as-Sahābah, vol. 3, 
p. 56) 


Demise 


After Hadrat Ja‛far radiyallāhu ‛anhu was 
martyred in the battle of Mūtah in 8 A.H., the flag 
was carried by Hadrat ‛Abdullāh ibn Rawāhah 
radiyallāhu ‛anhu. He fought valiantly and was 
also martyred. May Allāh ta‛ālā be pleased with 
him. (Siyar as-Sahābah, vol. 3, p. 56) 
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Hadrat Sayyidunā ‛Adīyy ibn Hātim 
radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Adīyy, his kunnīyyat is Abū Turayf. 
He is the son of the well-known generous person, 
Hātim Tā’ī. 


Acceptance of Islam 


Before embracing Islam, he was attached to one of 
the Christian denominations. His family had been 
ruling over the Tayy tribe for quite some time, and 
he himself was ruling over it when Islam made its 
appearance. He was fearful of the Muslims, and 
so, he departed with his family members and 
settled down in Shām. One of his relatives who 
was freed by the Muslims went to him and 
convinced him to meet Rasūlullāh sallallāhu 
‛alayhi wa sallam. He went to Rasūlullāh 
sallallāhu ‛alayhi wa sallam who presented Islam 
to him, but he excused himself. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “I know what is 
preventing you from embracing Islam. You are 
probably thinking that the weak and down-
trodden are its adherents; they neither have any 
strength nor do they enjoy any prosperity.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam then asked 
him: “Do you know the place Hiyarah?” ‛Adīyy 
replied: “I have not seen it but I have heard the 
name.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: “I take an oath in the name of the Being in 
whose control is my life, Allāh ta‛ālā will convey 
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Islam to the level of achievement one day. Through 
its blessings, a woman will travel all alone from 
Hiyarah and make tawāf of the Ka‛bah. And the 
treasures of Kisrā ibn Hurmuz will be conquered.” 


‛Adīyy asked in astonishment: “Do you really mean 
Kisrā ibn Hurmuz!?” Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “Yes, Kisrā ibn Hurmuz. And there 
will be so much of wealth which will be given to 
people but they will refuse to accept it.” After this 
conversation, ‛Adīyy extended his hand, pledged 
allegiance to Rasūlullāh sallallāhu ‛alayhi wa 
sallam and entered the fold of Islam. 


Leadership 


Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
treat each new Muslim according to his rank and 
status, and he would maintain the person’s rank 
as it was before his acceptance of Islam. ‛Adīyy 
was the leader of the Tayy tribe before embracing 
Islam, so Rasūlullāh sallallāhu ‛alayhi wa sallam 
maintained and affirmed his leadership over it. 


Different conditions 


Hadrat ‛Adīyy’s radiyallāhu ‛anhu entire life was a 
religious one. But he had a special attachment to 
salāh and fasting. He was very particular about his 
salāh and would therefore remain in a state of 
wudū’ all the time. He would wait for the time of 
salāh with much enthusiasm. 
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Generosity 


He inherited the qualities of generosity and big-
heartedness [from his father]. His door was always 
open for everyone. Ash‛ath ibn Qays wanted to 
borrow a few cauldrons from him. Hadrat ‛Adīyy 
radiyallāhu ‛anhu filled them and sent them to 
him. Ash‛ath said: “I had asked for empty 
cauldrons.” He replied: “I do not lend empty 
cauldrons.” 


Let alone humans, even animals used to benefit 
from his generosity. He used to set aside food for 
ants by breaking pieces of bread and placing them 
for the ants. He used to say: “They also have a 
right.” (Siyar as-Sahābah, vol. 6, p. 218) 


Note: Glory to Allāh! Look at his extensive 
generosity which he inherited from his father. 
Islam increased his generosity even more and 
made it more lustrous. (compiler) 


Demise 


‛Adīyy ibn Hātim radiyallāhu ‛anhu passed away at 
the age of 120 in 67 A.H. in Kūfah. May Allāh 
ta‛ālā illuminate his grave. (Siyar as-Sahābah, vol. 
6, p. 218) 
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Hadrat Sayyidunā Qays ibn Sa‛d ibn 
‛Ubādah radiyallāhu ‛anhu 


Name, lineage and acceptance of Islam 


His name is Qays and his kunnīyyat is Abū al-
Fadl. He is the son of the leader of the Khazraj 
tribe, Hadrat Sa‛d ibn ‛Ubādah radiyallāhu ‛anhu. 
He embraced Islam before the hijrah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


He was with Rasūlullāh sallallāhu ‛alayhi wa 
sallam during the Conquest of Makkah. 
Rasūlullāh sallallāhu ‛alayhi wa sallam took the 
flag from his father, Hadrat Sa‛d ibn ‛Ubādah 
radiyallāhu ‛anhā, and gave it to him. 


Apart from having the responsibility of carrying 
the flag in the different battles, he was an 
important member in matters of the caliphate. 
Hadrat Anas ibn Mālik radiyallāhu ‛anhu says: 
“Qays’s position in the court of Rasūlullāh 
sallallāhu ‛alayhi wa sallam was like that of a 
senior police officer of a king.” 


Character 


Generosity, big-heartedness and magnanimity 
were the illustrious qualities of his life. The 
biographers say that from among the Sahābah 
radiyallāhu ‛anhum, Hadrat Qays radiyallāhu 
‛anhu was extremely big-hearted and generous. 


His generosity was natural to an extent. In other 
words, he was born with this quality. However, the 
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air and environment of where he was, the ways of 
his parents, and the ancient qualities of his family 
also played a major role in this. Usud al-Ghābah 
states: “Stories surrounding Qays’s radiyallāhu 
‛anhu generosity are well-known.” 


Kathīr ibn Salat radiyallāhu ‛anhu had a debt 
which he owed to someone. He had no way of 
paying off his debt and his creditor was imposing 
on him to either pay what he owes, or give his 
house in exchange. Hadrat Kathīr radiyallāhu 
‛anhu did not want to part with his house. He was 
concerned about the money which he owed but 
there was a shortfall of 30 000 dirhams. He was 
very worried as to how he could obtain this 
amount. He then thought of Qays radiyallāhu 
‛anhu. He went to his house and asked him for a 
loan of 30 000. Qays radiyallāhu ‛anhu gave it to 
him immediately. He went to his creditor who now 
felt sorry for him and returned the money and 
house to him. He got up from there and went to 
Qays radiyallāhu ‛anhu to return the 30 000 to 
him. Qays radiyallāhu ‛anhu refused to accept it 
and said: “When I give anything, I do not take it 
back.” (Istī‛āb, vol. 2, p. 539) 


An old weak woman came to him and complained 
to him about her poverty and dire situation by 
saying: “There are no rats in my house.” In other 
words, there is no food in the house which could 
attract rats to come there. He said to her: “You 
have a remarkable way of asking. You may go, you 
will see your house full of rats now.” He then filled 
her house with grain, oil and other foods. 
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He displayed much independence with regard to 
the properties of his father. When his father 
Hadrat Sa‛d radiyallāhu ‛anhu was departing for 
Shām, he distributed all his properties among his 
children. One son was born after his demise, and 
he had not set aside a share for him. Hadrat Abū 
Bakr radiyallāhu ‛anhu and Hadrat ‛Umar 
radiyallāhu ‛anhu advised Hadrat Qays radiyallāhu 
‛anhu to cancel his father’s distribution and to re-
distribute all his properties. He said: “The manner 
in which my father distributed everything will 
remain, but I will give my share to him [the 
recently born brother].” (Istī‛āb, vol. 2, p. 539) 


Note: From this we can gauge how much he 
respected his father’s bequest. At the same time, 
look at how he gave full consideration to his 
brother after his father’s demise. He was prepared 
to give his own share to his brother. This will 
certainly earn him his father’s pleasure in the 
Hereafter. (compiler) 


Demise 


He passed away in 60 A.H. in Madīnah 
Munawwarah. 
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Hadrat Sayyidunā ‛Imrān ibn Husayn 
radiyallāhu ‛anhu 


Name and lineage 


His name is ‛Imrān and his kunnīyyat is Abū 
Nujayd. He embraced Islam shortly after the 
hijrah. His father and sister were also blessed with 
this honour with him. 


Merits and virtues 


Hadrat ‛Imrān radiyallāhu ‛anhu was a 
distinguished Companion as regards his merits 
and virtues. ‛Allāmah Ibn ‛Abd al-Barr 
rahimahullāh writes: 


ائِهِمفُقَهةِ وابحلاَءِ الصفُض كَانَ مِن  


“He was an eminent person from among the 
Sahābah and one of their jurists.” 


He used to conduct lessons in the musjid of 
Basrah. People referred to him constantly, and 
senior Sahābah radiyallāhu ‛anhum acknowledged 
his juristical acumen. No matter which path he 
walked on, people would rush to him and ask him 
questions. 


He would normally wear very simple clothes, but 
would occasionally wear expensive clothes as a 
way of displaying his gratitude to Allāh ta‛ālā and 
expressing His bounties. Contrary to habit, he 
wore a silk-type shawl on one occasion, and said: 
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“Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
‘When Allāh ta‛ālā is kind to a person and bestows 
His bounties on him, the person should also 
display the effects of these bounties.’” 


Note: Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to speak on 
this subject regularly. He used to say that wearing 
expensive clothing is not against the Sunnah, 
rather it is an essential Sunnah. Rasūlullāh 
sallallāhu ‛alayhi wa sallam also wore an 
expensive silk-type shawl so that it may become a 
Sunnah for the wealthy people. Unfortunately, 
many of those who criticize the ‛ulamā’ and 
mashā’ikh make objections against them in this 
regard. We seek refuge in Allāh ta‛ālā. (compiler) 


Advice at the time of his death 


When he was on his death bed, he gave the 
following guidelines with regard to his tajhīz wa 
takfīn (bathing, enshrouding and burial): “You 
must hasten in carrying the janāzah, do not walk 
slowly like the Jews, do not light any fires behind 
the janāzah, and do not scream and wail. After 
burying me, you all must return and eat food.” 


He was very strict in his prohibition with regard to 
screaming and wailing over him. He bequested 
some of his wealth to certain relatives, but on the 
condition that if any woman screams and wails 
over him, his bequest will be cancelled against her. 


Note: Glory to Allāh! Look at how much attention 
he paid to practising on the Sunnah. This is an 
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excellent example for us all. Inspiration is from 
Allāh ta‛ālā. (compiler) 


Demise: 


He passed away in 52 A.H. in Basrah. May Allāh 
ta‛ālā illuminate his grave. (Siyar as-Sahābah, vol. 
4, p. 175) 
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Hadrat Sayyidunā Sa‛īd ibn al-‛Ās 
radiyallāhu ‛anhu 


Name and lineage 


He was born in 1 A.H, and was named Sa‛īd. His 
lineage is as follows: Sa‛īd ibn al-‛Ās ibn Sa‛īd ibn 
‛Ās ibn Umayyah ibn ‛Abd Shams ibn ‛Abd Manāf 
Qurashī Umawī. 


Merit and virtue 


Hadrat ‛Uthmān radiyallāhu ‛anhu had selected a 
group of people to transcribe the copies of the 
Qur’ān (masāhif). Hadrat Sa‛īd radiyallāhu ‛anhu 
was one of them. He was in charge of checking 
whether the etymology (sarf), grammar (nahw) and 
language were correctly written. He had also been 
the governor of Kūfah and Madīnah. 


Words of wisdom 


Hadrat Sa‛īd radiyallāhu ‛anhu was a very 
intelligent and wise person. Many of his sayings 
became proverbial. He used to say: “Do not mock a 
noble person because it would upset and agitate 
him. He will then become antagonistic towards 
you. And do not mock at an ignoble person 
because he will become audacious towards you.” 


He was very cautious about expressing his opinion 
in any matter. He would not express his approval 
or disapproval about a thing. He used to say: “The 
heart’s inclinations change constantly. Man 
should therefore be cautious about expressing his 
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views. It should not happen that he is very free in 
praising something today, and then criticizes it 
tomorrow.” (Siyar as-Sahābah, vol. 7, p. 76) 


Note: Glory to Allāh! What wise words which ought 
to be written in gold. Some hasty people have strict 
views about a person or an issue (mas’alah). In 
fact, they adopt a strict and harsh attitude 
towards him or the issue. But in most cases, they 
realize their mistake and regret it. But this regret 
is of no benefit. (compiler) 


Demise 


Hadrat Sa‛īd ibn al-‛Ās radiyallāhu ‛anhu passed 
away in 59 A.H. May Allāh ta‛ālā illuminate his 
grave. (Siyar as-Sahābah, vol. 7, p. 76) 
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Hadrat Sayyidunā Hishām ibn Hakīm 
radiyallāhu ‛anhu 


Name, lineage and acceptance of Islam 


His name was Hishām and his father’s name was 
Hakīm. He embraced Islam during the Conquest of 
Makkah. After embracing Islam, he learnt a few 
sūrahs (chapters) of the Qur’ān under Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Enjoining good and forbidding evil 


Enjoining good and forbidding evil was a 
distinguishing feature of his life. He had made this 
the object of his life. All the biographers 
unanimously state: 


فِ وورعبِالْم رأْمي نكَرِكَانَ مِمننِ الْمى عهني  


“He was among those who used to enjoin good and 
forbid evil.” 


Because of this responsibility, he did not establish 
friendly ties with anyone. He would also keep away 
from family disputes. He continued moving like a 
traveller to all places for the purpose of enjoining 
good and forbidding evil. 


His circle of propagation was very wide and 
extended from the shacks of the poor to the 
palaces of the wealthy, and the corridors of the 
government. The famous military officer and 
governor during the era of Hadrat ‛Umar 
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radiyallāhu ‛anhu, Hadrat ‛Iyād radiyallāhu ‛anhu, 
whipped someone over an issue of conquests. 
Hishām radiyallāhu ‛anhu reprimanded him 
severely. ‛Iyād radiyallāhu ‛anhu was a senior 
officer and was very offended by this public 
reprimand. Hishām radiyallāhu ‛anhu did not have 
any personal motive for what he said, and 
therefore apologized to ‛Iyād radiyallāhu ‛anhu 
within a few days, and related the following 
teaching of Rasūlullāh sallallāhu ‛alayhi wa 
sallam: “On the day of Resurrection, more 
punishment will be meted out to the person who 
punishes people.” ‛Iyād radiyallāhu ‛anhu said: “I 
also heard the statements of Rasūlullāh sallallāhu 
‛alayhi wa sallam and his actions just as you did. 
But you forgot one teaching of Rasūlullāh 
sallallāhu ‛alayhi wa sallam: ‘A person who wishes 
to advise a ruler should not do it in public. 
Instead, he should hold him by his hand, take him 
aside, and then explain to him. If he accepts, well 
and good. If not, the person who explained to him 
has fulfilled his responsibility.” 


Note: Glory to Allāh! Hadrat ‛Iyād radiyallāhu 
‛anhu also issued an excellent word of advice. 
Every person who is engaged in enjoining good and 
forbidding evil ought to bear this in mind. 
(compiler) 


Hadrat ‛Umar radiyallāhu ‛anhu had full 
confidence in Hishām’s radiyallāhu ‛anhu 
observations. When any such incident took place 
which he disapproved of, he would say: “This will 
not be allowed as long as Hishām and I are alive.” 


https://nmusba.wordpress.com/







Merit and virtue 


He learnt some of the sūrahs of the Qur’ān directly 
from Rasūlullāh sallallāhu ‛alayhi wa sallam. And 
so, there were occasions when his knowledge with 
regard to qirā’ah (recitation) was more correct than 
that of senior Sahābah radiyallāhu ‛anhum. On 
one occasion, Hishām radiyallāhu ‛anhu was 
reading Sūrah al-Furqān in the salāh. When 
Hadrat ‛Umar radiyallāhu ‛anhu heard it, he felt it 
different from the normal recitation. When Hishām 
radiyallāhu ‛anhu completed his salāh, Hadrat 
‛Umar radiyallāhu ‛anhu tugged him with his 
shawl and asked: “Who taught you to read like 
this?” He replied: “Rasūlullāh sallallāhu ‛alayhi wa 
sallam.” Hadrat ‛Umar radiyallāhu ‛anhu said: 
“You are lying. Rasūlullāh sallallāhu ‛alayhi wa 
sallam taught me the same verses, but there is a 
difference between what I was taught and what 
you read.” Hadrat ‛Umar radiyallāhu ‛anhu tugged 
him, dragged him to Rasūlullāh sallallāhu ‛alayhi 
wa sallam, and said: “O Rasūlullāh! He is reading 
in a manner which is different from what you 
taught me.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam asked both of them to read and said: “There 
is no inconsistency between these two recitations. 
The Qur’ān has been revealed in seven different 
ways, read whichever is easy for you.” 


Demise 


Hadrat Hishām ibn Hakīm radiyallāhu ‛anhu 
passed away before his father; and his father 
passed away in 54 A.H. May Allāh ta‛ālā illuminate 
his grave. (Siyar as-Sahābah, vol. 4, p. 142) 
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Hadrat Sayyidunā Hanzalah ibn Rabī‛ 
radiyallāhu ‛anhu 


Name and lineage 


His name is Hanzalah and his kunnīyyat is Abū 
Rib‛ī. After embracing Islam, he was entrusted 
with the responsibility of writing Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam letters. And so, the 
word kātib (scribe) became part of his name. 


Purity of heart and strength of īmān 


Hadrat Hanzalah’s radiyallāhu ‛anhu purity of 
heart and strength of īmān can be gauged from the 
following story: Rasūlullāh sallallāhu ‛alayhi wa 
sallam delivered a sermon on one occasion and 
mentioned Paradise and Hell in such a way that it 
seemed as though they were right before their 
eyes. Hadrat Hanzalah radiyallāhu ‛anhu was also 
present. After he departed from there, then as per 
human nature, he forgot all those scenes which 
were described by Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He became occupied with his wife and 
children and was laughing and joking with them. 
But he came to attention again, and his heart 
reprimanded him for forgetting these lessons so 
quickly. He went crying to Hadrat Abū Bakr 
radiyallāhu ‛anhu who asked him: “What is the 
matter?” He replied: “O Abū Bakr! Hanzalah has 
become a hypocrite. I had just heard Rasūlullāh 
sallallāhu ‛alayhi wa sallam describing Paradise 
and Hell, and when I went home, I forgot 
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everything, and became occupied with my wife, 
children, and wealth.” 


Hadrat Abū Bakr radiyallāhu ‛anhu said: “My 
condition is the same as yours. Come, let us go to 
Rasūlullāh sallallāhu ‛alayhi wa sallam.” The two 
went to him. Rasūlullāh sallallāhu ‛alayhi wa 
sallam asked: “O Hanzalah! What is the matter?” 
He replied: “O Rasūlullāh! Hanzalah has become a 
hypocrite. When you were talking about Paradise 
and Hell, it seemed as if they were right before our 
eyes. But after listening to your sermon and 
returning home, I became occupied with my wife, 
children, wealth and property.” 


On hearing this, Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: “O Hanzalah! If you people remain in 
the same condition as you were when you were in 
my company, the angels will embrace you in your 
assemblies, on the roads and in your beds. But O 
Hanzalah! The effect of these things [which I say] 
remains for a short while.” (Siyar as-Sahābah, vol. 
4, p. 50) 


Note: Glory to Allāh! This is of real consolation to 
all of us. In fact, I think it is a lesson for the entire 
ummah. We must be concerned about our 
reformation and rectification (islāh), direct our 
attention on our hearts, and if we perceive any 
deficiency, we must not become despondent. 
Instead, we must remain hopeful of Allāh’s grace. 
Inshā Allāh, we will achieve islāh at some time or 
the other. (compiler) 
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Demise 


Hadrat Hanzalah radiyallāhu ‛anhu passed away 
after Hadrat ‛Alī radiyallāhu ‛anhu. May Allāh 
ta‛ālā be pleased with him. (Taqrīb at-Tahdhīb, p. 
182) 
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Hadrat Sayyidunā Suhayl ibn ‛Amr 
radiyallāhu ‛anhu 


Name, lineage and acceptance of Islam 


His name is Suhayl and his kunnīyyat is Abū 
Yazīd. He was from among the seniors of the 
Quraysh. On the occasion of Hudaybiyah, he was 
sent by the Quraysh to write down the conditions 
of the peace treaty. He embraced Islam after the 
Conquest of Makkah on Rasūlullāh’s sallallāhu 
‛alayhi wa sallam return from Hunayn. 


His endeavours during the apostasy 


After the demise of Rasūlullāh sallallāhu ‛alayhi 
wa sallam, there was a movement towards 
apostasy and many new Muslims tottered. But 
Suhayl radiyallāhu ‛anhu did not experience even 
the slightest doubt in his īmān. He made much 
effort to keep the tribes of Makkah steadfast on 
Islam. When he saw some signs of misgiving in 
them, he assembled all the tribes of Makkah and 
delivered the following speech: 


“O brothers in Islam! If you people had been 
worshipping Muhammad sallallāhu ‛alayhi wa 
sallam, then know that he has departed to another 
world. But if you had been worshipping 
Muhammad’s true God [Allāh ta‛ālā], then He is 
forever living, self-sustaining, and beyond the 
realm of death.” 


“O Quraysh brothers! You were the last to embrace 
Islam. Now do not become the first to leave it. The 
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death of Muhammad sallallāhu ‛alayhi wa sallam 
cannot harm Islam in any way. In fact, it will 
become more strong. I am convinced that – like the 
sun and moon – Islam will spread throughout the 
world and illuminate it. Beware! I will chop off the 
neck of anyone who tries to step out of the fold of 
Islam.” 


Hadrat Suyayl’s radiyallāhu ‛anhu powerful, heart-
rending and scintillating speech made the 
confused hearts firm on Islam once again. And the 
centre of Islam (Makkah) was saved from the 
scourge of polytheism. In this way, Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam prediction was 
affirmed. He had said: “A deed which is liked by 
Allāh ta‛ālā may well be carried out by Suhayl.” 


Hadrat Suhayl’s radiyallāhu ‛anhu family members 
also took a full part in repulsing the apostasy. His 
eldest son was martyred in the famous battle of 
Yamāmah. 


Abundant worship after embracing Islam 


After embracing Islam, he devoted himself to 
worship and spiritual exercises. ‛Allāmah Ibn ‛Abd 
al-Barr rahimahullāh writes: “After embracing 
Islam, Suhayl ibn ‛Amr radiyallāhu ‛anhu used to 
offer salāh a lot, keep many fasts, and give a lot in 
charity.” The author of Usud al-Ghābah writes: 
“From among the leaders of the Quraysh who 
embraced Islam right at the end (i.e. during the 
Conquest of Makkah), there was no one who 
performed more salāh, kept more fasts, gave more 
in charity, and did more deeds of the Hereafter 
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than Suhayl ibn ‛Amr radiyallāhu ‛anhu. His 
excessive spiritual practices had made him dry like 
a thorn, and his colour and complexion had 
changed. He used to cry a lot, especially when 
reciting the Qur’ān. He used to go to the famous 
and senior Sahābī, Hadrat Mu‛adh ibn Jabal 
radiyallāhu ‛anhu, to learn the Qur’ān; and his 
eyes would flow profusely with tears. (Siyar as-
Sahābah) 


Demise 


Sa‛d ibn Fidā, who was with Hadrat Suhayl 
radiyallāhu ‛anhu in the battles in Shām, relates: 
“Suhayl said to me: ‘I heard Rasūlullāh sallallāhu 
‛alayhi wa sallam saying: ‘A single hour in the 
cause of Allāh ta‛ālā is better than an entire life’s 
deeds in one’s house.’ And so, I will not leave the 
jihād in Shām, and will not return home. I will give 
my life here.’” He remained so firm on this pledge 
that he did not leave the plague of ‛Amawās. He 
passed away in this plague in 18 A.H. – in a 
distant land from his house. May Allāh ta‛ālā be 
pleased with him. (Isābah, vol. 3, p. 147; Siyar as-
Sahābah, vol. 4, p. 85) 


https://nmusba.wordpress.com/







Hadrat Sayyidunā Wāthilah ibn Asqa‛ 
radiyallāhu ‛anhu 


Name, lineage and acceptance of Islam 


His name is Wāthilah, and his kunnīyyat is Abū 
Qurdādah. He came to Madīnah in 9 A.H. a few 
days before the expedition to Tabūk with the 
intention of embracing Islam, and presented 
himself before Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He said to him: “Go and take a bath with 
water and berry leaves, and clean your hair of 
jāhilī times.” After saying this, Rasūlullāh 
sallallāhu ‛alayhi wa sallam placed his hand of 
affection on his head. 


The expedition to Tabūk 


The preparations for the expedition to Tabūk 
commenced soon after he embraced Islam. All the 
mujāhidīn were making their personal 
preparations. Wāthilah also went home to make 
his preparations. But there was nothing at home, 
so he returned. By the time he returned, the 
mujāhidīn had departed and there seemed to be no 
way he could join them. However, his desire for 
jihād had made his restless. So he went about in 
the alleys of Madīnah calling out: “Who will take 
me to Tabūk in exchange for the booty?” 
Coincidentally, an old Ansārī was also left behind. 
He said: “I will take you. I will provide you with 
food and seat you on my animal. Place your 
reliance on Allāh’s ta‛ālā blessings and get ready.” 
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Wāthilah radiyallāhu ‛anhu did not need to get 
ready [because he had nothing], and joined the 
Ansārī man immediately. The latter took great care 
of him and was very kind to him. They joined the 
battle of Tabūk. After the battle, Hadrat Wāthilah 
received six camels as booty. As per the condition, 
he took them to the Ansārī man. After examining 
them carefully, he said: “All your camels are 
excellent animals.” Wāthilah said: “As per our 
agreement, I present them all to you.” The Ansārī 
said: “O my nephew [this was said out of affection]. 
These camels are yours, you may keep them. My 
purpose was solely to gain the reward of the 
Hereafter.” 


Merit and virtue 


Wāthilah radiyallāhu ‛anhu was from among the 
As-hāb-e-Suffah whose occupation was studying 
and imparting knowledge. This was also 
Wāthilah’s occupation. In addition to this, he 
would also take the opportunity of attending to 
Rasūlullāh sallallāhu ‛alayhi wa sallam and 
serving him. Although it was a short period of 
service – about 12-15 months – it enabled him to 
remain close to Rasūlullāh sallallāhu ‛alayhi wa 
sallam and derive benefit from him. Thus, he 
remembered many Ahādīth of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Wāthilah’s principles in narrating Hadīth 


When narrating Hadīth, Wāthilah did not consider 
it essential to quote the exact words. Instead, he 
felt it sufficient to narrate the meaning of the 
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Hadīth. Those who were in the quest for Hadīth 
used to come to him. Mak-hūl came to him on one 
occasion and said: “O Abū al-Asqa‛! Relate a 
Hadīth regarding which you have no doubt 
whatsoever. It must neither have any addition to 
it, nor anything left out from it.” 


On hearing these conditions, he addressed all who 
were present and said: “Has anyone of you read 
the Qur’ān last night?” They replied: “Yes, but we 
are not hāfiz (those who memorized the Qur’ān).” 
He said: “When you cannot memorize the Qur’ān 
correctly and you have the fear of additions and 
subtractions [when you read it from memory] 
although it is written and kept with you, how can 
the Hadīth be remembered exactly word for word 
when, in most cases, we hear it just once!? When 
it comes to narrating Hadīth, it is sufficient for you 
to relate its meaning and message correctly.” 


Worship 


Hadrat Wāthilah radiyallāhu ‛anhu was very 
particular about reading the different forms of 
dhikr. His daughter, Asmā’, relates: “My father 
would remain seated from after the fajr salāh until 
sunrise. He would face the qiblah and engage in 
reading wazīfahs. If I had to go to speak to him 
about some work, he would not reply. I asked him 
one day: ‘Why do you not speak?’ He replied: ‘I 
heard Rasūlullāh sallallāhu ‛alayhi wa sallam 
saying: ‘When a person reads Qul huwallāhu ahad 
[Sūrah al-Ikhlās] 100 times after the salāh without 
speaking to anyone, his sins of one year are 
pardoned.’” 
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Note: Glory to Allāh! This shows the virtue of 
occupying one’s self with wazīfahs during this 
time. Unfortunately, people are neglectful in this 
regard. (compiler) 


Generosity 


He was very poor in the beginning and that is why 
he had joined the As-hāb-e-Suffah. Allāh ta‛ālā 
made him prosperous later, and he was very 
generous during this time. He would call people to 
join him for the afternoon and evening meals. 


Note: All wealthy people ought to be generous like 
him. Unfortunately, most of them are miserly and 
abstain from spending even during times of 
necessity and need. May Allāh ta‛ālā enable us all 
to spend for good causes. Āmīn. 


Demise 


He passed away in 83 A.H. at the age of 105. May 
Allāh ta‛ālā be pleased with him. (Siyar as-
Sahābah, vol. 4, p. 234) 
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Sayyid ash-Shuhadā’ Hadrat Sayyidunā 
Hamzah ibn ‛Abd al-Muttalib 
radiyallāhu ‛anhu 


Name and lineage 


His name is Hamzah, his kunnīyyat is Abū Ya‛lā 
and Abū ‛Ammārah. His title is Asadullāh (the lion 
of Allāh). His father’s name is ‛Abd al-Muttalib. He 
was Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
paternal uncle. He was also related to Rasūlullāh 
sallallāhu ‛alayhi wa sallam from the maternal 
side. His mother, Hālah bint Wuhayb, was the 
paternal cousin of Rasūlullāh’s sallallāhu ‛alayhi 
wa sallam mother, Hadrat Āminah. 


In addition to the above relationship, Hadrat 
Hamzah radiyallāhu ‛anhu was also Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam foster brother. Abū 
Lahab’s slave woman, Hadrat Thuwaybah 
radiyallāhu ‛anhā, had breast-fed both of them. He 
was two years older than Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


Acceptance of Islam 


As was his habit, he was gone hunting and was 
returning to Makkah. When he reached Mt. Safā, a 
slave-girl said to him: “O Abū ‛Ammārah! If only 
you had returned a bit earlier so that you could 
see what condition your nephew was in. He was 
standing near the Ka‛bah and delivering a talk 
about his religion when Abū Jahal came and 
uttered verbal abuses against him and mocked 
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him in a disgraceful manner. But Muhammad 
[sallallāhu ‛alayhi wa sallam] did not give any 
reply. He was helpless and departed.” 


No sooner Hamzah heard this, he was overcome by 
a fervour to defend Rasūlullāh sallallāhu ‛alayhi 
wa sallam. He hastened towards the Ka‛bah. When 
he used to return from hunting, it was his habit to 
stop and speak with whomever he met on the way. 
But now he was so overcome by the desire for 
revenge that he did not look at anyone and 
proceeded directly to the Ka‛bah. He went to Abū 
Jahal, struck him severely with his quiver, and 
injured him. On seeing this, a few people from the 
Banū Makhzūm ran to help Abū Jahal and said: 
“O Hamzah! You have probably forsaken your 
religion as well?” He replied: “When his 
[Rasūlullāh’s sallallāhu ‛alayhi wa sallam] 
truthfulness is obvious to me, is there anything 
which can stop me? Yes, I testify that Muhammad 
[sallallāhu ‛alayhi wa sallam] is Allāh’s Messenger, 
and that whatever he says is the truth. By Allāh! I 
cannot turn away from him now. If you are true, 
try stopping me.” 


Abū Jahal said: “Leave Abū ‛Ammārah. By Allāh, I 
was very vulgar and abusive to his nephew.” 


This was the time when Rasūlullāh sallallāhu 
‛alayhi wa sallam had been seeking refuge in the 
house of Arqam ibn Abī Arqam, and the Muslims 
numbered just a few weak and poor souls. But 
with Hadrat Hamzah’s radiyallāhu ‛anhu 
acceptance of Islam, the situation suddenly 
changed and the unbeliever’s free reign of terror 
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and persecution came to an end. This is because 
Hamzah’s radiyallāhu ‛anhu bravery and valour 
was acknowledged by everyone in Makkah. 


Brotherhood 


In the brotherhood which Rasūlullāh sallallāhu 
‛alayhi wa sallam established in Makkah, his 
beloved slave, Hadrat Zayd ibn Hārithah 
radiyallāhu ‛anhu was paired with Hadrat Hamzah 
radiyallāhu ‛anhu. He developed such a deep bond 
with Hadrat Zayd radiyallāhu ‛anhu that when he 
used to go for battle, he would make all his 
bequests to him. 


Martyrdom 


In the battle of Badr, Hadrat Hamzah radiyallāhu 
‛anhu had wiped out many of the Quraysh leaders. 
So all the Quraysh polytheists were thirsty for his 
blood. Jubayr ibn Mut‛im had a slave by the name 
of Wahshī. Jubayr trained him specifically to 
avenge the blood of his uncle, Tu‛aymah ibn 
‛Adīyy, and promised liberation to Wahshī if he 
succeeded in his task. 


When the battle of Uhud commenced, Wahshī was 
lying in wait for Hadrat Hamzah radiyallāhu ‛anhu 
behind a hill. When he happened to pass nearby, 
he threw his spear at him with full force and killed 
him. The women of the idol-worshippers were very 
happy by Hadrat Hamzah’s radiyallāhu ‛anhu 
martyrdom and began singing songs of joy. Abū 
Sufyān’s wife, Hindah bint ‛Utbah, cut his nose 
and ears and made them into jewellery. In addition 
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to this, she cut his liver, chewed it and spat it out. 
When Rasūlullāh sallallāhu ‛alayhi wa sallam 
heard about this, he asked: “Did she eat any of it?” 
The people replied: “No.” Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “O Allāh! Do not permit 
any part of Hadrat Hamzah to enter the Hell-fire.” 


Burial arrangements 


Hadrat Safīyyah radiyallāhu ‛anhā was the blood 
sister of Hadrat Hamzah radiyallāhu ‛anhu. When 
she heard about her brother’s martyrdom, she 
came crying near his body. But Rasūlullāh 
sallallāhu ‛alayhi wa sallam did not permit her to 
see him. He consoled and pacified her, and sent 
her back. Hadrat Safīyyah radiyallāhu ‛anhā gave 
her son, Hadrat Zubayr radiyallāhu ‛anhu, two 
sheets which could be used for the kafan (shroud). 
But the corpse of an Ansārī was also lying next to 
Hadrat Hamzah’s without any kafan. She therefore 
gave one to each martyr of Islam. When the sheet 
was used to cover the head, the feet would be 
exposed. And when the feet were covered, the head 
would be exposed. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “Cover the head with the sheet 
and use grass and leaves to cover the feet.” The 
janāzah of the sayyid ash-shuhadā’ (leader of the 
martyrs) was prepared in this way. 


Rasūlullāh sallallāhu ‛alayhi wa sallam personally 
led the people in the janāzah salāh. Thereafter, all 
the other martyrs of Uhud were placed in a line 
next to his body, and Rasūlullāh sallallāhu ‛alayhi 
wa sallam performed the janāzah salāh for each 
one individually. 
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In this way, after performing about seventy salāhs, 
the soldiers of Islam buried the Lion of Allāh 
[Hadrat Hamzah radiyallāhu ‛anhu] in the field of 
Uhud. May Allāh ta‛ālā be pleased with him. 


After a long time, the killer of Hadrat Hamzah 
radiyallāhu ‛anhu, Wahshī, presented himself 
before Rasūlullāh sallallāhu ‛alayhi wa sallam in 
order to embrace Islam. On seeing him, Rasūlullāh 
sallallāhu ‛alayhi wa sallam asked: “Are you 
Wahshī?” He replied: “Yes.” Rasūlullāh sallallāhu 
‛alayhi wa sallam asked: “Were you the one who 
martyred Hamzah?” He replied: “Whatever you 
have heard about me is correct.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “Can you 
conceal your face from me? If you can, then please 
do this.” He never went in front of Rasūlullāh 
sallallāhu ‛alayhi wa sallam for the rest of his life 
and did not show his face to him. 


Note: Two important points which are worthy of 
following are learnt from this incident. 


(1) After Wahshī embraced Islam, all his sins were 
automatically pardoned. And so, all his mistakes 
and errors were wiped off Rasūlullāh’s sallallāhu 
‛alayhi wa sallam pure heart. Despite this, 
because of his natural and innate love for Hadrat 
Hamzah radiyallāhu ‛anhu, Rasūlullāh sallallāhu 
‛alayhi wa sallam stopped Wahshī from wilfully 
coming in front of him. He did this so that his 
heart is not overcome by sorrow and grief at seeing 
him. 
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(2) If a spiritual guide, shaykh, teacher, leader, or 
imām asks a person to do something which is 
apparently against the temperament of the seeker 
(tālib), his obedience to him without any complaint 
and reservation entails his good fortune and 
compliance with the Sharī‛ah. Without doubt, even 
if he [Wahshī] remained in Rasūlullāh’s sallallāhu 
‛alayhi wa sallam company for just a single 
moment, he achieved the honour of being his 
Sahābī – an honour which is better than a 
thousand qutbs (very high ranking shaykhs). After 
acting on Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
explicit request and still having intense love and 
respect for him, remaining patient for not being 
able to be in his company will – inshā Allāh – earn 
him additional reward and honour. (compiler) 


After the demise of Rasūlullāh sallallāhu ‛alayhi 
wa sallam, the Muslims had to do battle against 
Musaylamah al-Kadh-dhāb (the impostor who 
claimed prophet-hood). Hadrat Wahshī radiyallāhu 
‛anhu joined in this battle with the hope of killing 
Musaylamah and making up for the loss of Hadrat 
Hamzah radiyallāhu ‛anhu. Consequently, he was 
successful in his objective. In this way, he brought 
more good to Islam than the harm which he had 
caused it. May Allāh ta‛ālā be pleased with him. 
(Siyar as-Sahābah, vol. 2, p. 188) 
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Hadrat Sayyidunā Usāmah ibn Zayd 
radiyallāhu ‛anhu 


Name and lineage 


His name was Usāmah, his kunnīyyat was Abū 
Muhammad, his title was Mahbūb ar-Rasūl (the 
beloved of Rasūlullāh sallallāhu ‛alayhi wa 
sallam), and his father’s name was Zayd. 


Birth, Islam and hijrah 


He was born six years before the hijrah in Makkah. 
His father, Hadrat Zayd radiyallāhu ‛anhu, was the 
beloved slave of Rasūlullāh sallallāhu ‛alayhi wa 
sallam and known as the son of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. His mother, Barakah, 
was known as the mother of Rasūlullāh sallallāhu 
‛alayhi wa sallam.1 In this way, he inherited the 
love of Rasūlullāh sallallāhu ‛alayhi wa sallam 
from both his father and mother. He was born in 
the lap of Islam. No part of his life was soiled by 
the impurity of unbelief and polytheism. 


                                       


1 She is more well-known by her kunnīyyat, viz. Umm Ayman 
radiyallāhu ‛anhā. She was like a mother to Rasūlullāh 
sallallāhu ‛alayhi wa sallam who said in reference to her: 


  أم أيمن أمي بعد أمي


“Umm Ayam is my mother after my mother.” (al-Istī‛āb, vol. 
2, p. 490) (translator) 
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Rasūlullāh’s sallallāhu ‛alayhi wa sallam special 
love for him 


Rasūlullāh sallallāhu ‛alayhi wa sallam repeatedly 
expressed his love for Usāmah radiyallāhu ‛anhu 
and his attitude towards him also bears testimony 
to this. From among those who were closely 
related to Rasūlullāh sallallāhu ‛alayhi wa sallam, 
he did not have as much love for anyone as he had 
for Hadrat Hasan radiyallāhu ‛anhu and Hadrat 
Husayn radiyallāhu ‛anhu. However, Hadrat 
Usāmah ibn Zayd radiyallāhu ‛anhu was also 
included in this love. 


Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
seat Hadrat Usāmah radiyallāhu ‛anhu on one 
thigh, and Hadrat Hasan radiyallāhu ‛anhu on his 
other thigh. He used to bring the two together and 
say: “O Allāh! I show mercy to these two. You also 
have mercy on them.” According to another 
narration, he used to say: “O Allāh! I love these 
two. You also have love for them.” 


Hadrat Ibn ‛Abbās radiyallāhu ‛anhu narrates that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“Usāmah is the most beloved of all to me.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said on 
one occasion: “I loved his father the most, now I 
love him the most.” 


Hadrat Dihyah Kalbī radiyallāhu ‛anhu gave a 
cotton garment as a gift to Rasūlullāh sallallāhu 
‛alayhi wa sallam. Rasūlullāh sallallāhu ‛alayhi 
wa sallam made Usāmah radiyallāhu ‛anhu wear 
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it, who in turn gave it to his wife. Rasūlullāh 
sallallāhu ‛alayhi wa sallam asked him one day: 
“Why do you not wear the cotton garment?” He 
replied: “O Rasūlullāh! I gave it to my wife.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Very 
well. Tell her to wear a chest piece beneath it or 
else her body will be visible.” 


Note: We learn the importance which Rasūlullāh 
sallallāhu ‛alayhi wa sallam paid to concealing the 
‛aurah (private area). Unfortunately, let alone the 
women not practising on this teaching at present, 
they disregard it totally. This is why immorality 
and nudity are becoming so rife. We seek refuge in 
Allāh ta‛ālā. (compiler) 


Service to Rasūlullāh sallallāhu ‛alayhi wa sallam 


Hadrat Usāmah radiyallāhu ‛anhu used to remain 
constantly in the company of Rasūlullāh sallallāhu 
‛alayhi wa sallam and had the honour of riding 
with him on journeys. Thus, he used to have many 
opportunities to serve him. In most cases, it was 
he who used to bring Rasūlullāh’s sallallāhu 
‛alayhi wa sallam wudū’ water, etc. 


Obedience to parents 


He was very particular about gaining the pleasure 
of his parents and would not hesitate in spending 
large sums of money for this purpose. Muhammad 
ibn Sīrīn rahimahullāh narrates that during the 
caliphate of Hadrat ‛Uthmān radiyallāhu ‛anhu, 
the price of date trees had increased to 1000 
dirhams. Hadrat Usāmah radiyallāhu ‛anhu 
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hollowed the bark of one date tree and removed 
the resin from inside. People asked him: “What are 
you doing!? The price of these trees has increased 
so much and you are destroying them!?” He 
replied: “My mother had asked for this, and I fulfil 
whatever request she makes provided it is possible 
for me.” 


Character and mannerisms 


Since Hadrat Usāmah radiyallāhu ‛anhu was 
nurtured under the wing of Rasūlullāh sallallāhu 
‛alayhi wa sallam, he had a natural affinity with 
practising on his teachings. 


Strict adherence to the Sunnah 


He used to adhere strictly to the Sunnah. Even 
when his body could not bear physical burdens in 
the latter part of his life, he was regular in keeping 
optional fasts. A slave said to him on one occasion: 
“You have now reached an age of weakness and 
feebleness. Why are you so strict in keeping fast 
on Mondays and Thursdays?” He replied: 
“Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
keep fast on these days.” 


He memorized a considerable number of Ahādīth 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Consequently, many senior Sahābah radiyallāhu 
‛anhum used to refer to him and consult him. 
When Sayyidunā Hadrat Sa‛d ibn Abī Waqqās 
radiyallāhu ‛anhu did not find any ruling with 
regard to the plague of ‛Amawās, he asked Hadrat 
Usāmah radiyallāhu ‛anhu about it. He replied: 
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“Rasūlullāh said: ‘A plague is a type of punishment 
which was sent to a particular group of the Banū 
Isrā’īl. So when you hear about a plague in a 
certain place, do not go there. And if you are in it, 
do not leave that place.’” 


Demise 


He passed away in the latter period of Hadrat Amīr 
Mu‛āwiyah’s radiyallāhu ‛anhu governorship in 
Madīnah Munawwarah in 54 A.H. He was sixty 
years old at the time. May Allāh ta‛ālā be pleased 
with him. (Siyar as-Sahābah, vol. 2, p. 100) 
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Hadrat Sayyidunā Khālid ibn Walīd 
radiyallāhu ‛anhu 


Name and lineage 


His name was Khālid, his kunnīyyat was Abū 
Sulaymān, his title was Sayfullāh (the sword of 
Allāh), and his mother’s name was Lubānah who 
was a close relative of Umm al-Mu’minīn Hadrat 
Maymūnah radiyallāhu ‛anhā. 


Hadrat Khālid ibn Walīd radiyallāhu ‛anhu 
embraced Islam in the period between 6 A.H. and 
8 A.H. 


Respect for Rasūlullāh sallallāhu ‛alayhi wa 
sallam 


His heart was filled with respect for Rasūlullāh 
sallallāhu ‛alayhi wa sallam and could not tolerate 
anyone saying anything against Rasūlullāh 
sallallāhu ‛alayhi wa sallam or belittling him in 
any way. 


Strong affinity with the personal effects of 
Rasūlullāh sallallāhu ‛alayhi wa sallam 


He had a special affinity with anything which was 
connected to Rasūlullāh sallallāhu ‛alayhi wa 
sallam in any way. He had Rasūlullāh’s sallallāhu 
‛alayhi wa sallam blessed hair stitched in one of 
his hats which he used to wear when going out for 
jihād. 
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Jihād in Allāh’s cause 


The most glorious chapter in Hadrat Khālid’s 
radiyallāhu ‛anhu book is his waging jihād in 
Allāh’s cause. A major portion of his life was spent 
in it. It was his enthusiasm for jihād and his 
heroic deeds on the battle field which earned him 
the title of Sayfullāh (the sword of Allāh) from 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He 
wielded his sword in about 125 battles. There was 
not a single span on his body which did not have 
any injuries. 


Propagation of Islam 


The propagation of Islam is a religious duty of 
every Muslim. Hadrat Khālid radiyallāhu ‛anhu 
fulfilled this duty while Rasūlullāh sallallāhu 
‛alayhi wa sallam was alive and even after he 
departed from this world. He was appointed as the 
commander of many military expeditions (sarāyā – 
battles in which Rasūlullāh sallallāhu ‛alayhi wa 
sallam did not take part). 


Demise 


He settled down in Madīnah Munawwarah in the 
latter part of his life. He remained ill for some time 
and passed away in 22 A.H. Hadrat ‛Umar 
radiyallāhu ‛anhu was present for his janāzah. 
May Allāh ta‛ālā be pleased with him. (Siyar as-
Sahābah, vol. 2, p. 150) 
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Hadrat Sayyidunā Hassān ibn Thābit 
radiyallāhu ‛anhu 


Name and lineage 


His name was Hassān, his kunnīyyat was Abū al-
Walīd, his title was Shā‛ir ar-Rasūl (the poet of 
Rasūlullāh sallallāhu ‛alayhi wa sallam), his father 
was Thābit, and his mother’s name was Farī‛ah. 
Hadrat Hassān’s radiyallāhu ‛anhu forefathers 
were the leaders of their tribe. 


Embracing Islam 


Hadrat Hassān radiyallāhu ‛anhu embraced Islam 
when he was quite weak. He was sixty years old at 
the time of the hijrah. 


Poems in defence of Rasūlullāh sallallāhu ‛alayhi 
wa sallam 


Hadrat Hassān’s radiyallāhu ‛anhu poems contain 
themes in the defence of Islam or disparaging the 
unbelievers. He compiled many poems against the 
unbelievers. Despite this, his compilations were 
absolutely pure from obscenities. Rasūlullāh 
sallallāhu ‛alayhi wa sallam used to be greatly 
pleased by his defence. He said to him on one 
occasion: 


  .أجب عن رسول االله صلى االله عليه وسلم، أللهم أيده بروح القدس! حسان
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“O Hassān! Respond on behalf of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. O Allāh! Assist him 
through Jibra’īl ‛alayhis salām.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said on 
another occasion: 


 أهجهم وجبريل معك


“Speak out against the idol-worshippers. Jibra’īl 
‛alayhis salām is with you.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said the 
following with regard to the effect which Hadrat 
Hassān’s poetry had on the idol-worshippers: 


 إن قوله فيهم أشد من وقع النبل


“His words against them are more severe than 
spears.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam had a 
pulpit placed in Musjid-e-Nabawī. Hadrat Hassān 
radiyallāhu ‛anhu would stand on it and sing the 
praises of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
This would make him very pleased. When a 
delegation of the Banū Tamīm came, Hadrat 
Hassān radiyallāhu ‛anhu recited some poems in 
praise of the Quraysh. On hearing him, they all 
said: “The speaker of Muhammad (sallallāhu 
‛alayhi wa sallam) is better than ours, and his 
poet is better than our poet.” 


We now quote a few poems from Shu‛arā’ ar-Rasūl: 
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 إِذَا قَالَ فِي الْخمسِ الْمؤذِّنُ أَشهد - وضم الإِلَه اِسم النبِيِّ إِلَى اسمِهِ


When the mu’adh-dhin says Ash-hadu allā ilāha 
illallāhu for the five salāhs, Allāh ta‛ālā attaches 
the name of Rasūlullāh sallallāhu ‛alayhi wa 
sallam to His name in the kalimah: Ash-hadu anna 
Muhammadar Rasūlullāh. 


 مِن الرسلِ والأَوثَانِ فِي الأَرضِ تعبد - نبِي أَتانا بعد يأْسٍ وفَترةٍ


Rasūlullāh sallallāhu ‛alayhi wa sallam came to us 
after we had become despondent and after a 
considerable time had passed since a Prophet of 
Allāh had come into this world. He came to us at a 
time when idols were being worshipped in the 
world. 


 دنهم الْلُقَي الصحا لاَم كَحولُي - ايادِها ورينِتسا ماجرى سِسمأَفَ


Rasūlullāh sallallāhu ‛alayhi wa sallam then 
became a lamp from which light is acquired, and a 
guide. His face used to glitter like a highly polished 
Indian sword. 


ارا ننذَرأَنةًونج رشبا و - دمحفَااللهُ ن لاَما الإِسنلَّمعو 


Rasūlullāh sallallāhu ‛alayhi wa sallam warned us 
of the Hell-fire and gave us the glad tidings of 
Paradise. And he taught us about Islam. So we 
praise Allāh ta‛ālā. (Shu‛arā’ ar-Rasūl, p. 351) 


 نِييقَطُّ ع رت لَم كمِن نسأَحلِدِ النِّ-وت لَم كلَ مِنمأَجاءُ وس  
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  كَأَنك قَد خلِقْت كَما تشاءُ–خلِقْت مبرءًا مِن كُلِّ عيبٍ 


My eyes have never seen anyone better than you. 
No woman has ever given birth to anyone more 
handsome than you. You are created free from 
every defect. It is as though you were created as 
you wanted. 


Moral compilations 


Considering the fact that Hadrat Hassān 
radiyallāhu ‛anhu was an experienced poet, a 
pious elder, and most of all, a Companion of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, the 
subject of his poetry also aims at admonishing, 
advising, and calling his people towards lofty 
character. He says: 


ارا جارِهِ ! يةِ جبِذِم دِرغي ندِر–مغي ا لَمدمحفَإِنَّ م كُممِن  


O neighbour! The one from among you who 
deceives his neighbour should know that 
Muhammad never deceived anyone. 


Character and mannerisms 


His greatest distinction lies in his being the poet of 
Rasūlullāh sallallāhu ‛alayhi wa sallam who used 
to compile poems in his defence. Rasūlullāh 
sallallāhu ‛alayhi wa sallam made du‛ā’ for him 
saying: “O Allāh! Help him with Jibra’īl ‛alayhis 
salām.” Thus, he enjoyed a special closeness to 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He was 
reading some poems on one occasion in Musjid-e-
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Nabawī. Hadrat ‛Umar radiyallāhu ‛anhu stopped 
him so he replied: “I used to read poems to 
someone better than you [referring to Rasūlullāh 
sallallāhu ‛alayhi wa sallam].” 


Demise 


He passed away in 54 A.H. during the era of 
Hadrat Amīr Mu‛āwiyah radiyallāhu ‛anhu. He was 
120 years old at the time. (Siyar as-Sahābah, vol. 
3, p. 281) 
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Sayyidunā Hadrat ‛Āmir ibn Fuhayrah 
radiyallāhu ‛anhu 


Name and lineage 


His name was ‛Āmir, his kunnīyyat was Abū ‛Amr, 
and his father was Fuhayrah. 


Embracing Islam 


He entered the fold of Islam in the beginning, and 
so, he had to endure various types of persecution. 
However, he remained steadfast till the very end. 
Hadrat Abū Bakr radiyallāhu ‛anhu had 
emancipated him. (Usud al-Ghābah, vol. 3, p. 91) 


Hijrah 


When Rasūlullāh sallallāhu ‛alayhi wa sallam and 
Hadrat Abū Bakr radiyallāhu ‛anhu were 
concealed in the cave of Thaur, Hadrat ‛Āmir ibn 
Fuhayrah radiyallāhu ‛anhu had the responsibility 
of taking Hadrat Abū Bakr’s radiyallāhu ‛anhu 
goats to graze in the pastures of Makkah and to 
return them in the evening. He would milk the 
goats and the milk would be consumed by all. 


Hadrat ‛Abdullāh ibn Abī Bakr radiyallāhu ‛anhu 
would come at night and convey to them whatever 
information he had about Makkah. When he would 
proceed in the morning, he would cover the tracks 
left by the goats so that the Makkans do not 
become suspicious. When Rasūlullāh sallallāhu 
‛alayhi wa sallam left the cave and proceeded, he 
seated Hadrat ‛Āmir radiyallāhu ‛anhu in his place. 
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When Hadrat ‛Āmir reached Madīnah, he was 
hosted by Hadrat Sa‛d ibn Khaythamah 
radiyallāhu ‛anhu, and Hadrat Hārith ibn Aus 
radiyallāhu ‛anhu was paired with him as his 
brother. He was from among those with whom the 
air of Madīnah did not agree. He fell critically ill 
and lost hope of life. When Rasūlullāh sallallāhu 
‛alayhi wa sallam heard about the different 
Muhājirūn falling ill, he made the following du‛ā’: 


“O Allāh! Make Madīnah as good as Makkah was 
to us, or better than it. And purify it of illnesses.” 


The du‛ā’ was accepted and Hadrat ‛Āmir ibn 
Fuhayrah radiyallāhu ‛anhu recovered from his 
illness. 


Bīr Ma‛ūnah 


In 4 A.H. Rasūlullāh sallallāhu ‛alayhi wa sallam 
sent seventy qurrā’ (qārīs) to convey Islam to the 
polytheists of Bīr Ma‛ūnah. The polytheists killed 
all of them. Hadrat ‛Āmir radiyallāhu ‛anhu was 
among them. Only ‛Amr ibn Umayyah Damurah 
radiyallāhu ‛anhu was captured alive. ‛Āmir ibn 
Tufayl pointed towards a corpse and asked ‛Amr 
ibn Umayyah about its identity. He replied: “This 
is ‛Āmir ibn Fuhayrah.” He said: “After he was 
killed, I saw him being raised to the heavens. He 
was suspended between the heavens and earth 
and then brought down again.” (Bukhārī, Kitāb al-
Maghāzī, Bāb Ghazwah ar-Rajī‛) 
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An extraordinary martyrdom 


When the spear of Jabbār ibn Salmā struck 
Hadrat ‛Āmir ibn Fuhayrah’s chest and went 
through his body, he said: 


   الْكَعبةِبِربِّ تزفُ


“I take an oath in the name of the Lord of the 
Ka‛bah! I have triumphed.” 


His corpse was trembling as it was raised towards 
the heavens. The angels did his tajhīz wa takfīn 
(enshrouding procedure), and the doors of A‛lā 
‛Illīyyīn were opened for Hadrat Jibra’īl ‛alayhis 
salām. This incident took place in 4 A.H. Jabbār 
ibn Salmā was astonished and affected by this 
extraordinary scene, and embraced Islam. 
(Tabaqāt Ibn Sa‛d, section on Maghāzī, p. 37; Siyar 
as-Sahābah, vol. 2, p. 422) 
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Hadrat Sayyidunā ‛Abdullāh ibn ‛Umar 
radiyallāhu ‛anhu 


Merit and virtue 


He was considered to be an imām and leader from 
among the Sahābah radiyallāhu ‛anhum as 
regards his knowledge and practical life. Ibn al-
Hanafīyyah refers to him as Hibr al-Ummah (a 
religious authority of the ummah). He was very 
particular about emulating the actions of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and 
following the Sunnah. He kept himself completely 
aloof from the disputes which arose among the 
Muslims. His position among the Sahābah 
radiyallāhu ‛anhum can be gauged from the fact 
that during the Tahkīm (arbitration between 
Hadrat ‛Alī radiyallāhu ‛anhu and Hadrat 
Mu‛āwiyah radiyallāhu ‛anhu) he was selected for 
the caliphate despite other senior Sahābah 
radiyallāhu ‛anhum like Hadrat ‛Alī and Hadrat 
Sa‛d radiyallāhu ‛anhumā being present. The 
people asked him to accept their pledge of 
allegiance, but he refused saying: “I cannot be the 
cause of the slightest blood shedding among 
Muslims.” 


The following statement of Hadrat Sufyān Thaurī 
rahimahullāh has been very well received. He said: 
“When the Muslims are united, the Sunnah and 
ways of Hadrat ‛Umar radiyallāhu ‛anhu are 
worthy of emulation. And when there are disputes 
among them, the way of Ibn ‛Umar [the son of 
‛Umar] radiyallāhu ‛anhumā ought to be followed.” 
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Someone asked him a question on one occasion. 
He lowered his head and did not give a reply. The 
person thought that he did not hear him, so he 
said: “You probably did not hear my question.” 
Hadrat ‛Abdullāh ibn ‛Umar radiyallāhu ‛anhu 
replied: “Why should I not hear it [I have indeed 
heard it]. You people think that when you question 
us, we will not be questioned about it by Allāh 
ta‛ālā. Give me some time, let me ponder over your 
question; and if I have an answer, I will inform 
you. If not, I will clearly tell you that I do not know 
the answer.” 


Sulaymān ibn Yasār says: “In most cases, when a 
question was posed to Hadrat Ibn  ‘Umar 
radiyallāhu ‛anhu, he would reply without 
hesitation by saying: “I do not know.” 


Note: Glory to Allāh! What excellent guidance for 
both, the muftī and the person who poses the 
question. (compiler) 


He loved Rasūlullāh sallallāhu ‛alayhi wa sallam 
ardently. It was impossible for Rasūlullāh 
sallallāhu ‛alayhi wa sallam to be mentioned 
without his eyes welling with tears. When he used 
to pass by the dwelling of Rasūlullāh sallallāhu 
‛alayhi wa sallam he would become restless and 
close his eyes. 


He was extremely generous, and would distribute 
30 000 dirhams at a time in a single assembly. He 
did this on several occasions. One year, Hadrat 
Mu‛āwiyah radiyallāhu ‛anhu sent 100 000 
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dirhams to him. He spent all the money before the 
end of the year. 


It was his practice never to commence eating a 
meal unless there was an orphan to join him. 
(A‛yān al-Hujjāj, vol. 1, p. 63) 


He used to say: “O children of Ādam! You may live 
in this world with your bodies, but detach your 
heart and aspirations from it.” (Tabaqāt) 


Demise 


He passed away in 73 or 74 A.H. in Makkah. He 
was buried in Fajj near Dhī Tuwā. He was 84 years 
old at the time. (A‛yān al-Hujjāj, vol. 1, p. 64) 
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Hadrat Sayyidunā Abū Dharr Ghifārī 
radiyallāhu ‛anhu 


Name and lineage 


His name was Jundub, his father was Junādah 
ibn Qays, and his mother was Ramlah. He was 
from the Ghifār tribe and that is why he is referred 
to as Ghifārī. Abū Dharr is his kunnīyyat. 


He used to ponder and reflect over the Hereafter 
day after day. He considered it harām to keep 
money that is more than what is needed for one 
day. If a person were to visit him and look around 
his house, he would not find any effects of this 
world in it. (Tabaqāt) 


He was known as Masīh al-Islam, who, according 
to Rasūlullāh sallallāhu ‛alayhi wa sallam refers to 
a very senior person above the earth and beneath 
the skies. 


Imām Sufyān Thaurī rahimahullāh says: “Hadrat 
Abū Dharr Ghifārī radiyallāhu ‛anhu stood in front 
of the Ka‛bah one day and said: ‘O people! I am 
Jundub Ghifārī. Come to a brother who is kind 
and desires your well-being.’ On hearing this, 
people assembled around him. When they all 
gathered, he said: 


  ...أرأيتم لو أن أحدكم أراد سفرا أليس يتخذ من الزاد ما يصلحه ويبلّغه
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Tell me, when any of you decides to go on a 
journey, will he not take provisions which will keep 
him going and convey him to his destination? 


The people replied: “He will certainly do this.” He 
said: “The journey to the Hereafter is a very long 
journey. You should therefore take provisions 
which will be of benefit to you.” The people asked: 
“What are they?” He said: “Perform one hajj in 
preparation for the major events, fast on a hot day 
in preparation for the day of Resurrection, perform 
two rak‛ats of salāh in the darkness of the night in 
preparation for the solitude of the grave. Speak 
good things and remain silent from evil 
statements. Give in charity in preparation for the 
major day in which you will stand before Allāh 
ta‛ālā. Hopefully, you will gain salvation from its 
severity. Divide your worldly life into two 
assemblies: (1) in search for halāl sustenance, (2) 
in your quest for the Hereafter. A third assembly 
will be harmful. Do not intend such an assembly. 
Divide your wealth in two: (1) spend one portion on 
your family and children, (2) make the second a 
provision for the Hereafter. Any third type will be 
harmful to you; it will not benefit you, so do not 
seek it.’ He then said at the top of his voice: ‘An 
intense greed which you will never acquire has 
destroyed you.’” (A‛yān al-Hujjāj, p. 70) 


The incident surrounding his demise 


His wife relates the circumstances surrounding his 
demise. She says: “When Hadrat Abū Dharr’s 
condition became critical, I began crying. He asked 
me: ‘Why are you crying?’ I replied: ‘You are 
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travelling to the Hereafter in this desert. Apart 
from the clothes which you and I are wearing, we 
do not have anything which could be used as your 
kafan (shroud).’ He said: ‘Stop crying, I will give 
you some good news. I heard Rasūlullāh sallallāhu 
‛alayhi wa sallam saying: ‘If a Muslim has lost two 
or three of his sons, they will be sufficient to save 
him from the Hell-fire.’” 


“I was also among a few persons when Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: ‘One of you will 
die in the desert and a group of Muslims will reach 
there at the time of his death.’ Apart from me, they 
have all passed away in the cities and towns. I am 
the only one left. Therefore, I am certainly that 
person. I take an oath and say to you: Neither 
have I lied to you, nor has the person [Rasūlullāh 
sallallāhu ‛alayhi wa sallam] who said this lied to 
us. You may therefore go to the main road and you 
will certainly see this unseen help [of Allāh ta‛ālā] 
approaching.’ I said: ‘The pilgrims (hujjāj) have all 
returned and the road is closed.’ He said: ‘No, go 
and take a look.’ And so, I would run to a hill top 
to take a look, and then run back to him in order 
to tend to him and nurse him. This sequence of 
running, standing in the sun, searching and 
waiting continued when I saw some riders 
approaching from a distance. I waved at them and 
they hastened towards me and stopped in front of 
me. They pointed at Abū Dharr and asked: ‘Who is 
this person?’ I replied: ‘He is Hadrat Abū Dharr 
Ghifārī.’ They asked: ‘Is he the Companion of 
Rasūlullāh sallallāhu ‛alayhi wa sallam?’ I replied: 
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‘Yes.’ They said: ‘May our parents be sacrificed for 
him”, and went to him.” 


“Hadrat Abū Dharr first related Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam prediction and then 
made a bequest to them: ‘If you find sufficient 
clothes with me or with my wife to make my kafan, 
you must use them.’ He then made them take an 
oath saying: ‘If any one of you is employed in any 
way by the government, he must not make me 
wear the kafan.’ Apart from a young Ansārī, all the 
others were already in the employ of the 
government. The youngster said: ‘Uncle, I have a 
sheet. And I have two garments which were sewn 
by my mother. I will use them for your kafan.’ Abū 
Dharr said: ‘Very well, you must make me wear 
the kafan.’ He passed away after this.” 


After studying several other narrations, we learn 
that these people were Yemenis who were coming 
from Kūfah. The famous Sahābī, ‛Abdullāh ibn 
Mas‛ūd radiyallāhu ‛anhu was also with them. He 
was going to Iraq. Nevertheless, the Ansārī youth 
made him wear the kafan and Hadrat ‛Abdullāh 
ibn Mas‛ūd radiyallāhu ‛anhu performed the 
janāzah salāh. They all participated in burying 
him in one corner in the desert. This incident took 
place during the caliphate of Hadrat ‛Uthmān 
radiyallāhu ‛anhu in 32 A.H. May Allāh ta‛ālā 
illuminate his grave. (Siyar as-Sahābah, vol. 2, p. 
74) 
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Sayyidunā Hadrat Miqdād ibn ‛Amr 
radiyallāhu ‛anhu 


Name and lineage 


His name is Miqdād, his kunnīyyat is Abū al-
Aswad, and his father’s name is ‛Amr Kindī. 


Character 


Hadrat Miqdād radiyallāhu ‛anhu was an 
embodiment of excellent character. He was very 
straightforward and simple minded. The hardships 
and difficulties of the early stages of Islam had 
made him attracted to solitude and contentment. 
The enthusiasm and bravery which he exhibited in 
the battle of Badr made all the Sahābah 
radiyallāhu ‛anhum desirous of emulating him. 


Acceptance of Islam 


Hadrat Miqdād radiyallāhu ‛anhu was originally a 
resident of Bahrā. He hadn’t settled down fully in 
Makkah when he heard the call towards tauhīd, 
and the invitation of Rasūlullāh sallallāhu ‛alayhi 
wa sallam made him an adherent of Islam. This 
was a difficult time when embracing Islam was 
considered to be a serious crime. But despite his 
helplessness and being in a foreign land, Hadrat 
Miqdād radiyallāhu ‛anhu could not bear 
concealing the truth. He is enumerated among 
those Sahābah radiyallāhu ‛anhum who 
announced their acceptance of Islam from the very 
beginning. (Usud al-Ghābah-tadhkirah Miqdād) 
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Emigration 


After embracing Islam, he became a target of 
various hardships and numerous injustices. He 
could bear this no longer and decided to leave 
Makkah and emigrate to Abyssinia. When he 
returned from Abyssinia, preparations were being 
made to emigrate to Madīnah. But because of 
certain difficulties, he was forced to remain in 
Makkah. When Rasūlullāh sallallāhu ‛alayhi wa 
sallam also emigrated and skirmishes ensued 
between the Muslims and unbelievers, he and 
Hadrat ‛Utbah ibn Ghazwān radiyallāhu ‛anhu 
joined a Quraysh scout party which was heading 
towards Madīnah. ‛Ikramah ibn Abī Jahal was the 
leader of this party. On the way, they encountered 
a group of Muslims whose officer was Hadrat 
‛Ubayd ibn al-Hārith. When these two [Hadrat 
Miqdād and Hadrat ‛Utbah radiyallāhu ‛anhumā] 
found an opportunity, they joined the Muslims, 
went to Madīnah, and were hosted by Hadrat 
Kulthūm ibn Hadm radiyallāhu ‛anhu. 


Rasūlullāh sallallāhu ‛alayhi wa sallam gave him a 
piece of land in the residential area of the Banī 
‛Adīlah because this area had appealed to Hadrat 
Miqdād when Hadrat Ubayy ibn Ka‛b radiyallāhu 
‛anhu had invited him there. 


Battles 


Hadrat Miqdād radiyallāhu ‛anhu was an expert 
archer, spear thrower and horse rider. He was the 
sole horse rider in the battle of Badr. The 
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biographers unanimously state that no one except 
him had a horse. 


During the conquest of Egypt, Hadrat ‛Amr ibn al-
‛Ās radiyallāhu ‛anhu had requested for additional 
soldiers from the capital of the caliphate [Madīnah 
Munawwarah]. Hadrat ‛Umar radiyallāhu ‛anhu 
sent an army of 10 000 soldiers and four officers. 
Hadrat Miqdād radiyallāhu ‛anhu was one of the 
four officers. Hadrat ‛Umar radiyallāhu ‛anhu said 
with regard to them: “Each of these four officers is 
sufficient to combat 1000 soldiers of the enemy 
forces.” Consequently, the moment they reached, 
the tables of the battle turned and the Muslims 
achieved victory. All praise is due to Allāh ta‛ālā. 


Demise 


Hadrat Miqdād radiyallāhu ‛anhu passed away in 
23 A.H. during the caliphate of Hadrat ‛Uthmān 
radiyallāhu ‛anhu. Hadrat ‛Uthmān radiyallāhu 
‛anhu performed the janāzah salāh and he was 
buried in Baqī‛ (the graveyard of Madīnah 
Munawwarah). May Allāh ta‛ālā be pleased with 
him. (Siyar as-Sahābah, vol. 2, p. 398) 
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Sayyidunā Hadrat Bilāl ibn Rabāh 
radiyallāhu ‛anhu 


Name and lineage 


His name was Bilāl, his kunnīyyat was Abū 
‛Abdillāh, his father was Rabāh, and his mother 
was Hamāmah. He was an Abyssinian slave by 
descent but was born in Makkah. The Banī Jumah 
were his masters. (Usud al-Ghābah, vol. 1, p. 206) 


Acceptance of Islam 


Although Hadrat Bilāl radiyallāhu ‛anhu was a 
black slave in his external appearance, he was 
from among the seven seniors who accepted the 
call of Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Fortitude in the presence of hardships 


Hadrat Bilāl radiyallāhu ‛anhu had to suffer 
various types of torments and persecutions. He 
would be made to lie on burning sand, 
smouldering rocks, and burning embers. The 
polytheist youth tied ropes around his blessed 
neck and would play a game of tugging at it. 
Despite all these trials and tribulations, he did not 
let go of the rope of tauhīd. 


Abū Jahal would make him lie on his stomach and 
place grinding stones on his back. When the heat 
of the sun and its burning rays would make him 
restless, Abū Jahal – the accursed – would say to 
him: “O Bilāl! Will you still not give up the God of 
Muhammad [sallallāhu ‛alayhi wa sallam]?” Even 
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under such trying conditions he would utter 
nothing except: “Ahad, ahad.” (Allāh is one, Allāh 
is one). (Usud al-Ghābah, vol. 1, p. 206) 


Emancipation 


Hadrat Bilāl radiyallāhu ‛anhu was suffering [at 
the hands of the polytheists] when Hadrat Abū 
Bakr radiyallāhu ‛anhu happened to pass by. He 
was most affected by this heart-rending scene. He 
paid a considerable amount for his freedom and 
had him emancipated. When Rasūlullāh sallallāhu 
‛alayhi wa sallam heard about it, he said: “O Abū 
Bakr! Include me in paying for his freedom.” 
Hadrat Abū Bakr radiyallāhu ‛anhu replied: “O 
Rasūlullāh! I have already freed him.” (Bukhārī, 
Bāb al-Adhān) 


Humility 


Humility was his innate quality. When people used 
to talk about his merits and virtues, he would say: 
“I am just an Abyssinian who was an ordinary 
slave until yesterday.” (Tabaqāt Ibn Sa‛d, vol. 3, p. 
69) 


Battles 


Hadrat Bilāl radiyallāhu ‛anhu took part in all the 
famous battles. In the battle of Badr, he killed 
Umayyah ibn Khalaf who was a bitter enemy of 
Islam and was at the forefront in torturing him. 
(Bukhārī, Bāb al-Adhān) 
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He was with Rasūlullāh sallallāhu ‛alayhi wa 
sallam during the Conquest of Makkah. When 
Rasūlullāh sallallāhu ‛alayhi wa sallam entered 
the Ka‛bah, this special mu’adh-dhin [Bilāl 
radiyallāhu ‛anhu] had the honour of 
accompanying Rasūlullāh sallallāhu ‛alayhi wa 
sallam. This is the grace of Allāh which He bestows 
to whomever He wills. (Usud al-Ghābah, vol. 1, p. 
27) 


Rasūlullāh sallallāhu ‛alayhi wa sallam instructed 
him to go onto the roof of the Ka‛bah and call out 
the takbīr (Allāhu akbar – Allāh is the greatest) in a 
loud voice. The sanctified House of Allāh ta‛ālā 
which Hadrat Ibrāhīm ‛alayhis salām had 
constructed for the worship of one Allāh, and 
which had been turned into a place in which idols 
were placed, once again reverted to its original 
purpose when an Abyssinian called out the call of 
tauhīd. (Tabaqāt Ibn Sa‛d, vol. 3, p. 167) 


Residing in Shām 


Hadrat Bilāl radiyallāhu ‛anhu was attracted to the 
green and lush lands of Shām, and therefore 
settled down there permanently. After living there 
for quite some time, he dreamt of Rasūlullāh 
sallallāhu ‛alayhi wa sallam who said to him: “O 
Bilāl! For how long are you going to lead this 
aimless life? Has the time not come for you to visit 
us?” 


This dream reminded him of the enjoyable 
incidents of his past life [in Madīnah], and so, he 
left immediately for Madīnah Munawwarah, 
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presented himself before the blessed grave of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, and 
began trembling like a fowl that is about to be 
slaughtered. His eyes were flowing with tears, and 
in his ardent love, he embraced and hugged the 
two grandsons of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, Hadrat Hasan and Hadrat Husayn 
radiyallāhu ‛anhumā. They both requested him to 
call out the adhān in the morning. Although he 
had already decided not to call out the adhān after 
the demise of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, he could not defer their request. When he 
climbed the musjid roof in the morning and said 
the takbīr in a loud voice, the entire Madīnah woke 
up. The words Ash-hadu al lā ilāha illallāh 
encouraged them even more. But when he said 
Ash-hadu anna Muhammadur Rasūlullāh, the 
women could not control themselves and came 
out. The cheeks of all the ardent lovers of 
Rasūlullāh sallallāhu ‛alayhi wa sallam were moist 
with tears. It is said that Madīnah had never 
witnessed such an emotional scene. (Usud al-
Ghābah, vol. 1, p. 208) 


Statements 


1. Rasūlullāh sallallāhu ‛alayhi wa sallam asked 
him on one occasion: “Which of your good deeds 
you have the most hope of reward?” He replied: “I 
have not done any deed (for which I can hope for 
reward). However, I am in the habit of performing 
salāh after every wudū’.” (Bukhārī) 


2. He considered īmān to be the basis for all good 
deeds. Someone asked him one day: “Which deed 
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is the best?” He replied: “Have īmān in Allāh ta‛ālā 
and Rasūlullāh sallallāhu ‛alayhi wa sallam. Jihād 
and then an accepted hajj are the best deeds.” 
(Bukhārī, vol. 2, p. 1124; Siyar as-Sahābah, parts 
1 and 2, p. 307 and p. 213) 


Demise 


This devoted and loyal servant bade farewell to 
this fleeting world in 20 A.H. for the permanent 
companionship of his beloved Master. He was 
about sixty years old at the time. He was buried in 
Damascus near Bāb as-Saghīr. May Allāh ta‛ālā be 
pleased with him. (Usud al-Ghābah, vol. 1, p. 209) 
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The last Sahābī 


Hadrat Sayyidunā Abū at-Tufayl ‛Āmir 
ibn Wāthilah radiyallāhu ‛anhu 


Name, lineage, birth 


His name was ‛Āmir, his kunnīyyat was Abū at-
Tufayl, and his father was Wāthilah ibn ‛Abdillāh. 
He was born after the hijrah. He had the honour of 
setting his gaze on Rasūlullāh sallallāhu ‛alayhi 
wa sallam during the Farewell Pilgrimage when 
Rasūlullāh sallallāhu ‛alayhi wa sallam was 
indicating with his walking stick at Rukn Yamānī. 


Hadrat Abū at Tufayl radiyallāhu ‛anhu relates: 


الركن بمحجن معه رأيت رسول االله صلى االله عليه وسلم يطوف بالبيت ويستلم 
  )٢٢٦مشكوة ص . (رواه مسلم. ويقبل المحجن


I saw Rasūlullāh sallallāhu ‛alayhi wa sallam 
performing tawāf of the Ka‛bah (while on his 
camel). He indicated towards the Hajar-e-Aswad 
with his mihjan (a walking stick with a curve on its 
head) and kissed the mihjan. 


‛Allāmah Ibn Hajar ‛Asqalānī rahimahullāh writes 
that he was born in the year the battle of Uhud 
took place. He had the honour of visiting 
Rasūlullāh sallallāhu ‛alayhi wa sallam, and he 
narrates from Hadrat Abū Bakr radiyallāhu ‛anhu 
and other Sahābah radiyallāhu ‛anhum. He lived to 
an old age, and was the last of the Sahābah 
radiyallāhu ‛anhum to pass away in 110 A.H. 
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 )٢٨٨تقريب التهذيب، ص (وهو آخر من مات من الصحابة 


He is the last to pass away from the Sahābah. 


The last Sahābah to pass away in different places 


Makkah Mukarramah: Hadrat Abū at-Tufayl ‛Āmir 
ibn Wāthilah radiyallāhu ‛anhu. 


Madīnah Munawwarah: Hadrat Sahl ibn ‛Abdillāh 
radiyallāhu ‛anhu. 


Basrah: Hadrat Anas ibn Mālik radiyallāhu ‛anhu. 


Shām: Hadrat Abū Umāmah Bāhilī radiyallāhu 
‛anhu. 


Kūfah: Hadrat ‛Alqamah ibn Abī Aufā radiyallāhu 
‛anhu. 


Khurāsān: Hadrat Buraydah radiyallāhu ‛anhu. 
(Dalīl al-Fālihīn) 


Demise 


Khalīfah, a narrator, says that Hadrat ‛Āmir 
radiyallāhu ‛anhu settled down in Makkah 
Mukarramah and passed away in 100 A.H. or 
some time around then. He also narrates another 
opinion which mentions 107 A.H. 


Imām Bukhārī radiyallāhu ‛anhu supports the 
second view. Wahb ibn Jarīr, a narrator, says: “I 
heard my father saying: ‘I was in Makkah 
Mukarramah in 110 A.H. and I saw his janāzah.’ I 
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asked my father: ‘Whose janāzah?’ He replied: ‘The 
janāzah of Abū at-Tufayl.’” May Allāh ta‛ālā be 
pleased with him. (Siyar A‛lām an-Nubalā’, vol. 3, 
p. 267) 
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Merits of the Sahābah radiyallāhu 
‛anhum in general 


As regards our relationship with the Sahābah 
radiyallāhu ‛anhum and their merits in general, 
Shaykh al-Hadīth Hadrat Maulānā Muhammad 
Zakarīyyā [Kāndhelwī] Sāhib rahimahullāh has 
written an excellent feature towards the end of his 
book Hikāyāt-e-Sahābah. We take the opportunity 
of quoting it here: 


A Sahābī is a person who met Rasūlullāh 
sallallāhu ‛alayhi wa sallam in a state of īmān and 
passed away in a state of īmān. 


Hadrat Anas radiyallāhu ‛anhu narrates that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “The 
similitude of my Sahābah is like salt in food; the 
food cannot be good without salt.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Fear 
Allāh ta‛ālā with regard to my Sahābah. Do not 
make them a target of criticism. The person who 
loves them does so out of love for me. The person 
who bears malice towards them does so out of 
malice for me. The person who harms them has 
harmed me. The person who harms me has 
harmed Allāh. And Allāh ta‛ālā will soon seize the 
one who harms Him.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Do 
not hurl obscenities at my Sahābah. If any of you 
were to give gold the equivalent of Mt. Uhud in 
charity, it will not equal the reward of spending a 
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mudd (about half a kilo) or half a mudd by the 
Sahābah.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “The 
curses of Allāh ta‛ālā, angels and all people 
descend on the person who hurls obscenities at 
my Sahābah. Neither are his compulsory duties 
nor his optional deeds accepted.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“Apart from the Prophets ‛alayhimus salām, Allāh 
ta‛ālā selected my Sahābah radiyallāhu ‛anhum 
from among the entire creation. He then gave 
distinction to four among them, viz. Abū Bakr, 
‛Umar, ‛Uthmān and ‛Alī radiyallāhu ‛anhum. Allāh 
ta‛ālā made them the most superior of all.” 


Ayyūb Sakhtiyānī rahimahullāh says: The person 
who loves Abū Bakr radiyallāhu ‛anhu has 
straightened his Dīn. The person who loves ‛Umar 
radiyallāhu ‛anhu has found Dīn on a clear path. 
The person who loves ‛Uthmān radiyallāhu ‛anhu 
is enlightened by the light of Allāh ta‛ālā. The 
person who loves ‛Alī radiyallāhu ‛anhu has held 
on to the firm rope of Dīn. The person who speaks 
in praise of the Sahābah is free from hypocrisy. 
The person who is disrespectful to the Sahābah is 
a bid‛atī, hypocrite, and opponent of the Sunnah. I 
fear that none of his deeds will be accepted until 
he loves them all and has a clear heart with regard 
to them.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “O 
people! I am pleased with Abū Bakr radiyallāhu 
‛anhu. You must acknowledge his rank. I am 
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pleased with ‛Umar, ‛Alī, ‛Uthmān, Talhah, Zubayr, 
Sa‛d, Sa‛īd, ‛Abd ar-Rahmān ibn ‛Auf and Abū 
‛Ubaydah radiyallāhu ‛anhum. You must 
acknowledge their ranks. O people! Allāh ta‛ālā 
has forgiven those who took part in Badr and 
Hudaybiyah. Take me into consideration with 
regard to my Sahābah. As for those of them whose 
daughters are in my marriage or my daughters are 
in their marriage – let it not happen that they 
demand something from you on the day of 
Resurrection for having wronged them in any way, 
because it will not be pardoned.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Take 
me into consideration with regard to my Sahābah 
and my sons-in-law. Allāh ta‛ālā will protect in 
this and in the Hereafter the person who takes me 
into consideration with regard to them. As for the 
person who does not take me into consideration in 
this regard, Allāh ta‛ālā absolves Himself from 
him. And when Allāh ta‛ālā absolves Himself from 
a person, He may well seize him.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “The 
person who takes me into consideration with 
regard to the Sahābah will be able to get to me at 
the Haud-e-Kauthar (the Fountain of Abundance). 
The person who does not take me into 
consideration with regard to the Sahābah will not 
be able to get to me at the Haud-e-Kauthar. He will 
only be able to see me from a distance.” 


Sahl ibn ‛Abdillāh says: “The person who does not 
hold the Sahābah in high regard does not even 
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have īmān in Rasūlullāh sallallāhu ‛alayhi wa 
sallam.” 


May Allāh ta‛ālā – through His affection and grace 
– safeguard me, my friends, those who have been 
good to me, those who are kind to me, my 
mashā’ikh, my students, and all the believers 
against His wrath and from the reprimand of His 
beloved [Rasūlullāh sallallāhu ‛alayhi wa sallam]. 
May Allāh ta‛ālā fill our hearts with love for all the 
Sahābah radiyallāhu ‛anhum. Let this be so, O the 
most Merciful of those who show mercy. 


[Hadrat Shaykh al-Hadīth Maulānā] Zakarīyyā 
Kāndhelwī, may Allāh pardon him [rahimahullāh]. 
Madrasah Mazāhir al-‛Ulūm, Sahāranpūr 
12 Shawwāl 1357 A.H., Monday. 
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THE SAHĀBIYĀT 


Umm al-Mu’minīn Hadrat Khadījah 
radiyallāhu ‛anhā 


Name and lineage 


Her name is Khadījah, Umm Hind is her 
kunnīyyat, Tāhirah is her title, and her father is 
Khuwaylid. Her lineage meets with Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam at a person called 
Qusayy. Her mother’s name is Fātimah bint 
Zā’idah. 


Life before prophet-hood 


For as long as the five salāhs were not made 
compulsory, Rasūlullāh sallallāhu ‛alayhi wa 
sallam used to perform optional (nafl) salāhs. 
Hadrat Khadījah radiyallāhu ‛anhā used to join 
him as well. Ibn Sa‛d relates: 


  .مكث رسول االله صلى االله عليه وسلم وخديجة يصليان سرا ما شاء االله


“Rasūlullāh sallallāhu ‛alayhi wa sallam and 
Khadījah radiyallāhu ‛anhā continued performing 
salāh in secrecy until a certain time.” 


Hadrat Khadījah radiyallāhu ‛anhā is one of those 
righteous women who had given up idol-worship 
before prophet-hood. When Rasūlullāh sallallāhu 
‛alayhi wa sallam claimed prophet-hood, she was 
the first one to accept him and believe in him. The 
strength and support which Rasūlullāh sallallāhu 
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‛alayhi wa sallam and Islam received from her are 
one of the most glorious pages from the biography 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Merits 


Ibn Hishām rahimahullāh says: 


  وزير صدق على الإسلاموكانت له


“She was a true advisor to Rasūlullāh sallallāhu 
‛alayhi wa sallam with regard to Islam.” 


She would personally tend to Rasūlullāh sallallāhu 
‛alayhi wa sallam and serve him. The Sahīh 
Bukhārī narrates: Hadrat Jibra’īl ‛alayhis salām 
said to Rasūlullāh sallallāhu ‛alayhi wa sallam on 
one occasion: “Hadrat Khadījah is bringing 
something in a utensil. Convey my salām and 
Allāh’s salām to her.” 


There are several narrations in Sahīh Bukhārī and 
Sahīh Muslim wherein Hadrat Khadījah’s 
radiyallāhu ‛anhā merits are mentioned. Some of 
them are: 


 خير نسائها مريم بنت عمران وخير نسائها خديجة بنت خويلد


“The most superior women in this world are 
Maryam bint ‛Imrān and Khadījah bint 
Khuwaylid.” 


Hadrat Jibra’īl ‛alayhis salām was seated with 
Rasūlullāh sallallāhu ‛alayhi wa sallam on one 
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occasion when Hadrat Khadījah radiyallāhu ‛anhā 
happened to come by. Hadrat Jibra’īl ‛alayhis 
salām said: 


 بشرها ببيت في الجنة من قصب لا صخب فيه ولا نصب


“Give her the glad tiding of a house in Paradise. 
This house will be made of pearls. There will be no 
noise in it nor any hard work.” 


Children 


Umm al-Mu’minīn Hadrat Khadījah radiyallāhu 
‛anhā had many children. She had two sons from 
her first husband, Abū Hālah. They are Hālah and 
Hind. From her second husband, ‛Atīq, she had a 
son who was also named Hind. 


She had six children from Rasūlullāh sallallāhu 
‛alayhi wa sallam. Two sons who passed away in 
their infancy and four daughters. Their names 
follow in sequence: 


1. Hadrat Sayyidunā Qāsim radiyallāhu ‛anhu 
who was Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam eldest son. Rasūlullāh sallallāhu 
‛alayhi wa sallam had the kunnīyyat, Abul 
Qāsim, from his name. He passed away in 
his infancy in Makkah. To Allāh we belong 
and to Him is our return. 


2. Hadrat Zaynab radiyallāhu ‛anhā. She was 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
eldest daughter. 
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3. Hadrat ‛Abdullāh radiyallāhu ‛anhu. He also 
passed away when he was an infant. These 
two sons were born during the era of 
prophet-hood, and were therefore known by 
the titles Tayyib and Tāhir. 


4. Hadrat Ruqayyah radiyallāhu ‛anhā. 


5. Hadrat Umm Kulthūm radiyallāhu ‛anhā. 


6. Hadrat Fātimah radiyallāhu ‛anhā. By 
Allāh’s will, it was only through Hadrat 
Fātimah radiyallāhu ‛anhā that Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam progeny spread 
in this world. (Siyar as-Sahābah, vol. 6. p. 
20) 


Insight 


Umm al-Mu’minīn Hadrat Khadījah radiyallāhu 
‛anhā was an influential and prominent woman of 
the Quraysh. She was well known for her intellect, 
farsightedness, noble character, and also her 
wealth. When she was widowed, she got married to 
Rasūlullāh sallallāhu ‛alayhi wa sallam. She was 
forty years old at the time, and Rasūlullāh 
sallallāhu ‛alayhi wa sallam was twenty five years 
old. 


The Hadīth states that when he received revelation 
for the first time in the cave of Hirā’, then due to 
human constraints, he became terrified. He came 
home with his blessed shoulders trembling. He 
said to Hadrat Khadījah radiyallāhu ‛anhā: 
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نِيمِّلُوز نِيمِّلُوز  


“Cover me, cover me.” 


She covered him, and when his trembling 
subsided, he related the entire incident to her and 
said: 


فْسِيلَى نع تشِيخ لَقَد 


“I fear for my life.” 


Hadrat Khadījah radiyallāhu ‛anhā responded with 
absolute conviction and confidence in a forceful 
tone: 


  الرحِم وتحمِلُ الْكَلَّ وتكْسِب الْمعدومتصِلُيك االلهُ أَبدا، إِنك لََكَلاَّ وااللهِ ما يخزِ
نعِيتو فيقْرِي الضتقِّوائِبِ الْحولَى نبخاري شريف. ( ع( 


“Never! I take an oath by Allāh, He will never 
disgrace you. You maintain family ties, you bear 
the burdens of others, you see to the needs of the 
needy, you are hospitable to guests, and you help 
in the problems and difficulties which are 
experienced in the path of the truth.” 


From the manner in which Hadrat Khadījah 
radiyallāhu ‛anhā consoled Rasūlullāh sallallāhu 
‛alayhi wa sallam on this occasion, we learn that a 
person with good character and mannerisms saves 
another from harm and falling into calamities. 
Furthermore, Allāh ta‛ālā bestows peace and 
tranquillity by virtue of these qualities. This is why 
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Hadrat Khadījah radiyallāhu ‛anhā said to him: 
Since you have so many good qualities and 
mannerisms, Allāh ta‛ālā will safeguard you 
against all calamities and difficulties in this world 
and in the Hereafter. 


This also proves the high level of Hadrat 
Khadījah’s radiyallāhu ‛anhā insight, cognition, 
intelligence, farsightedness and understanding. 
And why should she not possess such qualities, 
after all, she lived in Rasūlullāh’s sallallāhu ‛alayhi 
wa sallam company as his wife for such a long 
time. She was really the first person to believe in 
Rasūlullāh sallallāhu ‛alayhi wa sallam. She is 
unique and unparalleled in this regard. 


Demise 


Hadrat Khadījah radiyallāhu ‛anhā passed away in 
the month of Ramadān, three years before the 
hijrah, and ten years after prophet-hood. She was 
sixty five years old at the time. She was buried in 
Hajūn (Jannatul Mu‛allā). May Allāh ta‛ālā be 
pleased with her. (Sifatus Safwah, vol. 2, p. 9) 
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Umm al-Mu’minīn Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā 


Name and lineage 


Her name is ‛Ā’ishah, Siddīqah is her title, Umm 
al-Mu’minīn is the title by which she was 
addressed, and her kunnīyyat is Umm ‛Abdillāh. 
Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
address her as Bint as-Siddīq (the daughter of 
Siddīq). 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā enjoyed playing 
and jumping during her childhood. The girls of her 
neighbourhood would gather and play with her. 
But she was mindful of showing respect to 
Rasūlullāh sallallāhu ‛alayhi wa sallam even 
during her childhood, and playing and jumping. 


Rasūlullāh sallallāhu ‛alayhi wa sallam married 
Hadrat ‛Ā’ishah radiyallāhu ‛anhā three years after 
the demise of Hadrat Khadījah radiyallāhu ‛anhā. 
Some biographers are of the opinion that he 
married her in the same year [and not after three 
years]. 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam advice to 
Hadrat ‛Ā’ishah radiyallāhu ‛anhā 


Rasūlullāh sallallāhu ‛alayhi wa sallam made the 
following du‛ā’ on one occasion: 


“O Allāh! Keep me alive as a poor person, make me 
die as a poor person, and resurrect me with the 
poor people.” 
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Hadrat ‛Ā’ishah radiyallāhu ‛anhā said: “O 
Rasūlullāh! Why are you making such a du‛ā’?” He 
replied: “The poor shall enter Paradise forty years 
before the wealthy. O ‛Ā’ishah! Do not send away 
any poor person without giving him something; 
even if it is a piece of a date. Have love for the poor 
and always be accommodating to them.” 


Apart from these different moral words of advice, 
Rasūlullāh sallallāhu ‛alayhi wa sallam would 
regularly teach her about salāh, du‛ā’ and other 
aspects of Islam. She would learn all these things 
with much enthusiasm and practise on them 
firmly. 


When any child was born in Madīnah, he or she 
would first be brought to Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā to acquire her blessings. She 
would make du‛ā’ for the child. A child was 
brought to her one day and he had a steel blade 
around his neck. She asked: “What is this?” People 
said: “The devils flee from a child who wears this.” 
On hearing this, she removed it and threw it away, 
saying: Rasūlullāh sallallāhu ‛alayhi wa sallam 
prohibited us from superstitions. Do not do this.” 


Note: Such superstitions and innovations are also 
present in our times. It is essential to give them 
up. (compiler) 


Hadrat ‛Ā’ishah’s radiyallāhu ‛anhā brother, 
Hadrat ‛Abd ar-Rahmān ibn Abī Bakr radiyallāhu 
‛anhu came to her one day, performed wudū’ 
hastily and was about to depart. Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā reprimanded him immediately 
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saying: “‛Abd ar-Rahmān! Perform your wudū’ 
properly. I heard Rasūlullāh sallallāhu ‛alayhi wa 
sallam saying: ‘The parts which are left dry in 
wudū’ will be punished in the Hell-fire.’” 


Note: This shows the importance of caution when 
performing wudū’. This is why Hadrat Muslihul 
Ummat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh used to say: “The level of one’s salāh 
depends on the level of the wudū’.” He was 
therefore very particular about performing a 
complete wudū’, i.e. washing all the limbs 
thoroughly. He would then perform salāh with the 
same thoroughness. Although Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam wudū’ and salāh were 
perfect, he used to make this du‛ā’: 


  .ةِ، وتمام رِضوانِك، وتمام مغفِرتِكأَللَّهم إِنِّي أَسئَلُك تمام الْوضوءِ، وتمام الصلوٰ


“O Allāh! I ask You for perfection in wudū’, and 
perfection in salāh. I ask You for Your total 
pleasure and Your total forgiveness.” (Matālib 
‛Āliyah, p. 25) 


Generosity 


The most distinguishing quality of her character 
was her generosity and open-handedness. Both 
sisters, Hadrat ‛Ā’ishah radiyallāhu ‛anhā and 
Hadrat Asmā’ radiyallāhu ‛anhā, were noble-
minded and generous. Hadrat ‛Abdullāh ibn 
Zubayr radiyallāhu ‛anhu says: “I have not seen 
anyone more generous and charitable than these 
two. The difference between the two was that 
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Hadrat ‛Ā’ishah radiyallāhu ‛anhā used to collect 
small amounts, and once a considerable amount 
was collected, she would distribute it in charity. 
On the other hand, Hadrat Asmā’ radiyallāhu 
‛anhā would immediately distribute whatever she 
had; she would not store it. This is why she used 
to remain in debt most of the time.” 


Hadrat Ibn Zubayr radiyallāhu ‛anhu once sent 
two big bags of money containing 100 000 dirhams 
to Hadrat ‛Ā’ishah radiyallāhu ‛anhā. She placed 
this amount in a large tray and began distributing 
it until all was finished. Coincidentally, she was 
fasting on that day. In the evening, she asked her 
slave-girl to bring her food to open the fast. The 
slave-girl said: “O Umm al-Mu’minīn! Could you 
not have bought some meat from the money which 
you had?” She replied: “Do not scold me now. Why 
did you not remind me at the time [when I was 
distributing the money]?” 


Note: Glory to Allāh! What abstinence and piety! 
(compiler) 


Hadrat ‛Urwah ibn Zubayr radiyallāhu ‛anhu says: 
“Hadrat Mu‛āwiyah radiyallāhu ‛anhu also sent 
100 000 dirhams to Hadrat ‛Ā’ishah radiyallāhu 
‛anhā on one occasion. By Allāh, she had 
distributed the entire amount by the evening.” Her 
slave-girl said to her: “If only you had set aside one 
dirham from this large amount and bought some 
meat for us.” Hadrat ‛Ā’ishah radiyallāhu ‛anhā 
said: “Why did you not remind me?” 
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‛Atā’ radiyallāhu ‛anhu says: “Hadrat Mu‛āwiyah 
radiyallāhu ‛anhu sent a necklace which valued 
100 000 to Hadrat ‛Ā’ishah radiyallāhu ‛anhā. She 
distributed it among the Ummahāt al-Mu’minīn 
[the other wives of Rasūlullāh sallallāhu ‛alayhi wa 
sallam].” 


‛Urwah rahimahullāh narrates from Hadrat 
‛Ā’ishah radiyallāhu ‛anhā that she gave 70 000 in 
charity while her dress had patches in it. May 
Allāh ta‛ālā be pleased with her. 


Note: If only we men and women could also 
practise on these Sunnats. Even if we could do 
1/1000th of what they did, it will be something. 
(compiler) 


Knowledge 


Hadrat Abū Mūsā radiyallāhu ‛anhu says: 
“Whenever we – the Sahābah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam – encountered any 
difficulty in understanding something, we would 
ask Hadrat ‛Ā’ishah radiyallāhu ‛anhā about it. We 
would certainly learn something or the other from 
her.” 


Statements 


1. She used to say: “If only I was a leaf of a tree.” 
(Siyar A‛lām an-Nubalā’). 


Note: This statement demonstrates her extreme 
humility and self-effacement. (compiler) 
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2. She wrote to Hadrat Mu‛āwiyah radiyallāhu 
‛anhu: “When a person disobeys Allāh ta‛ālā, those 
who had been praising him begin criticizing him.” 


3. She used to say: “You cannot present yourself 
before Allāh ta‛ālā with anything better than a 
small number of sins.”  


4. “The person who would like to surpass those 
who are bearing difficulties in carrying out acts of 
worship and those who are striving in this regard 
must restrain his self from committing sins.” 
(Sifatus Safwah) 


5. Maulānā Sayyid Sulaymān Nadwī rahimahullāh 
has written a detailed work titled Sīrat-e-‛Ā’ishah, 
on her knowledge, practice, and pure life. It is 
worth reading this book. He writes: 


“Even when there was a servant in the house, 
Hadrat ‛Ā’ishah radiyallāhu ‛anhā would 
personally carry out the tasks of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. She would grind the 
flour, make it into dough, cook the food, make the 
bed, and place the wudū’ water.” (Sīrat-e-‛Ā’ishah, 
p. 28) 


6. On seeing Rasūlullāh sallallāhu ‛alayhi wa 
sallam performing the chāsht salāh (mid-morning 
optional salāh), she also began performing it. She 
used to say: “Even if my father got up from his 
grave and stopped me from performing it, I would 
not stop.” (Sīrat-e-‛Ā’ishah, p. 50) 
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Words of advice 


1. Hadrat Amīr Mu‛āwiyah radiyallāhu ‛anhu once 
wrote to her and asked her for some advice. She 
replied thus: 


“As-salāmu ‛alaykum. I heard Rasūlullāh 
sallallāhu ‛alayhi wa sallam saying: ‘When a 
person does not bother about the displeasure of 
people and is concerned about Allāh’s pleasure, 
Allāh ta‛ālā safeguards him from the ill-effects of 
people’s displeasure. When a person displeases 
Allāh ta‛ālā and seeks the pleasure of people, then 
Allāh ta‛ālā leaves him to the people [Allāh does 
not bother about him]. Was salāmu ‛alaykum.” 
(Sīrat-e-‛Ā’ishah, p. 141) 


Note: This advice ought to be written in gold. 
Unfortunately, our practice today is totally against 
this. May Allāh ta‛ālā give us refuge. (compiler) 


Ibn Abī as-Sā’ib Tābi‛ī was an orator of Madīnah. 
In order to arouse an assembly, orators are in the 
habit of composing rhymed du‛ā’s and reading 
them in their assemblies. And in order to display 
their greatness, they are forever ready to deliver 
talks wherever they get an opportunity. Hadrat 
‛Ā’ishah radiyallāhu ‛anhā addressed him saying: 
“Make three promises to me or else I will forcefully 
interrogate you.” He replied: “O Umm al-Mu’minīn! 
What are they?” She said: “(1) Do not make 
rhymed du‛ā’s because Rasūlullāh sallallāhu 
‛alayhi wa sallam and his Companions did not do 
this. (2) Deliver just one talk a week. If you do not 
accept this, then two talks a week. If you want to 
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deliver more than this, then three a week [and no 
more]. (3) Do not cause the people to become 
weary of the Qur’ān. When you see people seated 
in a place, do not interrupt them by starting your 
lecture among them. Instead, deliver a talk when 
they desire it and request you.” (Sīrat-e-‛Ā’ishah, p. 
277) 


Demise 


The latter part of Hadrat Amīr Mu‛āwiyah’s 
radiyallāhu ‛anhu caliphate was the latter part of 
Hadrat ‛Ā’ishah’s radiyallāhu ‛anhā life. She was 
sixty seven years old at the time. She fell ill in 
Ramadān 58 A.H. and remained sick for a few 
days. When anyone asked her how she was feeling, 
she would reply: “I am well.” 


Those who came to visit her would give her glad 
tidings. But she would reply: “I wish I was a rock. I 
wish I was a plant in a jungle.” 


Hadrat Ibn ‛Abbās radiyallāhu ‛anhu sought 
permission to visit her. She hesitated because she 
feared he might come and praise her. When her 
nephews interceded on his behalf, she gave him 
permission. Hadrat Ibn ‛Abbās radiyallāhu ‛anhu 
came in and said: “You name was Umm al-
Mu’minīn since eternity. You were the most 
beloved wife of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Now you have so much of hesitation to 
meet your companions that your soul might depart 
from your body. Allāh ta‛ālā gave permission to 
perform tayammum through you. Verses in 
reference to you were revealed in the Qur’ān. 
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These verses are now read by night and day from 
every pulpit and in every musjid.” She said: “O Ibn 
‛Abbās! Excuse me from such praises. I would 
rather be completely non-existent.” (Sirat-e-
‛Ā’ishah, p. 144) 


Note: Glory to Allāh! By virtue of Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam attention and 
blessings, and by virtue of remaining in his 
company, Hadrat ‛Ā’ishah radiyallāhu ‛anhā 
reached such a high level of self-effacement that 
she did not even think about the absolute and 
certain merits and virtues which she possessed. In 
fact, she could not even bear listening to any 
words of praise. She was one of the pure wives of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. She lived 
night and day for a certain period of time in 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam blessed 
company. Why, then, would she not acquire such 
ranks!? Any Sahābī who saw Rasūlullāh sallallāhu 
‛alayhi wa sallam just once while believing in him, 
was far beyond the auliyā’ and aqtāb (plural of 
qutb) who came thereafter. In fact, whatever 
position and rank which the latter Sufis and 
auliyā’ acquired, they did so by virtue of the 
Sahābah radiyallāhu ‛anhum. 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā passed away on 
17 Ramadān 58 A.H. corresponding with June 
678. She passed away at night after the witr salāh. 
May Allāh ta‛ālā be pleased with her. (Sīrat-e-
‛Ā’ishah, p. 144) 
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Umm al-Mu’minīn Hadrat Umm Salamah 
radiyallāhu ‛anhā 


Name and lineage 


Her name was Hind, her kunnīyyat was Umm 
Salamah. She was from the Makhzūm family of the 
Quraysh. Her father’s name was Abū Umayyah, 
and his mother was from the Banū Firās tribe. 


Marriage 


She married ‛Abdullāh ibn ‛Abd al-Asad who is 
popularly known as Abū Salamah radiyallāhu 
‛anhu. He was Umm Salamah’s paternal cousin 
and Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
foster brother. Several of her children have the 
honour of companionship with Rasūlullāh 
sallallāhu ‛alayhi wa sallam. They are: ‛Umar 
radiyallāhu ‛anhu, Salamah radiyallāhu ‛anhā and 
Zaynab radiyallāhu ‛anhā. 


Acceptance of Islam 


She embraced Islam at the beginning of prophet-
hood together with her husband. 


Emigration to Abyssinia 


She emigrated to Abyssinia with her husband. 
After living there for some time, she returned to 
Makkah, and then emigrated to Madīnah. 
According to biographers, she was the first woman 
to emigrate to Madīnah. 
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Second marriage after the death of Abū Salamah 
radiyallāhu ‛anhu 


She remained with her husband for some time. 
Hadrat Abū Salamah radiyallāhu ‛anhu was a 
great horse rider. He participated in the battles of 
Badr and Uhud. In the battle of Uhud he suffered 
a few injuries which did not heal. The injuries tore 
open in Jumādā ath-Thāniyah 4 A.H. and he 
passed away. His eyes remained open after his 
death, so Rasūlullāh sallallāhu ‛alayhi wa sallam 
closed them with his blessed hand and made du‛ā’ 
for his forgiveness. 


Hadrat Umm Salamah radiyallāhu ‛anhā was 
pregnant at the time of his death. When her ‛iddah 
expired after the birth of her child, Hadrat Abū 
Bakr radiyallāhu ‛anhu proposed to her, but she 
declined. Hadrat ‛Umar radiyallāhu ‛anhu then 
went to her with a proposal on behalf of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. She 
replied: “I have a few complications: (1) I am a 
woman who has a lot of self-respect. (2) I have 
children. (3) I am quite old.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam was 
prepared to accommodate all these complications. 
So Hadrat Umm Salamah radiyallāhu ‛anhā had 
no excuse to refuse his proposal. She said to her 
son [whose name was ‛Umar]: “Get up and get me 
married to Rasūlullāh sallallāhu ‛alayhi wa 
sallam.” (Siyar as-Sahābah, vol. 6, p. 58) 


The marriage took place towards the end of 
Shawwāl 4 A.H. Allāh ta‛ālā now replaced the 
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severe pain which Umm Salamah radiyallāhu 
‛anhā experienced when she was separated from 
Abū Salamah radiyallāhu ‛anhu with eternal joy. 
The Sunan of Ibn Mājah rahimahullāh relates: 


الذي كان حدثني فقلت فلما أردت أن أقول أللهم فلما توفي أبو سلمة ذكرت 
عضني خيرا منه قلت في نفسي أعاض خيرا من أبي سلمة ثم قلتها فعاضني االله محمدا 


  )ابن ماجه. (صلى االله عليه وسلم


“When Abū Salamah passed away, I remembered 
the Hadīth which he used to relate to me. So I 
started making du‛ā’. And when I used to say: ‘O 
Allāh! Give me a husband who is better than Abū 
Salamah’, I used to think in my heart: ‘Who can be 
better than Abū Salamah?’ But I continued 
making the du‛ā’ and Allāh ta‛ālā blessed me with 
Rasūlullāh sallallāhu ‛alayhi wa sallam.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam gave her 
two grinding stones, a water-pot, and a leather 
pillow which was filled with date leaves. The same 
items were also given to the other pure wives of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


The order to observe purdah with Hadrat Ibn Umm 
Maktūm radiyallāhu ‛anhu 


Hadrat Ibn Umm Maktūm radiyallāhu ‛anhu was a 
senior Sahābī from the Quraysh, and a mu’adh-
dhin of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Because he was blind, he used to frequent the 
rooms of the pure wives. When he approached one 
day, Rasūlullāh sallallāhu ‛alayhi wa sallam said 
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to Hadrat Umm Salamah radiyallāhu ‛anhā and 
Hadrat Maymūnah radiyallāhu ‛anhā to observe 
purdah with him. They said: “O Rasūlullāh! He is a 
blind person.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam asked: “But you are not blind, you can seen 
him.” 


Merits and virtues 


Although all the pure wives of Rasūlullāh 
sallallāhu ‛alayhi wa sallam were highly 
knowledgeable, none could compare with Hadrat 
‛Ā’ishah radiyallāhu ‛anhā and Hadrat Umm 
Salamah radiyallāhu ‛anhā. Mahmūd ibn Labīd 
writes: 


كان أزواج النبي صلى االله عليه وسلم يحفظن من حديث النبي صلى االله عليه وسلم 
  .كثيرا، ولا مثلا لعائشة وأم سلمة


“The wives of Rasūlullāh sallallāhu ‛alayhi wa 
sallam used to memorize many Ahādīth from him, 
but none could compare with Hadrat ‛Ā’ishah and 
Hadrat Umm Salamah.” 


Marwān ibn Hakam used to ask them questions, 
and openly say: 


 .كيف نسأل أحدا وفينا أزواج النبي صلى االله عليه وسلم


“How can we ask anyone else when the wives of 
Rasūlullāh sallallāhu ‛alayhi wa sallam are 
present amongst us?” 
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Hadrat Abū Hurayrah and Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhumā who were themselves oceans 
of knowledge were dependent on her knowledge. A 
large group of Tābi‛īn would remain at her door, 
seeking knowledge from her. She used to read the 
Qur’ān very well, in the manner in which 
Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
read. Someone asked her one day: “What was the 
manner of Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam recitation of the Qur’ān?” She replied: “He 
used to read each verse separately.” She then 
demonstrated how he used to read. 


She was enthusiastic about listening to Hadīth. 
She was combing her hair one day when 
Rasūlullāh sallallāhu ‛alayhi wa sallam stood up 
to deliver a sermon. The moment he said: “O 
people!”, she tied her hair hastily, stood up and 
listened to the entire sermon. 


Note: Such was her enthusiasm to listen to the 
words of advice and guidance of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. When she heard 
anything, she learnt it, memorized it, conveyed it 
to others, and taught it to them. Her narrations 
are testimony to this. (compiler) 


Habits 


She used to fast three days in the week (Monday, 
Thursday and Friday). She was always in search of 
ways to earn rewards. Her children from her 
previous marriage were with her and she was very 
meticulous in the manner in which she nurtured 
them. She asked Rasūlullāh sallallāhu ‛alayhi wa 
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sallam in this regard: “Will I be rewarded for this?” 
He replied: “Yes.” 


She used to join Rasūlullāh sallallāhu ‛alayhi wa 
sallam in good deeds. The verse with reference to 
purification was revealed in her house. Rasūlullāh 
sallallāhu ‛alayhi wa sallam called for Hadrat 
Fātimah radiyallāhu ‛anhā, Hadrat Hasan and 
Hadrat Husayn radiyallāhu ‛anhumā. He covered 
them with a shawl and said: “O Allāh! These are 
my family members. Remove impurities from them 
and purify them.” When Hadrat Umm Salamah 
radiyallāhu ‛anhā heard this du‛ā’, she said: “O 
Rasūlullāh! Am I also with them.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “You have a 
rank, and you enjoy an excellent rank.” 


She was particular about enjoining good and 
forbidding evil. Some of the leaders made changes 
to the salāh times, i.e. they left the desirable 
(mustahab) times of salāh. Hadrat Umm Salamah 
radiyallāhu ‛anhā warned them in this regard. Her 
nephew performed two rak‛ats of salāh one day. 
The place of prostration (sajdah) was dusty, so he 
dusted it while going into prostration. Umm 
Salamah radiyallāhu ‛anhā stopped him, saying: 
“This action is against the practice of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. One of Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam slaves did this on one 
occasion and he stopped him from doing it. 
Rasūlullāh sallallāhu ‛alayhi wa sallam said to 
him: 


  ترب وجهك االله
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“May your face get dusty in Allāh’s path.” 


Hadrat Umm Salamah radiyallāhu ‛anhā was very 
generous and encouraged others to do the same. 


She was the last of the pure wives to pass away. 
She was still alive at the time when Hadrat 
Husayn radiyallāhu ‛anhu was martyred. She fell 
unconscious when she heard about his martyrdom 
and was very saddened by it. She did not live for 
long after that. 


She was from among the early emigrants to 
Madīnah Munawwarah and she is enumerated 
among the Sahābiyāt who were jurists. 


Demise 


She passed away in 61 A.H. Walīd ibn ‛Utbah (the 
grandson of Hadrat Abū Sufyān radiyallāhu ‛anhu) 
was the governor of Madīnah at the time. Hadrat 
Umm Salamah radiyallāhu ‛anhā had made a 
bequest that he should not perform her janāzah 
salāh. He therefore went out of the city and sent 
Hadrat Abū Hurayrah radiyallāhu ‛anhā who 
performed her janāzah salāh. She was buried in 
Baqī‛. May Allāh ta‛ālā illuminate her grave. (Siyar 
as-Sahābah, vol. 6, p. 65) 
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Umm al-Mu’minīn Hadrat Umm Habībah 
radiyallāhu ‛anhā 


Name, lineage and acceptance of Islam 


Her name was Ramlah, her kunnīyyat was Umm 
Habībah, her father was Abū Sufyān radiyallāhu 
‛anhu, and her mother was Safīyyah bint Abū al-
‛Ās who was the paternal aunt of Hadrat ‛Uthmān 
radiyallāhu ‛anhu. Hadrat Umm Habībah 
radiyallāhu ‛anhā was born 17 years before 
prophet-hood. She was married to ‛Ubaydullāh ibn 
Jahsh, embraced Islam with him, and emigrated to 
Abyssinia. On going to Abyssinia, ‛Ubaydullāh 
adopted Christianity. He also asked Umm Habībah 
radiyallāhu ‛anhā to follow suit, but she refused 
and remained steadfast on Islam. ‛Ubaydullāh 
then passed away there. 


Marriage to Rasūlullāh sallallāhu ‛alayhi wa 
sallam 


When her ‛iddah expired, Rasūlullāh sallallāhu 
‛alayhi wa sallam sent ‛Amr ibn Umayyah Damurī 
to Najāshī with a marriage proposal. When Najāshī 
received the proposal, he sent his slave-girl, 
Abrahah, to Umm Habībah radiyallāhu ‛anhā 
informing her that Rasūlullāh sallallāhu ‛alayhi 
wa sallam wrote to him with a marriage proposal 
in her favour. Khālid ibn Sa‛īd Umawī was 
appointed as the representative. On hearing this 
good news, Umm Habībah radiyallāhu ‛anhā gave 
two silver bangles and some rings to Abrahah. 
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In the evening, Najāshī called for Ja‛far ibn Abī 
Tālib radiyallāhu ‛anhu and the other Muslims, 
performed the nikāh (marriage ceremony), and 
gave 400 dīnārs as dowry on behalf of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. After the nikāh, Umm 
Habībah radiyallāhu ‛anhā left Abyssinia and 
proceeded for Madīnah. Rasūlullāh sallallāhu 
‛alayhi wa sallam was at Khaybar at the time. 


Children 


From her first husband she had a son, ‛Abdullāh, 
and a daughter by the name of Habībah. Habībah 
radiyallāhu ‛anhā was nurtured by Rasūlullāh 
sallallāhu ‛alayhi wa sallam and she got married 
to Dā’ūd ibn ‛Urwah ibn Mas‛ūd who was the chief 
leader of the Thaqīf tribe. (Siyar as-Sahābah) 


Respect for Rasūlullāh sallallāhu ‛alayhi wa 
sallam 


Umm Habībah’s radiyallāhu ‛anhā father, Abū 
Sufyān [who was not a Muslim as yet], came to 
Madīnah for an extension in the peace treaty of 
Hudaybiyah. Rasūlullāh sallallāhu ‛alayhi wa 
sallam did not accept, so he went to his daughter. 
When he was about to sit on Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam blessed bed, Umm 
Habībah radiyallāhu ‛anhā folded it. Abū Sufyān 
said: “O daughter! Have you moved this bed from 
me, or moved me from this bed?” She replied: 
“This is Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
bed and you are an impure idol-worshipper.” He 
said: “O daughter! Something has happened to you 
since you left me.” (Siyar A‛lām an-Nubalā’) 
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Practising on Hadīth 


She was very firm about practising on Hadīth and 
would emphasize on others to do the same. 


She heard from Rasūlullāh sallallāhu ‛alayhi wa 
sallam on one occasion: “A house in Paradise will 
be constructed for the person who performs twelve 
rak‛ats of optional salāh in a day.” She says: 


أصليهن بعد فما برحت  


“I would always perform them ever since that day.” 


When she was approaching her death, she called 
Hadrat ‛Ā’ishah radiyallāhu ‛anhā and Hadrat 
Umm Salamah radiyallāhu ‛anhā, and said: “The 
misunderstanding and disputes which normally 
take place among co-wives took place among us as 
well. I ask you to pardon me.” 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā relates: “I 
pardoned her and made du‛ā’ for her forgiveness. 
So she said: ‘You have made me happy. May Allāh 
ta‛ālā keep you happy.’” 


Note: Glory to Allāh! This shows the importance of 
pardoning whole-heartedly. Many such stories and 
incidents have been narrated by myself in the 
book, I‛tirāf-e-Dhunūb wa Qusūr. (compiler) 
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Demise 


She passed away in 44 A.H. in the era of Hadrat 
Mu‛āwiyah radiyallāhu ‛anhu. (Siyar A‛lām an-
Nubalā’, Sifatus Safwah) 
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Umm al-Mu’minīn Hadrat Zaynab bint 
Jahsh radiyallāhu ‛anhā 


Name and lineage 


Her name was Zaynab, her kunnīyyat was Umm 
al-Hakīm, her father was Jahsh, and her mother 
was Umaymah who was the daughter of ‛Abd al-
Muttalib, the grandfather of Rasūlullāh sallallāhu 
‛alayhi wa sallam. Thus, Hadrat Zaynab 
radiyallāhu ‛anhā was Rasūlullāh’s sallallāhu 
‛alayhi wa sallam cousin. 


Acceptance of Islam 


She embraced Islam in the early days. The book, 
Usud al-Ghābah states: 


 كانت قديمة الإسلام


“She was an early adherent to Islam.” 


Marriage 


Rasūlullāh sallallāhu ‛alayhi wa sallam got her 
married to Zayd ibn Hārithah radiyallāhu ‛anhu 
who was his freed slave and “adopted” son. Hadrat 
Zayd radiyallāhu ‛anhu came to Rasūlullāh 
sallallāhu ‛alayhi wa sallam and complained about 
her and expressed his intention to divorce her: 


 إن زينب اشتدت علي لساا وأنا أريد أن جاء زيد بن حارثة فقال يا رسول االله
  .أطلقها
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“Zayd ibn Hārithah came and said: ‘O Rasūlullāh! 
Zaynab is sharp-tongued to me, and I want to 
divorce her.’” 


But Rasūlullāh sallallāhu ‛alayhi wa sallam 
repeatedly advised him not to divorce her. The 
Qur’ān says: 


ز كلَيع سِكهِ أَملَيع تمعأَنهِ ولَيااللهُ ع معأَن لُ لِلَّذِيقُوإِذْ تقِ االلهَواتو كجو. 


“When you said to him upon whom Allāh had 
shown favour and upon whom you had shown 
favour: ‘Keep your wife to yourself and fear Allāh.’” 
(Sūrah al-Ahzāb, 33: 37) 


But the two could not reconcile in any way and 
Hadrat Zayd radiyallāhu ‛anhu eventually divorced 
her. Rasūlullāh sallallāhu ‛alayhi wa sallam then 
wanted to marry her in order to appease her. 
However, until then, the Arabs considered an 
“adopted” son to be like one’s own son. Rasūlullāh 
sallallāhu ‛alayhi wa sallam therefore hesitated in 
this regard like the rest of the Arabs. But since 
this was solely a practice of jāhilīyyah and Allāh 
ta‛ālā wanted to wipe it off, the following verse was 
revealed: 


قااللهُ أَحو اسى النشختهِ ودِيبا االلهُ مم فْسِكن فِي فِيختواهشخأَنْ ت  


“And you were concealing in your heart something 
which Allāh wants to reveal, and you were fearing 
the people. Whereas you ought to fear Allāh more.” 
(Sūrah al-Ahzāb, 33: 37) 
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Rasūlullāh sallallāhu ‛alayhi wa sallam asked 
Hadrat Zayd radiyallāhu ‛anhā to convey his 
proposal to Hadrat Zaynab radiyallāhu ‛anhā. 
When he went to her house, she was busy making 
dough. He was about to look at her, but then 
thought something to himself, turned his face 
away and said: “O Zaynab! I have come with 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam proposal. 
She replied: “I cannot say anything without first 
making istikharāh (seeking guidance from Allāh 
ta‛ālā).” Saying this, she went and stood on her 
musallā (prayer mat). 


In the meantime, the following verse was revealed 
to Rasūlullāh sallallāhu ‛alayhi wa sallam: 


 كَهاى زيد مِّنها وطَرا زوجنٰفَلَما قَضٰ


“When Zayd accomplished his purpose with that 
woman, We gave her to you in marriage.” (Sūrah 
al-Ahzāb, 33: 37) 


Thus, the marriage was solemnized. Rasūlullāh 
sallallāhu ‛alayhi wa sallam went to her house and 
entered it without seeking permission [because she 
was now his wife]. Later in the day, a walīmah 
meal was prepared. This meal was a true 
manifestation of Islamic simplicity. Bread and 
curry was prepared. Hadrat Umm Sulaym 
radiyallāhu ‛anhā who was from the Ansār, an 
aunt of Rasūlullāh sallallāhu ‛alayhi wa sallam 
and the mother of Hadrat Anas radiyallāhu ‛anhu 
sent mālīdah (sweetmeat made with wheat flour). 
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When everything was ready, Rasūlullāh sallallāhu 
‛alayhi wa sallam sent Hadrat Anas radiyallāhu 
‛anhu to call the people. Three hundred people 
attended. Rasūlullāh sallallāhu ‛alayhi wa sallam 
divided the people into groups of ten. The groups 
will take turns to eat and depart. (Siyar as-
Sahābah, vol. 6, p. 74) 


Note: This was the walīmah of the Prince of both 
the worlds sallallāhu ‛alayhi wa sallam. Without 
going into any formalities, whatever was available 
was presented. If we – his followers – could 
emulate him, we will avoid many complications 
and problems. (compiler) 


Allāh ta‛ālā personally got Hadrat Zaynab 
radiyallāhu ‛anhā married to Rasūlullāh sallallāhu 
‛alayhi wa sallam without any representative or 
witness. She used to mention this with pride to the 
other wives and say to them: “Your marriages were 
arranged by your family members, whereas Allāh 
ta‛ālā arranged my marriage on the ‛Arsh 
(Throne).” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said with 
regard to her: 


  أَسرعكُن لُحوقًا بِي أَطْولُكُن يدا


“The one who has the longest hand [is the most 
charitable] amongst you [pure wives] will join me 
first.” 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā relates: “Hadrat 
Zaynab radiyallāhu ‛anhā used to engage in 
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handicrafts, and whatever she earned would be 
given in charity.” (Siyar A‛lām an-Nubalā’) 


Character 


Hadrat Umm Salamah radiyallāhu ‛anhā says: 


 كَانت زينب صالِحةً صوامةً قَوامةً


“Zaynab was a righteous woman, she used to fast 
a lot, and perform salāh in abundance.” 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā says: “I have not 
seen a woman more religious, more fearful of Allāh 
ta‛ālā, more truthful, more concerned about 
maintaining family ties, more charitable, and one 
who does deeds in abundance which would earn 
one proximity to Allāh ta‛ālā than Zaynab bint 
Jahsh radiyallāhu ‛anhā.” 


Hadrat Zaynab’s radiyallāhu ‛anhā abstinence and 
piety can be gauged from the following incident: 
When Hadrat ‛Ā’ishah radiyallāhu ‛anhā was 
slandered, Hadrat Zaynab’s sister, Hamnah, was 
also among those who slandered her. But when 
Rasūlullāh sallallāhu ‛alayhi wa sallam asked 
Hadrat Zaynab about Hadrat ‛Ā’ishah’s moral 
character, she replied: 


  ما علمت إلا خيرا


“I know nothing but goodness about her.” 
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Hadrat ‛Ā’ishah radiyallāhu ‛anhā acknowledged 
her honesty and sincerity. 


Hadrat Zaynab radiyallāhu ‛anhā used to remain 
engrossed in worship with humility and servitude. 
Rasūlullāh sallallāhu ‛alayhi wa sallam was 
distributing some goods among the Muhājirīn and 
Hadrat Zaynab radiyallāhu ‛anhā said something 
in this regard. Hadrat ‛Umar radiyallāhu ‛anhu 
reprimanded her, so Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “Pardon her, she is a woman who 
humbles herself [before Allāh ta‛ālā].” 


She was very content and generous by nature. She 
used to earn her own living by occupying herself in 
handicrafts and spend her earnings in Allāh’s 
path. Hadrat ‛Ā’ishah radiyallāhu ‛anhā says: 
“When Hadrat Zaynab radiyallāhu ‛anhā passed 
away, the poor and needy of Madīnah became 
quite worried and concerned.” (Siyar as-Sahābah, 
vol. 6, p. 78) 


Demise 


She passed away in 20 A.H. Hadrat ‛Umar 
radiyallāhu ‛anhu performed her janāzah salāh. 
She was fifty three years old at the time. (Sifatus 
Safwah) 
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Umm al-Mu’minīn Hadrat Juwayriyah 
radiyallāhu ‛anhā 


Name and lineage 


Her name is Juwayriyah, she is from the Mustaliq 
family of the Khuzā‛ah tribe, and her father’s name 
is Hārith who was the chief of the Mustaliq family. 


Marriage 


Hadrat Juwayriyah radiyallāhu ‛anhā was first 
married to a person from her tribe, and his name 
was Musāfi‛ ibn Safwān. (Siyar as-Sahābah, vol. 6, 
p. 78) 


Hadrat Juwayriyah’s radiyallāhu ‛anhā father was 
a chief of the Arabs. When she was captured [as a 
prisoner of war], her father came to Rasūlullāh 
sallallāhu ‛alayhi wa sallam and said: “My 
daughter cannot be a prisoner of war. My status is 
above that. I am the chief of my tribe and a senior 
leader of the Arabs. I request you to free her.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Will 
it not be better if we leave it to Juwayriyah to 
decide?” Hārith went to Juwayriyah and said: 
“Muhammad [sallallāhu ‛alayhi wa sallam] has left 
the matter in your hands. Be careful, do not 
disgrace me.” She said: “I prefer living in the 
service of Rasūlullāh sallallāhu ‛alayhi wa sallam.” 
And so, Rasūlullāh sallallāhu ‛alayhi wa sallam 
married her. 
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Deeds 


She relates: “Rasūlullāh sallallāhu ‛alayhi wa 
sallam came to me one morning while I was 
engaged in reading tasbīh (glorifying Allāh ta‛ālā). 
He left for his work and returned at about noon 
and asked: ‘Have you been sitting here all this 
time?’ I replied: ‘Yes.’ He said: Let me teach you 
some words which will be equal in weight to all 
that you read [since the morning]. They are: 


  سبحانَ االلهِ عدد خلْقِهِ


“Glory to Allāh ta‛ālā equal to the number of His 
creation.” 


  سبحانَ االلهِ زِنةَ عرشِهِ


“Glory to Allāh ta‛ālā equal to the weight of His 
Throne.” 


  سبحانَ االلهِ رِضا نفْسِهِ


“Glory to Allāh ta‛ālā equal to His pleasure.” 


  سبحانَ االلهِ مِداد كَلِماتِهِ


“Glory to Allāh ta‛ālā equal to the number of His 
words.” 


Each of the above must be read three times. 


Note: May Allāh ta‛ālā enable us all to practise on 
this. Āmin. (compiler) 


https://nmusba.wordpress.com/







Demise 


She passed away in 50 A.H. or 52 A.H. at the age 
of sixty five. (Siyar A‛lām an-Nubalā’, Sifatus 
Safwah) 
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Umm al-Mu’minīn Hadrat Hafsah 
radiyallāhu ‛anhā 


Name and lineage 


Her name is Hafsah and she was Hadrat ‛Umar’s 
radiyallāhu ‛anhu daughter. Her mother’s name 
was Zaynab bint Maz‛ūn. Hadrat Hafsah 
radiyallāhu ‛anhā was born five years before 
prophet-hood. The Quraysh were busy 
constructing the Ka‛bah at the time. Her first 
marriage was with Khunays ibn Hudhāfah who 
was from the Banū Sahm family. 


She embraced Islam together with her parents and 
husband. 


Emigration and second marriage 


She emigrated to Madīnah with her husband. 
Hadrat Khunays radiyallāhu ‛anhu was injured in 
the battle of Badr, and passed away on his return. 
When her ‛iddah expired, Hadrat ‛Umar 
radiyallāhu ‛anhu became concerned about getting 
her married. Rasūlullāh sallallāhu ‛alayhi wa 
sallam expressed his desire to marry her and the 
marriage took place. 


Character 


The Tabaqāt Ibn Sa‛d says with regard to her 
character: 


  إا صوامة قوامة
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“She used to spend the days fasting and the night 
in worship.” 


Another narration says: 


فْطُرى ما تماتت حفصةُ حت 


“Hadrat Hafsah radiyallāhu ‛anhā passed away 
while she was fasting.” 


Hadrat Hafsah radiyallāhu ‛anhā had a slightly 
sharp temperament. She would occasionally back 
answer Rasūlullāh sallallāhu ‛alayhi wa sallam. 


The Sahīh Bukhārī relates from Hadrat ‛Umar 
radiyallāhu ‛anhu himself: “During the days of 
jāhilīyyah we would give no latitude whatsoever to 
our women. Islam accorded them a certain 
position and Qur’ānic verses were revealed with 
regard to them. In this way, we learnt of their high 
and lofty position. One day, my wife gave me her 
opinion concerning a certain matter. I said to her: 
‘Who asked you for your opinion?’ She replied: ‘O 
Ibn Khattāb! You cannot tolerate anything which I 
say, whereas your daughter backchats Rasūlullāh 
sallallāhu ‛alayhi wa sallam, and this causes him 
much grief.’” 


[Hadrat ‛Umar radiyallāhu ‛anhu continues]: “I got 
up and went to Hafsah. I said to her: ‘O my 
daughter! I have heard that you backchat 
Rasūlullāh sallallāhu ‛alayhi wa sallam!?’ She 
replied: ‘Yes. We [wives] do this.’ I said: ‘Beware! I 
warn you of Allāh’s punishment. Do not compete 
with that woman [‛Ā’ishah radiyallāhu ‛anhā] who 
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is proud of her beauty because of Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam love for her.’” 


A narration in Tirmidhī states: “Hadrat Safīyyah 
radiyallāhu ‛anhā was crying one day. Rasūlullāh 
sallallāhu ‛alayhi wa sallam came and asked her 
the reason for crying. She replied: ‘Hafsah referred 
to me as the daughter of a Jew.’ Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: ‘O Hafsah! Fear 
Allāh.’ He then turned to Safīyyah and said: 
‘Hadrat Hārūn ‛alayhis salām was a Prophet and 
you are from his family. Your uncle, Mūsa ‛alayhis 
salām was also a Prophet. And you are now 
married to a Prophet. Now on what basis can 
Hafsah boast over you?’” (Siyar as-Sahābah, vol. 6, 
p. 53) 


On one occasion, Rasūlullāh sallallāhu ‛alayhi wa 
sallam issued a revocable divorce to her. Hadrat 
Jibra’īl ‛alayhis salām descended and asked him to 
revoke the divorce because: “She fasts a lot, 
spends a lot of time in worship, and she will be 
your wife in Paradise.” (al-Bidāyah wa an-Nihāyah, 
vol. 8, p. 30) 


A group of Sahābah radiyallāhu ‛anhum and 
Tābi‛ūn related Ahādīth from her. 


Demise 


Hadrat Hafsah radiyallāhu ‛anhā passed away in 
Madīnah in Sha‛bān 45 A.H. This was during the 
caliphate of Hadrat Amīr Mu‛āwiyah radiyallāhu 
‛anhu. Marwān, who was the governor of Madīnah 
at the time, performed her janāzah salāh and 
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carried the funeral bier for quite a distance. 
Hadrat Abū Hurayrah radiyallāhu ‛anhu then 
conveyed it to her grave. Hadrat’s Hafsah’s 
brother, Hadrat ‛Abdullāh ibn ‛Umar radiyallāhu 
‛anhu, and his sons, ‛Āsim, Sālim, ‛Abdullāh and 
Hamzah, lowered her into her grave. (Siyar as-
Sahābah, vol. 6, p. 50) 
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Umm al-Mu’minīn Hadrat Sayyidah 
Saudah radiyallāhu ‛anhā 


Name, lineage and marriage 


Her name is Saudah, her father’s name is Zam‛ah, 
and she was from the ‛Āmir ibn Luwayy tribe 
which was a prominent tribe of the Quraysh. She 
was married to Hadrat Sukrān ibn ‛Amr 
radiyallāhu ‛anhu who was her father’s cousin. 


Acceptance of Islam 


She was honoured with embracing Islam at the 
beginning. Her husband also embraced Islam with 
her. Thus, they were among the early adherents to 
Islam. She and her husband remained in Makkah 
until the first emigration to Abyssinia. But when 
there was no end to the oppression and 
persecution of the idol worshippers, a large group 
of Muslims decided to emigrate. Saudah 
radiyallāhu ‛anhā and her husband joined this 
group. They lived in Abyssinia for several years 
and then returned to Makkah. Her husband 
passed away a short while later. 


Hadrat Saudah’s merits 


From among his pure wives, Hadrat Saudah 
radiyallāhu ‛anhā enjoys the merit of being the 
first woman to marry Rasūlullāh sallallāhu ‛alayhi 
wa sallam after the death of Hadrat Khadījah 
radiyallāhu ‛anhā. Rasūlullāh sallallāhu ‛alayhi 
wa sallam was quite grief-stricken by the death of 
Hadrat Khadījah radiyallāhu ‛anhā. On seeing his 
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condition, Hadrat Khaulah radiyallāhu ‛anhā, the 
wife of Hadrat ‛Uthmān ibn Maz‛un radiyallāhu 
‛anhu, said to him: “You need a spouse and 
partner.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
replied: “Yes, Hadrat Khadījah used to see to the 
children and run the entire house.” After obtaining 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam approval, 
she went to Saudah’s father, greeted him in the 
pre-Islamic way by saying: 


  أَنعِم صباحا


“May you have a good morning.” 


And conveyed the marriage proposal to him. The 
father replied: “Yes. Muhammad is a noble 
person.” When all the other arrangements were 
made, Rasūlullāh sallallāhu ‛alayhi wa sallam 
presented himself, and Hadrat Saudah’s father 
performed the marriage. The dowry was fixed at 
400 dirhams. 


The marriage to Hadrat Saudah radiyallāhu ‛anhā 
took place in Ramadān, in the tenth year of 
prophet-hood. Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam marriage to her and to Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā was around the same time. 


Some narrations state that while Hadrat Saudah’s 
first husband was alive, she saw a dream. When 
she related it to him, he said: “My time of death is 
probably drawing near and you will marry 
Rasūlullāh sallallāhu ‛alayhi wa sallam.” This 
dream was realized to the letter. 
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General conditions 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
emigrated to Madīnah in the 13th year of prophet-
hood, he sent Hadrat Zayd ibn Hārithah 
radiyallāhu ‛anhu to Makkah to bring Hadrat 
Saudah radiyallāhu ‛anhā and the others. She and 
Hadrat Fātimah radiyallāhu ‛anhā came to 
Madīnah with him. 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
performed hajj in 10 A.H., Hadrat Saudah 
radiyallāhu ‛anhā accompanied him. She was 
quite tall and large built, and could therefore not 
move swiftly. Rasūlullāh sallallāhu ‛alayhi wa 
sallam permitted her to leave for Muzdalifah before 
the others because it will be difficult for her to 
move about in the crowds. 


Character 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā says: 


 ن أكون في مسلاخها عن سودةما من الناس امرأة أحب إليّ أ


“There was no woman in whose appearance I 
wished to be except Saudah.” 


She surpassed all the other pure wives in her 
obedience and submission. On the occasion of the 
Farewell Pilgrimage, Rasūlullāh sallallāhu ‛alayhi 
wa sallam addressed the pure wives and 
instructed them to remain in their homes after 
him. Hadrat Saudah radiyallāhu ‛anhā adhered 
strictly to this instruction and never went for hajj 
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thereafter. She used to say: “I have performed hajj 
and ‛umrah, and will now remain in my house as 
per Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
instruction.” 


She also distinguished herself in her generosity 
and big-heartedness. She surpassed all the other 
pure wives in this regard apart from Hadrat 
‛Ā’ishah radiyallāhu ‛anhā. Hadrat ‛Umar 
radiyallāhu ‛anhu sent a bag to her on one 
occasion. She asked the person who brought it: 
“What is in it?” He replied: “Dirhams.” She said: 
“Are dirhams sent in bags as dates are sent!?” 
Saying this, she distributed all the money 
immediately. 


She also held a distinguished position as regards 
giving preference to others over her self. She and 
Hadrat ‛Ā’ishah radiyallāhu ‛anhā had come into 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam marriage 
one after the other. However, she was quite old 
and when she got more old, she thought 
Rasūlullāh sallallāhu ‛alayhi wa sallam will 
divorce her and she will be deprived of his blessed 
company. She therefore gave her turn to Hadrat 
‛Ā’ishah radiyallāhu ‛anhā who accepted it gladly. 


She was quite amusing – at times she would walk 
in such a way that Rasūlullāh sallallāhu ‛alayhi 
wa sallam would burst out laughing. She said to 
him on one occasion: “I joined you in salāh last 
night. You remained in rukū‛ for so long that I 
thought my nose would start to bleed. That is why 
I held my nose for quite some time.” On hearing 
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this, Rasūlullāh sallallāhu ‛alayhi wa sallam 
began to smile. (Siyar as-Sahābah, vol. 6, p. 31) 


Demise 


The wives were seated with Rasūlullāh sallallāhu 
‛alayhi wa sallam on one occasion. She asked him: 
“O Rasūlullāh! Which of us will pass away first?” 
He replied: “The one whose hand is the longest.” 
They took the obvious meaning and began 
measuring their hands. Hadrat Saudah’s hand 
was the longest. But when Hadrat Zaynab 
radiyallāhu ‛anhā passed away first, they realized 
he was referring to generosity. 


Nevertheless, Wāqidī rahimahullāh states that she 
passed away in 54 A.H. But more reliable 
narrations state that she passed away towards the 
end of the caliphate of Hadrat ‛Umar radiyallāhu 
‛anhu, and he passed away in 23 A.H. Hadrat 
Saudah radiyallāhu ‛anhā thus passed away in 22 
A.H. This is related by Khamīs and is the most 
authentic. (Siyar as-Sahābah, vol. 6, p. 31) 


https://nmusba.wordpress.com/







Umm al-Mu’minīn Hadrat Zaynab Umm 
al-Masākīn radiyallāhu ‛anhā 


Name and lineage 


Her name was Zaynab and her father was 
Khuzaymah. She used to feed the poor and needy 
a lot. That is why she became well known by the 
kunnīyyat of Umm al-Masākīn (the mother of the 
poor). 


She was first married to ‛Abdullāh ibn Jahsh 
radiyallāhu ‛anhu. He was martyred in the battle of 
Uhud and Rasūlullāh sallallāhu ‛alayhi wa sallam 
married her in the same year. 


Demise 


She lived with Rasūlullāh sallallāhu ‛alayhi wa 
sallam for just 2-3 months and passed away. To 
Allāh we belong and to Him is our return. After 
Hadrat Khadījah radiyallāhu ‛anhā, she was the 
only wife who passed away in Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam life. Rasūlullāh 
sallallāhu ‛alayhi wa sallam performed her 
janāzah salāh and she was buried in Jannatul 
Baqī‛. May Allāh ta‛ālā illuminate her grave. She 
was thirty years old at the time. (Siyar as-
Sahābah, vol. 6, p. 55) 
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Umm al-Mu’minīn Hadrat Maymūnah 
radiyallāhu ‛anhā 


Name and lineage 


Her name is Maymūnah, she is from the Quraysh 
tribe, her father is Hārith, and her mother was 
from the Himyar tribe, and her name was Hind 
bint ‛Auf. 


Marriage 


She was first married to Mas‛ūd ibn ‛Amr ibn 
‛Umayr Thaqafī but was separated from him for 
some reason. She then married Abū Rahm ibn 
‛Abd al-‛Uzzā. When he passed away in 7 A.H., 
people tried to get her married to Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Rasūlullāh sallallāhu 
‛alayhi wa sallam left for Makkah in Dhū al-
Qa‛dah 7 A.H. with the intention of performing 
‛umrah. He got married to Hadrat Maymūnah 
radiyallāhu ‛anhā while he was in ihrām. Hadrat 
‛Abbās radiyallāhu ‛anhu was the representative 
for the marriage. 


Abū Rāfi‛ (Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam slave) took Hadrat Maymūnah radiyallāhu 
‛anhā to Sarif and the marriage was consummated 
here. This was Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam last marriage, and Hadrat Maymūnah 
radiyallāhu ‛anhā was his last wife. 


Character 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā says: 
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  إا كانت أتقانا االله وأوصلنا للرحم


“Hadrat Maymūnah was the most fearful of Allāh 
ta‛ālā from amongst all of us, and she was most 
mindful of maintaining family ties.” 


She would always pay special attention to carrying 
out Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
orders. Her slave girl, Badiyah, went to the house 
of Hadrat Ibn ‛Abbās radiyallāhu ‛anhu on one 
occasion. She noticed that the beds of husband 
and wife were laid quite far apart. She thought 
that a dispute must have taken place between 
them. But on inquiry, she learnt that Ibn ‛Abbās 
radiyallāhu ‛anhu used to separate their beds 
whenever his wife was in her menses. The slave 
girl came and informed Hadrat Maymūnah 
radiyallāhu ‛anhā about this, who sent her back to 
ask them: “Why are you turning away from the 
ways of Rasūlullāh sallallāhu ‛alayhi wa sallam? 
He used to continue sleeping on people’s beds.” 


Hadrat Maymūnah radiyallāhu ‛anhā would 
occasionally take loans. She took a large loan on 
one occasion. Someone said to her: “How will you 
pay it back?” She replied: “Rasūlullāh sallallāhu 
‛alayhi wa sallam said: ‘When a person has an 
intention to pay back his debt, Allāh ta‛ālā 
personally takes it upon Himself to pay it for the 
person.’” 


Note: Glory to Allāh! Look at how much conviction 
she had in Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam teaching! It is a fact – such excellent 
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qualities were found among all the male and 
female Companions of Rasūlullāh sallallāhu 
‛alayhi wa sallam. May Allāh ta‛ālā bless us with 
such qualities as well. Āmīn. (compiler) 


Demise 


By a strange coincidence, Hadrat Maymūnah 
radiyallāhu ‛anhā passed away in Sarif – the very 
same place where she married Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhu performed her janāzah salāh 
and lowered her into her grave. It is mentioned in 
the Sihāh that when her janāzah was carried, 
Hadrat Ibn ‛Abbās radiyallāhu ‛anhu said: “This is 
the wife of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Do not shake the bier too much. Handle it gently.” 


There are differences of opinion with regard to the 
year of her demise. But the correct opinion is that 
she passed away in 51 A.H. May Allāh ta‛ālā be 
pleased with her. (Siyar as-Sahābah, vol. 6, p. 87) 
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Umm al-Mu’minīn Hadrat Safīyyah 
radiyallāhu ‛anhā 


Name and lineage 


Her actual name was Zaynab. She came into the 
specific share of Rasūlullāh sallallāhu ‛alayhi wa 
sallam after the Khaybar expedition. The share 
which falls specifically into the lot of the imām or 
ruler is referred to as Safīyyah by the Arabs. This 
is why she is known by this name. 


Hadrat Safīyyah radiyallāhu ‛anhā enjoys a royal 
lineage from both her paternal and maternal sides. 
Her father was Huyayy ibn Akhtab who was the 
chief of the Banū Nadīr tribe and a descendant of 
Hadrat Hārūn ‛alayhis salām. Her mother, Dard, 
was the daughter of Samwāl, the leader of the 
Qurayzah. These two tribes (Banū Nadīr and 
Qurayzah) were considered to be the most 
distinguished tribes of the Banū Isrā’īl. They had 
settled down in the northern parts of Arabia since 
a long time. 


Marriage 


Hadrat Safīyyah radiyallāhu ‛anhā was first 
married to Salām ibn Mishkam Qurazī. When he 
divorced her, she married Kinānah ibn Abī Lahqīq 
who was the nephew of Abū Rāfī‛, a senior trader 
of the Hijāz and chief of Khaybar. Kinānah was 
killed in the battle of Khaybar. When all the 
prisoners of war from Khaybar were gathered, 
Hadrat Dihyah Kalbī radiyallāhu ‛anhu asked 
Rasūlullāh sallallāhu ‛alayhi wa sallam for a slave 
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woman. Rasūlullāh sallallāhu ‛alayhi wa sallam 
permitted him to choose whomever he likes. He 
chose Hadrat Safīyyah radiyallāhu ‛anhā. But a 
Sahābī came to Rasūlullāh sallallāhu ‛alayhi wa 
sallam and said: “You gave Safīyyah, the noble 
woman of the Banū Nadīr and Qurayzah to 
Dihyah!? She is suited to none except you.” What 
he meant was that she could not be treated like 
ordinary women. And so, Rasūlullāh sallallāhu 
‛alayhi wa sallam gave another slave woman to 
Dihyah, freed Hadrat Safīyyah and married her. 


The marriage was consummated in Sahbā on his 
return from Khaybar. Whatever food was available 
was gathered and presented as the walīmah meal. 
When they left Sahbā, Rasūlullāh sallallāhu 
‛alayhi wa sallam seated her on his camel and 
covered her with his cloak. This was like an 
announcement informing the people that she is 
now one of his pure wives. 


Appearance and character 


She was a bit short and beautiful. She possessed 
many merits. Usud al-Ghābah states: 


  كانت عاقلة من عقلاء النساء


“She was from among the intelligent women.” 


 كانت صفية عاقلة حليمة فاضلة


“Safīyyah was an intelligent, forbearing and 
distinguished woman.” 
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Hadrat Safīyyah radiyallāhu ‛anhā loved 
Rasūlullāh sallallāhu ‛alayhi wa sallam a lot. 
When he fell ill, she exclaimed with sorrow: “If only 
your illness was transferred to me.” The other pure 
wives began looking at her, so Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “She is speaking 
the truth.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam also loved 
her tremendously and would show his affection for 
her on every occasion. 


Rasūlullāh sallallāhu ‛alayhi wa sallam was on a 
journey and his pure wives were with him. Hadrat 
Safīyyah’s radiyallāhu ‛anhā camel fell ill. Hadrat 
Zaynab radiyallāhu ‛anhā had an extra camel so 
he asked her to lend it to Hadrat Safīyyah. She 
replied: “Do you want me to give my camel to that 
Jew?” Rasūlullāh sallallāhu ‛alayhi wa sallam 
became displeased with Zaynab radiyallāhu ‛anhā 
and did not go to her for two months. 


On one occasion, Hadrat ‛Ā’ishah radiyallāhu 
‛anhā spoke in a mocking tone about Hadrat 
Safīyyah’s height [she was a bit short]. So 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “O 
‛Ā’ishah! You have made such a serious statement 
that if it was mixed in the ocean, it will make it 
muddy.” 


While on the hajj journey, Hadrat Safīyyah’s camel 
sat down and she was left in the rear [of the 
caravan]. When Rasūlullāh sallallāhu ‛alayhi wa 
sallam passed by her, he found her weeping and 
crying. He wiped her tears with his shawl and 
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blessed hands. The more he wiped her tears, the 
more she cried. (Siyar as-Sahābah, vol. 6, p. 90) 


Demise 


Hadrat Safīyyah radiyallāhu ‛anhā passed away in 
Ramadān 50 A.H. and was buried in Jannatul 
Baqī‛. She was sixty years old at the time. She left 
behind 100 000 (dirhams or dīnārs) and wrote one 
third of it in favour of her Jewish nephew. 


Note: Glory to Allāh! We learn from this that it is 
not a materialistic trait to leave behind wealth as 
inheritance. (compiler) 
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Sayyidah Hadrat Zaynab radiyallāhu 
‛anhā 


Birth 


She is the eldest daughter of Rasūlullāh sallallāhu 
‛alayhi wa sallam. She was born ten years before 
prophet-hood when Rasūlullāh sallallāhu ‛alayhi 
wa sallam was thirty years old. 


Marriage 


She was married to Hadrat Abū al-‛Ās ibn ar-Rabī‛ 
in Makkah. He did not embrace Islam in the 
beginning, but did not divorce Hadrat Zaynab 
radiyallāhu ‛anhā when the idol worshippers asked 
him to do so. On hearing about his refusal, 
Rasūlullāh sallallāhu ‛alayhi wa sallam was very 
pleased and said: “Abū al-‛Ās has proved to be a 
good son-in-law.” 


Children 


Hadrat Zaynab radiyallāhu ‛anhā had two 
children, ‛Alī and Umāmah radiyallāhu ‛anhumā. 
According to one narration, ‛Alī passed away when 
he was an infant. But narrations in general state 
that he reached an age of maturity. Ibn ‛Asākir 
rahimahullāh states that he was martyred in the 
battle of Yarmūk, and he was seated behind 
Rasūlullāh sallallāhu ‛alayhi wa sallam during the 
Conquest of Makkah. (Siyar as-Sahābah, vol. 6, p. 
95) 
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Emigration 


Hadrat Zaynab radiyallāhu ‛anhā emigrated to 
Madīnah Munawwarah in 2 A.H. after the battle of 
Badr. Hadrat Abū al-‛Ās ibn ar-Rabī‛ then 
emigrated a few years later and embraced Islam. 
Rasūlullāh sallallāhu ‛alayhi wa sallam performed 
a second marriage for them. She remained in his 
marriage until the end.1 


Demise 


She passed away in 8 A.H. She was bathed by 
Hadrat Umm Ayman, Hadrat Saudah, Hadrat 
Umm Salamah and Hadrat Umm ‛Attīyyah 
radiyallāhu ‛anhunna. The method of bathing her 
was shown to them by Rasūlullāh sallallāhu 
‛alayhi wa sallam. He performed the janāzah 
salāh, went personally into her grave, and lowered 
her into it. The effects of grief and sadness were 
visibly seen on his blessed face. May Allāh ta‛ālā 
illuminate her grave. (Siyar as-Sahābah, vol. 6, p. 
95) 


                                       


1 Maulānā ‛Āshiq Ilāhī Bulandshahrī: Rasūlullāh kī 
Sāhibzādiyā, p. 16. 
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Sayyidah Hadrat Ruqayyah radiyallāhu 
‛anhā 


Birth 


She is the second daughter of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. She was born when 
Rasūlullāh sallallāhu ‛alayhi wa sallam was thirty 
three years old. 


Marriage 


She was first married to ‛Utbah, the son of Abū 
Lahab. This marriage took place before prophet-
hood. Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
third daughter, Hadrat Umm Kulthūm radiyallāhu 
‛anhā, was married to ‛Utaybah, another son of 
Abū Lahab. When Rasūlullāh sallallāhu ‛alayhi wa 
sallam was commissioned as a Prophet and he 
announced his call towards Islam, Abū Lahab got 
his sons together and said: “If you do not divorce 
the daughters of Muhammad (sallallāhu ‛alayhi wa 
sallam), I will sever all ties with you.” Both sons 
carried out their father’s wish. Rasūlullāh 
sallallāhu ‛alayhi wa sallam got Hadrat Ruqayyah 
radiyallāhu ‛anhā married to Hadrat ‛Uthmān 
radiyallāhu ‛anhu. 


General conditions 


Hadrat ‛Uthmān radiyallāhu ‛anhu emigrated to 
Abyssinia in the fifth year of prophet-hood. Hadrat 
Ruqayyah radiyallāhu ‛anhā accompanied him. 
When she returned, Makkah had become even 
more dangerous than before. She therefore 
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emigrated a second time, and Rasūlullāh 
sallallāhu ‛alayhi wa sallam did not know much 
about her condition. A woman informed 
Rasūlullāh sallallāhu ‛alayhi wa sallam that she 
had seen her. Rasūlullāh sallallāhu ‛alayhi wa 
sallam made du‛ā’ for her and said: “Hadrat 
‛Uthmān is the first person after Hadrat Ibrāhīm 
and Hadrat Lūt ‛alayhimas salām who made hijrah 
with his wife.” 


This time, she remained for a longer period in 
Abyssinia. The Muslims of Abyssinia received 
information that Rasūlullāh sallallāhu ‛alayhi wa 
sallam intends emigrating to Madīnah 
Munawwarah. So some of them, including Hadrat 
‛Uthmān and Hadrat Ruqayyah, returned to 
Makkah. They then obtained Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam permission to 
emigrate to Madīnah Munawwarah. They 
proceeded and stayed over in the house of Aus ibn 
Thābit radiyallāhu ‛anhu who was the brother of 
Hadrat Hassān ibn Thābit radiyallāhu ‛anhu. 


Children 


During her stay in Abyssinia, a son was born to 
her and he was named ‛Abdullāh. A fowl pecked 
him on his face one day and he passed away. He 
was six years old at the time. Hadrat Ruqayyah 
radiyallāhu ‛anhā did not have any children after 
‛Abdullāh. 
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Appearance 


Hadrat Ruqayyah radiyallāhu ‛anhā was an 
attractive woman. Zurqānī rahimahullāh states: 


  كانت بارعة الجمال


“She was a woman of captivating beauty.” (Siyar 
as-Sahābah, vol. 6, p. 99) 


Demise 


The battle of Badr took place in 2 A.H. Hadrat 
Ruqayyah radiyallāhu ‛anhā was afflicted with 
measles and she was experiencing much 
discomfort. Rasūlullāh sallallāhu ‛alayhi wa 
sallam was making preparations for Badr at the 
time. When he departed for the battle, he 
instructed Hadrat ‛Uthmān radiyallāhu ‛anhu to 
tend to her. Hadrat Ruqayyah radiyallāhu ‛anhā 
passed away on the very day when Hadrat Zayd 
ibn Hārithah radiyallāhu ‛anhu entered Madīnah 
to announce the victory at Badr. Rasūlullāh 
sallallāhu ‛alayhi wa sallam could not be present 
in her janāzah because of the battle. But when he 
was informed of her demise upon his return, he 
was extremely grief-stricken. He went to her grave 
and said: “‛Uthmān ibn Maz‛ūn departed first. Now 
you may also join him.” This statement caused the 
women to wail and weep. Hadrat ‛Umar 
radiyallāhu ‛anhu got up to whip them. But 
Rasūlullāh sallallāhu ‛alayhi wa sallam held his 
hand and said: “There is nothing wrong in crying. 


https://nmusba.wordpress.com/







But to wail and weep is a Satanic act, and we 
should abstain from it.” 


Hadrat Fātimah radiyallāhu ‛anhā came to 
Rasūlullāh sallallāhu ‛alayhi wa sallam and sat 
down near the grave. She continued crying and 
Rasūlullāh sallallāhu ‛alayhi wa sallam continued 
wiping her tears with his clothes. May Allāh ta‛ālā 
be pleased with all of them. 
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Sayyidah Hadrat Umm Kulthūm 
radiyallāhu ‛anhā 


Name and lineage 


She is the third daughter of Rasūlullāh sallallāhu 
‛alayhi wa sallam and is well known by her 
kunnīyyat. 


Marriage 


Hadrat Umm Kulthūm radiyallāhu ‛anhā was 
married to ‛Utaybah, the second son of Abū Lahab. 
She had not left her parents home as yet when her 
husband, acting under Abū Lahab’s orders, 
divorced her. When Hadrat Ruqayyah radiyallāhu 
‛anhā passed away in 3 A.H., Hadrat ‛Uthmān 
radiyallāhu ‛anhu married her in Madīnah in Rabī‛ 
al-Awwal. He enjoys this distinguished position 
and is therefore known as Dhun Nūrayn (the one 
who married two lights [daughters] of Rasūlullāh 
sallallāhu ‛alayhi wa sallam). Hadrat Umm 
Kulthūm radiyallāhu ‛anhā remained in Hadrat 
‛Uthmān’s radiyallāhu ‛anhā marriage for six years 
and passed away. She did not have any children. 


Demise 


She passed away in Sha‛bān 9 A.H. Rasūlullāh 
sallallāhu ‛alayhi wa sallam was very much pained 
by her demise. When he sat at her grave, tears 
began flowing from his eyes. Rasūlullāh sallallāhu 
‛alayhi wa sallam performed her janāzah salāh. 
Hadrat Abū Talhah, Hadrat ‛Alī, Fadl ibn ‛Abbās, 
and Usāmah ibn Zayd radiyallāhu ‛anhum lowered 
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her into the grave. May Allāh ta‛ālā illuminate her 
grave. (Siyar as-Sahābah, vol. 6, p. 100) 
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Sayyidah Hadrat Fātimah az-Zahrā’ 
radiyallāhu ‛anhā 


Name, lineage and birth 


Her name is Fātimah, and she is the fourth and 
youngest daughter of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. 


The author of al-Isābah says that Hadrat Fātimah 
radiyallāhu ‛anhā was born when Rasūlullāh 
sallallāhu ‛alayhi wa sallam was forty one years 
old. 


Madā’inī says that she was born when Rasūlullāh 
sallallāhu ‛alayhi wa sallam was thirty five years 
old. The Quraysh were busy with the construction 
of the Ka‛bah at the time and Rasūlullāh sallallāhu 
‛alayhi wa sallam was also occupied with them. 


Bravery 


When Rasūlullāh sallallāhu ‛alayhi wa sallam was 
instructed by Allāh ta‛ālā to convey Islam and to 
invite the people towards the oneness of Allāh 
ta‛ālā, the Quraysh became his enemies and began 
inflicting various types of torments on him. 


On one occasion Rasūlullāh sallallāhu ‛alayhi wa 
sallam was performing salāh near the Ka‛bah. 
Some of the Quraysh were seated nearby when a 
wretched person among them made a challenge by 
saying: “Such and such family has slaughtered a 
camel. Which of you has the courage to bring its 
intestines, blood and excreta and place it between 
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his [Rasūlullāh’s sallallāhu ‛alayhi wa sallam] 
shoulders when he goes into prostration?” 


On hearing this, the most wretched of those who 
were seated there got up, brought all these filthy 
items and placed them on Rasūlullāh’s sallallāhu 
‛alayhi wa sallam shoulders. Consequently, he 
could not get up from sajdah. On seeing him in 
this condition, these people began laughing, and 
they laughed so much that they began falling onto 
each other. 


Someone went and informed Hadrat Fātimah 
radiyallāhu ‛anhā about what transpired. She was 
a young woman at the time. She rushed to 
Rasūlullāh sallallāhu ‛alayhi wa sallam, removed 
all the impurity from him, cast it aside, and 
reprimanded them. When Rasūlullāh sallallāhu 
‛alayhi wa sallam completed his salāh, he made 
du‛ā’ against them three times. It was his practice 
to make a du‛ā’ three times. And when he asked 
Allāh ta‛ālā for anything, he repeated it three 
times. First he made a general du‛ā’ against the 
Quraysh by saying: 


  أللهم عليك بقريش


“O Allāh! Punish the Quraysh.” 


He then made a separate du‛ā’ against each of 
those who were present by mentioning them by 
name. Rasūlullāh sallallāhu ‛alayhi wa sallam 
eventually emigrated to Madīnah Munawwarah in 
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order to save himself from the torments of the 
Quraysh. 


Marriage 


Rasūlullāh sallallāhu ‛alayhi wa sallam got Hadrat 
Fātimah radiyallāhu ‛anhā married to Hadrat ‛Alī 
radiyallāhu ‛anhu in 2 A.H. for a dowry of 400 
mithqāl of silver. She was 15 years and 5½ months 
at the time. Hadrat ‛Alī radiyallāhu ‛anhu was 21 
years and 5 months old. (al-Istī‛āb) 


On the day when she was to be sent to her 
husband’s house, Rasūlullāh sallallāhu ‛alayhi wa 
sallam took her with Hadrat Umm Ayman 
radiyallāhu ‛anhā before the ‛ishā salāh to Hadrat 
‛Alī’s house. He went to her house again after the 
‛ishā salāh and asked her to bring some water. 
She brought water in a cup, Rasūlullāh sallallāhu 
‛alayhi wa sallam took some into his mouth, then 
sprinkled some of it on her chest and head, and 
made this du‛ā’ to Allāh ta‛ālā: 


 أَللَّهم إِنِّي أُعِيذُها بِك وذُرِّيتها مِن الشيطَانِ الرجِيمِ


“O Allāh! I place her and her progeny under Your 
protection from the accursed Satan.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam then 
sprinkled some water between her shoulders. He 
asked Hadrat ‛Alī radiyallāhu ‛anhu to bring some 
water, rinsed his mouth with it, sprinkled it on his 
chest, head and shoulders, and made the same 
du‛ā’ which he made for Hadrat Fātimah 
radiyallāhu ‛anhā. He returned home after this. 
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The famous attendant of Rasūlullāh sallallāhu 
‛alayhi wa sallam, Hadrat Anas radiyallāhu ‛anhu 
also related details with regard to the marriage of 
Hadrat Sayyidah Fātimah radiyallāhu ‛anhā and 
Hadrat ‛Alī radiyallāhu ‛anhu. He relates: 
“Rasūlullāh sallallāhu ‛alayhi wa sallam asked me 
to summon Abū Bakr, ‛Umar, ‛Uthmān, ‛Abd ar-
Rahmān radiyallāhu ‛anhum and a few Ansār. 
When they arrived and took their seats, Rasūlullāh 
sallallāhu ‛alayhi wa sallam read the marriage 
sermon and said: ‘Allāh ta‛ālā instructed me to get 
‛Alī married to Fātimah. I want you to be witness 
to the fact that I got ‛Alī married to Fātimah for a 
dowry of 400 mithqāl of silver provided ‛Alī agrees 
to it.’ Hadrat ‛Alī radiyallāhu ‛anhu was not 
present at the time.” Some narrations also 
mention 500 dirhams. 


Rasūlullāh sallallāhu ‛alayhi wa sallam then asked 
for dry dates in a tray and said: “Those in whose 
hands the dates fall may take them.” They all did 
this, and Hadrat ‛Alī radiyallāhu ‛anhu entered by 
then. Rasūlullāh sallallāhu ‛alayhi wa sallam 
smiled when he saw him and said: ‘Allāh ta‛ālā 
instructed me to get you married to Fātimah for a 
dowry of 400 mithqāl of silver. Do you agree to 
this?” He replied: “I agree to it, O Rasūlullāh!” 
When Hadrat ‛Alī expressed his approval, 
Rasūlullāh sallallāhu ‛alayhi wa sallam made this 
du‛ā’: 


مجااللهُع ب يكُنمأَا وعزج كُدما وباركلَ عكُيمأَا وخرمِج كُنثِا كَمييِّا طَراب  


https://nmusba.wordpress.com/







“May Allāh ta‛ālā keep you together, bestow you 
with good fortune, shower His blessings on you, 
and bring forth many pure offspring from you.” 


Household effects 


It is mentioned in al-Isābah that Rasūlullāh 
sallallāhu ‛alayhi wa sallam gave Hadrat Fātimah 
radiyallāhu ‛anhā the following items for her 
house: a mat [to sleep on], a leather pillow which 
was filled with date leaves, two grinding stones, 
and two water skins. One narration mentions four 
pillows. 


Walīmah 


Hadrat ‛Alī radiyallāhu ‛anhu had a walīmah (meal 
provided by the husband after the consummation 
of the marriage) the next day. He presented 
whatever he had, viz. wheat bread, dates, harīrah 
(flour cooked with milk), cheese, and the meat of 
sheep. 


Distribution of work after the walīmah 


Hadrat ‛Alī radiyallāhu ‛anhu did not have any 
workers. The domestic work used to be done by 
both husband and wife. Rasūlullāh sallallāhu 
‛alayhi wa sallam distributed their work as 
follows: Hadrat Fātimah radiyallāhu ‛anhā will do 
the work which was related to inside the house, 
e.g. sieving the flour, making dough, cooking food, 
making the beds, sweeping, etc. Hadrat ‛Alī 
radiyallāhu ‛anhu will do the work which is related 
to outside the house. 
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Children 


Hadrat ‛Alī radiyallāhu ‛anhu did not enter into a 
second marriage for as long as Hadrat Fātimah 
radiyallāhu ‛anhā was alive. Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam progeny spread 
through her. His sons all passed away before 
puberty. His daughter, Hadrat Umm Kulthūm 
radiyallāhu ‛anhā did not have any children. His 
progeny of Hadrat Zaynab radiyallāhu ‛anhā and 
Hadrat Ruqayyah radiyallāhu ‛anhā did not 
continue. All the sayyids who are present today, 
and whose blessings the east and west are 
enjoying, are from the progeny of Hadrat Fātimah 
radiyallāhu ‛anhā. 


Hadrat Hasan radiyallāhu ‛anhu was the first to be 
born. He was named by Rasūlullāh sallallāhu 
‛alayhi wa sallam. He called out the adhān in his 
ears, and on the day of the ‛aqīqah (seventh day 
after birth) he asked Hadrat Fātimāh radiyallāhu 
‛anhā to give in charity silver which is equal to the 
weight of his hair. When she weighed it, it was 
equal to or slightly less than one dirham. 


When the second son born, Rasūlullāh sallallāhu 
‛alayhi wa sallam named him Husayn. A narration 
of Abū Dā’ūd and Nasa’ī states that Rasūlullāh 
sallallāhu ‛alayhi wa sallam performed the ‛aqīqah 
for both, Hasan and Husayn radiyallāhu ‛anhumā. 


When the third son was born, Rasūlullāh 
sallallāhu ‛alayhi wa sallam named him Muhassin. 
These three names were the names of the three 
sons of Hadrat Hārūn ‛alayhis salām. His sons 
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names were Shibr, Shabbīr and Mushabbir 
(Hasan, Husayn and Muhassin are the 
translations of these names). 


Note: We learn a Sunnah of Rasūlullāh sallallāhu 
‛alayhi wa sallam from this. It is preferable to 
name one’s children after pious and righteous 
people. 


Rasūlullāh sallallāhu ‛alayhi wa sallam visits 
Hadrat Fātimah radiyallāhu ‛anhā at her house 


When Rasūlullāh sallallāhu ‛alayhi wa sallam got 
Hadrat Fātimah radiyallāhu ‛anhā married to 
Hadrat ‛Alī radiyallāhu ‛anhu, he visited her the 
same day. He used to go often to her house, 
enquire about her, and play with her children. 


There was an argument between Hadrat ‛Alī 
radiyallāhu ‛anhu and Hadrat Fātimah radiyallāhu 
‛anhā on one occasion so Rasūlullāh sallallāhu 
‛alayhi wa sallam went to their house and 
reconciled them. When he left their house, 
someone said to him: “When you entered, you did 
not look very happy. But now the signs of 
happiness are visibly seen on your face?” 
Rasūlullāh sallallāhu ‛alayhi wa sallam replied: 
“Why should I not be happy when I reconciled my 
two beloveds?” 


Rasūlullāh sallallāhu ‛alayhi wa sallam went to 
her house on another occasion and noticed that 
Hadrat ‛Alī radiyallāhu ‛anhu was not present. 
When he asked Hadrat Fātimah radiyallāhu ‛anhā 
for his whereabouts, she replied: “We had an 
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argument, so he left the house in anger and did 
not come here for his qaylūlah (siesta).” Rasūlullāh 
sallallāhu ‛alayhi wa sallam addressed a person: 
“Go and see where he is.” The person went to look 
for him, returned and said: “He is sleeping in the 
musjid.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
went to the musjid, saw him sleeping, and noticed 
the sheet fallen off his side, causing soil from the 
ground to attach itself on his body. Rasūlullāh 
sallallāhu ‛alayhi wa sallam began wiping the soil 
off and said: 


  قُم أَبا تراب، قُم أَبا تراب


“Get up, O you who are in the soil. Get up, O you 
who are in the soil.” 


The author of Fath al-Bārī extracts several points 
from this incident: 


1. When a person is angry, it is permissible to 
joke with him in a manner which would 
remove his anger. 


2. It is an excellent practice to pacify one’s son-
in-law and remove his displeasure. 


3. A father can enter his daughter’s house 
without his son-in-law’s permission when he 
knows that he will not disapprove. 


Religious upbringing 


Rasūlullāh sallallāhu ‛alayhi wa sallam was sent 
into this world by Allāh ta‛ālā for training and 
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purifying the ummah. Rasūlullāh sallallāhu ‛alayhi 
wa sallam did not excuse anyone from his training 
and spiritual purification. He would instil the fear 
of Allāh ta‛ālā in all his wives, children, beloveds 
and family members, and make them mindful of 
the Hereafter. 


When the following verse was revealed: 


نبِيالأَقْر كترشِيع ذِرأَنو 


Rasūlullāh sallallāhu ‛alayhi wa sallam warned his 
family members and relatives about the 
punishment of the Hereafter. He took the names of 
some of the tribes and relatives, and said to them: 
“Save yourselves from the punishment of the 
Hereafter because I will not be able to avail you in 
any way.” (Musnad of Imām Ahmad ibn Hambal 
rahimahullāh) (Rasūlullāh sallallāhu ‛alayhi wa 
sallam kī sāhibzādiyā) 


Her innate modesty 


Hadrat Fātimah radiyallāhu ‛anhā said to Asmā’ 
bint ‛Umays radiyallāhu ‛anhā: “I dislike the cloth 
which is wrapped around the female corpses 
because the size of the body is visible from it.” She 
said: “O daughter of Rasūlullāh sallallāhu ‛alayhi 
wa sallam! Can I tell you about something which I 
saw in Abyssinia?” She then asked for a few 
branches of date trees, bent them and placed a 
cloth over them. On seeing this, Hadrat Fātimah 
radiyallāhu ‛anhā said: “This is excellent.” 
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Ibn ‛Abd al-Barr rahimahullāh writes: “She is the 
first woman in Islam whose corpse was covered in 
this way.” (Siyar A‛lām an-Nubalā’, vol. 4, p. 128) 


Note: From this we can gauge Hadrat Fātimah’s 
radiyallāhu ‛anhā modesty and absolute 
importance to purdah. This ought to serve as a 
lesson and admonition for the women of this 
ummah. In fact, they ought to be ashamed of 
walking around semi-naked in public and still 
have the audacity of claiming love for Hadrat 
Fātimah radiyallāhu ‛anhā. (compiler) 


Heart-rending incidents 


In his exceptional book, al-Murtadā, Hadrat 
Maulānā Sayyid Abul Hasan Hasanī Nadwī 
rahimahullāh mentions Hadrat Fātimah 
radiyallāhu ‛anhā with much emotion and 
sentiment. On reading it, my [Muhammad Qamar 
az-Zamān] heart was filled with joy and emotion. 
Although I have completed my discussion on her, I 
consider it an honour to quote what the learned 
Maulānā wrote. Inspiration is from Allāh ta‛ālā 
alone. 


Hadrat Maulānā Abūl Hasan ‛Alī Nadwī’s 
rahimahullāh article follows: 


She is Fātimah Zahrā, a piece of the heart of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. May Allāh 
ta‛ālā be pleased with her and may He please her. 
She is the youngest daughter of Rasūlullāh 
sallallāhu ‛alayhi wa sallam and his most beloved. 
It is narrated that she was born before prophet-
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hood. Madā’inī also affirms this. According to one 
narration, she was born one year and a few days 
before prophet-hood. She was married to Hadrat 
‛Alī ibn Abī Tālib radiyallāhu ‛anhu in the 
beginning of Muharram 2 A.H.1 


It is established from the al-Amālī of Shaykh Abū 
Ja‛far at-Tūsī that on the occasion of Hadrat 
Fātimah’s radiyallāhu ‛anhā marriage, Hadrat Abū 
Bakr radiyallāhu ‛anhu played a major role in 
preparing, selecting and purchasing her jahīz (the 
household effects and other items normally taken 
by a bride to her matrimonial home).2 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā and Hadrat 
Umm Salamah radiyallāhu ‛anhā also took a 
special part in preparing Hadrat Fātimah’s 
radiyallāhu ‛anhā jahīz and preparing the house of 
Hadrat ‛Alī and Hadrat Fātimah radiyallāhu 
‛anhumā.3 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam progeny 
is continuing only through her. She was 15 years 


                                       


1 Al-Isābah, vol. 8, p. 54 (Dār an-Nasfah, Cairo, Egypt). This 
narration is authentic as stated in chapter two (from Shaykh 
al-Islam Shāh Walī Allāh Dehlawī rahimahullāh), and also on 
the basis that Hadrat Hasan radiyallāhu ‛anhu was born in 3 
A.H. 
2 Refer to Kitāb al-Amālī of Shaykh Abū Ja‛far at-Tūsī (a 
Shī‛ah scholar), final Najaf edition. 
3 Ibn Mājah: Kitāb an-Nikāh, Bāb al-Walīmah – quoted from 
the book Ruhamā’ Baynahum of Maulānā Muhammad Nāfi‛. 
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and 5 ½ months old at the time of her marriage to 
Hadrat ‛Alī ibn Abī Tālib radiyallāhu ‛anhu. 


Tabarānī rahimahullāh narrates that Hadrat 
‛Ā’ishah radiyallāhu ‛anhā used to say: “I have not 
seen anyone better than Fātimāh after her noble 
father [Rasūlullāh sallallāhu ‛alayhi wa sallam].” 


‛Abd ar-Razzāq rahimahullāh narrates from Ibn 
Jurayj that Fātimah was the youngest daughter of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and the 
most beloved to him. Abū ‛Umar (with whose 
affirmation I am convinced) said: “The eldest of his 
daughters was Zaynab radiyallāhu ‛anhā, then 
Ruqayyah radiyallāhu ‛anhā, followed by Umm 
Kulthūm radiyallāhu ‛anhā and then Fātimah 
radiyallāhu ‛anhā.” (Musnad Fātimah az-Zahrā’ of 
Suyūtī) 


Hadrat ‛Abd ar-Rahmān ibn Abī Nu‛aym narrates 
from Abū Sa‛īd al-Khudrī radiyallāhu ‛anhu: 


  سيدة نساء أهل الجنة


“Fātimah is the chief of the women of Paradise.” 


The Sahīh of Imām Bukhārī and Imām Muslim 
rahimahumallāh narrate from Miswar ibn 
Makhramah who said that Rasūlullāh sallallāhu 
‛alayhi wa sallam said the following while he was 
on the pulpit: 


 فاطمة بضعة مني، يؤذيني ما أذاها ويريبني ما راا
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“Fātimah is a piece of my body. I am pained by 
whatever causes pain to her, and I am grieved by 
whatever causes her grief.” 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā narrates: “I saw 
Fātimah approaching one day and her walk was 
exactly like Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam.” 


Hadrat ‛Alī radiyallāhu ‛anhu did not enter into 
any marriage for as long as she was alive. ‛Uqbah 
ibn Yarīm narrates from Abū Tha‛labah al-
Khushanī who said: “When Rasūlullāh sallallāhu 
‛alayhi wa sallam returned from a battle or a 
journey, it was his practice to go directly to the 
musjid and perform two rak‛ats of salāh. He would 
then proceed to visit Hadrat Fātimah radiyallāhu 
‛anhā and thereafter his pure wives.” 


‛Ā’ishah bint Talhah radiyallāhu ‛anhā narrates 
from Hadrat Umm al-Mu’minīn ‛Ā’ishah 
radiyallāhu ‛anhā who said: “I have not seen 
anyone more similar in speech and mannerisms to 
Rasūlullāh sallallāhu ‛alayhi wa sallam than 
Fātimah radiyallāhu ‛anhā.”1 


Hadrat Fātimah radiyallāhu ‛anhā was very 
concerned about Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam happiness and pleasure, and did not 
consider anything more dear than it. There are 
many examples of the natural demands of fatherly 
                                       


1 Ibn ‛Abd al-Barr al-Qurtubī: al-Istī‛āb fī Ma‛rifatil As-hāb, 
vol. 4, pp. 374-377. 
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love and children’s natural love for parents. We are 
quoting just a few in this regard: 


1. Hadrat ‛Abdullāh ibn ‛Umar radiyallāhu 
‛anhumā narrates: “When Rasūlullāh sallallāhu 
‛alayhi wa sallam used to depart on a journey, the 
last thing he would do before his departure was to 
meet Fātimah radiyallāhu ‛anhā. And when he 
returned, she was the first person whom he would 
go to meet.” 


When he returned from the expedition to Tabūk, 
he learnt that Hadrat Fātimah radiyallāhu ‛anhā 
bought a small square cloth which is used to cover 
the head; and she dyed it with saffron. And she 
placed a curtain over her door  or (the narrator is 
not sure) laid a carpet in her house. When 
Rasūlullāh sallallāhu ‛alayhi wa sallam saw all 
this, he turned around and went into the musjid. 
Hadrat Fātimah radiyallāhu ‛anhā called for 
Hadrat Bilāl radiyallāhu ‛anhu and asked him to 
find out why Rasūlullāh sallallāhu ‛alayhi wa 
sallam stood at her door and then went back. 
Hadrat Bilāl radiyallāhu ‛anhu asked him and he 
replied: “I saw these items in her house.” He went 
to her and informed her of what Rasūlullāh 
sallallāhu ‛alayhi wa sallam said. She immediately 
removed the curtain which was placed over the 
door, the other new items which she had, and 
removed the new dress which she was wearing, 
and wrapped herself in her old patched shawl. 
When Hadrat Bilāl radiyallāhu ‛anhu informed 
Rasūlullāh sallallāhu ‛alayhi wa sallam of all this, 
he went to her house and said: “You must 
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continue living in this way. May my parents be 
sacrificed for you.”1 


2. Hadrat Ibn ‛Umar radiyallāhu ‛anhu narrates: 
Rasūlullāh sallallāhu ‛alayhi wa sallam went 
towards Fātimah’s house one day but did not 
enter. He stood outside and left. When Hadrat ‛Alī 
came home, she informed him about it. He went to 
Rasūlullāh sallallāhu ‛alayhi wa sallam and asked 
him the reason. He replied: “I saw a curtain 
suspended over her door. Of what importance are 
these worldly things to us!?” The narrator says: 
“The curtain was printed.” The narrator continues: 
“‛Alī went and informed Fātimah of what 
Rasūlullāh sallallāhu ‛alayhi wa sallam said. She 
sent him back asking Rasūlullāh sallallāhu ‛alayhi 
wa sallam what she should do with the curtain. 
She will carry out his instructions. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “Send it to the 
house of such and such person, they need it.” 
(ibid) 


3. Hadrat Thaubān radiyallāhu ‛anhā, the slave of 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“Whenever Rasūlullāh sallallāhu ‛alayhi wa sallam 
went on a journey, the last thing he would do is 
visit Fātimah before his departure. And on his 


                                       


1 Imām Hammād ibn Is-hāq ibn Ismā‛īl (199-267 A.H.): Kitāb 
Tarakah an-Nabī sallallāhu ‛alayhi wa sallam wa as-Subul al-
latī wajjahahā fīhā. Researched by Doctor Diyā’ al-‛Umrī 
(Jāmi‛ah Islāmīyyah Madīnah Munawwarah edition), printed 
in 1404 A.H./1984, p. 56 (as quoted from Sahīh Bukhārī and 
Abū Dā’ūd). Ibn Shāhīn also narrated it through al-Qalūsī. 
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return, he would go to visit her first. He returned 
from a battle once and saw a curtain over 
Fātimah’s door, and Hasan and Husayn were 
made to were silver male bangles. On seeing this, 
he stopped and did not enter. Hadrat Fātimah 
radiyallāhu ‛anhā realized why Rasūlullāh 
sallallāhu ‛alayhi wa sallam did not enter. She 
immediately removed the curtain, and the bangles 
from the children’s hands. The two began crying 
and went towards Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He took the bangles and said: ‘O Thaubān! 
Give these to such and such family. These people 
(referring to Fātimah, Hasan and Husayn) are my 
family, and I do not approve of them enjoying such 
worldly items. O Thaubān! Bring a necklace made 
of date leaves for Fātimah, and two bangles made 
of ivory.’”1 


The strong and deep bond which she had with 
Rasūlullāh sallallāhu ‛alayhi wa sallam was 
understandable, after all, he was her father, her 
Prophet, her leader, and the Prophet and beloved 
of the entire world. Her heart-rending statement 
which she made at the time of his demise is more 
eloquent and effective than a lengthy eulogy. When 
Rasūlullāh sallallāhu ‛alayhi wa sallam was 
buried, she asked: “O Anas! How were you able to 


                                       


1 Sunan Abī Dā’ūd, Musnad Ahmad ibn Hambal and Ibn 
Mājah. 
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pour sand over Rasūlullāh!?”1 (In other words, 
with what heart were you able to do this?) 


Hadrat Fātimah radiyallāhu ‛anhā passed away six 
months after Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He had consoled her previously by 
informing her that she will be the first from his 
family to join him. He had also said to her: “Does it 
not please you that you will be the leader of the 
women of Paradise?”2 


‛Abd ar-Razzāq rahimahullāh narrates from Ibn 
Jurayj that Fātimah was the youngest daughter of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and the 
most beloved to him. Abū ‛Umar (with whose 
affirmation I am convinced) said: “The eldest of his 
daughters was Zaynab radiyallāhu ‛anhā, then 
Ruqayyah radiyallāhu ‛anhā, followed by Umm 
Kulthūm radiyallāhu ‛anhā and then Fātimah 
radiyallāhu ‛anhā.”3 


Demise 


Imām Mālik rahimahullāh narrates from a 
transmission (sanad) which commences with 
Hadrat Ja‛far Sādiq rahimahullāh and ends with 
Sayyidunā Zayn al-‛Ābidīn rahimahullāh. It states: 
Hadrat Fātimah radiyallāhu ‛anhā passed away 


                                       


1 Sahīh Bukhārī, Bāb Marad an-Nabī sallallāhu ‛alayhi wa 
sallam wa wafātuhu. 
2 Al-Bidāyah wa an-Nihāyah, vol. 6, p. 332. 
3 Musnad Fātimah az-Zahrā’ of Suyūtī. 


https://nmusba.wordpress.com/







between maghrib and ‛ishā. On hearing about her 
demise, Hadrat Abū Bakr, Hadrat ‛Umar, Hadrat 
Zubayr and Hadrat ‛Abd ar-Rahmān ibn ‛Auf 
radiyallāhu ‛anhum went to her house. When her 
body was brought for the janāzah salāh, Hadrat 
‛Alī radiyallāhu ‛anhu requested Hadrat Abū Bakr 
radiyallāhu ‛anhu to lead them in the salāh. 
Hadrat Abū Bakr replied: “How can I do that in 
your presence!?” Hadrat ‛Alī radiyallāhu ‛anhu 
said: “Yes, step forward. By Allāh, no one but you 
will perform the salāh.” Hadrat Abū Bakr 
radiyallāhu ‛anhu led them in the salāh, and she 
was buried the very same night.1 


The Tabaqāt of Ibn Sa‛d states: Mitraf ibn ‛Abdillāh 
al-Yasāri informed us from ‛Abd al-A‛lā ibn Abī 
Musāwir, from Hammād, who narrates from 
Ibrāhīm who said: Abū Bakr radiyallāhu ‛anhu 
performed the janāzah salāh of Hadrat Fātimah 
radiyallāhu ‛anhā with four takbīrs (saying Allāhu 
akbar).2 


According to the narration of Wāqidī rahimahullāh, 
Hadrat Fātimah radiyallāhu ‛anhā passed away on 
the 3rd of Ramadān 11 A.H.3 She was buried on 
Saturday night, 3rd Ramadān. She had the 


                                       


1 This narration is corroborated by a narration of al-Basrī 
and Ibn as-Simmān (at-Tabaqāt al-Kubrā of Ibn Sa‛d, vol. 8, 
p. 29, Dār Sādir, Beirut). 
2 Ibn Sa‛d: at-Tabaqāt al-Kubrā, vol. 8, p. 29, Dār Sādir, 
Beirut. 
3 Al-Isābah fī Tamīz as-Sahābah, vol. 4, p. 380. 
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following children from Hadrat ‛Alī radiyallāhu 
‛anhu: Hasan, Husayn, Muhassin, Umm Kulthūm 
and Zaynab. May Allāh ta‛ālā be pleased with all of 
them. (al-Bidāyah wa an-Nihāyah, vol. 5, p. 293; 
al-Murtadā, pp. 140-146) 
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Hadrat Umm Sulaym bint Milhān 
radiyallāhu ‛anhā 


Name and lineage 


Her name was Sahlah or Ramlah, her kunnīyyat 
was Umm Sulaym, her mother was Mulaykah bint 
Mālik, and her father was Milhān. 


Merit and virtue 


A few Ahādīth have been narrated by Hadrat Umm 
Sulaym radiyallāhu ‛anhā. These are narrated 
from her by Hadrat Anas, Hadrat Ibn ‛Abbās, Zayd 
ibn Thābit, Abū Maslamah, and ‛Amr ibn ‛Āsim 
radiyallāhu ‛anhum. People used to ask rulings to 
her. There was a difference of opinion between 
Hadrat ‛Abdullāh ibn ‛Abbās radiyallāhu ‛anhu and 
Hadrat Zayd ibn Thābit radiyallāhu ‛anhu, and so, 
they appointed her as their arbitrator. They did 
not consider it below their dignity to ask her. 


She came to Rasūlullāh sallallāhu ‛alayhi wa 
sallam on one occasion and said: “O Rasūlullāh! 
Allāh ta‛ālā is not ashamed of the truth. When a 
woman has a wet dream, does she have to take a 
bath?” Umm al-Mu’minīn Hadrat Umm Salamah 
radiyallāhu ‛anhā was overhearing the question 
and she burst out laughing and said: “You have 
embarrassed the women. Do women ever 
experience wet dreams!?” Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “Why not? How else will a 
child be similar in appearance to his mother?” 
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Note: Glory to Allāh! Several things were learnt 
from Hadrat Umm Sulaym’s question. May Allāh 
ta‛ālā reward her. (compiler) 


Character 


Hadrat Umm Sulaym radiyallāhu ‛anhā possessed 
many excellent qualities. She was a very patient 
and independent woman. 


Hadrat Abū Talhah radiyallāhu ‛anhu came to her 
once and said: “Rasūlullāh sallallāhu ‛alayhi wa 
sallam is hungry. If you have any food, send it to 
him.” She wrapped a few rotīs in a cloth and asked 
Hadrat Anas radiyallāhu ‛anhu to give them to 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He was in 
the musjid at the time and a few Sahābah 
radiyallāhu ‛anhum were seated. On seeing Hadrat 
Anas radiyallāhu ‛anhu, Rasūlullāh sallallāhu 
‛alayhi wa sallam asked: “Has Abū Talhah sent 
you?” He replied: “Yes.” He asked: “For food?” He 
replied: “Yes.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam proceeded with all the Sahābah who were 
present to the house of Hadrat Abū Talhah. On 
seeing such a large group of people, he became 
worried and said to Umm Sulaym: “What will we 
do now? The food is so little and Rasūlullāh 
sallallāhu ‛alayhi wa sallam has come with a 
group of people.” Hadrat Umm Sulaym replied with 
absolute confidence: “Allāh and His Rasūl 
sallallāhu ‛alayhi wa sallam know more about 
these matters.” 


When Rasūlullāh sallallāhu ‛alayhi wa sallam 
entered the house, Umm Sulaym presented the 
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same rotīs and some curry. By Allāh’s power, there 
was much blessing in the food and all the people 
ate to their fill. 


Marriage 


Hadrat Anas radiyallāhu ‛anhu narrates: Abū 
Talhah proposed to Umm Sulaym and she replied: 
“O Abū Talhah! Are you not aware of the fact that 
the god which you are worshipping is made from a 
tree which sprouted from the ground, and which 
such and such Abyssinian carved?” He replied: 
“Yes, I know that.” Umm Sulaym said: “Do you 
have no shame that you are worshipping a god 
which was made from a tree which sprouted from 
the ground and was carved by such and such 
Abyssinian? If you embrace Islam, I will not ask 
you for any dowry.” He said: “Let me think about 
it.” He then departed and after thinking and 
pondering over the matter, he returned and said: 


  أَشهد أَنْ لاَّ إِلَه إِلاَّ االلهُ وأَشهد أَنَّ محمدا رسولُ االلهِ


“I testify that there is none worthy of worship 
except Allāh and I testify that Muhammad is the 
Messenger of Allāh.” 


Umm Sulaym said: “O Anas! Get me married to 
Abū Talhah.” 


Hadrat Anas narrates: One of Abū Talhah’s sons 
fell ill. While Abū Talhah was gone out of the 
house, his son passed away. Upon his return, he 
asked: “How is my son?” Umm Sulaym replied: “He 
is in a better condition than what he was.” She 
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then presented his meal to him. After eating, they 
went to bed, engaged in conjugal relations, and 
when they were over, she said: “Your son has 
passed away.” 


The next morning Abū Talhah went to Rasūlullāh 
sallallāhu ‛alayhi wa sallam and related the 
incident to him. He asked: “Did you engage in 
conjugal relations last night?” He replied: “Yes.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “O 
Allāh! Bless both of them.” Consequently, a son 
was born to them. Abū Talhah asked me [Anas 
radiyallāhu ‛anhu] to take him to Rasūlullāh 
sallallāhu ‛alayhi wa sallam together with a few 
dates. On reaching Rasūlullāh sallallāhu ‛alayhi 
wa sallam he asked: “Did you bring anything with 
you?” I replied: “Yes, I have some dates.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam took them, 
chewed them, and after removing them from his 
mouth, placed some in the child’s mouth. He then 
named him ‛Abdullāh. (Bukhārī and Muslim, as 
quoted in Sifatus Safwah, vol. 2, p. 67) 


Children 


She had entered into two marriages. She had 
Hadrat Anas radiyallāhu ‛anhu from her first 
husband, and two sons from Hadrat Abū Talhah 
radiyallāhu ‛anhu, viz. Abū ‛Umayr and ‛Abdullāh. 
Abū ‛Umayr passed away as an infant, while 
‛Abdullāh’s progeny spread. (Siyar as-Sahābah, 
vol. 6, p. 131) 
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Demise 


Hadrat Umm Sulaym radiyallāhu ‛anhā was 
martyred in 3 A.H. in the battle of Uhud. She was 
with the group of women in this battle. May Allāh 
ta‛ālā be pleased with her. (Ahd Nubūwwat mei 
Bargazīdah Khawātīn, p. 48) 
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Hadrat Asmā’ bint Abī Bakr radiyallāhu 
‛anhumā 


Name and lineage 


Her name is Asmā’ and her title is Dhāt an-
Nitāqayn (the woman who had two girdles). She is 
the daughter of Hadrat Abū Bakr radiyallāhu 
‛anhā, and her mother’s name was Qatlah bint 
‛Abd al-‛Uzzā. She was born 26 years before the 
hijrah. 


Marriage and acceptance of Islam 


She was married to Hadrat Zubayr ibn ‛Awwām 
radiyallāhu ‛anhu. Like her husband, she was one 
of the early adherents to Islam. According to Ibn 
Is-hāq rahimahullāh, she was the 18th person to 
embrace Islam. 


Speaking the truth 


Hadrat Asmā’ radiyallāhu ‛anhā was naturally 
inclined towards piety. Rasūlullāh sallallāhu 
‛alayhi wa sallam was performing salātul kusūf 
(salāh performed during a solar eclipse) on one 
occasion. The salāh was quite long, so she started 
looking here and there. There were two women 
standing near her, one was fat, and another quite 
thin. So she consoled herself and thought to 
herself that she ought to be able to stand longer 
than them. However, this salāh continued for a few 
hours. Hadrat Asmā’ radiyallāhu ‛anhā fell 
unconscious and the people had to sprinkle water 
on her [to get her up]. 
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Ibn Mulaykah narrates that when she had a 
headache, she would hold her head and say: “This 
is because of my sins. And my sins are far more 
than what Allāh ta‛ālā has been forgiving.” 


Speaking out the truth was her distinguishing 
trait. Her frankness before a tyrant like Hajjāj ibn 
Yūsuf is in itself a testimony to this. He was seated 
on the pulpit on one occasion. Hadrat Asmā’ 
radiyallāhu ‛anhā entered with her slave girl and 
asked: “Where is the amīr?” When she was 
informed, she went near Hajjāj. On seeing her, he 
said: “Your son had spread blasphemy in the 
house of Allāh. This is why Allāh inflicted a very 
painful punishment on him.” Hadrat Asmā’ 
radiyallāhu ‛anhā responded forcefully: “You are a 
liar. He was not a blasphemer. Rather, he was one 
who kept fast constantly, he was a pious man, and 
he used to spend the night in worship.” (Siyar as-
Sahābah, vol. 6, p. 154) 


Spending in Allāh’s cause 


Hadrat Asmā’ radiyallāhu ‛anhā was a very 
generous woman. At first, she used to weigh and 
count whatever she spent. But she began spending 
a lot when she heard Rasūlullāh sallallāhu ‛alayhi 
wa sallam saying: “Do not hoard and do not count 
[how much you spend]. Instead, give as much as 
you can in charity.” She used to advise her 
daughters and women of her house saying: “Do 
not wait until you have more than what you need 
before you can give in charity. If you are going to 
wait for such a time, it will never come. This is 
because your needs will constantly increase. And if 
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you continue giving in charity, you will never 
suffer any loss.” 


Note: The more poverty and need these people 
experienced, the more avenues they found to 
spend in Allāh’s cause. These days people 
generally complain of poverty and difficult 
conditions. But it is virtually impossible to find 
someone who has to tie rocks to his stomach in 
order to repulse hunger, or who experiences 
starvation for several days continuously. (Hikāyāt 
Sahābah) 


Demise 


Hadrat Asmā’ radiyallāhu ‛anhā passed away one 
week after the martyrdom of Hadrat ‛Abdullāh ibn 
Zubayr radiyallāhu ‛anhu. This was in Jumādā al-
Ukhrā 73 A.H. and she was 100 years old at the 
time. May Allāh ta‛ālā be pleased with her. (Siyar 
as-Sahābah) 
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Hadrat Asmā’ bint Yazīd radiyallāhu 
‛anhā 


Name, lineage and acceptance of Islam 


Her name is Asmā’, her kunnīyyat is Umm 
Salamah, and her father’s name is Yazīd. She 
embraced Islam after the hijrah and came to 
Rasūlullāh sallallāhu ‛alayhi wa sallam with a few 
other women in order to pledge allegiance to him. 


Rasūlullāh sallallāhu ‛alayhi wa sallam was seated 
in an assembly with a few Sahābah radiyallāhu 
‛anhum. She said: “I have come with a message on 
behalf of the Muslim women. Allāh ta‛ālā sent you 
for the guidance of everyone – men and women. 
We have followed you and believed in you, but our 
condition is totally different from that of the men. 
We are in purdah and so, we do not attend the 
Friday congregation and other congregational 
salāhs. On the other hand, the men attend the 
Friday congregation and other congregational 
salāhs, they visit the sick, they attend the janāzah 
salāh, they go for hajj; and the greatest thing of 
all, they go for jihād. When they are occupied in all 
these activities, we remain in our homes, we tend 
to their children, we safeguard the homes, and we 
spin fabric for sewing clothes. Will we be rewarded 
in such a situation?” 


After hearing her speech, Rasūlullāh sallallāhu 
‛alayhi wa sallam said to the Sahābah radiyallāhu 
‛anhum: “Have you ever heard a woman speaking 
in this way?” They replied: “No.” Rasūlullāh 
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sallallāhu ‛alayhi wa sallam said to Hadrat Asmā’ 
radiyallāhu ‛anhā: “It is extremely essential for a 
woman to gain her husband’s pleasure. If she 
fulfils her responsibilities as a wife and acts in a 
manner which is pleasing to her husband, then 
she will receive the same rewards as her 
husband.” (Siyar as-Sahābah, vol. 6, p. 166) 


Character 


She used to be in the service of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. On one occasion she 
was holding the stirrup of Rasūlullāh’s sallallāhu 
‛alayhi wa sallam camel, ‛Adbā’, when revelation 
came down to him. She relates: “The revelation 
was so weighty that I feared the camel’s legs would 
break.” 


Hadrat Asmā’ radiyallāhu ‛anhā used to remain in 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam presence 
most of the time. She was seated nearby one day 
when he spoke about Dajjāl. His house people 
began weeping and crying. He checked on them 
and returned, but the same condition prevailed. 
He asked them: “Why are you crying?” Hadrat 
Asmā’ radiyallāhu ‛anhā said: “Our slave girls 
prepare the dough while we are extremely hungry. 
Before they can make the rotīs ready, we become 
restless out of extreme hunger. Now how will we be 
able to bear the famine and hunger which will 
spread when Dajjāl arrives?” 


Rasūlullāh sallallāhu ‛alayhi wa sallam replied: 
“On that day, glorifying Allāh ta‛ālā and 
mentioning His greatness (tasbīh wa takbīr) will 
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save you from hunger.” He added: “There is no 
need to cry. If I am alive at the time, I will certainly 
come to your defence and combat Dajjāl. If not, 
Allāh ta‛ālā will protect every Muslim.” 


Note: Glory to Allāh! What a great consolation for 
sinners like us. 


ا مِنفَظْناح مأَللَّهناحِمِيالر محا أَري تِكمحبِر ه  


“O Allāh! Safeguard us against him through Your 
mercy. O You who are the most Merciful of those 
who show mercy.” (compiler) 


Demise 


According to ‛Allāmah Ibn Kathīr rahimahullāh, 
she passed away in 69 A.H. and was buried in Bāb 
as-Saghīr in Damascus. May Allāh ta‛ālā be 
pleased with her. 
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Hadrat Umm Ayman radiyallāhu ‛anhā 


Name and lineage 


Her name was Barakah, her kunnīyyat was Umm 
Ayman, her father was Tha‛labah and she was 
from Abyssinia. She was the slave woman of 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam father, 
‛Abdullāh. She lived with ‛Abdullāh since 
childhood, and when he passed away, she lived 
with Hadrat Āminah and took care of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. After Hadrat Āminah 
passed away, she had the honour of embracing 
Islam. 


Marriage 


She was married to ‛Ubayd ibn Zayd who was from 
the family of Hārith ibn Khazraj. When he passed 
away, Rasūlullāh sallallāhu ‛alayhi wa sallam got 
her married to his beloved, Hadrat Zayd ibn 
Hārithah radiyallāhu ‛anhu. 


General conditions 


She also joined the Muslims when they emigrated 
to Abyssinia, and then went to Madīnah when 
Rasūlullāh sallallāhu ‛alayhi wa sallam emigrated 
to Madīnah. She participated in the battle of 
Uhud. She used to provide the people with water 
and tend to those who were injured. She also took 
part in the battle of Khaybar. 


Rasūlullāh sallallāhu ‛alayhi wa sallam passed 
away in 11 A.H. Umm Ayman radiyallāhu ‛anhā 
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was very grieved and was crying. Hadrat Abū Bakr 
radiyallāhu ‛anhu and Hadrat ‛Umar radiyallāhu 
‛anhu consoled her by saying that Rasūlullāh 
sallallāhu ‛alayhi wa sallam was now receiving far 
more from Allāh ta‛ālā and there was no need to 
cry. She replied: “I am fully aware of that. I am 
crying because the system of divine revelation has 
stopped and we are now deprived of this blessed 
system.” 


Note: Glory to Allāh! What excellent words of 
cognition! (compiler) 


Hadrat Abū Bakr radiyallāhu ‛anhu and Hadrat 
‛Umar radiyallāhu ‛anhu were greatly affected by 
her words and they also started to cry. 


Hadrat ‛Umar radiyallāhu ‛anhu passed away in 23 
A.H. When Umm Ayman radiyallāhu ‛anhā was 
informed of his death, she wept profusely. People 
asked: “What is your reason for crying now?” She 
replied: “Weakness has now come into Islam 
because it enjoyed strength and authority through 
Hadrat ‛Umar.” 


Her lofty position 


Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
accord a lot of honour to her. He used to say: 
“Umm Ayman is my mother.” He would go to her 
house quite often. He visited her one day and she 
offered him a drink. Rasūlullāh sallallāhu ‛alayhi 
wa sallam hesitated in having it so Umm Ayman 
became displeased. (She had brought up 
Rasūlullāh sallallāhu ‛alayhi wa sallam and felt 
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some pride over it. Her displeasure was out of 
love). 


Demise 


‛Allāmah Ibn Hajar rahimahullāh and ‛Allāmah 
Dhahabī rahimahullāh state that Umm Ayman 
radiyallāhu ‛anhā passed away five months after 
the demise of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. May Allāh ta‛ālā be pleased with her. 
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Hadrat Khaulah bint Tha‛labah 
radiyallāhu ‛anhā 


Name, lineage and acceptance of Islam 


Her name was Khaulah and her father’s name was 
Tha‛labah. 


She was from among those righteous people who 
embraced Islam at the beginning and whom Allāh 
ta‛ālā favoured with īmān. When Rasūlullāh 
sallallāhu ‛alayhi wa sallam arrived in Madīnah, 
Khaulah radiyallāhu ‛anhā had the honour of 
pledging bay‛ah to him. 


Conditions 


Hadrat Khaulah radiyallāhu ‛anhā was an Ansārī 
woman who was well known for her sweet and 
eloquent speech. She was blessed with eloquence, 
excellent expression, and speech which silenced 
all. She held a high position in the caliphate of 
Hadrat ‛Umar radiyallāhu ‛anhu. It is narrated that 
Hadrat ‛Umar radiyallāhu ‛anhu passed by her 
while he was a caliph of the Muslims. Jārūd ‛Abarī 
radiyallāhu ‛anhu was also with him. Hadrat 
‛Umar radiyallāhu ‛anhā greeted her with salām. 
She replied and said: “Sit down, O ‛Umar!” Hadrat 
‛Umar radiyallāhu ‛anhu sat down near her and 
faced her. She began admonishing him and 
advising him in a strict and stern manner, and he 
continued listening to her. 


She said: “O ‛Umar! Have you forgotten the days 
when (during the days of jāhilīyyah) you were 
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known as ‛Umayr (small ‛Umar), and you used to 
tend to the sheep in the markets of ‛Ukkāz with 
your stick. In a short time you reached a lofty 
position and you came to be known as ‛Umar. And 
a short time later you were given the title of Amīr 
al-Mu’minīn. You should fear Allāh ta‛ālā with 
regard to your subjects. Remember! The person 
who fears the punishment of the Hereafter will 
have all his difficult tasks simplified for him. The 
person who fears death is actually fearing 
destruction.” 


Hadrat Jārūd radiyallāhu ‛anhu said to Hadrat 
Khaulah radiyallāhu ‛anhā: “O woman! You have 
spoken enough to the Amīr al-Mu’minīn.” Hadrat 
‛Umar radiyallāhu ‛anhu said: “O Jārūd! Let her 
be. Do you know who she is?” He replied: “No.” He 
said: “She is the woman whose complaint Allāh 
ta‛ālā heard in the seventh heaven. Now can it be 
possible that Allāh ta‛ālā gives her a hearing and 
‛Umar does not give her a hearing!? By Allāh! If 
she remains seated here the entire night, I will 
remain seated with her until she finishes speaking 
to me.” 


Hadrat Khaulah radiyallāhu ‛anhā is from among 
those Ansār women regarding whom Allāh ta‛ālā 
revealed verses. Allāh ta‛ālā referred to her as 
mujādilah (the woman who disputes, i.e. who talks 
a lot). Thereafter, the entire sūrah was named 
Sūrah al-Mujādilah. It is the first sūrah of the 28th 
juz/pārā of the Qur’ān. The verse reads as follows: 


  ...ولَ الَّتِي تجادِلُك فِي زوجِها وتشتكِي إِلَى االلهِقَد سمِع االلهُ قَ
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“Allāh heard the words of she who was disputing 
with you about her husband and complaining 
before Allāh.” (Sūrah al-Mujādilah, 58: 1) 


Demise 


She was certainly alive during the caliphate of 
Hadrat ‛Umar radiyallāhu ‛anhu. The date of her 
death could not be ascertained with certainty. 
Allāh ta‛ālā knows best. 


 


By the grace of Allāh ta‛ālā, we have reached the 
end of the blessed discussion on the Sahābah and 
Sahābiyāt radiyallāhu ‛anhum. We now take the 
honour of relating the biographies of the Tābi‛īn. 
May Allāh ta‛ālā – through His grace – enable us to 
complete it and inspire us to emulate them. 
(compiler) 
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THE TĀBI‛ŪN 


لَّمسهِ ولَيلَّى االلهُ علُ االلهِ صوساسِ: قَالَ رالن ريالَّخ نِيذِ قَرينلُ ينِوثُي ذِ الَّمينلُ يونهم 
  ).مسلم،كتاب الفضائل. (مهنولُ ينيذِ الَّمثُ


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “The 
best of people are those of my era who follow me 
[the Sahābah], then those who follow them [the 
Tābi‛ūn], then those who follow them [the Taba‛ 
Tābi‛ūn].” 


We learn from this that the second level is of the 
Tābi‛ūn who benefited directly from the Sahābah 
radiyallāhu ‛anhum, conveyed their teachings and 
instructions in their totality to the ummah, and left 
an excellent example for the Muslim ummah in 
every department of knowledge and practice. 


May Allāh ta‛ālā reward them with the best of 
rewards. 
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The head of the Tābi‛ūn Hadrat 
Imāmunā al-A‛zam Abū Hanīfah an-
Nu‛mān rahimahullāh 


Name and kunnīyyat 


His name is Nu‛mān ibn Thābit ibn Zūtī, and his 
kunnīyyat is Abū Hanīfah. ‛Allāmah Muhammad 
ibn Yūsuf Dimishqī rahimahullāh writes: 


“I heard from my friend ‛Allāmah Badr ad-Dīn ‛Alā’ī 
Hanafī who narrates from Imām Muhīyy ad-Dīn 
Muhammad ibn Sulaymān Kāfījī who said: The 
word “Hanīfah” refers to an ink pot in the Iraqi 
language. The Imām always had an ink pot with 
him, and so, people began addressing him as Abū 
Hanīfah.” 


Some people are of the opinion that he had a 
daughter by the name of Hanīfah, and so, he got 
the kunnīyyat, Abū Hanīfah (the father of 
Hanīfah). But other scholars say that he had just 
one son by the name of Hammād. He had no other 
children. (Tadhkiratun Nu‛mān, p. 73) 


Birth, physical features, appearance 


He was born in Kūfah in 80 A.H. during the 
caliphate of ‛Abd al-Malik ibn Marwān. ‛Allāmah 
Khatīb Baghdādī rahimahullāh quotes from Abū 
Nu‛aym rahimahullāh who said: “Imām Abū 
Hanīfah rahimahullāh had a charming face, he was 
well dressed, applied excellent perfume, held good 
assemblies, was very big hearted, and was very 
concerned about his companions.” 
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Imām Abū Yūsuf rahimahullāh says: “Imām Sāhib 
rahimahullāh was of average height – he was not 
too short nor too tall. He was extremely forbearing 
and tolerant. He would not backbite even an 
enemy. He would treat his fellow brothers with 
affection and concern.” 


Imām Abū Hanīfah is a Tābi‛ī 


‛Allāmah Khwārizmī rahimahullāh writes: 


اتفق العلماء على أنه روى عن أصحاب رسول االله صلى االله عليه وسلم لكنهم 
  .اختلفوا في عددهم


The ‛ulamā’ unanimously state that Imām Abū 
Hanīfah rahimahullāh narrated traditions from 
several Sahābah of Rasūlullāh sallallāhu ‛alayhi 
wa sallam, but they differ on the number of 
Sahābah.”1 


Ibn Khalikān rahimahullāh states that Imām A‛zam 
rahimahullāh met four Sahābah radiyallāhu 
‛anhum and heard Hadīth from them. They are: 
Hadrat Anas ibn Mālik radiyallāhu ‛anhu and 
Hadrat ‛Abdullāh ibn Abī Aufā radiyallāhu ‛anhu in 
Kūfah, Hadrat Sahl ibn Sa‛d as-Sā‛idī radiyallāhu 
‛anhu in Madīnah Munawwarah, and the last 
Sahābī to pass away, Hadrat Abū at-Tufayl ‛Āmir 
ibn Wāthilah radiyallāhu ‛anhu in Makkah 
Mukarramah. 


                                       


1 Maulānā ‛Abd al-Qayyūm Haqqānī: Difā‛ Imām Abū 
Hanīfah, p. 52. 
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Hāfiz Dhahabī rahimahullāh quotes from Imām 
Sāhib rahimahullāh who said that he saw Hadrat 
Anas ibn Mālik radiyallāhu ‛anhu on several 
occasions. (Siyar as-Sahābah, vol. 7, p. 609) 


Worship and spiritual exercises 


Just as Hadrat Imām A‛zam rahimahullāh enjoyed 
a distinguished position as regards his intellect, 
insight, knowledge and juristical acumen, he 
occupied a distinguished position in worship and 
spiritual exercises. This is certainly worthy of 
emulation and an excellent example for us. From 
this we learn that a person who has been bestowed 
with such worship and spiritual exercises can 
most certainly not be deprived of spiritual affinity 
and the wealth of cognition. 


Our imāms and jurists were also sāhib-e-nisbat 


Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to say: “Our 
mashā’ikh and auliyā’ were filled with nisbat 
(affinity with Allāh ta‛ālā) and spiritual bounties. 
In like manner, our jurists (fuqahā’) were also 
blessed with this bounty. Without this, Allāh ta‛ālā 
would not have inspired them to render such great 
services to Islam. This fact is clearly seen from 
their worship, spiritual exercises, and character 
and mannerisms.” 


Hadrat Maulānā Habīb ar-Rahmān Sāhib A‛zamī 
rahimahullāh describes the nature and 
excessiveness of Hadrat Imām Sāhib’s 
rahimahullāh worship as follows: 
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“When he used to go for hajj, he would remain 
engrossed by day and night in his concern over the 
quest for the Hereafter and salvation on that day. 
Ibn Abī Rawwād relates: “I saw Abū Hanīfah 
rahimahullāh in thought for ten days. During this 
period, I did not see him sleep at night nor take a 
rest for a single moment during the day. I saw him 
fully occupied in tawāf, salāh or teaching.” He 
adds: “I have not come across anyone more 
resolute than Abū Hanīfah rahimahullāh when it 
came to performing tawāf, optional salāh and 
teaching rules and regulations.” (Khayrāt al-Hisān) 


Khārijah says: “There are four people who 
completed the entire Qur’ān in one rak‛at inside 
the Ka‛bah. Imām Abū Hanīfah rahimahullāh is 
one of them.” 


A narration states: “In his final hajj, Imām Abū 
Hanīfah rahimahullāh stood inside the Ka‛bah and 
read half the Qur’ān while standing on one leg, 
and the other half while standing on the other leg. 
He then made this du‛ā’: ‘O Allāh! I recognized You 
fully in accordance with my ability. But I was 
unable to fulfil the right of Your worship. So 
pardon my defective service by virtue of my 
complete recognition.’ A voice was heard from one 
corner of the Ka‛bah saying: ‘You recognized Me 
very well and you served Me with absolute 
sincerity. We have forgiven you and your genuine 
followers.’” (Khayrāt al-Hisān) 


Abū Mutī‛ relates: “No matter which part of the 
night I went into the matāf (the area around the 
Ka‛bah where tawāf is performed), I saw Abū 
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Hanīfah and Sufyān performing tawāf.” (A‛yān al-
Hujjāj, vol. 1, p. 110) 


Hadrat Maulānā ‛Abd al-Hayy Firangīmahallī 
rahimahullāh writes: “Hadrat Zufar rahimahullāh 
relates: Hadrat Imām Abū Hanīfah rahimahullāh 
stayed over at our place once and he spent the 
entire night repeating this verse: 


  ى وأَمروالساعةُ أَدهٰ


“The Final Hour is most grievous and extremely 
bitter.” (Sūrah al-Qamar, 54: 46) 


He also relates: Imām Abū Hanīfah rahimahullāh 
was following another person in the ‛ishā salāh 
who read Sūrah az-Zilzāl. After the salāh, Imām 
Abū Hanīfah waited for the people to depart, and 
remained in the musjid until the morning. He was 
holding his beard and saying: 


 ذَرةٍ خيرا خيرا، ويا من يجزِي مِثْقَالَ ذَرةٍ شرا شرا، أَجِر عبدك يا من يجزِي مِثْقَالَ
 .النعمانَ مِن النارِ


“O You who will recompense every single good with 
reward! O You who will punish for every single evil 
with punishment. Free Your servant Nu‛mān 
[referring to himself] from the Hell-fire.” (Iqāmatul 
Hujjah, p. 13) 


Note: It becomes absolutely clear from this 
admonitory incident of Hadrat Imām A‛zam 
rahimahullāh that together with the bounties of 
knowledge and jurisprudence, he was blessed with 
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a lofty rank of fear for Allāh ta‛ālā. As per Allāh’s 
ta‛ālā statement, this is a quality which Allāh-
fearing ‛ulamā’ possess. Allāh ta‛ālā says: 


  إِنما يخشى االلهَ مِن عِبادِهِ الْعلَماءُ


“From His servants, it is the ‛ulamā’ who fear 
Allāh.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam also said: 


 وااللهِ إِنِّي لأَعلَمهم بِااللهِ وأَشدهم لَه خشِيةً


“By Allāh! From among people, I possess the most 
knowledge about Allāh, and I am the most fearful 
of Him.” 


The above incident proves that just as Imām Abū 
Hanīfah rahimahullāh was at the forefront in 
emulating the external Sunnahs of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, he proved to be on a 
very lofty level in emulating his internal and 
spiritual Sunnahs. In other words, he was a true 
and genuine inheritor of Rasūlullāh’s sallallāhu 
‛alayhi wa sallam external and internal knowledge, 
sciences, conditions and attributes. 


Hadrat Murshidī Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to say: “Just as we 
consider it essential to emulate and follow the 
words of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
we should consider it necessary to emulate his 
conditions of fear, humility, servitude, etc.” 
Inspiration is from Allāh ta‛ālā alone. (compiler) 
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Noble character 


We will now relate a few incidents describing the 
noble character of Imām A‛zam rahimahullāh. 
These really emanate from the heart, as the saying 
goes: 


 )كنز العمال(نعنِي بِالأَخلاَقِ ما هو مِن أَعمالِ الْقُلُوبِ 


“When we talk of character, we are referring to the 
actions of the heart.” 


Walīd ibn Qāsim rahimahullāh says: “Imām Abū 
Hanīfah rahimahullāh was unparalleled in his 
ability to fathom the conditions of his students. He 
would see to the needs of the needy, tend to the 
one who was sick, if a student or his relative 
passed away, he would attend the funeral, if a 
calamity afflicted someone, he would try to fulfil 
his needs. He was a very noble-minded person.” 


Abū Muhammad Hārithī narrates from Abū 
Mu‛ādh who said: “Imām Abū Hanīfah 
rahimahullāh was aware of my regular visits to 
Sufyān Thaurī rahimahullāh. There was some 
competition between the two as is the norm among 
contemporaries. But this competition did not stop 
Imām Abū Hanīfah rahimahullāh from seeing to 
my needs and giving me his time. He was a very 
forbearing, pious and dignified man. Allāh ta‛ālā 
combined noble qualities in him.” 


Note: There is a saying: 
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  المعاصرة أصل المنافرة


“Being contemporaries is bound to cause mutual 
ill-feeling.” 


But the true ‛ulamā’ and mashā’ikh are pure from 
this quality as well. The truth is the basis 
according to them, and so, they accept it. They do 
not entertain any other motives. This has been the 
practice of all our elders. (compiler) 


‛Āsim ibn Yūsuf relates: A person stood in one side 
of the musjid and began hurling abuses and 
obscenities at Imām Abū Hanīfah rahimahullāh. 
Imām Sāhib rahimahullāh neither silenced him, 
paid any heed to him, nor gave him any reply. In 
fact, he even prohibited his companions from 
saying anything to him. When Imām Sāhib 
rahimahullāh completed delivering his lesson and 
stood up, the person followed him. When he 
reached the door of his house, he turned around 
towards the man and said: “O young man! This is 
my house. If you want to continue speaking, you 
may do so without any fear.” The youngster was 
very ashamed by this. 


Note: Such was his forbearance and tolerance 
which was actually the special attribute of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and whom 
he was emulating. (compiler) 


‛Abdullāh ibn Marzabān narrates that Imām Abū 
Hanīfah rahimahullāh said: I would occasionally 
take my respected mother to the assembly of 
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‛Umar ibn Dharr. On returning from it, if she had 
any doubt about any aspect of his talk, she would 
send me to ask him about it. If I were to explain 
the issue to her, she would not accept it. I would 
therefore go to ‛Umar ibn Dharr and tell him: ‘My 
mother needs an explanation concerning this 
issue, and she instructed me to ask you.’ He would 
reply: ‘Are you asking someone like me [when you 
are far more knowledgeable than me]!?’ I would 
reply: ‘Yes, my mother instructed me to ask you.’ 
He would say: ‘Very well, you teach me the answer, 
and I will convey it to you.’ And so, I would teach 
the answer to him, he would say it to me, and I 
would then go to my mother and tell her that this 
is what ‛Umar ibn Dharr said.” 


Note: Such was his obedience to his mother as 
emphasised in the Qur’ān and Hadīth. (compiler) 


Ibrāhīm ibn Sa‛īd Jauharī narrates: “I was in the 
assembly of Amīr al-Mu’minīn Hārūn ar-Rashīd 
when Imām Abū Yūsuf rahimahullāh entered. 
Harūn ar-Rashīd said: ‘Abū Yūsuf! Describe Abū 
Hanīfah’s mannerisms to me.’ Imām Abū Yūsuf 
said: ‘Allāh ta‛ālā says: 


دتِيع بقِيهِ ريلٍ إِلاَّ لَدقَو لْفِظُ مِنا يم  


“He does not utter a single word without there 
being a watcher with him, ever-ready.” (Sūrah Qāf, 
50: 18) 


Furthermore, Allāh ta‛ālā hears the speech of 
every speaker. 
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Imām Abū Yūsuf rahimahullāh continues: “I know 
Abū Hanīfah to be a person who was very strict in 
ensuring the prohibitions of Allāh ta‛ālā are not 
committed and he himself desisted from 
committing them. He would never say anything 
about the Dīn of Allāh ta‛ālā unless he had 
absolute knowledge about it. He desired Allāh 
ta‛ālā to be obeyed and not disobeyed. He 
remained aloof from the worldly people of his time. 
He did not desire worldly honour. He would 
remain silent for lengthy periods. He would 
constantly ponder and reflect in the wide field of 
knowledge. He would neither talk nonsense nor 
engage in idle talk. If he was asked a question and 
he knew its answer, he would give the answer. If it 
was something which he did not learn from his 
teacher, he would resort to qiyās (analogical 
reasoning) in accordance with the truth and then 
follow it. He was one who safeguarded himself and 
his Dīn. He would spend his knowledge and wealth 
open-handedly. He was very independent of all 
people – he would never have any ulterior motives. 
He was very distant from back-biting. Whenever he 
spoke of anyone, he would speak in praise of him.” 


On hearing this, Hārūn ar-Rashīd rahimahullāh 
said: “Such is the character of the righteous 
servants of Allāh ta‛ālā.” 


Abū Mu’ayyad Khwārizmī narrates from Mu‛āfī ibn 
‛Imrān Mosulī who said: “Imām Abū Hanīfah 
rahimahullāh possessed ten such qualities which if 
just one of them is found in a person, he will 
become the leader and ruler of his people. They 
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are: (1) piety, (2) rectitude, (3) juristical acumen, 
(4) seeing to the needs of people, (5) always turning 
his attention to things of benefit, (6) remaining 
silent most of the time, (7) correctness in speech, 
(8) helping the one who is afflicted irrespective of 
whether he is a friend or a foe, (9) self-respect, (10) 
correct pondering and reflecting.” (Tadhkiratun 
Nu‛mān, p. 272) 


Note: What excellent qualities which are most 
worthy of practising on. Inspiration is from Allāh 
ta‛ālā alone. (compiler) 


Imām Abū Hanīfah rahimahullāh had a Jewish 
neighbour whose toilet waste water used to fall in 
Imām Abū Hanīfah’s house. He would sweep it 
daily and throw it in the refuse dump, but he 
never let the Jewish neighbour come to know of 
this. The Jew eventually learnt of this after ten 
years. He went to Imām Abū Hanīfah 
rahimahullāh, cried before him, and became a 
Muslim. 


Note: Just ponder and look at the excellent fruit of 
patience and tolerance. It was through character of 
this nature that Islam spread. If we were to 
present the same character today, Islam will reign 
supreme throughout the world, and strangers will 
become friends. (compiler) 


His acumen and insight 


Hadrat Imām Abū Hanīfah rahimahullāh was in 
the presence of Hadrat A‛mash rahimahullāh who 
is well-known in the field of qirā’ah and narrating 
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Hadīth, and is also a Tābi‛ī. Imām Abū Hanīfah 
rahimahullāh was asked: “What do you have to say 
about such and such mas’alah?” He replied: “This 
is my answer to it.” Hadrat A‛mash asked: “Where 
did you learn this?” Hadrat Imām Sāhib replied: 
“(1) You narrated a Hadīth to us from Sālih 
rahimahullāh who narrated it from Hadrat Abū 
Hurayrah radiyallāhu ‛anhu. (2) You narrated a 
Hadīth to us from Abū Wā’il who narrated it from 
Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu. (3) 
You narrated a Hadīth to us from Abū Iyās who 
narrated it from Abū Mas‛ūd Ansārī radiyallāhu 
‛anhu who said: Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


  من دلَّ علَى خيرٍ كَانَ لَه مِثْلُ أَجرِ عملِهِ


“The person who guides another towards doing a 
good deed shall receive the same reward as the one 
who does it.” 


Imām Abū Hanīfah rahimahullāh said in answer to 
another question: “You narrated a Hadīth to us 
from Abū Sālih from Hadrat Abū Hurayrah 
radiyallāhu ‛anhu who narrated that a person 
asked: ‘O Rasūlullāh! I was performing salāh in my 
house when a person suddenly came in, and I felt 
good [about the fact that he saw me performing 
salāh].’ Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: 


انِ أَجرأَج ةِلَكلاَنِيالْع رأَجالسِّرِّ و ر 
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“You shall receive two rewards; one for keeping 
your deed a secret, and one for it becoming 
known.’” 


Imām Abū Hanīfah rahimahullāh said in reply to a 
third question: “(1) You narrated a Hadīth to us 
from Hakam from Abū Mijlaz, from Hudhayfah 
radiyallāhu ‛anhu from Rasūlullāh sallallāhu 
‛alayhi wa sallam. (2) You narrated a Hadīth to us 
from Abū Sālih, from Abū Hurayrah radiyallāhu 
‛anhu from Rasūlullāh sallallāhu ‛alayhi wa 
sallam. (3) You narrated a Hadīth to us from Abū 
Zuhayr from Hadrat Jābir radiyallāhu ‛anhu from 
Rasūlullāh sallallāhu ‛alayhi wa sallam. (4) You 
narrated a Hadīth to us from Yazīd Ruqāshī from 
Hadrat Anas radiyallāhu ‛anhu from Rasūlullāh 
sallallāhu ‛alayhi wa sallam.” 


On hearing this, Hadrat A‛mash rahimahullāh 
said: 


حسبك، ما حدثتك في مئة يوم حدثتني في ساعة، ما علمت أنك تعمل ذه 
الأحاديث، يا معشر الفقهاء، أنتم الأطباء ونحن الصيادلة، وأنت أيها الرجل، أخذت 


 .بكلا الطرفين


“Enough! You explained to me in a short while 
what I related to you in 100 days. I did not know 
that you practise on these Ahādīth. O assembly of 
jurists! You are the physicians while we are merely 
pharmacists [dispensers of medication]. And as for 
you [O Abū Hanīfah]! You are both – a physician 
and a pharmacist.” (Athar al-Hadīth ash-Sharīf fī 
Ikhtilāf al-A’immah wa al-Fuqahā’) 
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An incident portraying his insight 


Abū al-Qāsim ibn Kā’ūs narrates from Hasan ibn 
Ziyād who said: A person buried some wealth and 
forgot where he buried it. He searched for it but 
could not find it. He went to Imām Abū Hanīfah 
rahimahullāh and explained the situation to him. 
Imām Sāhib rahimahullāh asked: “Is this a 
juristical issue which I can explain to you!? Okay, 
go and spend the entire night in salāh, and 
tomorrow you will remember where you buried it.” 
The person went back, and when night came, he 
began performing salāh. Before one quarter the 
night could pass, he remembered where he had 
buried his wealth. He went and informed Imām 
Sāhib who said to him: “I knew Satan will not 
allow you to perform salāh the entire night. He 
would rather have you to remember the place. Why 
did you not spend the entire night in salāh as a 
way of giving thanks to Allāh ta‛ālā?” (Tadhkiratun 
Nu‛mān) 


Imām Sāhib’s reply to an atheist 


I now relate an extraordinary reply of Imām Sāhib 
rahimahullāh to a question posed by an atheist. 


An atheist of his time asked him: “What proof do 
you have that Allāh ta‛ālā created this universe? I 
say that this world came into existence on its 
own.” Imām Sāhib replied: “I will prove to you that 
this world did not come into existence on its own. 
Rather, it was Allāh ta‛ālā who created it. 
However, I will prove it in a large assembly so that 
you do not have a chance to deny it.” 
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The time and place was set, and the atheist arrived 
together with his friends and supporters. A large 
group of people assembled when they heard about 
Imām Sāhib’s meeting with an atheist. But Imām 
Sāhib could not reach at the appointed time. When 
he was quite delayed, the atheist and his 
supporters began saying: “You see, the Imām has 
lost all courage.” He was still speaking in this tone 
when Imām Sāhib arrived and addressed the 
assembly saying: “Brothers! I was delayed and I 
beg your pardon. But listen to the reason why I 
was delayed. I left home and there is a river which 
crosses my path. I did not see any boat with which 
I could cross the river. I was quite worried and 
thought to my self that if I do not reach on time, 
people will make accusations against me. Anyway, 
there was a huge tree on the bank of the river. It 
suddenly got cut on its own and it fell. Timbers 
were produced from it on its own and a boat came 
into existence. I boarded it, crossed the river 
quickly, and am now standing before you.” 


The atheist said: “I cannot speak to such a liar and 
deceiver who can fabricate such a lie. A tree can 
fall on its own, but it is not possible for timbers to 
be made on their own. Neither can a boat be 
constructed on its own, nor can it cross a river 
without someone to steer it.” 


When he completed his speech, Imām Sāhib 
rahimahullāh stood up and said: “Brothers! Ask 
him: if a tree cannot be chopped off on its own, 
when timbers cannot be made on their own, when 
a ship cannot be constructed on its own, when a 
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ship cannot sail from one end to the other on its 
own, how can such a huge universe be created on 
its own? How can the earth, skies, sun, moon and 
everything else come into existence on their own? 
They are all in constant motion and change 
positions all the time, yet there is no change in 
them.” 


Imām Sāhib’s rahimahullāh reply left the atheist 
dumbfounded. The assembly chanted Allāhu akbar 
(Allāh is the greatest) and the atheist fled from 
there. (quoted from Sadā’-e-Madīnatul ‛Ulūm, west 
Bengal) 


The ‛ulamā’ testify in favour of Imām Sāhib’s 
intellectual acumen 


Shaddād ibn Hakīm rahimahullāh says: “I have not 
seen an ‛ālim greater than Abū Hanīfah 
rahimahullāh.” 


Makkī ibn Ibrāhīm rahimahullāh said while 
speaking about Imām Sāhib: “He was the greatest 
‛ālim of his time.” 


Wakī‛ rahimahullāh says: “I have not met an ‛ālim 
who possessed more juristical acumen than Abū 
Hanīfah, and who performed salāh better than 
him.” 


Nadar ibn Shumayl rahimahullāh says: “People did 
not have knowledge of jurisprudence. Abū Hanīfah 
rahimahullāh came and awakened them in this 
regard.” 
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Yahyā ibn Sa‛īd al-Qattān rahimahullāh says: “We 
cannot speak a lie before Allāh ta‛ālā. The fact of 
the matter is that we did not learn fiqh from 
anyone better than Abū Hanīfah. This is why we 
chose most of his opinions.” 


Yahyā ibn Ma‛īn rahimahullāh says: “When issuing 
fatāwā, Yahyā ibn Sa‛īd used to adopt the opinions 
of the Kūfans [Hanafī scholars].” 


Hadrat Imām Shāfi‛ī rahimahullāh says: “If a 
person wants to acquire proficiency in fiqh, it is 
essential for him to cling to Imām Abū Hanīfah 
and his students because all people are dependent 
on him in jurisprudence.” 


Yahyā ibn Ma‛īn rahimahullāh says: “Fiqh is the 
prerogative of Abū Hanīfah and no one else.” 


Ja‛far ibn Rabī‛ rahimahullāh says: “I remained in 
the company of Abū Hanīfah for five years. I have 
not come across any person as silent as him. But 
when he was asked any question on fiqh, he would 
open up and flow like the ocean.” 


‛Abdullāh ibn Dā’ūd rahimahullāh says: “It is an 
essential duty on the Muslims to make du‛ā’ for 
Abū Hanīfah after their salāh.” He said while 
speaking about him: “He collated the Sunnahs of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and the 
rulings of fiqh for the ummah.” 


Rauh ibn ‛Ubādah rahimahullāh says: “I was 
seated with Ibn Jurayj when he received the news 
of the demise of Abū Hanīfah. He immediately 
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said: ‘Innā lillāhi wa innā ilayhi rāji‛ūn’, and said: 
‘How sad! A major portion of knowledge has 
departed.’” (Siyar Sahābah, vol. 7, p. 609) 


Note: The leader of the Tābi‛īn, Hadrat Imām A‛zam 
rahimahullāh possessed the above-mentioned 
īmānī qualities, abundance of worship, fear for the 
Hereafter, and submission before Allāh ta‛ālā. 
These are all specifically connected to Allāh ta‛ālā. 
In addition to this, after reading incidents about 
his noble character with the creation, his 
forbearance, tolerance, pardoning and overlooking; 
it becomes clear that he had a special recognition 
(ma‛rifat) of Allāh ta‛ālā and enjoyed unique 
affinity and love with Him. Based on all this, he 
was on a lofty position of proximity, acceptance, 
honour and rank with Allāh ta‛ālā. 


Moreover, the ‛ulamā’ who were his 
contemporaries (who are actually Allāh’s witnesses 
on earth) all testify and acknowledge his greatness, 
merits, and excellences. This clearly demonstrates 
his absolute wilāyat (close friendship with Allāh 
ta‛ālā). Now if an obstinate person or group makes 
him a target of accusation and disparagement, I 
can say with absolute conviction that he is directly 
acting on the Hadīth Qudsī: 


 من عادى لِي ولِيا فَقَد آذَنته بِالْحربِ


“I [Allāh] declare war on the person who shows any 
antagonism [or enmity] towards My friend.” 
(Bukhārī, p. 363) We seek refuge in Allāh ta‛ālā. 
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I respectfully request such people to desist from 
hurting and castigating Hadrat Imām Sāhib 
rahimahullāh or other Imāms like him who are 
really the auliyā’ of Allāh ta‛ālā. I urge them to 
desist so that they may be protected from not only 
loss in this world and the Hereafter, but also from 
an evil end. Some righteous and just Salafī 
‛ulamā’, such as ‛Allāmah ‛Abd al-‛Azīz ibn 
‛Abdullāh ibn Bāz rahimahullāh have strictly 
prohibited criticizing and disparaging the imāms 
and jurists. This is quoted by Mufakkir-e-Islam 
Maulānā Sayyid Abul Hasan ‛Alī Nadwī 
rahimahullāh in his book, Kārwān-e-Zindagī, vol. 
7, p. 12. and I mentioned it in volume seven of 
Aqwāl-e-Salaf in the discussion under ‛Allāmah 
‛Abd al-‛Azīz ibn Bāz rahimahullāh. I wish these 
statements are constantly quoted in the different 
periodicals so that the ummah could benefit from 
them, and we will be saved from not only having 
bad thoughts about others, but also from showing 
disrespect to them. (compiler) 


Teachings and statements 


1. “I did not perform any salāh in which I did not 
make du‛ā’ for my shaykh Hammād and every 
person under whom I studied and learnt.” 


2. Hadrat Imām Shāfi‛ī rahimahullāh used to say: 
“People are in extreme need of Imām Abū Hanīfah 
in fiqh. He would not sleep at night and people 
used to refer to him as a watad (peg) because of 
his excessive salāh.” 
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3. He would not sit in the shade of the wall of the 
person who owed him a debt. He used to say: 


  كُلُّ قَرضٍ جر نفْعا فَهو رِبا


“Any benefit derived from a debt is interest 
(usury).” 


4. “When a judge accepts a bribe, he is 
automatically ma‛zūl (dismissed) even if the imām 
does not dismiss him.” 


5. Someone asked him as to which of these two 
personalities – Hadrat ‛Alqamah and Hadrat Aswad 
– is more superior. He replied: “We are not even 
qualified to talk about them, let alone deciding 
which of the two is superior.” 


Note: Glory to Allāh! Look at his humility and 
respect. But today there is a general sickness of 
discussing which of the elders is superior and who 
is not, when we have not even got a wind of their 
ranks. If only we could also emulate Hadrat Imām 
A‛zam rahimahullāh in this regard. Many disputes 
will come to an end and we will be saved from 
futile and useless discussions. (compiler) 


6. “If a person engages in so much of worship to 
the extent of becoming like a pillar but does not 
know whether halāl or harām food is entering his 
stomach, then not a single worship of his will be 
accepted.” 
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7. “I have heard that there is no one greater in this 
world than a righteous ‛ālim.” (Tabaqāt, vol. 1, p. 
26) 


8. Khatīb Baghdādī rahimahullāh narrates from 
‛Abdullāh ibn Suhayb Kalbī rahimahullāh who 
said: “Imām Abū Hanīfah rahimahullāh would read 
this poem very often: 


طَائِكُمع مِن ريشِ خرطَاءُ ذِي الْعظَر- عتنيى وجري اسِعو هبيسو  
 ردِ كَلاَ ونٍّ ملاَ بِيطِع يااللهُو-مكُن مِنَوأَنتم يكَدِّر ما تعطُ


“O you who are addressed! The bestowal of Allāh 
ta‛ālā is better than yours. His grace is very 
expansive – one ought to hope for it and await it. 
When you give anything, you count it as a favour 
and thereby destroy it. Allāh ta‛ālā gives without 
counting it as a favour and without destroying [its 
effects].” 


9. Samīrī rahimahullāh narrates from Imām Abū 
Yūsuf rahimahullāh who said: “Imām Abū Hanīfah 
rahimahullāh would read this poem very often: 


  ولا عملٌ يرضى به الإِله صالِح–كَفَى حزنا لاَ حياةً هنِيئَة 


“When life is neither easy and comfortable, and a 
person does not have good deeds which please 
Allāh ta‛ālā, then these are sufficient to cause him 
worry and concern.” 


Note: In essence, this is what is referred to when 
Allāh ta‛ālā refers to a person as having destroyed 
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his worldly life and his life of the Hereafter. May 
Allāh ta‛ālā protect us. Āmīn (compiler) 


10. Imām Zufar rahimahullāh narrates that Imām 
Abū Hanīfah rahimahullāh said: “The person who 
seeks leadership before time is a disgraceful 
person, and he spends his life in humiliation.” 


11. Abū Muhammad Hārithī rahimahullāh 
narrates from Imām Zufar rahimahullāh who said: 
“I heard Imām Abū Hanīfah rahimahullāh saying: 
‘The person whose knowledge did not stop him 
from the prohibitions of Allāh ta‛ālā and did not 
prevent him from committing sins is a person who 
is in loss.’” (Tadhkiratun Nu‛mān, p. 280) 


Note: Without doubt, there can be no greater loss. 
(compiler) 


12. Hadrat ‛Abdullāh ibn Mubārak rahimahullāh 
narrates: Hadrat Imām Abū Hanīfah rahimahullāh 
said: “When a woman vacates her seat, you must 
not sit in her place until it gets cool.” 


Note: Glory to Allāh! What a great lesson in 
showing consideration to a woman and also 
safeguarding one’s self against whisperings. This is 
proof of Imām Sāhib’s piety and purity. (compiler) 


13. Abū Nu‛aym Fudayl ibn Dukayn narrates: “I 
heard Imām Abū Hanīfah rahimahullāh saying: ‘If 
the ‛ulamā’ are not the auliyā’ (close friends) of 
Allāh ta‛ālā in this world and the Hereafter, no one 
else can be His auliyā’.” 
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Note: Glory to Allāh! This is also a very important 
point. Presently, people do not consider even a 
distant connection with regard to the greatness 
and wilāyat of the ‛ulamā’. (compiler) 


14. Abū ‛Abdillāh Simyarī rahimahullāh narrates 
from Imām Abū Yūsuf rahimahullāh who said: 
“Imām Abū Hanīfah was asked a few questions 
after the fajr salāh and he answered them. 
Someone asked him: ‘Did the elders of the past not 
consider it makrūh (reprehensible) to engage in 
any discussion after the fajr salāh unless it is a 
beneficial discussion?’ Hadrat Imām Sāhib replied: 
‘Can there be anything more beneficial than my 
explaining to you what is halāl and what is 
harām?’” 


Note: We learn from this that if it is necessary to 
explain rulings of the Sharī‛ah after the fajr salāh 
then not only is it permissible but praiseworthy. 
(compiler) 


15. Imām Abū Hanīfah rahimahullāh said: “When I 
am walking on the road, do not ask me any 
question pertaining to the Dīn. Also do not ask me 
when I am conversing with people, when I am 
standing, or when I am seated while leaning 
against something. This is because man’s intellect 
is not focused in these situations.” 


Note: These are social etiquette. Unfortunately, 
there is little consideration for this. (compiler) 


16. Abū Muhammad Hārithī rahimahullāh 
narrates from Zāfir ibn Sulaymān who said: Imām 
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Abū Hanīfah rahimahullāh was asked about 
Hadrat ‛Alī radiyallāhu ‛anhu, Hadrat Mu‛āwiyah 
radiyallāhu ‛anhu, and the martyrs of the battle of 
Siffīn. He said: “I myself fear standing before Allāh 
ta‛ālā and presenting something regarding which 
He will question me. He will not ask me anything 
at all about the affairs of these people. He will only 
question me about what I am responsible and 
answerable for. It is therefore better for me to 
occupy myself in matters which Allāh ta‛ālā will 
question me.”  


Note: We learn the importance of abstaining from 
futile discussions. (compiler) 


17. Sahl ibn Muzāhim narrates: I heard Imām Abū 
Hanīfah rahimahullāh saying to his companions: 
“If you do not intend good with this knowledge, 
you will not be inspired to do good.” 


Note: This shows the great importance of intention 
in Allāh’s court. The ‛ulamā’, students and all 
those involved in religious services must be very 
particular about intending good. May Allāh ta‛ālā 
inspire us all. (compiler) 


18. Sahl ibn Muzāhim narrates: I heard Imām Abū 
Hanīfah rahimahullāh saying: “I am most 
astonished by those who make statements based 
on conjecture and practise on conjecture. Whereas 
Allāh ta‛ālā did not approve of this for Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He instructed him 
thus: 
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بِهِ عِلْم لَك سا لَيم قْفلاَ ت  


“[O Prophet!] Do not pursue anything of which you 
have no knowledge.” (Sūrah Banī Isrā’īl, 17: 36) 


19. Some of his students narrate that he used to 
say: “The person who seeks Dīnī knowledge in 
order to earn of the world shall be deprived of the 
blessings of knowledge. Knowledge will not be 
firmly embedded in his heart. He does not gain any 
major benefit from the knowledge. The person who 
seeks knowledge for the sake of Dīn shall have 
blessings created for him in his knowledge. It will 
be firmly embedded in his heart, and students who 
will benefit from it will benefit from him.” 


20. The Imām of the people of Balkh, Hasan ibn 
Muhammad Laythī rahimahullāh says: I heard 
Imām Abū Hanīfah rahimahullāh saying: “The 
greatest act of obedience is īmān in Allāh ta‛ālā. 
The worst act of disobedience is kufr of Allāh 
ta‛ālā. If a person obeys Allāh ta‛ālā while 
engrossed in the greatest act of obedience and 
while abstaining from the worst act of 
disobedience, then if he commits any mistakes 
between the two, I have hope in Allāh ta‛ālā 
pardoning those mistakes.” 


Note: Glory to Allāh! What an optimistic and 
positive thing he taught us. (compiler) 


21.Sa‛īd ibn Ibrāhīm rahimahullāh narrates that 
Imām Abū Hanīfah rahimahullāh said to Ibrāhīm 
ibn Ad-ham rahimahullāh: “O Ibrāhīm! When you 
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have been inspired to engage in good worship, it 
would be appropriate for you to direct your 
attention towards knowledge as well. This is 
because knowledge is the root of worship, and 
benefits accrue from it.” 


Note: Just ponder how the merit of knowledge is 
established from this. At present, there is very 
little attention towards practice, and no attention 
whatsoever towards knowledge. As long as deeds 
are not accompanied with correct knowledge, there 
is no progress. So just as practice is necessary for 
knowledge, correct knowledge is necessary for 
correct practice. (compiler) 


22. Abū Rajā’ Harawī rahimahullāh narrates: I 
heard Imām Abū Hanīfah rahimahullāh saying: 
“The person who studies the science of knowledge 
but does not pay attention to the fiqh of Hadīth is 
like a pharmacist who dispenses medicine without 
knowing which medicine is beneficial for which 
illness until and unless the physician shows him. 
In like manner, the people engaged in the science 
of Hadīth do not understand the meaning of 
Hadīth until a faqīh (jurist) explains it to them.” 


23. Imām Muhammad ibn Hasan Shaybānī 
rahimahullāh narrates that Imām Abū Hanīfah 
rahimahullāh said to ‛Isā ibn Mūsā, the governor of 
Kūfah: 


  ةملاَ السع مبٍو ثَدرفَ و– اءٍ مبعقَ وزٍب خةُرسكِ
  ةامد النهِدِع بن مِنُوكُ ت–م يعِي ن فِشِيع الْن مِري خلاَ
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“A piece of bread, a cup of water, and a single 
garment with peace of mind is better than living a 
life of opulence which results in remorse and 
regret.” 


Note: A self-respecting and honourable person will 
never tolerate such an opulent and prosperous life. 
Instead, he will consider it to be worse than death. 
‛Allāmah Iqbāl rightly said: 


“O bird! Death is better than the sustenance in 
whose flight there comes a failing.” 


24. Ja‛far ibn al-Ahmar rahimahullāh narrates: I 
asked a mas’alah to Imām Abū Hanīfah 
rahimahullāh and he gave a reply to it. I said to 
him: “This city will enjoy goodness and blessings 
for as long as Allāh ta‛ālā keeps you in it.” On 
hearing this, he said: 


  ومِن العناءِ تفَردِي بِالسؤدد–خلَتِ الدِّيار فَسدت غير مسدودٍ 


“The land has become devoid of leaders, this is 
why I am considered to be a leader. There is no 
leader, and so my lonely leadership has become a 
calamity.” 


Note: Glory to Allāh! Look at the level of his 
humility and servitude. He is neither boastful nor 
proud over his knowledge and practical life. This 
condition is also worthy of our emulation. 
Inspiration is from Allāh ta‛ālā alone. (compiler) 


25. Some books on the achievements of Abū 
Hanīfah rahimahullāh relate: Muhammad ibn Hafs 
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Bazzāz Balkhī said: “I learnt that Imām Abū 
Hanīfah was not present one day, and his son, 
Hammād, stood up to lead the people in salāh. 
Imām Sāhib happened to enter, pulled his son 
back, and sent someone else forward. When the 
father and son returned home after the salāh, 
Hammād said: ‘O father! You humiliated me in the 
presence of everyone today.’ Imām Abū Hanīfah 
replied: ‘You had personally tried to humiliate 
yourself, and I saved you. Listen! Had you 
performed the salāh, and someone were to stand 
up for whatever reason and say: ‘People, repeat the 
salāh which was performed behind this imām’, 
people would record this incident in the books and 
it will remain recorded until the Resurrection.’ He 
added: ‘Listen, desist from getting involved in the 
affairs of people.’” 


Note: Imām Sāhib rahimahullāh advised his son in 
accordance with the conditions of his time and 
told him to abstain from even imāmat as far as 
possible so that any obstinate person may not 
accuse him of anything. (compiler) 


26. Muhammad ibn Muqātil rahimahullāh relates: 
“Imām Abū Hanīfah rahimahullāh was a silk 
merchant. A woman came to him one day and 
asked for silk fabric. He instructed his slave to 
take it out. The slave took it out, struck it with his 
hand and said: ‘sallallāhu ‛alā Muhammad’. Imām 
Sāhib became angry and said: ‘Are you speaking in 
praise of my fabric by sending durūd to 
Muhammad sallallāhu ‛alayhi wa sallam!? I am 


https://nmusba.wordpress.com/







not going to sell any fabric today.’” He did not sell 
any fabric for the rest of the day. 


Note: Glory to Allāh! Look at how much respect he 
had for the name of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. 


27. Abū Ya‛qūb Makkī narrates from Sulaymān ibn 
Abū Shaykh who said: “A person from Kūfah 
related to me that Imām Abū Hanīfah was 
informed of a group of people in the musjid who 
were discussing and pondering over juristical 
issues. He asked: ‘Do they have a teacher?’ He was 
told that they do not have a teacher. He said: 
‘These people can never become jurists.’” 
(Tadhkiratun Nu‛mān, p. 288) 


Note: We learn that it is necessary to have a 
teacher even when one wishes to become a jurist. 
No one can reach any rank without a teacher. Fiqh 
(jurisprudence) is a serious subject, even an 
ordinary craft cannot be learnt without a teacher. 
Hadrat Muslihul Ummat Maulānā Wasīyyullāh 
Sāhib rahimahullāh used to relate this teaching of 
Hadrat Hakīmul Ummat rahimahullāh: “I did not 
learn the art of making a pen from a teacher, this 
is why I still do not know how to make it properly.” 
(compiler) 


Imām Sāhib’s demise 


After the incident of Karbalā, several individuals 
tried to overturn the government. Muhammad 
Dhun Nafs adh-Dhakīyyah and his brother 
Ibrāhīm ibn ‛Abdillāh who was acting under his 
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brother’s orders raised the flag of revolt against the 
caliph Mansūr in Madīnah and Kūfah respectively. 
Abū Hanīfah rahimahullāh openly supported them. 
It is a well known fact that Mansūr had offered the 
post of judge to Abū Hanīfah rahimahullāh but he 
refused. Consequently, Mansūr imprisoned him in 
147 A.H. It is the opinion of historians that the 
severe manner in which Mansūr dealt with him 
was not because of his refusal to accept the post of 
judge, but because of his support for Muhammad 
and Ibrāhīm, and regarding which Mansūr was 
aware of. Nevertheless, Mansūr poisoned Abū 
Hanīfah rahimahullāh without the latter knowing 
about it. When he perceived the effects of the 
poison, he fell into prostration and passed away in 
Rajab 150 A.H. in that very condition. To Allāh we 
belong and to Him is our return. (Muhaddithīn-e-
‛Izām aur un ke ‛ilmī kārnāme, p. 54) 


The Tabaqāt state that the caliph Mansūr removed 
Imām Sāhib rahimahullāh several times from 
prison and threatened him. But on each occasion 
he said: “O Mansūr! Fear Allāh, and appoint a 
person who fears Allāh to the post of justice. By 
Allāh, if we do not feel safe when we are pleased, 
how can we feel safe when we are angry?” It is also 
said that he accepted the post for a few days but 
fell ill soon thereafter, and passed away after six 
days. He passed away in Baghdad in 150 A.H. To 
Allāh we belong and to Him is our return. 
(Tabaqāt) 
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The best of the Tābi‛īn Hadrat Uways 
Qarnī rahimahullāh 


Name and lineage 


His name is Uways, his father is ‛Āmir, and his 
kunnīyyat is Abū ‛Amr Qarnī. He was from Yemen 
and belonged to the Murād tribe. He was present 
during the era of Rasūlullāh sallallāhu ‛alayhi wa 
sallam but did not have the honour of meeting 
him. 


His acceptance 


Rasūlullāh sallallāhu ‛alayhi wa sallam himself 
testified to his acceptance in Allāh’s sight and 
honoured him with the title of Khayr at-Tābi‛īn 
(the best of the Tābi‛īn). It is related in Sifatus 
Safwah that when it was evening, Hadrat Uways 
would give whatever food and clothing he had in 
charity. He would then say: “O Allāh! Please do not 
take me to task if anyone dies out of hunger. And 
do not take me to account if anyone is destroyed 
because he does not have clothes.” 


He also used to say at night: “This is the night to 
remain in prostration.” He would then go into 
prostration and remain in that posture until the 
morning. On other nights, he would say: “This is 
the night to remain in rukū‛ (bowing posture).” He 
would then commence salāh and remain in rukū‛. 
(Siyar as-Salaf) 
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Other aspects 


Hadrat Uways Qarnī rahimahullāh would remain 
in abject poverty in order to remain concealed from 
the wealthy people of this world. In most cases, he 
would not have a complete garment to cover his 
body. People would see his uncovered body and 
cover him. On seeing his outward condition, the 
masses who worry about the superficial things of 
life would mock at him and vex him. But he could 
not conceal himself from the gazes of those who 
were endowed with true insight. Consequently, his 
spirituality would attract righteous servants from 
far and wide. 


Spiritual knowledge 


The source and fountainhead of his merits was not 
paper, but his heart. He was a fountainhead of 
internal spiritual sciences. From among the 
Tābi‛īn, he is second to Khwājah Hasan Basrī 
rahimahullāh in the field of tasawwuf. Many of the 
lineages of the Sufis end with him. 


He used to fast most of the time. If he did not have 
any food to open his fast, he would pick up date 
pits, sell them, and purchase just sufficient food 
for his survival. If he found dry dates, he would 
keep them to open his fast. If he collected a large 
amount, he would sell the date pits and give the 
money in charity. (Siyar Sahābah as quoted in 
Tadhkiratul Auliyā’, vol. 1, p. 23) 
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Assembly of dhikr 


There was an assembly of dhikr in Kūfah where 
many who were treading the path (sālikīn) used to 
assemble. Hadrat Uways rahimahullāh would also 
attend this assembly. Usayr ibn Jābir relates: “A 
few of us used to attend an assembly of dhikr in 
Kūfah. Uways would join us as well. The effect of 
his dhikr was felt the most on the hearts of those 
who were present.” (A‛yān al-Hujjāj) 


Note: We learn from this that the assemblies of 
dhikr (halqah-e-dhikr) have been in vogue since the 
khayr al-qurūn (the best of eras). We make du‛ā’ to 
Allāh ta‛ālā to enable us to engage in his dhikr and 
to establish assemblies of dhikr. (compiler) 


Statements 


1. Hadrat Uways Qarnī rahimahullāh narrates this 
Hadīth mursalan (without stating who he heard it 
from): Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: “You must take me into consideration when 
you say anything about by Sahābah. One of the 
signs of the Resurrection is that the latter peoples 
will speak ill of the former peoples. When that 
happens, Allāh’s displeasure and wrath will 
descend on the people.” (A‛yān al-Hujjāj) 


Note: This malady is rife at present. That is why 
the effects of Allāh’s displeasure are visibly seen. 
We seek refuge in Allāh ta‛ālā. (compiler) 


2. He used to say: “Enjoining good and prohibiting 
evil has left no friend for the believer. Whenever we 
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enjoined good and prohibited evil, the masses 
humiliated us and made flagrant sinners their 
supporters and helpers. By Allāh, they went to the 
extent of accusing us of committing major sins.” 


3. A person asked him for advice, so he said: “I 
advise you to hold on firmly to the Book of Allāh, 
the Sunnah of the Messengers, and the company 
of the righteous. Do not be unmindful of death 
even for the blink of an eye. Desire the well-being 
of the entire ummah. Do not remain aloof from the 
Ahl as-Sunnah wa al-Jamā‛ah because if you do, 
you will be separating yourself from Dīn itself.” 


4. Haram ibn Hibbān asked him for advice, so he 
said: “When you go to bed, make death your 
pillow; and when you get up, make death your 
objective.” 


Note: In other words, remember death all the time 
because it is most beneficial to both one’s worldly 
life and religious life. (compiler) 


5. He used to say: “Making du‛ā’ for a person who 
is not present is superior to visiting and meeting 
him because when visiting a person, there is a 
possibility of pretension and ostentation. Whereas 
in du‛ā’, there is no possibility of these things.” 


Demise 


When people returned after burying him, the 
identity of his grave was lost and there remained 
no sign of its whereabouts. (Tabaqāt, vol. 1, p. 24) 
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For as long as the world did not recognize Hadrat 
Uways rahimahullāh externally, he was seen by 
them. But once the reality of his internal self was 
made known, he became very concealed and no 
one could see him. We then learn of his 
martyrdom in the battle of Siffīn. He desired 
martyrdom in Allāh’s cause and used to make 
du‛ā’ for it. Allāh ta‛ālā fulfilled his wish in 37 A.H. 
in the battle of Siffīn. He passed away during the 
era of Hadrat ‛Alī radiyallāhu ‛anhu while fighting 
in his defence. May Allāh ta‛ālā shower him with 
His mercy and may He illuminate his grave. (Siyar 
Sahābah, vol. 7, p. 54) 
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Hadrat ‛Āmir ibn ‛Abdillāh ibn Qays 
rahimahullāh 


Name 


His name is ‛Āmir, his kunnīyyat is Abū Bardah, 
and his father’s name was ‛Abdullāh. 


Merits 


A distinguishing feature of all the Tābi‛īn was their 
knowledge, practising on the knowledge, and 
serving knowledge and Islam. However, there was 
a group among them who not only severed 
themselves from all worldly engagements, but left 
knowledge aside and devoted themselves totally to 
worship, spiritual exercises, remembrance of Allāh 
ta‛ālā, and purifying the soul. Hadrat ‛Āmir was a 
distinguished member of this group. Hāfiz Ibn 
Hajar rahimahullāh writes that he was a high 
ranking Tābi‛ī who engaged in spiritual exercises. 
Hadrat Ka‛b Ahbār was himself a Tābi‛ī who had 
disengaged himself from this world, yet he refers to 
Hadrat ‛Āmir rahimahullāh as a rāhib (monk) of the 
ummah of Muhammad sallallāhu ‛alayhi wa 
sallam. (Ahbāb, vol. 5, p. 86 as quoted in Tābi‛īn, 
p. 225) 


Salāh and private worship 


Shaykh ‛Āmir Tamīmī rahimahullāh devoted one 
portion of his life for the dissemination and 
propagation of knowledge, another portion for the 
worship of Allāh ta‛ālā, and a third portion for 
waging jihād in the cause of Allāh ta‛ālā. 
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A neighbour of Shaykh ‛Āmir ibn ‛Abdillāh 
describes an incident from his jihād life in which 
he had also taken part. He says: “I had joined 
Shaykh ‛Āmir ibn ‛Abdillāh in a jihād caravan. On 
the way, we had to stop over for the night. The 
mujāhidīn went to sleep in their respective places. 
‛Āmir ibn ‛Abdillāh also placed his belongings in 
one place. He placed fodder for his horse under a 
tree and tied it with a long rope so that it could 
graze freely and not wander too far away. He then 
proceeded towards a thicket. I became suspicious 
at his going so far away, so I followed him silently. 
He entered a dense thicket, spread out his musallā 
(prayer mat), stood up for salāh and continued for 
a long time. After some time, I thought he will 
stop, but he continued without end. By Allāh, I 
never saw anyone performing a salāh which was 
filled with such humility and concentration. When 
he completed his salāh, he raised his hands for 
du‛ā’ and began engaging Allāh ta‛ālā in private 
conversation. He beseeched Allāh ta‛ālā in such a 
heart-rending and soul-searing tone that my heart 
began trembling and I could not bear it.” 


Du‛ā’ 


After praising and thanking Allāh ta‛ālā, he said: 
“O Allāh! Your servant, ‛Umar ibn al-Khattāb 
radiyallāhu ‛anhu despatched us on an Islamic 
mission. O Allāh! Make this mission successful. 
Make the city of Basra a fortified place for the 
supremacy of Islam and Muslims, and accept it as 
a centre. O Allāh! Spread the word of Islam and 
īmān in the distant places of Your land. O Allāh! 
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We are Your servants and followers of Your Nabī 
sallallāhu ‛alayhi wa sallam. O Allāh! Help this 
ummah. O Allāh! No one can enjoy peace and 
stability without Your help. O Allāh! I can never 
carry out my promise without Your help. O Allāh! 
Make every test of this world easy for me, and 
cause me to be pleased with every decision of 
Yours. Yā Latīfu, yā Qawīyyu, yā Matīnu.” 


[Shaykh ‛Āmir’s neighbour continues]: “I continued 
observing this scene for a long time and I was 
eventually overcome by sleep. When I woke up for 
the fajr salāh, I saw Shaykh ‛Āmir ibn ‛Abdillāh 
still engaged in du‛ā’.” 


Shaykh ‛Āmir ibn ‛Abdillāh rahimahullāh had 
reached a level of worship, spiritual exercise, 
asceticism, abstention, and striving of the soul 
where worldly attraction, rest and comfort cannot 
be imagined.1 


Note: Glory to Allāh! Such was the worship and 
private worship of our elders. May Allāh ta‛ālā 
bestow us all with a full share of this. Āmīn. 
(compiler) 


Du‛ā’ for his enemy 


His tongue was never tainted by speaking ill of 
anyone, nor did he ever make du‛ā’ against any 
one. Instead, he used to make du‛ā’ in favour of 


                                       


1 Maulānā ‛Abd ar-Rahmān Sāhib Mazāhirī: Siyar at-Tābi‛īn, 
p. 315. 
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his enemies as well. He used to make du‛ā’ for 
those who expelled him from his hometown. He 
used to say: “O Allāh! Those who slandered me, 
caused me to be expelled from my hometown, and 
separated me from my brothers – O Allāh! Give 
progress to their children, keep them healthy, and 
give them long lives.” (Ibn Sa‛d, vol. 1, p. 75) 


Note: Good character with their enemies has also 
been a special trait of our elders. (compiler) 


Statements 


1. He used to say: “If the world and everything in it 
was under my control and Allāh were to tell me to 
sever myself from it, I will carry out His order 
whole heartedly.” 


2. He had made 1000 rak‛ats incumbent on 
himself. Another narration states 800 rak‛ats. He 
would not stop from worship until his feet and 
shanks became swollen. Despite this, he would 
address himself and say: “You have been created 
for worship, and so, I will continue demanding this 
of you. I will continue worshipping until the bed 
finds no part of you (i.e. I will not let you sleep or 
lie on any bed).” 


Note: Glory to Allāh! This is true ‛azīmat 
(practising on more than what is necessary) whose 
highest levels these personalities reached. May 
Allāh ta‛ālā bestow us with desire to worship Him 
and bless us with His proximity and acceptance. 
Āmīn. (compiler) 
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3. “Ever since I began loving Allāh ta‛ālā, I never 
bothered how I spent the morning and evening.” 


4. “Ever since I acquired the ma‛rifat (true 
recognition) of Allāh ta‛ālā, I never feared anyone.” 


5. Whenever he became angry with anyone and 
wanted to curse him, he would say: “O Allāh! 
Increase his wealth, give him physical health, and 
bless him with a long life.” 


Note: He probably made this curse so that the 
person may acquire worldly bounties, become 
engrossed in them, and become heedless of Allāh 
ta‛ālā. Can there be a worse calamity than a 
person becoming heedless of Allāh ta‛ālā, his True 
Benefactor!? May Allāh ta‛ālā give us refuge from 
such a calamity. Āmīn. (compiler) 


6. Someone asked him: “Who is better than you?” 
He replied: “The person whose silence is for the 
sake of pondering over Allāh’s creation, whose 
speech is Allāh’s dhikr, and whose walking is for 
the sake of reflecting on the signs and bounties of 
Allāh ta‛ālā. Such a person is definitely better than 
me.” 


7. “Allāh’s dhikr is a cure, and remembering 
anyone other than Him is an illness.” 


8. “It is extremely ignorant of man to be fearful of 
the sins of others but smug about his own sins.” 


9. He used to feed a few insane people, so some 
people said to him: “They [the insane people] do 
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not even know you. What, then, is the benefit of 
feeding them?” He would reply: “Even though they 
do not know me, Allāh ta‛ālā knows that I am 
feeding His insane servants. Allāh’s knowledge is 
sufficient for this good deed of mine. He will be 
pleased with it, and He will certainly reward me for 
it. In fact, He may well reward me more than what 
He rewards me for my ordinary services.” (Tabaqāt, 
vol. 1, p. 24) 


Demise 


Hadrat ‛Āmir ibn ‛Abdillāh rahimahullāh passed 
away in 104 A.H. To Allāh we belong and to Him is 
our return. (Taqrīb at-Tahdhīb) 
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Hadrat Aswad ibn Yazīd rahimahullāh 


His name was Aswad, his kunnīyyat was Abū 
‛Umar, and his father’s name was Yazīd. (Siyar as-
Sahābah, vol. 7, p. 42) 


He was a student of Hadrat Abū Bakr, Hadrat 
‛Umar, Hadrat ‛Alī and Hadrat Ibn Mas‛ūd 
radiyallāhu ‛anhum and remained in their 
company. He used to complete the entire Qur’ān 
every second day in the month of Ramadān. He 
had a passion to perform hajj. Dhahabī 
rahimahullāh writes: 


  ادة والحج على أمر كبيركان من العب


“He had an exceptional attachment to hajj and 
worship.” (A‛yān al-Hujjāj, p. 96) 


He lost one eye due to crying out of Allāh’s fear. 
(Tabaqāt, vol. 1, p. 25) 


Merits and virtues 


Hadrat Aswad was one of the most distinguished 
‛ulamā’ of Kūfah as regards his merits, virtues, 
abstinence and worship. 


Importance to salāh 


More than his knowledge was his practical life, i.e. 
abstinence, piety, worship and spiritual exercises. 
Salāh was a special occupation of his life. He used 
to perform 700 rak‛ats of optional salāh daily. 
(Tadhkiratul Huffāz, vol. 1, p. 43) 
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He would always perform salāh in its earliest 
recommended time. He was so particular in this 
regard that the moment the salāh time 
commenced, he would hasten to perform it no 
matter what task he was engaged in. His travelling 
companions relate that no matter how difficult 
terrain they were travelling on, the moment a 
salāh time commenced, he would stop his stead, 
perform salāh, and then continue. (Ibn Sa‛d, vol. 6, 
p. 47) 


Hajj 


He had the same enthusiasm for hajj. Gauging 
from the number of times he went for hajj, one can 
conclude that he rarely missed it out. Different 
narrations give the number of his hajj and ‛umrah 
journeys to be between seventy and eighty. 


Appearance and clothing 


He turned grey towards the latter part of his life, 
so he used to dye his head and beard with a 
yellowish dye. He used to wear a high topī (head 
covering), tie a black turban whose tail would be in 
the back. (Ibn Sa‛d, vol. 6, p. 59; Siyar as-
Sahābah, vol. 7, p. 43) 


Demise 


He passed away in 75 A.H. He was very particular 
about adhering to his daily practices, and so, he 
did not allow any decrease in his recitation of the 
Qur’ān even when he was on his death bed. When 
he had no strength to move, he used to lean 
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against his nephew, Ibrāhīm Nakha‛ī 
rahimahullāh, and read the Qur’ān. He instructed 
those who were present to continue reading the 
kalimah tayyibah so that the last words which he 
utters are Lā ilāha illallāh. (Ibn Sa‛d, vol. 6, p. 50) 
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Hadrat Rabī‛ ibn Khaysham 
rahimahullāh 


Name and lineage 


His name was Rabī‛, his kunnīyyat was Abū Yazīd, 
and his father’s name was Khaysham. (Siyar as-
Sahābah, vol. 7, p. 122) 


Merits and virtues 


He was a very learned Tābi‛ī but his asceticism 
and abstinence absorbed the light of his 
knowledge. This is why he is more well known for 
his piety than for his knowledge. Were it not for 
this, his academic distinctions were in no way 
lesser than of his contemporaries. He lived in an 
era when there was a large group of ‛ulamā’ 
Sahābah. He studied under ‛Abdullāh ibn Mas‛ūd 
radiyallāhu ‛anhu and Abū Ayyūb Ansārī 
radiyallāhu ‛anhu. (Tahdhīb at-Tahdhīb, vol. 3, p. 
242) 


Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu 
was very much impressed by his merits and he 
used to say to him: “O Abū Yazīd! Had Rasūlullāh 
sallallāhu ‛alayhi wa sallam seen you, he would 
have loved you. When I look at you, I think of the 
humble servants of Allāh ta‛ālā.” (Ibn Sa‛d, vol. 6, 
p. 127; Siyar as-Sahābah, vol. 7, p. 122) 


Fear of Allāh ta‛ālā 


The fountainhead of good deeds is the fear of Allāh 
ta‛ālā. Rabī‛ was most fearful of Allāh ta‛ālā and 
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his profuse crying out of His fear would moisten 
his entire beard. He would fall unconscious merely 
by seeing a small example of the punishment of 
Hell. A‛mash rahimahullāh relates: “Rabī‛ was 
passing by an iron-monger’s furnace. He merely 
glanced at it and fell unconscious.” (Ibn Sa‛d, vol. 
6, p. 131) 


Spending the night in worship 


The darkness of the night was the special time for 
his worship. He would spend the entire night in 
worship. (Tahdhīb al-Kamāl, p. 115) 


When reading verses of admonition, he would be 
affected by them and continue repeating them 
until the morning. His slave, Nasīr ibn Dha‛lūq 
relates: “Rabī‛ was performing tahajjud in the 
darkness of the night. When he reached the 
following verse, he continued repeating it until the 
morning.” The verse was: 


اج نالَّذِي سِبح أَمترحنْ أَآتِيِّوا السن جلَعهذِالَّ كَمينآم نوا ولُمِعتِحٰلِاوا الص 
سآءٌوم حياهمو مماتهماءَ سم ا يكُحمنَو.  


“Do those who have earned evils think that We will 
make them equal to those who believed and did 
good deeds, so that their living and their dying will 
be the same? It is an evil claim which they make.” 
(Sūrah al-Jāthiyah, 45: 21) 
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Absolute caution 


Hadrat Rabī‛ rahimahullāh was very strict in 
adhering to the orders and prohibitions [of Allāh 
ta‛ālā] to the extent that he would exercise caution 
over the most trivial matters which other people 
would not even think of. (Siyar as-Sahābah, vol. 7, 
p. 128) 


Humility and servitude 


Despite these excellent qualities, he was so 
humble and unassuming, that he would 
personally wash and clean the toilet. Someone said 
to him: “There are others who can do this for you.” 
He replied: “I also want to get a share in the affairs 
of the house.” On seeing his humility, Hadrat 
‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu said: 
“When I look at you, I think of the humble 
servants of Allāh ta‛ālā.” (Ibn Sa‛d, vol. 6, p. 127) 


Statements 


1. “O brother! You yourself should become an 
adviser to your soul or else you will be destroyed.” 


2. He was stricken with paralysis, so some people 
said to him that if he sought treatment, he will be 
cured. He replied: “I know that seeking treatment 
is a genuine means, but I also know that soon 
neither the sick person will remain nor the doctor. 
What, then, is the benefit of seeking treatment?” 


3. He used to do deeds in absolute privacy and 
none except his house-folk would know about his 
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deeds. He was reading the Qur’ān one day when a 
person suddenly came into his room. He 
immediately concealed his Qur’ān in his sleeve. 


4. He used to say: “Every action in which Allāh’s 
pleasure is not sought vanishes.” 


5. When he perceived heedlessness within himself 
on account of intermingling with people, he would 
proceed to the graveyard and say: “O dwellers of 
these graves! You and I should rather remain 
together.” He would then engage in worship the 
entire night, and in the morning it seemed as if he 
got up from his grave. 


6. He used to take support from two people to go 
to the musjid to perform the salāh with 
congregation. People would say to him: “Allāh 
ta‛ālā has given you a concession, why should you 
put yourself into so much of inconvenience!?” He 
would reply: “What can I do to my Allāh’s caller, 
because when he says Hayya ‛alas salāh (come to 
salāh), I cannot remain seated. I become restless 
and proceed to the musjid.” 


7. He would personally sweep his house and would 
not give his house people an opportunity to carry 
out this task. He used to say: “I have chosen a low 
position for myself.” 


8. “I have met such [pious and righteous] people, 
whom, if I were to compare myself to them, I would 
consider myself to be a thief.” 
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Demise 


He passed away in 67 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 25) 
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Hadrat Ahnaf ibn Qays rahimahullāh 


Name and lineage 


His name was Dahhāk, his kunnīyyat was Abū 
Bahr, but he was known by the name Ahnaf. He 
was born during the era of Rasūlullāh sallallāhu 
‛alayhi wa sallam but did not have the honour of 
meeting him. This is why he is listed among the 
Tābi‛īn. 


Merits 


He is from among the first level of the Tābi‛īn. He 
was well-known for his intelligence, abstinence, 
worship, and unassuming personality. He narrated 
Ahādīth from Hadrat ‛Umar, Hadrat ‛Alī and 
Hadrat Abū Dharr radiyallāhu ‛anhum. Hadrat 
‛Umar radiyallāhu ‛anhu kept him under his wing 
for one year and said: “I kept a close watch on you, 
and did not see anything but good in you. Your 
external is very good, and I expect your internal to 
be very good as well.” 


Hadrat ‛Umar radiyallāhu ‛anhu wrote a letter to 
Hadrat Abū Mūsā Ash‛arī radiyallāhu ‛anhu 
instructing him to keep Ahnaf close to him, to seek 
his advice, and to listen to him. On one occasion, 
Hadrat ‛Umar radiyallāhu ‛anhu also referred to 
him as the leader of the Banū Tamīm. 


Note: We learn from this that for a mentor [or 
spiritual guide] to keep someone under his wing, 
to observe his internal conditions, and to rectify 
and reform him is not only permissible but a 
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sunnah of Hadrat ‛Umar radiyallāhu ‛anhu. As 
stated by my Shaykh Muslihul Ummat Maulānā 
Shāh Wasīyyullāh Sāhib rahimahullāh. (compiler) 


Testimony in favour of his erudition 


Someone asked Khālid ibn Safwān rahimahullāh: 
“How did Ahnaf reach such a lofty position?” He 
replied: “If you wish, I can give you an answer in 
three words, or two words, or in word.” The person 
asked: “What are the three words?” He replied: 


  كَانَ لاَ يشره، ولاَ يحسد، ولاَ يمنع حقا


“He was never avaricious, never jealous, and never 
denied anyone their right.” 


The person asked: “What are the two words?” He 
replied: 


 كَانَ موفَّقًا لِلْخيرِ معصوما مِن الشرِّ


“He was inspired by Allāh ta‛ālā towards good, and 
protected against evil.” 


The person asked: “What is the one word?” He 
replied:  


دِّ النأَش فْسِهِكَانَ مِنلَى نا علْطَاناسِ س 


“He had the most absolute control over his self.” 
(A‛yān al-Hujjāj) 
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Note: We learn from this that the most meritorious 
of all merits is the ability to control one’s self. 
Well-being in this world and the Hereafter will be 
acquired through this. (compiler) 


It is stated in Siyar A‛lām an-Nubalā’ that Ahnaf 
was appointed as an ‛āmil (one who is appointed 
by the Islamic state to collect zakāh and other 
charities). He needed to take a bath one wintry 
night, but he did not awaken his slaves. He broke 
the ice himself and took a bath. 


Note: This shows his resoluteness in an action and 
his consideration towards his slaves. Both 
qualities are most praiseworthy. (compiler) 


Statements 


1. “I never speak ill of any person who leaves my 
company.” 


2. His nephew complained of a toothache, so he 
said to him: “The light of my eyes has disappeared 
for the last forty years but I never mentioned it to 
anyone.” 


3. Someone asked him: “Why is it you do not go to 
the wealthy people and people of authority?” He 
took out a broken pot, turned it upside down, and 
a few pieces of bread fell from it. He pointed to the 
pieces of bread and said: “If a person suffices with 
these pieces of bread, why should he go to such 
people?” 
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Note: Glory to Allāh! Look at the extent of 
contentment which our elders had. (compiler) 


4. Someone said to him: “How come you have so 
much of peace and quiet?” He replied: “I find 
myself very hasty in three matters: (1) salāh when 
its time arrives, (2) janāzah and remaining with it 
until the end of the burial, (3) the marriage of a girl 
no sooner she has a compatible suitor.” 


5. His night worship consisted mostly of du‛ā’. He 
would occasionally place his finger on a flame, and 
when he felt it burning, he would say huss, remove 
it, and address himself thus: “O Ahnaf! Why did 
you do such an act on such and such day, and 
such an act on such and such day?” 


6. Marwān Asfar heard Hadrat Ahnaf saying: 


لُ ذَلِكا أَهفَأَن نِيذِّبعإِنْ تو ،لُ ذَلِكأَه تفَأَن لِي فِرغإِنْ ت مأَللَّه  


“O Allāh! If You forgive me, You alone are worthy of 
it. If You punish me, I most certainly deserve it.” 


7. Some people were engaged in a conversation in 
the presence of Hadrat Mu‛āwiyah radiyallāhu 
‛anhu, but Hadrat Ahnaf remained sitting silently. 
Hadrat Mu‛āwiyah said to him: “Abū Bahr! What 
has happened to you, why are you not saying 
anything?” He replied: “If I speak a lie, I fear Allāh. 
If I speak the truth, I fear you people.” 


8. Hadrat Ahnaf rahimahullāh used to say: “I am 
astonished at how a person can be proud when he 
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has passed through two urine passages [in the 
form of semen, and at the time of birth].” 


9. He used to say: “I have three qualities which I 
relate to my special friend: (1) I do not go to the 
court of the kings without being summoned there, 
(2) when two people are conversing, I do not enter 
their conversation unless they themselves include 
me in it, (3) when a person leaves my company, I 
most certainly speak good of him.” 


Note: All three qualities are worthy of being 
engraved on how hearts and practised upon. May 
Allāh ta‛ālā enable us to practise on them. Āmīn. 
(compiler) 


Demise 


Fasawī says that he passed away in 67 A.H. while 
others say he passed away in 71 A.H. Some 
scholars are of the opinion that he passed away in 
Iraq during the caliphate of Ibn Zubayr. (Siyar 
A‛lām an-Nubalā’, vol. 4, pp. 92, 96) 
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Hadrat Sa‛īd ibn Musayyib rahimahullāh 


Name, lineage, merits 


His name was Sa‛īd, his kunnīyyat was Abū 
Muhammad, his father was Musayyib, and his 
mother was from the Aslam tribe. Hadrat Sa‛īd ibn 
Musayyib was a high ranking Tābi‛ī, and the entire 
world acknowledged him as a leader and imām as 
regards his knowledge and practical life. 


Birth 


There are different opinions with regard to his 
birth. One view is that he was born two years 
before the demise of Hadrat ‛Umar radiyallāhu 
‛anhu. 


Meeting the Sahābah radiyallāhu ‛anhum 


He saw Hadrat ‛Umar, Hadrat ‛Uthmān and other 
senior Sahābah radiyallāhu ‛anhum, and heard 
Ahādīth from them. 


Character 


Together with academic distinctions, he was also 
blessed with excellent character. His merits in 
both fields were equal. 


Abstinence and abstention 


He was a senior worshipper and ascetic. Ibn 
Hibbān rahimahullāh writes that Ibn Musayyib 
rahimahullāh was from among the leading Tābi‛īn 
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as regards jurisprudence, piety, abstinence, 
abstention, worship and spiritual exercises. Imām 
Nawawī rahimahullāh says that early and latter 
scholars are unanimous with regard to his 
academic distinction and leadership, and his 
religious prominence. 


Night worship and self-assessment 


The darkness was the essential time for his 
worship. He would take stock of his self during 
this time. He would address his self every night by 
saying: “O you who are the source of sins and 
evils, wake up! I will abase you like a camel which 
is abased because of illness and fatigue.” Saying 
this, he would become occupied with tahajjud and 
continue reading until the morning. His feet would 
get swollen from standing the entire night, so he 
would address his self again and say: “This is what 
you have been commanded to do, and this is what 
you were created for.” 


Fasting 


He would fast on all days apart from the prohibited 
days of fasting. At the time of maghrib he would 
receive something to drink from his house, and he 
would open his fast with it in the musjid. 


Hajj 


He performed hajj almost every year. According to 
some narrations, he performed hajj fifty times. 


Recitation of the Qur’ān 
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He never missed out recitation of the Qur’ān. Even 
when travelling, he would recite the Qur’ān on his 
stead. 


Respecting the prohibitions of Allāh ta‛ālā 


He accorded utmost respect to all sanctified 
things. He showed absolute respect to the names 
of the Prophets and Messengers, and so, he did 
not like naming his sons after them. He would 
make sure he sits up when relating Hadīth, and he 
did this even when he was ill. A person once asked 
him a Hadīth while he was ill. He was lying down, 
so he got up immediately. The person said: “There 
is no need for you to discomfort yourself.” He 
replied: “I consider it disrespectful to relate a 
Hadīth of Rasūlullāh sallallāhu ‛alayhi wa sallam 
while lying down.” 


Leniency and reconciliation 


He was very soft and reconciling by nature. He 
abhorred disputes, arguments and fights. ‛Imrān 
ibn ‛Abdillāh Khuzā‛ī rahimahullāh narrates: “Sa‛īd 
ibn Musayyib would never dispute with anyone. If 
a person tried to pull his sheet away, he would 
throw it to the person himself.” 


Intense caution 


He was very cautious with regard to the 
prohibitions of Allāh ta‛ālā and would consider 
them even in toys of children. He did not permit 
his daughter to play with a doll which was made of 
ivory. 


https://nmusba.wordpress.com/







Livelihood 


Although Ibn Musayyib rahimahullāh was a senior 
worshipper, ascetic, and person who remained 
aloof from worldly engagements, he disliked 
remaining aloof from the world to the extent of 
causing a person disgrace and humiliation, and 
not being able to interact with others. He therefore 
chose the pure occupation of trade to earn his 
livelihood. He used to trade in olive oil. (Siyar as-
Sahābah, vol. 7, p. 193) 


Statements 


1. Someone asked him: “What is worship?” He 
replied: “To ponder and reflect over Allāh, abstain 
from harām, and to fulfil Allāh’s compulsory 
duties.” 


2. He used to say: “The person who safeguards the 
performing of the five salāhs with congregation 
and is constant in this regard has in fact filled the 
lands and oceans with worship.” (A‛yān al-Hujjāj, 
vol. 1, p. 181) 


3. “There is no good in a person who does not 
acquire so much of the world through which he 
can protect his Dīn and body, and maintain ties 
with his family.” 


Note: We learn about the desirability of earning 
such an amount of wealth whereby a person can 
fulfil his needs and help his friends and relatives. 
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4. “I have not missed a single salāh with 
congregation for forty years, and twenty years have 
passed since I was in the musjid when the mu’adh-
dhin called out the adhān.” 


5. “People do deeds while they are under the 
protection and safety of Allāh ta‛ālā. But when 
Allāh ta‛ālā wills to disgrace a person, He expels 
him from His protection. Consequently, his private 
affairs become known to the people.” 


6. “When a person gains independence and 
prosperity by virtue of his bond with Allāh ta‛ālā, 
people become in need of him.” 


7. “Do not say musayjid (a small musjid) and 
musayhif (a small copy of the Qur’ān) in the 
diminutive forms because these things bear 
greatness and respect due to being attributed to 
Allāh ta‛ālā. So do not refer to them in the 
diminutive. Rather, show their greatness and 
importance.” 


8. “Every person has a fault, irrespective of 
whether he is a nobleman, an ‛ālim or a person of 
authority. Despite this, it is not appropriate to 
mention the faults of some people. If a person has 
more good than evil, we must pardon his evils for 
his good. In other words, overlook his evils.” 
(Tabaqāt, p. 26) 


9. “Do not look with contempt at the helpers and 
supporters of wrongdoers and oppressors. Instead, 
show dislike for their actions with your heart. If 
not, your good deeds will be wiped off.” 
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Note: From this we learn the reprehensibility of not 
only having ties with wrongdoers, but even their 
supporters. May Allāh ta‛ālā protect us. (compiler) 


10. “Obedience to Allāh ta‛ālā is the greatest 
dignity which is accorded to one’s self. And 
disobedience of Allāh ta‛ālā is the worst indignity 
done to the self.” 


10. The excessive worship of some people was 
mentioned to him, and he was informed that they 
engage in worship from zuhr to ‛asr. So he said: 
“By Allāh, this is not worship. Do you know what 
is worship? Worship refers to pondering and 
reflecting over matters concerning Allāh ta‛ālā, 
and abstaining from His prohibitions.” (Ibn Sa‛d, 
vol. 5, p. 100) 


Demise 


He passed away in 105 A.H. or before that. Both 
narrations are found. May Allāh ta‛ālā shower him 
with His mercy. (A‛yān al-Hujjāj) 
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Hadrat ‛Urwah ibn Zubayr rahimahullāh 


Name, lineage, merits 


His name was ‛Urwah, his kunnīyyat was Abū 
‛Abdillāh, his father was Hadrat Zubayr ibn ‛Awām 
radiyallāhu ‛anhu, and his mother was Hadrat 
Asmā’ radiyallāhu ‛anhā who was the daughter of 
Hadrat Abū Bakr radiyallāhu ‛anhu. In this way, 
his veins were flowing with the blood of the Hawārī 
of Rasūlullāh sallallāhu ‛alayhi wa sallam – 
Hadrat Zubayr radiyallāhu ‛anhu – and the Siddīq 
of Rasūlullāh sallallāhu ‛alayhi wa sallam – 
Hadrat Abū Bakr radiyallāhu ‛anhu. In short, he 
was a reminder of those senior personalities who 
were embodiments of knowledge and practice. 


Birth 


He was born towards the end of the era of Hadrat 
‛Umar radiyallāhu ‛anhu or the beginning of the 
era of Hadrat ‛Uthmān radiyallāhu ‛anhu. The first 
opinion is preferred. 


Acquiring knowledge of Hadīth 


Hadrat ‛Urwah radiyallāhu ‛anhu acquired the 
knowledge of Hadīth from his father, brother, 
mother, and aunt – Hadrat ‛Ā’ishah radiyallāhu 
‛anhā. He derived special benefit from studying 
under Hadrat ‛Ā’ishah radiyallāhu ‛anhā. 
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Jurisprudence 


Jurisprudence (fiqh) was his speciality and he 
studied it under Hadrat ‛Ā’ishah radiyallāhu ‛anhā 
as well. He acquired such proficiency in this 
regard that he was accepted as one of the seven 
famous jurists of Madīnah. 


The Sahābah consult him 


His juristical acumen was so accepted, that senior 
Sahābah radiyallāhu ‛anhum used to consult him 
on different rulings. Despite this acumen, he was 
extremely cautious and would not explain any 
ruling based on his opinion alone. 


Worship and spiritual exercises 


He was a great worshipper and ascetic. Ibn ‛Imād 
Hambalī rahimahullāh writes: “He was a 
conglomeration of knowledge, politics and 
worship.” He was so regular with his tahajjud that 
he never missed it out except for one night when 
his leg had to be amputated because of an illness. 
Apart from the prohibited days of fasting during ‛Īd 
al-Fitr and ‛Īd al-Ad-hā, he would fast for the rest 
of the twelve months. He would not miss fasting 
even when travelling, and continued to fast even 
when he was on his death bed. Consequently, he 
was fasting on the day he passed away. Recitation 
of the Qur’ān was his most beloved occupation. He 
used to read one quarter of the Qur’ān during the 
day by looking inside (nāzirah), and read the 
remainder at night in his tahajjud salāh. 
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Patience and steadfastness 


He was a pillar of patience and steadfastness. He 
would not utter a single letter of complaint even 
when experiencing the worst of tests and pains. He 
went to ‛Abd al-Malik one evening, and his son, 
Muhammad, accompanied him. His son went to 
see the royal horses and one of the animals kicked 
him to his death. Soon thereafter, ‛Urwah 
rahimahullāh was afflicted by a poisonous injury in 
his leg. The doctors advised him to have it 
amputated or else the poison would spread 
throughout his body. Although he was gone quite 
weak by then, he displayed more courage than 
young people. Before the doctor could amputate 
his leg, he advised him to have some alcohol to 
reduce the pain. He said: “Although there is hope 
for recovery from this illness, I will not take help 
from anything which is prohibited.” 


The doctor said: “Okay, just take a medicine which 
will cause you to become oblivious.” He replied: “I 
do not want to take anything which would cause 
me to not feel anything when a part of my body is 
amputated.” A few people came to help at the time 
of the operation. Hadrat ‛Urwah rahimahullāh 
asked them: “What is your duty?” They replied: 
“When a person is in extreme pain, he loses his 
patience. So we came to see to you at such a time.” 
He said: “I am sure I will not need your help.” He 
then had his leg amputated with absolute 
resoluteness. His tongue was busy in the 
glorification of Allāh ta‛ālā while his foot was 
separated from his ankle. 
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When the cut was cauterized in order to stop the 
flowing of the blood, the severe pain caused him to 
lose consciousness. But he regained 
consciousness quickly, wiped the perspiration off 
his face, asked for the amputated foot, and looked 
at it. After turning it about, he said: “I take an 
oath in the name of the Being who caused you to 
bear my weight, He knows fully well that I never 
placed you on any prohibited path.” 


Patience and gratitude 


Despite these difficulties and hardships, his 
tongue was never soiled with complaints. It 
continued expressing gratitude to Allāh ta‛ālā. He 
used to say: “O Allāh! All thanks are due to You for 
having taken just one limb from my four limbs, 
and taken just one son from my four sons. While 
You may have taken something, You left behind 
far more for me. While You may have put me 
through trials for a few days, You blessed me with 
well-being for many days.” 


Note: Glory to Allāh! Such was the level of 
gratitude of our elders. (compiler) 


Independence from worldly wealth 


The wealth of this world and the comfort and 
luxury of a few days were of no value whatsoever 
in his eyes. This is why he never asked of this 
world to Allāh ta‛ālā. 
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Generosity and magnanimity 


Allāh ta‛ālā made Hadrat ‛Urwah rahimahullāh 
wealthy and just as generous. He owned several 
date orchards. When it was the time to harvest the 
crop, he would break the walls of his orchards and 
every person had open permission to come and 
take as much as he liked. They would eat to their 
heart’s desire, and take with them as much as 
they wanted. (Siyar as-Sahābah, vol. 7, p. 290) 


Statements 


1. “When you see any good in a person, love him 
for it. This is because he will certainly have other 
good qualities in him. In like manner, when you 
see an evil in a person, be very wary of him 
because he will certainly have other evils in him.” 


2. “The people who have the most disregard for an 
‛ālim’s knowledge are his house people.” 


Note: In other words, other people – because of 
their sincerity and quest – will benefit from his 
knowledge and practical life. But his house 
members will be deprived of it because of their 
disinterest. 


3. He remained secluded in his house which was 
in ‛Aqīq and stopped coming to Musjid-e-Nabawī. 
People asked him the reason for this, so he said: “I 
found play and amusement in the masājid, futile 
and useless activities in the markets, and 
immoralities in the streets. While I am 
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experiencing safety from all these evils over here. 
This is why I adopted seclusion.” 


Note: Hadrat ‛Urwah rahimahullāh is a Tābi‛ī 
whose era was one of righteousness and piety. Yet, 
this is how the masājid and markets had 
deteriorated. Now that we are so far away from the 
era of Rasūlullāh sallallāhu ‛alayhi wa sallam, and 
there is a flood of corruption and proliferation of 
sins; there will be no objection to a person 
adopting seclusion based on his personal 
inclination and temperament. (compiler) 


4. He used to assemble his children and say: “You 
must acquire knowledge because although you 
may be juniors at present, you can become leaders 
tomorrow. And if a person becomes a senior 
person and leader among his people, it will be 
terrible for him to be an ignorant person.” 
(Tabaqāt, vol. 1, p. 27) 


Demise 


He passed away in 94 A.H. while he was fasting. 
May Allāh ta‛ālā shower him with His mercy. 
(Tabaqāt, vol. 1, p. 27) 
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Hadrat Sayyidunā Muhammad ibn 
Hanafīyyah rahimahullāh 


Name and lineage 


His name was Muhammad, his kunnīyyat was 
Abul Qāsim. He was the son of Hadrat ‛Alī 
radiyallāhu ‛anhu and the step brother of Hadrat 
Hasan and Hadrat Husayn radiyallāhu ‛anhumā. 
Hadrat ‛Alī radiyallāhu ‛anhu entered into several 
marriages after the demise of Hadrat Fātimah 
radiyallāhu ‛anhā. One of his wives was Khaulah 
who was well known by the name Hadrat 
Hanafīyyah rahimahallāh. But the more authentic 
view is that she was a respectable woman from the 
Banū Hanafīyyah. Hadrat Muhammad 
rahimahullāh was born from her, and instead of 
being attributed to his father, Hadrat ‛Alī, he was 
attributed to his mother, Hanafīyyah, [and became 
known as Muhammad ibn Hanafīyyah. 


Birth 


He was born two years before the end of the 
caliphate of Hadrat ‛Umar radiyallāhu ‛anhu. 
Thus, he must have been born towards the end of 
21 A.H. or the beginning of 22 A.H. 


Worship and spiritual exercises 


Together with knowledge, he was a great 
worshipper and ascetic. Ibn ‛Imād Hambalī 
rahimahullāh states that he reached the peak of 
knowledge and worship. 
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Service to his mother 


He served his mother a lot. He would personally 
apply dye to her hair and tie her hair for her. He 
left his house on one occasion with traces of henna 
in his hands. Someone asked him what it was, and 
he replied: “I was applying henna to my mother’s 
hair.” (Siyar as-Sahābah, vol. 7, p. 450) 


Statements 


1. “A person who has bad relations with the 
person with whom he has to live is most certainly 
an unwise person, unless Allāh ta‛ālā provides 
him with a way to be disconnected from this 
person totally.” (Tabaqāt) 


Note: Glory to Allāh! What a wise piece of advice. 
Let alone considering it, we ought to bring it into 
practice. (compiler) 


2. “Allāh ta‛ālā has asked the price of your lives in 
exchange for Paradise. Now do not sell your lives 
for anything else.” 


3. “When Allāh’s pleasure is not sought in a thing, 
it will certainly disappear.” 


He accompanied Hadrat ‛Alī, Hadrat Hasan and 
Hadrat Husayn radiyallāhu ‛anhum for hajj on one 
occasion. They were all blessed with the honour of 
going inside the Ka‛bah. (Kanz al-‛Ummāl, vol. 3, p. 
63; A‛yān al-Hujjāj) 
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Demise 


The last hajj he performed was in the year when 
Hadrat ‛Abdullāh ibn Zubayr was martyred. He 
passed away three days after his return, as related 
by Abū Hamzah. Hadrat ‛Abdullāh ibn Zubayr was 
martyred in 73 A.H. Others are of the opinion that 
he passed away in 81 A.H. He was buried in 
Jannatul Baqī‛. May Allāh ta‛ālā shower His mercy 
on him. (A‛yān al-Hujjāj, vol. 1, p. 91) 
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Hadrat Sayyidunā ‛Alī Zayn al-‛Ābidīn 
ibn Husayn ibn ‛Alī rahimahullāh 


Name and lineage 


His name was ‛Alī, his kunnīyyat was Abul Hasan, 
and his title was Zayn al-‛Ābidīn. He is the son of 
Hadrat Husayn radiyallāhu ‛anhu, the grand-son 
of Hadrat ‛Alī radiyallāhu ‛anhu, and a “fresh 
flower” from the “garden” of Rasūlullāh sallallāhu 
‛alayhi wa sallam. When most of the family of 
Rasūlullāh sallallāhu ‛alayhi wa sallam was 
martyred in Karbalā, he was the single flower 
which was left from whom the fragrance of siyādat 
(being a sayyid – family of Rasūlullāh sallallāhu 
‛alayhi wa sallam) spread throughout the world, 
and through whom the name of Hadrat Husayn 
radiyallāhu ‛anhu continued. 


Blessed birth 


Hadrat Sayyidunā Zayn al-‛Ābidīn rahimahullāh 
was born in 38 A.H. (Siyar as-Sahābah, vol. 7, p. 
316) 


Lofty conditions 


Ibn ‛Uyaynah rahimahullāh relates: “‛Alī ibn 
Husayn went for hajj. After tying the ihrām, he 
mounted his stead, and turned pale out of fear. He 
began trembling profusely and could not say the 
labbayk (here I am O Allāh!...). People asked him: 
“Why are you not saying the labbayk?” He replied: 
“I fear saying labbayk and Allāh replying: Lā 
labbayk (your labbayk is not accepted – your 
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coming here is not accepted).” People said: “But it 
is necessary to say labbayk?” He eventually said it 
when they persisted. But the moment he said it, 
he lost consciousness and fell off his stead. 


In like manner, he would become fearful and lose 
consciousness when strong winds blew. (Siyar as-
Sahābah, vol. 7, p. 326) 


Worship and spiritual exercises 


Hadrat Sa‛īd ibn Musayyib rahimahullāh, who 
himself was an eminent worshipper and ascetic, 
used to say: “I have not come across a more 
abstinent person than Hadrat ‛Alī ibn Husayn 
rahimahullāh. Worship was the main occupation of 
his life, and he used to spend most of his time in 
it.” He used to perform 1000 rak‛ats of optional 
salāh a day and this practice continued until the 
end of his life. This is why he was given the title, 
Zayn al-‛Ābidīn (the adornment of the 
worshippers). He would never miss out the night 
prayer (qiyām al-layl) whether at home or on 
journey. His devotion in worship was of such a 
level that when he stood before Allāh ta‛ālā [for 
salāh], his entire body would tremble. 


‛Abdullāh ibn Salām relates: “When he used to 
stand up for salāh, his entire body would tremble. 
People asked him: ‘What happens to you?’ He 
replied: ‘What do you people know – before whom 
am I standing and with whom am I engaging in 
private conversation?’” 
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He used to become completely engrossed in his 
salāh and would not be conscious of anything else. 
He was in sajdah (prostration) on one occasion 
when a fire broke out nearby. People called out for 
him saying: “O son of Rasūlullāh! A fire has 
broken out!” But he did not raise his head from 
sajdah. The fire was eventually extinguished, and 
the people asked him: “What caused you to 
become so unmindful and heedless of the fire?” He 
replied: “Another fire [of Hell].” 


Note: What can I write about these illustrious and 
lofty conditions and ranks! I can only express grief 
and sorrow over the fact that I have not received 
even a 100th part of such conditions. May Allāh 
ta‛ālā – through His grace and kindness – bestow 
me, my friends and my followers these excellent 
conditions and īmānī ranks. Āmīn. (compiler) 


Enjoining good and forbidding evil 


He was very particular about enjoining good and 
forbidding evil and considered any neglect in this 
regard to be disregard for the Qur’ān. A person 
who does not enjoin good and forbid evil is a 
person who has cast the Qur’ān behind him 
unless he gives it up for his own safety. People 
asked him the meaning of “his own safety”, so he 
said: “when a person fears any oppression from an 
oppressor or rebel.” (Ibn Sa‛d, vol. 5, p. 160) 


Note: From the above we gauge the permissibility 
of being cautious with regard to enjoining good 
and forbidding evil when there is fear from an 
oppressor. This is because it is really on the basis 
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of a temporary reason which is allowed in the 
Sharī‛ah. (compiler) 


Spending in Allāh’s cause 


Spending in Allāh’s cause, generosity, and open-
heartedness were his special attributes. He would 
spend continuously in Allāh’s cause. His hand was 
always extended to help the poor and needy. He 
would load sacks of grain on his back and convey 
them to the houses of the poor. When he was given 
a bath after his demise, blue marks were seen on 
his blessed back. The people concluded that this 
was a result of the sacks which he used to carry at 
night and convey to the houses of the poor. 


Note: Glory to Allāh! Look at his enthusiasm to 
serve Allāh’s creation! It is a lesson for all of us. 
(compiler) 


Forbearance and tolerance 


He was just like his father, Hadrat Husayn 
radiyallāhu ‛anhu, in his forbearance and 
tolerance. He would not be affected by the 
sharpest verbal rebukes, and he would stomach 
the most unpleasant and bitterest statements 
against him. 


Note: Glory to Allāh! Look at how he practised on 
the verse: 


  والْكَاظِمِين الْغيظَ


“[who] suppress their anger.” 
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This was really a distinguishing trait of the family 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. May 
Allāh ta‛ālā bestow this great quality to us, the 
followers of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Āmīn. (compiler) 


It was his habit not to pay any heed to those who 
make futile and useless statements and 
accusations. Some audacious people were so 
impudent that they would say to him: “We are 
talking to you!” He would reply: “I am disregarding 
it.” 


If he was informed about a certain person 
disparaging him and making bad statements 
about him, he would go to the person’s house, 
speak to him in a kind and affectionate way, and 
say to him: “If what you said about me is true, 
then may Allāh ta‛ālā forgive me. And if it is false, 
may He forgive you.” 


Pardoning and overlooking 


His slave woman was pouring wudū’ water for him 
on one occasion. The jug slipped from her hand, 
fell on him and injured his face. He just raised his 
head and looked up, and the slave woman said: 


  والْكَاظِمِين الْغيظَ


“[who] suppress their anger.” 


He said: “I have suppressed my anger.” 
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The slave woman read the next portion of the 
verse: 


 والْعافِين عنِ الناسِ


“and pardon the people.” 


He said: “I have pardoned you, and may Allāh 
ta‛ālā pardon you.” 


The slave woman read the next portion of the 
verse: 


نسِنِيحالْم حِبااللهُ يو 


“And Allāh loves the doers of good.” 


He said: “You may go, I have freed you.” (Shu‛ab al-
Īmān, vol. 6, p. 317) 


Soft-natured 


He was very soft by nature. There was no sign of 
sternness and severity in him. He would not even 
beat animals nor drive them away. 


Good thoughts about the first three caliphs 


Like his truth-loving forbears, Hadrat Zayn al-
‛Ābidīn rahimahullāh had sound beliefs and 
thoughts about the Khulafā’ Rāshidīn. He would 
not tolerate listening to any criticism against them. 
He would expel those who engaged in such 
criticism in his presence. 
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Note: If the ‛ulamā’ and mashā’ikh practise on this 
today, many disputes will terminate, their 
followers will be reformed, and the doors of 
backbiting and complaints will be shut. (as stated 
by Hadrat Muslihul Ummat rahimahullāh) 
(compiler) 


Equality 


In order to wipe out family pride and present a 
practical example of equality, he got one of his 
daughters married to one of his slaves. He also 
freed one of his slave women and got married to 
her himself. (Siyar as-Sahābah, vol. 7, p. 329) 


His recognition and acceptance 


The erudite Hadīth scholar, Hadrat Maulānā Habīb 
ar-Rahmān al-A‛zamī rahimahullāh writes in A‛yān 
al-Hujjāj: “His title is Zayn al-‛Ābidīn. He was a 
person who feared Allāh ta‛ālā and was an ardent 
worshipper. He was the son of Hadrat Husayn 
radiyallāhu ‛anhu and the grandson of Hadrat ‛Alī 
radiyallāhu ‛anhu. The awe which he commanded 
and the respect which people had for him can be 
gauged from the following incident. Hishām ibn 
‛Abd al-Malik went for hajj when he was the heir 
apparent [appointed to become the next caliph]. 
‛Alī ibn Husayn rahimahullāh also went the same 
year. Coincidentally, they performed tawāf 
together, and Hishām reached the Hajar-e-Aswad 
first. He tried his utmost to kiss the Hajar-e-Aswad 
but could not manage. ‛Alī ibn Husayn then 
reached there, and all the people gave way. Those 
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who were at the Hajar-e-Aswad, moved away and 
he kissed it peacefully. 


Hishām’s men asked him about the identity of this 
person. He replied: “I do not know him.” The poet, 
Farazdaq, was present there. He said in a brave 
and confident tone: “I know him, he is ‛Alī ibn 
Husayn.” He then rendered his famous poem 
which commences thus: 


   هذا التقي النقي الطاهر العلم–هذا ابن خير عباد االله كلهم 
  يت يعرفه والحل والحرم والب–هذا الذي تعرف البطحاء وطأته 


“This is the son of the best of all of Allāh’s 
creation. He himself is a pious, pure, chaste 
person, and personality [of Islam]. This is the 
person whose walk Bat-hā’ [the soil of Makkah] 
recognizes. The Ka‛bah recognizes him, and so 
does the Hilll1 and the Haram.” 


His fear and beseeching before Allāh ta‛ālā – the 
provider of everything 


Asmu‛ī rahimahullāh relates: “I was performing 
tawāf of the Ka‛bah one night when I saw a 
youngster holding on to the ghilāf (cover) of the 
Ka‛bah and saying these couplets: 


يا منجِ ييبد الْاءَع ممِلَي الظُّ فِرِّطَض –اشِا كَ يفرِّ الضالْ ولْبوى معمِقَ الس  
  مِن تم لَمويا قَ ييا ح يتنأَ و–ا وبهتان وتِيب الْلَو حكدفْ وام ندقَ


                                       


1 The area which is out of the Haram but within the mīqāt. 
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  مِرحالْ وتِيب الْقِّح بِيائِكَ بمحار فَ–ا قًلْا قَمائِا هنيزِ حيبِّ ركوعدأَ
 مِركَالْ بِنياصِعى الْلَ عدوج ينم فَ– هٍفْ سو ذُهوجر ي لاَكدو جانَ كَنْإِ


“O the Being who accepts the du‛ā’ of the restless 
in the darkness. O the One who removes affliction 
and grief from the sick. The delegation which came 
to You walked around the Ka‛bah, then slept, and 
woke up again. But You, O the Living the Upholder 
of all, never sleep. O my Allāh! I am beseeching 
You while I am in a state of worry, distress and 
anguish. So show mercy to my crying by virtue of 
the Ka‛bah and the Haram. If a foolish person 
[sinner] cannot have hope for Your pardon, who is 
going to pardon the sinners with kindness?” 


The person read the above couplets, cried 
profusely, and then made the following 
supplication: 


  يتِايكَ شِمحار فَر الضكيلَ إِتوكَ ش– ةٍاج حلِّ كُي فِدوصقْما الْهي أَلاَأَ
  يتِاج حضِاقْا وهلَّ كُيبِون ذُي لِبه فَ– يتِبر كُفشِكْ تتن أَيائِجا رِ يلاَأَ


  يتِاينجى كَن جدبى عروي الْا فِم و– ةٍيدِر احٍب قِالٍمعأَ بِتيتأَ
 يتِافَخ مني أَم ثُيائِج رِنيأَ فَ–ى نم الْةَايا غَ يارِالن بِينِقُرِحتأَ


“O You who are the objective for every need! I 
described my problem to You, so remove my 
problem. O the Being in whom I placed all my 
hopes! You alone can remove my worry and grief. 
Pardon all my sins and fulfil my needs. I have 
come before You with despicable and contemptible 
sins. I do not think there is anyone in the world 
who is a worse sinner than me. O the end of all my 
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hopes! Are You going to burn me in the Fire? If 
this were to happen, of what benefit would my 
hopes have been, and of what benefit would my 
fear have been? [in other words, my hopes in You 
and my fear of You did not benefit me].” 


After saying the above, the person lost 
consciousness and fell to the ground. Asmu‛ī 
rahimahullāh relates: “I went close to the 
youngster and realized he was Hadrat Zayn al-
‛Ābidīn ‛Alī ibn Husayn ibn ‛Alī ibn Abī Tālib 
rahimahullāh. On seeing this, I raised his head, 
placed it in my lap, and began crying myself. A few 
drops of my tears fell on his cheek. This caused 
him to open his eyes, and he said: ‘Who is this 
person who has become an obstacle between me 
and my Allāh? And is crowding me?’ I replied: 
‘Hadrat, I am your servant, Asmu‛ī.’ I added: ‘O our 
master! You are from the family of the Prophet and 
from the fountainhead of messenger-ship, why, 
then, are you so fearful? Did Allāh ta‛ālā not say: 


 اريهِطْ تمكُرهِّطَي وتِيب الْلَه أَسج الرِّمكُن عبهِذْي لِ االلهُديرِا يمنإِ


“Allāh only wants to remove loathsome things from 
you O family of the Prophet, and to completely 
purify you.” (Sūrah al-Ahzāb, 33: 33) 


He replied: “O Asmu‛ī! What are you saying? Allāh 
ta‛ālā created Paradise for His obedient servants 
even if they are Abyssinian slaves, and Hell for the 
sinners even if they are free Quraysh people. Did 
Allāh ta‛ālā not say: 
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 هنيازِو متلَقُ ثَنمفَ. نَولُآءَست يلاَ وذٍئِمو يمهني بابسن أَلاَ فَرِوي الص فِخفِا نذَإِفَ
 منه جي فِمهسفُنا أَورسِ خنيذِ الَّكئِولَأُ فَهنيازِو متفَّ خنمو. نَوحلِفْم الْم هكئِولَأُفَ


 .نَودلِخٰ


“Then when the trumpet is blown, neither will 
there be any kinship on that day nor will they ask 
about one another. Then he whose scales are 
heavy – it is they who are successful. And he 
whose scales are light – it is they who squandered 
their own selves, abiding in Hell forever.” (Sūrah 
al-Mu’minūn, 23: 101-103) 


Statements 


His statements are reflections of his intellectual 
excellences, and a treasure house of advice and 
admonition. 


1. “I am astonished at the arrogant and proud 
person who just yesterday was a trivial drop of 
semen, and who will become a corpse tomorrow. I 
am dumbfounded by the person who has any 
doubts about Allāh ta‛ālā when his own birth is 
right before him.” In other words, he was a 
nonentity, there was no sign of him; a Being made 
him an entity and brought him into existence. 


2. “I am astonished at the person who rejects the 
Resurrection and life after death when his first 
creation is before him. I am amazed at the person 
who toils for a temporary place, and casts aside 
the everlasting place [by not making preparations 
for it].” 
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3. He used to make du‛ā’ as follows: “O Allāh! I 
seek refuge in You from making my exterior good 
in the sight of people while my interior is wicked. 
O Allāh! When I committed a wrong, You treated 
me well. If I commit wrong in the future, treat me 
well again.” 


4. “Some people worship Allāh ta‛ālā out of fear for 
Him. This is the worship of slaves. Some people 
worship Him out of a desire for Paradise. This is 
the worship of business people. Some people 
worship Him solely to give thanks to Him. This is 
the worship of noblemen.” 


Note: This is the highest level of sincerity. But if a 
person worships Allāh ta‛ālā for the sake of 
Paradise, it does not cancel out sincerity because 
the desire and quest for Paradise is also required, 
and Allāh ta‛ālā loves to be asked for Paradise. 
Moreover, it is also a Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam – he asked Allāh 
ta‛ālā for Paradise on several occasions. (compiler) 


5. His son, Muhammad Bāqir rahimahullāh, 
relates: “My father advised me never to remain in 
the company of five types of people.” I asked: “Who 
are they?” He replied: “A fāsiq (a flagrant sinner). 
He will sell you for a morsel or even less than a 
morsel.” I asked: “Can there be anything less than 
a morsel?” He replied: “When a person desires one 
morsel and cannot obtain that too.” 


I asked: “Who is the second person?” He replied: 
“A miser. He will take away from you the thing 
which you need the most.” 
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I asked: “Who is the third person?” He replied: “A 
liar. He will distance you from your own people 
and draw you near to outsiders through his lies.” 


I asked: “Who is the fourth person?” He replied: “A 
foolish person. He will want to benefit you but 
cause you harm instead.” 


I asked: “Who is the fifth person?” He replied: “A 
person who severs family ties. Allāh ta‛ālā cursed 
him in three places.” (Siyar as-Sahābah, vol. 7, p. 
325) 


6. His face used to turn yellow when he performed 
wudū’. His family people asked him: “Why does 
this happen to you when you perform wudū’?” He 
replied: “Do you not know before whom I am 
making preparations to stand?” 


Demise 


He passed away in 99 A.H. and was buried in 
Baqī‛. (Tabaqāt, vol. 1, p. 27) It is stated in A‛yān 
al-Hujjāj that he passed away in 92 A.H. or 94 A.H. 
(p. 103) 
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Hadrat Sayyidunā Abū Ja‛far Muhammad 
Bāqir ibn ‛Alī Zayn al-‛Ābidīn 
rahimahullāh 


Name and lineage 


His name was Muhammad, his kunnīyyat was Abū 
Ja‛far, his title was Bāqir, and he was the son of 
Hadrat Imām Zayn al-‛Ābidīn rahimahullāh. His 
mother was Umm Muhammad, the daughter of 
Hadrat Hasan radiyallāhu ‛anhu. In this way, he 
was a “flower” from the garden of Rasūlullāh 
sallallāhu ‛alayhi wa sallam possessing a “double 
fragrance”. 


He was an erudite scholar, imām, leader of Islam; 
and a true successor of his righteous father, Zayn 
al-‛Ābidīn, as regards his knowledge and practical 
life. 


Birth 


He was born in Madīnah in Safar 57 A.H. Based 
on this, he was three years old at the time of his 
grandfather’s, Hadrat Imām Husayn radiyallāhu 
‛anhu, martyrdom. 


Abstinence and worship 


He was nurtured and brought up under the care of 
people whose main occupation was Allāh’s 
worship. He grew up in an environment where the 
remembrance of Allāh ta‛ālā, His glorification and 
His praise reverberated all the time. And so, the 
same spirit of worship flowed in his blood and 
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veins. Worship and spiritual exercises where his 
most beloved occupations. He would perform 250 
rak‛ats of salāh a day. His abundant prostrations 
left a deep mark on his forehead. 


Sound beliefs with regard to Hadrat Abū Bakr and 
Hadrat ‛Umar radiyallāhu ‛anhumā  


Hadrat Jābir radiyallāhu ‛anhu relates: “On one 
occasion, I asked Muhammad ibn ‛Alī 
rahimahullāh if anyone from his family hurls 
obscenities and abuses against Hadrat Abū Bakr 
and Hadrat ‛Umar radiyallāhu ‛anhumā.” He 
replied: “No. I consider them to be friends and I 
make du‛ā’ in their favour.” (Siyar as-Sahābah, 
vol. 7, p. 479) 


Statements 


1. “Lightning strikes everyone – believers and 
unbelievers. But it does not strike those who are 
engaged in Allāh’s remembrance.” 


Note: This shows the immense virtue of dhikr. 
(compiler) 


2. “When pride and arrogance enter a person’s 
heart, the same amount or more of his intelligence 
disappears.” 


3. He loved Hadrat Abū Bakr radiyallāhu ‛anhu 
and used to praise him profusely. He used to say: 
“If a person does not consider him to be Siddīq (the 
truthful servant of Allāh), Allāh ta‛ālā will not 
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permit any word of his to be true in this world and 
in the Hereafter.” 


4. He heard about a group of people in Iraq having 
malice towards Hadrat Abū Bakr and Hadrat 
‛Umar radiyallāhu ‛anhumā, and claiming to love 
the Ahl al-Bayt (the family of Rasūlullāh sallallāhu 
‛alayhi wa sallam). He wrote a letter to them 
saying: “I distance myself and have nothing to do 
with those who bear malice towards Hadrat Abū 
Bakr and Hadrat ‛Umar radiyallāhu ‛anhumā. If I 
become the ruler, I will make the shedding of blood 
of those who speak ill of them a means of gaining 
closeness to Allāh ta‛ālā.” 


Note: Such was the open-heartedness of the family 
of Rasūlullāh sallallāhu ‛alayhi wa sallam and 
shining lamps of the progeny of Hadrat Fātimah 
radiyallāhu ‛anhā. They displayed limitless love 
and confidence in Hadrat Abū Bakr and Hadrat 
‛Umar radiyallāhu ‛anhumā. (compiler) 


5. “There is no greater worship than chastity of the 
private part and the stomach.” 


6. When he used to laugh, he would say: “O Allāh! 
Do not be displeased with me.” 


7. “There is nothing more beneficial than showing 
kindness to one’s fellow brethren.” He would not 
become bored by sitting with his brothers. 


8. “The worst brother is the one who shows 
consideration to you when you are prosperous, 
and severs ties from you when you become poor.” 
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9. “If you want to know how much love your 
brother has for you in his heart, look at how much 
love you have for him in your heart. The same 
amount of love will be present in his heart.” 
(Tabaqāt) 


Demise 


He passed away in 117 A.H., 118 A.H., or 114 A.H. 
(A‛yān al-Hujjāj, vol. 1, p. 104) 
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Hadrat Sayyidunā Abū ‛Abdillāh Ja‛far 
Sādiq ibn Muhammad Bāqir 
rahimahullāh 


Name and lineage 


His name was Ja‛far, his kunnīyyat was Abū 
‛Abdillāh, his title was Sādiq, and his father’s 
name was Muhammad Bāqir. His grandfather’s 
name is Zayn al-‛Ābidīn ‛Alī ibn Husayn ibn ‛Alī 
rahimahullāh. His mother’s name was Fardah who 
was the daughter of Hadrat Abū Bakr’s 
radiyallāhu ‛anhu grandson, Hadrat Qāsim ibn 
Muhammad. 


He was born in 80 A.H. in Madīnah. 


Merits and virtues 


He was a reminder of Hadrat ‛Alī radiyallāhu ‛anhu 
from his paternal side, and of Hadrat Abū Bakr 
radiyallāhu ‛anhu from his maternal side. He was 
a lamp and light of both families of knowledge and 
practice, whose lowest servants were full inheritors 
of knowledge and cognition. 


His father, Hadrat Sayyidunā Muhammad Bāqir 
rahimahullāh, was a high ranking scholar and 
eminent scholars like Imām A‛zam Abū Hanīfah 
an-Nu‛mān rahimahullāh were his students. 
Hadrat Ja‛far Sādiq thus inherited such 
knowledge. He was an imām of his time as regards 
his merits and excellences. 
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Hāfiz Imām Dhahabī rahimahullāh refers to him as 
an “imām” and “one of the leading personalities”. 
No one from the Ahl al-Bayt was on his level of 
knowledge. Ibn Hibbān rahimahullāh says that he 
held a distinguished position among the Ahl al-
Bayt in jurisprudence, knowledge and virtue. 
Imām Nawawī rahimahullāh says that everyone 
unanimously accepts his leadership, greatness 
and authority. (Siyar as-Sahābah, vol. 7, p. 84) 


He spent all his abilities in propagating knowledge, 
and spreading piety and righteousness. He 
remained aloof from politics throughout his life, 
and did not even approve of disputing with the 
rulers. 


Worship and spiritual exercises 


Worship was his day and night occupation. No 
part of his day and night was devoid of worship. 
Imām Mālik rahimahullāh relates: “I used to 
frequent him during a certain period, and I always 
found him occupied in salāh, fasting and reading 
the Qur’ān.” (Siyar as-Sahābah, vol. 7, p. 86) 


A strange incident on the occasion of hajj 


Imām Layth ibn Sa‛d related an incident of Hadrat 
Ja‛far Sādiq rahimahullāh on the occasion of hajj. 
He said: I went to Makkah in 113 A.H. with the 
intention of hajj. After performing the ‛asr salāh, I 
climbed Mt. Abū Qubays. On reaching there, I saw 
a person seated and making du‛ā’. I immediately 
turned my attention to him. He repeatedly said: Yā 
Rabbī, yā Rabbī (O my Allāh) – until he lost his 
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breath. He then said: Yā Rabbāh (O my Allāh) for 
just as long. He then repeated Yā Rabbī, yā Rabbī, 
and continued until he lost his breath. He began 
saying Yā Hayyu, yā Hayyu (O the Living) and 
continued for the same length of time. Then he 
started with Yā Rahīmu (O the most Merciful) and 
continued for just as long. He followed this with Yā 
arham ar-Rāhimīn (O the most merciful of those 
who show mercy) and continued for just as long. 
He then said: “O Allāh! I feel like eating grapes, 
give me grapes to eat. O Allāh! Both my sheets are 
worn out.” 


He was still saying these words, when – by Allāh – 
I saw a basket filled with grapes placed before him 
although it was not the grape season. Sheets were 
also placed before him. When he was about to 
start eating the grapes, I said: “Can I join you?” He 
replied: “You may come forward and eat, but you 
must not take anything with you.” I went forward 
and began eating. The grapes were seedless and I 
had never eaten such grapes before. I ate to my 
fill, but the basket remained full just as it was. He 
then said: “You may take whichever of these 
sheets you like.” I replied: “I do not have any need 
for a sheet.” He said: “Very well, shield me while I 
wear the sheets.” I moved aside, he wore one as a 
lower garment (lungī – sarong) and wrapped the 
other on his upper body. He removed the [old] 
sheets which were on his body and placed them on 
his shoulders. He then proceeded to go down the 
mountain, and I followed suite. 
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When we reached the mas‛ā (the area where sa‛y 
is performed), he met a person who addressed him 
thus: “O son of Rasūlullāh! Give me some clothes 
to wear, Allāh ta‛ālā will give you clothes.” He gave 
the person the two sheets [which were on his 
shoulders]. When the beggar took the sheets and 
proceeded, I went after him and asked: “Who was 
that pious man?” He replied: “Ja‛far Sādiq.” 


Layth rahimahullāh continues: “I went back 
looking for him but did not find him. Had I found 
him, I would have listened to Ahādīth from him.” 
(A‛yān al-Hujjāj) 


Note:  
The miracles of the auliyā’ are authentic 


This was certainly a clear karāmat (supernatural 
feat) of Hadrat Ja‛far Sādiq rahimahullāh, and a 
display of the immediate acceptance of his du‛ā’ in 
the form of grapes and sheets. These are 
testimonies to his authentic and genuine 
conditions. This is the bounty of Allāh ta‛ālā which 
He bestows to whomever He wills. 


If karāmāt issued forth from latter day auliyā’, why 
should it be surprising for them to issue forth from 
the light of the family of Rasūlullāh sallallāhu 
‛alayhi wa sallam!? In fact, this is the absolute 
truth. Not only that, the karāmāt performed by 
latter day auliyā’ are actually reflections of the 
senior elders in whose deputyship and inheritance 
they are performed. 
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These personalities strove and engaged in spiritual 
exercises, and they followed the external and 
internal Sunnah of Rasūlullāh sallallāhu ‛alayhi 
wa sallam to the utmost; and so, Allāh ta‛ālā 
bestowed them with His worldly bounties. As for 
affairs of the Hereafter, these personalities cast 
aside personal whims and desires, and trod the 
path of Allāh’s ta‛ālā pleasure. In so doing, they 
will be showered with such bounties and pleasures 
in the Hereafter which a person can never imagine 
in this world. Karāmāt will occasionally issue forth 
from them in this world, and a clear acceptance of 
their du‛ā’s might be made manifest. In the 
Hereafter, Allāh ta‛ālā will say to them: “O My 
servants! You had cast aside all your wishes, 
desires and passions for My pleasure. O My 
servants! I now give you the choice to fulfil your 
desires and wishes in whichever way you want, 
and in whatever form you like.” Allāh ta‛ālā will 
say: 


 ولَكُم فِيها ما تشتهِي أَنفُسكُم ولَكُم فِيها ما تدعونَ


“There is for you therein whatever your souls 
desire, and there is for you therein whatever you 
ask for.” (Sūrah Hā Mīm Sajdah, 41: 31) 


But this is not for everyone; it is for those who are 
embellished with genuine taqwā. They are the 
ones who will be bestowed with limitless and 
never-ending bounties. May Allāh ta‛ālā inspire us 
all to adopt taqwā and piety, and bestow us with 
bounties in this world and in the Hereafter. Āmīn. 
(compiler) 
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Statements 


1. “There are four things which a noble person 
should not dislike: (1) To get up from his place for 
his father. (2) To serve his guest. (3) To keep a 
watchful and caring eye on his riding animals even 
if he has hundreds of slaves and workers to do this 
task. (4) To serve the person from whom he is 
acquiring knowledge.” 


Note: Glory to Allāh! What a clear explanation of 
nobility! (compiler) 


2. “Good deeds remain incomplete without the 
following three things: (1) When you do a good 
deed, consider it to be little [insufficient]. (2) Keep 
it a secret. (3) Be hasty in carrying it out. If you 
consider it insignificant, it will increase. If you 
conceal it, you will carry it out to perfection. If you 
are hasty in carrying it out, you will try to make it 
pleasing.” 


3. “When the world directs itself to a person, it also 
gives the good qualities of others to him. In other 
words, he appears pleasing. When the world turns 
away from him, it snatches away his own good 
qualities from him. In other words, he becomes 
displeasing in the sight of others.” 


4. “If you hear anything about your brother which 
displeases you, say: ‘He probably has an excuse 
which I am unaware of.’” 


5. Sufyān Thaurī rahimahullāh came to him on one 
occasion and saw him wearing a cloak made of silk 
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brocade. Sufyān rahimahullāh said to him: “You 
are from the family of Rasūlullāh sallallāhu ‛alayhi 
wa sallam and you are wearing this!?” He replied: 
“You do not know what it really is. Insert your 
hand inside and take a look.” When he checked, 
he realized it was made of hairs from a hoof. He 
then said: “O Thaurī! Show me what is beneath 
your cloak.” When he checked, he found him 
wearing a kurtah made of fine fabric. Sufyān 
rahimahullāh was quite embarrassed. Hadrat 
Ja‛far Sādiq said to him: “Thaurī! Do not come to 
me too often, it causes harm to me and to you as 
well.” 


6. “When you hear anything [negative] about a 
Muslim, try to present it in as positive a manner 
as possible. If you are unable to find anything 
positive about it, reprimand yourself [for your 
shortcoming and failure].” 


7. He asked a member of a certain tribe: “Who is 
the leader of your tribe?” The person replied: “I am 
its leader.” He said: “Had you been its leader, you 
would not have said: ‘I am’.” 


Note: In other words, you must not make a display 
of your self and your ego because this is not 
becoming of honour and leadership. (compiler) 


8. “If a person experiences delay in receiving his 
sustenance, he must engage in istighfār (seeking 
forgiveness from Allāh ta‛ālā) in abundance. If a 
person is attracted to a certain possession of his 
and he would like it to remain with him, he must 
read: 
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  ما شاءَ االلهُ، لاَ حولَ ولاَ قُوةَ إِلاَّ بِااللهِ


“Whatever Allāh wills shall come to pass. There is 
no power except with Allāh.” (Sūrah al-Kahf, 18: 
39) 


9. He used to wear a course and short cloak 
underneath, and a garment made of silk brocade 
from above. He used to say: “I wear the cloak for 
Allāh ta‛ālā, and the silk brocade garment for you 
[people]. So what is for Allāh is concealed, and 
what is for you is displayed.” 


10. “Allāh ta‛ālā addressed the world saying: ‘Serve 
and tend to the one who obeys Me. As for the one 
who obeys you, make him infatuated with you so 
that he works tirelessly [to acquire you].” 


11. “The fuqahā’ (jurists) are the trusts of the 
Messengers ‛alayhis salām, but this is only for as 
long as they do not come under the influence of 
the kings.” (Tabaqāt, p. 28) 


Demise 


He passed away in 148 A.H. in Madīnah 
Munawwarah. May Allāh ta‛ālā shower His mercy 
on him. (Siyar as-Sahābah, vol. 7, p. 88) 
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Hadrat Mutrif ibn ‛Abdillāh ibn ash-
Shakhīr rahimahullāh 


Name and lineage 


His name is Mutrif, his kunnīyyat is Abū ‛Abdillāh, 
and his father’s name is ‛Abdullāh. 


Birth 


Mutrif was born during the era of Rasūlullāh 
sallallāhu ‛alayhi wa sallam but was deprived of 
the honour of seeing him either because he was 
too young, or too far away. (Siyar as-Sahābah, vol. 
7, p. 515) 


Hadīth 


He heard Ahādīth from Hadrat ‛Uthmān, Hadrat 
Ubayy ibn Ka‛b, Hadrat ‛Alī and Hadrat Abū Dharr 
radiyallāhu ‛anhum 


Humility 


When Mutrif rahimahullāh went for hajj, he made 
this du‛ā’ in ‛Arafāt: 


لِيأَج مِن عمِيالْج درلاَ ت مأَللَّه  


“O Allāh! Do not reject all who are present here 
because of me.” 


The humility, self-effacement and fear of Allāh 
ta‛ālā which the pious elders possessed caused 
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them to consider themselves to be the worst of all. 
(A‛yān al-Hujjāj, vol. 1, p. 96) 


Statements 


1. “Man has not been bestowed with anything 
greater than intellect. The intellects of people is in 
accordance with their times and eras.” 


Note: So that they can think and speak in 
accordance with the needs of the time. 


2. “Do not feed your food to the person who has no 
desire for it. In other words, do not waste 
something in the wrong places.” (Siyar as-
Sahābah, vol. 7, p. 515) 


3. One of his sons passed away, so he combed his 
beard and wore his best clothes. People asked him 
the reason for this, so he said: “You people are 
asking me to look disgraceful and dishevelled at 
the time of a calamity!? I take an oath by Allāh, if I 
possessed the entire world and whatever is in it, 
and Allāh ta‛ālā were to offer me a single sip of 
water in the Hereafter in exchange for all this, I 
will certainly accept His offer.” 


4. “I would rather sleep at night and be remorseful 
the next day [for not waking up for night worship] 
than spending the night in worship and becoming 
a target of pride and conceit the next day.” 


Note: Glory to Allāh! What cognition and servitude. 
(compiler) 
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5. “When a person’s external and internal are the 
same, Allāh ta‛ālā says: ‘This is My true servant.’” 


When he used to engage in dhikr in solitude, the 
bricks in his room would also join him in dhikr. 


6. “O Allāh! You become pleased with me. If not, 
then at least pardon me my sins. Sometimes a 
master protects his slave even if he is displeased 
with him.” 


Note: Glory to Allāh! Look at the extent of his fear 
of Allāh ta‛ālā. He considered the pardoning of 
sins to be a great bounty for protection against 
punishment of the Hereafter. (compiler) 


7. “The one with the most sins is the one who 
remains occupied in discussing the sins of others.” 


Note: As is the general trend today. May Allāh 
ta‛ālā protect us. Āmīn. (compiler) 


8. “Knowledge has disappeared, but the texts 
remain in evil utensils.” 


Note: In other words, mere words and texts are 
found by unworthy people. As for the original and 
essential knowledge, this has disappeared. Just 
ponder, a Tābi‛ī is describing the situation of his 
era. As for today, there is neither knowledge nor 
practice – except where Allāh ta‛ālā wills. 
(compiler) 


9. He was asked about a person who attends a 
funeral out of shame for the deceased’s family, will 
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he be rewarded for attending? He replied: “Ibn 
Sīrīn is of the opinion that such a person will 
receive a double reward: one for performing the 
janāzah salāh for his fellow brother, and the other 
out of consideration for the deceased’s family.” 


Note: This proves the virtue of calming and 
consoling people who have been afflicted. Even if it 
is not with the heart, one should at least express 
sorrow with words and actions. This is also good 
and worthy of reward. (compiler) 


10. “When I instruct my attendant to carry out a 
task, but he gives preference to fulfilling a need of 
my friend, then I love that attendant even more.” 


11. He heard a person saying: “O Allāh! Do not 
reject these people because of me [my evils].” So he 
said: “This person has truly recognized his own 
self.” 


12. “Hold on to dignity. You will remain 
honourable and dignified in the sight of people as 
long as you do not go with your needs to them.” 


Note: Glory to Allāh! This statement is not only 
indicative of cognition but experience. Without 
doubt, going to your fellow brothers and relatives 
with your needs would cause you to become 
disgraced and humiliated. (compiler) 


13. “There will be many groups on the day of 
Resurrection who will wish their pens were made 
of fire so that they would not have been able to 
write whatever they wrote in this world.” 
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Note: From this we learn that just as it is 
necessary to safeguard our tongue, it is essential 
to be cautious and vigilant with our pens. In fact, 
we have to be more cautious with our pens 
because the effects and harms of anything said 
with our tongues disappear quickly or slowly. But 
anything written with the pen – especially when it 
is printed and published – will remain for a long 
time. (compiler) 


14. “The person who backbites about people and 
carries their tales to me is not my friend and 
companion.” He used to make this du‛ā’: “O Allāh! 
Do not reject the begging of other people because 
of me.” 


Note: Glory to Allāh! Look at the statements of 
humility, self-effacement and cognition of our 
elders. They ought to be made amulets for our 
lives. (compiler) 


Demise 


It was either in 87 A.H. of 95 A.H. when he 
suffered from an inability to pass urine, and his 
condition deteriorated. He called for his son and 
read the verses of wasīyyah (bequest) to him. The 
son went and brought a doctor. On seeing the 
doctor, he asked: “Who is this?” The son replied: 
“He is a doctor.” He addressed the doctor: “I 
strictly warn you against any witchcraft and tying 
any amulets.” 


He then ordered his sons to prepare his grave and 
they carried out his order. When it was ready, he 


https://nmusba.wordpress.com/







said: “Take me to my grave.” He went to his final 
resting place, made du‛ā’ and returned home. He 
passed away after that. May Allāh ta‛ālā shower 
him with His mercy. (Siyar as-Sahābah, vol. 7, p. 
516) 
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Hadrat Abū al-‛Āliyah Riyāhī 
rahimahullāh 


Name and lineage 


His name is Rafī‛, his kunnīyyat is Abū al-‛Āliyah, 
and he is well known by his kunnīyyat. His father’s 
name was Mihrān. He was a slave of a woman 
from the Banū Riyāh tribe. This is why he is 
known as Riyāhī. 


Acceptance of Islam 


He experienced the times of jāhilīyyah and Islam. 
He was deprived of the honour of embracing Islam 
during the era of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He embraced Islam two years after the 
demise of Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Merit and virtue 


‛Allāmah Nawawī rahimahullāh writes that he was 
from among the senior Tābi‛īn. The Book of Allāh 
was his special subject. He studied the Qur’ān 
under the famous scholar of the Qur’ān, Hadrat 
Ubayy ibn Ka‛b radiyallāhu ‛anhu. 


Worship 


His deep knowledge was coupled with practice. He 
spent most of his time in worship. He had a 
special affinity with waking up at night and 
reciting the Qur’ān. There was a time when he 
would spend the entire night in salāh and read the 
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entire Qur’ān in one night. But he could not 
continue this strenuous form of worship. 


Although he was engrossed in worship and 
spiritual exercises, he was very cautious about 
abstaining from rahbānīyyah (monasticism – 
remaining totally aloof from this world). He could 
not even tolerate clothes of this nature. Abū 
Umayyah ‛Abd al-Karīm went to visit him on one 
occasion. Abu Umayyah was wearing a woollen 
garment. On seeing him, Abū al-‛Āliyah said: “This 
is the clothing of monks and their ways. When 
Muslims go to visit each other, they wear good 
clothes.” 


Abstaining from ostentation 


He considered showing off good deeds to be very 
evil. Abū Mikhlad relates: Abū al-‛Āliyah used to 
say: “When you hear a person saying: ‘I love for 
Allāh’s sake and abhor for Allāh’s sake’, then do 
not follow him.” 


Note: Because such a person is caught up with 
ostentation and egotism. If he has such internal 
illnesses, how can he be worthy of emulation? 
(compiler) 


Spending in Allāh’s cause 


He was very generous in spending in Allāh’s cause 
and bequested all or a major portion of his wealth 
for it. 
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He was very particular about paying his zakāh, 
and would send it to Madīnah Munawwarah for 
distribution. 


Abstention from doubtful things 


He was very cautious about abstaining from 
doubtful things and would not even drink water 
from employees and government workers about 
whose earnings he had the slightest doubt. 


He was very simple-minded and informal by 
nature. He did not approve of any importance 
being accorded to him. Whenever he went to any 
person’s house, he would say to him before hand: 
“Bring whatever is available in your house. Do not 
purchase anything from the shops.” (Tābi‛īn, p. 
536) 


Statements 


1. He used to say: “Those who were feared for their 
evil and mischief will be tightly bound in steel on 
the day of Resurrection, and they will be ordered 
to be cast into Hell with the oppressors and 
devils.” 


2. “Wearing fine clothing is the embellishment of 
the Muslims.” 


3. He liked to remain in solitude. When more than 
four people assembled around him, he would get 
up and leave out of fear of engaging in futile 
discussions. 
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Note: Glory to Allāh! Look at how he practised on 
the Hadīth: 


  ن حسنِ إِسلاَمِ الْمرءِ تركُه ما لاَ يعنِيهِمِ


“The beauty of a person’s Islam lies in his 
abstaining from things which do not concern him.” 


This is a sign of extreme taqwā. 


4. “I have not touched my private part with my 
right hand for fifty years.” 


5. “If a person does not fear Allāh ta‛ālā while he is 
in salāh, when will he fear Him?” 


6. “The greatest sin is for a person to learn the 
Qur’ān, yet he remains sleeping at night and does 
not perform tahajjud.” 


Note: These are the words of advice of our elders 
about whom we do not even know, let alone 
practising on them. May Allāh ta‛ālā inspire us to 
practise. (compiler) 


Demise 


He passed away in 90 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 30) 
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Hadrat Silah ibn Ashyam al-‛Adawī 
rahimahullāh 


Name, lineage, merit and virtue 


His name is Silah, his father’s name is Ashyam, 
and his kunnīyyat is Abū as-Sahbā’. He used to 
obtain intense admonition from the Qur’ān and 
had an extreme preoccupation with the dhikr of 
Allāh ta‛ālā. He was exceptionally patient at times 
of calamities and difficulties, and was one who 
would spend the dark nights in dhikr and standing 
up before Allāh ta‛ālā. 


Abū Salīl says: “I went to Silah ‛Adawī and 
requested him to teach me the knowledge which 
Allāh ta‛ālā bestowed him with.” He replied: 
“Today you did just as I had done with the 
Companions of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. I went to them and asked them to teach 
me the knowledge which Allāh ta‛ālā bestowed to 
them. They said to me: ‘Take admonition from the 
Qur’ān, be one who constantly advises the 
Muslims, and make du‛ā’ to Allāh ta‛ālā as much 
as possible.’” 


Hadrat Mu‛ādha said: “When Silah ibn Ashyam’s 
companions used to meet each other, they would 
embrace.” 


Shaykh rahimahullāh said: “Silah met several 
Sahābah radiyallāhu ‛anhum and acquired 
knowledge from them. He also narrated [Hadīth] 
from Hadrat Ibn ‛Abbās radiyallāhu ‛anhu. (al-
Hilyah, vol. 2, p. 270) 
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Statements 


Whenever he passed by a group which was 
occupied in playing, he would say: “O my beloveds! 
Tell me, if a group of people intend a journey but 
they spend the entire day playing and remain 
asleep at night, when will they ever reach their 
destination?” (Tabaqāt) 


Demise 


He was martyred before Hadrat ‛Abdullāh ibn 
‛Abbās radiyallāhu ‛anhu. (Siyar A‛lām an-Nubalā’, 
vol. 4, p. 509) 
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Hadrat ‛Alā’ ibn Ziyād rahimahullāh 


Name and lineage 


His name is ‛Alā and his father’s name is Ziyād. 
His grandfather is al-Matar al-‛Adawī. He was a 
resident of Basra and settled down in Shām later 
on. He is listed among the second level (tabaqah 
thāniyah) of the Tābi‛īn. 


Merit and virtue 


He narrated Ahādīth from ‛Imrān ibn Husayn, 
‛Iyād ibn Hammād, Abū Hurayrah and Mutarraf 
ibn Shaykharah radiyallāhu ‛anhum. He was an 
Allāh-fearing, pious and humble person. He used 
to cry profusely out of Allāh’s fear, and this crying 
caused his eyes to become weak. 


Hishām ibn Hassān said: ‛Alā’ ibn Ziyād’s food for 
the entire day was one rotī (flat round bread). He 
had some wealth and a few slaves. He freed some 
of them and sold the others; and became fully 
engrossed in worship. 


Crying and beseeching before Allāh ta‛ālā 


‛Abd al-Wāhid ibn Zayd narrates: A person came to 
‛Alā’ ibn Ziyād and said: “I saw a dream in which a 
person came to me and asked me to go to ‛Alā’ ibn 
Ziyād and ask him why he is crying because he 
has been pardoned?” When the person said this to 
him, Hadrat ‛Alā began crying and said: “Now I will 
not sleep.” 
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Note: In other words, I will remain awake and 
express my gratitude to Allāh ta‛ālā. There is no 
question of sleeping any more. (compiler) 


The reality of this life 


Humayd ibn Hilāl narrates from ‛Alā ibn Ziyād who 
said: “I saw some people in a dream. They were 
going after something, so I also joined them. I see 
an old, weak and blind women who is adorned 
with every type of jewellery. I asked her: ‘Who are 
you?’ She replied: ‘I am the world.’ I said: ‘I am 
making du‛ā’ to Allāh ta‛ālā to create hatred in me 
for you.’ She said: ‘Yes, if you abhor dirhams 
(wealth and money) you would certainly abhor me, 
and this is what is considered.’” (Siyar A‛lām an-
Nubalā’, vol. 4, p. 202) 


Statements 


1. “If people only knew what they are to face in the 
Hereafter, they will not have a single moment’s 
peace in this world. They will neither do farming, 
build houses, eat, drink, nor sleep.” 


Note: This is the reality. May Allāh ta‛ālā bestow 
us with shar‛ī balance in our human traits and 
actions so that we can gain salvation from the 
punishment of the Hereafter. (compiler) 


2. A person came to him and said: “I saw you in 
Paradise.” He replied: “May you be destroyed. Did 
Satan not find anyone else to joke with?” 
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Note: Obviously this was out of his fear for the 
Hereafter, and so, he did not consider himself 
eligible for Paradise. If someone else were to hear 
such good news, he would bloat with pride. In fact, 
he may even become lazy in doing good deeds. We 
seek refuge in Allāh ta‛ālā. (compiler) 


3. He used to say to the people: “You are in an era 
where a few of you have lost one tenth of Dīn. Soon 
there will come a time when only a few of you will 
remain who would be safeguarding one tenth of 
Dīn and would have lost nine tenths of it.” 


Note: This may well be our era, or it may be even 
worse than that. This is not concealed from those 
who are fully aware of the conditions of our times. 
We seek refuge in Allāh ta‛ālā. (compiler) 


Demise 


He passed away in the latter period of rule of 
Hajjāj ibn Yūsuf in 94 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 31) 
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Hadrat Thābit ibn Aslam al-Banānī 
rahimahullāh 


Name and lineage 


His name is Thābit, his kunnīyyat is Abū 
Muhammad, and he was from the Banū Sa‛d 
branch of the Quraysh. He was a Tābi‛ī from 
Basra, and a person of knowledge and practice. 


Merit and virtue 


He was listed among the distinguished ‛ulamā’ of 
Basra. He was known more for his deeds, 
asceticism, abstinence, worship and spiritual 
exercises than for his knowledge. His heart was a 
raging and burning fire, and its heat would cause 
his eyes to tear all the time. He would cry with 
absolute restlessness as if his ribs would turn 
over. His eyes became weak because of excessive 
crying and there was a fear of his losing his 
eyesight. When people spoke to him about it, he 
said: “The goodness of the eyes is in their constant 
crying.” He refused to have them treated. 


Fear of Hell 


When Hell used to be mentioned in his presence, 
the joints of his limbs would get separated. 
(Tabaqāt) 


Note: Glory to Allāh! Such was his fear of Hell, and 
this is what īmān really is. But there is an orator – 
who is really a story teller – who speaks about Hell 
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in such a way that people fall down from laughter. 
We seek refuge in Allāh ta‛ālā. (compiler) 


Statements 


1. “When people sit down for dhikr, sins as huge 
as mountains remain on them. But when they get 
up after engaging in dhikr, not a single sin 
remains.” 


2. He continued performing tahajjud salāh for fifty 
years, and in the morning he would say in his 
du‛ā’: “O Allāh! If You gave anyone permission to 
perform salāh in his grave, give me this permission 
as well.” When he passed away, his grave was 
levelled with unbaked bricks. Coincidentally, one 
brick fell in. People looked in and saw him 
standing and performing salāh. 


Note: Allāh ta‛ālā fulfils the wishes of some of His 
special servants. This is the bounty of Allāh ta‛ālā 
which He bestows on whomever He wills. 
(compiler) 


3. “The obedience of Allāh ta‛ālā is contained in 
salāh. If there was anything superior to salāh in 
Allāh’s knowledge, He would not have said: 


  فَنادته الْملاَئِكَةُ وهو قَآئِم يصلِّي فِي الْمِحرابِ


“The angels then called out to him when he was 
standing in prayer in the room…” (Sūrah Āl 
‛Imrān, 3: 39) 
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4. “For twenty years I bore difficulties in order to 
rectify my salāh, and I took enjoyment from it for 
twenty years.” When he passed away, people 
continued hearing the recitation of the Qur’ān 
from his grave. (Tabaqāt, p. 31) 


Note: There is also a need to bear difficulties for 
the sake of rectifying our salāh. But some people 
want their salāh to be perfect on the first day 
without having to bear any difficulties. (compiler) 


5. “The more a person thinks of death, the more 
the effects of this remembrance are seen in his 
actions.” (Siyar as-Sahābah) 


Note: In other words, his actions and mannerisms 
are rectified, and he becomes soft-hearted. This is 
why Rasūlullāh sallallāhu ‛alayhi wa sallam 
advised us to remember death abundantly. 


Demise 


He passed away in 123 A.H. He was more than 80 
years old at the time. May Allāh ta‛ālā shower His 
mercy on him. (Siyar as-Sahābah) 
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Hadrat Yūnus ibn ‛Ubayd rahimahullāh 


Name, lineage, merit and virtue 


His name is Yūnus, his kunnīyyat is Abū 
‛Ubaydillāh, and he was a slave of Banī ‛Abd Qays. 


Although Yūnus rahimahullāh was a slave, he was 
from among the close companions of Hasan Basrī 
rahimahullāh. His companionship endowed him 
with knowledge and practice. Hāfiz Dhahabī 
rahimahullāh refers to him as an imām, hujjah and 
qudwah – a leader, a proof, an authority. Imām 
Nawawī rahimahullāh says that everyone 
unanimously accepts his seniority and greatness, 
and he was a senior Tābi‛ī. Ibn Hibbān 
rahimahullāh writes that he was from among the 
leaders of his time as regards his knowledge, 
merit, memory, acumen, adherence to the 
Sunnah, and hatred and loathing for the ahl al-
bid‛ah (those involved in innovations). 


Hadīth 


He was from among the distinguished huffāz 
(senior Hadīth scholars endowed with phenomenal 
memories) of his era. ‛Allāmah Ibn Sa‛d 
rahimahullāh writes: 


  كان ثقة كثير الحديث


“He was a reliable narrator who narrated many 
Ahādīth.” 
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Worship 


Apart from the compulsory duties, he did not 
engage in excessive [optional] salāh and fasting. 
But he was always ready to fulfil the rights and 
duties of Allāh ta‛ālā. Salām ibn Mutī‛ 
rahimahullāh says: “Yūnus did not occupy himself 
in too much salāh and fasting, but, by Allāh, when 
it was the time to fulfil Allāh’s rights, he was 
absolutely ready for it.” He considered jihād to be 
the most superior forms of worship. If he missed 
out an occasion for jihād, he would be most upset. 
He was unable to take part in a jihād on one 
occasion and was perturbed by it for the rest of his 
life. 


Is-hāq ibn Ibrāhīm rahimahullāh relates: When he 
was in his final illness, Yūnus would look at his 
feet and cry. When people asked him the reason 
for this, he replied: “They did not get covered with 
dust in the cause of Allāh ta‛ālā.” 


He would engage in istighfār (seeking forgiveness) 
most of the time. ‛Abd al-Malik ibn Sulaymān says: 
“I have not seen anyone more occupied in istighfār 
than him.” 


Honesty 


He engaged in trade for his livelihood and was a 
silk merchant. He was extremely meticulous about 
honesty in his business, and it was very difficult 
[for others] to conduct business as he did. There 
are many incidents concerning his business 
integrity and honesty. 
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The price of silk had risen drastically in a 
particular place. When he learnt about it, he 
purchased 30 000 dirhams worth of silk from a 
silk merchant of another place. Later the thought 
came to his mind, so he asked the silk merchant: 
“Were you aware that the price of silk was very 
high at such and such place?” He replied: “Had I 
known about it, I would not have sold my silk at 
such a low price.” On hearing this reply, he 
returned the silk to him and took his money back. 


On one occasion a woman came to sell a sheet of 
silk brocade to him. On examining it, he asked her 
how much she wanted for it. She replied: “Sixty 
dirhams.” He showed it to one of his fellow traders 
and asked him what he thought was its value. He 
replied: “It could be up to 120 dirhams.” After 
gauging the value of it, he said to the woman: “Go 
and ask your family people if they permit you to 
sell it for up to 120 dirhams.” 


On another occasion a woman came to sell a silk 
cloak. He asked her how much she wanted and 
she said 500 dirhams. He considered it far more 
valuable and gave a value of up to 2000 dirhams. 


Despite all his precautions in this regard, he was 
not fully satisfied. Ibn Shaudhab rahimahullāh 
relates that Yūnus and Ibn ‛Aun were speaking 
about halāl and harām. They both said: “Not a 
single dirham of our wealth is halāl.” 


Note: Look at their level of abstinence and piety! 
May Allāh ta‛ālā bless them. (compiler) 
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Statements 


1. “The abstinence and piety of a person is 
identified from his speech.” 


2. “Every good deed can be tainted by something 
else, but the safeguarding of the tongue is a deed 
which cannot be influenced by anything else. A 
person may perform salāh in abundance, but he 
opens his fast with harām wealth. He may engage 
in night worship but he does it for show and 
ostentation. At times he gets involved in futile and 
false testimonies. But when a person safeguards 
his tongue, I am fully convinced that it will be a 
good deed in its entirety.” 


3. “If I were to obtain a halāl dirham, I will buy 
wheat, make a broth of it, and feed it to the sick. 
Any sick person who ate a little of it would be 
cured by Allāh ta‛ālā.” 


Note: In other words, halāl and wholesome food 
also works as a medication. On the other hand, 
harām food worsens the illness of a sick person. 
(compiler) 


4. “If two qualities of a person are rectified, his 
other qualities will be rectified automatically. They 
are: salāh and his tongue.” 


5. “If a person’s tongue is rectified, all his other 
deeds will be rectified.” (Tabaqāt) 
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Note: Glory to Allāh! What beneficial words of 
advice! They ought to be embedded in our hearts. 
(compiler) 


6. The following is stated in Tabaqāt Kubrā: 


كان يقول ليس في هذه الأمة رياء خالص ولا كبر خالص، فقيل له لماذا؟ فقال لا 
  .واالله أعلم. كبر مع السجود ولا رياء مع التوحيد


“He used to say: ‘There is neither absolute 
ostentation nor absolute pride in this ummah.’ He 
was asked the reason for this, and he replied: 
‘There can be no pride with sajdah (prostration), 
and ostentation cannot remain with tauhīd.’ And 
Allāh knows best.” (Tabaqāt, vol. 1, p. 31) 


Note: Glory to Allāh! What wise words which are so 
true, and worthy of consideration all the time. In 
like manner, Murshidī Hadrat Muslihul Ummat 
Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh 
used to say: “By saying Allāhu akbar (Allāh is the 
greatest) repeatedly in salāh, pride cannot remain 
in a namāzī (person who is regular with salāh).” He 
also used to say: “Had Satan performed just one 
sajdah for Allāh ta‛ālā, he would not have been 
cursed.” (compiler) 


Demise 


He passed away in 139 A.H. His funeral bier was 
carried by two grandsons of ‛Abdullāh ibn ‛Abbās 
radiyallāhu ‛anhu, viz. Sulaymān and ‛Abdullāh 
ibn ‛Alī, and two of his great grandsons, viz. Ja‛far 
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and Muhammad. They said: “It was an honour for 
us to carry his janāzah.” (Tābi‛īn, p. 520) 
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Hadrat Muhammad ibn Wāsi‛ 
rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Wāsi‛, his grandfather’s name is Jābir, and his 
great grandfather’s name is Akhnas. He was a 
scholarly imām and leader. He is also remembered 
by the name Abū ‛Abdillāh Azdī Basrī. He narrated 
Hadīth from Hadrat Anas radiyallāhu ‛anhu. 


Merit and virtue 


Hadrat Ma‛mar narrates from his father who said: 
“I have not seen anyone more fearful of Allāh ta‛ālā 
than Muhammad ibn Wāsi‛.” Ja‛far ibn Sulaymān 
said: “Whenever I felt any hard-heartedness, I 
would go to Muhammad ibn Wāsi‛ in the morning 
and look at his face. He would draw the hard-
heartedness out of me.” (Siyar A‛lām an-Nubalā’) 


He is listed among the upper ranks of the noble 
auliyā’. He was an erudite scholar of Hadīth. He 
used to wear very simple clothes. (Tabaqāt) 


Statements 


1. Hammād ibn Zayd relates: A person asked him 
[Muhammad ibn Wāsi‛] for advice, so he said: “I 
will give you an advice which will make you the 
king of this world and the Hereafter.” The person 
asked: “How is that possible?” He replied: “Have no 
inclination for this world.” 
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Note: Glory to Allāh! What an excellent advice, 
because a person who acquires contentment of 
heart has acquired everything. (compiler) 


2. Hishām ibn Hassān relates with regard to 
Muhammad ibn Wāsi‛: He was asked: “How did 
you get up this morning?” He replied: “I found my 
death near, my hopes and desires distant, and my 
deeds evil.” 


Note: Glory to Allāh! This is what is known as 
murāqabah-e-maut (meditating over death) and 
muhāsabah-e-a‛māl (taking stock of one’s deeds) 
which are not only established from our elders, 
but always remained their distinguishing feature. 
(compiler) 


3. Hishām narrates: The governor, Mālik ibn 
Mundhir, summoned for Muhammad ibn Wāsi‛ 
and said to him: “I want you to accept the post of 
judge.” He refused to accept it. He then imposed it 
on him and said: “You will have to accept it or else 
I will give you 300 lashes.” He said: “If you want to 
do that, you have the power to do it. The 
humiliation of this world is better than the 
humiliation of the Hereafter.” 


4. It is related that a story-teller went close to 
Muhammad ibn Wāsi‛ and said: “How is it that I 
see the hearts devoid of fear, the eyes devoid of 
tears, and the hairs do not stand on their ends?!” 
Muhammad ibn Wāsi‛ replied: “When a speech 
emanates from the heart, it has an effect on the 
hearts.” 
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Note: Glory to Allāh! What an excellent principle. It 
is necessary for lecturers and orators to awaken 
and rectify their hearts so that their words have an 
effect on their listeners. (compiler) 


5. He went to Faqīh ibn Muslim for some work. He 
asked him: “Why do you wear such simple and 
ordinary clothes?” He did not give a reply. Faqīh 
said: “I am speaking to you and you are remaining 
silent?” He said: “I dislike saying: ‘I am a zāhid 
(abstinent person)’ because this would entail 
speaking highly of my self. And if I were to tell you 
that I wear such ordinary clothes because of 
poverty, it will entail complaining to Allāh ta‛ālā.” 


Note: Glory to Allāh! What words of wisdom! He 
could neither tolerate speaking highly about 
himself, nor could he utter any word of complaint 
against Allāh ta‛ālā. (compiler) 


6. “When any person turns to Allāh ta‛ālā with his 
heart, Allāh ta‛ālā causes the hearts of people to 
turn to him.” 


7. “I have met such people who slept for twenty 
years on the same pillow with their wives, and 
cried so profusely that their pillow got wet, but 
their wives did not even perceive it.” (Tabaqāt) 


Note: Glory to Allāh! This is real devotion to Allāh 
ta‛ālā and attention to concealing one’s condition. 
This is how they became the accepted servants of 
Allāh ta‛ālā, and Allāh ta‛ālā became their beloved. 
Who can understand this mutual relationship and 
bond? A poet rightly says: “There is such an 
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internal bond between the lover and the beloved, 
that even the angels who record deeds are not 
aware of it.” 


Demise 


He passed away in 120 A.H. (A‛yān al-Hujjāj, vol. 
1, p. 130) Ja‛far ibn Sulaymān says that he passed 
away in 123 A.H. and his son says he passed away 
in 127 A.H. May Allāh ta‛ālā shower His mercy on 
him (Siyar A‛lām an-Nubalā’, vol. 6, p. 119) 
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Hadrat Abū Yahyā Mālik ibn Dīnār 
rahimahullāh 


Name and lineage 


His name is Mālik, his kunnīyyat is Abū Yahyā, 
and his father’s name is Dīnār. He is a resident of 
Basra, and is therefore known as Basrī. 


Merit and virtue 


He is a famous worshipper and ascetic, and is 
enumerated among the auliyā’. He was from 
among the senior ‛ulamā’ of his time, and included 
among the reliable Tābi‛īn. He used to write the 
Qur’ān. 


Birth 


He was born during the era of Hadrat ‛Abdullāh 
ibn ‛Abbās radiyallāhu ‛anhu. 


Study of Hadīth 


He heard Hadīth from Hadrat Anas ibn Mālik 
radiyallāhu ‛anhu and narrated from him. He also 
heard Ahādīth from Ahnaf ibn Qays, Sa‛īd ibn 
Jubayr, Hasan Basrī, Muhammad ibn Sīrīn, and 
Qāsim ibn Muhammad. 


Sa‛īd ibn ‛Urwah, ‛Abdullāh ibn Shaudhab, 
Hammām ibn Yahyā and others narrated Ahādīth 
from him. Imām Nasa’ī rahimahullāh considers 
him to be a reliable narrator, and Imām Bukhārī 
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rahimahullāh accepts his testimony. His Ahādīth 
are listed on the level of hasan (a sound Hadīth). 


Statements 


1. “Ever since I recognized the temperament of 
people, I do not get happy over any person’s praise 
of me. In like manner, the evils which people utter 
against me do not have any effect on my heart 
because I know both groups are going beyond the 
limits.” 


Note: Glory to Allāh! This is something of real 
experience and is totally visible. Generally, there is 
no balance in praising and in criticizing. (compiler) 


2. “When a student acquires knowledge for the 
sake of practising on it, it creates humility within 
him. If not, his pride increases.” 


3. Ja‛far ibn Sulaymān says that Mālik ibn Dīnār 
rahimahullāh said: “When there is no grief and 
worry in the heart, it gets destroyed.” 


Note: This is why it is said: “There is nothing 
greater than worry to revive the heart.” (compiler) 


4. “The person who distances himself from the 
beauty and attraction of this world will overpower 
his desires and passions.” 


5. A thief entered his house on one occasion and 
could not find anything despite searching high and 
low. So Mālik ibn Dīnār rahimahullāh shouted out 
to him: “You did not find any worldly item in my 
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house, why don’t you look for something for the 
Hereafter?” The thief replied: “Very well.” He said: 
“Perform wudū’ and offer two rak‛ats of salāh.” The 
thief carried out his instruction, remained seated, 
and then proceeded to the musjid. Mālik ibn Dīnār 
was asked about his identity, so he replied: “He is 
a thief, he had come here to steal, but I ‘stole’ 
him.” 


Note: Glory to Allāh! What an excellent “theft”! He 
bestowed him with the treasure of the Hereafter. 
(compiler) 


6. Muslim al-Khawwās narrates: Mālik ibn Dīnār 
rahimahullāh said: “The people of the world have 
departed from it, but they did not taste the best 
thing of this world.” He was asked: “What is that?” 
He replied: “The ma‛rifat (true recognition) of Allāh 
ta‛ālā.” 


Note: Glory to Allāh! What an excellent statement! 
The greatest bounty of this world is the ma‛rifat of 
Allāh ta‛ālā. May Allāh ta‛ālā bestow it to all of us 
and enable us to enjoy its taste. Āmīn. (compiler) 


7. Sulaymān Taymī said: “I have not come across 
anyone more abstinent from the world than Mālik 
ibn Dīnār.” 


8. Ja‛far ibn Sulaymān said: “Mālik ibn Dīnār used 
to write one full copy of the Qur’ān in four months. 
He would leave it for sale in a person’s shop and 
make arrangements for his food from its income.” 
(Siyar A‛lām an-Nubalā’, vol. 5, p. 362) 
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9. “Had I not feared it being a bid‛ah, I would have 
said: ‘When I die, I must be put in chains and 
presented before my Allāh just as a slave who 
escaped is presented before his master.’” 


10. “There are only three comforts of the world 
which remain: (1) visiting one’s beloveds, (2) 
reading the Qur’ān in tahajjud, (3) the place in 
which the dhikr of Allāh ta‛ālā is made.” 


11. If anyone asked him a question and there was 
a cloud above them at the time, he would say: 
“Wait, let this cloud pass because it may have a 
rock which would strike us.” 


12. “We no longer have any companion who could 
help and support us in doing deeds for the 
Hereafter. Now people are such that they corrupt 
the heart of a person.” 


13. “I do not wish for anyone to come to my house 
because I fear I will not be able to fulfil his rights.” 


14. “I found the Sahābah radiyallāhu ‛anhum 
never to find fault with another’s simple and 
ordinary clothes. A person wearing silk brocade 
will not find fault with a person wearing woollen 
clothes, nor vice versa.” 


15. “Now that we all made peace with this world, 
there is no ‛ālim and righteous servant who can 
criticize each other.” (In other words, if everyone is 
suffering from the same sickness, there is no one 
to say anything to the other). 
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16. He used to say to his family: “The one who 
agrees to our weakness may remain living with us, 
if not, he or she may leave us.” He had nothing in 
his house except for a Qur’ān, a water jug, and a 
straw mat. 


17. “When a person acquires knowledge for the 
sake of practising on it, his knowledge increases. If 
he does not acquire it for this purpose, his evil and 
pride increases, and the masses treat him with 
disdain.” 


18. A governor said to him: “Make du‛ā’ for us.” He 
replied: “How can I make du‛ā’ for you when 
thousands of people are making du‛ā’ against 
you?” 


19. “The pious people of the past used to 
emphasise three things: (1) to withhold and 
restrict the tongue, (2) to engage in abundant 
istighfār (seeking forgiveness), (3) to remain aloof 
and secluded.” 


Note: The Sufis constantly emphasise these points. 
How, then, can tasawwuf be in conflict with the 
Sharī‛ah? In fact, it is the essence of Islam. 
(compiler) 


20. “When an illness afflicts the body, then no 
matter what you eat and drink, and how you sleep 
and rest, it does not provide any benefit. In like 
manner, when love for the world embeds itself in 
the heart, admonition and advice do not have any 
effect.” 
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21. “It is mentioned in some books that Allāh 
ta‛ālā says: ‘When an ‛ālim becomes attached to 
this world, then the lowest punishment which I 
mete out to him is that he does not experience the 
sweetness of My dhikr in his heart.” 


Note: In other words, no matter how much wealth 
and possessions he acquires, he is deprived of the 
joy of dhikrullāh (Allāh’s remembrance). There is 
no greater deprivation. (compiler) 


22. “An ‛alim is he who when you go to meet him 
and he is not in his house, then the items in his 
house tell you that he is an ‛ālim. You see a straw 
mat for salāh, you see a Qur’ān, you see a water 
jug for wudū’ placed in one corner, and you see 
signs of preparation for the Hereafter.” 


23. He once saw a person performing salāh in a 
haphazard manner, so he said: “I feel very sorry 
for his wife and children.” Someone asked him: 
“Why is that?” He replied: “He is the senior person 
in his house and they will learn to perform salāh 
from him.” 


24. Ibn al-Mubārak rahimahullāh says: A fire 
broke out in Basra. Mālik ibn Dīnār rahimahullāh 
held a corner of his blanket and came out of his 
house saying: 


  هلك أصحاب الأثقال


“Those who are weighed down by possessions are 
destroyed.” 
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He had nothing except for a blanket, and so, there 
was no question of his destruction. (A‛yān al-
Hujjāj, p. 132) 


Note: The same applies to the Hereafter – the 
majority of those who had wealth in this world will 
be destroyed. As for the poor and needy, inshā 
Allāh – even their accounting of deeds will be less. 
People who travel light are able to cover a journey 
swiftly. (compiler) 


Demise 


Mālik ibn Dīnār rahimahullāh passed away before 
131 A.H (A‛yān al-Hujjāj, p. 132). Surrīy ibn Yahyā 
says he passed away in 127 A.H. May Allāh ta‛ālā 
illuminate his grave. (Siyar A‛lām an-Nubalā’) 
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Hadrat Sa‛īd ibn Jubayr rahimahullāh 


Name and lineage 


His name is Sa‛īd, his kunnīyyat is Abū ‛Abdillāh, 
and his father’s name is Jubayr. He is from among 
those Tābi‛īn who combined knowledge with 
practice. 


Merit and virtue 


Although Hadrat Sa‛īd started off as a slave, he 
eventually became a leader in the field of 
knowledge. Hāfiz Dhahabī rahimahullāh 
enumerates him among the erudite ‛ulamā’. Imām 
Nawawī rahimahullāh says that Sa‛īd was from 
among the senior imāms among the Tābi‛īn. He 
was a senior Tābi‛ī in the fields of tafsīr, Hadīth, 
fiqh, worship, abstinence, asceticism, and other 
excellent qualities. He benefited tremendously by 
studying under the following Sahābah radiyallāhu 
‛anhum: ‛Abdullāh ibn ‛Umar, ‛Abdullāh ibn 
‛Abbās, ‛Abdullāh ibn Zubayr, Abū Sa‛īd Khudrī, 
Abū Hurayrah, Hadrat ‛Ā’ishah, and Anas ibn 
Mālik radiyallāhu ‛anhum ajma‛īn. 


Soft-heartedness and fear of Allāh ta‛ālā 


His heart was extremely soft and he was so 
overwhelmed with Allāh’s fear that his eyes would 
tear all the time. Excessive crying caused his eye 
sight to become weak. 
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Humility in salāh 


His salāh was an embodiment of humility and 
servitude. There were times when he used to 
complete the entire Qur’ān in one rak‛at. He would 
read verses of admonition again and again. He 
would remain engrossed in dhikr from subh sādiq 
(true dawn) until the fajr salāh. 


Worship in Ramadān 


Hadrat Sa‛īd’s worship would increase 
tremendously in Ramadān. He would remain in 
i‛tikāf (seclusion) in his tribal musjid and remain 
engrossed in dhikr and recitation of the Qur’ān. 


Self-effacement 


He considered himself absolutely insignificant and 
would feel shy to reprimand sinners for their sins. 
He used to say: “I see a person committing a sin, 
but I myself am so unworthy that I feel ashamed to 
reprimand others.” 


Note: This is a condition of absolute self-
effacement, and is a means of progress in this 
path. 


The meaning of worship 


He did not consider worship to be merely salāh, 
fasting, and glorifying and praising Allāh ta‛ālā. He 
used to say: “The person who obeys Allāh’s orders 
is a dhākir (one occupied in dhikr), and the one 
who disobeys Him is not really a dhākir no matter 
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how regular he is with recitation of the Qur’ān, 
dhikr and glorification of Allāh ta‛ālā.” (Tābi‛īn) 


Recitation of the Qur’ān 


He had a special affinity with reading the Qur’ān 
and would generally complete the entire Qur’ān in 
two nights. Only a journey or an illness would 
affect this practice. (Siyar as-Sahābah, vol. 7, p. 
160) 


Abstention from backbiting 


He strictly abhorred backbiting or listening to 
backbiting. (Siyar as-Sahābah, vol. 7, p. 160) 


The danger of evil ‛ulamā’ 


He considered evil ‛ulamā’ to be the greatest 
danger to the Muslim ummah. Hilāl ibn Khabbāb 
asked him on one occasion: “What will cause the 
destruction of people?” He replied: “It will happen 
at the hands of their ‛ulamā’.” 


Statements 


1. “I see a person committing a sin but I do not 
stop him because I am ashamed of my own 
insignificance.” 


Note: He used to express his remorse and regret to 
Allāh ta‛ālā for his inability to stop a sin. 
Unfortunately, we commit a sin but do not even 
perceive it as such. We seek refuge in Allāh ta‛ālā. 
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2. “A sign of the acceptance of du‛ā’ is its 
sweetness [when a person feels enjoyment from 
making du‛ā’].” 


Note: To experience sweetness and enjoyment from 
making du‛ā’ is a great bounty. (compiler) 


3. “The person who obeys Allāh’s orders is a dhākir 
(one occupied in dhikr), and the one who disobeys 
Him is not really a dhākir no matter how regular 
he is with recitation of the Qur’ān, dhikr and 
glorification of Allāh ta‛ālā.” 


Note: This shows how necessary it is to abstain 
from disobedience. Hadrat Maulānā Muhammad 
Ahmad Sāhib rahimahullāh used to say this very 
often: “Carrying out acts of obedience is the job of 
the righteous (sālihīn), and abstaining from acts of 
disobedience is the job of the truthful (siddīqīn).” 
(compiler) 


Opposition to Hajjāj 


Muhammad ibn ‛Abd ar-Rahmān ibn Ash‛ath went 
to war against Hajjāj. Hadrat Sa‛īd joined 
Muhammad ibn ‛Abd ar-Rahmān in battle. Hadrat 
Sa‛īd was apprehended, presented before Hajjāj, 
and the latter spoke to him, but Hadrat Sa‛īd was 
neither frightened nor intimidated in the least. 


The death sentence and his fortitude 


Hajjāj ordered the executioner to kill him. On 
hearing this, one of those who was present began 
to cry. Hadrat Sa‛īd asked him: “Why are you 
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crying?” He replied: “Over your death sentence.” 
He said: “There is no need to cry over it. This 
incident was known to Allāh ta‛ālā from before 
hand.” He then quoted this verse: 


  تابٍ قَبلَ أَنْ نبرأَهاما أَصاب مِن مصِيبةٍ فِي الأَرضِ ولاَ فِي أَنفُسِكُم إِلاَّ فِي كِ


“No calamity can befall the earth nor your own 
selves which is not recorded in a book before We 
bring it into existence in this world.” (Sūrah al-
Hadīd, 57: 22) 


In short, he proceeded smilingly towards the 
gallows with utter patience and fortitude. Hajjāj 
was informed of Sa‛īd’s smile on his face. He 
summoned him back and asked him: “Why are 
you smiling?” He replied: “I am smiling at your 
audaciousness and impudence before Allāh 
ta‛ālā.” 


On hearing this, Hajjāj ordered for the leather mat 
for the execution to be rolled out right in front of 
him, and ordered his execution. Hadrat Sa‛īd ibn 
Jubayr rahimahullāh said: “Give me time to 
perform two rak‛ats of salāh.” Hajjāj said: “I will 
only permit you if you perform the salāh while 
facing towards the east.” Hadrat Sa‛īd said: “No 
problem”, [and read this verse]: 


 فَأَينما تولُّوا فَثَم وجه االلهِ


“So wherever you face, it is there that Allāh is 
attentive.” (Sūrah al-Baqarah, 2: 115) 
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He then read the following verse: 


 تِ والأَرض حنِيفًا ومآ أَنا مِن الْمشرِكِينوٰ وجهت وجهِي لِلَّذِي فَطَر السمٰيإِنِّ


“I have turned my face to Him alone who created 
the heavens and the earth, turning away from 
everyone else, and I am not of the polytheists.” 
(Sūrah al-An‛ām, 6: 79) 


Hajjāj ordered: “Lower his head.” On hearing this 
order, Hadrat Sa‛īd lowered his head on his own, 
and read this verse: 


 مِنها خلَقْناكُم وفِيها نعِيدكُم ومِنها نخرِجكُم تارةً أُخرى


“It is from this earth that We created you, and 
therein We return you, and from it We shall 
remove you a second time.” (Sūrah Tā Hā, 20: 55) 


After reading the kalimah shahādah, he made 
du‛ā’ to Allāh ta‛ālā saying: “O Allāh! After I am 
executed, do not give this tyrant the power to kill 
anyone else.” 


Martyrdom 


The executioner was standing with an unsheathed 
sword. The moment Hajjāj issued the order, the 
sword struck and the head of the one who was 
fighting for the truth was struck, and it was left 
quivering on the ground. After it landed on the 
ground, the last words which emanated from it 
were: Lā ilāha illallāh. This incident took place in 
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Sha‛bān 94 A.H. To Allāh we belong and to Him is 
our return. 


An astonishing observation 


When Hadrat Sa‛īd ibn Jubayr was killed, much 
more blood than normal flowed from his body. 
Hajjāj called for a few doctors and asked them the 
reason for this. They replied: “Blood is governed by 
the soul. The souls of those who had been killed 
before had already dissolved. But Ibn Jubayr’s 
soul was not affected in any way.” 


The effect this incident had on Hadrat Hasan Basrī 
rahimahullāh 


The personality of Hadrat Sa‛īd ibn Jubayr caused 
all the senior Tābi‛īn to be grieved and affected by 
this incident. Hadrat Hasan Basrī rahimahullāh 
said: “O Allāh! Exact revenge from Hajjāj, the 
flagrant sinner and tyrant of the Thaqīf tribe. By 
Allāh! If all the inhabitants of the world joined in 
the murder of Hadrat Sa‛īd, Allāh ta‛ālā would 
have cast them on their faces into Hell.” 


The destiny of Hajjāj 


Hadrat Sa‛īd ibn Jubayr’s du‛ā’ against Hajjāj did 
not remain ineffective, and the unjust shedding of 
his blood had its effect. No sooner after Hadrat 
Sa‛īd was executed, Hajjāj suffered from a serious 
mental illness and was forced to remain in bed. He 
used to experience bouts of unconsciousness in 
the course of his illness. While in this state of 
slumber and unconsciousness, he would see Ibn 


https://nmusba.wordpress.com/







Jubayr with clothes wrapped around his body, 
asking him: “O enemy of Allāh! For what crime did 
you kill me?” On seeing this disturbing dream, he 
would get up trembling and say: “What is it with 
me and Sa‛id?” He died in this condition of 
insanity in 95 A.H. In this way, he did not get an 
opportunity of killing anyone after killing Hadrat 
Ibn Jubayr rahimahullāh. (Tābi‛īn, p. 135) 
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Hadrat ‛Āmir ibn Shurāhbīl Sha‛bī 
rahimahullāh 


Name and lineage 


His name is ‛Āmir, his father’s name is Shurāhbīl, 
and his grandfather was ‛Abd. He was an imām 
and erudite scholar of his time. He first had the 
title of Abū ‛Amr Hamdānī, but later came to be 
known as Sha‛bī 


Birth 


He was born a few years after the commencement 
of the caliphate of Hadrat ‛Umar ibn Khattāb 
radiyallāhu ‛anhu. Another view is that he was 
born in 21 A.H. 


Merit and virtue 


Sa‛īd ibn ‛Abd al-‛Azīz narrates from Mak-hūl who 
said: “I have not seen a more senior ‛ālim than 
Sha‛bī rahimahullāh.” Abū Bakr ibn ‛Ayyāsh 
narrates from Abū Husayn who said: “I have not 
seen a person with more juristical acumen than 
Sha‛bī.” 


‛Alī ibn Qāsim narrates from Abū Bakr Hudhalī 
who said: “Ibn Sīrīn said to me: ‘Remain in the 
close company of Sha‛bī because I saw him 
deriving benefit from the Companions of 
Rasūlullāh sallallāhu ‛alayhi wa sallam.” 


Ahmad ibn ‛Abdillāh ‛Ajalī said: “Sha‛bī narrated 
from forty eight Sahābah radiyallāhu ‛anhum.” 
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Statements 


1. “Listen! Be cautious about making qiyās 
(analogical reasoning) in Dīn because whoever did 
this certainly made certain additions to Dīn.” 


2. “Always keep away from an immoral ‛ālim. Also 
remain distant from an ignorant ‛ābid 
(worshipper). Both are causes of tribulation.” 


Note: When an ‛ālim has immorality within him, 
there is no guarantee as to when he will start 
practising against his knowledge. In like manner, 
if a person is an ignorant worshipper, we do not 
know when he will destroy his worship because of 
his ignorance. In this way, both will be causes of 
tribulation. 


3. Someone addressed him as “faqīh” (jurist) on 
one occasion, so he said: “I am neither a faqīh nor 
an ‛ālim. I am merely among those who related 
Ahādīth as they heard it. Brother! A faqīh is one 
who abstains from the prohibitions of Allāh ta‛ālā, 
and an ‛ālim is one who fears Allāh ta‛ālā without 
having seen Him.” 


4. “I have experienced the era of such people who 
would not teach knowledge of the Dīn to anyone 
except a person who was intelligent and pious. But 
now, people who have neither intelligence nor piety 
are being taught.” 
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Demise 


He passed away in 104 A.H. in Kūfah. May Allāh 
ta‛ālā illuminate his grave. (Tabaqāt, p. 37) 
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Hadrat Talhah ibn Misraf rahimahullāh 


Name and lineage 


His name is Talhah, his father’s name is Misraf, 
his grandfather is ‛Amr, and his great grandfather 
is Ka‛b. He was an imām, a hāfiz and an excellent 
qārī. His title is Shaykh al-Islam Abū Muhammad 
Hamdānī Kūfī. 


Acquisition of knowledge 


Abū Khālid said: “I have been informed that when 
Talhah became popular in the field of qirā’ah (the 
art of reading the Qur’ān), he went to A‛mash and 
read before him so that his rank in the eyes of the 
people may be reduced.” 


Fear of the Hereafter 


Fudayl ibn ‛Iyād said: “I heard that Talhah laughed 
one day, so he became displeased with his self, 
and addressed his self saying: ‘Why are you 
laughing? Only a person who is saved from 
dangers and passes the (pul) sirāt may laugh.” 
(Siyar A‛lām an-Nubalā’, vol. 5, p. 191) 


Statements 


1. He was a very abstinent and pious man. When 
differing views on rulings (masā’il) were discussed 
in his presence, he would say: “Do not refer to it as 
ikhtilāf (difference), rather refer to it as wus‛at 
(leeway, flexibility). In other words, the ikhtilāf 
among the jurists and ‛ulamā’ is not really an 
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ikhtilāf. Rather it is a leeway and latitude (wus‛at) 
provided by the Sharī‛ah; and its benefit is that no 
matter which opinion a person practises on, he 
will be considered to be ‛āmil bi ash-Sharī‛ah – one 
who is practising on the Sharī‛ah.” 


2. “When anyone offers you an apology, you must 
accept his apology gladly and magnanimously. 
Obviously, it is another matter if proximity to Allāh 
ta‛ālā lies in severing ties with the person.” 


Note: Glory to Allāh! Look at the lesson of 
pardoning and overlooking. Yes, if there is a Shar‛ī 
reprehensibility in pardoning and overlooking, or 
you feel it is advisable to sever ties with the 
person, then you are not answerable. Instead, 
practising on the pure Sharī‛ah is essentially the 
demand of good character. (compiler) 


Demise 


He passed away in 112 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, p. 38) 
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Hadrat Abū Hāzim Ashja‛ī rahimahullāh 


Name and lineage 


His name is Sulaymān, and is well-known by the 
kunnīyyat, Abū Hāzim. He was from the residents 
of Kūfah and was from the Ashja‛ tribe. He had a 
special relationship with Hadrat Abū Hurayrah 
radiyallāhu ‛anhu and was a reliable Hadīth 
scholar. 


Narration of Hadīth 


He narrated most of his Ahādīth from Hadrat Abū 
Hurayrah radiyallāhu ‛anhu, and from Ibn ‛Umar 
and Husayn ibn ‛Alī radiyallāhu ‛anhumā. The 
following scholars narrated Ahādīth from him: 
Mansūr, A‛mash, Muhammad ibn Jahādah and 
others rahimahumullāh. Imām Ahmad ibn Hambal 
rahimahullāh and Ibn Ma‛īn rahimahullāh consider 
him to be a reliable narrator. Nu‛aym ibn Himyar, 
Yazīd ibn Kīsān and Nufayl ibn Ghazwān 
rahimahumullāh also narrate from him. (Siyar 
A‛lām an-Nubalā’, vol. 5, pp. 7-8) 


Statements 


1. “I have seen ‛ulamā’ to whom kings and rulers 
used to go and they used to stand like slaves at 
their doors. But today, I only see the jurists, 
‛ulamā’ and worshippers going to the rulers and 
wealthy people. When they saw this lamentable 
situation, they began looking at the ‛ulamā’ with 
disdain and said: ‘If the wealth which we have is 
not better than what these ‛ulamā’ and 
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worshippers possess, they would not have treated 
us like this.’” 


Note: Look! Because the ‛ulamā’ and worshippers 
began frequenting the wealthy people and rulers, 
the latter began to consider knowledge of the 
Qur’ān and Sunnah to be inferior to their wealth 
and authority. It is essential for the ‛ulamā’ and 
righteous to be very cautious about frequenting 
the wealthy and rulers in order to save them 
[wealthy and rulers] from such evil thoughts 
[about knowledge of the Qur’ān and Sunnah] and 
to save their own selves from disgrace and 
humiliation. If they are cautious in this regard, the 
superiority of Dīnī knowledge and respect of the 
‛ulamā’ will remain. (compiler) 


2. “When a time comes wherein people are 
satisfied with mere words and statements, and not 
bothered about actions and deeds, you must 
conclude for yourself that we are evil people and 
we have reached evil times.” (Tabaqāt) 


Note: It seems that such a time has already 
arrived. May Allāh ta‛ālā protect us from its evils 
and tribulations. Āmīn. (compiler) 


Demise 


He passed away during the caliphate of Hadrat 
‛Umar ibn ‛Abd al-‛Azīz rahimahullāh in around 
100 A.H. May Allāh ta‛ālā illuminate his grave. 
(Siyar A‛lām an-Nubalā’) 
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Hadrat ‛Allāmah Muhammad ibn Sīrīn 
rahimahullāh 


Name and lineage 


His name was Muhammad and his father’s name 
was Sīrīn. His father, Sīrīn, was captured as a 
prisoner-of-war in the battle of ‛Ayn at-Tamr and 
fell into the lot of Hadrat Anas ibn Mālik 
radiyallāhu ‛anhu. He was freed later on. 


His mother, Safīyyah, was a slave woman 
belonging to Hadrat Abū Bakr Siddīq radiyallāhu 
‛anhu. Muhammad ibn Sīrīn was a product of 
these two personalities. 


Birth, merit and virtue 


He was born in 33 A.H. He was nurtured and 
trained by Hadrat Anas radiyallāhu ‛anhu, a 
student of Hadrat Abū Hurayrah radiyallāhu 
‛anhu, and a fellow companion of Hadrat Hasan 
Basrī rahimahullāh. 


He had a very happy temperament by nature, but 
his heart was filled with Allāh’s fear. There was a 
musjid near his house where children too were not 
permitted to go. He paid particular attention to the 
sha‛ā’irullāh (the salient features and things 
attributed to Allāh ta‛ālā). Consequently, he 
disliked any conversation while the Qur’ān was 
read, and he used to clean the musjid with his 
clothes. (Tābi‛īn, p. 446) 
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Asceticism and abstention 


He was an embodiment of knowledge and practice. 
The level of his deeds and actions equalled the 
level of his knowledge. He was a senior worshipper 
and ascetic of his time. Ibn Sa‛d rahimahullāh 
writes: “He was very knowledgeable and 
abstinent.” Hāfiz Dhahabī rahimahullāh writes: 
“He was the leader of the abstinent and pious 
people.” 


Fear of Allāh and soft-heartedness 


He had a very happy temperament by nature, but 
his heart was filled with Allāh’s fear. Yūnus 
relates: “Ibn Sīrīn rahimahullāh was a very jovial 
and humorous person, but the level of his fear of 
Allāh ta‛ālā was such that he would laugh and 
joke in public, but cry profusely when in 
seclusion.” Hishām ibn Hassān relates: “We were 
living with Ibn Sīrīn rahimahullāh on one occasion. 
We used to see him laughing during the day, and 
hear his crying in the darkness of the night. When 
death was discussed, he would be overcome with a 
feeling of death.” Zahīr al-Aqta‛ relates: “When Ibn 
Sīrīn used to discuss death, every part of his body 
would appear to be dead.” 


Worship 


Worship was his most beloved occupation, and he 
used to engage in very difficult forms of worship. 
Ibn ‛Imād Hambalī rahimahullāh writes: “He was 
on the highest level of perfection in knowledge and 
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worship. Apart from leaving out a day in-between, 
he would always keep fast.” 


Bearing material loss out of extreme precaution 


Ibn Sīrīn rahimahullāh was a trader, but he would 
never touch doubtful items. He purchased a large 
amount of grain on one occasion and made a profit 
of 80 000 dirhams. However, doubts crept into his 
heart and he felt that there was a taint of usury 
[interest] in his profit. And so, he cast aside the 
entire amount, although there was no usury 
whatsoever in it. 


Desisting from gifts of rulers and leaders 


It was probably because of this precaution that he 
would not accept gifts from rulers and leaders. A 
pious personality like Hadrat ‛Umar ibn ‛Abd al-
‛Azīz rahimahullāh once sent a gift to him and to 
Hadrat Hasan Basrī rahimahullāh. Hadrat Hasan 
Basrī accepted it, but not Ibn Sīrīn rahimahullāh. 


Humility 


He considered himself to be most insignificant and 
did not approve of any distinction for himself. He 
would not permit anyone to walk with him. If 
anyone wished to walk with him, he would say: “If 
you are walking unnecessarily, go back; do not 
walk with me.” 


Despite this humility, he was very bold and 
fearless, and was not affected by the worst of 
dangers. 
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Statements and teachings 


1. “Halāl sustenance has been destined for you, 
now you must search for it. Even if you search for 
it through harām means, you will not receive more 
than what was destined for you.” 


2. When anyone spoke evil of another person in 
his presence, he would speak good of the person. 
He was fearful of Allāh ta‛ālā and good hearted. 


3. When he used to speak with his mother, he 
would not speak in an informal manner out of 
respect for her. 


Note: The fortune and honour of a person most 
certainly lies in his respect and honour for his 
parents, and not uttering a single letter of 
annoyance. (compiler) 


4. He was imprisoned over a debt. The guard of the 
prison said to him: “You may go home at night and 
return in the morning.” He replied: “I will not help 
you in breaking a trust.” 


Note: Glory to Allāh! Look at his uprightness. This 
is a special sign of integrity, piety and 
righteousness of the heart. (compiler) 


5. He used to say: “I was imprisoned because I 
found fault with a person with regard to a debt. I 
was punished by Allāh ta‛ālā in this way.” 


6. “If you mention the evils of a person while you 
are angry with him, and conceal his good qualities, 
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then you are committing an absolute wrong 
against him.” 


7. “If sins caused a stench, people would not have 
come near me because of my many sins.” 


8. If anyone asked him about a dream, he would 
say to the person: “If you continue fearing Allāh 
ta‛ālā when you are awake, whatever you see in a 
dream will not harm you.” 


Note: Glory to Allāh! Look at how he encouraged 
towards good deeds. Many people today make all 
decisions on the basis of dreams. (compiler) 


Bequest and demise 


He became terminally ill in 110 A.H. He was in 
debt for an amount of 40 000 dirhams, and was 
very worried about it. His son, ‛Abdullāh, took the 
responsibility of paying it on his behalf, so he 
made du‛ā’ for him. 


He then advised those who were around him, 
saying: “You must continue fearing Allāh ta‛ālā, 
live with peace and harmony amongst yourselves, 
and if you claim to be believers, obey Allāh ta‛ālā 
and Rasūlullāh sallallāhu ‛alayhi wa sallam. Allāh 
ta‛ālā chose a Dīn for you, i.e. Islam. So you must 
die on it. 


After giving these words of advice, he passed away 
on a Friday. He was more than eighty years old at 
the time. (Siyar as-Sahābah, vol. 7, p. 474) 
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Note: Allāh ta‛ālā emphasised this point [of dying 
as Muslims] in the following verse: 


  ولاَ تموتن إِلاَّ وأَنتم مسلِمونَ


“Do not die except as Muslims.” 
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Hadrat Haram ibn Hayyān ‛Abdī 
rahimahullāh 


Name and lineage 


His name is Haram, his father was Hayyān, and 
‛Abdī was his attribution. 


Academic and spiritual excellence 


Although Ibn Hayyān was a stranger to external 
sciences, he is listed among the foremost Tābi‛īn 
possessing excellent qualities. His essential 
distinction was his asceticism, worship, and 
annihilation in Allāh ta‛ālā. ‛Allāmah Ibn Sa‛d 
rahimahullāh writes: 


  كان له فضل وعبادة


“He was a man of merit and worship.” (Siyar as-
Sahābah, vol. 7, p. 538) 


Bequest 


Despite his interest in asceticism and worship, he 
was forever ready to wage jihād in Allāh’s cause. 
His armour and horse remained with him [ready 
for jihād]. He left for jihād once and passed away. 


It was probably during his illness or on some other 
occasion when someone asked him to make a 
bequest. He said: “What bequest must I make? The 
only thing I can bequest is for my armour to be 
sold and my debt to be paid off with its sale. If the 
armour does not cover the debt, my horse should 
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also be sold. If this too is not enough, sell my 
slave. You must constantly bear in mind this verse 
of Sūrah an-Nahl: 


 ةِ الْحسنةِاُدع إِلى سبِيلِ ربك بِالْحِكْمةِ والْموعِظَ


“Invite to the way of your Sustainer with wisdom 
and with kind admonition.” (Sūrah an-Nahl, 16: 
125) 


Note: ‛Allāmah Shabbīr Ahmad ‛Uthmānī 
rahimahullāh explains the above verse as follows: 


“Now the Prophet sallallāhu ‛alayhi wa sallam 
himself is taught how to bring the people onto this 
path. Three ways are shown here: (1) wisdom, (2) 
kind admonition, (3) arguing in a way that is best. 


The meaning of wisdom is that absolute and 
definite themes should be presented in the light of 
strong proofs and evidences in a very sensible and 
judicious manner whereby those who are endowed 
with understanding and intellect may submit 
before them. These should be discussed in such a 
manner that material philosophies fade away 
before them and no scientific discoveries are able 
to change any of the facts of the Qur’ān in the 
least. 


“kind admonition” refers to effective and 
affectionate advice and admonition filled with the 
spirit of kindness and compassion. Advice that is 
given with sincerity, benevolence, kindness and 
noble character in a beautiful and balanced 
manner is at times able to turn hearts of rock into 
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wax, the dead are revived, and despondent and 
dejected nations are filled with confidence. Upon 
hearing the themes of targhīb and tarhīb 
(encouragement towards good and warnings 
against evil) the people begin running 
spontaneously towards their ultimate goal. This is 
especially so when it comes to those who are not 
very intelligent and discerning, but possess the 
spark of truth in their hearts. When they hear an 
effective and impressive talk, they can become 
filled with the steam of action which would not 
have been possible through lofty and intellectually 
researched discourses. 


There has always remained in this world a group 
whose job is to criticize and find objections in 
everything. These people neither accept words of 
wisdom nor do they listen to advice and 
admonition. Instead, it is their aim to keep the fire 
of debate and contest ignited in every matter. At 
times, the knowledgeable, the equitable and the 
searchers of truth are also engulfed by doubts and 
misgivings. They are not satisfied until they have 
debated the matter. It is therefore said to them: 
“And argue with them in a way that is best.” In 
other words, if such a situation presents itself, you 
should argue in the best manner – with respect, 
deference, equity and justice.” (compiler) 


Seeking refuge 


He would make this du‛ā’: “O Allāh! Keep me in 
Your refuge against the evils of these times 
wherein the young are rebellious, the old are prone 
to greed and avarice, the age of people is reduced, 


https://nmusba.wordpress.com/







and one sees his most beloved brother committing 
a sin but does not stop him.” (Tabaqāt, vol. 1, p. 
25) 


Note: Unfortunately, all the above-mentioned 
actions are openly committed today, but the 
majority of us do not speak out against them. In 
fact, many people are not even displeased over 
their own condition. Can there be a worse time 
wherein an illness is prevalent, but no treatment 
for it!? We seek refuge in Allāh ta‛ālā. (compiler) 
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Hadrat Maymūn ibn Mihrān 
rahimahullāh 


Name, lineage, birth 


His name is Maymūn, his kunnīyyat is Abū Ayyūb, 
and his father’s name was Mihrān. He was born in 
40 A.H. 


Merit and virtue 


He was a distinguished Tābi‛ī and from among the 
eminent ‛ulamā’. Together with knowledge, he was 
embellished with excellent character. He was 
renowned for his humility and servitude. He was 
considered to be among the first level of Tābi‛īn as 
a faqīh (jurist) and mujtahid (one endowed with 
analogical reasoning). (Siyar as-Sahābah, p. 527) 


Statements 


1. Someone said to him: “People will enjoy 
goodness for as long as you are alive.” He replied: 
“Go and mind your own business. People will enjoy 
goodness for as long as they continue fearing Allāh 
ta‛ālā.” 


Note: Glory to Allāh! What a genuine point he 
made. It is worthy of being written in gold. 
(compiler) 


2. “O people of the Qur’ān! Do not make the 
Qur’ān a commodity through which you acquire 
profits. Instead, seek the world through worldly 
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things, and the Hereafter through things which are 
connected to the Hereafter.” 


3. “When love is firmly established between two 
brothers, there is no harm in delaying a visit to 
them.” (Tabaqāt, p. 35) 


Demise 


He passed away in 116 A.H. May Allāh ta‛ālā 
shower His mercy on him. (A‛yān al-Hujjāj) 
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Hadrat Abū Muslim al-Khaulānī 
rahimahullāh 


Name and lineage 


He was from among the leaders of the Tābi‛īn and 
an ascetic of his era. The most authentic opinion 
states that his name is ‛Abdullāh ibn Thuwab. Abū 
Muslim is his kunnīyyat and he is well known by 
it. 


Narrating Hadīth 


He narrated Ahādīth from Hadrat ‛Umar, Hadrat 
Mu‛adh ibn Jabal, Abū ‛Ubaydah, Abū Dharr 
Ghifārī, and ‛Ubādah ibn Thābit radiyallāhu 
‛anhum. 


Spiritual exercises 


Hadrat Mālik ibn Dīnār rahimahullāh relates that 
when Hadrat Ka‛b radiyallāhu ‛anhu saw Hadrat 
Abū Muslim Khaulānī, he asked: “Who is this 
pious man?” The people said: “He is Abū Muslim 
Khaulānī.” He said: “He is the hakīm (wise man) of 
this ummah.” 


Hadrat ‛Uthmān ibn ‛Ātikah said: “Hadrat Abū 
Muslim Khaulānī suspended a whip in the musjid 
and he used to say: ‘I deserve [to be lashed with] 
this whip more than the animals.’ When he 
experienced laziness in his actions, he would whip 
himself on his shins a few times.” (Siyar A‛lām an-
Nubalā’, vol. 4, p. 6) 
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Statements 


1. Hadrat ‛Uthmān ibn ‛Ātikah rahimahullāh 
narrates: Hadrat Abū Muslim Khaulānī used to 
say: “If I were to see Paradise or Hell, it will not 
increase my conviction in any way.” (Siyar A‛lām 
an-Nubalā’, vol. 4, p. 7) 


Note: This condition is known as not only ‛ayn al-
yaqīn (the eye of certainty) but haqq al-yaqīn 
(absolute certainty) which is similar to an eye 
witness account. O Allāh! Bless us with this lofty 
condition. (compiler) 


2. He used to engage in so much of worship that if 
he was told: “Hell can be seen”, he will not be able 
to engage in any more worship. (In other words, he 
had no spare time in which he could engage in any 
more worship). 


3. He used to leave food aside and say: “When a 
horse is exercised in a particular way and made 
thin, it runs very well.” 


4. “Allāh ta‛ālā shall keep firm on the pul sirāt the 
person who kept his feet confined in salāh.” 
(Tabaqāt, p. 25) 


Note: What a great glad tiding for those who 
remain standing in salāh. May Allāh ta‛ālā inspire 
us all in this regard. Āmīn. (compiler) 


Demise 
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The demise of Hadrat ‛Alqamah and Hadrat Abū 
Muslim Khaulānī took place in 62 A.H. May Allāh 
ta‛ālā show His mercy on them. (Siyar A‛lām an-
Nubalā’) 
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Hadrat Abū Sa‛īd Hasan Basrī 
rahimahullāh 


Name, lineage 


His name was Hasan, his kunnīyyat was Abū 
Sa‛īd, and his father’s name was Yasār. His 
parents were slaves, and he was born in 21 A.H. It 
is stated in Siyar as-Sahābah and Sifatus Safwah 
that his tahnīk (the act of softening a date in one’s 
mouth and placing it in the mouth of a new born) 
was done by Hadrat ‛Umar Fārūq radiyallāhu 
‛anhu. His mother used to serve Umm al-Mu’minīn 
Hadrat Umm Salamah radiyallāhu ‛anhā. When 
his mother was not present at home and he would 
cry [out of hunger], Hadrat Umm Salamah 
radiyallāhu ‛anhā would breast feed him to 
appease his hunger. Milk would flow from her 
breast and he used to drink it. People are of the 
view that he was eloquent in speech through the 
blessings of her milk. (Sifatus Safwah, vol. 3, p. 
233) 


Academic achievements 


Hadrat Hasan Basrī rahimahullāh was born at a 
time when a large number of Sahābah radiyallāhu 
‛anhum was present. ‛Allāmah Ibn Sa‛d 
rahimahullāh writes: 


كان الحسن جامعا عالما عاليا رفيعا فقيها مأمونا عابدا ناسكا كبير العلم فصيحا 
  .جميلا وسفيا
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“Hadrat Hasan Basrī possessed many excellent 
qualities. He was an ‛ālim, a person of high rank, 
high position, a jurist, a trustworthy person, a 
worshipper, an ascetic, possessed wide knowledge, 
eloquent in speech, handsome, and he had a 
broad forehead [sign of intelligence and wisdom].” 


Actions and sincerity in actions 


Someone asked Yūnus ibn ‛Ubayd: “Do you know 
anyone who does deeds like those of Hasan Basrī?” 
He replied: “Let alone no one doing actions like 
him, I do not even know anyone who can speak 
like him.” 


He considered sitting in assemblies and covering 
one’s self with a shawl [as a mark of piety] without 
any sincerity to be a deception. He used to say: 
“There are many who sit in our circles and 
assemblies, but they only have worldly purposes.” 


Those who cover themselves with shawls were 
mentioned before him, so he said: “These people 
are concealing pride and arrogance in the depths 
of their hearts, but are displaying humility and 
servitude through their external garments. By 
Allāh! They are more proud and arrogant than 
those who wear expensive sheets.” (Siyar as-
Sahābah) 


Note: This shows that merely wearing a cheap 
shawl or wrapping one’s self in a blanket does not 
mean the person is pure from the filth of pride and 
arrogance. Instead, an entire programme of 
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rectification and reformation is needed for it. 
(compiler) 


Identifying hypocrisy and hypocrites 


Hadrat Hasan Basrī’s rahimahullāh deep-seated 
intelligence enabled him to fully understand the 
fact that hypocrisy is still present and alive, and 
that not only are hypocrites existing, they are 
influencing lives, encroaching into the 
government,1 and are running the cities. 


Someone asked him: “Is hypocrisy prevalent today 
as well?” He replied: 


                                       


1 From among the latter scholars, Shāh Walī Allāh Sāhib 
rahimahullāh was also of the view that hypocrites are 
prevalent in every era, and are not confined to any specific 
era. He says that there are two types of hypocrisy: (1) Nifāq 
i‛tiqādī (hypocrisy in beliefs), and (2) Nifāq ‛amal wa akhlāq 
(hypocrisy in actions and behaviour). It is difficult to 
establish nifāq i‛tiqādī with absolute certainty because of the 
termination of messenger-ship and the end of divine 
revelation (wahy). However, nifāq ‛amal and nifāq akhlāq is 
widely prevalent. He is speaking about his era and saying 
that it is widely prevalent. 


In like manner, Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh spent his entire life 
speaking about hypocrisy, and wrote a book on this subject, 
titled Tahdhīr al-‛ulamā’ ‛an khisāl as-sufahā’ (warning the 
‛ulamā’ against having traits of the foolish). In this book, he 
quotes from the writings of Shāh Walī Allāh Sāhib 
Muhaddith Dehlawī rahimahullāh, e.g. Hujjatullāh al-
Bālighah, and al-Fauz al-Kabīr. It is worth studying this 
book. (compiler) 
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صفة النفاق وذم المنافقين، مؤلفه (لو خرجوا من أزقة البصرة لاستوحشتم فيها 
  )٦٨محدث أبو بكر فريابي، ص 


“If the hypocrites come out of the alleys of Basra, 
you will feel uncomfortable and scared to move 
around in the city.” 


In other words, a large number of people are living 
in the city who have a mere superficial relationship 
with Islam, without it really entering their hearts. 
Or, their actions and mannerisms are not imbibed 
with the true colour of Islam. 


He said on another occasion: 


صفة النفاق وذم  (ما لقيت هذه الأمة من منافق قهرها واستأثر عليها! يا سبحان االله
 )٥٧المنافقين، مؤلفه محدث أبو بكر فريابي، ص 


“O Allāh! So many different hypocrites have 
overpowered this ummah and are wielding their 
authority over it.” 


In other words, there are elements in the 
government who are not sincere to Islam and the 
Muslims. They are worried about their own 
objectives and benefits. (Tārīkh Da‛wat wa ‛Azīmat, 
vol. 1, p. 66) 


Statements 


1. “When Allāh ta‛ālā wills good for a person, He 
does not make him too engrossed with his wife and 
children.” 
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Note: In other words, such engrossment which 
causes a person to forget the Hereafter, because 
this is disliked. But if this is not the case, it is not 
disliked. Maulānā Rūmī rahimahullāh said: “What 
is this world? It is what causes a person to become 
heedless of Allāh ta‛ālā; and not possessions, 
wealth, riches, wife and children.” 


2. “A sign of a person’s humility is that whoever he 
meets after leaving his house, he considers that 
person to be superior to himself.” 


3. “When a person commits a sin and repents to 
Allāh ta‛ālā, his closeness to Allāh ta‛ālā 
increases. If a he commits a sin again, and repents 
again, his closeness increases even more.” 


Note: May Allāh ta‛ālā inspire us sinners to repent 
sincerely to Him. Āmīn. (compiler) 


4. “The worst people to a deceased person are 
those who cry over his death but do not free him of 
his debts.” 


5. “Do not exchange the enmity of one person for 
the love of 1000 people.” 


Note: This shows the abhorrence of enmity and the 
desirability of love. (compiler) 


6. “Greed causes an ‛ālim to become tarnished.” 


Note: Without doubt, it not only tarnishes the 
‛ulamā’ but makes them disreputable. A saying 
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goes: “Greed causes a conscious person to lose his 
sight.” 


7. “When a person reproaches himself in public, he 
is actually praising himself.” 


Note: This is because people will think him to be 
very humble for reproaching himself. Hadrat 
Shaykh [Hasan Basrī rahimahullāh] thus makes a 
subtle reference to the tricks and plots of the nafs 
(soul). Had the mashā’ikh not drawn our attention 
to the plots and tricks of the nafs, it would have 
been difficult for us to understand them. 
(compiler) 


8. Someone asked him: “Is hypocrisy prevalent 
today as well?” He replied: “If the hypocrites come 
out of the alleys of Basra, you will feel 
uncomfortable and scared to move around in the 
city.” 


9. “Be sociable and kind to your brothers so that 
your love for them may continue.” 


Note: This shows the great value of kindness to 
one’s brothers. If kindness is not shown, love will 
be replaced by enmity and hatred. (compiler) 


10. He used to sit as if he was a prisoner, and 
speak like a person who has been sentenced to 
Hell. 


11. “I wish I could eat a certain food which goes 
into my stomach and forms into a solid brick, 
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because I have learnt that a solid brick can remain 
in water for 300 years [without decomposing].” 


Note: His reason for saying this was so that he 
does not have to keep on eating, thereby 
disturbing his dhikr of Allāh ta‛ālā. Hadrat 
Maulānā Muhammad Ahmad Sāhib rahimahullāh 
relates the condition of a buzurg (pious man): 
whenever he felt hungry, he would mix a broth of 
barley in water and drink it down so that too much 
time is not wasted in eating. (compiler) 


12. Someone said to him: “The fuqahā’ (plural of 
faqīh – a jurist) are saying such and such things.” 
He asked: “Have you ever seen a faqīh?” He then 
said: “A faqīh is one who is abstinent in this world, 
who is fully observant of his sins, and is constant 
in his worship of Allāh ta‛ālā.” 


13. He used to take an oath and say: “Anyone who 
honoured the dirham (wealth and riches) was 
disgraced and humiliated by Allāh ta‛ālā.” 


14. “The world is your conveyance. If you remain 
riding it, it will keep you on it. But if it rides you, it 
will destroy you.” 


15. “The asceticism of the ‛ulamā’ lies in this world 
and in wealth.” In other words, the ‛ulamā’ must 
be abstinent in this regard. 


16. “If enmity develops between yourself and a 
person who is obedient to Allāh ta‛ālā, you must 
desist having any enmity towards him because 
Allāh ta‛ālā will not give you control over him. And 
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if he is disobedient to Allāh ta‛ālā, his 
disobedience is sufficient to destroy him. So do not 
tire yourself in having any enmity towards him.” 


17. “I have never seen a person who sought this 
world and received [any share] of the Hereafter. On 
the other hand, the person who sought the 
Hereafter received of this world as well.” 


The following is stated in Sifatus Safwah, p. 236: 


عاصر الحسن خلقا كثيرا من الصحابة فأرسل الحديث عن بعضهم وسمع من 
  .بعضهم


“He was a contemporary of a large group of 
Sahābah radiyallāhu ‛anhum. He narrated some 
Ahādīth as mursal (without stating which Sahābī 
he heard from), and he heard directly from some of 
them.” 


Demise 


His sincerity, religious engrossment, academic and 
spiritual achievements caused the entire city of 
Basra to be at his feet. When he passed away in 
110 A.H. the entire city followed his funeral. This 
was the first time in the history of Basra that 
because the entire population had gone to the 
graveyard, the ‛asr salāh was not performed in the 
Jāmi‛ Musjid of the city. (Tārīkh Da‛wat wa 
‛Azīmat, vol. 1, p. 67, as quoted from Ibn Khalikān) 
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CONCLUSION 
All thanks are due to Allāh ta‛ālā for enabling us 
to complete the first volume of Aqwāl-e-Salaf with 
valuable additions. Even the smallest of tasks are 
completed only through Allāh’s inspiration. 


I had mentioned in the foreword that – as per the 
request of a few sincere friends – I added the 
biographies of some Prophets ‛alayhimus salām, 
Sahābah radiyallāhu ‛anhum and Tābi‛īn 
rahimahumullāh in this edition. All praise and 
thanks are due to Allāh ta‛ālā. 


Respected Maulānā Maqsūd Ahmad Sāhib, a 
lecturer of Hadīth at Madrasah ‛Arabīyyah Bayt al-
Ma‛ārif, Ilāhābād, collated enlightening and rare 
points on the biographies of the Prophets 
‛alayhimus salām. I embellished this book by 
including  them here. May Allāh ta‛ālā reward him 
with the best of rewards. 


I intend gathering and collating biographies of 
more Tābi‛īn, Taba‛ Tābi‛īn, and of the righteous 
and the reformers who came thereafter in the 
following volumes. I make du‛ā’ to Allāh ta‛ālā and 
request the reader for his du‛ā’s for Allāh ta‛ālā to 
enable me and inspire me to write correctly and 
accurately on the lives of His righteous servants. 
This is certainly not difficult for Allāh ta‛ālā. 


I request my sincere friends and associates to 
continue helping and supporting me in this regard 
as they did in the past. I am indebted to all of 
them and will remain indebted to them. I make 
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du‛ā’ to Allāh ta‛ālā to reward you all. Āmīn. We 
will take the honour of commencing the second 
volume with the life of Hadrat Sayyidunā ‛Umar 
ibn ‛Abd al-‛Azīz rahimahullāh. Inspiration is from 
Allāh ta‛ālā alone. 


Muhammad Qamar az-Zamān Ilāhābādī 
23 Sha‛bān 1430 A.H. 


 


Al-hamdu lillāh, thumma al-hamdu lillāh – all 
thanks are due solely to Allāh  for having 
enabled me to complete the English translation of 
this blessed and inspiring book. I make an earnest 
du‛ā’ to Allāh  to accept this translation, to make 
it a means for my salvation in this world and the 
Hereafter, and to include me among His righteous 
servants by virtue of this humble contribution. 


 مهمِن تلَسو نالِحِيالص قُنِ–أُحِبزرلَّ االلهَ يا لَعلاَحص ي  


“I love the righteous although I am not of them. 
Perhaps Allāh will bestow me with righteousness 
[by virtue of my love for them].” 


As with all human endeavours, there are bound to 
be errors, mistakes, and slip-ups in the 
translation. I humbly request the reader to inform 
me of them so that these could be corrected in 
future editions. Constructive criticism and 
suggestions will be highly appreciated. I can be 
contacted via e-mail: 
maulanamahomedy@gmail.com 
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Was salām 
Mahomed Mahomedy 
19 Rajab 1432 A.H./21 June 2011 
Durban, South Africa. 
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PUBLISHER’S NOTE 
All praise is due to Allāh ta‛ālā, Maktabah Dār al-
Ma‛ārif Ilāhābād has had the honour of 
publishing many beneficial and helpful books of 
biographies, mawā’iz (exhortations), rules and 
regulations, purification of souls, etc. These were 
appreciated by scholars and people who have an 
inclination for such subjects, and they 
encouraged the publishers through their views 
and evaluations. May Allāh ta‛ālā reward them 
with the best of rewards. 


Māshā Allāh, we had the honour of producing a 
few important books recently, e.g. Riyād as-
Sunnah – in two volumes - which is an abridged 
version of Tarjumān as-Sunnah of Hadrat 
Maulānā Sayyid Badr-e-‛Ālam Sāhib 
rahimahullāh, Bārān-e-Ma‛rifat, and Ziyārat-e-
Haramayn which was previously published as 
Ziyārat-e-Haram. 


The book before you is the third edition of 
Ma’āthir al-Ambiyā’ wa as-Siddīqīn wa Āthār ash-
Shuhadā’ wa as-Sālihīn, titled Aqwāl-e-Salaf, 
volume two. In addition to the biographies and 
lives of the Tābi‛īn, Tābi‛āt and Taba‛ Tābi‛īn, it 
also contains the biographies, and statements 
together with the date of demise of famous auliyā’ 
until the fourth century of the hijrah. This 
collection was undertaken with much effort and 
toiling. We make du‛ā’ to Allāh ta‛ālā to enable us 
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to emulate and follow these Ahlullāh (pious 
servants of Allāh ta‛ālā). Āmīn. 


Finally, I request the readers to make du‛ā’ for my 
beloved and respected father – may Allāh ta‛ālā 
give him long life with good health and wellness, 
and may He fully reward all those who helped in 
the publication of this book. Āmīn. Yā Rabbal 
‛Ālamīn. 


Muhammad ‛Abdullāh Qamar az-Zamān Qāsimī 
Ilāhābādī 
Maktabah Dār al-Ma‛ārif, Ilāhābād 
Dhū al-Qa‛dah 1431 A.H./October 2010 
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INTRODUCTION 


الحمد الله رب العالمين، الرحمن الرحيم، ملك يوم الدين، والصلوة والسلام على 
سيد المرسلين وشفيع المذنبين، وعلى اله وصحبه وعلى من تبعهم أجمعين إلى يوم 


  .الدين


All praise is due to Allāh ta‛ālā, the first volume of 
Aqwāl-e-Salaf which was published with many 
beneficial additions was very much appreciated 
by the masses, the ‛ulamā’ and the mashā’ikh. 
May Allāh ta‛ālā also accept it through His grace 
and guide us all. In my introduction to the first 
volume of Aqwāl-e-Salaf, I had noted certain 
necessary points. These are applicable to this 
volume as well. 


1. Some elders advised me to add the biographies 
and statements of a few more personalities so 
that the readers may learn more about our elders. 
Inshā Allāh, this will be a means of establishing a 
bond with and confidence in our elders. In fact, 
this will encourage and spur them to act on the 
teachings and guidelines of our elders. 


I endeavoured to embellish this volume with 
biographies of even more Tābi‛īn, Taba‛ Tābi‛īn 
and Auliyā’. I also added comments wherever 
applicable. May Allāh ta‛ālā make this beneficial. 
Āmīn. 


2. As in the first volume, I was particular about 
adding the year of death of each personality. My 
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dear Maulwī Maqsūd Ahmad Sāhib worked very 
hard in this regard. However, we were not able to 
learn the year of death of a few personalities. 


3. In this volume as well, I received a lot of help 
from Maulānā Jamīl Ahmad Nadhīrī 
Mubārakpūrī, Maulānā Yūsuf Sāhib Tankārwī, 
Qārī Nāzir Husayn Sāhib, and Maulwī Samī‛ullāh 
Sāhib Tarkesarī in the collating, formatting and 
additions to this book. As previously, Maulānā 
Sābir ‛Alī Sāhib, Maulwī Kamāl al-Hudā, and 
Maulwī Fīroz ‛Ālam Qāsimī provided me with a lot 
of material from different books of biographies. I 
then made additions and subtractions to these, 
collated them, and handed them over to Maulānā 
Maqsūd Ahmad Sāhib who undertook an in-depth 
study of them, made corrections and additions 
wherever necessary, and after completing all this, 
he handed it over to a calligrapher. Once this task 
was completed, he made further corrections to 
the hand-written copies. In short, this second 
volume was completed after all this painstaking 
work, and is now being sent to the printing press. 


I make du‛ā’ to Allāh ta‛ālā to enable this book to 
be presented to the public with an excellent print. 
This is certainly not difficult for Allāh ta‛ālā. 


Muhammad Qamar az-Zamān Ilāhābādī 
Madrasah ‛Arabīyyah Bayt al-Ma‛ārif, Bakhshī 
Bāzār Ilāhābād 
14 Dhū al-Qa‛dah 1431 A.H./23 October 2010 
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EVALUATION 
Maulānā Diyā’ ad-Dīn Sāhib Islāhī 
rahimahullāh – Dār al-Musannifīn, A‛zamgarh 


Maulānā Qamar az-Zamān Sāhib had the 
opportunity of remaining in the service and 
obtaining guidance and rectitude under two 
senior shuyūkh of the Tarīqah of this era, viz. 
Maulānā Wasīyyullāh Sāhib Fatahpūrī 
rahimahullāh and Maulānā Muhammad Ahmad 
Partābgarhī rahimahullāh. He has thus 
experienced the joy of tasawwuf and attachment 
to the Sufis and mashā’ikh. This book is a 
manifestation of confidence in and love for the 
Sufis and pious elders of Dīn. In this book, he 
compiled and translated the sayings and 
statements of the Auliyā’ and Sulahā’ (reformers) 
from at-Tabaqāt al-Kubrā of Hadrat Shaykh ‛Abd 
al-Wahhāb Sha‛rānī rahimahullāh. He also 
provided concise explanations to some of the 
statements. 


This book is essentially an abridged version of 
Imām Sha‛rānī’s rahimahullāh book, but the 
compiler resorted to a few other books to obtain 
the statements and sayings of other pious 
personalities. He commenced with the pure words 
of Rasūlullāh sallallāhu ‛alayhi wa sallam in 
which he quoted the Urdu translation of Hadrat 
Shāh Walī Allāh’s rahimahullāh collection of forty 
Ahādīth. He followed this with the sayings of the 
Khulafā’ Rāshidīn, other Sahābah radiyallāhu 
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‛anhum, Sahābiyāt radiyallāhu ‛anhunna, and 
Tābi‛īn. He gradually came down to the end of the 
third century of the hijrah. This is the first volume 
of this book. The other volumes will contain the 
sayings of the personalities who came later. He 
provided a few beneficial points about the merits 
of the Auliyā’ and Sulahā’ in the beginning. These 
pure and heart-rending statements, and sayings 
of wisdom and cognition are very effective and 
influential on the soul. A person who reads them 
experiences a special joy and ecstasy. (Ma‛ārif, 
September 1987) 


 


Maulānā Diyā’ ad-Dīn Sāhib Islāhī hails from 
Sehrāyā, a village near A‛zamgarh. He was born 
in 1937 in Jayrājpūr, the village of his maternal 
family. He took admission in Madrasah al-Islāh at 
the age of ten. He derived benefit from the expert 
teachers at this institute, and when he was 
almost twenty years old, he joined Dār al-
Musannifīn. It was not easy to become 
academically affiliated to Dār al-Musannifīn at 
such a young age. But the Maulānā demonstrated 
from the very first day that he was a gift of Allāh 
ta‛ālā to this exceptional academic institute. 


Despite the numerous accolades and lofty 
positions which were accorded to the Maulānā, he 
was an example of humility and submission. He 
was an embodiment of simplicity, friendliness, 
and sociability. He would speak very gently with 
even the most ordinary workers. Patience and 
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forbearance were also his sterling qualities. He 
adhered strictly to fasting and salāh, and had a 
special attachment with reading the Qur’ān. 


The Maulānā returned from hajj on 3 January 
2008 and was going to visit a relative on the 1st of 
February. His Jeep met in an accident a little 
before Sarā’imīr and he was badly injured in this 
accident. Despite his unstable condition, he 
constantly repeated the name of his Creator, by 
saying: “Allāh, Allāh.” This was an affirmation 
from Allāh ta‛ālā of his close proximity and 
acceptance in His sight – it is an end which every 
Muslim hopes for. Just as Allāh ta‛ālā had 
decreed honour for him in this world, He also 
bestowed him with the highest honour of 
martyrdom. May Allāh ta‛ālā shower His 
abundant mercy on him. (quoted from Ma‛ārif, 
March 2008) 
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A LETTER FROM MUFTĪ MAHMŪD 
HASAN SĀHIB GANGOHĪ 


rahimahullāh 
My dear and honourable brother. May your 
merits increase. 


As salāmu ‛alaykum wa rahmatullāhi wa 
barakātuh 


You honoured me by sending me a copy of Aqwāl-
e-Salaf volume two. I perused through it here and 
there. You undertook a unique selection. It is a 
very demanding task to take extracts from 
lengthy lives and diverse conversations for the 
purpose of rectification and tutoring. But Allāh 
ta‛ālā made this task easy for you by His grace. 


Some of the places which I read made me feel as 
if an operation was being performed on a painful 
vein. This book also contains a cure for diseases – 
like cancer - which people consider incurable. 
Had the date of birth and death of the 
personalities whose statements are quoted also 
been mentioned, it would have been more 
beneficial for the students.1 May Allāh ta‛ālā 
accept your service and bestow you with more 
taufīq (inspiration). That is all. 
                                       


1 Al-hamdu lillāh, we have now done this in all the volumes. 
A brief account of Hadrat Muftī Sāhib’s rahimahullāh life 
and statements are contained in volume seven of Aqwāl-e-
Salaf. 
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Was salām 


Dictated by the servant, Mahmūd, may Allāh 
forgive him. 
Chattah Musjid, Dār al-‛Ulūm Deoband 
14/10/1409 A.H. 
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EVALUATION 
Hadrat Dr. Hāfiz Salāh ad-Dīn Ahmad Siddīqī 
rahimahullāh – Khalīfah of Hadrat Muslihul 
Ummat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh 


   نحمده ونصلِّي على رسولِهِ الْكَرِيمِ–نِ الرحِيمِ بِسمِ االلهِ الرحمٰ


Before I can write anything about this book, I will 
relate one of my personal incidents. On one 
occasion, I made a request to Hadrat Muslihul 
Ummat ‛Ārif Billāh Shāh Wasīyyullāh quddisa 
sirruhu by saying: “I would like my two daughters 
to become ‛ālimahs. How should I go about 
getting them educated?” Hadrat responded 
spontaneously: “Qamar az-Zamān will teach 
them. And once they mature, he will teach them 
from behind a veil.” 


In addition to this, whenever I asked him for a 
ruling, Hadrat would explain each point himself. 
But when he used to get up to leave for his 
house, he would say to me: “Doctor Sāhib! You 
must also pose this question to Qamar az-
Zamān.” My heart and mind were immediately 
filled with respect for his excellent good deeds, 
knowledge and conviction. A poet says: 


“This good fortune is not due to my personal 
strength. It can only be achieved through the 
generosity, grace and favour of the affectionate 
Allāh.” 
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Several books of the Maulānā have already been 
published, e.g. Tadhkirah Muslihul Ummat, 
Faydān-e-Muhabbat Sharh ‛Irfān-e-Muhabbat, 
Aqwāl-e-Salaf volume one, and so on. Māshā 
Allāh, his style of writing is very appealing and 
the moment a person reads it, it settles in the 
heart and provides joy and ecstasy to the heart. 
Aqwāl-e-Salaf is an unparalleled book as regards 
its comprehensiveness. It contains the sayings 
and statements of the pious elders, and is 
beneficial to the novice and the expert, the 
‛ulamā’ and the sulahā’. I make du‛ā’ to Allāh 
ta‛ālā to enable those who are treading the path 
and the masses to derive maximum benefit from 
it, and – inshā Allāh, a study of this book will 
polish and purify people internally and externally. 
All praise is due to Allāh ta‛ālā in the beginning 
and the end. 


Salāh ad-Dīn Ahmad, may Allāh pardon him 
19 Rabī‛ al-Awwal 1409 A.H./November 1988 


 


The honourable Doctor Sāhib rahimahullāh was 
born in Bhartī, district Ghāzīpūr. He spent his 
childhood with his father who was an inspector in 
Deoband, Sahāranpūr, Thānābhawan and 
surrounding areas. As a result, he had the 
opportunity of meeting the ‛ulamā’ and mashā’ikh 
of the region. He spent time in the company of 
Hadrat Hakīmul Ummat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh and had the good fortune of 
walking in and out of his inner room. 
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I think he first completed the hifz of the Qur’ān in 
Dār al-‛Ulūm Deoband and commenced studying 
the primary books of Arabic and Persian. He then 
studied medicine in the Medical College in 
Ilāhābād. When Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh came to 
Ilāhābād in 1957/1377 A.H. he remained with 
him until 1387 A.H. when Hadrat rahimahullāh 
went for hajj. His hajj journey actually proved to 
be his journey to the Hereafter. To Allāh we 
belong and to Him is our return. 


Māshā Allāh, Hadrat rahimahullāh honoured him 
with khilāfah and the permission to accept 
bay‛ah. Hadrat rahimahullāh considered him to 
be a sāhib-e-hāl (one who constantly enjoys the 
consciousness of Allāh ta‛ālā) and one whose 
du‛ā’s are readily accepted. 


Doctor Sāhib rendered many services. He was at 
the forefront in purchasing the house at 23 
Bakhshī Bāzār, and had the good fortune of 
initiating the periodical, Ma‛rifat-e-Haqq. He then 
started an entire residential area named after 
Hadrat rahimahullāh. It was named Wasīyyābād. 
He was also instrumental in building the Jāmi‛ 
Musjid in this area. This is where I perform my 
fajr salāh. May Allāh ta‛ālā reward him with the 
best of rewards. 


After experiencing a long illness, he passed away 
on a Thursday night on 8 Dhū al-Hijjah 1430 
A.H. corresponding with 26 November 2009. I had 
the opportunity of leading the people for his 
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janāzah salāh the next day, after the jumu‛ah 
salāh, in front of the Jāmī‛ Musjid of Wasīyyābād. 
May Allāh ta‛ālā illuminate his grave. 
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A LETTER FROM MAULĀNĀ 
MUHAMMAD YŪNUS SĀHIB 


(A special student of Hadrat Muslihul Ummat 
rahimahullāh and the nāzim of Da‛watul 


Haqq, Kaddī, Gujarat) 


My respected and honourable brother. May Allāh 
ta‛ālā perpetuate your kindness and affection, 
and may He extend your lofty shade. 


As salāmu ‛alaykum wa rahmatullāhi wa 
barakātuh 


I hope you are well. I was most pleased at 
receiving your gift, Aqwāl-e-Salaf, via the post 
today. When I started reading it, I experienced 
immense joy and continued reading. I was forced 
to keep the book aside when the time of salāh 
approached. Māshā Allāh, may Allāh ta‛ālā bless 
you for He has enabled you to undertake a major 
task. May Allāh ta‛ālā accept it and reward you 
abundantly from all of us who benefit from it. You 
did us all a great favour by diving into the 
different oceans, bringing forth rare pearls, 
stringing them into a beautiful necklace, and 
presenting it to cowardly people like us. May 
Allāh ta‛ālā reward you with the best rewards, 
acknowledge your efforts, and accept them. 


Muhammad Yūnus 
10 Jumādā al-Ukhrā 1407 A.H. 
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Whatever my respected friend wrote about Aqwāl-
e-Salaf is both concise and comprehensive. It is 
my heartfelt desire to write a few words about my 
sincere friend. Hopefully, I will fulfil the right of 
his love and bond. 


The Maulānā was born in Muhammadī 
Lakhīmpūr in 1355 A.H. corresponding with 
1936. His father’s name was Maulānā Mustahsan 
Sāhib rahimahullāh who was a close murīd of 
Hadrat Muslihul Ummat Shāh Wasīyyullāh Sāhib 
rahimahullāh and used to engage in dhikr and 
shughl (remembrance of Allāh ta‛ālā and spiritual 
exercises). He used to live in Hardāspūr but 
would cross several rivers even during the 
monsoon season in order to attend the majlis of 
Hadrat Muslihul Ummat rahimahullāh. 


Maulānā Muhammad Yūnus Sāhib most probably 
lived with his father, and used to study under 
Hadrat in Fatahpūr. We then came to Ilāhābād 
and the Maulānā got married to the daughter of 
Sufi ‛Abd ar-Rabb Sāhib rahimahullāh, and 
proceeded to Kaddī, district Mihsānah, Gujarat. 
He came to Ilāhābād and studied the books of 
tafsīr and Hadīth with us. Māshā Allāh, he was 
an intelligent student, but because of financial 
constraints, he had to return to Kaddī. He 
remained there till the end and rendered many 
religious and academic services. 


He showed a lot of love for me. When we 
established Madrasah Bayt al-Ma‛ārif, Ilāhābād, 
we first undertook a journey to Kaddī, Gujarat. 
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The Maulānā introduced me to a few wealthy 
people of Mumbai. May Allāh ta‛ālā reward him 
with the best of rewards. 


I now relate an incident which demonstrates his 
good thoughts. I consider it necessary to relate 
this incident as a way of giving thanks. After the 
demise of Hadrat Maulānā Muhammad Ahmad 
Sāhib rahimahullāh I went to Kanthāriyah, 
Bharūch in 1412 A.H. to establish a khānqāh 
there (and –al-hamdulillāh - I still go there. May 
Allāh ta‛ālā accept it). The following year, Hadrat 
Maulānā Masīhullāh Khān Sāhib rahimahullāh 
passed away. So some people of Pālanpūr, e.g. 
Maulānā Muftī Ādam Sāhib Bhīlūnī, Ādam Sāhib 
Kuhlī, Maulānā ‛Abd ar-Rahīm Sāhib and others 
went to Maulānā Yūnus Sāhib rahimahullāh to 
renew their bay‛ah or to seek his advice. He 
spontaneously said to them: “My friend, Maulānā 
Qamar az-Zamān Sāhib comes here to 
Kanthāriyah to conduct a khānqāh there. I feel it 
will be good if you people pledge bay‛ah to him.” 
(The Maulānā advised them in this manner 
although his own shaykh, Maulānā ‛Abd al-Halīm 
Sāhib rahimahullāh was still alive, and he himself 
had received khilāfat from him). 


Subsequently, those people came to me, 
established a bond with me, and the relationship 
increased gradually. Eventually, the majority of 
the ‛ulamā’ of this region entered the silsilah 
(spiritual chain) and have embellished the 
khānqāhs of Kanthāriyah and Ilāhābād with their 
regular presence. Many of them have also 
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received ijāzah (permission to induct murīds) and 
khilāfat. 


In short, I had a special relationship with 
Maulānā Muhammad Yūnus Sāhib rahimahullāh. 
I make an earnest du‛ā’ to Allāh ta‛ālā to bless 
him with a special rank in Paradise and to accept 
his services in the fields of Dīn and sulūk. He 
passed away in his village Muhammadī 
Lakhīmpūr in Safar 1427 A.H./2006. May Allāh 
ta‛ālā shower him with His mercies. 
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  :قال رسول االله صلى االله عليه وسلم
مسلم، (خير الناس قرني ثم الذين يلوم ثم الذين يلوم ثم الذين يلوم 


  )كتاب الفضائل


THE TĀBI‛ĪN 
Rahimahumullāh 


BIOGRAPHIES AND STATEMENTS 


In the first volume we related short biographies 
and a few statements of some of the Sahābah 
radiyallāhu ‛anhum, Sahābiyāt radiyallāhu 
‛anhunna and Tābi‛īn. The readers crowned them 
with the honour of acceptance. All praise is due 
to Allāh ta‛ālā. 


In volume two, we will relate biographies and 
statements of a few more Tābi‛īn, Tābi‛āt, Taba‛ 
Tābi‛īn and the Auliyā’ who came after them. 
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Hadrat Sayyidunā ‛Umar ibn ‛Abd al-
‛Azīz rahimahullāh 


Name and lineage 


His name is ‛Umar, his kunnīyyat is Abū Hafs, his 
father’s name was ‛Abd al-‛Azīz ibn Marwān and 
his mother’s name was Umm ‛Āsim. She was the 
daughter of ‛Āsim, who was the son of Hadrat 
‛Umar radiyallāhu ‛anhu. Thus, the blood of 
Hadrat ‛Umar radiyallāhu ‛anhu flows in the veins 
of Hadrat ‛Umar ibn ‛Abd al-‛Azīz rahimahullāh. 


He was born in Madīnah in 63 A.H. 


He is included among the Tābi‛īn of Madīnah. He 
narrated Hadīth from ‛Abdullāh ibn Ja‛far 
radiyallāhu ‛anhu, Sā’ib ibn Yazīd radiyallāhu 
‛anhu and Sahl ibn Sa‛d radiyallāhu ‛anhu. (Siyar 
A‛lām an-Nubalā’, vol. 5, p. 114) 


We now quote his entire account from the book 
A‛yān al-Hujjāj written by the great Muhaddith, 
Hadrat Maulānā Habīb ar-Rahmān Sāhib A‛zamī 
rahimahullāh. 


His lofty conditions 


His father, ‛Abd al-‛Azīz, was the governor of 
Egypt. During that time, he was born in the 
Egyptian village of Halwān. His mother was the 
granddaughter of Hadrat ‛Umar Fārūq 
radiyallāhu ‛anhu. Hadrat ‛Umar radiyallāhu 
‛anhu used to say: “From my progeny there will be 
a person who will fill the world with justice.” 


https://nmusba.wordpress.com/







 38 


Hadrat ‛Umar’s radiyallāhu ‛anhu prediction was 
fulfilled when ‛Umar ibn ‛Abd al-‛Azīz 
rahimahullāh became the caliph. 


He memorized the Qur’ān when he was quite 
young. His father sent him to Madīnah 
Munawwarah to acquire knowledge and 
character. He heard Ahādīth from Hadrat Anas 
radiyallāhu ‛anhu, ‛Abdullāh ibn Ja‛far, Sa‛īd ibn 
al-Musayyib, ‛Urwah ibn az-Zubayr and others. 
He used to frequent ‛Ubaydullāh ibn ‛Abdillāh for 
the acquisition of knowledge. 


When his father passed away in 85 A.H., his 
uncle, ‛Abd al-Malik ibn Marwān (the famous 
Umawī caliph) called him to Damascus and got 
him married to his daughter, Fātimah. Walīd 
became the caliph in 86 A.H. and sent him to 
Madīnah Munawwarah as its governor. He 
remained in this position until 93 A.H. and 
proceeded to Shām (Syria). Sulaymān became the 
caliph in 96 A.H. and ‛Umar ibn ‛Abd al-‛Azīz 
remained his minister until the end. When the 
time for Sulaymān’s departure from this world 
drew near, he appointed ‛Umar ibn ‛Abd al-‛Azīz 
as the next caliph. 


He possessed the qualities of rectitude and piety 
even before he became the caliph. Those who 
were jealous of him could find no way of accusing 
him of living a life of luxury and comfort, or that 
he was proud and haughty. After he became the 
caliph, his friends and foes – all of them – 
acknowledged that after the Khulafā’ Rāshidīn, 
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they never came across any caliph or king who 
led such an ascetic life as him. 


Merits and virtues 


With regard to his knowledge and virtues, 
Maymūn ibn Mihrān says that senior ‛ulamā’ 
appeared to be students of the primary level 
before him. His adherence to knowledge and 
practising on it is attested to by a senior walī, 
ardent worshipper and ascetic like Mālik ibn 
Dīnār rahimahullāh who used to say: “People refer 
to me as an ascetic man, whereas the real ascetic 
was ‛Umar ibn ‛Abd al-‛Azīz because the entire 
world had offered itself to him but he cast it 
aside.” (Ibn Sīrīn) 


Imām al-Hudā, Hasan Basrī, and Wahb ibn 
Munabbih used to refer to him as the Mahdī. 
Sufyān Thaurī referred to him as the fifth 
Righteous Caliph. And Imām Mālik referred to 
him as the mujaddid (reviver) of the first century. 


He used to say: “I never spoke a lie ever since I 
learnt that lies create a blot on man’s honour.” 


After he became caliph, he took away all the 
lands and properties of his family members who 
had received these from the previous caliphs, and 
included them in the Bayt al-Māl (Islamic 
Treasury). In fact, jewellery which was given to 
his wife by ‛Abd al-Malik was also given to the 
Bayt al-Māl. 
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The one in-charge of the royal stables came to 
him asking him for money which would be used 
for the upkeep of the horses, payment of workers, 
and purchase of fodder. He said to him: “Send all 
the horses to the different cities of Syria, sell 
them, and bring all the money to the Bayt al-Māl. 
One donkey is sufficient as a conveyance for me.” 


On one occasion, his wife sent masoor (a pulse) to 
his slave, Abū Umayyah, for him to eat. The slave 
said: “Whenever I come here, I only receive 
masoor.” The wife replied: “This is the only food 
which your master, the Amīr al-Mu’minīn, eats.” 


He said to his wife (the daughter of the caliph, 
‛Abd al-Malik): “If you have one dirham bring it 
here, and I will buy some grapes.” She replied: “I 
do not have one dirham.” She then said: “You are 
the Amīr al-Mu’minīn and you do not even have 
one dirham to buy grapes!?” He replied: “Yes. But 
it is easier not to have it than having to wear a 
necklace of fire in Hell.” 


One day he performed the jumu‛ah salāh while 
his kurtah was patched in the front and back. A 
man said to him: “O Amīr al-Mu’minīn! If Allāh 
ta‛ālā has given you, you must dress well.” He 
lowered his head for a short while and replied: 
“When Allāh ta‛ālā gives, it is better to show 
sufficiency at that time. When a person has the 
power and ability [to exact revenge], it is better to 
pardon and forgive.” 
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His daily expense was two dirhams. An estimated 
value of his topī (head gear), turban, kurtah, 
cloak, sheet and leather-socks was only twelve 
dirhams. 


For as long as he was engaged in state work at 
home at night, he would use the candle which 
belonged to the state. When he completed his 
work, he would extinguish the candle, and light 
the lamp of his house. Rajā’ ibn Hayāt was seated 
by him on one occasion and talking with him 
when the oil of the lamp got finished and the light 
was about to go off. Rajā’ asked: “Should I 
awaken the servant?” He replied: “No.” Rajā’ said: 
“Okay, shall I put it right?” He replied: “No. It is 
discourteous for the host to take work from his 
guest.” He then got up himself, poured oil into the 
lamp, and got it working again. When he 
completed this task and sat down once more, he 
said: “When I got up to do this work, I was ‛Umar 
ibn ‛Abd al-‛Azīz, and I am still ‛Umar ibn ‛Abd al-
‛Azīz [after doing it. Getting up to do my own work 
did not decrease me in any way].” 


While Sulaymān [the caliph] was alive, Abū Bakr 
ibn Hazm, a judge of Madīnah, sent a request to 
him saying: “There is an amount set aside for the 
government employees for candles which they 
light when they go for the fajr and ‛ishā salāhs. 
The amount is depleted, so please reissue the 
order.” Before the order could be issued, 
Sulaymān passed away. It was therefore 
presented to Hadrat ‛Umar ibn ‛Abd al-‛Azīz 
rahimahullāh. On reading the request, he said: 
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“When I had seen you, you used to come to 
the musjid in the darkness of the night 
even when it was raining and muddy. By 
Allāh, you were better on that day than 
what you are today. Was salām.” 


‛Umar ibn ‛Abd al-‛Azīz said to ‛Amr ibn Muhājir 
on one occasion: “When you see me shifting away 
from the truth, you must hold me by my collar, 
pull me aside, and say: ‘O ‛Umar! What are you 
doing?’” 


Advice to his children 


When he was in his final illness, Maslamah ibn 
‛Abd al-Malik came to him and said: “O Amīr al-
Mu’minīn! You did not give any of this wealth to 
your children, and you are departing by leaving 
them absolute paupers!? You should therefore 
make a bequest to me or to anyone else in your 
family in their favour.” 


He replied: “I did not deprive them any of their 
rights, and I certainly did not give them what was 
not their right. As for a bequest, my executor and 
their guardian on my behalf is Allāh ta‛ālā who 
revealed the Qur’ān. He alone is the guardian of 
the righteous.” 


He then summoned for his children and said to 
them while his eyes were filled with tears: “May 
my life be sacrificed for those young people whom 
I am leaving behind in a state of poverty. All 
thanks to Allāh ta‛ālā I am leaving them in a good 
situation. My sons! There could have been only 
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two situations: (1) That you lived a life of 
affluence, comfort and luxury; and your father 
would be in Hell. (2) You lived a life of poverty and 
need; and your father would be in Paradise. I 
preferred the second option. You may go. May 
Allāh ta‛ālā protect you.” 


He used to say: “We must choose an opinion 
which is attested to by the past peoples (the 
senior Sahābah radiyallāhu ‛anhum). Do not 
accept an opinion which is not in line with their 
thinking. This is because they were better than 
you and more knowledgeable than you.” 


He said the following in one of his sermons: “Dīn 
is what Rasūlullāh sallallāhu ‛alayhi wa sallam 
did and the path which was paved by Hadrat Abū 
Bakr radiyallāhu ‛anhu and ‛Umar radiyallāhu 
‛anhu. This is what we have to choose. We must 
stop at this point and not go beyond it.” 


‛Umar ibn ‛Abd al-‛Azīz rahimahullāh performed 
hajj in 87 A.H. when he was the governor of 
Madīnah. He was appointed the amīr of the hajj 
season. He led the life of royalty at the time. 
Yūnus relates: “I saw him performing tawāf and I 
remember seeing the belt which is tied around 
the waist covered by rolls of his stomach. I then 
saw him after he became caliph, and he was so 
thin that I could count his ribs without having to 
touch them.” 


Sulaymān ibn ‛Abd al-Malik performed hajj in 97 
A.H. and ‛Umar ibn ‛Abd al-‛Azīz accompanied 
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him. This is affirmed by the above-mentioned 
incidents related by Sulaymān and Tā’ūs. Imām 
Tā’ūs considered ‛Umar’s walk to be one of pride 
and haughtiness. So he poked him with his finger 
in his side and said: “The person whose stomach 
is filled with impurity must not walk in this 
manner.” 


Ibn ‛Abd al-Hakam and Ibn al-Jauzī have written 
entire biographies about him, and several books 
in the Urdu language have also been written in 
this regard. (A‛yān al-Hujjāj, p. 213) 


The essence of his life 


The essence of his life, the soul of all his efforts 
and striving, and the impetus for all this was the 
strength of his īmān, conviction in the Hereafter, 
and desire for Paradise. Whatever he did was 
done out of Allāh’s fear and desire for His 
pleasure. It was this strength which enabled the 
most powerful ruler of his time ruling over the 
largest country of the time to remain steadfast 
against all the attractions and means which were 
at his disposal. If anyone advised him against 
such an ascetic life and encouraged him to enjoy 
the comforts of this world, he would always read 
this verse to the person: 


  إِنِّي أَخاف إِنْ عصيت ربِّي عذَاب يومٍ عظِيمٍ


“I fear the punishment of a mighty day if I were to 
disobey my Lord.” (Sūrah al-An‛ām, 6: 15) 
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He said to his attendant on one occasion – and 
this was a correct assessment of his self – “Allāh 
ta‛ālā bestowed me with a very enthusiastic 
temperament. No matter what position I acquired, 
I always desired to get a position higher than it. I 
have now reached a position after which there is 
nothing. My enthusiastic temperament is now 
yearning for and desiring Paradise.” (Sīrat ‛Umar 
ibn ‛Abd al-‛Azīz, p. 61) 


The level of his soft heartedness and submission 
before Allāh ta‛ālā can be gauged from the 
following: He asked a person for advice. The man 
replied: “If Allāh ta‛ālā cast you into Hell and the 
entire world entered Paradise, what benefit will it 
be to you? If the entire world went to Hell and 
Allāh ta‛ālā blessed you with Paradise, of what 
harm will it be to you?” On hearing this, he cried 
so much that a stove which was in front of him 
became extinguished. (Sīrat ‛Umar ibn ‛Abd al-
‛Azīz, p. 108) 


Yazīd ibn Haushab says: “It seemed as though 
Paradise and Hell were created only for ‛Umar ibn 
‛Abd al-‛Azīz and Hasan Basrī.” (Sifatus Safwah, 
vol. 3, p. 165) 


Demise 


Had Allāh ta‛ālā willed and ‛Umar ibn ‛Abd al-
‛Azīz was blessed with a longer period as caliph, 
he would have effected a deep and long lasting 
revolution in the entire Islamic world, and Muslim 
history would have been different from what it is. 
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But the Banū Umayyah who had to make the 
most sacrifices during the era of his caliphate, 
and regretted at having a relationship with him 
because they could no longer conduct their 
informal assemblies, could not bear this any 
more. The tried to get rid off him as quickly as 
possible and thus deprived the Muslim world of 
this gift of Allāh ta‛ālā. He ruled as caliph for two 
years and five months, and passed away in 101 
A.H. There is evidence to suggest that he was 
poisoned by his family members. (Refer to Ibn 
Sa‛d, Ibn Athīr, Ibn Jauzī, and Tārīkh Da‛wat wa 
‛Azīmat, vol. 1, p. 50). 


He was buried in Diyar Sam‛ān. May Allāh ta‛ālā 
illuminate his grave. (Siyar Sahābah, vol. 7, p. 
377) 
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Hadrat ‛Alqamah ibn Qays 
rahimahullāh 


Name and lineage 


His name is ‛Alqamah, and his kunnīyyat is Abū 
Shiblī. He was the maternal uncle of the famous 
Muhaddith, Ibrāhīm Nakha‛ī rahimahullāh, and 
the paternal uncle of Aswad ibn Yazīd 
rahimahullāh. 


He was born during the blessed era of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Statements and conditions 


He was an illustrious student of Hadrat ‛Abdullāh 
ibn Mas‛ūd radiyallāhu ‛anhu. He possessed 
exceptional knowledge and virtue to the extent 
that many Sahābah radiyallāhu ‛anhum would 
ask him for fatāwā and points of knowledge. 


He disliked popularity and tribute for himself. 
People would advise him to go to one of the 
renowned places and conduct lessons of Hadīth 
and Qur’ān. He would reply: “I dislike a large 
group of people walking behind me, and people 
pointing fingers at me and saying: ‘This is 
‛Alqamah’.” 


Someone said to him: “You would benefit 
[materially] if you go and meet the rulers of the 
time.” He replied: “The more of the world I take 
from them, the more of the Dīn they will take 
away from me.” 
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Note: There is a special lesson in this for the 
‛ulamā’ and mashā’ikh. Remaining in the 
company of the rulers and leaders without any 
real need certainly destroys one’s internal self. 
When a Tābi‛ī who is a distinguished personality 
of the khayr al-qurūn (best of eras) is so wary of 
joining the rulers and leaders, how much more 
will we – who are deficient in knowledge and 
practice – have to be on our guard in this regard! 


He used to remain in his house, and would 
personally see to providing grass and other 
necessities to his goats. 


Note: Glory to Allāh! Look at the level of his 
humility and selflessness! This is also in 
emulation of the Sunnah. Rasūlullāh sallallāhu 
‛alayhi wa sallam also conducted himself in this 
way in his house – as mentioned in the books on 
his biography. 


He would marry the daughters of poor people 
with the intention of humbling himself. 


When he passed away, he left behind nothing 
except for a sheet, a tattered blanket, and a copy 
of the Qur’ān. 


Note: Glory to Allāh! This is what you call genuine 
Sufism and asceticism for which thousands of 
karāmāt (miracles) can be sacrificed. (Tabaqāt, 
vol. 1, p. 25) 
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Resemblance with Rasūlullāh sallallāhu ‛alayhi 
wa sallam 


Hadrat Ibrāhīm rahimahullāh says that Hadrat 
‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu 
resembled Rasūlullāh sallallāhu ‛alayhi wa 
sallam in his ways, mannerisms, habits and 
traits. And Hadrat ‛Alqamah rahimahullāh 
resembled Hadrat ‛Abdullāh ibn Mas‛ūd 
radiyallāhu ‛anhu. This resemblance was not 
confined to knowledge only. Rather, he resembled 
him totally in actions and situations. 


Recitation of the Qur’ān 


He had extraordinary attachment to the Qur’ān. 
He used to complete one recitation of the Qur’ān 
in six days. At times, he would read the entire 
Qur’ān in one night. 


Note: This virtue cannot be acquired without a 
special affinity (nisbat) with Allāh ta‛ālā and a 
unique bond with the Book of Allāh ta‛ālā. Hadrat 
Hājī Imdādullāh Sāhib Muhājir Makkī 
rahimahullāh says: “Who is it who made us listen 
to the eternal song and thereby left us intoxicated 
and enraptured!?” 


Demise 


He passed away in 62 A.H. in Kūfah. To Allāh we 
belong and to Him is our return. He issued three 
bequests when he was ill: (1) Read the kalimah 
tayyibah to me until the very end so that the last 
words to emanate from my mouth are Lā ilāha 
illallāhu wahdahu lā sharīka lahu. (2) Hasten in 
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my burial. (3) Women must not join my funeral. 
(Siyar Sahābah, vol. 7, p. 398) 


Note: Glory to Allāh! What an excellent bequest 
and advice. It is most worthy of practising upon. 
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Hadrat Muhammad ibn al-Munkadir 
rahimahullāh 


Name, lineage, merits 


His name is Muhammad, and his kunnīyyat is 
Abū ‛Abdillāh. His father’s name was Munkadir. 
He held a lofty position as regards merits, virtues, 
asceticism and piety. Hāfiz Dhahabī rahimahullāh 
says that his reliability, and academic and 
practical excellences were unanimously accepted. 
He adds the titles of “Imām” and “Shaykh al-
Islam” to his name. He was a distinguished 
reader of the Qur’ān. Imām Mālik rahimahullāh 
used to refer to him as sayyid al-qurrā’ (the 
master of all the readers of the Qur’ān). He also 
possessed expertise in the field of fiqh 
(jurisprudence) and fatwā. He was listed among 
the muftīs of Madīnah Munawwarah. 


Asceticism and abstention 


Asceticism and piety were deeply seated in him. 
He used to undertake strenuous spiritual 
exercises for the rectification of his self. He bore 
every type of hardship for forty continuous years 
for his self (nafs). Hadrat Imām Mālik 
rahimahullāh used to say: “He was from among 
the most ardent worshippers and ascetics.” Ibn 
‛Imād Hambalī rahimahullāh writes: “His house 
was a refuge and treasure house for the righteous 
(sulahā’) and ardent worshippers.” 
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Soft heartedness 


His heart was extremely soft and he would tear 
profusely when reading certain verses of the 
Qur’ān. He cried excessively one night in the 
tahajjud salāh. When his brothers asked him the 
reason the next morning, they learnt that he was 
overcome by crying when he read this verse: 


  وبدا لَهم مِّن االلهِ ما لَم يكُونوا يحتسِبونَ


“And there will appear before them, from Allāh, what 
they did not even imagine.” (Sūrah az-Zumar, 39: 47) 


He was affected in a similar way when he read 
Ahādīth. Imām Mālik rahimahullāh says: “When 
he was asked about a certain Hadīth, he would 
cry.” 


Benefiting from the company of the righteous 


Just looking at him would rectify a person’s nafs. 
Imām Mālik rahimahullāh says: “Whenever I 
perceived any hardness in my heart, I would go 
and look at Ibn Munkadir. This would result in 
my abhorring my nafs for a few days.” 


The best deed and the best world 


Someone asked him: “What do you consider to be 
the most superior thing?” He replied: “To bring 
joy to Muslims.” He was asked: “What is the best 
of this world: “To treat one’s friends in a noble 
manner.” (Siyar Sahābah, vol. 7, p. 494) 
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Statements 


1. He used to say: “I imposed striving and 
spiritual exercises on my nafs for forty years. 
Only then did I obtain an inkling of the pious 
predecessors.” 


Note: We learn from this that after striving and 
engaging in spiritual exercises, a person develops 
the qualities of the pious. 


2. He used to take children with him for hajj and 
explained this as follows: “I present them before 
Allāh ta‛ālā in the hope that He will look at them 
with mercy (and I will also obtain some of it).” 


3. He used to say: “I feel ashamed of thinking that 
Allāh’s mercy cannot be showered on a certain 
Muslim, no matter how evil his deeds may be.” 


Note: We learn from this that we must set our 
sights on Allāh’s ta‛ālā all-encompassing mercy 
so that we may hope for His mercy under every 
situation. 


Demise 


He passed away in Madīnah Munawwarah in 130 
A.H. May Allāh ta‛ālā illuminate his grave. 
(Tabaqāt, vol. 1, p. 33) 
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Hadrat Sayyidunā Muhammad ibn Ka‛b 
rahimahullāh 


Name and lineage 


His name is Muhammad, and his kunnīyyat is 
Abū Hamzah. His father’s name was Ka‛b. His 
father was a confederate of the Jewish tribe, 
Banū Qurayzah, and the Aus tribe of the Ansār. 
He [the son] was captured in the battle of 
Qurayzah but was released because of his tender 
age. 


Merits 


Muhammad ibn Ka‛b was a senior and high-
ranking Tābi‛ī. Ibn Hibbān rahimahullāh says that 
he was from among the distinguished ‛ulamā’ of 
Madīnah in knowledge and jurisprudence. 


Pondering and reflecting over the Qur’ān 


Pondering and reflecting over the meanings of the 
Qur’ān was his peculiar trait. One night he began 
reading Sūrahs Zilzāl and al-Qāri‛ah. He spent 
the entire night pondering over their meanings 
and implications, and continued until the 
morning. 


He used to say: “A deluge and flood of meanings 
of the Qur’ān come into my mind to the extent 
that the entire night passes, but the flood of 
meanings does not stop. 
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Jurisprudence 


He was from among the illustrious jurists of 
Madīnah. 


  كَانَ مِن أَفَاضِلِ أَهلِ الْمدِينةِ عِلْما وفِقْها


“He was from among the distinguished people of 
Madīnah in knowledge and jurisprudence.” 


He was also imbued with asceticism and 
abstention. 


Purity of heart 


He remained pure of heart in every stage of his 
life. In addition to this, he would always remain 
occupied in making du‛ā’ for forgiveness and 
repentance. On seeing this, his mother would say 
to him: “O Muhammad! Had your life of piety not 
been fully known to me, I would have thought 
your crying by day and night, and your 
repentance and seeking forgiveness were all 
because of a very serious sin which you 
committed. But I found you to be pure of heart in 
your childhood, and I see you the same even now 
after you have become an adult.” 


Muhammad ibn Ka‛b rahimahullāh said: “O 
mother! You may be right in what you are saying, 
but I do not consider myself safe from sin. I may 
have committed an error which caused Allāh’s 
ta‛ālā anger and displeasure. This is why I seek 
forgiveness all the time.” (Siyar Sahābah, vol. 6, 
p. 267) 
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Statements 


1. “The one who reads the Qur’ān will certainly be 
endowed with intelligence even if he has reached 
the age of one hundred years.” 


Note: Glory to Allāh! What glad tidings for those 
who read the Qur’ān. May Allāh ta‛ālā bestow all 
of us with genuine recitation of the Qur’ān. Āmīn. 


2. “The earth cries over some people, and for 
some people. The earth cries for those who do 
good and it makes du‛ā’ for them. As for those 
who commit evil, the earth cries over them and 
curses them. He then recited this verse: 


ضالأَراءُ ومالس هِملَيع كَتا بفَم  


“Then neither did the skies nor the earth cry over 
them.” (Sūrah ad-Dukhān, 44: 29) 


Crying refers to fellow-feeling and testimony. On 
the day of Resurrection, testimony will be taken 
from every single thing with regard to our deeds. 


3. He was asked: “What is the sign of loss and 
deprivation?” He replied: “To consider good to be 
evil, and evil to be good.” 


4. He used to say: “If concession could have been 
given to abandon dhikr, Hadrat Zakarīyyā 
‛alayhis salām would have been the first to be 
given such a concession (because Allāh ta‛ālā had 
prohibited him from speaking for three days, but 
at the same time, he was ordered to engage in 
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abundant remembrance of Allāh ta‛ālā). Allāh 
ta‛ālā says: 


  واذْكُر ربك كَثِيراايتك أَلاَّ تكَلِّم الناس ثَلاَثَةَ أَيامٍ إِلاَّ رمزا،


“The sign for you is that you will not speak with people 
for three days except through gestures. And remember 
your Sustainer abundantly.” (Sūrah Āl ‛Imrān, 3: 41) 


He then said: “The mujāhidīn in Allāh’s cause 
could have been given a concession from it, but 
Allāh ta‛ālā said with regard to them: 


 يا أَيها الَّذِين امنوآ إِذَا لَقِيتم فِئَةً فَاثْبتوا واذْكُروا االلهَ كَثِيرا


“O believers! When you encounter any army, stand firm 
and remember Allāh abundantly.” (Sūrah al-Anfāl, 8: 
45) 


Note: Glory to Allāh! Look at the excellent words 
of wisdom uttered by our pious elders. These are 
from Allāh ta‛ālā and the fruits of their obedience 
to Him and striving for Him. 


5. “When Allāh ta‛ālā wills good for a person, He 
creates three qualities inside him: (1) a deep 
understanding of Dīn, (2) abstinence from the 
world, (3) an insightful eye to observe one’s own 
faults.” 


Note: Hadrat Murshidī Maulānā Muhammad 
Ahmad Sāhib rahimahullāh describes the opening 
of the eyes for good as follows: 


https://nmusba.wordpress.com/







 58 


“Once our insightful eyes opened [and we 
observed our own faults], we automatically 
considered ourselves to be worthless.” 


6. “Wisdom never enters the heart which is 
determined to commit an act of disobedience.” 


Note: Just ponder! He is not talking about 
disobedience, but just thinking of committing an 
act of disobedience prevents one from receiving 
wisdom. How, then, can wisdom be possible in 
the presence of sins?! 


7. “Be cautious of befriending too many people 
because you will not be able to fulfil all their 
rights. By Allāh, I cannot even fulfil the rights of 
just one friend.” (Tabaqāt) 


Note: This is very important. Unfortunately, today 
not only do we try to befriend as many people as 
possible, we fight to do it even if we cannot fulfil 
the rights of just one. 


Demise 


He passed away in 108 A.H. May Allāh ta‛ālā 
illuminate his grave. (Siyar Sahābah, vol. 6, p. 
270). The Tabaqāt states that he passed away in 
140 A.H. (Tabaqāt, vol. 1, p. 33) 
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Hadrat ‛Ubayd ibn ‛Umayr 
rahimahullāh 


Name and lineage 


His name is ‛Ubayd, and his kunnīyyat is Abū 
‛Āsim Makkī. His father’s name is ‛Umayr. He was 
a senior lecturer and mufassir (commentator of 
the Qur’ān) of his time. He was born during the 
era of Rasūlullāh sallallāhu ‛alayhi wa sallam but 
did not have the honour of meeting him. 


Study of Hadīth 


He narrated Ahādīth from his father, from Hadrat 
‛Umar radiyallāhu ‛anhu, Hadrat ‛Alī radiyallāhu 
‛anhu, Hadrat Abū Dharr Ghifārī radiyallāhu 
‛anhu, Umm al-Mu’minīn Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā, and others. 


Merits 


He is from among the reliable and trustworthy 
Tābi‛īn and one of the imāms of Makkah. Hadrat 
Ibn ‛Umar radiyallāhu ‛anhu used to attend his 
assemblies of admonition and advice. 


Abū Bakr ibn ‛Ayāsh narrates from ‛Abd al-Malik, 
and he from ‛Atā’ who said: “‛Ubayd and I went to 
Umm al-Mu’minīn ‛Ā’ishah radiyallāhu ‛anhā so 
she said to ‛Ubayd: ‘You must shorten your 
reminding and discussing.’ He considered this to 
refer to his lectures. In other words, when you 
admonish and advise, you must be concise [do 
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not prolong it].” (Siyar A‛lām an-Nubalā’, vol. 4, p. 
156) 


Note: Glory to Allāh! What beneficial advice! 
People become bored when a lecture is too long, 
and this causes harm to the Dīn. Rasūlullāh 
sallallāhu ‛alayhi wa sallam himself was in the 
habit of delivering short and concise talks. And 
he would choose appropriate times to deliver 
these talks. Hadrat ‛Abdullāh ibn ‛Abbās 
radiyallāhu ‛anhu used to say: 


مشكوة، (كان رسول االله صلى االله عليه وسلم يتخولنا ا مخافة السامة علينا 
  ).كتاب العلم


“Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
advise us with pauses in-between out of fear that we 
might become bored.” 


A strange incident 


A very beautiful and attractive woman who was 
conscious of her beauty came to him on one 
occasion with the intention of putting him 
through a tribulation (fitnah) as regards his Dīn 
and righteousness. Instead, ‛Ubayd ibn ‛Umayr 
rahimahullāh removed her from her attempt and 
converted her into a righteous woman. He 
enumerated Allāh’s ta‛ālā favours to her – 
especially with regard to her beauty – and turned 
her towards Allāh ta‛ālā. 


‛Ajalī relates in his book, ath-Thiqāt (vol. 2, p. 
119): “My father, ‛Abdullāh, related to me that 
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there was an attractive married woman in 
Makkah Mu‛azzamah. She looked at her self in 
the mirror one day and said to her husband: ‘Is it 
possible for a man to see this face and not be 
tempted?’ Her husband replied: ‘Yes.’ She asked: 
‘Who?’ Her husband said: ‘‛Ubayd ibn ‛Umayr.’ 
She said: ‘Permit me to go and tempt him.’ Her 
husband said: ‘You have my permission.’” 


“The woman went to ‛Ubayd and asked him a 
ruling (mas’alah). She took him to one corner of 
Musjid-e-Harām.” The narrator continues: “She 
then uncovered her face which looked like it was 
a piece of the moon. He said to the woman: ‘O 
slave of Allāh! Fear Allāh.’ She said: ‘I have fallen 
in love with you. You should think about this 
matter with me.’ He said: ‘Let me ask you a few 
questions. If you answer me truthfully, I will 
think about your proposition.’ She said: ‘I will 
give you a correct answer to every question of 
yours.’” 


‛Ubayd asked: “If the angel of death came to take 
away your soul, will you be happy that I fulfil 
your need?” 


She replied: “By Allāh, no.” 


‛Ubayd asked: “You have spoken the truth. When 
people are given the book of deeds and you do not 
know whether you will receive it in your right 
hand or left hand, would you want me to fulfil 
your need in such a condition?” 
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She replied: “By Allāh, no.” 


‛Ubayd said: “You have spoken the truth. If you 
are about to cross the Sirāt (the bridge over Hell), 
and you do not know whether you will cross 
safely or not, would you want me to fulfil your 
need in such a condition?” 


She replied: “By Allāh, no.” 


‛Ubayd said: “You have spoken the truth. When 
the scale is brought forward for the weighing of 
your deeds and you do not know whether your 
deeds will be weighty or not, would it please you if 
I were to fulfil your need in such a condition?” 


She replied: “By Allāh, no.” 


‛Ubayd said: “You have spoken the truth. When 
you are made to stand before Allāh ta‛ālā for 
questioning, would you want me to fulfil your 
need at such a time?” 


She replied: “By Allāh, no.” 


‛Ubayd said: “You have spoken the truth.” He 
then said: “O slave of Allāh! Fear Allāh. Allāh 
ta‛ālā has been kind to you and bestowed His 
favours on you.” 


She returned to her husband who asked her: 
“What happened?” 


She replied: “You are a useless man, and we are 
all useless.” 
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She then became engrossed in salāh, fasting and 
other acts of worship. Her husband used to say: 
“What did I have to do with ‘Ubayd ibn ‛Umayr? 
He spoilt my wife and left her. Previously, I used 
to be like a groom every night, and he has now 
converted her into a monk!” 


A person rightly said: 


   بل أن تزيل الظلمة الأنوار–ما الكيميا قلب الحجارة فضة 


“Alchemy does not involve converting a rock into silver. 
Rather, true alchemy involves getting rid of darkness 
with light.” (Nasīhatul Muslimīn, p. 358; Risālatur 
Mustarshidīn) 


Statements 


1. “The genuineness of a person’s īmān involves 
his performing a complete and perfect wudū’ 
despite the inconvenience of the night.” 


2. “A sign of sincerity is that a person does not 
hanker after people, and he does not desire their 
praise.” 


3. “A person will be a student when he abandons 
personal desires. And he will be a teacher when 
he teaches people things which cause them to be 
hopeful of salvation.” (Tabaqāt, vol. 1, p. 33) 


Demise 


He passed away in 74 A.H. (Siyar A‛lām an-
Nubalā’, vol. 4, p. 156). The book, Risālatur 
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Mustarshidīn states that he passed away in 68 
A.H. 
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Hadrat ‛Atā’ ibn Abī Rabāh 
rahimahullāh 


Name and lineage 


His name is ‛Atā’, his father’s name is Aslam, and 
his father’s kunnīyyat is Abū Rabāh. He was 
known by this kunnīyyat. ‛Atā’ rahimahullāh was 
given the titles of Imām, Shaykh al-Islam, and 
Muftī-e-Haram. He was from those Tābi‛īn who 
used to issue fatāwā. 


He was born in the era of the caliphate of Hadrat 
‛Uthmān radiyallāhu ‛anhu. 


Education 


He was proficient in the Qur’ān, Hadīth, 
jurisprudence – in fact, all the sciences of Islam. 
He used to deliver Qur’ān lessons. 


He is listed among the huffāz of Hadīth. He 
studied Hadīth under several Sahābah 
radiyallāhu ‛anhum. He was most respectful of 
the Hadīth and would not tolerate anyone 
speaking while a Hadīth was read. Mu‛ādh ibn 
Sa‛d al-A‛war relates: “We were with ‛Atā’ on one 
occasion when a person related a Hadīth. Another 
man said something in-between. Hadrat ‛Atā’ 
became very angry and asked: ‘What type of 
character is this? What type of temperament is 
this? By Allāh, a person relates a Hadīth so that 
we may acquire some knowledge from it.” 
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Asceticism and piety 


His vast knowledge was matched by good deeds. 
He was a distinguished person from the Tābi‛īn as 
regards his asceticism and abstention. Hāfiz 
Dhahabī rahimahullāh says: “There are many 
merits with regard to the knowledge, asceticism 
and Allāh-consciousness of ‛Atā’.” ‛Abd ar-
Rahmān said: “The īmān of all the people of 
Makkah could not equal the īmān of ‛Atā’.” 


Merits and virtues 


Khālid ibn Abū Nauf relates from ‛Atā’ who said 
that he saw 200 Sahābah radiyallāhu ‛anhum. He 
was a senior imām of fiqh and Hadīth. Hadrat 
Imām Abū Hanīfah rahimahullāh is one of his 
students. 


Hadrat ‛Atā’s mother relates that she saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam in a 
dream and he said to her: “‛Atā’ ibn Abī Rabāh is 
the chief of the Muslims.” 


Hadrat Abū Ja‛far said: “There is no one in the 
world who knows about the rites of hajj better 
than ‛Atā’.” 


Abū Hāzim A‛raj said: “‛Atā’ surpassed everyone 
in Makkah in issuing fatāwā.” 


Muhammad ibn ‛Abdillāh Dībāj said: “I have not 
seen a better muftī than ‛Atā’. His assembly used 
to be filled with the dhikr of Allāh ta‛ālā, and 
there was no deficiency in it. When he spoke or 
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was asked a question, he would give an excellent 
and appropriate reply.” 


The nature of his salāh 


Ibn Jurayj said: “The bedding of ‛Atā’ ibn Abī 
Rabāh remained in the musjid for twenty years, 
and he used to perform his salāh in the best 
manner.” 


Ibn Jurayj narrates: “I remained with ‛Atā’ ibn Abī 
Rabāh for eighteen years when he became old 
and weak. When he stood up for salāh, he would 
read 200 verses of Sūrah al-Baqarah. He would 
perform the whole salāh while standing, without 
forgetting anything, and without any movement.” 
(Siyar A‛lām an-Nubalā’, vol. 5, p. 78) 


Note: Glory to Allāh! Look at how much our elders 
strove and what perfect worship they did! This 
ought to make us envious. May Allāh ta‛ālā 
enable us all to carry out perfect and enjoyable 
worship like theirs, and accept it from us. Āmīn. 


Character 


If a person related a Hadīth to him which he 
already knew, he would still listen to it attentively 
as though he was hearing it for the first time. He 
used to do this so as not to embarrass the 
person. 


Note: Glory to Allāh! What great character! He 
displayed ignorance out of consideration to 
others. 
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Statements 


1. When any person sought permission to come to 
him, he would not open the door until he asked 
the person the intention behind his coming. If the 
person said: “I have come to visit you”, he would 
reply: “A person like me does not deserve to be 
visited.” He would then say: “Look at how bad the 
times have become that a person like me is 
visited!?” 


Note: This shows his humility and servitude, 
despite being a Tābi‛ī, and a pious personality 
who engaged in abundant worship. On the other 
hand, people today consider themselves to be 
deserving of visits. But there are a few exceptions 
in this regard. 


2. “When a person joins just one assembly 
(majlis) of dhikr, Allāh ta‛ālā makes it an 
atonement for ten assemblies of falsehood.” 


Note: Glory to Allāh! Look at Allāh’s affectionate 
mercy. It proves the virtue of the assemblies of 
dhikr. Rasūlullāh sallallāhu ‛alayhi wa sallam 
referred to an assembly of dhikr as a grazing field 
of Paradise. 


3. Just ponder! Hadrat ‛Atā’ rahimahullāh was an 
Abyssinian slave but he used to teach knowledge 
to the seniors. Sulaymān ibn ‛Abd al-Malik came 
to him and sat down in front of him. So ‛Atā’ 
taught him the rites (manāsik) of hajj. Sulaymān 
then turned to his children and said: “Seek 
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knowledge because I can never forget the 
humiliation of sitting before this black slave.” 


Note: Without doubt, knowledge of the Sharī‛ah is 
superior to wealth, authority and everything else. 
This was acknowledged by the rulers of the past. 


Demise 


Hadrat ‛Atā rahimahullāh performed hajj sixty 
times. He passed away in Makkah in 115 A.H. 
May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt, p. 34) 
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Hadrat ‛Ikramah maulā Ibn ‛Abbās 
rahimahullāh 


Name and lineage 


Hadrat ‛Ikramah rahimahullāh was a Berber and 
a slave of Hadrat ‛Abdullāh ibn ‛Abbās 
radiyallāhu ‛anhu. 


Merit and virtue 


Hāfiz Dhahabī rahimahullāh refers to him as a 
senior ‛ālim. Let alone from among the slaves, 
even from among the noblemen there was no one 
who could compare with him. He enjoyed a 
leading position in the sciences of tafsīr, Hadīth, 
fiqh and other branches of knowledge. (Siyar 
Sahābah, vol. 7, p. 304) 


Hadrat Maulānā Habīb ar-Rahmān A‛zamī 
rahimahullāh writes: “He was an imām in the 
fields of tafsīr, maghāzī (battles), and fiqh. He was 
the most knowledgeable, not only from among 
Hadrat Ibn ‛Abbās’s slaves, but even from his 
students. He had over 300 students, seventy of 
whom were excellent Tābi‛īs. He performed hajj 
with Hadrat Husayn radiyallāhu ‛anhu, the 
beloved grandson of Rasūlullāh sallallāhu ‛alayhi 
wa sallam.” (A‛yān al-Hujjāj, vol. 1, p. 85) 


Tafsīr 


Hadrat ‛Abdullāh ibn ‛Abbās radiyallāhu ‛anhu 
was one of the most senior from among the 
Sahābah radiyallāhu ‛anhum in the field of tafsīr 
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and very few could compare with him. He paid 
particular attention to teaching tafsīr to ‛Ikramah 
and conveyed all his knowledge into his bosom. 
None of Ibn ‛Abbās’s radiyallāhu ‛anhu students 
could compare with him in the science of tafsīr. 


Hadrat ‛Abbās ibn Mus‛ab Marwazī rahimahullāh 
said: “Hadrat ‛Ikramah was the most senior ‛ālim 
from among the students of Hadrat Ibn ‛Abbās 
radiyallāhu ‛anhu.” Hadrat Qatādah rahimahullāh 
used to say: “The most knowledgeable Tābi‛īn are 
four: ‛Atā’, Sa‛īd, Ibn Jubayr, and ‛Ikramah. And 
‛Ikramah was the most senior of these four in the 
field of tafsīr.” 


Imām Sha‛bī rahimahullāh used to say: “Now 
there is no one more knowledgeable with regard 
to the Qur’ān than ‘Ikramah. Hadrat Hasan Basrī 
rahimahullāh did not deliver tafsīr lessons in 
Basra for as long as ‛Ikramah was in the city.” 


‛Ikramah had become a senior mufassir (scholar 
of tafsīr) while Hadrat Ibn ‛Abbās radiyallāhu 
‛anhu was still alive. Ibn ‛Abbās radiyallāhu ‛anhu 
would test him occasionally and would be most 
pleased by his scholarly answers. On one 
occasion, Ibn ‛Abbās radiyallāhu ‛anhu read the 
following verse: 


   االلهُ مهلِكُهم أَو معذِّبهم عذَابا شدِيدانِلِم تعِظُونَ قَوما 


“Why do you admonish a people whom Allāh wills to 
destroy or inflict with a severe punishment?” (Sūrah al-
A‛rāf, 7: 164) 
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After reading this verse, Ibn ‛Abbās radiyallāhu 
‛anhu said: “I do not know if the people who are 
referred to in this verse were saved or destroyed.” 
Hadrat ‛Ikramah rahimahullāh proved after a very 
clear and lucid explanation that they were saved. 
Hadrat Ibn ‛Abbās radiyallāhu ‛anhu was very 
pleased with his explanation and made him wear 
a garment [as a way of honouring him]. (Siyar 
Sahābah, vol. 7, p. 305) 


Note: The above verse refers to the people of the 
Banī Isrā’il whom Allāh ta‛ālā prohibited from 
fishing on Saturdays. Some people broke Allāh’s 
prohibition by resorting to certain schemes. The 
Banī Isrā’īl became divided into different groups 
over this issue, as explained by ‛Allāmah Shabbīr 
Ahmad ‛Uthmānī rahimahullāh: 


“It appears that when they began resorting to 
tricks against the injunctions of Allāh ta‛ālā, 
the inhabitants of the town became divided 
into several groups as normally happens in 
such situations. One group openly 
transgressed the order of Allāh ta‛ālā by 
resorting to tricks and stratagems. Another 
group comprised of well-wishers who advised 
and admonished them till the very end. A 
third group advised them once or twice and 
eventually got tired of their obstinacy. A 
fourth group is probably the one which 
neither joined them in this vile act nor 
prohibited them. This group merely 
remained silent. The latter two groups 
probably said the following to the second 
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group: ‘Why are you racking your brains over 
these obstinate persons of whom there is no 
hope whatsoever that they would submit to 
the truth? It is obvious that one of the 
following two shall certainly befall them: 
Allāh ta‛ālā will either completely destroy 
and annihilate them or inflict a severe 
punishment upon them.’”1 


A source for students of Hadīth 


He was a source of reference for many people. 
Students of Hadīth used to come to him from far 
and wide. No matter where he went, he was 
inundated by crowds of people [eager to learn 
from him]. (Siyar Sahābah, vol. 7, p. 306) 


Statements 


He used to say: “The person who reads Sūrah 
Yāsīn in the morning will remain hale and hearty 
until the evening.” (Tabaqāt) 


Demise 


There are different narrations with regard to the 
year of his demise. Some narrations state that he 
passed away in 106 A.H. or 107 A.H. in Madīnah. 
(Siyar Sahābah, vol. 7, p. 306) According to the 
Tabaqāt, he passed away at the age of 83 in 102 
A.H. while he was in sajdah (prostration). May 


                                       


1 Tafsīr-e-‛Uthmānī, vol. 3, p. 251 (Madrasah Arabia Islamia, 
Azaadville translation) 
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Allāh shower His mercy on him. (Tabaqāt, vol. 1, 
p. 34) 
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Hadrat Tā’ūs ibn Kīsān al-Yamānī 
rahimahullāh 


Name and lineage 


His name is Tā’ūs, his kunnīyyat is ‛Abd ar-
Rahmān. He was a slave of Bahrayn Rīsān 
Himyarī. His father was a non-Arab. 


Merits and virtues 


He is listed from among the senior Tābi‛īn as 
regards his merits and virtues. His high level of 
knowledge was accompanied with practice. Ibn 
Hibbān rahimahullāh said: “He was from among 
the ardent worshippers from Yemen. The mark of 
prostration was clearly seen on his forehead due 
to excessive worship. He would stand and 
perform salāh even when he was on his death-
bed.” 


He had no inclination whatsoever to the world 
and its attractions. He never desired any worldly 
comforts. 


Rectification of the youth 


He strictly disliked the sharp appearances, styles 
and mannerisms of the youth. On one occasion 
he reprimanded some youth of the Quraysh who 
were fancily dressed while they were performing 
tawāf. He said to them: “You are wearing clothes 
which your pious elders never wore, and you are 
walking in manner which is not even adopted by 
dancing women.” (Siyar Sahābah, vol. 7, p. 229) 


https://nmusba.wordpress.com/







 76 


Note: If this was the condition of the youth of the 
khayr al-qurūn (best of eras), then no matter what 
the condition of the youth of the sharr al-qurūn 
(worst of eras) is, it will be less. In fact, no one 
can even tell them anything. We seek refuge in 
Allāh ta‛ālā. 


Merits 


He would lose his senses whenever he saw a fire 
[because it reminded him of the Hell-fire]. He 
would not give water to his animals from a well 
which was dug by the rulers. He performed the 
fajr salāh with the wudū’ of ‛ishā for forty years. 


Note: Many pious elders are affirmed to have done 
this. So it is neither surprising nor far-fetched. 


He would state the truth frankly to the governors 
and to others without fearing any criticism from 
anyone. (Tabaqāt, vol. 1, p. 34) 


Statements 


1. “If only you acquired knowledge for your nafs 
because people no longer possess the qualities of 
trustworthiness and practising on knowledge.” 


2. “The most superior worship is the one which is 
most concealed.” 


Demise 


He used to perform hajj a lot and this continued 
till the end of his life. Allāh ta‛ālā showered his 
enthusiasm for hajj with the crown of acceptance. 
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Consequently, he passed away in 106 A.H. in 
Makkah, during the hajj season, one day before 
yaum at-tarwiyah (8th of Dhū al-Hijjah). In this 
way, he became an eternal resident [of Makkah]. 
The hajj crowds were very large and it was 
difficult to carry his janāzah. (Siyar Sahābah, vol. 
7, p. 229) 
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Hadrat Abū ‛Abdillāh Wahb ibn 
Munabbih rahimahullāh 


Name and lineage 


His name is Wahb, his father’s name is 
Munabbih, and his grandfather’s name is Kāmil. 
His kunnīyyat is Abū ‛Abdillāh. 


Birth, merits and virtues 


He was born in 34 A.H. during the caliphate of 
Hadrat ‛Uthmān radiyallāhu ‛anhu. 


‛Ajalī said: “He is a Tābi‛ī, a reliable narrator, and 
was a judge. Wahb ibn Munabbih did not sleep 
on a bed for forty years.” 


Words of advice 


1. He said: “Safeguard yourself against three 
things: (1) an evil desire which is obeyed, (2) evil 
company, (3) self-conceitedness.” 


2. “A believer observes in order to learn, speaks in 
order to understand, is silent in order to remain 
safe, and remains in solitude in order to acquire 
[knowledge and cognition].” 


3. “If a person possesses three qualities, he will 
acquire good: (1) to be generous with people, (2) 
to be patient when harmed by anyone, (3) to 
speak cordially with people.” 


4. “When you hear someone praising you for 
qualities which you do not possess, do not feel 
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safe because on another occasion he will criticize 
you for [bad] qualities which you do not possess.” 


Note: Glory to Allāh! These are real words of 
wisdom and cognition. If a person is in the habit 
of saying things which are contrary to the facts, 
he will praise a person when that is not the case. 
Later when he experiences a situation which is 
against his temperament, he will not hesitate in 
speaking against the person and say things which 
are not factual. 


Statements 


1. “Glad tidings to the person whose own faults 
have prevented him from looking at his brother’s 
faults.” 


2. “Glad tidings to the person who adopts 
humility although he is not a poor person.” 


3. “Glad tidings to the person who gives in charity 
from wealth which he saved without having 
committed any sin.” 


Note: In other words, he gave in charity from pure 
and wholesome wealth which he earned by 
working. 


4. “Glad tidings to the person who remains in the 
company of those who are learned and 
forbearing.” 
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5. “Glad tidings to the person who emulates those 
who are learned, forbearing, and submissive [to 
Allāh ta‛ālā].” 


6. “When a foolish person speaks, his stupidity 
disgraces him. When he remains silent, his 
silence humiliates him. When he does a deed, he 
spoils it. His knowledge is not reliable, and the 
knowledge of others does not benefit him. His 
neighbour desires to be separated from him. His 
companion feels awkward in his presence.” 


Note: Maulānā Rūm rahimahullāh says about a 
foolish person: “A foolish person is a means of 
Allāh’s wrath and anger.” 


7. “Hadrat Nūh ‛alayhis salām was the most 
beautiful and handsome man of his time. He used 
to wear a burqa‛ (covering for the face). When he 
and his people were on the ship, and the people 
used to feel hungry, he would expose his face to 
them and their hunger would be satiated.” (Siyar 
A‛lām an-Nubalā’, vol. 4, p. 544) 


8. “It is stated in the Taurāh that a sign of a 
righteous man is when his own people are his 
enemies. The closer in relationship they are to 
him, the more antagonistic they will be towards 
him.” 


9. “People of the past were leaves with no thorns. 
But today, you are nothing but thorns. There is 
no sign whatsoever of any leaves.” 
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10. “When a noble person acquires knowledge, he 
becomes humble. When an ignoble person 
acquires knowledge, he becomes proud and 
arrogant.” 


11. “If a person does not give any of his wealth to 
his enemy, he will inevitably have to fight him.” 


12. “There is a transgression in knowledge just as 
there is transgression with wealth.” 


Note: A Hadīth states: 


  )٤٥٣مجمع بحار الأنوار، ص(إِنَّ لِلْعِلْمِ طُغيانا كَطُغيانِ الْمالِ 


“There is a transgression in knowledge just as there is 
transgression with wealth.” 


Hadrat Muslihul Ummat rahimahullāh used to 
say: “Transgression refers to considering these 
bounties [of knowledge and wealth] to be the 
fruits of one’s own efforts. Transgression of this 
nature is also found in our worship. That is, a 
person engages in worship and becomes a victim 
of self-conceitedness and vanity.” 


13. “Have good relations with the poor because 
they will be the wealthy ones on the day of 
Resurrection.” 


Note: A worldly relationship with these poor 
people will benefit a person in the Hereafter. Can 
there be a bounty more beneficial than this? 
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14. “Allāh ta‛ālā says [in a Hadīth Qudsī]: ‘O man! 
I have showered so many favours and bounties on 
you but you do not fulfil the obligation which you 
owe to Me. I remember you but you forget Me. I 
am calling you towards Me, but you are fleeing 
from Me. I am sending down good to you but you 
are sending up evil to Me.” 


Note: This is a very important Hadīth Qudsī 
which is sufficient for the slaves of Allāh ta‛ālā. If 
this does not awaken the urge and enthusiasm to 
practise, whose speech is there which will awaken 
us!? 


15. “In the present times, the ‛ulamā’ are 
conveying their knowledge to the people of this 
world so that they may acquire the world from 
them. This is why they have become despicable in 
the sight of the worldly people. There is no power 
and might except with Allāh, the Most High, the 
Exalted.” 


16. “How can a person whose stomach becomes 
like a valley be abstinent in this world?” 


Note: Instead, he will become subject to avarice 
and greed for wealth, and be destroyed. We seek 
refuge in Allāh ta‛ālā. 


17. “The most serious sin after ascribing partners 
with Allāh ta‛ālā is to mock at people.” 
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Note: This is a general malady in today’s times. 
The worldly people make fun of and ridicule those 
who are religious-minded. How sorrowful! 


18. “When a person keeps fast, the light of his 
eyes is reduced. But when he opens his fast with 
something sweet, its light is restored.” 


Note: This is why it is Sunnah to open the fast 
with dates. This is the minimum benefit of 
following the Sunnah. As for the benefits in the 
Hereafter, these cannot be imagined. 


19. “When a person engages in worship, his 
strength is increased. When he acts lazy, his 
laziness and weakness increases.” 


Note: This is certainly correct and is experienced 
quite often. 


20. “Īmān is unclothed (naked). Taqwā (piety) is 
its garment, and modesty (hayā’) is its 
beautification.” 


Note: Glory to Allāh! He explained and made clear 
a spiritual point with a physical example. May 
Allāh ta‛ālā reward him. 


Demise 


He passed away in San‛ā’ [Yemen] in 114 A.H. 
May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt, vol. 1, p. 35) 
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Hadrat Ibrāhīm ibn Yazīd Taymī 
rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his kunnīyyat is Abū Asmā’, 
and his father’s name is Yazīd. He was an ardent 
worshipper and ascetic Tābi‛ī of Kūfah. (Siyar 
Sahābah, vol. 7, p. 16) 


Abstention and worship 


He used to be completely engrossed in salāh to 
the extent that when he used to be in sajdah 
(prostration), birds would sit on his back, and 
peck at him. He used to keep fasts for two 
consecutive months at a time. He would confine 
himself with just one grape a day. Despite all this 
abstinence and worship, he never considered his 
deeds to be worthy of consideration. He used to 
say: “When I compare my deeds to my words, I 
fear I am a liar.” He was a unique example of 
selflessness and an embodiment of sacrifices. He 
displayed examples of selflessness and sacrifices 
which are rare to find. (Siyar Sahābah, vol. 7, p. 
17) 


Statements 


1. “Fear of Allāh ta‛ālā is sufficient to render a 
person knowledgeable, and haughtiness over 
one’s knowledge is sufficient to render a person 
ignorant.” 
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Note: Glory to Allāh! Look at the effects and signs 
of knowledge and ignorance as explained by him. 
We can gauge our own position in the light of 
what he said. 


2. “Greed has induced us to commit very evil 
actions.” 


3. “When you see a person lax in performing 
salāh with takbīr-e-tahrīmah (the first takbīr 
which marks the commencement of salāh), you 
may wash your hands off him (i.e. do not expect 
any good from him).” 


Demise 


He passed away in 92 A.H. while he was 
imprisoned by Hajjāj. May Allāh ta‛ālā illuminate 
his grave. (Tabaqāt, p. 36) 
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Hadrat Ibrāhīm ibn Yazīd an-Nakha‛ī 
rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his kunnīyyat is Abū 
‛Imrān, and his father’s name was Yazīd. 


Merits 


He was one of the distinguished Tābi‛īn of Kūfah. 
He was a specialist in the field of fiqh 
(jurisprudence) and was considered to be an 
imām in it. Everyone unanimously accepted his 
juristical expertise. 


Virtuous character 


Together with this knowledge, he was endowed 
with practise and virtuous character. 


Worship and striving 


He was an ardent worshipper, and a very 
abstinent and ascetic man. He would engage in 
worship in the solitude of the night, away from 
people. Hadrat Talhah rahimahullāh relates: 
“When people used to fall asleep, Ibrāhīm would 
don a special garment, apply perfume and 
proceed to the musjid. He would remain their 
until the morning. He would then remove his 
special garment and wear an ordinary set of 
clothes. He would become totally unrecognizable 
from the effects of worship.” 
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Hadrat A‛mash rahimahullāh relates: “Ibrāhīm 
would regularly come to us after performing 
salāh. He would appear to be sick until the day 
progressed considerably. He was strict in fasting 
one day and not fasting the next.” 


Humility and submission 


Despite Ibrāhīm’s rahimahullāh high status, he 
was always silent, remained in solitude, did not 
have any airs about himself, and was simple 
minded. His humbleness was of such a level that 
he could not even tolerate sitting while leaning on 
something [because this would give the 
impression that he had a distinguished position]. 
He would occasionally carry the burdens of others 
for the sake of reward [from Allāh ta‛ālā]. 


Awe 


Although he was very humble, people were 
overawed by him. Hadrat Mughīrah rahimahullāh 
relates: “We used to fear Hadrat Ibrāhīm 
rahimahullāh as we feared kings and rulers.” 
(Siyar Sahābah, vol. 7, p. 25) 


Note: This awe and status were bestowed to 
Rasūlullāh sallallāhu ‛alayhi wa sallam by Allāh 
ta‛ālā. When Hadrat Ibrāhīm rahimahullāh 
emulated the outward Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, he was blessed with 
the internal Sunnah of “awe” of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. This quality is given 
to most of the pious elders. 
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Statements 


1. “If a person asks a sick person, ‘How are you?’ 
and he replies: ‘I am well’, and then describes the 
pain and discomfort which he is experiencing, 
then there is no harm in it [in describing it].” 


2. “After īmān, the most superior deed for a slave 
of Allāh ta‛ālā is to exercise patience when he is 
pained.” 


Note: Glory to Allāh! This proves the virtue of 
patience. 


3. “We have met such people who used to fear 
making tafsīr of the Qur’ān.” 


4. “If people point to a person [and speak highly 
of him] with regard to any Dīnī or worldly matter, 
this is sufficient to put him through a tribulation. 
However, this does not apply to a person whom 
Allāh ta‛ālā protects and safeguards.” (Tabaqāt, p. 
36) 


Demise 


He fell ill a few months after the death of Hajjāj. 
He used to remain restless and trembling till the 
very end. When people asked him the reason for 
this, he said: “Can there be a more dangerous 
time than when a messenger of Allāh ta‛ālā 
comes with the message of Paradise or Hell? I 
prefer experiencing this restless condition until 
the Resurrection to waiting for this message. He 
passed away in this illness in 96 A.H. There are 
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different opinions about his age when he died. He 
was about 49-50 years old, or slightly more. May 
Allāh ta‛ālā shower His mercy on him. (Siyar 
Sahābah, vol. 7, p. 25) 
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Hadrat ‛Aun ibn ‛Abdillāh ibn ‛Utbah 
rahimahullāh 


Name and lineage 


His name is ‛Aun, his father’s name is ‛Abdullāh, 
and his grandfather is ‛Utbah. He was a chief of 
the ardent servants of Allāh ta‛ālā. He narrated 
Hadīth from his father, brother, Ibn Musayyib, 
Ibn ‛Abbās radiyallāhu ‛anhu, and ‛Abdullāh ibn 
‛Umar radiyallāhu ‛anhu. 


Merits 


Imām Ahmad rahimahullāh and others consider 
him to be a reliable narrator. ‛Alī ibn Madīnī 
rahimahullāh said: “‛Aun performed salāh behind 
Hadrat Abū Hurayrah radiyallāhu ‛anhu.” Asmu‛ī 
rahimahullāh said: “He was the most juristically 
qualified person in Madīnah. He held a lofty 
position in the sight of ‛Umar ibn ‛Abd al-‛Azīz 
rahimahullāh. (Siyar A‛lām an-Nubalā’, vol. 5, p. 
102) 


Statements 


1. “Among each person’s deeds, there is one deed 
which is the chief [which one holds in the highest 
regard]. The chief of my deeds is the dhikr of Allāh 
ta‛ālā.” 


Note: Glory to Allāh! What an excellent statement. 
Allāh ta‛ālā Himself says: “and the dhikr of Allāh 
is the greatest.” 
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2. “Considering one’s self superior to those who 
are under one is a sufficient reason for pride.” 


3. “Pride was the first sin through which Allāh 
ta‛ālā was disobeyed. That is, Satan vexed his 
pride before Allāh ta‛ālā.” 


Note: Allāh ta‛ālā says: 


نالْكَافِرِي كَانَ مِنو ركْبتاسى وأَب  


“He [Satan] refused [to prostrate] and vexed pride. And 
he was of the unbelievers.” (Sūrah al-Baqarah, 2: 34) 


4. His companions went into a forest on one 
occasion and saw him sleeping in the sunlight 
and heat, but a cloud was shading him. When he 
got up, he took a promise from them not to 
mention this to anyone until he dies. 


Note: This was a salient feature of our pious 
elders. Let alone concealing their wonderful 
conditions, they would even conceal their 
karāmāt (miracles, supernatural feats). We 
should certainly emulate them. 


5. “The assembly of dhikr is a polish and cure for 
the heart.” He would occasionally wear silk 
brocade, and woollen garments on other 
occasions. When people asked him the reason for 
this, he replied: “I wear silk brocade on some 
occasions so that the wealthy people, rulers, and 
people of authority would not consider it below 
their dignity to sit near me. I wear woollen 
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garments occasionally so that the poor and needy 
do not become overawed and do not give up 
sitting in my company.” 


Note: Glory to Allāh! Look at the wisdom 
displayed by our pious elders, and the teachings 
which they left for the succeeding generations so 
that they can emulate the ways of their pious 
predecessors. 


6. “A person who suspects hypocrisy within 
himself is definitely not a hypocrite.” 


Note: This is why the Sahābah radiyallāhu 
‛anhum feared hypocrisy constantly. The Ihyā’ al-
‛Ulūm relates from Ibn Abī Mulaykah radiyallāhu 
‛anhu who said: “I met 130 Sahābah – and 150 
according to another narration – who feared 
hypocrisy.” 


7. When any of his slaves or servants disobeyed 
him, he would say: “Your condition is the same as 
your master’s.” In other words, my relationship 
with my master [Allāh ta‛ālā] is the same as your 
relationship with me. 


Note: This shows his absolute submission and 
acknowledgement of his own shortcomings. This 
is a praiseworthy condition. 


8. “One of the signs of perfection of taqwā in a 
person is that he is not satiated with no matter 
how much knowledge he acquires. A group which 
abandoned increase in knowledge did so because 
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it did not benefit from the knowledge which it 
possessed.” 


Note: Had they benefited from it, then let alone 
being satisfied with more, they would have 
constantly asked Allāh ta‛ālā for more. Allāh 
ta‛ālā did not instruct His beloved [Rasūlullāh 
sallallāhu ‛alayhi wa sallam] to ask for anything 
more except for knowledge. Allāh ta‛ālā says: 


  ربِّ زِدنِي عِلْما


“Say: O my Lord! Increase me in knowledge.” 


9. “Had you seen death and the high speed with 
which it travels, you would have abhorred hopes 
and deception [with this world].” 


Note: You would have abandoned desire for this 
world and occupied yourself in preparation for the 
Hereafter. 


10. “The person who controls his stomach will be 
able to control and safeguard all his good deeds.” 
(Tabaqāt, vol. 1, p. 36) 


Demise 


He passed away in 110 A.H. May Allāh ta‛ālā 
shower him with abundant mercy. (Siyar A‛lām 
an-Nubalā’) 
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Hadrat Mansūr ibn al-Mu‛tamir al-Kūfī 
rahimahullāh 


Name and lineage 


His name is Mansūr, his father’s name is 
Mu‛tamir, and his kunnīyyat is Abū ‛Iqāb as-
Sulamī al-Kūfī. ‛Allāmah Dhahabī rahimahullāh 
enumerates him among the Tābi‛īn. (Siyar A‛lām 
an-Nubalā’, vol. 5, p. 402) 


His salāh 


He would stand on the roof of his house at night 
and perform salāh there. When he passed away, 
his neighbour’s daughter asked her father: “O 
father! What happened to that pillar which was 
on our neighbour’s roof?” She used to go to her 
upstairs room at night [and had seen her 
neighbour who appeared like a pillar on the roof 
because of his lengthy salāh]. He spent sixty 
years keeping fast during the day and passing the 
night in worship. 


Crying before Allāh ta‛ālā 


He used to spend a major portion of his night 
crying before Allāh ta‛ālā and this would cause 
his family members to feel sorry for him. But with 
the arrival of the morning, he would apply 
surmah (antimony) and oil to his eyes. He would 
then intermingle with people so that they would 
assume he had a good night’s sleep. 


https://nmusba.wordpress.com/







 95 


Statements 


1. “Assuming we had no sin whatsoever except for 
love for this world, we would still be eligible for 
the Hell-fire.” 


2. He used to say to the ‛ulamā’: “You are getting 
the joy of knowledge by obtaining it and then 
conveying it to others. Whereas the purpose of 
knowledge is to practise on it. Had you practised 
on your knowledge you would have fled from this 
world because there is nothing in knowledge 
which would encourage a person to have love for 
this world.” 


Demise 


He passed away in 133 A. H. May Allāh ta‛ālā 
shower him with His mercy. (Tabaqāt, vol. 1, p. 
38; Siyar A‛lām an-Nubalā’, vol. 5, p. 210) 
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Hadrat Sulaymān ibn Mihrān A‛mash 
rahimahullāh 


Name and lineage 


His name is Sulaymān, his kunnīyyat is Abū 
Muhammad, but he is popularly known by the 
title, A‛mash. His father’s name is Mihrān. 


Birth 


Hadrat A‛mash rahimahullāh was born in 61 A.H. 
on the day when Hadrat Husayn radiyallāhu 
‛anhu was martyred. 


Merits 


Ibn ‛Uyaynah rahimahullāh says: “A‛mash was a 
distinguished reader (qārī) of the Qur’ān, a great 
hāfiz (memorizer) of Ahādīth, and an expert in the 
laws of inheritance.” He had a special affinity with 
the Qur’ān. 


Narration of Hadīth 


He was very cautious in narrating Hadīth. This is 
why his narrations are considered to be of a high 
level. People used to refers to him as Sayyidul 
Muhaddithīn (chief of the Hadīth scholars). He 
narrated most of his Ahādīth from Hadrat 
‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu, and then 
from Hadrat Anas ibn Mālik radiyallāhu ‛anhu 
and Hadrat ‛Abdullāh ibn Abī Aufā radiyallāhu 
‛anhu. (Tābi‛īn) 
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An incident displaying his courage 


It is worth relating one story which displays his 
courage in the presence of rulers. 


The caliph, Hishām, wrote to him and instructed 
him to write on the merits of Hadrat ‛Uthmān 
radiyallāhu ‛anhu and the evils of Hadrat ‛Alī 
radiyallāhu ‛anhu. Hadrat A‛mash took the letter 
and fed it to his goat in the presence of the 
messenger who brought it from the caliph. And he 
said to him: “This is the reply to the letter.” When 
the messenger insisted on a reply, A‛mash wrote 
the following: 


“Bismillāhir Rahmānir Rahīm. If all the good 
qualities of the entire population of the world 
were collectively found in Hadrat ‛Uthmān 
radiyallāhu ‛anhu, it would not benefit you in 
any way. If all the evil qualities of the entire 
population of the world were collectively 
found in Hadrat ‛Alī radiyallāhu ‛anhu, it 
would not harm you in any way. You ought 
to be concerned about your own nafs.” 


Note: Glory to Allāh! What a silencing reply he 
wrote. We ought to bear it in mind because it 
teaches us to pay particular attention to 
reforming and rectifying our nafs. A poet says: 


“Do your own work, do not worry about the work 
of others.” (Be concerned about your own 
rectification, do not worry about investigating the 
lives of others). 
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Generosity 


He was very generous by nature. Abū Bakr ibn 
‛Ayyāsh rahimahullāh relates: “Whenever we used 
to go to A‛mash, he would certainly offer us 
something or the other to eat.” (Tābi‛īn) 


Statements 


1. The authorities and wealthy people appeared to 
be absolutely insignificant when they sat in his 
assembly, while he himself was in need of every 
single piece of bread. 


Note: This is certainly the result of nisbat (affinity) 
with Allāh ta‛ālā. On the other hand, many 
present day ‛ulamā’ incline towards the wealthy. 


2. When he used to get up from his sleep and 
would not find water nearby, he would perform 
tayammum on a wall, and when water was made 
available to him, he would perform his wudū’ so 
that he may protect his purity. He used to say: “I 
fear passing away without wudū’ because I do not 
know the time of death.” He did not miss the 
takbīr-e-tahrīmah (first takbīr at the 
commencement of salāh) for approximately 
seventy years. 


Note: Glory to Allāh! Look at his level of practising 
on ‛azīmat (the obligatory ordinances of Allāh 
ta‛ālā) and constant reflection of death. 
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3. “Does the person who commits a sin not fear 
the rising of smoke from the sin and his becoming 
humiliated and disgraced before people?!” 


4. “When evils spread among a nation, evil people 
are appointed as leaders over them, and these 
leaders oppress them.” 


5. “When I pass away, do not inform anyone. You 
must take me to my Allāh, and place me in my 
grave. Do not inform anyone because I am not 
worthy of having people attending my funeral.” 
(Tabaqāt) 


Note: Glory to Allāh! Look at his humility, 
submission and self-effacement. These qualities 
are rarely found in our times. I have heard that 
Hadrat Murshidī Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to read this poem while 
he was in a similar condition: 


“We became disgraced when we died. We should 
have rather drowned. If I drowned, I would have 
had no one to carry my funeral bier, nor would I 
have had a grave [which would have been visited 
by people].” 


Demise 


He passed away either in 147 A.H. or 148 A.H. 
May Allāh show His mercy on him. (Shāh Mu‛īn 
ad-Dīn Ahmad Nadwī: Tābi‛īn, p. 29) 
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Hadrat Mak-hūl ad-Dimashqī 
rahimahullāh 


Name and lineage 


His name is Mak-hūl, his kunnīyyat is Abū 
‛Abdillāh or Abū Ayyūb, and his father’s name 
was Sihrāb. Hadrat Mak-hūl was a learned Tābi‛ī. 


Merits 


Imām Zuhrī rahimahullāh used to say: “There are 
only three ‛ulamā’.” He listed Hadrat Mak-hūl 
among the three. Ibn Yūnus rahimahullāh said: 
“He was a jurist and an ‛ālim.” He was 
unanimously accepted as a reliable narrator. He 
narrated Ahādīth from Hadrat Anas ibn Mālik 
radiyallāhu ‛anhu, Wāthilah ibn Asqa‛ radiyallāhu 
‛anhu, Abū Umāmah radiyallāhu ‛anhu, ‛Abd ar-
Rahmān ibn Ghanam radiyallāhu ‛anhu and 
other Sahābah radiyallāhu ‛anhum. Ibn ‛Ammār 
used to say: “He was an imām of the people of 
Shām, and enjoyed a distinguished position in 
the fields of Hadīth and fiqh.” 


Fiqh and fatāwā 


Together with memorizing Hadīth, he was an 
imām and mujtahid in fiqh. Abū Hātim 
rahimahullāh used to say: “I have not seen a 
greater jurist than Mak-hūl in Shām.” Hadrat 
Sa‛īd ibn ‛Abd al-‛Azīz considered him to be a 
greater jurist than Imām Zuhrī rahimahullāh. He 
possessed special expertise and insight in the 
field of issuing fatāwā. Hadrat Sa‛īd bin ‛Abd al-
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‛Azīz said: “No one in his era possessed greater 
insight than him in the field of fatāwā. But he 
was very cautious in issuing fatāwā.” Whenever 
he issued a fatwā based on his own opinion, he 
would clearly state: “I am saying this on the basis 
of my opinion. It could be right or wrong.” 


Written works 


The biggest testimony to his juristical expertise is 
the fact that he wrote two entire books on 
jurisprudence at a time when writing and 
compiling books had not even started. Two of his 
written works are Kitāb as-Sunan and Kitāb al-
Masā’il. 


Statements 


1. “The person who spends the night in the dhikr 
of Allāh ta‛ālā gets up the next morning as if his 
mother gave birth to him on that very day.” 


2. “If there are fifteen people in this ummah who 
make istighfār (seek forgiveness) to Allāh ta‛ālā 
twenty fives every day, Allāh ta‛ālā will not send 
an all-encompassing punishment on the ummah.” 


Note: Every person of this ummah can practise on 
this, regarding which Rasūlullāh sallallāhu 
‛alayhi wa sallam gave glad tidings for the 
Hereafter. He said: 


  طُوبى لِمن وجد فِي صحِيفَتِهِ استِغفَارا كَثِيرا
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“Glad tidings to the person who has abundant istighfār 
in his book of deeds.” 


3. “The person who has a good fragrance will have 
more intelligence. The more clothes a person has, 
the less sorrow and grief he will experience.” 


Note: He will not be worried all the time about 
getting them washed. He will be at peace, and will 
change them whenever he likes. 


Demise 


According to Ibn Sa‛d rahimahullāh, he passed 
away in 112 A.H., 113 A.H. or 118 A.H. May Allāh 
ta‛ālā shower His mercy on him. (Siyar Sahābah, 
vol. 7, p. 520) 
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Hadrat Ka‛b Ahbār rahimahullāh 


Name and lineage 


His name is Ka‛b al-Ahbār, his kunnīyyat is Abū 
Is-hāq, and his father’s name was Māni‛. He was 
from the famous Himyar family of Yemen. 


Merits 


He was a distinguished Jewish scholar and he 
possessed wide knowledge about the Jewish 
religion. He was born during the blessed era of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, but his 
seeing Rasūlullāh sallallāhu ‛alayhi wa sallam 
and meeting him is not established. Narrating 
Ahādīth from Hadrat ‛Umar radiyallāhu ‛anhu, 
Hadrat Suhayb radiyallāhu ‛anhu and Hadrat 
‛Ā’ishah radiyallāhu ‛anhā is established. 


Statements 


1. Hadrat ‛Abdullāh ibn Salām radiyallāhu ‛anhu 
asked him: “O Ka‛b! Who are the ‛ulamā’?” He 
replied: “Those who possess knowledge.” He 
asked: “What will cause knowledge to depart from 
the hearts of the ‛ulamā’?” He replied: “Greed, 
avarice, and mentioning one’s needs before 
people.” Hadrat ‛Abdullāh ibn Salām radiyallāhu 
‛anhu said: “You have encompassed everything.” 
(Siyar Sahābah, vol. 6, p. 266) 


Note: How sad! All the above-mentioned evil traits 
are found in the ‛ulamā’ today. As a result, they 
are increasingly moving away from true 
knowledge. We seek refuge in Allāh ta‛ālā. 
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2. “A person’s praise and admiration only 
establishes itself in this world when it has already 
been established in the heavens.” 


3. “Illuminate your houses with the remembrance 
of Allāh ta‛ālā just as you illuminate your hearts 
with it.” 


Note: We have to pay particular attention to 
dhikr, reading the Qur’ān, salāh, etc. in our 
homes as well, so that our homes are illuminated 
with these acts of worship. 


4. “The person who will be taken towards Hell will 
have a black face, chains on his legs, and a 
shackle around his neck. But the people of this 
ummah will be taken to Hell in their original 
complexion. Their faces will not be blackened 
because they prostrated with the same faces 
when they were in this world.” 


Note: Glory to Allāh! Look at the honour which is 
accorded to this ummah by virtue of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. It will be extremely 
sad and unfortunate if we still do not send 
salutations to him and do not follow his Sunnah 
as a way of showing gratitude to him. 


5. “Hadrat Ibrāhīm Khalīlullāh ‛alayhis salām was 
referred to as Awwāh because whenever he heard 
any mention of Hell, he would say: “Āh, the Hell-
fire, Āh, the Hell-fire.” 
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6. “When a person does not engage in any futile 
conversation from one salāh to the next salāh, the 
salāh is recorded in the ‛Illīyyīn.” (Tabaqāt, p. 39) 


Demise 


He passed away in Shām in 32 A.H. during the 
caliphate of Hadrat ‛Uthmān radiyallāhu ‛anhu. 
(Siyar Sahābah) 
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Hadrat Hassān ibn ‛Atīyyah al-Muhāribī 
rahimahullāh 


Name and lineage 


His name is Hassān, and his father’s name is 
‛Atīyyah. He was a resident of Beirut. 


Merits 


Auzā‛ī rahimahullāh said: “I have not seen a 
person doing more good deeds than Hassān ibn 
‛Atīyyah. He was a great jurist and ardent 
worshipper.” 


Imām Ahmad ibn Hambal rahimahullāh and 
Yahyā ibn Ma‛īn rahimahullāh consider him to be 
a reliable narrator. Ibn Hajar rahimahullāh 
considers him to be a Tābi‛ī. ‛Abd al-Malik San‛ānī 
narrates from Auzā‛ī rahimahullāh who said: 
“When Hassān would complete the ‛asr salāh, he 
would remain in the dhikr of Allāh ta‛ālā until 
sunset.” 


He used to make this du‛ā’: 


 نيزأَنْ أَتو تِكصِيعم ءٍ مِّنيبِش ززعأَنْ أَت ذُ بِكوأَع إِنِّي ماسِ(أَللَّهيِ ) لِلننيِبشا يبِم
كدعِن. 


“O Allāh! I seek refuge in You from getting strength from 
anything which entails Your disobedience. [I seek 
refuge in You] from acquiring beautification for the 
people from anything which is going to cause me to 
become despicable in Your sight.” (Siyar A‛lām an-
Nubalā’, vol. 5, p. 466) 
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Statements 


1. “If a person spends lengthy hours of the night 
standing in worship before Allāh ta‛ālā, He will 
make easy for him the long wait on the day of 
Resurrection. If a person constantly seeks more 
and more sincerity in his knowledge and deeds, 
people will become attracted to him by virtue of 
this.” 


2. “Hadrat Ādam ‛alayhis salām cried for seventy 
years when he was taken out of Paradise. He also 
cried for seventy years over his mistake. When his 
son was killed, he cried over him for forty years. 
He resided in Makkah for 100 years.” Allāh knows 
best. (Tabaqāt, p. 39) 


Demise 


He passed away after 120 A.H. May Allāh ta‛ālā 
illuminate his grave. (Taqrīb at-Tahdhīb, p. 158) 
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Hadrat Muhammad ibn Shihāb az-Zuhrī 
rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Muslim, and his grandfather’s name is 
‛Ubaydullāh. He resided in Shām. He is well 
known by the name Zuhrī. At times he is 
attributed to his great-grandfather and referred to 
as Ibn Shihāb. He is included in the list of junior 
Tābi‛īn. 


Hadīth 


Ibn Shihāb Zuhrī rahimahullāh studied Hadīth 
under Hadrat Anas ibn Mālik radiyallāhu ‛anhu, 
Sahl ibn Sa‛d radiyallāhu ‛anhu, Sā’ib ibn Yazīd 
radiyallāhu ‛anhu and other Sahābah radiyallāhu 
‛anhum. He also benefited tremendously from the 
senior Tābi‛īn. 


A narrator says: “There used to be 70-80 
mashā’ikh in Madīnah Munawwarah, but Ahādīth 
were not taken from them. But when Zuhrī used 
to come there, a large crowd of people would 
assemble around him although he was much 
younger than those 70-80 elders. (al-Kifāyah fī 
‛ilm ar-Riwāyah, p. 190) 


Merits 


‛Amr ibn Dīnār says: “I have not seen a better 
narrator of Hadīth than Zuhrī.” 
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Imām Bukhārī rahimahullāh narrates in his 
Tārīkh that Zuhrī memorized the Qur’ān in eighty 
nights. 


In short, Imām Zuhrī rahimahullāh was alone 
considered to be equal to a large group of people 
as regards his abundant knowledge, merits, 
memory and acumen. (Tārīkh Hadīth-e-
Muhaddithīn, p. 225) 


Students 


He is included in the list of leading imāms of the 
Hijāz and Shām. Imām Mālik, Imām Auzā‛ī, 
‛Umar ibn ‛Abd al-‛Azīz, ‛Atā’ ibn Abī Rabāh and 
others rahimahumullāh narrated Ahādīth from 
him. 


Statements 


1. Zuhrī says: “I used to serve my teacher and 
mentor, ‛Ubaydullāh ibn ‛Utbah, so much, that 
the slave girl in his house thought that I was a 
slave. He would ask her: ‘Who is waiting at the 
door?’ If she saw me at the door, she would go 
and tell him: ‘Your slave.’ I used to carry out all 
his tasks to the extent of filling water for him.” 


Note: It was his good fortune for having served his 
mentor. This is how he reached such a high level. 
Such service is certainly lacking in our times. 


2. “I remained with Sa‛īd ibn Musayyib for three 
days just to learn one Hadīth from him.” 
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3. “When we used to go to study under an ‛ālim, 
the mannerisms, and excellent character and 
habits which we learnt from observing them was 
considered to be far more valuable to us than the 
actual knowledge itself.” 


Note: Glory to Allāh! We learn the importance of 
good character. There is a general disregard 
concerning this. 


4. Towards the latter part of his life, some people 
said to him: “It would be better if you sat in one 
place in Musjid-e-Nabawī and conducted lessons, 
advised us, and admonished us.” He replied: “If I 
did that, people will walk behind me [out of 
respect for me], and I dislike this.” 


Note: Glory to Allāh! Look at how much attention 
he paid to safeguarding himself against egotism 
and self-conceit. 


“And I do not consider it lawful for me to do this 
until I become totally aloof from this world, and 
totally desirous for the Hereafter.” 


Allāhu akbar! This is a statement coming from a 
person regarding whom ‛Amr ibn Dīnār 
rahimahullāh used to say: “Dirhams and dīnārs 
are no more important to him than the droppings 
of animals.” 
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Demise 


He passed away in 124 A.H. May Allāh ta‛ālā 
shower His mercy on him. (A‛yān al-Hujjāj, vol. 2, 
p. 4) 
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Hadrat Abū ‛Uthmān an-Nahdī 
rahimahullāh 


Name and lineage 


His name is ‛Abd ar-Rahmān, his father’s name is 
Mull, his kunnīyyat is Abū ‛Uthmān, and he was 
given the titles of Imām and Shaykh-e-Waqt. 


Islam 


Abū ‛Uthmān embraced Islam during the era of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and also 
paid zakāh to Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam zakāh collectors for three years. But he 
did not have the honour of meeting Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He emigrated to 
Madīnah during the caliphate of Hadrat ‛Umar 
radiyallāhu ‛anhu. 


Merits 


Abū Qutaybah narrates that Abū Habīb al-
Marwazī related to them: “I heard Abū ‛Uthmān 
an-Nahdī saying that he performed hajj on two 
occasions during the period of jāhilīyyah (pre-
Islamic era). 


Zuhayr ibn Muhammad ibn ‛Āsim narrates from 
Abū ‛Uthmān who said: “I remained in the 
company of Hadrat Salmān Fārsī radiyallāhu 
‛anhu for twelve years.” 
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Salāh 


Mu‛tamir narrates from his father who said: 
“When Abū ‛Uthmān an-Nahdī used to perform 
salāh, he would go into a swoon.” 


‛Āsim Ahwal narrates: “Abū ‛Uthmān an-Nahdī 
undoubtedly used to perform 100 rak‛ats of salāh 
between maghrib and ‛ishā.” 


Abū Hātim said: “He was a reliable narrator and a 
chief of his people.” (Siyar A‛lām an-Nubalā’, vol. 
4, p. 175) 


Hadīth 


He emigrated to Madīnah during the caliphate of 
Hadrat ‛Umar radiyallāhu ‛anhu and heard 
Ahādīth from Hadrat ‛Umar, Hadrat ‛Alī, Hadrat 
Ibn Mas‛ūd and other Sahābah radiyallāhu 
‛anhum. 


Statements 


1. “I know very well when my Allāh thinks of me.” 
He was asked: “How do you know this?” He 
replied: “Allāh ta‛ālā says:  


كُمأَذْكُر نِيوفَاذْكُر 


“Remember Me and I will remember you.” 


“So whenever I remember Him, He will certainly 
remember me.” 
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2. When he used to see people engaged in du‛ā’, 
he would say: “Allāh ta‛ālā has heard us, because 
He said: 


لَكُم جِبتاَس نِيوعاُد كُمبقَالَ رو  


“Your Sustainer said: Call to Me and I will respond to 
you.” 


We can gauge the strength of his īmān from these 
two statements. 


Demise 


He passed away in 100 A.H. at the age of 130. 
May Allāh ta‛ālā shower His mercy on him. 
(Bidāyah, vol. 9, p. 191; A‛yān al-Hujjāj, vol. 2, p. 
6) 
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Hadrat Farqad as-Sabkhī rahimahullāh 


Name and lineage 


His name is Farqad, his kunnīyyat is Abū Ya‛qūb, 
and his father’s name is Ya‛qūb. He was a Tābi‛ī 
who was a very sincere and ardent worshipper. 


Statements 


1. Hadrat Ja‛far rahimahullāh narrates that 
Hadrat Farqad as-Sabkhī rahimahullāh said: 
“Make the world into a breast-feeding woman, i.e. 
make her your foster mother, and make the 
Hereafter your real mother. Have you not seen 
how a child remains with his foster mother for as 
long as she breast-feeds him. Once he grows older 
and stops drinking her milk, he recognizes his 
mother. He leaves his foster mother and goes to 
his real mother. So consider the world to be like a 
wet-nurse, and the Hereafter to be one’s real 
mother.” 


Note: Glory to Allāh! What an excellent example 
he used to demonstrate the position and nature 
of this world and the Hereafter. From this we can 
gauge how aware these personalities were of the 
reality of things, and through this, it was easy for 
them to make us understand the reality of things 
through examples. 


2. “I saw a dream in which a person was calling 
out: ‘O you who are similar to the Jews! Be 
ashamed before Allāh ta‛ālā because you were not 
grateful when favours were showered on you, and 
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you were not patient when you were put through 
trials and tribulations.’” 


3. “An ardent worshipper from the Banī Isrā’īl 
passed by a mound of sand at a time when the 
Banī Isrā’īl were starving because of a drought. 
On seeing this mound of sand, he expressed a 
wish and said: ‘If only this mound of sand was 
turned into flour so that the Banī Isrā’īl could 
experience some relief.’ Allāh ta‛ālā sent 
revelation to the Prophet of the time instructing 
him to convey this message to the worshipper: ‘I 
have given you the reward of charity equal to a 
mound of flour merely for making such a wish.’” 
(Tabaqāt, p. 32) 


Note: This is what Rasūlullāh sallallāhu ‛alayhi 
wa sallam referred to when he said: 


  نِيةُ الْمؤمِنِ خير مِن عملِهِ


“The intention of a believer is better than his deed.” 


May my parents be sacrificed for that Pure Being 
who gives a full reward of a deed merely for 
intending it. Is there any generous person who 
does this? If we cannot sacrifice ourselves for 
such a generous and munificent Being, who else 
can we do it for?! Hadrat Maulānā Muhammad 
Ahmad rahimahullāh rightly said: 


“Now tell me, who else can I sacrifice myself for? 
Produce someone like Him if there is anyone like 
Him!” 
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Demise 


‛Allāmah Ibn Hajar ‛Asqalānī rahimahullāh states 
the Hadrat Farqad rahimahullāh passed away in 
131 A.H. May Allāh ta‛ālā illuminate his grave. 
(Taqrīb at-Tahdhīb) 
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Hadrat Māhān ibn Qays al-Hanafī 
rahimahullāh 


Name and lineage 


His name is ‛Abd ar-Rahmān, his father’s name is 
Qays, and his kunnīyyat is Abū Sālim. Some 
people say his kunnīyyat is Abū Sālih. 


Study of Hadīth 


Hadrat Māhān Hanafī rahimahullāh studied 
Hadīth under Hadrat ‛Alī, Ibn Mas‛ūd, and Hadrat 
Hudhayfah radiyallāhu ‛anhum. (Sifatus Safwah, 
vol. 3, p. 74) 


He used to say: “Do you have no shame that your 
animals remember Allāh ta‛ālā more than you!?” 


He would never get tired of engaging in the dhikr 
of Allāh ta‛ālā by saying Sub-hānallāh, al-
hamdulillāh and Lā ilāha illallāh. 


When Hajjāj was about to hang him, he 
continued in the dhikr of Sub-hānallāh, al-
hamdulillāh and Lā ilāha illallāh. 


Someone asked him about the deeds of the Sufis, 
so he said: “Their deeds were few, but their hearts 
were sound.” (Tabaqāt, vol. 1, p. 37) 


Demise 


‛Allāmah Ibn Hajar ‛Asqalānī rahimahullāh says 
that Hajjāj ibn Yūsuf martyred him in 183 A.H. 
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May Allāh ta‛ālā shower His mercy on him. 
(Taqrīb at-Tahdhīb, p. 518) 
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Hadrat Rabī‛ ibn al-Hirāsh 
rahimahullāh 


Name, lineage and merits 


His name is Rabī‛, and his father’s name is 
Hirāsh. 


His brother, Rib‛ī ibn Hirāsh relates: “We were 
four brothers, and one of them was Rabī‛ who was 
very regular with salāh and fasting. We were 
around him when he passed away. We sent a 
person to buy his shroud (kafan). In the 
meantime, the cloth which was covering his face 
slipped off and he said: ‘As-salāmu ‛alaykum.’ 
People said: ‘Wa ‛alaykumus salām, O brother of 
‛Īsā ‛alayhis salām.’ They added in surprise: ‘Is it 
possible for a person to talk after he has passed 
away?’ He replied: ‘Yes.’ He added: ‘I met my 
Sustainer in a condition in which He is pleased 
with me. He welcomed me by expressing His 
pleasure with me. Abul Qāsim Sayyidunā 
Muhammad sallallāhu ‛alayhi wa sallam is 
waiting for me. So hasten in performing my 
janāzah salāh.’” 


Hadrat ‛Ā’ishah radiyallāhu ‛anhā narrates this 
Hadīth: 


  موتِيتكَلَّم الرجلُ مِن أُمتِي بعد الْ


“A man from my ummah will speak after death.” 
(Hilyah, vol. 4, p. 408; Siyar A‛lām an-Nubalā’, vol. 4, p. 
359) 
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He used to say: “Try to remain anonymous as far 
as possible. The world has gone bad, and there is 
no alternative to saving one’s self from its dangers 
except through solitude.” 


He possessed a lot of wealth but spent it all on 
his companions. One of his companions relates: “I 
went to him once and saw him making a dough in 
a basin, while tears were flowing from his eyes. 
He was saying: ‘When my wealth got finished, my 
beloveds wronged and oppressed me.’” 


Note: Unfortunately this is happening quite often 
in our times. At this point, I recall a very wise 
statement of Hakīmul Ummat Hadrat Maulānā 
Ashraf ‛Alī Thānwī rahimahullāh. A person went 
to him and said: “Hadrat, my heart desires to 
distribute all my wealth and properties to my 
children and family while I am alive.” Hadrat 
asked: “Then you must not expect anyone to be 
loyal to you.” In other words, don’t ever hope that 
these people will fulfil their duty of seeing to you 
once they have taken possession of whatever you 
give them. 


Glory to Allāh! What wise words which we clear 
see. We can hope for loyalty from our family 
members, but it is very rare. 


Demise 


He passed away in 104 A.H. (Tabaqāt, vol. 1, p. 
37) 
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Hadrat Mujāhid ibn Jubayr 
rahimahullāh 


Name and lineage 


His name is Mujāhid, his kunnīyyat is Abul 
Hajjāj, and his father’s name is Jubayr. 


Merits 


Although he was a slave, he was an imām of his 
time as regards knowledge. ‛Allāmah ibn Sa‛d 
rahimahullāh writes: 


  كان فقيها عالما ثقة كثير الحديث


“He was a jurist, an ‛ālim, a reliable narrator who 
knew many Ahādīth.” 


Hāfiz Dhahabī rahimahullāh says that he was a 
treasure house of knowledge. He benefited from 
Hadrat ‛Alī, Ibn ‛Umar, Ibn ‛Abbās, Ibn Zubayr, 
Abū Sa‛īd Khudrī and others radiyallāhu ‛anhum. 


Asceticism and abstention 


His high level of knowledge was matched by his 
asceticism and abstention. Ibn Hibbān 
rahimahullāh writes: “He was a mujāhid, faqīh 
(jurist), an abstentious person, an ardent 
worshipper, and an ascetic.” 


Aloofness from this world 


He always remain unattached and aloof from this 
world. His heart was so forbearing in this regard 
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that he had no attachment to anything of this 
world. He would remain worried and concerned 
all the time. A‛mash relates: “Whenever we saw 
Mujāhid, we found him sad. Someone asked him 
the reason for this, so he said: ‘‛Abdullāh ibn 
‛Abbās radiyallāhu ‛anhu held me by my hand 
and said: ‘Rasūlullāh sallallāhu ‛alayhi wa sallam 
held me by my hand and said: ‘O ‛Abdullāh! Live 
in this world as though you are a traveller or a 
person who is crossing a path.’” (Siyar Sahābah, 
vol. 7, p. 224) 


Statements 


1. Hadrat Layth narrates that Hadrat Mujāhid 
said: “The person who considers himself to be 
great and treated himself as a great person has in 
fact disgraced his Dīn. The person who considers 
himself to be insignificant has in fact elevated his 
Dīn.” 


Note: This is because Allāh ta‛ālā loves humility 
and submission from His slave; and in return for 
it, He bestows him with honour and dignity. 


2. “When a slave turns to Allāh ta‛ālā with all his 
heart, Allāh ta‛ālā directs the hearts of the 
believers towards him.” 


Note: Allāh ta‛ālā Himself looks at him with 
mercy, and directs the believers to turn to him 
with mercy and affection. 


3. Hadrat Abān ibn Sālih narrates that Hadrat 
Mujāhid said: “On three occasions I read the 
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Qur’ān before Hadrat Ibn ‛Abbās radiyallāhu 
‛anhu by stopping at every verse, and asking him 
about the circumstances surrounding the 
revelation of that verse.” 


4. Khālid ibn Zayd narrates that Hadrat Mujāhid 
said: “The Qur’ān says: ‘I am certainly with you 
as long as you obey me. If you do not act on my 
guidelines, I will distance my self from you.’” 


Note: What a great loss for not practising on the 
Qur’ān. There can be no loss worse than this. 


5. Khālid ibn Zayd narrates that Hadrat Mujāhid 
said: “Man has angels who accompany him. When 
he speaks good of his fellow brother, the angels 
say: ‘May the same be for you as well.’ But if he 
speaks ill of him, the angels say: ‘O man! Conceal 
his faults.’” (Sifatus Safwah, vol. 2, p. 208) 


Note: This proves the importance of overlooking 
the mistakes and concealing the faults of our 
fellow brothers. We also learn the repugnance of 
backbiting, complaining about, and exposing our 
fellow brothers. 


6. “A man will be sentenced to go to Hell, and he 
will say: ‘O my Allāh! You know very well that I 
did not think of You in this way.’ Allāh ta‛ālā will 
say [while He knows fully well]: ‘Okay, tell me 
what your thoughts about Me were?’ He will 
reply: ‘I thought You will pardon me.’ Allāh ta‛ālā 
will say: ‘Release him.’” 


https://nmusba.wordpress.com/







 125 


Note: Look at the extent of Allāh’s mercy – He 
pardons a sinner and saves him from Hell merely 
because he had hopes in Allāh’s pardon. This is 
the grace of Allāh ta‛ālā which He bestows on 
whomever He wills. 


7. “The words Lā ilāha illallāh should be the last 
words a person says when he goes to sleep. This 
is because sleeping is also a type of death. The 
person does not know whether this sleeping will 
end in his real death – and so, he will not be able 
to utter the kalimah again.” 


Demise 


Fadl ibn Dakīn says that he passed away in 102 
A.H. while he was in sajdah (prostration). He was 
83 years old at the time. Yūsuf ibn Sulaymān 
says that he passed away in 103 A.H. Yahyā ibn 
Sa‛īd says that he passed away in 104 A.H. 
(Sifatus Safwah, vol. 2, p. 208) 
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Hadrat Iyās ibn Mu‛āwiyah 
rahimahullāh 


Name and lineage 


His name is Iyās, his kunnīyyat is Abū Wāthilah, 
and his father’s name is Mu‛āwiyah. He is well 
known as a Basrī. He is a Tābi‛ī. 


Merits 


Hadrat Iyās rahimahullāh was a famous judge of 
his time. Jurisprudence was his special field and 
it was because of his expertise in this field that he 
was appointed as a judge in Basra during the 
Umawī caliphate. 


He received an extraordinary share of intelligence 
and insight. He was an embodiment of 
intelligence and acumen. People of his time used 
to say: “An extremely intelligent person is born in 
every century, and Iyās is the one for this 
century.” 


Ibn ‛Imād Hambalī rahimahullāh says: “His 
intelligence and sharpness of mind were 
proverbial.” 


He said: “I assessed all the merits of man and 
concluded that truthfulness in speech is the most 
honourable.” 


Note: Glory to Allāh! What a factual point he 
made! May Allāh ta‛ālā reward him. 
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Hadīth 


He narrated Ahādīth from his father, Hadrat 
Mu‛āwiyah radiyallāhu ‛anhu, Anas ibn Mālik 
radiyallāhu ‛anhu, Sa‛īd ibn Musayyib radiyallāhu 
‛anhu and Sa‛īd ibn Jubayr radiyallāhu ‛anhu. 
Hadrat Hammād rahimahullāh and Hadrat 
Shu‛bah rahimahullāh are listed among his 
students. 


Demise 


He passed away in 122 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Siyar Sahābah, vol. 7, 
p. 63) 
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Hadrat Hasan ibn Hasan rahimahullāh 


Name and lineage 


His name is Hasan. He was a lamp from the 
family of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
i.e. the son of Hadrat Hasan ibn ‛Alī radiyallāhu 
‛anhumā. His mother’s name was Khaulah. 


He narrated Hadīth from Hadrat Hasan 
radiyallāhu ‛anhu and ‛Abdullāh ibn Ja‛far. 


Statements 


On one occasion he said to a person who made 
excessive claims of love [for Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam family]: “You claim 
that you love us for Allāh’s sake. If you are true in 
your claim, you must love us as long as we obey 
Allāh ta‛ālā. But if we disobey Him, you must 
become our enemy.” 


On hearing these words, a person said to him: 
“You people are from the family and close 
relatives of Rasūlullāh sallallāhu ‛alayhi wa 
sallam.” He said: “I am disappointed with you for 
thinking in this way. If mere family ties with 
Rasūlullāh sallallāhu ‛alayhi wa sallam were 
sufficient to save a person – with no obedience 
whatsoever to him – then those who were closer 
to him than us would have been the first to 
benefit from this (e.g. Abū Tālib, Abū Lahab, etc.). 
By Allāh! I fear that we sinners from the Ahl al-
Bayt (family of Rasūlullāh sallallāhu ‛alayhi wa 
sallam) will receive double the punishment of 
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ordinary sinners. At the same time, I am hopeful 
of the obedient ones in my family receiving double 
the reward. Your condition is most disappointing. 
Fear Allāh ta‛ālā and speak the truth about us 
because the thing which you desire will be given 
to you in full [if you really desire Allāh’s pleasure, 
speak the truth about us and you will be 
rewarded in full]. And we ourselves will only be 
pleased with you when you speak the truth.” 


Demise 


Mansūr [the caliph] had him imprisoned and he 
passed away in prison in 145 A.H. He was 88 
years old at the time. (Tābi‛īn) 
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Hadrat Zayd ibn Aslam rahimahullāh 


Name and lineage 


His name is Zayd, his kunnīyyat is Abū Usāmah, 
and he had the honour of being a slave of Hadrat 
‛Umar radiyallāhu ‛anhu. 


Merits 


Zayd was the slave of that great and honourable 
personality, Hadrat ‛Umar radiyallāhu ‛anhu, 
whose slightest companionship would make a 
person an embodiment of knowledge and 
practice. Zayd was from among his special slaves, 
and we can well imagine what treasures of 
knowledge and practice he must have acquired 
from him. In comparison to Hadrat ‛Umar 
radiyallāhu ‛anhu, he acquired more knowledge 
from his son, ‛Abdullāh ibn ‛Umar radiyallāhu 
‛anhumā. His companionship embellished him 
with the treasure of knowledge and he was 
included in the list of the ‛ulamā’ of Madīnah. 


Hadrat Zayd rahimahullāh used to conduct 
lessons in Musjid-e-Nabawī. A person like Imām 
Zayn al-‛Ābidīn rahimahullāh would leave his own 
family classes and join the classes of Hadrat Zayd 
rahimahullāh. 


Note: This is an important lesson to learn. A great 
person like Imām Zayn al-‛Ābidīn rahimahullāh 
would leave his family classes and attend the 
classes of a slave because he was an embodiment 
of knowledge and practice. 
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Imām Nawawī rahimahullāh writes: “He was a 
righteous Tābi‛ī. Just looking at him would spur a 
person into worship.” 


Abū Hāzim rahimahullāh says: “O Allāh! You 
know very well that I look at Zayd because I get 
the strength to worship You.” If this was the effect 
of merely looking at him, what must have been 
the effect of meeting him and conversing with 
him!? 


Demise 


He passed away in 132 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tābi‛īn, p. 128) 
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Qārī Shurayh ibn Hārith rahimahullāh 


Name and lineage 


His name is Shurayh and his kunnīyyat is Abū 
Umayyah. He was from a non-Arab family which 
became a confederate of the Kindah tribe and 
settled down in Yemen. 


Merits 


He met many senior Sahābah radiyallāhu ‛anhum 
and benefited from their company. He was very 
intelligent by nature and therefore acquired a 
distinguished academic position among his 
contemporaries. Imām Nawawī rahimahullāh 
writes: “All scholars unanimously agree to 
Shurayh’s reliability, integrity, merit, virtue, 
intelligence, and using his narrations as proofs.” 


The qualities and capabilities which are needed 
by a judge were found to perfection in Shurayh 
rahimahullāh. Rasūlullāh sallallāhu ‛alayhi wa 
sallam had said with regard to Hadrat ‛Alī 
radiyallāhu ‛anhu: 


لِيع ماهأَقْض  


“‛Alī is the most proficient of them in passing 
judgement.” 


And ‛Alī radiyallāhu ‛anhu used to refer to Qādī 
Shurayh as: 


 أَقْضى الْعربِ
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“The greatest judge of the Arab nation.” (Tahdhīb al-
Asmā’, vol. 1, p. 243) 


Sharp perception 


As a result of his intelligence and sharp mind, he 
would not be deceived by the outward condition 
of those who presented their cases before him. A 
woman sought help against a man on one 
occasion. She came into the court and began 
crying profusely. Imām Sha‛bī rahimahullāh was 
present and said to Qādī Shurayh: “This woman 
appears to be wronged.” Qādī Shurayh said: 
“Crying is not proof of being oppressed. The 
brothers of Yūsuf ‛alayhis salām also came crying 
to their father.” 


Remaining aloof from fitnah 


He disliked corruption and dissent. Many major 
political changes took place in his life. The 
conflict between ‛Abd al-Malik and Ibn Zubayr 
radiyallāhu ‛anhu continued for many years, and 
very few people could save themselves from 
getting caught up in it. But Qādī Shurayh 
rahimahullāh remained aloof from all this. During 
this conflict, he resigned from his post for a few 
years. He was so cautious about not falling into 
this conflict that he would not even ask anyone 
about what was transpiring. When people saw his 
disinterest, they too did not mention anything to 
him. (Tābi‛īn, vol. 7, p. 204) 


Note: Allāh is most independent. Look at the level 
of Qādī Shurayh’s caution and aloofness even 
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though it was the khayr al-qurūn (the best of 
eras). Whereas today, we are in an era of 
deception and treachery, and we are surrounded 
by dirty politics. Our safety can only be assured if 
people like us remain totally aloof from all this. At 
the same time, we cannot remain aloof and 
distant from the problems and tribulations which 
are afflicting the Muslim masses. We have to see 
to their welfare and well-being. If we can help 
them while maintaining our own wellness and 
protecting our own selves, we should certainly 
help them. In fact, we should consider it to be our 
duty. Inspiration is from Allāh ta‛ālā alone. 


Appointment to the post of judge 


His acumen and capability was well-known even 
before he could be appointed to the post of judge. 
Thus, people would come to him to arbitrate on 
their disputes. On seeing one of his judgements, 
Hadrat ‛Umar radiyallāhu ‛anhu appointed him as 
the judge of Kūfah. 


The background to this is as follows: Hadrat 
‛Umar radiyallāhu ‛anhu purchased a horse from 
a person on condition he is happy with it. He gave 
the horse to a rider to test it out. The horse 
suffered an injury while the person was riding it. 
Hadrat ‛Umar radiyallāhu ‛anhu wanted to return 
it but the owner refused to take it back. A dispute 
arose and Shurayh was made the arbitrator. He 
passed this judgement: If the horse was ridden 
after obtaining permission from the owner, it may 
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be returned to him. If permission to ride it was 
not obtained, it cannot be returned. 


Another narration relates the above story as 
follows: The horse died while it was being tested. 
Hadrat ‛Umar radiyallāhu ‛anhu wanted to return 
it. A dispute arose and the case was referred to 
Shurayh rahimahullāh. He said: “The person who 
purchased it will have to keep it. If not, he may 
return it in the same condition as he received it.” 
On hearing his decision, Hadrat ‛Umar 
radiyallāhu ‛anhu appointed him as the judge of 
Kūfah. 


Passing a judgement against Hadrat ‛Alī 
radiyallāhu ‛anhu 


Hadrat ‛Alī’s radiyallāhu ‛anhu armour fell down 
on one occasion and he lost it. It went into the 
ownership of a dhimmī (non-Muslim living under 
the protection of the Islamic state). Hadrat ‛Alī 
radiyallāhu ‛anhu made a claim in the court of 
Qādī Shurayh. Shurayh asked the dhimmī what 
he has to say about the claim. He replied: “The 
proof of my ownership is that the armour is under 
my control.” Shurayh asked Hadrat ‛Alī 
radiyallāhu ‛anhu: “Do you have any proof of 
ownership, and proof that your armour had fallen 
off?” He brought his son, Hadrat Hasan 
radiyallāhu ‛anhu and Qunbur as witnesses. 
Shurayh said: “I can accept the testimony of 
Qunbur, but not of Hasan.” Hadrat ‘Alī 
radiyallāhu ‛anhu asked: “Did you not hear the 
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statement of Rasūlullāh sallallāhu ‛alayhi wa 
sallam: 


  اَلْحسن والْحسين سيِّدا شبابِ أَهلِ الْجنةِ


“Hasan and Husayn are the leaders of the youth of 
Paradise.” 


Shurayh said: “I heard it, but I do not regard a 
son’s testimony in favour of his father to be 
worthy of consideration.” 


Hadrat ‛Ali radiyallāhu ‛anhu accepted his 
decision and allowed the armour to remain with 
the dhimmī (who was a Jew). The Jew was very 
much affected by the decision and said: “The 
armour is really yours and your religion is the 
true religion. A judge of the Muslims passes a 
decision against the Amīr al-Mu’minīn and he 
accepts his decision without any complaint! I 
testify that Muhammad [sallallāhu ‛alayhi wa 
sallam] was the true Messenger of Allāh.” Hadrat 
‛Alī radiyallāhu ‛anhu was so pleased with his 
embracing of Islam that he gave the armour to 
the Jew as a gift. 


A decision against his son 


One of his sons had a dispute with a few people. 
The son related the story to his father and said: 
“If I am in the right and there is hope of my 
winning the case, I will make a claim in court. If 
not, I will let it rest.” Shurayh pondered over the 
dispute and advised his son to make the claim in 
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court. But when the case was heard in court, he 
passed a decision against his son. 


When he returned home, his son said to him: 
“Had I not sought your advice from before hand, I 
would have no complaint. However, you 
humiliated me even after I sought your advice!?” 
Shurayh replied: “My dear son! You are more 
beloved to me than all those people. But I love 
Allāh ta‛ālā more than you. You certainly sought 
my advice. After I studied the entire case, I found 
them to be in the right. But if I told you that, you 
would have made peace with them and their right 
would have been usurped.” 


Demise 


There are differences of opinion with regard to his 
date of death. It is any time between 76 A.H. and 
79 A.H. (Tābi‛īn) 
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Hadrat ‛Ubaydullāh ibn ‛Abdillāh 
rahimahullāh 


Name and lineage 


His name is ‛Ubaydullāh, and his kunnīyyat is 
Abū ‛Abdillāh. He is the grandson of ‛Utbah who 
is the brother of the famous Sahābī, Hadrat 
‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu. 


Merits 


His house was a cradle of knowledge and 
practice. This environment made him a person 
who combined knowledge with practice. He is a 
distinguished Tābi‛ī. He benefited from the 
company of Hadrat Abū Hurayrah, Ibn ‛Umar, 
and Ibn ‛Abbās radiyallāhu ‛anhum. 


Jurisprudence 


He enjoyed an eminent position in fiqh. Imām 
Abū Ja‛far says: “He had a lofty position in the 
knowledge of injunctions, the lawful, and the 
prohibited.” The greatest mandate of his juristical 
acumen is that he was one of the seven famous 
jurists of Madīnah Munawwarah. 


Asceticism and worship 


Asceticism and worship were his special qualities. 
The caliph, ‛Umar ibn ‛Abd al-‛Azīz rahimahullāh 
was trained under him. He was so affected by his 
moral excellences, that he used to say: 
“Remaining in the company of ‛Ubaydullāh for a 
single hour and sitting with him for a short while 
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are more beloved to me than this world and 
whatever it contains. By Allāh, I am prepared to 
buy a single night from him for 1 000 dīnārs from 
the Bayt al-Māl (Islamic Treasury).” Some people 
said: “O Amīr al-Mu’minīn! You are so strict 
about not spending from the Bayt al-Māl, yet you 
are saying this!?” He replied: “By Allāh, in 
exchange for his advice, I will be able to bring in 
thousands of dīnārs into the Bayt al-Māl. 
Conversing with him brings freshness to the 
intellect, comfort to the heart, removes sorrow 
from the heart, and sets right my behaviour.” 


Note: Just ponder! A great and righteous caliph 
like ‛Umar ibn ‛Abd al-‛Azīz rahimahullāh is 
explaining the virtue and effect of remaining in 
the company of a righteous person. 
Unfortunately, people today do not even want to 
heart about remaining in the company of the 
righteous. This is why most of the ‛ulamā’ are 
totally deprived of the blessing of knowledge and 
spiritual light. We seek refuge in Allāh ta‛ālā. 


Demise 


He passed away in Madīnah either in 98 A.H. or 
in 99 A.H. (Siyar Sahābah, vol. 7, p. 268) 
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Hadrat Qāsim ibn Muhammad ibn Abī 
Bakr rahimahullāh 


Name and lineage 


His name is Qāsim, his kunnīyyat is Abū 
Muhammad, and he is the son of Muhammad, 
the son of Hadrat Abū Bakr radiyallāhu ‛anhu. He 
was orphaned at a tender age. 


Merits 


He was one of the seven famous jurists of 
Madīnah Munawwarah. Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā had taken him under her care 
and tutored him. Fiqh was his speciality and he 
was an imām and mujtahid in this field. 


His high level of knowledge was complemented by 
his actions. He was an embodiment of merits and 
character. He was similar to his pious 
grandfather, Hadrat Abū Bakr radiyallāhu ‛anhu. 
Zubayr relates: “I have not seen anyone who 
resembled Hadrat Abū Bakr radiyallāhu ‛anhu 
more than this youngster [Qāsim].” 


The righteous caliph, Hadrat ‛Umar ibn ‛Abd al-
‛Azīz rahimahullāh, acknowledged his academic 
and moral excellences by saying: “If I had the 
right of appointing a caliph, I would have 
appointed Qāsim.” 
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Acknowledging the truth 


He was very particular about the truth and would 
even consider a wrong of his father to be wrong, 
and would make du‛ā’ to Allāh ta‛ālā for his 
[father’s] forgiveness. His father, Muhammad ibn 
Abū Bakr was an arch enemy of Hadrat ‛Uthmān 
radiyallāhu ‛anhu and joined the rebels against 
him on the issue of the caliphate. Qāsim 
acknowledged this error of his father, he would go 
into prostration and make du‛ā’ to Allāh ta‛ālā by 
saying: “O Allāh! Forgive my father for his sins 
with regard to Hadrat ‛Uthmān radiyallāhu 
‛anhu.” 


Demise 


He passed away in 107 A.H. or 108 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Siyar 
Sahābah, vol. 7, p. 402) 
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Hadrat Nāfi‛ ibn Jubayr rahimahullāh 


Name and lineage 


His name is Nāfi‛, his kunnīyyat is Abū 
Muhammad, and he is the grandson of the 
famous Quraysh chief, Mut‛im ibn ‛Adīyy. 


Merits 


His knowledge made him from among the senior 
Tābi‛īn. He was from among the muftīs of 
Madīnah Munawwarah. 


The desire for self-rectification 


He would purposefully do things which would be 
against arrogance and haughtiness so that he 
could rectify his nafs. 


Ja‛far ibn Nujayh relates: “Nāfi‛ ibn Jubayr once 
attended the class of ‛Alā’ ibn Harqī who was a 
slave of Haraqah. When ‛Alā’ completed his 
lesson, Nāfi‛ addressed all who were present: ‘Do 
you know why I came and sat with you?’ They 
replied: ‘To listen to the lesson.’ Nāfi‛ said: ‘No. I 
came so that by sitting with you, I may be able to 
express my submission before Allāh ta‛ālā.’” 


In a similar vein, he sent a very ordinary person 
forward to lead them in salāh. After the salāh, he 
asked the person: “Do you know why I sent you 
forward?” He replied: “To lead you in salāh.” He 
said: “No. Rather to express my submission 
before Allāh ta‛ālā by performing salāh behind 
you.” 
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Note: Glory to Allāh! Look at his concern to rectify 
his nafs. In order to safeguard himself against 
pride and arrogance, he attended the classes of 
those who were junior to him, and occasionally 
sent them forward to lead him in salāh. In this 
way, humility and submission may develop in 
him – qualities which are liked by Allāh ta‛ālā. 


The commentary of Ihyā’ narrates from Hilyah 
from Mālik ibn Dīnār: 


مهبةِ قُلُوكَسِرنالْم دقَالَ عِن ،كغِيأَب نبِّ أَيا ري لاَمهِ السلَيى عسوقَالَ م  


“Mūsā ‛alayhis salām asked: ‘O my Sustainer! Where 
should I search for You?’ Allāh ta‛ālā said: ‘By those 
who are broken-hearted.’” (Madāmīn Hadīthīyyah, p. 
58). 


Demise 


He passed away in 93 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Siyar Sahābah, vol. 7, 
p. 528) 
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Hadrat Yahyā ibn Sa‛īd rahimahullāh 


Name and lineage 


His name is Yahyā, and his kunnīyyat is Abū 
Sa‛īd. His lineage goes back to the Ansār of 
Madīnah. 


Merits 


He was a distinguished Tābi‛ī as regards his 
knowledge. Yahyā al-Qattān rahimahullāh said: 
“Yahyā ibn Sa‛īd enjoys a position higher than 
Zuhrī because there are differences of opinion 
with regard to Zuhrī, but no differences with 
regard to Yahyā.” 


In the beginning he was a judge of Madīnah. 
When the ‛Abbāsī caliphate was established, Abū 
Ja‛far Mansūr ‛Abbāsī appointed him to the 
coveted position of chief justice. 


A few principles 


Yahyā ibn Sa‛īd used to state certain principles 
which – even today – serve as lessons to those 
who make a target of each other over the most 
trivial masā’il (issues) of madhāhib (plural of 
madh-hab). 


He used to say: “The ‛ulamā’ are broad-minded. 
The muftīs have always had differences on 
masā’il. One person considers a thing to be halāl, 
while another says it is harām. Despite such 
differences, no one finds fault with the other 
person.” 
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Note: We ought to practise on this excellent 
example left to us by these senior jurists – 
especially in our times. Unfortunately, people are 
very bold and audacious in this regard. They will 
issue fatāwā of not just fisq but kufr over minor 
differences. We seek refuge in Allāh ta‛ālā. 


Demise 


He passed away in 143 A.H. in Hāshimīyyah. May 
Allāh ta‛ālā shower His mercy on him. (Siyar 
Sahābah, vol. 7, p. 544) 
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Hadrat Yazīd ibn Habīb rahimahullāh 


Name and lineage 


His name is Yazīd and his kunnīyyat is Abū Rajā’. 
He was a slave of the Banū ‛Āmir ibn Lu’ayy tribe 
of the Quraysh. He was born in 53 A.H. 


Merits 


He was from among the leading Tābi‛īn of Egypt. 
Hāfiz Dhahabī rahimahullāh refers to him as al-
Imām al-Kabīr (the senior imām). True desire for 
Islamic sciences in Egypt developed through him. 
He possessed great acumen in the field of fiqh. 
Hadrat ‛Umar ibn ‛Abd al-‛Azīz rahimahullāh 
appointed him to issue fatāwā in Egypt. 


Respect for knowledge 


He had great respect for knowledge, and would 
not go to the court of any ruler for this purpose. If 
anyone had a need, he would call the person to 
himself. Rayyān bin ‛Abd al-‛Azīz sent a message 
to him saying: “Come to me, I need to ask you 
certain things.” He replied: “You must come to 
me. It will be an honour for you to come to me, 
and a disgrace for me to come to you.” 


Frankness 


He fell ill on one occasion. Hautharah ibn Suhayl, 
the amīr of Egypt came to visit him and asked: 
“What is your opinion with regard to performing 
salāh in a garment which has the blood of a 
mosquito on it?” On hearing this, he turned his 
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face away from him and ended his conversation 
with him. On seeing this, Hautharah got up and 
departed. Yazīd looked towards him and said: 
“You are shedding the blood of Allāh’s creation 
daily, yet you are asking me about the blood of a 
mosquito?!” 


Demise 


He passed away in 118 A.H. during the caliphate 
of Marwān. (Siyar Sahābah, vol. 7, p. 550) 
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Hadrat Nāfi‛ ibn Kā’ūs rahimahullāh 


Name and lineage 


His name is Nāfi‛, his kunnīyyat is Abū ‛Abdillāh, 
and his father’s name was Kā’ūs or Hurmuz. He 
was of non-Arab descent. [He was a slave of Ibn 
‛Umar radiyallāhu ‛anhu]. How did he become his 
slave? He was either taken as a prisoner of war 
and came into his lot, or Ibn ‛Umar radiyallāhu 
‛anhu must have purchased him. 


Merits 


The kindness which Muslims showed to their 
slaves enabled them to reach elevated positions. 
Nāfi‛ rahimahullāh is one shining example of this. 
He enjoys a distinguished position in the 
academic history of Muslim slaves. Nāfi‛ had the 
good fortune of receiving the tutorship of a 
proficient personality like Hadrat ‛Abdullāh ibn 
‛Umar radiyallāhu ‛anhu from the very beginning, 
and grew up under his wing. He remained in the 
service of Ibn ‛Umar radiyallāhu ‛anhu for thirty 
years. He had a natural ability to seek knowledge. 
The companionship and training of an 
affectionate master caused his innate capabilities 
to glitter, and made him a king in the world of 
knowledge. All ‛ulamā’ and biographers attest to 
his intellectual greatness. 


Imām Nawawī rahimahullāh writes: “He was a 
senior Tābi‛ī. All scholars attest to his reliability 
and seniority.” Khalīlī says: “Nāfi‛ was an imām of 
knowledge from among the leading Tābi‛īn of 


https://nmusba.wordpress.com/







 149 


Madīnah.” Hadrat Ibn ‛Umar radiyallāhu ‛anhu 
himself was very proud of his slave. He used to 
say: “Allāh ta‛ālā has favoured me through Nāfi‛.” 


Hadīth 


Hadrat ‛Abdullāh ibn ‛Umar radiyallāhu ‛anhumā 
was a shore-less sea, and Nāfi‛ rahimahullāh was 
quenched from the same ocean. He memorized a 
large portion of his Ahādīth. The narrations of Ibn 
‛Umar radiyallāhu ‛anhu alone are sufficient to 
make a person a hāfiz-e-Hadīth. But Nāfi‛ 
quenched his thirst from other fountains as well. 
Consequently, in addition to studying under Ibn 
‛Umar radiyallāhu ‛anhu, he also took benefit 
[from the knowledge of] Hadrat Abū Hurayrah 
radiyallāhu ‛anhu, Hadrat Abū Sa‛īd Khudrī 
radiyallāhu ‛anhu, Umm al-Mu’minīn Hadrat 
‛Ā’ishah radiyallāhu ‛anhā and others. The 
knowledge and experience which he gained from 
these personalities made him a distinguished 
hāfiz-e-Hadīth from among the Tābi‛īn. 


‛Allāmah ibn Sa‛d rahimahullāh writes: “He was a 
reliable narrator who narrated many Ahādīth.” 
Hāfiz Dhahabī rahimahullāh refers to him as 
Imām al-‛Ilm (an imām in knowledge), and 
includes him in the first level of huffāz-e-Hadīth 
(memorizers of Hadīth). The quality of his 
narrations are like absolutely pure gold. 


Khalīl rahimahullāh says: “All the experts in the 
field unanimously consider him to be sahīh ar-
riwāyah (one whose narrations are most 
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authentic). Some scholars go to the extent of 
giving preference to him over Sālim, from whom 
he heard Ahādīth. Others consider them to be 
equals. All his narrations are pure from errors. 


This is especially so with regard to his narrations 
from Ibn ‛Umar radiyallāhu ‛anhu – there can be 
no doubt whatsoever about them. Imām Mālik 
rahimahullāh used to say: “When I used to hear 
the Hadīth of Ibn ‛Umar radiyallāhu ‛anhu from 
the mouth of Nāfi‛, I would not bother about 
getting it verified from others.” The Muhaddithūn 
(erudite Hadīth scholars) refer to the following 
transmission as a golden transmission 
(silsilatudh dhahab): 


  مالك عن نافع عن ابن عمر رضي االله عنه


“[Imām] Mālik on the authority of Nāfi‛, on the authority 
of Ibn ‛Umar radiyallāhu ‛anhu.” 
Fiqh 


He was also an expert in fiqh by virtue of what he 
learnt from his affectionate master [Ibn ‛Umar 
radiyallāhu ‛anhu]. Hāfiz Ibn Hajar rahimahullāh 
refers to him as Nāfi‛ al-Faqīh (Nāfi‛ the jurist). 
After the Sahābah radiyallāhu ‛anhum, he was 
the “executive” member of the group of ‛ulamā’ 
and those who issue fatāwā in Madīnah. But he 
did not issue fatāwā out of respect for his ustādh 
(teacher), Sālim ibn ‛Abdillāh, who was the son of 
his master, ‛Abdullāh ibn Umar and also one of 
the seven famous jurists of Madīnah. Hadrat 
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‛Umar ibn ‛Abd al-‛Azīz rahimahullāh had full 
confidence in his knowledge, so he sent him to 
the Muslims of Egypt to teach them the Sunnah. 


Demise 


He passed away in 117 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tābi‛īn, p. 498, 502) 
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Hadrat Rajā’ ibn Hayāt rahimahullāh 


Name and lineage 


His name is Rajā’, his kunnīyyat is Abū Nasr, and 
his father’s name is Hayāt ibn Jarwal. 


Hadīth 


He is a Tābi‛ī, and he heard Ahādīth from Hadrat 
‛Abdullāh ibn ‛Amr ibn al-‛Ās, Abū Dardā’ and 
Abū Sa‛īd Khudrī radiyallāhu ‛anhum. 


Merits 


He was from among the senior ‛ulamā’ of Shām. 
‛Allāmah Ibn Sa‛d rahimahullāh writes: 


  كان ثقة عالما فاضلا كثير العلم


“He was a reliable narrator, an ‛ālim, and a 
distinguished person who possessed a lot of 
knowledge.” 


‛Allāmah Nawawī rahimahullāh writes: “All 
scholars unanimously acknowledge his seniority, 
and his personal and academic merits.” He was 
an expert in Hadīth and fiqh. Hāfiz Dhahabī 
rahimahullāh refers to him as an imām and 
Shaykh ahl ash-Shām (the shaykh of the people 
of Shām). Matar al-Warrāq says: “I have not met a 
better Shāmī person than Rajā’ ibn Hayāt, nor a 
jurist who narrated more Ahādīth than him.” 


He occupied a distinguished position among his 
contemporary ‛ulamā’. They all acknowledged his 
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academic excellences. Mak-hūl who himself was 
an erudite scholar of Shām refers to him as his 
shaykh, master, and chief of all the people of 
Shām. Mak-hūl would not answer any question 
on any issue in his presence. Mūsā ibn Yasār 
relates: “A person asked Mak-hūl for a ruling on 
an issue when he was in the musjid. He said to 
him: ‘Go and ask my shaykh and chief, Rajā’ ibn 
Hayāt.” Ibn ‛Aun says: “I have not seen anyone 
like Rajā’ ibn Hayāt in Shām, Ibn Sīrīn in Iraq, 
and Qāsim in the Hijāz.” 


Abstention and worship 


Together with all this knowledge, he was an 
ardent worshipper and ascetic. Ibn Hibbān 
rahimahullāh says: “He was an ardent worshipper 
and ascetic of Shām.” His asceticism and piety 
made him totally independent of the rulers and 
the affluent, and he would not go to any of them. 
Someone asked him: “Why do you not go to the 
ruler of our time?” He replied: “The Lord of the 
worlds for whom I left these people is sufficient 
for me.” 


Note: Glory to Allāh! What an excellent reply! It 
demonstrates his perfect belief in the oneness of 
Allāh ta‛ālā and his genuine reliance on Him. 


An important achievement 


His most important achievement and greatest 
Dīnī service was that he was the one who advised 
Sulaymān ibn ‛Abd al-Malik to appoint ‛Umar ibn 
‛Abd al-‛Azīz rahimahullāh as the next caliph. 
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Based on the Hadīth – the one who advises 
towards a good deed is like a person who carries 
it out – he is also included in this excellent deed. 
(Tābi‛īn, p. 123) 


Statement 


A man was bidding farewell to him and said to 
him: “O Abū Miqdām! May Allāh ta‛ālā protect 
you.” He replied: “O my brother! Do not make 
du‛ā’ for his protection, rather make du‛ā’ for the 
protection of his īmān.” (Hilyah, vol. 5, p. 193) 


Demise 


He passed away in 112 A.H. May Allāh ta‛ālā 
shower him with His mercy. (Tābi‛īn) 
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Hadrat Zarr ibn Hubaysh rahimahullāh 


Name and lineage 


His name is Zarr, his kunnīyyat is Abū Maryam, 
and he was an Asadī by lineage. 


Merits 


Imām Nawawī rahimahullāh writes: “He was a 
senior Tābi‛ī whose reliability as a narrator and 
seniority is unanimously accepted.” 


Qur’ān 


He was an illustrious reciter and scholar of the 
Qur’ān. Hāfiz Ibn ‛Abd al-Barr rahimahullāh 
writes: 


  كان عالما بالقران قارئا فاضلا


“He was knowledgeable in the Qur’ān and a 
distinguished reciter.” 


He also conducted Qur’ān lessons. 


Visiting the righteous 


Zarr ibn Hubaysh relates: “I departed with a 
delegation of people from Kūfah. By Allāh, my 
sole purpose for this journey was to have the 
honour of meeting the Muhājir and Ansār 
Sahābah. When I reached Madīnah, I used to 
remain in the company of Ubayy ibn Ka‛b and 
‛Abd ar-Rahmān ibn ‛Auf radiyallāhu ‛anhumā.” 
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He relates: “I decided to go to Madīnah during the 
era of Hadrat ‛Uthmān radiyallāhu ‛anhu for the 
sole purpose of meeting the Sahābah radiyallāhu 
‛anhum. I met Safwān ibn ‛Assāl and asked him: 
‘Do you have the honour of being in the company 
of Rasūlullāh sallallāhu ‛alayhi wa sallam?’ He 
replied: ‘Yes. In fact, I joined him in twelve 
battles.’” (Hilyatul Auliyā’, vol. 4, p. 202) 


Hadīth 


He narrated Ahādīth from Hadrat ‛Umar ibn al-
Khattāb, Ubayy ibn Ka‛b, ‛Uthmān Ghanī, ‛Alī, 
‛Ammār ibn Yāsir, and ‛Abbās radiyallāhu 
‛anhum. 


Words of advice 


Suwayd Kalbī relates that Hadrat Zarr ibn 
Hubaysh wrote a letter of advice to ‛Abd al-Malik 
ibn Marwān. The latter portion of this letter 
stated: “You must not become greedy and 
covetous because of your sound physical health 
because you know yourself [you know that you 
will have to die one day]. You must remember the 
statements of those who have departed.” 


He then quoted two poems which translate as 
follows: “When man has children and becomes 
physically weak due to old age, and illnesses 
come to him, it is the time for him to take the 
help of his children.” 


When he read the letter, he cried to the extent of 
wetting one side of his clothes. He then said: 
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“Zarr is correct. Had he written anything else, it 
would have been weak compared to this.” (Sifatus 
Safwah, vol. 2, p. 20) 


Demise 


Abū ‛Ubaydah says that he passed away in 81 
A.H. Hadrat Khalīfah says that he passed away in 
82 A.H. He lived in this temporary abode for 120 
years. May Allāh ta‛ālā shower His mercy on him. 
(Sifatus Safwah, vol. 3, p. 31) 
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Hadrat ‛Amr ibn Murrah rahimahullāh 


Name and lineage 


His name is ‛Amr, his kunnīyyat is Abū ‛Abdillāh, 
and his father’s name is Murrah. 


He was an illustrious scholar of Kūfah. Hāfiz 
Dhahabī rahimahullāh writes: “He was a reliable 
and credible narrator, and an imām.” Mis‛ar says: 
“I have not seen anyone better than him.” 


Hadīth 


Hāfiz Dhahabī rahimahullāh gives him the title of 
Hāfiz – this is sufficient testimony for his 
memorizing of Hadīth. ‛Abd ar-Rahmān ibn Mahdī 
lists him among the huffāz of Kūfah. Hafs ibn 
Ghiyāth says: “I have not heard A‛mash 
rahimahullāh speaking highly of anyone apart 
from ‛Amr ibn Murrah.” Shu‛bah used to say: “All 
narrators of Hadīth commit some mistake or the 
other, but Ibn ‛Aun and ‛Amr ibn Murrah are the 
exceptions in this regard.” 


Teachers and students 


He studied Hadīth under ‛Abdullāh ibn Aufā, Abū 
Wā’il, Murrah at-Tayyib, Sa‛īd ibn Musayyib, Sa‛īd 
ibn Jubayr, and Ibrāhīm Nakha‛ī 
rahimahumullāh. Abū Is-hāq Sabī‛ī, A‛mash, 
Auzā‛ī, Thaurī, Shu‛bah rahimahullāh and others 
were his students. 
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Devotion in salāh 


His knowledge was embellished with the jewel of 
actions. He used to perform salāh with such 
submission that it appeared as if the moment he 
completes his salāh he will be forgiven. Shu‛bah 
relates: “Whenever I used to watch ‛Amr ibn 
Murrah performing salāh, I would think to myself 
that he will be bestowed with acceptance by Allāh 
ta‛ālā even before he completes his salāh.” 
Another narration states: “that he will be 
forgiven”. 


Statements 


1. “I seek refuge in Allāh ta‛ālā from thinking that 
He will punish the believers. I seek refuge in Allāh 
ta‛ālā from thinking that He will blacken the faces 
of the believers.” 


Note: Glory to Allāh! Look at what hope and good 
thoughts he has about believers! May Allāh ta‛ālā 
bestow us all the ability to have such thoughts 
about our fellow Muslims. 


2. “The person who makes the Hereafter his 
objective has destroyed this world. The one who 
makes this world his objective has destroyed his 
Hereafter. You should destroy what is temporary 
for what is eternal.” 


Note: You should therefore bear the destruction of 
this world for the eternity of the Hereafter. 
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3. “Satan said: ‘How can man ever escape from 
me? When he is angry, I am in his nose. When he 
is happy I am in his heart.’” 


4. “A man entered Paradise and said: 


 لاَ حولَ ولاَ قُوةَ إِلاَّ بِااللهِ


“There is no power and might except from Allāh.” 


As a result, he was elevated by one level. He said 
the same thing again, and was elevated by 
another level. An angel said to him: ‘Are you not 
ashamed of begging so much from Allāh!?” The 
man replied: ‘Did you ever ask my Sustainer for 
anything?’ Abū Sinān then recited this verse: 


  ولَو لاَ إِذْ دخلْت جنتك قُلْت ما شآءَ االلهُ لاَ قُوةَ إِلاَّ بِااللهِ


“When you entered your orchard, why did you not say: 
‘Whatever Allāh wills shall come to pass. There is no 
power except with Allāh.’” (Sūrah al-Kahf, 18: 39) 
(Hilyah, vol. 5, p. 109, no. 298) 


Demise 


He passed away in 116 A.H. ‛Abd al-Malik ibn 
Maysarah who was present for his funeral said: 
“He was the best human.” May Allāh ta‛ālā 
shower His mercy on him. (Tābi‛īn) 
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Hadrat ‛Amr ibn ‛Abdillāh Sabī‛ī 
rahimahullāh 


Name and lineage 


His name is ‛Amr, his father’s name is ‛Abdullāh, 
his grandfather’s name is ‛Alī, and his kunnīyyat 
is Abū Is-hāq. He was a well-known person from 
the Hamdān family. His family settled down in 
Kūfah during the Islamic era. His grandfather, 
‛Alī, went to Madīnah Munawwarah during the 
caliphate of Hadrat ‛Uthmān radiyallāhu ‛anhu. 
Bearing in mind his family honour, Hadrat 
‛Uthmān radiyallāhu ‛anhu allotted a stipend of 
15 500 for ‛Alī, and 100 for each of his family 
members. 


Birth 


He was born in the latter part of Hadrat 
‛Uthmān’s radiyallāhu ‛anhu caliphate, i.e. when 
three years remained for his caliphate. 


Merits 


He grew up in Kūfah which was a centre of 
knowledge and learning. He had a natural 
capability for acquiring knowledge, and so, he 
took maximum benefit from the ‛ulamā’ of Kūfah. 
He was eventually included in the list of senior 
‛ulamā’. 


‛Allāmah Thaurī rahimahullāh writes: “The 
‛ulamā’ unanimously agree on his reliability as a 
narrator and his high status.” Imām Dhahabī 
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rahimahullāh describes him as follows: “He was a 
treasure house of knowledge. He was an excellent 
reciter of the Qur’ān. The companions of Hadrat 
‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu used to 
refer to him as ‛Amr al-Qārī (‛Amr – the qārī). He 
acquired this knowledge from the famous 
scholars of the time – Abū ‛Abd ar-Rahmān 
Sulamī and Aswad ibn Yazīd.” 


He is also included among the senior memorizers 
of Hadīth. He met the following Companions of 
Rasūlullāh sallallāhu ‛alayhi wa sallam: Hadrat 
Ibn ‛Abbās, Ibn ‛Umar, Ibn Zubayr, Amīr 
Mu‛āwiyah radiyallāhu ‛anhum and many others. 


Asceticism and worship 


His immense knowledge was accompanied with 
deeds. He was a senior ascetic and ardent 
worshipper. Hāfiz Dhahabī rahimahullāh writes: 


  كَانَ صواما قَواما متبتِّلًا


“He used to fast a lot, spend the nights in salāh, and 
remain aloof from people.” 


He used to complete the Qur’ān in three days and 
keep many fasts. But when he became weak later 
in life, he could not maintain the difficult acts of 
worship which he used to do. This caused a drop 
in his practices. Despite this, he would fast three 
days every month, every Monday and Thursday, 
and during the Sacred Months. And he used to 
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read the entire Sūrah al-Baqarah in a single 
rak‛at. 


Note: Abundant worship is found in many Tābi‛īn. 
This shows that it is not a bid‛ah, but a Sunnah. 
Understand this well. May Allāh ta‛ālā inspire us 
all to practise on this as well. Āmīn. 


Demise 


He passed away in 127 A.H. or 128 A.H. He was 
about 100 years old at the time. May Allāh ta‛ālā 
shower His mercy on him. (Tābi‛īn, p. 522) 
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Hadrat Yahyā ibn Abī Kathīr 
rahimahullāh 


Name and lineage 


His name is Yahyā, his kunnīyyat is Abu Nasr at-
Tā’ī, his father’s name is Sālih and the latter’s 
kunnīyyat is Abū Kathīr. 


Merits 


He was an embodiment of guidance, insight, and 
piety. He was blessed with the ability to derive 
rulings and undertake ijtihād (individual 
judgement). He was a very humble and 
unassuming man. He bore many difficulties for 
the acquisition of knowledge. He is a Tābi‛ī and he 
narrated Ahādīth from Abū Umāmah Bāhilī 
radiyallāhu ‛anhu. 


Statements 


1. “Knowledge cannot be acquired with bodily 
comfort.” He also said: “The inheritance of 
knowledge is far better than the inheritance of 
gold and silver. And true conviction is better than 
pearls.” 


2. “Learning the Qur’ān, teaching it, and learning 
fiqh is equal to salāh.” 


Note: In other words, just as a person is rewarded 
by Allāh ta‛ālā for performing salāh and it is a 
means of gaining closeness to Him, learning and 
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teaching the Qur’ān is also a means of getting 
close to Allāh ta‛ālā and acquiring rewards. 


3. “Man will be questioned about his salāh on the 
day of Resurrection. If his salāh is in order, his 
other deeds will also be in order. If his salāh is 
faulty, none of his other deeds will be in order.” 


Note: This shows the great importance of salāh. 
We should pay particular attention to performing 
it in accordance with the Sunnah. 


4. “A genuine ‛ālim is the one who has acquired 
fear of Allāh ta‛ālā.” 


Note: The same theme is mentioned wherein Allāh 
ta‛ālā says: 


  إِنما يخشى االلهَ مِن عِبادِهِ الْعلَماءُ


“It is those who have understanding that fear Allāh.” 
(Sūrah Fātir, 35: 28) 


5. “The ‛ulamā’ are like salt which is the means of 
setting right and rectifying everything. When salt 
itself is spoilt, no one can put it right. It has to be 
trampled by the feet and thrown away.” 


Note: The ‛ulamā’ ought to recognize their true 
status and be concerned about their rectification 
(islāh) so that they can be the means of rectifying 
others. If not, they may well become despicable in 
the eyes of the public. This is a teaching of a 
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senior Tābi‛ī and is worthy of our full attention. 
May Allāh ta‛ālā inspire us. 


6. “It is a sign of immaturity and stupidity when 
man remembers his good qualities and forgets his 
evils.” 


7. “Taqwā is the best thing in all deeds, and 
humility is the best thing in all acts of worship.” 


8. “Paradise is beautified on two occasions, and 
the hūrs (doe-eyed damsels of Paradise) beautify 
themselves on these occasions: (1) at the time of 
salāh, (2) at the time of jihād. When a man 
returns from salāh and jihād and does not ask 
Allāh ta‛ālā for the hūrs and for Paradise, the 
hūrs say: “Away with you! Why did you not ask 
Allāh ta‛ālā for us, and why did you not ask Him 
for Paradise?” 


Note: To bear in mind these glad tidings and 
rewards when doing deeds is in total conformity 
with the Dīn and the Tarīq. Understand this well. 


9. “The evil and mischief which a talebearer can 
cause in a single hour cannot be caused by a 
sorcerer in one month.” 


Note: This shows the reprehensibility of tale 
bearing. To carry tales from here to there with the 
objective of causing a scandal is known as 
namīmah (tale bearing) in Arabic. According to a 
Hadīth, a talebearer is a fāsiq (flagrant sinner): 
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اَلنفَاسِق امم  


“A talebearer is a fāsiq.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam also 
referred to a backbiter as a fāsiq: 


فَاسِق اتاَلْقَت 


“A backbiter is a fāsiq.” 


It is necessary for us to keep away from both 
these people. 


10. “An excellent friend is one who says to his 
friend: ‘Come let us prepare for the Hereafter with 
salāh and fasting before death comes to us.’ The 
worst friend is the one who says: ‘Come, let us 
eat, drink, enjoy ourselves, and live life to the full 
before death comes to us even if it means 
destruction to our Hereafter.’” 


Demise 


‛Āmir ibn Yasāf says: “Yahyā ibn Abī Kathīr was a 
handsome man who used to be well dressed. But 
he left behind only thirty dirhams at the time of 
his death. This money was used for his burial.” 
He passed away in 129 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Hilyatul Auliyā’, vol. 3, 
p. 78) 
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Hadrat Ayyūb ibn Abī Tamīmah 
Sakhtiyānī rahimahullāh 


Name and lineage 


His name is Ayyūb, his kunnīyyat is Abū Bakr, 
his father’s name was Kayyān but he was 
popularly known by his kunnīyyat, Abū 
Tamīmah. 


Merits 


Although he was a slave, he was an embodiment 
of knowledge and good deeds. ‛Allāmah Ibn Sa‛d 
rahimahullāh writes: 


 تا في الحديث جامعا عدلا ورعا كثير العلم حجةكان ثقة ثب


“He was a reliable and credible narrator of Hadīth, 
possessed many good qualities, a just and ascetic 
person, possessed a lot of knowledge, and a proof 
[whose proofs were accepted].” 


He was a Tābi‛ī. Imām Nawawī rahimahullāh 
writes: “All scholars acknowledged his greatness, 
leadership, memory, reliability, abundant 
knowledge, acumen, and high rank.” 


Imām Ibn ‛Imād Hambalī includes him among the 
erudite ‛ulamā’. 


He was one of the most distinguished memorizers 
of Hadīth of Basra. Imām Dhahabī rahimahullāh 
writes: “He was a hāfiz-e-Hadīth and from among 
the erudite ‛ulamā’.” He benefited tremendously 
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from many senior Tābi‛īn in the field of Hadīth. 
The extent of his knowledge of Hadīth can be 
gauged from the fact that his narrations reach 
800 in number, and 2 000 according to another 
report. 


Imām Mālik, Sufyān Thaurī, Ibn ‛Uyaynah, Ibn 
Abī ‛Arawīyyah, Ma‛mar, A‛mash, Qatādah and 
Shu‛bah rahimahumullāh and other senior 
‛ulamā’ and imams all benefited from him. 


He was also an expert in the field of fiqh. Shu‛bah 
rahimahullāh refers to him as sayyid al-fuqahā’ 
(the chief of the jurists). However, his juristical 
expertise did not become known because he was 
extremely cautious in this regard. When a person 
reaches a lofty position, it is difficult for him to 
safeguard himself against self-conceit and 
deception. This is why he was always fearful of 
falling into this trap. He used to say: “Who is 
there who can save himself from this when a 
person relates one Hadīth and automatically 
acquires a certain position in the hearts of the 
people!? At such a time, certain thoughts (e.g. 
self-conceit and vanity) creep into his heart.” But 
he was safeguarded from this. 


One of the ailments of knowledge is that a learned 
person does not like his ignorance [on a certain 
subject] to become known to others. But Hadrat 
Ayyūb rahimahullāh would clearly state that he 
does not know to many of those who asked him 
questions. He would ask some of them to refer 
their questions to another scholar. 
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His knowledge was surpassed by his asceticism 
and piety. Imām Mālik rahimahullāh says: “He 
was a practising ‛ālim, a humble man, an ardent 
worshipper, and excellent person.” He was 
honoured with the opportunity of performing hajj 
forty times. But he would always conceal his acts 
of worship and spiritual exercises. 


Statement 


He used to say: “It is better for a person to 
conceal his asceticism than to expose it.” 


He used to spend entire nights in worship. But in 
order to conceal it from people, he would speak 
with a raised voice the next morning. In this way, 
people would think that he woke up just now. 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 


He had intense and ardent love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam. On hearing a Hadīth 
of Rasūlullāh sallallāhu ‛alayhi wa sallam, he 
would cry so much that onlookers would feel 
sorry for him. Imām Mālik rahimahullāh says: “I 
commenced studying Hadīth under him after 
seeing the honour which he had for Rasūlullāh 
sallallāhu ‛alayhi wa sallam.” 


As a consequence of this love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam, he paid particular 
attention to following the Sunnah. Hammād ibn 
Zayd rahimahullāh relates: “I sat in the company 
of many people, but I found Hadrat Ayyūb 
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rahimahullāh to be the most particular in 
following the Sunnah.” 


He was very pleasant by nature. Hammād ibn 
Zayd rahimahullāh says: “I have not seen anyone 
meeting people in a more friendly and 
approachable manner than Ayyūb. If a person fell 
ill or passed away, he would certainly go to visit 
him or go to console the family. It would seem as 
if that [sick or deceased] person was the most 
respected in his sight. He would go to the most 
ordinary of people on such occasions. Ya‛lā ibn 
Hakam was a slave who lived in his 
neighbourhood. He passed away and left behind 
none except his mother. Ayyūb went to her house 
for three days, and he would sit outside her 
door.” 


Demise 


He passed away in 131 A.H. in Basra from an 
illness which he caught in a plague. He was 63 
years old at the time. (Tābi‛īn, p. 53, 58) 
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Hadrat Abū ‛Ubaydah ibn ‛Abdillāh ibn 
Mas‛ūd rahimahullāh 


Name and lineage 


His name is ‛Āmir, his kunnīyyat is Abū 
‛Ubaydah, his father’s name is ‛Abdullāh, and his 
grandfather’s name is Mas‛ūd. He is listed among 
the famous ‛ulamā’ and worshippers of Kūfah. He 
used to engage in a lot of dhikr and spiritual 
exercises. He is a Tābi‛ī. 


Statements 


1. “As long as a person’s heart is engaged in 
Allāh’s dhikr, it is as if he is occupied in salāh 
even if he may be in the market place. If in the 
course of dhikr, his tongue and lips more, then it 
is even more meritorious.” 


2. “If a person sits on a main road with a bag full 
of gold coins, and gives one coin to each passer-
by, while another sits next to him engaged in 
singing the greatness of Allāh ta‛ālā, the latter 
will be eligible for more reward.” 


3. “There was an oppressive king who stubbornly 
said: ‘I will most certainly find out who is 
inhabiting the heavens and whose kingdom is 
running there.’ When Allāh ta‛ālā saw his open 
rebellion, He caused the weakest of his creations 
to overpower him. A flea went into his brain via 
his nose and deprived him of his sleep. He 
instructed his subjects to strike him hard on his 
head. They began striking him and continued to 
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the extent that his brain got damaged. In this 
way, a small insect became the cause of his 
death.” (Hilyatul Auliyā’, vol. 3, p. 177) 


Note: Haughty people like him continue to be 
born in every era. They actually challenge Allāh 
ta‛ālā. But He breaks their pride and arrogance, 
and disgraces them in this very world. The 
following verse was read to some arrogant people: 


كُمآؤم حبإِنْ أَص متءَينٍقُلْ أَرعِيآءٍ مبِم كُمأْتِيي نا فَمرغَو   


“Say: ‘Look! If all your water becomes dry in the 
morning, who is it that will bring pure water to you?’” 
(Sūrah al-Mulk, 67: 30) 


In their arrogance and haughtiness, they said: 
“We will dig the ground and extract water from it.” 
Allāh ta‛ālā immediately took away the moisture 
[water] of their eyes, and an unseen voice said to 
them: “O you arrogant ones! Where will you be 
able to extract water from the ground, at least try 
to obtain the water for your eyes.” They became 
blind because of the absence of moisture in their 
eyes. They were already blind of heart; they now 
became physically blind. We seek refuge in Allāh 
ta‛ālā. May Allāh ta‛ālā safeguard us from 
showing any disrespect to Him. Āmīn. (Ma‛āriful 
Qur’ān, vol. 8, p. 328) 
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A mosquito enters through the nostril of Namrūd 
and troubles him 


Namrūd ibn Kan‛ān was a king of the past who 
ruled over the entire world. This caused him to 
become self-conceited. Rebellion, pride, 
haughtiness and arrogance embedded themselves 
into his heart to the extent that he made claims 
to divinity and began disputing with Hadrat 
Ibrāhīm ‛alayhis salām. Allāh ta‛ālā makes 
mention of this in the Qur’ān in the following 
verses: 


ي الَّذِي م ربِّيهِ إِذْ قَالَ إِبرٰمه االلهُ الْملْك تٰ أَنْ اٰهِم فِي ربِّيهِأَلَم تر إِلَى الَّذِي حاج إِبرٰ
م فَإِنَّ االلهَ يأْتِي بِالشمسِ مِن يهِ قَالَ إِبرٰط وأُمِيت ي ويمِيت قَالَ أَنا أُحيِييحيِ


 كَفَر الَّذِي هِترِبِ فَبغالْم ا مِنرِقِ فَأْتِ بِهشطالْمالظَّ و مدِي الْقَوهاااللهُ لاَ ينلِمِي. 


“Have you not seen the person who argued with 
Ibrāhīm with regard to his Sustainer merely because 
Allāh had granted him kingship? When Ibrāhīm said: 
‘My Sustainer is He who gives life and causes death.’ 
He said: ‘I also give life and cause death.’ Ibrāhīm said: 
‘Surely Allāh brings the sun from the east, so now you 
bring it from the west.’ Then that unbeliever was left 
confounded. And Allāh does not show the straight path 
to the unjust.” (Sūrah al-Baqarah, 2: 258) 


Allāh ta‛ālā sent an angel to this rebellious king 
who invited him repeatedly towards belief in the 
oneness of Allāh ta‛ālā. But he refused. The angel 
eventually said: “You prepare your armies, and I 
will come with my armies.” Namrūd came to the 
battlefield with a powerful army. In the meantime, 
Allāh ta‛ālā opened the door of the mosquitoes 
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and huge mosquitoes fell upon Namrūd’s people. 
In a short while they sucked all their blood and 
destroyed them all. One mosquito entered 
Namrūd’s nostril and continued sucking his 
brains for four hundred years. He experienced 
such excruciating pain that death would have 
been better for him. He would strike his head 
against walls and rocks, strike it with hammers, 
and this wretched fellow eventually died in this 
humiliating way. May Allāh ta‛ālā protect us. (Ibn 
Kathīr – Urdu – vol. 1, p. 324) 


Note: Even today we see Allāh ta‛ālā breaking the 
intoxication of the pride, arrogance, position and 
authority of great intellects. But their eyes are not 
opening to the reality. Instead, they are becoming 
even more arrogant and rebellious. This is 
certainly a respite from Allāh ta‛ālā. How 
sorrowful the condition of man is! 


Demise 


He passed away after 180 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Taqrīb at-Tahdhīb) 
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Hadrat Abū Idrīs Khaulānī 
rahimahullāh 


Name and lineage 


His name is ‛Ā’idh, his father’s name is ‛Abdullāh, 
his grandfather is ‛Amr, and he is well known by 
his kunnīyyat, Abū Idrīs Khaulānī. He was born 
in 8 A.H. the year in which the battle of Hunayn 
took place during the era of Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


Merits 


He was a learned and practising Tābi‛ī and is 
included among the erudite ‛ulamā’ of Shām. 
Hāfiz Dhahabī rahimahullāh writes: 


  الفقيه أحد من جمع بين العلم والعمل... إدريس خولاني عالم أهل الشامأبو


“Abū Idrīs Khaulānī was an ‛ālim of Shām…he was a 
jurist and one who combined knowledge with actions.” 


He was considered to be the successor of Hadrat 
Abū Dardā’ radiyallāhu ‛anhu in Shām. 


Hadīth 


He narrated Ahādīth from Hadrat ‛Umar, Hadrat 
Mu‛ādh ibn Jabal, Hadrat Bilāl and others 
radiyallāhu ‛anhum. Hāfiz Dhahabī rahimahullāh 
records details about him among the senior 
huffāz (memorizers of Hadīth). 
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Fiqh 


He was a famous jurist of Shām. Imām Zuhrī 
rahimahullāh included him among the jurist 
‛ulamā’ of Shām. Tabarī rahimahullāh mentions 
him among those ‛ulamā’ of Shām who were 
jurists and fully conversant with halāl and 
harām. 


Statements 


1. “O Allāh! Make my eyes tearful, my silence into 
moments of reflection, and my speech into Your 
remembrance.” 


2. “I met Dahhāk in Khurāsān while I was 
wearing an old leather cloak. Dahhāk said to me: 
‘O Abū Idrīs! A pure heart in dirty clothes is 
better than a dirty heart in clean clothes.’” 


3. “If a person reduces all his worries into a single 
worry [worry about the Hereafter], Allāh ta‛ālā will 
make him indifferent to all other worries.” 


4. “The Qur’ān is a sign of conveying glad tidings, 
warnings, obligatory duties, stories, information, 
orders and prohibitions.” 


5. “Allāh ta‛ālā does not expose the secrets of a 
person who has the slightest bit of good in his 
heart.” 


6. “I would rather see a group of people lighting a 
fire in a musjid than seeing a non-faqīh (ignorant 
person) delivering a lecture.” 
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Note: Unfortunately, the most ignorant of persons 
now deliver talks in the masājid. But more 
unfortunate than this is when an ‛ālim cannot 
make a statement of knowledge and 
jurisprudence out of fear for dissent. We seek 
refuge in Allāh ta‛ālā. 


7. “For bid‛ah to be found in a heart is worse than 
a certain section of a musjid catching on fire.” 


8. “Humility and submission will be removed from 
this ummah until no humble person remains.” 


Note: It seems that this refers to our times. May 
Allāh ta‛ālā bless us all with the treasure of 
humility and submission. Āmīn. 


Demise 


He passed away in 80 A.H. May Allāh ta‛ālā 
shower him with His mercy. (Tābi‛īn, p. 521) 
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Hadrat Uways Khawlānī rahimahullāh 


Statements 


1. “Allāh ta‛ālā does not expose the secrets of a 
person who has the slightest bit of good in his 
heart.” 


2. “The person who relates Hadīth without 
practising is not a faqīh.” 


3. “Excellence in speech earns you respect of 
people, and setting right your heart earns you 
honour from Allāh ta‛ālā.” 


4. He used to leave his whip suspended in the 
musjid and say: “I am more deserving of lashing 
than animals.” Whenever he experienced any 
laziness, he would whip himself on his shanks.” 


One of his supernatural feats (karāmāt) was that 
he used to walk on the Tigris River in Baghdad. 
(Tabaqāt, p. 44) 


Note: This was his miracle (karāmat) which was a 
result of his good deeds. The pious elders say: 


 اَلأَحوالُ ثَمرات الأَعمالِ


“Conditions are the fruits of actions.” 


In other words, when a person fulfils external 
acts of obedience, Allāh ta‛ālā bestows him with 
internal and spiritual favours. 


https://nmusba.wordpress.com/







 180 


In explaining certain specific differences between 
the conditions of believers and unbelievers, 
Hadrat ‛Allāmah Sha‛rānī rahimahullāh writes: 


إِنَّ أَهلَ االلهِ عز وجلَّ لاَ يحصلُ لَهم هذَا الْحالُ إِلاَّ بعد الْمبالَغةِ فِي اتِّباعِ الشرِيعةِ 
 )١٠٤، ص٢اليواقيت والجواهير، ج( الْكُفَّارِ بِخِلاَفِ


“The pious servants of Allāh ta‛ālā only experience 
these conditions after they rigorously follow the 
Sharī‛ah, as opposed to the unbelievers.” 
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Hadrat Abū Wā’il ibn Salamah 
rahimahullāh 


Name and lineage 


His name is Shafīq, his kunnīyyat is Abū Wā’il, 
and his father’s name was Salamah. He was from 
the Asd ibn Khuzaymah tribe. He is more well-
known by his kunnīyyat than by his name. 


The era of Rasūlullāh sallallāhu ‛alayhi wa sallam 


He was present during the era of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, but was quite young 
at the time. ‛Umar ibn Marwān relates: “I asked 
Abū Wā’il if he experienced the era of Rasūlullāh 
sallallāhu ‛alayhi wa sallam.” He replied: ‘Yes, I 
saw him but I was a very young boy at the time.’” 
However, as per authentic traditions, he is a 
Tābi‛ī. 


Merits 


He was from among the distinguished ‛ulamā’ of 
Kūfah. Hāfiz Dhahabī rahimahullāh refers to him 
as the shaykh and ‛ālim of Kūfah. ‛Allāmah 
Nawawī rahimahullāh states that all scholars 
accept his reliability [as a Hadīth narrator] and 
seniority. 


Fear of Allāh ta‛ālā 


He was very much overpowered by the fear of 
Allāh ta‛ālā. Tears would flow from his eyes 
whenever any mention of Allāh ta‛ālā was made 
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before him, or any warning of Allāh ta‛ālā was 
discussed. 


Abstention and worship 


Worship was his special occupation. Hadrat Ibn 
Hibbān rahimahullāh says: He was a reliable 
narrator. He settled down in Kūfah and was from 
among its ardent worshippers and ascetics. The 
darkness of the night was his special time of 
worship. He used to beseech Allāh ta‛ālā and cry 
to Him while he was in sajdah (prostration). He 
used to say: “O Allāh! Pardon me and forgive me.” 


Note: If such was the restlessness of a Tābi‛ī and 
his seeking of forgiveness, what should the 
condition of sinners like us have to be!? 


Jihād 


He had a mere superficial contact with this world. 
He had a small ordinary shack as a house in 
which he and his horse for jihād lived. When he 
had to go for jihād, he would break down the 
shack, and rebuild it when he returned. 


Note: Glory to Allāh! Look at his abstention, 
contentment and disassociation from the world. 
This is a real lesson for the ummah. 


Halāl earning 


He was very concerned about halāl earning. He 
preferred a single halāl dirham to a heap of 
wealth received for free. He used to say: “I prefer a 
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single dirham which I earn from trade to ten 
dirhams which I receive as a stipend.” 


Note: Look at the importance which he attached 
to earning with one’s own hands. 


A source of blessing 


Based on these moral and spiritual merits, people 
considered him to be a source of mercy and 
blessing. Hadrat Ibrāhīm rahimahullāh used to 
say: “You will always find a personality in every 
place who is a means of protection from 
calamities for that area. I think Shaqīq is from 
among such people.” 


Statements 


1. “I feel ashamed to fear anyone apart from Allāh 
ta‛ālā.” 


2. “As long as a person’s heart is occupied in 
Allāh’s dhikr, he is in salāh even if he is in the 
market place. If his lips are engaged in His dhikr 
together with his heart, then it is even better.” 


3. “There is such a big difference between you 
and the people [of the past]. When the world 
turned to them, they fled from it. When the world 
turned away from you, you ran behind it.” 


4. “It should not be that you appear to be a friend 
(walī) of Allāh ta‛ālā while you are really His 
enemy.” (Tabaqāt, vol. 1, p. 35) 
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Note: In other words, people consider you to be a 
walī through your appearance and outward ways, 
while in Allāh’s sight you did not even take a 
single step towards purity and righteousness. 


Demise 


He passed away in 82 A.H. May Allāh ta‛ālā 
shower His mercy on him and illuminate his 
grave. (Tābi‛īn, p. 550) 
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Hadrat Bakr ibn ‛Abdillāh Muzanī 
rahimahullāh 


Name, lineage, and merits 


His name is Bakr and his father’s name was 
‛Abdullāh. He was from the Muzaynah tribe. 


He was from the ‛ulamā’ of Basra. Hadrat Hasan 
Basrī rahimahullāh was known as “Shaykh al-
Basra”, while he was known as “Fatā al-Basra” 
(the young scholar of Basra) because of his 
academic virtues. He was a distinguished hāfiz of 
Hadīth. 


Affluence 


Allāh ta‛ālā made him very wealthy as regards 
worldly comforts. He lived a life of comfort and 
luxury as a way of showing his appreciation to 
Allāh ta‛ālā. He liked exquisite clothing and 
would wear garments which cost 4 000 dirhams 
at a time. He was quite fastidious by nature. He 
purchased a sheet for 400 dirhams and the tailor 
wanted to mark out a pattern on it with soil. 
Hadrat Bakr rahimahullāh stopped him, got him 
to pound some camphor, and used that instead. 


Note: Glory to Allāh! A Tābi‛ī who was also a 
muhaddith wore an expensive sheet. From this we 
learn that there is no harm in wearing expensive 
clothing. 
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Despite this affluent situation, he considered 
himself to be a donkey in Allāh’s court, and would 
always seek His grace and affection. 


Note: This is the demand of total submission – i.e. 
a person always desires and seeks Allāh’s grace 
and affection. Displaying independence from 
Allāh ta‛ālā is not only a sign of total deprivation, 
but an indication of transgression and rebellion. 
May Allāh ta‛ālā protect us. 


Statements 


1. He said with regard to the prerequisite of 
companionship: “If your companion’s sandal 
strap breaks and you cannot wait for him until he 
fixes it, or he needs to relieve himself and you do 
not wait until he finishes, then you are not his 
true companion.” 


Note: Without doubt, if you are on a journey with 
a person and you cannot wait for him to fulfil 
tasks of this nature, then you have not fulfilled 
the rights of companionship. In the same way, 
one has to take into consideration one’s weak 
companions who are treading the path of sulūk 
towards the Hereafter. Take them into 
consideration so that they too can reach their 
destination. 


2. “Do not speak excessively. If you say the 
correct things, you will not be rewarded for them 
[unless they are on matters of Dīn]. And if you say 
incorrect things, you will be taken to task for 
them.” (Tābi‛īn, p. 62) 
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3. “From all my good deeds, I have the most 
reliance [and hope of reward] on love for a 
righteous person.” He stood up in ‛Arafāt and 
said: “By Allāh, if I was not here today, Allāh 
ta‛ālā would have pardoned all these people.” 


4. “A person can never be a muttaqī (pious) as 
long as he is not cautious about greed and 
anger.” 


5. “The more my clothes and household 
possessions increased, the more Allāh’s 
displeasure with me increased. The more miserly 
I acted in spending my wealth, the more distant I 
became from Allāh ta‛ālā.” 


6. “As long as you see your fellow brothers 
remaining aloof from you, you must understand 
that you have committed some sin or the other. 
You should then repent to Allāh ta‛ālā. When you 
see them loving you, understand that you have 
obeyed Him. So you should express thanks to 
Him. When you see a person occupied in looking 
at the faults of others, you must realize that he is 
being fooled through this occupation. 


Demise 


According to ‛Allāmah Ibn Hajar rahimahullāh, he 
passed away in 106 A.H. in Basra. (Taqrīb at-
Tahdhīb) The Tabaqāt states that he passed away 
in 108 A.H. May Allāh ta‛ālā shower His mercy on 
him. 
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Hadrat Muhammad ibn Qāsim – the 
conqueror of Sindh – rahimahullāh 


Introduction 


He was the first young soldier to conquer India, 
who, for the first time, placed his foot on the 
Indo-Pak Subcontinent in the area of Sindh. He 
impressed the non-Muslims in a short while 
through his bravery, soft-heartedness, noble 
character, intelligence and wisdom. Countless 
Hindus were impressed by his moral 
characteristics and entered the fold of Islam. 
(Islāmī Encyclopaedia, p. 1419) 


The Taqrīb at-Tahdhīb (p. 889) states that he is a 
Tābi‛ī. 


Islamic teachings commence from Gujarat 


Hadrat Maulānā Hakīm Sayyid ‛Abd al-Hayy 
Sāhib rahimahullāh writes the following in Yād-e-
Ayyām: 


It is popularly believed that the message of Islam 
in India first spread from Sindh. In 93 A.H. 
Muhammad ibn Qāsim Thaqafī rahimahullāh 
crossed the desert of Sindh which was very 
similar to the land of Arabia, and his birth place, 
Marzbūm, and established an Islamic state there. 
It extended from Rājpūtānah from one side and 
the valley of Kashmir on the other side. This 
sultanate remained under Muslim control for 
about 120 years. 
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At the same time, we cannot deny the fact that he 
first set his sights on the green and lush 
mountains of Gujarat. He continued setting his 
sights on it until he took control of Gujarat and 
wielded his authority over it. (Yād-e-Ayyām, p. 43) 


The journeys of Arab traders 


During those days, Arab traders were 
transporting goods to distant lands via the 
Persian Gulf. Many Arab traders settled down in 
those lands. Some of them inhabited the island of 
Sarandeep. The rajah was interested in 
establishing friendly ties with the Muslims. He 
sent the families of the Arab traders on a ship 
and sent valuable gifts with them which were to 
be presented to Walīd. 


But near Dabīl, the soldiers of Rajah Dāhir, who 
was the ruler of Sindh, looted the ship, and 
captured the Arab women and children. When 
Hajjāj ibn Yūsuf, the governor of caliph Walīd ibn 
‛Abd al-Malik, heard of this, he wrote a letter to 
Rajah Dāhir asking him to punish the looters, 
free the prisoners, and return their goods and 
possessions. Dāhir replied: “This was the work of 
pirates, I can do nothing about it.” 


Historical records state that one of the women 
who was captured wrote a letter to Hajjāj 
informing him of what transpired and asked him 
to help the oppressed. After Hajjāj received [the 
above] reply from Dāhir, he took permission from 
the caliph and made preparations to attack 
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Sindh. ‛Abdullāh Sulamī was at the head of an 
army of 6 000 and attacked Sindh. But he was 
not successful; he was martyred. Budayl ibn 
Zahqah was sent but he and the 6 000 army were 
defeated. Hajjāj eventually sent his young and 
brave nephew and son-in-law, Muhammad ibn 
Qāsim, with an army comprising of 6 000 
mujāhidīn from Shām to Sindh. 


Muhammad ibn Qāsim conquers Sindh 


Muhammad ibn Qāsim first went to Makrān. He 
stopped over there for a few days, proceeded to 
Qanzpūr (Panjgor), conquered it, and then took 
Armābīl (Armanbīlah) under his control. He then 
marched to Dībal and laid siege to the city. He 
dug a trench in front of his army, set the battle 
lines, and got the catapults ready. The famous 
historical fort-crushing catapult which was drawn 
by 500 men was also there. The Muslims 
continued the siege but the city dwellers defended 
themselves without any result. 


When Hajjāj was informed of these depressing 
conditions, he instructed them to catapult the 
city with rocks. The moment they did this, the 
dome of Dībal was crushed to pieces and the 
courage of the inhabitants of the city was also 
broken. The Muslims got more brave, some of 
them made a rope ladder, and climbed the city 
wall. The ruler fled and the Muslims took control 
of the city. Muhammad ibn Qāsim got 4 000 
Muslims to inhabit Dabīl and had a Jāmi‛ Musjid 
constructed.  
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He then advanced towards Nīraun and the rajah 
of the city made peace. He presented the Muslims 
with priceless gifts and saw to all their needs. 
Muhammad ibn Qāsim then advanced towards 
Yalghār and conquered other places along the 
way. He eventually crossed a river and laid siege 
to Shrīwedish. The ruler paid the kharāj (land tax) 
and made peace. 


Muhammad ibn Qāsim now advanced towards 
the Sindh river and sent a small section of his 
army to conquer Sahwān. The inhabitants agreed 
to pay the kharāj and made peace. Muhammad 
ibn Qāsim crossed the Sindh river and reached 
the land of Rajah Rasil. Rajah Dāhir was ready to 
do battle at the head of an army of 60 000 which 
also comprised of war elephants. A bloody battle 
ensued in which Rajah Dāhir was killed. 
Muhammad ibn Qāsim raised the flag of victory 
on 20 June 712, corresponding with the year 93 
A.H. 


He then conquered city after city, and brought 
Brahmanābād, Sāwandrī under Muslim control. 
Many unbelievers and polytheists embraced 
Islam. The Muslim conquerors exercised absolute 
caution, did not attack the temples in any way, 
and built a Jāmi‛ Musjid there. Muhammad ibn 
Qāsim proceeded to take control of Sikkah, and 
then reached Multān. Rajah Gaur Singh went to 
battle against him but he was defeated and the 
fort was shut. The Muslims surrounded the place, 
and the inhabitants were defeated in the ensuing 
combat. The temple of this place was filled with 
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gold and silver, and all these treasures came into 
Muslim hands. According to [the historian], 
Balādhurī, a room which measured 18 metres by 
10 metres was filled with gold. The Arabs 
therefore referred to Multan as a gold mine. In the 
course of all this, Muhammad ibn Qāsim received 
news of the death of Hajjāj ibn Yūsuf in 95 
A.H./714 C.E. 


Muhammad ibn Qāsim then conquered Balīmān 
Sarshat and Kīraj one after the other. The caliph, 
Walīd ibn ‛Abd al-Malik, passed away in the 
meantime, and Sulaymān ibn ‛Abd al-Malik 
became the new caliph. He removed Muhammad 
ibn Qāsim from his post and appointed Yazīd ibn 
Abī Kabshah as governor of Sindh. Acting under 
the orders of Sālih ibn ‛Abd ar-Rahmān who was 
the governor of Iraq, Muhammad ibn Qāsim was 
put into chains and sent to Wāsit. Hajjāj had 
killed Sālih’s brother, Ādam Khārijī, so Sālih 
imprisoned Muhammad ibn Qāsim in return. He 
was put to prison, succumbed to the torments of 
the prison, and passed away there. To Allāh we 
belong and to Him is our return. May Allāh ta‛ālā 
shower his mercy on him. (Sayyid Qāsim 
Mahmūd, Islāmī Encyclopaedia, p. 1420) 


Note: How unfortunate! A devoted and brave 
mujāhid like Muhammad ibn Qāsim – who was 
not only the conqueror of India but its benefactor 
– was tormented by his own people, resulting in 
his death. To Allāh we belong and to Him is our 
return. May Allāh ta‛ālā continue showering this 
ummah with righteous believers like him until the 
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day of Resurrection so that Allāh’s word may 
continue to reign supreme. This is certainly not 
difficult for Allāh ta‛ālā. 


His character 


In his book, Wilādat Muhammadīyyah kā Rāz, 
Hadrat Maulānā Zafar Ahmad Sāhib ‛Uthmānī 
relates an incident which displays the character 
of Muhammad ibn Qāsim. He writes: 


I remember the story of Muhammad ibn Qāsim 
(the first conqueror of India who conquered the 
area of Sindh and Multān during the caliphate of 
‛Abd al-Malik ibn Marwān). He was sixteen years 
old when the caliph appointed him as the 
governor of Khurāsān and sent him there. When 
he took over from the governor whom he replaced, 
the governor looked at his young age and said to 
him: “The caliph has made a major mistake by 
appointing a young man like you to be a governor 
over a rebellious region like Khurāsān.” 


Just ponder! Had Muhammad ibn Qāsim resorted 
to his emotions, he could have imprisoned this 
retrenched governor for showing disrespect to 
him [who was the new governor] and to the 
caliph. Instead, he humbled himself, exhibited 
great forbearance, and said: “Pardon the caliph 
for his error. And if I am too young and 
inexperienced, then I have intelligent people like 
you. I will carry out my tasks after consulting 
you. In this way, my young age and inexperience 
will be atoned.” On hearing this reply, the old 
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governor felt very ashamed, remained silent, 
lowered his gaze, and left for his house. 


After seeing Muhammad ibn Qāsim’s excellent 
administration, planning, and political acumen, 
the old governor presented himself before him 
and acknowledged his capabilities and excellent 
administration by saying: “I acknowledge my 
foolishness and admit that the caliph did not err 
in the least in appointing you as the governor of 
Khurāsān. There was really no one better than 
you for this position. You accomplished in one 
week what others could not accomplish in seven 
years.” 


Note: After relating this incident, the great 
Muhaddith, Hadrat Maulānā Zafar Ahmad 
‛Uthmānī rahimahullāh – the author of I‛lā’ as-
Sunan and nephew of Hakīmul Ummat Hadrat 
Maulānā Ashraf ‛Alī Thānwī rahimahullāh – 
writes: “This example of Muhammad ibn Qāsim’s 
character is something which the ‛ulamā’ of today 
cannot present.” (Wilādat Muhammadīyyah kā 
Rāz, p. 392) 


Muhammad ibn Qāsim was a great personality of 
the khayr al-qurūn (best of eras), and the further 
away we are going from that era, the more pride, 
arrogance, self-conceit and haughtiness are 
increasing not only in the masses, but among the 
‛ulamā’ as well. We seek refuge in Allāh ta‛ālā. 


We are now quoting a few letters which Hajjāj ibn 
Yūsuf had written to Muhammad in Qāsim. These 
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are quoted to serve as lessons and admonitions. 
They are quoted from Tārīkh Hind of Maulānā 
Muftī Muhammad Pālanpūrī. 


Hajjāj ibn Yūsuf writes to Muhammad ibn Qāsim 


Hajjāj ibn Yūsuf Thaqafī, the governor of Iraq, 
was so engrossed with the jihād in Sindh that it 
seemed as though he was personally in command 
of the army. His post would go to Sindh every 
third day. We now quote a few letters which he 
wrote to Muhammad ibn Qāsim on different 
occasions, teaching him the principles of 
governance and integrity, and instructing him to 
adhere to them. He also explains to him how to 
deal with the inhabitants of Sindh, and their 
wealth and properties. 


Hajjāj wrote to him on receiving the good news of 
the conquest of Dībal 


“Once you have taken control of the land, fortified 
the forts, and fulfilled the needs of the army, 
spend all the money and treasures for the 
betterment and welfare of the populace. 
Remember: the well-being and affluence of the 
farmers, craftsmen, businessmen and tradesmen 
will ensure the progress and growth of the 
country. Show due consideration to the general 
population so that they are inclined with love 
towards you.” (Ā’inah-e-Haqīqat Numā, p. 104) 
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He received the following letter from Hajjāj when 
he was in Bīrūn 


“Treat the people of Bīrūn with utmost leniency 
and affection, and try to win them over. You 
should certainly guarantee peace to the fighters 
who request it. If the senior leaders of a place 
come to meet you, wear your best clothes and 
treat them with honour. Let your intelligence and 
wisdom be your guide. When you make a 
promise, ensure you fulfil it so that the 
inhabitants of Sindh have total confidence in your 
words and actions.” (Ā’inah-e-Haqīqat Numā, p. 
104) 


He received the following letter after the conquest 
of Sewistān 


“If anyone asks you for land, give it to him and do 
not let him lose hope. Satisfy the population 
through peace and pardon.” 


The four foundations of a sultanate 


1. Tolerance, pardon and love. 


2. Generosity and munificence. 


3. To be fully aware of the psychology of your 
enemies, and not to allow your emotions to 
get the better of your intellect in your 
enmity towards them. 


4. Strength and astuteness. 


Keep to the covenants which you make with the 
rajahs. When they agree to make payments [in 
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return for peace], cooperate with them and help 
them in this regard. When you have to send an 
envoy to any place, gauge and assess his 
intelligence and integrity first. Preserve and 
uphold the wealth, property, honour and esteem 
of the one who attests to the oneness of Allāh 
ta‛ālā and obedience to you. As for the one who 
does not accept Islam, impose on him only to the 
extent that he obeys you. As for the one who 
rebels against you, you must be prepared to fight 
him. Differentiate between the noble and ignoble. 
Do not allow your making peace with the enemy 
to be misconstrued as a sign of weakness by 
them. (Ā’inah-e-Haqīqat Numā, p. 104) 


Note: (1) This edict clearly states that some people 
will receive plots of land. This will be given from 
the lands which were taken over by the 
government or un-owned forests, jungles, etc. 
Lands which are owned by people will not be 
taken away from their ownership. This is 
mentioned further on in the letter. 


(2) To cooperate with them and help them in the 
case where they agree to pay the kharāj shows 
that the lands and properties which were owned 
by the inhabitants of Sindh were not taken away 
from them. Rather, their ownership was upheld 
and recognized. If not, they would not have been 
asked to pay kharāj. 


When Muhammad ibn Qāsim crossed the river 
and went to battle against Rajah Dāhir, he 
received the following letter from Hajjāj ibn Yūsuf. 
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“You must not display any laziness in performing 
the five salāhs. Beseech and cry before Allāh 
ta‛ālā in the takbīr, qirā’ah, qiyām, qu‛ūd, rukū‛ 
and sujūd (the different postures of salāh). The 
dhikr of Allāh ta‛ālā must be on your tongue all 
the time. A person cannot acquire strength and 
power without the mercy of Allāh ta‛ālā. If you 
rely on Allāh’s grace and kindness, you will 
certainly be victorious.” (Ā’inah-e-Haqīqat Numā, 
p. 105) 


Note: These guidelines are not from a righteous 
caliph or pious ruler. Rather, it comes from the 
one who is considered to be the most tyrant 
person in the Islamic world, the one who is well 
known as a fāsiq (flagrant sinner) and fājir 
(immoral person). But he too was convinced that 
the victory and success of the Muslim nation can 
only be achieved with obedience to Allāh ta‛ālā, 
especially with strict adherence to salāh. 
(Maulānā Muhammad Pālanpūrī: Tārīkh Hind, p. 
19) 


Demise 


He passed away in 98 A.H./717 C.E. May Allāh 
ta‛ālā shower His abundant mercy on him. (Islāmī 
Encyclopaedia, p. 1420) 
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Hadrat Abū ‛Abd ar-Rahmān as-Sulamī 
rahimahullāh 


Name and lineage 


His name is ‛Abdullāh and his kunnīyyat is Abū 
‛Abd ar-Rahmān. He is more popularly known by 
his kunnīyyat. His father’s name was Habīb. He 
was a Sulamī by lineage. 


Merits 


He is included among the qurrā’ (readers) and 
‛ulamā’ of Kūfah, and is a Tābi‛ī. 


Qur’ān 


The Qur’ān was his speciality. He was both a qārī 
and scholar of the Qur’ān. He learnt the science 
of qirā’ah from Hadrat ‛Alī radiyallāhu ‛anhu and 
his father. He learnt the tafsīr of the Qur’ān from 
‛ulamā’ who were so studious in its study that 
they would learn ten verses, and not proceed to 
the next ten until they learnt everything about the 
first ten. Together with studying the Qur’ān, he 
would act on its teachings. He used to say: “While 
studying the Qur’ān, we would learn on how to 
practise on it. There will come such people after 
us who will swallow the Qur’ān as they swallow 
water but it will not go down their throats.” 


It is gauged from a statement of Hāfiz Dhahabī 
rahimahullāh that he studied under Hadrat 
‛Uthmān, ‛Alī and ‛Abdullāh ibn Mas‛ūd 
radiyallāhu ‛anhum. 
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Qur’ān lessons 


He used to conduct Qur’ān lessons but did not 
like to take any remuneration for it. He taught the 
Qur’ān to the son of ‛Amr ibn Hurayth. ‛Amr sent 
him a riding camel together with its body clothes. 
He sent it back saying: “We do not accept any 
wage for the Book of Allāh.” He conducted Qur’ān 
lessons in a musjid for forty years without 
accepting any wage for it. 


Hadīth 


He was also a hāfiz of Hadīth. ‛Allāmah Ibn Sa‛d 
rahimahullāh writes: “He was a reliable narrator 
who narrated many Ahādīth.” 


Demise 


He passed away in Kūfah in 73 A.H. during the 
caliphate of ‛Abd al-Malik. He virtually lived in the 
musjid, and was in it even when he was on his 
death-bed. ‛Atā’ ibn Sā’ib went and said to him: 
“May Allāh ta‛ālā have mercy on you. It would 
have been better had you shifted to your bed.” He 
replied: “I heard a person saying that Rasūlullāh 
sallallāhu ‛alayhi wa sallam used to say: ‘A 
person is considered to be in salāh for as long as 
he remains in the musjid waiting for the salāh to 
commence. And the angels make du‛ā’ for his 
mercy. This is why I desire to die in the musjid.” 
(Tābi‛īn, p. 543) 
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Hadrat Muslim ibn Yasār rahimahullāh 


Name and lineage 


His name is Muslim and his kunnīyyat is Abū 
‛Abdillāh. He was a slave of the famous Sahābī, 
Hadrat Talhah ibn ‛Ubaydillāh radiyallāhu ‛anhu. 


Merits 


Hadrat Talhah radiyallāhu ‛anhu is from the 
‛Asharah Mubashsharah (the ten Sahābah 
radiyallāhu ‛anhum who were given glad tidings of 
Paradise in this world). He combined knowledge 
with practice. Muslim ibn Yasār rahimahullāh 
was filled with the wealth of knowledge and 
practice by virtue of being his slave and living in 
the city of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. 


Noble character 


His actions were more than his knowledge. Ibn 
Sa‛d rahimahullāh refers to him as an ardent 
worshipper and ascetic. Ibn Hibbān rahimahullāh 
refers to him as one of the ardent worshippers of 
Basra. 


The prerequisite of īmān 


He was of the opinion that abstaining from all 
reprehensible things was a prerequisite of īmān in 
Allāh ta‛ālā. He used to say: “I do not understand 
how a person’s īmān will benefit him if he does 
not give up the things which Allāh ta‛ālā 
dislikes.” 
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Engrossment in salāh 


His salāh used to be performed with much 
concentration and engrossment. When he used to 
stand up for salāh, it would seem as if 
illumination (nūr) was being instilled into him. 
Hadrat Ibn ‛Aun says: “He appeared like a lifeless 
stick when he used to be in salāh. You will not 
see the slightest movement in his body and 
clothes. No matter how dangerous and disturbing 
a thing would occur while he was in salāh, it 
would not affect him in the least. He was 
performing salāh on one occasion when his side 
caught on fire and became extinguished by itself. 
But he had no knowledge of it in the least. 


Seeing to the needs of the musjid was his special 
occupation. He would light the lamps in the 
musjid. Consequently, he was referred to as 
Muslim al-Misbāh (Muslim, the lighter of the 
lamp). 


Respect for the Qur’ān 


He was extremely respectful of the Qur’ān and 
would never touch an impure place with the hand 
which was used to touch the Qur’ān. He used to 
say: “I dislike touching my private part with my 
right hand because I use it to carry the Qur’ān.” 


Ostentation and ignorance are the tools of Satan 


He considered ostentation and ignorance to be 
the tools of Satan. He used to say: “Beware of 
ostentation because it is a time of an ‛ālim’s 
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ignorance. Satan causes a person to slip and err 
because of it.” 


Forbearance and tolerance 


He was extremely forbearing and tolerant by 
nature. Even when angered, he would not utter 
any inappropriate thing. He was never abusive or 
vulgar towards anyone. When he was overtaken 
by anger, the harshest thing which he would say 
would be: “You should now sever ties from me.” 
When he uttered these words, people understood 
that there was no level of anger after this. 


Demise 


He passed away in 100 A.H. or 101 A.H. during 
the caliphate of Hadrat ‛Umar ibn ‛Abd al-‛Azīz 
rahimahullāh. May Allāh ta‛ālā shower His mercy 
on him. (Tābi‛īn, p. 481) 
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Hadrat Sālim ibn ‛Abdillāh 
rahimahullāh 


Name and lineage 


His name is Sālim and his kunnīyyat is Abū 
‛Umar. He was the son of Hadrat ‛Abdullāh 
radiyallāhu ‛anhu who was the son of Hadrat 
‛Umar radiyallāhu ‛anhu. The maternal side of his 
family was just as illustrious as his paternal side. 
During the caliphate of Hadrat ‛Umar radiyallāhu 
‛anhu, the daughters of Yazdgird (the king of Iran) 
were captured, and one of them was given to 
Hadrat ‛Abdullāh radiyallāhu ‛anhu. Sālim 
rahimahullāh was her son. In this way, the blood 
of the royal family of Iran was also in his veins. 


Fiqh 


Fiqh was his special field of expertise and he was 
an imām in this field. Some imāms of fiqh, 
including Ibn Mubārak rahimahullāh used to 
include him among the seven famous jurists of 
Madīnah. His greatest accolade in the field of fiqh 
was that he was a distinguished member of the 
group of jurists in Madīnah who used to issue 
fatāwā. 


Abstinence and piety 


Hadrat Sālim’s rahimahullāh knowledge was 
matched by his actions. Imām Mālik 
rahimahullāh used to say: “There was no one who 
was similar to the pious predecessors in 
abstinence and asceticism apart from Sālim 
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rahimahullāh.” Imām Nawawī rahimahullāh, Hāfiz 
Dhahabī rahimahullāh and other biographers 
unanimously acknowledge his abstinence and 
asceticism. 


Extreme caution 


He was extremely cautious in every matter. He 
disliked a matter which had the slightest taint of 
deception. There was a fabric known as sath gazā 
(seven metres fabric) which was quite popular in 
his time. It used to be slightly less than seven 
metres but it was known as sath gazā. Marwān 
ibn Jubayr, a cloth merchant, relates: “Hadrat 
Sālim came to buy some fabric on one occasion. I 
opened the sath gazā before him, and it was 
slightly less than seven metres. He said to me: 
“But you said it is seven metres!?” I replied: “Yes, 
but people refer to this as sath gazā.” He said: 
“This is how deception always starts.” 


Independence from the wealth of the rich 


He did not like presenting needs to anyone apart 
from Allāh ta‛ālā. As for the wealth, riches and 
attractions of the rich, he was so independent of 
all this that even if they offered him anything, he 
would not express any wish. Hishām ibn ‛Abd al-
Malik used to honour him a lot. He would go to 
his assembly in ordinary clothes which were 
made of coarse fabric. Hishām would seat him 
near him on the royal throne while he was 
wearing these simple clothes. He came for hajj 
one year, and the two met near the Ka‛bah. 
Hishām said to him: “Tell me whatever needs you 
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have.” He replied: “I will not ask anyone [apart 
from Allāh ta‛ālā] while I am in His House.” 


Advice and admonition 


His words of advice and admonition used to be 
impactful and heart-rending. ‛Umar ibn ‛Abd al-
‛Azīz rahimahullāh wrote to him asking him to 
note some masā’il of ‛Umar ibn Khattāb 
radiyallāhu ‛anhu. He sent the following reply: “O 
‛Umar! You must think of the kings who lost the 
light of their eyes which were never satisfied with 
the joy of looking. Those stomachs which burst 
open which were never satisfied with various 
types of foods. Today they are all lying dead 
beneath the earth. Had they been near us, we 
would not have been able to tolerate the stench 
which emanates from their corpses.” 


Demise 


He passed away in Dhū al-Hijjah 106 A.H. in 
Madīnah. May Allāh ta‛ālā shower His mercy on 
him. (Tābi‛īn, p. 134) 
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Hadrat Sulaymān ibn Tarkhān Taymī 
rahimahullāh 


Name and lineage 


His name is Sulaymān, his kunnīyyat is Abū 
Mu‛tamir, and he is a Murrī by lineage. But he 
had settled down among the Banū Taym, and 
therefore came to be known as Taymī. He was a 
senior worshipper and ascetic Tābi‛ī of Basra. 


Merits 


Although his high status was because of his 
abstinence, asceticism, spiritual exercises and 
worship; he was also a senior ‛ālim of Basra. Hāfiz 
Dhahabī rahimahullāh mentions him by the titles: 
Hāfiz, Imām and Shaykh al-Islam. 


Hadīth 


He was a distinguished hāfiz of Hadīth. ‛Allāmah 
Ibn Sa‛d rahimahullāh refers to him as a reliable 
narrator who narrated many Ahādīth. The senior 
Hadīth scholars of his time acknowledged his 
acumen in Hadīth. Sufyān Thaurī rahimahullāh 
used to say: “There are three huffāz of Hadīth in 
Basra.” The name of Sulaymān was included in 
this list. 


Asceticism and abstinence 


His essential excellence lied in his asceticism, 
abstinence, worship, and spiritual exercises. 
‛Allāmah Ibn Sa‛d rahimahullāh writes that he 
was an extremely ardent worshipper. Ibn ‛Imād 
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Hambalī rahimahullāh writes that he was an 
ardent worshipper and an abstinent person who 
used to spend his night in worship and day in 
fasting, and an obedient slave of Allāh ta‛ālā. 


Submission before Allāh ta‛ālā 


The fear of Allāh ta‛ālā was flowing in his veins 
and bones. Yahyā al-Qattān rahimahullāh writes: 
“I have not seen anyone more fearful of Allāh 
ta‛ālā than Sulaymān.” 


Worship and spiritual exercises 


He would spend entire nights in worship. In most 
cases, he would perform the fajr salāh with the 
wudū’ of ‛ishā. His son, Mu‛tamir, was a true 
replica of his father. Father and son would spend 
the entire night going from one musjid to another 
to perform salāh in them. Mu‛tamir says that he 
performed the fajr salāh with the wudū’ of ‛ishā 
for forty years. In every sajdah (prostration), he 
would say Sub-hāna Rabbiyal A‛lā seventy times. 
He would remain in the tasbīh (glorification of 
Allāh ta‛ālā) from ‛asr to maghrib. He had the 
same enthusiasm for fasting. According to some 
narrations, he used to fast daily, while other 
narrations state that he used to alternate between 
fasting one day and not fasting the next. 


Charity 


He used to give a lot in charity. Jarīr states that 
Sulaymān used to give in charity all the time. If 
he did not find anything which he could give as 
charity, he would perform two rak‛ats of salāh. 
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In short, every moment of his life was spent in 
good deeds. Hammād ibn Salamah says: “When 
we used to go to Sulaymān when it was the time 
of worshipping Allāh ta‛ālā, we would certainly 
find him in His obedience. It seemed as though he 
did not even have any capacity to disobey Allāh 
ta‛ālā.” 


Fear of being taken to task 


Despite leading such a life, he did not rely on his 
deeds, and feared what will happen to him when 
brought before Allāh ta‛ālā. Hadrat Fudayl ibn 
‛Iyād rahimahullāh relates that someone said to 
Sulaymān: “You are the most unique person. Can 
there be anyone like you?” He replied: “Do not say 
such a thing. I do not know how my Allāh ta‛ālā 
is going to treat me.” He himself said: 


 بلْ بدا لَهم مِّن االلهِ ما لَم يكُونوا يحتسِبونَ


“And there will appear before them, from Allāh, what 
they did not even imagine.” (Sūrah az-Zumar, 39: 47) 


He feared being taken to task over the most trivial 
matters. Hadrat Sa‛īd ibn ‛Āmir rahimahullāh 
relates: “Sulaymān rahimahullāh fell ill on one 
occasion, and he began crying. Someone asked 
him the reason for his crying, so he said: ‘I 
passed by a Qadarī (a person who rejects taqdīr) 
on one occasion and made salām to him. I fear 
being taken to task for this.’” 
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Note: We learn from this that we must be 
cautious about intermingling with people who 
have incorrect beliefs. 


Enjoining good and forbidding evil 


Enjoining good and forbidding evil is a very 
meritorious deed. Sulaymān rahimahullāh 
considered it to be an essential obligation. He 
would go to the palaces and mansions of the rich 
and fulfil this obligation. 


One point 


No era was devoid of individuals and groups 
which did not hanker after ease. These days we 
find every person looking for ease in religion. 
People like this do not consider it necessary to 
confine one’s self to one particular school of 
thought. They provide this as proof: When all the 
imāms are on truth, their opinions are correct, 
and their school is right; why is it necessary to 
confine one’s self to and adhere to one particular 
school? Why should we not select all those 
rulings of theirs which are easy on the basis of 
ad-dīnu yusrun (religion is easy)? Sulaymān 
rahimahullāh used to provide a heartening point 
on the harms of this desire for ease. He used to 
say: “If you were to follow all the concessions of 
the ‛ulamā’ and choose their slip-ups, all evils will 
accumulate within you.” 


Note: Glory to Allāh! What an excellent point 
which ought to be borne in mind especially in 
today’s times. 


https://nmusba.wordpress.com/







 211 


Demise 


He passed away in 143 A.H. He was 57 years old 
at the time. May Allāh ta‛ālā shower His mercy on 
him. (Tābi‛īn, p. 182) 
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Hadrat Masrūq ibn Ajda‛ rahimahullāh 


Name and lineage 


His name is Masrūq and his kunnīyyat is Abū 
‛Ā’ishah. His father’s family name was Ajda‛, and 
Islamic name was ‛Abd ar-Rahmān. 


Islam 


Masrūq lived during the era of jāhilīyyah and 
Islam. He was present during the era of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Other 
members of his family had embraced Islam 
during this time. A close relative of his, ‘Amr ibn 
Ma‛dikariba, had personally went to Madīnah and 
embraced Islam at the hands of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Masrūq was 
deprived of this honour. 


Merits 


On the academic level, he was from the ‛ulamā’ of 
Tābi‛īn. He had a thirst for knowledge from a 
young age. Sha‛bī said that there was no one who 
had a greater thirst for knowledge than him. He 
was fortunate to have found an affectionate and 
learned “mother” like Hadrat ‛Ā’ishah radiyallāhu 
‛anhā who treated and loved him like a son. 
According to some narrations, we learn that she 
adopted him 


Fiqh and fatwā 
Fiqh was his speciality and he was an imām and 
mujtahid in it. 
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The judiciary 


Based on his juristical acumen, he possessed 
special expertise in the judiciary, and he also 
enjoyed it. He had so much of interest in it that 
he used to say: “Passing a correct and honest 
judgement in a case is more beloved to me than 
waging jihād in Allāh’s cause for one year.” 


Fear of Allāh ta‛ālā 


The fear of Allāh ta‛ālā is the fountainhead of all 
excellent character. Hadrat Masrūq rahimahullāh 
considered the fear of Allāh ta‛ālā to be the 
fundamental knowledge. And he considered 
haughtiness in deeds to be ignorance. He used to 
say: “Fearing Allāh ta‛ālā is sufficient knowledge 
for a person. And ignorance is when he is proud 
over his actions.” 


Worship and spiritual exercises 


He was an ardent worshipper who engaged in 
many spiritual exercises. He would perform salāh 
to the extent that his feet would become swollen. 


Repentance and seeking forgiveness 


He would take stock of his self, think of his sins, 
and then consider seeking forgiveness for them to 
be essential. He used to say: “A man should have 
certain assemblies for his self wherein he thinks 
of his sins and seeks forgiveness from Allāh 
ta‛ālā.” 
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Note: Glory to Allāh! What an excellent piece of 
advice which ought to be carried out by all of us. 


The reality of this world 


The world had no value at all in his eyes. He did 
not consider it to be any more valuable than a 
dunghill. He held his nephew by his hand on one 
occasion and took him to a dunghill, and said: 
“Do you want to see the world? Look, this is the 
world which we eat and bury, wear until it is 
worn out, ride until it is incapacitated. We shed 
blood, considered the prohibitions of Allāh ta‛ālā 
to be lawful, and severed family ties [for this 
world].” 


His heart was never inclined towards the world, 
and he was never attracted to any worldly item. 
People would offer to serve him, but he would 
refuse. Khālid ibn Usayd sent 30 000 dirhams to 
him, but he refused to accept it. His relatives 
tried to convince him to accept this amount so 
that he could give it in charity, spend it on 
relatives, and use it for other good causes. But he 
refused blankly. 


Reliance and contentment 


His independent attitude would occasionally 
cause him to suffer poverty, but he would never 
lose his reliance in Allāh ta‛ālā. On one occasion, 
there was no food in the house. His wife said to 
him: “O father of ‛Ā’ishah! Your wife and children 
have nothing to eat today.” On hearing this, 
Masrūq smiled and said: “By Allāh, He will 
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certainly make arrangements for their 
sustenance.” 


Statements 


1. He was stolen when he was an infant. When he 
was found, he was named “Masrūq” (an item 
which is stolen). He used to say: “A believer has 
sufficient knowledge if it causes him to fear Allāh 
ta‛ālā.” 


2. “When a person reaches the age of forty, he 
must certainly adopt a life of fear for Allāh ta‛ālā 
and piety.” 


He used to perform salāh to the extent that his 
feet would get swollen. He used to place a curtain 
between himself and his family, become occupied 
in salāh, and separate himself from his family 
and worldly matters. In other words, he would 
have no contact with them. 


He would pass judgement in people’s cases but 
never took any wage for it. He used to say: “These 
days, there is nothing better than caution and 
abstention for a believer.” (Tabaqāt, p. 28) 


Demise 


He passed away in 63 A.H. in Wasat and was 
buried there. May Allāh ta‛ālā shower His mercy 
on him. (Tābi‛īn, p. 468) 
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Hadrat Salamah ibn Dīnār 
rahimahullāh 


Name and lineage 


His name is Salamah and his kunnīyyat is Abū 
Hāzim. He was a non-Arab. His father, Dīnār, was 
an Iranian, and his mother was a Roman. He was 
a slave of Ibn Sa‛d ibn Abī Sufyān Makhzūmī, and 
this is why he is also known as Makhzūmī. 


Merits 


Although he was a non-Arab from his paternal 
and maternal sides, the Islamic teachings of 
equality made him one of the seniors of Madīnah, 
and included him in the group of ascetic ‛ulamā’. 
Hāfiz Dhahabī rahimahullāh refers to him as: 


  الواعظ الزاهد عالم المدينة وشيخها


“An advisor, ascetic, ‛ālim of Madīnah, and it’s 
shaykh.” 


Imām Nawawī rahimahullāh writes: “All scholars 
unanimously acknowledge his reliability and 
greatness, and they all speak highly about him.” 


Fiqh 


He was an expert in the field of fiqh and he was a 
famous jurist of Madīnah. Hāfiz Dhahabī 
rahimahullāh and Imām Nawawī rahimahullāh 
include him in the list of jurists. Hāfiz Dhahabī 
rahimahullāh writes that he was a jurist of the 
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soul, he has many merits, he was a jurist whose 
opinions were quoted as proofs, and he was a 
high ranking person. One proof of his juristical 
acumen is that he was a judge in Madīnah. 


He also fulfilled the responsibilities of advising 
and admonishing in Madīnah. 


Abstinence and worship 


Due to his worship and spiritual exercises, he 
was included among the righteous (sulahā’) of 
Madīnah. Ibn Hibbān rahimahullāh says that he 
was an ardent worshipper and ascetic of 
Madīnah. Hāfiz Dhahabī, Imām Nawawī, Ibn 
Hajar and other scholars attach the title “Zāhid” 
(ascetic) to his name. In short, he was a 
distinguished Tābi‛ī in every respect. Muhammad 
ibn Is-hāq ibn Khuzaymah says that there was no 
one like him in his time. 


Independence from the rulers 


He always remained independent from the rulers 
and leaders. He never tolerated submitting 
himself in their court. Sulaymān ibn ‛Abd al-
Malik [the caliph] summoned him on one 
occasion via Imām Zuhrī rahimahullāh. He said to 
Zuhrī: “If he has any work with me, he ought to 
come to me himself. I have no work with him.” 


Note: A similar incident is related in the books 
with regard to Hadrat Maulānā Muhammad 
Qāsim Sāhib Nānautwī rahimahullāh. A Nawāb 
Sāhib expressed his wish to meet him and invited 
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him to his place. He replied: “He wants to meet 
me, and I must go to him!?” 


Wisdom and intelligence 


Together with spiritual and moral excellences, he 
was bestowed with a lot of wisdom. ‛Abd ar-
Rahmān ibn Zayd ibn Aslam said: “I did not see 
anyone uttering better words of wisdom than Abū 
Hāzim.” Ibn Khuzaymah said: “No one could 
match him in his words of wisdom and 
exhortations.” 


Words of wisdom 


The level of his wisdom can be gauged from some 
of his wise statements. 


1. “Give up all those deeds which cause you to 
dislike death. Then when death comes to you, you 
will not experience any loss.” 


2. “If a person fulfils his duties and relations with 
Allāh ta‛ālā, Allāh ta‛ālā will set right his 
relations with people. But if a person is lacking in 
fulfilling his duties to Allāh ta‛ālā, He will cause 
people to fail in fulfilling their responsibilities to 
him.” 


3. “It is better to have good relations with a single 
person than to have relations with many people 
while failing to fulfil their rights.” 


4. The caliph Hishām asked him: “How can I save 
myself from being taken to account for my 
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responsibilities in the running of the country?” He 
replied: “It is very easy. Take every single thing in 
a lawful manner, and spend it in a lawful 
manner.” Hishām said: “This can only be 
accomplished by a person whom Allāh ta‛ālā 
inspired to safeguard himself from the desires of 
his self.” (Tābi‛īn, p. 179) 


Note: Look at the comprehensive and restraining 
reply given by Hadrat Salamah rahimahullāh. The 
acumen of Hishām is also displayed when he 
understood its importance and said that it is not 
easy to practise on it unless Allāh’s ta‛ālā help 
and inspiration is present. 


Demise 


He passed away in 140 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Safwān ibn Sulaym Zuhrī 
rahimahullāh 


Name and lineage 


His name is Safwān, and his kunnīyyat is Abū 
‛Abdillāh. There is difference of opinion with 
regard to his father’s name. Some say Sulaym, 
and others say Sālim. He was a distinguished 
Tābi‛ī of Madīnah. 


Merits 


Although his excellence lied in his asceticism and 
abstention, his academic merits were not in any 
way inferior. Hāfiz Dhahabī rahimahullāh refers to 
him as a reliable narrator, a proof, and one of the 
personalities of guidance. 


Hadīth 


He studied Hadīth under the following 
personalities: ‛Abdullāh ibn ‛Umar radiyallāhu 
‛anhu, Anas ibn Mālik radiyallāhu ‛anhu, Abū 
Umāmah radiyallāhu ‛anhu, Sa‛īd ibn Musayyib, 
‛Abd ar-Rahmān ibn Ghanm, Abū Salamah ibn 
‛Abd ar-Rahmān, Sa‛īd ibn Salamah, ‛Abdullāh 
ibn Sulaymān al-Agharr, ‛Abd ar-Rahmān ibn 
Sa‛d, ‛Atā’ ibn Yasār and others. 


Zayd ibn Aslam, Ibn Munkadir, Mūsā ibn ‛Uqbah, 
Ibn Jurayj, Yazīd ibn Abī Habīb, Mālik ibn Anas 
and other senior ‛ulamā’ were his students. 
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Fiqh 


He was also an expert in fiqh and he was included 
among the jurists of Madīnah. Ibn ‛Imād Hambalī 
refers to him as al-faqīh al-qudwah (a leading 
jurist). 


Worship and spiritual exercises 


Abstinence, asceticism, worship and spiritual 
exercises were his distinguishing qualities. He did 
not occupy himself in anything else. Imam 
Ahmad ibn Hambal rahimahullāh used to say: “He 
was an excellent slave of Allāh ta‛ālā. People used 
to make du‛ā’ for rain through his wasīlah 
(means).” 


Note: This shows that it is permissible to make 
du‛ā’ through the wasīlah of a pious slave of 
Allāh ta‛ālā. 


He used to engage in excessive and arduous 
worship. He feared becoming overcome by sleep, 
so he used to engage in worship on an open roof 
in winter, and in a closed room in summer. In 
this way, the cold and the heat would prevent 
him from falling asleep. His feet would swell from 
lengthy salāh, and he would fall down from 
fatigue. His constant prostrations injured his 
forehead. 


Abū Hamzah rahimahullāh relates: “Safwān had 
reached such a high level of worship that if he 
was told that the day of Resurrection is tomorrow, 
he could not have done any more worship.” 
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Note: This shows that excessive worship is not a 
bid‛ah. 


Spending in Allāh’s cause 


He was so enthusiastic about spending in Allāh’s 
cause that he would even remove the garments 
which he was wearing and give them in charity. 
He came out of the musjid on a bitterly cold 
night. He saw a man without any clothes. So he 
immediately removed his clothes and gave them 
to the man. 


Independence from the wealth of this world 


He was so independent and self-sufficient that he 
would refuse the services of the rulers and 
authorities. He used to remain in worship in 
Musjid-e-Nabawī. Sulaymān ibn ‛Abd al-Malik 
came to Madīnah once and went to visit Musjid-e-
Nabawī with Hadrat ‛Umar ibn ‛Abd al-‛Azīz 
rahimahullāh. When they opened the Maqsūrah 
door after the zuhr salāh, they saw Safwān there. 
Sulaymān did not know him, so he asked ‛Umar 
ibn ‛Abd al-‛Azīz: “Who is this man? I have not 
seen better effects on a person’s body than on 
his.” ‛Umar replied: “O Amīr al-Mu’minīn! This is 
Safwān ibn Sulaym.” On hearing his name, 
Sulaymān immediately ordered one of his slaves 
to give him a bag containing 500 dīnārs. The 
slave went and presented the bag to him saying: 
“This is a gift from the Amīr al-Mu’minīn. He is 
present here.” Safwān rahimahullāh said: “You 
are probably confused. He must have asked you 
to give it to someone else.” The slave asked: “Are 
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you not Safwān?” He replied: “I am certainly him.” 
The slave said: “Then it is certainly for you.” He 
said: “Go back and confirm it.” The moment the 
slave left to confirm it, Safwān picked up his 
shoes and left the musjid. He was not to be seen 
for as long as Sulaymān remained in the musjid. 


Note: Glory to Allāh! This is true contentment and 
independence from people. This is worthy of 
emulation for all of us. May Allāh ta‛ālā inspire 
us. 


Demise 


He passed away in 132 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tābi‛īn, p. 203) 
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Hadrat Safwān ibn Mihraz al-Māzinī 
rahimahullāh 


Name and lineage 


His name is Safwān and his lineage goes to the 
Banī Māzin which was a branch of the Banū 
Tamīm tribe. He was an ardent worshipper and 
ascetic Tābi‛ī of Basra. 


Merits 


He did not hold any distinguished position in the 
field of knowledge, but at the same time, he was 
not totally devoid of it. He was included among 
the practising ‛ulamā’ of Basra. ‛Allāmah Ibn Sa‛d 
rahimahullāh writes: “He was a high ranking and 
ascetic person.” Hāfiz Dhahabī rahimahullāh 
writes: “Safwān ibn Mihraz al-Māzinī was one of 
the practising ‛ulamā’.” 


He heard Hadīth from ‛Abdullāh ibn ‛Umar, Ibn 
Mas‛ūd, Ibn ‛Abbās, Abū Mūsā Ash‛arī, ‛Imrān ibn 
Husayn, Hakīm ibn Hizām and other senior 
Sahābah radiyallāhu ‛anhum. 


Abū Hamzah, Jāmi‛ ibn Shaddād, Khālid ibn 
‛Abdillāh al-Ashbah, ‛Āsim al-Ahwal, Qatādah, 
Muhammad ibn Wāsi‛, ‛Alī ibn Zayd ibn Jad‛ān 
and others were his students. 


Level of actions 


Safwān rahimahullāh considered knowledge alone 
to be of no significance as long as it was not 
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accompanied with actions. He used to say: “We 
cannot derive any benefit from knowledge as long 
as we do not practise on it. I wish I did not know 
anything.” 


Abstinence and worship 


His entire life was a practical example of the 
above-quoted principle. Hāfiz Ibn Hajar 
rahimahullāh writes that Safwān rahimahullāh 
was an ardent worshipper from the Tābi‛īn. 


A soft heart 


The mirror of the soul glitters by the heat of tears, 
and the orchard of the heart becomes green and 
lush when it is irrigated by tears. Safwān’s eyes 
were like burning lamps. He set aside a corner or 
a cave wherein he would go and cry. He would 
only leave this place at the times of salāh. The 
moment he completed his salāh, he would return 
[to his place of seclusion]. 


Dhikr 


His dhikr and spiritual exercises was in the form 
of reciting Ahādīth. Jarīr narrates that Safwān 
and his brother would get together to discuss 
Hadīth. When they did not experience any 
emotion and soft-heartedness, those present 
would request him to relate Ahādīth. The moment 
he uttered the words al-hamdulillāh, the people 
would experience a strange feeling, and their eyes 
would flow with tears as water flows from a water-
skin. 
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Note: The crying and beseeching of the speaker 
caused the audience to be affected in this way. 


Night worship 


The night was the special time for his worship. He 
was very particular about the tahajjud salāh. 


Aloofness from the world 


He never soiled himself with the world and its 
attractions. He used to say: “If I receive a piece of 
bread with which I can remain healthy, and a 
glass of water to drink, then I have no need for 
this world and the people of this world. 


He did not consider the world to be any more 
than a traveller’s lodge. He did not build a proper 
house for himself. He had a shack in which he 
lived, and which he did not even bother to repair. 
One of its timbers broke on one occasion. People 
advised him to repair it. He replied: “I have to die 
tomorrow, had the actual owner of the house [i.e. 
Allāh ta‛ālā] given me the opportunity to live 
longer in it, I would have repaired it. 


Respect for the musjid 


He considered it very disrespectful to make a 
noise in the musjid. He would leave the musjid 
when he witnessed such incidents. Some people 
were fighting in the musjid, he left it saying: “You 
people are very quarrelsome.” 
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Consideration for the teachings of Rasūlullāh 
sallallāhu ‛alayhi wa sallam 


He respected the teachings of Rasūlullāh 
sallallāhu ‛alayhi wa sallam right until his death. 
When he was on his death-bed, he said to his 
family members: “You must remember the 
teaching of Rasūlullāh sallallāhu ‛alayhi wa 
sallam: there must be no wailing women, and no 
one pulling hairs and tearing clothes from among 
us.” 


He passed away during this illness. His date of 
death is not certain. Ibn Hibbān says that he 
passed way in 174 A.H. but this is not worthy of 
consideration. (Tābi‛īn, p. 205) 
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Hadrat ‛Abd ar-Rahmān ibn Abī Laylā 
rahimahullāh 


Name and lineage 


His name is ‛Abd ar-Rahmān and his kunnīyyat is 
Abū ‛Īsā. His father’s name is Yasār and his 
kunnīyyat was Abū Laylā. His father was known 
by his kunnīyyat. His lineage is: ‛Abd ar-Rahmān 
ibn Yasār ibn Bilāl ibn Balīl ibn Ahīhah ibn al-
Hallāj ibn al-Hīrīsh ibn Jahjabān ibn Kulfah ibn 
‛Auf ibn ‛Amr ibn ‛Auf Ausī Ansārī. 


Ibn Abī Laylā was a distinguished Tābi‛ī as 
regards his knowledge. His father, Abū Laylā, was 
a Sahābī who had the honour of joining 
Rasūlullāh sallallāhu ‛alayhi wa sallam in jihād 
in many battles. He settled down in Kūfah, and 
was martyred in the battle of Siffīn in defence of 
Hadrat ‛Alī radiyallāhu ‛anhu. 


‛Abd ar-Rahmān was born in the middle of the 
caliphate of Hadrat ‛Umar radiyallāhu ‛anhu. 


Merits 


‛Abd ar-Rahmān held a lofty academic position. 
He was fortunate to live in an era wherein there 
was a large number of Sahābah radiyallāhu 
‛anhum. He met 120 Ansār Sahābah and 
benefited from the company of many of them. 
Their blessings filled ‛Abd ar-Rahmān with the 
treasure of knowledge. ‛Allāmah Nawawī 
rahimahullāh says that all scholars attested to his 
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reliability and seniority. He was an expert in 
Qur’ān, Hadīth, fiqh and other sciences. 


Qur’ān 


He had a special interest in qirā’ah and always 
had a group of qurrā’ (plural of qāri). Mujāhid 
relates that he had a special place wherein he 
had many copies of the Qur’ān. There was always 
an assembly of qurrā’ in this place, and they 
would only leave it for meals. 


Classes 


His knowledge of Hadīth was so broad and 
accepted that even Sahābah radiyallāhu ‛anhum 
would attend his classes and listen to Hadīth 
from him. ‛Abd al-Malik ibn ‛Umayr relates: “I saw 
several Sahābah in ‛Abd ar-Rahmān’s classes, 
one of them was Barā’. They would remain silent, 
listening to Ahādīth from him.” 


Hadīth 


He considered mutual discussion and reminder to 
be necessary for the memorization of Hadīth. He 
himself would conduct special sessions for this, 
and advise others to do the same. 


Fiqh and the judiciary 


He was also an expert in fiqh. Hāfiz Dhahabī 
rahimahullāh refers to him as an imām and a 
faqīh (jurist). His juristical acumen was well-
accepted. Consequently, when Hajjāj wanted to 
organize the judiciary in Kūfah, he selected ‛Abd 


https://nmusba.wordpress.com/







 230 


ar-Rahmān to the post of judge. His police officer, 
Haushab, was opposed to his selection and said 
to Hajjāj: “If you want to appoint ‛Alī ibn Abī Tālib 
to this post, then you can appoint him.” (In other 
words, he will oppose you in the same way). 
Hajjāj did not pay heed to him and appointed 
‛Abd ar-Rahmān. But he removed him after a 
short time because of certain differences. 


Caution 


He was very cautious in giving replies to fatāwā. 
He used to say: “I have seen 120 Ansārī Sahābah 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. When 
any of them was asked a question, he would try 
to avoid giving an answer so that someone else 
may give it. But now the situation is such that 
people are fighting against each other to give 
replies.” 


Note: This is a statement of a Tābi‛ī describing the 
situation in his time. Just think what the 
situation must be like today!? The most ignorant 
person will not hesitate in giving a reply. Instead, 
he will be very bold and audacious in this regard. 
We seek refuge in Allāh ta‛ālā. 


Simplicity 


He was very simple by nature and abhorred 
formalities. A person offered him a cloth to wipe 
himself after performing wudū’, but he cast it 
aside. 
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Note: He probably did this so that the effects of 
wudū’ remain for as long as possible. Close 
associates should therefore not insist on a 
person. However, if a person feels the need or has 
a reason to wipe, there is no harm in it. 


An excellent example 


‛Abd ar-Rahmān was an ‛Alawī. In other words, he 
gave preference to Hadrat ‛Alī radiyallāhu ‛anhu 
over Hadrat ‛Uthmān radiyallāhu ‛anhu. A 
contemporary by the name of ‛Abdullāh ibn 
Hakīm was an ‛Uthmānī. Despite this difference 
in belief, they both used to perform salāh in the 
same musjid, and never discussed or debated the 
issue of who of the two Sahābah is more superior. 


Note: This was also the preferred practice of our 
pious elders. But today, some people seem to find 
enjoyment solely in falling into debates and 
arguments. 


Demise 


He became fed up with the tyrannies of Hajjāj and 
joined Ibn Ash‛ath in opposition to Hajjāj. He was 
either killed or drowned in the ensuing battle. To 
Allāh we belong and to Him is our return. May 
Allāh ta‛ālā shower His mercy on him. (Tābi‛īn) 


Maulānā Akbar Shāh Najībādādī writes in his 
famous book, Tārīkh al-Islām, that Ibn Ash‛ath’s 
war against Hajjāj took place several times 
between the years 81 A.H. and 84 A.H. (Tārīkh al-
Islām, vol. 2, p. 156) 
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We learn from this that Hadrat ‛Abd ar-Rahmān 
rahimahullāh passed away between 81 A.H. and 
84 A.H. May Allāh ta‛ālā illuminate his grave. 


https://nmusba.wordpress.com/







 233 


Hadrat Zādhān Abū ‛Amr Kindī 
rahimahullāh 


Name and lineage 


His name is Zādhān and his kunnīyyat is Abū 
‛Amr Kindī or Abū ‛Abdillāh. 


He is from among those fortunate Tābi‛īn who 
have the honour of narrating from Hadrat ‛Alī, 
‛Abdullāh ibn Mas‛ūd, Jarīr, Salmān Fārsī, Barā’ 
and other Sahābah radiyallāhu ‛anhum. 


‛Ubaydullāh ibn Kathīr relates: “I saw Zādhān 
walking by on the day of ‛Īd and he was fully 
engaged in saying Allāhu Akbar, Lā ilāha illallāh, 
and other forms of dhikr.” 


He said the following while making du‛ā’: “O 
Allāh! I am hungry.” The moment he said this, a 
bread from a shelf in the wall fell before him.” 


Note: This is a clear miracle (karāmat) of his, and 
proves his genuineness. 


Definition of a bankrupt person 


‛Īzār ibn ‛Amr relates: “Zādhān and I proceeded 
towards the graveyard on the day of ‛Īd. On the 
way, they saw the winds causing the curtains of 
the hājīs to flutter. On seeing this, he pointed 
towards a person and said: ‘By Allāh, this man is 
bankrupt.’ I said to him: ‘Hadrat, how can you 
say he is bankrupt when he is so wealthy!?’ He 
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replied: ‘But he is bankrupt with regard to his 
Dīn.’” 


Statements 


1. Abū Karmah says that Zādhān was asked for 
an explanation of the verse: 


ذِلَّ لِنَّإِوينذَ عابا دلِ ذَنَوك  


“For them is a punishment apart from that.” 


He said: “It refers to punishment of the grave.” 


2. “The person who recites the Qur’ān to 
enrapture the people, gain control over them, and 
take money from them, will appear on the day of 
Resurrection without having a single piece of 
flesh on his face.” 


Note: This proves the reprehensibility of 
ostentation. 


3. Zādhān relates: Hadrat ‛Ā’ishah radiyallāhu 
‛anhā said: ‘A poor woman came to me and 
offered me something which she wanted to give as 
a gift. But on seeing her poverty, I did not feel it 
appropriate to accept her gift.’ Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: ‘It would have 
been so nice if you accepted her gift and given her 
something in return.’ He added: ‘It seems as if 
you considered her gift to be very ordinary, and 
that is why you did not accept it. O ‛Ā’ishah! 
Listen! Be humble because Allāh ta‛ālā loves 
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those who are humble. And He dislikes those who 
are proud.’” 


Note: Glory to Allāh! What excellent advice from 
Rasūlullāh sallallāhu ‛alayhi wa sallam. It is not 
only an advice, but a reprimand which is an 
excellent example for the murshidīn (spiritual 
guides). May Allāh ta‛ālā give us taufīq 
(inspiration). 


Demise 


He passed away in 82 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Taqrīb at-Tahdhīb, p. 
213) 
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Hadrat Abū ‛Imrān al-Jaunī 
rahimahullāh 


Name and lineage 


His kunnīyyat is Abū ‛Imrān, and his name is 
‛Abd al-Malik ibn Habīb Basrī. 


Merits 


He would awaken those who were sleeping in the 
dreams of heedlessness, and chase away Satan. 
He was a conscious and alert admonisher. Ibn 
Ma‛īn and others consider him to be a reliable 
narrator. He is a Tābi‛ī who has the honour of 
meeting a group of Sahābah radiyallāhu ‛anhum 
and listening to Hadīth from them. For example, 
Hadrat Anas ibn Mālik rahimahullāh, Hadrat Abū 
Hurayrah radiyallāhu ‛anhu and others. 


Statements 


1. “Every approaching night announces: ‘Do as 
much good in me as possible because I will never 
return to you.’” 


2. “I have been told: When animals will look at 
humans being divided into two groups before 
Allāh ta‛ālā – one group for Paradise and the 
other for Hell – they will address the humans and 
say: ‘O humans! All praise is due to Allāh ta‛ālā 
who did not make us like you – we neither have 
hope for Paradise nor fear of Hell.’” 
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3. “The person whose heart constantly thinks of 
death will feel he has more than what he deserves 
of worldly possessions.” 


Demise 


He passed away in 123 A.H. or 128 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Hilyatul 
Auliyā’, vol. 8, p. 278) 
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Hadrat Imām Rabī‛atur Ra’y 
rahimahullāh 


Name and lineage 


His name is Rabī‛ah and his title was Ra’y. His 
father’s name was Farrūkh who was a slave of the 
Banū Tamīm ibn Hiyarah tribe. Rabī‛ah was born 
to the house of this slave, and he later became an 
‛Allāmah of his time. 


Merits 


He was a Tābi‛ī and his academic acumen was 
accepted by all ‛ulamā’ and Hadīth scholars. 
‛Allāmah Nawawī rahimahullāh writes: “All the 
‛ulamā’ and Hadīth scholars acknowledge his 
seniority, and his academic and intellectual 
acumen.” Hāfiz Dhahabī rahimahullāh writes: “He 
was an imām, a hāfiz, a faqīh (jurist), and 
mujtahid. He had a special insight in ra’y 
(opinions) and this is why he was known as 
Rabī‛atur Ra’y.” 


Birth and education 


His early life and studies are most admonitory 
and captivating. He was still in his mother’s 
womb when his father, Farrūkh, had to go to 
Khurāsān for jihād. His father got so occupied in 
the jihād, that he could not return home for the 
next 27 years. His mother was a very intelligent 
woman with much foresight. When Rabī‛ah was 
born, she showed full concern for his education 
and training. In the absence of her husband, she 
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turned her full attention to his education and 
spent all the money which her husband had left 
behind for this purpose. He had left behind 
30 000 dīnārs. 


Rabī‛ah himself was intelligent and desirous of 
knowledge. Consequently, he acquired knowledge 
quite quickly, and became an expert in all 
sciences while he was still a youth. By the time 
he was 26 or 27 years old, his popularity had 
spread far and wide, and people came to him in 
droves. 


His father returned home after 27 years. He 
knocked on the door, father and son did not know 
each other. When Rabī‛ah came out of the house, 
he saw a strange man and became angry, saying 
to him: “O Allāh’s enemy! You are trying to attack 
my house!?” Farrūkh replied: “O Allāh’s enemy! 
You have entered my sanctuary!?” The two raised 
their voices against each other until they were 
about to fight each other. On hearing all the noise 
and clamour, the neighbours gathered around 
them. They saw Rabī‛ah forcing Farrūkh to the 
ground and saying to him: “By Allāh, I will not 
leave you until I take you to the judge.’ Farrūkh 
replied in a similar vein. While this was 
happening, Hadrat Anas ibn Mālik radiyallāhu 
‛anhu happened to reach there, and addressed 
Farrūkh: “You should go to some other house 
[this is not your house].” Farrūkh introduced 
himself saying: “I am the slave of such and such 
person, my name is Farrūkh, and this is my 
house.” On hearing his voice, his wife emerged 
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from the house. She recognized him and said to 
her son: “This is your father.” And said to her 
husband: “This is your son. You had left me when 
I was pregnant.” Once the truth emerged, father 
and son embraced each other and cried profusely. 


After coming into the house, Farrūkh asked his 
wife about the money which he had left behind, 
and said: “I have 4 000 more dīnārs, these should 
be included with the previous amount.” His wife 
had already spent the entire amount for her son’s 
education. So she said: “There is no need to rush 
now. The entire amount is buried safely. I will 
take it out later.” 


Rabī‛ah already had a large following of students. 
He used to conduct lessons in Musjid-e-Nabawī 
sallallāhu ‛alayhi wa sallam. Senior ‛ulamā’, 
leaders and noblemen used to attend his lessons. 
When it was time to proceed for his lessons, 
Rabī‛ah left for the Musjid as per his habit. His 
mother recognized that it was time for his 
lessons, so she said to her husband to go to the 
musjid, perform salāh, and return. When Farrūkh 
went to the musjid, he saw a crowd of people 
around a person. Hadrat Imām Mālik 
rahimahullāh, Hasan ibn Zayd rahimahullāh, Abū 
‛Alī Lahbī rahimahullāh and other nobles and 
seniors of Madīnah were all present in the 
lessons. On seeing this crowd, Farrūkh proceeded 
towards it. People gave him way, but he felt he 
would be disturbing the lesson, so he lowered his 
head. He then asked the people: “Who is this 
personality [who is conducting the lesson here]?” 
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They replied: “He is Rabī‛ah ibn Abī ‛Abdillāh 
Farrūkh.” On hearing this, he was overcome with 
joy and said: “Allāh ta‛ālā has bestowed such an 
honourable position to my son!” 


He returned home and said to his wife: “I see your 
son holding such a high and distinguished 
position which I never saw before in any jurist.” 
When his wife heard these words of 
acknowledgement from him, she said: “Now tell 
me, what would you like; this lofty and 
distinguished position of your son or 30 000 
dīnārs?” Farrūkh replied: “By Allāh, I prefer the 
lofty and distinguished position of my son.” His 
wife said: “So you should know that I spent your 
entire amount of money for the education of this 
child.” Farrūkh said: “By Allāh, my treasure has 
proved to be very profitable.” (Tārīkh Baghdād as 
quoted in Tābi‛īn of Shāh Mu‛īn ad-Dīn Ahmad 
Nadwī) 


Note: Glory to Allāh! Look at this righteous 
woman who made arrangements for the best 
education and training of her son. If we had 
mothers like her today, we would have excellent 
‛ulamā’ and sulahā’ who would render sterling 
services to knowledge and Islam. 


Students 


He had a very broad circle of students. The 
following illustrious students are worthy of 
mention: Imām Mālik, Yahyā Ansārī, Sufyān 
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Thaurī, Shu‛bah, Layth, Auzā‛ī, Ibn Uyaynah, 
Salmān ibn Hilāl and others rahimahumullāh. 


An anecdote about eloquent speech 


Imām Rabī‛ah was a very eloquent speaker. He 
used to say: “A silent person is in a dream and in 
a state of dumbness.” He used to speak all the 
time. One day – as was his norm - he was busy in 
conversation in his assembly. A Bedouin came 
and continued listening to his talks silently. 
Rabī‛ah thought that the man was getting 
bewitched by his talks. The eloquence and 
expressions of the Bedouins is well-known and 
accepted. Rabī‛ah probably wanted to test him, so 
he asked him: “What is your definition of 
balāghah (eloquence)?” He replied: “To convey 
your message while using concise words.” Rabī‛ah 
asked: “What would you refer to as ‛ajz-e-bayān 
(inability to express one’s self)?” He replied: “It is 
what you were busy doing.” Rabī‛ah was very 
ashamed by this reply. (Ibn Khalikān as quoted in 
Tābi‛īn, p. 123) 


Demise 


There are differences of opinion with regard to the 
year of his death and place of burial. He either 
passed away in 130 A.H. or 136 A.H. He was 
either buried in Anbār or in Madīnah 
Munawwarah. Based on certain proofs, the 
narration which says that he passed away in 136 
A.H. seems to be more authentic. (Tārīkh 
Baghdād as quoted in Tābi‛īn, p. 123) 
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Hadrat ‛Abdullāh ibn ‛Aun 
rahimahullāh 


Name and lineage 


His name is ‛Abdullāh and his kunnīyyat is Abū 
‛Aun. He was a slave of ‛Abdullāh ibn Durrah 
Muzanī. 


Worship 


Worship was his greatest occupation. After the 
fajr salāh, he would sit in the direction of the 
qiblah and occupy himself in dhikr. He would 
perform ishrāq salāh after sunrise and then 
address the people. He would perform several 
hundred rak‛ats of salāh every night. If he missed 
out any night, he would make up for it during the 
day. He had a special musjid within the 
boundaries of his house. Apart from the maghrib 
and ‛ishā salāhs, he would perform the other 
three salāhs in this musjid with his sons, 
brothers and others who were present. 


He used to pay particular attention on Fridays 
and the days of ‛Īd. He would take a bath, wear 
his best clothes, apply perfume, and would 
proceed to the musjid – sometimes on foot, and 
sometimes on an animal. After the completion of 
the jumu‛ah salāh, he would return home and 
complete his remaining optional salāhs. His 
worship used to increase profusely in Ramadān. 
After performing the fard salāh with congregation, 
he would return home and engage in worship in 
solitude. He would occupy himself in repeating 
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the words Allāhu Rabbunā (Allāh is our 
Sustainer). He would always alternate between 
fasting one day and not fasting the next. This 
practice continued without any change until his 
death. (Siyar Sahābah, vol. 7, p. 263) 


Concealing acts of kindness 


Bakār ibn Muhammad relates: “Whenever Ibn 
‛Aun did an act of kindness to a person, he would 
do it in a concealed manner without anyone 
coming to know of it. He considered it extremely 
bad to mention it to others. (Siyar Sahābah, vol. 
7, p. 264 – section on the Tābi‛īn) 


Character 


He was very pleasant, forbearing and soft-
natured. He never uttered any unpleasant word 
on any occasion. Ibn Bakār rahimahullāh relates: 
“I never saw anyone having better control over his 
tongue than Ibn ‛Aun. He was never abusive 
towards his slave women, slaves, and even his 
goats and fowls. He loved his jihād camel greatly.” 
(Siyar Sahābah, vol. 7, p. 265) 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 


He had intense love for Rasūlullāh sallallāhu 
‛alayhi wa sallam. His greatest desire was to see 
Rasūlullāh sallallāhu ‛alayhi wa sallam in his 
dream. Allāh ta‛ālā fulfilled this desire – a few 
days before he passed away, he was blessed with 
the honour of seeing Rasūlullāh sallallāhu ‛alayhi 
wa sallam in his dream. He was so overcome by 
this honour that he got down from the upper 
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storey of his house, and proceeded immediately to 
the musjid. In his joy, he fell down and injured 
his legs. But he did not treat this injury because 
it was a reminder of the blessed dream. (Siyar 
Sahābah, vol. 7, p. 265, section on the Tābi‛īn) 


‛Allāmah Sha‛rānī rahimahullāh narrates that Ibn 
Bakār used to relate: “I have not seen Ibn ‛Aun 
joking with anyone because he was constantly 
concerned about his nafs and the Hereafter.” 


Respect for parents 


After the fajr salāh he would turn towards the 
qiblah and remain engaged in dhikr until sunrise. 
He would then turn towards his companions. He 
used to wear good clothes and apply perfume. He 
was very obedient to his parents and would not 
eat from the same utensil as theirs. When he was 
asked the reason for this, he said: “I fear their 
sights may be on a morsel of food and I happen to 
take it and place it in my mouth.” His mother 
called him for some work on one occasion and he 
replied in a harsh voice. He then realized his 
mistake and set free two slaves as an atonement. 
(Tabaqāt, vol. 1, p. 55) 


Demise 


He passed away in Rajab 151 A.H. There was a 
large crowd for his funeral. The courtyard of the 
musjid and attached building was insufficient. 
His janāzah was placed in the mihrāb (semi-
circular wall at the front of a musjid) and the 
janāzah salāh was performed thereafter. Jamīl 
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ibn Mahfūz Azdī led the people in the janāzah 
salāh. May Allāh ta‛ālā shower His mercy on him. 
(Siyar Sahābah, vol. 7, p. 266) 
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Hadrat Qatādah ibn Di‛āmah 
rahimahullāh 


Name and lineage 


His kunnīyyat was Abū al-Khattāb, and his name 
was Qatādah ibn Di‛āmah. 


Merits 


He was blind, and he was included among the 
huffāz-e-Hadīth (those who memorized Ahādīth) 
and senior personalities. He was a specialist in 
the field of tafsīr and different opinions of the 
‛ulamā’. He had a powerful memory. He was a 
resident of Basra. Bakr ibn ‛Abdillāh Muzanī 
says: “If anyone wants to see the person with the 
best memory of his time, he must look at 
Qatādah.” Qatādah himself says: “Whatever my 
ears heard was safeguarded by my heart and 
mind.” 


He is a Tābi‛ī. He narrated Ahādīth from Hadrat 
Anas ibn Mālik, Hadrat Abū Tufayl, Hadrat 
‛Abdullāh ibn Sarjis and other Sahābah 
radiyallāhu ‛anhum. 


Several Tābi‛in such as Sulaymān Taymī, 
Humayd Tawīl, Ayyūb Sakhtiyānī; and many 
imams such as Imām Shu‛bah, Imām Auzā‛ī and 
others rahimahumullāh narrated Ahādīth from 
him. 
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Statements 


1. “Allāh ta‛ālā shall be with the person who fears 
Him. When Allāh ta‛ālā is with a person, he will 
have a group which is never overpowered, guards 
who never fall asleep, and a guide who never 
takes the wrong path.” 


2. “Allāh ta‛ālā shall confer special honour in the 
Hereafter to the person who obeys him in this 
world.” 


3. “A person learning a chapter of knowledge for 
the sake of his own rectification and the 
rectification of others is better than engaging in 
optional (nafl) worship for a full year.” 


Note: Glory to Allāh! What excellent teachings 
which ought to be borne in mind. 


Demise 


He passed away in 117 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Hilyatul Auliyā’, vol. 2, 
p. 299) 
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Hadrat Murrah ibn Shurahbīl 
rahimahullāh 


Name and lineage 


His name is Murrah, his kunnīyyat is Abū Ismā‛īl, 
his father’s name is Shurahbīl, and his title is 
Tayyib. 


He was accustomed to worship and obedience, 
and most regular with tahajjud. He abstained 
from futile talks and inappropriate conversations. 
He safeguarded his tongue from rumours. 
Consequently, the pages of history remember him 
by the title of Tayyib (pure and wholesome). He is 
a senior Tābi‛ī. 


‛Alā’ ibn ‛Abd al-Karīm Ayāmī says: “We would go 
to meet Murrah occasionally, and he would come 
to visit us as well. We used to see the marks of 
sajdah (prostration) on his forehead, palms, 
knees and feet. He would sit with us for a short 
while and then become occupied in his worship 
and spiritual exercises.” 


Note: Glory to Allāh! Look at the value he 
attached to time. He would sit with his visitors for 
a short while and then occupy himself in worship 
so that no time is wasted. 


Husayn relates: “We went to meet Murrah ibn 
Shurahbīl. We asked people for his whereabouts, 
and they said that he is in his small room in 
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which he has been occupied in worship and 
spiritual exercises for the last twelve years.” 


‛Atā’ ibn Sā’ib relates: “He used to perform 1 000 
rak‛ats of salāh every day. The place where he 
used to remain seated had become so worn out 
that it looked as if it was a sitting place for a 
camel. 


Note: Glory to Allāh! Look at his enthusiasm for 
worship. It is a lesson for us. 


Hamzah ‛Abdī relates: “We went to Murrah ibn 
Shurahbīl so he said: ‘When Allāh ta‛ālā decrees 
any calamity for a person, He carries it out even if 
he was an obedient and submissive servant. And 
whatever sustenance He decreed for a person, He 
conveys it to him even if he is disobedient.” 
(Hilyah al-Auliyā’, vol. 4, p. 38) 


Demise 


He passed away in 177 A.H. May Allāh ta‛ālā 
shower his mercy on him. (Taqrīb at-Tahdhīb, p. 
525) 
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Hadrat Khaythamah ibn ‛Abd ar-
Rahmān rahimahullāh 


Name and lineage 


His name is Khaythamah, and his father’s name 
is ‛Abd ar-Rahmān. 


Merits 


He is listed among those ‛ulamā’ who used to 
engage in a lot of worship. He was very generous. 
He used to participate in jihād very often and 
used to complete the recitation of the Qur’ān in 
three days. A‛mash rahimahullāh says: 
“Khaythamah received 200 000 dirhams as 
inheritance but he spent the entire amount on 
the poor, the needy, and the ‛ulamā’ who were 
occupied in fiqh and fatwā.” 


A‛mash rahimahullāh says: “Khaythamah used to 
cook exotic and expensive meals, and prepare 
sweetmeats. He would then invite us together 
with Ibrāhīm Nakha‛ī rahimahullāh and say: ‘You 
may all eat, I have no desire for these things. I 
prepared them for all of you.’” 


Mis‛ar rahimahullāh says: “Khaythamah had a 
basket of khabīs (a type of sweetmeat) under his 
bed. Whenever a group of qurrā’ (plural of qāri) 
would come to him, or his friends would visit him, 
he would offer it to them.” 


‛Allāmah Ibn Hajar rahimahullāh lists him as a 
Tābi‛ī in his book, Taqrīb at-Tahdhīb. 
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Note: Glory to Allāh! Look at his qualities of 
generosity and giving preference to others over his 
own self. Also look at how much attention he paid 
to valuing the ‛ulamā’ and hosting them. 


His generosity 


He was a wealthy and affluent man. He used to 
have bags upon bags of dirhams. Whenever he 
saw any of his associates wearing a sheet or 
kurtah which was torn or had a hole in it, he 
would wait for an opportune moment. When the 
person would leave through a door, he would 
leave through another door, go to him, give him 
some money and tell him to purchase a sheet or 
kurtah, or to use it for some other purpose. 


Statements 


1. Salamah ibn Kuhayl narrates that 
Khaythamah rahimahullāh met Muhārib ibn 
Dathār, so he asked him: “How much do you 
desire death?” Muhārib replied: “I do not desire it 
at all.” He said: “This is a major defect in you.” 


Note: The fact of the matter is that the pious 
elders have different inclinations. Someone may 
desire death, while another may desire long life so 
that he may be able to do more good deeds. To 
each his own way. 


2. A‛mash relates from Khaythamah rahimahullāh 
who said: “Some people were troubling him, but 
he used to say about them: ‘These people are 
troubling and vexing me. But, by Allāh, when any 
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of them comes to me for any need, I fulfil it for 
him. When any of them causes me harm, I return 
it with good. Despite this, they still consider me to 
be more despicable than a black dog.’” 


Note: Shaykh Sa‛dī rahimahullāh expresses this 
attitude as follows: 


“It is very easy to return evil with evil. If you 
are a real man, do good to the one who 
causes you harm.” 


If people want to compete in doing good, this is 
what they must compete in. 


3. He said: “Hadrat Sayyidunā Sulaymān ‛alayhis 
salām said: ‘We experienced all the good and bad 
of this world, but the reality is that the least of it 
is sufficient.’” 


Note: This is because if a person puts an end to 
greed and avarice and suffices with the minimum, 
his needs can be fulfilled. 


4. “If you have to ask for anything which you can 
receive, ask Allāh ta‛ālā for Paradise. It may well 
be the day when your du‛ā’ is accepted and you 
will be fortunate.” 


5. Hadrat Sufyān rahimahullāh says: 
“Khaythamah rahimahullāh made a bequest that 
he be buried in the graveyard of the poor from his 
people.” 


Note: This shows his level of humility. 
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Demise 


He passed away some time between the years 180 
A.H. and 200 A.H. May Allāh ta‛ālā shower His 
mercy on him. (Taqrīb at-Tahdhīb, p. 304) 
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Hadrat Khalaf ibn Khalīfah 
rahimahullāh – the last Tābi‛ī 


Name and lineage 


His name is Khalaf, his father’s name is Khalīfah, 
his grandfather’s name is Sā‛id, and his 
kunnīyyat is Abū Ahmad. 


Residence 


He lived in Kūfah, then shifted to Wāsit. He 
remained there for some time, and then moved to 
Baghdad where he remained until his demise. 


Narration of Hadīth 


From among the Sahābah radiyallāhu ‛anhum of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, he met 
Hadrat ‛Amr ibn Hurayth radiyallāhu ‛anhu. But 
some Muhaddithūn (Hadīth scholars) refute this 
meeting. 


He narrated Ahādīth from his father, from Hadrat 
Hafs who was the nephew of Hadrat Anas 
radiyallāhu ‛anhu, and from Ismā‛īl ibn Abī 
Khālid. (Tahdhīb at-Tahdhīb, vol. 3, p. 136) 


Demise 


‛Allāmah Jalāl ad-Dīn Suyūtī rahimahullāh writes 
that he was the last Tābi‛ī to pass away in 180 
A.H. (Tadrīb ar-Rāwī, vol. 2, p. 214) 


‛Allāmah Ibn Hajar rahimahullāh states that there 
are two opinions with regard to his year of death, 
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viz. 171 A.H. or 181 A.H., and he was 101 years 
old at the time. (Tahdhīb at-Tahdhīb, vol. 3, p. 
136) 
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THE TĀBI‛ĀT 
Rahimahunnallāh 


We now relate a brief account of the conditions, 
and statements of eleven Tābi‛āt, and their 
academic, practical and moral achievements. 
Study their beliefs and deeds, read their 
biographies, and try to emulate them. 


The biographies and statements of twenty 
Sahābiyāt radiyallāhu ‛anhunna were given in 
volume one. 


May Allāh ta‛ālā give us the taufīq (inspiration) to 
practise. Āmīn. 
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Hadrat Fātimah bint al-Husayn ibn ‛Alī 
rahimahallāh 


Name and lineage 


Her name is Fātimah, her father’s name is Hadrat 
Husayn radiyallāhu ‛anhu, and her grandfather’s 
name is Hadrat ‛Alī radiyallāhu ‛anhu. 


Family nobility and seniority 


She was brought up and trained in an 
honourable, pure and respected family; and 
nurtured on a table of knowledge and piety. Her 
father, Hadrat Husayn ibn ‛Alī radiyallāhu 
‛anhumā was a respected and distinguished 
leader, and the most beloved grandson of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Hadīth 


She is from among the narrators of Hadīth. The 
following are some of the Sahābah radiyallāhu 
‛anhum from whom she narrated Hadīth: Hadrat 
Bilāl, Hadrat ‛Abdullāh ibn ‛Abbās, and her 
respected father, Hadrat Husayn radiyallāhu 
‛anhum. 


One of the mursal narrations has been narrated 
by her son, ‛Abdullāh ibn Hasan, who said: 
Hadrat Fātimah bint Rasūlullāh sallallāhu ‛alayhi 
wa sallam narrates that when Rasūlullāh 
sallallāhu ‛alayhi wa sallam used to enter the 
musjid, he used to say: 
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   االلهِ، اَللَّهم اغْفِر لِي وافْتح لِي أَبواب رحمتِك رسولِبِسمِ االلهِ، والسلاَم علىٰ


“I enter in the name of Allāh. Peace be on Rasūlullāh. O 
Allāh! Forgive me, and open for me the doors of Your 
mercy.” 


And when he left the musjid, he would say: 


لاَمالسمِ االلهِ، ولىٰبِسع لِكفَض ابوأَب لِي حافْتو بِيوذُن لِي اغْفِر ملِ االلهِ، اَللَّهوسر  


“I leave in the name of Allāh. Peace be on Rasūlullāh. O 
Allāh! Forgive me my sins, and open for me the doors of 
Your grace.” 


Character 


Allāh ta‛ālā blessed her with beauty together with 
excellent character. She loved deeds of goodness 
and piety, and spent in good causes. The 
popularity of her excellent character spread very 
quickly among the people on account of her 
virtue, nobility, generosity, and goodness. 


Statement 


She gathered her children on one occasion and 
said: “A foolish person is never successful, nor 
does he ever realize his pleasures. It is only a 
person of courage who is successful. You should 
therefore seek protection through Allāh’s fear.” 


Note: In other words, fear Allāh ta‛ālā constantly 
because success lies solely in it, and one can 
remain safe through it. 
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Demise 


She passed away in 110 A.H. and was buried in 
Madīnah Munawwarah. May Allāh ta‛ālā 
illuminate her grave.1  


                                       


1 Maulānā Thanā’ullāh Mahmūd Sāhib: Daur Tābi‛īn kī 
Nāmūr Khawātīn, p. 33 – translation of Nisā’ min ‛Asr at-
Tābi‛īn of Ahmad Khalīl Jumu‛ah. 
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Hadrat ‛Umrah bint ‛Abd ar-Rahmān 
rahimahallāh  


Name and lineage 


Her name is ‛Umrah, her father’s name is ‛Abd ar-
Rahmān, and her grandfather’s name is Sa‛d. She 
is from the progeny of the Ansār of Madīnah. She 
was trained and tutored by Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā and she is listed among the 
women jurists of her time. Her father is one of the 
Companions of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, and her grandfather is from among the 
early and senior Sahābah radiyallāhu ‛anhum. 


Hadīth 


She narrated Ahādīth from Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā, Hadrat Umm Salamah 
radiyallāhu ‛anhā and other others. 


She strove hard in the field of narrating Hadīth. 
Consequently, she became a senior Hadīth 
scholar, ‛ālimah, jurist, a reliable narrator who 
was used as a proof, and from among the leading 
Tābi‛āt. 


When Hadrat ‛Umar ibn ‛Abd al-‛Azīz 
rahimahullāh appointed some scholars for the 
compilation of Hadīth, he highlighted to them the 
importance of the Ahādīth of Hadrat ‛Umrah 
because she enjoyed an unparalleled position 
among women in the field of Hadīth. 
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She related Ahādīth from many Sahābiyāt 
radiyallāhu ‛anhunna. In like manner, many 
senior and erudite scholars related Ahādīth from 
her. They include: Qādī Abū Bakr ibn Hazm, 
Imām Zuhrī, ‛Urwah ibn Zubayr, Yahyā ibn Sa‛īd 
and others. Her narrations are found in many 
Hadīth collections. 


Demise 


There is difference of opinion with regard to the 
year of her death. Some say she passed away in 
98 A.H. while others say 106 A.H. (Siyar A‛lām 
an-Nubalā’, vol. 4, p. 507) 
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Hadrat Hafsah bint Sīrīn rahimahallāh  


Name and lineage 


Her name is Hafsah and her father’s name is 
Sīrīn. 


Qur’ān 


She memorized the Qur’ān when she was twelve 
years old. She memorized it so well and so 
perfectly, that whenever her brother Imām Ibn 
Sīrīn encountered any confusion, he would say: 
“Go and ask Hafsah.” 


Worship 


She had the following habit for thirty years: When 
she went on her musallā (prayer mat) in the 
morning, she would not get up from it unless it 
was for human needs or to get up and sleep in 
the afternoon. And when she went on her musallā 
for zuhr, she would only get up from there the 
next morning after performing the ishrāq salāh. 
She would then sleep for some time. She used to 
read half the Qur’ān every night, and would keep 
fast all the time, except for the two days of ‛Īd and 
the Ayyām-e-Tashrīq (11th, 12th, and 13th of Dhū 
al-Hijjah). 


Hishām ibn Hassān relates: “Hafsah had a kafan 
(shroud) kept ready. When she used to depart for 
hajj and tie her ihrām, she would wear it. Or, 
when the last ten days of Ramadān commenced, 
she would wear it and occupy herself in optional 
worship. (A‛yān al-Hujjāj, vol. 1, p. 170) 
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Merits 


The sister of Imām Muhammad ibn Sīrīn is a 
famous scholar of Hadīth (muhaddithah). Senior 
Hadīth scholars like Ibn Sīrīn and Qatādah 
narrate Hadīth from her. From the Sahābah 
radiyallāhu ‛anhum, she narrates from Hadrat 
Anas radiyallāhu ‛anhu, Umm ‛Atīyyah 
radiyallāhu ‛anhā and others. Her Ahādīth are 
found in the Sihāh Sittah (the six most authentic 
collections of Hadīth). Her knowledge and acumen 
was coupled with piety. 


Deep insight into the Qur’ān 


She had vast knowledge and deep insight into the 
Qur’ān. This is displayed from the following 
incident: ‛Āsim Ahwal and others (who were 
senior Hadīth scholars) went to listen to Hadīth 
from her on one occasion. Hafsah rahimahallāh 
covered her face with a sheet despite her very old 
age. These scholars said to her: “But Allāh ta‛ālā 
says: 


نعضأَنْ ي احنج هِنلَيع سا فَلَينَ نِكَاحوجرلاَ ي آءِ الّتِيالنِّس مِن اعِدالْقَوو نهابثِي 
  بِزِينةٍمغَير متبرِّجتٍ


“As for those women who remain seated in the houses 
having no hope for marriage – there is no sin on them if 
they keep their [outer] clothes aside without displaying 
their adornment.” (Sūrah an-Nūr, 24: 60) 
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This shows that if very old women do not cover 
their faces, there is no harm in it. Hafsah asked: 
“What comes after this verse?” We replied: 


نلَّه ريخ فِفْنعتسأَنْ يو 


“But to refrain from this also is better for them.” 


This shows that it is better for such women to 
cover their faces. 


Hafsah rahimahallāh says: “O youngsters! Do 
whatever you have to do when you are young. I 
have seen that it is really in one’s young age when 
a person can do work.” 


Note: Glory to Allāh! What excellent advice for 
young boys and girls – they ought to adhere to it. 
Hadrat Murshidī Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to say: “Generally, 
nisbat (close affinity and connection) with Allāh 
ta‛ālā is acquired when a person is young. One 
should therefore strive to the utmost during this 
stage of one’s life. Rasūlullāh sallallāhu ‛alayhi 
wa sallam gave glad tidings of the shade of 
Allāh’s Throne (‛Arsh) for those who were 
engrossed in Allāh’s worship from the very 
beginning [of their lives]. Hadrat Khwājah 
Muhammad Ma‛sūm rahimahullāh specifically 
encouraged the youngsters to acquire spiritual 
blessings. Similarly, Hadrat Fudayl ibn ‛Iyād 
rahimahullāh directed their attention towards 
rectification and reformation in one of his 
lectures. 
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Hafsah rahimahallāh purchased a Sindhī slave 
girl. After a few days, some people asked her: 
“What do you think of your owner?” The slave girl 
replied in Persian: “She is a very pious woman, 
but it seems she committed a very serious major 
sin because she spends the entire night crying 
and performing salāh.” 


Hishām relates that she used to light a lamp at 
night and occupy herself in optional salāh. 
Sometimes the lamp would go out, but her house 
used to remain illuminated until the morning. 
Her sister, Umm Sulaym, also testifies to seeing 
the house illuminated without any lamps being lit 
in it. 


Note: Glory to Allāh! This was certainly her 
miracle. This shows that karāmāt are not only 
performed by men but by women as well. This is 
the grace of Allāh ta‛ālā which He gives to 
whomever He wills. 


Demise 


She passed away in 101 A.H at the age of 91. May 
Allāh ta‛ālā shower His mercy on her. (A‛yān al-
Hujjāj, vol. 1, p. 179) 
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Hadrat Umm ad-Dardā’ as-Sughrā 
rahimahallāh 


Name and lineage 


Her kunnīyyat is Umm ad-Dardā’ as-Sughrā, her 
name is Hajīmah, and her father’s name is Hayy. 
She is the wife of a senior Sahābī, Abū ad-Dardā’ 
‛Uwaymir ibn Zayd radiyallāhu ‛anhu. 


Hadrat Abū ad-Dardā’ radiyallāhu ‛anhu had two 
wives, and both were known as Umm ad-Dardā’. 
The elder (Kubrā) of the two is a Sahābiyah while 
the younger (Sughrā) is a Tābi‛īyyah. 


Marriage 


She was an orphan when she was brought up 
under the care of Abū ad-Dardā’ radiyallāhu 
‛anhu. He took care of her out of love for Allāh 
ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He ensured the best for her in the course 
of her upbringing because he knew that a person 
who takes care of an orphan is rewarded 
abundantly by Allāh ta‛ālā. 


Hadrat Abū ad-Dardā’ radiyallāhu ‛anhu married 
her when she reached the age of maturity. She 
adopted the kunnīyyat of Abū ad-Dardā’ and 
came to be popularly known as Umm ad-Dardā’ 
as-Sughrā. She began studying under her 
husband, related many Ahādīth, and became 
included in the list of Tābi‛īyyāt who were ‛ālimāt 
(female ‛ulamā’), and jurists who left behind lofty 
and elevated traces in the books of history. 
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She also learnt contentment and self-reliance. 
She says: “Abū ad-Dardā’ used to come in the 
morning and ask: ‘Is there anything to eat?’ If 
there was nothing to eat, he would say: ‘If that is 
the case, I am fasting.’” 


She appreciated and valued these qualities of her 
husband, and used to make du‛ā’ to Allāh ta‛ālā 
to join her to him in Paradise. 


She used to say: “O Allāh! Abū ad-Dardā’ 
proposed to me and married me. O Allāh! I 
propose to You and ask You to get me married to 
Abū ad-Dardā’ in the Hereafter.” 


Obedience and worship 


All her time was spent in obedience, acquisition of 
knowledge and worship. Her house was a refuge 
for every helpless and poor person. Every type of 
jurist, mujtahid, and worshipper – whether male 
or female – would come to acquire knowledge of 
Hadīth from her and engage in Allāh’s dhikr. Ibn 
Kathīr rahimahullāh relates that people would 
come to the northern wall of the Jāmi‛ Musjid of 
Damascus and study jurisprudence from her. 


Hadrat ‛Aun ibn ‛Abdillāh says: “We used to go to 
Umm ad-Dardā’ and engage in Allāh’s dhikr. The 
women would go to her during their times and 
occupy themselves in dhikr and salāh.” 


Yūnus ibn Maysarah says: “Women would spend 
entire nights performing salāh with Umm ad-
Dardā’ until their feet would get cracked.” 
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One of her many good qualities was that she was 
extremely desirous for assemblies of knowledge, 
and she used to encourage people to attend the 
assemblies and discussions of the ‛ulamā’. 


She used to say: “Fear in the heart of man is like 
the flame of a candle. Have you seen it fluttering 
with fear?” Shahr ibn Haushab replied: “We have 
certainly seen it.” 


Demise 


Umm ad-Dardā’ rahimahallāh passed away in 82 
A.H. May Allāh ta‛ālā shower His mercy on her. 
(Daur Tābi‛īn kī Nāmūr Khawātīn, p. 289) 
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Hadrat Sakīnah bint al-Husayn 
rahimahallāh 


Name and lineage 


Her name is Āminah and her kunnīyyat is 
Sakīnah. She is known by her kunnīyyat. Her 
father’s name is Husayn, and mother’s name is 
Rabāb bint Imru’ul Qays al-Kalbīyyah. She was 
from among those Tābi‛īyyāt who memorized the 
Ahādīth of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Ibn ‛Asākir rahimahullāh narrates one of 
her Ahādīth from Fā’id Maulā ‛Abdullāh ibn ‛Alī. 
Fā’id says: Sakīnah bint al-Husayn narrated to 
me from her mother who said that Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “The bearers of 
the Qur’ān will be the ‛ārifīn (those who have 
truly recognized Allāh ta‛ālā) of Paradise.” 


Character 


She possessed noble character. She was 
embellished with the qualities of good etiquette, 
modesty, knowledge, intelligence, acumen, 
farsightedness, and outward and inner beauty. 
Together with her high status, she was extremely 
generous. She attached no value whatsoever to 
riches and wealth. Anyone who went to her would 
receive a lot of wealth, and she would honour the 
person. All these qualities made her extremely 
famous. 
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Demise 


She passed away on 5 Rabī‛ al-Awwal 117 A.H. in 
Madīnah Munawwarah on a Thursday. She was 
80 years old at the time. May Allāh ta‛ālā shower 
His mercy on her. 
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Hadrat Umm Kulthūm bint Hadrat ‛Alī 
rahimahallāh 


Name and lineage 


Her name is Umm Kulthūm, and her father’s 
name is Hadrat ‛Alī ibn Abī Tālib ibn ‛Abd al-
Muttalib al-Hāshimī. She was the blood sister of 
Hadrat Hasan and Husayn radiyallāhu ‛anhumā 
and she was born in 6 A.H. during the era of her 
maternal grandfather, Hadrat Muhammad 
Rasūlullāh sallallāhu ‛alayhi wa sallam, who 
named her Umm Kulthūm. She certainly saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam but did 
not narrate from him. 


Upbringing 


She was brought up in a home which Allāh ta‛ālā 
had purified of all evil. Allāh ta‛ālā blessed her 
with an excellent mother, viz. Sayyidah Fātimah 
bint Rasūlullāh sallallāhu ‛alayhi wa sallam who 
is the leader of all the women of Paradise. 


As she grew up, she emerged as one of the most 
eloquent daughters of the Quraysh. 


Marriage 


She got married to Amīr al-Mu’minīn Sayyidunā 
Hadrat ‛Umar radiyallāhu ‛anhu who was 
overjoyed at having established a family tie with 
the household of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. [When he got married to her], he said to 
the early emigrants – Hadrat ‛Uthmān radiyallāhu 
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‛anhu, Hadrat Talhah radiyallāhu ‛anhu, Hadrat 
‛Abd ar-Rahmān ibn ‛Auf radiyallāhu ‛anhu and 
others – to congratulate him. They asked: “For 
what?” He replied: “I have the honour of marrying 
the daughter of Hadrat ‛Alī radiyallāhu ‛anhu.” He 
then related a Hadīth in which Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “All lineages 
and bonds will be severed on the day of 
Resurrection except for my lineage and bond.” 


Hadrat ‛Umar radiyallāhu ‛anhu then said: “I am 
a Sahābī of Rasūlullāh sallallāhu ‛alayhi wa 
sallam and this bond [of marriage with Hadrat 
Umm Kulthūm] has added to the honour of being 
his Sahābī.” 


Imām Dhahabī, Ibn Kathīr and ‛Allāmah Tabarī 
rahimahumullāh state that her marriage took 
place in Dhū al-Qa‛dah 17 A.H. and Hadrat ‛Umar 
radiyallāhu ‛anhu gave 40 000 coins of the 
currency at the time as dowry (mahr). 


When Hadrat ‛Umar radiyallāhu ‛anhu used to 
fulfil the needs of the Muslims, his wife, Umm 
Kulthūm, would not lag behind. She used to 
assist Hadrat ‛Umar radiyallāhu ‛anhu and help 
him to remove the pains of the people. And how 
could she not have done this, after all, she was 
from the progeny of Rasūlullāh sallallāhu ‛alayhi 
wa sallam and the wife of the second caliph, 
Hadrat ‛Umar radiyallāhu ‛anhu. She used to 
remain at the forefront in every good work so that 
she may receive as much reward as possible. 
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Demise 


According to Imām Dhahabī rahimahullāh, Hadrat 
‛Umm Kulthūm rahimahallāh passed away during 
the era of Sayyidunā Amīr Mu‛āwiyah radiyallāhu 
‛anhu. May Allāh ta‛ālā shower His mercy on her. 


Some books state that the janāzah salāh was led 
by the governor of Madīnah, Sa‛īd ibn al-‛Ās, and 
her janāzah was attended by Hadrat ‛Abbās, 
Hadrat Abū Hurayrah, Hadrat Abū Sa‛īd Khudrī 
and Hadrat Abū Qatādah radiyallāhu ‛anhum. 
(Daur Tābi‛īn kī Nāmūr Khawātīn, p. 129) 
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Hadrat Mu‛ādhah bint ‛Abdillāh al-
‛Adawīyyah rahimahallāh 


Name and lineage 


Her name is Mu‛ādhah al-‛Adawīyyah, her 
kunnīyyat is Umm as-Sahbā’, and her father’s 
name is ‛Abdullāh. 


Merits 


She was a distinguished and eminent Tābi‛īyyah. 
She quenched her thirst for knowledge in the 
company of the Sahābah and Sahābiyāt. She 
studied mostly under Hadrat ‛Ā’ishah radiyallāhu 
‛anhā, Hadrat ‛Alī radiyallāhu ‛anhu and Hishām 
ibn ‛Āmir radiyallāhu ‛anhu; and also narrated 
Ahādīth from them. 


Worship 


She held a lofty position in piety, deep 
understanding of Dīn, and other acts of worship. 
Words of wisdom would flow from her tongue, and 
these would have an effect on the people. She 
used to wear thin garments in winter so that she 
would experience the cold which would drive 
away sleep, and not allow her to develop laziness 
while in worship. (Daur Tābi‛īn kī Nāmūr 
Khawātīn, p. 232) 


Salāh 


If she was occupied in any work at the time of 
salāh, she would stop her work immediately and 
perform her salāh. She used to spend the entire 
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night in salāh, dhikr and recitation of the Qur’ān. 
She used to perform 600 rak‛ats of salāh daily. 


Remembrance of death 


When the sun used to rise, she would say: “This 
is the day of my death.” Then she would not sleep 
until the night. When night approached, she 
would say: “This is the night of my death.” And 
she would not sleep until the morning. When she 
was overcome by sleep, she would stand up and 
walk around in her house. She used to say: “O 
my soul! Eternal sleep is before us [i.e. when we 
die].” She would spend the entire night in this 
way and feared death overtaking her while she 
was asleep. (Tabaqāt) 


Note: We learn from this that not only men, but 
even women were honoured with abundant 
worship. May Allāh ta‛ālā bestow a similar desire 
in our women. 


Statements 


1. “I am astonished at the eyes which sleep when 
they know that the night is very long in the 
darkness of the grave.” 


2. She said to a woman whom she had breast-fed: 
“O my daughter! Become a woman who fears and 
is hopeful of meeting Allāh ta‛ālā. I consider a 
person who has hope to be the nearest to Allāh 
ta‛ālā. And the one who fears Him should hope 
for His sanctuary at the time when he/she stands 
before Him.” 
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3. She used to say with regard to having less 
desire for this world: “I lived for 70 years in this 
world but found no coolness for my eyes in it.” In 
other words, I did not find any peace and comfort 
in it. From the time her husband passed away to 
the end of her life, she never lied down on her 
bed. 


Demise 


She passed away in 83 A.H. May Allāh ta‛ālā 
shower His mercy on her. (Daur Tābi‛īn kī Nāmūr 
Khawātīn, p. 235) 
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Hadrat ‛Ā’ishah bint Sa‛d rahimahallāh 


Name and lineage 


Her name is ‛Ā’ishah and her father’s name is 
Sa‛d ibn Abī Waqqās radiyallāhu ‛anhu. She was a 
resident of Madīnah. 


She was a renowned Tābi‛īyyah, a woman of 
knowledge and virtue; and a distinguished 
memorizer and narrator [of Hadīth]. 


Educational upbringing 


She was born in Madīnah during the caliphate of 
Hadrat ‛Uthmān radiyallāhu ‛anhu. In those days, 
Madīnah Munawwarah was the centre of 
Sahābah radiyallāhu ‛anhum, ‛ulamā’ and 
muhaddithīn. She was nurtured before her 
father’s eyes during this blessed era. Her father is 
one of the ‛Asharah Mubash-sharah (the ten 
Sahābah radiyallāhu ‛anhum who received glad 
tidings of Paradise in this world). Can there be a 
greater honour than this? 


Hadīth 


She narrated Ahādīth from her father and some of 
the Pure Wives of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. Many Tābi‛īn narrated Ahādīth from 
her, e.g. Imām Mālik ibn Anas rahimahullāh, Abū 
Ayyūb Sakhtiyānī rahimahullāh, al-Hakam ibn 
Utaybah, Abū az-Zinād, Muhājir ibn Mismār 
rahimahumullāh. Imām Bukhārī rahimahullāh 
accepted her Ahādīth. 


https://nmusba.wordpress.com/







 279 


Worship 


Together with narrating Hadīth and possessing 
deep understanding of Dīn, she enjoyed a special 
position as regards her worship. She was 
extremely particular about salāh. She had 
virtually handed herself over for salāh in Musjid-
e-Nabawī. She used to pay particular attention to 
optional salāh and other acts of worship. She 
imbibed this special interest in worship from the 
Pure Wives of Rasūlullāh sallallāhu ‛alayhi wa 
sallam because she used to spend a lot of time in 
their service. 


Note: Glory to Allāh! By virtue of remaining in the 
company of Hadrat Sa‛d ibn Abī Waqqās 
radiyallāhu ‛anhu and the Pure Wives of 
Rasūlullāh sallallāhu ‛alayhi wa sallam she 
reached this lofty position wherein an erudite 
imām like Imām Mālik rahimahullāh narrated 
Ahādīth from her. She also reached a high level in 
worship. We learn from this that these positions 
are not reserved for men. Women who turned 
their attention in this direction were able to reach 
these positions. Even today, if the women of Islam 
direct themselves towards this, they can achieve 
success. There is no shortage in the treasures of 
Allāh ta‛ālā. Inspiration is from Allāh ta‛ālā alone. 


Demise 


She passed away in 117 A.H. at the age of 90. 
May Allāh ta‛ālā shower His mercy on her. 
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Hadrat Umm Kulthūm bint Abī Bakr 
rahimahallāh 


Name and lineage 


Her name is Umm Kulthūm and her father’s 
name is Hadrat Abū Bakr Siddīq radiyallāhu 
‛anhu. She is the wife of Hadrat Sayyidunā 
Talhah ibn ‛Ubaydillāh radiyallāhu ‛anhu who 
was from the ‛Asharah Mubash-sharah. 


Education and training 


Hadrat Abū Bakr radiyallāhu ‛anhu said to his 
daughter, Hadrat ‛Ā’ishah radiyallāhu ‛anhā: “It is 
your responsibility to educate and train Umm 
Kulthūm.” Consequently, she carried out her 
father’s order and did her best to train her. She 
would safeguard her against anything which 
would lead to disobedience. Hadrat Umm 
Kulthūm rahimahallāh acquired her entire Hadīth 
education from Hadrat ‛Ā’ishah radiyallāhu ‛anhā. 
She then qualified under her in such a manner 
that she was included among those Tābi‛īyyāt 
whose knowledge and merits people had 
confidence in. 


Hadrat Jābir ibn ‛Abdillāh radiyallāhu ‛anhu who 
is a Sahābī, also narrated Hadīth from her. Many 
Tābi‛īn narrated from her as well. Her narrations 
are found in Tirmidhī Sharīf and Muslim Sharīf. 
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Marriage 


She was married to Hadrat Talhah ibn 
‛Ubaydillāh radiyallāhu ‛anhu. She spent her life 
with her husband as a very trustworthy 
worshipper [of Allāh ta‛ālā], and became famous 
for it. 


Generosity 


Umm Kulthūm rahimahallāh inherited the quality 
of generosity from her father, Hadrat Abū Bakr 
radiyallāhu ‛anhu, whose generosity was 
unparalleled. Moreover, she was trained by 
Hadrat ‛Ā’ishah radiyallāhu ‛anhā who herself 
was well-known for her big-heartedness. In 
addition to this, she was the wife of Hadrat 
Talhah radiyallāhu ‛anhu whom Rasūlullāh 
sallallāhu ‛alayhi wa sallam had given the titles: 


  ، طلحة الفياض، طلحة الجودطلحة الخير


“Talhah, the one who brings good. Talhah, the big-
hearted. Talhah, the generous.” 


Umm Kulthūm rahimahallāh was trained in a 
pure environment like this, and so, she used to 
encourage others to do the same, and she herself 
participated fully in it. 


Note: Māshā Allāh! Generosity and big-
heartedness are worthy of emulation for everyone 
– men and women. In fact, women should pay 
particular attention to it so that they may acquire 
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the good of both worlds. Inspiration is from Allāh 
ta‛ālā alone. 


Demise 


There is no clear mention of when Umm Kulthūm 
rahimahallāh passed away. However, there are 
certain indications that she passed away after 58 
A.H. in Madīnah Munawwarah. (Daur Tābi‛īn kī 
Nāmūr Khawātīn, p. 209) 


https://nmusba.wordpress.com/







 283 


Hadrat ‛Ā’ishah bint Talhah 
rahimahallāh 


Name and lineage 


Her name is ‛Ā’ishah, and her father’s name is 
Sayyidunā Talhah ibn ‘Ubaydillāh radiyallāhu 
‛anhu who is from the ‛Asharah Mubash-sharah. 
Her mother is Umm Kulthūm bint Abī Bakr 
Siddīq radiyallāhu ‛anhu. Hadrat Umm al-
Mu’minīn ‛Ā’ishah radiyallāhu ‛anhā is her 
maternal aunt. 


Merits 


She is a senior Tābi‛īyyah who is a pious woman 
from a great family of the era of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. She was brought up 
and trained by Umm al-Mu’minīn Hadrat ‛Ā’ishah 
radiyallāhu ‛anhā. She acquired knowledge, 
etiquette, jurisprudence, Hadīth and other 
sciences from her. She was completely different 
from other women in her outlook. She was totally 
aloof from self-adornment and beautification. She 
used to remain fully engrossed in acquiring 
knowledge and facts. 


Hadīth 


She narrated Ahādīth from Umm al-Mu’minīn 
Hadrat ‛Ā’ishah radiyallāhu ‛anhā. Her Ahādīth 
are mentioned in the Sihāh (the six most 
authentic collections of Hadīth). She acquired the 
knowledge of Hadīth and an affinity for it from 
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her aunt. Consequently, she was one of those 
Tābi‛īyyāt from whom people quoted Ahādīth. 


Many senior Tābi‛īn and ‛ulamā’ narrate Hadīth 
from her. From among her narrations, one of 
them is the one quoted by Imām Abū Dā’ūd 
rahimahullāh, whose chain of transmitters reads 
as follows: 


  عن عائشة بنت طلحة عن أم المؤمنين عائشة رضي االله تعالى عنها


“On the authority of ‛Ā’ishah bint Talhah from Umm al-
Mu’minīn ‛Ā’ishah radiyallāhu ‛anhā…” 


She says: “I did not see anyone who resembled 
Rasūlullāh sallallāhu ‛alayhi wa sallam in his 
appearance, ways and conditions more than 
Fātimah bint Rasūlullāh sallallāhu ‛alayhi wa 
sallam. When she used to go to him, he would 
stand up, kiss her, and seat her in his place. 
When Rasūlullāh sallallāhu ‛alayhi wa sallam 
used to go to her house, she would stand up, kiss 
him, and seat him in her place.” 


A similar narration with the same chain of 
transmitters is narrated by Imām Muslim 
rahimahullāh. She says: “Rasūlullāh sallallāhu 
‛alayhi wa sallam addressed the Mothers of the 
Believers [his pure wives] saying: ‘The first one to 
join me will be the one who has the longest 
hand.’” 
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Character and habits 


Hadrat ‛Ā’ishah bint Talhah rahimahallāh used to 
engage in the remembrance of Allāh ta‛ālā 
abundantly. Her tongue was never empty of 
Allāh’s remembrance by night and day. Her nafs 
had been purified and became pure. This made 
her unique among the daughters of Hadrat 
Talhah radiyallāhu ‛anhu. She was a woman who 
feared Allāh ta‛ālā and submitted before Him. 
Speaking the truth was her salient feature. She 
was matchless in her knowledge and cognition 
(ma‛rifat). 


Demise 


She passed away in 101 A.H. (Daur Tābi‛īn kī 
Nāmūr Khawātīn, p. 15) 
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Hadrat Sayyidah Rābi‛ah al-‛Adawīyyah 
al-Basrīyyah rahimahallāh 


Introduction 


She was a resident of Basra. Her seniority can be 
gauged from the fact that Hadrat Sufyān Thaurī 
rahimahullāh used to ask her masā’il, ask her for 
advice, and request her to make du‛ā’ for him. 


Crying before Allāh ta‛ālā 


‛Abdullāh ibn ‛Īsā says: “When I went into the 
house of Hadrat Rābi‛ah al-‛Adawīyyah, I saw 
special effulgence on her face, and she was a 
woman who used to cry profusely [to Allāh 
ta‛ālā].” 


A person read a certain verse of the Qur’ān which 
makes mention of the Hell-fire in her presence. 
On hearing this verse, she screamed and fell 
down. (Sifatus Safwah of Ibn al-Jauzī, vol. 4, p. 
27) 


Fear 


Her crying was accompanied with sorrow. When 
the Hell-fire was mentioned in her presence, she 
would fall unconscious for lengthy periods of 
time. She used to say: “Our istighfār (seeking 
forgiveness) is in itself in need of istighfār.” She 
would not accept gifts. She would say: “I have no 
need for this world.” Her kafan (shroud) used to 
be placed at her place of sajdah (prostration), and 
this place used to remain moist with her tears. 
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Note: O woman of today! She is a woman just like 
you. She acquired excellence in knowledge and 
deeds, on account of which, many senior scholars 
used to benefit from her. Unfortunately, the 
situation today is that let alone our women 
succumbing to futile and useless greed, they 
influence their husbands. Apart from self-
beautification and luxuries and comforts, they 
have no desire for excellence and beauty in 
knowledge and good deeds. May Allāh ta‛ālā 
protect us. Āmīn. 


One day she heard Hadrat Sufyān rahimahullāh 
saying: 


 واحزناه


“O how sorrowful!” 


She replied: 


 واقلة حزناه


“O how little your sorrow is!” 


What she meant was that if you were really 
sorrowful and concerned, you would never have 
engrossed yourself with the comforts and luxuries 
of this world. 


There are many other well-known stories 
displaying her merits. (Tabaqāt) 
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Statements 


1. “There is a fruit [result] for everything. The 
fruit of ma‛rifat (true recognition of Allāh ta‛ālā) is 
that a person directs himself totally towards Allāh 
ta‛ālā.” 


2. She used to say: 


  استغفر االله من قلة الصدق في استغفر االله


“I seek forgiveness from Allāh ta‛ālā for the lack of 
sincerity in my seeking forgiveness from Allāh ta‛ālā.” 


3. Hadrat Sufyān rahimahullāh asked her: “What 
is the best thing through which a servant can 
seek closeness to Allāh ta‛ālā?” She replied: “The 
best way of acquiring closeness to Allāh ta‛ālā is 
for a person not to have any friend in this world 
and the Hereafter apart from Allāh ta‛ālā.” 


Note: Glory to Allāh! What an excellent piece of 
advice which every sālik (the one treading the 
path) must essentially bear in mind. Inspiration 
is from Allāh ta‛ālā alone. 


Demise 


She passed away in 185 A.H. May Allāh ta‛ālā 
shower His mercy on her. (Qāmūs al-Mashāhīr, 
vol. 1, p. 234) 
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  :قال رسول االله صلى االله عليه وسلم
بخاري، (خير الناس قرني ثم الذين يلوم ثم الذين يلوم ثم الذين يلوم 


  )فضائل أصحاب النبي


THE TABA‛ TĀBI‛ĪN 
Rahimahumullāh 


The ‛ulamā’ of the ummah consider the third part 
of the above Hadīth to refer to the distinguished 
group of the Taba‛ Tābi‛īn. They are the ones who 
acquired the blessings of the Tābi‛īn, and 
rendered extraordinary services in the protection, 
spread and proliferation of Islamic sciences. May 
Allāh ta‛ālā reward them with the best of rewards. 
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Hadrat Sayyidunā Imām Mālik ibn Anas 
rahimahullāh 


Name and lineage 


His name is Mālik, his kunnīyyat is Abū ‛Abdillāh, 
and his title is Imām Dār al-Hijrah. His father’s 
name is Anas. He was born in 93 A.H. 


Merits 


He acquired knowledge from 900 scholars, 300 of 
whom were Tābi‛īn. He is well-known by the title 
Imām Dār al-Hijrah (the imām of Madīnah). He is 
a Taba‛ Tābi‛ī of great knowledge and virtue. 


Before sitting to explain the Ahādīth of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, he would first take a 
bath, smoke himself [with fragrant sticks like 
‛ūd), apply perfume, and prohibit the people from 
raising their voices. 


Respect for Hadīth 


Hadrat ‛Abdullāh ibn Mubārak rahimahullāh 
narrates: “Imām Mālik rahimahullāh commenced 
delivering his Hadīth lesson one day and in the 
course of the lesson, his facial expression 
changed several times. But he neither stopped 
the lesson nor was there any sloppiness in the 
lesson. When he completed the lesson, I went to 
him and asked him if he was okay. He replied: ‘In 
the course of the lesson, a scorpion bit me about 
ten times.’ He added: ‘I did not do this to show off 
my patience, bravery and fortitude. Rather, I did 
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it solely out of respect for the Hadīth of 
Rasūlullāh sallallāhu ‛alayhi wa sallam.’” 


Note: Patience and forbearance of such a level out 
of respect for Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam Hadīth is a clear karāmat of Imām Mālik 
rahimahullāh. Allāh ta‛ālā will certainly reward 
him greatly for it. 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 


Yāfi‛ī writes in his Tārīkh that Imām Mālik 
rahimahullāh had intense love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam to the extent that 
even in his old age and weak condition, he would 
not ride on an animal in Madīnah. He used to 
say: “I certainly do not have the courage to ride 
an animal in the city in which Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam blessed body is 
buried.” (Siyar Sahābah, Taba‛ Tābi‛īn, vol. 8, p. 
493) 


Note: So much love and respect for Rasūlullāh 
sallallāhu ‛alayhi wa sallam can only come 
through the grace of Allāh ta‛ālā. May Allāh ta‛ālā 
also bless us with true love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Fear for the Hereafter 


Qa‛nabī relates: “I went to visit him when he was 
on his death-bed. I sat down after offering salām 
to him. I looked at him and saw him crying. I 
asked him the reason for crying, and he replied: 
‘Why should I not cry? Is there anyone more 
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deserving to cry than me? It is my wish to receive 
one lash for each ruling (mas’alah) which I gave 
from my own opinion. If only I did not give a 
single ruling from my own opinion. I could have 
remained silent on the answers which were given 
before me [and not voiced my opinion on them].’” 


Note: Glory to Allāh! This was true fear of the 
Hereafter and importance to the task of issuing 
fatāwā. There is excessive recklessness in this 
regard in our times. 


In his book, Muhaddithīn-e-‛Izām, Hadrat 
Maulānā Taqīy ad-Dīn Sāhib Nadwī Mazāhirī 
writes the following about Imām Mālik 
rahimahullāh: 


Acknowledgement of his merits 


Someone asked Imām Ahmad ibn Hambal 
rahimahullāh: “If someone desires to learn Hadīth 
verbally, whose Ahādīth should he memorize?” He 
replied: “The Hadīth of Imām Mālik.” 


Character and mannerisms 


Imām Mālik rahimahullāh used to respect 
Rasūlullāh sallallāhu ‛alayhi wa sallam profusely. 
When he used to mention the name of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, the colour of his face 
would change. When asked about this, he would 
reply: “The condition of the pure souls whom we 
met was far more greater than mine.” 
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Imām Mālik rahimahullāh had extreme love for 
Madīnah. Apart from going on a journey, he 
would never leave the precincts of Madīnah. 


The house in which Imām Mālik rahimahullāh 
lived in Madīnah had belonged to ‛Abdullāh ibn 
Mas‛ūd radiyallāhu ‛anhu. He took this house on 
rent and lived there all the time. He did not build 
[or purchase] his own house. In the Musjid-e-
Nabawī, he would sit at exactly the same spot 
where ‛Umar radiyallāhu ‛anhu used to sit. And 
this was the exact spot where Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam bed used to be laid 
out when he used to remain in i‛tikāf (seclusion in 
the musjid). 


Pardoning and overlooking 


Muhammad Dhū an-Nafs az-Zakīyyah in 
Madīnah and his brother, Ibrāhīm, in Basra 
began rebelling against the caliph Mansūr when 
the latter began imposing excesses on the sayyids 
(the descendents of Rasūlullāh sallallāhu ‛alayhi 
wa sallam). Imām Mālik rahimahullāh supported 
these two. Consequently, the governor of 
Madīnah, Ja‛far ibn Sulaymān, lashed Imām 
Mālik rahimahullāh with 70 lashes on his back. 
His entire back was covered in blood. Both his 
hands were dislocated from his shoulders. He was 
made to sit on a camel and paraded around the 
entire city in order to humiliate him. 


It was probably in 146 A.H. when Mansūr came 
to Madīnah. He wanted to take retribution from 
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the governor of Madīnah [for having lashed Imām 
Mālik rahimahullāh]. However, Imām Mālik 
rahimahullāh stopped him and said: “When the 
lashes were striking me, I thought of Ja‛far’s 
relationship to Rasūlullāh sallallāhu ‛alayhi wa 
sallam and I therefore continued forgiving him.” 
(Muhaddithīn-e-‛Izām, p. 66) 


Imām Mālik’s rahimahullāh clothes 


Zubayrī relates: “Imām Mālik rahimahullāh used 
to wear the exquisite garments of Aden, Khurāsān 
and Egypt, and apply perfume. He used to say: 
“When Allāh ta‛ālā blesses a person with 
bounties, their effects must be obvious.” He used 
to say: “Students must wear white clothes.” 


Note: Students should most certainly wear white 
clothes. 


Bishr rahimahullāh relates: “I went to visit Imām 
Mālik rahimahullāh. He was wearing a sheet of 
the royalty which cost 500 dīnārs.” 


An ascetic wrote a letter to Imām Mālik 
rahimahullāh saying: “You wear very fine and 
expensive clothes, you eat exotic foods, you sit on 
expensive carpets, and you have a guard at your 
door.” 


Imām Mālik rahimahullāh wrote the following 
reply: 


“Your admonitory and affectionate letter made a 
great impact on me. You wrote that I wear fine 
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and expensive clothes. When I were such clothes, 
I seek forgiveness from Allāh ta‛ālā. And I wear 
them because Allāh ta‛ālā says: 


 قُلْ هِي لِلَّذِين امنوا طزقِ تِ مِن الرِّبٰقُلْ من حرم زِينةَ االلهِ الَّتِي أَخرج لِعِبادِهِ والطَّيِّ
 .مةِوةِ الدنيا خالِصةً يوم الْقِيٰفِي الْحيٰ


“Say: Who has forbidden the beauty of Allāh which He 
created for His servants, and the good things of food? 
Say: These bounties are originally for the believers in 
this world, exclusively for them on the day of 
Resurrection.” (Sūrah al-A‛rāf, 7: 32) 


I am fully aware of the fact that it is better to 
abstain from using such things. (Imām Mālik aur 
unkī kitāb Muwattā kā Maqām, p. 97) 


Note: Glory to Allāh! Look at the excellent 
decision which he made! He considered it 
permissible to wear exquisite and expensive 
clothes, but considered it better not to wear it 
because it was against the general Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Statements 


1. “I have heard that the ‛ulamā’ will be 
questioned about the same things which the 
Prophets ‛alayhimus salām will be questioned.” 


2. “Hypocrites in a musjid are similar to birds in a 
cage. The moment the cage is opened, the birds 
fly out.” 


https://nmusba.wordpress.com/







 296 


Note: In the same way, the hypocrites – because 
of their weak faith - do not experience peace and 
tranquillity in the musjid. 


3. “When a person praises his self, the effulgence 
of his face disappears.” 


4. “Knowledge does not entail excessive 
narrations. Rather, it is an effulgence (nūr) which 
Allāh ta‛ālā places in a person’s heart. 


5. “The qualities of deference, peacefulness and 
submission are essential for a student.” 


6. “It is not appropriate for an ‛ālim to discuss 
matters of knowledge to a person who does not 
follow it because this entails degradation and 
humiliation of knowledge.” 


7. He used to walk barefoot in the alleys of 
Madīnah. He used to say: “I feel ashamed that the 
hooves of my animal should trample on such a 
sanctified land in which the grave of Rasūlullāh 
sallallāhu ‛alayhi wa sallam is.” 


8. Hadrat Imām Mālik rahimahullāh asked Hadrat 
Mitraf: “What do people think of me?” He replied: 
“Your friends speak highly about you but your 
enemies speak ill of you.” He said: “People have 
always been like that. Some will be your friends 
and others will be your enemies. We seek refuge 
in Allāh ta‛ālā from everyone having the same 
thoughts about me.” 
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Note: In other words, every single person speaks 
in praise of me, or every single person speaks ill 
of me. This is dangerous. ‛Allāmah Shāmī 
rahimahullāh writes: 


  لا يسود سيد بدون ودود يمدح وحسود يقدح


“A person cannot become a leader without having 
friends who praise him and envious people who 
criticize him.” 


The heart is consoled and strengthened by praise. 
And the mind is put in balance by criticism and 
denigration. In this way, a person does not 
become conceited by any of his achievements and 
merits. 


Demise 


He passed away in 179 A.H. and was buried in 
Baqī‛ (the graveyard of Madīnah Munawwarah). 
May Allāh ta‛ālā shower him with His mercy. 
(Tabaqāt, p. 45) 
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Hadrat Rabī‛ ibn Sabīh rahimahullāh 


Name, lineage and original residence 


His name is Rabī‛ and his father’s name was 
Sabīh. His kunnīyyat was Abū Bakr and Abū 
Hafs. But he is more well-known as Abū Hafs. He 
was a freed slave of the Banū Sa‛d ibn Zayd tribe. 
This is why he is also attributed to them and 
referred to as Sa‛dī. Nothing more is known about 
his lineage. His original residence was Basra. 


Teachers 


He was a special student of Hadrat Imām Hasan 
Basrī rahimahullāh. He also studied under other 
shuyūkh. His long list of teachers includes the 
names of senior Tābi‛īn such as Ibn Sīrīn, 
Mujāhid ibn Jubayr, ‛Atā’ ibn Abī Rabāh and 
others rahimahumullāh. 


Students 


The students who were irrigated from the 
fountain of Ibn Rabī‛s knowledge include the 
following: ‛Abdullāh ibn Mubārak, Wakī‛ ibn al-
Jarrāh, Sufyān Thaurī and others 
rahimahumullāh. 


Merits 


Rabī‛ ibn Sabīh rahimahullāh occupied a 
distinguished position among the Taba‛ Tābi‛īn. 
‛Allāmah Sayyid Sulaymān Nadwī rahimahullāh 
and other scholars refer to him as a Muhaddith 
Tābi‛ī. This confusion probably arose because of 
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his intellectual acumen and lofty position. The 
fact of the matter is that his meeting a Sahābī is 
not established. 


Almost all the imāms and scholars acknowledge 
his knowledge, virtue, merits and capabilities. 
Imām Abū Zur‛ah rahimahullāh says about him: 


  شيخ صالح صدوق


“He was a righteous and honest shaykh.” 


Imām Shu‛bah rahimahullāh writes: 


 ربيع سيد من سادات المسلمين


“Rabī‛ was one of the leaders of the Muslims.” 


Hāfiz Ibn Hajar rahimahullāh writes: 


 كان عابدا مجاهدا


“He was an ardent worshipper and a mujāhid.” (Taba‛ 
Tābi‛īn, vol. 2, p. 163) 


Worship and spiritual exercises 


Ibn Hibbān rahimahullāh refers to his worship, 
spiritual exercises and remaining awake at night 
as follows: 


كان من عباد أهل البصرة وزهادهم، وكان يشبه بيته ببيت النحل من كثرة 
 .التهجد
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“He was from among the ardent worshippers and 
ascetics of Basra. His house appeared like a bee-hive 
because of excessive tahajjud.” 


Rabī‛ speaks about his shaykh’s, Hadrat Hasan 
Basrī’s, humility, submission and selflessness as 
follows: 


 .كان الحسن إذا أثنى عليه أحد في وجهه كره ذلك، وإذا دعا له سر بذلك


“If anyone praised Imām Hasan directly in his face, he 
disliked it. But if anyone made du‛ā’ for him, he was 
very pleased by it.” 


Hadrat Rabī‛ takes part in the battle of Bārbud 
(Gujarat) 


The great historian, Imām Tabarī rahimahullāh 
provides details about this battle under the 
incidents which took place in 160 A.H. He writes 
as follows: 


‛Abd al-Malik ibn Shihāb, Masmu‛ī, Matū‛ah and 
others reached Bārbud with their armies and the 
battle started two days later. Allāh ta‛ālā gave a 
powerful victory to the Muslims. The cavalry of 
the Muslim army spread throughout the city and 
the enemies were forced to seek refuge in their 
temples. They were eventually defeated and killed. 
About twenty or more Muslims were martyred. In 
this way, Allāh ta‛ālā gave control over the city to 
the Muslims. However, after the battle, there was 
a storm at sea and the Muslim army could not go 
back immediately. They had to wait for the 
weather to become conducive once again, and for 
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the storm to subside. In the course of this wait, a 
plague known as “hamām qar” spread among the 
mujāhidīn. This plague manifested itself as sores 
and scabies in the mouth. Almost 1 000 people 
passed away because of this plague. Rabī‛ ibn 
Sabīh rahimahullāh was from among those who 
passed away. 


When the conditions became conducive for travel, 
the Muslim army departed and reached the 
shores of Persia at a place known as the Hamrān 
Sea. A severe wind blew at night and broke all the 
ships. Some people drowned while others 
survived. The survivors presented the prisoners of 
war to the governor of Basra, Muhammad ibn 
Sulaymān. The daughter of the Rajah of Bārbud 
was among them. 


The name Bārbud is actually the Arabicised form 
of the word Bhārbhūt which is an old historical 
city in the Gujarat district of Bharūch. A Rajah 
was ruling this place under the authority of the 
Maharajah Balahrā. This place had a massive 
temple. Even till today, it has a religious fair every 
twelve years. 


The burial place of Imām Rabī‛ 


From the above details on the battle of Bārbud, it 
becomes clear that this battle took place in a city 
of India known as Bārbud, which in those days 
was under the control of a Rajah. Furthermore, 
we learn that Imām Rabī‛ rahimahullāh together 
with 1 000 mujāhidīn passed away due to a 
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plague in this place or somewhere near it. Their 
burial arrangements were made at the place 
where they passed away. 


We learn from the records of historians and 
biographers that Imām Rabī‛ rahimahullāh passed 
away and was buried either in Bārbud or on an 
island between this place and the ocean. Even till 
today, it is generally well known among the 
Muslims of Gujarat that there is a grave of a 
Tābi‛ī in Bhārbhūt, district Bharūch, and Rānder, 
district Sūrat. In fact, a specific grave in Rānder 
is said to be of a Tābi‛ī. But this is not verified. It 
is obvious that Hadrat Rabī‛ rahimahullāh and a 
thousand other mujāhidīn of Islam are buried in 
these two places or somewhere near them. It is 
most likely that this sanctified place is in 
Bhārbhūt or somewhere near it. 


A few narrations of Imām Rabī‛ 


We will now quote a few narrations and Ahādīth 
of Rabī‛ ibn Sabīh Basrī rahimahullāh as a source 
of blessings. The Sunan at-Tirmidhī under the 
chapter, Abwāb at-Tafsir ‛an Rasūlillāh sallallāhu 
‛alayhi wa sallam contains the following narration 
with regard to Sūrah Āl ‛Imrān: 


 وحماد بن سلمة عن أبي – وهو ابن صبيح –حدثنا أبو كريب نا وكيع عن ربيع 
كلاب : لى درج دمشق، فقال أبو أمامةغالب قال رأى أبو أمامة رؤسا منصوبة ع


النار شر قتلى تحت أديم السماء، خير قتلى من قتلوه، ثم قرأ يوم تبيض وجوه 
وتسود وجوه إلى اخرالاية، قلت لأبي أمامة، أنت سمعت رسول االله صلى االله عليه 
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لو لم أسمعه إلا مرة أو مرتين أو ثلاثا أو أربعا حتى عد سبعا ما : وسلم قال
  .هذا حديث حسن. موهحدثتك


Imām Tirmidhī says: Abū Kurayb narrated to us from 
Wakī‛ who narrated from Rabī‛ - and he is Ibn Sabīh – 
and Hammād ibn Salamah from Abū Ghālib who said: 
Abū Umāmah saw some heads of the Khawārij on the 
steps to the entrance of Damascus. So Abū Umāmah 
radiyallāhu ‛anhu said: These are the dogs of Hell. 
They are the worst under the skies who have been 
killed. And the one who killed them (i.e. Hadrat ‛Alī 
radiyallāhu ‛anhu) is the best who has been killed. He 
then read this verse: “The day when faces will be white 
and other faces will be black….until the end of the 
verse. [On hearing this], I asked Abū Umāmah: “Did 
you hear Rasūlullāh sallallāhu ‛alayhi wa sallam 
saying this about them?” He replied: “Had I not heard it 
from him one, two, three, four…he counted until seven 
times, I would not have related it to you.” [Imām 
Tirmidhī rahimahullāh says]: This is a sound Hadīth. 


The above narration is also quoted by Imām 
Ahmad rahimahullāh in his Musnad and Ibn 
Mājah rahimahullāh in his Sunan. But there are 
some differences in the words of these two 
narrations. 


The illustrious student of Imām Rabī‛ 
rahimahullāh, Imām Muhammad ibn Shaybānī 
rahimahullāh, also quoted the Ahādīth and 
narrations of his teacher in his books. We now 
narrate a few Ahādīth from his book, al-Hujjah 
‛alā Ahl al-Madīnah. Imām Muhammad 
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rahimahullāh says in Bāb al-Khata’ wa an-Nisyān 
wa as-Sahw: 


أخبرنا ربيع بن صبيح البصري عن الحسن بن أبي الحسن البصري أنه قال في رجل 
 .تناول في صلوته كوز من ماء فشرب منه ناسيا أنه يعيد الصلوة


Rabī‛ ibn Sabīh al-Basrī informed us on the authority of 
al-Hasan ibn Abī al-Hasan al-Basrī who said: The 
person who takes a glass of water and drinks from it 
forgetfully while he is in salāh must repeat his salāh. 


He says in Bāb Ghusl al-Jumu‛ah: 


بيح البصري عن يزيد الرقاشي عن أنس بن مالك وعن الحسن أخبرنا ربيع بن ص
البصري رضي االله عنهما كلاهما يرفعه إلى النبي صلى االله عليه وسلم أنه قال من 


 .توضأ يوم الجمعة فبها ونعمت ومن اغتسل فالغسل أفضل


Rabī‛ ibn Sabīh al-Basrī informed us on the authority of 
Yazīd ar-Riqāshī from Anas ibn Mālik radiyallāhu 
‛anhu, and Rabī‛ also narrated on the authority of al-
Hasan al-Basrī, and Yazīd and al-Hasan both narrate 
it marfū‛an1 from Rasūlullāh sallallāhu ‛alayhi wa 
sallam who said: When a person performs wudū’ on a 
Friday, it is very good act. And the person who 
performs ghusl (takes a bath), then ghusl is better. 


He says in Bāb ar-Rajul yansā siyāma thalāthata 
ayyāmin fil hajj: 


                                       


1 A Hadīth who chain of narrators starts with Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 
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أخبرنا ربيع بن صبيح عن يزيد الرقاشي عن أنس بن مالك رضي االله تعالى عنه أن 
وم خمسة أيام، يوم الفطر ويوم النحر رسول االله صلى االله عليه وسلم ى عن ص


 .وأيام التشريق


Rabī‛ ibn Sabīh informed us on the authority of Yazīd 
ar-Riqāshī from Anas ibn Mālik radiyallāhu ‛anhu that 
Rasūlullāh sallallāhu ‛alayhi wa sallam prohibited 
fasting on five days: ‛īd al-fitr, ‛īd al-ad-hā, and ayyām 
at-tashrīq (11th, 12th and 13th of Dhū al-Hijjah). 


He says in Bāb ar-Rajul ya’kulu wa yashrabu 
nāsiyan: 


عليه أخبرنا ربيع بن صبيح قال حدثنا الحسن البصري قال قال رسول االله صلى االله 
 إذا أكل أحدكم أو شرب ناسيا وهو صائم في شهر رمضان أو غير: وآله وسلم


 .رمضان فإن االله أطعمه وسقاه فليمض في صومه


Ar-Rabī‛ ibn Sabīh informed us saying: al-Hasan al-
Basrī related to us that Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: If any one you eats or drinks 
forgetfully while he is fasting in the month of Ramadān 
or in any other month, then it is Allāh ta‛ālā who gave 
him food and drink. He should continue with his fast 
[i.e. his fast is not broken].” 


Imām Khatīb Baghdādī rahimahullāh writes in al-
Kifāyah fī ‛ilm ar-Riwāyah: 


ليس لأهل البدعة : ل كان يقولثنا الربيع بن صبيح عن الحسن قا: يحيى بن بكير
 .غيبة
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Yahyā ibn Bukayr relates: ar-Rabī‛ ibn Sabīh narrated 
to us on the authority of al-Hasan [al-Basrī] that he 
used to say: “Speaking of the evils of the ahl al-bid‛ah 
(those who innovate in Dīn) is not considered to be 
ghībah (backbiting).” 


In other words, when it comes to Hadīth, 
speaking about the faults of the ahl al-bid‛ah and 
others who follow their whims and fancies is not 
ghībah. In fact, it is a means of safeguarding and 
protecting Hadīth. (Qādī At-har Sāhib 
Mubārakpūrī: Islāmī Hind kī ‛Azmat Raftah, p. 
144) 


Note: May Allāh ta‛ālā reward Qādī At-har Sāhib 
Mubārakpūrī rahimahullāh for not only quoting 
the statements of Hadrat Rabī‛ ibn Sabīh 
rahimahullāh but his narrations as well. In this 
way, he gave us an opportunity to read the lofty 
teachings of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. May Allāh ta‛ālā imbibe us with its 
blessings. Āmīn. 


Maulānā Sayyid ‛Abd al-Hayy Sāhib rahimahullāh 
provides a few facts in the beginning of his book, 
Yād-e-Ayyām, i.e. a short history of Gujarat, 
under the chapter: The beginning of Islamic ties 
with Gujarat. We are quoting the beginning 
section of this chapter for the benefit of the 
reader. Inspiration is from Allāh ta‛ālā. 


The beginning of Islamic ties with Gujarat 


It is popularly believed that the message of Islam 
in India first spread from Sindh. In 93 A.H. 
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Muhammad ibn Qāsim Thaqafī rahimahullāh 
crossed the desert of Sindh which was very 
similar to the land of Arabia, and his birth place, 
Marzbūm, and established an Islamic state there. 
It extended from Rājpūtānah from one side and 
the valley of Kashmir on the other side. This 
sultanate remained under Muslim control for 
about 120 years. 


At the same time, we cannot deny the fact that he 
first set his sights on the green and lush 
mountains of Gujarat. He continued setting his 
sights on it until he took control of Gujarat and 
wielded his authority over it. 


The first Muslim attack 


In 15 A.H. (i.e. just five years after Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam departure from this 
world), Hadrat ‛Umar Fārūq radiyallāhu ‛anhu 
appointed ‛Uthmān ibn al-‛Ās Thaqafī radiyallāhu 
‛anhu as the governor of Bahrain and ‛Ummān. 
The moment he took control of this region, he 
appointed his brother, Hakam ibn al-‛Ās 
radiyallāhu ‛anhu, over Bahrain, and ordered him 
to advance towards India. Hakam undertook the 
difficult sea journey on ships, and he together 
with his army landed on the shores of Gujarat. Or 
we could say: Gujarat was the first region of India 
to have the honour of having people who believe 
in one Allāh, believe He has no partner, and who 
consider Him to be Omni-potent and the Absolute 
Controller of all affairs. The valleys and 
mountains of this region were the first in India 
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where the calls of Allāhu Akbar (Allāh is the 
greatest) echoed. 


The fortunate ones who gained martyrdom in this 
conquest most probably included those pure 
souls who had the good fortune of seeing the 
beautiful countenance of Rasūlullāh sallallāhu 
‛alayhi wa sallam, and benefited from his pure 
companionship and spiritual training. The 
sanctified countenances of these martyrs of Islam 
were peacefully buried in the loving embrace of 
this land. Although we do not know where this 
“treasure” is buried, it is certainly buried 
somewhere in Mumbai, Bharūch and 
surrounding areas. 


In those days, there was no sign whatsoever of 
Mumbai. All the crowds of people whom you see 
moving about today, and the numerous markets 
which you see were all covered by forests and 
thickets. But near it, there was a place known as 
Thānah (which the Arabic books refer to as 
Tānah, and which is presently the main town of 
the district of Thānah). It was a splendorous and 
inhabited harbour. And this is where the first 
Muslim conquest took place.1 


The second conquest 


The second conquest was led by Hakam ibn al-‛Ās 
rahimahullāh on Bharūch, which in the Arabic 
books is referred to as Barūj or Barūs. People 
                                       


1 Balādhurī: Futūh al-Buldān. 
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here used to trade in sapphires and lac (a resin). 
This made it the most flourishing and populated 
sea-port of India.1 


Hakam was quite successful in both these 
conquests but because Hadrat ‛Umar radiyallāhu 
‛anhu was against sea journeys, Muslims did not 
pay much attention in this regard. (Futūh al-
Buldān) 


Third conquest 


Sindh came under the control of Muslims in 93 
A.H. Hishām ibn ‛Abd al-Malik, the caliph in 
Damascus, handed over the governorship of 
Sindh to Junayd ibn ‛Abd ar-Rahmān Murrī in 
107 A.H. Junayd had his own ideas. He made 
arrangements for his area to be run by someone 
else and proceeded towards Gujarat. He sent 
some Arab armies towards Kuch of this own 
accord. Kuch is referred to as Qussah in Arabic 
books. These armies ravaged Bharūch, went to 
Mālwah, and conquered area after area. The 
enemies were subdued everywhere and much 
booty was acquired. (Futūh al-Buldān) 


The fourth conquest and the first Muslim writer 


After some time, al-Mahdī Billāh al-‛Abbāsi, the 
caliph in Baghdad, despatched ‛Abd al-Malik ibn 
ash-Shihāb al-Masmu‛ī in 159 A.H. with a 
considerable amount of goods for the sake of 


                                       


1 Hamawī: Mu‛jam al-Buldān. 
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jihād. There were some volunteers in this army, 
and one of them was Abū Bakr Rabī‛ ibn Sabīh 
as-Sa‛dī al-Basrī. He had the honour of being a 
Tābi‛ī and he was the first person to compile a 
book on Hadīth. Fādil Chilpī writes in Kashf az-
Zunūn: 


  هو أَولُ من صنف فِي الإِسلاَمِ


“He was the first person to write a book in Islam.”1 


This large army reached Bārbud in 160 A.H. and 
accomplished many victories. This was a time 
when the seas were high. ‛Abd al-Malik felt it 
appropriate to remain there until the seas 
subside. While they were waiting, the winds 
became infected and 1 000 people succumbed to 
the plague. Rabī‛ ibn Sabīh rahimahullāh also 
passed away there and was buried there. This 
land enjoyed another honour of having such a 
personality to be buried in it – a personality who 
was the first to write a book in the field of Hadīth. 
In fact, the author of Kashf az-Zunūn considers 
him to be the first to write a book in Islam. (Yād-
e-Ayyām, pp. 43-46) 


                                       


1 Professor Maulānā Sayyid Abū Zafar Nadwī writes in 
Tārīkh Gujarat: “In my opinion, the view of Fādil Chilpī is 
not correct. The first person to have written a book in Islam 
was the grandson of Amīr Mu‛āwiyah radiyallāhu ‛anhu.” 
(marginal note in Tārīkh Gujarat, p. 200) 
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A heart-rending poem of Hadrat Maulānā Sayyid 
Sulaymān Nadwī rahimahullāh 


Hadrat ‛Allāmah Sayyid Sulaymān Nadwī 
rahimahullāh visited Bharūch on one occasion. 
While he was standing on the shore of Narbadā 
and observing the scene before him, he thought of 
the conquests of the mujāhid, Junayd 
rahimahullāh. He expressed his thoughts in the 
following poem: 


O Narbadā! O Narbadā! O the main road of the 
Arab sea. Although you are Indian, you are a 
child of the Arab sea. Yes, you are a road sign to 
the past achievements. You are the beginning of 
the history of Islam in India. You know the 
concealed secrets of my history. My first ship had 
anchored at your door. You are the beginning of 
Islam in India. You remained an intimate friend of 
Islam for four centuries. The relationship between 
Indians and Arabs was paved through you. Every 
part of your shore is a reminder of it. Who 
remembers that old story today? Your blood 
flowed eternally in this body of water. You are a 
sea-fairy or a testimony to the world. You are the 
jugular vein in the neck of this sea. O Bharūch! O 
the ring of the river of Narbadā! May your glorious 
past remain forever. The tears of our eyes are 
your soil today. Your shore is a reminder of the 
past ummah. (Tārīkh Gujarat, p. 198) 


Demise 


He passed away in 160 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Imām Shu‛bah ibn al-Hajjāj 
rahimahullāh 


Name, lineage, birth 


His name is Shu‛bah, his kunnīyyat is Abū 
Bastām, and his father’s name was Hajjāj. His 
father was a resident of a small village by the 
name of Tihmān which was near the town of 
Wāsit. He was born in this village in 83 A.H. 
(Siyar Sahābah, Taba‛ Tābi‛īn, vol. 8, p. 335) 


Education and upbringing 


He was brought up in Wāsit which lies between 
Basra and Kūfah. His academic studies 
commenced with poetry and literature. A short 
time later, he turned towards the science of 
Hadīth, acquired mastery in it, and became Imām 
al-Muhaddithīn (imām of the Hadīth scholars). 


Teachers 


He heard Hadīth from all the learned scholars of 
Hadīth of his time. There are 400 Tābi‛īs among 
his shuyūkh (those from whom he heard Hadīth), 
while he himself is a famous Taba‛ Tābi‛ī. 


Acknowledgement of the ‛ulamā’ 


All the ‛ulamā’ and Muhaddithūn of the time 
acknowledged his knowledge and merits. Imām 
Ahmad ibn Hambal rahimahullāh says: “Hadrat 
Shu‛bah rahimahullāh was the greatest imām of 
his time in the field of Hadīth.” Imām Shāfi‛ī 
rahimahullāh used to say: “Had it not been for 
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Imām Shu‛bah, the science of Hadīth would not 
have been so well known in Iraq.” Hadrat 
Hammād ibn Zayd rahimahullāh says: “As long as 
Imām Shu‛bah coincides with me in the narration 
of a Hadīth, I do not bother about [the opinion of] 
anyone else.” 


Caution in narrating Hadīth 


Despite his knowledge and expertise, he was very 
cautious in narrating Hadīth. He would not 
narrate a Hadīth until he heard it several times. 


Mannerisms and character 


Together with knowledge and virtue, he 
distinguished himself with his character, 
asceticism and piety. He used to perform salāh 
with absolute presence of heart, humility and 
submission. He also had a special attachment to 
fasting. He used to keep fast in most days of the 
year. Together with fulfilling the rights of Allāh 
ta‛ālā, he was very particular about fulfilling the 
rights of his fellow humans. He was most 
concerned about the poor and needy. 
Consequently, people used to refer to him as Abul 
Fuqarā’ (father of the poor). 


Fear of the Hereafter 


He was fearful of the Hereafter all the time. He 
always feared committing a wrong for which he 
will be ashamed before Allāh ta‛ālā on the day of 
Resurrection. Based on this, Yahyā ibn Ma‛īn 
rahimahullāh used to refer to him as Imām al-
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Muttaqīn (the imām of the pious). (Taba‛ Tābi‛īn, 
vol. 1, p. 208) 


People used to refer to him as Amīr al-Mu’minīn 
(leader of the believers) in the field of narration 
and Hadīth. He engaged in the worship of Allāh 
ta‛ālā so much that the bones of his body became 
pressed against his skin, leaving hardly any flesh 
in-between. If anyone wore a garment whose 
value was eight dirhams, he would reprimand the 
person saying: “You ought to have bought a 
kurtah for four dirhams, and given four dirhams 
in charity.” A person said to him: “We dress up 
and adorn ourselves for those with whom we live 
and interact.” He replied: “Who are they for whom 
you adorn yourself?” 


If he did not have anything to give to a beggar, he 
would give him his donkey while he himself would 
walk on foot. When he boarded a ship, he would 
pay the fare on behalf of all those who were on 
board. 


Note: Glory to Allāh! This was the nature of 
generosity and big-heartedness of our elders 
whom we claim to follow. 


Demise 


He passed away in 160 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 49) 
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Hadrat ‛Abd ar-Rahmān ibn ‛Amr al-
Auzā‛ī rahimahullāh 


Name, lineage, birth 


His name is ‛Abd ar-Rahmān and his kunnīyyat is 
Abū ‛Amr. His childhood name was ‛Abd al-‛Azīz, 
but he changed it to ‛Abd ar-Rahmān later on. His 
father’s name was ‛Amr. He was born in 85 A.H. 
in Ba‛labakka, a famous city of Shām. He was still 
a child when his father passed away. He 
accompanied his mother to Beirut and they 
settled down there. He happened to go to 
Yamāmah on one occasion, and he began 
attending the classes of the famous Muhaddith, 
Yahyā ibn Kathīr rahimahullāh. He was so much 
attracted to his classes that he remained there. 


Merits 


Imām Auzā‛ī rahimahullāh is from those leading 
Taba‛ Tābi‛īn who are considered to be the 
distinguished mujtahidīn of the second century of 
the hijrah. He heard Hadīth from a large group of 
Tābi‛īn. He started issuing fatāwā when he was 
twenty five years old. 


It is stated in Mahāsin al-Masā‛ī that after the fajr 
salāh, he would not converse with anyone unless 
it was about an essential matter. Instead, he 
would remain engaged in the remembrance of 
Allāh ta‛ālā, while his students waited for him. 
Once the sun rose, the teacher and students 
would discuss matters related to Hadīth and fiqh. 
(Taba‛ Tābi‛īn, p. 247) 
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Note: Unfortunately, no importance is attached to 
dhikr in our times, whereas the virtues of dhikr 
are established from the Hadīth as well. 


Excellent character 


He was an example of the Sahābah radiyallāhu 
‛anhum and Tābi‛īn rahimahumullāh in his 
mannerisms and character. The following were 
his notable qualities: abstinence, contentment, 
generosity, big-heartedness, frankness and 
forthrightness, admonishing and desiring the 
well-being of the ummah. (Taba‛ Tābi‛īn, vol. 1, p. 
252) 


He was outstanding in his worship and piety. He 
used to perform salāh with absolute humility and 
submission. A major portion of his night was 
especially spent in dhikr and optional salāh. He 
used to say: “The more time people spend 
standing in salāh at night, the less time they will 
spend standing on the day of Resurrection.” 
(Taba‛ Tābi‛īn, vol. 1, p. 267) 


Valuable statements 


1. “When you receive a Hadīth of Rasūlullāh 
sallallāhu ‛alayhi wa sallam through an authentic 
source, there is no room to complain and fret 
because whatever Rasūlullāh sallallāhu ‛alayhi 
wa sallam said, he said it as a messenger of Allāh 
ta‛ālā. (You should therefore regard it as a 
message from Allāh ta‛ālā Himself).” 
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2. “Impose the statements and actions of the 
salaf-e-sālihīn (i.e. the Sahābah and Tābi‛īn) upon 
yourself even if people do not support you in this 
regard. Any other opinion – no matter how well 
presented – has no importance whatsoever. 
Abstain from accepting such opinions. Dīn itself 
will become clear and obvious to you, and you 
yourself will remain on the straight path.” 


Note: What excellent advice which we all ought to 
practise on. 


3. He used to say: 


  .العلم ما جاء عن أصحاب محمد، وما لم يجئ عنهم فليس بعلم


“True knowledge is what has been established 
from the Sahābah of Muhammad sallallāhu 
‛alayhi wa sallam. What is not established from 
them is not true knowledge.” 


It was his habit not to engage in any conversation 
after the fajr salāh. But if anyone asked him a 
question, he would certainly reply. 


4. A Christian gave him a jar of honey as a gift 
and requested him to write a letter for him (for 
monetary help) from the governor of Ba‛labakka. 
He said to him: “If you really want me to write the 
letter, I will do it on condition you take this honey 
back. If not, I will accept the honey as a gift but 
will not write the letter.” The Christian agreed. He 
returned the honey to him and wrote the letter 
requesting monetary help for the Christian. 
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Subsequently, the Christian received the help 
which he wanted. 


5. “There are ten parts to safety and wellness. 
Silence is equal to nine parts. And one of the ten 
parts is independence from people.” 


Note: Glory to Allāh! He explained such an 
important fact which we should always be 
conscious of. 


6. He said to one of his students: “The person 
who thinks of death constantly will experience 
ease in every matter. If a person is aware of the 
fact that speaking is also an act (for which he is 
accountable), he will speak less.” 


7. One of his students relates that Imam Auzā‛ī 
rahimahullāh used to say: “There will come a time 
when the greatest shortage will be of an 
affectionate and concerned brother, lawful 
earning, and following the Sunnah.” 


8. “Five things were found in all the Sahābah 
radiyallāhu ‛anhum and Tābi‛īn rahimahumullāh: 
(1) Unity and harmony. (2) Following the Sunnah. 
(3) Constructing masājid. (4) Recitation of the 
Qur’ān. (5) Waging jihād in the cause of Allāh 
ta‛ālā. 


Note: We all ought to emulate our pious elders in 
these deeds. In fact, we should impose them upon 
ourselves. 


https://nmusba.wordpress.com/







 319 


9. “When Allāh ta‛ālā wills to disgrace a people, 
he opens the door of disputes, dissention, 
argumentation and debating on them. And He 
closes the door of knowledge and action upon 
them.” 


Note: We see this a lot in our times. For example, 
the doors of discussion and debates are wide 
open on the issues of raf‛e yadayn (raising the 
hands in different postures of salāh), āmīn bil jahr 
(saying āmīn loudly at the end of Sūrah al-
Fātihah), du‛ā’ after the fard salāh, etc. This has 
resulted in criticizing and vilifying others, while 
there is no attention towards good deeds. We seek 
refuge in Allāh ta‛ālā. 


10. “Love for Hadrat ‛Alī radiyallāhu ‛anhu and 
Hadrat ‛Uthmān radiyallāhu ‛anhu can be 
collectively found in the heart of a believer.” 


Note: What an excellent sign of īmān as explained 
by him! 


11. “Woe to jurists who are not ardent 
worshippers, and to those who make the harām 
into halāl through doubts. The person who 
innovates something in Dīn has in fact caused his 
piety and abstinence to be snatched away from 
him.” (Taba‛ Tābi‛īn, vol. 1, p. 272) 


12. “When a lecturer does not deliver a talk for 
Allāh’s pleasure, whatever he says slips away just 
as water flows off a rock.” 
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13. “A believer speaks less, does more. A 
hypocrite does less, speaks more.” 


14. “Remain firm on the Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, and adopt the view 
of the Ahl as-Sunnah. Abstain from whatever they 
abstain. Tread the path of the salaf-e-sālih. Īmān 
does not remain level and correct without verbal 
affirmation. And īmān and verbal affirmation do 
not remain level and correct without action. And 
all these things do not remain correct without 
intention according to the Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam.” 


15. Someone asked him: “Who is referred to in 
this Hadīth: 


  أكثر أمتي دخولا في الجنة أهل البله


“Those who will enter Paradise the most from my 
ummah shall be the Ahl al-Balah.” 


He replied: 


 ن الخير ولا يعرفون الشرالذين يعرفو


“The Ahl al-Balah are those who only know good, 
and do not know anything about evil.” (Taba‛ 
Tābi‛īn, vol. 1, p. 172) 


The following are a few statements from Tabaqāt 
Kubrā: 
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1. “Look at how great and mighty that Being is 
who created you, enabled you to see by means of 
fat, enabled you to hear by means of bones, and 
enabled you to speak by means of flesh.” 


2. “There is not a single moment of this world 
which will not be brought before a person on the 
day of Resurrection. Every single day and every 
single moment will be brought before him. The 
moments which he did not spend in Allāh’s 
remembrance will cause him severe regret, and 
this regret will cause his heart to be split into 
smithereens. Now just imagine the condition of 
the person who spent hours upon hours, and 
days after days in heedlessness! We seek refuge 
in Allāh.” 


3. “I have witnessed an era of people who, after 
they woke up and performed the fajr salāh, would 
ponder and reflect over the matters of the 
Hereafter and the place to which they all have to 
return. They would then occupy themselves with 
the Qur’ān and fiqh.” 


Note: We learn from this that it is not sufficient 
for an ‛ālim and a mu‛allim (teacher) to confine 
themselves to studying and teaching. In fact, 
sometimes these activities become a veil and a 
cause of heedlessness. It is therefore essential to 
set aside a time when they engage in dhikr and 
reflection, and a special practice which is a 
means of establishing a bond and connection 
with Allāh ta‛ālā. 
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4. “A person who flees from his responsibility of 
his wife and children is like a fleeing slave whose 
salāh and fasting Allāh ta‛ālā does not accept 
until he returns to his master.” 


5. “People bring gifts to us. If we were to accept 
them all, we will become despicable in their eyes.” 


Note: Even today, this ought to be the practice of 
the ‛ulamā’ and mashā’ikh so that they do not 
become despicable in the eyes of the masses. 


Demise 


He passed away in 157 A.H. May Allāh ta‛ālā 
illuminate his grave. (Tabaqāt, p. 39) 
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Hadrat Sufyān Thaurī ibn Sa‛īd 
rahimahullāh 


Name and lineage 


His name is Sufyān and his kunnīyyat is Abū 
‛Abdillāh. The name Thaur ibn Manāt is 
mentioned in his lineage. This is why he is known 
as Thaurī. 


Family 


He belonged to a well-known family of knowledge 
and virtue of Kūfah. His father, Sa‛īd ibn Masrūq, 
was himself a man of knowledge and excellence. 
He was especially known for the narration of 
Ahādīth. His mother too was a very chaste 
woman, possessing pure character and 
knowledge. 


Hadrat Sufyān rahimahullāh says: “I looked at the 
sky one night and felt as if my heart was not 
within me. I related my condition to my mother. 
So she said: ‘It seems as if you did not look at the 
sky with the purpose of pondering, reflecting, and 
taking admonition from it. Your purpose was 
mere play and amusement.’” (Siyar Sahābah, vol. 
8, p. 442) 


Note: Glory to Allāh! Look at the high level of 
ma‛rifat (cognition) which his mother possessed! If 
this was her condition, we can imagine how she 
must have trained and tutored her children. May 
Allāh ta‛ālā bring into this world mothers who 
give birth to children like Hadrat Sufyān Thaurī 
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rahimahullāh. This is certainly not difficult for 
Allāh ta‛ālā. 


Birth 


He was born in 97 A.H. and moved from Kūfah to 
Basra in 155 A.H. He remained here until his 
end. 


He used to abstain from eating for 2-3 days at a 
time. But when he experienced a defect in his 
worship, he would eat some food. 


He is a Taba‛ Tābi‛ī. 


Words of advice 


1. He wrote to an ‛ābid (worshipper): “O brother! 
you are presently in an era from which the 
Companions of Rasūlullāh sallallāhu ‛alayhi wa 
sallam used to seek refuge. Whereas they 
possessed knowledge which we do not have, and 
steadfastness in Dīn which we do not have.” 


“What, then, can be said about our condition 
when this corrupt era has found us despite a 
scarcity of knowledge and patience, and a lack of 
helpers and assistants in matters of Dīn? It is 
therefore essential for you to hold on firmly to the 
first matter, and to choose anonymity for 
yourself. This is a time when we have to remain 
unknown, secluded, and to abstain from mixing 
too much with people. Previously, when people 
used to meet each other, they used to derive Dīnī 
benefit. But this has disappeared today. Today, 
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our success lies in giving up our interaction with 
people.” 


“O my brother! Keep away from the company of 
the leaders. Someone might say to you: ‘But you 
go to the leaders and intercede on behalf of those 
who are in need, and obtain freedom for those 
who are oppressed. (What, then, is the harm in 
going to the leaders? It is very beneficial).’ You 
should realize that this is a deception from Satan. 
And the ‛ulamā’ have made this an excuse to gain 
proximity to the rulers and a means to obtain 
material benefits from them.” 


Note: In today’s times, there is an even greater 
need to abstain from the companionship of 
leaders and affluent people. However, if there is a 
real need to meet them, one should not only 
rectify one’s intention, but should make it a point 
to consult one’s pious elders first. If a person 
then presents one’s own needs or the needs of 
one’s fellow brothers in a decent manner, there is 
no problem in it. Allāh ta‛ālā knows best. 


Statements 


1. “Had I known that people are seeking 
knowledge for Allāh’s sake, I would go to their 
houses and teach them. But today, their purpose 
is to engage in discussions, debates, and to boast 
and say: ‘Sufyān narrated this Hadīth to me’.” 


2. “I did not hope to have lived for so long, 
wherein, when mention is made of those who are 
alive, the hearts become dead; and when those 


https://nmusba.wordpress.com/







 326 


who have passed away are mentioned to us, the 
hearts become alive.” 


Note: Allāh! Allāh! What serious changes took 
place in the people after such a short time since 
the demise of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. We can gauge the condition of our time 
and far away we have gone. So how much more 
important it is for us to be cautious, and to 
safeguard our Islam. 


3. “O Allāh! When a shepherd scolds his flock, 
they refrain from doing what they want. How 
unfortunate, Your Qur’ān stops us from acting on 
our desires, but we do not refrain.” 


4. “A man said to Hadrat ‛Īsā ‛alayhis salām: 
‘Advise me.’ He said: ‘Look at where you get your 
bread from.’” (In other words, is it coming 
through halāl means or harām means?) 


5. “If the ‛ulamā’ become corrupt, who is going to 
rectify them? Their corruption is when they 
become inclined towards this world.” 


Note: These are admonitory words which ought to 
be borne in mind. 


6. “I like a student to have sufficient wealth to 
fulfil his needs because when he is poor and 
needy, calamities and criticisms of people come 
upon him.” 
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Note: Hadrat Muslihul Ummat Maulānā 
Wasīyyullāh rahimahullāh used to quote this 
statement of Hadrat Sufyān Thaurī rahimahullāh 
repeatedly to us, and he used to quote the 
teachings of our pious elders in support of it. 


7. “When you complain of your illness to your 
fellow brother, it does not entail complaining to 
Allāh ta‛ālā.” 


8. “There are five just imāms: Hadrat Abū Bakr, 
Hadrat ‛Umar, Hadrat ‛Uthmān, Hadrat ‛Alī 
radiyallāhu ‛anhum, and Hadrat ‛Umar ibn ‛Abd 
al-‛Azīz rahimahullāh. A person who considers 
anyone else to be just has committed a wrong. 


9. “If a person obeys all the orders of Allāh ta‛ālā 
but has love for this world, then the following 
announcement will be made on the day of 
Resurrection before all the creation: ‘Such and 
such person loved a thing which Allāh ta‛ālā 
abhorred.’ This person will feel so ashamed, that 
the flesh on his face will get cut into pieces and 
fall off.” 


Note: May Allāh ta‛ālā – through His grace – 
protect us from love for this world, and may He 
give us refuge from its consequences on the day 
of Resurrection. Āmīn. 


10. “I would rather pass away leaving behind 
10 000 dīnārs for which I will have to give an 
account than remaining dependent on people. 
Previously, wealth was disliked, but today it is a 
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shield which protects a person from the 
humiliation of begging from the wealthy people 
and the rulers.” 


11. He used to refuse gifts. He used to say: “If I 
knew that these people will not boast to others 
about giving gifts to me, I would have accepted 
their gifts.” This is why he would rather remain 
hungry than take a loan from someone. He used 
to say: “These people who give loans will not be 
able to conceal it. Instead, they will go around 
telling people: ‘Sufyān Thaurī came to me last 
night and took a loan from me.’” 


12. “A person has wealth but he still remains an 
ascetic. Another person is poor but he is greedy 
for this world (this is why he is considered to be 
from among the materialists).” 


13. “I prefer living in a place where no one knows 
me.” 


Note: Glory to Allāh! Look at how concerned he 
was about concealing his condition. This is why 
Allāh ta‛ālā elevated his position and honoured 
him. Hadrat Maulānā Muhammad Ahmad Sāhib 
rahimahullāh conveys this as follows: 


“The one who obliterates his name and existence 
has become the king of the world.” 


14. “When you see your fellow brother seeking 
leadership, put him back.” 
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Note: Because one has to obliterate one’s self in 
this path. When a person desires popularity and 
leadership of his own accord, there is no good in 
him. He has fallen very far away from the path of 
Allāh ta‛ālā. Unfortunately, we are running 
behind this very thing irrespective of whether we 
acquire it or not. We seek refuge in Allāh ta‛ālā. 


15. “The two angels perceive the smell of good 
deeds and bad deeds when the heart intends 
either of the two. Just as these two angels do not 
harm you, you should not harm them.” 


Note: In other words, do not harm them by 
committing sins. Instead, keep them happy 
through acts of obedience. 


16. Someone asked him about a person who 
earns for his wife and children, but if he were to 
perform salāh with congregation, he will not be 
able to tend to his children. He said: “He must 
obtain sustenance for his children, and perform 
salāh on his own.” 


Note: Glory to Allāh! Look at his wise words which 
certainly affirm his deep understanding. In short, 
every statement of his is an excellent advice and 
ought to be practised on. Inspiration is from Allāh 
ta‛ālā alone. 


Demise 


He passed away in Basra in 161 A.H. May Allāh 
ta‛ālā illuminate his grave. (Tabaqāt, vol. 1, p. 42) 
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Hadrat Sufyān ibn ‛Uyaynah 
rahimahullāh 


Family 


He was from a slave family. His father’s name was 
‛Uyaynah, and his grandfather’s name was Abū 
‛Imrān Maymūn. (Siyar Sahābah, vol. 8, p. 289) 


Birth and education 


He was born in 107 A.H. in Kūfah and settled 
down in Makkah. He has the honour of being a 
Taba‛ Tābi‛ī. 


He memorized the Qur’ān when he was four years 
old, and commenced writing Hadīth when he was 
seven years old. Whenever anyone gave him a gift, 
he would say: “Give it so such and such person 
because he is more in need than me.” 


Statements 


1. “The person who remains patient at the time of 
affliction and accepts what is destined for him 
has reached the level of perfection.” 


2. “It is sufficient to render a person evil when he 
sees evil within himself and does nothing to 
rectify it.” 


Note: This is because when a person ponders over 
his condition, he must rectify himself accordingly. 
Every person is in need of rectification. 
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3. “The rectification of two qualities is difficult: (1) 
To sever all desire for the wealth and possessions 
which others have. (2) To do a deed solely for 
Allāh ta‛ālā.” 


Note: This is certainly correct, but there is general 
heedlessness in this regard. 


4. “If my day is spent like a foolish person’s, and 
my night is spent like an ignorant person’s, then 
of what benefit is my knowledge?” 


Note: This shows that our pious elders were not 
unmindful of their own rectification. In fact, they 
were more concerned about it than ordinary 
people like us. 


5. “The kalimah tayyibah – Lā ilāha illallāh – is as 
essential as water in this world. The one who has 
this kalimah is living, and the one who does not 
have it is dead.” 


6. “Allāh ta‛ālā did not bestow a greater gift to His 
servants than the ma‛rifat of Lā ilāha illallāh. 
Without doubt, Lā ilāha illallāh is as essential as 
water in this world.” 


Note: Hadrat Mujaddid Alf Thānī rahimahullāh 
has expounded on the essence and loftiness of 
this kalimah in a most brilliant manner in his 
Maktūbāt. It is worth reading it. 


7. Rasūlullāh sallallāhu ‛alayhi wa sallam says in 
a Hadīth: 
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نغَش ناممِن سا فَلَي  


“The one who deceives us is not of us.” 


If a person explains the above Hadīth and others 
similar to it by saying that Rasūlullāh sallallāhu 
‛alayhi wa sallam means that such a person is 
not following our way and not on our straight 
path, then he has actually been disrespectful 
because abstaining from an explanation of this 
Hadīth entails a greater reprimand and rebuke. 


8. “Abstinence in this world entails patience over 
hardship and difficulty, and waiting for death.” 


Note: Glory to Allāh! What an excellent statement. 
We ought to make it an amulet in our life. 


9. “Zam zam water is like perfume which cannot 
be refused.” 


Note: Glory to Allāh! We learn from this that, like 
perfume, we should not decline zam zam water 
when it is offered to us. 


10. “Khadir ‛alayhis salām advised Mūsā ‛alayhis 
salām not to embarrass anyone over a sin which 
he committed.” 


Note: This shows that embarrassing a person over 
a sin which he committed is a sin in itself. It is 
essential for us to abstain from this. 
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11. When he used to complete his salāh, he 
would say: “O Allāh! Pardon me for any 
shortcomings in my salāh.” 


12. “There are many who portray abstention from 
this world, but Allāh ta‛ālā is aware of what is in 
their hearts – i.e. they love this world.” May Allāh 
ta‛ālā protect us from it. 


13. “It is desirous for a person to conceal his 
poverty because it is from among the good deeds. 
However, it is very difficult on the nafs to conceal 
poverty.” 


14. “There are ten parts to jihād. One is to wage 
[physical] jihād against the enemy, the other nine 
are against one’s nafs.” 


Note: This shows the importance of jihād against 
one’s nafs. Rasūlullāh sallallāhu ‛alayhi wa 
sallam referred to it as jihād-e-akbar – the 
greatest jihād. 


15. “Come for salāh even before the adhān is 
called out. Do not be like the useless slave who 
will never come to salāh if he is not called to it.” 


16. “The most harmful knowledge for you is the 
one on which you do not practise.” (Tabaqāt 
Kubrā, p. 48) 


Note: These are excellent words of advice which 
ought to be borne in mind. 
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We now quote some of his statements from Taba‛ 
Tābi‛īn of Hadrat Maulānā Mujībullāh Sāhib 
Nadwī rahimahullāh. 


1. “The person who is a means to create a bond 
between Allāh ta‛ālā and His servants holds the 
highest rank in Allāh’s ta‛ālā sight.” 


Note: Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: 


  خِياركُم من دعا إِلَى االلهِ وحبب عِباده إِلَيهِ


“The best of you is the one who calls towards 
Allāh ta‛ālā and makes Allāh’s servants beloved to 
Him.” (Fayd al-Qadīr, vol. 3, p. 463) 


2. “When an ‛ālim gives up saying: ‘I do not 
know’, he prepares himself for his own 
destruction.” 


Note: In other words, when a person makes 
claims to know everything, he certainly falls into 
despicable characteristics, viz. arrogance and 
haughtiness. This conveys him towards 
destruction. 


3. “Respect of salāh involves coming to the musjid 
before the time of salāh.” 


4. Is-hāq ibn Isrā’īl relates: “I heard this 
personally from Hadrat Sufyān. He used to say: 
‘Tread the correct path and do not opt for 
erroneous ways, no matter how few those who are 
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treading the correct path are, and how many 
those who opt for erroneous ways are.’” 


Note: Glory to Allāh! What a principle, viz. the 
matter is not about majority and minority, it is 
about treading the right path. This is what has to 
be followed. 


5. “Three people will be extremely remorseful and 
regretful on the day of Resurrection: 


(1) A master who will be surpassed by his slave in 
good deeds.” 


Note: Obviously, the slave will be rewarded while 
his master will be deprived. This will cause the 
master much regret. 


(2) A wealthy person who accumulated wealth by 
working hard and striving for it, but did not fulfil 
the Shar‛ī rights of his wealth. When his 
inheritors received the wealth, they spent it for 
Allāh’s ta‛ālā cause. 


Note: In other words, they fulfilled the Shar‛ī 
rights which were due on the wealth. In such a 
case, the inheritors will be rewarded while the 
person who initially earned it will be deprived. 


(3) An ‛ālim who did not benefit himself from his 
knowledge, while others derived knowledge from 
him, benefited from it, and conveyed benefits to 
others. 
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Note: Those who practised on the ‛ālim’s 
knowledge will be awarded high ranks on the day 
of Resurrection, while the non-practising ‛ālim 
will be deprived. On seeing this, the ‛ālim will be 
most disappointed. 


6. Hadrat Ahnaf ibn Qays rahimahullāh narrates: 
“Hadrat ‛Umar radiyallāhu ‛anhu said: ‘Acquire 
understanding of Dīn before a responsibility is 
given to you.’ Hadrat Sufyān rahimahullāh 
explains this as follows: ‘When a person acquires 
understanding of Dīn, he will not seek positions 
and leadership.’” 


Note: If leadership is given to a person without his 
seeking it, he will fulfil its responsibility in 
accordance with Allāh’s pleasure, through his 
knowledge and understanding. This will be a 
cause of good fortune for him. 


Demise 


He resided in Makkah Mukarramah, passed away 
there in 198 A.H., and was buried in Hajūn [a 
district of Makkah]. He was 91 years old at the 
time. May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt, vol. 1, p. 49) 
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Hadrat Mus‛ir ibn Kidām rahimahullāh 


Name and lineage 


His name is Mus‛ir, his kunnīyyat is Abū 
Salamah, and his father’s name was Kidām ibn 
Zuhayr. 


He was a distinguished Taba‛ Tābi‛ī as regards his 
Dīnī and academic merits. 


Asceticism and worship 


His son, Muhammad, relates: “My father would 
not go to sleep without first reading half the 
Qur’ān. When he completed his recitation, he 
would cover himself with a sheet and fall asleep. 
After taking a short nap, he would get up 
suddenly like a person who has lost something 
and is anxiously searching for it. On waking up, 
he would perform wudū’, make miswāk, and 
stand up for salāh. He would continue until the 
time of fajr salāh. Despite all this, he used to 
conceal his worship.” 


Fear for the Hereafter and soft-heartedness 


He would remain trembling and fearful all the 
time out of fear for the questioning on the day of 
Resurrection. Ibn Jauzī rahimahullāh writes that 
he would be overcome by weeping all the time – 
while standing, sitting, walking around, and 
performing salāh. (Sifatus Safwah, p. 73) 


Hadrat Ibn ‛Uyaynah rahimahullāh relates: “I saw 
Hadrat Mus‛ir progressing in good daily.” Hadrat 
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Ma‛n rahimahullāh says: “Everyday we found him 
better than the previous day.” He had reached 
such a high level of worship, spiritual exercises 
and noble character that people had no doubt 
about his being a Jannatī (a person destined for 
Paradise). 


Service to his mother 


His mother asked for water on one occasion, but 
she fell asleep by the time he came with the 
water. He remained standing with the glass of 
water in his hand until the morning – waiting for 
her to wake up. 


He used to remain in his mother’s service all the 
time. He used to say: “If my mother was not here, 
I would not have separated myself from the 
musjid unless it was for essential work.” 


Note: Glory to Allāh! Look at his level of service to 
his mother. This has disappeared today. 


Fear of Allāh ta‛ālā 


When he used to enter the musjid, he would be 
crying. When leaving the musjid, he would be 
crying. When performing salāh, he would be 
crying. When sitting down, he would be crying. In 
short, he would be crying in every situation. 


Hadrat Sufyān Thaurī rahimahullāh went to visit 
him when he was on his death-bed, and said: “O 
Mus‛ir! Why are you so restless? By Allāh, I desire 
to die immediately.” Mus‛ir said: “O Sufyān! You 
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have full confidence and reliance on your deeds 
(that is why you have a desire to die). As for me, I 
feel as if I am on the top of a high mountain, and 
I do not know when I will be thrown off it.” On 
hearing this, Sufyān rahimahullāh began crying 
and said: “O Mus‛ir! You have more fear of Allāh 
ta‛ālā than me.” 


Note: Glory to Allāh! Look at the high position of 
Hadrat Sufyān rahimahullāh and Hadrat Mus‛ir 
rahimahullāh! Yet they acknowledged their 
shortcomings. This has been the distinguishing 
quality of our pious elders. May Allāh ta‛ālā 
inspire us to choose their ways as well. 


Statements 


1. “There are some servants of Allāh ta‛ālā who, if 
they learnt that a certain calamity is about to 
descend, would welcome it because of their love, 
value and respect for Allāh ta‛ālā. When the 
calamity descends, there is no question 
whatsoever of expressing any disapproval.” 


2. “Do not sit unoccupied because death is 
seeking you.” 


Note: Glory to Allāh! What admonitory and 
instructive statements! 


3. He was asked: “Who is the most senior jurist 
from the people of Madīnah?” He replied: “The one 
who fears Allāh ta‛ālā the most is the most senior 
jurist.” 
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4. He was asked: “Would you like anyone to make 
mention of your faults?” He replied: “If the person 
is my well-wisher, I would like it. But if his advice 
is for the sake of disgracing and humiliating me, 
then I will not like it.” 


5. “Do not speak in praise of the ‛ālim who 
accepts gifts from the rulers, and has houses 
built of solid brick.” 


Note: Glory to Allāh! What an excellent teaching 
of asceticism and abstention. This ought to be 
borne in mind. Now observe his disavowal of the 
post of judge in the next statement. 


6. Abū Ja‛far Mansūr called him to hand over the 
post of judge to him. He said: “O Amīr al-
Mu’minīn! Wait a bit. My condition is such that if 
my people at home ask me to purchase an item 
for one dirham, I tell them: ‘Very well, I will buy it 
and bring it to you.’ They say: ‘We do not like 
what you buy.’ So if my people at home are not 
happy with my choice in buying a necessary item 
which costs just one dirham, how can you hand 
over the post of judge to such a person?!’ On 
hearing this, he absolved him and said: ‘O Mus‛ir! 
Had I been an ordinary Muslim like you, I would 
have walked to you and served you.’” 


7. “The person who is happy to eat vinegar, 
vegetables and herbs cannot be enslaved by 
anyone.” 
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8. If anyone came to him and requested him to 
make du‛ā’ for him, he would say: “You make 
du‛ā’ for yourself and I will say āmīn.” This is 
because a genuine du‛ā’ can only be made by the 
person who is in need. 


Hadrat ‛Allāmah ‛Abd al-Wahhāb Sha‛rānī 
rahimahullāh says: “I have heard a similar 
narration with regard to Hadrat Ma‛rūf Karkhī 
rahimahullāh. This, despite the fact that he was a 
person whose du‛ā’s used to be accepted (i.e. he 
was mustajāb ad-da‛wāt).” Allāh ta‛ālā knows 
best. 


9. “On the day of Resurrection, the night worship 
[of a person] will be a light for him which will 
move all around him. And fasting during the day 
will keep a person far away from the fire of Hell.” 


10. “An announcer will call out on the day of 
Resurrection: ‘O you who used to praise Allāh 
ta‛ālā! Stand up!’ No one will stand up except the 
one who used to read Qul huwallāhu ahad (Sūrah 
al-Ikhlās) in abundance.” 


Note: We should all make it a habit to read this 
sūrah abundantly. Murshidī Maulānā 
Muhammad Ahmad Sāhib rahimahullāh used to 
instruct us to make a habit of reading this sūrah. 


Demise 


He passed away in 155 A.H. in Kūfah. May Allāh 
ta‛ālā illuminate his grave. (Tabaqāt, vol. 1, pp. 
49-50) 
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Hadrat ‛Alī and Hasan, the two sons of 
Sālih ibn Hayy rahimahumullāh 


Name 


‛Alī and Hasan are two brothers. Their father’s 
name is Sālih, and their grandfather’s name is 
Hayy. 


Merits 


They were both ascetics and ardent worshippers. 
They used to divide the night into three parts. ‛Alī 
would engage in worship in one third, and then 
sleep. Hasan would wake up and engage in 
worship. When he would go to sleep, his mother 
would wake up in the last part of the night and 
engage in worship. When their mother passed 
away, they divided her part among themselves 
and spent the whole night in worship in this way. 
Both brothers have the honour of being Taba‛ 
Tābi‛īs. 


Recitation of the Qur’ān 


In the course of their night worship, it was the 
practice of each one to recite one third of the 
Qur’ān. When the mother and ‛Alī passed away, 
Hassan began reading the entire Qur’ān in one 
night. 


An excellent example 


If a beggar came to him and he had nothing to 
give him, he would give him an ember from the 
fire and tell him to go to such and such 
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residential area, the people there might give him 
something in return for the ember, and in this 
way his need will be fulfilled. 


If he had to advise a person, he would not do it 
directly on his face. He would write it on a piece 
of paper and send it to him. 


Statements 


1. “When an ‛ālim does not fear Allāh ta‛ālā, he is 
not an ‛ālim.” 


2. “Sa‛īd ibn al-Musayyib said: ‘If a person 
remains seated in the musjid all the time and 
accepts whatever gift is given to him, then he has 
actually persisted and insisted in begging.’” 


Note: Glory to Allāh! Look at what a fine line the 
shaykh drew on the issue of begging. A person 
remains seated in the musjid, people believe him 
to be a pious person, and therefore give him gifts. 


3. “We investigated what asceticism is and found 
it to be in the one who speaks the least.” 


When he used to see a graveyard, he would fall 
down unconscious. 


4. “Acts of piety result in strength in the body, 
effulgence in the heart, and lustre in the eyes. 
Evil deeds result in lethargy in the body, 
darkness in the heart, and blindness in the eyes.” 
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5. “A person cannot be a perfect jurist unless his 
condition is such that when Allāh ta‛ālā takes the 
world away from him and gives it to his friends, 
he is happy about it.” 


Demise 


‛Alī rahimahullāh passed away in Kūfah in 154 
A.H. and Hasan rahimahullāh passed away 
thirteen years later. May Allāh ta‛ālā shower His 
mercy on them. (Tabaqāt, p. 50) 
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Hadrat ‛Abd al-Wāhid ibn Zayd 
rahimahullāh 


Name and lineage 


His name is ‛Abd al-Wāhid, his title is Abū 
‛Ubaydah Basrī, and his father’s name is Zayd. 
He met Hadrat Hasan Basrī rahimahullāh and 
others. 


He was very strict in his adherence to salāh, 
fasting, etc. and is listed among the Taba‛ Tābi‛īn. 


Statements 


1. “A believer is like a child in a womb which does 
not like to come out of it. When it comes out of it, 
it does not want to go back. When a believer 
leaves the world he experiences the same 
emotion, i.e. he does not want to return to it.” 


2. “You must certainly eat rotī (flat round 
leavened bread) and salt because they melt the fat 
of the kidney, and they increase one’s conviction.” 


3. “The best condition of a servant in this world is 
for him to be in agreement with Allāh ta‛ālā. If 
Allāh ta‛ālā keeps him in this world for obedience, 
he must accept it. And if He takes him away from 
this world, he must be happy with it.” 


4. “When a person is given something in this 
world but he desires something else, Allāh ta‛ālā 
snatches away the enjoyment of solitude with 
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Him. He replaces closeness with distance, and 
affinity with aloofness.” 


Demise 


He either passed away in 150 A.H. or 177 A.H. 
May Allāh ta‛ālā shower His mercy on him. (Siyar 
A‛lām an-Nubalā‛, vol. 7, p. 178) 
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Hadrat ‛Abdullāh ibn Mubārak 
rahimahullāh 


Name, lineage, birth 


His name is ‛Abdullāh, his kunnīyyat is Abū ‛Abd 
ar-Rahmān, and his father’s name is Mubārak. 
His father, Hadrat Mubārak, was a slave of a 
certain master. His master was very much 
impressed by Mubārak’s piety, worship and 
devotion to Allāh ta‛ālā; so he got his daughter 
married to him. Hadrat ‛Abdullāh rahimahullāh 
was born from this fortunate woman in 118 A.H. 
in Marw. His original residence was in Marw, and 
that is why he is referred to as Marwazī. (Siyar 
Sahābah, vol. 8, p. 306) 


Education 


No one in his era equalled ‘Abdullāh ibn Mubārak 
in the number of journeys he undertook for the 
sake of knowledge. He travelled to distant lands 
to seek knowledge. He went to Yemen, Egypt, 
Shām, Kūfah, Basra, and other places. (Siyar 
Sahābah, vol. 8, p. 306) 


His shuyūkh 


He is from among the special students of Hadrat 
Imām Abū Hanīfah rahimahullāh. He loved Imām 
Sāhib rahimahullāh intensely and was very 
attached to him. He used to say: “Whatever I 
accomplished was because of Imām Abū Hanīfah 
rahimahullāh and Sufyān Thaurī rahimahullāh.” 
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He is a distinguished Taba‛ Tabi‛ī as regards his 
knowledge and merit. 


A comprehensive personality 


‛Abdullāh ibn Mubārak rahimahullāh was 
extremely intelligent and sharp, and possessed an 
extraordinary memory. He was an expert in all 
sciences, but had a special affinity with 
memorizing and narrating Hadīth. (Taba‛ Tābi‛īn, 
p. 327) 


Character and habits 


He was an example of the Sahābah radiyallāhu 
‛anhum in his worship, spiritual exercises, 
asceticism, piety, character and habits. He was 
an icon of etiquette and good social behaviour. He 
used to say: “Etiquette and good social behaviour 
are two parts of Dīn.” 


His respect and etiquette in an assembly of 
Hadīth were worth observing. Even in any other 
ordinary assembly, he could not tolerate to see 
anything which was against Islam. A person 
sneezed in an assembly, but he did not say al-
hamdulillāh. He waited for some time and then 
addressed the person saying: “Brother, what 
should you say when you sneeze?” The man 
replied: “Al-hamdulillāh.” He said: 
“Yarhamukallāh (may Allāh have mercy on you).” 
(Taba‛ Tābi‛īn, vol. 1, p. 335) 
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Wise statements 


1. “The materialist people of this world depart 
from the world without having enjoyed the most 
desirable and delicious thing of it.” People asked 
him: “What is the most delicious thing it?” He 
replied: “The ma‛rifat of Allāh ta‛ālā.” 


2. “I prefer not spending a single dirham obtained 
from doubtful sources to giving 100 dirhams in 
charity.” 


3. “I did not tire of searching for anything apart 
from a friend who loves solely for the sake of 
Allāh ta‛ālā.” 


Note: If this was the situation in the era of Hadrat 
‛Abdullāh ibn Mubārak, what can be said of our 
era!? Such a friend is extremely rare. 


4. “A person cannot be a true ‛ālim unless there is 
Allāh’s fear in his heart and he has no inclination 
for this world.” 


5. Someone asked him: “What is humility?” He 
replied: “To remain forthright before the wealthy.” 


Note: Glory to Allāh! What an excellent definition 
of humility. This is because humbling one’s self 
before wealthy people is not humility. Rather, it 
entails humiliating one’s self, and useless flattery 
which is disliked. 


6. “The first thing which is necessary for 
knowledge is an intention, then a will, then 
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understanding, followed by practising on it, 
memorizing it, and then propagating it and 
passing it on to others.” 


Note: Glory to Allāh! Hadrat ‛Abdullāh ibn 
Mubārak rahimahullāh explained several stages 
which follow one after the other for the 
propagation and conveying of knowledge. This 
proves his wisdom and insight. Since no 
consideration is given to this today, correct and 
proper knowledge is not being acquired. This 
results in a shortcoming and defect in its 
propagation as well. Inspiration is from Allāh 
ta‛ālā alone. 


7. Abū Wahb Marwazī rahimahullāh asked him 
for a definition of haughtiness, so he said: “To 
look down on people and find fault with them.” 
He asked for a definition of self-ego, so he said: 
“When a person feels that others do not have 
what he has.” 


8. A person asked him about jihād and making 
preparations for it, so he said: “You must keep 
your nafs steadfast on the truth until it 
automatically remains steadfast on it. This is the 
greatest jihād.” This is an exact translation of the 
following Hadīth: 


هفْسن داهج نم اهِدجاَلْم  


“A mujāhid is one who strives against his self.” (Taba‛ 
Tābi‛īn, vol. 1, p. 347) 
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Note: This also demonstrates Hadrat ‛Allāmah’s 
knowledge and wisdom in the sense that he 
defined the greatest jihād in a manner which is 
fully supported by the Hadīth. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said to a group of 
Sahābah radiyallāhu ‛anhum who had returned 
from jihād: 


. قدمتم من الجهاد الأصغر إلى الجهاد الأكبر، قيل يا رسول االله، ما الجهاد الأكبر
اللامع الدراري، -قال العراقي رواه البيهقي في كتاب الزهد(قال الجهاد النفس 


  )٤٧٢، ص٢ج


“You have returned from a minor jihād and come to a 
major jihād.” He was asked: “O Rasūlullāh! What is the 
major jihād?” He replied: “It is jihād with the nafs.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam sought 
refuge from the evil of the nafs. He said: 


فْسِيرِّ نش مِن ذُبِكوأَع إِنِّي مأَللَّه 


“O Allāh! I seek refuge from the evil of my nafs.” 


A Hadīth refers to the nafs as the biggest enemy: 


كيبنج نيب الَّتِي كفْسن وِّكدى عدأَع 


“Your biggest enemy is your nafs which is between 
your two sides.” 


When an enemy is powerful, it is difficult to 
combat him. A person will have to undergo 
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strenuous exercise to overpower him. This is why 
fighting the nafs is referred to as a major jihād. 


 


We now quote a few statements from Tabaqāt 
Kubrā: 


1. He preferred studying the lives of the Sahābah 
radiyallāhu ‛anhum and Tābi‛īn rahimahumullāh 
to sitting in the company of the ‛ulamā’ of his 
time. He used to say: “When any of you learns a 
sufficient amount of the Qur’ān whereby he can 
perform his salāh correctly, he must occupy 
himself in seeking knowledge. This is because 
knowledge will enable him to understand the 
Qur’ān.” 


2. “In the present times, I have not come across a 
person who accepts advice open heartedly.” 


Note: This is something to think about. He is 
talking about the situation in the second century. 
What, then, can be said about the situation 
today? Let alone not accepting advice, people do 
not even want to listen to any advice. In fact, the 
situation today is such that a person considers 
the one who advises him to be his enemy. 


3. “One of the prerequisites for a person to be an 
‛ālim is that even the slightest danger of love for 
this world must not cross his heart.” 
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4. He was asked: “Who are the despicable 
people?” He replied: “Those who make their Dīn a 
means of livelihood.” 


5. “How can a person make claims to having a lot 
of knowledge when he is found wanting as 
regards fear [of Allāh ta‛ālā] and abstinence?” 


6. “Many small deeds become large because of the 
intention [with which they are done]. Many great 
deeds become insignificant because of the 
intention [with which they are done].” 


7. Whenever he felt like eating, he would not eat 
until he finds a guest to join him in the meal. He 
used to say: “We have been told that there is no 
accountability for what the guest eats.” 


8. He used to feed fālūdā and halwā (sweetmeats) 
to his companions while he himself was fasting. 
Someone said to him: “Your wealth has decreased 
now, so you should cut down your generosity to 
people.” He replied: “So what if my wealth has 
decreased? Hasn’t my life-span also decreased?” 


Note: What a beautiful reply portraying the 
fleeting nature of this world and the eternal life of 
the Hereafter. 


9. “Remain desirous of anonymity, and abhor 
popularity. But do not be satisfied by your nafs 
for desiring anonymity and obscurity because this 
too can create pride in your nafs.” 
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Note: A person asked Hadrat Hakīmul Ummat 
Maulānā Ashraf ‛Alī Thānwī rahimahullāh about 
remaining in solitude. In accordance with the 
person’s situation and condition, Hadrat 
rahimahullāh prohibited him from solitude, and 
said: “Your solitude may become well-known 
among people, and popularity of this nature could 
lead to calamities for you.” 


10. “Your claims to asceticism will remove you 
from asceticism.” He also said: “The king of 
asceticism is greater than the king of people. This 
is because the king of people controls them by his 
power and force. On the other hand, the ascetic 
flees from people while they run after him [seek 
his companionship].” 


11. Someone complained to him that some 
scholars were collecting zakāh from them. He 
said: “What should we do? If we stop them, they 
will desist seeking knowledge. If we permit them, 
they will continue in their quest for knowledge. 
Obviously, acquisition of knowledge is not only 
better, but essential.” 


Note: Glory to Allāh! What words of wisdom and 
intelligence. These personalities possessed perfect 
knowledge which was accompanied by perfection 
in intelligence and wisdom. This is why they 
would bear in mind the general good and guide 
their people accordingly. Serving Dīn has to be 
essentially complemented by intelligence and 
wisdom. If not, instead of goodness and rectitude, 
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lack of intelligence could open the doors to 
dissent, problems, and mutual conflict. 


12. “I consider it better to return a single dirham 
obtained through doubtful means to spending 
70 000 000 dirhams in charity.” 


13. The excessive worship of Yūsuf ibn Asbāt was 
mentioned to him, so he said: “You have 
mentioned such people from whose mere mention 
we can obtain a cure. But if everyone were to do 
this [engage in full-time worship], who will remain 
to follow the Sunnats of Rasūlullāh sallallāhu 
‛alayhi wa sallam? Who will carry out good deeds 
like visiting the sick and attending funerals?” He 
mentioned a few other similar good deeds. 


14. Someone asked him: “How do the angels 
know that a person has intended to do a good 
deed?” He replied: “They perceive its fragrance.” 
He used to say: “Mercy descends when righteous 
people are remembered.” 


15. “Do not disregard three groups: (1) ‛ulamā’, 
(2) rulers, (3) brothers. The one who disregards 
the ‛ulamā’ will have his Hereafter destroyed. The 
one who disregards and belittles the rulers will 
have his worldly affairs destroyed. The one who 
demeans his brothers will destroy his self-
respect.” 


16. “If a person withholds such an amount of 
worldly possessions through which he will save 
himself from the humiliation of begging to people, 
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then this will not remove him from abstention [he 
will still be regarded as an abstentious person].” 
(Tabaqāt, vol. 1, p. 51) 


Demise 


He passed away in 181 A.H. May Allāh ta‛ālā 
shower His abundant mercy on him. (Taba‛ 
Tābi‛īn, p. 348) 
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Hadrat Muhammad ibn Yūsuf Isfahānī 
rahimahullāh 


Name, merits 


His name is Muhammad, his father’s name is 
Yūsuf, and his grandfather’s name is Mi‛dān, who 
was a leader of the ascetics and worshippers. His 
kunnīyyat was Abū ‛Abdillāh Isfahānī, and he was 
a very senior ascetic. 


Affirmation of ‛ulamā’ 


Yahyā ibn Qattān rahimahullāh said: “I have not 
seen a better person than him.” (Siyar A‛lām an-
Nubalā’, vol. 9, p. 125) 


Hadrat ‛Abdullāh ibn Mubārak rahimahullāh used 
to describe him as ‛Arūs al-‛Ubbād wa az-Zuhhād 
(the bride of the worshippers and ascetics). 


A noteworthy example to emulate 


When he used to see a Christian, he would be 
amiable towards him, be hospitable to him and 
give him gifts so that he may become inclined 
towards Islam. 


Note: Just ponder! Muhammad ibn Yūsuf 
rahimahullāh would honour a Christian and send 
gifts to him in order to attract him towards Islam. 
Unfortunately, our condition is such that we 
malign Islam through our actions and unworthy 
character. Consequently, non-Muslims are 
distancing themselves from Islam, but we are not 
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bothered about it. Inspiration is from Allāh ta‛ālā 
alone. 


Worship 


He used to sleep in winter but not in summer. He 
would merely lie down after fajr for a short while. 
He would then get up and perform wudū’, and 
spend the morning in such a manner that his 
face would be beaming like a groom’s. 


Demise 


He passed away in 184 A.H. May Allāh ta‛ālā 
shower His abundant mercy on him. (Tabaqāt, p. 
52) 
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Hadrat Wakī‛ ibn al-Jarrāh ar-Rawāsī 
rahimahullāh 


Name, lineage and birth 


His name was Wakī‛, his kunnīyyat was ‛Abd ar-
Rahmān ar-Rawāsī, and his father’s name was 
Jarrāh. He was born in 149 A.H. in Kūfah. 
However Baghdādī relates through a transmission 
of Imām Wakī‛ wherein it is stated that when he 
was asked about his birth, he said: 


  ولدت سنة ثمان وعشرين ومائة


“I was born in 128 A.H.” 


Acquisition of knowledge 


Imām Wakī‛ rahimahullāh studied under 
practically all the fountains of knowledge of his 
time. Until his era, knowledge used to be passed 
on from heart to heart. The hardships and 
difficulties which the ‛ulamā’ of the past bore for 
the acquisition of knowledge is known to the 
‛ulamā’. He enjoys a distinguished position 
among the Taba‛ Tābi‛īn. 


Shuyūkh 


According to one narration, Imām Wakī‛ 
rahimahullāh heard Hadīth from Imām A‛zam Abū 
Hanīfah rahimahullāh and his senior students, 
Imām Abū Yūsuf rahimahullāh and Imām Zufar 
rahimahullāh. Baghdādī also states that Wakī‛ 
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heard Hadīth from Imām Abū Hanīfah 
rahimahullāh. He says: 


 وكان قد سمع منه شيئا كثيرا


“He heard a lot [of Ahādīth] from him.” 


Damīr rahimahullāh also lists him among the 
students of Imām Abū Hanīfah rahimahullāh. 


Intelligence and memory 


Is-hāq ibn Rāhwayh rahimahullāh says: “We got a 
memory through toiling, while Imām Wakī‛ had a 
natural memory.” The son of Imām Wakī‛ says: “I 
never saw a book or piece of paper in my father’s 
hand.” 


‛Alī ibn Hashram says: “I never saw a book in the 
hand of Imām Wakī‛. He used to deliver lessons 
solely from his memory. On observing his mind-
boggling memory, I asked him for some 
medication which could strengthen my memory. 
He replied: 


  ترك المعاصي ما جربت مثله للحفظ


“I have not experienced anything greater than 
abstention from sins for the strengthening of the 
memory.” 


Imām Shāfi‛ī rahimahullāh relates an incident in 
the form of a poem: 
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 ءَ حِفْظِيوعٍ سكِيإِلى و تكَوش–اصِيعكِ الْمرإِلى ت انِيصفَأَو   
 ى لِعاصِي لاَ يعطٰ وفَضلُ االلهِ–وعلَّلَه بِأَنَّ الْعِلْم فَضلٌ 


“I complained to Hadrat Wakī‛ about my bad memory, 
so he instructed me to abstain from sins. He explained 
it by saying that knowledge is a grace, and Allāh’s 
grace is not given to a sinner.” 


Merits in character 


His fear and submission were of a very high level. 
Hadrat Ibn Ma‛īn rahimahullāh says: “I heard 
Wakī‛ saying the following very often: 


 أَي يومٍ لَنا مِن الْموتِ


“Which day will our death occur?” 


Dā’ūd ibn Yahyā says: “I saw Rasūlullāh 
sallallāhu ‛alayhi wa sallam in a dream. I said to 
him: ‘O Rasūlullāh! Who are the auliyā’?’ He 
replied: ‘They are those who do not cause any 
physical harm to people. And Wakī‛ is certainly 
from among them.’” 


Worship 


His spending the night in worship had full impact 
on his entire household. Everyone, including the 
workers, was regular with tahajjud. Ibrāhīm ibn 
Wakī‛ says: 


كَانَ أَبِي يصلِّي الليلَ فلا يبقَى في دارِنا أحد إلاَّ صلَّى حتى أنَّ جاريةً لنا سوداءَ 
لِّيصلَت. 
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“When my father used to perform salāh at night, every 
single person in our house would perform salāh. So 
much so, even our black slave-woman would perform 
salāh.” (Siyar Sahābah, vol. 9, p. 389) 


Statements 


1. “Asceticism is in the halāl, and there is no 
halāl at all now. You should therefore regard the 
world like a corpse and only take of it what is 
essential for your survival.” 


2. When any person offended or harmed him, he 
would place soil on his own head and say: “If I 
was not a sinner, this person would not have 
been empowered over me.” He would then engage 
in excessive istighfār (seeking forgiveness) until 
the person would desist from harming him. 


Demise 


He passed away in 197 A.H. and was buried on 
the road to Iraq when he was returning from hajj. 
May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt, vol. 1, p. 54) 
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Hadrat ‛Amr ibn Maymūn al-Audī 
rahimahullāh 


Name and lineage 


His name is ‛Amr and his kunnīyyat is Abū 
‛Abdillāh. His father’s name is Maymūn. He was a 
famous and well-known Taba‛ Tābi‛ī, a reliable 
narrator, an ardent worshipper, and an ascetic. 
He was a resident of Kūfah. 


Conditions 


Bearing difficulties for Allāh’s cause was his 
beloved occupation. Meeting his beloved Allāh 
ta‛ālā was his greatest wish. He adhered strictly 
to worship and spiritual exercises throughout his 
Islamic life. 


Hadrat Ibrāhīm rahimahullāh says: “When ‛Amr 
ibn Maymūn became old, he knocked a nail in the 
wall. When he used to get tired in the course of 
his lengthy salāh, he would take support from the 
nail, or he would tie a rope to the nail and hold 
on to the rope.” 


Yūnus ibn Abū Is-hāq relates: “When ‛Amr ibn 
Maymūn used to enter the musjid, he would 
remain fully engrossed in the dhikr of Allāh 
ta‛ālā.” 
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Statements 


1. “The masājid are the houses of Allāh ta‛ālā, 
and it is necessary for the host to honour his 
guests and to shower His attention on them.” 


2. “From all the words which are uttered by 
people, the most superior words are: Lā ilāha 
illallāh.” 


Note: All his statements are very beneficial. 
Māshā Allāh. 


Demise 


He either passed away in 74 A.H. or 75 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Hilyatul 
Auliyā’, vol. 4, p. 126) 
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Hadrat Abū Is-hāq Ibrāhīm al-Harawī 
rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his kunnīyyat is Abū Is-hāq 
al-Harawī, and his father’s name is ‛Abdullāh ibn 
Hātim. 


He was an extremely honest and pure-hearted 
person. He used to remain in worship all the 
time. He remained in the company of Ibrāhīm ibn 
Ad-ham. He is a Taba‛ Tābi‛ī. 


A sincere person is tutored and nurtured by Allāh 
ta‛ālā 


He related the following about himself: I stayed in 
a forest for some time. I would neither eat, drink, 
nor have a desire for anything. Consequently, my 
nafs said to me that I have acquired a condition 
of unity with Allāh ta‛ālā. Immediately thereafter, 
someone whose identity I could not perceive 
addressed me from my right side. He said to me: 
‘O Ibrāhīm! You are showing off to Allāh ta‛ālā 
from within yourself. Do you know for how long I 
have been living here without eating, drinking or 
having a desire for anything?’ I replied: ‘Allāh 
ta‛ālā knows best.’ He said: ‘For eighty days. But I 
am ashamed before Allāh ta‛ālā lest any thoughts 
like yours enter my heart. (By virtue of this, al-
hamdulillāh), my condition is such that if I were 
to take an oath in Allāh’s name and ask Him to 
turn this tree into gold, He will certainly do it.’ 
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This incident was a powerful unseen warning for 
me.” (Tabaqāt, vol. 1, p. 55) 


Note: This shows that we must never be proud 
over our actions. Allāh ta‛ālā certainly has 
servants who are of different levels, one better 
than the other, and not known to all. We also 
learn that when a genuine sālik errs or slips up, 
Allāh ta‛ālā – through His grace and kindness – 
makes arrangements for his tutoring and 
rectification, through which he can come out of 
its destructive consequences. 


Statements 


1. Muhammad ibn Ibrāhīm relates: “I heard my 
father saying: ‘If a person wants his du‛ā’s to be 
accepted, he must adhere to five things: (1) eat 
only an amount which is essential, (2) have 
clothes which are necessary, (3) sleep as much as 
is essential, (4) speak as much as is necessary, 
(5) remain humble and submissive, and always 
protect the different body parts from sins.’” 


2. “Three things are necessary for the acquisition 
of Paradise: (1) to have full conviction in the 
promises of Allāh ta‛ālā, (2) be pleased with the 
decisions and decrees of Allāh ta‛ālā, (3) be 
sincere in optional acts of worship.” 


Note: He probably added the condition of 
“optional” because this is when show and 
ostentation creep in. As for the compulsory acts, 
when a person carries them out, he neither 
considers himself to be pious nor do others 
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regard him as such. (Hilyatul Auliyā’, vol. 10, p. 
44) 


Demise 


He passed away at the age of 66 in 144 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Taqrīb at-
Tahdhīb, p. 90) 
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Hadrat ‛Abd al-‛Azīz ibn Abī Rawād 
rahimahullāh 


Name and lineage 


His kunnīyyat is Abū ‛Abd ar-Rahmān and his 
name is ‛Abd al-‛Azīz ibn Abī Rawād. 


Information about him 


He was a Taba‛ Tābi‛ī who engaged in a lot of 
worship, and bore many calamities and 
hardships. He was losing his eyesight and his 
own house-people did not come to know about it 
for twenty years. His son became doubtful one 
day so he asked him about it. He said: “Yes, my 
son. It is twenty years since your father lost his 
eyesight by Allāh’s will.” Abū ‛Abd ar-Rahmān 
Muqrī rahimahullāh says: “I have not seen anyone 
more patient in standing in salāh than ‛Abd al-
‛Azīz ibn Abī Rawād.” 


Yūsuf ibn Asbāt rahimahullāh narrates: “He did 
not raise his eyes to the skies for forty years.” 


Note: Glory to Allāh! Look at his high level of 
respect! If such people are not blessed, who else 
can be? There is a famous saying: “The one who 
is respectful, shall profit. The one who is 
disrespectful, shall lose.” 


Statements 


1. “A person who takes admonitions from three 
things will not need to take admonition from 


https://nmusba.wordpress.com/







 369 


anything else: (1) Islam, (2) the Qur’ān, (3) old 
age.” 


2. He was asked: “What is the best worship?” He 
replied: “To remain concerned by day and night.” 


Note: Obviously, the best worship will be of the 
one who is very concerned, worried and fearful of 
the Hereafter. Rasūlullāh sallallāhu ‛alayhi wa 
sallam himself used to be worried all the time 
about the Hereafter. He used to say: 


  لا عيش إلا عيش الآخرة


“The real life is the life of the Hereafter.” 


3. He used to narrate from his father: Allāh ta‛ālā 
sent revelation to Hadrat Dā’ūd ‛alayhis salām 
saying: “Convey glad tidings to the sinners, and 
relate such things to the siddīqīn by which they 
fear.” He was surprised at this, so he asked: “O 
my Allāh! Must I convey glad tidings to the 
sinners, and instil fear in the siddīqīn!?” Allāh 
ta‛ālā said: “Yes. Say to them that any sin which I 
pardon is not greater than Me. And say to the 
siddīqīn not to get trapped into conceit by their 
good deeds because if I were to treat any of My 
slave with justice and equity, he will be 
destroyed.” (Hilyatul Auliyā’, vol. 8, p. 65) 


Note: This shows that Allāh’s mercy and 
beneficence are essential for salvation. Deeds are 
not enough. 
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Demise 


He passed away in 159 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Taqrīb at-Tahdhīb, p. 
157) 
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Hadrat Wuhayb ibn Ward Makkī 
rahimahullāh 


Name and lineage 


His kunnīyyat is Abū Umayyah, and others say it 
is Abū ‛Uthmān. His name is Wuhayb, and it is 
also said that his name is ‛Abd al-Wahhāb. 


Merits 


He was a resident of Makkah Mukarramah. He 
met several Tābi‛īn, e.g. Hadrat ‛Atā’ ibn Abī 
Rabāh, Hadrat Mansūr ibn Zādhān, Hadrat Abān 
ibn Abī ‛Ayāsh, and Hadrat Muhammad ibn 
Zuhayr rahimahumullāh. He became popular as a 
senior Taba‛ Tābi‛ī by virtue of narrating [Ahādīth] 
from these senior scholars. 


Muhammad ibn Yazīd says: “I noticed Sufyān 
Thaurī rahimahullāh doing the following: When he 
used to complete delivering his Hadīth lesson in 
Musjid-e-Harām, he would say to his students: 


  قوموا إلى الطبيب يعني وهيبا


“Go to the physician, i.e. Wuhayb.” 


Note: Glory to Allāh! Look at the humility of our 
elders! It is most worthy of emulation. 
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Statements 


1. “Asceticism means: Do not become grief-
stricken by anything which you lose, and do not 
rejoice and boast over what you acquire.” 


2. “If you can develop the ability of not allowing 
anything to make you heedless of Allāh ta‛ālā, 
you should most certainly do it.” 


Note: What excellent advice. 


3. Muhammad ibn Yazīd says: “Hadrat Wuhayb 
took an oath that he will never laugh until the 
angels come to him at the time of his death and 
inform him of his position with Allāh ta‛ālā.” The 
narrator says: “People saw dreams about him 
informing them that he is a dweller of Paradise.” 
When people informed him of this, he would cry 
profusely and say: “I think this dream is from 
Satan.” 


4. He was asked: “Can a sinner get the enjoyment 
of worship?” He replied: “Never. Definitely not. 
Not even the person who intends to commit a 
sin.” 


Note: We make du‛ā’ to Allāh ta‛ālā to give us 
refuge from sins through His grace so that we can 
be filled with the enjoyment of worship. 


5. He used to relate: Hadrat Mūsā ‛alayhis salām 
asked Allāh ta‛ālā: “O my Allāh! What is the sign 
of a servant being pleased with You?” Allāh ta‛ālā 
sent revelation to him saying: “When I give him 
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the taufīq (inspiration) to carry out acts of 
obedience and prevent him from disobedience, 
you must conclude that I am pleased with him.” 


6. “I prefer giving up backbiting (ghībah) to 
spending the entire world and whatever it 
contains in the path of Allāh ta‛ālā.” 


7. “I prefer lowering my gaze to spending the 
entire world and whatever it contains in the path 
of Allāh ta‛ālā.” He then recited this verse: 


مهجوا فُرفَظُوحيو ارِهِمصأَب ا مِنوضغي نمِنِيؤقُلْ لِّلْم 


“Say to the believing men: they must lower their gazes 
and safeguard their private parts.” (Sūrah an-Nūr, 24: 
30) 


8. “When Allāh ta‛ālā wills to bestow on His 
servant, he puts him through poverty, physical 
sicknesses, and fear. This continues until when 
his death approaches him while he has some sin 
in his record. As a result of this, severity is 
imposed on him at the time when his soul is 
taken out of him. Now when he meets Allāh 
ta‛ālā, he does not have any sin in his record.” 


Note: May Allāh ta‛ālā – through His grace – treat 
all of us with pardon. 


9. “Some ‛ulamā’ are referred to as jurists while 
they are included among the ignorant ones in 
Allāh’s record.” May Allāh ta‛ālā protect us from 
this. 
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Note: Glory to Allāh! What excellent statements. 
They are worthy of being inscribed in gold. 


Demise 


He passed away in 153 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Hilyatul Auliyā’, vol. 8, 
pp. 119-133) 
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Hadrat ‛Amr ibn Shurahbīl al-Hamdānī 
al-Kūfī rahimahullāh 


Name and lineage 


His name is ‛Amr and his kunnīyyat is Abū 
Maysarah. 


He is a reliable and just narrator of Hadīth, and a 
Taba‛ Tābi‛ī who is an ardent worshipper and 
ascetic. 


Statements 


1. When he used to lie down on his bed to rest at 
night, he would say: “If only my mother did not 
give birth to me.” His wife said to him on one 
occasion: “Abū Maysarah! Has Allāh ta‛ālā not 
been kind to you? Did He not bless you with the 
wealth of Islam and bestowed every type of favour 
on you?” He replied: “You are certainly correct in 
whatever you said. However, Allāh ta‛ālā informed 
us that we will be brought before the Hell-fire. 
But He did not make it clear whether we will be 
taken away from it or not?” 


He was making reference to this verse: 


 ى ربِّك حتما مقْضِيا كَانَ علٰجوإِنْ مِّنكُم إِلاَّ وارِدها 


“There is not anyone among you who will not pass 
through it. This is a promise upon your Sustainer – 
inevitable, absolute.” (Sūrah Maryam, 19: 71) 
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2. He relates: “A person passed away. When he 
was placed in his grave, the angels came to him 
and said: ‘We have come from Allāh ta‛ālā to 
inflict 100 lashes on you.’ He reminded them of 
his salāh, fasting and other efforts, so they 
reduced his punishment. He eventually agreed to 
receive ten lashes. He then cried before them and 
beseeched them to reduce it further. They said: ‘It 
is necessary and unavoidable to give you at least 
one lash.’ Subsequently, the angels gave him just 
one lash which caused his entire grave to be filled 
with flames and he became unconscious. When 
he came a little to his senses, he asked the 
angels: ‘For which sin did you give me this one 
lash?’ They replied: ‘You had fallen asleep one 
day. When you got up, you performed salāh 
without performing wudū’. And you heard an 
oppressed person crying out for help but you did 
not help him.’” 


Note: May Allāh ta‛ālā give us refuge through His 
grace. O Allāh! Save us from the Hell-fire. 
(Hilyatul Auliyā’, vol. 4, p. 120) 


Demise 


He passed away in 163 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Taqrīb at-Tahdhīb, p. 
422) 
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Hadrat Abū ‛Alī Shaqīq ibn Ibrāhīm al-
Balkhī rahimahullāh 


Name and lineage 


His name is Shaqīq, his kunnīyyat is Abū Alī, and 
his father’s name is Ibrāhīm. 


Merits 


He was from among the mashā’ikh of Khurāsān. 
He remained in the company of Hadrat Ibrāhīm 
ibn Ad-ham rahimahullāh and adopted the 
Tarīqah from him. He is a teacher of Hātim 
Asamm rahimahullāh, and a student of Imām 
Zufar rahimahullāh. He used to accompany Imām 
Abū Yūsuf rahimahullāh to the assembly of Imām 
Abū Hanīfah rahimahullāh. He is a Taba‛ Tābi‛ī. 


Importance of this world and the Hereafter 


He used to say: I pondered for twenty years until I 
was able to distinguish between this world and 
the Hereafter. I found them in two sentences, 
both of which are stated by Allāh ta‛ālā. The first 
[this world] is referred to as follows: 


  وةِ الدنياوما أُوتِيتم مِّن شيءٍِ فَمتاع الْحيٰ


“Whatever you have been given are mere possessions 
of this worldly life.” 


The second [the Hereafter] is referred to as 
follows: 
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 ىوما عِند االلهِ خير وأَبقٰ


“Whatever is with Allāh is better and more enduring.” 


Note: Glory to Allāh! Look at how he differentiated 
between this world and the Hereafter, and that 
too, in the light of the Qur’ān. This is a sign of his 
perfection in knowledge and cognition. May Allāh 
ta‛ālā also make our academic and practical 
temperament like this. Āmīn. 


Statements 


1. “Remain aloof from the wealthy people. The 
moment you become attached to them and start 
desiring their wealth, you will be leaving Allāh 
ta‛ālā aside and making them your god.” 


2. “The similitude of a believer is like a person 
who plants a date seed but he fears thorn trees 
spreading around this tree. The similitude of a 
hypocrite is like a person who plants thorn trees 
and hopes to obtain fresh and succulent dates 
from them.” 


3. “If an ‛ālim becomes covetous and desirous of 
accumulating wealth, who will an ignorant person 
emulate? If a person is well-known as a Saint, 
and he too becomes desirous of the world, desires 
the enjoyment of weddings and clothing, who will 
the masses – who were already involved in all this 
– emulate in order to come out of all such 
activities? If the shepherds themselves become 
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wolves, who is going to tend to the sheep?” 
(Tabaqāt, vol. 1, p. 65) 


4. He used to say to Hātim Asamm rahimahullāh: 
“Have contact with people to the extent of the 
contact which you have with fire. Take benefit 
from the fire but remain on your guard so that 
you do not get burnt by it.” (A‛yān al-Hujjāj, vol. 
1, p. 164) 


Note: Glory to Allāh! Look at how clearly he 
explained this subject through an example. Every 
person can fully understand it. 


5. “Tawakkul (reliance and trust in Allāh ta‛ālā) 
means that you must experience absolute peace 
and comfort from the promises of Allāh ta‛ālā. In 
other words, you must have full assurance and 
conviction in Allāh’s promises.” 


Demise 


Some history books state that he was martyred in 
174 A.H. in the district of Khatlān and was buried 
there. May Allāh ta‛ālā illuminate his grave. 
(Nafahātul Uns, p. 201) 
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Hadrat Ismā‛īl ibn ‛Ulayyah 
rahimahullāh 


Name and lineage 


His name is Ismā‛īl, his kunnīyyat is Abul Bishr, 
his father’s name is Ibrāhīm ibn Muqsim, and his 
mother’s name was ‛Ulayyah. She was a slave-
woman of the Banū Shaybān tribe. But she was a 
very learned woman. He is attributed to her and 
known as Ismā‛īl ibn ‛Ulayyah. He was born in 
110 A.H. in Basra. 


Merits 


Imām Ahmad ibn Hambal rahimahullāh states: 
“Proficiency and discernment [in knowledge] end 
with Ibn ‛Ulayyah in Basra.” Hashīm says: “A few 
huffāz of Hadīth assembled in Basra on one 
occasion. The Muhaddithūn (erudite Hadīth 
scholars) of Kūfah said to them: “Bring anyone 
apart from Ismā‛īl ibn ‛Ulayyah, and you will not 
find us below them in knowledge and merits. But 
we cannot compete against the knowledge and 
merits of Ibn ‛Ulayyah.” 


Imām Shu‛bah used to refer to him as Sayyid al-
Muhaddithīn (the chief of the Muhaddithūn). 
Yazīd ibn Hārūn used to say: “When I went to 
Basra, I did not meet a single person who was 
considered superior to Ibn ‛Ulayyah in the field of 
Hadīth.” Imām Yahyā ibn Ma‛īn rahimahullāh 
said: “Ibn ‛Ulayyah was a reliable, trustworthy, 
pious and dependable person.” 
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Post of justice 


He enjoyed many positions because of his 
juristical expertise and in-depth knowledge. He 
was first of all put in charge of the charities of 
Basra. Then he was given the responsibility of the 
military court in Baghdad. And lastly, he was 
appointed to the post of justice in Baghdad. But 
he did not remain in this post for very long. The 
moment he heard of the disapproval of Hadrat 
‛Abdullāh ibn Mubārak rahimahullāh in this 
regard, he handed in his resignation. 


Worship and fear of Allāh ta‛ālā 


Ibn ‛Ulayyah was completely enamoured with the 
recitation of the Qur’ān and worship. Ibn Madīnī 
rahimahullāh spent a night with him and saw him 
reading one third of the Qur’ān in that night. 


Asceticism, piety and consciousness of the 
Hereafter were general qualities of that era. Ibn 
‛Ulayyah rahimahullāh held a laudable position 
among the Taba‛ Tābi‛in in these qualities. Hadrat 
‛Abdullāh ibn Mubārak’s rahimahullāh inclination 
towards him and then helping him are clear 
proofs of this. His handing his resignation after 
Ibn Mubārak’s disapproval is proof of the extent 
of his piety. 


Ibn ‛Ulayyah rahimahullāh was undoubtedly a 
physical manifestation of: 


  فَلْيضحكُوا قَلِيلًا ولْيبكُوا كَثِيرا
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“So let them laugh little, and cry a lot.” 


His fear of Allāh ta‛ālā was of such a level that he 
never laughed for many years. His students relate 
that ever since he was made the governor of 
Basra, he was never seen to be laughing. 


Demise 


This lamp of knowledge and practice was 
extinguished on Thursday, 24th or 25th Dhū al-
Qa‛dah 193 A.H. His janāzah salāh was 
performed by his son Ibrāhīm, and he was buried 
in the famous Ibn Mālik graveyard of Baghdad. 
May Allāh ta‛ālā illuminate his grave. (Siyar 
Sahābah, vol. 9 – Taba‛ Tābi‛īn, p. 91) 
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Hadrat Hafs ibn Ghiyāth rahimahullāh 


Name and lineage 


His name is Hafs, his kunnīyyat is Abū ‛Umar. 
Nakha‛ was a branch of the famous Yemeni tribe, 
Midh-haj. This branch settled down in Kūfah. 
Based on his affiliation with this branch, he is 
known as Nakha‛ī. He was born in 117 A.H. and 
is a Taba‛ Tābi‛ī. 


Post of justice 


The most glorious pages of his life were with 
regard to his services in the field of the judiciary 
and issuing fatāwā. He embellished Kūfah and 
Baghdad for many years in these posts. Separate 
judges had always been appointed for the eastern 
and western districts of Baghdad. Hārūn ar-
Rashīd first appointed him to the post of justice 
for eastern Baghdad. He was 60 years old at the 
time. He maintained this post with full authority 
and influence for two years. This was followed by 
his appointment as a judge in Kūfah. 


Extreme caution 


He was extremely cautious and very particular 
about earning halāl. While he was a judge, he fell 
ill and could not carry out his judicial duties for 
fifteen days. When he recovered, he returned 100 
dirhams to the assessor with the following 
message: 


“This is the amount for the fifteen days in 
which I could not pass any judgement on the 
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cases of the Muslims. I do not have any right 
to take this amount.” 


Note: Glory to Allāh! This was his purity in 
transactions – something which is essential on 
every Muslim. This is especially necessary for the 
‛ulamā’ and mashā’ikh so that they can be 
emulated. 


Demise 


He passed away on 10 Dhū al-Hijjah 194 A.H. 
May Allāh ta‛ālā shower His mercy on him. (Siyar 
Sahābah, vol. 9 – Taba‛ Tābi‛īn, vol. 2, p. 122) 
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Hadrat Hammād ibn Salamah 
rahimahullāh 


Name and lineage 


His name is Hammād and his kunnīyyat is Abū 
Salamah. He was a slave of the Banū Tamīm. He 
is listed among the distinguished Taba‛ Tābi‛īn. 


Asceticism and worship 


Together with knowledge and acumen, the Tābi‛īn 
and Taba‛ Tābi‛īn distinguished themselves by 
possessing asceticism, piety, worship and 
spiritual striving similar to that of the Sahābah 
radiyallāhu ‛anhum. Hammād ibn Salamah 
rahimahullāh was also renowned for these angelic 
qualities among his contemporaries. 


Shihāb ibn Ma‛mar says: “He was an abdāl of his 
time.” Ibn Hibbān says: “He is listed among the 
ardent worshippers whose du‛ā’s used to be 
readily accepted.” He was well-known for his 
acumen, merits, religiosity and worship among 
the people of his time. He adhered strictly to the 
Sunnah, and was fully engaged in trying to put 
an end to the influences of the Ahl-e-Bid‛ah (those 
who commit acts of innovation in Islam). 


Hadrat Hammād ibn Salamah rahimahullāh said: 
“The person who acquires Hadīth for any purpose 
other than Allāh ta‛ālā (i.e. he acquires it for 
honour and fame) is trying to deceive Allāh 
ta‛ālā.” 
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Value for time 


Mūsā ibn Ismā‛īl addressed his students saying: 
“If I were to say that I never saw Hammād ibn 
Salamah laughing, I would be speaking the truth. 
He used to remain engrossed in his work all the 
time. He would be occupied in the recitation of 
the Qur’ān or different forms of dhikr. 
Alternatively, he would be busy in salāh. He had 
divided his entire day for these acts.” 


Muqātil ibn Sālih al-Khurāsānī rahimahullāh 
relates that he was with Hadrat Hammād ibn 
Salamah rahimahullāh one day. Someone 
knocked on the door, so he said to his slave-girl: 
“O daughter, go see who is at the door.” She 
returned and said: “It is the messenger of 
Muhammad ibn Sulaymān (who was most 
probably the governor of Basra).” He said: “Tell 
him to come in alone.” The messenger entered 
and gave him a letter which read as follows: 


“In the name of Allāh, the Beneficent, the 
Merciful. This letter is from Muhammad ibn 
Sulaymān to Hammād ibn Salamah. 


May Allāh ta‛ālā protect you as He protected 
His auliyā’ and obedient servants. A matter 
has cropped up, if you could come to me, I 
will be able to benefit from your counsel with 
regard to it. Was salām.” 


After reading the letter, he asked his slave-girl to 
bring his pen and ink-pot, and to write the 
following reply on the back of his letter: 
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“May Allāh ta‛ālā also protect you as He 
protects His friends and obedient servants. I 
remained in the company of many ‛ulamā’ 
who would not go to anyone. I also excuse 
my self from coming to you. If you need to 
understand any matter, you must come to 
me, and ask whatever you wish. If you 
decide to come, you must come alone. You 
must not be accompanied by your servants 
and other notables. If not, I will not be able 
to see to your well-being or to my own well-
being. Was salām.” 


The messenger took the reply and went back. The 
narrator says: 


We were still seated when someone knocked on 
the door. The slave-girl was asked to see who was 
there. She returned and said: “It is Muhammad 
ibn Sulaymān.” He said: “Tell him he may enter, 
but he must come alone.” He entered, offered 
salām, and sat down. After a short while, 
Muhammad ibn Sulaymān said: “How is it that 
whenever I sit before you, I am overcome with fear 
and apprehension?” Hammād ibn Salamah 
related on the authority of Hadrat Anas 
radiyallāhu ‛anhu that Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “When an ‛ālim seeks the 
pleasure of Allāh ta‛ālā through his Dīn, then 
everything begins to fear him. But when he seeks 
the treasures of the world from Him, he begins to 
fear everything.” 
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Muhammad ibn Sulaymān listened to all this 
with an attentive ear, and said: “I am presenting 
these 40 000 dirhams to you, you may spend this 
money for your needs.” Hammād ibn Salamah 
said with total independence: “Take it back and 
return it to those from whom you took it 
wrongfully.” He said: “By Allāh, I am giving you 
this money from my family inheritance.” Hammād 
said: “I have no need for it. Excuse me. May Allāh 
ta‛ālā pardon you. Take this money and 
distribute it.” He said: “If any deserving person 
does not receive it in the course of my 
distributing it, he will complain of injustice.” He 
said again: “Please excuse me [from accepting it].” 


Note: This lengthy incident displays a splendid 
and brilliant picture of Hammād’s life. It provides 
us with practical guidelines for abstention, 
contentment and independence. This is sufficient 
for our admonition. 


Demise 


He passed away in 167 A.H. in Basra and was 
buried there. Hāfiz Ibn Hajar rahimahullāh 
narrates that Hammād rahimahullāh passed away 
in Dhū al-Hijjah, and he was 80 years old at the 
time. May Allāh ta‛ālā shower His mercy on him. 
(Siyar Sahābah, vol. 9, Taba‛ Tābi‛īn, vol. 2, p. 
134) 
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Hadrat Hamzah ibn Habīb Zayyāt 
rahimahullāh 


Name, lineage, birth 


His name was Hamzah and his kunnīyyat was 
Abū ‛Amārah. His father’s name was Habīb and 
grandfather’s name was ‛Amārah. Zayyāt was his 
title. He was born in 80 A.H. His paternal home 
was in Kūfah and he spent his entire life there, 
conducting lessons and benefiting people in 
general. He is a Taba‛ Tābi‛ī. 


Merits 


He was proficient in the Qur’ān, Hadīth, 
literature, inheritance and other sciences. The 
‛ulamā’ are especially unanimous about his 
knowledge of the Qur’ān and fine understanding 
of the laws of inheritance. Hamzah ibn Zayyāt 
holds a distinguished position among the seven 
imāms of qirā’ah who were renowned in this field 
and who were emulated later on. After ‛Āsim 
rahimahullāh and A‛mash rahimahullāh, Hammād 
acquired the position of leadership in the field of 
qirā’ah in Kūfah. 


Worship 


He was a towering example from the righteous 
(sulahā’) of this ummah in his abundant worship 
and spiritual exercises. He used to spend a major 
portion of the night in worship, and pass very 
little time in sleeping. Imām Sufyān Thaurī 
rahimahullāh and Sharīk ibn ‛Abdillāh 
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rahimahullāh both have the honour of being his 
students. They relate: “Whenever anyone saw Ibn 
Habīb az-Zayyāt, he was either delivering his 
lessons or performing salāh. He had the habit of 
performing four rak‛ats of optional salāh at the 
end of every lesson. He used to complete at least 
twenty five recitations of the Qur’ān every 
month.” Ibn Fadl rahimahullāh said: “Calamities 
were driven away from Kūfah by virtue of 
Hamzah’s piety, great knowledge and abundant 
worship.” (Mīzān al-I‛tidāl, vol. 1, p. 284) 


He could not tolerate accepting any service from 
anyone. If he felt thirsty in the course of 
delivering his lessons during the intense summer 
season, he would not ask any of his students to 
bring water for him. He would get up himself and 
quench his thirst. 


He did not accept any wage his entire life for 
teaching the Qur’ān. He had made trade and 
business his means of income. He used to take 
olives from Kūfah and sell them in Halwān. He 
would purchase cheese and walnuts from Halwān 
and sell them in Kūfah. But he confined this 
occupation to absolute necessity – earning an 
amount which was just enough for his survival. 
Most of his time was spent in teaching and 
worship. 


Note: Glory to Allāh! This shows that it is not 
reprehensible for an ‛ālim to engage in business. 
Rather, it is commendable provided there are no 
excesses in it and the person practises on the 
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Hadīth instruction: “Do good in your quest [for 
sustenance].” 


It must be done in this way so that it does not 
interfere with a person’s other academic and Dīnī 
activities. 


Demise 


He passed away in Halwān either in 106 A.H. or 
107 A.H. May Allāh ta‛ālā shower His abundant 
mercy on him. (Siyar Sahābah, vol. 9, Taba‛ 
Tābi‛īn, vol. 2, p. 144) 
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Hadrat Sa‛īd ibn ‛Abd al-‛Azīz 
rahimahullāh 


Name and lineage 


His name is Sa‛īd, and his kunnīyyat is Abū 
Muhammad or Abū ‛Abd al-‛Azīz. He was born in 
90 A.H. and is a Taba‛ Tābi‛ī. 


Merits 


He was a high ranking jurist and Muhaddith of 
Shām. He had the good fortune of studying under 
senior Tābi‛īn. He combined the sciences of 
Qur’ān, Hadīth, Fiqh and other subjects. His 
worship, spiritual exercises, fear and submission 
before Allāh ta‛ālā are the glorious pages from the 
book of his life. 


Hākim says: “As regards his deep understanding 
of Islam, piety, knowledge and acumen, Sa‛īd ibn 
‛Abd al-‛Azīz enjoyed the same position in Shām 
as enjoyed by Imām Mālik rahimahullāh among 
the people of Madīnah.” Imām Auzā‛ī 
rahimahullāh was a famous scholar of his time in 
the fields of fiqh and iftā’ (issuing fatāwā). If 
anyone were to ask him a question in the 
presence of Ibn ‛Abd al-‛Azīz, he would 
immediately say: 


ا ما أَبلُودسمح  


“Ask Abū Muhammad.” 
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Note: Glory to Allāh! Look at the humility and 
selflessness of our elders. One acknowledges the 
intellect and acumen of the other without any 
hesitation. This is an excellent example for us. 
May Allāh ta‛ālā inspire us to practise. Āmīn. 


Fear of Allāh ta‛ālā 


His knowledge was complemented by his deeds 
and actions. He used to engage in a lot of 
worship, and was always trembling out of fear of 
Allāh ta‛ālā. He would spend the entire night in 
salāh and his eyes would flow with tears 
continuously. Abū al-Farā al-Farābīsī 
rahimahullāh relates his personal experience: “I 
saw him performing salāh on one occasion. Tears 
were flowing continuously from his eyes and 
falling on the straw mat.” Muhammad ibn 
Mubārak as-Surī rahimahullāh relates: “Whenever 
Sa‛īd ibn ‛Abd al-‛Azīz missed a salāh with 
congregation, he would cry uncontrollably.” 
(Tadhkiratul Huffāz, vol. 1, p. 198) 


He said: 


منهج لِي ثِّلَتلَوةٍ إِلَّا مإِلَى ص تا قُمم  


“Whenever I stand up for salāh, the Hell-fire in its 
original form presents itself before me.” 


Statements 


Some of his statements are quoted in the books of 
Tabaqāt. One can gauge from these statements 
that together with being a high ranking ‛ālim, 
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jurist and muhaddith, he was a close servant of 
Allāh ta‛ālā. Whenever anyone asked him for a 
fatwā, he would first say these words: 


  ذَا رأْيِي والرأْي يخطِي ويصِيبلاَ حولَ ولاَ قُوةَ إِلاَّ بِااللهِ، هٰ


“All power and might belongs to Allāh ta‛ālā alone. This 
is my opinion, and an opinion can be right or wrong.” 


Demise 


He passed away in Damascus in 167 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Siyar 
Sahābah, vol. 9, Taba‛ Tābi‛īn, vol. 2, p. 176) 
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Hadrat Shurayk ibn ‛Abdillāh Nakha‛ī 
rahimahullāh 


Name, lineage, birth 


His name was Shurayk and his kunnīyyat was 
Abū ‛Abdillāh. He was born in, Bukhārā, the well-
known and populous city of Khurāsān in 95 A.H. 


High position 


Qādī Shurayk inherited virtue and merits from 
his family. His expertise in the fields of Fiqh and 
Hadīth was accepted. He is a Taba‛ Tābi‛ī. 


Post of justice 


Because of his expertise and deep knowledge in 
the fields of jurisprudence and issuing fatāwā, 
many rulers appointed him to the coveted 
position of judge. Consequently, he was a judge 
over different periods in the cities of Kūfah, Wāsit 
and Ahwāz. 


A noteworthy practice 


The following was his habit during his entire 
tenure as a judge: He would have lunch before 
the court commenced, remove a piece of paper 
from his socks, and look at it with concentration. 
He would then pass judgement on the different 
cases which were presented to him. Some of his 
friends wanted to find out what was really on that 
paper which caused him to look at it so precisely 
every day. When they eventually got to see it, the 
following was written on it: 
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يرا شي قَفودِ االلهِ، اُذْكُرِ الْمبع نب كيرا شي ،هتحِداطَ ودِ االلهِ، اُذْكُرِ الصِّربع نب ك
  .بين يديِ االلهِ عز وجلَّ


“O Shurayk ibn ‛Abdillāh! Think of the Sirāt (the bridge 
over Hell) and how fine and sharp it is. O Shurayk ibn 
‛Abdillāh! Think of the time when you will be standing 
before Allāh ta‛ālā.” 


This in essence was a promissory note before 
Allāh ta‛ālā that during every procedure in court, 
conviction about the greatness of Allāh ta‛ālā 
must be present in the depths of his heart, and 
he must not commit any error or excess. 


Statements 


1. He used to say: 


  ترك الجواب في موضعه إذابة القلب


“Abstaining from giving an answer at the time when it 
is required is a proof of the numbness of the heart.” 


2. “Hunger sucks away illness.” 


Note: In other words, hunger provides relief to an 
illness. 


Demise 


He passed away in Kūfah on the 1st of Dhū al-
Qa‛dah 177 A.H. May Allāh ta‛ālā shower His 
mercy on him. (Siyar Sahābah, vol. 9, Taba‛ 
Tābi‛īn, vol. 2, p. 187) 
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Hadrat ‛Abd ar-Rahmān ibn Qāsim 
rahimahullāh 


Name, lineage, birth 


His name is ‛Abd ar-Rahmān and his kunnīyyat is 
‛Abdullāh. He was a resident of Egypt. There are 
many differences about the year of his birth. The 
years 128 A.H., 131 A.H. and 132 A.H. are 
mentioned. 


Acumen and comprehensiveness 


As regards his merits and acumen, he was a 
unique jurist and hāfiz of Hadīth. There are few 
personalities among the Taba‛ Tābi‛īn who 
possessed so many diverse excellences. This was 
especially with regard to the Mālikī jurisprudence. 
It is difficult to find anyone equal to him in this 
field. His lengthy companionship with Imām 
Mālik rahimahullāh made him a fountain in 
Mālikī jurisprudence. The first codification of the 
Mālikī madh-hab was initiated by him. He had 
about 300 volumes of fatāwā and masā’il of 
Imām Mālik rahimahullāh. (Tahdhīb at-Tahdhīb, 
vol. 6, p.253) 


Narration of Muwattā Imām Mālik 


The Muwattā of Imām Mālik rahimahullāh has 
been transmitted through thirty chains of 
transmission, but only sixteen narrations are 
well-known and reliable. ‛Abd ar-Rahmān ibn 
Qāsim is one of these sixteen. 
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Statements 


Many of his statements are worthy of being 
written in gold. 


1. He used to make the following du‛ā’ very often: 
“O Allāh! Keep the world away from me, and me 
away from the world.” 


2. “There is no good in getting close to the rulers.” 


3. “Abstain from befriending too many people 
because this is equal to turning free people into 
slaves.” 


Demise 


He passed away on 8th Safar on the night of 
Friday in Egypt. His grave is situated outside Bāb 
al-Qurāfah as-Sughrā. At the time of his death, 
he was either 58, 60 or 63 years old. (Siyar 
Sahābah, vol. 9, Taba‛ Tābi‛īn, vol. 2, p. 207) 


‛Allāmah Ibn Hajar ‛Asqalānī rahimahullāh states 
that he passed away in 191 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Taqrīb, p. 595) 
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Hadrat Imām Zufar rahimahullāh 


Name and lineage 


His name was Zufar and his kunnīyyat was Abū 
al-Hudhayl. His paternal home was in Basra. His 
father was a governor of Isbahān during the 
Umawī caliphate, and he was born here in 110 
A.H. His lineage eventually goes up to ‛Adnān. 


Character and habits 


He distinguished himself among his 
contemporaries on the basis of his asceticism, 
piety, mannerisms and character. When he 
passed away, people in general felt that he died 
solely because of his fear for the Hereafter. 
Whereas his life was spotless. He himself used to 
say: “I have not left behind anything whose 
investigation I fear.” 


Ibrāhīm ibn Sulaymān says: “When we used to sit 
in the company of Imām Zufar, no one had the 
courage to speak about any worldly matters. If a 
person were to merely start a worldly subject, 
Imām Zufar would get up and leave.” 


Dā’ūd Tā’ī rahimahullāh was a famous ascetic 
and pious personality from among the students of 
Hadrat Imām A‛zam Abū Hanīfah rahimahullāh. 
Dā’ūd Tā’ī rahimahullāh had a very brotherly and 
affectionate relationship with Imām Zufar 
rahimahullāh. Hasan ibn Ziyād says: “Dā’ūd Tā’ī 
occupied himself in worship alone, while Imām 
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Zufar rahimahullāh combined knowledge with 
worship.” 


Yahyā ibn Aktham says: “After the demise of 
Hadrat Imām A‛zam Abū Hanīfah rahimahullāh, 
my father preferred attending the assemblies of 
Imām Zufar rahimahullāh because together with 
possessing knowledge, he was a man of 
asceticism and piety.” 


Imām Zufar rahimahullāh said: “I never desired 
remaining in this world, nor did my heart ever 
become inclined to the attractions and beauty of 
this world.” 


Knowledge and merits 


The ‛ulamā’ are fully aware of the high position 
which he holds as regards his knowledge and 
merits. Furthermore, he has the honour of being 
a Taba‛ Tābi‛ī. 


The opinions of the imāms of Fiqh with regard to 
Imām Zufar rahimahullāh 


Hadrat Imām Zufar rahimahullāh held a 
distinguished position among the students of 
Imām Abū Hanīfah rahimahullāh for several 
reasons. One of them was the fact that Imām Abū 
Hanīfah rahimahullāh permitted him to conduct 
his own lessons while Imām Sāhib was still alive. 
Whereas, Imām Abū Yūsuf rahimahullāh and 
Imām Muhammad rahimahullāh did not receive 
such a permission. 
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Hadrat Imām Abū Hanīfah rahimahullāh said in 
an assembly: 


  هو إمام من أئمة المسلمين، وعلم من أعلام الدين


“He is one of the imāms of the Muslims, and one of the 
signs of the loftiness of Dīn.” 


Demise 


He passed away at the young age of 48 in 158 
A.H. Imām Abū Yūsuf rahimahullāh was present 
at the time of his death. He expressed his final 
request by saying: “These goods belong to my 
wife. These 3 000 dirhams are for my nephew.” 
He added: “I do not owe anything to anyone, nor 
do I have any claim over anyone.” This shows that 
he had no children. (Siyar Sahābah, vol. 8, p. 
212) 


https://nmusba.wordpress.com/







 402 


Hadrat Imām Abū Yūsuf rahimahullāh 


Name and lineage 


His name was Ya‛qūb and his kunnīyyat was Abū 
Yūsuf. His lineage goes up to the Ansār. He was 
born in 113 A.H. or 93 A.H. in Kūfah. His father, 
Ibrāhīm, was a poor man who used to earn a 
living by doing menial jobs in Kūfah. 


Beginning of his education 


He was enthusiastic about reading and writing 
from an early age. However, because of his 
poverty, his father wanted him to help him in 
earning a living. This is why he did not get an 
opportunity to undertake formal studies for many 
days. But his desire for knowledge prodded him 
forward to such an extent, that despite his 
poverty and dire circumstances, he began going 
to the ‛ulamā’ of Kūfah without his father 
knowing about it. There were many assemblies of 
fiqh and Hadīth in those days in Kūfah. The 
assemblies of Muhammad ibn Abī Laylā 
rahimahullāh and Imām Abū Hanīfah 
rahimahullāh enjoyed a special distinction at the 
time. 


Consequently, Imām Abū Yūsuf rahimahullāh 
began attending the assemblies of Ibn Abū Laylā 
rahimahullāh for about 8-9 years. He then began 
attending the lessons of Imām Abū Hanīfah 
rahimahullāh. He was so attracted to his 
assembly that he never left it for as long as Imām 
Abū Hanīfah rahimahullāh was alive. He is a 
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specialist in the fields of fiqh and fatāwā, and a 
Taba‛ Tābi‛ī. 


The post of chief justice 


During the caliphate of Mahdī, Imām Abū Yūsuf 
rahimahullāh was appointed as a judge for the 
eastern section of Baghdad. He retained this post 
during the era of the caliph Hādī. When the reins 
of caliphate went into the hands of Hārūn ar-
Rashīd, he maintained him in the same post for 
one year, and then appointed him as chief justice 
of all the occupied regions. Maqrīzī writes that no 
one in Iraq, Khurāsān, Shām and Egypt could be 
appointed to the post of judge without his order. 
(Maqrīzī, vol. 4, p. 181) 


Statements 


Imām Abū Yūsuf rahimahullāh made many wise 
statements. We are quoting some of them: 


1. He used to say to his students: “O people! Seek 
knowledge solely for Allāh’s pleasure. Do not 
allow any other purpose to be included in it. My 
personal condition was that when I sat in an 
assembly with humility, I got up from it with 
honour. And if a sat in an assembly while feeling 
proud and haughty about my knowledge, it 
resulted in my humiliation and disgrace. So 
beware! Seek knowledge solely for Allāh ta‛ālā.” 


Note: Glory to Allāh! What excellent advice for 
students. If we practise on their words of advice, 
we will be their muqallids (followers) in the true 
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sense of the word, and we will be bestowed with 
honour and respect. 


2. “Abstain from the companionship of the person 
who does not fear the disgrace and humiliation of 
the Resurrection.” 


Note: Obviously, if a person does not fear 
humiliation before Allāh ta‛ālā, he will not bother 
if he disobeys Him. This will result in Allāh’s 
displeasure against him. In such a case, he will 
have to suffer humiliation; there is no question of 
honour for him. And honour lies with Allāh ta‛ālā 
alone. 


3. “There are three fundamental favours: (1) 
Islam. No favour of this world can be complete 
without it. (2) Health. No rest can be enjoyed 
without it. (3) Freedom from worry. Life cannot be 
peaceful without it.” 


Note: We have to be most grateful for these 
bounties. Together with valuing them, it is 
essential for us to be concerned about fulfilling 
the rights of these favours. If not, these favours 
can become causes of our humiliation and 
downfall. A Hadīth states: 


قَالَ رسولُ االلهِ صلَّى االلهُ علَيهِ وسلَّم نِعمتانِ مغبونٌ فِيهِما كَثِير مِّن الناسِ، الصِّحةُ 
  .والْفَراغُ


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “There 
are two favours regarding which many people are 
deceived, viz. health and free time.” 
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Excellent character 


The mannerisms and character which he 
displayed while in the position of chief justice 
were really his peculiarity. Many pure souls 
become tainted and soiled when they reach such 
high positions. But Imām Abū Yūsuf 
rahimahullāh never allowed himself to become 
soiled. Intermingling with people, humility, 
submission, helping and assisting people, 
according respect to the ‛ulamā’, generosity and 
big-heartedness were qualities which remained 
with him just as a shadow remains with a person. 


When he was appointed as the chief judge, he 
used to receive a monthly salary of more than 
2 000 dirhams. In addition to this, he would 
receive hundreds of thousands of dirhams 
annually from the court of Hārūn ar-Rashīd. In 
this way, he had a considerable amount of wealth 
at the time of his death. But when he was about 
to depart from this world, he made a bequest for 
its entire distribution to the poor. Approximately 
400 000 dirhams were distributed among the 
people of Makkah, Madīnah, Kūfah and Baghdad. 


Note: Glory to Allāh! Look at the extent of his 
generosity. Those who are his muqallids 
(followers) should at least have one percent of it, if 
not, their taqlīd of him will be of no consequence. 


He used to say: “Knowledge is such a thing that 
only if you give it all your life, it will give you a 
portion of itself. But when you receive a part of it, 
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do not sit back. Instead, continue striving to 
acquire more.” 


Note: This is an excellent advice for the ‛ulamā’. 
No matter what level of knowledge a person 
reaches, he must never consider himself not in 
need of any more. Allāh ta‛ālā instructed 
Rasūlullāh sallallāhu ‛alayhi wa sallam to make 
du‛ā’ for more knowledge. Allāh ta‛ālā says in the 
Qur’ān: “Say: O my Sustainer! Increase me in 
knowledge.” 


He used to say: “For people of the government to 
live in a distressed and afflicted state is a cause of 
their degradation. And for judges and ‛ulamā’ to 
live a life of simplicity is a source of honour and 
pride.” 


Illness 


He was overcome by a unique softness of heart 
during his illness. The integrity with which he 
fulfilled the responsibilities of the judiciary were 
described previously. Despite this, he said this 
during his final moments: “I wish I left this world 
in a state of poverty and need. I wish I had not 
accepted the post of chief justice. But I still thank 
Allāh ta‛ālā because I did not intentionally wrong 
any person, did not take sides with any party, nor 
did I wish for a particular party to succeed and 
the other to fail.” 


A strange condition overcame him on the day 
when he departed from this world. These words 
were on his lips: “O Allāh! You know fully well 
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that I did not resort to my own opinion when 
passing judgement between two people. Nor did I 
pass a judgement which was against the actual 
facts. I always endeavoured to pass a judgement 
in the light of the Qur’ān and Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Whenever I experienced any difficulty, I would 
make Imām Abū Hanīfah rahimahullāh a means 
between myself and You. As far as I know, Imām 
Abū Hanīfah rahimahullāh was most 
knowledgeable on the laws and rules. He never 
went out of the limits of the truth wittingly.” 


He also said: “O Allāh! You know fully well that I 
always remained pure, and I never consumed a 
single harām dirham wittingly.” 


Demise 


He passed away on a Thursday at the time of zuhr 
on 5 Rabī‛ al-Awwal 182 A.H. The caliph, Hārūn 
ar-Rashīd, led the people in the janāzah salāh, 
and had him buried in the special graveyard of 
his family. Hārūn ar-Rashīd announced on the 
occasion of his death: “His death does not affect 
just one person or one family, but the entire 
ummah.” May Allāh ta‛ālā shower His abundant 
mercy on him. (Siyar Sahābah Taba‛ Tābi‛īn, vol. 
8, p. 49) 
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Hadrat Imām Muhammad Shaybānī 
rahimahullāh 


Name, lineage, birth 


His name is Muhammad, his father’s name is 
Hasan, and his kunnīyyat is Abū ‛Abdillāh. His 
father was a resident of Qarastān, a district in 
Damascus, but came to Iraq for work and settled 
down there. Imām Muhammad rahimahullāh was 
born here in 132 A.H. 


Education and training 


He spent a few years in Wāsit when his father 
joined the Syrian army, went to Kūfah, and 
settled down there. At that time, Kūfah was a 
centre of knowledge, sciences, ‛ulamā’ and 
mashā’ikh. On the academic level, it had acquired 
the status of Umm al-Bilād (mother of all cities) 
among the Islamic lands. The commencement of 
Imām Muhammad’s rahimahullāh education and 
training took place in this academic environment, 
and he came to be recognized for his knowledge 
and acumen, and as a Taba‛ Tābi‛ī. 


First of all, he acquired knowledge of the Qur’ān 
and then proceeded to study language and 
literature. After completing his primary 
education, he began attending the lessons of the 
senior and renowned scholars of Kūfah. His 
natural capabilities and aptitude, plus the 
academic environment of Kūfah made him into a 
worthy jewel while he was still a young man. 
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Attending the lessons of Imām Abū Hanīfah 
rahimahullāh 


He was only fourteen years old when he went to 
Imām Abū Hanīfah rahimahullāh to ask him a 
certain ruling (mas’alah). The mas’alah was: If a 
person who is not bāligh (has not reached the age 
of maturity) sleeps away after performing the 
‛ishā salāh, and he becomes bāligh that very 
night, will he have to repeat the ‛ishā salāh? 
Imām Sāhib rahimahullāh replied in the 
affirmative. Since Imām Muhammad had asked 
this question about himself, he got up from there 
immediately, performed wudū’, went to one 
corner of the musjid, and repeated his ‛ishā 
salāh. On seeing this, Imām Sāhib rahimahullāh 
said: “Inshā Allāh, this youngster will be rightly 
guided.” 


Although this incident may seem insignificant, it 
became the means for his studying fiqh, having 
confidence in Imām Abū Hanīfah rahimahullāh, 
and studying under him. A few days later, he 
came to Imām Sāhib rahimahullāh and expressed 
his desire to study under him. 


Imām Sāhib’s rahimahullāh prerequisite for 
admission into his class was that the student 
must memorize the Qur’ān. The same condition 
was made to Imām Muhammad rahimahullāh. He 
returned after one week with his father and said: 
“I have memorized the Qur’ān.” 
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He then asked a certain ruling to Imām Sāhib 
rahimahullāh, who asked him: “Are you asking 
this question from your own side, or did you 
overhear it from someone?” Imām Muhammad 
rahimahullāh replied: “It came on its own into my 
mind.” Imām Sāhib rahimahullāh said: “You have 
posed a question which is normally posed by 
adults. You must continue attending my classes.” 
Imām Muhammad rahimahullāh then joined his 
classes permanently and remained in his 
company all the time – whether at home or on a 
journey. He did not attend the lessons of anyone 
else for as long as Imām Sāhib rahimahullāh was 
alive. 


Studying under Imām Abū Yūsuf rahimahullāh 


He had the opportunity of studying for just four 
years under Imām Abū Hanīfah rahimahullāh. 
This short period was insufficient for an intricate 
and vast science like fiqh. This is why he turned 
to Imām Abū Yūsuf rahimahullāh after the demise 
of Imām Abū Hanīfah rahimahullāh. He attended 
his classes, completed his studies in fiqh, and 
was rarely separated from him except in the last 
few years. 


Imām Abū Yūsuf rahimahullāh was senior to him 
in knowledge and age. Despite this, he was most 
considerate of him. It was Imām Muhammad’s 
practice to go very early in the morning to the 
Hadīth lessons of other scholars, and by the time 
he went to Imām Abū Yūsuf rahimahullāh, many 
masā’il were already discussed and explained. 
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But when Imām Muhammad rahimahullāh 
entered, Imām Abū Yūsuf rahimahullāh would 
repeat them all for him. 


Study of Hadīth 


In addition to fiqh and Qur’ān, the 
companionship of Imām Abū Hanīfah and Imām 
Abū Yūsuf rahimahumullāh had instilled in him 
the desire for Hadīth. But the lessons of these two 
personalities were essentially lessons of fiqh and 
Qur’ān. This is why he needed to go to a teacher 
who was occupied solely in Hadīth. For this 
purpose, he headed for Madīnah Munawwarah, 
presented himself before Imām Mālik 
rahimahullāh, and studied Hadīth under him. 
(Taba‛ Tābi‛īn, vol. 1, p. 160) 


Imām Muhammad’s rahimahullāh vigilance 


Muhammad ibn Maslamah rahimahullāh writes: 
“Imām Muhammad rahimahullāh divided the 
night into three parts: one part for sleep, the 
second part for salāh, and the third part for 
knowledge. He used to sleep very little. Someone 
asked him: “Why do you not sleep?” He replied: 
“How can I sleep when others have placed their 
reliance on me and went to sleep? They say: ‘If 
they encounter any mas’alah, they will take it to 
him [referring to himself], and he will solve it for 
them. So if we sleep, the Dīn will be lost.” 


He started conducting lessons in the musjid of 
Kūfah when he was just twenty years old. He was 
very sharp, intelligent and bright. He used to 
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recite the Qur’ān in abundance – he used to recite 
ten pārās daily during the day.1 


Character and habits 


The essential criterion for man’s honour is his 
character. If there is any weakness in his in this 
regard, then even if he is an extraordinary 
person, he is considered to be ordinary. If he 
possesses any merit in this regard, then no 
matter how low he may be in our eyes, he has 
acquired true honour. Imām Muhammad 
rahimahullāh distinguished himself from his 
contemporaries by virtue of his merits and 
brilliance. He was a very honourable, cultured 
man of exceptional mannerisms. He never hurt 
anyone verbally, and treated everyone with love 
and affection. 


Forbearance 


He was an embodiment of forbearance. Imām 
Shāfi‛ī rahimahullāh said with regard to Imām 
Muhammad: “I have not seen a forbearing person 
like him.” He would hear things which were 
against his temperament, but he would tolerate 
them. Students would ask him all types of 
questions and engage him in discussions, yet, a 
single frown will not be seen on his forehead. 
Imām Shāfi‛ī rahimahullāh says: “Imām 
Muhammad was the only person whom I saw who 


                                       


1 Habībullāh Mukhtār: Muqaddamah al-Mukhtār Sharh 
Kitāb al-Āthār, Karachi. 
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would not frown and scowl in the course of 
discussions and debates.” 


Generosity 


He was very generous and open-hearted. 
Whatever he received from his father was all 
spent for his own education. His generosity used 
to be more manifest when he showed kindness to 
students. He helped Imām Shāfi‛ī rahimahullāh 
and Asad ibn Furāt rahimahullāh with 80 
dirhams each on several occasions. At times, he 
would have nothing, but would fulfil the needs of 
the poor through others. 


Asceticism and worship 


He was a righteous person, an ardent worshipper, 
and one who spent the night in worship. Shaykh 
‛Abdullāh narrates from his father who said: “I 
tried on several occasions to perform just one 
salāh with the humility and submission with 
which Imām Muhammad performs his salāh. But 
I failed.” Bakr ibn Muhammad narrates that 
Muhammad ibn Samā‛ah and ‛Īsā ibn Abān 
rahimahumullāh (who were shaykhs and 
muhaddithūn) of their time said that they learnt 
to perform salāh in a beautiful and excellent 
manner from Imām Muhammad rahimahullāh. 


Note: This shows that the senior muhaddithūn 
and fuqahā’ (jurists) used to learn and teach the 
method of performing salāh. Unfortunately, let 
alone not having internal humility and 
submission, no importance is given to fulfilling 
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the outward salāh in accordance with the 
Sunnah. O Allāh! Enable me, all my physical and 
spiritual children, and all the Muslims to give 
importance to this. Āmīn. 


Fear of the Hereafter 


He was very soft-hearted and he would tremble 
out of fear for the Hereafter. Some time before his 
death, he was overcome by profuse crying. When 
people asked him the reason, he replied: “When I 
will be made to stand before Allāh ta‛ālā and I am 
asked: ‘What brought you to Rayy (name of a 
place), was it to seek Allāh’s pleasure or to wage 
jihād in Allāh’s cause?’, then what answer will I 
give?” 


Note: This shows that the pious elders did not 
like leaving their homes unless it was for a noble 
purpose. It was because of his employment as a 
judge that Imām Muhammad had to accompany 
Hārūn ar-Rashīd to Rayy. But his heart did not 
really want to go. This is why he was overcome by 
profuse crying at the time of his death. 


Knowledge and acumen 


His knowledge and acumen can only be gauged 
from studying his books. But everyone does not 
have the opportunity to study them. We are 
therefore quoting – in brief – what others said in 
this regard. 


Imām Shāfi‛ī rahimahullāh says: “Had I not been 
blessed with the companionship of Imām 
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Muhammad rahimahullāh, the door of knowledge 
would not have opened to me. When he used to 
explain a mas’alah, the eloquence of his language 
would make one think that the Qur’ān was 
revealed in his language.” He used to say: “I 
acquired knowledge equal to the weight of one 
camel from him.” 


Imām Ahmad ibn Hambal rahimahullāh was 
asked: “Where did you learn these intricate 
masā’il?” He replied: “From the books of 
Muhammad ibn Hasan.” 


Fiqh 


Imām Muhammad’s popularity and the actual 
reason for his honour and distinction is his 
expertise in fiqh. Other scholars were consulted 
for other sciences, but when it came to the world 
of fiqh, he alone was its king. Imām Shāfi‛ī 
rahimahullāh studied fiqh under him and became 
a faqīh (jurist). Asad ibn Furāt rahimahullāh, a 
student of Imām Mālik rahimahullāh, was the one 
who laid the foundations of Mālikī jurisprudence. 
He [Asad ibn Furāt] had studied under Imām 
Muhammad rahimahullāh. 


Hadīth 


Imām Muhammad rahimahullāh studied under all 
the prominent Hadīth scholars of his time. He 
was an excellent memorizer of the Ahādīth of 
Imām Mālik rahimahullāh. His fine insight and 
vast knowledge in this field can be gauged from 
his writings on this subject. 
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Ijtihād and extracting rulings 


It is more difficult to make ijtihād (independent 
ruling) and extract rulings directly from the 
Qur’ān and Hadīth than to discuss secondary 
issues. Imām Muhammad rahimahullāh was on 
the level of a mujtahid in extracting and deriving 
masā’il. The conditions and prerequisites laid 
down by the jurists for the validity of ijtihād and 
extracting rulings are all fulfilled by him. Despite 
this, he did not initiate his own madh-hab. He 
always considered himself to be a follower of 
Imām Abū Hanīfah rahimahullāh. 


Demise 


Imām Muhammad rahimahullāh passed away in 
Rayy in 189 A.H. when he was 58 years old. This 
great imām of fiqh was buried in Jabal Tabruk, a 
famous fort in Rayy. May Allāh ta‛ālā shower His 
mercy on him. (Taba‛ Tābi‛īn, p. 157) 
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Hadrat Sayyidunā Mūsā al-Kāzim ibn 
Ja‛far as-Sādiq rahimahullāh 


Name and lineage 


His name is Mūsā, his kunnīyyat is Abul Hasan, 
and Kāzim is his title. He is the son of Hadrat 
Ja‛far as-Sādiq rahimahullāh. He was from among 
the distinguished and renowned mashā’ikh and 
‛ulamā’ of his time. He is listed among the Taba‛ 
Tābi‛īn. 


Birth 


He was born in Abwā’, a famous village near 
Madīnah, in the year 128 A.H. He lived in 
Madīnah for the rest of his life. 


Merits 


Hāfiz Dhahabī rahimahullāh writes: 


  الحا عابدا جوادا حليما كبير القَدركان ص


“He was a righteous person, an ardent worshipper, 
generous, forbearing, and of high rank.” 


He paid particular attention to worship and 
spiritual exercises. His excessive worship caused 
him to be known as the greatest worshipper of his 
time. 


Hāfiz Ibn Jauzī rahimahullāh provides an 
excellent biography of him in his book, Sifatus 
Safwah. ‛Allāmah Ibn Kathīr rahimahullāh writes: 
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 كان كثير العبادة


“He used to worship excessively.” 


Hārūn ar-Rashīd imprisoned him on the 
suspicion that people were pledging bay‛ah to 
him. Despite this, his spiritual exercises and 
practices of the day and night were not affected in 
the least. An eye witness to his worship in the 
prison describes it as follows: 


“After performing the ‛ishā salāh, he would 
remain engaged in the remembrance of Allāh 
ta‛ālā, concern for the Hereafter, and praise of 
Allāh ta‛ālā. When a considerable part of the 
night passed, he would stand up and perform 
salāh until the morning. After performing the fajr 
salāh, he would engage in a little dhikr until 
sunrise. He would then remain in murāqabah 
(self introspection) for quite some time. He would 
make miswāk, eat some food, and rest until 
before mid-day. After mid-day, he would perform 
wudū’ and remain in salāh from zuhr until ‛asr 
salāh. After the ‛asr salāh, he will turn towards 
the qiblah and remain in the dhikr of Allāh ta‛ālā. 
He would continue until maghrib. After the 
maghrib salāh, he would occupy himself in 
optional salāh until ‛ishā. (Siyar Sahābah, vol. 9, 
p. 359) 


Note: The abundant worship of Hadrat Mūsā 
Kāzim rahimahullāh is an example for all of us. As 
far as possible, we must spend this temporary 
abode in the worship of Allāh ta‛ālā, dhikr, 
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recitation of the Qur’ān, du‛ā’, beseeching Allāh 
ta‛ālā, introspection, self-assessment, and other 
good deeds. If we do this, we will be able to enjoy 
the eternal bounties of the Hereafter. 


 واالله الموفِّق وهو يهدي السبيل


“Inspiration is from Allāh ta‛ālā alone, and He alone 
guides to the straight path.” 


Generosity 


Hadrat Mūsā Kāzim rahimahullāh held a 
distinguished position in generosity. Khayr ad-
Dīn Zarkalī rahimahullāh writes: 


 كان أحد كبار العلماء الأجواد


“He was one of those senior ‛ulamā’ who were very 
generous.” 


Imām Dhahabī rahimahullāh writes: 


 كان موسى من أجود الحكماء


“Mūsā was one of the most generous wise men.” 


Frankness 


While he was in prison, he wrote a letter to the 
caliph. This letter is a clear reflection of his 
frankness, bravery and truthfulness. The 
following was written in his letter: 
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ه لم ينقص عني يوم من البلاء إلاّ انقضى عنك يوم من يا أمير المؤمنين ان! أما بعد
 .الرخاء حتى يفضي بنا ذالك إلى يوم يخسر فيه المبطلون


“O Amīr al-Mu’minīn! Just as my days of trial and 
tribulation are passing, the days of your comfort and 
luxury are decreasing. Eventually we will both have to 
experience a day in which those who did evil will suffer 
loss.” 


Demise 


After illuminating the world of knowledge and 
practice for many years, this brilliant lamp was 
extinguished on 25 Rajab 183 A.H. Most ‛ulamā’ 
are of the opinion that he passed away in the 
prison of Baghdad. To Allāh we belong and to Him 
is our return. Even to this day, his grave is well-
known in Baghdad and visited by many people 
from around the world. May Allāh ta‛ālā 
illuminate his grave. (Siyar Sahābah, vol. 9, p. 
363) 
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Hadrat Abū Is-hāq Ibrāhīm ibn Ad-ham 
rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his father’s name is Ad-
ham, and his kunnīyyat is Abū Is-hāq. ‛Allāmah 
Ibn Hajar rahimahullāh refers to him as an 
ascetic and very truthful Taba‛ Tābi‛ī. 


Merits 


Yūnus ibn Sulaymān Balkhī rahimahullāh says: 
“Ibrāhīm ibn Ad-ham rahimahullāh was from 
among the noblemen of Balkh. His father was a 
very wealthy man with many attendants and 
servants working for him. Ibrāhīm went hunting 
with his slaves and servants. He was spurring his 
horse forward when he heard a voice from above 
saying: “O Ibrāhīm! What is this futile activity?!” 


  أَفَحسِبتم أَنما خلَقْناكُم عبثًا وأَنكُم إِلَينا لاَ ترجعونَ


“Do you think We created you in vain and that you will 
not be returned to Us!?” 


“Fear Allāh! It is essential for you to make 
preparations for the day of Resurrection.” 


On hearing this, he got off his horse, discarded 
this world, and became occupied in deeds of the 
Hereafter. 


He left Balkh and came to Makkah where he 
remained in the company of Fudayl ibn ‛Iyād 
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rahimahullāh and Hadrat Sufyān Thaurī 
rahimahullāh. He then proceeded to Shām. 


Ibn Bashār says: “I was with Ibrāhīm ibn Ad-ham 
on the journey. He said to me: ‘If the kings and 
their children only knew what joy and bounties 
we are experiencing, they will fight us with 
swords for their entire lives just to acquire it from 
us.’ I said: ‘O Abū Is-hāq! People have made rest 
and comforts their objectives. As a result, they 
have strayed from the straight path.’ He smiled 
and said: ‘Where did you learn this from!?’” 


Note: Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to relate 
the above incident to us and say: “But this 
treasure cannot be obtained through swords. We 
will have to obliterate ourselves for it and remain 
in the company of the pious. Only then will we be 
able to acquire it.” 


Abundant worship 


Bashīr ibn Mundhir rahimahullāh relates: “When 
I used to look at Ibrāhīm ibn Ad-ham, he 
appeared to be lifeless. If a slight breeze were to 
merely touch him, he would fall. The complexion 
of his face had changed because of excessive 
worship and spiritual exercises, and he appeared 
weak and feeble. 


Preparation for the Hereafter 


Ibn Bashār rahimahullāh says: “I accompanied 
Ibrāhīm ibn Ad-ham to Tarāblis. I did not have 
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anything apart from two rotīs (flat round bread). 
On the way, a beggar begged us for something, so 
Ibrāhīm asked me to give the rotīs to him. I 
hesitated a bit, so he said to me: ‘What is wrong 
with you? Why are you not giving him the rotīs?’ I 
gave the rotīs to the beggar, but was very 
astonished by Ibrāhīm’s behaviour. He said to 
me: ‘Remember, you will certainly get whatever 
you spend. And you will not get whatever you 
retain. You should make preparations for the 
Hereafter because you do not know when the 
order of your Lord will descend. If you did not 
make preparations for it, you will regret, and it 
will be of no benefit to you.’ I was overcome by 
crying when I heard all this, and the value of this 
world decreased in my sight.” 


Ibn Bashār rahimahullāh relates: “We passed by a 
graveyard while we were walking with Ibrāhīm ibn 
Ad-ham. He went towards a grave, placed his 
hand on it, and said: ‘O such and such person! 
May Allāh ta‛ālā have mercy on you.’ He did the 
same to seven graves, then stood in the centre of 
the graves, mentioned them by name, and called 
out in a loud voice: ‘You have departed from this 
world, and we will meet you very soon.’ He began 
crying and became fully occupied in thought. He 
came back to his senses after some time, and 
turned to us with tears which were like pearls 
rolling down his cheeks.” (Sifatus Safwah, vol. 4, 
p. 152) 
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Statements 


1. “The sign of an ‛ārif billāh (one who has truly 
recognized Allāh ta‛ālā) is that most of his 
thinking and concern is for goodness and 
worship, and a major portion of his speech is the 
praise and glorification [of Allāh ta‛ālā].” 


2. He remained in the company of a certain 
person. When he decided to leave him, the person 
said: “O Ibrāhīm! If you saw any fault or 
shortcoming in me, you must certainly inform me 
of it.” He replied: “O brother! I looked at you with 
the eyes of love, and that is why I found 
everything in you to be commendable and 
excellent. It would be better if you asked someone 
else in this regard [i.e. about your faults and 
shortcomings].” 


3. Allāh ta‛ālā says: 


ادلاَ فَسضِ وا فِي الأَرلُونَ عودرِيلاَ ي نا لِلَّذِيلُهعجةُ نالآخِر ارالد اتِلْك  


“That abode of the Hereafter – We shall give it to those 
who do not seek to exalt themselves in the land, nor to 
cause corruption.” (Sūrah al-Qasas, 28: 83) 


He used to say with regard to the desire to exalt 
one’s self: “Even if you consider your sandal 
straps to be better than the sandal straps of your 
fellow brother, it is included in ‘the desire to exalt 
one’s self’.” 


4. “Three types of people should not be 
reprimanded for their restlessness and agitation: 
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(1) a sick person, (2) a person who is fasting, (3) a 
traveller.” 


Note: Glory to Allāh! He is most correct in this 
regard. In fact, I think that if any of these persons 
do something which is against etiquette, they 
should be excused and overlooked. 


5. “People will be taken to account on the day of 
Resurrection in the presence of their friends and 
associates so that they are disgraced to the full.” 


Note: May Allāh ta‛ālā- through His grace and 
affection – give us refuge from the humiliation of 
that day. 


6. “Seek knowledge for the sake of practising on it 
because the majority of people have now fallen 
into error. This has caused their knowledge to be 
like a mountain, while they are like ants when it 
comes to actions.” 


Note: Actions are not confined to salāh and 
fasting. Rather, they include practising on the 
character of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, transactions according to the Sharī‛ah, 
and applying Islamic social etiquette. 


7. An ‛ālim sought his advice, so he said to him: 
“Live like a tail, and not like a head. The tail is 
normally saved, while the head is destroyed.” 
(This means: remain as a follower as far as 
possible, and do not try to be a leader because 
there is nothing but destruction in it). 
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Note: Glory to Allāh! What beneficial advice. It is 
most worthy of paying heed to. 


8. “A person desiring peace and comfort must 
remove thoughts of the creation from his heart; 
he will experience peace and comfort.” 


Note: The person who does not have his hopes in 
people will certainly experience peace and 
comfort. 


9. “When we used to see any youngster engaged 
in conversation in an assembly, we used to lose 
hope in him and would not expect any good from 
him.” 


Note: In other words, it is the duty of youngsters 
to sit attentively in the assemblies of the pious 
elders and to listen carefully to what they say. 
They should neither display their knowledge nor 
their abilities. Unfortunately, this sickness is 
quite common. Every youngster wants to not only 
show that he is very good, but goes to the extent 
of belittling the elders. This causes the youngster 
to be completely deprived of spiritual and internal 
blessings. 


10. Someone said to him while he was performing 
tawāf: “You cannot reach the rank of the sālihīn 
(righteous) as long as you do not cross six passes: 
(1) Shut the door of pomp and luxury, and open 
the door of poverty and hardship. (2) Shut the 
door of honour and fame, and open the door of 
anonymity and obscurity. (3) Shut the door of 
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desiring comfort and rest. (4) Shut the door of 
sleep and open the door of wakefulness. (5) Shut 
the door of affluence and independence, and open 
the door of poverty and submission. (6) Shut the 
door of worldly plans and ambitions, and open 
the door of preparation for death.” 


Note: We should at least make du‛ā’ to Allāh 
ta‛ālā to inspire us to choose the means of 
acquiring rectitude and righteousness, and to 
continue trying to practise on them. 


11. “The person who desires name and fame does 
not have a genuine relationship with Allāh ta‛ālā.” 


12. “Those who beg are also very good people. In 
other words, they are being kind to us because 
they are conveying our provisions to the Hereafter 
at no cost to us.” 


Note: The ruling of the Sharī‛ah with regard to 
beggars is another matter, but they will certainly 
be of benefit to us in the Hereafter – inshā Allāh – 
because they accepted our charity for which we 
will be rewarded in the Hereafter. 


Demise 


He passed away in 162 A.H. May Allāh ta‛ālā 
shower His mercy on him. (A‛yān al-Hujjāj, vol. 1, 
p. 144) 
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Hadrat Abū Sulaymān Dā’ūd ibn Nasīr 
at-Tā’ī rahimahullāh 


Name, lineage, merits 


His name is Dā’ūd, his father’s name is Nasīr, 
and his kunnīyyat is Abū Sulaymān. He is from 
among the leaders of tasawwuf, and a senior 
shaykh. He was a well-known student of Imām 
Abū Hanīfah rahimahullāh. In the Tarīqah, he 
was a murīd of Shaykh Habīb Rā‛ī rahimahullāh. 
He was an expert in all the sciences. He was a 
senior ‛ālim and jurist. In fact, he was an imām of 
the jurists. However, he withdrew from positions 
of authority, and adopted a life of asceticism, 
abstention, and piety. Ibn Hajar ‛Asqalānī 
rahimahullāh describes him as a reliable jurist, 
ascetic, and Taba‛ Tābi‛ī. 


Asceticism 


Hadrat Ma‛rūf Karkhī rahimahullāh says: “I have 
not seen anyone who considered the world 
worthless more than Shaykh Dā’ūd at-Tā’ī 
rahimahullāh. The world and worldly people had 
no value in his eyes. On the other hand, although 
the poor were in real dire circumstances, he 
would look at them with absolute love and 
concern. 


Note: This is in itself proof of his piety and 
asceticism. And he was practising on the 
following instruction of Rasūlullāh sallallāhu 
‛alayhi wa sallam: 
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  إرحموا على أهل البلايا


“Show mercy to the afflicted ones.” 


Statements 


1. “Knowledge is acquired so that one may 
practise on it as he acquires more and more of it. 
But if a student spends his entire life acquiring it, 
when will he practise on it?” 


2. He was too ashamed to ask Allāh ta‛ālā for 
Paradise. He used to say: “I desire salvation from 
the fire. If I get that, I will bear the ash.” 


3. “We have become bored with life because of our 
many sins.” 


Note: Glory to Allāh! Look at his humility and fear 
for the Hereafter. O Allāh! Bless us with these 
qualities. (Tabaqāt, vol. 1, p.65) 


Demise 


He passed away in 160 A.H. or 165 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Taqrīb at-
Tahdhīb, p. 200) 
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Hadrat Bishr ibn Mansūr Sulaymī Basrī 
rahimahullāh 


Name and lineage 


His name is Bishr and his kunnīyyat is Abū 
Muhammad al-Azdī. 


Merits 


He was a very upright ascetic and abstentious 
Taba‛ Tābi‛ī. He embellished himself with the 
creed of tauhīd and dhikr of Allāh ta‛ālā. He 
safeguarded himself against every type of external 
and internal dangers and whisperings. 


Ghassān ibn Mufaddal says: “He was from among 
those people who remind you of Allāh ta‛ālā when 
you look at them, and think of the Hereafter when 
you look at their faces.” He was of Arab origin. He 
had taught his sons to make baskets and other 
items with the leaves of date palms. 


Attention to worship 


His nephew relates: “I never saw my uncle 
missing the takbīr-e-ūlā (the firs takbīr marking 
the commencement of salāh) or refusing a 
beggar.” 


Concern about the Hereafter 


He used to say: “Limit the number of people 
whom you know because you do not know how 
you will fare in the Hereafter. The fewer people 
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you know in this world, the less your humiliation 
in the Hereafter.” 


Precaution 


He encountered a need on one occasion so he 
went to ‛Abd ar-Rahmān ibn Mahdī. The latter 
said to him: “Why did you not send a message, I 
would have come to you.” He replied: “I was the 
one who had work with you.” When he was about 
to leave, ‛Abd ar-Rahmān brought a steed for 
him.” He said: “I do not want my self to get used 
to [such luxuries].” 


He was performing a lengthy salāh with absolute 
peace and tranquillity on one occasion. But while 
he was in salāh, he became conscious of a person 
observing his salāh. When he completed his 
salāh, he went to the person and said: “There is 
nothing to be proud about what you saw 
[referring to his salāh], because Satan engaged in 
Allāh’s worship for countless years with the 
angels.” (Siyar as-Salāh, Safwatus Safwah, A‛yān 
al-Hujjāj, vol. 1, p. 148) 


Statements 


1. “If you have the opportunity and the time, then 
do the utmost to increase your knowledge.” 


Note: Increase in knowledge is desirable. Allāh 
ta‛ālā ordered His beloved [Rasūlullāh sallallāhu 
‛alayhi wa sallam] to make du‛ā’ for increase in 
knowledge. Allāh ta‛ālā says: “Say: O my 
Sustainer! Increase me in knowledge.” 
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2. Muhammad ibn Qudāmah relates: “When the 
time of death of Bishr ibn Mansūr approached, 
someone said to him: “You must make a bequest 
with regard to your debts (i.e. with regard to their 
payment).” He replied: “I have full hope that my 
Sustainer will pardon me my sins. Why, then, 
should I not hope about the payment of my 
debts?” When he passed away, one of his brothers 
paid off all his debts for him. 


Note: This is how Allāh ta‛ālā makes 
arrangements for His servants. 


Demise 


He passed away in 180 A.H. May Allāh ta‛ālā 
shower Him with abundant mercy. (A‛yān al-
Hujjāj, vol. 1, p. 148) 
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Hadrat Muhammad ibn Sabīh ibn 
Sammāk rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abul 
‛Abbās, and his father’s name is Sabīh ibn as-
Sammāk. He is a Taba‛ Tābi‛ī. 


Merits 


He was a resident of Kūfah. He was an 
admonisher and an ascetic. He heard Ahādīth 
from Sulaymān A‛mash and Hishām ibn ‛Urwah. 
Personalities such as Yahyā ibn Yahyā and Imām 
Ahmad ibn Hambal rahimahumallāh accepted 
Hadīth from him. 


Statements 


1. “Holding on to the principles and casting aside 
futile things is the mark of intelligent people.” 


2. “I am astonished at the eye which has a good 
sleep whereas the angel of death is with it on the 
pillow.” 


3. “O man! Has the time not come for you to obey 
the Being who did not listen to what those who 
are jealous of you have to say about you!? By the 
honour of Allāh! Had He listened to those who are 
jealous of you, you would have been made a 
lesson of.” 
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4. “The one who is patient over difficulty will have 
strength to engage in worship. The one who loves 
good will be blessed with tranquillity.” 


5. “When a utensil has a hole, honey cannot be 
stored in it. When your hearts have holes, they 
are not worthy of knowledge and wisdom.” 
(Hilyatul Auliyā’, vol. 8, p. 176-178) 


Note: What a powerful advice. May Allāh ta‛ālā 
enable us to practise on it. 


6. “A prerequisite of an ascetic is that he becomes 
happy when the world departs from him.” 


7. “O my brother! Assuming the entire world was 
in your control, of what good will it be to you? 
You should ponder over how much of the world 
will be in your hands when you die.” 


8. “There are many who admonish others and 
remind them of Allāh ta‛ālā while they themselves 
have forgotten Allāh ta‛ālā. There are many who 
invite towards Allāh ta‛ālā while they themselves 
are running away from Him. There are many who 
recite the Qur’ān but are completely aloof from 
the āyāt (signs) of Allāh ta‛ālā. In other words, 
the signs of Allāh ta‛ālā do not have any effect on 
them.” We seek refuge in Allāh ta‛ālā. 


Note: These are most powerful words of advice 
which ought to be impressed on our hearts and 
put into action. 
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A unique observation 


“There are many things which are not of any 
benefit, but also not harmful. But knowledge is 
something which, if it does not provide benefit, it 
certainly causes harm [in the case of not 
practising on it].” 


He was delivering an admonition on one occasion 
when he addressed Hārūn ar-Rashīd saying: “O 
Amīr al-Mu’minīn! You enjoy an important 
position and rank in Allāh’s sight. But He is also 
the one who will deprive you of this position and 
rank. You should think about your situation, and 
what position you will hold after that.” Hārūn ar-
Rashīd thought about his destiny and cried 
profusely. 


Note: Glory to Allāh! Look at the high level of fear 
and submission of Hārūn ar-Rashīd. It is a lesson 
for all of us. 


Demise 


He passed away in 183 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt) 
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Hadrat ‛Abdullāh ibn ‛Abd al-‛Azīz al-
‛Umrī rahimahullāh 


Name and lineage 


His name is ‛Abdullāh, his father’s name is ‛Abd 
al-‛Azīz, his grandfather’s name is ‛Abdullāh, and 
his kunnīyyat is Abū ‛Abd ar-Rahmān. He is a 
Taba‛ Tābi‛ī. 


Merits 


He was an imām of the ascetics and worshippers. 
Ibn ‛Uyaynah said with regard to him: “He was 
the most knowledgeable of the ‛ulamā’ of Madīnah 
as regards Hadīth.” 


Statements 


1. Abū Yahyā Zuhrī relates that ‛Umrī said at the 
time of his death: “I explain Hadīth by Allāh’s 
grace. Even if the world was at my feet, it cannot 
stop me from acquiring Hadīth.” (Siyar A‛lām an-
Nubalā’, vol. 8, p. 373) 


2. He was a worshipper who used to live near 
graves. He gave up sitting in the company of 
people and used to say: “I do not think there is a 
greater admonisher than the grave. And there is 
no greater protector of one’s Dīn than solitude.” 


3. “A sign of being unmindful of Allāh ta‛ālā is 
when you pass or see something which is disliked 
by Him but you do not show your disapproval out 
of fear for people. When a person does not enjoin 
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good because of fear for people, the awe of Allāh 
ta‛ālā is taken away from him.” 


4. “When a person is extravagant with his own 
wealth, people stop him from this extravagance. 
Why, then, should a person who is extravagant 
with the wealth of the Muslims not be stopped 
from it!?” 


Note: We learn from this that if a person (the one 
in charge) is extravagant with the wealth in the 
Bayt al-Māl (Islamic treasury), religious 
organizations, madāris, khānqāhs, etc. where the 
wealth of the Muslim masses are collected, then 
he will certainly have to be stopped from his 
action. 


Demise 


He passed away in Madīnah Munawwarah in 184 
A.H. May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt, vol. 1, p. 55) 
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Hadrat Abū Is-hāq Ibrāhīm ibn 
Muhammad al-Fazārī rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his kunnīyyat is Abū Is-hāq, 
and his father’s name is Muhammad. 


Merits 


He was a resident of Kūfah. He was an imām of 
the Ahl as-Sunnah wa al-Jamā‛ah and a zimām 
(one who reins in, curtails) for the Ahl al-Bid‛ah. 
He is enumerated among the senior ‛ulamā’. He 
used to remain forever ready for jihād in Allāh’s 
cause. He was a reliable narrator [of Hadīth], and 
many junior Tābi‛īn narrated from him. 
Personalities like Imām Auzā‛ī, Hadrat ‛Abdullāh 
ibn Mubārak and Imām Sufyān Thaurī 
rahimahumullāh narrated Ahādīth from him. One 
can gauge his rank and position from this. He 
was a learned and virtuous Taba‛ Tābi‛ī. 


Glad tidings from Rasūlullāh sallallāhu ‛alayhi 
wa sallam 


Hadrat Fudayl ibn ‛Iyād rahimahullāh says: “I saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam in a 
dream, and there was a vacant place next to him. 
I went to sit in that place, but Rasūlullāh 
sallallāhu ‛alayhi wa sallam said to me: ‘This 
place is for Abū Is-hāq Fazārī.’” 
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Statements 


1. The caliph Hārūn ar-Rashīd asked him once: 
“O shaykh! I consider you to be close to me.” He 
replied: “Being close to you will not help me on 
the day of Resurrection.” 


2. “Some people like to be praised while they are 
not even equal to the weight of a wing of a 
mosquito in Allāh’s sight.” 


3. “A person says: 


  ى كُلِّ حالٍاَلْحمد اللهِ علٰ


“All praise is due to Allāh ta‛ālā under every condition.” 


“If the person was in a good and favourable 
condition when he said it, it will be recorded as 
gratitude in his favour. If he said it while he was 
suffering, it will be a source of consolation for 
him.” (Hilyatul Auliyā’, vol. 8, p. 219) 


Note: Glory to Allāh! This is a statement of real 
ma‛rifat (cognition) which is really the share of the 
‛ārifīn. May Allāh ta‛ālā give us all a share of this 
knowledge and ma‛rifat. Āmīn. And may He 
enable us to say the above words under all 
conditions. Āmīn. 


Demise 


He passed away in 185 A.H. or 186 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Siyar 
A‛lām an-Nubalā’, vol. 8, p. 539) 
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Hadrat Abū ‛Amr ‛Īsā ibn Yūnus 
rahimahullāh 


Name and lineage 


His name is ‛Īsā, his father’s name is Yūnus, and 
his kunnīyyat is Abū ‛Amr. 


Merits 


He was a hāfiz-e-Hadīth (one who memorized 
Ahādīth), an awe-inspiring ‛ālim, and a Taba‛ 
Tābi‛ī. Worldly wealth and honour was of no value 
whatsoever in his sight. He was completely 
independent of the rulers and leaders. Hārūn ar-
Rashīd had requested him to teach Hadīth to his 
two sons, Amīn and Ma’mūn, but he refused. 
Hārūn ar-Rashīd eventually sent them to him. 
When he completed conveying the Ahādīth to 
them, Ma’mūn expressed his wish to present 
10 000 dirhams to him. But he refused by saying: 
“I cannot even accept one hand-scoop of water.” 


Abstinence 


The minister in the Abbasid caliphate, Ja‛far, 
presented 100 000 dirhams to him. He returned 
the money saying: “By Allāh! I cannot give the 
‛ulamā’ an opportunity to say that ‛Īsā took a 
wage for teaching and narrating Hadīth.” 


It was his practice to go for jihād one year, and 
for hajj the following year. In this way, he took 
part in 35 battles and performed hajj 35 times. 
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Note: Glory to Allāh! These were really fortunate 
people who were inspired by Allāh ta‛ālā. O Allāh! 
Inspire us to do such things. Āmīn. 


Demise 


He passed away in 187 A.H. May Allāh ta‛ālā 
shower His mercy on him. In his book, Sifatus 
Safwah, ‛Allāmah Ibn al-Jauzī rahimahullāh 
states that he passed away in 188 A.H., 191 A.H. 
or 207 A.H. May Allāh ta‛ālā shower His mercy on 
him. (A‛yān al-Hujjāj, vol. 1, p. 125) 
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Hadrat Fudayl ibn ‛Ayād rahimahullāh 


Origins 


Fudayl ibn ‛Ayād was from among those Taba‛ 
Tābi‛īn whose asceticism and piety was 
proverbial. His family was from a village called 
Tāliqān which was in the area of Khurāsān. This 
family settled down in Fanadayn. Abyūrad was a 
village near Fanadayn, and this is where he was 
born. 


Early life 


Although Fudayl was born in a noble family, he 
did not grow up in a good environment. This 
caused him to develop bad habits. Within a short 
time, he became a notorious thief. His robberies 
became so well-known that they instilled fear and 
terror in the hearts of travellers going through 
Khurāsān and its surrounding areas. 


Repentance 


His night and day were spent in robbing and 
thieving when divine intervention got hold of him 
and he was inspired with repentance. The story of 
his repentance is an eye opener for many people. 
He fell in love with a woman but could find no 
way of fulfilling his desires with her. He found an 
opportunity one day, and was about to climb the 
wall to her house, when he heard a servant of 
Allāh ta‛ālā reciting this verse: 


  لِلَّذِين آمنوا أَنْ تخشع قُلُوبهم لِذِكْرِ االلهِأَلَم يأْنِ 


https://nmusba.wordpress.com/







 443 


“Has the time not come for the believers that their 
hearts should feel humble at the remembrance of 
Allāh?” (Sūrah al-Hadīd, 57: 16) 


These inspiring words of Allāh ta‛ālā reached his 
ears and settled into his heart. The suppressed 
embers of īmān flared up and he responded 
spontaneously by saying: 


  نَ وحانَيا ربِّ اٰ


“O my Allāh! The time has certainly come for me to 
come out of the ocean of sins and take refuge in Your 
mercy.” 


He returned from there immediately. It was night 
time, so he stopped over in a deserted house. A 
caravan of travellers had stopped over nearby as 
well. The travellers were discussing among 
themselves about when they should continue on 
their journey. Some were of the opinion that they 
should depart immediately. The experienced 
travellers were of the opinion that it was 
dangerous to travel before the next morning 
because the caravans of Fudayl lie in wait on 
these roads. Fudayl says: “I thought to myself 
that I am engrossed in sinning throughout the 
night, and the servants of Allāh ta‛ālā fear me! 
Allāh ta‛ālā did not send me into the world for 
this purpose.” 


He then made a sincere repentance and made 
this du‛ā’: 
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جم تِيبوت لْتعجو كإِلَي تبت إِنِّي مامِأَللَّهرتِ الْحيةَ الْبراو 


“O Allāh! I turn to You in repentance. And I make 
serving the Sanctified House [Ka‛bah] part of my 
repentance.” 


After this sincere repentance, he got the desire to 
acquire Dīnī knowledge. He left his homeland and 
proceeded to Kūfah where he studied under Imām 
A‛mash, Shaykh Mansūr and other imāms of 
Hadīth. Then, as per his promise, he made the 
Haram Sharīf his permanent place of residence, 
and spent his entire life there. 


His asceticism and piety are the most glorious 
pages from the book of his life. ‛Abdullāh ibn 
Mubārak rahimahullāh whose asceticism and 
piety were themselves proverbial, says: “Fudayl 
rahimahullāh was the most pious man of the 
time.” Another narration states that he said: “I do 
not think there is anyone superior to him at this 
time.” The caliph Hārūn ar-Rashīd used to say: “I 
did not see a more awe-inspiring person than 
Imām Mālik rahimahullāh among the ‛ulamā’, and 
I did not see anyone more pious than Fudayl ibn 
‛Ayād.” 


Hadrat Fudayl ibn ‛Ayād rahimahullāh was 
extremely cautious about eating what is halāl. 
This is why he neither accepted the help of the 
rulers and caliphs, nor of the masses. He would 
eat the little which he earned from his own 
hands. 
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He was intensely in love with the Qur’ān. He 
would repeat a single verse of the Qur’ān again 
and again while in salāh. When he used to read 
the Qur’ān, his voice would become very 
sorrowful and attractive. He would read by 
pausing in-between, as if he was addressing 
someone. (Taba‛ Tābi‛īn, vol. 1, p. 453) 


Importance to fulfilling rights of fellow humans 


The story of his repentance is well-known. 
However, the importance which he gave to 
fulfilling the rights of his fellow humans ought to 
be learned and emulated by every Muslim. This is 
because a person is not absolved of his rights to 
his fellow humans merely through repentance. 
Rather, in order for his repentance to be valid, it 
is essential for him to fulfil the dues which he is 
liable for, or to obtain pardon from the respective 
persons. 


Fudayl ibn ‛Ayād rahimahullāh carried out this to 
the full. The famous buzurg (pious personality), 
Hadrat Shāh al-‛Ālamīn Shaykh ‛Abd ar-Razzāq 
Jhanjhānwī rahimahullāh (d. 949 A.H.) makes 
mention of it in his book, Sahā’if-e-Ma‛rifat. This 
has been translated in simple Urdu by Dr. Tanwīr 
Ahmad ‛Alawī (M.A., PhD. Aligarh). I am quoting 
from this book, the condition of Hadrat Fudayl 
rahimahullāh after he made taubah. 


“After his repentance, he went home and made it 
a habit to look in his register and return whatever 
he stole to its rightful owner. In this way, he won 
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over all his enemies and opponents, and was left 
with nothing of the goods of this world.” 


“He looked in his register one day and noticed 
that he had usurped 40 000 dīnārs from a Jew in 
Naysābūr. He had not returned this amount as 
yet, and did not obtain his pardon.” 


“He went to the Jew and said: ‘I am Fudayl. So 
many years ago I usurped 40 000 dīnārs from you 
at a certain place. I have now repented from my 
robberies, and returned the goods and items to 
their rightful owners. I have nothing left. I have 
come to you to tell you to do whatever you like 
with me – you could ask me to work for you in 
return, or you could pardon me.’ The Jew said: 
‘You will have to give me my due for me to be 
pleased with you.’” 


“Fudayl rahimahullāh came into the employ of the 
Jew and started working for him. The Jew had 
read in the Taurāh that if a person from the 
ummah of Muhammad sallallāhu ‛alayhi wa 
sallam repents sincerely to Allāh ta‛ālā, then by 
merely placing his hand in soil, it will turn to 
gold. He thought that this was an ideal 
opportunity to test this out. He went into his 
house, filled a purse with sand, placed it on a 
shelf, and came out of the house. He said to 
Fudayl: ‘I have taken an oath I will not take 
anything from you, but you will have to do one 
thing for me. Go into the house and bring my 
purse which is kept on such and such shelf. If 
you do this, I will be happy with you.’ Fudayl 
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went inside, brought the purse from the shelf, 
and placed it before him. Now look at Allāh’s 
power! The number of gold coins which Fudayl 
had stolen from the Jew were in the purse.” 


“This incident had a deep impact on the heart of 
the Jew. He said to Fudayl: ‘You have changed 
the copper of my kufr with the pure gold of īmān. 
You will have to invite me to Islam, your religion 
is certainly a true religion.’ The Jew immediately 
became a Muslim and seventy others joined him. 
The following lines are said in this regard: 


“If your face becomes moist with tears, then 
even soil can change into gold in your hand.” 
(Sahā’if-e-Ma‛rifat, p. 176) 


Statements 


1. “The person who merely learnt how to perform 
salāh and keep fast in abundance from our 
companionship has really learnt nothing. Instead, 
he has a real need for generosity in his 
temperament, purity of his heart, and desiring 
good for the ummah.” 


Note: We learn that just as one learns the 
importance of salāh and fasting from the 
companionship of the pious people, there is an 
even greater need to learn and develop excellent 
qualities of the heart from them. This is the real 
rectification and reformation. 


2. “The person who knows his fellow humans has 
acquired peace and rest.” 
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This means that if a person realizes that man 
cannot profit him or cause him harm, he will 
become totally independent of him, and devote 
his full attention to Allāh ta‛ālā. 


3. “When I disobey Allāh ta‛ālā in any way, I 
perceive it’s effect in my donkey, servants, and 
my wife.” In other words, they all become 
disobedient to me. 


4. “If I were given all the comforts and luxuries of 
this world without any fear of being taken to task 
for them, I would still recoil from them just as 
you recoil from eating carrion.” 


5. “If I were given the good fortune of having my 
du‛ā’s accepted, I would only make du‛ā’ for the 
imām-e-waqt (the leader of our time). This is 
because the rectitude of the masses is dependent 
on the rectitude of the imām-e-waqt. If he 
becomes righteous, the country and its people 
will find peace and security.” 


6. “To treat your fellow companions with affection 
and good character is better than performing 
optional salāh the entire night and keeping 
optional fast the entire day.” 


7. Hārūn ar-Rashīd said to him: “What can I say 
about your abstention!?” He replied: “You are a 
greater ascetic than me because I chose 
disinterest in this world which is more 
insignificant than the wing of a mosquito. While 
you have shown no need for the Hereafter in 
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whose comparison the world has no value at all. I 
am abstentious of something which is temporary, 
while you are abstentious of something which is 
eternal.” 


According to one narration, he said the above to 
Sulaymān ibn ‛Abd al-Malik. 


8. “It is shirk (polytheism) to do things to show 
others. And it is riyā’ (ostentation) to abstain from 
doing things because of other people. And ikhlās 
(sincerity and devotion) is when Allāh ta‛ālā saves 
you from both these things.” 


9. “When you are unable to wake up at night and 
perform optional salāh and unable to keep 
optional fast by day, then you must conclude that 
you are deprived and that your sins have 
encompassed you.” 


10. “A person of merit and virtue will only remain 
as such as long as he does not consider himself 
to be a man of merit and virtue.” 


Note: To consider yourself to be a man of merit 
and virtue is actually haughtiness and self-
opinionated, and these are evil qualities which 
prevent a person from progressing. Maulānā Rūm 
rahimahullāh writes in this regard: 


“He is not progressing towards Allāh ta‛ālā 
because he is claiming merits and virtues for 
himself.” 


https://nmusba.wordpress.com/







 450 


On the other hand, the person who looks at his 
defects and shortcomings is moving swiftly 
towards Allāh ta‛ālā. 


11. “There is a prelude and forerunner to 
everything. The prelude and forerunner of the 
‛ulamā’ is that they give up ghībah (backbiting) 
first.” 


Note: Glory to Allāh! What an excellent prelude 
which every ‛ālim ought to practise on. 


12. “It does not behove a bearer of the Qur’ān 
(one who memorized the Qur’ān, or has 
knowledge of the Qur’ān) to mention his needs 
before the leaders and affluent people. Rather, his 
position demands that people come to him for the 
fulfilment of their needs.” (Taba‛ Tābi‛īn, vol. 1, p. 
456) 


 


We now quote a few statements from Tabaqāt 
Kubrā. 


1. “People of merit are those who do not look at 
their own merits (i.e. they do not look at their 
merits with pride and haughtiness).” 


2. “The person who wants his words and opinions 
to be heard is not an ascetic.” 


3. “When an enemy backbites you, he is causing 
more benefit to you than your friend because 
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whenever he backbites you, you will continue 
receiving [the reward] for his good deeds.” 


4. “This is not a time of happiness; it is a time of 
sorrow and sadness.” He used to provide water 
and earned a living in this way. He provided for 
his self and his family from this income. 


5. “When Allāh ta‛ālā loves a person, He increases 
worldly grief for him. When He dislikes a person, 
He expands the world for him so that he may 
become trapped by it and remain there. As for the 
auliyā’, Allāh ta‛ālā saves them from such 
occupation which would interfere with their bond 
and affinity with Him.” 


6. “I would rather take an oath and say that I am 
a show off than take an oath and say that I am 
not a show off.” 


Note: Just imagine! Such a devoted person is 
attesting to being a show off. This certainly shows 
his humility and submission. 


7. “It does not behove a bearer of the Qur’ān to 
have his needs fulfilled by the rich and people in 
authority. Rather, it is more appropriate for 
people to have their needs fulfilled by the bearers 
of the Qur’ān.” 


8. “As far as possible, remain far from the 
materialistic qurrā’ (plural of qārī) and ‛ulamā’. If 
they like you, they will praise you for things 
which you do not have. And if – Allāh forbid – 
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they are angry with you, they will give false 
testimonies against you, and their statements will 
be accepted (and this will cause you harm).” 


9. Hadrat Sufyān ibn ‛Uyaynah rahimahullāh was 
present before him on one occasion. He addressed 
him saying: “O group of ‛ulamā’! You were the 
lamps of the cities from whom light was obtained. 
But you have become absolute darkness. You 
were stars through whom guidance was obtained. 
But now you yourselves are confused. Is an ‛ālim 
from among you not ashamed of Allāh ta‛ālā that 
he goes to the wealthy to obtain wealth from 
them, without even knowing whether they 
obtained it from lawful or unlawful sources!? He 
then leans with his back against the mihrāb (the 
semi-circular section at the front of a musjid) and 
says: ‘So and so narrated this Hadīth to me on 
the authority of so and so.’ On hearing this, 
Hadrat Sufyān lowered his head and said: ‘We 
ask forgiveness from Allāh ta‛ālā, and we turn in 
repentance to Him.’” 


Note: Glory to Allāh! These were our mashā’ikh 
and ‛ulamā’. The Shaykh-e-Waqt, Hadrat Fudayl 
rahimahullāh, spoke the truth without any 
hesitation. Then look at the sincerity of the Faqīh-
e-‛Asr (jurist of the time), Hadrat Sufyān 
rahimahullāh – he accepted without any 
hesitation, lowered his head in remorse, sought 
forgiveness, and repented to Allāh ta‛ālā. 


If we were to compare ourselves to these 
personalities, we will realize that we neither have 
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the courage to speak the truth, nor the capacity 
to accept it without hesitation. In fact, it will be 
remarkable if we just pondered over it. We seek 
refuge in Allāh ta‛ālā. 


10. “Backbiting (ghībah) is the tasty fruit of the 
‛ulamā’.” 


11. “If a person looks for a faultless friend in this 
world, he will end up with no friend at all.” 


Note: Every person – except whom Allāh ta‛ālā 
wills – has some fault or the other. If he were to 
search for a friend who has no fault, he will be 
deprived of a friend. 


12. “Brotherhood has died in today’s times. 
People of the past used to take care of their 
brother’s children when he passed away. They 
would take care of his children as though they 
were his own. He would continue seeing to them 
until they reached the age of maturity.” 


Note: Today, the opposite is true. Today, it will be 
a great thing if a person fulfils the rights of his 
brother while he is alive, let alone caring for his 
brother’s children – except whom Allāh ta‛ālā 
wills. 


13. “Such a person is not your brother – one who 
is displeased with you when you refuse to give 
him something which he asked you for.” 
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14. “Although Hadrat was an Abyssinian slave, he 
was a judge among the Banū Isrā’īl because he 
had the habit of speaking the truth and 
abstaining from futile talks.” 


15. “The person who acquires knowledge of the 
Qur’ān will be questioned just as the Prophets 
‛alayhimus salām will be questioned about 
conveying the message. This is because the 
‛ulamā’ are the inheritors of the Prophets 
‛alayhimus salām.” 


16. “If the ‛ulamā’ were abstentious, the proud 
and haughty ones would have submitted before 
them, and people would have become their 
followers. But these people spent their knowledge 
on the materialists so that they could acquire the 
wealth which they have. Consequently, they 
became despicable and wretched in their eyes.” 


17. “A sign of an abstentious person is that when 
he is referred to as an ignorant person by the 
wealthy and their associates, he is happy about it 
(because he does not have to become involved 
with them, and he has the opportunity to remain 
occupied with Allāh ta‛ālā).” 


Note: But today the situation is that the 
knowledgeable demonstrate their knowledge and 
actions to the wealthy so that the latter can 
become their followers. We seek refuge in Allāh 
ta‛ālā. 
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18. “The person who is fully aware of the food 
which goes into his stomach is a siddīq in the 
sight of Allāh ta‛ālā. O man! Think about where 
your food is coming from.” 


Note: Glory to Allāh! Look at how he is teaching 
and encouraging us to eat what is lawful. This is 
one of the principles of the Tarīqah. 


Demise 


He passed away in the Haram Sharīf in 187 A.H. 
May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt, vol. 1, p. 58) 
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Hadrat Abū Bakr ibn ‛Ayāsh 
rahimahullāh 


Name 


His name is Shu‛bah, his father’s name is ‛Ayāsh, 
his grandfather’s name is Sālim Asadī, and his 
kunnīyyat is Abū Bakr. 


He was a qārī, faqīh (jurist) and muhaddith. His 
title was Shaykh al-Islam. He was born in 95 A.H. 


Asceticism 


Yahyā ibn Ayyūb narrates from ‛Abdullāh an-
Nakha‛ī who said: “A bed was not made for Abū 
Bakr ibn ‛Ayāsh for fifty years.” (In other words, 
he did not sleep on a bed at night). 


Sufyān ibn ‛Uyaynah rahimahullāh said: “Abū 
Bakr ibn ‛Ayāsh said to me: ‘I saw the world in a 
dream. It had the appearance of an old ugly 
woman.’” (Siyar A‛lām an-Nubalā’, vol. 8, p. 495) 


Statements 


1. “The poor lover of this world is such that if one 
dirham of his falls, he will say Innā lillāhi wa innā 
ilayhi rāji‛ūn (to Allāh we belong and to Him is our 
return) the entire day. But when his life and Dīn 
decrease, he is not saddened by it.” 


2. “Popularity is the minimum harm of speaking, 
and this is sufficient as a calamity.” 
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Demise 


He passed away in 193 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, p. 53) 
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Hadrat Shu‛ayb ibn Harb Madā’inī 
rahimahullāh 


Name and lineage 


His name is Shu‛ayb, his father’s name is Harb, 
and his kunnīyyat is Abū Sālih. He was an imām 
of his time, a shaykh al-Islam, and a Taba‛ Tābi‛ī. 


Merits 


Hadrat Imām Ahmad ibn Hambal rahimahullāh 
relates: “Abū Khaythamah and I went to Shu‛ayb. 
I said to Abū Khaythamah to ask a question to 
Shu‛ayb. So he went forward to ask him. He 
noticed that his sleeves were long, so he asked 
him: ‘Should a person who writes Hadīth have 
long sleeves?’ He replied: ‘O boy! Leave me alone.’ 
We got up from there and he did not relate any 
Hadīth to us.” 


Note: I think he considered this question to be 
futile, this is why he did not answer it and did not 
speak to them. Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


 لمرء تركه ما لا يعنيهمن حسن إسلام ا


“The beauty of a person’s Islam lies in casting aside 
things which do not concern him.” 


Ahmad ibn Husayn relates: “I heard Surī Saqatī 
rahimahullāh saying: ‘There are four people who 
only obtained halāl sustenance, and only ate 
halāl: (1) Wuhayb ibn Ward, (2) Shu‛ayb ibn 
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Harb, (3) Yūsuf ibn Asbāt, and (4) Sulaymān 
Khawwās.” (Siyar A‛lām an-Nubalā’, vol. 9, p. 188) 


Abstention and asceticism 


He was unique in his abstention, asceticism, 
worship, and piety. He heard Ahādīth from 
Sufyān and Shu‛bah. He first lived in Madā’in (in 
Iraq), then came to Makkah, lived there and died 
there. His abstention and disinclination from the 
world can be gauged from the following: When he 
was in Madā’in, he lived in a shack on the banks 
of the Tigris River. He had a net in which his 
water-can and bread was left suspended. At 
night, he would take a bread, dip it in the water-
can, and eat it. His body was reduced to skin and 
bones. Despite this, he would hold a part of his 
body and say: “This part still has some meat left 
on it. By Allāh, I will try to melt it so that when I 
go into my grave, I will have nothing but bones. I 
will not get fat to become the food for insects and 
worms.” 


Note: This was an excellent condition for him, but 
not necessary for everyone. If a person does not 
do this, he will not be reprimanded according to 
the Sharī‛ah. 


Statements 


1. When he was in Makkah, a person came to 
him. He asked him: “Why have you come?” The 
man replied: “So that I could keep you company 
in your solitude.” He said: “You have come to give 
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me company while I have been practising for the 
last forty years to remain alone.” 


2. “Do not sit by anyone except for two persons: 
(1) a person who teaches you some good, and you 
accept it, (2) a person whom you teach good, and 
he accepts it. Stay far away from anyone apart 
from these two.” 


3. “You may plaster your houses from inside, but 
you do not have the right to plaster the walls on 
the outside because this could impose on the 
road, even if it is very little.” 


Note: Unfortunately, today it is generally 
considered to be nothing serious if a person 
builds a metre or two beyond his boundary – even 
if this causes the road to become narrow and 
restricted. 


4. “The person who desires authority and position 
will have to fight against others who also desire 
the same. As for the person who wants to be a 
tail, Allāh ta‛ālā will certainly make him a head.” 


Note: In other words, Allāh ta‛ālā will convey him 
towards leadership. A Hadīth states: 


  من تواضع اللهِ رفَعه االلهُ


“Allāh ta‛ālā elevates the one who humbles himself for 
Him.” 


https://nmusba.wordpress.com/







 461 


Demise 


He passed away in Makkah in 197 A.H. May Allāh 
ta‛ālā shower His mercy on him. (A‛yān al-Hujjāj, 
vol. 1, p. 192) 
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Hadrat ‛Abd ar-Rahmān ibn Mahdī 
rahimahullāh 


Name, lineage, birth 


His name is ‛Abd ar-Rahmān, his kunnīyyat is 
Abū Sa‛īd, and his father’s name was Mahdī. He 
was born in 135 A.H. in Basra during the 
commencement of the Abbasid caliphate. 


Education and training 


Abū ‛Āmir ‛Aqdī relates: “He used to frequent 
those who used to narrate stories. I said to him 
that remaining in their company will not benefit 
him in any way. Consequently, my advice became 
the means for his interest in Hadīth. His quest for 
Hadīth increased to such an extent that he 
travelled thousands of kilometres from Basra to 
the city of Rasūlullāh sallallāhu ‛alayhi wa sallam 
– Madīnah Munawwarah – joined the classes of 
Imām Mālik rahimahullāh, and quenched his 
thirst for knowledge in this way. The classes of 
Imām Mālik rahimahullāh used to be very serious 
and solemn. As long as the lessons were being 
delivered, a person could not move from his place, 
nor could he change his posture.” 


Character 


He was distinguished for his character and 
mannerisms. Ibn Jauzī rahimahullāh lists him 
among the pious and ascetic Taba‛ Tābi‛īn. His 
abstinence was of such a level that if he had the 
slightest doubt about something being harām, he 
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would abstain from it. He used to say: “When you 
leave something for Allāh’s pleasure and 
happiness, He will certainly return it to you.” 


Advice 


He used to advise the ‛ulamā’ thus: “When a 
person meets someone who is more senior and 
virtuous than him, he must consider his 
companionship to be a boon. If he meets someone 
who is on his level, he must try to benefit from 
him and exchange views with him. If he meets 
someone below him, he must humble himself 
before him and benefit him with his knowledge 
and merits.” 


Together with his knowledge, acumen, character 
and mannerisms, he also distinguished himself 
with his worship and spiritual exercises. His son 
relates that he used to spend the major portion of 
the night in optional salāh and recitation of the 
Qur’ān. It was his habit to read half the Qur’ān 
daily. He remained awake for the whole night on 
one occasion, but fell asleep in the morning, 
causing him to miss his fajr salāh. He was so 
remorseful that he did not lie on the ground [did 
not sleep] for several days. (Siyar Sahābah, vol. 8, 
p. 397) 


His classes 


His companions who used to attend his classes 
used to sit as though birds were perched on their 
heads. 
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Note: This was the level of respect for their 
teacher, and this is how the students became 
successful. 


Statements 


1. While he was teaching one day, one of his 
students was overcome by laughter. So he said to 
him: “You have come to seek knowledge, and you 
are laughing!? You must not attend for two 
months.” The student was banned from attending 
classes for two months. He sought pardon from 
him, so he said to him: “A person ought to seek 
knowledge, but he must continue crying because 
he is establishing proof against his nafs. There 
are very few who seek knowledge for the sake of 
practising on it.” 


2. “I do not envy anyone except the believer who 
is gone to his grave.” 


Note: Māshā Allāh! What an excellent condition – 
he feared trials and tribulations, so he preferred 
going into the grave in order to save himself from 
them. But many Ahlullāh prefer remaining in this 
world, doing good deeds, and acquiring proximity 
to Allāh ta‛ālā in this way. They practise on this 
Hadīth: 


  من طال عمره وحسن عمله


“An excellent person is one who has a long life and 
does good deeds.” 
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Demise 


He passed away in 198 A.H. May Allāh ta‛ālā 
show His abundant mercy on him. (Tabaqāt, vol. 
1, p. 54) 
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Hadrat Yahyā ibn Sa‛īd al-Qattān 
rahimahullāh 


Name and lineage 


He was from a family of slaves, but he is listed 
among the renowned Taba‛ Tābi‛īn because of his 
knowledge and acumen. His family hailed from 
Basra and he was born there in 120 A.H. 


Education and training 


When Shaykh Ibn Sa‛īd came into this world, 
every area and district of the Islamic state was 
echoing with the words of Allāh ta‛ālā and 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Allāh 
ta‛ālā had willed for him to undertake the task of 
codifying Hadīth. This is why He inspired him to 
go to those who were imāms in this field. If we 
were to look at the names of his shuyūkh, we will 
conclude that he went to all the muhaddithūn of 
his time no matter which part of the Islamic world 
they were in. Imām Shu‛bah rahimahullāh is the 
most noteworthy of his teachers because he was 
the source of all scholars at the time. Ibn Sa‛īd 
rahimahullāh remained in his company for twenty 
consecutive years, listening to Hadīth from him. 


Imām Nawawī rahimahullāh writes that Yahyā ibn 
Sa‛īd studied under fifty shuyūkh who were the 
teachers of a renowned muhaddith like Sufyān 
Thaurī rahimahullāh. Yahyā ibn Sa‛īd 
distinguished himself during his student days by 
his extraordinary intelligence and strong memory. 
Imām Shu‛bah rahimahullāh and Sufyān Thaurī 
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rahimahullāh who themselves were renowned for 
these qualities express their astonishment at 
Yahyā’s intelligence and memory. When these 
qualities of his became known to others, people 
from all over gathered around him out of their 
thirst for the Hadīth of Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


Knowledge and virtue 


Based on his knowledge, virtue, asceticism and 
piety, he was a glittering pearl among the Taba‛ 
Tābi‛īn. All the imāms of Hadīth and fiqh 
acknowledged his acumen and excellence. Imām 
Ahmad ibn Hambal rahimahullāh was asked: 
“Who is more knowledgeable between Wakī‛ ibn 
Jarrāh and Yahyā ibn Sa‛īd?” He replied: “I have 
not seen anyone as knowledgeable as Yahyā.” His 
knowledge and acumen can be gauged from the 
fact that when there was any difference among 
the imāms of Hadīth over a particular issue, 
Yahyā would be appointed as the arbitrator. 


There was some difference on a particular issue 
in the presence of Imām Shu‛bah rahimahullāh. 
Those who differed with him asked him to appoint 
someone as an arbitrator. He decided to appoint 
Yahyā ibn Sa‛īd. The issue was presented to him. 
He passed a decision against Imām Shu‛bah 
rahimahullāh although the latter was an imām of 
the time and a senior teacher. But look at the 
teacher’s desire for the truth: He accepts his 
student’s decision and says: “O Yahyā! How will 
we bear your absence?” 
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Note: This shows that a teacher can praise his 
student directly. 


Worship, character and mannerisms 


Yahyā ibn Sa‛īd rahimahullāh was a living 
example of Islam in his character, mannerisms, 
piety and righteousness. Obedience and 
submission to Allāh ta‛ālā was displayed in every 
action. One cannot find a single example in his 
entire life where he may have disobeyed Allāh 
ta‛ālā. One of his students who remained in his 
service for twenty consecutive years says: “I 
remained with Ibn Sa‛īd for twenty years, I do not 
think he disobeyed Allāh ta‛ālā in any way during 
this period.” 


Note: The pious personalities have a famous 
saying: 


  اَلإِستِقَامةُ فَوق الْكَرامةُ


“Steadfastness is superior to karāmat (supernatural 
feats).” 


For Yahyā ibn Sa‛īd rahimahullāh not to commit a 
single act of disobedience in twenty years shows 
his steadfastness which is superior to a thousand 
karāmāt. 


Simplicity and contentment 


He was an embodiment of deliberation, simplicity, 
and contentment. His grandson relates: “My 
grandfather would not laugh and joke, nor would 
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he laugh out aloud. He was neither in the habit of 
applying oil and surmah (antimony) for the 
purposes of beautification and adornment. An 
argument took place between himself and his 
neighbour. The neighbour began insulting him, 
but Yahyā could not say anything to him. So he 
started to cry, and said: “He has spoken the 
truth. I am nothing, I am worthless.” The 
neighbour probably criticized him over the fact 
that he was a slave. 


Ibn ‛Imād says: “Yahyā ibn Sa‛īd looked like a very 
ordinary person. But when he used to commence 
a Hadīth lesson, the most senior jurists would not 
have the courage to speak.” 


Demise 


He passed away at the age of 78 in 198 A.H. 
(Siyar Sahābah, vol. 9, Taba‛ Tābi‛īn, vol. 1, p. 
377) 
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Hadrat Yūsuf ibn Asbāt rahimahullāh 


Name and lineage 


His name is Yūsuf and his father’s name is Asbāt. 
He was the chief of the mashā’ikh and he made 
many wise and admonitory statements. 


How to save one’s self from harām 
Hadrat Musayyib rahimahullāh says: “I asked 
Hadrat Yūsuf rahimahullāh about abstention, so 
he said: ‘You must adopt abstention even when 
taking halāl wealth. As for the harām, if you were 
not abstentious with regard to it, you will be 
punished.’” 


Statements 


1. “The heart was created for the dhikr of Allāh 
ta‛ālā. Unfortunately, it has become a refuge for 
desires of the nafs. Desires of the nafs cause 
restlessness which can only be put to an end 
through Allāh’s fear. The most difficult thing to do 
is to remain abstentious from position and fame.” 


Note: This is why it is said that the last thing to 
leave the heart of the siddīqīn (the highest stage 
after prophet-hood) is the illness of love for 
position and fame. 


2. “The peak of humility is when you leave your 
house, you consider every person whom you meet 
to be better than you.” 
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Note: No one knows about one’s final destiny. 
How, then, can anyone consider himself to be 
superior? 


3. “The person who reads the Qur’ān and 
becomes inclined towards the world has actually 
made a mockery of Allāh’s verses.” 


4. “An ‛ālim fears his good deeds must not prove 
to be more harmful than sins.” 


Note: This fear in an ‛ālim is the fruit of 
knowledge and ma‛rifat. 


5. There was a very pious personality who used to 
say: “Independence of and indifference to 
leadership, name and fame are far more difficult 
than indifference to wealth and riches.” (A‛yān al-
Hujjāj) 


6. “A deed which has even a seed of ostentation 
will not be accepted by Allāh ta‛ālā.” 


Note: A Hadīth states: 


كاءِ شِرالرِّي رسِيإِنَّ ي  


“Even a little ostentation is polytheism.” 


How, then, can it be accepted? 
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Demise 


He passed away in 199 A.H. May Allāh ta‛ālā 
shower His abundant mercy on him. (Sifatus 
Safwah, Siyar as-Salaf) 
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Hadrat ‛Umar ibn Sa‛d rahimahullāh 


Name and lineage 


His name is ‛Umar, his kunnīyyat is Abū Dā’ūd, 
and his father’s name is Sa‛d. He is well known as 
Abū Dā’ūd Hadramī. 


Knowledge and merits 


His lofty position in knowledge was accompanied 
by worship, constant turning to Allāh ta‛ālā, 
poverty and independence. He was honoured with 
the companionship of senior Tābi‛īn of his time 
and deriving benefit from their treasures of 
knowledge. Wherever he went, people of that 
place would consider it to be safe from every 
calamity and disaster. A senior imām like Hāfiz 
Wakī‛ rahimahullāh says: 


  ماننا فبأبي داؤد الحضرميإن كان يدفع البلاء بأحد في ز


“If calamity was repulsed in our time, it was through 
Abū Dā’ud al-Hadramī.” 


When Imām Abū Nu‛aym used to go to him, he 
would seat himself before him with absolute 
respect and deference. He used to say about him: 
“After Imām Husayn al-Ju‛fī, there was no Taba‛ 
Tābi‛ī in Kūfah who was superior to him.” 


Poverty and frugalness 


Despite his vast knowledge, his simplicity, 
humility and frugal lifestyle were practical 
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examples of the first era of Islam. Imām Ahmad 
ibn Hambal rahimahullāh says: “I saw Abū Dā’ūd 
Hadramī wearing a worn out and torn jubbah 
(cloak) whose wool was falling out. He was 
performing salāh between the maghrib and ‛ishā 
salāhs, and he was weak from hunger.” 


He used to shear wool, sell it, and earn a halāl 
living in this way. 


Ibn ‛Abd Rabbihi says: “Abū Dā’ūd Hadramī 
narrated Ahādīth to us. If you were to see him, 
you would think he looked into the Hell-fire and 
saw what it really is.” 


Note: Look at the level of fear for the Hereafter 
and submission before Allāh ta‛ālā of our pious 
elders – they used to tremble out of its fear all the 
time. May Allāh ta‛ālā convey us to a similar 
condition, in fact, an even higher condition. 


Demise 


He passed away in Jumādā al-Ukhrā in 203 A.H. 
May Allāh ta‛ālā shower His mercy on him. (Siyar 
Sahābah, vol. 9, Taba‛ Tābi‛īn, vol. 2, p. 268) 
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Hadrat Sayyidunā Imām Muhammad ibn 
Idrīs ash-Shāfi‛ī rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Idrīs, and his kunnīyyat is Abū ‛Abdillāh. He was 
born in 150 A.H. 


Education 


Hadrat Humaydī rahimahullāh narrates from 
Imām Shāfi‛ī rahimahullāh who said: “I was an 
orphan, and my mother had no money to pay to 
my teacher. Despite this, he was prepared to 
teach me. When I completed the Qur’ān, I began 
going to the different masājid, would sit in the 
assemblies of the ‛ulamā’, and learn Ahādīth and 
masā’il (rules and regulations).” 


Imām Shāfi‛ī rahimahullāh said: “I was seven 
years old when I memorized the Qur’ān, and 
learnt the Muwattā of Imām Muhammad when I 
was ten years old.” (Sifatus Safwah) ‛Allāmah Ibn 
Hajar rahimahullāh lists him as a Taba‛ Tābi‛ī. 


Deep knowledge 


One of his salient traits was that no matter in 
which direction he turned his attention, he 
acquired mastery in it. He possessed vast 
knowledge in every branch of knowledge. Allāh 
ta‛ālā blessed him with deep knowledge of the 
Qur’ān, Sunnah, speech of the Sahābah 
radiyallāhu ‛anhum, statements and conditions of 
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the pious elders, different views of the ‛ulamā’, 
language of the Arabs, poetry, etc. 


Hadīth 


His deep knowledge of Hadīth and its 
accompanying sciences was acknowledged by his 
very own teachers. Seven hundred students at a 
time would gather around him. The author of 
Raudāt writes that Imām Shāfi‛ī rahimahullāh 
was undoubtedly the first person to speak about 
mukhtalif al-Hadīth (differences among Ahādīth). 


Fiqh 


Imām Shāfi‛ī held the position of a mujtahid in the 
field of jurisprudence. Imām Ahmad ibn Hambal 
rahimahullāh said: “Fiqh was a lock for the jurists 
which Allāh ta‛ālā opened through Imām Shāfi‛ī.” 


Teachers 


‛Allāmah Ibn Hajar rahimahullāh says that Imām 
Shāfi‛ī rahimahullāh had 80 shuyūkh. His famous 
shuyūkh include Imām Mālik, Imām Muhammad, 
Sufyān ibn ‛Uyaynah and Fudayl ibn ‛Ayād 
rahimahumullāh. (Taba‛ Tābi‛īn) 


Acknowledgement of his merit and excellence 


Muslim ibn Khālid Zanjī said to Imām Shāfi‛ī 
rahimahullāh: “O Abū ‛Abdillāh! The time has 
come for you to issue fatāwā.” This was when he 
was not even twenty years old. 
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Imām Ahmad ibn Hambal rahimahullāh said: “A 
Hadīth states that Allāh ta‛ālā will send a 
mujaddid (reviver) in every century. We found 
Hadrat ‛Umar ibn ‛Abd al-‛Azīz as the mujaddid of 
the first century, and Hadrat Imām Shāfi‛ī 
rahimahullāh as the mujaddid of the second 
century.” 


Maymūnī said: “I heard Ahmad ibn Hambal 
rahimahullāh saying: ‘I make du‛ā’ for six people 
when I perform tahajjud. Imām Shāfi‛ī is one of 
them.” 


Division of time 


It is said that Imām Shāfi‛ī rahimahullāh used to 
divide the night into three parts: the first part for 
writing, the second part for salāh, and the third 
part for sleep. 


Love for the Qur’ān 


Imām Shāfi‛ī rahimahullāh used to complete the 
Qur’ān sixty times in the month of Ramadān. And 
what he used to read in salāh is not included in 
this. (Sifatus Safwah, vol. 2, p. 248) 


Statements 


1. “When an authentic (sahīh) Hadīth is found, 
that is my maslak (view).” 


2. “Seeking knowledge is superior to optional 
salāh.” 
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3. “The person who would like good to be decreed 
for him should have good thoughts about people.” 


4. “The most beautifying thing for the ‛ulamā’ is 
poverty and contentment, and to be pleased with 
these qualities.” 


5. “The most obvious thing in man is his 
weakness. The person who observes his weakness 
will acquire steadfastness with Allāh ta‛ālā.” 


6. “Acquire knowledge before you become a leader 
because there will be no way of acquiring it once 
you become a leader.” 


7. “The beauty of ‛ulamā’ is noble-mindedness. 
And the embellishment of knowledge is 
abstinence and forbearance.” 


8. “Knowledge is not what is learnt, it is what 
benefit it provides.” 


9. “People are generally unmindful with regard to 
Sūrah al-‛Asr (i.e. they do not realize its 
importance. All the essential rules of the Dīn are 
mentioned in this short sūrah).” 


10. He used to walk around with an ‛asā (walking 
stick). When someone asked him about it, he 
said: “I walk with it because I am conscious of my 
weakness and limitations – that I am going to 
depart from this world.” 
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11. “The person who is overpowered by love for 
this world will inevitably be enslaved by the 
materialists.” 


12. “The person who desires the effulgence of the 
heart to be opened to him will have to adopt 
solitude and eat less, he will have to remain aloof 
from foolish people and remain far from those 
‛ulamā’ who are hankering after this world.” 


13. “It is essential for an ‛ālim to have a wird or 
wazīfah (a form of dhikr) which is between 
himself and Allāh ta‛ālā.” 


14. “If you try your utmost to please every single 
person, you will never realize it. A servant should 
rather purify the deeds which are between himself 
and Allāh ta‛ālā.” 


Note: Glory to Allāh! What an excellent piece of 
advice which is a real fact. Only if a person acts 
on it will he obtain tranquillity in his heart. 


15. “The true recognition of ostentation (riyā’) is 
known to the truly sincere ones alone.” 


Note: This is because they are always concerned 
about safeguarding themselves against it. Allāh 
ta‛ālā bestows them with its recognition so that 
they may acquire the treasure of sincerity. 


16. “If I am told that cold water will decrease my 
quality of self-respect (murūwwat), I will not drink 


https://nmusba.wordpress.com/







 480 


it.” He also used to say: “People of murūwwat are 
constantly in effort and striving.” 


Note: He said something which is acquired after 
much experience. 


17. “A person who desires a good end [a good 
death] must have good thoughts about people.” 


Note: This shows that good thoughts affirm good 
deeds. Furthermore, there is no need for any 
proof to have good thoughts about people. So 
what difficulty is there in practising it? 


18. “There is nothing which brings more joy than 
the companionship of brothers and friends. In the 
same way, there is nothing which brings more 
sorrow than their separation.” 


19. “If someone backbites about another person 
to you, you must conclude that he will most 
certainly backbite about you to someone else. If 
you make someone happy and he praises you for 
a quality which is not in you, then you must 
know that when he is displeased with you, he will 
say evil things about you which are not found in 
you.” 


Note: In other words, do not take the praises of 
such a person to heart. Instead, you should be on 
your guard with him because you do not know 
what he will say and when he will say it. 
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20. “If a person tells something beneficial to 
another in privacy, he has actually advised him 
and embellished him. As for the one who scolded 
him and reprimanded him in public, he has 
actually humiliated him and found fault with 
him.” 


21. “Pride is from among the characteristics of 
wretched people. Contentment is a cause of 
comfort.” 


22. “The most valuable person among people is 
the one who does not consider himself of any 
value. The most virtuous and noble person is the 
one who does not consider himself to be virtuous 
and noble.” 


23. “The person who conceals his secret will 
remain master of his situation.” 


24. “Being too friendly and informal causes a 
person to attract evil people towards himself. And 
retracting too much from them and being totally 
indifferent to them will cause their enmity. You 
should adopt an approach which balances 
between reservation and friendliness.” 


Note: Glory to Allāh! Look at the balance in the 
teachings of our elders! There is nothing but good 
in practising on them. 


25. “The person who listens to matters of 
knowledge and cognition with his ears will merely 
be a narrator of these matters. The one who 
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listens to them with his heart will remember and 
safeguard them. The one who practises on them 
and conveys them to people will be a hādī (a 
guide).” 


Note: People obtain guidance from such speakers. 
If not, they listen with one ear and let it pass 
through the other, as we observe. 


26. “I desire every Muslim to send abundant salāt 
wa salām (peace and salutations) to Rasūlullāh 
sallallāhu ‛alayhi wa sallam.” 


27. “If I see a bid‛atī flying in the air, I will not 
accept it.” 


Note: In other words, I will not consider him to be 
a sāhib-e-karāmat (one who has performed a 
supernatural feat), nor will I consider him to be a 
walī. This is because wilāyat (close friendship 
with Allāh ta‛ālā) cannot combine with bid‛at. 


Demise 


Hadrat Rabī‛ rahimahullāh relates: “I was with 
Hadrat Imām Shāfi‛ī rahimahullāh on the night he 
passed away. I asked him: ‘How are you feeling?’ 
He replied: ‘I am about to depart from the world, 
be separated from my beloved ones, drink the 
drink of death, meet my evil deeds, and be 
presented before my Benevolent Allāh.’ He began 
crying after saying this.” 


Note: Look at the condition of Hadrat Imām 
Shāfi‛ī rahimahullāh: although he had spent his 
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entire life in ijtihād, deriving rules and 
regulations, and spending his time in the 
obedience and worship of Allāh ta‛ālā, he feared 
the Hereafter so much. This is a special condition 
and rank of the close friends of Allāh ta‛ālā. In 
fact, it is their hallmark. Unfortunately, we follow 
their rulings but do not follow their spiritual 
conditions. Whereas there is a need for this also, 
so that we can combine the external and the 
internal. 


Demise 


He only lived to the age of 54, out of which, he 
spent just over four years in Egypt. He passed 
away in Egypt on the night of Friday, after 
maghrib in the year 204 A.H. May Allāh ta‛ālā 
shower His mercy on him and may He illuminate 
his grave. (Tabaqāt, p. 44) 
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Hadrat Abū Sulaymān ‛Abd ar-Rahmān 
ibn ‛Atīyyah Dārānī rahimahullāh 


Name and lineage 


His name is ‛Abd ar-Rahmān, his kunnīyyat is 
Abū Sulaymān, and he is popularly known by it. 
His father’s name is Ahmad and grandfather’s 
name is ‛Atīyyah. He was originally from Wāsit 
but moved to Dāriyā. This is why he is known as 
Dārānī. Dāriyā is situated in a section of 
Damascus. 


Merits 


The Taba‛ Tābi‛īn had many leaders and 
personalities of knowledge and the sciences. Abū 
Sulaymān was also from among them. Although 
he did not enjoy a very prominent academic 
position, he enjoyed an extraordinary position as 
regards his asceticism, piety, rectitude, guidance, 
and lofty spiritual levels. Good deeds were the 
jewels of his life, and worship and spiritual 
exercises were his hallmarks. Abū Sulaymān 
Dārānī rahimahullāh is included among the 
senior righteous personalities of the ummah. He 
certainly had a high position in knowledge and 
deeds, but he was a far greater Sufi, shaykh-e-
Tarīqah, and buzurg of Dīn. His chest was an 
accumulation of the Sharī‛ah and Tarīqah. He 
benefited an entire world with his teaching, 
tutoring, purification and guidance. 
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Acquisition of knowledge 


He studied Hadīth under the famous muhaddithīn 
of Iraq. He had the honour being a student of 
choice ‛ulamā’ of Hadīth like Hadrat Sufyān 
Thaurī and Rabī‛ ibn Sabīh rahimahumallāh. 
(Taba‛ Tābi‛īn) 


Rectification and purification 


The more splendorous pages of his life were 
related to the chapter on sulūk and tasawwuf. 
Hāfiz Dhahabī rahimahullāh says: “He was an 
expert swimmer in the shore-less ocean of 
spirituality and cognition.” 


Hadrat Sam‛ānī rahimahullāh writes: “He was an 
erudite person of his time, an ardent worshipper, 
and from among the choice people and ascetics of 
Shām.” (Taba‛ Tābi‛īn, vol. 2, p. 48) 


Statements 


1. “An excellent deed is to act against the desires 
of the soul. If anything from your children, 
wealth, and house causes you to be unmindful of 
Allāh ta‛ālā, then it is a cause of misfortune to 
you.” 


2. “I was occupied in du‛ā’ in the mihrāb one 
night, and both my hands were extended towards 
Allāh ta‛ālā when I felt very cold. I withdrew one 
hand, was overcome by sleep, and fell asleep. 
Someone from the unseen called out to me 
saying: ‘O Abu Sulaymān! We placed in your 
extended hand everything which you wanted. Had 
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you left the other hand extended, we would have 
filled it as well.’” 


Abū Sulaymān says: “After this incident I took an 
oath that no matter how hot or cold it is, I will 
keep both my hands extended at the time of 
du‛ā’.” 


3. Ahmad ibn Abū al-Hawārī relates: “Hadrat Abū 
Sulaymān Dārānī was overcome by the desire to 
eat hot rotīs with salt. I brought them for him. He 
broke a small piece and then threw the remaining 
rotī. He then started to cry profusely, and was 
saying these words: 


تِيوهش لِي لَتجبِّ عا ري  


“O my Allāh! The desire of my soul overpowered me. I 
repent to You with full sincerity.” 


The narrator says that he did not eat salt for the 
rest of his life. (Siyar Sahābah, vol. 9, p. 45) 


4. “The person who sought this world with 
independence [i.e. without relying on it] and 
through lawful means shall meet Allāh ta‛ālā on 
the day of Resurrection while his face will be 
glittering like the fourteenth moon.” (Siyar 
Sahābah, vol. 9, p. 47) 


Note: Glory to Allāh! This proves the virtue of 
reliance and independence. 
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5. “It does not behove a Sufi to worry more about 
the cleanliness of his clothes than what he 
worries about the purity of his heart. Rather, his 
internal self must be like his external.” Ahmad 
ibn al-Hawārī rahimahullāh says: “I heard Abū 
Sulaymān saying: ‘If only my heart was like my 
clothes.’ His clothes at the time were of average 
value, yet he was saying this.” 


6. Ahmad ibn al-Hawārī rahimahullāh relates: “I 
said to Abū Sulaymān: ‘Yesterday I performed my 
salāh in solitude and I experienced real 
enjoyment in it.’ He said: ‘Do you know what is 
more enjoyable than that?’ I said: ‘That no one 
must see me.’ He said: ‘O Ahmad! You are still 
weak. When your heart feels threatened at people 
making mention of you, then this is proof of 
weakness.’” 


Note: Glory to Allāh! Look at how he is teaching 
him and tutoring him not to worry about what 
people have to say. Whether people see you or 
not, the level of your worship must be the same. 
Hadrat Maulānā Rashīd Ahmad Sāhib Gangohī 
rahimahullāh wrote to his shaykh, Hadrat Hājī 
Imdādullāh Sāhib rahimahullāh with regard to his 
internal condition as follows: “The praise and 
criticism of people has become equal in my sight.” 
O Allāh! Bestow us with this lofty level. Āmīn. 


7. Hadrat Ahmad ibn al-Hawārī rahimahullāh 
relates: “Hadrat Abū Sulaymān said to me: ‘When 
a person eats his fellow brother’s food in order to 
please him, the food does not harm him in the 
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least. But if the food is eaten with desire of the 
nafs, it is harmful. The reason for this is that 
when the pleasure of Allāh ta‛ālā is sought 
through a certain thing, it results in good and 
well-being.’” (Tabaqāt, vol. 1, p. 68) 


8. Ahmad ibn al-Hawārī rahimahullāh relates: “I 
heard my teacher saying this again and again: 
‘The root of goodness and piety in this world and 
the Hereafter is Allāh’s fear. Remember, the key 
to this world is for a person to live life to the full. 
And the key to the Hereafter is for a person to 
remain hungry.’”1 


9. Ibn al-Hawārī rahimahullāh relates: “I read this 
verse before Shaykh Abū Sulaymān on one 
occasion: 


 إِلاَّ من أَتى االلهَ بِقَلْبٍ سلِيمٍ


“Except the one who comes to Allāh with a sound 
heart.” 


So the Shaykh said: ‘A person with a sound heart 
in the true sense is a person who meets Allāh 


                                       


1 ‛Allāmah Ibn al-Jauzī rahimahullāh explains this in Sifatus 
Safwah as follows: “If a person wants success in the 
Hereafter, he must not fall into the luxuries and comforts of 
this world. There is an overpowering of fear and turning to 
Allāh ta‛ālā in the condition of poverty and need. On the 
other hand, affluence and wealth cause a person to be 
unmindful of Allāh ta‛ālā. (footnote of Taba‛ Tābi‛īn, vol. 2, 
p. 49) 
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ta‛ālā while there was no presence of anyone 
apart from Allāh ta‛ālā in his heart.’ On saying 
this, Shaykh Ibn al-Hawārī rahimahullāh began 
crying, and said: ‘Ever since I settled down in 
Shām, I did not hear a better statement of Hadrat 
Shaykh Dārānī than this one. Without doubt, he 
was from among the special servants of Allāh 
ta‛ālā who met Allāh ta‛ālā while there was no 
presence of anyone apart from Allāh ta‛ālā in his 
heart.” 


10. “A thief does not go to steal from a deserted 
and empty house. He will only go to a place which 
is filled with wealth and money. The same applies 
to the accursed Satan – he tries to get control of 
the hearts which are filled with fear of Allāh 
ta‛ālā, turning to Allāh ta‛ālā, dhikr and fikr.” 


Note: What words of wisdom and cognition which 
every Muslim ought to bear in mind. A Muslim 
should not get agitated by whisperings, and not 
allow himself to feel constricted. In fact, he 
should not even pay any attention to these 
whisperings and thoughts. 


11. “People are accumulating wealth and trying to 
be as wealthy as possible. Their assumption that 
wealth lies in abundance of possessions is totally 
wrong. The genuine wealthy person is the one 
who has the wealth of contentment. In like 
manner, comfort is not in prosperity. Rather, it is 
in destitution. People generally search for comfort 
in soft and fine garments, exquisite foods, and 
comfortable homes. Whereas real comfort and 
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rest lies in Islam, īmān, good deeds and the dhikr 
of Allāh ta‛ālā. 


Note: Glory to Allāh! This is a fact which instils 
one with īmān. 


12. Ibn al-Hawārī rahimahullāh says: “My shaykh 
would constantly say: 


ى الْقَلْبمع تبِعإِذَا شو ،قرو فَا الْقَلْبص تطَشعو تاعإِذَا ج فْسإِنَّ الن  


“When the nafs is hungry and thirsty, the heart 
becomes purified and soft. But when it is full, the heart 
becomes blind.” 


13. “The person who sought this world with 
independence and through halāl means will meet 
Allāh ta‛ālā on the day of Resurrection while his 
face will be glittering like the fourteenth moon.” 
(Taba‛ Tābi‛īn, vol. 2, p. 51) 


Note: Glory to Allāh! These are facts which we 
should not only bear in mind, but endeavour to 
reach these conditions and levels. 


Demise 


‛Allāmah Ibn al-Jauzī rahimahullāh quotes two 
opinions with regard to Hadrat Abū Sulaymān 
Dārānī’s year of death – 205 A.H. and 215 A.H. 
He considers the first to be more correct. (Sifatus 
Safwah, vol. 4, p. 234) 
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Hadrat Muhammad ibn Yūsuf ibn Mi‛dān 
al-Bannā’ rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
‛Abdillāh, and his father’s name is Yūsūf ibn 
Mi‛dān al-Bannā’. 


Merits 


It is said that he recorded and heard Ahādīth 
from 300 muhaddithīn. This means that he was a 
powerful muhaddith. After this, he was overcome 
by the desire to be aloof from people and remain 
in solitude. He left for Makkah Mu‛azzamah and 
travelled all alone through desolate regions. He 
has the honour of being a Taba‛ Tābi‛ī. 


It is said that he used to work as a mason by day. 
He would keep a little of whatever he earned for 
himself, and spend the remainder on the poor. 
Despite being occupied in this work, he used to 
complete one Qur’ān daily. Once he used to 
complete the ‛ishā salāh, he would head for the 
mountains and spend the entire night there. 


Statements 


1. He used to say this very often: “O Allāh! Either 
bestow me with Your ma‛rifat (cognition) and 
consciousness, or cause this mountain to fall on 
me. I do not wish to live without Your ma‛rifat 
and consciousness.”  
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2. He relates: “When I entered Makkah, I saw a 
few pious elders sitting near the Maqām-e-
Ibrāhīm. I also went and sat near them. A qārī 
read Bismillāhir Rahmānir Rahīm. My heart was 
overcome by emotion and I screamed out. The 
elders said to the qārī: ‘Remain silent, do not read 
now.’ They turned to me and said: ‘O young man! 
What happened to you? The qārī has not really 
started to read as yet, and you are making a 
noise!?’ I replied: ‘The entire heavens and earth 
are standing because of this name. Everything 
else is living because of this name. It is sufficient 
to listen to Bismillāh alone.’” 


“On hearing this, all these elders stood up, seated 
me among them, and accorded me a lot of respect 
and honour.” 


3. “I used to make this du‛ā’ constantly: ‘O my 
Allāh! Bestow my heart with ma‛rifat or take my 
life away because I have no need for my life if I do 
not have Your ma‛rifat.’ I then saw a dream in 
which someone was saying to me: ‘If you really 
want this, you must fast for one month and not 
speak to anyone during this period. You must 
then come to the zam zam well ask for your need.’ 
I did as I was told, at the expiry of one month I 
went to zam zam and made a du‛ā’. I heard a 
voice from the well saying to me: 


فسوي نا ابي !عم اَلْعِلْم ،كإِلَي با، أَحمها أَياحِدنِ ويرالأَم مِن رتى اِخالْغِن 
  .والدنيا، أَمِ الْمعرِفَةَ مع الْقِلَّةِ والْفَقْرِ
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“O son of Yūsuf! Choose one of the two which is more 
beloved to you: (1) external knowledge with affluence 
and the world, (2) ma‛rifat with paucity and poverty.” 


I replied: 


 ةَ مع الْقِلَّةِ والْفَقْرِالْمعرِفَ


“Ma‛rifat with paucity and poverty.” 


I want the ma‛rifat of Allāh ta‛ālā with little 
wealth and poverty. 


A voice from the well said: 


تطِيأُع قَد تطِيأُع قَد 


“You have been given this, you have been given this.” 


It is said that Shaykh Junayd quddisa sirruhu 
also acknowledged his merits and virtues. Shaykh 
Junayd quddisa sirruhu had written a letter to 
Shaykh ‛Alī ibn Sahl Asfahānī rahimahullāh in 
which he said: “You must ask your shaykh: ‘What 
is prevailing over you?’” So Shaykh ‛Alī ibn Sahl 
rahimahullāh posed this question to his shaykh 
who dictated the following reply to his attendant: 


  ى أَمرِهِاَاللهُ غَالِب علٰ


“Allāh prevails over His affairs.” (Sūrah Yūsuf, 12: 21) 
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Demise 


He passed away in 206 A.H. May Allāh ta‛ālā 
shower His mercy on him. (al-Bidāyah wa an-
Nihāyah, vol. 10, p. 132) 
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Hadrat Yazīd ibn Hārūn rahimahullāh 


Name and lineage 


His name is Yazīd and his kunnīyyat is Abū 
Khālid. His original place of residence was Wāsit 
(in Iraq). He was a slave of the Banū Aslam and 
was therefore known as Aslamī. He was also 
known as Wāsitī because his hometown was 
Wāsit. He was born in this town in 118 A.H. 


Education and training 


He spent a major portion of his life in Wāsit, and 
most probably received his primary education 
there. At the time, those who had attended the 
classes of Imām Shu‛bah ibn al-Hajjāj and Imām 
Mālik rahimahullāh had established their classes 
in Wāsit. After studying under them, Yazīd ibn 
Hārūn travelled to other regions and tried to 
study under every scholar. 


It is said that the reason for going out of Wāsit 
was that it had become extremely difficult to 
develop acumen in knowledge and virtue because 
of those who were jealous of him. It is a fact that 
anyone who remained there could not distinguish 
himself as a scholar. The narrator says: “I asked 
him: ‘Even you could not become a senior ‛ālim 
while living in Wāsit!?’ He replied: ‘Yes.’” 


  ما عرِفْت حتى خرجت مِن واسِطَ


“I too could not gain recognition until I went out of 
Wāsit.” 
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Merits 


Although he enjoyed a lofty position in fiqh, his 
distinguishing excellence was in the field of 
Hadīth. He undoubtedly acquired extraordinary 
perfection in this regard. He is also a Taba‛ Tābi‛ī. 


Abstinence and worship 


Together with knowledge and acumen, he 
possessed the qualities of abstinence, piety, 
worship, and spiritual exercises to the level of 
perfection. He used to perform salāh with 
absolute humility and submission. He used to 
tremble all the time out of Allāh’s fear. Ahmad ibn 
Nisān says: “I did not see any ‛ālim who 
performed salāh in a better manner than Yazīd 
ibn Hārūn. When he used to stand up for salāh, it 
seemed as though he was a pillar which was dug 
in its place without any perception and 
movement.” 


When he had the time, he would occupy himself 
in optional salāh between the maghrib and ‛ishā 
salāhs and zuhr and ‛asr salāhs. In that era. 
Yazīd ibn Hārūn and Haysham rahimahumallāh 
were both well-known for their lengthy salāhs. 


‛Āsim ibn ‛Alī relates: “Yazīd ibn Hārūn and I 
remained with Ibn ar-Rabī‛ rahimahullāh for some 
time. During this period, I noticed Yazīd ibn 
Hārūn performing his fajr salāh with the wudū’ of 
‛ishā salāh. He used to spend the entire night 
standing up in salāh.” 
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He was so overcome by the fear of Allāh ta‛ālā 
that his eyes used to remain moist all the time. 
This resulted in his losing his eyesight. He says: 


  )٣٦٩، ص١ذيب التهذيب، ج(ذهب ما بكاء الأسحار 


“Crying at pre-dawn took my eyesight away.” 


Enjoining good and forbidding evil 


The enthusiasm to enjoin good and forbid evil 
was common during the eras of the Sahābah 
radiyallāhu ‛anhum and Tābi‛īn. Yazīd ibn Hārūn 
rahimahullāh was also a physical manifestation of 
it. Even a powerful caliph like Ma’mūn used to be 
fearful of him in this regard. 


Muhammad ibn Ahmad rahimahullāh narrates 
from his grandfather who said: “Yazīd ibn Hārūn 
rahimahullāh was from among those personalities 
who made enjoining good and forbidding evil the 
purpose of their life.” 


Demise 


He passed away in 206 A.H. in Wāsit. He was 88 
years old at the time. May Allāh ta‛ālā shower His 
mercy on him. (Siyar Sahābah, vol. 9, Taba‛ 
Tābi‛īn, vol. 2, p. 432) 
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Hadrat Hudhayfah ibn Qatādah Mar‛ashī 
rahimahullāh 


Name, merits 


His name is Hudhayfah, his father’s name is 
Qatādah, and he hails from Mar‛ash. 


He is from among the auliyā’ of his time. He 
remained in the company of Hadrat Sufyān 
Thaurī rahimahullāh and also narrated from him. 


An example to be followed 


One of his friends, Yūsuf ibn Asbāt, said: “I heard 
Hudhayfah saying: ‘If I come to know that a 
certain person dislikes me and is antagonistic 
towards me for the sake of Allāh ta‛ālā, I impose 
love for him upon my self.” (Siyar A‛lām an-
Nubalā’, vol. 9, p. 283) 


Note: Look at his sincerity and honesty – he 
would even love the person who was his opponent 
and his enemy. Hadrat Maulānā Muhammad 
Ahmad Sāhib rahimahullāh describes this as 
follows: “I love the entire garden, not the flowers 
alone. I even love the thorns with all my heart.” 


But look at our egotism – we are not even 
prepared to listen to the truth when it is said 
against us. We seek refuge in Allāh ta‛ālā. 
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Statements 


1. “If you do not fear being punished by Allāh 
ta‛ālā for even your best deeds, you will be 
destroyed.” 


Note: In other words, we should not even rely on 
our good deeds. Instead, we should always be 
trembling and fearful because we do not know 
whether Allāh ta‛ālā approves of them or not. 


2. “I consider a person remaining in his house to 
be the most superior of good deeds. Had there 
been any excuse for not going out for the fard 
salāhs, I would not have come out of my house.” 


Note: Unfortunately, today there are trials and 
tribulations all around us. May Allāh ta‛ālā 
safeguard us. 


Demise 


He passed away in 207 A.H. May Allāh ta‛ālā 
shower His abundant mercy on him. (Tabaqāt, p. 
252) 
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Hadrat ‛Abdullāh ibn Zubayr Humaydī 
rahimahullāh 


Name and lineage 


His name is ‛Abdullāh, his kunnīyyat is Abū Bakr, 
and his father’s name is Zubayr. Imām Humaydī 
rahimahullāh was of pure Arab descent. He was 
born in the pure land of Makkah Mu‛azzamah 
and passed away there. He was from the Banū 
Humayd which was a branch of the famous 
Quraysh family, Asad ibn ‛Abd al-‛Uzzā. 


Merits 


Imām Humaydī was from those scholarly Taba‛ 
Tābi‛īn who not only lit the lamps of knowledge 
and practice, but also embellished them with the 
jewels of paper and pen [i.e. he was an author as 
well]. His magnum opus, the Musnad Humaydī, is 
considered to be from among the oldest and 
authoritative treasures of Hadīth. A cautious 
muhaddith like Imām Bukhārī rahimahullāh 
starts his collection with his narration. Together 
with special acumen in Hadīth, Imām Humaydī 
was fully proficient in fiqh and issuing of fatāwā. 
His academic achievements gave him the title of 
‛Ālim Ahl Makkah (the ‛ālim of Makkah). 


He developed a special expertise in fiqh from 
Imām Shāfi‛ī rahimahullāh. When the latter went 
to Egypt, Imām Humaydī accompanied him. In 
this way, he was privy to many of the ijtihād of 
Imām Shāfi‛ī rahimahullāh. He returned to 
Makkah when his shaykh passed away in Egypt. 
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Achievements 


Abstinence, asceticism, purity and righteousness 
are the glittering aspects of his life. He was an 
ardent follower of the Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


There is a short booklet titled Usūl as-Sūnnah 
(The Principles of the Sunnah), written by Imām 
Humaydī rahimahullāh. We quote a few principles 
and beliefs from this book: 


“According to us, the established Sunnah is 
that man must have full īmān and conviction 
in the good, evil, sweet, and bitter things 
which have been decreed by predestination 
(taqdīr). He must believe that every comfort 
and calamity occurs according to the 
decision of Allāh ta‛ālā.” 


He writes with regard to īmān: 


“It refers to words and actions, in which 
there can be an increase and a decrease. 
Words without actions are useless. And 
words and actions without intention are not 
beneficial. In the same way, if words, actions 
and intention are all present, but there is no 
emulation of the Sunnah, then there is no 
benefit in this also.” 


He says: 


“Having respect for the Sahābah radiyallāhu 
‛anhum is most essential. Every believer 
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ought to continually make istighfār (seek 
forgiveness) and du‛ā for them. This is 
because Allāh ta‛ālā says in the Qur’ān: 


 والَّذِين جاءُوا مِن بعدِهِم يقُولُونَ ربنا اغْفِر لَنا ولإِخوانِنا الَّذِين سبقُونا
  بِالإِيمانِ


“And those who came after them, say: ‘O our Sustainer! 
Forgive us and our brothers who preceded us in faith.” 
(Sūrah al-Hashr, 59: 10) 


This verse orders Muslims to make istighfār 
for the Sahābah radiyallāhu ‛anhum. Anyone 
who speaks ill of them has deviated from the 
Sunnah, and such a person will not receive 
from the spoils of war.” 


Note: Unfortunately, there are some “educated” 
people who – according to their opinions - criticize 
and vilify any Sahābī they like. We seek refuge in 
Allāh ta‛ālā. 


Demise 


He passed away in Rabī‛ al-Awwal 219 A.H. in his 
hometown of Makkah. May Allāh ta‛ālā shower 
His abundant mercy on him. (Taba‛ Tābi‛īn, vol. 
9, p. 236) 
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Hadrat Ādam ibn Abī Iyās rahimahullāh 


Name and birth 


His name was Ādam and his kunnīyyat was Abul 
Hasan. He was born in 132 A.H. He was a 
resident of Marw (in Khurāsān), but was brought 
up in Baghdad. After achieving excellence in 
knowledge and virtue, he shifted to ‛Asqalān and 
lived there permanently. He is a Taba‛ Tābi‛ī. 


Journeys for knowledge 


He spent his entire life devoted to knowledge. He 
travelled to Kūfah, Basra, the Hijāz and Shām 
and studied under the expert scholars of these 
places. He had the honour of being a special 
student of the imām of the time, Shu‛bah ibn al-
Hajjāj rahimahullāh. 


Merits 


His proficiency was not confined to knowledge, 
rather, he also enjoyed a high position as regards 
asceticism, worship, self-control and memory. 
Imām Shu‛bah rahimahullāh had seven ‛ulamā’ 
who used to record and note his narrations. 
Hadrat Ādam ibn Abī Iyās was the most 
distinguished of them. Hāfiz Dhahabī 
rahimahullāh refers to him as: al-muhaddith, al-
imām az-zāhid (the erudite Hadīth scholar, the 
imām, the ascetic). 
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Worship and following the Sunnah 


Together with seniority in knowledge, he was an 
embodiment of rectitude and piety. Ibn ‛Imād 
rahimahullāh writes: “He was a righteous and 
obedient servant of Allāh ta‛ālā.” Khatīb Baghdādī 
rahimahullāh writes: 


  كان أحد عباد االله الصالحين


“He was one of the righteous servants of Allāh ta‛ālā.” 


‛Ajalī writes: “He was an excellent servant of Allāh 
ta‛ālā.” ‛Allāmah Ibn Jauzī rahimahullāh refers to 
him as a righteous person and follower of the 
Sunnah. Ibn Abī Iyās rahimahullāh was a true 
example of a follower of the Sunnah. Every action 
of his was moulded according to the Sunnah. 
Khatīb rahimahullāh writes: 


اكان آدم مشهورا بالسنة شديد التمسك  


“Ādam was well-known as a person who used to 
adhere strictly to the Sunnah.” 


His view on “the creation of the Qur’ān” 


The caliphates of Ma’mūn and Mu‛tasim were 
notorious for the tribulation surrounding the 
belief concerning “the creation of the Qur’ān”. 
This tribulation started two years before the 
demise of Ibn Abī Iyās. He was in ‛Asqalān which 
was very far from the capital of the caliphate, so 
he remained protected against this tribulation. 
But his view in this regard was very clear. In fact, 
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he was so firm in his opposition to it that he did 
not like to offer salām to or reply to the salām of 
those who held such a belief. 


Note: Just as al-hubb fillāh (love solely for Allāh’s 
sake) is a special attribute of a believer, in like 
manner, al-bughd lillāh (dislike and hatred solely 
for Allāh’s sake) is also a special feature of a 
believer. However, much confusion takes place 
between pride and bughd lillāh. One has to tread 
very carefully in this regard, as was the practice 
of our pious elders. 


Abū Bakr A‛yun relates an incident of this nature. 
He says: “I went from Baghdad to ‛Asqalān and 
presented myself before Ibn Abī Iyās. I said to 
him: ‛Abdullāh ibn Sālih, the scribe of Layth ibn 
Sa‛d, conveys salām to you.’ He replied: ‘Do not 
convey a reply to his salām on my behalf.’ I 
asked: ‘Why? What has he done?’ He said: 
‘Because he believes in khalq al-Qur’ān (the 
created nature of the Qur’ān).’” 


The narrator continues: “When I conveyed to him 
Ibn Sālih’s remorse, regret, and retraction [from 
the above belief], Ibn Abī Iyās said: ‘You may now 
convey my salām to him.’” 


Note: This is how sincere and genuine our pious 
elders were. 


The above narrator continues: “After staying over 
in ‛Asqalān for a few days, I made preparations to 
return to Baghdad. So Ibn Abī Iyās said to me: 
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‘After conveying my salām to Ahmad ibn Hambal, 
you must say to him: ‘You are going through a 
severe tribulation; you must make it a means of 
gaining proximity to Allāh ta‛ālā. Without doubt, 
you are presently standing at the gate of 
Paradise.’ You must also convey this Hadīth to 
him on my behalf. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: 


  من أراد بكم على معصية االله فلا تطيعوه


“If anyone wants you to disobey Allāh ta‛ālā, do not 
obey him.” 


The narrator continues: “I went and met Imām 
Ahmad ibn Hambal in the Baghdad prison and 
conveyed Ibn Abī Iyās’s message and Hadīth to 
him. On hearing it, he lowered his head for a 
short while and said: 


 قد أحسن النصيحةرحمه االله حيا وميتا، فل


“May Allāh ta‛ālā shower mercy on him while he is 
alive and also when he passes away. He gave me 
excellent advice.” 


Demise 


He passed away in Jumādā al-Ukhrā 220 A.H. in 
‛Asqalān. This was during the caliphate of 
Mu‛tasim Billāh ‛Abbāsī. He was 88 years old at 
the time of his death. Abū ‛Alī Maqdisī 
rahimahullāh says: “When his time of death 
approached, he made one completion of the 
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Qur’ān, and addressed death by saying: ‘I had 
been waiting for the severity of this day, and 
looking out for your approach.’ He then said Lā 
ilāha illallāh, and his soul departed from him.” To 
Allāh we belong and to Him is our return. (Taba‛ 
Tābi‛īn, vol. 2, p. 16) 
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Hadrat Yahyā ibn Ma‛īn rahimahullāh 


Name and lineage 


His name is Yahyā, his kunnīyyat is Abu 
Zakarīyyā, and his father’s name is Ma‛īn. He was 
born in 151 A.H. His birthplace was in an area 
called Nuqyā which was one of the suburbs of 
Baghdad. He is listed among the academic Taba‛ 
Tābi‛īn. 


Acquisition of knowledge 


After completing his primary education, he 
devoted all his attention to learning the science of 
Hadīth. He spent all his wealth and life for this 
purpose. 


Khatīb Baghdādī says that Hadrat Yahyā ibn 
Ma‛īn spent the entire amount of 150 000 
dirhams which he received as inheritance from 
his father for the acquisition of the science of 
Hadīth. After spending all this money, he became 
so poor that he did not even have shoes to wear. 


His main contribution 


Narrating the Ahādīth of Rasūlullāh sallallāhu 
‛alayhi wa sallam was a serious responsibility. 
Until the era of the Sahābah radiyallāhu ‛anhum, 
there were many legal and moral restrictions, and 
so, every person could not have the courage to 
narrate Ahādīth. 


When any new Hadīth was mentioned before 
Hadrat ‛Umar radiyallāhu ‛anhu, he would go to 
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the extent of asking senior Sahābah radiyallāhu 
‛anhum to testify. Together with these legal 
restrictions, the importance of narrating Ahādīth 
and the responsibilities which were attached to it 
were generally borne in mind during the era of 
the Sahābah radiyallāhu ‛anhum. Based on the 
seriousness of this responsibility, some senior 
Sahābah radiyallāhu ‛anhum used to abstain 
from narrating Ahādīth out of fear of attributing 
something incorrect to Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


As a result of these legal and moral restrictions, 
very few people had the courage to narrate 
Ahādīth. But later on, neither did the legal 
restrictions remain, nor were the previous moral 
obligations have any effect. Moreover, narrators of 
Hadīth were viewed with honour and respect in 
the society. This is why many unqualified people 
assumed positions of authority together with 
qualified and proficient scholars so that they 
could also get a share of this honour and respect. 
These unqualified people began narrating Ahādīth 
of Rasūlullāh sallallāhu ‛alayhi wa sallam with 
total irresponsibility. Especially materialistic 
orators and story tellers who wanted to raise the 
emotions of their audience began relating 
numerous narrations which were not verified. 


Consequently, many incorrect narrations or 
authentic narrations but narrated incorrectly, 
became rife among the academics and the 
masses. This was a tribulation which had to be 
ended immediately or else it would have 
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disastrous consequences. The government of the 
time could have suppressed this tribulation 
easily, but it was not sufficiently concerned about 
it. 


The ummah of Muhammad sallallāhu ‛alayhi wa 
sallam can never forget the favours of the ‛ulamā’ 
and muhaddithīn who – through their Allāh-
bestowed intelligence and insight – timeously 
understood the seriousness of this tribulation, 
and took the courage and pluck to come onto the 
field to combat it. This task had commenced 
towards the end of the first century, but the 
muhaddithīn of the second century – with Hadrat 
Yahyā ibn Ma‛īn rahimahullāh at the forefront – 
laid down the foundations for a new science and 
thereby shut off this tribulation to a great extent. 
This science is known as Asmā’ ar-Rijāl 
(biographies of the narrators). They laid down 
certain principles and rules for the transmission 
(sanad) of a Hadīth, and instituted certain criteria 
for the lives and character of the narrators. Those 
who fulfilled the criteria would have their 
narrations accepted, while the narrations of those 
who did not fulfil the criteria will be rejected. 


However, merely laying down principles and rules 
could not put a complete end to this tribulation. 
There was a need to study each and every 
narration and its narrator of those suspect 
narrators whose narrations had already become 
popular among the masses. They had to ascertain 
how much of the narration is authentic and how 
much is not. Is the narrator responsible or not? 
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Obviously, this was no easy task. Apart from 
extraordinary intelligence, insight and strong 
memory; it needed extraordinary affinity with, 
and passion for, the Qur’ān and Sunnah. 


The personalities whom Allāh ta‛ālā enabled to 
undertake this important task were blessed with 
extraordinary memories together with intelligence 
and insight. Stories about their memories leave 
us astounded. One important personality from 
among them was Hadrat Yahyā ibn Ma‛īn 
rahimahullāh. Details concerning his amazing 
efforts and endeavours in this regard are as 
follows: 


He devoted his entire mental and practical powers 
to differentiate between authentic and 
unauthentic narrations, and to study the lives 
and character of the narrators. He would record a 
single Hadīth fifty times so that he could gauge 
its shortcomings and defects. 


He would also record the narrations of the orators 
and false narrators so that the authentic aspects 
of their narrations could be siphoned from their 
unauthentic narrations. He says: 


“I record the narrations of liars, place them 
in an oven, and take out cooked rotīs from 
them.” 


In other words, I assess the narrations on the 
criteria of narration and intellect, accept what is 
authentic from them, expound on those which are 
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unauthentic, and remove the latter from being a 
Hadīth of Rasūlullāh sallallāhu ‛alayhi wa sallam. 


‛Ajalī rahimahullāh was himself an imām in this 
field. He relates: “Many adulterated and mixed 
Ahādīth used to be brought to Ibn Ma‛īn, and he 
would explain the status of each one.” 


Errors which could not be identified by many 
senior imāms of Hadīth would be identified by Ibn 
Ma‛īn in the first glance. Abū Sa‛īd Haddād 
relates: “When we used to go to any muhaddith, 
we used to accept whatever Ahādīth were 
recorded in his books, assuming them to be 
authentic. But when the same narrations were 
presented to Ibn Ma‛īn, he would immediately 
recognize the errors. The errors used to be so 
intricate that had he not pointed them out to us, 
we would not have perceived them.” 


Although he was extremely cautious in accepting 
a narration, when he saw an error in a narrator, 
he would try to conceal it until the person himself 
acknowledges his mistake. If the person did not 
acknowledge it, Ibn Ma‛īn would make it public, 
and not accept any other narration from the 
person. He writes: 


“When I see an error in a person, I conceal it 
and desire for him to realize his mistake in a 
nice and amiable way. At times I meet a 
narrator and make out from his face that he 
does not like his error to be exposed. So I 
explain it to him. If he accepts his mistake, I 
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keep it between us. If he does not accept, I 
classify him as a matrūk (one whose 
narrations should be disregarded).” 


Demise 


The imām had performed hajj on several 
occasions. It was his practice to spend some time 
in Madīnah Munawwarah after the hajj. He was 
blessed with the last opportunity of performing 
hajj in 233 A.H. As was his habit, he proceeded 
for Madīnah Munawwarah after the hajj. After 
visiting the sanctified place of the beloved 
Rasūlullāh sallallāhu ‛alayhi wa sallam, he was 
destined to remain in the eternal neighbourhood 
of the master. So he stayed over for a few more 
days, and passed away shortly thereafter. To 
Allāh we belong and to Him is our return. 


When news of his demise spread in Madīnah, 
large crowds of people rushed to attend his 
funeral. The greatest honour which he was 
bestowed with was that his body was carried in 
the same box in which Rasūlullāh sallallāhu 
‛alayhi wa sallam was carried. When his body 
was being carried, people in general were making 
this statement: “This is the man who had been 
safeguarding the Ahādīth of Rasūlullāh sallallāhu 
‛alayhi wa sallam against false narrations.” He 
was buried in Jannatul Baqī‛ - the graveyard in 
which thousands of great personalities are 
buried. May Allāh ta‛ālā shower His abundant 
mercy on him. (Siyar Sahābah, vol. 7, Taba‛ 
Tābi‛īn, vol. 1, p. 366) 
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Good fortune and glad tidings 


  ن الرحيمبسم االله الرحم


All praise is due to Allāh ta‛ālā, you have been 
studying the eloquent statements and lofty 
conditions of the pious elders and personalities of 
the khayr al-qurūn (best of eras). This must have 
certainly been a source of increase in recognition 
of Allāh ta‛ālā and strengthening of your bond 
with Him. 


Reading about their worship, spiritual exercises, 
concern for the Hereafter, efforts and striving for 
the rectification and reformation of the ummah 
gives us considerable cause to be ashamed of our 
own condition and shortcomings in our actions. 
We feel – from within our hearts – a concern and 
desire for reformation, and we make a du‛ā from 
our hearts by saying: “O Allāh! Rectify and reform 
our hearts. Enable us to practise on the teachings 
and instructions of these pious personalities, and 
inspire us to convey them to the ummah. Āmīn. 


I express my gratitude to Allāh ta‛ālā for having 
inspired me to present the statements and 
conditions of these pure personalities to the 
ummah – all of which have been well received by 
the masses and scholars. May Allāh ta‛ālā accept 
this small contribution through His grace and 
kindness. Āmīn. 
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In the following pages I will present the 
statements, conditions and character of the 
auliyā’, ‛ulamā’ and other righteous people and 
reformers of the centuries after the khayr al-
qurūn. Inshā Allāh, studying them will also fill the 
ummah with religious and spiritual food and 
medication. 


Rasūlullāh’s sallallāhu ‛alayhi wa sallam glad 
tidings for those who will come after the khayr al-
qurūn 


The following Hadīth is quoted with regard to 
these people: 


عأَن الَ قَالَ قَسٍنر سااللهِلُو ى االلهُلَّ صلَ عهِيو لَّسم :أُلُثَم تِميالْلُثَ م لَرِطَم ا يرِدي 
  )رواه الترمذي. (هرخِ آم أَري خهلُوأَ


Anas radiyallāhu ‛anhu narrates that Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “The similitude of my 
ummah is like rain, it is not known whether the rain 
which falls at the beginning is beneficial or the one 
which falls at the end.” 


Sometimes, rain which falls at the beginning is 
beneficial, and sometimes the one that falls at the 
end is beneficial. No one knows which one is 
more blessed. The same applies to the merits of 
the ummah of Muhammad sallallāhu ‛alayhi wa 
sallam. Partial virtue for the latter part of the 
ummah is contained in this Hadīth, while total 
virtue is affirmed for the qurūn mash-hūd lahā bil 
khayr (the early eras for which good has been 
affirmed). It is stated in Mazāhir-e-Haqq that the 


https://nmusba.wordpress.com/







 516 


gist of this is that no era of the ummah of 
Muhammad sallallāhu ‛alayhi wa sallam will be 
devoid of good. For example, in another Hadīth, 
Rasūlullāh sallallāhu ‛alayhi wa sallam referred 
to the entire ummah as ummat-e-marhūmah (the 
ummah which is showered with Allāh’s mercy). 
And this is because the Nabī (Prophet) of this 
ummah is Nabī-e-Rahmat (the Prophet of Mercy). 


On the other hand, other nations enjoyed good 
only at the beginning, and evil crept into the 
latter generations. Evil came into them because 
they went to the extent of altering their heavenly-
revealed books, caused fabrications in them, and 
in this way changed the very essence of the 
religion on which the first generations were. 


Rasūlullāh sallallāhu ‛alayhi wa sallam also said: 


عبِ أَنيعِ سالْدِي خرِديضِ رااللهُي ع نالَ قَالَ قَهر سااللهِلُو اللهُى الَّ صلَ عهِيو لَّسمم ن 
  االلهِلَوسا ر يلٌج رالَقَ، فَةَنج الْلَخ دهقَائِو باس الننمِأَ وةٍن سي فِلَمِعا وبيِّ طَلَكَأَ
 )رواه الترمذي (يدِع بنِور قُي فِنُوكُيس والَ، قَاسِ النن مِريثِكَ لَمويلْا اَذَ هنَّإِ


Hadrat Abū Sa‛īd al-Khudrīyy radiyallāhu ‛anhu 
narrates that Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: “The person who eats lawful sustenance, acts in 
accordance with the Sunnah, and people remain safe 
from his mischief; shall enter Paradise.” A man said: ‘O 
Rasūlullāh! There are many people like this today.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “There 
will also be people like this after me (who will do these 
good deeds and enter Paradise).” 


https://nmusba.wordpress.com/







 517 


Just ponder! What a great glad tiding for us. May 
Allāh ta‛ālā make us all eligible for it. 


There will always be a group which will be 
assisted by Allāh ta‛ālā 


عن معاوِيةَ بنِ قُرةَ عن أَبِيهِ قَالَ قَالَ رسولُ االلهِ صلَّى االلهُ علَيهِ وسلَّم إِذَا فَسد أَهلُ 
فِي ريامِ فَلَا خالش ،كُمولَا يمِةٌفَائِ طَالُز أُن تِميم نصرِويلاَن ي ضرهمم نلَذَ خهم 


حتقُى تومالس الَ، قَةُاعاب الْن دِمنِيي هأَم صحالْاب دِحرواه الترمذي (ثِي (الَقَو 
ذَهدِا حثٌيح سنحِ صيح 


Mu‛āwiyah ibn Qurrah narrates from his father that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Once the 
people of Shām become corrupt, there will be no good in 
you. A group from my ummah will always be assisted 
[by Allāh ta‛ālā]. Those who try to disgrace them will 
not be able to harm them until the Resurrection.” Ibn al-
Madīnī said: “They are the people of Hadīth.” 


The reader is therefore advised to carefully study 
the statements, teachings, conditions and states 
of these latter auliyā’, and to mould his inner and 
outer self in their mould so that he may enjoy 
success in this world and the Hereafter, and be 
blessed with Allāh’s pleasure and happiness. I 
make du‛ā to Allāh ta‛ālā to inspire me, all my 
family members, and all my associates to act on 
these internal and external teachings and 
guidelines. Āmīn. 


Muhammad Qamar az-Zamān Ilāhābādī 
17 Dhū al-Hijjah 1431 A.H. 
Dār al-Ma‛ārif al-Islāmīyyah, Ilāhābād. 
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  قال االله تعالى


 نقِيتالْم لِيااللهُ وسورة الجاثية(و(  


THE AULIYĀ’ KIRĀM 
RAHIMAHUMULLĀH  


Short biographies and statements of the 
Prophets, Sahābah, Sahābiyāt, Tābi‛īn, Tābi‛āt 
and Taba‛ Tābi‛īn have already been written. We 
are now writing the biographies and statements of 
those auliyā’ who held a distinguished position as 
regards asceticism, piety, abundance 
remembrance of Allāh ta‛ālā, and spiritual 
strength. And who were firm in adhering to the 
Qur’ān and Sunnah. 


May Allāh ta‛ālā inspire us to emulate them. 
Āmīn. This is certainly not difficult for Allāh 
ta‛ālā. 
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Hadrat Bahlūl al-Majnūn rahimahullāh 


Name and lineage 


His name is Bahlūl, his kunnīyyat is Abū 
Wuhayb, and his father’s name is ‛Amr as-
Sayrafī. 


Merits 


He is listed among the intelligent ones. Many 
incidents, rarities, poems, etc. are quoted from 
him. He was born in Kūfah and grew up there. 
The caliph Hārūn ar-Rashīd and other dignitaries 
used to go to him and listen attentively to his 
speeches. In the beginning stages of his life, he 
used to teach literature to the people and fulfilled 
the responsibilities of education and purification. 
But towards the latter part of his life he began 
experiencing whisperings which increased 
gradually and conveyed him towards lunacy. This 
is why he is referred to as al-Majnūn (a lunatic, 
mad man). (al-A‛lām, vol. 2, p. 77) 


Hārūn ar-Rashīd seeks his advice 


Hārūn ar-Rashīd happened to meet him on one 
occasion so he said to him: “I had been desirous 
of meeting you since quite some time.” Bahlūl 
replied: “But I never had any desire to meet you.” 
Hārūn ar-Rashīd said: “Give me some advice.” He 
said: “What advice can I give you? These palatial 
homes which belong to people are their very 
graves.” 
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Note: In other words, what greater advice can you 
get? Look at these houses, ponder over them, and 
learn a lesson from them. 


Bahlūl added: “O Amīr al-Mu’minīn! What will 
your condition be when Allāh ta‛ālā will make you 
stand before Him and then question you about 
the smallest of things? When you will be hungry, 
thirsty, naked; and all those on the field of 
Resurrection will be looking at you and laughing 
at you?” On hearing this Hārūn ar-Rashīd began 
crying to the extent that he began gasping for 
breath. 


He was mustajāb ad-da‛wāt (one whose du‛ās are 
readily accepted). Hārūn ar-Rashīd sent a gift to 
him, but he returned it saying: “Return it to those 
from whom you took it before they demand it 
from you on the day of Resurrection – a time 
when you will have nothing with which you could 
please them.” Hārūn ar-Rashīd began crying 
when he heard this. 


His poems 


Hadrat Bahlūl rahimahullāh used to say these 
poems: 


   وفي العيش لا تطمع–دع الحرص على الدنيا 


“Give up all greed for this world, and do not have any 
hopes of living here.” 


  فما تدري لمن تجمع–ولا تجمع من المال 
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“Do not accumulate wealth because you do not know 
for whom you are accumulating.” 


  وسوء الظن لا ينفع–فان الرزق مقسوم 


“Sustenance has already been distributed [decreed], so 
there is no benefit in having bad thoughts.” 


  غني كل من يقنع–فقير كل ذي حرص 


“Every avaricious person is poor, and every content 
person is wealthy.” (Tabaqāt, p. 58) 


Demise 


He passed away in 190 A.H. May Allāh ta‛ālā 
shower His mercy on him. (al-A‛lām, vol. 2, p. 77) 
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Khalīfah Hārūn ar-Rashīd ‛Abbāsī 
rahimahullāh 


Name, lineage, birth 


His name is Hārūn ar-Rashīd, his kunnīyyat is 
Abū Ja‛far, his father’s name is Mahdī ibn 
Mansūr ibn Muhammad ibn ‛Alī ibn ‛Abdillāh ibn 
‛Abbās radiyallāhu ‛anhu. 


He was born in 148 A.H. in Rayy. His mother was 
Khayzrān. 


Conditions 


Hārūn ar-Rashīd is the fifth of the ‛Abbāsī 
(Abbasid) caliphs. The Abbasids were the noblest 
of the Arabs based on the greatness of their 
family and their noble lineage. Although Hārūn 
ar-Rashīd was a caliph, he used to frequent the 
assemblies of the ‛ulamā’ and ahlullāh (the close 
servants of Allāh ta‛ālā). He remained in the 
companionship of pious luminaries like Fudayl 
ibn ‛Ayād, Ibn Simāk and Sufyān Thaurī 
rahimahumullāh. (Tārīkh Islam, vol. 2, p. 344) 


We take the honour of quoting whatever the great 
muhaddith, Hadrat Maulānā Habīb ar-Rahmān 
Sāhib A‛zamī rahimahullāh, wrote in his famous 
book, A‛yān al-Hujjāj: 


Hārūn ar-Rashīd became the caliph in 170 A.H. 
after his brother, Hādī ‛Abbās. He was a 
renowned caliph and a legendary ruler. He was 
very handsome and striking, very eloquent in 
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speech, and also influential in the sciences and 
literature. While having the wealth and comforts 
of this world available to him, he was concerned 
about the Hereafter and feared Allāh ta‛ālā. He 
used to perform 100 rak‛ats of optional salāh 
daily, and give 1 000 dirhams in charity daily 
from his income. He was very appreciative of 
knowledge and scholars, and loved them. He used 
to take due consideration of the sanctity and 
inviolability of the sha‛ā’ir al-Islam (the salient 
features of Islam). He could not tolerate listening 
to any objections against the Qur’ān and Hadīth. 
He would personally attend the assemblies of the 
pious elders, listen to their words of advice with 
all his heart, and break down crying. Based on 
these excellent qualities, Hadrat Fudayl 
rahimahullāh used to say: “People dislike him but 
there is no one more beloved to me than him in 
this entire world.” 


He used to accord a lot of respect to the ‛ulamā’. 
Ibn as-Simāk Wā‛iz went to his court one day, 
and he accorded him the utmost respect. Ibn as-
Simāk said to him: “Your humility despite 
possessing so much of honour is the greatest 
honour.” He then gave him some words of advice, 
and Hārūn cried profusely. 


Abū Mu‛āwiyah rahimahullāh relates: “Whenever I 
narrated a Hadīth to Hārūn ar-Rashīd, he would 
certainly say: ‘sallallāhu ‛alā sayyidī’ (salutations 
to my master).” 
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Mu‛āwiyah, the muhaddith, rahimahullāh joined 
Hārūn ar-Rashīd for a meal. When he completed 
the meal, he went to have his hands washed. 
Hārūn ar-Rashīd asked him: “Do you know who 
is washing your hands?” Mu‛āwiyah rahimahullāh 
was blind, so he said: “I do not know.” Hārūn ar-
Rashīd said: “I am washing your hands out of 
respect for the knowledge which you possess.” 


His excellent qualities 


The scholars have given much importance to his 
excellent qualities. When Imām ‛Abdullāh ibn al-
Mubārak rahimahullāh passed away and Hārūn 
ar-Rashīd received this news, he held an 
assembly of consolation, and he ordered the 
courtiers and seniors of the government to 
encourage him to remain patience on the demise 
of Ibn al-Mubārak rahimahullāh. 


The historians write that he would go for jihād 
one year and for hajj the next year. When he used 
to go for hajj, he used to take 100 people from 
among the fuqahā’ (jurists) and their children. 
The year in which he would not go for hajj, he 
would send 300 people for hajj after providing 
them with sufficient provisions and money for the 
journey. 


He goes to Hadrat Fudayl rahimahullāh for advice 


Abū Nu‛aym quotes in his Hilyah and Ibn al-Jauzī 
quotes in his Sifatus Safwah that Hārūn ar-
Rashīd went out at night with Hadrat Fadal ibn 
Rabī‛ rahimahullāh, and the two went to Ibn 
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‛Uyaynah and ‛Abd ar-Razzāq. He then proceeded 
to the house of Hadrat Fudayl ibn ‛Ayād 
rahimahullāh and knocked on his door. Fudayl 
was in salāh at the time and was repeating a 
certain verse. When he completed, he asked: 
“Who is there?” He received the reply: “It is the 
Amīr al-Mu’minīn.” Fudayl asked: “What do I 
have to do with him?” He replied: “Is it not 
necessary for you to obey him?” Fudayl opened 
the door, immediately went to the upper floor, put 
off the lamp, and sat down in one corner. When 
Hārūn and Fadal reached upstairs, they began 
searching for him. Hārūn’s hand happened to 
touch him, so Fudayl said: “This hand is so soft 
and weak. I wonder if it will be protected against 
Allāh’s punishment tomorrow.” 


Hārūn said: “We have come for a work, you may 
commence.” Hadrat Fudayl said: “When ‛Umar 
ibn ‛Abd al-‛Azīz rahimahullāh received the 
caliphate, he summoned for Sālim ibn ‛Abdillāh, 
Muhammad ibn Ka‛b and Rajā’ ibn Hayāt, and 
said to them: ‘I have been caught up in this test 
[of becoming the caliph]. Give me some good 
advice.’ Look, he referred to the caliphate as a 
test, while you and your friends consider it to be 
a bounty. Anyway, listen further…Hadrat Sālim 
said to ‛Umar ibn ‛Abd al-‛Azīz: ‘If you would like 
to safeguard yourself against Allāh’s punishment, 
you must consider the seniors and elders to be 
your fathers, the middle-aged people to be your 
brothers, and the youngsters to be your children. 
Thus, you will have to show respect to your 
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fathers, be kind to your brothers, and show 
mercy to your children.’” 


“Rajā’ said: ‘If you want to protect yourself from 
Allāh’s punishment, you will have to like for the 
Muslims what you like for yourself, and dislike for 
them what you dislike for yourself.’” 


Hadrat Fudayl continues: “I am saying to you [O 
Hārūn] that I am extremely fearful about your 
well-being on the day of Resurrection. Tell me, do 
you have any advisors like them [like the advisors 
of ‛Umar ibn ‛Abd al-‛Azīz]?” On hearing this, 
Hārūn ar-Rashīd was completely overcome, he 
cried profusely until he lost consciousness. 


Rabī‛ relates: “On seeing this condition, I said to 
Fudayl: ‘Have mercy on the Amīr al-Mu’minīn, 
and be a bit lenient to him.’ Hadrat Fudayl 
replied: ‘Yes, yes, you and your friends will take 
away his life, and I must be lenient to him?’” 


When Hārūn ar-Rashīd regained his 
consciousness, he said: “May Allāh ta‛ālā have 
mercy on you, give me more advice.” Hadrat 
Fudayl said: “O Amīr al-Mu’minīn! Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam uncle, Hadrat ‛Abbās 
radiyallāhu ‛anhu once said to Rasūlullāh 
sallallāhu ‛alayhi wa sallam: ‘Appoint me as a 
governor to some place.’ Rasūlullāh replied: 
‘Leadership will be a cause of remorse and regret 
on the day of Resurrection. So as far as possible, 
do not become a governor of any place.’” 
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Hārūn ar-Rashīd cried profusely when he heard 
this, and said after some time: “May Allāh ta‛ālā 
have mercy on you, give me more advice.” Hadrat 
Fudayl said: “O handsome-faced man! Allāh 
ta‛ālā will certainly question you on the day of 
Resurrection about the creation. If you want to 
save your face from the fire of Hell, do not allow 
any day or night to pass wherein any of your 
subjects has any ill-feeling or complaint against 
you. If any of their hearts have any ill-feeling 
towards you, you will not even get the fragrance 
of Paradise, as is mentioned in a Hadīth.” 


Hārūn ar-Rashīd started to cry again. He asked 
after some time: “Does anyone have any claim 
against you?” Fudayl said: “Yes, Allāh ta‛ālā has 
many claims against me.” Hārūn ar-Rashīd said: 
“I am not asking you about that, I am asking 
about people [having claims against you, or to 
whom you owe something].” Fudayl said: “Allāh 
ta‛ālā did not command me to do this. Rather, He 
commanded me to have firm belief in His 
oneness, to attest to it, and to obey His orders. 
Allāh ta‛ālā said: 


ومقْلَا خجِ الْتنإِالْ ونا لِلَّ إِسيعبدنِو .رِا أُميمِد نهمِّم رِّن قٍزو رِآ أُمينْ أَد 
عِطْيمااللهَنَّإِ. نَو ه والر زقُو الْ ذُاقالْةِو تِمين.  


“I created jinn and man solely for My worship. I do not 
want any sustenance from them, nor do I want them to 
feed Me. Allāh alone is the provider, possessor of 
mighty power.” 
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Hārūn ar-Rashīd said: “Very well, here are 1 000 
dīnārs, please accept them from me. You can 
spend this money on your wife and children.” 
Hadrat Fudayl said: “Glory to Allāh! I am showing 
the path to salvation, and you are giving me 
something in return for it!? You may leave. May 
Allāh ta‛ālā keep you safe and inspire you to 
piety.” 


He did not say anything further. When Hārūn ar-
Rashīd left and reached the door, he said to 
Fadal: “You must bring me to people like him. He 
is undoubtedly the sayyid (chief) of the believers.” 
In the meantime, one of the women of the house 
went to Hadrat Fudayl and said: “You know what 
difficulty and poverty we are experiencing. What 
would have happened had you taken the money 
[which he offered]?” Fudayl replied: “Your 
similitude is like those people who had a camel. 
As long as the camel had the strength, they would 
make it work and earn money through it. But 
when the camel got old, they slaughtered it and 
ate it.” 


Note: Glory to Allāh! What an excellent story 
which is worthy of remembering because it 
contains advice for the ‛ulamā’ and rulers alike. 
The ‛ulamā’ used to advise the rulers with harsh 
words without hesitation. The rulers and kings 
used to accept their advice happily. The ‛ulamā’ 
and the rulers were both admirable. 


We must make du‛ā that Allāh ta‛ālā creates such 
‛ulamā’ and rulers in this country as well so that 
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the corrupt system of the world may be set right, 
and the world is transformed into a paradise. This 
is certainly not difficult for Allāh ta‛ālā. 


The historians have quoted many incidents from 
the different hajj journeys of Hārūn ar-Rashīd. 
One admonitory story from among the many 
stories is quoted in Tārīkh Kāmil. Hārūn ar-
Rashīd entered the Ka‛bah one day. Those who 
were in-charge of the keys of the Ka‛bah noticed 
him making du‛ā while standing on his hands. 


Demise 


Hārūn ar-Rashīd passed away in the Khurāsānī 
city of Tūs (Mash-had) in 193 A.H. and was 
buried there. May Allāh ta‛ālā illuminate his 
grave. (A‛yān al-Hujjāj, vol. 1, p. 214) 
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Hadrat Mansūr ibn ‛Ammār al-Wā‛iz 
rahimahullāh 


Name and lineage 


His name is Mansūr, his kunnīyyat is Abus Surā, 
and his father’s name is ‛Ammār. 


Merits 


He is from the first level of mashā’ikh. He was a 
resident of Marw and then settled down in Basra. 
He was an eloquent orator. Ahmad ibn al-Hawārī 
narrates: I heard ‛Abd ar-Rahmān ibn Mutrif 
saying: “Mansūr ibn ‛Ammār was seen in a dream 
after he passed away. He was asked about how he 
fared by Allāh ta‛ālā, so he replied: ‘Allāh ta‛ālā 
pardoned me and said to me: ‘O Mansūr! I 
pardoned you despite your many ups and downs. 
I pardoned you because you used to assemble 
people for My dhikr.’” 


Note: This shows that assembling people for 
Allāh’s dhikr earns Allāh’s pleasure. May Allāh 
ta‛ālā inspire us all to do this rewarding work. 


A drought 


Mansūr ibn ‛Ammār relates: “When people were 
experiencing a drought, I went to Egypt. The 
people performed the jumu‛ah salāh and everyone 
made du‛ā by crying before Allāh ta‛ālā. An idea 
came into my heart so I went into the courtyard 
of the musjid. I addressed the people saying: ‘O 
people! Gain closeness to Allāh ta‛ālā through 
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charity and other optional deeds.’ I then threw my 
sheet to the ground and said: ‘This is my earning 
[which I am giving in charity]. Now you people 
must give something in charity.’ The women 
began placing their bangles and rings [onto the 
sheet] until it was full. Subsequently, the skies 
poured down rain on us and the people had to 
walk through mud. I went to Layth rahimahullāh 
and Ibn Lahī‛ah rahimahullāh, and they stared at 
all the wealth. Around the same time, I was 
walking around the fort of Alexandria, when a 
person was staring at me. I asked him: ‘Why are 
you staring at me?’ He said: ‘You were the same 
person who addressed us on Friday!’ I said: ‘Yes.’ 
He said: ‘You have been caught up in a 
tribulation because people are saying that you are 
Khadir ‛alayhis salām – you just made du‛ā and it 
was accepted.’ I replied: ‘I am merely a sinful 
servant.’” 


Bishr wrote to Mansūr ibn ‛Ammār and asked 
him about the verse: 


 اَلرحمن علَى الْعرشِ استوى


“The most Beneficent, established on the Throne.” 
(Sūrah Tā Hā, 20: 5) 


He asked him about the istiwā’ (Allāh ta‛ālā 
establishing Himself on the Throne). Mansūr ibn 
‛Ammār wrote to Bishr: The istiwā’ of Allāh ta‛ālā 
is unlimited, giving a reply to your question would 
certainly involve certain impositions, asking 
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about it is a bid‛ah, and īmān in it is obligatory.” 
(Siyar A‛lām an-Nubalā’, vol. 8, p. 93) 


Statements 


1. “Allāh ta‛ālā is most pure who made the hearts 
of the ‛ārifīn (those who truly recognize Allāh 
ta‛ālā) utensils for His dhikr, the hearts of worldly 
people utensils for greed, and the hearts of the 
poor, utensils for contentment.” 


2. “I am astonished at the poor who do not leave 
their brothers for years on end for having 
committed a mistake, and do not feel that he 
repented. When they see an oppressor usurping 
wealth unjustly, they will say it is lawful by 
merely one wall which could be construed as 
lawful because he may have changed it with other 
wealth. But when their brother commits a minor 
mistake, they do not look for a way out to excuse 
him by saying that he may have repented, 
whereas the principle is the same.” (Tabaqāt, p. 
71) 


Note: Just as excuses and ruses are resorted to 
for the repentance of an oppressor, one should 
look for excuses to overlook the mistakes of one’s 
brother. 


3. “The best garment of a servant is humility and 
submission. Taqwā is the best garment for the 
‛ārifīn. Allāh ta‛ālā says: 


ريخ ى ذَلِكقْوالت اسلِبو  
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“The garment of piety is best.” 


4. Some people relate that the reason for his 
repentance was this: While walking on a road, he 
found a piece of paper which had Bismillāhir 
Rahmānir Rahīm written on it. He picked it up, 
could not find any place to keep it, so he ate it. 
Later he saw a dream in which someone said to 
him: “Allāh ta‛ālā has opened the doors of 
wisdom for you because of the respect which you 
gave to that piece of paper.” (Tasawwuf kā 
Encyclopaedia) 


Demise 


The author of Siyar A‛lām an-Nubalā’ says: “I 
could not find the year of his demise, but I 
gauged through other indications that he may 
have passed away in 200 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Siyar A‛lām an-
Nubalā’, vol. 9, p. 93) 
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Hadrat Abū Mahfūz Ma‛rūf ibn Fīroze 
Karkhī rahimahullāh 


Name, lineage birth 


His name is Ma‛rūf, his kunnīyyat is Abū Mahfūz, 
and his father’s name is Fīroze. He is known by 
the title of Karkhī. He was born in Rabī‛ al-Awwal 
156 A.H. 


Merits 


He was from among those mashā’ikh who were 
well known for their asceticism, abstention and 
courage. He was a buzurg (pious personality) 
whose du‛ās used to be accepted. People used to 
stand at his graveside and make du‛ā for rain. He 
had lived in the company of Dā’ūd Tā’ī. 


Definition of love 


A person asked him: “What is love?” He replied: 
“Love is not learnt by teaching it to people. 
Rather, it is through the grace of Allāh ta‛ālā and 
a gift from him. As long as Allāh ta‛ālā does not 
bestow it on a person, he does not have the power 
to acquire it.” (Nafahātul Uns, p. 186) 


Note: When a person engages in abundant dhikr 
of Allāh ta‛ālā and is particular about following 
the Sunnah, Allāh ta‛ālā bestows him with His 
love through His grace and kindness. And 
inspiration is from Allāh ta‛ālā alone. 
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Statements 


1. “When Allāh ta‛ālā wills good for a person, He 
opens the doors of good deeds for him, and shuts 
the doors of argumentation and debating. On the 
other hand, when He wills bad for a person, He 
shuts the doors of good deeds on him, and opens 
the doors of argumentation and debating to him.” 


2. “Had the love of the world not been removed 
from the hearts of the ‛ārifīn, they would not have 
been able to carry out acts of obedience. And if 
even an iota of love of this world remained in their 
hearts, even a single sajdah (prostration) of theirs 
would not have been correct.” 


Note: May Allāh ta‛ālā protect us from the 
temptations of this world. Āmīn. 


3. “An ‛ārif is inclined to the world out of 
compulsion. As for the one who succumbs to 
temptation, he turns his attention towards the 
world by his own choice.” 


4. “When an ‛ālim practises on his knowledge, the 
hearts of the believers are levelled for him [and he 
is able to influence them towards good]. As for the 
one who dislikes such a practising ‛ālim, it is 
because there is some sickness in his [the 
person’s] heart.” 


Note: A person who has sicknesses such as 
jealousy and pride will dislike such an ‛ālim. 
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5. “When Allāh ta‛ālā wills good for a person, He 
distances humiliation and degradation from him, 
and inspires him to remain in the company of the 
genuine fuqarā’ (the poor servants of Allāh ta‛ālā, 
or His righteous servants). When Allāh ta‛ālā will 
evil for a person, He makes him ‘paralysed’ from 
doing good deeds, to the extent that good deeds 
seem weightier than mountains to him; and He 
causes him to remain among the wealthy.” 


Note: Obviously, when he lives among the 
wealthy, he will become desirous and greedy for 
this world. This will continue until he is 
destroyed. 


Demise 


He passed away in 200 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, p. 62) 
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Hadrat Fath ibn ‛Alī Mausalī 
rahimahullāh 


Name and lineage 


His name is Fath, his father’s name is ‛Alī, and he 
is well known as Fath Mausalī. He is from among 
the senior mashā’ikh of Mausal (Iraq), and a 
contemporary of Hadrat Bishr Hāfī quddisa 
sirruhu. 


A guest of Hadrat Bishr Hāfī rahimahullāh 


He went to Hadrat Bishr Hāfī rahimahullāh on 
one occasion and said: “If you have food, please 
give some to me.” The food was brought, he ate 
some of it, placed some in his bag, and departed. 
A young boy was present in the assembly of 
Hadrat Bishr Hāfī rahimahullāh. He was 
surprised by this action of Shaykh Fath 
rahimahullāh and said to Hadrat Bishr Hāfī: 
“People say that Shaykh Fath is the imām (leader) 
of the mutawakkilīn (those who place their sole 
trust in Allāh ta‛ālā), but you saw how he placed 
some food in his bag and departed!? What type of 
tawakkul is this?” Hadrat Bishr Hāfī said: “He 
came and taught you that when tawakkul 
reaches the point of perfection, then actions of 
this nature do not damage it in any way.” 


Note: Glory to Allāh! Look at how he explained the 
essence of tawakkul. 


Shaykh al-Islam rahimahullāh says: “When the 
quality of tajrīd (to worship Allāh ta‛ālā without 
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any ulterior motive) is set right, then even the 
kingdom of Sulaymān ‛alayhis salām appears 
genuine in the sight of a Sufi. But when tajrīd is 
not correct and incomplete, a person will even 
perceive the presence of his sleeve which extends 
beyond his hand.” 


Demise 


He passed away seven years before the demise of 
Hadrat Bishr Hāfī rahimahullāh in 220 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Nafahātul 
Uns, p. 199) 
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Hadrat Muhammad ibn Aslam Tūsī 
rahimahullāh 


Name, lineage, birth 


His name is Muhammad, his father’s name is 
Aslam, and his kunnīyyat is Abul Hasan. He was 
an imām, hāfiz, and a pious servant of Allāh 
ta‛ālā. He was born around 180 A.H. 


Following the Sunnah 


Is-hāq ibn Tāriq rahimahullāh relates: “In a period 
of fifty years, I did not see a person more 
adherent to the Sunnah of Rasūlullāh sallallāhu 
‛alayhi wa sallam than Muhammad ibn Aslam.” 
Ahmad ibn Salamah rahimahullāh said: 
“Muhammad ibn Aslam fell ill in the house of one 
of the residents of Tūs. So he said to the man: 
‘You must not leave my side at night, because 
Allāh’s ta‛ālā order [for my death] will descend 
before the morning. When I die, you must not 
wait for anyone. You must start my burial 
arrangements immediately.’” (Siyar A‛lām an-
Nubalā’, vol. 12, p. 195) 


Note: This was also in accordance with the 
Sunnah, because Rasūlullāh sallallāhu ‛alayhi 
wa sallam ordered us to be swift in the burial 
arrangements. 


When he used to enter his house, he would cry so 
much that his neighbours would feel sorry for 
him. When he used to leave his house, he would 
wash his face and apply surmah (antimony) to his 
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eyes. When he used to go out at night to give 
charity, he would tie a type of veil over his face so 
that no one would recognize him. 


Note: Glory to Allāh! Look at how concerned he 
was about sincerity. This is why he used to 
conceal his charity, abundant worship and 
spiritual condition. This is an excellent model for 
the ummah. May Allāh ta‛ālā inspire us all to do 
this. Āmīn. 


Statements 


“Follow the sawād-e-a‛zam (the main body of 
Muslims).” People asked: “Who is meant by 
them?” He said: “One or two ‛ālims who hold on 
firmly to the Sunnah and ways of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. It does not refer to 
the whole body of Muslims. The person who 
remains with these one or two ‛ālims and follows 
them, then this is considered to be a jamā‛ah (a 
group of Muslims). The one who opposes them is 
as if he opposed the jamā‛ah.” 


Note: Glory to Allāh! What an excellent definition 
of the sawād-e-a‛zam. 


He used to conceal his optional deeds. He used to 
say: “If I could, I would have even concealed them 
from the two angels [who record our deeds].” 


Note: All this shows his intense sincerity. 
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Demise 


He passed away in 226 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, p. 54) 
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Hadrat Abū Nasr Bishr ibn Hārith al-Hāfī 
rahimahullāh 


Name and lineage 


His name is Bishr, his kunnīyyat is Abū Nasr, 
and his father’s name is Hārith. His title is 
Shaykh al-Islam, and is well-known by the name 
Hāfī. 


Birth 


He was born in 152 A.H. He was a resident of 
Marw and then settled down in Baghdad. 


Merits 


He was an erudite ‛ālim and muhaddith, and was 
considered to be an imām and leader. He 
remained in the company of Hadrat Fudayl ibn 
‛Ayād rahimahullāh, and was a very pious and 
senior ‛ālim. He was unique as regards his 
knowledge and spiritual condition. He travelled 
for the sake of knowledge and studied under 
Hadrat Imām Mālik rahimahullāh and others. 


Statements 


1. “The person who desires recognition from 
people will not experience the sweetness of the 
Hereafter.” This refers to the person who desires 
his excellent qualities to be made known to 
people.” 
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2. “There will come a time when foolish and 
ignoble people will rule over intelligent and noble 
people.” 


3. “Those whose mere mention revives your 
hearts are sufficient for you. And there are 
certainly people who, merely looking at them 
causes the hearts to die.” 


4. “Yesterday and the day before have died, today 
is in the pangs of death, and the day to come has 
not been born as yet. You should therefore hasten 
in doing good deeds.” 


Note: The above is conveyed as follows: 


 الماضي لا يذكر، والإستقبال لا ينتظر، والحال يعتبر


“The past is forgotten, the future is not awaited, and it 
is only the present which is taken into consideration.” 


So do as much good deeds you can in the 
present, and make it as profitable as you can. 


5. Muhammad ibn Yūsuf rahimahullāh used to 
say: “I heard a man asking this question to 
Hadrat Bishr rahimahullāh: ‘Relate a Hadīth to 
me.’ He refused, so the man began begging and 
pleading to him but he still did not agree. When 
he lost all hope, he said: ‘O Abū Nasr! When you 
meet Allāh ta‛ālā on the day of Resurrection and 
He asks you why you did not relate Hadīth to 
people, what reply will you give to Him?’ Hadrat 
Bishr rahimahullāh replied: ‘I will say: ‘O my 
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Allāh! You ordered us to go against our nafs. My 
nafs was seeking greatness through relating 
Hadīth; this is why I went against it and did not 
accede to his request.’” 


Note: Just ponder! Despite being such a senior 
‛ālim and pious personality, he was not heedless 
of his nafs for a single moment. And where he 
perceived the danger of his nafs having a share in 
a good deed, he abstained from it. There is a 
powerful lesson for us – it shows how necessary it 
is for us to be cautious of the involvement of the 
nafs. May Allāh ta‛ālā inspire us. 


6. “The person who has no need for women must 
choose taqwā of Allāh ta‛ālā, and never ever 
become accustomed to the thighs of women. And 
if, out of necessity, a person [who has the desire 
for women], has even four wives, he is not 
considered to be one who is committing 
excesses.” 


7. Some people asked him: “Why do you not get 
married so that you can come out of the category 
of going against the Sunnah?” He replied: “I am 
leaving aside a Sunnah and keeping myself 
occupied in what is fard (compulsory).” 


Note: By fard he was referring to striving against 
the nafs and purifying it from evil characteristics. 
In other words, tazkiyah nafs (purification of the 
soul) which is fard ‛ayn (compulsory) on every 
person. Allāh ta‛ālā says: 
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 اقَدكَّاهز نم أَفْلَح 


“The one who purified his soul has triumphed.” 


8. “Remaining in the company of evil people will 
cause you to have bad thoughts about righteous 
people. Remaining in the company of righteous 
people will cause you to have good thoughts 
about evil people. And Allāh ta‛ālā will not punish 
His servants for having good thoughts. This is 
because there is no need to have any proof for 
good thoughts about a person. On the other 
hand, Allāh ta‛ālā considers some evil thoughts to 
be sinful. Allāh ta‛ālā says: 


الظَّنِّ إِثْم ضعإِنَّ ب  


“Some bad thoughts are sins.” 


9. When he used to see a poor person laughing 
and heedless, he would say: “Fear Allāh ta‛ālā 
that He does not seize you in this condition.” 


10. “When a person is found wanting in his 
relationship with Allāh ta‛ālā, then He snatches 
away from the person the thing to which he is 
attached.” May Allāh ta‛ālā protect us. (Tabaqāt, 
vol. 1, p. 63) 


Demise 


He passed away on a Friday in Rabī‛ al-Awwal 
227 A.H. one year before the demise of the caliph, 
Mu‛tasim Billāh. He lived in this temporary abode 
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for 75 years. May Allāh ta‛ālā shower His mercy 
on him. (Siyar A‛lām an-Nubalā’, vol. 10, p. 469) 
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Hadrat Sa‛īd ibn Mansūr “Sāhib as-
Sunan” rahimahullāh 


Name and lineage 


His name is Sa‛īd, his kunnīyyat is Abū ‛Uthmān, 
and his father’s name is Mansūr. 


Birth and journeys for the sake of knowledge 


He was born in Jūzjān in Khurāsān. He spent his 
childhood in Balkh and commenced his studies 
there. After reaching the age of maturity, he 
travelled to distant places to listen to Ahādīth 
from the famous muhaddithīn of the time, and to 
benefit from them. 


Teachers in Hadīth 


His famous shuyūkh of Hadīth are: Imām Dār al-
Hijrah Hadrat Imām Mālik ibn Anas 
rahimahullāh, ‛Abdullāh ibn al-Mubārak 
rahimahullāh, Ismā‛īl ibn ‛Ulayyah rahimahullāh 
and others. 


Famous students 


His students include the following: Imām Ahmad 
ibn Hambal rahimahullāh (the author of al-
Musnad), Imām Abū Dā’ūd as-Sijistānī 
rahimahullāh (the author of as-Sunan), and 
Ahmad ibn Najdah ibn al-‛Irbān al-Harawī 
rahimahullāh. It is this same Ahmad ibn Najdah 
who is the narrator of the Sunan of Sa‛īd ibn 
Mansūr. There is another muhaddith by the name 
of Muhammad ibn ‛Alī ibn Zayd as-Sā’igh 
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rahimahullāh who is also a narrator of the Sunan 
of Sa‛īd ibn Mansūr. The printed editions of the 
his Sunan which are in our midst are through the 
narration of Muhammad ibn ‛Alī ibn Zayd. (Afkār 
‛Ālam, p. 89) 


Kitāb as-Sunan is an authoritative book 


This book was printed for the first time in 1968 
C.E. with notes and commentaries by the 
Muhaddith Jalīl Maulānā Habīb ar-Rahmān 
Sāhib rahimahullāh. It was printed under the 
auspices of Majlis ‛Ilmī, Dhābel, district Nausārī 
(Gujarat, India). This book was originally written 
towards the end of the second century and 
beginning of the third century of the hijrah.1 


The opinions of the imāms with regard to his 
seniority 


Maulānā Nizām ad-Dīn Asīr Adrawī has quoted 
the opinions of many senior scholars of the world 
about the seniority and acumen of Hadrat Sa‛īd 
ibn Mansūr rahimahullāh. We are quoting the 
opinions of a few elders: 


‛Allāmah Dhahabī rahimahullāh quoted many 
statements and opinions of senior muhaddithīn, 
imāms of biographies, and imāms in the field of 
Hadīth assessment and evaluation (jarh wa ta‛dīl) 
with regard to the intellectual acumen of Sa‛īd ibn 
Mansūr rahimahullāh. He writes: 


                                       


1 Maulānā Nizām ad-Dīn Asīr Adrawī: Afkār ‛Ālam, p. 99. 
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Salamah ibn Shu‛ayb relates: “I made mention of 
Sa‛īd ibn Mansūr in the presence of Imām Ahmad 
ibn Hambal rahimahullāh, so he spoke very highly 
of him and mentioned his profound academic 
services.” 


The famous muhaddith, Abū Hātim Rāzī, says: 


  هو ثفة المتقين الأثبات ممن جمع وصنف


“He is a reliable person of the pious and resolute 
who compiled and wrote [books on Hadīth].” 
(Tadhkiratul Huffāz of ‛Allāmah Dhahabī). 


Harb al-Kurmānī is included among those who 
narrated from Sa‛īd ibn Mansūr. He relates: “Sa‛īd 
ibn Mansūr dictated 10 000 Ahādīth to us from 
memory.” 


The famous historian of Islam, muhaddith and 
mufassir, Ibn Kathīr (d. 774 A.H.) writes in his 
book al-Bidāyah wa an-Nihāyah about Sa‛īd ibn 
Mansūr as follows: 


“Sa‛īd ibn Mansūr is the famous author of Kitāb 
as-Sunan. Very few people of his era are on par 
with him as regards his merits and virtues.” 


Demise 


He passed away in Makkah Mukarramah in 227 
A.H. May Allāh ta‛ālā shower His mercy on him. 
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Two muhaddith narrate from him 


It is gauged from many authentic books of 
biographies that there are two Hadīth scholars 
who narrate the Kitāb as-Sunan from Sa‛īd ibn 
Mansūr rahimahullāh. 


‛Allāmah Dhahabī and Hāfiz Ibn Hajar ‛Asqalānī 
mention these two by name, they are Ahmad ibn 
Najdah ibn al-‛Irbān and the other is Muhammad 
ibn ‛Alī ibn Zayd as-Sā’igh. The chain of 
transmission thereafter is from the latter of the 
two. We are therefore presenting a few facts about 
him from the books of biographies. 


The transmitters 


The chain of transmission as quoted at the 
beginning of the printed edition of Kitāb as-Sunan 
is as follows: 


أخبرنا الشيخ الحافظ أبو البركات عبد الوهاب بن المبارك بن أحمد، ابن الأنماطي، 
 أنبانا أبو علي قال، أنبانا الثفة أبو طاهر أحمد بن الحسن الباقلاني الكرخي، قال


الحسن بن أحمد بن إبراهيم بن الحسن بن محمد بن شاذان قراءة عليه وأنا أسمع، 
أخبرنا محمد بن علي بن زيد : فقال أخبرنا أبو محمد دعليح السجستاني قال


إلى ...الصائغ، قال، حدثنا سعيد بن منصور، قال، باب الحث على تعليم الفرائض
  .آخره


Maulānā Asīr Adrawī then provides an 
introduction to the two narrators which we are 
leaving out for the sake of brevity. He makes 
mention of ‛Abd al-Wahhāb ibn al-Mubārak at the 
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end. He writes: “His name is ‛Abd al-Wahhāb, his 
kunnīyyat is Abū Tāhir, and his father’s name is 
Mubārak Baghdādī. He is a teacher of Imām Ibn 
al-Jauzī rahimahullāh. ‛Allāmah Dhahabī 
rahimahullāh writes about him as follows: 


الشيخ الإمام الحافظ المئيد الثفة بقية السلف أبو البركات عبد الوهاب بن المبارك 
  .بن أحمد بن الحسن بن بندار البغدادي الأنماطي


“He is the shaykh, the imām, the hāfiz, the endorsed, 
trusted and reliable narrator, the last of the salaf (pious 
predecessors), Abul Barakāt ‛Abd al-Wahhāb ibn al-
Mubārak ibn Ahmad ibn al-Hasan ibn Bandār al-
Baghdādī al-Anmātī.” 


He heard Ahādīth from the following shuyūkh: 
Abū Muhammad as-Sarīfīnī, Abul Hasan ibn an-
Nuqūd, Abul Qāsim ibn al-Busrā, Abū Nasr az-
Zabītī and others. He also heard Ahādīth from 
other shuyūkh. He was a very pious, ascetic and 
abstentious man. He had a large treasure of 
Ahādīth which were personally hand-written by 
himself. Ibn al-Jauzī rahimahullāh describes him 
as a person who heard authentic Ahādīth, who 
was a reliable and firm narrator. He relates: 
“When I used to read Ahādīth to him, he would 
cry. I received more academic benefit from his 
crying than from his teaching.1 I benefited so 


                                       


1 Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to quote this statement in his 
books: ‛Allāmah Ibn al-Jauzī was apparently considered to 
be of a dry temperament, and is well-known for 
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much from him that what I learnt from others 
appeared to be nothing compared to what I learnt 
from him. I presented myself in his service during 
the days when he was completely bed-ridden. He 
passed away in 11 Muharram 538 A.H. May Allāh 
ta‛ālā shower His mercy on him.” 


May Allāh ta‛ālā reward Hadrat Maulānā Nizām 
ad-Dīn Asīr Adrawī for providing us with detailed 
facts about Sa‛īd ibn Mansūr Sāhib as-Sunan 
rahimahullāh in his book, Afkār ‛Ālam. He 
included some details about other muhaddithīn as 
well – details which are extremely important and 
enlightening. 


                                                                              


disapproving the Sufis, yet his spiritual condition was such 
that he himself says: “I received more academic benefit from 
his crying than from his teaching.” (Muhammad Qamar az-
Zamān Ilāhābādī) 
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Hadrat Abul Hasan Ahmad ibn Abī al-
Hawārī rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is 
Maymūn, and his kunnīyyat is Abul Hasan. 


Merits 


He is from among the first level of the mashā’ikh. 
He remained in the companionship of Shaykh 
Abū Sulaymān Dārānī and Abū ‛Abdillāh Banājī. 
His entire family were ardent worshippers and 
pious people. 


Hadrat Junayd rahimahullāh used to say: 
“Ahmad ibn Abī al-Hawārī was the rayhānah of 
Shām.” The word rayhānah refers to the sweet 
basil, a very fragrant plant. 


Statements 


1. “Hadrat Khadir ‛alayhis salām taught me an 
incantation, and said: ‘When you experience any 
pain, you must place your hand on the spot of the 
pain and read: 


  وبِالْحقِّ أَنزلْناه وبِالْحقِّ نزلَ


“We sent it [the Qur’ān] with the truth, and it 
came down with the truth.” 


Whenever I read this, the pain disappeared 
immediately.” 
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2. If anyone became aware of any of his good 
deeds, he would reprimand his self by saying: 
“You are extremely unmindful for having allowed 
others to come to know of your good deeds.” 


Note: Glory to Allāh! Look at how concerned he 
was about concealing his condition. This is a sign 
of extreme sincerity. 


3. “This world is a garbage site where dogs 
assemble. The person who does not distance 
himself from it is worse than a dog because a dog 
will take whatever he needs from the garbage and 
go away. But the person who loves this world 
does not separate himself from it under any 
condition.” (Nafahātul Uns, p. 224) 


4. ‛Allāmah Qushayrī rahimahullāh quotes his 
statement in Risālah Qushayrīyyah as follows: 
“When a person looks at this world with 
admiration and love, Allāh ta‛ālā removes the 
effulgence of conviction and abstinence from his 
heart.” 


5. “If a person does any act without following the 
Sunnah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam in it, then his act is useless.” 


6. “The best crying of a person is when he cries 
when he did not act in accordance with the 
Sharī‛ah.” 


7. “Allāh ta‛ālā does not test a person with any 
thing worse than heedlessness and hard-
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heartedness.” (Tasawwuf kā Encyclopaedia, p. 
81) 


Note: This proves the reprehensibility of 
heedlessness of Allāh’s dhikr and hard-
heartedness. We should constantly make du‛ā for 
inspiration to engage in abundant dhikr. We must 
remain in the company of a shaykh, practise 
dhikr and develop firmness and perfection in it. 
Inspiration is from Allāh ta‛ālā alone. 


Demise 


He passed away in 230 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt) 
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Hadrat Abū ‛Alī Ahmad ibn ‛Āsim Antākī 
rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is ‛Āsim, 
and his kunnīyyats are Abū ‛Abdillāh and Abū 
‛Alī. 


He was an imām, leader and orator of Damascus. 
(Siyar A‛lām an-Nubalā’, vol. 11, p. 409) 


Merits 


He was a contemporary of Bishr Hāfī ibn Hārith 
rahimahullāh, Surī Saqatī rahimahullāh and 
Hārith Muhāsibī rahimahullāh. He possessed 
immense insight, and this is why Abū Sulaymān 
Dārānī rahimahullāh named him Jāsūs al-Qalb 
(the spy of the heart). (Tabaqāt, vol. 1, p. 83) 


Statements 


1. “When the matter [with Allāh ta‛ālā] reaches 
the heart, the rest of the body parts experience 
comfort.” 


Note: The body parts have to bear hardship for 
the rectification of the heart. Once the heart is 
rectified, the rest of the body experiences comfort. 


2. “Rectify your present matters and your past 
sins will be forgiven.” 
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3. “Conviction removes doubt from the heart 
because the two are opposites, they cannot be 
together.” (Siyar A‛lām an-Nubalā’, vol. 11, p. 409) 


4. “I do not envy anyone except for the person 
who has correctly recognized his Creator.” 


Note: The ma‛rifat (true recognition) of Allāh ta‛ālā 
is undoubtedly enviable. May Allāh ta‛ālā inspire 
us to acquire His true ma‛rifat. 


5. “I do not want to die until I recognize Allāh 
ta‛ālā as the ‛ārifīn recognize Him.” 


6. “Keep the world away from yourself and Allāh 
ta‛ālā will shower you with contentment (i.e. He 
will bestow you with the quality of contentment), 
and bless you with His pleasure.” (Siyar A‛lām an-
Nubalā’, vol. 10, p. 487) 


7. “I did not think I will experience the time when 
Islam will return as a stranger once again.” 
Someone asked him: “Has Islam become a 
stranger again?” He replied: “Yes, it is certainly 
like a stranger. If you go to any ‛ālim in these 
times, you will find him attracted to the world 
and desirous of position and leadership. He will 
be earning through his knowledge and will claim 
that he has more rights over this world. And if 
you think of going to an ‛ābid (ardent worshipper) 
who is in seclusion in a mountain, you will find 
him ignorant in his worship, and deluded and 
deceived by his nafs and by Satan. He may have 
reached the highest level of worship, but he is 
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ignorant of the most basic, let alone the highest.” 
In other words, he will have ‛ibādat but no 
ma‛rifat.” 


“The ‛ulamā’ and the ‛ābidīn have all become 
mountain-eating wild animals, and snatching 
wolves. Now this is the condition of the ‛ulamā’, 
the bearers of the Qur’ān, and the guides to 
wisdom of your time. O people of insight! Take 
admonition.” 


8. “When you sit in the company of true fuqarā’ 
(true ascetics), sit with a true heart because they 
are spies of the heart – they enter your heart [and 
learn what is inside].” 


Demise 


His year of demise is not certain, but he definitely 
lived until 230 A.H. May Allāh ta‛ālā shower His 
mercy on him. (Siyar A‛lām an-Nubalā’, vol. 10, p. 
487) 
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Hadrat Abū ‛Abd ar-Rahmān Hātim ibn 
‛Unwān al-Asamm rahimahullāh 


Name and lineage 


His name is Hātim, his kunnīyyat is Abū ‛Abd ar-
Rahmān, and is well known as Hātim Asamm. 
His father’s name is ‛Unwān. He was from among 
the early mashā’ikh of Balkh in Khurāsān, and 
remained in the company of Hadrat Shaqīq 
Balkhī rahimahullāh. 


An excellent way of rectification 


Hadrat Hātim Asamm went to Muhammad ibn 
Muqātil who was an ‛ālim of Rayy. He found his 
house quite large, laid out with carpets, and 
many slaves and servants moving about. So he 
did not offer salām to him. He said: “O 
Muhammad! Who have you emulated in building 
this large house, laying out these carpets, and 
having all these possessions? Did you emulate 
Rasūlullāh sallallāhu ‛alayhi wa sallam, the 
Sahābah radiyallāhu ‛anhum, the Tābi‛īn and the 
righteous imāms; or did you emulate Pharaoh 
and Namrūd?” Muhammad rahimahullāh 
remained silent. Hātim rahimahullāh said: “O you 
evil ‛ālims! You are like those ignoramuses who 
have immersed themselves in the world and are 
desirous of it. You are the ones who corrupt the 
masses, because they will say: ‘If this is the 
condition of Muhammad who is an ‛ālim, we are 
following and emulating him.’” 
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On hearing all this, Muhammad ibn Muqātil [who 
was already sick], became more sick. Hātim 
rahimahullāh then said to him: “I am a non-Arab, 
I want you to teach me how to perform wudū’ for 
salāh.” He said: “You perform the wudū’ and I will 
observe how you perform it. Hātim rahimahullāh 
gargled his mouth three times, sniffed water into 
his nostrils, washed his right hand, but when he 
came to his left hand, he washed it four times. 
The ‛ālim said: “You have committed isrāf (an act 
of wastage) by washing four times.” Hadrat Hātim 
rahimahullāh said: “Glory to Allāh! You 
disapproved of my wastage of one scoop of water, 
yet you did not disapprove of all your wastage 
and extravagance in your house!?” He realized 
that the request to teach him wudū’ was merely 
to draw his attention to his extravagance. He was 
admonished by it, and subsequently left his 
house, servants, etc. and joined the ascetics. 
(Tabaqāt) 


The basis for his tawakkul 


Muhammad ibn Abū ‛Imrān says: “A person 
asked Hātim Asamm this question: ‘What is the 
basis for your tawakkul (reliance) on Allāh 
ta‛ālā?’ He replied: ‘It is based on four things: 


1. When I realized that no one else will eat my 
sustenance, my heart became convinced of 
its sustenance. 


2. When I realized that no one else will do my 
work for me, I became engrossed in my 
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work (why should I hope for others to do 
my work?). 


3. When I realized that death will come 
suddenly, I hastened in preparing for it. 


4. When I realized that Allāh ta‛ālā is 
watching me all the time, I became 
ashamed of Him.” 


Note: Glory to Allāh! Look on what clear things 
Shaykh Hātim rahimahullāh placed the 
foundation for his tawakkul. It is essential for 
everyone to bear these in mind. 


The condition of his salāh 


‛Āsim ibn Yūsuf went to Hātim rahimahullāh 
when he was explaining something in his 
assembly. ‛Āsim ibn Yūsuf asked: “How do you 
perform your salāh?” Hadrat Hātim rahimahullāh 
said: “I get ready and proceed calmly. I enter the 
salāh through my intention and say the takbīr 
(Allāhu akbar) with full respect. I read the Qur’ān 
in a flowing pace while reflecting on what I am 
reading. I go into rukū‛ with submission, and into 
sajdah with humility. I make salām in accordance 
with the Sunnah, and then present my salāh in 
the court of Allāh ta‛ālā with full sincerity. I 
present it while fearing it may not be accepted by 
Him.” ‛Āsim ibn Yūsuf said: “You perform salāh in 
an excellent manner.” 
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Statements 


1. ‛Abdullāh ibn Sahl says: I heard Hātim ibn 
Asamm rahimahullāh saying: “I remained in the 
company of Shafīq for thirty years. He asked me 
one day: ‘What did you learn?’ I replied: 


1. I realized that my sustenance is the 
responsibility of my Allāh ta‛ālā, so I 
became occupied in His dhikr. 


2. When I realized that Allāh ta‛ālā has 
appointed two angels who record everything 
which I do, I only speak the truth. 


3. When I became convinced that Allāh ta‛ālā 
observes my internal while people look at 
my external, I realized that the rectification 
of the internal is essential and more 
important. Then thoughts about people 
observing me disappeared completely from 
my heart. 


4. When I saw that Allāh ta‛ālā is going to 
summon His servants to His self, I began 
making preparations for it because I do not 
know when death will arrive. 


Shafīq said to me: “Your efforts did not go to 
waste.” 


2. Hāmid al-Laffāf relates: I heard Hātim Asamm 
saying: “Satan says to me every morning: (1) 
What will you eat? What will you wear? Where 
will you live?” I say to him: “I will eat death, I will 
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wear a kafan (burial shroud), and I will live in a 
grave.” 


Note: Glory to Allāh! What an excellent reply 
which is certain to silence Satan. If only we could 
remain conscious of this condition. 


3. A person asked Hadrat Hātim Asamm 
rahimahullāh: “Do you have a desire for 
anything?” He replied: “I hope for ‛āfiyat (well-
being, wellness) from the day to the night.” The 
person said: “Do you not experience ‛āfiyat 
throughout the day?” He replied: “By ‛āfiyat I 
mean not disobeying Allāh ta‛ālā for that day.” 


Note: Glory to Allāh! What an excellent 
explanation of ‛āfiyat. I heard that Hadrat 
Hakīmul Ummat [Maulānā Thānwī] rahimahullāh 
also defined khayriyat as follows: “When there is 
no disobedience of Allāh ta‛ālā, you can conclude 
you are experiencing khayriyat.” 


4. “Prepare yourself for three things: 


1. When you do anything, be conscious of the 
fact that Allāh ta‛ālā is watching you. 


2. When you speak, think to yourself that 
Allāh ta‛ālā is listening to your words. 


3. When you are silent, think to yourself that 
Allāh ta‛ālā has full knowledge of your 
internal and external self.” (Sifatus Safwah, 
vol. 4, p. 161) 
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Note: Glory to Allāh! What beneficial words of 
advice which are worthy of being imprinted in our 
hearts. 


5. “If a person makes claims to three things 
without possessing three other things, then he is 
a liar: 


1. A person who claims fear of Allāh ta‛ālā but 
does not abstain from His prohibitions is a 
liar. 


2. A person who claims love for Paradise 
without spending his wealth in Allāh’s 
obedience is a liar. 


3. A person who claims love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam but does not 
love poverty is a liar.” 


6. ‛Assām ibn Yūsuf rahimahullāh sent a gift to 
him, so he accepted it. Someone asked him: “Why 
did you accept this gift?” He replied: “Accepting it 
entailed humiliation of my nafs, and refusing it 
entailed pride for my nafs. So I preferred 
humiliating my nafs.” 


Note: Similarly, Hadrat Hakīmul Ummat Maulānā 
Ashraf ‛Alī Thānwī rahimahullāh accepted a gift 
from a Nawāb Sāhib in the presence of many 
people although it was against his principles to 
accept gifts from such people. He accepted it to 
save the Nawāb Sāhib from humiliation, and then 
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returned it to him in privacy so that he does not 
break his own principles. 


Demise 


He passed away in 237 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 69) 
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Hadrat Abū Hāmid Ahmad ibn 
Khadrawīyyah Balkhī rahimahullāh 


Name and lineage 


His name is Ahmad, his kunnīyyat is Abū Hāmid, 
and Khadrawīyyah is his father’s name. He was a 
resident of Balkh. 


Merits 


He is listed among the senior mashā’ikh of 
Khurāsān. He remained in the company of Abū 
Turāb Nakhshabī rahimahullāh and Hātim 
Asamm rahimahullāh. He journeyed to meet Abū 
Yazīd Bustāmī and also visited Abū Hafs Haddād 
rahimahullāh. 


Statements 


1. “A walī of Allāh ta‛ālā neither has a sign for 
himself by which he is recognized, nor does he 
have a name by which he is described.” (Tabaqāt, 
vol. 1, p. 75) 


Note: Glory to Allāh! This is real sincerity and 
devotion to Allāh ta‛ālā. Despite reaching a point 
of perfection, he did not like name and fame. 
Unfortunately, people of the Tarīqah of today’s 
times seem to be desirous of this. We seek refuge 
in Allāh ta‛ālā. 


2. “The path is illuminated and clear, and the 
caller also explained everything. If a person is 
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now confused, it can only be because of 
blindness.” (Nafahātul Uns, p. 21) 


Note: May Allāh ta‛ālā bestow us all with true 
insight so that it is easy to understand the truth. 
Āmīn. 


Pangs of death 


Muhammad ibn Hāmid says: “It was the time 
when Ahmad ibn Khadrawīyyah was on his death 
bed. I was sitting at his side, and he was already 
95 years old by then. While in this condition, one 
of his disciples asked him a question. Tears 
appeared in his eyes, and he said: “O son! I had 
been knocking on a door for the last 95 years, 
and it is about to open now. I do not know 
whether its opening will be to my good fortune or 
to my misfortune. Where do I have the time to 
give you an answer?” 


He was owing 700 dīnārs at the time and his 
creditors were also present. He looked at them 
and said: “O Allāh! You have stipulated a note of 
mortgage for the rightful owners and You will take 
it from them on the day of Resurrection. So 
please pay my debts on my behalf.” A person 
immediately gave a purse and asked: “Where are 
Ahmad’s creditors?” He then paid off all the 
debts, and he passed away soon thereafter. 
(Tasawwuf kā Encyclopaedia, p. 80) 
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Demise 


According to the Tabaqāt, he passed away in 240 
A.H. while Nafahātul Uns states that he passed 
away in 264 A.H. May Allāh ta‛ālā shower His 
mercy on him. (Nafahātul Uns, p. 210) 
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Hadrat Sayyidunā Imām Ahmad ibn 
Hambal rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is 
Muhammad, his grandfather’s name is Hambal, 
and his kunnīyyat is Abū ‛Abdillāh. 


Birth and family 


Imām Ahmad ibn Hambal rahimahullāh was born 
in Rabī‛ al-Awwal 164 A.H. in Baghdad. He was 
from a pure Arab lineage from the Shaybān tribe. 
Patience, steadfastness and resoluteness were 
historical qualities of this tribe. 


Education 


He memorized the Qur’ān in his childhood, and 
studied language and literature. He paid special 
attention to Hadīth. He says: “Some days I used 
to get ready so early in order to go to study 
Hadīth that my mother would hold me and say: 
‘At least wait for the adhān of fajr to be called out 
and it gets a bit bright.’” 


He studied Hadīth for four years in Baghdad 
under the imām of Hadīth, Haytham ibn Bashīr 
ibn Abū Hāzim al-Wasatī. After completing his 
studies here, he travelled to Basra, Hijāz, Yemen, 
Shām and Jazīrah, and studied under the famous 
muhaddithīn of each of these places. His high 
courage, striving, many travels, natural and 
extraordinary memory resulted in his memorizing 
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one million Ahādīth. This is the grace of Allāh 
ta‛ālā which He bestows on whomever He wills. 


Hadīth lessons 


When he was forty years old – probably in 204 
A.H. – he began conducting Hadīth lessons. This 
showed his total emulation of the Sunnah in the 
sense that he started teaching at the age of forty – 
the age at which Rasūlullāh sallallāhu ‛alayhi wa 
sallam received prophet-hood. 


Character and habits 


‛Allāmah Dhahabī rahimahullāh quotes the words 
of a contemporary of Hadrat Imām Ahmad 
rahimahullāh as follows: “He was very humble 
and self-effacing. Tranquillity and decorum were 
clearly visible on his face. He used to sit after the 
‛asr salāh to conduct his lessons, but would not 
commence until he was asked.” 


His life was one of poverty, abstention and 
contentment like that of the past imāms. His 
poverty was by choice. He never accepted any gift 
from the caliphs and rulers of the time. 


He would work and spend from his family 
inheritance, and live his life in this way. Despite 
this poverty and need, he was very generous and 
big-hearted. 


His generosity was not confined to his wealth. 
Rather, he was extremely big-hearted and 
magnanimous with regard to his self. A person 
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accused him of being very lazy. But after a short 
while, he regretted saying this. So he came back 
to him and apologized, saying: “Please pardon 
me.” He replied: “I pardoned you even before you 
stepped out of the place where this unsavoury 
incident had occurred.” 


During the tribulation of khalq-e-Qur’ān (belief 
that the Qur’ān was a creation of Allāh ta‛ālā), he 
forgave all his enemies – even the caliph who had 
imposed harsh torments on him. He used to say: 
“There is only one person whom I cannot pardon, 
and that is the one who calls towards bid‛ah.” 


Note: This shows that the repugnancy of bid‛ah is 
worse than disobedience. This is because a 
person committing a bid‛ah considers it to be an 
act of obedience. And so, he will not even repent 
from it. May Allāh ta‛ālā protect us. 


Humility 


Harwazī relates: “I said to him on one occasion: 
‘Many people are making du‛ā for you.’ He replied: 
‘I fear this might be a respite from Allāh ta‛ālā.’” 


There were times when even non-Muslims would 
come from distant places merely to see him. A 
Christian doctor came to treat him, and said: “I 
was desirous of meeting you since many years. 
Your living is not only a cause of goodness and 
blessings for Islam, but for the entire creation. We 
are most pleased by your blessed self. Harwazī 
relates: “When he departed, I said: ‘I think the 
entire world of Islam must be making du‛ā for 
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you.’ He said: ‘Brother, when one’s real self is 
exposed to him, he is not deceived by what the 
world says.’” 


Note: This is because a person has absolute 
knowledge about his own defects and 
shortcomings. This is why the praise of others 
does not affect his conviction [in Allāh ta‛ālā]. 


The time of tests and tribulations 


The eras of Ma’mūn, Mu‛tasim and Wāthiq were 
times of tests and tribulations for him because 
they were all hell-bent against him. The era of 
Mutawakkil was one of tribulation for him 
because he [Mutawakkil] was very much 
impressed by him and appreciative of him. He felt 
the tests of this era to be more severe, and would 
always remain fearful of it. He used to say 
occasionally: “My Dīn remained intact despite 
these people’s oppression and torments. I am now 
going through this tribulation [of appreciation by 
Mutawakkil] in my old age.” However, just as the 
torments of Mu‛tasim could not change his 
steadfastness and firm adherence to the Sunnah, 
Mutawakkil’s admiration of him could not change 
his independence and reliance on Allāh ta‛ālā. 


Note: This shows that he was blessed with the 
rank of tawakkul. 


His unique fortitude and steadfastness 


Muhammad ibn Ismā‛īl says: “I have heard that 
Ahmad rahimahullāh was lashed in such a way 
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that if just one such lash was given to an 
elephant, it would scream and flee.” His son says: 
“When my father passed away, his body had 
marks of the beating which he received.” Abul 
‛Abbās ar-Raqī says: “When Imām Ahmad was 
imprisoned in Ruqqah, people tried to convince 
him to retract and quoted Ahādīth to him through 
which he could save himself. So he said: ‘What 
answer do you have to this Hadīth of Hadrat 
Khabbāb radiyallāhu ‛anhu in which he said: 
‘There were people in the past on whose heads 
saws were placed, but they did not renounce their 
Dīn.’ On hearing this, people lost hope, realized 
that he will not shift away from his position, and 
will bear every type of torment. Consequently, 
Imām Ahmad’s status increased two fold. Love for 
him became a feature and sign of the Ahl as-
Sunnah and those holding correct beliefs.” 
Qutaybah, his contemporary says: 


نب دمأَح حِبلَ يجالر تأَيإِذَا رح نفَلٍب لَاعأَم نهاحِ صبس ةٍن  


“If you see a person loving Ahmad ibn Hambal, 
you must conclude that he follows the Sunnah.” 


Merits 


Abū ‛Asamah rahimahullāh says: “I spent a night 
in the service of Hadrat Imām Ahmad ibn Hambal 
rahimahullāh. He placed some water next to me 
and, in the morning, he saw that it was exactly as 
it was. He said: ‘Glory to Allāh! Here is a person 
who is seeking knowledge and he does not engage 
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in any worship in the night! (this is most 
astonishing).’” 


During the days when he was put through 
torments, he was presented before the one who 
was appointed to lash him. Allāh ta‛ālā caused 
Abul Haytham to plead on his behalf like this: He 
came and stood next to Hadrat Imām and said: 
“O Ahmad! I am such and such thief who was 
given 18 000 lashes to admit his theft, but I did 
not admit it. I did this although I knew I was in 
the wrong. You must save yourself from fearing 
the pain of the lashes because you are certainly 
on the truth.” When he used to feel the 
excruciating pain of the lashes, he would think of 
the advice of the thief. After this incident, mercy 
was shown to Hadrat Imām rahimahullāh. 


When he went to Mutawakkil [the caliph], the 
latter said to his mother: “O mother! The whole 
house has become illuminated by the arrival of 
this person.” People then brought new sets of 
clothing for him and gave him a bath. He began 
crying and said: “I remained safe from the rulers 
throughout my life, but when death is close to 
me, I have been tested by the rulers and their 
world.” He removed those clothes when he left the 
caliph’s house. Hadrat Bashīr ibn al-Hārith 
rahimahullāh says: “Hadrat Imām Ahmad’s 
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tribulation was put through a furnace, this is why 
it came out as pure gold.”1 


Abstention 


Hadrat Imām Ahmad rahimahullāh was proverbial 
for his abstention. Mutawakkil sent him a bag [of 
money] which was so heavy that it had to be 
placed on a donkey and brought to him. He 
expressly said: “I have no need for it.” The person 
who brought it said: “It is not appropriate for you 
to send it back. The caliph’s heart has been 
cleansed after much difficulty. If you return it, he 
will have bad thoughts again.” Imām Ahmad 
rahimahullāh instructed for it to be kept one side. 
When half the night passed, he called his uncle 
and said: “I could not fall asleep the whole night 
because of that bag. I regret accepting it, and am 
very troubled by it.” He said: “It is the middle of 
the night now and people are fast asleep. Wait till 
morning and you can do whatever you feel.” 


The very next morning he summoned for a few 
reliable people and prepared a list of people who 
were righteous but whose situation was not 
known. He then began distributing the money 
until not a single dirham remained in the bag. 
After this, he also gave the bag to a poor person. 


                                       


1 Maulānā Abul Hasan ‛Alī Nadwī: Tārīkh Da‛wat wa 
‛Azīmat, vol. 1, p. 93. 


https://nmusba.wordpress.com/







 576 


Humility 


His steadfastness on the issue of khalq-e-Qur’ān 
caused him to become famous throughout the 
Islamic world. Praises and du‛ās were being 
showered on him from all sides. Despite this, he 
remained fearful [of Allāh ta‛ālā] and was not 
satisfied with his self. 


Statements 


1. “Congratulations to the person whom Allāh 
ta‛ālā kept anonymous.” 


2. “I saw Allāh ta‛ālā in a dream, so I asked Him: 
‘Which is the most superior deed through which 
Your close servants came close to You?’ Allāh 
ta‛ālā said: ‘Through My speech [the Qur’ān].’ I 
said: ‘Is it by understanding it or without 
understanding it.’ Allāh ta‛ālā said: ‘Irrespective 
of whether they understood it or not.’” 


Note: Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh also quoted this 
dream in his book, Tilāwat-e-Qur’ān. 


3. “Hadrat Yahyā ibn Zakarīyyā ‛alayhimas salām 
got married in order to safeguard his gaze.” 


Note: Glory to Allāh! Look at how much 
importance he gave to safeguarding himself from 
evil gazes although he was a Prophet. 
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4. “If a person has 100 good qualities but has one 
evil habit of consuming alcohol, it will wipe out all 
the good qualities.” 


Note: This is why a Hadīth refers to alcohol as 
umm al-khabā’ith (the mother of all evils). Another 
Hadīth states: 


  لاَ تشرِبن خمرا فَإِنه رأْس كُلِّ فَاحِشةٍ


“Do not drink alcohol because it is the basis for 
every act of immorality.” 


Illness and demise 


He was 77 years old when he fell ill. There were 
so many people to visit him that they used to 
enter in groups after groups, and the house 
would get full. When one group departed, the next 
group would enter. The street used to get filled 
with people. He remained ill for nine days. The 
crowds were increasing all the time, until the 
alley was closed off. People filled the musjid and 
street to the extent that buying and selling in the 
markets became difficult. 


His health deteriorated on a Thursday. His 
student, Marwazī, says: “I helped him to perform 
wudū’, but even in this condition of discomfort, 
he instructed me to make khilāl of his fingers. His 
health deteriorated even further on Thursday 
night, and this imām of the Sunnah passed away 
the next day on Friday 12 Rabī‛ al-Awwal 241 
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A.H. To Allāh we belong and to Him is our 
return.1 


Note: May Allāh ta‛ālā bestow us weak servants 
with just one ember of the fortitude of this imām 
of the Ahl as-Sunnah. May He illuminate our 
chests with the light of the Sunnah, and honour 
us with success and salvation in the Hereafter. 
Āmīn. 


                                       


1 Maulānā Abul Hasan ‛Alī Nadwī: Tārīkh Da‛wat wa 
‛Azīmat, vol. 1, p. 114. 
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Hadrat Ibrāhīm ibn Ahmad ibn Maulid 
as-Sūfī ar-Raqī rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his father’s name is Ahmad, 
and his kunnīyyat is Abū Is-hāq. 


Merits 


He is from among the fourth level of mashā’ikh. 
He is one of the senior mashā’ikh of Ruqqah, and 
its courageous men. He had the opportunity of 
remaining in the company of Shaykh Abū 
‛Abdillāh Jalā’ and Shaykh Ibrāhīm Qassār. 


Statements 


1. Shaykh Abūl Hasan ‛Alī ibn Ahmad says: “I am 
astonished at the person who knows that his 
destination is towards Allāh ta‛ālā yet he spends 
his life in the company of others. Whereas Allāh 
ta‛ālā Himself says: 


  ى ربِّكُم وأَسلِموا لَهوأَنِيبوا إِلَ


“Turn to your Sustainer and submit to Him.” 


2. “During the initial stages of my tasawwuf, I 
intended to go and visit Shaykh Muslim Maghribī 
rahimahullāh. I reached his musjid and he was 
leading the people in salāh at the time. He read 
Sūrah al-Fātihah incorrectly in several places. I 
thought to my self, ‘How sorrowful! All my efforts 
are gone to waste (for having borne the hardships 
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of a journey to meet such an incompetent 
person).’ Anyway, I spent the night there. I got up 
the next day to relieve myself and decided to go to 
the bank of the Euphrates River. I saw a lion 
sleeping on the path. I could not proceed further 
so I turned back. I saw another lion coming 
towards me from the back. I became terrified, did 
not know what to do, and started shouting. On 
hearing my shouts, Shaykh Muslim Maghribī 
rahimahullāh came out of his room. He caught 
both lions by their ears and twisted them 
severely. He said to them: ‘O dogs of Allāh! Did I 
not tell you not to disturb my guests?’ He then 
said to me: ‘O Abū Is-hāq! You are worried about 
setting right external conditions, that is why you 
fear Allāh’s creations. Whereas we are occupied 
with setting right our internal conditions, that is 
why Allāh’s creations fear us.’” (Nafahātul Uns, p. 
435) 


Note: Hadrat Shaykh Sa‛dī rahimahullāh relates 
an incident of this nature in his Bustān. He says: 
I saw a person riding a cheetah and coming 
towards me. I was so terrified that my feet could 
not move. He smiled at me, placed his hand on 
my face, and said: ‘O Sa‛dī! Do not be astonished 
by whatever you see. You too must not disobey 
any order of Allāh ta‛ālā, and no creation will 
disobey your order.’” 


Demise 


He passed away in 242 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Abū ‛Abdillāh al-Hārith ibn Asad 
al-Muhāsibī1 rahimahullāh 


Name and lineage 


His name is Hārith, his father’s name is Asad 
Muhāsibī, and his kunnīyyat is Abū ‛Abdillāh. 


Birth 


He was born in Basra. The exact year of his birth 
is not known, but in the light of the dates of 
demise of some of his teachers and shuyūkh, he 
must have been born around 165 A.H. Allāh 
ta‛ālā knows best. 


Merits 


He was a famous imām and ‛ārif billāh (one who 
truly recognized Allāh ta‛ālā). He was an exponent 
of wisdom, and unique in his era as regards 
asceticism, rectitude, knowledge, dealings and 
conditions. He was a well known ascetic, ardent 
worshipper, speaker, orator, and admonisher. 
Because he used to take constant stock of his self 
(muhāsabah), he came to be known as Muhāsibī. 


                                       


1 Hadrat Muhāsibī’s famous book, Risālatur Mustarshidīn, 
has been translated by myself into Urdu. Footnotes and 
commentaries to it are written by Hadrat ‛Allāmah ‛Abd al-
Fattāh Abū Ghuddah rahimahullāh. He also wrote aspects 
from the life of Muhāsibī rahimahullāh at the beginning of 
his commentary. This has been translated by Maulānā ‛Abd 
ar-Rashīd Bastawī. I am quoting extracts from it. 
(Muhammad Qamar az-Zamān) 
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Aspects from his life 


Hadrat Junayd Baghdādī rahimahullāh who was 
his student says: “Hadrat Muhāsibī used to 
remain in poverty and dire conditions. I was 
sitting at my door one day when Hadrat Shaykh 
passed by. I noticed weakness and low energy on 
his face which was due to extreme hunger. I said: 
‘O dear uncle! Come inside, we will get some food 
and your weakness will be removed.’ He asked: 
‘Will you make the arrangements?’ I replied: ‘Yes, 
I will certainly do it. I will be most pleased by this 
and I will consider it to be my greatest honour. In 
fact, it will be favour on your part if you accept.’ I 
took him inside my house. I then proceeded 
immediately to my uncle’s house which was 
bigger than mine and where various types of 
exquisite foods were always available. In this way, 
I presented many different foods before the 
shaykh. Hadrat Shaykh took one morsel and 
placed it in his mouth. I noticed him chewing it 
but not swallowing it. He then left the house 
hastily without telling me anything. When I met 
him the next day, I said: ‘O uncle! Initially you 
made me happy, but I was saddened by what you 
did after that.’ He said: ‘My dear lad! My hunger 
was certainly very severe, and I also tried to eat 
the food which you offered to me. However, there 
is a special indication between myself and Allāh 
ta‛ālā. If there is the slightest doubt about the 
food, a slight smell emanates from it and enters 
my nose. Consequently, my temperament cannot 
accept the food. I left the morsel at your door and 
departed.’” 
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‛Allāmah Qushayrī adds: “I said to him: ‘Come to 
my house again today.’ When he came, I 
presented a few pieces of dry bread from my 
house. He ate them and said: ‘This is the type of 
food you must offer to an ascetic.’” 


Note: Glory to Allāh! Look at the level of īmān and 
fineness in his temperament – his system would 
not accept any doubtful food. I have heard about 
Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh that he could 
not digest doubtful food since childhood. 


Statements 


1. “Everything has an essence, and the essence of 
man is his intellect. The essence of the intellect is 
the inspiration (taufīq) for good. Or we could say 
that the essence of the intellect is patience.” 


2. “Good character entails bearing discomfort, 
controlling one’s anger, adopting a smiling 
countenance, and pure speech.” 


3. “The asceticism of an ascetic is according to 
the level of his ma‛rifat (recognition of Allāh 
ta‛ālā), ma‛rifat is according to the level of his 
intellect, and his intellect is according to the 
strength of his īmān.” 


4. “An oppressive person remains ashamed even 
if people praise him (in other words, his heart 
reprimands him). An oppressed person is at peace 
even if people may speak ill of him (in other 
words, his heart remains at peace). A content 
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person is rich under every condition even if he is 
experiencing hunger. An avaricious person is poor 
even if he is wealthy.” 


5. “The person who does not thank Allāh ta‛ālā 
for a favour has actually asked for the 
disappearance of that favour.” 


Note: What a serious warning against ingratitude! 
May Allāh ta‛ālā protect us all. Āmīn. 


6. “When a person is righteous, Allāh ta‛ālā 
causes others to become righteous through his 
righteousness. When a person is corrupt, Allāh 
ta‛ālā causes others to become corrupt through 
his corruption.” 


7. “Servitude and being a slave of Allāh ta‛ālā 
demand that you do not consider any ownership 
for your self. And you must have conviction that 
you do not control profit and loss for your self.” 


8. “Sincerity removes the creation from one’s 
relationship with Allāh ta‛ālā, and man’s nafs 
(self) is the first creation.” 


9. “When a person embellishes his inner self with 
murāqabah (meditation) and sincerity, Allāh 
ta‛ālā beautifies his outer self with striving and 
following the Sunnah.” 


10. “The best people of the ummah are those who 
are not deprived of this world because of the 


https://nmusba.wordpress.com/







 585 


Hereafter, and their worldly life does not cause 
them to become heedless of the Hereafter.” 


Note: Glory to Allāh! What a balanced statement! 
This is the essential teaching of the Sharī‛ah. 


11. “The first calamity to afflict a person is when 
his heart becomes devoid of the dhikr of Allāh 
ta‛ālā. This causes heedlessness to creep into his 
heart.” 


Note: Unfortunately we do not even consider this 
to be a calamity. May Allāh ta‛ālā protect us from 
this serious calamity. 


Hadrat Imām Ahmad ibn Hambal rahimahullāh 
went to visit him, and after listening to his talks, 
he said: “I used to hear statements against him 
from the Sufis. I seek forgiveness from Allāh, the 
Great.” 


Demise 


He passed away in Baghdad in 243 A.H. May 
Allāh ta‛ālā shower His mercy on him and may 
He illuminate his grave. (Tabaqāt, p. 64) 
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Hadrat Abul Fayd Dhun Nūn Misrī 
rahimahullāh 


Name and lineage 


His name is Thaubān, his father’s name is 
Ibrāhīm, his kunnīyyat is Abul Fayd, and his title 
is Dhun Nūn. 


Merits 


He is from among the students of Imām Mālik ibn 
Anas rahimahullāh and he studied the Muwattā 
under him. He also studied fiqh under him and 
followed his madh-hab. In other words, he is a 
Mālikī. He was an imām of his time, a unique 
personality, and a leader of the Sufis. All the 
mashā’ikh are affiliated to him. Although many 
mashā’ikh passed before him, he alone enjoys 
this honour. He used to spend the nights and 
days in worship, and expounded on the mysteries 
of tasawwuf. (Nafahātul Uns, p. 178) 


Statements 


1. He used to address the ‛ulamā’ saying: “We 
have met people who, when they made any 
progress in knowledge, they would become more 
abstinent in the world and their dislike for it 
would increase. But today, the more knowledge is 
increasing, the more love and quest for the world 
is increasing, and people are competing against 
each other in this regard. We found the past 
peoples spending their wealth for the acquisition 
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of knowledge, but you are spending knowledge for 
the acquisition of wealth.” 


Note: Look at what changes took place in such a 
short time! As for today, do not even ask about 
the retrogression which has taken place. We seek 
refuge in Allāh ta‛ālā and ask for His protection. 


2. “People have been mocking at and belittling the 
Sufis and ascetics in every era. This is because 
they [the poor and ascetics] may have the honour 
of emulating and following the Prophets 
‛alayhimus salām. 


Note: Glory to Allāh! What great consolation for 
the Sufis. When Hadrat Muslihul Ummat 
Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh 
came to Ilāhābād, the people opposed him 
vehemently. He became saddened and depressed 
and thought to himself: “Wherever I go, people 
oppose me and are antagonistic towards me.” 
Allāh ta‛ālā cast this thought in his heart: When 
you are doing the work of Rasūlullāh sallallāhu 
‛alayhi wa sallam, it is inevitable for you to be put 
through these trials and tribulations. Hadrat was 
very much consoled by this. Hadrat used to relate 
this to us: You are being harassed and tormented 
because of this work [of Rasūlullāh sallallāhu 
‛alayhi wa sallam], why, then, should you feel 
depressed? 


3. “One of the signs that Allāh ta‛ālā is displeased 
with a person is when he remains fearful of 
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poverty. In other words, he is not pleased with 
Allāh’s distribution.” 


4. “There is a sign for everything. And the sign 
that a person has been driven out of Allāh’s court 
is that he gets cut off from the dhikr of Allāh 
ta‛ālā.” 


5. The fakirs spoke about love to him. So he said: 
“Abstain from such speech because the 
avaricious people will overhear it and they will 
also claim love.” 


6. “Some hearts seek forgiveness even before 
committing sin. So (Allāh ta‛ālā bestows this 
favour on them): He rewards them even before 
they do a good deed.” 


7. “When we used to hear about any youngster 
speaking in a majlis (assembly), we would have no 
hope for his goodness.” 


Note: This is why it is said: Acquire knowledge 
before becoming a leader. When he is firm in 
knowledge and practice, it will not be harmful to 
speak in an assembly. If not, the paths of 
progress will be sealed for him, and he will 
remain devoid of excellent qualities. 


8. A person said to him: “Hadrat, my wife conveys 
salām to you.” He replied: “You people must not 
convey salām from women to me.” 
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9. “We err in our actions while we have perfected 
our speech. How, then, can we be successful?” I 
[‛Allāmah Sha‛rānī] say: “Hadrat Ibrāhīm ibn Ad-
ham used to say: “When Allāh ta‛ālā bestows His 
proximity to a person, He blesses him with 
knowledge without seeking it.’” 


10. “If a person acquired knowledge and 
cognition, but still gives preference to the desires 
of his self over action, then he is not an intelligent 
person. In like manner, a person who demands 
justice for his self from others but does not mete 
out justice to others is not an intelligent person. 
Similarly, a person who disregards Allāh ta‛ālā 
when it comes to obeying His commands but 
remembers Him at times of need is not an 
intelligent person.” 


11. “Treat all the creations with humility, but not 
the one who demands humility from you, because 
his demand demonstrates pride within his self. If 
you were to be humble before him, you will be 
helping him in increasing his sickness of pride.” 


Note: Glory to Allāh! Even in this, there is desire 
for the good and well-being of the proud person in 
the sense that his pride must not increase so that 
he is not completely lost and destroyed. 


12. “There is a total disregard for the seriousness 
of sins to the extent that people are engrossed in 
the desires of their stomachs and private parts. 
Furthermore, they are unable to see their faults, 
due to which they are destroyed. But they do not 
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know it. They have become bold in eating harām 
and do not even look for halāl sustenance. They 
are pleased with knowledge without action. When 
they do not know something, they are ashamed to 
express their ignorance. The truth of the matter is 
that they are not ‛ulamā’ of the Sharī‛ah but 
slaves of this world. Had they been ‛ulamā’ of the 
Sharī‛ah, it [Sharī‛ah] would have prevented them 
from evils. Their condition is very strange: when 
they have to ask for a certain thing, they will 
insist on it. But when any Dīnī or worldly good is 
asked of them, they are miserly. They have worn 
clothes of humans over hearts of wolves. They 
converted the masājid of Allāh ta‛ālā – in which 
His name used to be called out – into a field for 
useless fights, disputes, and rumours. They have 
made knowledge of Dīn into a net to trap the 
world. So you people must beware of such people, 
and abstain from sitting in their company.” 


13. “A sign that a person has turned away from 
Allāh ta‛ālā is that you will find him forgetting the 
dhikr of Allāh ta‛ālā, and involved in futile play 
and amusement.” 


14. “Whenever I ate a stomach full, I either 
committed a sin or thoughts of it passed my 
mind.” 


Note: These are most beneficial words of advice. 
Practising on them is a cause of acquiring 
genuine happiness. May Allāh ta‛ālā make it easy 
for us to practice. Āmīn. 
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Demise 


He passed away in 245 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, pp. 
60-61) 


https://nmusba.wordpress.com/







 592 


Hadrat Abū Turāb ‛Askar ibn al-Husayn 
Nakhshabī rahimahullāh 


Name and lineage 


His name is ‛Askar, his kunnīyyat is Abū Turāb, 
and his father’s name is Husayn. 


Merits 


He is from among the senior mashā’ikh of 
Khurāsān. He remained in the company of 
Shaykh Abū ‛Attār Misrī and Hadrat Hātim 
Asamm rahimahumallāh. He is the ustād (teacher) 
of Shaykh Abū ‛Abdillāh Jalā’ and Shaykh Abū 
‛Ubayd Busrā. He spent a considerable amount of 
time in forests engaged in spiritual exercises. He 
spent many days standing on his feet and 
engaging in worship. (Nafahātul Uns, p. 204) 


A strange incident 


Yūsuf ibn Husayn narrates from Abū Turāb 
Nakhshabī rahimahullāh who said: “Once I was 
on a journey and my nafs felt like eating eggs and 
bread. So I moved away from the road and went 
to a residential area. A man got hold of me and 
announced: ‘This man is with the thieves.’ The 
people hanged me upside down and gave me 
seventy lashes. A Sufi happened to come by. 
When he saw me, he screamed and said: ‘This is 
Abū Turāb Nakhshabī!’ The people released me 
and apologized to me. A man took me to his 
house and placed eggs and bread before me. I 
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said to my nafs: ‘You may now eat this after 
receiving seventy lashes.’” 


Note: Allāh’s ta‛ālā relationship with His special 
servants is also special. 


Statements 


1. “When a person does something with a genuine 
heart, he experiences its sweetness even before 
doing it. When he does it with sincerity, he 
experiences its sweetness while doing it.” 


2. Shaykh Ismā‛īl ibn Nujayd relates: “When he 
used to see his murīds (disciples) doing something 
which is disliked, he would make them to repent 
all over again, instruct them to engage in more 
striving (mujāhadah), and say to himself: ‘It is 
because of my ill-fortune that they committed 
such an act.’” (Tasawwuf kā Encyclopaedia, p. 
82) 


Note: Glory to Allāh! Look at his humility and 
self-effacement. May Allāh ta‛ālā embellish us all 
with this condition. 


3. “Allāh ta‛ālā causes the ‛ulamā’ of every era to 
say things which are appropriate to the actions of 
that era.” 


Note: This is absolutely correct. 


4. “When a person distracts a person who is 
engrossed with Allāh ta‛ālā, then Allāh’s 
displeasure falls on him immediately.” 
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Note: This shows that we should not 
unnecessarily turn the attention of one engaged 
in Allāh’s dhikr to ourselves. The same applies to 
a teacher and admonisher. Unfortunately, let 
alone the masses, even the elite do not bear these 
etiquette in mind. 


5. “The most harmful thing for murīds is to travel 
– in following their nafs – without the permission 
of their shaykh. Whenever any deficiency came 
into a murīd, it was because of this journey and 
mixing with strangers.” 


Note: This shows the need to be cautious in 
travelling unnecessarily and mixing with 
strangers. One of the principles of the Sufis is 
qillat-e-ikhtilāt ma‛al anām (avoiding unnecessary 
interaction with people). The Sufis have four 
principles: (1) eat less, (2) sleep less, (3) speak 
less, (4) and interact less. Hadrat Mujaddidul 
Millat Hakīmul Ummat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh said: “Now there is no need 
to eat less and sleep less because it would cause 
impediments. But it is essential to adopt a 
balanced lifestyle. However, speaking less and 
interacting less are still essential.” Inspiration is 
from Allāh ta‛ālā alone. 


Demise 


He passed away in 245 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt) 
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Hadrat Abul Hasan Surī Saqatī 
rahimahullāh 


Name and lineage 


His name is Surī Saqatī, his father’s name is al-
Muflis, and his kunnīyyat is Abul Hasan. 


Merits 


He is the maternal uncle and teacher of Sayyid 
at-Tā’ifah Hadrat Junayd Baghdādī quddisa 
sirruhu, and the teacher of all the Sufis of 
Baghdad. He also remained in the company of 
Hadrat Ma‛rūf Karkhī rahimahullāh. He was 
unique in his asceticism, lofty conditions, and the 
science of tauhīd (oneness of Allāh ta‛ālā). He is 
the first person to delve into the science of tauhīd. 


Hadrat Junayd rahimahullāh says: “I presented 
myself to him one day and saw him sweeping the 
house. He was saying this poem while sweeping: 


   فلا أبالي أطال الليل أم قصرا–نهار ولا في الليل فرح لا في ال


“I neither experience peace during the day nor joy in 
the night. So I do not bother whether the night is long or 
short.” 


Statements 


1. “The person who wants his Dīn to be protected, 
his body to experience comfort, and be saved from 
listening to talks which cause him sorrow and 


https://nmusba.wordpress.com/







 596 


depression must remain aloof from people, 
because these are times of remaining in solitude.” 


Note: If this was the condition of the third century 
of the hijrah, you can decide for yourself about 
the situation in the fifteenth century. This era is 
certainly a time to remain silent and confined to 
one’s house. Hadrat ‛Uqbah ibn ‛Āmir radiyallāhu 
‛anhu asked Rasūlullāh sallallāhu ‛alayhi wa 
sallam as to how he can gain salvation. 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


ئَتِكطِيلَى خكِ عابو ،كتيب كعسلْيو ،كانلِس كلَيع لِكأَم 


“Restrain your tongue, remain in your house, and cry 
over your sins.” 


2. “The greatest power is when you overpower 
your nafs. This is because if a person is unable to 
discipline his nafs, he will be more likely not to be 
able to discipline others.” 


3. “One of the signs of istidrāj (where Allāh ta‛ālā 
gives a respite to a person until he drowns in his 
own sins) is when a person is blind to his own 
faults but fully aware of the faults of others.” 


Note: Every sālik (the one treading the path) has 
to be wary of this fact. In fact, he must 
continually fear it so that he may remain 
steadfast on the path. 


4. ‛Alī ibn Husayn rahimahullāh relates: “When 
Surī was suffering from a cough, my father sent 
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him habb-e-su‛āl (a cough medicine). Surī asked 
me: ‘How much does this medicine cost?’ I 
replied: ‘My father did not tell me its price.’ He 
said: ‘Go and convey my salām to your father and 
tell him: ‘I know for a fact that the buzurgs (pious 
personalities) did not earn the world through 
their Dīn. Now do you think it right for me to eat 
and earn of this world in exchange for my Dīn?’ 
Saying this, he gave the tablets back to me and 
did not use a single one from them.” 


5. “The person who experiences comfort with his 
self when people refer to him as a walī of Allāh is 
actually a prisoner of his nafs.” 


Note: This means that he is caught up in the 
illness of self-conceit which destroys a person’s 
internal self. 


6. “Three things are signs of Allāh’s ta‛ālā 
displeasure: (1) an excess of play and 
amusement, (2) laughing and joking, (3) 
backbiting and complaining.” 


7. “Love between two people will not be genuine 
until each one says ‘O me’ to the other person, 
instead of saying ‘O you’ to him.” 


Note: This means that they must develop such 
mutual affinity, love and affection that all 
distance comes to an end. 


8. “There are two qualities which cause servants 
to go far away from Allāh ta‛ālā: (1) leaving aside 
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the compulsory duties and carrying out optional 
acts, (2) doing actions with the limbs of the body 
without genuine sincerity from the heart.” 


Note: Glory to Allāh! This shows the importance 
of carrying out compulsory duties. Hadrat 
Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to speak on this subject 
a lot. This is printed in his book, Ma‛rifat-e-Haqq. 
The reader is advised to certainly study it because 
it is most enlightening. 


Demise 


He passed away in Baghdad in 251 A.H. (Tabaqāt, 
vol. 1, p. 64) 
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Hadrat Abū ‛Abdillāh Sa‛īd ibn Yazīd 
Banājī rahimahullāh 


Name, lineage merits 


His name is Sa‛īd ibn Yazīd and his kunnīyyat is 
Abū ‛Abdillāh. He is from among the early 
mashā’ikh. He was a contemporary of Hadrat 
Dhun Nūn Misrī rahimahullāh. He was one of the 
teachers of Shaykh Ahmad ibn al-Hawārī. 


Statements 


1. He says: 


  الأدب حلية الأبرار


“Good manners are the jewels of the pious.” 


 لكل شيء خادم، وخادم الدين الأدب


“Everything has a servant, and the servant of Dīn is 
good manners.” 


Note: In other words, when manners and 
etiquette are observed, Dīn will be acquired. If 
not, a person may become wealthy but he cannot 
become religious. We seek refuge in Allāh ta‛ālā. 


2. Hadrat Shaykh al-Islam says that Abū 
‛Abdillāh Banājī rahimahullāh used to say: “Be 
hopeful that there is no brighter sign than Allāh 
ta‛ālā.” 
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3. “Hadrat Mūsā ‛alayhis salām said to Allāh 
ta‛ālā: ‘O Allāh! Where can I find You?’ Allāh 
ta‛ālā said: ‘You will find Me when you make a 
genuine intention.’” Shaykh Kathānī 
rahimahullāh said: “You will find Allāh ta‛ālā the 
moment you set right your intention.” (Nafahātul 
Uns, p. 255) 


Note: This shows that a genuine quest and firm 
determination are essential to reach Allāh ta‛ālā. 
To desire Allāh ta‛ālā and reach him without this 
is merely a fantasy. 


Demise 


He passed away in 254 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Siyar A‛lām an-
Nubalā’, vol. 6, p. 410) 
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Hadrat Muhammad ibn Ismā‛īl al-
Bukhārī rahimahullāh 


Name and lineage 


The name of Imām Bukhārī rahimahullāh is 
Muhammad, his kunnīyyat is Abū ‛Abdillāh, and 
his title is Amīr al-Mu’minīn fil Hadīth (the leader 
of the believers in Hadīth). His grandfather’s 
name is Ibrāhīm ibn Mughīrah. He is known as 
Bukhārī because he is from Bukhārā. 


Birth 


He was born on 13 Shawwāl al-Mukarram 194 
A.H. after the jumu‛ah salāh in Bukhārā, and 
resided there. 


Education 


Imām Bukhārī rahimahullāh was very young 
when his father passed away. The entire 
responsibility of teaching and training him fell on 
his mother. She was a very pious woman and an 
ardent worshipper. She sent him to maktab (a 
primary madrasah) when he was five years old. 
He was ten years old when he began sitting in the 
different assemblies of Hadīth. 


Science of Hadīth 


Abū Ja‛far Muhammad ibn Hātim rahimahullāh 
says: “I personally asked Imām Bukhārī: ‘How did 
you reach this rank in Hadīth?’ He replied: ‘I was 
still in maktab when the importance of 
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memorizing Hadīth was instilled in my heart. This 
was when I was almost ten years old.’” 


Imām Sāhib rahimahullāh travelled to different 
cities for the sake of Hadīth. In the course of 
these journeys he had to experience poverty, he 
had to eat the leaves of trees and grass; but this 
did cause him to waver in the least. 


Memory 


Allāh ta‛ālā blessed him with an extraordinary 
memory. ‛Allāmah Qastalānī rahimahullāh relates 
that Imām Sāhib rahimahullāh memorized 70 000 
Ahādīth when he was still a young boy. 
(Muqaddamah Nasr al-Bārī, p. 35) 


Merits 


He is enumerated among those practising ‛ulamā’ 
whose mere mention causes the descent of mercy. 
He used to fast continuously. He used to remain 
hungry to the extent that his appetite decreased 
until he would eat just one date or almond. His 
eating so less was because of his asceticism and 
bashfulness before Allāh ta‛ālā to go to the toilet. 
(Tabaqāt) 


His salāh 


Ghanjār writes that Bakr ibn Munīr said: 
“Muhammad ibn Ismā‛īl Bukhārī was occupied in 
salāh one night when a scorpion stung him 
seventeen times. When he completed his salāh, 
he said: ‘Check what was stinging me.’” (Siyar 
A‛lām an-Nubalā’, vol. 12, p. 441) 
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The book Tabaqāt ash-Shāfī‛īyyah adds to the 
above incident by saying that Imām Sāhib 
rahimahullāh neither broke his salāh nor did his 
face change in any way. Instead, he continued his 
salāh as normal. (Tabaqāt ash-Shāfi‛īyyah, vol. 2, 
p. 223) 


Whether it was bitterly cold or raining heavily, 
whether he was on a journey or at home – Imām 
Bukhārī rahimahullāh would perform tahajjud 
salāh under every condition. He would get up at 
night [for worship] but would not disturb his 
attendant into waking up. (Siyar A‛lām an-
Nubalā’, vol. 12, p. 441) 


Teaching Hadīth without taking a wage 


Salīm ibn Mujāhid says: “Imām Bukhārī 
rahimahullāh used to teach Hadīth to people 
solely for Allāh’s pleasure. He would not take 
anything from them.” He also says: “I have not 
seen a jurist and muhaddith like him, nor a 
perfect human being like him as regards piety 
and righteousness.” 


Imām Bukhārī rahimahullāh built a rabāt near 
Bukhārā. Many of his associates and close 
friends gathered to help him, and he personally 
took part in its construction. He placed the bricks 
and other items by his self, and when people said 
that they will do it, he said: “I also need its 
benefits.” He then invited all who were present, 
and they numbered over one hundred. He spent a 
considerable amount of money on them. 
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Pardon 


‛Abdullāh bin Sārifī relates: “I was with Imām 
Bukhārī rahimahullāh when a slave-woman came 
in. She wanted to enter the house, Imām Sāhib’s 
ink-pot was placed in front of him. As she passed 
by, the ink-pot fell. He said to her in an angry 
tone: ‘How are you walking?’ She replied: ‘If there 
is no place to walk, what must I do?’ Instead of 
replying in an angry tone, he said: ‘You may go, I 
have freed you.’ People said to him: ‘She got you 
angry, yet you freed her!?’ I am happy with 
whatever I did because it is better to pardon a 
person [than to become angry].’” (Siyar A‛lām an-
Nubalā’, vol. 12, p. 452) 


His perfect character 


Muhammad ibn Abī Hātim Warrāq relates: “I 
accompanied Hadrat Imām rahimahullāh on a 
journey as an attendant to him. He got up 15-20 
times in the night. On each occasion he would 
light the fire himself, make some marks on the 
Ahādīth, and would also take a rest in-between. 
He would then perform tahajjud salāh in the last 
part of the night. But he would not wake me up 
[because he did not want to disturb my sleep].” 


Imām Bukhārī rahimahullāh said: “Every 
essential thing is found in the Qur’ān and 
Sunnah.” 


Note: This is why there is no need for a new 
Prophet. The Dīn has been perfected. 
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Imām Bukhārī rahimahullāh was extremely 
bashful, brave, generous, an ardent worshipper, 
an ascetic, and noble-minded. He always 
remained aloof from the rulers and wealthy 
people. (Tārīkh Hadīth wa Muhaddithīn) 


Importance to the Qur’ān 


He used to read one third of the Qur’ān in the 
nights of Ramadān in salāh for his friends. In this 
way, he used to complete one Qur’ān every three 
nights. He used to say: “Du‛ā is accepted at the 
completion of the Qur’ān.” 


Before recording any Hadīth in his Sahīh Bukhārī, 
he would take a bath and perform two rak‛ats of 
salāh as gratitude. 


Note: This is the reason for the universal 
acceptance of Sahīh Bukhārī. 


Importance to eating halāl 
He used to eat from the wealth of his father 
because it was halāl. His father used to say: “I do 
not think I have even a single dirham in my 
wealth which could be doubtful.” (Tabaqāt) 


Statements 


1. “Those who praise me and those who criticize 
me are the same to me.” 


Note: Glory to Allāh! What a high level of 
accepting the decree of Allāh ta‛ālā he had! This 
is the highest level in the Tarīq of the Sufis. 
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Hadrat Maulānā Rashīd Ahmad Gangohī 
rahimahullāh described this condition in a letter 
which he wrote to Hadrat Hājī Imdādullāh Sāhib 
rahimahullāh. 


2. “I am confident of meeting Allāh ta‛ālā in a 
condition wherein He will not question me about 
backbiting anyone.” 


Note: This shows his perfect taqwā and lofty 
asceticism in the sense that despite suffering so 
much at the hands of people, he did not backbite 
anyone. This is a sign that he was a siddīq. 
‛Allāmah Sha‛rānī rahimahullāh says that saving 
one’s self from backbiting is from among the 
traits of the siddīqīn. 


3. People used to say to him: “You must make 
du‛ā against your enemies who are wronging you 
and making false accusations against you.” He 
would reply: “Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: ‘Remain patient until you meet me at 
the Haud-e-Kauthar (the Fountain of Abundance 
in Paradise).’ He also said: ‘When a person makes 
du‛ā against his oppressor, he has taken a sort of 
requital.’ That is why I do not do anything – I 
hand over the matter to Allāh ta‛ālā.” 


Note: Glory to Allāh! Look at how firmly he 
adhered to the Sunnah. This is how he was 
blessed with the rank of being a siddīq, and his 
book [the Sahīh Bukhārī] received the honour of 
being the most authentic book after the Book of 
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Allāh. This is the bounty of Allāh ta‛ālā which He 
bestows to whomever He wills. 


Imām Bukhārī is put through a test 


Imām Bukhārī rahimahullāh left Nīshābūr for his 
hometown [Bukhārā]. When the people of 
Bukhārā heard of his imminent arrival, they were 
overjoyed and they raised pavilions and pitched 
tents for several miles. The entire city came out to 
receive him, and they brought him into the city 
with absolute reverence and honour. 


Imām Bukhārī rahimahullāh began conducting 
Hadīth lessons in Bukhārā, and those who were 
thirsty for knowledge attended his lessons in 
droves. But those who were envious of him did 
not leave him here also. Acting on the advice of 
some envious people, the governor of Bukhārā, 
Khālid ibn Ahmad Dhuhalī, sent a request to 
Imām Bukhārī rahimahullāh asking him to come 
to his palace and teach his sons the Bukhārī 
Sharīf and history. But Imām Bukhārī sent a 
verbal reply with the messenger saying: 


  نِيطِلاَ السابِوبى أَلَ إِهلَمحا أَلَ وملْعِ الْلُّذِلَا أُ


“I will not denigrate knowledge by taking it to the doors 
of the rulers.” 


Anyone who wants to study must come to me. 


The governor sent another message saying: “If 
you cannot come, then set aside a special time for 
them wherein others are not present with them.” 
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Imām Sāhib rahimahullāh was not happy about 
this arrangement and said: “The Ahādīth of 
Rasūlullāh sallallāhu ‛alayhi wa sallam are 
equally for the entire ummah. I cannot deprive 
anyone from hearing them. If you do not approve 
of this reply, you can issue an [official] order for 
me to stop my lessons so that I can present it as 
an excuse before Allāh ta‛ālā.” 


The governor was most displeased by this answer. 
Those who were jealous of Imām Sāhib 
rahimahullāh instigated the governor into 
slandering him about his beliefs and accusing 
him of being a bid‛atī (one who commits 
innovations in Islam). The governor then ordered 
him to leave Bukhārā. Imām Sāhib rahimahullāh 
was very much pained, and made this du‛ā 
against his opponents: 


  أللهم أرهم ما قصدوني في أنفسهم وأولادهم وأهاليهم


“O Allāh! Just as they have willed to disgrace me, 
cause disgrace to their selves, their children and their 
families.” 


Consequently, before one month could pass, the 
caliph of the Muslims became angry with this 
governor over some reason and dismissed him. 
The caliph sent a new governor and instructed 
him to humiliate the dismissed governor by 
seating him on a donkey and parading him 
through the city. He was then imprisoned and 
died a short time later in a despicable and 
humiliating way. Moreover, the governor’s 
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accomplices such as Hurayth ibn Warqā’ and 
others experienced different calamities and were 
destroyed. 


A Hadīth Qudsī states: 


 من عادى لِي ولِيا فَقَد آذَنته بِالْحربِ


“I [Allāh] declare war on the one who has any enmity 
for My walī (close friend).” 


Nevertheless, Imām Bukhārī rahimahullāh left 
and proceeded to Beykand. But he was opposed 
here as well, so he did not feel it appropriate to 
continue living here. In the meantime, the people 
of Samarqand invited him. He accepted their 
invitation and proceeded for Samarqand. A place 
called Khartang fell on the way. He had some 
relatives who lived there. Because it was the 
blessed month [of Ramadān], he decided to stay 
over. While in Khartang, he received a message 
from some people in Samarqand informing him 
that the situation there was not conducive 
because people were having certain differences. 
Imām Bukhārī rahimahullāh made the following 
du‛ā in tahajjud during the last ten days of 
Ramadān: 


إِلَي نِيفَاقْبِض تبحا ربِم ضالأَر لَيع اقَتض مأَلَّلهك 


“O Allāh! The land has become constricted upon me 
despite its vastness. So take me away to Yourself.” 
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The people of Samarqand made investigations 
about the objections against Imām Bukhārī 
rahimahullāh and realized that they were wrong. 
So they all sent a collective invitation to him. 
Imām Sāhib rahimahullāh asked for a steed, he 
walked a few feet with support from two people, 
and said: “I am getting weaker.” He then made a 
du‛ā and lied down. Perspiration began flowing 
from his blessed body and he passed away. He 
thus lived a life of thirteen days short of 62 years, 
and the great sun of knowledge and acumen 
passed away on the night of ‛Īd al-Fitr 256 A.H. 
He was the sun who had illuminated countless 
hearts and minds among the masses and elite of 
Bukhārā, Samarqand, Baghdad and Nīshāpūr. 


Note: Today, the entire world is illuminated by his 
contribution. 


This embodiment of light and miracles was buried 
in Khartang on the day of ‛Īd al-Fitr, on a 
Saturday, after the zuhr salāh. (Muqaddamah 
Nasr al-Bārī, vol. 1, p. 44) 


Written works 


His most important written work is the Bukhārī 
Sharīf, whose full name is: 


 الجامع الصحيح المسند من حديث رسول االله صلى االله عليه وسلم وسننه وأيامه


Imām Bukhārī rahimahullāh says: “I compiled 
this book in the Musjid-e-Harām, and before 
entering each Hadīth, I would make istikhārah 
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(seeking goodness from Allāh ta‛ālā) and perform 
two rak‛ats of salāh. Once I was fully satisfied 
about the authenticity of a Hadīth, I would record 
it in my book. 


Bukhārī Sharīf has numerous merits. Abū Zayd 
Marwazī rahimahullāh relates: “I was sleeping in 
the area between the Hajar-e-Aswad and Maqām-
e-Ibrāhīm when I saw Rasūlullāh sallallāhu 
‛alayhi wa sallam in a dream. He said: ‘O Abū 
Zayd! For how long are you going to continue the 
book of Imām Shāfi‛ī? When will you start 
teaching my book?’ I asked: ‘Hadrat, which is 
your book?’ He replied: ‘The al-Jāmi‛ as-Sahīh of 
Muhammad ibn Ismā‛īl al-Bukhārī.’” 


Hāfiz Ibn Kathīr rahimahullāh says that a drought 
comes to an end by reading Bukhārī Sharīf, and 
rains come down through the blessing of 
completing it during a drought.1 


                                       


1 Maulānā Taqī ad-Dīn Nadwī Mazāhirī Nadwī: Muhaddithīn-
e-‛Izām aur unke ‛ilmī kārnāme, p. 123). 
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Hadrat Abū Zakarīyyā Yahyā ibn Mu‛ādh 
al-Wā‛iz ar-Rāzī rahimahullāh 


Name and lineage 


His name is Yahyā, his father’s name is Mu‛ādh, 
his kunnīyyat is Abū Zakarīyyā, and his title is al-
Wā‛iz. He lived in Balkh for quite some time, then 
settled down in Nīshāpūr, and remained there 
until his end. 


Statements 


1. “The submission and surrender of sinners is 
more liked [by Allāh ta‛ālā] than the pomp and 
show of the obedient ones.” 


2. “There is nothing worse than considering a sin 
to be insignificant. So do not even have thoughts 
of belittling a sin. You should rather think about 
who you are disobeying.” 


3. “When Allāh ta‛ālā befriends a person, He 
causes his heart to be occupied with Him.” 


4. “The person who sees something other than 
friendship in his friend has not looked at his 
friend, but looked at something else as his 
friend.” (Nafahātul Uns, p. 210) 


5. He used to say to his companions: “Stay away 
from three types of people: (1) heedless ‛ulamā’, 
(2) duping qurrā’ (plural of qārī), and (3) ignorant 
Sufis who became engrossed in worship before 
learning the essentials of Dīn.” 
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6. “The person who does not benefit from his 
shaykh’s actions will not benefit from his 
statements as well.” 


7. “A person’s Dīn will remain deficient as long as 
his heart is attached to love of this world.” 


8. “A sincere friend is neither a show off nor a 
hypocrite. But there are very few friends who 
possess these characteristics.” 


9. “The practising ‛ulamā’ are more kind and 
affectionate to the ummah of Muhammad 
sallallāhu ‛alayhi wa sallam than their parents.” 
Someone asked him: “How is this?” He replied: 
“Their worldly parents will protect them from the 
fire of this world, while these ‛ulamā’ safeguard 
them against the fire of the Hereafter and its 
torments.” 


10. “The masses will be in need of the ‛ulamā’ 
even in Paradise.” Someone asked him: “How is 
this?” He replied: “It will be said to the masses in 
Paradise: ‘Express your desire for whatever you 
want.’ They will not know what to do, so they will 
say: ‘We are going to ask our ‛ulamā’.’ Obviously 
this shows the high rank and respect of the 
‛ulamā’.” 


Note: In other words, just as the masses are 
dependent on the ‛ulamā’ to solve their issues 
(masā’il) in this world, they will need the 
guidance of the ‛ulamā’ in Paradise with regard to 
its rewards and bounties. 
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11. “Remain in the company of the dhākirīn 
(those who engage in Allāh’s dhikr) because they 
are workers and guards at the door of the King 
[Allāh ta‛ālā].” 


Note: In other words, if you remain in their 
company and keep them happy, there will 
certainly come a time when they will convey you 
to the King. 


12. “Allāh ta‛ālā will expose in public the person 
who cheats Him in privacy.” (Tasawwuf kā 
Encyclopaedia, p. 79) 


Demise 


He passed away in Nīshāpūr in 258 A.H. 
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Hadrat Imām Muslim rahimahullāh 


Name and lineage 


His name is Muslim, his father’s name is Hajjāj, 
his title is ‛Asākir ad-Dīn, and his kunnīyyat is 
Abul Husayn. His lineage goes up to the famous 
Arab tribe, Qushayr. 


Birth 


He was born in 204 A.H. (Siyar A‛lām an-Nubalā’, 
vol. 12, p. 558) But in the introduction to his 
book, Jāmi‛ al-Usūl, Ibn Athīr considers the year 
206 A.H. to be more correct. (Muhaddithīn-e-
‛Izām, p. 143) 


Journeys for the sake of Hadīth 


The science of Hadīth had become most popular 
around the time when Hadrat Imām Muslim 
rahimahullāh was born. He was fortunate to have 
been born in Nīshāpūr which, at the time, was 
the centre of Hadīth. 


He commenced listening to Hadīth when he was 
fourteen years old. He had opportunities to 
commence earlier, but it seems he deferred it 
until he acquired full capabilities in this regard. 
We can gauge from this that he entered this field 
after observing its pros and cons, and intricacies. 


Teachers 


There are very few details with regard to his early 
life. However, senior Hadīth imāms like Is-hāq ibn 
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Rāhwayh and Imām Dhuhalī were present in 
Khurāsān and Nīshāpūr. 


He went to Baghdad on several occasions and 
conducted lessons there. His final journey to 
Baghdad was in 259 A.H., and he passed away 
two years thereafter. He heard Hadīth from the 
scholars of Baghdad, e.g. Muhammad ibn 
Mihrān, Ghassān, etc. In Iraq, he studied under 
Imām Ahmad ibn Hambal rahimahullāh and 
‛Abdullāh ibn Maslamah. In the Hijāz, he 
obtained narrations from Sa‛īd ibn Mansūr and 
others. And in Nīshāpūr, he benefited 
tremendously from Imām Bukhārī rahimahullāh. 


Acknowledgement of his merits 


Thousands of erudite scholars were born in that 
era, many of whom had the honour of studying 
under Imām Muslim rahimahullāh. However, his 
natural capabilities and powerful memory 
completely astonished the people, and a great 
imām like Is-hāq ibn Rāhwayh made the following 
prediction about him: “Allāh alone knows what 
heights he will reach.” 


Character, habits, piety 


Imām Muslim rahimahullāh never backbit anyone 
nor was he vulgar and abusive towards anyone 
during his entire life. He was extremely respectful 
of his teachers. When he went to Nīshāpūr, he 
used to regularly attend the classes of Imām 
Bukhārī rahimahullāh. One day, he was so much 
affected by his insightful knowledge, asceticism 
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and piety, that he could not help but kiss him on 
his forehead, and he said: 


  يا أستاذ الأستاذين وسيد المحدثين وطبيب الحديث في علله


“O teacher of teachers, chief of the muhaddithīn, 
and physician for the ailments of Hadīth, extend 
your feet.” 


His madh-hab 


It is quite difficult to ascertain his madh-hab. 
Hadrat Maulānā Muhammad Anwar Shāh Sāhib 
rahimahullāh says: “We do not know his madh-
hab because the chapters of Sahīh Muslim were 
not arranged by the author himself. It is therefore 
difficult to ascertain his madh-hab.” Nawāb 
Siddīq Hasan Sāhib says that he was a Shāfi‛ī. 
(Muhaddithīn-e-‛Izām, p. 193) 


Demise 


Someone asked him about a Hadīth on one 
occasion, and coincidentally, he could not 
remember it. He went home and became fully 
occupied in searching for it. While he was busy, a 
basket of dates was presented to him. He 
continued eating until he ate everything. He was 
so engrossed in his inquiry, that he did not even 
realize he ate all. Anyway, he found the Hadīth, 
but he felt uncomfortable because of over-eating. 
This eventually led to his illness. He passed away 
on the 25th of Rajab 261 A.H. on a Sunday. He 
was buried outside Nīshāpūr in Nasīrābād. May 
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Allāh ta‛ālā illuminate his grave. (Naf‛ul Muslim 
Sharh Sahīh Muslim, p. 65) 
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Hadrat ‛Abdullāh ibn Khubayq Antākī 
rahimahullāh 


Name and lineage 


His name is ‛Abdullāh, his kunnīyyat is Abū 
Muhammad, and his father’s name is Khubayq. 
‛Allāmah Sha‛rānī, the author of Tabaqāt Kubrā, 
says that his name is Hanīf. 


Merits 


He is from the rank of the Sufis. He was a great 
ascetic, very particular about consuming halāl, 
and a pious person in every situation. He was 
from Kūfah but settled down in Antokia. He 
followed the way of Hadrat Sufyān Thaurī 
rahimahullāh in tasawwuf, and used to spend his 
time with the latter’s murīds (disciples). 


Statements 


1. Fath ibn Shanjazaf narrates that ‛Abdullāh ibn 
Khubayq said: “O Khurāsānī! There are only four 
things which are worthy of attention; there is 
nothing apart from these: (1) eyes, (2) tongue, (3) 
heart, (4) desires of the self. Monitor your eyes – 
they must not look at anything unlawful. Monitor 
your tongue – do not say anything regarding 
which Allāh ta‛ālā knows that it is not in your 
heart. Monitor your heart – it must not bear any 
malice and hatred for any Muslim. Monitor your 
desires – do not desire any evil. If you do not have 
these four qualities, you must conclude that you 
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are a wretched person. So you must throw sand 
on your head.” 


Note: Unfortunately, no attention is given to these 
qualities. Consequently, the conditions are getting 
worse by the day. 


2. “Because a person has no affinity with Allāh 
ta‛ālā, people do not have affinity with him. If a 
person becomes attached to Allāh ta‛ālā, all the 
people will become attached to him.” 


3. “The most beneficial fear is the one which 
restrains you from sin. The most beneficial hope 
is the one which makes good deeds easy for you.” 
(Tasawwuf kā Encyclopaedia, p. 84; Risālah 
Qushayrīyyah) 


4. “When a qārī of the Qur’ān goes towards a sin, 
the Qur’ān calls out from his chest: ‘Is it for this 
that you abandoned me?’ If the sinner were to 
hear this voice, he would die out of shame and 
modesty before Allāh ta‛ālā.” 


Note: What an admonitory statement! This is 
similar to seating a respectable and honourable 
person in your house, and then humiliating and 
disrespecting him by going against his orders. 


5. “We have heard that an ‛ālim of the Banū Isrā’īl 
used to say: ‘O my Allāh! I am disobeying You so 
much but You are not punishing me.’ So Allāh 
ta‛ālā sent revelation to a Prophet of the Banū 
Isrā’īl to convey to him this message: ‘I am 
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punishing you so much but you are not realizing 
it. Have I not snatched away the sweetness of 
your private conversations [du‛ās, etc.] from you? 
Is this not a punishment?’” 


Note: Unfortunately no one in our times considers 
this to be a punishment. In fact, if wealth is 
obtained in unlawful ways by committing 
thousands of sins, and the person’s Dīn 
disappears in the process, he will consider this 
too to be a grace from Allāh ta‛ālā. And if he has 
contact with a buzurg (pious personality), he will 
consider his wealth to be the result of the 
acceptance of the buzurg’s du‛ā and the blessing 
of his special attention. He does not fear that this 
wealth may well be a respite. It is therefore 
essential to rectify such thoughts about the 
buzurgs. May Allāh ta‛ālā rectify and reform us 
all. Āmīn. 


6. “When you are not obedient to your Benefactor, 
how will you be nice to the one who ill-treats 
you?” (Tabaqāt, vol. 1, p. 71) 


Demise 


He passed away in 260 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 ‛Allāmah Dhahabī: Tārīkh al-Islam, vol. 4, p. 499. 
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Hadrat Abū Yazīd Tayfūr ibn ‛Īsā 
Bustāmī rahimahullāh 


Name and lineage 


His name is Tayfūr, his father’s name is ‛Īsā, his 
grandfather’s name is Sharosān, and his 
kunnīyyat is Abū Yazīd. 


Merits 


He was considered to be the chief of the ‛ārifīn 
and the ascetics of his time. He enjoyed immense 
acceptance by the people. His grandfather, 
Sharosān, was a Magean but embraced Islam 
later on. 


Statements 


1. “My happiness lies in fearing Allāh ta‛ālā 
because if I am not secure from His punishment, 
how can I be happy?” 


Note: In other words, happiness is in fearing Allāh 
ta‛ālā, and not in being unafraid. 


2. “O Allāh! There is nothing to be astonished 
about if I love You because I am a poor slave. But 
if You love me, it is most surprising because You 
have power over everything.” 


3. Someone said to him: “You are able to fly!” He 
replied: “It is not something to be astonished 
about because birds which eat carrion also fly in 
the air. So what exclusivity and miracle is it in 
me?” 
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4. Someone asked him: “Tell us what the Ism-e-
A‛zam (the unique name of Allāh ta‛ālā) is?” He 
replied: “It cannot be specified. All you have to do 
is empty your heart for the oneness of Allāh 
ta‛ālā. Once you have achieved this, you can 
make du‛ā to Him with any of His names and He 
will accept your du‛ā.” 


5. “Some of Allāh’s servants walk on water, but 
they are of no rank in Allāh’s sight. As you know, 
some people have been given the supernatural 
feat of being able to fly. But do not be deceived by 
this feat until you check if he upholds the orders, 
prohibitions and limits of the Sharī‛ah.” (Siyar 
A‛lām an-Nubalā’) 


Note: Glory to Allāh! Look at how he explained the 
sign of wilāyat and buzurgī (being a close friend of 
Allāh ta‛ālā). This has to be born in mind 
especially in our times so that we can 
differentiate between a walī and a non-walī. If he 
does not follow the dictates of the Sharī‛ah, his 
flying is not a karāmat (supernatural feat) but 
istidrāj (respite given by Allāh ta‛ālā until the 
person is given his punishment in full if he does 
not mend his ways). 


6. “I spent thirty years in mujāhadah (striving and 
toiling) and I found knowledge and following it to 
be the most difficult for a person.” 


Note: This shows the greatness of knowledge, but 
its importance has decreased in the minds of 
people. 
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7. “Allāh ta‛ālā showered His bounties on His 
servants so that they may turn to Him. 
Unfortunately they became engrossed in them 
and became heedless of Allāh ta‛ālā.” 


8. “O Allāh! You created this creation [man] 
without any action of his, and You made him 
responsible for a serious trust. If You do not help 
him, who is there who will help him?” 


Note: Glory to Allāh! This is a statement which 
portrays real servitude. It is the fruit of deep 
knowledge and ma‛rifat. 


9. Someone asked him about what is Sunnah and 
what is a farīdah (an essential duty). So he said: 
“Sunnah is to cast aside the world completely. 
And it is a farīdah to remain in Allāh’s ma‛īyyat 
(in close proximity with Allāh ta‛ālā). This is 
because the Sunnah in its entirety teaches 
casting aside the world, while the Qur’ān in its 
entirety guides us towards suhbat-e-Maulā (being 
in the companionship of Allāh ta‛ālā).” 


Note: In other words, we must have full conviction 
in the ma‛īyyat of Allāh ta‛ālā at every breath. 


10. “I saw Allāh ta‛ālā in a dream, so I asked 
Him: ‘How can I reach You?’ Allāh ta‛ālā said: 
‘Separate yourself from your nafs and come to 
Me.’” 
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11. Someone asked him: “What is the description 
of an ‛ārif?” He said: “He is like the people of Hell 
who will neither die nor live.” 


Note: This means that an ‛ārif remains between 
fear and hope (khauf wa rajā’). 


12. He was asked about a mutawādi‛ (humble 
person), so he said: “A mutawādi‛ is one who 
neither sees any position for himself nor any 
condition. And he does not find anyone worse 
than him from the creation.” 


13. An ‛ālim and jurist of the city went to him and 
asked: “From whom and from where did you 
acquire this knowledge?” He replied: “This 
knowledge of mine is a gift from Allāh ta‛ālā and 
it is from Him. And it is from that path regarding 
which Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: ‘When a person practises on his knowledge, 
Allāh ta‛ālā will make him inherit knowledge 
which he did not have.’” On hearing this, the 
jurist remained silent. 


Demise 


He passed away in 261 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 66) 
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Hadrat Abul Fawāris Shāh ibn Shujā‛ 
Kurmānī rahimahullāh 


Name and lineage 


His name is Shāh, his kunnīyyat is Abul Fawāris, 
and his father’s name is Shujā‛ Kurmānī. 


Merits 


He was a shaykh-e-Tarīqah and one of the 
companions of Abū Hafs quddisa sirruhu. He was 
also a class fellow of Shaykh Abū Turāb 
Nakhshabī, Shaykh ‛Abdullāh and others. He has 
the honour of being the teacher of Abū ‛Uthmān 
Hiyarī rahimahullāh. He would always wear a 
cloak and would sometimes wear an embossed 
sheet. He was a man of great piety.  


Khwājah Yahyā ‛Ummār quddisa sirruhu says: “In 
those days, a person who was a king and had a 
throne was referred to as a ‘shāh’. Shaykh Abū 
Hafs rahimahullāh was in Nīshāpūr one day when 
Shāh Shujā‛ stood up in front of him. Shāh Shujā‛ 
was wearing a cloak at the time. He asked him 
certain things, so Shaykh Abū Hafs raised his 
head to look at him and noticed that he was 
wearing a cloak. So he said: ‘By Allāh, you are 
Shāh Shujā‛.’ He replied: ‘I am a shāh.’ He thus 
acknowledged that he was a shāh.” 


Shāh Shujā‛ was in his assembly one day when a 
fakir came by and asked for two rotīs, but no one 
gave him. Shāh Shujā‛ said: “Is there anyone who 
will purchase two rotīs in exchange for the fifty 
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hajj which I performed, and I will give the rotīs to 
him?” A jurist who was present there said: “O 
shaykh! You are showing disregard for the 
Sharī‛ah.” He replied: “If I myself have no value 
and worth, how can I attach any value and worth 
to my deeds?” The jurist was silenced. 


Statements 


1. “The person who shut his eyes from the 
forbidden, stopped his nafs from desires, spent 
every moment of his internal self in murāqabah 
(meditation of Allāh ta‛ālā), and imposed his 
external self to follow the Sunnah – his intellect 
and intelligence will never err.” (Nafahātul Uns, p. 
248) 


2. “If a person decides to remain in your company 
but follows you when it is to his liking and goes 
against you when it is not to his liking, then you 
must conclude that he chose to remain in your 
company merely to satisfy his nafs, and he only 
desired the comforts of this world from your 
company.” 


3. “The merits of a person are only with him for 
as long as he does not look at them. In like 
manner, the people of wilāyat (close friendship 
with Allāh ta‛ālā) will have their wilāyat for as 
long as they do not look at it. The moment a 
person looks at his wilāyat and considers himself 
to be a walī, his wilāyat will not remain with him 
any longer.” 
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4. “Love for the auliyā’ of Allāh ta‛ālā is a great 
act of worship. The person who loves the auliyā’ 
has actually loved Allāh ta‛ālā. And Allāh ta‛ālā 
loves the one whom the auliyā’ love.” (Tabaqāt, 
vol. 1, p. 77) 


Demise 


He passed away in 270 A.H. or before 300 A.H. 
May Allāh ta‛ālā shower His mercy on him. 
(Nafahātul Uns, p. 248) 
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Hadrat Abū Hafs ‛Amr ibn Sālim al-
Haddād Nīshāpūrī rahimahullāh 


Name and lineage 


His name is ‛Amr, his father’s name is Sālim al-
Haddād, and his kunnīyyat is Abū Hafs. 


Merits 


He was from among the senior mashā’ikh who 
was an ascetic, ardent worshipper, and a very 
pious and righteous person. When he used to 
engage in Allāh’s dhikr, his condition would 
change completely. Those who were near him 
would notice these changes. 


A treatment for anger 


Sulamī relates: “I heard my grandfather saying: 
‘When Abū Hafs used to get angry, he would start 
talking about good character until his anger 
subsided. He would then revert to his original 
topic of discussion.’” 


Note: Glory to Allāh! What an excellent treatment. 
The fact of the matter is that when a genuine 
seeker desires his rectification and reformation, 
Allāh ta‛ālā – the absolute guide – directs him 
towards a cure and treatment. 


Statements 


1. “If a person does not gauge his actions and 
conditions against the teachings of the Qur’ān 
and Sunnah, and his heart is not concerned 
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about its rectification and reformation, then do 
not include him among the righteous.” 


2. “External good characteristics are indications 
of internal good characteristics.” (Sifatus Safwah, 
vol. 4, p. 118) 


Note: This is why it is said: 


  الظاهر عنوان الباطن


“The external gives an indication of the internal.” 


May Allāh ta‛ālā enable us to rectify our external 
and internal selves. Āmīn. 


3. Someone asked him about the etiquette of the 
Sufis. He said: “(1) To uphold the sanctity of the 
mashā’ikh, (2) good social conduct with one’s 
brothers, (3) advice to juniors, (4) to abstain from 
disputes at times of benefit, (5) to be particular 
about giving preference to others over one’s self, 
(6) to abstain from accumulating wealth, (7) to 
abstain from the companionship of those who are 
not of the Tarīq, (8) to help and assist ones 
brothers in matters of this world and the 
Hereafter. 


Now gauge yourself against these qualities. If they 
are all found in you, then you really are a Sufi.” 
(Tabaqāt, p. 70) 


Note: Glory to Allāh! These eight etiquette are 
excellent. It is essential for not only every sālik 
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but for every Muslim to bear them in mind. Now 
ponder over these principles and check which one 
is against the Sharī‛ah? The merits of each one is 
found in the Qur’ān and Sunnah. May Allāh 
ta‛ālā inspire us all to imbibe these etiquette, and 
may He bless us with His proximity and 
acceptance. 


4. “Sinning is a prelude to kufr (unbelief) just as a 
fever is a prelude to death.” 


5. “Good external character is an indication of 
good internal character.” 


6. “Genuine courage entails being just with 
people but not demanding justice from them.” 
(Tasawwuf kā Encyclopaedia, p. 81) 


Demise 


He passed away in 270 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, p. 70) 
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Hadrat Hamdūn ibn Ahmad al-Qassār 
Nīshāpūrī rahimahullāh 


Name and lineage 


His name is Hamdūn, his kunnīyyat is Abū Sālih, 
his father’s name is Ahmad al-Qassār, and he 
hails from Nīshāpūr. 


Merits 


He is a shaykh and leader of the group of Sufis. 
He would not worry too much about beautifying 
himself externally, but was particular about 
embellishing his internal self and adhering to the 
Sharī‛ah. He remained in the company of Abū 
Turāb and Abū Hafs Nīshāpūrī. He was an abdāl. 


Statements 


1. “The person who is terrified and restless 
because of a calamity is actually accusing Allāh 
ta‛ālā.” (Siyar A‛lām an-Nubalā’, vol. 13, p. 50) 


Note: A calamity is from Allāh ta‛ālā. Why, then, 
should a person complain? Why should he be 
terrified and restless? May Allāh ta‛ālā protect us 
all. Āmīn. 


2. “The person who considers his self to be better 
than Pharaoh’s has displayed pride.” 


3. “The person who studies the lives of the pious 
elders will be blessed with the ability to recognize 
his shortcomings, and will begin to acknowledge 
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that he is far behind the lofty ranks of those who 
were on the true path.” 


Note: This is really a very great benefit of studying 
the lives of the pious elders. A person learns of 
his own shortcomings and faults, and this 
realization becomes a stepping stone to progress 
in rank. Maulānā Rūm rahimahullāh describes 
this as follows: “The one who recognizes and 
realizes his shortcomings and faults will run 
speedily towards perfection.” 


4. Someone asked him: “How is it that the speech 
of the pious predecessors used to be more 
beneficial than our speech?” He replied: “They 
spoke for Islam’s honour, the salvation of people, 
and the pleasure of Allāh ta‛ālā. On the other 
hand, we speak for our own honour, out of quest 
for this world, and to make people our ardent 
followers.” 


Note: Obviously, the fruits of our efforts will 
depend on our intention. Hadrat Maulānā Abul 
Wafā’ Shāhjahānpūrī Sāhib rahimahullāh posed a 
similar question to Hadrat Muslihul Ummat 
Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh 
when he asked: “More talks and lectures are 
delivered in our times as opposed to past times. 
Yet the benefit and effect appear less.” Hadrat 
responded spontaneously: “There is no sincerity.” 
In other words, fewer talks were given in the past, 
but there was sincerity. This is why they were 
more effective. But this is not found today. 
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5. “The beauty of a Sufi lies in his humility. If he 
acts proudly, his pride will be worse than the 
pride of a wealthy person.” 


6. ‛Abdullāh ibn Manāzil asked him for advice, so 
he said: “As far as possible, do not become angry 
because of a worldly thing or matter.” 


Demise 


He passed away in 271 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tasawwuf kā 
Encyclopaedia, p. 86) 
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Hadrat Imām Abū Dā’ūd rahimahullāh 


Name, lineage, birth 


His name is Sulaymān, his father’s name is 
Ash‛ath, and his kunnīyyat is Abū Dā’ūd. He was 
born in Sīstān in 202 A.H. 


Journeys for the sake of knowledge 


There are very few details about his early life, 
however, the era in which he was born was when 
the circle of Hadīth had become very wide. This is 
why he travelled to different lands. He had the 
honour of studying under the famous teachers 
and mashā’ikh of the time. 


Teachers 


It is not possible to count all the teachers under 
whom Imām Abū Dā’ūd rahimahullāh studied. 
According to one estimate, he studied under 300 
teachers and shuyūkh. Hadrat Imām Bukhārī 
rahimahullāh is from among them. 


Asceticism and piety 


He was unique in his acumen, knowledge, 
memorization of Hadīth, asceticism, worship, 
conviction and reliance on Allāh ta‛ālā. There is a 
famous story about him: The kurtah which he 
used to wear had one sleeve which was narrow, 
and the other which was broad. When he was 
asked the reason for this, he said: “I place my 
written documents in one sleeve, this is why I 
made it broad. As for the other one, there is 
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neither any need to have it broad nor any benefit. 
This is why I left it narrow.” 


His walking and demeanour were very similar to 
his teacher’s, Hadrat Imām Ahmad rahimahullāh. 


Acknowledgement of his merits 


The distinguished position which Imām Abū 
Dā’ūd rahimahullāh held as regards knowledge 
and practice was fully acknowledged by the 
‛ulamā’ and mashā’ikh of his time. Hāfiz Mūsā 
ibn Ibrāhīm says: “Imām Abū Dā’ūd rahimahullāh 
was born for Hadīth in this world, and for 
Paradise in the Hereafter. I have not seen anyone 
superior to him.” The following statement of Imām 
Ibrāhīm Harbī rahimahullāh with regard to Imām 
Abū Dā’ūd rahimahullāh is well-known: “Hadīth 
was made soft for him just as steel was made soft 
for Hadrat Dā’ūd ‛alayhis salām.” 


His madh-hab 


The ‛ulamā’ have different views with regard to 
his madh-hab. Some are of the opinion that he 
was a Hambalī while others say he was a Shāfi‛ī. 
However, from a study of his Sunan, it is gauged 
that he was a Hambalī. His Sunan is the most 
important of his written works. 


The status of his Sunan among the Sihāh Sittah 


The compilers of the Sihāh Sittah (six most 
authentic collections of Hadīth) compiled their 
books according to their personal tastes and 
inclinations. Imām Abū Dā’ūd rahimahullāh made 
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the proofs and evidences of the imāms the main 
theme of his book. 


Hadrat Shāh ‛Abd al-‛Azīz rahimahullāh ranks the 
Sunan of Imām Abū Dā’ūd rahimahullāh in the 
second level of Hadīth collections. However, the 
author of Miftāh as-Sa‛ādah ranks them as 
follows: (1) Sahīh Bukhārī, (2) Sahīh Muslim, (3) 
Sunan Abī Dā’ūd. 


Number of narrations 


Imām Abū Dā’ūd rahimahullāh selected 4 800 
Ahādīth from a total of 500 000 narrations. In 
addition to this, it also contains 600 mursal1 
Ahādīth. All the imāms apart from Imām Shāfi‛ī 
rahimahullāh consider mursal Ahādīth to be 
acceptable as proofs. 


Demise 


He passed away in 271 A.H. in Baghdad. 
According to another view, he passed away on a 
Friday in 275 A.H. May Allāh ta‛ālā shower His 
mercy on him. (Muhaddithīn-e-‛Izām, p. 163) 


                                       


1 A mursal Hadīth is one in which the first transmitter, a 
Sahābī, is missing from the chain. 
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Hadrat Imām Ibn Mājah rahimahullāh 


Name, lineage, birth 


His name is Muhammad, his father’s name is 
Yazīd, his kunnīyyat is Abū ‛Abdillāh, his nisbat 
(attribution) is ar-Rib‛ī al-Qazawīnī, and he is 
known as Ibn Mājah. There is difference of 
opinion with regard to Mājah. Shāh ‛Abd al-‛Azīz 
Muhaddith Dehlawī rahimahullāh says that the 
correct view is that it is his mother’s name. 


He was born in 209 A.H. 


Journeys for the sake of Hadīth 


It is estimated that his journeys for Hadīth 
commenced in 230 A.H. This was a time when the 
science of Hadīth had reached its peak. He 
travelled to different cities in search of Hadīth. 
The historian, Ibn Khalikān, writes that he 
travelled to Iraq, Basra, Kūfah, Baghdad, 
Makkah, Shām, Egypt and Rayy for the sake of 
Hadīth. 


Teachers and students 


It is difficult to identify all his teachers, but he 
derived special benefit from Abū Bakr ibn 
Shaybah. The students of Hadrat Imām Mālik 
rahimahullāh and Hadrat Layth rahimahullāh 
were from among his teachers. The list of his 
students is also very long. 
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The ‛ulamā’ acknowledge his merits 


‛Ulamā’ and biographers of every era acknowledge 
his merits, acumen, seniority, and memorization 
of Hadīth. The historian, Ibn Khalikān, describes 
him as follows: 


  كان إماما في الحديث عارفا بعلومه وجميع ما يتعلق


“He was an imām in Hadīth. He had full 
knowledge of its sciences and everything else 
related to it.” 


‛Allāmah Ibn Kathīr rahimahullāh writes: “Abū 
‛Abdillāh Muhammad ibn Yazīd ibn Mājah is the 
author of the famous Sunan. This book is a proof 
of his vast knowledge, insightful actions, and 
emulation of the principles and subsidiary 
matters.” 


The muhaddith, Abū Ya‛lā Khalīlī writes: “Ibn 
Mājah is unanimously accepted as a reliable 
scholar, and he is an accepted authority in the 
memorization and knowledge of the science of 
Hadīth.” 


‛Allāmah Dhahabī rahimahullāh writes: “He was a 
hāfiz-e-Hadīth, a trustworthy narrator, and 
possessed vast knowledge.” 


Hāfiz Ibn Hajar rahimahullāh refers to him as one 
of the imāms, and a hāfiz-e-Hadīth. 
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His madh-hab 


‛Allāmah Tāhir Jazā’irī says that Ibn Mājah did 
not follow any of the ‛ulamā’ and mujtahid imāms. 
However, he was inclined to the views of Imām 
Shāfi‛ī rahimahullāh, Imām Ahmad rahimahullāh, 
Is-hāq, and Abū ‛Ubaydah. In other words, in 
comparison to the madh-hab of the scholars of 
Iraq, he was more inclined to those of the Hijāz. 
This is also gauged from a study of his book. 


Demise 


He passed away on 22 Ramadān al-Mubārak 273 
A.H. May Allāh ta‛ālā shower His mercy on him. 
(Muhaddithīn-e-‛Izām, p. 226) 
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Hadrat Fath ibn Shanjazaf Marwazī 
rahimahullāh 


Name and lineage 


His name is Fath, his kunnīyyat is Abū Nasr, and 
he is from among the early mashā’ikh of 
Khurāsān. He was a resident of Marwaz, a city in 
Khurāsān. Shaykh ‛Abdullāh ibn Ahmad Hambal 
rahimahullāh says: “No person of asceticism and 
lofty spiritual conditions like Fath was born in 
Khurāsān. He lived in Baghdad for thirteen years 
but did not eat any of the foods which were grown 
there. He used to obtain sattū (barley parched 
and ground and made into paste) from Antokia, 
and suffice with it. 


A strange conversation 


When he was in the throes of death, he began 
speaking softly. When people placed their ears 
near him, he was saying: 


كلَيع مِيوجِّلْ قُدفَع ،كإِلَي قِيوش دتاِش إَلَهِي  


“O my Allāh! My desire to come to You has 
intensified, so hasten my coming to You.” 


When people were giving the ghusl (the bath given 
to a deceased person), they noticed that the main 
vein of his shank had protruded and changed 
course to read [the words]: al-fath lillāh (victory is 
for Allāh). 
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Shaykh al-Islam rahimahullāh says: Shaykh 
Ibrāhīm Harbī rahimahullāh related to me saying: 
“I was present at the time, and I personally read 
these words.” His wide acceptance can be gauged 
from the fact that his janāzah salāh was 
performed 33 times because about 30 000 people 
attended his funeral. 


Demise 


He passed away on 15 Sha‛bān 273 A.H. To Allāh 
we belong and to Him is our return. (Nafahātul 
Uns, p. 199) 
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Hadrat Abū ‛Abdillāh Muhammad ibn 
Ismā‛īl al-Maghribī rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
‛Abdillāh, and his father’s name is Ismā‛īl. 


Merits 


He remained in the company of ‛Alī ibn Razīn, 
and was the teacher of Hadrat Ibrāhīm Khawwās 
and Ibrāhīm ibn Shaybān. (Tabaqāt, p. 99) 


He performed hajj on foot several times. He used 
to walk bare-footed in the darkness of the night 
without any fear or hesitation, as though he was 
walking in broad daylight. Other walkers would 
follow him and he would show them the way. 
Although he used to walk barefoot so much, his 
feet were soft and tender like those of a bride. He 
used to bear this striving for Allāh’s sake. (A‛yān 
al-Hujjāj, p. 15) 


He was one of the muhaqqiqīn (erudite research 
scholars) of his time. He explained consistent 
points, and would make du‛ā to Allāh ta‛ālā and 
seek His help in accordance with the Sharī‛ah 
and Tarīqah. 


Statements 


1. “The Ahlullāh (close friends of Allāh ta‛ālā) are 
of three types: 
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1. Those from whom calamities are kept far so 
that calamities do not overpower their 
patience. This is done so that they do not 
consider Allāh’s orders to be unacceptable, 
and their hearts do not have any ill-feelings 
towards His decrees. 


2. Those who are kept far from sinners so that 
their hearts may remain at peace with the 
world. They must be occupied with Allāh 
ta‛ālā in comfort and peace, and they must 
not become despondent and grieved by 
interaction with sinners. 


3. Those who are completely put through 
calamities and difficulties. They are patient 
over all this and pleased with Allāh’s 
decree. Consequently, they love Him more, 
and accept His orders.” 


2. “There are some servants of Allāh ta‛ālā whom 
He honoured repeatedly, bestowed them with 
internal and external knowledge, and made them 
bearers of His dhikr.” 


3. “The best deed is to spend one’s time doing 
deeds in accordance with the Sharī‛ah.” 


Note: Glory to Allāh! What an excellent decision. 
May Allāh ta‛ālā enable us to carry out this best 
of deeds. Āmīn. ‛Allāmah Muhīyy ad-Dīn Nawawī 
rahimahullāh has written in Kitāb al-Adhkār that 
the best condition of a servant is when he is 
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occupied in the dhikr of Allāh ta‛ālā. This is 
because His dhikr is the best of deeds. 


4. “The most despicable person is the poor person 
who shows off for the sake of wealthy people, or 
displays humility for the sake of wealthy people. 
The most honourable is the wealthy person who 
humbles himself before a poor person, and 
protects the poor person’s dignity.” 


Note: This teaching is expressed in the following 
Hadīth: 


  نعم الأمير على باب الفقير


“The best wealthy person is the one who goes to the 
poor.” 


5. “Those who are pleased with their poverty are 
the trustworthy agents of Allāh ta‛ālā on earth, 
they are proofs against their fellow humans, and 
the rest of the creation is safeguarded against 
calamities because of them.” (Hilyatul Auliyā’, vol. 
10, p. 357) 


6. “A Sufi and a fakir is one who has no refuge in 
the world apart from Allāh ta‛ālā.” (A‛yān al-
Hujjāj) 


Note: This was the condition of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. May Allāh ta‛ālā 
bestow this lofty condition to all of us. 
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7. “There are some servants of Allāh ta‛ālā whom 
He bestowed with internal and external 
knowledge. But Allāh ta‛ālā kept them so 
anonymous that they are not listed or mentioned 
among the ‛ulamā’. Peace is really for such 
people, they are the truly guided ones, and it is 
they who are protected against tribulations.” 


Demise 


He passed away in 279 A.H. at the age of 120. He 
was buried with his teacher, ‛Alī ibn Razīn. May 
Allāh ta‛ālā shower His abundant mercy on him. 
(Tabaqāt, p. 79) 
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Hadrat Imām Tirmidhī rahimahullāh 


Name, lineage, birth 


His name is Muhammad, his father’s name is ‛Īsā, 
and his kunnīyyat is Abū ‛Īsā. He was born in 
Tirmīdh in 209 A.H. 


Journeys for the sake of knowledge 


When he reached an age of understanding, he 
was overcome with a desire to learn the science of 
Hadīth. Consequently, he travelled to different 
regions, areas and countries for this purpose. 


Teachers 


Imām Bukhārī rahimahullāh and Imām Muslim 
rahimahullāh are from among his teachers. He 
benefited the most from Imām Bukhārī 
rahimahullāh. ‛Allāmah Dhahabī rahimahullāh 
writes: 


  تفقّه في الحديث بالبخاري


“He acquired a deep understanding of Hadīth 
under Bukhārī.” 


He is listed among the prominent students of 
Imām Bukhārī rahimahullāh. Hākim 
rahimahullāh quotes this statement of Mūsā ibn 
‛Ilk: 


مات البخاري فلم يخلف بخراسان مثلَ أبي عيسى في العلم والحفظ والورع 
 والزهد
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“When Imām Bukhārī departed from this world, he did 
not leave behind anyone like Abū ‛Īsā [Imām Tirmidhī] 
in Khurāsān as regards knowledge, memory, 
asceticism, and abstention.” 


Imām Bukhārī rahimahullāh himself was proud of 
his student. He praised his student’s knowledge 
as follows: 


فَعتا انمِم أَكْثَر بِك تفَعتا انبِيم ت 


“I benefited from you equal to how much you benefited 
from me.” 


Hadrat Maulānā Muhammad Anwar Shāh 
Kashmīrī rahimahullāh says: “This means that 
when an intelligent student poses a question to 
his teacher, he has to think of other sciences, and 
in this way he benefits from the student.” 


Memory 


When Allāh ta‛ālā wills to take some work from a 
person, He provides him with the means for it. 
Just as he had the opportunity of benefiting from 
senior muhaddithīn, Allāh ta‛ālā blessed him with 
a strong memory [to remember what he learnt 
from them]. Abū Sa‛īd Idrīsī says: “The memory of 
Abū ‛Īsā is used as a parable.” 


Piety and asceticism 


His piety and asceticism were of a very high level 
– a level beyond it could not be imagined. He used 
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to cry constantly out of Allāh’s ta‛ālā fear. This 
caused him to lose his eyesight. 


Written works 


He wrote many books, and was quite proficient in 
the fields of fiqh and tafsīr as well. His most 
popular work is his Jāmi‛ [Tirmidhī Sharīf] which 
is included in the syllabus of Dār al-‛Ulūms. He 
also wrote other books such as al-‛Ilal, al-Mufrad, 
at-Tārīkh, az-Zuhd, ash-Shamā’il. 


Demise 


He passed away in 279 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Muhaddithīn ‛Izām, p. 
183) 
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Hadrat Abū Sa‛īd Ahmad ibn ‛Īsā al-
Khazzāz rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is ‛Īsā, and 
his kunnīyyat is Abū Sa‛īd. 


Merits 


He was a resident of Baghdad. He remained in 
the company of Dhun Nūn Misrī rahimahullāh. He 
was the first to delve into the subject of fleeting 
and eternal knowledge. He was a shaykh of the 
Sufis of his time, and an imām of the people in all 
sciences. At the time, he was the most eloquent in 
speech apart from Hadrat Junayd Baghdādī 
rahimahullāh. 


Note: We learn from this that it is not a flaw to 
express what is in your heart in an eloquent 
manner. Rather, it is a sign of perfection. 
Resorting to eloquent speech creates more 
enthusiasm and concentration in the readers and 
listeners. 


Statements 


1. “The person whose internal self is different 
from his beautiful exterior is a useless person.” 


Note: It is essential on every person to try to 
create a harmony between the two. Rasūlullāh 
sallallāhu ‛alayhi wa sallam made du‛ā for the 
goodness of both. He said” 
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  انِيتِي، واجعلْ علَانِيتِي صالِحةًأَلَّلهم اجعلْ سرِيرتِي خيرا مِن علَ


“O Allāh! Make my inner self better than my outer self. 
And make my outer self righteous.” 


2. “In the beginning of repentance (taubah), a 
person first experiences fear. This then turns 
towards hope, followed by the rank of the 
righteous (sālihīn), then the rank of murīdīn 
(those desirous of Allāh ta‛ālā), then the rank of 
mutī‛īn (those obedient to Allāh ta‛ālā), followed 
by the rank of muhibbīn (those who love Allāh 
ta‛ālā), then the rank of mushtāqīn (those 
yearning for Allāh ta‛ālā), followed by the rank of 
auliyā’ (true friends of Allāh ta‛ālā), and finally 
the rank of muqarrabīn (those in close proximity 
to Allāh ta‛ālā).” (Siyar A‛lām an-Nubalā’, vol. 13, 
p. 419) 


3. ‛Allāmah Qushayrī rahimahullāh quotes in his 
book, Risālah Qushayrīyyah, that Abul ‛Abbās as-
Sayyād relates from Abū Sa‛īd Khazzāz who said: 
“I saw Satan in a dream passing by me at a 
distant shore. I shouted out to him saying: ‘Hey, 
come here. Why are you passing by from so far 
away?’ He replied: ‘What can I do to you people? 
You have stayed far away from the thing with 
which I used to deceive people.’ I asked: ‘What is 
that thing?’ He replied: ‘The world.’ He added: 
‘However, there is one subtle thing in you people 
which is in my favour.’ I asked: ‘What is that.’ He 
replied: ‘The companionship of youngsters.’” 


https://nmusba.wordpress.com/







 652 


Note: This shows that we should strictly abstain 
from the companionship of young boys. 


4. “I spent a considerable amount of time with the 
Sufis but no disputes arose between them and 
me.” He was asked: “How come?” He replied: “I 
used to remain with them, but act against my 
nafs.” (Tasawwuf kā Encyclopaedia, p. 99) 


5. “I met a person who appeared to be a majnūn 
(lunatic). So I addressed him saying: ‘O majnūn!’ 
He turned towards me and said: ‘Do you know 
who a majnūn is?’ I replied: ‘No.’ He said: ‘A real 
majnūn is one who takes a step without engaging 
in Allāh’s dhikr.’” 


6. “A person is not blessed with honour as long as 
dhikr is not his food, and the soil is not his bed.” 


7. He was asked: “How is it that the Sufis also 
bear malice and hatred for each other, whereas 
they have no value for positions of authority and 
leadership?” He replied: “Allāh ta‛ālā decreed this 
for them out of ghayrah so that they do not leave 
Him and obtain peace and consolation from 
others. But once they reach perfection in sulūk, 
the malice comes to an end. This is why a kāmil 
person (one who reached the high levels of 
spiritual perfection) does not consider it 
permissible to give vent to his anger on any of the 
creation.” 


Note: Glory to Allāh! What words of cognition 
which are absolutely correct. People generally 
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make this objection about the mutual hatred and 
malice among the Sufis and fakirs. The shaykh 
provided an Allāh-inspired reply to it. May Allāh 
ta‛ālā reward him. 


Demise 


He passed away in 279 A.H. (Tabaqāt) But the 
book, Siyar A‛lām an-Nubalā’ states that he 
passed away in 286 A.H. or 277 A.H. 
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Hadrat ‛Alī ibn Sahl ibn al-At-har 
Asfahānī rahimahullāh 


Name and lineage 


His name is ‛Alī, his father’s name is Sahl, his 
grandfather’s name is al-At-har, and his 
kunnīyyat is Abul Hasan. 


Merits 


He is from the second level of mashā’ikh, and is a 
senior shaykh of Isfahān. He was a student of 
Shaykh Muhammad ibn Yūsuf an-Nahār, and a 
contemporary of Shaykh Junayd rahimahullāh. 
The two used to correspond with each other. He 
also benefited from the company of Hadrat Abū 
Turāb Nakhshabī. He used to engage in a lot of 
spiritual exercises. He would very often abstain 
from food and drink for twenty days at a time. He 
would spend entire nights in worship. He was 
brought up in a very affluent home with many 
comforts and luxuries. 


His open-heartedness 


Shaykh ‛Amr ibn ‛Uthmān Makkī fell into a debt 
of 30 000 dirhams. He came to Shaykh ‛Alī ibn 
Sahl in Isfahān to obtain some money from him. 
After hearing the extent of his debt, Shaykh ‛Alī 
ibn Sahl sent the amount secretly to Shaykh 
‛Amr’s creditor in Makkah. Shaykh ‛Alī then bid 
him farewell with much honour and respect. By 
the time he left Isfahān, his debt had been repaid. 
But because he did not know about it, he was 


https://nmusba.wordpress.com/







 655 


worried about its repayment throughout the 
journey. Once he reached Makkah Mu‛azzamah, 
he came to know of its repayment, and his 
concern disappeared. (Nafahātul Uns, p. 272) 


The Tabaqāt states that he is from among the old 
mashā’ikh of Isfahān, and that he used to 
correspond with Hadrat Junayd rahimahullāh. It 
was his habit to pay off debts for fellow Muslims 
without their knowledge. The creditor would then 
go to the person and say to him: “Your debt has 
been paid off by Allāh ta‛ālā.” The astonishing 
thing about all this is that people only came to 
know of this practice after he passed away. 


Note: Glory to Allāh! These were the true qualities 
of kindness and concern of our elders for their 
Muslim brothers. Moreover, they would neither 
count their favours nor mention them. It also 
shows the sincere relationship which they had 
with Allāh ta‛ālā. They did not bother whether 
people came to know of their acts of kindness or 
not. They had full conviction in reward from Allāh 
ta‛ālā. And this is certainly enough. 


Statements 


1. “It is harām for the heart of an ‛ārif billāh (one 
who has truly recognized Allāh ta‛ālā) to get 
solace from anyone other than Allāh ta‛ālā. If he 
does this, he will be punished.” 


2. He used to say to his companions: “Seek refuge 
in Allāh ta‛ālā from being internally corrupt 
through good deeds.” (Tabaqāt, vol. 1, p. 80) 
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Note: This is because we do not know whether it 
will be accepted by Allāh ta‛ālā or not. 


3. “Allāh ta‛ālā may have given the wealthy people 
exquisite clothing, but he gave the Sufis lustre 
and purity in their clothes which is not found in 
the clothing of the wealthy. In like manner, He 
may have given the wealthy exotic and expensive 
foods, but He gave the Sufis true enjoyment and 
deliciousness in their food.” 


Note: When King Jahāngīr went to visit Hadrat 
Mujaddid Alf Thānī rahimahullāh in Sirhind, he 
presented some food to him. King Jahāngīr said 
to him: “I experienced such enjoyment in this 
khānqāh food which I never experienced from my 
royal kitchen.” Hadrat Muslihul Ummat Maulānā 
Shāh Wasīyyullāh Sāhib rahimahullāh used to 
say to those who used to come to him: “You must 
eat the khānqāh food because there is a special 
effulgence in it.” 


4. “Allāh ta‛ālā will protect us against the decay 
of internal spiritual conditions by virtue of good 
deeds.” 


Note: In other words, He will protect us against 
conceit and arrogance. 


5. He used to say with regard to tauhīd (oneness 
of Allāh ta‛ālā): 


  اَاللهُ قَرِيب مِن الظُّنونِ وبعِيد مِن الْحقَائِقِ
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“Allāh ta‛ālā is near as regards thoughts, but far as 
regards realities.” 


6. “My death is not like yours. It is merely a 
proposal and an acceptance.” And this is how it 
happened. He was seated with a group of Sufis 
when he suddenly said: “Labbayk” and fell down 
dead. 


Note: In others, he received a sudden call to 
come, he said, “Here I am”, and he departed from 
this world. Inspiration is from Allāh ta‛ālā alone. 


Demise 


He passed away in 280 A.H. in Isfahān and was 
buried there. May Allāh ta‛ālā shower His mercy 
on him. (Nafahātul Uns, p. 272) 
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Hadrat Abū Muhammad Sahl ibn 
‛Abdillāh Tusturī rahimahullāh 


Name, lineage, birth 


His name is Sahl, his father’s name is ‛Abdullāh 
Tusturī, and his kunnīyyat is Abū Muhammad. 
He was a contemporary of Sayyid at-Tā’ifah 
Shaykh Junayd rahimahullāh, and one of the 
senior ‛ulamā’ of his time. He delved into the 
subjects of sincerity, spiritual exercises, and 
internal actions. He was born in 203 A.H. and 
lived for 80 years. 


Statements 


1. Someone asked him: “What are the signs of 
wretchedness?” He replied: “(1) When Allāh ta‛ālā 
blesses you with knowledge but not the 
inspiration (taufīq) of practising on it. (2) When He 
enables you to practise on it, He gives you no 
sincerity in your actions. Consequently, your 
deeds go to waste, and are destroyed. (3) He gives 
you opportunities to visit the righteous and 
remain in their company, but not the taufīq to 
accept [their teachings].” 


2. He used to say: 


  ما دمت تخاف الفقر فأنت منافق


“As long as you fear poverty, you will remain a 
hypocrite.” 
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Note: In other words, īmān and ikhlās (sincerity 
and devotion to Allāh ta‛ālā) demand that you 
remain content and happy with whatever Allāh 
ta‛ālā gives you. Anything against this is 
hypocrisy. 


3. “If the sweetness which a Sufi experiences in 
his heart because of praises of people is not 
removed [from his heart], he will never be 
successful.” 


Note: Because this is a sign of self-conceit and 
ostentation. How can a person be successful and 
triumphant in the presence of self-conceit and 
ostentation? 


4. Shaykh Sahl had a young murīd whose beard 
had not appeared as yet. He requested Shaykh 
Sahl for a beard. He said: “Show me with your 
hand how long a beard you want.” When he 
showed him the length which he desired, his 
beard appeared there and then. (Nafahātul Uns, 
p. 225) 


Note: Glory to Allāh! This was a clear karāmat of 
the shaykh and is a genuine reality. The Sharh 
Aqā’id of Nasafī rahimahullāh states: 


قاءِ حلِيالْأَو اتامكَر  


“The karāmāt (supernatural feats) of the auliyā’ are 
genuine realities.” 
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5. “The people are asleep at present. They will 
wake up when they die. When they wake up, they 
will regret, but it will be of not benefit to them.” 


Note: This is a very admonitory statement. May 
Allāh ta‛ālā enable us to practise accordingly. 
Āmīn. 


6. “The person who is free of evil thoughts about 
others will be free from spying. The person who is 
free of spying will be free from backbiting. The 
person who is free of backbiting will be free from 
lying. The person who is free from lying will be 
free from slander.” 


Note: Glory to Allāh! What an excellent sequence. 
He considers evil thoughts about others (sū’ az-
zann) to be the basis of everything else. Allāh 
ta‛ālā too prohibits us from sū’ az-zann before 
prohibiting us from spying and backbiting. Allāh 
ta‛ālā says in Sūrah al-Hujurāt: 


 يآ أَيها الَّذِين آمنوا اجتنِبوا كَثِيرا مِّن الظَّنِّ


“O believers! Abstain from much suspicion.” (Sūrah al-
Hujurāt, 49: 12) 


Imām Ghazzālī rahimahullāh also provides the 
same sequence. He says: “You first get suspicion, 
followed by spying and backbiting.” Hadrat 
Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh liked this sequence of Imām 
Ghazzālī rahimahullāh a lot. 
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7. “A person cannot be eligible for leadership (1) 
as long as he does not keep the people safe from 
his ignorance, (2) he himself does not tolerate 
their ignorance, (3) he does not leave the money 
and wealth which is under their control, and (4) 
he does not spend the wealth which is under his 
control.” 


Note: However, the situation is such that 
although people do not possess these qualities, 
each one seems to be desirous of leadership. 
Some of them even acquire it through deception. 
But the consequences of this is obvious – there is 
corruption everywhere. Allāh ta‛ālā says: “The 
land has become constricted on them despite its 
vastness.” 


8. “One of the characteristics of the siddīqīn is 
that they do not take any oaths – true or false – in 
Allāh’s ta‛ālā name. They neither backbite nor do 
they tolerate any backbiting in their presence. 
The do not eat to their full, and they do not go 
against their word.” 


Note: These are qualities of the siddīqīn but 
people consider them to be trivial. Their entire life 
may pass by, but they will remain totally devoid 
of these qualities. 


9. “We have seven principles: 


1) To hold on firmly to the Book of Allāh 
ta‛ālā. 
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2) To follow the Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


3) To eat what is halāl. 
4) To abstain from causing any harm to 


anyone. 
5) To abstain from sinning. 
6) To repent. 
7) To fulfil rights.” 


Note: These principles are obviously in strict 
accordance with the Sharī‛ah. How, then, can 
tasawwuf be rejected and labelled a bid‛ah!? 


10. “If a person follows the laws of Allāh ta‛ālā 
during times of worldly and religious corruption, 
and times of mutual conflict and disputes; Allāh 
ta‛ālā will make him the imām of his time. People 
will follow him and appoint him as their guide 
whereas he may have been unknown before this.” 


11. “There will come a time when halāl and 
wholesome food will leave the wealthy people, and 
they will acquire harām wealth through unlawful 
means. Allāh ta‛ālā will cause them to commit 
excesses against each other, and present their 
disputes and cases to the rulers. This will cause 
their lives to become unpleasant, their hearts to 
be filled with worldly poverty and need, and their 
enemies to rejoice over their mishaps. It will also 
be a time when slaves and labourers will enjoy 
themselves, while their masters and employers 
will experience difficulty, hardship and fear of 
oppressors. A good life will only be enjoyed by a 
hypocrite who will not bother in the least from 
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where he obtains his wealth, where he spends it, 
and how he is destroying himself in the process. 
It will be a time when the rank of the ‛ulamā’ will 
be like the ignoramuses, their lifestyle will be like 
immoral people, and their death will be like those 
who are astray and confused.” 


Note: We can say with certainty that our time is 
the time as described above. The same 
retrogressive condition is found in the masses 
and ‛ulamā’ as described in this statement. May 
Allāh ta‛ālā protect us all. Āmīn. 


12. “Glad tidings to those who recognized the 
auliyā’ of Allāh ta‛ālā because once these people 
have acquired true ma‛rifat (recognition), the acts 
of obedience which they missed out in the past 
will be made up for. Even if they do not make up 
for the missed good deeds, the least the auliyā’ 
will do for them is intercede on their behalf before 
Allāh ta‛ālā. This is because they [auliyā’] are big-
hearted people.” 


13. “People are denied and deprived of witnessing 
the grand power of Allāh ta‛ālā and of reaching 
Him because of eating harām and oppressing 
Allāh’s creation.” May Allāh ta‛ālā protect us. 


14. “As long as the nafs has the desire to commit 
sin, you must discipline it with hunger and thirst. 
Once the nafs gives up the desire to commit sin 
(i.e. once it becomes nafs-e-mutma’innah), you 
may feed it whatever it desires, and allow it to 
sleep for as long as it desires.” 
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15. “The hearts which are dead can only be 
brought back to life when they engage in the 
dhikr of the Being who is Hayy (the eternally 
living).” 


16. “The person whose īmān becomes perfect does 
not fear anyone apart from Allāh ta‛ālā.” 


Demise 


He passed away in 283 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt Kubrā, vol. 1, 
pp. 66-68) 
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Hadrat Abū Hamzah Muhammad ibn 
Ibrāhīm al-Baghdādī rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Ibrāhīm, and his kunnīyyat is Abū Hamzah. He 
was a jurist and possessed knowledge of the 
Qur’ān. He remained in the company of Surī 
Saqatī rahimahullāh and other similar mashā’ikh. 


Statements 


1. “It is extremely difficult to impose poverty [on 
one’s self]. None but a siddīq can exercise 
patience over it.” 


2. “It is impossible to love Allāh ta‛ālā while not 
engaging in His dhikr. It is also not possible that 
you engage in His dhikr and He does not bestow 
you with the enjoyment of dhikr. Furthermore, it 
is not possible that He bestows you with the 
enjoyment of His dhikr and allows you to become 
occupied with anyone apart from Him.” 


Note: Glory to Allāh! What words of wisdom. May 
Allāh ta‛ālā enable us to engage in His dhikr. 


“When Allāh ta‛ālā opens the door of good for you, 
hold on firmly to it. But you must not look at it 
with conceit nor must you gloat over it. Instead, 
you must remain occupied in showing gratitude 
to the One [Allāh ta‛ālā] who inspired you to do 
good and acts of piety. If you look at it with 
conceit and vex pride over it, you will fall from 
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your lofty position. But if you remain grateful for 
it, you will be given more of it. Allāh ta‛ālā says: 


كُمندلَأَزِي متكَرش لَئِن  


“If you are grateful, I will give you more.” 


This is irrespective of whether it is a physical 
bounty or a spiritual one. 


3. “When a person knows and recognizes the true 
path, it becomes easy for him to traverse it. The 
truth path is the one shown by Allāh ta‛ālā. As for 
the one who learns the true path through proofs 
and evidences, he may err or be correct in 
identifying it. You must understand that there is 
no guide for Allāh’s path apart from following the 
words and conditions of Rasūlullāh sallallāhu 
‛alayhi wa sallam.” (Tabaqāt, vol. 1, p. 85) 


Note: Allāh ta‛ālā explains this fact Himself when 
He says: 


 قُلْ إِنْ كُنتم تحِبونَ االلهَ فَاتبِعونِي يحبِبكُم االلهُ


“Say: If you love Allāh, follow me and Allāh will love 
you.” 


Hadrat Sayyidunā ‛Abd al-Quddūs Gangohī 
rahimahullāh explains this verse as follows in 
Latā’if Quddūsī: 


“My beloved! The following divine decree 
went to those who claim to love Allāh ta‛ālā: 
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 اللهَ فَاتبِعونِي يحبِبكُم االلهُقُلْ إِنْ كُنتم تحِبونَ ا


In other words, O Muhammad! Say to these 
people who are claiming love to say: “If you 
love Allāh, follow me and Allāh will love you.” 


It becomes clear from here that Allāh’s ta‛ālā 
love is dependent on following and emulating 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Thus, a sign of guidance and an indication of 
good fortune is emulation of the Sharī‛ah, 
because it is a portrayal of the inner and 
outer self. The following is most apt: 


“O Sa‛dī! It is impossible to tread on the 
straight path as long as you do not follow 
Hadrat Mustafā sallallāhu ‛alayhi wa 
sallam.” 


“The person who does not find the path of 
Muhammad sallallāhu ‛alayhi wa sallam will 
wander aimlessly near it but will still not 
find it.” 


Demise 


He passed away in 289 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt) 
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Hadrat Abū ‛Abdillāh ‛Amr ibn ‛Uthmān 
Makkī rahimahullāh 


Name and lineage 


His name is ‛Amr, his kunnīyyat is Abū ‛Abdillāh, 
and his father’s name is ‛Uthmān Makkī. 


Merits 


He remained in the company of Sayyid at-Tā’ifah 
Hadrat Junayd Baghdādī rahimahullāh, and met 
Abū ‛Abdillāh Nājī, Abū Khazzāz rahimahumallāh 
and others. He was a shaykh of the Sufis of his 
time and an imām of this group on the principles 
of the Tarīqah. He narrated Ahādīth from Hadrat 
Imām Bukhārī rahimahullāh. 


Statements 


1. “Repentance is compulsory on all sinners 
irrespective of whether their sins are minor or 
major. No one has any excuse for not repenting.” 


Note: This is an excellent word of advice. May 
Allāh ta‛ālā enable us all to practise on it. Āmīn. 


2. “Whatever beauty, glitter, splendour, lustre, 
beauty, light or thoughts come into your heart 
after pondering and reflecting are all against Allāh 
ta‛ālā. This is because He is most powerful and 
all-mighty.” (Tabaqāt, vol. 1) 


3. “Knowledge draws a person from the front 
while fear pulls him back, while the nafs becomes 
lodged in-between the two. It is rebellious, 
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deceptive and deceiving. You should therefore 
safeguard yourself against it. Take cognizance of 
it through the power of knowledge, and prod it 
forward through the threats of fear. Only then will 
you achieve your goal.” (Tasawwuf kā 
Encyclopaedia) 


Demise 


He passed away in 291 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt) 
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Hadrat Abū Is-hāq Ibrāhīm ibn Ismā‛īl 
al-Khawwās rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his kunnīyyat is Abū Is-hāq, 
and his father’s name is Ismā‛īl. 


Merits 


He was a senior person from among those who 
trod the path of tawakkul (total reliance in Allāh 
ta‛ālā), and he held a special position among the 
mashā’ikh. He was one of the contemporaries of 
Hadrat Junayd rahimahullāh and Thaurī 
rahimahullāh. 


Statements 


1. “The person who genuinely possesses 
knowledge is the one who follows knowledge, 
makes use of it, and emulates the Sunnah even 
though he may possess little knowledge of it.” 


2. “The person who trades with capital which 
belongs to someone else is a bankrupt person.” 


3. “The more a person respects Allāh’s ta‛ālā 
orders, the more Allāh ta‛ālā clothes him with His 
honour, and places respect for him in the hearts 
of the believers.” 


4. “A Sufi is defined as a person whose condition 
is the same whether he is experiencing 
constriction and expansion [in sustenance], and 
remains patient over poverty. His minimum trait 
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is one of patience and contentment, he remains 
aloof from affluence, he is used to roughness and 
harsh situations; when you see him, you find him 
to be happy over his poverty and dire situation; 
his daily expenses are weighty on him but he 
does not mention this difficulty to anyone, he 
embraces poverty and looks at it with respect, he 
conceals it to the extent of hiding it from his 
fellow companions as well, and he considers this 
poverty to be Allāh’s ta‛ālā greatest favour on 
him.” 


5. “One of the causes of earning Allāh’s ta‛ālā 
displeasure is when a person expresses scorn for 
this world while his heart loves it dearly.” 


6. “It is better for a person to remain in his own 
old clothes than to wear new clothes which 
belong to others. A truly destroyed person is one 
who reaches near his destination and then gets 
lost.” 


7. “It is obligatory on a murīd to go to such a 
person who exposes his faults to him, shows him 
the ways of improvement, and whose attention 
helps to induce his yearning.” 


8. “Three things can destroy a murīd: (1) love for 
wealth, (2) love for women, (3) love for leadership. 
He must repulse love for wealth through 
abstention, love for women through abstaining 
from following his desires and eating to his full, 
and love for wealth by steadfastness in remaining 
anonymous.” 


https://nmusba.wordpress.com/







 672 


9. “The object of a true murīd is Allāh ta‛ālā, the 
siddīqīn are his brothers, solitude is his house, he 
finds solace in remaining alone, the day causes 
him grief, the night brings him joy, his heart is 
his guide, the Qur’ān is his support, crying is his 
garment, hunger is his gravy, worship is his 
recreation, ma‛rifat is his guard, life is his 
journey, the different times are the stations of his 
life, piety is his path, patience is his duvet, peace 
is his mattress, truthfulness is his conveyance, 
and fear of missing out is his submission.” 


10. “The person who drinks from the glass of 
leadership will be deprived of the sincerity in 
worship and submission [before Allāh ta‛ālā].” 


Demise 


He passed away in 291 A.H. in the Jāmi‛ Musjid 
of Rayy after suffering from a stomach ailment. 
May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt, vol. 1, p. 84) 
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Hadrat Muhammad ibn Nasr Marwazī 
rahimahullāh 


Name and lineage 


His name is Muhammad and his father’s name is 
Nasr. He was an erudite muhaddith and jurist. 
Many senior imāms acknowledged his seniority. 


Engrossment with knowledge and worship 


Together with spreading knowledge, he was an 
ardent worshipper. He used to perform salāh with 
much humility and submission. He was 
performing salāh one day when a bee stung him 
severely on his forehead to the extent that blood 
began flowing onto his face. But he did not move 
in the least. 


The minister, Ismā‛īl ibn Ahmad, relates: “I was 
seated in the court of Samarqand and listening to 
some cases when Muhammad ibn Nasr entered. I 
stood up out of respect for him. When he left, my 
brother, Is-hāq, said to me: “You stood up [out of 
respect] for one of your subjects!?” When I went 
to sleep later on, I saw Rasūlullāh sallallāhu 
‛alayhi wa sallam in a dream and my brother, Is-
hāq, was with him. Rasūlullāh sallallāhu ‛alayhi 
wa sallam came towards me, held me by my side 
and said: 


 كأَخِي لْكم بذَهرٍ، وصنِ ندِ بمحم لَالِكإِجب كنِيب لْكمو لْكُكم تثَب
  .بِاستِخفَافِهِ
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“Your governorship and the governorship of your 
children will remain in tact by virtue of the respect 
which you showed to Muhammad ibn Nasr. And your 
brother’s governorship will disappear because of his 
contempt for Muhammad ibn Nasr.” 


A karāmat of the shaykh 


Muhammad ibn Nasr relates an incident about 
his self: I left Egypt with the intention of going to 
Makkah, and my slave-woman was also with me. 
Coincidentally, our boat sunk, and 2 000 pages in 
which I had recorded Ahādīth were lost. My slave-
woman and I managed to reach an island. We 
could not see any human there, I was overcome 
by severe thirst, but could not find any water 
anywhere. I placed my head on my slave-woman’s 
thigh, lied down, and it was as if I was handing 
myself for death. Suddenly a man appeared, gave 
me some water which I drank and I gave some to 
my slave-woman. The man then disappeared. I 
did not know where he came from and where he 
went. 


Demise 


Hadrat Imām Muhammad ibn Nasr passed away 
in 294 A.H. May Allāh ta‛ālā shower His mercy on 
him. (A‛yān al-Hujjāj, vol. 1, p. 181) 
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Hadrat Abul Hasan Ahmad ibn 
Muhammad an-Nūrī rahimahullāh 


Name and lineage 


His name is Ahmad and his father’s name is 
Muhammad. He is well-known by the titles of an-
Nūrī and Ibn al-Baghawī. His kunnīyyat is Abul 
Hasan. He remained in the company of Surī 
Saqatī and Muhammad ibn ‛Alī al-Qassāb. 


Acceptance of his du‛ās 


Abul Fadl al-Harawī narrates: Ja‛far ibn az-
Zubayr al-Hāshimī related to me thus: “One day, 
Abul Hasan an-Nūrī got into the water to take a 
bath. A thief came, stole his clothes and went 
away. He was still busy bathing when the thief 
came back, and placed the clothes before him. 
The thief’s right hand had become paralysed and 
lifeless. On seeing this, Hadrat Nūrī said: ‘O 
Allāh! He returned my clothes, now You return 
his hand [to its normal state].’ Allāh ta‛ālā 
returned his hand to its normal state, and the 
thief departed.” 


Note: Glory to Allāh! This was a clear karāmat of 
Hadrat Shaykh Nūrī rahimahullāh. But the 
greater karāmat was that he felt sorry for the 
thief, did not exact any revenge from him, did not 
beat him, did not scold him, nor did he hand him 
over to the police. Instead, he made du‛ā for his 
wellness. This was the character of our elders. We 
must ponder and think how far away we are from 
such character. An Arab ‛ālim wrote a book titled, 
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How far are we from the character of the pious 
elders?. It is worth reading this book. By Allāh’s 
grace, it is being translated into Urdu. May Allāh 
ta‛ālā take it to completion. Āmīn. 


Statements 


1. “There are two things which are very rare in 
our times: (1) An ‛ālim who practises on his 
knowledge. (2) An ‛ārif who speaks the facts.” 


2. “Tasawwuf is neither customs nor sciences. It 
entails nothing but good character.” 


3. “The person who does not recognize Allāh 
ta‛ālā in this world will not recognize Him in the 
Hereafter as well.” 


4. “There is an appropriate punishment for each 
thing. The punishment for an ‛ārif is when he 
becomes cut off from the dhikr of Allāh ta‛ālā.” 


 


When Hadrat Nūrī used to enter the musjid of 
Shaunīziyyah, the lamps of the musjid would 
appear dim compared to the lustre on his face. 
This is why he came to be known as Nūrī (from 
nūr which means light). When he used to be in 
the company of people, mosquitoes would not bite 
them. 


It was he who had broken the wine vats of 
Mu‛tadid [the caliph], reprimanded him severely 
and went away to Basra. He only returned to 
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Baghdad after Mu‛tadid passed away. (Tabaqāt, p. 
75) 


Demise 


He passed away in 295 A.H. May Allāh ta‛ālā 
shower His mercy on him. 


https://nmusba.wordpress.com/







 678 


Sayyid at-Tā’ifah Hadrat Abul Qāsim 
Junayd Baghdādī rahimahullāh 


Name and lineage 


His name is Junayd, his father’s name is 
Muhammad, and his kunnīyyat is Abul Qāsim. 


Merits 


He remained in the company of his maternal 
uncle, Surī Saqatī, Hārith Muhāsibī and 
Muhammad ibn ‛Alī al-Qassāb. He is from among 
the imāms and leaders of the Sufis. His speech is 
well received and quoted by all. (Tabaqāt, vol. 1) 


Birth 


He was born in 215 A.H.1 


Impressions of the elders 


Abul Qāsim Ka‛bī narrates that Hadrat Junayd 
Baghdādī rahimahullāh said: “Allāh ta‛ālā sent a 
certain amount of knowledge into this world and 
showed man the ways of acquiring it. That Pure 
Being [Allāh ta‛ālā] gave a considerable share of 
that knowledge to me.” 


He was unparalleled in his worship. The minds 
are confounded and astonished at hearing stories 
about his worship. He used to remain in solitude 
for several hours consecutively, acquiring the joy 


                                       


1 Maulānā Wādih Rashīd Nadwī: Adab Ahl al-Qulūb, p. 71. 
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of conversing with Allāh ta‛ālā and seeking His 
proximity. 


Hadrat Khuldī rahimahullāh says: “I learnt that 
Hadrat Junayd Baghdādī rahimahullāh used to 
perform 300 rak‛ats of optional salāh and 30 000 
tasbīhs daily while he was in his shop. I 
personally heard him saying: ‘For forty years I did 
not formally remove my clothes with the intention 
of lying down.’ It was his practice for about 
twenty years not to eat any food for an entire 
week at a time. Even in this condition, he would 
perform 400 rak‛ats of salāh every night.” 


Abul Muhsin al-Muhallibī rahimahullāh relates: “I 
asked Hadrat Junayd: ‘From where did you 
obtain this knowledge?’ He pointed to a corner of 
his house and said: ‘By presenting myself before 
Allāh ta‛ālā in this corner for thirty years.’” 


Statements 


1. He was asked: “What is the path to gaining 
proximity to Allāh ta‛ālā?” He replied: “(1) To 
make such taubah and have such taqwā which 
puts an end to the intoxication of majesty and 
greatness, and reduces one to servitude and 
slavery [before Allāh ta‛ālā]. (2) To have such a 
yearning which makes you restless to do good 
deeds. (3) To meditate on Allāh ta‛ālā from the 
inner recesses of the heart. These are the means 
to gaining closeness to Allāh ta‛ālā.” 


2. “Zuhd means that your heart must be empty of 
the thing which your hand is empty.” 
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3. “Fear saves you from an evil destiny. 
Submission causes you to desire servitude and 
slavery for Allāh ta‛ālā. Submission and humility 
means your heart must be soft and your head 
must be lowered.” 


4. “Yaqīn refers to firmness in knowledge in which 
there is no possibility of any alteration.” 


5. “Sincerity (ikhlās) is a secret between Allāh 
ta‛ālā and His servant which the angels do not 
know – so they cannot record it, which Satan 
does not know – so he cannot sow the seeds of 
corruption in it, and which the servant’s nafs 
cannot understand – so it cannot become inclined 
towards it.” 


Note: A poet says: “There is such a secret between 
the lover and his beloved that even the kirāman 
kātibīn do not know about it.” 


6. He was asked about hayā’, so he said: 


  اَلْحياءُ رؤيةُ التقْصِيرِ ورؤيةُ الْآلَاءِ تتولَّد مِنها حالَةٌ تسمى الْحياءُ


“Hayā’ refers to having sight of one’s 
shortcomings and Allāh’s ta‛ālā favours. This 
results in a condition known as hayā’.” 


7. Abū Muhammad Harīrī rahimahullāh relates: I 
was at Hadrat Junayd’s side at the time of his 
demise. It was a Friday and he was reciting the 
Qur’ān. I said: ‘O Abul Qāsim! Have mercy on 
yourself [do not strain yourself so much].’ He 
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said: ‘O Abū Muhammad! At present, there is no 
one who is more in need of mercy than myself. 
Allāh ta‛ālā is folding up the pages of my life at 
the moment.’”1 


8. “Tasawwuf refers to purity of the heart with 
Allāh ta‛ālā. And the basis of it is to turn one’s 
gaze away from the world. Just as Hadrat 
Hārithah said: ‘When I turned my face away from 
the world, I got into the habit of remaining awake 
at night and staying thirsty during the day [i.e. 
spending the night in worship and fasting during 
the day].’” 


9. “Being unmindful of Allāh ta‛ālā is worse than 
entry into the Hell-fire.” 


10. When you meet a Sufi, do not engage in any 
academic discussion at the beginning. Instead, 
meet him in a soft and affectionate way. This is 
because he will be uncomfortable with academic 
discussions, while he will be inclined to you when 
you are soft and affectionate. Once you incline 
him towards you, he will listen to you and accept 
whatever academic discussion you have with 
him.” 


11. “If a person claims that Allāh ta‛ālā is his 
refuge and sanctuary, but gets solace from others 
apart from Him, then Allāh ta‛ālā will put him 


                                       


1 Maulānā Sa‛īd ar-Rahmān A‛zamī Nadwī: Tadhkirah Ahl-e-
Dil, p. 13. 
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through calamities, remove His dhikr from his 
heart, and cause him to make dhikr only with his 
tongue. If the person realizes his folly and returns 
to Allāh ta‛ālā, He will remove him from those 
calamities. But if he remains headstrong in his 
attachment to ghayrullāh (others apart from Allāh 
ta‛ālā), He will remove emotions of mercy towards 
him from the creation, and replace it with greed. 
Consequently, people will make demands on him 
to fulfil their rights while their hearts will be 
devoid of mercy for him. This will result in his life 
to be a failure, his death will cause nothing but 
grief and sorrow, and his Hereafter will be 
nothing except regret and remorse.” 


After quoting the above statement, ‛Allāmah 
Sha‛rānī rahimahullāh says: 


 نحن نعوذُ بِااللهْ مِن الركُونِ إِلَى غَيرِ االلهِ تعالَى


“We seek refuge in Allāh ta‛ālā from inclining towards 
anyone apart from Him.”  


Āmīn yā Arhamar Rāhimīn – let it be so, O the 
most Merciful of those who show mercy. 


12. He was asked about an ‛ārif, so he said: “The 
colour of water is according to the utensil in 
which it is. In other words, an ‛ārif’s actions are 
in accordance with the needs of the time. (That is, 
he will choose to do what has the most good, and 
through which he will earn the most reward).” 
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13. “The person who desires his Dīn to remain 
safe, and his body and heart to live with peace 
must not meet with people. This is an era of 
solitude, and an intelligent person in our times is 
one who chooses solitude and aloofness from 
people.” 


Note: Just ponder! If this is the condition of the 
era of Hadrat Junayd rahimahullāh, what can be 
said about our times!? We seek refuge in Allāh 
ta‛ālā. 


14. A person came to him, gave him 500 dīnārs, 
and said: “You must distribute it among your 
associates.” Hadrat Junayd rahimahullāh asked 
him: “Do you have any wealth apart from this?” 
He replied: “Yes.” He asked him: “Tell me, are you 
desirous of more wealth?” He replied: “Yes. I am 
desirous of it.” Hadrat Junayd rahimahullāh said: 
“Then you must take this money because you are 
more in need than us.” Saying this, he returned 
the money to him. 


15. “If you see a Sufi who is very smart externally, 
you must conclude that his internal self is 
empty.” 


Note: Hadrat Hakīmul Ummat Maulānā Ashraf 
‛Alī Thānwī rahimahullāh and Hadrat Muslihul 
Ummat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh used to say this constantly. They 
would speak out against outward beautification 
and adornment. 
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16. “The basis of tasawwuf are the following eight 
qualities of the Prophets ‛alayhimus salām. 


1) Generosity. This was a special trait of 
Hadrat Ibrāhīm ‛alayhis salām. 


2) Acceptance of Allāh’s decree – Hadrat Is-
hāq ‛alayhis salām. 


3) Patience – Hadrat Ayyūb ‛alayhis salām. 


4) Indication (abstaining from speech) – 
Hadrat Zakarīyyā ‛alayhis salām. 


5) Living as a stranger – Hadrat Yahyā 
‛alayhis salām. 


6) Wearing woollen garments – Hadrat Mūsā 
‛alayhis salām. 


7) Travelling – Hadrat ‛Isā ‛alayhis salām 


8) Poverty – Hadrat Sayyidunā Muhammad 
sallallāhu ‛alayhi wa sallam. 


17. “I have not come across anyone who honours 
this world and experiences comfort from it. The 
only one who experiences comfort in this world is 
the one who scorns the world and turns his face 
away from it.” 


18. “When a person opens one door of good 
intention for himself, Allāh ta‛ālā opens seventy 
doors of taufīq (inspiration, the ability to do good) 
for him. When a person opens one door of evil 
intention for himself, Allāh ta‛ālā opens seventy 
doors of disgrace and humiliation on him without 
his even realizing it.” 
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19. “Knowledge has a certain price, so do not give 
it without obtaining its price.” Someone asked 
him: “What is its price?” He replied: “Give it to a 
person who bears it in a good and excellent 
manner, and does not waste it.” 


Note: This shows the great value of knowledge, 
and the reprehensibility of giving it to those who 
do not deserve it. 


20. Someone asked him: “How is it that your 
associates and companions are deprived of the 
wealth which people have?” He replied: “Allāh 
ta‛ālā does not like wealth for them so that they 
do not become inclined towards the creation. If 
they become inclined towards the creation, they 
will be cut off from Allāh ta‛ālā. So Allāh ta‛ālā 
deprives them for their own protection. This is 
why He made Himself their sole purpose and 
objective. (Tabaqāt, vol. 1, p. 82) 


Note: Glory to Allāh! Look at Allāh’s ta‛ālā special 
grace and bounty – He does not let His special 
servants to become attracted towards the 
creation. He wants to make them His own. Some 
pious personalities taught me this du‛ā 
specifically: 


ا لَكلْنعاجا ولَن كُن ماَلَّله  


“O Allāh! You become ours, and make us Yours.” Āmīn 
Yā Rabbal ‛Ālamīn. 
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Hadrat Hakīmul Ummat Maulānā Ashraf ‛Alī 
Thānwī quddisa sirruhu, has three sections in his 
great work, at-Tanbīb at-Tarabī fī Tanzīh Ibn al-
‛Arabī. In the first section, he quotes the 
statements of the erudite Sufis with regard to the 
need for and importance of following the Sharī‛ah. 
We are quoting a few statements of Hadrat 
Junayd Baghdādī rahimahullāh from this book. 


1. “If you see a person sitting cross legged in the 
sky, do not bother to even look at him as long as 
you do not see him adhering strictly to the Qur’ān 
and Sunnah.” 


2. “All paths are sealed to the creation except for 
those who follow in the footsteps of Rasūlullāh 
sallallāhu ‛alayhi wa sallam.” 


3. “If I was the ruler, I would chop off the neck of 
the person who says: 


دوجولَا فَاعِلَ إِلَّا االلهُ\ إِلَّا االلهُلَا م  


“There is no existence except Allāh’s/There is no doer 
except Allāh.” 


Outwardly, this statement is a complete negation 
of all apart from Allāh ta‛ālā and a destruction of 
all laws which people are answerable for. (When 
there is no existence and no doer at all, who will 
be answerable for the rules and regulations?) 


4. Hadrat Junayd rahimahullāh was asked about 
some people who are of the opinion that the laws 
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of the Sharī‛ah do not apply to them. They say 
that the laws of the Sharī‛ah are means to 
reaching a goal [Allāh ta‛ālā], and since they have 
reached Him, there is no need for them to follow 
the laws of the Sharī‛ah. 


Hadrat Junayd rahimahullāh replied: “They are 
true in their claims of reaching, but they have 
reached the Hell-fire. A person who steals or 
commits adultery is better than these people who 
make such claims. If I were to live for a thousand 
years, I will not decrease my [optional] devotions 
in the least without a valid excuse (as for the laws 
of the Sharī‛ah, it is far-fetched to break them 
even an iota).” 


Imām Sha‛rānī rahimahullāh says: “Some ‛ārifīn 
are reported to have said that a sālik reaches a 
certain level which causes taklīf (legal liability) to 
be lifted from him. They are not referring to taklīf 
Shar‛ī but the kulfat (weight, burden) of worship 
(‛ibādat) being lifted from them. In other words, 
they do not become tired and bored with ‛ibādat. 
In fact, there are times when they experience 
such enjoyment from ‛ibādat which their nafs was 
finding difficult previously.” (at-Tanbīb at-Tarabī fī 
Tanzīh Ibn al-‛Arabī, p. 16) 


5. Hadrat Junayd rahimahullāh said: 


 نعِيبةٍ أَراحِدالَةٍ ولَى حع تثْبي ائِيرالْمةً، ورم نعِيبمِ أَروفِي الْي قَلِبني ادِقاَلص
 )٥٤، ص١ جالفتوحات الربانية،. (سنةً
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“A sādiq (genuine truthful servant of Allāh ta‛ālā) feels 
restless forty times in a day. He searches and is 
constantly on the look out for avenues of good and 
where he can get the maximum reward. He will then do 
what earns him the most reward. As for a hypocrite, he 
will remain on one condition for forty years without 
changing in the least. He thinks that if he were to leave 
out a particular form of dhikr, people will speak about it 
and say that he left it out. This is known as ostentation 
which the Ahlullāh safeguard themselves against.” 


 


It is stated in Nafahātul Uns that Hadrat Junayd 
Baghdādī rahimahullāh was asked: “Can a person 
be pardoned without having deeds.” He replied: 
“The deeds are in themselves manifestations of 
pardon. [i.e. the fact that he has been inspired to 
do good deeds is a sign that he has been 
pardoned].” (Nafahātul Uns, p. 245) 


Demise 


He passed away on a Saturday in 297 A.H. His 
grave is well-known in Baghdad and is visited by 
all. May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt) 
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Hadrat Mumshād ad-Dīnaurī 
rahimahullāh 


Introduction 


He held a high position among the Sufis of Iraq, 
and was unique as regards knowledge and merits. 
His karāmāt were obvious and splendid. His 
conditions were very lofty and superior. He 
benefited from the company of Shaykh Yahyā 
Jalā’ rahimahullāh, and was from among the 
contemporaries of Hadrat Junayd Baghdādī 
rahimahullāh. 


Statements 


1. “Paradise and whatever is in it is being shown 
to me for the last forty years. But I did not even 
turn an eye towards it because it is not my 
objective. My sole objective is the Being of Allāh 
ta‛ālā and His pleasure.” 


2. “Absolute ma‛rifat refers to having a genuine 
need for Allāh ta‛ālā.” 


3. “The path to Allāh ta‛ālā is very far and it is 
very difficult to walk with Him. But if He holds us 
by the hand, it becomes very easy for us. In like 
manner, it is difficult to join Allāh ta‛ālā, to be 
patient, and to wait for some time. But if He has 
mercy on us, it becomes extremely easy.” 
(Nafahātul Uns, p. 256) 


Note: Hadrat Maulānā Ya‛qūb Sāhib 
rahimahullāh, the head teacher of Dār al-‛Ulūm 
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Deoband, says: “This path is not just easy, it is 
very easy; but very far. There are just two steps, 
but each step is a hundred thousand stations. If 
a person is guided [by Allāh ta‛ālā], he will cross 
it with one jump. As for the one who is not, he 
will waste his entire life getting caught by just one 
obstacle or thorn in the path.”1 


4. “Whenever I presented myself before any Sufi, I 
would empty myself of all my personal 
inclinations, knowledge and spiritual conditions; 
and go to him with the hope of deriving spiritual 
bestowals and blessings from visiting him and 
speaking to him. This is because if a person goes 
to a buzurg (pious personality) with his own 
‘treasure’, he will be deprived of the blessings of 
visiting the buzurg, sitting in his company and 
conversing with him.” 


5. “I met an old man in the course of my travels 
and journeys. The effects of piety and 
righteousness were visible on him, so I asked him 
for some advice. He said: ‘You must safeguard 
your courage (himmat) because it is the prelude to 
everything. If a person’s himmat is set right and 
he proves true to it, all his actions and conditions 
which follow will be correct.’” 


6. “The best condition is of the person who totally 
removes the habit of looking at people from his 


                                       


1 Aqwāl-e-Salaf, vol. 4, p. 163 – quoted from Maktūbāt 
Ya‛qūbī. 
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heart, safeguards his privacy with Allāh ta‛ālā 
[i.e. fears Him in privacy], and relies on Him in all 
his affairs.” 


Note: Glory to Allāh! What beneficial words of 
advice. May Allāh ta‛ālā enable us to practise. 
Āmīn. 


Demise 


He passed away in 297 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 88) 
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Hadrat Abū ‛Uthmān al-Hiyarī Nīshāpūrī 
rahimahullāh 


Name and lineage 


His name is Sa‛īd, his father’s name is Ismā‛īl, 
and his kunnīyyat is Abū ‛Uthmān.  


He was an imām, muhaddith, orator and leader of 
his time. His title was Shaykh al-Islam. He was 
originally a resident of Rayy, but settled down in 
Nīshāpūr and passed away there. He remained in 
the company of Shāh Kirmānī rahimahullāh and 
Yahyā ibn Mu‛ādh Rāzī rahimahullāh. 


He was born in Rayy in 230 A.H. 


Merits 


Hākim relates: “Our mashā’ikh unanimously 
concur that he was mustajāb ad-da‛wāt (one 
whose du‛ās were readily accepted), an ardent 
worshipper, a fountainhead for the ascetics, and 
one who used to honour and respect the ‛ulamā’.” 
He occupied a distinguished position among the 
senior mashā’ikh. Tasawwuf spread through him 
in Nīshāpūr. 


Statements 


1. Abū ‛Amr ibn Hamdān narrates that he heard 
him saying: “The person who appoints the 
Sunnah as the ruler of his life – i.e. he follows it – 
will speak words of wisdom.” 
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Note: By virtue of practising on the Sunnah, Allāh 
ta‛ālā will bestow him with the ability to speak 
words of wisdom. 


“As for the person who is ruled by his desires, he 
will practice bid‛ah.” 


Note: Obviously, when a person follows his 
desires, the misfortune of this will cause 
darkness in his heart. This will result in his not 
doing any good at all. (Siyar A‛lām an-Nubalā’, 
vol. 14, p. 62) 


2. When his condition changed at the time of his 
death, his son, Abū Bakr, tore his kurtah. He 
opened his eyes and said: “O my son! Acting 
against the Sunnah externally is a sign of internal 
ostentation.” 


The following are some of his beneficial 
statements on the etiquette of companionship. 


1. Abul Hasan al-Warrāq narrates that he said: 
“When you are in the companionship of Allāh 
ta‛ālā, you must bear in mind good manners, 
constant trepidation, and meditation.” 


2. “Be mindful of respect and service (khidmat) 
when in the companionship of the auliyā’.” 


3. “Be one of good character when in the 
companionship of your family.” 
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4. “You must always be pleasant and gracious 
when in the companionship of your brothers 
provided they are not committing any sin.” 


5. “When in the company of ignorant people, 
make constant du‛ā for them and have mercy for 
them.” 


Note: May Allāh ta‛ālā enable us all to practise on 
these words of advice. Āmīn. (Tasawwuf kā 
Encyclopaedia, p. 90) 


6. “A person will only reach the level of perfection 
when four things are equal in his heart: refusal, 
bestowal, honour, disgrace.” 


Note: In other words, he must be fully convinced 
that all are from Allāh ta‛ālā and he must be 
pleased with them. There is a Persian saying 
which translates thus: “It is this level of 
acceptance of Allāh’s decree which is the highest 
and loftiest level of tasawwuf.” 


7. “When I was young, I used to spend my time in 
the service of Hadrat Abū Hafs Haddād 
rahimahullāh. Hadrat scolded me one day and 
said: ‘Go away from here. Do not remain with me.’ 
I walked backwards while my face was towards 
Hadrat. I continued moving backwards until I 
disappeared from his sight. In the meantime, I 
thought to myself that I will dig a hole by Hadrat’s 
door, enter through it, and leave by his 
command. When Hadrat realized this condition of 
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mine, he summoned me close to him and made 
me into one of his special associates.” 


Note: Glory to Allāh! This shows the bond which 
he had with his shaykh from his heart, and his 
total devotion to him. This is why the shaykh 
showered his special attention on him and 
bestowed him with his special proximity. 


8. “There are three reasons for enmity: greed for 
wealth, greed for people’s respect, greed for 
acceptance by people.” 


9. “Fear will convey you to Allāh ta‛ālā. The pride 
and arrogance of your nafs will cut you off from 
Allāh ta‛ālā. As for looking down on people, this is 
an incurable disease.” 


Note: In other words, it will convey one to 
destruction. We seek refuge in Allāh ta‛ālā. 


10. “As long as you are subservient to your 
wishes, you will remain a prisoner. But once you 
hand over all your affairs to Allāh ta‛ālā, you will 
be a free person, and you will experience peace 
and comfort.” 


Note: A poet says: “Those who have been 
martyred by the dagger of submission and 
acceptance [of Allāh’s decree] are given life and 
spirit at every moment from Allāh ta‛ālā.” 


11. “When you go to wealthy people, you must 
maintain your self-respect. When you go to the 
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Sufis, you must humble and lower yourself. This 
is because pride – i.e. self-respect – with wealthy 
people is actually humility. And humbling and 
lowering yourself before the Sufis is an act of 
honour and nobility.” 


12. “The person who remains in the company of 
the auliyā’ will get the inspiration (taufīq) of 
finding the path to Allāh ta‛ālā.” 


13. “When love becomes genuine, adhering to 
etiquette for the beloved becomes firm in the 
lover.” (Tabaqāt, vol. 1, p. 74) 


Demise 


He passed away in 298 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Abul ‛Abbās Ahmad ibn Masrūq 
rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is Masrūq, 
and his kunnīyyat is Abul ‛Abbās. 


Merits 


He was an imām, ascetic and shaykh of his time. 
He was from among the seniors of Tūs, and 
settled down in Baghdad. He remained in the 
company of ‛Allāmah Hārith Muhāsibī 
rahimahullāh, Surī Saqatī rahimahullāh and 
others. 


Definition of tasawwuf 


He defined tasawwuf as follows: “To keep yourself 
separated from unnecessary things, and adhere 
to things which are absolutely essential.” 


Note: Glory to Allāh! What an excellent definition 
of tasawwuf. It is totally in accordance with the 
Sharī‛ah. 


Statements 


1. “It is not appropriate for the sālikīn to listen to 
ghazals (odes, amatory poems) unless they are 
composed by people who are internally and 
externally upright, are of a strong spiritual 
disposition, and have reached a level of perfection 
and leadership in knowledge.” 
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2. “If Allāh ta‛ālā becomes the discipliner of a 
person, there is nothing which can overpower 
him.” 


3. “A believer can only acquire strength through 
the dhikr of Allāh ta‛ālā. This is proven from the 
incident of Hadrat Fātimah radiyallāhu ‛anhā 
when she asked Rasūlullāh sallallāhu ‛alayhi wa 
sallam for a servant who would help her to 
prepare the dough. Rasūlullāh sallallāhu ‛alayhi 
wa sallam instructed her to read sub-hānallāh, al-
hamdulillāh, and Allāhu akbar; and said to her: 
‘These words are better for you than a servant.’ 
As for a hypocrite, he gets strength from food and 
drink. So there is no power to do good and no 
strength to abstain from evil except through 
Allāh, the most high, the Almighty.” 


Note: A sincere person undoubtedly gets strength 
from the dhikr of Allāh ta‛ālā, as stated in the 
Qur’ān: 


بالْقُلُو ئِنطْمأَلَا بِذِكْرِ االلهِ ت  


“It is through Allāh’s dhikr that the hearts experience 
tranquillity.” 


4. “Joy and peace acquired from anyone apart 
from Allāh ta‛ālā will be a cause of many 
anguishes and sorrows.” 


Note: We witness this very often in today’s times. 
We seek refuge in Allāh ta‛ālā. 
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5. “Respecting the dignity of Muslims really 
entails respecting the sanctities of Allāh ta‛ālā, 
and it is through this respect that a person 
reaches the essence of taqwā.” 


6. “The tree of ma‛rifat is irrigated by the water of 
concern. The tree of repentance is irrigated by the 
water of remorse. The tree of love is irrigated by 
the water of unanimity and agreement.” 


Demise 


He passed away in 299 A.H. or 298 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Tasawwuf 
kā Encyclopaedia, Tarjumah Qushayrīyyah, p. 99) 
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Hadrat Muhammad ibn Hāmid at-
Tirmidhī rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Hāmid, and his kunnīyyat is Abū Bakr. 


He is from among the mashā’ikh of Khurāsān, 
and its enthusiastic and courageous men. He had 
the honour of meeting Shaykh Ahmad 
Khadrawīyyah. (Nafahātul Uns, p. 301) 


Statements 


1. “When a person imbibes internal effulgence 
(nūr), the external body parts respond with good 
deeds.” 


2. “A walī is always particular about concealing 
his condition, while the entire creation 
acknowledges his wilāyat (close friendship with 
Allāh ta‛ālā). On the other hand, a claimant 
(impostor) goes around announcing his wilāyat 
while people reject it.” 


3. “Scorning the auliyā’ is because of a deficiency 
in ma‛rifat of Allāh ta‛ālā.” 


4. “A true ‛ālim is he who restrains himself at the 
limits of Allāh ta‛ālā, and he never transgresses 
them.” 
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5. “Whenever I looked down on a Muslim, I 
certainly found a deficiency in my īmān and 
ma‛rifat.” 


6. “Your heart and your time are your capital 
wealth. You have entrapped your heart in various 
types of [futile] thoughts, and occupied your time 
in useless conversations. Now tell me, how are 
you going to make a profit from your capital 
wealth when you have destroyed it?” (Tabaqāt, 
vol. 1, p. 86) 


Demise 


We were not able to establish the year of his 
death. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Abul Husayn ‛Alī ibn Hind al-
Qurashī al-Fārsī rahimahullāh 


Name and lineage 


His name is ‛Alī, his kunnīyyat is Abul Husayn, 
and his father’s name is Hind. 


Merits 


He was one of the senior mashā’ikh and ‛ulamā’ 
of Persia. He remained in the company of Ja‛far 
Haddād, ‛Umrah ibn ‛Uthmān al-Malakī and 
others. He was a man of lofty conditions and pure 
ranks. 


Statements 


1. “Seek comfort by remaining with Allāh ta‛ālā 
and do not seek comfort by separating yourself 
from Him. The one who seeks comfort by 
remaining with Allāh ta‛ālā will find salvation. 
The one who seeks comfort by separating himself 
from Allāh ta‛ālā has fallen into destruction. 
Seeking comfort with Allāh ta‛ālā involves 
experiencing comfort from His dhikr. Seeking 
comfort by separating oneself from Allāh ta‛ālā 
means total neglect with regard to Allāh’s dhikr. 
We seek refuge in Allāh ta‛ālā.” 


2. “When Allāh ta‛ālā honours a person by virtue 
of enabling him to respect and honour the pious 
elders, He instils the person’s respect in the 
hearts of people. When He deprives a person of 
this, He removes people’s respect for him from 
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their hearts. This is why we find such people (who 
do not have any respect for the elders) to be 
abhorred by people even if they may have good 
character and a righteous lifestyle. The reason for 
this is that Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: ‘Showing respect and honour to 
Allāh ta‛ālā entails showing respect to elderly 
Muslims.’” (Tabaqāt, p. 97) 


Note: In other words, a person who does not show 
respect to an old Muslim is as if he did not show 
respect for Allāh’s might. Why, then, should such 
a person not be disgraced and humiliated among 
the creation? We should therefore respect and 
honour all our elders. We must make du‛ā to 
Allāh ta‛ālā to inspire us to show as much respect 
as possible to all our elders, and to save us from 
disgrace and humiliation. 


3. “The heart is a utensil and every utensil has 
something which is placed in it. The hearts of the 
auliyā’ are utensils for ma‛rifat, the hearts of the 
‛ārifīn are utensils for mahabbat (love), the hearts 
of the muhibbīn (lovers) are utensils for shauq 
(enthusiasm), the hearts of the mushtāqīn 
(enthusiastic people) are utensils for affinity. 
There are certain etiquette for these conditions. 
The one who does not consider these etiquette 
will be destroyed.” 


4. “The one who opts for the Qur’ān will always 
protect the truth. The one who opts for the 
Qur’ān will not have his Dīnī and worldly matters 
concealed from him. Instead, he will pass his time 
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with knowledge and perception, not with 
heedlessness.” (Hilyatul Auliyā’, vol. 10, p. 388) 


Demise 


We were not able to establish the year of his 
death. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Abū ‛Abdillāh Muhammad ibn 
‛Abd al-Khāliq ad-Dīnaurī rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
‛Abdillāh, and his father’s name is ‛Abd al-Khāliq. 


Merits 


He was from among the senior mashā’ikh, and 
buzurgs (pious personalities) of lofty conditions 
and immense courage. He was an erudite scholar 
and very eloquent in expression. After living for 
some time in Wādī Qurā, he settled down in 
Dīnaur. 


Statements 


1. “When juniors seek the companionship of 
seniors, it is a sign of inspiration and intelligence. 
When seniors are desirous of the companionship 
of juniors, it is a sign of wretchedness and 
stupidity.” 


2. “The loftiest branch of knowledge is knowledge 
of the Asmā’ Husnā (the beautiful names of Allāh 
ta‛ālā) and the attributes of Allāh ta‛ālā. In like 
manner, knowledge of sincerity and rectification 
of the inner self is extremely important from 
among the outward actions.” (Tabaqāt, vol. 1, p. 
108) 


Note: Māshā Allāh, he explained the gist of Dīn, 
the Tarīqah, rectification and tutoring in a 
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manner which ensures a person’s salvation 
provided he practises on it. When he speaks of 
juniors, I think he is referring to youngsters 
whose facial hair has not appeared as yet. It is 
not permissible to desire their companionship 
unnecessarily. Yes, if a person turns his attention 
to them with the noble intention of reforming and 
rectifying them, then it is a laudable objective. 
Inspiration is from Allāh ta‛ālā alone. 


Demise 


We were not able to establish the year of his 
death. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Abū ‛Abdillāh as-Sajzī 
rahimahullāh 


Merits 


He was from among the senior mashā’ikh of 
Khurāsān. He remained in the company of Hadrat 
Abū Hafs Haddād rahimahullāh. He traversed 
jungles on several occasions – placing his trust 
solely in Allāh ta‛ālā. Someone asked him on one 
occasion: “Why do you not wear course clothing 
like the Sufis?” He replied: “It is a sign of 
hypocrisy to dress like such courageous people 
while not emulating them.” He was asked: “What 
do you mean by courage?” He replied: “To 
consider people to be excused for whatever they 
do, but to consider yourself liable for whatever 
you do. To be affectionate to the entire creation 
irrespective of whether they desire your well-being 
or not.” (Nafahātul Uns, p. 287) 


Statements 


1. “The person who does not purify his actions 
has not purified his body. The one who does not 
purify his body has not purified his heart. The 
one who does not purify his heart has not purified 
his intention. And an intention is the basis for all 
things.” 


2. “There are three signs of the auliyā’ of Allāh 
ta‛ālā: (1) To be humble despite having a lofty 
rank. (2) To opt for an abstentious life despite 
having the means. (3) To be just despite having 
the power.” 
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3. “Do not point fingers at another unless you are 
fully convinced that your own sins have been 
pardoned.” 


Note: No one knows whether his sins have been 
pardoned or not. Thus, there is no room 
whatsoever to find faults with others. We should 
remain fearful because we do not know how we 
will fare on the day of Resurrection. 


4. “The following are the most beneficial actions 
for becoming a murīd: remaining in the company 
of the righteous; emulating their actions, 
character and mannerisms; visiting the graves of 
the auliyā’; and to be ever-ready to serve one’s 
friends and companions.” (Tabaqāt, vol. 1, p. 86) 


Shaykh Sa‛dī rahimahullāh said: “The Tarīqah 
entails nothing but service to the creation 
(khidmat-e-khalq). Nothing can be achieved by 
just having a tasbīh (rosary), musallā (prayer mat) 
and course and worn-out clothing.” (Gulistān) 


Demise 


We were not able to establish the year of his 
death. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Muhammad ibn ‛Alī al-Ma‛rūf 
Muhammad ‛Ulyān Nasawī 
rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
‛Ulyān. He is from among the senior mashā’ikh of 
Nasā, and one of the companions of Abū ‛Uthmān 
Hiyarī regarding whom it is said that he is the 
imām of the ahl-e-ma‛ārif (those who have truly 
recognized Allāh ta‛ālā). 


Statements 


1. “Abstention from this world is the key to desire 
for the Hereafter.” 


2. “One of the signs of the auliyā’ is that they are 
happy with the decrees [of Allāh ta‛ālā] which 
people are generally displeased with.” 


3. “The generosity of a generous person is only 
genuine when he considers his gift to be 
insignificant, and has full conviction in the 
greatness and superiority of the person to whom 
he gave it.” 


Note: Glory to Allāh! What an excellent sign of 
generosity. We ought to bear this in mind. In fact, 
we should gauge ourselves against this criterion. 


4. “The person who worships Allāh ta‛ālā out of 
hope for reward or fear from punishment has 
actually displayed his despicability and his greed. 
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What a bad thing it is for a slave to serve his 
Master for Dīnī and worldly motives!” 


Note: A poet rightly said: “Do not show servitude 
on the condition of a wage because the Master is 
fully aware of providing for His slave.” 


This is the highest level of sincerity. Doing a deed 
out of hope for reward and fear of punishment 
does not negate sincerity. 


5. “A person who displays his karāmat 
(supernatural feat) is a claimant, while the one 
whose karāmat is displayed by Allāh ta‛ālā is a 
walī.” (Tabaqāt, vol. 1, p. 100) 


6. Muhammad ibn Ahmad al-Farrā’ says: I heard 
Muhammad ibn ‛Ulyān saying: “Abstention from 
this world is the key to desire for the Hereafter.” 


7. “Self-respect safeguards a person’s Dīn and 
nafs, protects the sanctity of the believers, and 
causes one to consider one’s actions to be 
insignificant.” (Hilyatul Auliyā’, vol. 4, p. 405) 


Demise 


We were not able to establish the year of his 
death. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Abū Muzaffar al-Qarmīsīnī 
rahimahullāh 


Merits 


He was one of the senior mashā’ikh of Jabal and 
one of its high-ranking fakirs and sādiqīn 
(truthful ones). He remained in the company of 
Hadrat ‛Abdullāh al-Kharrāz and other mashā’ikh 
above him. He held a distinguished position in his 
Tarīqah. 


Statements 


1. “There are three types of fasts: (1) Fasting of 
the soul. This is done by reducing one’s hopes. (2) 
Fasting of the intellect. This is done by acting 
against one’s desires. (3) Fasting of the nafs. This 
is done by abstaining from food, drink and 
conjugal relations.” 


2. “The person who accommodates the company 
of young boys and youth whose facial hair has 
not appeared as yet will become a cause of 
affliction even if the accommodates their company 
after fulfilling all the conditions of safety and well-
being. What, then, can be said if their 
companionship is accommodated without 
fulfilling the required prerequisites!?” 


Note: Hadrat Hakīmul Ummat Maulānā Ashraf 
‛Alī Thānwī rahimahullāh used to strictly 
emphasize abstention in this regard. He used to 
consider it to be from among the obstacles in the 
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Tarīqah. We seek refuge in Allāh ta‛ālā from this 
major affliction. 


3. “A Sufi who accommodates the leniency and 
softness of women is a most despicable Sufi. I say 
this because Allāh ta‛ālā says: 


  اَلرِّجالُ قَوامونَ علَى النِّساءِ


“Men are overseers of women.” 


When a man accepts a woman’s authority over 
him, he will never be successful. 


4. “The best sustenance is the one which Allāh 
ta‛ālā sends to you in a halāl way without your 
having sought it or strove for it.” 


5. “A person who practises on the etiquette of the 
Sharī‛ah will find his followers also being 
disciplined on those etiquette. If a person is lazy 
in this regard, he will be destroyed himself, and 
will destroy others as well. If a person does not 
learn any etiquette from a murshid (spiritual 
guide), no murīd will learn any etiquette from 
him, and be embellished by his ways.” (Tabaqāt, 
vol. 1, p. 97) 


Note: This shows the importance of learning 
etiquette under a qualified murshid. Hadrat 
Maulānā Muhammad Ahmad Sāhib rahimahullāh 
explains this in the following couplet: “You will 
not be able to walk alone in the path of love. I am 
walking this path, come walk with me.” 
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Demise 


We were not able to establish the year of his 
death. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Muhammad and Ahmad, the two 
sons of Abul Wird rahimahullāh 


Merits 


They both had the opportunity of meeting Hadrat 
Surī Saqatī, Hadrat Abūl Fath and Hadrat Hārith 
Muhāsibī rahimahumullāh. They were strict 
adherents of the way of Hadrat Bishr Hāfī 
rahimahullāh. They were very pious and righteous 
people. They were from among the senior 
mashā’ikh of Iraq, and were close associates of 
Hadrat Junayd rahimahullāh. 


Statements 


1. “When heedlessness is raised, submission 
(before Allāh ta‛ālā) is raised.” I say: The raising 
of heedlessness refers to the removal of 
heedlessness, and the raising of submission 
refers to the loftiness of submission. And Allāh 
knows best. 


Note: Māshā Allāh, what an excellent explanation. 
If not, it would have been difficult to understand. 
May Allāh ta‛ālā reward him. 


2. “A walī of Allāh ta‛ālā is the one who loves 
Allāh’s friends and dislikes Allāh’s enemies.” 


3. “One of the etiquette of a Sufi is that he must 
not reprimand and scorn a materialist. Instead, 
he should make du‛ā for him and ask Allāh ta‛ālā 
to save him from the toiling and striving which is 
essential when seeking this world.” 
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4. “The destruction of people lies in two things: (1) 
Becoming occupied with optional acts (nawāfil) 
while neglecting the compulsory duties (farā’id). 
(2) When the limbs carry out actions without 
conformity with the heart.” 


5. “People are deprived of reaching Allāh ta‛ālā 
when they break the principles.” 


6. “When a walī progresses in three things, he 
increases in three more things. (1) When his 
character improves, his humility and submission 
increases. (2) When his wealth increases, his 
generosity increases. (3) The older he gets, the 
more his striving and spiritual exercises 
progress.” (Tabaqāt, pp. 85, 85) 


Demise 


We were not able to establish the year of his 
death. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Abū Bakr Ahmad ibn Muhammad 
ibn Sa‛dān rahimahullāh 


Name and lineage 


His name is Ahmad, his kunnīyyat is Abū Bakr, 
and his father’s name is Muhammad ibn Sa‛dān. 


Merits 


His was a resident of Baghdad. He remained in 
the company of Hadrat Junayd Baghdādī 
rahimahullāh and Hadrat Nūrī rahimahullāh. He 
was a contemporary of Shaykh Raudbārī 
rahimahullāh. He was one of the most senior 
mashā’ikh of his time. Shaykh Abul Hasan Siddīq 
rahimahullāh and Shaykh Abul Hasan Furghānī 
rahimahullāh spoke highly of him. (Nafahātul 
Uns, p. 396) 


Statements 


1. “A person who enters heedlessly into a debate 
will necessarily suffer from three faults: (1) He will 
fight, shout and scream. And this is prohibited. 
(2) He will desire the upper hand to the detriment 
of others. This is also prohibited. (3) He will be 
malicious and become angry. This is also 
prohibited. As for the person who enters a debate 
with the proper intention, his opening speech will 
be an admonition, middle speech will be a proof, 
and his concluding speech will attract [Allāh’s] 
blessings.” 
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Note: This shows the reprehensibility of debating. 
One should abstain from it as far as possible. But 
there are times when a debate becomes essential 
for the sake of establishing the truth and 
defeating falsehood, and to remove followers of 
the group which is in the right from doubts and 
misgivings, and convey them to conviction and 
assurance. 


Demise 


We were not able to establish the year of his 
death. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Imām Nasa’ī rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is Shu‛ayb, 
and his kunnīyyat is Abū ‛Abd ar-Rahmān. 


Birth 


He was born in 215 A.H. He himself says: 


  ه٢١٥يشبه أن يكون مولدي في سنة 


“I estimate that I was born in 215 A.H.” 


Hadīth 


The era in which Imām Nasa’ī rahimahullāh was 
born was marked by leaving one’s home and 
travelling to distant lands and places for the sake 
of Hadīth. This had become a hallmark of the 
Muslims and is difficult to estimate today. After 
studying the lives of the muhaddithīn, it becomes 
clear that travelling to different countries, walking 
on foot for thousands of miles, crossing 
continents and oceans were all minor things for 
the ‛ulamā’ of those days. 


Teachers 


He has a very wide circle of teachers. Hāfiz Ibn 
Hajar rahimahullāh says: 


 سمع من خلائق لا يحصون
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“He learnt from a large group of people. It is difficult to 
enumerate them.” 


Is-hāq ibn Rāhwayh, Muhammad ibn Nasr and 
‛Alī ibn Hajar are from among his teachers. 


Abstinence and piety 


He was unique in his abstinence and piety. He 
used to adhere to the fasting of Hadrat Dā’ūd 
‛alayhis salām, i.e. fasting one day and not 
fasting the next. He used to spend a major 
portion of his day and night in worship. He 
performed hajj on many occasions and had an 
enthusiasm for jihād. He joined the amīr of Egypt 
for jihād on one occasion. People acknowledged 
his bravery and valour. He established the 
Sunnats of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. This is why Allāh ta‛ālā conveyed him to 
such a lofty status. 


A time of tribulation 


Imām Nasa’ī rahimahullāh enjoyed a certain level 
of popularity, respect and acceptance in Egypt. 
Some people were jealous of this so he left Egypt 
in Dhū al-Qa‛dah 302 A.H. and proceeded to 
Ramlah in Palestine. The Banū Umayyah had 
been ruling over Shām for a lengthy period, and 
this gave the Khārijīyyah and Nāsibīyyah (two 
deviant sects) an opportunity to gain considerable 
control. The masses harboured ill-feelings 
towards Hadrat ‛Alī radiyallāhu ‛anhu. Imām 
Nasa’ī rahimahullāh therefore went to the Jāmi‛ 
Musjid of Damascus, climbed the pulpit, and 
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began reading from Kitāb Khasā’is ‛Alī 
radiyallāhu ‛anhu – the special qualities and 
merits of Hadrat ‛Alī radiyallāhu ‛anhu. He had 
just started reading it when a person posed this 
question to him: “Have you also written a book on 
the merits of Mu‛āwiyah radiyallāhu ‛anhu?” He 
replied: “It is sufficient for us not to talk about 
him at all.” This provoked the masses against 
him, they accused him of belonging to the Shī‛ah 
sect, and they began assaulting him. He was 
severely injured in some soft spots of his body 
and was on the verge of dying. Some people 
carried him to his house. He said to them: “Take 
me to Makkah Mukarramah so that I may die 
there.” He eventually went to Allāh ta‛ālā in this 
condition. To Allāh ta‛ālā we belong and to Him is 
our return. 


Demise 


He passed away in Makkah Mukarramah in 303 
A.H. on a Monday. He was buried between Safā 
and Marwah. May Allāh ta‛ālā shower His mercy 
on him. (Muhaddithīn-e-‛Izām, p. 206) 
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Hadrat Abū Muhammad Ruwaym ibn 
Ahmad rahimahullāh 


Name and lineage 


His name is Ruwaym, his kunnīyyat is Abū 
Muhammad, and his father’s name is Ahmad. 


Merits 


He was an imām of his time, a qārī, a jurist and 
an ascetic. He was born in Baghdad, was from 
among its senior mashā’ikh, and an erudite ‛ālim. 
He used to say that he was a student and murīd 
of Hadrat Junayd Baghdādī rahimahullāh, and 
was from among his companions and associates. 


Shaykh Abū ‛Abdillāh Khafīf says: “I have not 
come across anyone who could speak on the topic 
of tauhīd as effectively as Shaykh Ruwaym.” 


Statements 


1. The following statement is quoted in Futūhāt 
Makkīyyah: “Allāh ta‛ālā removes the lustre of 
īmān from the heart of the person who sits among 
the Sufis and opposes them in matters which 
they have already investigated and researched.” 


2. He was asked about this, so he said: “You 
must be terrified of all apart from Allāh ta‛ālā to 
the extent that you are terrified by your own 
nafs.” (Nafahātul Uns, p. 262) 
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3. “Patience means putting an end to all 
complaints, and accepting calamities happily.” 
(Siyar A‛lām an-Nubalā’, vol. 14, p. 234) 


4. “Wisdom demands you to choose flexibility and 
ease in the laws for your fellow brothers, while 
you yourself impose the more difficult option on 
yourself. Flexibility for your fellow brothers 
involves following the requirements of knowledge, 
while bearing difficulty on yourself is the demand 
of piety and asceticism.” 


Note: Glory to Allāh! What an excellent word of 
advice. 


5. He was asked about love, so he said: “It 
involves agreement with the beloved in every 
situation.” He then quoted this poem: 


مس قُلْت تلَ مقِي لَوةً وطَاعا وا–عبحرملًا وتِ أَهواعِى الْملِد قُلْتو   


“If I was told: ‘Die!’ I would say: ‘I hear and obey.’ And 
I will say to the caller of death: ‘Welcome.’” 


6. He was asked: “How are you?” He replied: “Why 
are you asking about the condition of a person 
whose religion is to follow the desires of his self, 
and whose courage is wretchedness? He is 
neither a righteous person of piety, nor is he 
clean and tidy.” (Tabaqāt, vol. 1, p. 75) 


Note: Glory to Allāh! Look at his humility and 
submission. This is the condition of anyone who 
gains ma‛rifat of his self. 
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Demise 


He passed away in 303 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Mahfūz ibn Mahmūd Nīshāpūrī 
rahimahullāh 


Name and lineage 


His name is Mahfūz and his father’s name is 
Mahmūd. 


Merits 


He is listed in the second level of mashā’ikh, while 
some scholars list him in the third level. He is 
from among the early mashā’ikh of Nīshāpūr, and 
is one of the murīds of Shaykh Abū Hafs 
rahimahullāh. He then went on to remaining in 
the company of Shaykh ‛Uthmān Hiyarī 
rahimahullāh. 


Statements 


1. “Tawakkul (reliance on Allāh ta‛ālā) means that 
a person eats without any greed and extreme 
desire.” 


2. “The person who looks at the merits of his self 
will get caught up in looking at the evils of others. 
The person who looks at his own faults will be 
saved from looking at the evils of others.” 


3. “The best person is the one whose heart is 
most saved from looking at the faults of 
Muslims.” (Nafahātul Uns, p. 320) 


4. “A genuinely repentant person is one who 
repents from his acts of obedience, let alone his 
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acts of heedlessness.” (In other words, he has to 
repent more from them). 


5. “Do not judge people on the scale of your nafs 
or else you will be destroyed. Instead, you must 
judge them with the purpose of learning your 
bankruptcy [faults] and their merits.” 


6. “The person who thinks that a certain Muslim 
is maftūn (tempted into sin) must conclude that 
he himself is maftūn.” 


Demise 


He passed away in 303 A.H. or 304 A.H. in 
Khurāsān. May Allāh ta‛ālā shower His mercy on 
him. (Tabaqāt, vol. 1, p. 86) 
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Hadrat Ahmad ibn ‛Imrān ibn Surayj 
rahimahullāh 


Name, lineage, birth 


His name is Ahmad, his father’s name is ‛Imrān 
ibn Surayj al-Baghdādī, his kunnīyyat is Abul 
‛Abbās, and his title is Shaykh al-Islam. He is a 
jurist of Iraq and an author of many books. He 
was born some time after 240 A.H. 


Merits 


He learnt Ahādīth when he was a youth and met 
the students of Sufyān ibn ‛Uyaynah 
rahimahullāh. He studied fiqh under Abul Qāsim 
‛Uthmān ibn Bashār Anmātī Shāfi‛ī, and the 
Shāfi‛ī madh-hab spread through him. He is an 
author of 400 books. He remained in the 
company of Hadrat Junayd Baghdādī 
rahimahullāh. 


Statements 


1. Abū ‛Alī ibn Khayrān says that I heard Abul 
‛Abbās ibn Surayj saying: “I saw a dream in which 
red gold was showering upon me, and my lap and 
sleeves were filled with it. An interpretation of this 
dream was given to me thus: I will be given such 
knowledge which will be valuable and rare like 
red gold.” 


2. Hassān ibn Muhammad relates: “We attended 
an assembly of Ibn Surayj in 303 A.H. A learned 
shaykh got up and said: ‘O judge! Glad tidings to 
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you. Allāh ta‛ālā certainly sends a mujaddid (one 
who revives Dīn) at the end of each century. He 
sent Muhammad ibn Idrīs Shāfi‛ī rahimahullāh 
after 200 years, and sent you after 300 years.’ On 
hearing this, Abul ‛Abbās screamed and began 
crying. He passed away in that same year.” 


Note: He disliked praises being showered on him 
to such an extent that he departed from this 
world. 


Demise 


He passed away in 303 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Siyar A‛lām an-
Nubalā’, vol. 14, p. 201) 
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Hadrat Abū Ya‛qūb Yūsuf ibn al-Husayn 
ar-Rāzī rahimahullāh 


Name and lineage 


His name is Yūsuf, his father’s name is Husayn, 
and his kunnīyyat is Abū Ya‛qūb. 


Merits 


He was one of the shuyūkh of Rayy, and it was 
his habit to abstain from positions of authority 
and formalities, and to remain sincere. He was an 
‛ālim and adīb (litterateur) of his time. He 
remained in the company of Hadrat Dhun Nūn 
Misrī and Abū Turāb Nakhbashī. He accompanied 
Shaykh Abū Sa‛īd Khazzāz on his journeys. He 
loved to see himself as a non-entity and loved 
people to consider him as such. In other words, 
he did not like people to consider him to be a man 
of high position. 


Statements 


1. “Pure tauhīd means a person must think he is 
standing before Allāh ta‛ālā, and He is 
promulgating His laws on him.” 


2. “The one who is most desirous of this world is 
the one who speaks out against the world in the 
presence of worldly people because it is a good 
way of earning of the world. What an evil 
occupation this is because he is teaching people 
to be abstentious while he himself is desirous of 
the world in that very same assembly.” 
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3. “I pondered over the things which bring about 
the downfall of the Sufis, and concluded that they 
are two: (1) interaction with outsiders, (2) 
inclination towards women.” 


4. “There is transgression with regard to this 
world and in respect of knowledge. The one who 
wants to be saved from the transgression of 
knowledge must engage in worship. The one who 
wants to be saved from the transgression of the 
world must live a life of abstention.” 


Note: Muslihul Ummat Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to quote 
the following Hadīth from Majma‛ul Bihār: 


  )مجمع البحار(إن للعلم طغيانا كما للمال 


“There is a transgression for knowledge just as there is 
for wealth.” 


He used to say that there is transgression in 
worship as well – it causes a person to be proud 
and arrogant. He used to say that to gain 
salvation from these two [transgression of 
knowledge and wealth], a person must consider 
them to be gifts from Allāh ta‛ālā, and not the 
fruits of one’s efforts. 


5. “When you see a murīd practising on 
concessions (rukhsah) [of the Sharī‛ah] and 
occupied in acquiring useless knowledge, you 
must conclude that no good can be expected from 
him.” 
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6. “You will get an understanding of knowledge 
through respect, correction of deeds through 
knowledge, and wisdom through practising. 
Through wisdom, you will consider abstention to 
be a boon, and you will be given the inspiration to 
be abstentious. Once you are abstentious, you 
will cast aside this world. When you cast aside 
the world, you will desire the Hereafter. When you 
have desire for the Hereafter, you will be blessed 
with Allāh’s pleasure.” 


Note: Glory to Allāh! Look at the progressive 
prescription which he gave for the acquisition of 
good qualities. This was really the salient feature 
of these personalities of ma‛rifat. 


7. A Hadīth states that Rasūlullāh sallallāhu 
‛alayhi wa sallam said to Bilāl radiyallāhu ‛anhu: 


 أَرِحنا بِها يا بِلَالُ


“O Bilāl! Give us comfort through salāh.” 


This means: O Bilāl! Remove us from 
preoccupation with this world and give us comfort 
through salāh. This is because salāh was the 
coolness of the eyes of Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


8. “When you want to differentiate between an 
intelligent person and a foolish one, then speak 
about an impossibility to him. If he accepts it, 
you must conclude that he is foolish.” (Tabaqāt, 
vol. 1, p. 77) 
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Note: Glory to Allāh! What an excellent 
differentiation. 


9. “All good is stored in one house, and humility 
is the key to it.” 


Note: Glory to Allāh! What an excellent fact he 
apprised us of. May Allāh ta‛ālā – through His 
grace – keep us under His protection from pride 
and arrogance, and bestow us with humility. 


10. “When I was departing from Shaykh Dhun 
Nūn Misrī, I asked him for advice. He said: ‘You 
must bear the pain and anguish which you 
experience from people. As far as possible, do not 
let your heart to be unmindful of Allāh ta‛ālā. 
Respect Allāh’s orders so that He may bestow you 
with respect.’” 


Demise 


He passed away in 304 A.H. He said at the time of 
his death: “O Allāh! I made an effort to bring 
people towards You. As far as I could, I showed 
every evil of mine to them. O Allāh! Pardon me for 
each one of them.” 


After he passed away, some people saw him in a 
dream and asked him how he fared. He replied: 
“Allāh ta‛ālā said to me: ‘Repeat the du‛ā which 
you had made.’ I repeated it, and Allāh ta‛ālā 
said: ‘I have pardoned you.’” (Nafahātul Uns, p. 
362) 
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Hadrat Abū ‛Abdillāh Ahmad ibn Yahyā 
ibn Jallā’ rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is Yahyā, 
and his kunnīyyat is Abū ‛Abdillāh. 


Merits 


He was from the second level of Sufis. He was 
born and brought up in Baghdad, and settled 
down in Damascus. This is why he is known as 
Dimishqī. He is listed among the senior 
mashā’ikh of Sufis. He remained in the company 
of Hadrat Ayān rahimahullāh, Dhun Nūn Misrī 
rahimahullāh and Abū ‛Ubaydah Asrī 
rahimahullāh. He was an erudite ‛ālim and a 
teacher of Muhammad Dā’ūd ar-Rafī 
rahimahullāh. 


Statements 


1. He was asked: 


  متى يستحق للفقراء اسم الفقير


“When do the fakirs become eligible to be called 
fakirs?” 


He replied: “When there remains no external and 
internal demand from their nafs.” (Nafahātul Uns, 
p. 283) 
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2. He related: “I asked my parents to give me over 
to Allāh ta‛ālā. They both gladly said: ‘We have 
given you over to Allāh ta‛ālā.’ I then left home, 
journeyed for some time, and returned home. It 
was night time when I returned and it was 
pouring heavily. On reaching my house, I 
knocked on the door. A voice from inside called 
out: ‘Who is there?’ I replied: ‘It is your son.’ The 
voice said: ‘We had just one son whom we handed 
over to Allāh ta‛ālā. We are Arabs and we do not 
take back something which we gave.’ The door 
was not opened for me, and I went away.” 


3. “I was in Dhul Hulayfah with the intention of 
proceeding for hajj. People were still tying their 
ihrāms when I saw a youngster taking a bath for 
ihrām. When he finished bathing, I heard him 
saying: ‘O Allāh! I want to say: ‘Labbayk 
Allāhumma Labbayk’ (here I am at Your service O 
Allāh, here I am), but I fear that You will reply: 
‘Lā labbayk wa lā sa‛dayk’ (your labbayk is not 
accepted, and your aid is rejected).’ He was saying 
this again and again. When it got quite late, I said 
to him: ‘You will have to enter into ihrām, so say 
whatever you have to.’ But he expressed the same 
concern to me as well. I said: ‘You must have 
good expectations from Allāh ta‛ālā, and join me 
in saying Labbayk Allāhumma Labbayk.’ He said: 
‘Labbayk Allāhumma’. He said the word 
Allāhumma by dragging on it, and his soul left his 
body.” (A‛yān al-Hujjāj, vol. 1, p. 190) 
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Note: Glory to Allāh! Look at his lofty condition. 
What fear he must have had that he did not 
consider himself worthy of saying the Labbayk. 


4. “The person who considers praise and criticism 
to be equal [i.e. he accepts both equally] is an 
ascetic. The person who carries out the farā’id 
(compulsory duties) in the beginning time when 
they are to be fulfilled is an ‛ābid (an ardent 
worshipper). The one who considers everything to 
be from Allāh ta‛ālā is a muwahhid (one who truly 
believes in the oneness of Allāh ta‛ālā).” 


5. “The person whose courage is beyond the 
existing creations will reach his Creator. When a 
person attaches his nafs to someone other than 
Allāh ta‛ālā, He separates Himself from him 
because He is far more superior than to tolerate 
any partner with Himself.” 


6. “If a person commits a sin in front of me, and 
then a barrier comes between him and myself, it 
does not behove me to believe that he did not 
repent over that sin. It is possible that he 
repented during this short time. (Tabaqāt, vol. 1, 
p. 75) 


Demise 


He passed away in 306 A.H. May Allāh ta‛ālā 
shower His mercy on him. (A‛yān al-Hujjāj, vol. 1, 
p. 190) 
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Hadrat Abul ‛Abbās Ahmad ibn Sahl al-
Ādamī rahimahullāh 


Name and lineage 


His name is Ahmad, his kunnīyyat is Abul ‛Abbās, 
his father’s name is Ahmad ibn Sahl ibn ‛Atā. 


Merits 


He is from among the senior mashā’ikh and 
‛ulamā’ of the Sufis. He remained in the company 
of Hadrat Junayd Baghdādī rahimahullāh, 
Ibrāhīm al-Māzistānī rahimahullāh and numerous 
other mashā’ikh. 


Statements 


1. “The person who is disciplined by the etiquette 
of the righteous becomes eligible for a carpet of 
karāmat. The person who is disciplined by the 
etiquette of the auliyā’ becomes eligible for a 
carpet of proximity [to Allāh ta‛ālā]. The one who 
is disciplined by the etiquette of the siddīqīn 
becomes eligible for a carpet of mushāhadah 
[witnessing the grandeur of Allāh ta‛ālā]. The one 
who is disciplined by the etiquette of the Prophets 
‛alayhimus salām becomes eligible for the carpet 
of intimacy and delight [with Allāh ta‛ālā].” 


2. “When Hadrat Ādam ‛alayhis salām disobeyed 
Allāh ta‛ālā, everything in Paradise cried over him 
except for gold and silver. Allāh ta‛ālā asked 
them: ‘Why did you not cry over Ādam?’ They 
replied: ‘We cannot cry over someone who 
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disobeys You.’ Allāh ta‛ālā said: ‘I take an oath by 
My might and honour, everything will be valued 
through you, and I will make mankind your 
slaves.’” 


3. “Obtaining tranquillity from your natural likes 
will prevent you from reaching high levels of 
recognition.” 


Note: Even if one’s likes are permissible, 
occupying one’s self too much with them will 
prevent one from reaching the high levels. 
‛Allāmah Ibn Qayyim rahimahullāh says: 


قال لي يوما شيخ الإسلام ابن تيمية قدس االله سره في شيء من المباح هذا ينافي في 
، ١مدارج السالكين، ج. (المراتب العلية وإن لم يكن تركه شرطا في النجاة


  )٢٦ص


“Shaykh al-Islam Ibn Taymīyyah rahimahullāh once 
said to me with regard to using things which are 
permissible (mubāh): ‘Using this thing prevents one 
from reaching high levels, even if not using it is not a 
prerequisite for salvation.’” 


4. “Keep your heart in the company of those who 
engage in Allāh’s dhikr. In doing this, there is 
hope for heedlessness to be removed from your 
heart. Beware of being in their company but not 
joining them in Allāh’s dhikr, or else you will be 
punished.” 


5. He used to say with regard to this verse: 
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  ثُم تاب علَيهِم لِيتوبوا


“Allāh then relented to them so that they may turn in 
repentance [to Him].” 


“As long as Allāh ta‛ālā does not turn towards a 
person with mercy, he does not turn to Allāh 
ta‛ālā in obedience.” 


6. He used to say with regard to this verse: 


 هلْ أَدلُّك علَى شجرةِ الْخلْدِ وملْكٍ لَا يبلَى


“[Satan said]: Should I show you the tree of eternity 
and kingdom which does not come to an end?” 


Hadrat Ādam ‛alayhis salām said to Allāh ta‛ālā: 
“O my Allāh! Why did You punish me whereas I 
ate of the tree solely for the purpose of remaining 
in Your proximity forever?” Allāh ta‛ālā replied: “O 
Ādam! You desired eternity from the tree and not 
from Me, whereas eternity is in My control and 
belongs to Me. You thus committed shirk without 
knowing it. Nevertheless, I am reprimanding you 
by removing you from Paradise so that you do not 
forget Me at any time.” 


7. “Allāh ta‛ālā says: ‘O man! When I give you the 
world, you become so engrossed in it that you 
turn your face away from Me. When I do not give 
it to you, you become occupied in its quest and 
become unmindful of me. Now you tell Me: When 
will you have time for Me?’” 
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8. “The person who finds it difficult to obey Allāh 
ta‛ālā will not be able to gain proximity to Him. 
The person who did not get the bounty of Allāh’s 
dhikr in this world will be deprived of the bounty 
of seeing Him in the Hereafter.” 


9. “A person gets awe [from people] through piety. 
The person whose piety is less will have less awe.” 


10. “When Rasūlullāh sallallāhu ‛alayhi wa 
sallam departed from this world, Hadrat Abū 
Bakr radiyallāhu ‛anhu ruled over the people with 
a twig by virtue of the strength of the fragrance of 
prophet-hood. When he departed from this world, 
Hadrat ‛Umar radiyallāhu ‛anhu proceeded to 
rectify and discipline the people, and he 
established Allāh’s laws with a whip. Hadrat 
‛Uthmān radiyallāhu ‛anhu could not rule by the 
whip. This is why his government could not be as 
strong as the previous two. When he was 
martyred, Hadrat ‛Alī radiyallāhu ‛anhu could not 
control the people without a sword. He considered 
the sword to be most effective and used it.” 


11. “A person does not reach high ranks through 
excessive salāh, fasting, charity and other forms 
of striving. Rather, he reaches them through 
excellent character.” 


Note: Glory to Allāh! This proves the merit and 
virtue of good character. 
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Rasūlullāh sallallāhu ‛alayhi wa sallam said: “The 
person with the best character will be closest to 
me on the day of Resurrection.” 


12. “The doe-eyed damsels (hūrīs) consider 
turning away from this world to be the best dowry 
of Paradise. And Allāh ta‛ālā considers turning 
away from one’s nafs to be the most beloved way 
of reaching Him.” 


13. “The silence of an ‛ārif is tasbīh (glorification 
of Allāh ta‛ālā), his speech is taqdīs (extolling the 
sanctity of Allāh ta‛ālā), his sleep is a dhikr, and 
his waking up is salāh. This is because every 
breath of his comes out while visualizing Allāh 
ta‛ālā.” 


14. “The entire Qur’ān contains just two things: 
(1) showing due consideration to the etiquette of 
servitude [before Allāh ta‛ālā], (2) respecting the 
right of Allāh’s divinity.” (Tabaqāt, vol. 1, p. 82) 


Demise 


He passed away in 309 A.H. or 311 A.H. May 
Allāh ta‛ālā shower His mercy on him. 
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Hadrat Abū Muhammad ‛Abdullāh ibn 
Muhammad Khazzār rahimahullāh 


Name and lineage 


His name is ‛Abdullāh, his kunnīyyat is Abū 
Muhammad, and his father’s name is 
Muhammad Khazzār. 


Merits 


He is listed among the senior mashā’ikh of Rayy. 
For many years he lived near the Haram. He is 
from among those righteous people who remained 
steadfast on the truth, and continued acquiring 
sustenance in halāl and lawful ways. He 
remained in the company of Abū ‛Imrān Kabīr. He 
also met the companions of Abū Hafs Nīshāpūrī 
and Abū Yazīd. They all used to honour and 
revere him. 


Abū Hafs rahimahullāh is reported to have said 
about him: “There is a very capable young man in 
Rayy. If he remains on the correct path and 
correct mannerisms, he will become one of Allāh’s 
ta‛ālā special servants.” 


Statements 


1. “Hunger is the sustenance of the ascetics, and 
dhikr is the sustenance of the ‛ārifīn.” 


2. “To worship Allāh ta‛ālā in public and to 
maintain one’s internal self free from obedience to 
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others [apart from Allāh ta‛ālā] is one of the 
characteristics of righteous people.” 


Demise 


He passed away before 310 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 89) 
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Hadrat Abū Muhammad Ahmad ibn 
Muhammad Jarīrī rahimahullāh 


Name and lineage 


His name is Ahmad, his kunnīyyat is Abū 
Muhammad, and his father’s name is 
Muhammad ibn Husayn. 


Merits 


He was one of the senior companions of Hadrat 
Junayd rahimahullāh. He also remained in the 
company of Hadrat Sahl ibn ‛Abdillāh Tusturī 
rahimahullāh. When Hadrat Junayd rahimahullāh 
passed away, he was appointed as his deputy. He 
was well-versed in the sciences of the Sufis. He 
was a very senior buzurg and was known as 
Shaykh as-Sufiyā’ (the shaykh of the Sufis). 
(Tasawwuf kā Encyclopaedia, Tarjumah Risālah 
Qushayrīyyah) 


Statements 


1. “If a person’s nafs overcomes him, he becomes 
a prisoner to the orders of his desires, and 
becomes imprisoned in the prison of greed and 
desires. Allāh ta‛ālā makes all benefits harām to 
his heart. Consequently, he will not enjoy the 
beauty and sweetness of Allāh’s speech [the 
Qur’ān] even if he were to complete the recitation 
of one whole Qur’ān a day. This is because Allāh 
ta‛ālā says: 


  سأَصرِف عن ايتِي الَّذِين يتكَبرونَ فِي الْأَرضِ بِغيرِ الْحقِّ
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“I will turn away from My signs those who are unjustly 
proud in the earth.” (Sūrah al-A‛rāf, 7: 146) 


I will prevent them from understanding My verses 
and from taking pleasure from them because they 
vexed pride because of their nafs, appearance and 
conditions of this world. 


This is why Allāh ta‛ālā turned them away from 
understanding His directives and verses, and 
sealed the path of understanding His Book. He 
took away from them the ability to benefit from 
His admonishments, and placed them in the 
prison of their intellects and own opinions. So 
they neither know the true path nor do they want 
to know it. Instead, they reject those who are on 
the truth, distort His speech, and explain it in a 
manner which was not intended. They forget that 
Allāh ta‛ālā had given them knowledge solely to 
humble themselves and, after considering Allāh’s 
ta‛ālā greatness and grandeur, to become humble 
and submissive before His servants. 


Note: This heart-rending statement of Hadrat 
must be read with deep reflection, and is worthy 
of taking admonition from it. 


2. “If I see a person leaving me for Allāh’s sake, I 
will lay down my eyes for him.” 


Note: This is because he followed the instruction 
of bughd lillāh (dislike for Allāh’s sake) which 
ought to be valued. Nowadays, there is none who 
has bughd lillāh nor anyone who values this 
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quality. In fact, we become angry with a person 
over a trivial disapproval on his part. 


3. “The person who reads the Qur’ān with the 
intention of obtaining high levels in Paradise is 
actually becoming pleased with a little in place of 
a lot. This is because Paradise is a creation, while 
the Qur’ān is not a creation. A very great benefit 
of reading the Qur’ān is finding Allāh ta‛ālā and 
understanding His directives. The person who 
seeks the world from reading the Qur’ān has very 
low courage. The person who does this loses all 
the good which can be acquired from the Qur’ān.” 


4. Allāh ta‛ālā says: 


  يالَيتنِي مِت قَبلَ هذَا وكُنت نسيا منسِيا


“If only I died before this, and became completely 
forgotten.” 


He used to say with regard to the above verse: 
“Maryam radiyallāhu ‛anhā said this because 
Allāh ta‛ālā informed her that there will soon 
come a time when Allāh will be left aside and 
Hadrat ‛Īsā ‛alayhis salām will be worshipped. 
She was grieved by this and said: ‘I wish I died 
before this and did not bear in my womb a person 
who would be worshipped by leaving Allāh ta‛ālā 
aside.’ Allāh ta‛ālā then enabled ‛Īsā ‛alayhis 
salām to speak and he said: ‘I myself am a slave 
of Allāh. If people – due to their ignorance and 
unbelief - claim that I am a god, it is not my 
fault.’” (Tabaqāt, vol. 1, p. 81) 
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Note: This shows the extreme self-respect of 
Hadrat Maryam radiyallāhu ‛anhā who was not 
prepared to tolerate any disobedience to Allāh 
ta‛ālā, in fact, to any partnership in His divinity. 
Consequently, she did not bother in the least 
about Hadrat ‛Īsā ‛alayhis salām – the fruit of her 
love – in comparison to Allāh ta‛ālā. There is a 
powerful admonition in this for us all. We must 
not bother about anyone when it comes to the 
orders of Allāh ta‛ālā. Rasūlullāh sallallāhu 
‛alayhi wa sallam said: 


  لا طاعة لمخلوق في معصية الخالق


“Obedience to the creation is not permissible when it 
entails disobedience to the Creator.” 


Demise 


He passed away in 311 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 81) 
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Hadrat Imām Ibn Khuzaymah 
rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is Is-
hāq, his grandfather’s name is Khuzaymah, and 
his kunnīyyat is Abū Bakr as-Sulamī. 


Merits 


He was a hāfiz of Hadīth, a scholar who was 
quoted as a proof, and a jurist. He is an author of 
many books. He was inclined to Hadīth and fiqh 
from the beginning of his life, and spent all his 
efforts in acquiring these sciences. This 
eventually led to scholars mentioning him as an 
example of vast knowledge and acumen. 


He writes about his procedure when writing: 
“When I intended writing anything, I would first 
perform the salāh of istikhārah so that the way 
may be opened for me. I would then commence 
writing.” 


Opinions of the muhaddithīn 


Rabī‛ ibn Sulaymān rahimahullāh posed this 
question: “Do you people know Ibn Khuzaymah?” 
We replied: “Yes.” He said: “We benefited more 
from him than what he benefited from us.” 


Hāfiz Abū ‛Alī Nīshāpūrī says: “I did not see 
anyone like Ibn Khuzaymah.” He adds: “Ibn 
Khuzaymah remembered those Ahādīth which are 
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related to fiqh just as well as a hāfiz of the Qur’ān 
remembers sūrahs of the Qur’ān.” 


Abū Hātim ibn Hibbān Tamīmī says: “I have not 
seen anyone who remembers the sciences of 
Hadīth, remembers its authentic and superfluous 
words except for Muhammad ibn Is-hāq. It 
seemed as though all the Ahādīth were before his 
eyes.” (Siyar A‛lām an-Nubalā’, vol. 14, p. 165) 


Dāraqutnī rahimahullāh said that Ibn Khuzaymah 
was an imām without parallel. 


His grandson relates: “Our grandfather would not 
set aside and save even the smallest amount of 
money. He used to spend all of it on the ‛ulamā’.” 


Note: This shows the true acumen of an ‛ālim of 
Dīn – not only did he know the merit of spending 
one’s wealth, but would practise on it. 


Statements 


Someone asked him: “How did you acquire such 
extraordinary knowledge?” He replied: 
“Rasūlullāh sallallāhu ‛alayhi wa sallam said: ‘For 
whatever purpose zam zam water is consumed, 
that purpose will be fulfilled.’ Whenever I drank 
zam zam water, I asked Allāh ta‛ālā for beneficial 
knowledge.” (A‛yān al-Hujjāj, vol. 1, p. 183) 


Note: Glory to Allāh! What an easy prescription to 
acquire beneficial knowledge. May Allāh ta‛ālā 
bless us all with beneficial knowledge and inspire 
us to practise on it. Āmīn. 
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Demise 


He passed away in Dhū al-Qa‛dah 311 A.H. (Siyar 
A‛lām an-Nubalā’, vol. 14, p. 365) 
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Hadrat Abū Ja‛far Ahmad ibn Hamdān 
rahimahullāh 


Name, lineage, birth 


His name is Ahmad, his father’s name is 
Hamdān, and his kunnīyyat is Abū Ja‛far. He was 
born around 240 A.H. 


Merits 


He is from among the senior mashā’ikh of 
Nīshāpūr. He was a pious and righteous man. He 
was an imām, ascetic and leader of his time. His 
du‛ās used to be readily accepted, and he was a 
mountain of knowledge. He remained in the 
company of Abū ‛Uthmān and Abū Hafs. 


Abū ‛Uthmān says: “The person who would like to 
see a person who treads the path of fear [of Allāh 
ta‛ālā] should look at Abū Ja‛far.” (Siyar A‛lām an-
Nubalā’, vol. 14, p. 299) 


Statements 


1. “For obedient servants to vex their pride over 
sinners by virtue of their acts of obedience is 
worse than the sins [of the sinners], and it is 
more harmful to them than the actual sins. In 
like manner, for a sinner to be heedless of 
repentance after committing a sin is worse than 
the sin itself.” 


2. “You have just one suspicion of sin against a 
person and you begin to detest him. Whereas you 
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have absolute knowledge of the sins which are 
within you yet you do not detest yourself.” 
(Tabaqāt, vol. 1, p. 88) 


Note: Glory to Allāh! What an excellent advice 
which is worth paying attention to. 


Demise 


He passed away in 311 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Abul Hasan Bannān ibn 
Muhammad ibn Hamdān al-Wāsitī 
rahimahullāh 


Name and lineage 


His name is Bannān, his father’s name is 
Muhammad, his grandfather’s name is Hamdān, 
and his kunnīyyat is Abul Hasan. 


He was originally from Wāsit but settled down in 
Egypt. However, he is referred to as Wāsitī based 
on his original birth place. He used to engage in 
abundant worship to the extent that it used to be 
used as an example. He was a high ranking 
person, and never accepted any gifts from the 
rulers. (Siyar A‛lām an-Nubalā’, vol. 14, p. 488) 


An admonitory incident 


A man owed 100 dīnārs to another person. When 
the creditor asked his debtor to repay his loan, 
the debtor asked him to produce the written proof 
that he owed him the money. The creditor could 
not find the document. So he went to Hadrat 
Bannān requesting him to make du‛ā that he 
finds the document. He said to him: “I am an old 
man who likes halwā (a sweetmeat). Go to Dār-e-
Faraj and bring me a kilo of halwā. I will make 
du‛ā for you in the meantime.” The man bought 
the halwā and brought it to Hadrat Bannān. He 
asked him to open the package and the document 
[which the debtor was asking] was inside. On 
seeing it, the man said: “This is the document 
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which I was looking for.” Hadrat Bannān said: 
“Take the document, and take this halwā and 
feed it to your children.” (Siyar A‛lām an-Nubalā’, 
vol. 14, p. 488) 


Note: Glory to Allāh! What a clear karāmat of 
Shaykh Bannān which is a fact and worthy of 
acceptance. I think that a greater karāmat was 
that he did not even taste the halwā but returned 
it to the person so that he does not have any bad 
thoughts about the shaykh adopting this way out 
of greed and desire for halwā. In fact, we can 
certainly say that had he asked for the halwā 
with this intention, the karāmat would not have 
been displayed. Our Ahlullāh are fully aware of 
the psychology of people, and are cautious in 
every matter so that they themselves may be 
saved from disrepute and they may save others 
from falling into evil thoughts. 


Hadrat Thānwī’s rahimahullāh caution 


It was the practice of Hadrat Hakīmul Ummat 
Maulānā Ashraf ‛Alī Thānwī rahimahullāh that 
when anyone gave him thread for the sake of 
making a ta‛wīdh (amulet), he would only take a 
length of thread which was necessary and return 
the balance to the owner even before he could 
read and blow onto it. He used to say: “I return it 
so that the thought does not cross his mind that I 
might retain the remaining thread by me.” 
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Hadrat Muslihul Ummat’s rahimahullāh caution 


In like manner, I observed the following practice 
of Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh: While taking a 
walk, if he were to see fresh chick-peas or peas, 
he would say to those who are with him to 
purchase them. They were normally sold for four 
ānās. On returning home, he would immediately 
instruct one of us to go and give the money to the 
person. He would say to us: “The person might 
think to himself: ‘This is a shaykh, I do not know 
whether he will pay me or not.’” In order to save 
the person from such thoughts, he would send a 
person by rickshaw to the seller’s house with the 
money. He was very particular about absolute 
clarity in all matters. May Allāh ta‛ālā inspire us 
to be clear in all our transactions so that our lack 
of clarity and caution does not bring a bad name 
to the Ashrafī silsilah (those aligned to the 
spiritual chain of Hadrat Hakīmūl Ummat 
Maulānā Ashraf ‛Alī Thānwī rahimahullāh). 


Statements 


1. “I saw Rasūlullāh sallallāhu ‛alayhi wa sallam 
in a dream and he said to me: ‘O Bannān!’ I said: 
‘I am at your service, O Rasūlullāh!’ He said: 
‘When a person eats out of greed of his nafs, 
Allāh ta‛ālā causes the eyes of his heart to 
become blind.’ On hearing this, my eyes opened 
and I made a promise to myself not to eat a 
stomach full in future. I had eaten two rotīs and a 
cup of masūr (a pulse) that night.” 
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Note: Allāh ta‛ālā is the essential and original 
murabbī (guide), and He makes arrangements for 
the training and tutoring of His special servants. I 
think that it was in the light of these teachings 
that the Sufis encourage qillat-e-ta‛ām (eating 
less). 


2. “I met Hadrat Abū Ja‛far Haddād in Egypt and 
said to him: ‘From all the knowledge which you 
have, tell me something which will be of benefit to 
me.’ He said: ‘Take as little as possible from this 
world, and be happy with lowness in this world.’ I 
said: ‘This is enough for me, this is enough for 
me.’” Allāh knows best. (Tabaqāt, vol. 1, p. 84) 


Demise 


He passed away in 316 A.H. in Egypt. May Allāh 
ta‛ālā shower His mercy on him. (Tabaqāt, vol. 1, 
p. 84) 
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Hadrat Abul Husayn ibn Bannān al-
Hammāl rahimahullāh 


Name and lineage 


His name is Abul Husayn and his father’s name 
is Bannān al-Hammāl. 


Merits 


He is one of the senior mashā’ikh of Egypt. He 
had the opportunity of being in the company of 
Hadrat Abū Sa‛īd Kharrāz and others. 


Statements 


1. “The Sufi whose heart is filled with worry about 
sustenance should make sure he works. This will 
be a means of gaining more proximity to Allāh 
ta‛ālā. By work it is meant he must engage in a 
craft, take up a job, etc.” 


2. “Abstain from ignoble character just as you 
abstain from what is harām (unlawful).” 


3. “Engaging in dhikr with the tongue ensures 
progress in rank, and engaging in dhikr with the 
heart is a means of gaining proximity.” 


Note: Glory to Allāh! This proves the merit of 
verbal dhikr as well. When a person is constant in 
it, it gradually progresses to dhikr with the heart. 


4. “According respect to the ranks of the Auliyā’ 
of Allāh ta‛ālā is only done by the one who 
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himself is of high rank in Allāh’s sight.” (Tabaqāt, 
p. 96) 


Demise 


He passed away in 316 A.H. May Allāh ta‛ālā 
shower him with His mercy. (Kitāb al-Ansāb, vol. 
2, p. 299) 
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Hadrat Abū ‛Amr Dimishqī 
rahimahullāh 


He is well known by the name Abū ‛Amr 
Dimishqī. 


Merits 


He was a senior buzurg of Shām. All the ‛ulamā’ 
of Shām had confidence in him. As regards the 
sciences of tasawwuf, he remained in the 
company of the murīds of Abū ‛Abdillāh 
Muhammad ibn Jallā’ and Dhun Nūn Misrī 
rahimahumallāh. 


Statements 


1. “Allāh ta‛ālā imposed on the auliyā’ to conceal 
their karāmāt (supernatural feats) so that the 
masses do not fall into tribulation. And He made 
it obligatory on the Prophets ‛alayhimus salām to 
display their miracles so that they can be proofs 
for the truth.” 


Note: Glory to Allāh! This is a most enlightening 
statement because it explains the difference 
between a miracle (mu‛jizah) and a karāmat. 


2. “Tasawwuf entails turning a blind eye to every 
defective thing so that a person may see that 
Being who is pure of every defect and fault.” 


Note: This shows that looking at defective things 
will cause a person to remain defective himself. 
And if he focuses his sight on the Being who is 
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the nucleus of all excellences and perfections, 
Allāh ta‛ālā bestows him with excellence. 


3. “A sign of hard-heartedness is when Allāh 
ta‛ālā causes a person to turn his attention to his 
own planning. He becomes so attached to his own 
planning that it does not even cross his mind to 
ask Allāh ta‛ālā for His protection. Whereas 
Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
say: ‘O Allāh! Protect me as You protect a new-
born.’” 


Note: This shows that when Allāh ta‛ālā bestows 
us with Dīnī or worldly favours through His grace, 
it must cause us to turn to Him even more. We 
must make du‛ā to Him to protect it for us, and to 
be able to fulfil its right as much as possible. This 
is the right of servitude. Inspiration is from Allāh 
ta‛ālā alone. 


4. “When the souls are purified of all filth by 
virtue of Allāh’s proximity, the light of agreement 
becomes obvious on the outward bodies. The 
outward appearance becomes illuminated 
through the showering of divine light.” 


Demise 


He passed away in 320 A.H. and was buried in 
Damascus. May Allāh ta‛ālā shower His mercy on 
him. (Nafahātul Uns, p. 350) 
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Hadrat Abul Hasan Muhammad al-
Warrāq rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Sa‛īd, and his kunnīyyat is Abul Hasan. He was a 
companion of Abū ‛Uthmān and from among the 
senior mashā’ikh. 


Merits 


He undertook exhaustive work on the Sunan. He 
believed in the external sciences (zāhirī ‛ulūm). He 
carried out scholarly research on the science of 
transactions. In the same way, he also researched 
faults and actions. 


Statements 


1. “The fear of severing family ties has dissolved 
the hearts of the lovers [of Allāh ta‛ālā] and burnt 
the hearts of the ‛ārifīn.” 


Note: This shows the detestability of severing 
family ties. It is essential to abstain from it. The 
Hadīth stresses the virtue and importance of 
maintaining family ties. Rasūlullāh sallallāhu 
‛alayhi wa sallam issues an express order: 


  صل من قطعك


“Maintain ties with those who sever them.” 
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2. “Displaying nobility in pardoning a person 
entails not even thinking of how you pardoned 
your fellow brother.” 


3. “The revival of dead hearts lies in the dhikr of 
the Being who is ever-living.” 


Note: Glory to Allāh! What an excellent statement! 
It ought to be written in gold. 


4. “In the initial stages of our sulūk (treading the 
path of tasawwuf), we used to live in the musjid 
of Hadrat Abū ‛Uthmān Hiyarī rahimahullāh. We 
were ordered not to hold back anything which 
Allāh ta‛ālā bestowed to us. We must give 
preference to others by giving it to them and not 
spending the night with anything of what we were 
given. As for the person who treats us badly, we 
must not exact any revenge from him. Instead, we 
should apologize to him and submit ourselves 
before him. And when our hearts think of a 
person as being inferior, we must hasten to serve 
him and show kindness to him so that these 
feelings of scorn will come out of our hearts.” 


Note: Glory to Allāh! Look at the system of 
training and nurturing of our senior Sufis. This 
resulted in the purification of the hearts of the 
sālikīn. These qualities are totally absent today. 
Let alone practising on them, we do not even have 
knowledge of them, and do not pay any attention 
to them. How, then, can rectification and 
reformation be achieved? And how can the system 
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of the khānqāh be beneficial? We seek refuge in 
Allāh ta‛ālā. 


5. “The most beneficial knowledge is knowledge of 
Allāh’s orders and prohibitions, promises and 
warnings, and rewards and punishments. And 
the highest knowledge is knowledge of Allāh 
ta‛ālā and His names and attributes.” 


Note: Unfortunately there is a trend to disregard 
these branches of knowledge. In fact, other 
sciences are given preference over knowledge of 
the Qur’ān and Sunnah. The consequences of 
this are obvious. We seek refuge in Allāh ta‛ālā. 


6. “Affinity with the creation really entails terror 
of them. Gaining solace from them is foolishness. 
Finding peace with them is a sign of helplessness. 
Reliance on them is a sign of forgetfulness. 
Placing one’s trust in them results in one’s 
destruction.” (Tabaqāt, p. 87) 


Demise 


He passed away before 320 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Abū ‛Abdillāh Muhammad ibn 
‛Alī at-Tirmidhī Hakīm rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is ‛Alī, 
his kunnīyyat is Abū ‛Abdillāh, and he is well 
known as Hakīm Tirmidhī. 


Merits 


He was an imām, hāfiz, ‛ārif and ascetic of his 
time. He met Abū Turāb Nakhbashī. He remained 
in the company of Hadrat Abū ‛Abdillāh ibn Jallā’ 
and Ahmad ibn Hadrawīyyah. He was one of the 
senior mashā’ikh of Khurāsān. He wrote many 
books on Hadīth and these are well known. 
(Tabaqāt) 


Statements 


1. “The goodness of children lies in the madrasah. 
The goodness of youngsters lies in knowledge. 
The goodness of middle-aged people lies in the 
musjid. The goodness of women lies in the home. 
The goodness of harmful people lies in the 
prisons.” (Siyar A‛lām an-Nubalā’, vol. 13, p. 439) 


Note: These are very useful statements. May Allāh 
ta‛ālā inspire us to practise on them. Āmīn. 


2. “Allāh ta‛ālā called the people of tauhīd 
(believers) towards salāh five times a day out of 
His special mercy. He made various types of 
arrangements for their hospitality so that a 
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servant may acquire something or the other from 
Allāh’s gifts through every word and action of his. 
So actions are like different foods, and words are 
like different types of drinks. These people are the 
people of the ‛Arsh (Throne) of Oneness.” 


Note: This is why all components of salāh – 
whether verbal or physical – must be fulfilled with 
total consideration to the Sunnah. In this way, we 
will be able to enjoy the gifts of Allāh ta‛ālā. 


3. “The goodness of children lies in the madrasah, 
the goodness of crooks lies in the prisons, and the 
goodness of women lies in the homes.” (Tabaqāt, 
p. 78) 


Note: Glory to Allāh! What words of wisdom and 
cognition! Acting on them will ensure goodness 
and well-being in our Dīn and worldly life. 


Demise 


He passed away around 320 A.H. May Allāh 
ta‛ālā shower His mercy on him. (al-A‛lām, vol. 6, 
p. 272) 
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Hadrat Muhammad ibn Ismā‛īl Khayr 
Nassāj rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Ismā‛īl, and his kunnīyyat is Abul Hasan. His title 
is Nassāj and he is well-known by this title. His 
year of birth is not known with certainty, but it is 
said that he was born in 202 A.H. 


Merits 


He was not well-known by his name and 
kunnīyyat, but became popular by his title, 
Nassāj, in the world of tasawwuf. He was 
originally from Sāmarrā but settled down in 
Baghdad. He remained in the company of Shaykh 
Abū Hamzah Baghdādī rahimahullāh and also 
benefited from the company of Shaykh Surī 
Saqatī rahimahullāh. Hadrat Khawwās 
rahimahullāh and Hadrat Shiblī rahimahullāh 
repented in his assembly, and he was a teacher of 
a large group of people. 


An admonitory incident 


He relates: “I had made a promise to Allāh ta‛ālā 
that I will never eat dates. But one day I was 
overpowered by my nafs and I was forced to eat 
some. When I finished eating the dates, a person 
stared at me and screamed out: ‘O Khayr, you 
runaway slave! Where will you go to now?’ This 
man had a slave by the name of Khayr who had 
fled, and he mistook me for his slave. On hearing 
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his scream, many people gathered and said: ‘By 
Allāh, this is your slave, Khayr.’ I was astonished 
at what they were saying, but I immediately 
realized why I was being captured in this way. I 
realized my error [of breaking my promise]. I was 
apprehended, taken to this man’s factory where 
his slave used to weave fabric. On taking me 
there, he said to me: ‘O you disobedient slave! 
You fled but you have been captured. Go and do 
the work which you used to do.’ I proceeded to 
the weaving machine, sat down, lowered my legs 
onto the stand and began weaving as though I 
had been weaving for years. It did not take me 
much time to complete my task and the master 
was even more convinced that I was his slave, 
Khayr. I continued in this way for four months.” 


“I got up one night for worship, performed wudū’, 
fell into prostration, and presented myself in 
Allāh’s ta‛ālā court saying: ‘O Allāh! I will not 
repeat the mistake which I made previously.’ The 
next morning, my similarity with the slave ended, 
I returned to my original appearance, and I 
gained freedom from this difficult situation. But I 
now came to be known as Nassāj (a weaver). On 
account of my breaking my promise with Allāh 
ta‛ālā, I was punished by becoming known as 
Nassāj.” (Nafahātul Uns, p. 318) 


Statements 


1. “Patience is one of the characteristics of Allāh’s 
ta‛ālā special servants. And acceptance [of Allāh’s 
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decree] is one of the characteristics of noble 
people.” 


2. “The thing which conveys a person to the point 
of perfection is when he looks at his own 
shortcomings, worthlessness and weakness.” 


Note: Maulānā Rūm rahimahullāh describes this 
as follows: “The one who sees and understands a 
defect within himself runs swiftly to rectify his 
defect.” 


The manner of his demise 


‛Allāmah Qushayrī rahimahullāh describes his 
death as follows: I heard from Shaykh Abū ‛Abd 
ar-Rahmān Sulamī who heard from Abul Hasan 
Qazawīnī who heard from Abul Husayn Mālikī 
who said: “I asked a person who was present at 
the time of the death of Khayr Nassāj to describe 
his condition to me. He said: ‘He fell unconscious 
at the time of maghrib salāh. He opened his eyes 
after some time, pointed to a corner of the house 
and said: ‘Wait. May Allāh ta‛ālā keep you with 
wellness (‛āfiyat). You are servants who are 
commanded [by Allāh ta‛ālā] and I am also a 
servant. You will be able to do what you have 
been commanded to do but I will not be able to do 
it [because I am about to die].’ He then asked for 
water, performed wudū’ for salāh, performed 
salāh, lied down, closed his eyes, read the 
kalimah shahādah, and passed away. Later on, 
someone saw him in a dream and asked him how 
Allāh treated him. He said to the person: ‘Do not 
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ask me about that. I have gained freedom from 
your rotten world and found peace.’” (Rūh 
Tasawwuf, p. 86, Tarjumah Risālah 
Qushayrīyyah) 


Note: Glory to Allāh! Look at the lofty position 
which he enjoyed – it was not the position of a 
murīd (disciple) but of a murād (one who is 
followed). This the bounty of Allāh ta‛ālā which 
He bestows on whomever He wills. 


Demise 


He passed away in 322 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Nafahātul Uns) 
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Hadrat Abū Bakr ibn Muhammad ibn 
‛Alī ibn Ja‛far al-Kattānī rahimahullāh 


Name and lineage 


His name is Abū Bakr and his father’s name is 
Muhammad ibn ‛Alī. 


Merits 


He was originally from Baghdad but settled down 
in Makkah. He remained in the company of 
Hadrat Junayd rahimahullāh and others. Hadrat 
Murta‛ish rahimahullāh used to say that Kattānī 
is the Sirāj al-Harām (the light of the Haram 
Sharīf). 


Statements 


1. “When you ask Allāh ta‛ālā for taufīq 
(inspiration to do good), you must hasten in doing 
good deeds.” 


2. “You may live in this world with your body, but 
live with your heart in the Hereafter.” 


3. He saw an old man begging so he said with 
regard to him: “He cast aside Allāh’s laws when 
he was young, so Allāh ta‛ālā cast him aside in 
his old age.” 


Note: We learn that we must fulfil Allāh’s rights 
from a young age so that we are not deprived of 
His protection in old age. 
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4. “When a servant displays true poverty [need] 
for Allāh ta‛ālā, He showers His kindness and 
attention to him. This is because both are 
inseparable.” 


5. “Fame is Satan’s rein. The person who hold 
Satan’s rein will reach Satan.” 


6. He was asked: “What are the Sunnats 
regarding which there are no differences?” He 
replied: “Abstinence in this world, open 
heartedness, and desire for the creation’s well-
being.” He was asked: “What is the meaning of 
abstinence in this world?” He replied: “When you 
are happy in your heart by the loss of a 
possession of yours. You must continuously bear 
the pains caused by the creation. And whatever 
pains they cause you, you must say with regard 
to them: ‘I deserved more than what I received.’ 
And you must think to yourself that you were 
suited for the fire, but you got the ash.” 


Note: Glory to Allāh! What a general meaning of 
abstinence. It is as though he explained the 
essence of tasawwuf. 


7. “Initially we used to perform salāh the entire 
night with the wudū’ of ‛ishā, but if we saw 
anyone sleeping, we considered him better than 
us.” 


8. “I saw Rasūlullāh sallallāhu ‛alayhi wa sallam 
in a dream, so I said to him: ‘O Rasūlullāh! Make 
du‛ā for me so that Allāh ta‛ālā does not cause 
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my heart to die.’ Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: ‘You must read [the following] forty 
times daily.’” (Tabaqāt, vol. 1, p. 95) 


تإِلَّا أَن لَآ إِلَه موا قَيي يا حي  


“O the Ever-living! O the Eternal! There is none worthy 
of worship except You.” 


Note: ‛Allāmah Ibn Taymīyyah rahimahullāh 
writes that the person who reads [the following] 
daily between the sunnah and fard of the fajr 
salāh will be bestowed with a ‘living’ heart. 
(Madārij as-Sālikīn, vol. 3, p. 264) 


تإِلَّا أَن لَآ إِلَه موا قَيي يا حي  


“O the Ever-living! O the Eternal! There is none worthy 
of worship except You.” 


9. “Allāh ta‛ālā says: ‘When a person gets up with 
two thoughts in the morning, I turn away from 
him: (1) thoughts of committing a sin, (2) 
thoughts of how he is going to earn wealth.” 


10. “The living of the unmindful is in Allāh’s 
pardon. The living of the dhākirīn (those who 
remember Allāh ta‛ālā constantly) is in Allāh’s 
mercy. The living of the ‛ārifīn (those who have 
truly recognized Allāh ta‛ālā) is in Allāh’s mercies. 
The living of the sādiqīn (those who are true to 
Allāh ta‛ālā) is in Allāh’s proximity and 
acceptance.” 


https://nmusba.wordpress.com/







 771 


11. “When the reality of the truth becomes clear, 
assumptions and conjecture disappear. This is 
because when the truth becomes absolutely clear 
to a person, the only effect which remains behind 
is the effect of the truth.” 


12. “The ma‛rifat of Allāh ta‛ālā is higher and 
superior to His worship.” 


Note: Obviously, worship of Allāh ta‛ālā is for the 
sake of His ma‛rifat. 


Demise 


He passed away in 322 A.H. My Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 95) 
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Hadrat Ismā‛īl ibn Nujayd ibn Ahmad 
ibn Yūsuf as-Sulamī rahimahullāh 


Name and lineage 


His name is Ismā‛īl, his kunnīyyat is Abū ‛Amr, 
and his father’s name is Nujayd ibn Ahmad. 


Merits 


He remained in the company of Hadrat Abū 
‛Uthmān, and also met Hadrat Junayd Baghdādī 
rahimahullāh. He is the maternal grandfather of 
the famous Shaykh Abū ‛Abd ar-Rahmān as-
Sulamī rahimahullāh. He was one of the senior 
mashā’ikh of his time. He used to value time 
greatly. He is listed among the senior 
muhaddithīn and pious personalities. 


Statements 


1. He used to say: 


  رب سكُوتٍ أَبلَغُ مِن كَلَامٍ


“Remaining silent may well be more beneficial than 
talking.” 


2. He was asked: “What is it that man should not 
be heedless of?” He replied: “To be constant in his 
servitude to Allāh ta‛ālā in accordance with the 
Sunnah, and to be vigilant about his heart.” 
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Note: Glory to Allāh! What excellent advice which 
ought to be practised upon. May Allāh ta‛ālā give 
us inspiration. 


3. “To attach your heart to anything apart from 
Allāh ta‛ālā is a cause of isolation.” (Nafahātul 
Uns, p. 488) 


4. “The person who considers himself to be great 
must realize that his Dīn has become wretched.” 


5. “A person’s servitude cannot be pure as long as 
he does not consider all his [good] actions to be 
ostentation and all his [lofty spiritual] conditions 
to be claims.” 


6. “When Allāh ta‛ālā wills good for a person, He 
inspires him to serve the sālihīn (righteous) and 
have love for them, and the person accepts 
whatever they indicate to him. Allāh ta‛ālā opens 
the way for good for him, and safeguards him 
against ostentation.” 


7. “The person who expresses his own good 
qualities to one who can neither benefit nor harm 
him has actually expressed his own ignorance.” 
(Tabaqāt, p. 103) 


Demise 


He was from among the last of the companions of 
Abū ‛Uthmān rahimahullāh to pass away. He 
passed away in 326 A.H. May Allāh ta‛ālā shower 
His mercy on him. (Tabaqāt, vol. 1, p. 103) 
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Hadrat Abū Is-hāq Ibrāhīm ibn Dā’ūd 
Qasārifī rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his kunnīyyat is Abū Is-hāq, 
and his grand-father’s name is Dā’ūd. 


Merits 


He is listed among the senior mashā’ikh of Shām. 
He was from among the contemporaries of 
Junayd rahimahullāh and Abū Jallā’ 
rahimahullāh, and used to sit with them. He lived 
a long life and had the opportunity of being with 
most of the senior mashā’ikh of Shām. 


Statements 


1. “Two things are sufficient for success in Dīn: (1) 
companionship of practising ‛ulamā’, (2) love for 
the auliyā’.” 


Note: Glory to Allāh! What an excellent 
prescription which ought to be embossed in our 
hearts. 


2. “It is so unfortunate that our basārat (outer 
physical eyesight) is strong, but our basīrah (sight 
of the heart) is weak.” 


Note: The misfortune which he is talking about is 
that our physical eyes are strong but internal 
spiritual sight is weak, whereas our internal sight 
ought to have been stronger. 
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Demise 


He passed away in 326 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 
102) 
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Hadrat Abū ‛Alī Muhammad ibn ‛Abd al-
Wahhāb Thaqafī rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
‛Alī, and his father’s name is ‛Abd al-Wahhāb. 


Merits 


He met Hadrat Abū Hafs and Hamdūn Qassār. He 
was an imām in most of the sciences of the 
Sharī‛ah, and proficient in every field. But he cast 
aside most of these sciences, became engrossed 
in the science of the Sufis, and did good work in 
the field of tasawwuf which came to the fore in 
Nīshāpūr through him. He was a gifted shaykh in 
speaking about the tragedies of actions and 
defects of the nafs. 


Statements 


1. “The one who does not remain in the service of 
the elders will be deprived of their benefits and 
the blessings of their gaze. None of their blessings 
will manifest on him.” 


Note: We learn from this that the gaze of the 
pious elders is chemical, which brings blessings 
with it. 


2. “The person who is overcome by desires will 
find his intellect going blank.” 


3. “Even if a person amasses all the different 
sciences and remains in the company of different 
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groups, he cannot reach the level of the close 
associates of Allāh ta‛ālā as long as he does not 
practise under the supervision of a shaykh, 
imām, advisor or one who disciplines him. If a 
person does not seek etiquette (adab) from one 
who commands and prohibits, who shows him 
the faults of his actions and weaknesses of his 
nafs; then it is not permissible to follow such a 
person for the correction of one’s transactions.” 


Note: So pay heed, O people of intelligence. 


4. “This ummat will experience a time when a 
Muslim’s livelihood will not be in order as long as 
he does not seek help from a hypocrite.” 


5. In the course of his talks, he would say: “O 
people who have sold all their possessions 
without any exchange, and bought absolutely 
nothing in return for their entire wealth!” 
(Tabaqāt, p. 92) 


Demise 


He passed away in 328 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Abul Hasan ‛Alī ibn Muhammad 
al-Muzayn rahimahullāh 


Name and lineage 


His name is ‛Alī, his kunnīyyat is Abul Hasan, 
and his father’s name is Muhammad. He hails 
from Baghdad. 


Merits 


He remained in the company of Sahl ibn ‛Abdillāh 
rahimahullāh and Hadrat Junayd Baghdādī 
rahimahullāh. He also benefited from other 
famous mashā’ikh of Baghdad. He then moved 
from Baghdad and settled down in the 
neighbourhood of the Ka‛bah. 


Statements 


1. He said 


 اَلْكَلَام مِن غَيرِ ضرورةٍ مقْت االلهِ تعالَى بِالْعبدِ


“Speaking unnecessarily is [a sign of] Allāh’s ta‛ālā 
displeasure and anger with a person.” 


Hadrat Shaykh al-Islam rahimahullāh said: 
“Remain attached to actions because you will 
achieve nothing but being taken to task for 
speaking.” 


Note: Glory to Allāh! What excellent advice which 
ought to be practised upon. 
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2. Shaykh al-Islam relates that a lion came before 
Abūl Hasan Muzayn rahimahullāh, so he said: 


هاتأَم ثُمهرفَأَقْب   


“He then caused him to die and placed him in the 
grave.” (Sūrah ‛Abasa, 80: 21) 


On hearing this verse, the lion died there and 
then. When he reached a mountain top, he read: 


هرشاءَ أَنإِذَا ش ثُم 


“Then when He wills, He raises him [to life].” (Sūrah 
‛Abasa, 80: 22) 


The lion came back to life immediately and stood 
up.” (Nafahātul Uns, p. 258) 


Note: Glory to Allāh! This was a clear karāmat of 
the shaykh. Such feats are performed periodically 
by the auliyā’. 


3. “Committing another sin after having 
committed a sin is actually a punishment for the 
previous sin. And doing a good deed after having 
done a good deed is actually a reward for the 
previous good deed.” 


Note: We should therefore make du‛ā to Allāh 
ta‛ālā to protect us from sin and inspire us to do 
good. 
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4. “If a person does not become independent and 
self-sufficient after placing his full trust in Allāh’s 
ta‛ālā mercy and kindness, Allāh ta‛ālā causes 
him to become dependent on the creation. If a 
person becomes independent and self-sufficient 
by placing his trust in Allāh ta‛ālā, Allāh ta‛ālā 
causes the creation to become dependent on the 
person.” (Rūh Tasawwuf, p. 93) 


Note: Glory to Allāh! What a clear fact which 
ought to be written in gold. 


5. He was asked about tauhīd so he said: “Tauhīd 
entails believing in Allāh ta‛ālā as one through 
ma‛rifat. Consider Him to be one in your worship 
as well. And also consider Him to be one when 
turning to Him as regards profit and loss. You 
should understand well that the slightest doubt 
[with regard to Allāh ta‛ālā] which passes your 
heart, and no matter how much you can refer to 
it [that doubt], Allāh ta‛ālā is totally different from 
it. You must understand that the qualities and 
attributes of Allāh ta‛ālā are totally different from 
the qualities and attributes of the creation. Just 
as Allāh ta‛ālā is different from the creation as 
regards His eternal attributes, the creation is 
different from Him as regards their current 
attributes.” 


6. “The person who has any pride over his actions 
has actually succumbed to istidrāj. The person 
who feels he has reached Allāh ta‛ālā is in 
deception. The person with the best condition 
among Allāh’s servants is the one who does not 
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know his own condition, who sees no one but 
Allāh ta‛ālā, who does not experience affinity with 
anyone except Allāh ta‛ālā, and who has no 
yearning for anyone except Allāh ta‛ālā.” 


7. “Pride or conceit in a person is a cause of 
Allāh’s ta‛ālā displeasure. Sometimes, this conceit 
conveys the person to eternal displeasure. This is 
why we ask Allāh ta‛ālā for ‛āfiyat (well-being, 
wellness).” (Tabaqāt, vol. 1, p. 96) 


Demise 


He passed away in 328 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Abū ‛Abdillāh Muhammad ibn 
Manāzil Nīshāpūrī rahimahullāh 


Name and lineage 


His name is ‛Abdullāh, his father’s name is 
Muhammad, his grandfather’s name is Manāzil, 
and his kunnīyyat is Abū Muhammad. 


Merits 


He falls into the fourth level of the Sufis. He 
became well known by the name of ‛Abdullāh ibn 
Manāzil. He is from among the senior mashā’ikh. 
He is alone in his maslak (school of thought). He 
benefited from the company of Shaykh Hamdān 
Qassār and acquired knowledge of the Tarīqah 
from him. He was also proficient in the external 
sciences. 


A senior shaykh says: “I know a total man, and 
half a man. The total man is Shaykh ‛Abdullāh 
ibn Manāzil who does not even speak about 
people.” 


Note: In other words, he is so aloof from 
everything apart from Allāh ta‛ālā that he does 
not speak about anyone – whether good qualities 
or bad qualities. 


“And the half man is Shaykh Nasr Ābādī who 
never spoke ill of anyone.” 
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Statements 


1. “There is no good for a person who enters 
tasawwuf by force; he is destroyed. As for the one 
who enters with humility and submission, he 
becomes strong. In other words, he does not enter 
this path [of tasawwuf] by making claims and 
showing his strength. Instead, he enters with 
humility.” 


Note: Glory to Allāh! He considers the qualities of 
humility and submission to be prerequisites for 
entry into the Tarīqah. This is most worthy of 
practising on. 


2. “The person who considers essential for himself 
something which he does not need is actually 
distancing from himself things which he is in 
need of and which he cannot do without.” 
(Nafahātul Uns, p. 425) 


3. “If a person disregards any compulsory duty of 
Allāh ta‛ālā, He will cause him to fall into the 
misery of disregarding the Sunnats. And the one 
who disregards the Sunnats may well fall into 
committing bid‛āt (innovations).” (Rūh Tasawwuf) 


Note: This shows how important it is to be 
mindful of the farā’id (compulsory duties) and 
Sunnats. May Allāh ta‛ālā inspire us all to show 
due regard for them. Āmīn. 


4. “If you yourself cannot benefit from your 
knowledge, how do you expect others to benefit 
from it?” 
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5. “Even if a single breath in a person’s entire life 
passes without shirk (ascribing partners with 
Allāh ta‛ālā) and ostentation, the blessing of it 
will remain until the end.” 


Note: Imām Ghazzālī rahimahullāh says: “Man is 
engrossed in his pleasures and desires, therefore 
you would rarely find any worship or good deed of 
his pure of worldly motive. So if even one moment 
from his entire life remains pure for Allāh ta‛ālā, 
he will gain salvation. This is because sincerity is 
very rare, and it is very difficult for the heart to 
remain pure and clean from whisperings and 
thoughts [of this world].” (Muwāfaqāt of Imām 
Shātibī, vol. 2, p. 214) 


6. “Why are you displaying submission while you 
are concealing the qualities of divinity within 
you?” (In other words, qualities such as pride and 
greatness are prerogatives of Allāh ta‛ālā. If you 
have such qualities, how can you be a true slave 
of Allāh ta‛ālā!?) 


Note: Unfortunately, we do not try to protect 
ourselves. Pride, arrogance, etc. have become 
most common. This has caused evil and 
corruption to spread everywhere. 


Demise 


He passed away in 329 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 92) 
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Hadrat Sayyid Abul Hasan ‛Alī ibn Sahl 
as-Sā’igh ad-Dīnaurī rahimahullāh 


Name and lineage 


His name is ‛Alī, his kunnīyyat is Abul Hasan, 
and his father’s name is Sahl. 


Merits 


He was from among the senior mashā’ikh and 
commanded a lot of awe. Anyone who looked at 
him was over-awed by him. 


Statements 


1. “Whenever our brothers get together, it is 
essential for them to enjoin each other with the 
true religion and with patience. This is because 
Allāh ta‛ālā says: 


  وتواصوا بِالْحقِّ وتواصوا بِالصبرِ


“and enjoin each other with the true religion, and enjoin 
each other with patience.” (Sūrah al-‛Asr, 103: 3) 


Demise 


He passed away in Egypt in 330 A.H. May Allāh 
ta‛ālā shower His mercy on him. (Tabaqāt, vol. 1, 
p. 87) 


https://nmusba.wordpress.com/







 786 


Hadrat Abū Bakr ibn Tāhir Abhurī 
rahimahullāh 


Name and lineage 


His name is ‛Abdullāh, his father’s name is Tāhir, 
his grandfather’s name is Hārith, and his 
kunnīyyat is Abū Bakr. 


Merits 


He is from the fourth level of Sufis. He holds a 
high position among the mashā’ikh and is a 
contemporary of Hadrat Shiblī rahimahullāh. He 
was a very pious ‛ālim. He spent some time in the 
company of Shaykh Yūsuf ibn Husayn, and was a 
companion of Muzaffar Kurmān Shāhī. 


Shaykh Muhallab ibn Ahmad rahimahullāh says: 
“I did not benefit from any other shaykh as much 
as I benefited from Shaykh Abū Bakr Tāhir 
rahimahullāh.” (Nafahātul Uns, p. 370) 


Statements 


1. “Tauhīd is not incapable of putting an end to 
past kufr nor of later sins.” (In other words, it 
puts an end to all past and future sins). (Hilyatul 
Auliyā’, p. 370) 


2. Mansūr ibn ‛Abdillāh says that he said: “A Sufi 
cannot have a desire for anything. If there is no 
way out of having a desire, he can only desire as 
much as would suffice his need [and no more].” 
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3. “If you love a person for Allāh’s sake, reduce 
your interaction with him on worldly matters.” 
(Rūh Tasawwuf-tarjumah ar-Risālah al-
Qushayrīyyah) 


4. Someone said to him: “We have been told that 
a person will bear and accommodate his teacher’s 
warning and scolding more than what he would of 
his parents’.” He replied: “This is because his 
parents are the means for his temporary life, 
while his teacher and the one who disciplines him 
are the means for his eternal abode. This is 
confirmed by the following statement of 
Rasūlullāh sallallāhu ‛alayhi wa sallam: 


لِكهفَت ذَلِك نيا بمفِي كُنلاَ تا، ولِّمعتم ا أَوالِمع اُغْد  


“You may be an ‛ālim or a student, but do not be 
anything between the two or else you will be 
destroyed.” 


Note: Another narration has some additions to 
the above. Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


فيض القدير، (اغد عالما أو متعلما أو مستمعا أو محبا ولا تكن الخامسة فتهلك 
 ).١٧، ص٢ج


“You may be an ‛ālim, a student, one who is listening 
[to knowledge being imparted], or one who loves [Allāh 
ta‛ālā], but do not be the fifth, or else you will be 
destroyed.” 
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5. “Three things are acquired from calamities and 
miseries: (1) purification, (2) atonement, (3) 
admonition [and reminder]. Purification from 
major sins, atonement of minor sins, and 
admonition to those who are pure of heart.” 


Note: In other words, When a person experiences 
calamities and miseries, he acquires one of three 
things: purification from major sins, pardon for 
minor sins, or those who are pure of heart will 
acquire additional admonition which will enable 
them to acquire higher stages in rank. 


Demise 


He passed away in 330 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, p. 112) 
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Hadrat Abū Ya‛qūb Is-hāq ibn 
Muhammad an-Nahrjaurī rahimahullāh 


Name and lineage 


His name is Is-hāq, his kunnīyyat is Abū Ya‛qūb, 
and his grandfather’s name is Muhammad. 


Merits 


He remained in the company of Abū ‛Amr Makkī, 
Abū Ya‛qūb Sūsī, Junayd Baghdādī and many 
other mashā’ikh, and benefited from them. He 
settled down in Makkah Mukarramah. 


Statements 


1. “The world is an ocean whose shore is the 
Hereafter. The ship in this ocean is taqwā, and its 
passengers are the creation.” 


2. “The person who feels satisfaction from food 
will always remain hungry. The person whose 
affluence lies in wealth will always remain a 
pauper. The person whose heart is inclined to the 
gifts of people will always remain deprived. The 
person who seeks the help of anyone apart from 
Allāh ta‛ālā in any matter will always remain 
disappointed and disgraced.” 


3. “The more a person recognizes Allāh ta‛ālā the 
more lost he will feel [the more he will desire to 
progress in his recognition of Allāh ta‛ālā].” 


4. He was asked about the path to Allāh ta‛ālā, so 
he said: “(1) Stay far from ignorant people, (2) 
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remain in the company of the ‛ulamā’, (3) practise 
on your knowledge, and remain constant on dhikr 
of Allāh ta‛ālā. Only then will you join the people 
of the Tarīqah.” (Tabaqāt, vol. 1, p. 95) 


Note: Those following the path of tasawwuf must 
bear this definition in mind so that it becomes 
easy for them to practise in the correct manner. 


Demise 


He passed away in Makkah Mukarramah in 330 
A.H. May Allāh ta‛ālā shower His mercy on him. 
(Tabaqāt, vol. 1, p. 95) 
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Hadrat Abū ‛Abdillāh Khafīf Shīrāzī 
rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Khafīf, and his kunnīyyat is Abū ‛Abdillāh. 


Merits 


He was a shaykh al-mashā’ikh (shaykh of 
shaykhs) of his time. This is why he is known as 
Shaykh al-Islam. He is a student of Shaykh Abū 
Tālib Kharzaj. 


Shaykh al-Islam says: “No one has written as 
much as him on the science of tasawwuf.” He 
was a man of pure beliefs and excellent qualities. 
He was a follower of the Shāfi‛ī madh-hab. 


Definition of tasawwuf 
People asked him about tasawwuf, so he said: 


  وجود االله في عين الغفلة


“To remember Allāh ta‛ālā even at the exact time of 
heedlessness.” 


Note: Glory to Allāh! What a comprehensive 
definition of tasawwuf. The virtue and merit of 
remembering Allāh ta‛ālā is proven from both the 
Qur’ān and the Sunnah. May Allāh ta‛ālā inspire 
us to engage in His remembrance as much as 
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possible so that we may be people of tasawwuf in 
the true sense of the word. 


Adherence to ‛ibādah 
Since childhood it was his habit not to allow any 
time to go to waste. After the fajr salāh, he would 
engage in the recitation of the Qur’ān. Once the 
sun rose considerably, he would perform the 
ishrāq salāh, and then occupy himself in his 
work. He would perform zuhr salāh at its time, 
and then perform optional salāhs until ‛asr. After 
the ‛asr salāh, he would study Hadīth until the 
evening. He would occupy himself in awrād wa 
wazā’if (different forms of dhikr) after the maghrib 
salāh and continue until ‛ishā. After the ‛ishā 
salāh he would complete his other wazā’if, 
proceed home, have supper, write down forty 
Ahādīth, and sleep for a short while. He would 
then wake up and occupy himself in tahajjud 
salāh until the morning. 


Note: Glory to Allāh! Look at his worship and 
spiritual exercises due to which he was bestowed 
such lofty conditions. There is a saying: 


 اَلأَحوالُ ثَمرات الأَعمالِ


“Conditions are the fruits of actions.” 


Statements 


1. “The ascetic who does not irrigate his tree of 
asceticism with the water of knowledge will soon 
find his tree getting dried. The ‛ārif who does not 
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set right his ma‛rifat through the Sharī‛ah and 
does not check it against the Sharī‛ah will soon be 
stripped off his ma‛rifat.” 
2. “You must follow the following mashā’ikh of 
tasawwuf: Junayd Baghdādī, Ruwaym, Abul 
‛Abbās ‛Atā’, ‛Amr ibn ‛Uthmān because these 
personalities combined knowledge with the 
haqīqah (reality). Other mashā’ikh were people of 
hāl (conditions and states). When they were 
immersed in their hāl, they would say and do 
certain things, and when that state passed, they 
considered it essential to repent and seek 
forgiveness from those things [which they said or 
did while in that state].” (A‛yān al-Hujjāj, vol. 2, p. 
27) 


Demise 


He passed away in 331 A.H./942 C.E. The book, 
A‛yān al-Hujjāj states that he passed away in 371 
A.H. May Allāh ta‛ālā shower His mercy on him. 
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Hadrat Abū Bakr ibn Yūnus ash-Shiblī 
rahimahullāh 


Name and lineage 


His name is Ja‛far, his father’s name is Yūnus, 
and his kunnīyyat is Abū Bakr. He is well-known 
by his kunnīyyat. 


There are differences of opinion with regard to his 
name. Hilyatul Auliyā’ mentions three names: (1) 
Dilf ibn Jahdar, (2) Ja‛far ibn Yūnus, (3) Ja‛far ibn 
Dilf. The name Ja‛far ibn Yūnus is the correct one 
because this is what is written on his grave in 
Baghdad. (Hilyatul Auliyā’, vol. 10, p. 339) 


He was originally from Egypt but settled down in 
Baghdad. He presented himself in the assembly of 
Hadrat Khayr Nassāj rahimahullāh, repented, and 
chose the correct path of the Tarīqah. He is from 
among the murīds of Sayyid at-Tā’ifah Shaykh 
Junayd Baghdādī rahimahullāh. He enjoyed a 
distinguished position as regards his knowledge 
and spiritual state. He studied fiqh according to 
the madh-hab of Imām Mālik rahimahullāh, and 
recorded many Ahādīth. He was a powerful ‛ālim 
and jurist. He was a Mālikī and had memorized 
the Muwattā’ of Imām Mālik rahimahullāh. 


The opinions of the mashā’ikh with regard to him 


Shaykh at-Tarīqah Abū ‛Abd ar-Rahmān as-
Sulamī, the author of Tabaqāt as-Sūfīyyah, says 
with regard to him: “Do not look at Abū Bakr 
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Shiblī as you look at each other with your eyes. 
Shiblī is one of the eyes of Allāh ta‛ālā.” 


Note: Glory to Allāh! What a lofty position he 
enjoyed. There is a Hadīth Qudsī in which 
Rasūlullāh sallallāhu ‛alayhi wa sallam said that 
Allāh ta‛ālā says: “A servant continues getting 
closer to Me through nawāfil (optional acts of 
worship) until I make him My beloved. Once I 
make him My beloved, 


كنت سمعه الذي يسمع به، وبصره الذي يبصر به، ويده التي يبطش ا، ورجله 
  .التي يمشي ا


“I become his ears with which he hears, his eyes with 
which he sees, his hand with which he holds, and his 
leg with which he walks.” (Mishkāt, p. 197) 


Hadrat Junayd rahimahullāh said with regard to 
him: “Every nation has a crown, and Shiblī is the 
crown of the Sufis.” 


Note: Glory to Allāh! What a great honour when 
the shaykh gives testimony of such a high 
position in favour of his murīd. 


Statements 


1. “The capital of time which you have must be 
spent in submission and surrender because this 
is the only capital which will remain with you.” 


Note: Surrendering [oneself before Allāh ta‛ālā] is 
a lofty position which stems from servitude 
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(‛abdīyyat). This was a special quality of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He said: 


  )٥٢٥، ص٣مجمع البحار، ج(العجز فخري 


“Surrendering [before Allāh ta‛ālā] is a source of 
pride for me.” 


May Allāh ta‛ālā bestow this condition to us and 
make it a means of gaining proximity and 
acceptance to Him. 


2. “I had made a promise to myself that I will not 
eat anything except what was halāl. In other 
words, I will only eat what I was sure of its 
permissibility. I reached a fig tree one day, I broke 
a fig and was about to eat it when I heard a voice 
from beneath the fig saying: ‘O Shiblī, do not eat 
me. Carry out your promise. I belong to a Jew.’” 


Note: Glory to Allāh! What an admonition. Look at 
how Allāh ta‛ālā made arrangements for the 
fulfilment of his promise. This can only be done 
by the true murabbī (tutor), i.e. Allāh ta‛ālā. 
Inspiration is from Allāh ta‛ālā alone and He is 
the tutor of His servants. 


3. Some people asked him: “What is strange?” He 
replied: “The heart which recognizes its Allāh and 
still commits sin.” (Nafahātul Uns, p. 386) 


Note: Glory to Allāh! What an excellent word of 
advice. This is sufficient for our admonition. 
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4. He was asked: “When does a person become a 
murīd?” He replied: “When his different conditions 
– whether he is travelling, at home, present, 
absent – are all the same.” 


5. “A siddīq (a genuinely truthful person, a title 
which was given to Hadrat Abū Bakr radiyallāhu 
‛anhu) who does not have a mu‛jizah (miracle) is a 
kadhdhāb (a big liar).” When he went to 
Bīmāristān, the minister also went there and 
asked him: “What is the meaning of this 
statement: ‘A siddīq who does not have a miracle 
is a kadhdhāb?’ Now tell me, where is your 
miracle?” He replied: “My miracle is my obedience 
to Allāh’s ta‛ālā orders and prohibitions.” 


Note: The word mu‛jizah in this context refers to a 
karāmat. Obedience to Allāh’s orders and 
prohibitions refers to steadfastness on the 
Sharī‛ah. There is a famous saying of the pious 
elders: 


  اَلإِستِقَامةُ فَوق الْكَرامةُ


“Steadfastness is superior to karāmat (supernatural 
feats).” 
We constantly hear the following story: A person 
remained in the company of Hadrat Sayyidunā 
‛Abd al-Qādir Jīlānī rahimahullāh for quite some 
time but did not see any special karāmat in him. 
So he decided to leave. Hadrat Shaykh 
rahimahullāh asked him: “Why are you leaving?” 
He replied: “I stayed here for so long but did not 
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see any karāmat of yours.” He asked: “Tell me, 
did you ever see me doing anything against the 
Sunnah?” The man replied: “No.” He said: “Can 
‛Abd al-Qādir’s karāmat be considered 
insignificant that he did not displease his Allāh 
for so long? You may leave if you wish, I am not 
bothered.” 


6. “Allāh ta‛ālā says: 


  لاَّ من أَتى االلهَ بِقَلْبٍ سلِيمٍإِ


“Except the one who comes to Allāh with a sound 
heart.” 


A sound heart refers to the heart of Ibrāhīm 
‛alayhis salām because he remained free of and 
protected from breaking a promise and showing 
displeasure with Allāh’s decree. (Tabaqāt, p. 90) 


7. He was asked: “What is the meaning of this 
Hadīth: 


  إِذَا رأَيتم أَهلَ الْبلَاءِ فَاسئَلُوا ربكُم الْعافِيةَ


“When you see ahl al-balā’, ask Allāh ta‛ālā for well-
being.” 


He said: “The ahl al-balā’ are those who are 
heedless of Allāh ta‛ālā.” 


8. It is said that a person screamed in Hadrat 
Shiblī’s assembly, so he was immersed in the 
Tigris River. Shiblī rahimahullāh said: “If he is a 
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genuine person, Allāh ta‛ālā will save him just as 
Allāh ta‛ālā had saved Mūsā ‛alayhis salām. If he 
is a liar, He will drown him as He drowned 
Pharaoh.” (Tabaqāt, p. 90) 


Demise 


He passed away in 334 A.H. at the age of 87 and 
was buried in Baghdad. His grave is visited by 
many people. 
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Hadrat Abū Is-hāq Ibrāhīm ibn Shaybān 
al-Qarmsīnī rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his father’s name is 
Shaybān, and his kunnīyyat is Abū Is-hāq. 


Merits 


He is listed in the fourth level of mashā’ikh. He 
was the shaykh of Jabal. He enjoyed a high 
position in asceticism and piety. It was virtually 
impossible for people to emulate his asceticism 
and piety. 


Statements 


1. “The person who does not look at the 
mashā’ikh with respect and does not accord them 
the respect which they deserve is entrapped in 
false claims and empty pride. He is destined to 
humiliation.” 


2. “If you hear a Sufi saying: ‘This is my shoe’, 
then stay far from him. Remain in the company of 
a person who does not consider anything to be in 
his ownership.” 


Note: Glory to Allāh! What a lesson of servitude 
and selflessness. 


3. “My father advised me to seek knowledge for 
external etiquette, and choose taqwā for internal 
etiquette. Stay away from whatever keeps you 
away from Allāh ta‛ālā. Rarely have I seen a 
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person turning away from something and then 
finding it as it was previously.” (Nafahātul Uns, p. 
434) 


4. “Inclination towards the wealth and riches of 
the world is the thing which not only distanced 
but destroyed the Sufis from the path.” 


5. “If a person speaks about sincerity but does 
not demand it from his own self, Allāh ta‛ālā will 
expose him before his friends and brothers.” 
(Tabaqāt, p. 97) 


Demise 


He passed away in 337 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Nafahātul Uns) 
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Hadrat Abū Bakr at-Tamastānī 
rahimahullāh 


Merits 


He is listed in the fifth level of mashā’ikh. He was 
a resident of Persia, and a student of Shaykh 
Shiblī rahimahullāh and Shaykh Ibrāhīm 
Dabbāgh rahimahullāh. He was considered to be 
one of the senior mashā’ikh. He was unique in his 
karāmāt and other signs. Shaykh Shiblī 
rahimahullāh held him in high regard, and used 
to accord him a lot of respect. He was 
overpowered by love for Allāh ta‛ālā. His speech 
and allusions were of a high level, which the 
masses did not have the ability to understand. 


Statements 


1. He used to say: 


  ما الحيوة إلا في الموت


“Life is only in death.” 


In other words, the life of the heart is actually its 
death. This means that as long as the desires of 
the heart are not killed, the heart will not 
experience life. 


Note: Hadrat Maulānā Muhammad Ahmad Sāhib 
rahimahullāh expressed his condition in the 
following couplet: “The flame of love burnt us, 
and we found life after we died.”2. He advised a 
person as follows: “You must take courage 
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because all actions are based on it, and all 
actions return to it.” 


3. “It is a great bounty when man is freed from 
his nafs because it is the same nafs which is a 
major barrier between you and Allāh ta‛ālā.” 


4. He used to say to his associates: “Sit more in 
the company of Allāh ta‛ālā, and less with 
people.” He was encouraging them to remain in 
solitude. 


5. “If a person follows the Qur’ān and Sunnah, 
emigrates to Allāh ta‛ālā with his heart, and 
emulates the ways of the Sahābah radiyallāhu 
‛anhum; then the Sahābah radiyallāhu ‛anhum 
are not ahead of him in any matter apart from the 
fact that they saw Rasūlullāh sallallāhu ‛alayhi 
wa sallam.” 


Note: This means that the honour of 
companionship with Rasūlullāh sallallāhu ‛alayhi 
wa sallam was enjoyed only by the Sahābah 
radiyallāhu ‛anhum. No one after them – whether 
he is a gauth or a qutb – shares this honour with 
them. This is the bounty of Allāh ta‛ālā which He 
bestows on whomever He wills. However, the 
person who follows the Qur’ān and Sunnah 
together with following in the footsteps of the 
Sahābah radiyallāhu ‛anhum will also be blessed 
with a great status, and a special closeness and 
acceptance with Allāh ta‛ālā. And – inshā Allāh – 
he will be raised with them. A person will be with 
those whom he loves. O Allāh, bestow us with 
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love for the Sahābah radiyallāhu ‛anhum and 
enable us to follow them. 


6. “If you cannot remain respectfully in the 
company of Allāh ta‛ālā, then remain in the 
company of those who are in Allāh’s company so 
that the blessings of their company will convey 
you to Allāh ta‛ālā.” 


Note: Glory to Allāh! This proves the merit of 
remaining in the company of the Ahlullāh. By 
virtue of remaining in their company, it becomes 
easy for a person to reach Allāh ta‛ālā, and a 
person can acquire His proximity and acceptance. 


Hadrat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh related: Hadrat Maulānā Shabbīr 
Ahmad ‛Uthmānī Sāhib rahimahullāh was present 
in an assembly of Hadrat Hakīmul Ummat 
Maulānā Ashraf ‛Alī Thānwī rahimahullāh. Hadrat 
Thānwī rahimahullāh said: “An easy way of 
establishing a bond with Allāh ta‛ālā is to seat 
yourself in the hearts of the Ahlullāh. Because 
their hearts are already connected to Allāh ta‛ālā, 
if you make a place for yourself in their hearts, 
your relationship with Allāh ta‛ālā will also be 
established.” On hearing this, Hadrat Maulānā 
Shabbīr Ahmad ‛Uthmānī rahimahullāh said: 
“Wāh, wāh, Hadrat Maulānā! What an excellent 
prescription you prescribed. It is easy for us to 
practise on it.” 


Maulānā Rūm rahimahullāh conveys the above 
theme as follows: “The strange thing is that I 
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[Allāh] get into the heart of a believer. If you 
desire Me, search for me in those hearts.” 


A poem of Hadrat Hājī Imdādullāh Sāhib Muhājir 
Makkī rahimahullāh conveys the same meaning. 
He says: “Who is it who caused the One whom the 
creations of the earth and heavens could not find 
to come into my heart?” 


7. “The path is clear. The Qur’ān and Sunnah 
which form the original path are before us. The 
one who embraces the Qur’ān and Sunnah has 
actually distanced himself from his nafs and the 
creation, and shown disregard for this world. And 
he emigrated to Allāh ta‛ālā with his heart and 
soul. He is the one who found the correct path 
and followed in the footsteps of the Sahābah 
radiyallāhu ‛anhum.” 


8. “Knowledge has distanced you from ignorance. 
Now ensure knowledge does not distance you 
from Allāh ta‛ālā.” 


Note: The shaykh means that you must acquire 
genuine knowledge with which you reach Allāh 
ta‛ālā. Knowledge which does not convey you to 
Allāh ta‛ālā is actually ignorance. This statement 
contains a serious warning to the ‛ulamā’. If they 
have come out of ignorance by virtue of 
knowledge, it does not necessarily mean that they 
have come out of deviation. Because there are 
many ‛ulamā’ whom Allāh ta‛ālā deviated because 
of their evil intentions and disrespect. Allāh ta‛ālā 
says: 
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  وأَضلَّه علَى عِلْمٍ


“Allāh caused him to go astray despite his knowledge.” 
(Sūrah al-Jāthiyah, 45: 23) 


9. “The nafs is like a fire – when it is extinguished 
in one place, it ignites somewhere else. When the 
nafs finds peace on one side, it revolts on the 
other side.” 


Note: One should therefore never be unmindful of 
the nafs. Instead, he should always remain on his 
guard. Hadrat Khwājah ‛Azīz al-Hasan Majdhūb 
rahimahullāh, the khalīfah of Hakīmul Ummat 
Maulānā Thānwī rahimahullāh says: “Consider 
the striking of the nafs to be severe. It has not 
died as yet. If you are not unmindful of it on this 
side, it will cause you to slip on the other side.” 


Demise 


He passed away in 340 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Hilyah, vol. 10, p. 412) 
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Hadrat Abū Sa‛īd Ahmad ibn 
Muhammad al-A‛rābī rahimahullāh 


Name and merits 


He is listed in the fifth level of Sufis. His name is 
Ahmad ibn Muhammad, and is well known by his 
kunnīyyat, Abū Sa‛īd. He was a resident of Basra. 
He left his hometown and settled down in 
Makkah Mukarramah. He was a senior ‛ālim and 
jurist, and an imām of the Haram. He compiled 
many books for the Sufis. 


Statements 


1. He used to say: 


  التصوف كله ترك الفضول، والمعرفة كلها اعتراف بالجهل


“Tasawwuf entails giving up futile activities, and total 
ma‛rifat (recognition of Allāh ta‛ālā) entails 
acknowledging one’s ignorance.” 


2. He says: 


 لا يكون الشوق إلا إلى غائب


“Yearning can only be for the unseen.” 


In explaining this statement, Shaykh al-Islam 
rahimahullāh says: People asked Dā’ūd Tā’ī: “Do 
you have yearning?” He replied: “No. I am not far 
from Him. The unseen is something which is 
yearned for. My friend is present.” 
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3. “Allāh ta‛ālā gave some of the qualities of His 
friends to His enemies as well so that His enemies 
can use these qualities to treat His friends with 
mercy and affection. In this way, His friends can 
live in peace, and be protected from the harms 
and injuries of His enemies.” 


Note: Glory to Allāh! What a wonderful statement. 
This is why many non-Muslims show mercy and 
affection to Muslims. 


Demise 


He passed away in 340 A.H. or 341 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Nafahātul 
Uns, p. 442) 
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Hadrat Abul Khayr al-Aqta‛ at-Tīnātī 
rahimahullāh 


Name and lineage 


His name is Hammād and his kunnīyyat is Abul 
Khayr. He is well known by his kunnīyyat. 


Merits 


He is originally from the Maghrib (north west 
Africa) but settled down in Tīnāt. He performed 
many karāmāt, the explanation of which is quite 
long. He remained in the company of Abū 
‛Abdillāh ibn al-Jallā’ and other mashā’ikh. He 
was unique in his tawakkul (reliance on Allāh 
ta‛ālā). Even animals and insects had affinity 
with him. He was a man of powerful foresight. 


An excellent manner of rectification 


Ibrāhīm ar-Raqī relates: I went to meet Abul 
Khayr Tīnātī. He led the maghrib salāh but did 
not read Sūrah al-Fātihah with tajwīd (proper 
rules of recitation). So I thought to myself: ‘This 
journey of mine has gone to waste. After the 
salāh, I went out to purify myself [either perform 
wudū’ or take a bath] and a lion tried to attack 
me. I returned to the shaykh and said: ‘A lion 
tried to attack me.’ He went outside and said in a 
loud voice: ‘Did I not tell you not to interfere with 
my guests?’ The lion stepped aside and I 
proceeded to purify myself. When I returned to 
the shaykh, he said: ‘You people are occupied in 
putting right you external selves, this is why you 
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are scared of a lion. We are occupied in rectifying 
our internal selves, this is why lions are scared of 
us.’” 


Note: He drew his attention to the fact that he 
should not confine himself to external 
rectification alone. Rather, it is also necessary to 
rectify one’s internal self. Reading the Qur’ān with 
tajwīd is not the only duty. Rather, it is also 
necessary to learn how to lead pure life. The 
Hadīth speaks out against Qur’ān recitation 
which remains on the tongue and throat without 
having an effect on the heart. 


The story of how his hand got cut 


He made a promise to Allāh ta‛ālā that he will not 
extend his hand with desire to the things which 
grow in the ground. But he forgot this promise, 
and broke a few bunches from a wild tree. He 
placed them in his mouth and was still chewing 
on them when he remembered his promise. He 
threw away the remaining bunches which were in 
his hand, and spat out whatever was in his 
mouth. He was very remorseful and sat down. 


He relates: “I still had not seated myself properly, 
when a few riders and others on foot surrounded 
me. They ordered me to stand up and proceeded 
with me until they took me to the shore of the 
Alexandria sea. I saw a leader before whom there 
were some Abyssinians who had committed 
highway robbery. They found me to have the 
same dark complexion as them, and 
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coincidentally, I had my shield, spear and sword 
with me. So they all concluded that I was also a 
robber like the rest of them. They chopped off the 
hands and legs of the Abyssinians and eventually 
came to me. They ordered me to extend my hand, 
I extended it, and they chopped it off. I was then 
ordered to extend my leg, which I did. But I raised 
my head and said: ‘O my Allāh! O my Master! My 
hand certainly committed a wrong, but what 
wrong did my legs commit?’ A rider entered 
suddenly, imposed himself onto the leader and 
said: ‘This is a righteous man. He is well known 
by the name of Abul Khayr Tīnātī. The leader 
threw himself to the ground and began kissing 
my chopped off hand. He held me, began crying, 
and asked me for forgiveness. I said: ‘I had 
forgiven you the moment you chopped off my 
hand.’ And I thought to my self: ‘It was a hand 
which had committed a crime, that is why it was 
chopped off.’” (Tabaqāt, vol. 1, p. 94) 


Note: Take admonition from this, O people of 
understanding. 


Statements 


1. “I presented myself before the blessed grave of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and I was 
hungry at the time. So I said: ‘O Rasūlullāh! I am 
your guest.’ Saying this, I moved to one side and 
fell asleep behind the mimbar (pulpit). I was 
honoured by seeing Rasūlullāh sallallāhu ‛alayhi 
wa sallam in my dream, and I kissed him 
between his eyes on his forehead. Rasūlullāh 
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sallallāhu ‛alayhi wa sallam gave me a rotī (flat 
round bread) and I ate half of it. When I woke up, 
I found the remaining half in my hand.” 


2. “Never ask Allāh ta‛ālā to make you sābir (a 
patient person). Instead, ask Him for His affection 
and kindness. This is better because it is difficult 
for people like us to bear the pains of patience. 
When Zakarīyyā ‛alayhis salām fled from a Jew, a 
tree called out to him saying: ‘O Zakarīyyā! Come, 
I will give you refuge.’ The tree then opened itself 
and Hadrat Zakarīyyā ‛alayhis salām entered it. 
The moment it closed, the enemy reached there, 
got hold of his cloak, and shouted: ‘Zakarīyyā is 
here.’ Those hard-hearted people took out a saw 
so that they may saw off the tree together with 
him. When the saw reached him, he sighed out. 
Allāh ta‛ālā sent revelation to him saying: ‘O 
Zakarīyyā! I take an oath by My honour and 
power. If you sigh out one more time, I will 
remove your name from the register of Prophets.’ 
Hadrat Zakarīyyā ‛alayhis salām then remained 
patient until he was cut into two.” 


3. “The person who makes mention of his deeds is 
a show off. The person who makes mention of his 
[spiritual] condition is a claimant.” 


Note: We make du‛ā to Allāh ta‛ālā to protect us 
against these tribulations. Āmīn. 


Demise 


He passed away in Egypt after 340 A.H. and was 
buried in Qarāfiyah Sughrā next to Munādah 
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Daylamīyyah. May Allāh ta‛ālā shower His mercy 
on him. (Tabaqāt) 
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Hadrat Abū ‛Alī Hasan ibn Ahmad al-
Kātib rahimahullāh 


Name and lineage 


His name is Hasan, his kunnīyyat is Abū ‛Alī, and 
Ahmad al-Kātib is his father’s name. 


Merits 


He was from among the senior mashā’ikh of 
Egypt. He held a distinguished position in his 
time. He remained in the company of Abū ‛Alī 
Rauzbārī rahimahullāh, Abū Bakr Misrī 
rahimahullāh and other mashā’ikh. He was a man 
of lofty conditions. 


Statements 


1. “When fear [of Allāh ta‛ālā] becomes firmly 
embedded in the heart, one will utter what is 
absolutely necessary.” (Tasawwuf Tārīkh ke 
Ā’īnah mei, p. 112) 


2. “The person who hears words of wisdom but 
does not practise on them is a hypocrite.” 


3. “Allāh ta‛ālā says: ‘The person who holds on 
firmly to Me will reach Me.’” 


4. “Love for flagrant sinners (fāsiqs) is an illness, 
and the treatment for it is to separate one’s self 
from them.” 


5. “The gentle fragrance of love continually 
emanates from the lovers [of Allāh ta‛ālā] even if 
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they try to conceal it. The fragrance exposes them 
even if they try to conceal themselves. The 
fragrances point people towards them even if they 
keep them hidden.” 


6. “Allāh ta‛ālā bestows the sweetness of dhikr to 
His servants. If they are pleased with it and 
thankful to Allāh ta‛ālā for it, He bestows them 
with His affinity. But if they did not thank Him 
for it, He allows them to continue engaging in 
verbal dhikr but takes away its sweetness from 
them.” (Tabaqāt, vol. 1, p. 96) 


Demise 


He passed away a few years after 340 A.H. May 
Allāh ta‛ālā shower His mercy on him. (Tabaqāt, 
vol. 1, p. 96) 
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Hadrat Ja‛far ibn Muhammad ibn Nasīr 
al-Khawwās rahimahullāh 


Name and lineage 


His name is Ja‛far, his kunnīyyat is Abū 
Muhammad, and his father’s name is 
Muhammad ibn Nasīr. 


Merits 


He was a resident of the Khuld district of 
Baghdad, and is therefore popularly known as 
Shaykh Khuldī. His occupation was to make mats 
of palm leaves. He was a special student of 
Shaykh Ibrāhīm Khawwās and Shaykh Junayd 
Baghdādī rahimahumallāh. He also remained in 
the company of Shaykh Nūrī, Shaykh Ruwaym, 
Shaykh Samnūn and Shaykh Harīrī 
rahimahumullāh. He is an ‛ālim of the sciences of 
the Sufis and wrote many books. 


Statements 


1. “To consider one’s nafs to be insignificant and 
uphold the sanctity of Muslims are acts of real 
courage.” 


2. “You must have high aspirations because 
aspirations convey people to perfection. Different 
forms of striving (mujāhadāt) alone will not 
convey a person.” (Nafahātul Uns, p. 445) 


3. “An act which is done for the sake of 
maintaining family ties does not negate sincerity.” 
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Note: For example, if a person attends the funeral 
of a relative because it is a way of maintaining 
family ties, it is not considered to be ostentation. 
Instead, he will receive a separate reward for the 
janāzah salāh itself and for maintaining family 
ties. 


4. “I heard Hadrat Junayd rahimahullāh saying: 
‘If a person is sincere in his relationship with 
Allāh ta‛ālā, He will bestow him with peace from 
small claims [against him].” 


5. “I consider the ma‛rifat of Allāh ta‛ālā and 
knowledge of His injunctions to be the most 
superior things. This is because actions cannot 
be pure as long as they are not accompanied with 
knowledge. The person who does not have 
knowledge should not be considered to have 
actions. It is not good to waste knowledge and 
cast it aside.” 


6. He was asked: “Is the seeking of knowledge 
considered to be a deed?” He replied: “It is the 
greatest deed. It is only through knowledge that 
Allāh’s ma‛rifat is acquired, and it is only through 
knowledge that He is obeyed. It is only through 
knowledge that people of hayā’ (shame and 
modesty) acquired hayā’. Knowledge precedes 
actions. Allāh ta‛ālā says: 


لَمعي ا لَمانَ مسالْإِن لَّمع  


“He taught man what he did not know.” 
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Allāh ta‛ālā also says: 


 علَّمه الْبيانَ


“He taught him [man] to speak.” 


Only a defective person dislike knowledge. 


7. “Remain in the company of the Ahlullāh 
because the treasures of this world and the keys 
to the Hereafter are in their hands.” (Tabaqāt, p. 
101) 


Demise 


He passed away in 341 A.H. in Baghdad. May 
Allāh ta‛ālā shower His mercy on him. (Nafahātul 
Uns, p. 444) 
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Hadrat Abū ‛Amr Muhammad ibn 
Ibrāhīm az-Zujājī rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
‛Amr, and his father’s name is Ibrāhīm az-Zujājī. 


Merits 


He is a Nīsāpūrī and stayed in the company of 
Hadrat Junayd, Thaurī, Abū ‛Uthmān, Ruwaym, 
and Khawwās rahimahumullāh. He went to 
Makkah and settled down there. He became the 
shaykh of Makkah and a personality who was 
looked up to. He performed hajj almost sixty 
times. 


Statements 


1. “A person who speaks about a condition which 
he himself does not possess will be a source of 
controversy for those who listen to him. This will 
also be a cause of base desires developing in his 
self, and Allāh ta‛ālā will make it impermissible 
for him to reach that condition [or state about 
which he was speaking].” We seek refuge in Allāh 
ta‛ālā. 


2. “If a person chooses to live in the 
neighbourhood of the Haram while his heart is 
attached to something apart from Allāh ta‛ālā, 
then he has displayed his own loss. If a person 
steals from a hājī who has come from outside in 
order to become wealthy through what he stole, 
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Allāh ta‛ālā will cast him far away and make his 
heart prone to greed and avarice; he will be 
complaining and grumbling all the time, the 
lustre of Allāh’s bestowals will be removed from 
his heart, and Allāh ta‛ālā will make him 
detestable in the sight of His creation.” 


Note: The same can be applied to the person who 
chooses to live in Baytul Maqdis or in the Haram-
e-Nabawī (Madīnah). It is essential for him to 
keep himself attached to Allāh ta‛ālā and abstain 
from sin. 


3. “I found the following supplication to be quite 
effective in finding a lost item: First read Sūrah 
ad-Duhā three times, and then the following du‛ā: 


  يتِالَّ ضنيب وينِي بعمج، إِهِي فِبيا ر لَمٍوي لِاسِ النعامِا ج يملهلَّاَ


“O Allāh, the One who is to gather the people on a day 
regarding which there is no doubt. Gather me with my 
lost item.” 


He says: “A gem stone of mine fell into the Tigris 
River so I made du‛ā with the above words and I 
found the gem stone among my pages which I 
had been turning this way and that way.” 


4. He was asked about the Hadīth: 


س فَكُّرةٍتنةِ سادعِب مِن ريةٍ خاع 


“Pondering and reflecting for an hour is better than 
engaging in worship for one year.” 
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He said: “It refers to forgetting your nafs.” 
(Tabaqāt, p. 101) 


Demise 


He passed away in 348 A.H. while he was in the 
Haram Sharīf. May Allāh ta‛ālā shower His mercy 
on him. 
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Hadrat Abul Hasan ibn Ahmad al-
Būsanjī rahimahullāh 


Name and lineage 


His name is ‛Alī, his father’s name is Ahmad, his 
grandfather’s name is Sahl, and his kunnīyyat is 
Abul Hasan. 


Merits 


He met Abu ‛Uthmān, and while in Iraq, he 
remained in the company of Ibn ‛Atā and Jarīrī. 
While in Shām, he remained in the company of 
Tāhir Maqdisī and Abū ‛Amr Dimishqī. 


Statements 


1. He was asked: “What is tasawwuf?” He replied: 
“In today’s times, just the name of tasawwuf has 
remained, and not its essence. Whereas it has an 
essence and not just a name.” 


Note: He is speaking about the state of tasawwuf 
in the fourth century. As for the tasawwuf of 
today, do not even ask about it. It is very far from 
its essence. 


2. “The person whose internal self is better than 
his external is a walī. The person whose internal 
and external is the same is an ‛ālim. The one 
whose external is better than his internal is a 
jāhil (an ignoramus). This is because he will not 
seek justice for his own self, but seek justice from 
others. (Tabaqāt, vol. 1, p. 103) 


https://nmusba.wordpress.com/







 823 


3. He was asked about murūwwat, so he said: “It 
refers to not using those things which – according 
to the Sharī‛ah – in the register of the Kirāman 
Kātibīn (angels who record our deeds) are 
recorded as being harām.” 


4. A person requested him to make du‛ā for him, 
so he said: “May Allāh ta‛ālā save you from tests 
and tribulations.” (Tarjumah Risālah 
Qushayrīyyah, p. 117) 


Demise 


He passed away in 348 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Hilyatul Auliyā’, vol. 
10, p. 408) 
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Hadrat Abū ‛Abdillāh Muhammad ibn 
Ahmad ibn Sālim al-Basrī rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
‛Abdillāh, and his father’s name is Ahmad ibn 
Sālim. 


He was a companion of Sahl ibn ‛Abdillāh Tusturī 
rahimahullāh and he narrated from him. He is not 
attributed to any other shaykh. He used to make 
ijtihād and his Tarīqah was the same as his 
teacher’s, Sahl rahimahullāh. 


Statements 


1. “If a person has the ability to have full 
tawakkul (trust in Allāh ta‛ālā), it is not 
permissible for him to earn a living. Yes, if he 
earns merely as a support without relying on it, 
then it will be okay for him. Tawakkul is the state 
of Rasūlullāh sallallāhu ‛alayhi wa sallam, and 
earning a living is his Sunnah. The person who 
cannot have the state of tawakkul of Rasūlullāh 
sallallāhu ‛alayhi wa sallam must earn a living so 
that he does not fall from the state of the Sunnah 
as he fell from the state of Rasūlullāh sallallāhu 
‛alayhi wa sallam.” 


Note: Glory to Allāh! What an excellent word of 
advice. 


2. He was asked: “How are the Auliyā’ of Allāh 
ta‛ālā recognized from among people?” He replied: 
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“They are recognized through the following 
qualities: (1) softness in speech, (2) accepting the 
excuses and apologies of people, (3) and affection 
towards all the people irrespective of whether they 
are pious or not.” 


Note: Glory to Allāh! Look at how he showed us 
the way of recognizing the Auliyā’ of Allāh ta‛ālā. 


3. “If a person wants his faults to remain 
concealed and his honour to remain intact, he 
must be forbearing and tolerant to the one who 
commits a wrong against him, and he must spend 
of his wealth on the people.” 


Note: Glory to Allāh! What words of wisdom. 


4. “The sign of an intelligent person is that he 
remains aloof from worldly people. If not, he will 
turn away from his Dīnī and worldly good, and 
become engrossed with their wealth and 
possessions.” 


Note: This is happening quite often. Those who 
were serving Dīn are joining worldly people, 
becoming occupied in worldly activities, and 
leaving their service of Dīn. 


5. “The darkness of ostentation in the heart is 
removed by sincerity. The darkness of lies is 
removed by the light of honesty.” 


6. “It is a sign of friendship when a person looks 
at the excellent qualities of his friend.” 
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Note: The fact of the matter is that a person 
should not look in the least at the evils and faults 
of his friend. He should rather look at his good 
qualities. Inspiration is from Allāh ta‛ālā alone. 


Demise 


He passed away in 350 A.H. To Allāh we belong 
and to Him is our return. May Allāh ta‛ālā shower 
His mercy on him. (Siyar A‛lām an-Nubalā’, vol. 
16, p. 273) 
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Hadrat Abū ‛Abdillāh Muhammad ibn al-
Hasan ar-Raughandī rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
Hasan, and his kunnīyyat is Abū ‛Abdillāh. 


Merits 


He is listed in the fifth level of mashā’ikh and is 
from among the senior mashā’ikh of Tūs. He 
remained in the company of Abū Ghassānī Hiyarī 
and his mashā’ikh. He was a prominent figure in 
the Tarīqah and his karāmāt were clearly visible. 
He was a personality who divested himself of this 
world, a man of lofty states and high aspirations. 


Statements 


1. “Glad tidings to the one who has no means to 
Allāh ta‛ālā except Allāh ta‛ālā alone.” 


Note: However, the wasīlah (means) of Rasūlullāh 
sallallāhu ‛alayhi wa sallam is an exception to 
this. 


2. “Discarding the world for worldly purposes is 
also considered to be worldly.” 


Note: This shows that this is also a ruse to 
acquire of the world. People will consider such a 
person to be tārik-e-dunyā (one who has 
discarded the world) and give him more of this 
world. 
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3. “Do not discriminate in your khidmat (service 
of pious personalities) because those whom you 
would like to serve do not come forward. You 
should rather serve everyone without 
discrimination so that the one whom you wanted 
to serve will be served and your objective will be 
fulfilled.” (Nafahātul Uns, p. 492) 


4. “The person who discarded Allāh’s rights when 
he was young will be disgraced when he becomes 
old.” ‛Allāmah Sha‛rānī rahimahullāh says: “This 
refers to the time when his repentance is not 
accepted. Becoming disgraced means that he 
becomes eligible for it and not that it will 
necessarily happen. There are times when such 
people are not disgraced.” 


5. “Allāh ta‛ālā sends down miseries in 
accordance with the ma‛rifat of His servants so 
that the person’s ma‛rifat will aid him in 
remaining patient over the misery. And so, the 
more the ma‛rifat a person has, the more his 
misery. The less the ma‛rifat, the less his misery.” 
(Tabaqāt, vol. 1, p. 106) 


Demise 


He passed away in 350 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 
106) 
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Hadrat Abū Muhammad ‛Abdullāh ibn 
Muhammad Rāzī rahimahullāh 


Name and lineage 


His name is ‛Abdullāh, his kunnīyyat is Abū 
Muhammad, and his father’s name is 
Muhammad Rāzī. 


Merits 


He was born and brought up in Nīshāpūr. He 
remained in the company of Abū ‛Uthmān Hiyarī, 
Junayd Baghdādī, Yūsuf ibn Husayn and 
Ruwaym rahimahumullāh. (Tabaqāt, vol. 1, p. 
102) 


He is well known as Haddād. He was very 
reclusive and was immersed in the love of the 
True Beloved [Allāh ta‛ālā]. 


Statements 


1. “Acts of worship (‛ibādāt) are known to the 
‛ulamā’. References (ishārāt) are known to the 
wise sages of the ummah. And subtleties (latā’if) 
are known to those who have knowledge of the 
Sharī‛ah and Tarīqah.” 


2. “A sign of patience is when a person abstains 
from complaining, and conceals his losses and 
miseries from others.” 


3. “A sign of attention to Allāh ta‛ālā is to conceal 
one’s secrets from others.” 
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4. “As regards hāl (state and condition of a 
person), the best servant is the one who sees 
Allāh’s bounties on his self, and this enables him 
to acquire ma‛rifat and proximity to Allāh ta‛ālā.” 


5. “The best person is the one who thinks: Had it 
not been for Allāh’s grace, my salāh, dhikr, etc. 
would not be worthy enough to be presented in 
Allāh’s ta‛ālā court.” (Hilyatul Auliyā’, vol. 10, p. 
318) 


Note: Murshidī Hadrat Maulānā Muhammad 
Ahmad Sāhib rahimahullāh expresses this as 
follows: “If He accepts it, we can conclude that we 
are also sincere. We offered our presents with our 
heart and soul.” 


6. He was asked: “How is it that people know 
their own faults but are still attached to them? 
They neither give them up nor do they adopt the 
correct way.” He replied: “The reason is that 
instead of practising on their knowledge, people 
are proud of it. They have become so occupied 
with discussions about external actions that they 
completely disregarded discussions about 
internal actions. So Allāh ta‛ālā caused their 
hearts to become blind to the correct path, and 
stopped their body parts from His worship.” We 
seek refuge in Allāh ta‛ālā. (Tabaqāt, vol. 1, p. 
102) 
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Demise 


He passed away in 353 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, vol. 1, p. 
102) 
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Hadrat Abul Hasan ‛Alī ibn Bandār as-
Sūfī rahimahullāh 


Name and lineage 


His name is ‛Alī, his father’s name is Bandār, and 
his kunnīyyat is Abul Hasan. 


Merits 


He is from the latter Sufis of Nīshāpūr and listed 
among the great Sufis. He remained in the 
company of Shaykh Abū ‛Uthmān Hiyarī 
rahimahullāh and Shaykh Mahfūz rahimahullāh. 
While in Shām, he benefited from the company of 
Shaykh Tāhir Maqdisī ibn Jalā’ and Shaykh Abū 
Nasr rahimahumallāh. He knew many Ahādīth by 
heart. He was a reliable narrator who had deep 
knowledge in the science of Hadīth. (Nafahātul 
Uns, p. 288) 


Statements 


1. He was asked about tasawwuf so he said: “It 
entails dropping the creation from your sight both 
internally and externally.” 


Note: In other words, one should not look at the 
creation’s ability to benefit or harm. Rather, one 
should look solely at Allāh ta‛ālā as one’s helper 
and supporter. 


2. “A Sufi can only reach perfection when he 
conceals his asceticism, and also conceals the 
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pleasure, affinity and joy which he experiences 
from his fellow brothers.” 


3. “When people like us are considered to be 
righteous, how can there be any hope for 
righteousness!?” 


4. When any person came to him after meeting 
another buzurg (pious personality) whom he 
himself did not meet, he would kiss the hand of 
the person and walk behind him. He would say: 
“Brother! You have come after meeting such and 
such buzurg while I have not been able to meet 
him (this is why you are worthy of respect and 
honour).” (Tabaqāt, vol. 1, p. 107) 


Note: Glory to Allāh! Look at the high regard 
which people of the past had for the buzurgs. This 
is almost non-existent today. Respecting a person 
because of the high regard you have for a certain 
buzurg also shows extreme humility. Today, if a 
person returns from hajj or ‛umrah, we consider 
it a burden to go and visit him whereas he had 
the opportunity of visiting the sanctified lands. 
Unfortunately, we do not even pay any regard to 
the greatness of such a person. 


5. “Stay far from those who disobey Allāh ta‛ālā. 
You must be happy with those with whose 
worship Allāh ta‛ālā is pleased. Abstain from 
becoming too occupied with people because this 
is not beneficial in our times.” 
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6. “Save yourself from making excuses and your 
conviction will increase. Conviction is what will 
benefit you.” 


Demise 


He passed away in 359 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Nafahātul Uns, p. 288) 
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Hadrat Abul Qāsim Ibrāhīm ibn 
Muhammad an-Nasr Ābādī 
rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his father’s name is 
Muhammad, his grandfather’s name is Mahmūd, 
and his kunnīyyat is Abul Qāsim. 


Merits 


He is generally attributed to Nasr Ābād, but he 
was born in Nīshāpūr. He was a shaykh of his 
time as regards the sciences of tasawwuf. He was 
also proficient in other sciences. He was a hāfiz of 
the sciences of Hadīth and history. He had a 
special affinity with the sciences of ma‛rifat. He 
was a student of Shaykh Ibrāhīm Shaybānī 
rahimahullāh. He benefited from the company of 
Shaykh Abū ‛Alī Raudbārī, Shaykh Murta‛ish, 
and Shaykh Abū Bakr Tāhir rahimahumullāh. 


He went to Makkah Mu‛azzamah in the latter part 
of his life. Shaykh ‛Uthmān Maghribī came to 
welcome him and said to him jokingly: “Where is 
there place for you in Makkah?” Shaykh Nasr 
Ābādī replied: “What are you doing here? This is 
my place.” Not very long thereafter, Shaykh 
‛Uthmān left Makkah Mukarramah for Nīshāpūr 
and passed away there; while Shaykh Nasr Ābādī 
remained in Makkah. 
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Statements 


1. “When any of the tajalliyāt (manifestations) of 
Allāh ta‛ālā are exposed to you, do not turn your 
attention to Paradise or Hell. In fact, do not even 
allow thoughts of them to enter your heart. And 
when you return from this state to what Allāh 
ta‛ālā made great, you must also consider it to be 
great (referring to Paradise and Hell).” 


2. “The person who desires gifts has no value and 
honour. But the one who desires the giver has 
real value and honour.” (Nafahātul Uns, p. 451) 


3. “When a person becomes well known as an 
ascetic, then it would be good for him to have 
some worldly possessions to show people so that 
his popularity as an ascetic may end. This is 
because the heart is the basis of doing 
something.” (A‛yān al-Hujjāj, vol. 2, p. 29) 


Note: We learn from this that if a person has 
asceticism in his heart, then this is real 
asceticism, and this is what is considered in the 
sight of Allāh ta‛ālā. Inspiration is from Allāh 
ta‛ālā alone. 


4. Someone said to him: “Some people intermingle 
with women and claim that they are safe from the 
temptation of seeing them.” He said: “As long as a 
person has a body, orders and prohibitions are 
applicable to him. As for a bachelor, even more 
precaution is demanded of him.” 
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Note: We learn from this that such an excuse is 
not acceptable in the Sharī‛ah. Everyone ought to 
abstain from such assemblies, especially those 
who are bachelors. 


5. “Jadhb (when Allāh ta‛ālā draws a person to 
Himself) is swifter than sulūk (the lengthy path to 
Allāh ta‛ālā). When Allāh ta‛ālā bestows a person 
with a fervour to do good deeds, it is far better 
than this world and the Hereafter.” 


6. “Tasawwuf in essence is the strict adherence 
to the Qur’ān and Sunnah, and abstaining from 
the desires of the soul and from bid‛āt 
(innovations). It also entails the following: 
respecting the sanctities of the mashā’ikh, 
accepting the excuses of people, remaining 
constant on aurād wa wazā’if (the different forms 
of dhikr), and abstaining from rationalizing 
[injunctions of the Sharī‛ah] and concessions 
(rukhsah). The one who deviates from this path 
will fall from the level of the Ahlullāh.” 


Note: It is necessary for every Muslim to keep the 
above in mind, especially those in the line of 
sulūk and tasawwuf. 


7. “The final stage of the Auliyā’ is the beginning 
stage of the Prophets ‛alayhimus salām.” 
(Tabaqāt, p. 105) 


Demise 


The Tabaqāt states that he passed away in 367 
A.H. while the author of Nafahātul Uns states that 
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he passed away in 372 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat ‛Abdullāh Abū Muhammad Rāsibī 
rahimahullāh 


Name and lineage 


His name is ‛Abdullāh, his father’s name is 
Muhammad, and his kunnīyyat is Abū 
Muhammad. 


Merits 


He belongs to the fifth level of the Sufis, and he is 
from among the senior mashā’ikh of Baghdad. He 
first remained in the company of Shaykh ‛Atā’ 
Muhammad Jarīrī rahimahullāh and then 
proceeded to Shām. From there he went to 
Baghdad. 


Statements 


1. “When Allāh ta‛ālā selects a heart for taqwā, 
love for this world and love for desires depart 
from it. The person is then apprised of many 
things of the unseen. As for the person whom 
Allāh ta‛ālā does not select for taqwā, he remains 
immersed in love for this world and is not 
apprised of the unseen.” 


2. Allāh ta‛ālā says: 


  ترِيدونَ عرض الدنيا وااللهُ يرِيد الْآخِرةَ


“You desire the wealth and luxuries of this world while 
Allāh ta‛ālā desires the good things of the Hereafter for 
you.” 
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“This verse makes mention of two desires. The 
one who desires this world is invited by Allāh 
ta‛ālā towards the Hereafter. As for the one who 
desires the Hereafter, Allāh ta‛ālā calls him 
towards His proximity. Allāh ta‛ālā says: 


 راد الْآخِرةَ وسعى لَها سعيها وهو مؤمِن فَأُولَئِك كَانَ سعيهم مشكُوراومن أَ


“The one who desires the Hereafter and endeavours for 
it as he ought to, and he is a believer, then the 
endeavours of such people will be accepted.” 


“Acceptance in this verse refers to reaching the 
highest level of Allāh’s ta‛ālā proximity and 
acceptance.” 


3. “It is a major tribulation to be compelled into 
remaining in the company of a person who does 
not agree with you, and you are unable to leave 
him.” 


Note: Glory to Allāh! This is really a fact, and 
many people are caught up in it. 


Demise 


The author of Tabaqāt says that he passed away 
in 367 A.H. while the author of Nafahātul Uns 
says that he passed away in 378 A.H. May Allāh 
ta‛ālā shower His mercy on him. 
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Hadrat Abū ‛Uthmān Sa‛īd ibn Salām al-
Maghribī rahimahullāh 


Name and lineage 


His name is Sa‛īd, his father’s name is Salām, 
and his kunnīyyat is Abū ‛Uthmān. 


Merits 


He was an imām and leader of his time, and a 
shaykh of the Sufis. Sulamī said: “There is no one 
to match his Tarīqah. I have not seen a person of 
such high states as him, and one who was as 
particular about him about safeguarding time.” 


Khatīb said: “He was from among the senior 
mashā’ikh, he experienced many states, and 
performed many karāmāt.” (Siyar A‛lām an-
Nubalā’, vol. 16, p. 320) 


He remained in the Haram Sharīf for a long time. 
His shaykh was Abū ‛Alī ibn Kātib. He also 
remained in the company of Habīb Misrī and Abū 
‛Amr Zujājī rahimahumallāh. He went to 
Nīshāpūr. (Tabaqāt) 


Statements 


1. “The person who subjugates his body parts to 
the orders of Allāh ta‛ālā is in eternal i‛tikāf 
(seclusion with Allāh ta‛ālā).” 


2. “When Allāh ta‛ālā wants to test His Auliyā’, 
He gives power to their enemies over them so that 
He may see how patient they are. If they remain 


https://nmusba.wordpress.com/







 842 


patient over the miseries caused by their enemies, 
Allāh ta‛ālā honours them with His knowledge, 
conveys the good news of their attachment with 
Him, blesses them with proximity to Him, 
bestows them with His consciousness, enables 
them to enjoy His dhikr, instils them with His 
ma‛rifat, makes them into imāms who are 
followed, makes them means of salvation for His 
servants, and causes their existence on earth to 
be a mercy.” 


3. A Hadīth states: 


لَهةِ بنلِ الْجأَه أَكْثَر  


“The majority of the people of Paradise are those who 
are simple-minded.” 


He used to explain this Hadīth as follows: “They 
may be simple-minded in this world, but they will 
be extremely intelligent and gifted in the 
Hereafter.” 


4. “If a person prefers the companionship of 
wealthy people over the companionship of the 
Ahlullāh, Allāh ta‛ālā will cause his heart to die.” 


5. “A sinner is better than a mudda‛ī (a claimant, 
one who makes claims of piety). This is because a 
sinner will seek the path to repentance while a 
claimant will commit errors under the influence 
of his claims.” 
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6. “A walī may be mastūr (concealed) but he is not 
maftūn (put into tribulation).” 


Note: Glory to Allāh! What an excellent statement. 


Demise 


He passed away in 373 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Tabaqāt, p. 105) 
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Hadrat Abū ‛Abdillāh Muhammad ibn al-
Fadl al-Balkhī rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
‛Abdillāh, and his father’s name is Fadl Balkhī. 


Merits 


He was an imām of his time, a great ascetic and 
an erudite scholar. He was originally from Balkh 
but was removed from it because of differences 
based on madh-hab. So he went to Samarqand 
and settled down there. He remained in the 
company of Ahmad ibn Kadrawīyyah and other 
pious personalities. He was very much inclined to 
Abū ‛Uthmān Hiyarī rahimahullāh. 


Statements 


1. He said that there are three signs of 
wretchedness: 


1) A person has been given knowledge but 
deprived of practising on it. 


2) A person has been given the ability to 
practise, but deprived of sincerity. 


3) A person has been given an opportunity to 
remain in the company of the righteous, 
but he does not respect them. 


Note: This shows that knowledge, practice, and 
companionship will only be beneficial when 
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knowledge is accompanied with practice, practice 
is accompanied with sincerity, and 
companionship is complemented with respect for 
the righteous. If not, there is a possibility of all 
this causing harm to the person. May Allāh ta‛ālā 
enable us to practise on this. Āmīn. 


2. “Islam departs from four types of people: 


1) The one who does not practise in 
accordance with his knowledge. 


2) The person who does something regarding 
which he has no knowledge. 


3) He does not learn what he does not know. 


4) He stops others from learning.” 


Note: It is most wretched for a person to stop 
others from learning and practising. He listed 
very important points on the destruction of a 
person’s Islam. They are most admonitory and 
insightful. 


3. “It is most astonishing that people traverse 
jungles and deserts to go to the Ka‛bah and the 
Haram Sharīf because the effects of the Prophets 
‛alayhimus salām are there. Why do they not 
traverse their nafs and desires to reach their 
heart, because it has countless effects of their 
Allāh?” 


Note: This statement is not speaking out against 
travelling to the Haram Sharīf. Rather, he is 
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speaking out against those who do not give up 
the desires of their nafs and pay no attention to 
their hearts. He does not want them to be 
deprived of the effects of Allāh ta‛ālā. 


4. “If you see a murīd progressing in 
accumulating possessions of this world, you must 
conclude that it is a sign of his wretchedness and 
misfortune.” 


5. “It is said that when the people of Balkh 
expelled him from there, he made du‛ā against 
them saying: “O Allāh! Deprive them of sidq 
(honesty, truthfulness).” Consequently, no siddīq 
was born in Balkh after that. 


Note: We have to save ourselves from the curses 
of the pious personalities. (Tabaqāt, vol. 1, p. 76) 


Demise 


He passed away in 391 A.H. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat Muhammad ibn ‛Umar al-Hakīm 
al-Warrāq rahimahullāh 


Name and lineage 


His name is Muhammad, his father’s name is 
‛Umar Hakīm, and his kunnīyyat is Abū Bakr. 


Merits 


He belongs to the second level of the mashā’ikh. 
He settled down in Balkh although he was 
originally from Tirmidh. His grave is also in 
Tirmidh. He is the maternal uncle of the famous 
muhaddith, Abū ‛Īsā Tirmidhī, and he himself has 
his own musnad. (Nafahātul Uns, p. 300) 


He met Ahmad ibn Khadrawīyyah, and remained 
in the company of Muhammad ibn Sa‛d az-Zāhid 
and Muhammad ibn Balkhī. He wrote many well-
known books on the subjects of spiritual 
exercises, etiquette, and social dealings. 


Statements 


1. “If avarice [greed] was asked: ‘Who is your 
father?’ It would reply: ‘Having doubts about the 
decree of Allāh ta‛ālā.’ If it was asked: ‘What is 
your job?’ It would reply: ‘The earning of 
despicability.’ If it was asked: ‘What is your final 
result?’ It will reply: ‘Deprivation.’” 


2. He used to prohibit his associates from 
journeying and travelling [unnecessarily]. He used 
to say to them: “The key to every good and 


https://nmusba.wordpress.com/







 848 


blessing is to remain firmly seated in your place 
of what you resolved to do. You must remain 
seated until your resolution is corrected. Once 
your resolution is corrected, the beginning of 
blessings will become apparent to you.” 


Note: Hadrat Shaykh Farīd ad-Dīn ‛Attār 
rahimahullāh says: “O Farīd! Remain true to your 
resolution so that you are bestowed with the key 
to ‛irfān (true recognition of Allāh ta‛ālā). 


3. People are of three categories: (1) ‛ulamā’, (2) 
fuqarā’ (Sufis), (3) umarā’ (wealthy people). When 
corruption comes into the umarā’, it will result in 
destruction of the economic system. When 
corruption comes into the ‛ulamā’, there will be 
defects in acts of obedience. When the Sufis 
retrogress, it will result in moral decay.” 


Note: We learn from this that the goodness and 
success of the Sharī‛ah and Tarīqah is dependent 
on these three groups. May Allāh ta‛ālā protect 
them all. Āmīn. 


4. “The person who only studies ‛ilm al-kalām 
(scholastic theology) without acquiring asceticism 
(zuhd) and fiqh has become a zindīq (atheist, free-
thinker). The person who acquires asceticism 
without ‛ilm al-kalām and fiqh is a bid‛atī. The one 
who acquires only fiqh and no asceticism is a 
fāsiq. The one who acquires all three has attained 
salvation.” 
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5. “The submission and servitude [turning in 
repentance] of the fāsiq (flagrant sinner) is better 
than the pride and arrogance of the obedient 
ones.” 


6. “From among the masses there are people 
whose hearts are clean [of malice, hatred, etc.], 
whose actions are good and righteous, and whose 
tongues and private parts are pure [from sin]. If 
these qualities are not in them, they are not the 
masses but Pharaohs.” 


Note: These are qualities of the masses which, in 
our times, the elite [‛ulamā’ and those engaged in 
Dīnī activities] appear to be devoid of. Except 
those whom Allāh ta‛ālā protected. 


6. “When corruption comes into the ‛ulamā’, the 
flagrant sinners will gain power over the 
righteous, the unbelievers will gain power over 
the Muslims, the dishonest will gain power over 
the honest, and the ostentatious and hypocrites 
will gain power over the sincere Muslims. This 
will result in the destruction of Dīn, and 
corruption will become the norm.” 


Note: This is witnessed in our times. 


7. “Differences give rise to enmity, and enmity is 
the cause of calamities and afflictions.” 


Note: We should abstain from differences and 
disputes, so that they do not result in enmity. 
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8. “If you would like to experience the joy of the 
way of the ascetics, you must abstain from love 
for leadership, and superiority among people.” 
(Tabaqāt, vol. 1, p. 78) 


Demise 


He passed away in 396 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Kitāb al-Ansāb, vol. 4, 
p. 476) 
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Hadrat Abū Zayd Marwazī Shāfi‛ī 
rahimahullāh 


His name was Muhammad ibn Ahmad. He was 
the Shaykh ash-Shāfi‛īyyah of his time. In 
addition to fiqh, he was also an imām in 
asceticism, worship, piety and purity. 


Bazzāz relates: “I travelled with Shaykh Abū Zayd 
from Nīshāpūr to Makkah for hajj. I do not think 
the angels recorded any sin against him during 
this entire journey.” 


Note: Glory to Allāh! Look at how pious and 
righteous our elders were. May Allāh ta‛ālā 
bestow all of us with a glimmer of their piety and 
righteousness so that we can be embellished by 
Allāh’s pleasure. 


Demise 


He passed away in 371 A.H. May Allāh ta‛ālā 
shower His mercy on him. (A‛yān al-Hujjāj, vol. 2, 
p. 23) 
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Hadrat Abul Fath ‛Alī ibn Muhammad 
ibn Husayn al-Bustī rahimahullāh 


Name, lineage, birth 


His name is ‛Alī, his kunnīyyat is Abul Fath, and 
his father’s name is Muhammad ibn Husayn. He 
was born in 330 A.H. in the city called Bust. 


Merits 


He was a famous muhaddith, and litterateur and 
poet of the Arabic language. He was proficient in 
Shāfi‛ī fiqh. His shaykh is Hāfiz Ibn Hibbān al-
Bustī. Hāfiz Abū Sulaymān al-Khattābī al-Bustī 
rahimahullāh was his personal friend. Hākim 
Nīshāpūrī, the author of Mustadrak, is his 
student. 


Writings 


He used to compose excellent poems, and his 
dīwān (collection of poems) is available in print. 
He also wrote many admonitory and wise sayings 
in the form of prose. His famous qasīdah is 
known as Qasīdah ‛Unwān al-Hikam. It became 
well-known in the East and West and people 
benefit from its message till today. 


Many ‛ulamā’ wrote commentaries to it. The fact 
of the matter is that the eloquence, rhetoric, and 
sweet manner in which he presented words of 
advice, are – according to the author – like 
valuable pearls and sapphires. 
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Towards the end of his book, Ādāb al-Islam, the 
famous ‛ālim and scholar of Syria, Shaykh ‛Abd 
al-Fattāh Abū Ghuddah rahimahullāh, quoted his 
qasīdah with excellent commentaries and 
explanations. In this way, he presented a valuable 
gift to the ‛ulamā’ and students. May Allāh ta‛ālā 
reward him on our behalf with the best of 
rewards. 


The honourable Hadrat Maulānā ‛Abdullāh Sāhib 
Kāpaudrī dāmat barakātuhum took pains in 
translating the qasīdah - ‛Unwān al-Hikam – to 
Urdu with a short commentary. The learned 
Maulānā has an academic affiliation, and has 
much affinity with spiritual sciences. He is an 
accepted litterateur in the Arabic and Urdu 
languages. 


He titled his translation, Makārim ash-Shiyam, 
and it comprises of an explanation of sixty three 
poems. I took the privilege of quoting twenty six 
poems from it. They are as follows: 


   وربحه غير محض الخير خسرانُ-  في دنياه نقصانُءِرم الْزيادةُ


“If man’s worldly progress and profits are not 
absolutely good, they are nothing but loss and 
destruction.” 


No matter how much wealth and riches man may 
acquire in this worldly life, if good does not 
supersede it, then instead of the worldly riches 
being beneficial, they will be a cause of loss. 
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  معناه في التحقيق فقدانُ فإنَ- لا ثبات له ظٍّ وجدان حوكلُّ


“If there is no permanency in the acquisition of any 
benefit, then in reality it means it is a loss.” 


If, from every good thing which man acquires in 
this world, he does not earn success in the 
Hereafter and reward through it; then it is 
certainly a loss. He would have lost something, 
and not found it. 


ا لخرابِيا عامرارِ الدلخراب الْ باالله هل –ا  مجتهدعرِمع ؟رانُم 


“O you who are striving to inhabit a place which is to 
be destroyed! By Allāh, can there be inhabitance in the 
destruction of one’s life?” 


The person who spends all his energies and 
capabilities to inhabit this world without 
bothering about the Hereafter is as if he is 
wasting away and destroying his dear life. This is 
why the poet is asking: can there be inhabitance 
after destroying one’s life? 


ا على الأموالِويا حريصأنسِ–ها  تجمع أنّيت ؟ أحزانُ المالِ سرور 


“O you greedy person in accumulating wealth! Have 
you forgotten that the joy of wealth ends in sorrow?” 


Don’t you know that if you do not fulfil the rights 
and dues of wealth, then instead of it bringing 
you joy it will bring you sorrow? 
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فَ–واد عن الدنيا وزينتها  الفعِز فْصووالوصل هجرانُها كدر  


“Empty your heart of this world and its beauty because 
even whatever is clean in it is filthy, and whatever 
attachment is in it leads to separation.” 


You must empty your heart of this world and its 
beauty because although it may seem to be 
appealing, it is a deception in reality. This world 
does not remain with anyone because its 
attachment is really a separation. 


  فطالما استعبد الإنسان إحسانُ–أحسن إلى الناس تستعبِد قلوبهم 


“Continue doing good to people and you will win over 
their hearts. Many a time, kindness has made people 
obedient.” 


When you do good to people and are kind to 
them, you will earn their friendship. Man 
generally obeys the one who is kind to him. There 
is an Arabic saying: 


   وبغض من أساء إليهاجبلت القلوب على حب من أحسن إليها،


“The hearts naturally love those who are good to them, 
and abhor those who ill-treat them.” 


An Urdu poet says: “You can kill with kindness, 
and be victorious through kindness.” 


 انُ فأنت بالنفس لا بالجسم إنس–أَقبل على النفس واستكمل فضائلها 
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“Turn your attention to your nafs and try to perfect its 
merits, because your human existence is by virtue of 
your nafs and not your body.” 


The soul is the essence of man. If it is set right 
and purified with internal merits, the person will 
be worthy of being called a human in the true 
sense of the word. If not, there is no difference 
between man and animals. 


  يرجو نداك فإنّ الحُر مِعوانُ–وكن عل الدهر معوانا لذي أملٍ 


“You must always be of great help to the one who 
expects your giving him. This is because a noble person 
is always of help to people.” 


The mark of a noble man is not to allow those 
who have hopes in his help and assistance to lose 
hope in him. He must help the needy as much as 
possible. To abstain from helping despite having 
the means is the work of a miser. 


واشدد يديك بحبل االله متصِعا م–فإنه الر كنإن خان ك أركانُت 


“Hold on firmly with both your hands to the rope of 
Allāh, because when other supports in this world 
break, it is the only support which will give you refuge.” 


Man should always place his trust in Allāh’s help 
and support, and remain attached to Him alone. 
Man considers many people in this world to be 
his helpers, but they are of no help to him at the 
time of difficulty. Allāh ta‛ālā alone helps the 
person even in such times. Allāh ta‛ālā says in 
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the Qur’ān: “Place your trust in Allāh alone if you 
are true believers.” 


من يتق االله يحبه د في عراقِم–هِفِكْ ويشر من عز وا ومن هواان 


“The person who fears Allāh will experience good 
results. This taqwā (fear of Allāh) will safeguard him 
against the evil of every noble and ignoble person.” 


Every task of man is accomplished in a good way 
when it is accompanied with taqwā and fear of 
Allāh ta‛ālā. Neither can the people of authority 
nor the riff raff cause him any harm. 


  فإن ناصره عجز وخِذْلانُ–ستعان بغير االله في طلب من ا


“The person who seeks the help of anyone other than 
Allāh for the fulfilment of his need will find his helper to 
be a failure and incapable.” 


Man should ask only of Allāh ta‛ālā for the 
fulfilment of his needs. Relying on anyone other 
than Allāh ta‛ālā will result in nothing but 
humiliation. 


  على الحقيقة إخوانُ وأخدانُ–من كان للخير مناعا فليس له 


“Anyone who is an obstacle in good works will have no 
real friends and brothers.” 


The person who puts obstacles in good works will 
be looked down upon by everyone. No one can be 
his friend. 


https://nmusba.wordpress.com/







 858 


  وما على نفسه للحرص سلطانُ–ا دمن كان للعقل سلطان عليه غَ


“The one who keeps his dealings subservient to his 
intellect will find his nafs not being overpowered by 
greed.” 


Man must use his intellect in every matter and 
ponder over its advantages and disadvantages. If 
he does this, he will be safeguarded against the 
wrong which he would do because of greed. If not, 
man crosses the limits because of greed and 
worldly motives. 


  لأنَّ سوسهم بغي وعدوانُ–عاشر الناس لاقَى منهم نصبا من 


“The person who interacts with people will have to bear 
difficulties from them. This is because people are 
generally prone to rebellion and enmity.” 


Jealousy, enmity and other evil qualities are 
generally found in people. So having contact with 
people in general will cause one to experience 
harm and misery from them. It is therefore better 
to reduce as much contact with them as possible. 


 رهانُ على حقيقة طبع الدهر ب–من استشار صروف الدهرِ قام له 


“The person who inquires about the reality of the ups 
and downs of time, he will find sufficient proof about 
the temperament of time.” 


In other words, if a person ponders over the ups 
and downs of time, and the different events which 
take place in it, he will realize that there is 
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nothing in this world which is reliable, and 
nothing in this world which is eternal. Conditions 
constantly change in this world. Allāh ta‛ālā says: 
“Such days We change each in due course among 
the people.” (Sūrah Āl ‛Imrān, 3: 140) 


  ندامةً، ولِحصدِ الزرعِ إِبانُ–من يزرعِ الشر يحصد في عواقبه 


“The person who sows evil (commits evil) will reap 
regret. There is certainly a time when the crop has to be 
harvested.” 


A person will receive the recompense of good and 
evil. If he does good, he will be rewarded with 
good. If he commits evil, he will be recompensed 
with evil. There is a famous saying: “As you sow, 
so shall you reap.” 


  قميصِهِ منهم صلُّ وثعبانُ–من إستنام إلى الأشرار نام وفي 


“The person who chooses the company of evil people is 
like a person who is sleeping while a poisonous snake 
is in his kurtah.” 


Whoever remains in the company of evil people 
will certainly suffer harm at some time or the 
other. Like a person who sleeps with a snake in 
his sleeve. He is certainly sleeping with the means 
for his destruction. The companionship of evil 
people is the same. 


  يندم رفيق ولم يذْممه إنسانُ–ورافقِ الرِّفْق في كلِّ الأمور فلم 
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“Be soft and lenient in every matter because a soft and 
lenient person never regrets, and is never reproached 
by anyone.” 


The person who is soft-natured is able to 
accommodate and interact with everyone. He will 
not experience a matter which will cause him to 
regret. Everyone praises such a person, no one 
speaks ill of a soft-natured person. 


  فلن يدوم على الإحسان إمكانُ–أَحسِن إذا كان إمكانُ ومقْدِرةُ 


“Do good [be kind and helpful] if it is possible and you 
have the power to do it, because the power to do good 
does not remain with a person all the time.” 


If Allāh ta‛ālā gives a person the power and 
opportunity to do good to people, he must do it. 
This is because man’s condition changes and he 
does not have the occasions and opportunities to 
do good. He must take advantage of every 
opportunity and do good. 


  فليس يسعد بالخيرات كسلانُ–تِ تطْلُبها دعِ التكاسلَ في الخيرا


“Do not be lazy in your quest for doing good works 
because a lazy person cannot do good works.” 


You must endeavour and strive to do whatever 
good work you can do. It is difficult to do good in 
the presence of laziness. 


  وإن أظلَّته أوراق وأفنانُ– لمرء يعرى من تقًى ونهىلا ظِلَّ ل
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“If a man is devoid of piety and intelligence, he has no 
position of honour even if he has other means of honour 
and strength.” 


Even if a person has thousands of worldly means, 
they cannot give him honour if he does not 
possess piety and intelligence. If a person has 
piety and intelligence, he can acquire true honour 
even if he is a pauper. 


 هه دولَتوهم عليه إذا عادته أعوانُ–والناس أعوان من والَت  


“When a person has worldly wealth, people become his 
helpers. But when the world turns away from him, the 
very same people become his enemies.” 


In the presence of worldly wealth, people will 
support a person to the full. But when his wealth 
is no longer with him, they also cast him aside. 


السِعِودِلا ت راءَ وشي فَ– وح بهِب ما رى غَعنما في الدسِو حانُر 


“Do not share your secret with a person who will 
convey it to others. A wolf does not safeguard the 
sheep in the fields.” 


Never share a secret with a person who cannot 
conceal it, and who is in the habit of conveying 
secrets. If a naïve person had to put a wolf in 
charge of his sheep, the consequences of it are 
well known. 


  عزائز لست تحصيهن ايوان–لا تحسب الناس طبعا واحدا فلهم 
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“Do not consider all people to be the same. Each person 
has his own temperament and a different nature.” 


There is a Persian saying which states that Allāh 
ta‛ālā did not make the five fingers the same. In 
other words, man and his ways differ. You cannot 
wield the same stick on all. Each one must be 
treated according to his temperament and rank. 


  من سره زمن ساءته ازمان–لا تحسبن سرورا دائما أبدا 


“Never consider happiness to be eternal. When time 
brings joy to a person, it also brings many sorrows to 
him.” 


When man experiences joy, he must not think it 
will last forever. Conditions change constantly. If 
you are happy today, you may be sad tomorrow. 
Eternal happiness will be experienced by a 
believer in Paradise. 


 لكسر قناة الدين جبران وما – فإن الدين يجبره وكل كسرٍ


“The Sharī‛ah and the Dīn have the ability to fill every 
gap. But if there is a gap in Dīn, it cannot be filled by 
anything else.” 


When man experiences any loss in his life, the 
Dīn shows him a way to make up for it. But if a 
person allows Dīn to slip away from his life, it is a 
loss which cannot be filled by anything else. Loss 
in Dīn is the greatest loss. 


https://nmusba.wordpress.com/







 863 


We quoted the above poems with their translation 
and commentary as an example. They are sources 
of admonition and advice for all of us. May Allāh 
ta‛ālā inspire us to practise accordingly. 
Inspiration is from Allāh ta‛ālā alone. 


Demise 


He passed away in 400 A.H. May Allāh ta‛ālā 
shower His mercy on him. (Makārim ash-Shiyam, 
tarjumah ‛Unwān al-Hikam, pp. 1-31) 
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CONCLUSION 
By the grace and help of Allāh ta‛ālā, the second 
volume of Aqwāl-e-Salaf is completed with a new 
arrangement and beneficial additions. This 
volume contains biographies and statements of 
the Tābi‛īn, Tābi‛āt, Taba‛ Tābi‛īn, and also 
biographies and statements of the Auliyā’ until 
the end of the fourth century of the hijrah. Their 
year of demise was also provided. All this was 
done after much investigation and research. 


Inshā Allāh, the third volume will contain 
biographies and statements of the pious elders 
from the fifth to the tenth centuries. 


For example, it will contain the following 
personalities: Hadrat Abū ‛Alī Muhammad 
Daqqāq, Hadrat Abū Bakr Khatīb Baghdādī, 
Hadrat Abul Qāsim al-Qushayrī, Hadrat Hujjatul 
Islam Imām Ghazzālī, Hadrat Sayyidunā ‛Abd al-
Qādir Jīlānī, and Hadrat ‛Allāmah Ibn Taymīyyah 
rahimahumullāh. All inspiration is from Allāh 
ta‛ālā alone, and it is through His favour that 
good deeds are concluded. 


Muhammad Qamar az-Zamān Ilāhābādī 
Maktabah Dār al-Ma‛ārif 
B/639 Wasīyābād, Ilāhābād, U.P., India 
7 Safar 1432 A.H./12 January 2011 
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Al-hamdu lillāh, thumma al-hamdu lillāh – all 
thanks are due solely to Allāh ta‛ālā for having 
enabled me to complete the English translation of 
this blessed and inspiring book. I make an 
earnest du‛ā’ to Allāh ta‛ālā to accept this 
translation, to make it a means for my salvation 
in this world and the Hereafter, and to include me 
among His righteous servants by virtue of this 
humble contribution. 


 مهمِن تلَسو نالِحِيالص ا–أُحِبلاَحص قُنِيزرلَّ االلهَ يلَع   


“I love the righteous although I am not of them. 
Perhaps Allāh will bestow me with righteousness 
[by virtue of my love for them].” 


As with all human endeavours, there are bound 
to be errors, mistakes, and slip-ups in the 
translation. I humbly request the reader to inform 
me of them so that these could be corrected in 
future editions. 


Constructive criticism and suggestions will be 
highly appreciated. I can be contacted via e-mail: 
maulanamahomedy@gmail.com 


 يم، وتب علَينا إِنك أَنت التواب الرحِيمربنا تقَبلْ مِنا إِنك أَنت السمِيع الْعلِ
 
Was salām 
Mahomed Mahomedy 
16 Muharram 1433 A.H./12 December 2011 
Durban, South Africa. 


https://nmusba.wordpress.com/








https://nmusba.wordpress.com/







 1 


TABLE OF CONTENTS 
PUBLISHER’S NOTE ........................................ 10 


FOREWORD .................................................... 12 


The merits of the auliyā’ and sulahā’ ............ 13 


EVALUATION 1................................................ 21 


EVALUATION 2................................................ 22 


EVALUATION 3................................................ 23 


THE AULIYĀ’ AND ‛ULAMĀ’ OF THE FIFTH 
CENTURY ........................................................ 25 


Hadrat Abū ‛Alī Muhammad Daqqāq 
rahimahullāh ................................................ 27 


Hadrat Bābā Rayhān Bharūchī rahimahullāh 30 


Hadrat Abū Nasr ‛Ubaydullāh ibn Sa‛īd Sanjarī 
rahimahullāh ................................................ 35 


Hadrat Abū ‛Amr ad-Dānī rahimahullāh ........ 38 


Hadrat Imām Abū Bakr Ahmad ibn Husayn 
Bayhaqī rahimahullāh ................................... 41 


Hadrat Hasan Abū ‛Alī al-Jūzjānī rahimahullāh
.................................................................... 45 


Hadrat ‛Alī ibn ‛Uthmān Hajwerī rahimahullāh
.................................................................... 49 


https://nmusba.wordpress.com/







 2 


Hadrat Abū Bakr Khatīb Baghdādī rahimahullāh55 


Hadrat Imām at-Tasawwuf Abul Qāsim al-
Qushayrī rahimahullāh..................................60 


Hadrat Shaykh Abul Hajjāj al-Aqsarī 
rahimahullāh.................................................66 


Hadrat Sayyid Sālār Mas‛ūd Ghāzī Bahrā’ich 
rahimahullāh.................................................71 


Hadrat Wazīr ibn Wazīr Abū Shujā‛ Abī Ya‛lā 
rahimahullāh.................................................74 


Hadrat Abū Nasr ibn Abū Ja‛far Harawī 
rahimahullāh.................................................77 


THE AULIYĀ’ OF THE SIXTH CENTURY ...........79 


Hadrat Hujjatul Islam Imām Ghazzālī 
rahimahullāh.................................................79 


Hadrat Abul Wafā’ ibn ‛Aqīl Hambalī 
rahimahullāh...............................................102 


Hadrat Qādī Abū Bakr Muhammad ibn ‛Abd al-
Bāqī rahimahullāh .......................................107 


Shaykh Abū Ya‛qūb Yūsuf ibn Ayyūb Hamdānī 
rahimahullāh...............................................109 


Hadrat ‛Allāmah Mahmūd Jārullāh 
Zamakhsharī rahimahullāh .........................111 


https://nmusba.wordpress.com/







 3 


Hadrat Shaykh Abū Bakr ibn Hiwār al-Batā’ihī 
rahimahullāh .............................................. 119 


Hadrat Shaykh Abū Muhammad ash-Shankabī 
rahimahullāh .............................................. 121 


Hadrat Shaykh Mansūr Batā’ihī rahimahullāh
.................................................................. 123 


Hadrat Shaykh Raslān Dimishqī rahimahullāh
.................................................................. 127 


Hadrat Shaykh Baqā’ ibn Batū rahimahullāh
.................................................................. 130 


Hadrat Shaykh Abū Sa‛īd al-Qalūrī 
rahimahullāh .............................................. 133 


Hadrat Shaykh Matar Bādhrā’ī rahimahullāh
.................................................................. 135 


Hadrat Shaykh Hammād ibn Muslim Dabās 
rahimahullāh .............................................. 137 


Hadrat Shaykh Abū Ya‛zā al-Maghribī 
rahimahullāh .............................................. 139 


Hadrat ‛Adīyy ibn Musāfir al-Umawī 
rahimahullāh .............................................. 142 


Hadrat Shaykh ‛Alī ibn Wahb Sanjārī 
rahimahullāh .............................................. 149 


Hadrat Shaykh Abū Muhammad Mājid Kurdī 
rahimahullāh .............................................. 151 


https://nmusba.wordpress.com/







 4 


Hadrat Shaykh al-Mashā’ikh ‛Abd al-Qādir 
Jīlānī rahimahullāh .....................................154 


Hadrat Shaykh Abū an-Najīb ‛Abd al-Qādir 
Sahrawardī rahimahullāh ............................182 


Hadrat Shaykh Abū ‛Amr ‛Uthmān ibn Marzūq 
al-Qurashī rahimahullāh .............................188 


Hadrat Shaykh ‛Alī ibn Hiyatī rahimahullāh.191 


Mujāhid-e-Ummat Hadrat Sultān Nūr ad-Dīn 
Zangī rahimahullāh .....................................195 


Hadrat Hāfiz Ibn al-‛Asākir rahimahullāh.....209 


Hadrat Khwājah ‛Abd al-Khāliq Ghajdawāni 
rahimahullāh...............................................212 


Hadrat Sayyidunā Ahmad Kabīr Rifā‛ī 
rahimahullāh...............................................223 


Hadrat Shaykh Abū Muhammad al-Qāsim ibn 
‛Abdillāh al-Basrī rahimahullāh ...................249 


Hadrat Shaykh Hāyāt ibn Qays al-Harrānī 
rahimahullāh...............................................251 


Hadrat Imām Abū Bakr al-Kāsānī rahimahullāh
...................................................................255 


Mujāhid-e-Millat Hadrat Sultān Salāh ad-Dīn 
Ayyūbī rahimahullāh ...................................258 


https://nmusba.wordpress.com/







 5 


Hadrat Shaykh Muhammad ibn Jamrah 
rahimahullāh .............................................. 276 


Hadrat Shaykh Abū Madyan al-Maghribī 
rahimahullāh .............................................. 280 


Hadrat ‛Allāmah ‛Abd ar-Rahmān ibn Jauzī 
rahimahullāh .............................................. 285 


Shaykh Abū ‛Abdillāh Muhammad ibn Ibrāhīm 
al-Qurayshī al-Hāshimī rahimahullāh ......... 305 


Hadrat Shaykh Abul ‛Abbās al-Mul’im 
rahimahullāh .............................................. 307 


THE AULIYĀ’ OF THE SEVENTH CENTURY ... 310 


Hadrat Imām Fakhr ad-Dīn Rāzī rahimahullāh
.................................................................. 310 


Hadrat Najm ad-Dīn Kubrā rahimahullāh.... 322 


Hadrat Shaykh Majd ad-Dīn Baghdādī 
rahimahullāh .............................................. 329 


Hadrat Shaykh Farīd ad-Dīn ‛Attār Nīshāpūrī 
rahimahullāh .............................................. 339 


Hadrat Khwājah Mu‛īn ad-Dīn Chishtī 
rahimahullāh .............................................. 345 


Hadrat Khwājah Qutb ad-Dīn Bakhtiyār Kākī 
Aushī rahimahullāh .................................... 369 


https://nmusba.wordpress.com/







 6 


Sultān Shams ad-Dīn Altamish rahimahullāh .388 


Sultān Nāsir ad-Dīn Mahmūd rahimahullāh 390 


Tāj al-‛Urafā’ Shaykh Shihāb ad-Dīn 
Sahrawardī rahimahullāh ............................394 


Hadrat ash-Shaykh al-Akbar Muhīyy ad-Dīn 
ibn al-‛Arabī rahimahullāh ...........................409 


Hadrat Shaykh ‛Abd ar-Rahmān Taghsūnjī 
rahimahullāh...............................................431 


Hadrat Shaykh Dā’ūd Kabīr ibn Mā Khalā’ 
rahimahullāh...............................................434 


Hadrat Qādī Hamīd ad-Dīn Nāgaurī 
rahimahullāh...............................................439 


Hadrat Shaykh Abū as-Sa‛ūd Abī al-‛Ashā’ir 
rahimahullāh...............................................445 


Hadrat Shaykh Abul Hasan Shādhilī 
rahimahullāh...............................................449 


Hadrat Shaykh ‛Alī Abul Hasan Maghribī 
rahimahullāh...............................................463 


Hadrat Jamāl ad-Dīn Ahmad Hānsawī 
rahimahullāh...............................................465 


Shaykh al-Islam ‛Izz ad-Dīn ibn ‛Abd as-Salām 
rahimahullāh...............................................469 


https://nmusba.wordpress.com/







 7 


Hadrat Farīd ad-Dīn Mas‛ūd Ganj Shakkar 
rahimahullāh .............................................. 484 


Shaykh al-Islam Bahā’ ad-Dīn Abū Muhammad 
Zakarīyyā Multānī Qurashī Asdī rahimahullāh
.................................................................. 517 


Hadrat Shaykh ‛Abd al-Ghaffār Qausī 
rahimahullāh .............................................. 530 


Hadrat Maulānā Jalāl ad-Dīn Rūmī 
rahimahullāh .............................................. 531 


Hadrat Shaykh Hamīd ad-Dīn Sufi 
rahimahullāh .............................................. 560 


Hadrat Abul ‛Abbās Sayyidī Ahmad al-Badawī 
ash-Sharīf rahimahullāh ............................. 566 


Hadrat Shaykh al-Islam Muhīyy ad-Dīn Imām 
Nawawī rahimahullāh.................................. 569 


Hadrat Ibrāhīm Dasūqī Qurashī rahimahullāh
.................................................................. 582 


Hadrat Abush Shaykh ‛Abdullāh Qurashī 
rahimahullāh .............................................. 591 


Hadrat Shaykh Sadr ad-Dīn rahimahullāh .. 594 


Hadrat Shaykh Ahmad Abul ‛Abbās al-Marsī 
rahimahullāh .............................................. 599 


Hadrat Shaykh Ibrāhīm Ju‛ayrī rahimahullāh
.................................................................. 605 


https://nmusba.wordpress.com/







 8 


Hadrat Shaykh Rukn ad-Dīn Abul Fath 
rahimahullāh...............................................607 


Hadrat Khwājah ‛Alā’ ad-Dīn ‛Alī Ahmad Sābir 
Kalyarī rahimahullāh ...................................614 


Hadrat Shaykh Muslih ad-Dīn Sa‛dī Shīrāzī 
rahimahullāh...............................................621 


AULIYĀ’ OF THE 8TH CENTURY ......................647 


Hadrat Ibrāhīm ibn Ahmad Kanī‛ī rahimahullāh
...................................................................647 


Hadrat Khwājah ‛Alī Rāmītnī rahimahullāh ..649 


Hadrat Shaykh Bū ‛Alī Qalandar Pānīpattī 
rahimahullāh...............................................657 


Sultān al-Mashā’ikh Hadrat Khwājah Nizām ad-
Dīn Auliyā’ rahimahullāh .............................668 


Hadrat Amīr Khusro Dehlawī rahimahullāh .695 


Hadrat Shaykh al-Islam Hāfiz Ibn Taymīyyah 
rahimahullāh...............................................704 


Hadrat Shaykh Husayn al-Jākī rahimahullāh
...................................................................732 


Hadrat Sayyid Yūsuf Husaynī rahimahullāh 734 


Hadrat Abul Barakāt Ayman ibn Muhammad 
rahimahullāh...............................................737 


https://nmusba.wordpress.com/







 9 


Shaykh ‛Alā’ ad-Dīn Samnānī rahimahullāh 739 


Hadrat Shaykh Hisām ad-Dīn Multānī 
rahimahullāh .............................................. 744 


Hadrat Shaykh Burhān ad-Dīn Gharīb 
rahimahullāh .............................................. 749 


Hadrat Qādī Sharaf ad-Dīn Bārzī rahimahullāh
.................................................................. 770 


Hadrat Muhammad Murshidī rahimahullāh 772 


Hadrat Hāfiz Shams ad-Dīn Dhahabī 
rahimahullāh .............................................. 776 


Maulānā Fakhr ad-Dīn Zarādī rahimahullāh 779 


Hadrat Maulānā Diyā’ ad-Dīn Nakhshabī 
rahimahullāh .............................................. 782 


Hadrat Khwājah Muhammad Bābā Samāsī 
rahimahullāh .............................................. 793 


Hadrat Khwājah Sayyid Nasīr ad-Dīn Mahmūd 
Chirāgh Delhi rahimahullāh ........................ 796 


 


https://nmusba.wordpress.com/







 10 


PUBLISHER’S NOTE 
We have the honour of presenting to you volume 
three of Aqwāl-e-Salaf with many additions to it. 
We are, first of all, most grateful to Allāh ta‛ālā 
for this honour. May He accept it. Āmīn. 


Secondly, we are grateful to those who assisted 
both academically and financially. Their efforts 
enabled us to bring this volume to completion. We 
are especially thankful to Hadrat Maulānā 
Maqsūd Ahmad Sāhib Qāsimī, lecturer in Hadīth 
at Madrasah ‛Arabīyyah Bayt al-Ma‛ārif, Ilāhābād. 
May Allāh ta‛ālā reward him with the best of 
rewards. 


As done previously, my respected father – may 
Allāh ta‛ālā extend his shadow over us – added 
biographies of several ‛ulamā’ and mashā’ikh to 
this volume. Furthermore, he added to the 
statements and conditions of those who were 
already mentioned, but regarding whom very little 
had been written previously. This has increased 
the benefit of the book even more. We make du‛ā 
to Allāh ta‛ālā to bless my respected father with 
the health and strength to arrange the remaining 
volumes in the same way. Āmīn. 


All praise is due to Allāh ta‛ālā – Maktabah Dār 
al-Ma‛ārif Ilāhābād is continuing in its efforts to 
publish different books. Inshā Allāh, we will soon 
have the opportunity of publishing a phenomenal 
book titled, Dīnī idāro aur jamā‛ato kī dhimme 
dāriyā. Inshā Allāh, this book will be most 
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beneficial for the masses and the scholars of 
the ummah. This is certainly not difficult for Allāh 
ta‛ālā. 


Muhammad ‛Abdullāh Qamaruz Zamān Qāsimī 
Allāhābādī 
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FOREWORD 


 آله وأصحابه الحمد الله رب العالمين والصلوة والسلام على رأس الصالحين وعلى
  ! بعداأم. الطاهرين


Al-hamdulillāh, I am feeling most happy and 
pleased at being afforded the opportunity of 
presenting the third volume of Aqwāl-e-Salaf. It 
contains the lofty conditions and beneficial 
statements of the ‛ulamā’ and sulahā’ of the fifth 
century until the first half of the eighth century of 
the hijrah. May Allāh ta‛ālā accept it through His 
grace, and make it beneficial for the ummah as He 
did for the original of this book. Āmīn. 


As was done previously, we tried to add the year 
of birth and death of each personality, and 
provided some explanatory notes here and there. 
We intend doing the same for the future volumes 
as well. 


Māshā Allāh, we added the biographies of many 
more personalities, and – inshā Allāh – we will do 
the same in the remaining volumes. Inshā Allāh, 
this series will end with the eighth volume, and 
we hope to have each volume comprising of about 
600 pages. May Allāh ta‛ālā enable us to complete 
it through His grace. Āmīn. 


By Allāh’s grace, the following person’s strove 
very hard in assisting me in compiling this 
volume: Maulwī Kamāl Ahmad Sāhib, Maulwī 
Sābir ‛Alī Sāhib, and Maulwī Fīroz ‛Ālam Sāhib. 
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But the real contribution was made by 
Maulānā Maqsūd Ahmad Sāhib Gaurakpūrī for 
working tirelessly in adding the dates of birth and 
death, and in arranging the book in a suitable 
and academic manner. Qārī Nāzir Husayn Sāhib, 
a teacher at Falāh Dārayn Tadkeshwar (Gujarat) 
proof read the book. May Allāh ta‛ālā reward him 
with the best of rewards. 


I suffice with this short introduction in this 
volume. Inshā Allāh, I hope to add a few more 
essential points in the next volume. 


At present, it is my heartfelt desire to quote the 
words of ‛Allāmah Ibn al-Jauzī rahimahullāh on 
the merits and academic and practical 
achievements of the auliyā’ and sulahā’. I had 
done this in my introduction to the first volume, 
and may Allāh ta‛ālā make the present quotation 
beneficial as well. Āmīn. 


Muhammad Qamaruz Zamān Allāhābādī 


The merits of the auliyā’ and sulahā’ 


The auliyā’ and sulahā’ are the real objects of this 
universe, and it is they who, after acquiring 
knowledge, practise on its essence. 


Hadrat Abū Hurayrah radiyallāhu ‛anhu narrates 
that Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“Allāh ta‛ālā says: ‘I declare war against anyone 
who is antagonistic towards My walī (close 
friend). My servant does not gain proximity to Me 
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with anything better than a compulsory act. 
My servant continues coming closer to Me 
through optional actions until I begin to love him. 
Once I love him, I become his ears with which he 
hears, his eyes with which he sees, his hands 
with which he holds, and his legs with which he 
walks. If he asks Me, I will certainly give him. If 
he seeks refuge in Me, I will certainly give him 
refuge. I do not hesitate in doing anything as 
much as I hesitate in taking the soul of a believer 
when he dislikes death, and I do not like to 
discomfort him.”1 


Hadrat Anas ibn Mālik radiyallāhu ‛anhu narrates 
from Rasūlullāh sallallāhu ‛alayhi wa sallam who 
narrates from Jibra’īl ‛alayhis salām who narrates 
from Allāh ta‛ālā who said: “I declare war against 
anyone who insults My walī. I do not hesitate in 
doing anything as much as I hesitate in taking 
the soul of a believer because I do not like to 
cause him any pain, but there is no way out of it 
as well. A believer likes to do a certain type of 
worship but I stop him from doing it so that self-
conceit does not get into him, resulting in his 
destruction. My servant does not gain proximity 
to Me with anything better than a compulsory 
act. My servant continues coming closer to Me 
through optional actions until I begin to love him. 
Once I love him, I become his ears, eyes, hands, 
and his helper. When he calls out to Me, I reply to 


                                       


1 Bukhārī Sharīf, Bāb at-Tawādu‛, p. 963. 
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him. When he asks Me, I give him. When he is 
devoted to me, I treat him with affection. Some of 
My servants can only remain upright through 
poverty. If I were to give them affluence, it would 
destroy them. Some of My servants can only 
remain upright through affluence. If I were to 
make them poor, it would destroy them. The īmān 
of some of my servants can only remain upright 
through illness. If I were to give them good health, 
it will destroy them. Since I know the conditions 
of the hearts of My servants, I treat them 
accordingly. I am certainly all-knowing, all-
aware.” 


‛Abd al-Karīm Jazarī narrates a shorter version of 
the above Hadīth from Hadrat Anas radiyallāhu 
‛anhu. It contains the words: “I am most hasty in 
helping My servants. And I become more angry 
than an angry lion for their sake.” 


Hadrat Anas radiyallāhu ‛anhu narrates that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“There are some servants of Allāh ta‛ālā who, if 
they take an oath in Allāh’s name, He will 
certainly fulfil it for them.” (Bukhārī, Muslim, Abū 
Dā’ūd, Nasa’ī, Ibn Mājah, Ahmad) 


‛Atā’ ibn Yasār narrates that Mūsā ‛alayhis salām 
said: “O Allāh! Who are Your people to whom You 
will give a place in the shade of Your Throne?” 
Allāh ta‛ālā replied: “They are the one’s whose 
hands committed no sin, whose hearts are pure, 
and who have love for each other because of My 
greatness. They are people who are remembered 
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when I am remembered. And when they are 
remembered, I am also remembered. And I make 
mention of them. They are the one’s who perform 
a complete wudū’ (ablution) despite difficulties 
(such as cold water on a cold day). They return to 
My remembrance just as a vulture returns to its 
nest. They are completely enamoured by love for 
Me like a child is for people. When My 
prohibitions are considered lawful, they become 
angry like leopards at the time of war.” 


Wahb ibn Munabbih narrates that when Allāh 
ta‛ālā sent Hadrat Mūsā and his brother, Hadrat 
Hārūn ‛alayhis salām, to Pharaoh, He said to 
them: “Do not be astonished by his wealth and 
possessions, do not raise your eyes towards them 
because these are mere attractions and comforts 
of this world. Had I willed, I could have certainly 
given you the attractions of this world to the 
extent that Pharaoh would have been convinced 
that he is powerless against what you have been 
given. But I am not giving it to you, and turning it 
away from you. This is how I always deal with My 
auliyā’ (true friends). I have set aside good for 
them from before hand. I turn them away from 
the bounties and comforts of this world just as an 
affectionate shepherd turns away his flock from 
fields which could cause their destruction. I save 
them from the affluence and luxuries of this 
world just as an affectionate camel-herd keeps 
his camels away from dirty places. This is not 
because I consider them to be of lesser value. 
Rather, I do this so that they may remain pure 
and protected, and receive the full share of My 
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bestowals. The world must not be able to harm 
them in any way, nor must the desires of their 
self commit any wrong against them.” 


“A servant cannot be embellished with a quality 
better than abstinence in this world. This is 
because it is an embellishment of the muttaqīn 
(pious). They have the garment of piety with 
which they are recognized, viz. tranquillity, 
humility, and the marks of prostration on their 
faces. These are My true auliyā.’ When you meet 
them, you must be humble before them, and your 
heart and tongue must be subservient to them. 
Beware! Anyone who insults them or terrorizes 
them has actually declared war against Me, 
opposed Me, brought himself before Me, and 
called Me towards himself. And I rush to help My 
auliyā’. Does the person who declares war against 
Me think he can face Me? Does the person who 
has enmity towards Me think he can defeat Me? 
Does the person who opposes Me think he can 
escape Me or slip pass Me? How can this be 
possible when I personally exact revenge on 
behalf of My auliyā’ in this world and in the 
Hereafter!? I do not delegate the task of helping 
them [My auliyā’] to anyone else.” 


Wahb ibn Munabbih rahimahullāh narrates: The 
Hawārīyyīn (disciples) said: “O ‛Īsā! Who are the 
auliyā’ of Allāh who neither have anything to fear 
nor will they grieve?” Hadrat ‛Īsā ‛alayhis salām 
replied: “They are the ones who look at the inner 
part of this world while people look at its outer 
part. They looked at the end result of this world 
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while people looked at its immediate benefits. 
They then cast aside the part which they feared 
would destroy them, and left the part which they 
felt would leave them. What they considered to be 
a lot turned out to be little. And what they 
safeguarded slipped away from them. What they 
accumulated and rejoiced over resulted in their 
grief and regret. They abandoned what they 
acquired of this world, and abased what was 
unduly elevated. When the world becomes old to 
them, they do not renew it. When it becomes 
deserted to them, they do not inhabit it. When it 
dies in their hearts, they do not revive it. They 
destroy the world and construct their Hereafter. 
They sell the world and purchase something 
which is eternal [the Hereafter]. They cast it aside 
and are happy in doing this. They have sold it 
and made a lot of profit by its sale. They looked at 
the people of the world and saw them hankering 
after it, and are prey to various calamities and 
worries. So they revived the remembrance of 
death, and killed the remembrance of life. They 
love Allāh ta‛ālā and love His remembrance. They 
acquire light from His effulgence. They are in a 
unique situation, and the knowledge which they 
possess is also unique. The Book is with them, 
and they uphold its injunctions. The Book speaks 
highly of them, and they speak in the light of 
what it teaches. Knowledge of the Book is 
obtained from them, and they are its true 
scholars. They consider whatever they acquired to 
be sufficient, and do not consider anything else 
worthy of acquisition. They do not hope for any 
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peace from anyone apart from the Being in 
whom they placed their hopes. They do not fear 
anything apart from the Being whom they fear. 
(Ahmad) 


Hadrat Ka‛b radiyallāhu ‛anhu said: “After Nūh 
‛alayhis salām, there will always be fourteen 
people in this world through whom the 
punishment will be removed.” (Ahmad) 


Sufyān ibn ‛Uyaynah rahimahullāh said: 


ُعند ذكر الصالحين تـنزل الرحمة َْ َْ َ ْْ َّ ُِ ِِ ِِ َّ ْ ِ َ  


Mercy descends at the time when the righteous are 
mentioned. 


Muhammad ibn Yūnus rahimahullāh said: “I have 
not come across anything more beneficial than 
speaking about the righteous.”1 


Note: Look at ‛Allāmah Ibn Jauzī rahimahullāh! 
Although he is generally considered to be a “dry” 
person, he is speaking about the qualities and 
merits of the auliyā’, and the importance of 
speaking about them. These words ought to be 
written in gold. It will be most astonishing if we 
still do not accept their merits. 


It gives me great pleasure to convey the praises 
and acceptance of this series, Aqwāl-e-Salaf, by 
                                       


1 Sifatus Safwah, vol. 1, p.. 39-44. 
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the ‛ulamā’ and the mashā’ikh. They expressed 
their approval both verbally and in writing. Some 
of their evaluations were quoted in volumes one 
and two. A few more are quoted here, and others 
will be quoted in the forthcoming volumes. All 
inspiration is from Allāh ta‛ālā alone. 


Muhammad Qamaruz Zamān Allāhābādī 
15 Dhul Hijjah 1432 A.H. 
12 November 2011 
Madrasah ‛Arabīyyah Bayt al-Ma‛ārif 
Bakhshī Bāzār, Ilāhābād, U.P. 
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EVALUATION 1 
MUKARRAM MAULĀNĀ QĀRĪ SIDDĪQ AHMAD 


SĀHIB BĀNDWĪ RAHIMAHULLĀH 


  بسم االله الرحمن الرحيم
 نحمده ونصلي على رسوله الكريم


The Ahlullāh have a special bond with Allāh 
ta‛ālā. One of the slightest effects of this bond is 
that just as the soul receives nourishment from 
their companionship, a spiritually sick person 
receives medication, and restless hearts 
experience tranquillity from them when they are 
alive. In like manner, when they depart from this 
world, the soul is re-energized by their words and 
statements, and the spiritually sick people receive 
guidance. 


May Allāh ta‛ālā reward my beloved and 
respected Janāb Maulānā Qamaruz Zamān Sāhib 
mudda zilluhu for having initiated this series. 


This third volume of Aqwāl-e-Salaf is before the 
reader. May Allāh ta‛ālā bless the Maulānā in his 
life, and inspire him to do more. 


Siddīq Ahmad may Allāh pardon him 
Khādim of Jāmi‛ah ‛Arabīyyah, Hathorā, Bāndā 
Rajab 1410 A.H. 
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EVALUATION 2 
Muftī Hadrat Maulānā ‛Abd ar-Rahīm Sāhib 


rahimahullāh (author of Fatāwā Rahīmīyyah) 
 باسمه سبحانه وتعالى


Muhtaram Mukarram Hadrat Aqdas Maulānā 
Qamaruz Zamān Sāhib dāmat fuyūduhum 


  السلام عليكم ورحمة االله وبركاته
This servant is unable to read and write [due to 
old age], but my close associates read the 
statements of our elders from different places of 
the fifth and sixth volumes of Aqwāl-e-Salaf to 
me. I was overjoyed when I heard them. 


The honourable author has placed his finger on 
the pulse of the pains of the ummah in many 
places. Aqwāl-e-Salaf is thus an excellent 
treatment for external and spiritual maladies. 
There is a dire need for these things in our 
difficult times. May Allāh ta‛ālā honour this 
valuable gift with acceptance, and enable its 
blessings to spread far and wide. May Allāh ta‛ālā 
keep you occupied in the service of Dīn for as long 
as you live. Make du‛ā in my favour for Allāh 
ta‛ālā to bestow me with His total pleasure, and 
bless me with a good end at the time of my death. 


Muftī ‛Abd ar-Rahīm Lāchpaurī 
Written by Sādiq Muhammad Patel Dewlawī 
11 Ramadān al-Mubārak 1419 A.H. 
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EVALUATION 3 
Hadrat Maulānā ‛Abd al-Qayyūm Sāhib1 


Haqqānī zīda majduhum 
(head of Jāmi‛ah Abū Hurayrah, Khāliqābād, 


Naushahra, Sarhad, Pakistan) 


I received the excellent book, Aqwāl-e-Salaf, of 
Shaykh al-Mashā’ikh al-‛Ārif Billāh Majma‛ al-
Bahrayn Hadrat ‛Allāmah Maulānā al-Hāj 
Qamaruz Zamān Sāhib dāmat barakātuhum via 
Hadrat Maulānā Muhammad Ismā‛īl Bhūtā 
mudda zilluhu. I went through all the volumes 
from volume one to volume six, and in this way, I 
receive a major share of the companionship of a 
shaykh-e-kāmil, the affectionate gaze of a walī-e-
kāmil, and the company of the ahl-e-dil (people of 
the heart. 


Aqwāl-e-Salaf is a unique example of the history 
of da‛wat wa ‛azīmat, a successful presentation of 
rectification of the changes which took place in 
the ummah, and a guardian of the balanced way 
of the elders of Deoband. The author placed the 
Sharī‛ah and the Tarīqah with much astuteness 
and caution, and connected the reader with the 
hand of rectitude and guidance of the elders and 
mashā’ikh. 
                                       


1 Māshā Allāh, he is an erudite author of many books such 
as: Taudīh as-Sunan (Sharh Āthār as-Sunan lin Nīmawī), 
Difā‛ Abū Hanīfah, Suhbat-e-Bā Ahl Haq, Arbāb ‛Ilm wa 
Kamāl, Pesha-e-Rizq Halāl, and other books. (compiler) 
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The Idārah al-‛Ilm wa at-Tahqīq of Jāmi‛ah Abū 
Hurayrah has decided to obtain the permission of 
Hadrat to reprint this book in a new format after 
embellishing it with a high quality print and 
binding, and to enlighten not only Pakistan but 
the entire world with the light of cognition of 
Aqwāl-e-Salaf. 


‛Abd al-Qayyūm Haqqānī 
29 Safar 1420 A.H. 
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  قال االله تعالى


َالآ إن أوَلياء االله لا خوف عليهم ولا هم يحزنـون  َْ ْ ْ َُْ ْْ ََ َ ٌ َُ ََ َِ َ ِ َ ِْ َّ   )٦٢يونس (ِ


  تذكرة
 أوليآء مقربين وعلماء ربانيين رحمهم االله تعالى


THE AULIYĀ’ AND ‛ULAMĀ’ OF 
THE FIFTH CENTURY 


All thanks are due to Allāh ta‛ālā for His 
kindness. We now commence the actual book. For 
the information of the reader, volume one of 
Aqwāl-e-Salaf contained the biographies and 
statements of the Prophets ‛alayhimus salām, the 
Sahābah radiyallāhu ‛anhum, the Sahābiyāt 
radiyallāhu ‛anhunna and several Tābi‛īn 
rahimahumullāh. 


Volume two contained the biographies and 
statements of Tābi‛īn, Tābi‛āt, Taba‛ Tābi‛īn, and 
the auliyā’ and mashā’ikh until the end of the 
fourth century of the hijrah. 


By the grace and inspiration of Allāh ta‛ālā, this 
third volume contains the biographies and 
statements of the elders and auliyā’ of the ummah 
of the fifth, sixth, seventh and first half of the 
eighth centuries of the hijrah. This volume ends 
with Hadrat Shaykh Nasīr ad-Dīn Chirāgh 
Dehlawī rahimahullāh (died 757 A.H.). All praise 


https://nmusba.wordpress.com/







 26 


is due to Allāh ta‛ālā alone. May Allāh ta‛ālā 
enable us to benefit from the blessings of these 
personalities. Āmīn. 


Inshā Allāh, volume four will contain the 
biographies and statements of the elders, ‛ulamā’, 
mashā’ikh, and rulers of India until the end of the 
tenth century of the hijrah. Inspiration is from 
Allāh ta‛ālā alone. 
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Hadrat Abū ‛Alī Muhammad Daqqāq 
rahimahullāh 


Name and lineage 


His name is Hasan, his kunnīyyat is Abū ‛Alī, and 
his father’s name is Muhammad. 


He was a well-known figure of Nīshāpūr, an imām 
of his time, and a unique personality of his era. 
He was a very eloquent orator. He saw many 
mashā’ikh, he was the murīd of Shaykh Nasr 
Ābādī (Abul Qāsim) rahimahullāh, and used to 
deliver lectures. 


Shaykh al-Islam rahimahullāh says: It was his 
practice to undertake a journey every year, and 
stay over in a new city. After staying there for 
some time, he would return home. Abul Qāsim 
Qushayrī rahimahullāh, a famous Sufi of his time 
was his son-in-law and student. Shaykh Abul 
Qāsim Qushayrī rahimahullāh collated all his 
majālis (statements which he made in his 
assemblies). 


Together with being a man of words, Shaykh Abū 
‛Alī Daqqāq was a man of emotions. He was 
zealous by nature. If anyone were to cry out the 
takbīr (Allāhu Akbar) in his assembly, he would 
join the person. 
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Statements 


1. If a tree which sprouts on its own is not trained 
and nurtured, it does not bear fruit. Even if it 
does bear fruit, they are not tasty. 


He then added: I learnt this way [of the Tarīqah] 
from Shaykh Nasr Ābādī rahimahullāh and he 
learnt it from Shaykh Shiblī rahimahullāh who 
learnt it from Shaykh Junayd rahimahullāh. 


Note: We learn from this that a sālik (one treading 
the way) can only be embellished by spiritual 
fruits under the training of a murabbī (spiritual 
guide). If not, he will remain deprived of them. 
Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to say the 
same thing. 


2. A shaykh entered his assembly on one 
occasion. One of those who was present 
recognized him and said: This is the shaykh of 
Shaykh Abū ‛Alī Daqqāq.” On hearing this, many 
mashā’ikh assembled and requested him to teach 
them the Tarīqah, but he refused. But when the 
people persisted, he was forced to go forward onto 
the pulpit. He pointed to his right and said Allāhu 
Akbar. He turned towards the qiblah and said: 


ُورضوان من االله أَكبـر ََ ْ ِ َ َِّ ٌ ْ ِ 


The pleasure of Allāh is the greatest. 


Then he pointed to his left and said: 
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َفاالله خيـر وأبَـقى ْ َّْ ٌ َ ُ َ  


Allāh is best and everlasting. 


On hearing this, the people were overcome, and 
some of them died there and then. While this 
commotion of ecstasy was being experienced, the 
shaykh got down from the pulpit and departed. 
People searched high and low for him but could 
not find him. 


3. O Allāh! We blackened our book of deeds with 
our sins, and You made our hairs turn white 
[grey] in our very lives. O the Creator of black and 
white! Be kind to us by turning our black into 
white. 


4. Towards the latter part of his life he used to 
say things which people could not understand. 
Consequently, only about 17-18 people attended 
his assemblies. Shaykh al-Islam rahimahullāh 
says: When the words of Shaykh Abū ‛Alī Daqqāq 
reached such a high level, his assembly became 
empty of people. 


Demise 


He passed away in Nīshāpūr in Dhū al-Qa‛dah 
405 A.H. May Allāh ta‛ālā shower His mercy on 
him.1 


                                       


1 Nafahātul Uns, pp. 525-526. 
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Hadrat Bābā Rayhān Bharūchī 
rahimahullāh 


Name and lineage 


His full name and lineage could not be found in 
the books. However, the book, Akābirīn Gujarāt, 
states that his name is Sayyid ‛Alī, known as 
Bābā Rayhān, and others remember him as Bābā 
Ganj Rayhān. 


He is from among the shuyūkh of Transoxiana 
(Mā warā’ an-nahr). Some people state that he 
came from Baghdad. Others provide additional 
clarification by saying that he came from Rayhān, 
a district of Baghdad. Yet others consider him to 
be from Khurāsān. 


Between Sūrat and Barodah (two cities in 
Gujarat, India) lies an ancient city known as 
Bharūch. He came to this city with forty 
companions in the fifth century. But the 
historians differ with regard to the exact year in 
which he arrived. According to the Bombay 
Gazette, he arrived in 492 A.H. But this is not 
correct because he passed away after 430 A.H. An 
old hand-written manuscript states that he 
arrived in 408 A.H. Tadhkirah Qāriyān Hind 
states that he arrived in 400 A.H. 


The names of the following companions of his are 
mentioned in the history books: Sayyid 
Muhammad Makkī – known as Naqīb, Sayyid 
Mūsā Charkhī, Husayn, Sayyid ‛Īsā Charkhī, his 
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brothers Bābā Rauhān and Ahmad, and Sayyid 
Sharaf ad-Dīn. 


War against the Rajah of Bharūch 


He settled down in Bharūch and remained 
engaged in the service of the people. He would 
teach them and rectify their character and 
mannerisms. He would not take any wage from 
anyone. The number of needy people who rallied 
around him began to increase. So the guards of 
Bhel Rajah, who was the ruler of the time, 
complained to him saying: This fakir is increasing 
his influence and it will prove harmful to you. So 
the Rajah appointed a delegation to make 
enquiries about him. The Rajah’s son, Karan, was 
appointed as the head of this delegation. 


The delegation went to Bābā Sāhib and assessed 
his conditions and ways. They then went to 
Hadrat [Bābā Sāhib] and his companions, and 
met with them. They were very impressed by his 
character and personality to the extent that 
Rājkumār Karan remained behind, and the other 
members of the delegation returned to the Rajah 
and conveyed their impressions to him. They said 
that Bābā Sāhib was a very powerful personality 
who is a great danger to the government. He 
ought to be banished. The Rajah issued an order 
to Bābā Sāhib to leave Bharūch. But Bābā Sāhib 
refused. The Rajah eventually sent an army 
against him. 
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A battle ensued, people from both sides were 
killed. Bābā Sāhib’s brother, Sayyid Ahmad, 
Sayyid Makkī Naqīb, Sayyid Husayn and many 
others were martyred. However, the Rajah’s forces 
suffered severe losses. The Rajah felt intimidated 
by Bābā Sāhib, so he made peace with him and 
gave him permission to remain. 


Bābā Sāhib continued serving Allāh’s creation. 
Bhel Rajah’s daughter, Rānī Bhāgā, became a 
Muslim and she was named Zaynab an-Nisā’. She 
is buried close to Bābā Sāhib. 


Establishing a madrasah 


Bābā Sāhib rahimahullāh established a madrasah 
in 430 A.H. where the sciences of the Qur’ān were 
taught. The following is carved on the building of 
the madrasah: 


   ثلاثين وأربع مائةهذه العمارة القديمة في شهر


This building was constructed in 430. 


Lessons are taught in this blessed building from 
that time till the present day. There was a time 
when it was taken over by Jainists [people 
belonging to the Jain religion] for a short period. 
Nawāb Murtadā Khān renovated the building in 
911 A.H. It has four huge pillars of sandal-wood, 
and its floors are of marble. 


After some time, a wooden roof was built over its 
graveyard. Nearby – to the west – is the grave of 
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his brother, Sayyid Ahmad. And near Bābā 
Sāhib’s grave – to the east – are eleven graves. 
Close to the door – to the north – are three graves 
in which Sayyid Mūsā, Sayyid Husayn and Sayyid 
‛Īsā are buried. To the south – in a lower section – 
are a few old graves, one of which is the grave of 
Malik Muhammad (Rājkumār Karan). 


Demise 


Some historians estimate his date of death to be 6 
Sha‛bān 430 A.H. The book, Auliyā’ Gujarāt, 
states that he passed away on 4 Sha‛bān 440 
A.H. corresponding with 1039 C.E. Tadhkiratul 
Auliyā’ states that he passed away on the 6th of 
Sha‛bān. 


He is buried in Bharūch between Jambūsar street 
and a slight distance from Wījalpūr railway 
station near a beautiful pond. 


The marginal notes of Tadhkirah Qāriyān Hind 
state that Bābā Rayhān was buried at the place 
where his companions were martyred in battle. 
This place is about four miles from Bharūch.1 
‛Imād al-Mulk had constructed these graves, and 


                                       


1 It is now part of the city, and a colony is named after him. 
Al-hamdulillāh, I had the honour of visiting the grave of 
Bābā Rayhān. May Allāh ta‛ālā spread his blessings far and 
wide. Āmīn. (Muhammad Qamaruz Zamān) 
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built a dome for himself in the lower portion of 
Bābā Rayhān’s burial site.1 


                                       


1 Tadhkirah Qāriyān Hind, tarjumah no. 103, p. 1/91; 
Tārīkh Auliyā’ Gujarāt p. 138; Akābirīn Gujarāt, 1/278; 
Auliyā’ Gujarāt, p. 108. 
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Hadrat Abū Nasr ‛Ubaydullāh ibn Sa‛īd 
Sanjarī rahimahullāh 


Name and lineage 


His name is ‛Ubaydullāh, his father’s name is 
Sa‛īd, his grandfather’s name is Hātim, and his 
kunnīyyat is Abū Nasr. 


He was the imām of the ‛ulamā’, had a very 
strong memory for memorizing Hadīth, was a 
Shaykh as-Sunnah and Shaykh al-Haram. He 
was a resident of Wā’il, a village in Sijistān. 


Travelling for the sake of knowledge 


He bid farewell to his hometown in 400 A.H. and 
travelled to Khurāsān, Iraq, Shām and Egypt for 
acquiring knowledge of Hadīth. He then settled 
down in Makkah. 


Hibāl relates: “I was with him on one occasion 
when someone knocked on the door. I got up and 
opened the door, and a woman entered. She 
placed a bag of 10 000 dīnārs before the shaykh 
and said: ‘You may spend it as you like.’ The 
shaykh asked: ‘What is your wish?’ She said: ‘I 
wish you would get married to me. My sole 
purpose of wanting to get married to you is so 
that I may be able to serve you. Apart from this, I 
have no desire whatsoever in getting married.’ 
The shaykh said: ‘Pick up the bag.’ And after 
speaking and consoling her, he sent her off. He 
then turned to me and said: ‘I left Sijistān with 
the express intention of acquiring knowledge [of 
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being a student]. If I were to get married, my 
name will be removed from the list of students. 
And I cannot give preference to anything over the 
reward of being a student.’” 


Note: Glory to Allāh! Look at how desirous he was 
of acquiring the rewards of seeking knowledge. 
Can there be anything more valuable than this?! 
May Allāh ta‛ālā bestow this treasure to all of us. 
Āmīn. 


His book, al-Ibānah al-Kubrā, on the issue of the 
Qur’ān is testimony of his leadership in this field. 
Hibāl says that Abū Nasr would outweigh fifty 
huffāz (plural of hāfiz) of Hadīth of the calibre of 
Hāfiz Sūrī. There is a Hadīth which is well-known 
among the Hadīth scholars as Musalsal bil 
awwalīyyah. The narrator of this Hadīth is also 
Abū Nasr. Those who acquired the sanad 
(transmission) of this Hadīth will find his name 
there.1 


Statements 


When a person marries for the sake of wealth and 
gold, the effect and reward of the marriage 
decreases. If he does not marry with this 
intention, it will be an excellent marriage. 


Note: In other words, if a person marries with the 
intention of following the Sunnah, leading a life of 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 36. 
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chastity, getting righteous children, and 
increasing the ummah of Muhammad sallallāhu 
‛alayhi wa sallam, then he will certainly be 
rewarded. 


Demise 


He passed away in Makkah Mu‛azzamah in 
Muharram al-Harām 444 A.H.1 


                                       


1 Siyar A‛lām an-Nubalā’, vol. 17, p. 654. 


https://nmusba.wordpress.com/







 38 


Hadrat Abū ‛Amr ad-Dānī 
rahimahullāh 


Name and lineage 


His name is ‛Uthmān, his father’s name is Sa‛īd, 
his grandfather’s name is ‛Uthmān, and his 
kunnīyyat is Abū ‛Amr. 


Birth and merits 


He was an imām, hāfiz, and excellent qārī, and an 
‛ālim of Spain. 


He used to say: My father informed me that I was 
born in 371 A.H. I commenced my education in 
386 A.H. and travelled to the east in 397 A.H. I 
stayed in Qayrawān for four months, then 
proceeded to Egypt, and entered the country in 
Shawwāl of that year. 


Munābī (a historian) says that Abū ‛Amr 
rahimahullāh was a follower of the Mālikī madh-
hab, and he was one whose du‛ās used to be 
accepted. 


Humaydī rahimahullāh says: Abū ‛Amr used to 
narrate a lot of Ahādīth. He was from among the 
past qurrā’ (plural of qārī). He studied the science 
of Hadīth in Spain and the east. 


Abul Qāsim ibn Shakwāl says: Abū ‛Amr was an 
imām in the knowledge of the Qur’ān, its 
narration, its tafsīr, and its meanings. In addition 
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to this, he was also an expert in its different 
recitations and its i‛rāb (desinential inflection). 


Written works 


He authored many books. Some of his well-known 
books are: Jāmi‛ al-Bayān fī as-Sab‛, Kitāb at-
Taysīr, Kitāb al-Iqtisād, Ījāz al-Bayān, at-Talkhīs. 
His written works total 120.1 


Merits 


Hadrat Maulānā Habīb ar-Rahmān Sāhib A‛zamī 
rahimahullāh describes his merits and virtues as 
follows: His name is ‛Uthmān ibn Sa‛īd and he 
was a resident of Qurtubah (in Spain). He lived in 
Dāniyah and is therefore referred to as Dānī. He 
commenced his journeys to the east in 396 A.H., 
lived in Qayrawān for four months, and 
proceeded to Egypt. After living there for one year, 
he went for hajj, and returned to Spain in Dhū al-
Qa‛dah 399 A.H. In the course of this journey, he 
acquired knowledge of Hadīth and qirā’ah at every 
place he went. Consequently, he reached a very 
high rank, causing all the qurrā’ from that time 
till today to be indebted to him. Dhahabī 
rahimahullāh rightly said: 


  إلى أبي عمرو المنتهى في إتقان القراءات


                                       


1 Siyar A‛lām an-Nubalā’, vol. 18, p. 77. 
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Proficiency in the qirā’āt (different modes of 
recitation) ends with Abū ‛Amr.1 


Demise 


He passed away in the middle of the month of 
Shawwāl 444 A.H. and was buried the same day 
after the ‛asr salāh in the cemetery of Dāniyah. 
The ruler of the city attended his funeral, and a 
very large crowd of people was present. May Allāh 
ta‛ālā illuminate his resting place.2 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 36. 
2 Siyar A‛lām an-Nubalā’, vol. 18, p. 77. 
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Hadrat Imām Abū Bakr Ahmad ibn 
Husayn Bayhaqī rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is Husayn, 
and his kunnīyyat is Abū Bakr. 


Birth and studies 


He was born in Sha‛bān 384 A.H. in Bayhaq. 


He studied fiqh under the famous jurists and 
scholars of his time, viz. Abū Sahl Sa‛lūkī 
rahimahullāh and Abū al-Fath Nāsir ibn 
Muhammad ‛Umrī Marwazī rahimahullāh. He had 
the opportunity of benefiting tremendously from 
his teachers, especially Abul Hasan Muhammad 
ibn Husayn ‛Alawī rahimahullāh and Abū 
‛Abdillāh Hākim rahimahullāh. He is listed among 
the senior students of Hākim rahimahullāh and 
remained in his companionship for a long period 
of time. 


Students 


There is a long list of his students, and many 
‛ulamā’ of the time benefited from him. From 
among them is his son, Ismā‛īl ibn Ahmad 
rahimahullāh, Husayn ibn Ahmad ibn ‛Alī 
rahimahullāh, Abul Qāsim Zāhir ibn Tāhir 
Subhānī rahimahullāh and others. Shaykh al-
Islam Abū Ismā‛īl Ansārī rahimahullāh also 
received ijāzah (permission to narrate Hadīth) 
from Imām Bayhaqī rahimahullāh. 
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Journeys for the sake of Hadīth 


He became occupied with seeking knowledge of 
Hadīth, collecting it and recording it from a young 
age. He travelled to many places and centres of 
learning for this purpose. 


Merits 


The erudite scholars and muhaddithūn 
unanimously testify in favour of his memory, 
meticulousness and proficiency. Abul Hasan ‛Abd 
al-Ghāfir Fārsī rahimahullāh says: “He was 
unparalleled in his time as regards his memory. 
He was unique among his contemporaries in his 
accuracy and proficiency.” 


Zahīr ad-Dīn Bayhaqī writes: He had no equal in 
the science of Hadīth. He had full mastery over 
fiqh and usul (principles). The titles faqīh-e-jalīl 
(erudite jurist) and usūlī (expert in principles) had 
become parts of his name. His Hadīth writings 
contain many juristical points and issues. This is 
why he is known as one who combined the 
sciences of Hadīth and fiqh. 


Research acumen and impartiality 


Sincere intentions and impartiality were from 
among his many unique qualities. The historians 
and biographers make mention of his 
extraordinary research acumen and impartiality 
on academic issues. 
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Madh-hab 


He belonged to the Shāfi‛ī madh-hab and was 
intensely attached to it. He played an important 
role in its proliferation, propagation, and 
codification. The Shāfi‛ī madh-hab derived 
immense benefit from him. No person belonging 
to the Shāfi‛ī madh-hab can do without his 
writings. 


Abstinence and asceticism 


He distinguished himself in his abstinence and 
asceticism. Biographers refer to him as a pious, 
abstinent, ascetic, content and chaste 
personality. It is stated that he began fasting 
continuously thirty years before his demise.1 


I know quote – verbatim – the words of Hadrat 
Maulānā Habīb ar-Rahmān A‛zamī rahimahullāh 
with regard to him: 


His name was Ahmad ibn Husayn, and his 
kunnīyyat was Abū Bakr. He hailed from Bayhaq. 
He was a famous jurist, Hadīth scholar, usulī, 
author, and hāfiz of Hadīth. He was a student of 
Hākim, the author of Mustadrak. He was an 
ardent worshipper and righteous personality. He 
lived a life of abstinence. Who has not heard of 
the books Sunan Kubrā, Ma‛rifatus Sunan wa al-
Āthār, Dalā’il an-Nubūwwah and Shu‛ab al-Īmān? 
These are all his works. 
                                       


1 Tadhkiratul Muhaddithīn, vol. 2, p. 215. 
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Imām al-Haramayn (Shāfi‛ī) says: “Every Shāfi‛ī 
is indebted to Imām Shāfi‛ī rahimahullāh. And 
Imām Shāfi‛ī rahimahullāh is indebted to 
Bayhaqī.” Imām al-Haramayn says this in the 
light of the books which Bayhaqī wrote in support 
and defence of Imām Shāfi‛ī rahimahullāh. 


Towards the latter part of his life, he left Bayhaq 
under the request of senior ‛ulamā’ and went to 
Nīshāpūr. A special assembly was reserved for 
him where he related his written works. Many 
senior ‛ulamā’ used to attend this assembly. 


His hajj journey was a distinguished journey 
because the Shaykh as-Sūfīyyah Imām Abūl 
Qāsim Qushayrī rahimahullāh and Imām al-
Haramayn accompanied him.1 


Demise 


He passed away in Jumādā al-Ūlā 458 A.H. in 
Nīshāpūr and was buried in Bayhaq. May Allāh 
ta‛ālā shower His mercy on him.2 


A‛yān al-Hujjāj states that he passed away in 448 
A.H.3 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 33. 
2 Tadhkiratul Muhaddithīn, vol. 2, p. 215. 
3 A‛yān al-Hujjāj, vol. 2, p. 33. 
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Hadrat Hasan Abū ‛Alī al-Jūzjānī 
rahimahullāh 


Name and lineage 


His name is Hasan, his father’s name is ‛Alī, and 
his kunnīyyat is Abū ‛Alī. 


He was from among the senior ‛ulamā’ of 
Khurāsān in his time. His explanations used to 
be appropriate, complete, and verified. He is listed 
in the second level of the mashā’ikh, and was a 
unique Sufi and shaykh-e-tarīqah of his time. He 
used to remain in the company of Shaykh 
Muhammad ibn ‛Alī Tirmidhī rahimahullāh and 
Shaykh Muhammad Balkhī rahimahullāh. He also 
wrote some books.1 


Statements 


1. Three things are the pillars of tauhīd: (1) fear, 
(2) hope, (3) love. 


An increase in fear is a result of an increase in 
the warnings against sinning. 


An increase in hope is a result of an increase in 
the promises of Allāh ta‛ālā for doing good deeds. 


An increase in love for Allāh ta‛ālā is a result of 
Allāh’s favours and kindness for engaging in His 
dhikr (remembrance). 


                                       


1 Nafahātul Uns, p. 307. 
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A fearful person is never heedless of the 
remembrance of his beloved. Fear is an 
illuminating fire. Hope is an illuminating light. 
And love is the light of all lights. 


Note: Glory to Allāh! What an excellent 
explanation of these facts. They ought to be 
inscribed on our hearts. 


2. The word بخل (bukhl – miserliness) has three 


letters. The letter ب refers to balā’ (calamity). The 


letter خ refers to khusrān (loss). The letter ل refers 
to laum (reprimand). A miserly person falls into 
calamity because of his miserliness, he loses and 
fails in his efforts, and he is reprimanded and 
chastised for it.1 


Note: This proves the despicability of miserliness. 
This is why the ‛ulamā’ list it among the 
reprehensible qualities which have to be rectified 
so that such a person may be saved from evil 
consequences. 


3. From among the signs of good fortune is when 
a person finds it easy to carry out acts of 
obedience, is inspired to follow the Sunnah in his 
actions, has love for the righteous, displays good 
character with his fellow brothers, is generous 
with the creation at large, is concerned about the 


                                       


1 Hilyatul Auliyā’, vol. 10, p. 373. 
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Muslims, and is firm on safeguarding his time. 
The signs of misfortune are the opposite of all 
this. 


4. The most correct and proper way – which is 
furthest away from doubts and confusion – of 
reaching Allāh ta‛ālā is when a person follows the 
Sunnah in his words, actions, resolutions and 
intentions. This is because Allāh ta‛ālā says: “If 
you obey him, you will be guided.” 


Note: Glory to Allāh! What comprehensive and 
beneficial statements. It is essential for every 
Muslim to bear them in mind. The most correct 
and absolute way of reaching Allāh ta‛ālā is to 
follow Rasūlullāh sallallāhu ‛alayhi wa sallam in 
every statement and action. 


5. He was asked: “How can one reach the way of 
following the Sunnah?” He replied: “The way of 
doing this is to abstain from bid‛āt (innovations). 
Follow the things on which the ‛ulamā’ of the first 
century agreed upon. Stay away from the 
assemblies of ‛ilm al-kalām (scholastic theology) 
and those engaged in this field. Adhere strictly to 
the way of the salaf sālihīn (righteous 
predecessors) as Allāh ta‛ālā instructed us: 


ًفاتبعوا ملة إبـراهيم حنيـفا َْ ْ ِْ َِ َ َِ ِ َّ ْ ُ َِّ َ  
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Now follow the religion of Ibrāhīm who had 
remained totally upright [in the worship of only one 
Allāh].1 


Note: In like manner, it is essential to follow the 
unanimous decisions of the ‛ulamā’ of the first 
century. This is because there is nothing but 
goodness in remaining steadfast on the way of the 
unanimous body of the ummah. Those ‛ulamā’ 
who opposed the way of the jamhūr (unanimous 
decision of the ‛ulamā’) realized the harm of this, 
and eventually had to revert to the way of the 
jamhūr. We should therefore consider the ways of 
the salaf and the opinions of the jamhūr salaf to 
be essential for us. Understand this well. 


Demise 


He passed away in 460 A.H. May Allāh ta‛ālā 
shower His mercy on him.2 


                                       


1 Tabaqāt, vol. 1, p. 77. 
2 Siyar A‛lām an-Nubalā’, vol. 18, p. 178. 
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Hadrat ‛Alī ibn ‛Uthmān Hajwerī 
rahimahullāh 


Name and lineage 


His name is ‛Alī, his kunnīyyat is Abul Hasan, his 
father’s name is ‛Uthmān ibn Abī ‛Alī Hajwerī. He 
is well-known by the name Dātāganj. 


He was a senior shaykh of his time, an ‛ālim, 
muhaddith and ascetic. He acquired the different 
sciences from the senior mashā’ikh, ‛ulamā’ and 
muhaddithīn of his time. Hajwer and Jalāb are 
two villages of Ghaznīn. His lived there in the 
beginning, and that is why he is known as 
Hajwerī and Jalābī. Later on he came to Lahore, 
and is therefore known as Lāhorī. 


He was born in 400 A.H. 


Written works 


Kashf al-Mahjūb is his famous book which was 
considered to be unparalleled in every era. This is 
the first book in the Persian language on the 
subject of tasawwuf. Hadrat Nizām ad-Dīn 
Auliyā’ rahimahullāh said: “If a person does not 
have a spiritual guide, he will acquire spiritual 
treasures by studying Kashf al-Mahjūb.” 


Hadrat Sharaf ad-Dīn Yahyā Munīrī makes 
constant reference to this book in his Maktūbāt. 
The malfūzāt (statements) of Hadrat Jahāngīr 
Ashraf Samnānī – Latā’if Ashrafī – also make 
constant reference to this book. 
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He says: When the external is in conflict with 
the internal, it is munāfiqat (hypocrisy). The 
internal without the external is zandaqah 
(atheism). Knowledge of the internal self is the 
haqīqat (the essence) and knowledge of the 
external self is the Sharī‛ah. 


There are three pillars of the science of the 
haqīqat: (1) Knowledge of the Being of Allāh 
ta‛ālā. In other words, He is since eternity and 
will remain for eternity. He is not restricted to 
place and direction. There is none equal to Him. 
(2) Knowledge of Allāh’s attributes. He is all-
knowing, He is aware of everything, He sees all 
and hears all. (3) Knowledge of Allāh’s actions. He 
is the Creator of all creatures.1 


Etiquette of the sālik 


Hadrat Shaykh Hajwerī rahimahullāh discusses 
the ways and etiquette of the sālik (the one 
treading the path of tasawwuf) in several places 
in Kashf al-Mahjūb. This gist of which is: 


1. The sālik is one who follows the truth in 
every situation. 


2. He fulfils the rights of fellow humans. 


3. The companionship of a shaykh is 
necessary for him because solitude is 
destructive for him. 


                                       


1 Bazm Sūfīyyah, p. 14. 
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4. When a saintly person comes to him, he 
welcomes him with respect. 


5. He travels for the sake of Allāh ta‛ālā. In 
other words, his journeys are for the sake 
of hajj, jihād, knowledge, or to visit the 
grave of a shaykh. 


6. His food and drink is like the food and 
drink of a sick person. In other words, it 
must not be too elaborate and it must be 
halāl. He must not accept the invitations of 
worldly people. 


7. When he walks, he walks with humility and 
submission. He does not opt for pride and 
haughtiness. 


8. He only sleeps when he feels sleepy. 


9. He remains silent because silence is better 
than speaking. 


10. When he seeks anything, he seeks it 
from Allāh ta‛ālā. 


11. A life of complete solitude from people 
is against the Sunnah. Moreover, it results 
in the overpowering of desires of the self. 
But if a sālik wishes to be far from people, a 
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life of solitude is an embellishment for 
the sālik.1 


Note: Glory to Allāh! What excellent etiquette. 
May Allāh ta‛ālā inspire us to practise on them. 
Āmīn. Inspiration is from Allāh ta‛ālā alone. 


An incident portraying self-sacrifice 


He relates: While in the company of Khwājah 
Ahmad Hammād Sarakhsī rahimahullāh, I 
witnessed many strange things. On one occasion I 
asked him about his initial condition. He said: “I 
left Sarakhs and went out into the desert to tend 
to camels. I really liked to remain hungry. I used 
to give my share of food to others. I used to be 
conscious of this instruction of Allāh ta‛ālā: ‘They 
give preference to others even though they are in 
need.’ 


One day a lion emerged from the jungle, seized 
one of the camels, took it to a hillock, and began 
roaring. On hearing its roar, all the animals of the 
jungle gathered. The lion flung the camel and 
departed without eating it. It then went further on 
and sat down. The other animals of prey began 
eating the camel, and once they were satisfied, 
they departed. When they all departed, the lion 
came back to the camel and was about to eat it 
when he saw a fox appearing from a distance. The 
lion moved away once again. The fox arrived, ate 


                                       


1 Bazm Sūfīyyāh, p. 40. 
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of the camel and departed. The lion returned 
and ate some of the camel. I was observing all 
this from a distance. 


When he was about to leave, the shaykh said to 
me: O Ahmad! Giving away a morsel is the work 
of dogs. While the work of real men is to sacrifice 
their lives for others. When I saw clear proof of 
this in the actions of the lion, I cast aside all my 
occupations, and this was the beginning of my 
repentance.”1 


Note: Look at the strange and extraordinary 
method which was adopted by Allāh ta‛ālā for the 
training of Khwājah Ahmad Sarakhsī 
rahimahullāh. He displayed an important fact 
through a lion, viz. real sacrifice means you must 
feed others, and then eat yourself. At least the 
sālikīn should adopt this way. In fact, it should be 
the desire of every Muslim – not only in matters of 
food, but in all other necessities to cast aside 
one’s own needs and see to the needs of one’s 
fellow brothers. In other words, self-sacrifice and 
seeing to the welfare of others should be one’s 
hallmark. A way different from this is not the way 
of true men. The same theme is conveyed by a 
pious elder in more stern words: 


“Casting aside the world cannot be done by any 
greedy and unworthy person. It requires the heart 
of a lion and a heart as big as the ocean.” 
                                       


1 Nafahātul Uns, p. 552. 


https://nmusba.wordpress.com/







 54 


May Allāh ta‛ālā bestow us with the quality of 
self-sacrifice. Āmīn. 


Demise 


He passed away on 20 Rabī‛ al-Awwal 460 A.H. in 
Lahore. His grave1 is still visited by all types of 
people.2 


                                       


1 We have to say this with much sorrow and grief that on 
Thursday, the 1st of July 2010, two suicide bombers entered 
the shrine of Hadrat Abul Hasan Hajwerī rahimahullāh, 
bombed themselves together with 45 Muslims. To Allāh we 
belong and to Him is our return. One of the salient features 
of this shrine is that the recitation of the Qur’ān takes place 
there all the time. But these bombers felt no mercy for these 
worshippers and those reading the Qur’ān. (compiler) 
2 Nuzhatul Khawātir, vol. 1, p. 67. 
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Hadrat Abū Bakr Khatīb Baghdādī 
rahimahullāh 


Name and lineage 


His name is Ahmad, his father’s name is ‛Alī, his 
grandfather’s name is Thābit, his kunnīyyat is 
Abū Bakr, and his title is Khatīb. 


He was born on a Wednesday 24 Jumādā al-
Ukhrā 392 A.H. in the Iraqi village of Darzbachā. 
This is a big village on the banks of the Tigris 
River, to the west of Baghdad. But because he 
was brought up in Baghdad, he is known as 
Baghdādī. 


Merits 


He became engrossed in acquiring knowledge 
from a young age on account of his erudite father. 
His tutors and teachers include many scholars of 
different Islamic lands and centres of Hadīth. 


Hadīth 


When he turned eleven, his father officially 
commenced with Hadīth lessons for him. He 
continued studying and benefiting from the senior 
‛ulamā’ and scholars of his hometown until the 
age of twenty. Hadrat ‛Atā’ rahimahullāh who 
himself was a proficient Hadīth scholar 
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acknowledges his accuracy, memory, 
reliability, expertise, and importance in narrating 
Hadīth.1 


Khatīb Baghdādī was a unique scholar of Hadīth 
of his era, and the seal of huffāz. Mu’tamin Sājī 
has rightly stated that after Dāraqutnī 
rahimahullāh, no muhaddith like Khatīb Baghdādī 
rahimahullāh was born in Baghdad. 


In addition to the above merits, when he used to 
read Hadīth in the Jāmi‛ Umawī of Damascus, he 
used to read in such a loud voice that he could be 
heard in the rear section of the musjid. He used 
to read correctly with all the rules of reading. 


Despite these merits, he accorded much respect 
to his elders and humbled himself before them. A 
person said to him: “O Abū Bakr! You alone are 
the hāfiz of Hadīth.” He replied: “I am Ahmad ibn 
‛Alī Khatīb. The memorization of Hadīth has 
ended with Dāraqutnī.”2 


Note: Humility and self-effacement are 
undoubtedly the fruits of perfection in knowledge. 
If a person does not possess these qualities, he 
must make an effort to acquire them. He must 
make earnest du‛ā to Allāh ta‛ālā for their 
acquisition. Inspiration is from Allāh ta‛ālā alone. 


                                       


1 Tārīkh al-Muhaddithīn, vol. 2, p. 264. 
2 A‛yān al-Hujjāj, vol. 2, p. 35. 
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Fiqh 


He was a distinguished jurist as well. ‛Allāmah 
Ibn Khalikān rahimahullāh writes: “He was 
essentially a jurist, but he was more occupied 
with the sciences of Hadīth and history. This is 
why he remained engrossed with them.” 


Qirā’ah and sciences of the Qur’ān 
He was renowned in qirā’ah, tajwīd and Qur’ānic 
sciences. He was very melodious, and used to 
read the Qur’ān in measured tones. Special 
mention is made of his beautiful recitation and 
style of reading. 


Abstinence and piety 


He enjoyed a distinguished position in abstinence 
and piety. He was very enthusiastic about 
spending for Allāh’s cause. The time which 
remained after his engagements in writing books, 
teaching, and studying Hadīth was spent in 
worship and recitation of the Qur’ān. He used to 
complete one Qur’ān by sunset. People would 
then gather around him while they were mounted 
on their steeds and request him to relate Hadīth 
to them. And he would commence.1 


History 


In addition to Hadīth and fiqh, biographies and 
history were also his special subjects. From 


                                       


1 Tadhkiratul Muhaddithīn, vol. 2, p. 264. 
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among his well-known written works, Tārīkh 
Baghdād enjoys world-wide recognition. It is 
published from Egypt in fourteen volumes. His 
book, al-Kifāyah, on the subject of usūl al-Hadīth 
(principles of Hadīth) has been printed from 
Hyderabad. He wrote about 100 books apart from 
this. 


He belonged to the Shāfi‛ī madh-hab and was the 
student of Abū Tālib Tabarī in fiqh. 


He heard Ahādīth in Nīshāpūr, Isfahān, Shām, 
the Hijāz and other places. He travelled to 
Damascus in 445 A.H. and also performed hajj in 
the same year. Qadā‛ī, a muhaddith, also came for 
hajj the same year. Khatīb heard Ahādīth from 
him in Makkah. He also went to Karīmah bint 
Ahmad, who was a well-known narrator of Sahīh 
Bukhārī. He heard the entire Sahīh Bukhārī from 
her in five days. 


Note: Glory to Allāh! Look at the honour which 
Allāh ta‛ālā bestowed to this woman, Hadrat 
Karīmah rahimahallāh – she related Sahīh 
Bukhārī to Khatīb Baghdādī. 


Statements 


1. When I was drinking zam zam water I made 
intention that when I return [to Baghdad], I will 
read Tārīkh Baghdād to the people, I must die in 
Baghdad, and I must be buried near Bishr Hāfī. I 
accomplished two things: I reached Baghdad and 
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read Tārīkh Baghdād to the people. I hope my 
third du‛ā is accepted.1 


2. Abul Farah Isfarā’īnī relates: We were with 
Khatīb Baghdādī on his hajj journey. We saw him 
reading one entire Qur’ān every day, and he used 
to read in a measured tone.2 


Demise 


He fell ill in Ramadān al-Mubārak 463 A.H. and 
his condition got worse in the beginning of Dhū 
al-Hijjah. He passed away on a Monday, the 7th of 
Dhū al-Hijjah, at the age of 71. He was buried the 
next day. May Allāh ta‛ālā shower His mercy on 
him.3 


                                       


1 Dhahabī’s account of this incident differs from Ibn Jauzī’s. 
Dhahabī relates that one of his three wishes was to read 
Hadīth in Jāmi‛ Mansūr. 
2 A‛yān al-Hujjāj, vol. 2, p. 25. 
3 Tadhkiratul Muhaddithīn. 
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Hadrat Imām at-Tasawwuf Abul Qāsim 
al-Qushayrī rahimahullāh 


Name and lineage 


His name is ‛Abd al-Karīm, his kunnīyyat is Abul 
Qāsim, and his father’s name is Hawāzin al-
Qushayrī. He is remembered by the title of his 
teacher. 


He was born in 376 A.H. 


Hadrat Maulānā Habīb ar-Rahmān Sāhib A‛zamī 
rahimahullāh provides a short but comprehensive 
introduction to him in his book, A‛yān al-Hujjāj. 
We are quoting portions from it. 


‛Abd al-Karīm ibn Hawāzin rahimahullāh 
remained in the company of Abū ‛Alī Daqqāq and 
learnt tasawwuf under him. He studied Shāfi‛ī 
fiqh from Abū Bakr Tūsī rahimahullāh, and ‛ilm 
al-kalām (scholastic theology) from Abū Bakr ibn 
Faurak. 


He enjoys a very lofty position among the 
mashā’ikh of tasawwuf. His book, ar-Risālah al-
Qushayrīyyah, is an excellent explanation of 
tasawwuf, and a guiding light for righteous Sufis. 


Hajj 


His hajj journey was undertaken with Shaykh 
Abū Muhammad Juwaynī Imām al-Haramayn 
and Imām Bayhaqī. During this important 
journey, he heard Ahādīth from Imām al-
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Haramayn and Bayhaqī in Baghdad and the 
Hijāz.1 


Admonitions and words of advice 


He started a programme of delivering talks and 
admonitions in the musjid. His talks were so 
effective that they would melt the hearts. He 
would answer the questions of his murīds and 
thereby satisfy and convince their hearts. He 
used to provide powerful proofs from the Qur’ān, 
and quote the statements of the mashā’ikh. 


Statements 


1. I heard my teacher, Abū ‛Alī Daqqāq, saying: 
“Every separation starts from opposition.” This 
means that the person who acts against his 
shaykh no longer remains on his path, and the 
bond between the two breaks, even if they live in 
the same area. 


2. If a person chooses to remain in the company 
of a shaykh and then has certain objections 
against him in his heart, then the pact of 
companionship has broken. 


3. When a murīd has strengthened his pact with 
Allāh ta‛ālā, it becomes essential on him to 
acquire so much knowledge of the Sharī‛ah 
whereby he can fulfil the obligations of Islam. 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 36. 
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4. It is essential for a murīd to learn etiquette 
from a shaykh because if he does not have a tutor 
he cannot succeed. I heard my teacher, Abū ‛Alī 
Daqqāq rahimahullāh saying: “When a tree 
sprouts without anyone planting it, it may have 
leaves, but it will not produce fruits.” 


Note: Glory to Allāh! Look at how he made it easy 
for us to understand this spiritual concept 
through a physical example. 


5. The presence of acceptance in the hearts of the 
mashā’ikh is the best testimony for the good 
fortune of a murīd. If there is opposition in the 
heart of any shaykh, the person will most 
certainly see the consequences of it, even if it is 
after some time. 


6. A murīd must remain totally aloof from young 
boys and from intermingling with them. The 
slightest connection with them will open the 
doors of disgrace, and it will mark the beginning 
of separation from Allāh ta‛ālā. 


7. O man! When you see Allāh ta‛ālā has given 
another person a higher rank than you, you must 
become his attendant (khādim). This has always 
been the way of the intelligent ones from among 
the ahl-e-sulūk. 


8. One of the etiquette of the murīd is to abstain 
from occasions and situations which give him 
greatness and positions of leadership. In fact, it is 
essential for him to consider himself to be from 
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among the students and murīds of the 
mashā’ikh. When a murīd (disciple) becomes a 
murād (leader, guide) before the obliteration of the 
calamities and tribulations of the nafs, he will be 
deprived of the reality and essence. Consequently, 
no one will benefit from his statements and 
teachings.1 


Note: The above statements are quoted the Rūh-e-
Tasawwuf, the Urdu translation of ar-Risālah al-
Qushayrīyyah. We now take the honour of 
quoting a few words of advice from the chapter 
an-Nasīhah lil Mustarshidīn, the Urdu translation 
of al-Wasīyyah lil Murīdīn of the same book. 
Hakīm al-Ummat Hadrat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh had asked Hadrat Khwājah 
‛Azīz al-Hasan Sāhib Majdhūb rahimahullāh and 
Muslihul Ummat Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh to translate it. 


Advice 1 


The first step of the murīd in this path has to be 
of sidq (i.e. a genuine and sincere intention). 
Hadrat Maulānā Farīd ad-Dīn ‛Attār rahimahullāh 
says: “O Farīd! Remain true in your intention so 
that you obtain the key to Allāh’s ma‛rifat 
(recognition). If the foundation is correct, then 
whatever is built on it will be correct. If not, the 
following poem will apply: ‘When the brick-layer 
                                       


1 Rūh-e-Tasawwuf – tarjumah ar-Risālah al-Qushayrīyyah, 
p. 65. 


https://nmusba.wordpress.com/







 64 


places the first brick crookedly, then the wall 
climbing towards the distant stars will be 
crooked.’ This is why the mashā’ikh say that 
when people destroy the fundamental principles, 
they become deprived of the treasure of wusūl 
(reaching Allāh ta‛ālā). 


Advice 2 


When a murīd does not find a shaykh in his place 
of residence, he must emigrate to a place where 
there is a person who has been selected by Allāh 
ta‛ālā to guide and steer murīds. He must live 
with him and not leave until he obtains 
permission from him. 


Advice 3 


The basis and nucleus of this way [of tasawwuf] 
is the upholding of the etiquette of the Sharī‛ah, 
safeguarding the hand from extending towards 
anything which is harām and doubtful, protecting 
the senses from the prohibitions of the Sharī‛ah, 
removing the self from heedlessness and 
connecting it with Allāh ta‛ālā, and not to 
consider even the slightest bit of doubtful thing to 
be lawful even at the times of necessity, let alone 
at the times when there is no compulsion.1 


                                       


1 Ma‛ārif Sūfīyyah, p. 305 as quoted from an-Nasīhah lil 
Mustarshidīn. 
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Glory to Allāh! What enlightening words of 
advice. These should be read again and again, 
understood fully, and then try to practise on 
them. Inspiration is from Allāh ta‛ālā alone. 


Demise 


He passed away in Rabī‛ al-Ākhir 465 A.H. May 
Allāh ta‛ālā shower His mercy on him.1 


                                       


1 Nafahātul Uns, p. 548. 
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Hadrat Shaykh Abul Hajjāj al-Aqsarī 
rahimahullāh 


Introduction 


His shaykh whose shrine is in Alexandria was 
from among the honourable companions of 
Shaykh Abū Madyan rahimahullāh. He enjoyed a 
lofty rank in the Tarīqah and was a senior and 
erudite shaykh. 


An admonitory incident 


Some people asked him: “Who is your shaykh?” 
He replied: “My shaykh is a dung-beetle.” The 
people thought he was joking. So he said: “I am 
not joking.” They asked: “What is a dung-beetle?” 
He said: “I was awake one cold night when my 
eyes suddenly fell on a dung-beetle. It was trying 
to climb a lamp but could not. It would climb a 
bit and fall down. It did this repeatedly. I counted 
how many times it tried and I reached the 
number 700. Even then it did not lose courage 
and the time of fajr arrived. I went out for the fajr 
salāh and when I returned, I saw the dung-beetle 
on the lamp – it had managed to climb up. So 
whatever I learnt, I learnt from this dung-beetle.” 


Note: We learn from this that we must never lose 
courage in this path. If a tālib (the one seeking 
Allāh ta‛ālā) continues in his efforts, he will 
certainly reach his destination at some time or 
the other. 


https://nmusba.wordpress.com/







 67 


Addressing his self 


He relates: “In the beginning, I used to engage in 
the dhikr of Lā ilāha illallāh and was never 
neglectful in this regard. My nafs addressed me 
once saying: ‘Who is your Rabb?’ I replied: ‘My 
Rabb is Allāh.’ My nafs said: ‘You have no Rabb 
apart from me. This is because the true Rabb is 
the one who is worshipped and whose orders are 
carried out. And you obey my orders, so I am 
your Rabb. When I ask you to feed me, you feed 
me. When I ask you to sleep, you sleep. When I 
ask you to wake up, you wake up. When I ask 
you to walk, you walk. When I ask you to listen, 
you listen. When I ask you to hold, you hold. You 
obey all my orders. So I am your Rabb and you 
are my slave.’” 


He continues: “I thought about this for several 
days, and then a fountain of the Sharī‛ah was 
displayed before me (from Allāh ta‛ālā). It said to 
me: ‘You must fight against your nafs through 
Allāh’s book. In other words, when it orders you 
to sleep, you must say to it: 


َكانـوا قليلا من الليل ما يـهجعون ً َْ ُْ َ َ َْ ِ ْ َّْ َ ِّ ِ ُ َ  


They used to sleep but little at night.1 


When it orders you to eat, say: 


                                       


1 Sūrah adh-Dhāriyāt, 51: 17. 
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ْكلوا واشربـوا ولا تسرفـوا ْ ْ ُِْ ُ َْ َُ ََُ ُ 


Eat and drink but do not spend extravagantly.1 


When it orders you to walk, say: 


ًولا تمش في الأرض مرحا ََ ِ َِْ ِ َْ َ َ 


Do not walk on the earth conceitedly.2 


When it orders you to hold anything, say: 


ِولا تجعل يدك مغلولة إلى عنقك ولا تـبسطها كل البسط ْ َْ َ َْ َّ َُ َ ََ َْ ُ َْْ ًَ ََ ُ ِْ ُ َ ُ َِ َ ْ َ 


Do not keep your hand fastened to your neck nor 
open it fully.3 


I addressed my nafs: ‘What is the essence of these 
acts? What will I receive if I do these acts in this 
way?’ It replied: ‘If you do this, I will adorn you 
with the garments of the righteous, crown you 
with the crown of the ‛ārifīn, make you wear the 
girdle of the siddīqīn, make you wear the necklace 
of the muhaqqiqīn, and announce you in the 
market of the ‛āshiqīn as: 


َالتائبـون العابدون الحامدون السآئحون الراكعون َّ َ َّ َ َ َ َْ ْ ُْ َِ ِ ِ ُِ ْ َ ْ ُُ ُْ ِْ َّ 


                                       


1 Sūrah al-A‛rāf, 7: 31. 
2 Sūrah Banī Isrā’īl, 17: 37. 
3 Sūrah Banī Isrā’īl, 17: 29. 
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They are those who repent, who worship, who 
are grateful, who remain abstinent, who bow 
down…12 


Note: Glory to Allāh! What an excellent 
conversation. It is an eye-opener for all. 


Statements 


1. When you find any person seeking this path, 
bring him to me. If he is a genuine seeker, it will 
be my responsibility to convey him to Allāh ta‛ālā. 
If he is heedless, I will move him away so that he 
is not a bad influence to the other murīds. 


2. My pīr bhāi (co-khalīfah), Abul Hasan ibn as-
Sā’igh and I used to present ourselves before our 
shaykh in Alexandria. I used to consider myself to 
be on a higher rank than him. So I used to make 
du‛ā to Allāh ta‛ālā: “O Allāh! Elevate his rank 
higher than my rank.” Similarly, when he [my pīr 
bhāi] considered himself to be higher than me, he 
used to make the same du‛ā in my favour. This 
was the condition of all our pīr bhāis – there was 
never any mutual jealousy or malice among us.3 


Note: If only the brothers of the Tarīqah were able 
to understand this today and practise on it. If 
they did, many disputes and problems would end. 


                                       


1 Sūrah at-Taubah, 9: 112. 
2 Tabaqāt Kubrā, vol. 1, p. 157. 
3 Tabaqāt Kubrā, vol. 1, p. 157. 
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Unfortunately, jealousy and malice is rife in 
our times. Yet we consider ourselves to be people 
of the Tarīqah. We seek refuge in Allāh ta‛ālā. 


3. If you are unable to meet a shaykh, it will not 
damage your love for him. We all love Rasūlullāh 
sallallāhu ‛alayhi wa sallam, the Sahābah 
radiyallāhu ‛anhum and the Tābi‛īn although we 
did not see them. When our beliefs and 
convictions are realized, there is no need to see 
and meet personalities. Whereas if we see the 
personalities, there is still a need for beliefs and 
convictions to be realized. (For example, the 
unbelievers among the Arabs saw Rasūlullāh 
sallallāhu ‛alayhi wa sallam but this was not 
enough for them because their beliefs and 
convictions were not realized). Yes, if both are 
found [beliefs and the opportunity to meet the 
personalities], it is a very great bounty.1 


Demise 


Despite much inquiry and research, we could not 
establish the year of his demise. However, it is 
gauged from other evidences that he must have 
passed away in the fourth or fifth century. May 
Allāh ta‛ālā shower His mercy on him. 


                                       


1 Tabaqāt Kubrā, vol. 1, p. 157. 
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Hadrat Sayyid Sālār Mas‛ūd Ghāzī 
Bahrā’ich rahimahullāh 


Name and lineage 


His name is Sālār Mas‛ūd, his father’s name is 
Sāhū, and his grandfather’s name was ‛Atā’ullāh. 
His father held a senior position in Ajmer on 
behalf of Sultān Mahmūd. He is the nephew of 
Sultān Mahmūd Ghaznawī. 


He was born on 21 Sha‛bān 405 A.H. in Ajmer. 


He was a mujāhid in Allāh’s cause and a famous 
martyr of India. He is from the progeny of 
Muhammad ibn Hanafīyyah ‛Alawī rahimahullāh.1 


Muftī ‛Abd al-Bātin Nu‛mānī Benārsī writes in his 
marginal notes to Mashā’ikh Benāres: 


He was a courageous person with many righteous 
qualities. The desire for jihād and raising the 
word of Allāh ta‛ālā was in him since childhood. 
When Mahmūd Ghaznawī entered India in the 
famous battle of Saumnāt, his father, Sālār Sāhū, 
instructed him to join Mahmūd Ghaznawī. He 
was only nine years old at the time. After this 
battle, he joined Mahmūd Ghaznawī and 
proceeded to Ghaznī. But because the political 
situation was not conducive, he took permission 
from Mahmūd Ghaznawī and returned to India 


                                       


1 Nuzhatul Khawātir, vol. 1, p. 136. 
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with a view to propagating Islam and engaging 
in jihād. He left Ghaznī, went to Ajmer, where he 
met his father, and then proceeded with his 
companions on his mission. He travelled to many 
places, among them were the following: Shewpūr, 
Multān, Auch, Ajūdhan, Delhi, Meerut, Gardh 
Kamtīshar, Sambhal, Qanūj, Karāmānikpūr, 
Bulgrām, Sitrakh. He eventually settled in 
Bahrā’ich. 


His contribution to Benāres 


When Mahmūd Ghaznawī succeeded in 
conquering northern India in the fifth century of 
the hijrah, he sent a tablīghī group to Benāres 
with a view to propagate Islam and establish a 
place of residence for the Muslims. Benāres was 
not illuminated with the light of Islam as yet. The 
area was seeped in Hinduism. Hadrat Sayyid 
Sālār Mas‛ūd Ghāzī handed over the 
responsibilities of Benares to Afdal ‛Alawī and 
sent him to propagate Islam there.1 


Expressing a fact 


Mufakkir-e-Islam Hadrat Maulānā Abūl Hasan 
‛Alī Nadwī rahimahullāh writes in his commentary 
to Taqwīyyatul Īmān: 


“He is a famous and well-known personality of 
India. There are many un-verified stories about 
him. We cannot shed much light on his 
                                       


1 Mashā’ikh-e-Benāres, p. 19. 
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personality on an academic and historical level. 
Ibn Batūtah makes mention of him in his 
travelogue. He says that he [Hadrat Sālār Mas‛ūd 
Ghaznī] conquered a major portion of India. 


The author of Nuzhatul Khawātir writes: ‘Those 
who arrive here say that he did not marry. 
Therefore, every year, visitors to this place get 
him married and have a celebration.’”1 


Martyrdom 


He was martyred in the district of Bahrā’ich in 
488 A.H. and was buried there.2 


The rulers of India constructed a magnificent 
building over his shrine. There are other opinions 
with regard to the year of his martyrdom. May 
Allāh ta‛ālā shower His mercy on him. 


                                       


1 Taqwīyyatul Īmān, p. 25. 
2 Mashā’ikh-e-Benāres. 
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Hadrat Wazīr ibn Wazīr Abū Shujā‛ Abī 
Ya‛lā rahimahullāh 


Name and lineage 


His name was Muhammad ibn Husayn. He and 
his father were ministers (wazīr) in the ‛Abbāsid 
Khilāfat. This is why they became famously 
known as Wazīr. 


Character and habits 


He was a very pious minister. He had no personal 
motives whatsoever. He had 600 000 dīnārs when 
he became minister. He gave the entire amount in 
charity. 


He made many properties waqf (endowment in 
Allāh’s name), built masājid, and spent profusely 
on orphans and widows. A disease spread in the 
city on one occasion. He purchased large 
amounts of medicines, prepared a tonic from 
them, and distributed it free of charge in the city. 


Someone informed him that a woman and her 
four children are hungry and have no clothes to 
wear. He sent a lot of food, clothes and cash 
money for them. He removed his own clothes and 
said to his messenger: “As long as you do not 
return and inform me that they have been well 
fed and clothed, I will continue shivering in the 
cold.” When he returned, the minister was 
shivering from the cold. When he informed the 
minister that they were all fed and clothed now, 
the minister wore his clothes once again. 
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He was extremely humble and would not keep 
any guards or door-men. Women, children, and 
the masses would come to him without any fear 
or obstacles, and he would speak to them all. 


He used to work with the ‛ulamā’ and jurists, and 
pass judgements and issue orders after seeking 
their advice. He cancelled all forms of taxation in 
his ministry. 


Hajj 


He performed hajj in 480 A.H. when he was still 
the minister. Along the way, he gave food, drink 
and medicines to all those who were with him. On 
reaching Makkah and Madīnah, he began 
distributing money without any distinction. He 
fulfilled all the rights of hajj with the poor and the 
masses, without demanding any special 
treatment for himself. 


After enjoying this lofty position, the tables 
turned and he was removed from the ministry. He 
was then ordered to leave Baghdad. He sought 
permission to go for hajj. And when he received 
permission, he proceeded. 


A person relates: “I met him in Madīnah 
Munawwarah, and he kissed my hands. I was 
very surprised, so he said: ‘When I was the 
minister, you used to kiss my hands. So I want to 
repay you.’” 
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Demise 


He remained in Madīnah, and when he fell ill for 
the last time, he got someone to convey him to 
the Raudah Mubārak (blessed grave) of 
Rasūlullāh sallallāhu ‛alayhi wa sallam where the 
salutations are read. On reaching there, he stood 
up and said: “O Rasūlullāh! Allāh ta‛ālā says: 


ُولو أنَـهم إذ ظلموا أنَـفسهم جاءوك فاستـغفروا االله واستـغفر لهم ا َ ُ ََُ ََ َ ُْ ْ ََ َْ َْ ُ ُ ََ ُ َُ َْ َ ْ ْ ْ ْْ َّ ِ ُلرسولَّ ْ ُ َّ  


Had they, when they had wronged themselves, 
come to you and asked forgiveness from Allāh, 
and the Messenger would have also sought pardon 
for them.1 


“I have presented myself, I acknowledge my sins 
and crimes, and am hopeful you will intercede on 
my behalf.” 


After saying this, he began crying and went back 
crying. He passed away on that same day. This 
was in 488 A.H.2 


                                       


1 Sūrah an-Nisā’, 4: 64. 
2 A‛yān al-Hujjāj, vol. 2, p. 43 – quoted from Ibn al-Jauzī 
and Ibn Kathīr. 
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Hadrat Abū Nasr ibn Abū Ja‛far 
Harawī rahimahullāh 


Name and lineage 


His name is Abū Nasr and his father’s name is 
Abū Ja‛far. 


He was a resident of Kurmān, but moved to Hirāt. 
This is why he is known as Harawī. He was an 
‛ālim and jurist of the internal and external self. 
He enjoyed the company of 300 mashā’ikh. He 
also had the opportunity of spending time in the 
company of Hadrat Khidar ‛alayhis salām. He 
spent long periods of time engaged in worship in 
the Haram Sharīf, Musjid-e-Nabawī and Bayt al-
Maqdis. 


An admonitory incident 


The reason for his repentance is as follows: A 
person came to him for a fatwā. The subject 
matter of the fatwā was: A young man struck a 
fat man a few times with a huge stick. The fat 
man said: “O Khwājah! You may be giving vent to 
your anger to a defenceless person today, but 
how will you save yourself from the punishment 
for this on the day of Resurrection?” 


Twenty years have passed since this incident, and 
the man is crying and regrets his action. His tears 
have turned to blood. What is the ruling with 
regard to his state of purity, and his salāh? 
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When Abū Nasr read it, he was astonished and 
fell unconscious. When he recovered, he went to 
meet this person. On reaching there, he learnt 
that the man passed away. When he went inside, 
he noticed that the man’s hair and beard had 
become grey. The blood which had been flowing 
from his eyes coagulated on his face. Despite this, 
his face appeared illuminated and he was smiling. 
He was very surprised by all this. 


Nevertheless, after his burial, he went towards his 
house crying. On the way, he met an old man 
who asked: “O young man! Why are you crying? 
You probably read a verse of the Qur’ān and you 
are unable to practise on it. But your crying is the 
crying of one who has burnt his sides, not the 
crying of one who has burnt his heart.” 


Saying this, the old man proceeded. Abū Nasr 
thus bore one pain after another. On reaching his 
house, he gave away all his possessions, and 
began travelling and wandering for Allāh’s sake. 


Demise 


He passed away in 500 A.H. at the age of 120. 
May Allāh ta‛ālā shower His mercy on him.1 


                                       


1 Nafahātul Uns, p. 590. 
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THE AULIYĀ’ OF THE SIXTH 
CENTURY 


Hadrat Hujjatul Islam Imām Ghazzālī 
rahimahullāh 


Name and lineage 


His name was Muhammad, his kunnīyyat was 
Abū Hāmid, and his father’s name was also 
Muhammad. 


Birth and education 


He was born in 450 A.H. in the Tāhrān district of 
Tūs. His father was a sincere and poor Muslim 
who had a love for knowledge. He made a bequest 
to his Sufi friend to educate his son. This friend 
excused himself and advised him to admit him in 
a madrasah. Consequently, he took admission in 
a madrasah and became engrossed in his studies. 


Imām Ghazzālī rahimahullāh studied Shāfi‛ī fiqh 
in his hometown under Shaykh Ahmad ar-
Rādhkānī rahimahullāh. He then studied under 
Imām Abū Nasr Ismā‛īlī in Jurjān. He proceeded 
to Nīshāpūr where he joined the lessons of Imām 
al-Haramayn. Within a short time, he 
distinguished himself among his class mates who 
numbered about 400 and became his teacher’s 
deputy. Imām al-Haramayn used to say in praise 
of him: “He is a copiously flowing ocean.” 
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He left Nīshāpūr when Imām al-Haramayn 
passed away. He was 28 years old at the time, but 
was considered more distinguished than many 
older ‛ulamā’. 


His classes 


After completing his studies, Imām Ghazzālī 
rahimahullāh presented himself in the court of 
Nizām al-Mulk who accorded him much respect 
and honour because of his popularity and 
distinguished capabilities, and accepted him in 
his court. This was a place of scholars. He 
became an essential part of all the academic 
discussions, debates, assemblies, and even 
occasions of marriage and funerals. Imām 
Ghazzālī rahimahullāh used to dominate all these 
assemblies. On seeing his distinguished 
capabilities, Nizām al-Mulk appointed him as the 
head of Madrasah Nizāmīyyah. In those days, this 
post was one of the highest accolades an ‛ālim 
could receive. Imām Ghazzālī rahimahullāh was 
no more than 34 years old at the time. 


He entered Baghdad in 484 A.H. with much 
splendour and commenced conducting lessons in 
Madrasah Nizāmīyyah. Within a few days, his 
lessons, lectures and in-depth knowledge became 
the main subject of discussion in Baghdad. 
Students and ‛ulamā’ from all places came in 
droves to derive benefit from him, and his lessons 
became a nucleus for the people. About 300 
erudite students and 100 leaders and people of 
influence used to attend his lessons. 
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His intelligence, academic acumen, and lofty 
personality gradually created such an effect and 
firmness that he came on par with the rulers. 
According to one of his contemporaries (Shaykh 
‛Abd al-Ghāfir Fārisī), the authority and awe of 
the leaders, people of influence, and even the 
caliphate became pale in comparison to his 
influence. 


In 485 A.H., the ‛Abbāsī khalīfah, Muqtadā Billāh, 
sent him as his envoy to Tarkān Khātūn, the wife 
of Malik Shāh Saljūkī. The khalīfah, Mustazhir, 
who was the deputy of Muqtadā Billāh had a 
special affinity and bond with Imām Ghazzālī. It 
was under his request that Imām Ghazzālī 
rahimahullāh wrote a book in refutation of the 
Bātinīyyah sect. The book was named Mustazhirī 
– after the name of the khalīfah.1 


An eleven year journey 


The highest position which any academic and 
religious personality could have attained 
demanded that Imām Ghazzālī rahimahullāh 
remains content with it and spends his entire life 
in its confines – as was done by some of his 
teachers, and as people are generally wont to do. 
But his restless nature and high aspirations were 
not satisfied with this lofty position. His high 
aspirations were what really made him an Imām 


                                       


1 Hadrat Maulānā Sayyid Abul Hasan ‛Alī Nadwī 
rahimahullāh: Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 130. 
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and a Hujjatul Islam (proof of Islam). There are 
very few examples of where a high position is 
sacrificed, and one remains engrossed and 
focused in searching for his goals. Imām Ghazzālī 
rahimahullāh himself explains the conditions and 
reasons which prompted him to take this step, 
and prevented him from continuing his academic 
activities. He left the kingship of academic 
knowledge and went out in search of real 
knowledge and internal wealth. And he succeeded 
in his quest. Imām Ghazzālī rahimahullāh 
describes all this in his book, al-Munqidh min ad-
Dalāl (deliverance from error). This book is worth 
reading. He writes towards its end: 


The Sufis are the ones who are treading Allāh’s 
path 


It is not possible to detail and encompass all the 
expositions and whatever else I acquired during 
those times of solitude. But for the benefit of the 
reader, I will certainly say that I was convinced 
that the Sufis alone are the ones who are treading 
Allāh’s path. Their ways are excellent, their path 
is the straightest, and their character is the most 
upright and correct. If the intelligence of the 
intellectuals, the wisdom of the sages, and the 
knowledge of those who know the mysteries of the 
Sharī‛ah were brought together with a view to 
presenting a better life and character than the 
Sufis’, it would not be possible. All their external 
and internal situations are derived from the lamp 
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of prophet-hood. And there is no light on earth 
which is better than the light of prophet-hood.1 


Note: Glory to Allāh! Look at the glowing words 
with which he describes the life and character of 
the genuine Sufis. Imām Ghazzālī rahimahullāh 
alone had the right of saying such things. 


From solitude to public life 


Imām Ghazzālī rahimahullāh may have continued 
in his life of solitude, and spent the rest of his life 
in spiritual enjoyment and the tranquillity of 
seclusion. However, the phenomenal work which 
Allāh ta‛ālā was to take from him demanded that 
he leave his life of solitude and spend it in 
teaching, imparting knowledge, writing books, 
and getting involved in a social life so that he 
could be of benefit to Allāh’s servants. 


He had to refute atheism and philosophy, and 
prove the superiority and genuineness of Islam on 
an intellectual and academic level – especially so 
because Allāh ta‛ālā had conveyed him to the 
level of conviction and certainty. There was no 
better person than him for this task. Allāh ta‛ālā 
had willed for this task to be carried out, and 
Islam was in dire need of it. That is why Imām 
Ghazzālī rahimahullāh himself felt a calling from 
within his self and he was overcome by the notion 
that this immense task, and representing the 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 132. 
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Prophets ‛alayhimus salām was an obligation of 
the time and the most superior form of worship. 


He himself explains his move from solitude to 
public life. We quote the last portion of it: 


“This was all because of divine will. Just as it was 
unimaginable to leave my prestigious position in 
Baghdad and bid farewell to it, it all became easy 
by Allāh’s ta‛ālā order. Similarly, when I was in 
solitude, I never imagined I will be able to leave it 
and return to public life. But when the time 
came, the means for it were provided.” 


Thus, he proceeded to Nīshāpūr in 499 A.H., 
returned to Madrasah Nizāmīyyah, and began 
teaching once again. But now there was a 
difference in his teaching occupations, talks and 
speeches. Previously, he did them under the 
orders of his self and emotions. Now he 
considered himself to be divinely instructed. He 
writes in this regard: 


“I feel that although I have come back to 
disseminate knowledge, it will not be correct to 
call it a resumption of my previous occupation. 
There is a world of difference between the two. 
Previously I had been disseminating knowledge 
which was a means to acquire position and 
authority. And this is what I used to call towards 
through my words and actions; and this was my 
objective and goal. But now I am calling towards 
knowledge which would compel a person to 
abandon position and authority. I was now 
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desiring my own reformation and the 
reformation of others. I do not know whether I 
will reach my goal, or I will die before that. But 
based on my conviction and experiences, I firmly 
believe that real power rests with Allāh ta‛ālā 
alone. It is through Him alone that a person can 
save himself from deviation and evil; and get 
guidance and the strength to obey Him. 


In essence, I did not make the move of my own 
accord. Rather, Allāh ta‛ālā put me into motion. I 
did not commence the task on my own – it is 
Allāh ta‛ālā who put me to it. I make du‛ā Allāh 
ta‛ālā reforms and rectifies me first, and then 
others may reform through me. He must place me 
on the path first, and then I will be able to guide 
others. The truth must be exposed to me, and 
then – by Allāh’s grace – I must get the 
inspiration to follow it. Falsehood must be made 
clear to me, and He must save me from following 
it.1 


His achievements 


Imām Ghazzālī’s rahimahullāh works of 
reformation may be divided into two: 


1. Combating the spread of philosophy and 
Bātinīyyah, and shaking their foundations 
on behalf of Islam. 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 141. 
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2. An Islamic and moral evaluation of 
society and life, their criticism and 
reformation. 


Hadrat Maulānā Abul Hasan ‛Alī Nadwī 
rahimahullāh goes to some detail with regard to 
his achievements on the first point. For the sake 
of brevity, we are not quoting it here. However, we 
are quoting the beginning section of the second 
point. 


Imām Ghazzālī’s rahimahullāh second 
reformational achievement was his Islamic 
assessment and evaluation of society, and his 
efforts to rectify and revive it. An example of his 
efforts in this regard and his successful results 
are manifested in his magnum opus – Ihyā’ ‛Ulūm 
ad-Dīn (revival of the religious sciences). 


Ihyā’ ‛Ulūm ad-Dīn 
There are a few books in Islamic history which 
influenced the minds and hearts of Muslims, 
which had the greatest impact on them, and with 
which Islamic circles were influenced for a long 
period of time. Ihyā’ ‛Ulūm ad-Dīn enjoys a 
distinguished position in this regard. 


Hāfiz Zayn ad-Dīn Irāqī , the author of Ulfiyah (d. 
806 A.H.), undertook to source the Ahādīth of 
Ihyā’. He says: “The Ihyā’ ‛Ulūm of Imām Ghazzālī 
is one of the greatest books in Islam.” 


‛Abd al-Ghāfir Fārisī, a contemporary of Imām 
Ghazzālī rahimahullāh and a student of Imām al-
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Haramayn, says: “No book like the Ihyā’ was 
ever written before it.” 


Shaykh Muhammad Gāzrūnī rahimahullāh says: 
“If all the sciences of the world are destroyed, I 
will be able to revive them from Ihyā’ al-‛Ulūm.” 


Although Hāfiz Ibn Jauzī differs with some 
aspects of the book, he acknowledges its impact 
and acceptance. He compiled a concise version of 
it under the title Minhāj al-Qāsidīn. 


This book was written under special conditions 
and situations, and with a peculiar fervour and 
emotion. Imām Ghazzālī rahimahullāh had left 
Baghdad in search of the truth and conviction. He 
bore hardships and lived the life of a wanderer for 
ten years; and then wrote Ihyā’. It was a rare gift 
of his journeys, which he brought for his people. 
It is a reflection of the impressions of his heart, 
academic experiences, reformational ideas, and 
emotional feelings. 


This is the first detailed book in Islam which 
evaluates our entire lives and the degenerated 
Islamic society. It outlines the causes for our 
moral ailments, and provides treatments for 
them. 


The ‛ulamā’ and people of religion 


Imām Ghazzālī rahimahullāh was of the opinion 
that the biggest responsibility for this world wide 
corruption, and religious and moral downfall lies 
with the ‛ulamā’. He considered them to be the 
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salt of the ummah; if the salt is spoilt what is 
there to put it right? A poet says: 


   ما يصلح الملح اذ الملح فسد–يا معشر القراء يا ملح البلد 


O group of ‛ulamā’! O you who are the salt of the 
land. If the salt itself is spoilt, what is there to put 
it right? 


While writing about the excess of spiritual 
maladies and general heedlessness, he says: 


الثالثة هو الداء العضال فقد الطبيب فإن الأطباء هم العلماء وقد مرضوا في هذه 
 .الأعصار مرضا شديدا وعجزوا عن علاجه


The third cause is like an incurable disease, viz. 
the patient is there but the doctor is missing. The 
‛ulamā’ are the doctors, but they themselves have 
become critically ill in these times, and are unable 
to treat [the patients]. 


He considered the retrogression of the rulers to be 
caused by the weakness of the ‛ulamā’ and their 
unconcern about their obligations. He writes: 


 وفساد الملوك بفساد العلماء، فلو لا ،ّوبالجملة انما فسدت الرعية بفساد الملوك
 .القضاة السوء والعلماء السوء لقل فساد الملوك خوفا من انكارهم


In short, the subjects became corrupt because of 
the corruption in the rulers, and the rulers became 
corrupt because of the corruption among the 
‛ulamā’. Were it not for evil judges and evil 
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‛ulamā’, the corruption of the rulers would have 
decreased because they would have feared their 
[‛ulamā’] objections and disapproval.1 


Imām Ghazzālī rahimahullāh is complaining 
about the ‛ulamā’ of his time for not carrying out 
the responsibilities of enjoining good, forbidding 
evil, and speaking the truth before tyrant rulers 
as was done by the ‛ulamā’ of the past. He feels 
that the reason for this is that the ‛ulamā’ have 
themselves become prone to seeking this material 
world, and seeking worldly fame. After quoting 
incidents wherein the genuine ‛ulamā’ showed 
their bravery in speaking the truth before the 
rulers, taking them to task, and disapproving 
their actions; he writes as follows: 


“This was the way of the ‛ulamā’, and their level 
of enjoining good and forbidding evil. They did not 
bother in the least about the power and authority 
of the rulers. They placed their trust in Allāh’s 
grace. They were convinced of Allāh’s protection. 
They accepted Allāh’s decree of receiving the rank 
of martyrdom. Their intentions were pure, this is 
why rocks would be reduced to wax by their 
speech, and people with the hardest of hearts 
would be affected by their words. But the 
situation now is that greed for the world has 
caused the ‛ulamā’ to become dumb. They are 
now silent. Even if they do speak, there is no 
correlation between their words and their actions. 
                                       


1 Ihyā’ ‛Ulūm ad-Dīn, vol. 2, p. 132. 
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This is why it has no effect. Even today, if they 
were to resort to sincerity and honesty, and 
endeavour to fulfil the rights of knowledge, they 
will certainly succeed. The corruption of the 
subjects is because of the corruption of the 
rulers. And the rulers’ corruption is due to the 
corruption of the ‛ulamā’. The corruption of the 
‛ulamā’ is because of the overpowering of love for 
wealth and authority. A person who is 
overpowered by love for this world cannot rectify 
and reprimand the people in the least, let alone 
rectifying the rulers and seniors.”1 


During the era of Imām Ghazzālī rahimahullāh, 
the ‛ulamā’ were engrossed with the minute 
details of fiqh and the issues in which there were 
differences of opinion. Discussions and debates 
on these issues were the order of the day. 
Assemblies, functions and the courts of the rulers 
were all occupied with these juristical discussions 
and debates. The engrossment and fanaticism of 
the ‛ulamā’ and students in this regard had 
increased to such an extent that all other 
sciences and services to Dīn were disregarded. So 
much so, the rectification of the self and culturing 
of character which were the prerequisites for 
success in the Hereafter were ignored. Imām 
Ghazzālī rahimahullāh writes in his critique of 
this situation: 


                                       


1 Ihyā’ ‛Ulūm ad-Dīn, vol. 2, p. 312. 
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“If a jurist was asked about any of these 
themes (patience, gratitude, fear, hope, etc. or 
malice, jealousy, ungratefulness, cheating, 
fabricating, etc.), or if he was even asked about 
sincerity and reliance (tawakkul), or the ways of 
saving one’s self from ostentation – knowledge of 
which is fard ‛ayn, and disregarding it could lead 
to destruction in the Hereafter – he [the jurist] 
will not be able to give an answer. But if you were 
to ask him about li‛ān (sworn allegation of 
adultery), zihār (comparing one’s wife to one’s 
mother’s back – a form of divorce), ramy (pelting 
of stones in Minā during hajj), etc. he will explain 
books and books of intricate details on these 
subjects for which there will be no need for many 
generations to come. Even if a need for them 
arises, you will find a person who will be able to 
issue a fatwā. Despite this, an ‛ālim will spend all 
his time in acquiring these details, memorizing 
them and teaching them. But he will disregard 
the thing which is essential for him. If you were to 
ask him about it, he will say: ‘I am engrossed in 
this branch of knowledge because it is knowledge 
of Dīn, and it is fard kifāyah. In studying and 
teaching this branch, he fools himself and those 
whom he is teaching. Whereas an intelligent 
person knows very well that if it is his objective to 
fulfil a fard kifāyah and absolve himself of his 
responsibility, he is giving preference to this fard 
kifāyah over something which is fard ‛ayn. In 
fact, there are also other fard kifāyahs which 
ought to be given more importance. For example, 
there are so many cities in which there are only 
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non-Muslim doctors whose testimony in 
rulings of fiqh cannot be accepted. But we do not 
see any ‛ālim who – after perceiving and seeing 
this need – turning his attention to medical 
sciences. On the contrary, students are rushing 
in droves to study fiqh, especially the contentious 
issues of fiqh. Whereas the city is filled with such 
‛ulamā’ whose main occupation is to issue fatāwā 
and teach the rulings. I do not understand how 
the ‛ulamā’ can consider engrossment with such 
a fard kifāyah to be permissible in which groups 
upon groups are taking care of. And how did they 
cast aside a fard which no one is paying any 
attention to? Is there any other reason apart from 
the fact that if they were to study medicine they 
will no longer be able to supervise the auqāf 
(endowments), carry out bequests, administer 
and control the wealth of orphans, be appointed 
to positions in the judiciary and issuing of 
fatāwā, show their superiority over their 
contemporaries, and open the way for their 
enemies and rivals to gain control of the 
government??!1 


Criticism against the wealthy 


Imām Ghazzālī rahimahullāh also made a very 
accurate critique of the wealthy and affluent 
people. His pen lays bare the facts in this regard. 
He writes: 


                                       


1 Ihyā’ ‛Ulūm ad-Dīn, vol. 1, p. 19; Tārīkh Da‛wat wa 
‛Azīmat, vol. 1, p. 152. 
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“Many of these wealthy people have the 
enthusiasm to spend their wealth for hajj, and so, 
they perform hajj again and again. Many a time, 
they leave their hungry neighbours and go for 
hajj. Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu 
‛anhu rightly said that in the latter generations, 
there will be a proliferation of people who will go 
unnecessarily for hajj. It will be very easy for 
them to undertake journeys, and they will have 
no shortage of money. They will return deprived 
and dispossessed from hajj. They will be 
travelling through the deserts and barren fields 
while their fellow companions will be suffering [in 
poverty], and they will not bother about seeing to 
their needs in the least. 


Abū Nasr Tamār relates: A person came to Bishr 
ibn al-Hārith and said: I intend going for hajj, do 
you have any work [which I could do for you]?’ He 
replied: ‘How much money did you keep aside for 
your expenses?’ He said: ‘Two thousand dirhams.’ 
Bishr asked: ‘What is your purpose in performing 
hajj? Is it to display your abstinence, desire for 
the Ka‛bah, or seeking [Allāh’s] pleasure?’ The 
man said: ‘Seeking [Allāh’s] pleasure.’ Bishr said: 
‘Very well. If I show you to do something while 
you are at home and you will still acquire Allāh’s 
pleasure, and you spend these 2 000 dirhams, 
and you are certain of acquiring Allāh’s pleasure, 
will you be prepared to do it?’ The man said: ‘I 
will certainly do it.’ Bishr said: ‘Okay, go back 
and give this money to ten people who are in 
debts. They will be able to fulfil their debts, the 
poor ones will be able to set right their situation, 


https://nmusba.wordpress.com/







 94 


the one with a family will be able to provide for 
his wife and children, the one who is in-charge of 
orphans will be able to give them something and 
make them happy. And if your heart agrees, go 
and give the entire amount to just one person. 
This is because to bring joy to a Muslim, to help 
the needy, to remove a difficulty, and to help the 
weak is superior to performing 100 optional hajj. 
Go and do exactly as I told you. If not, you may 
tell me what is in your heart.’ The man said: 
‘Shaykh! The truth of the matter is that I am 
overcome by the desire to undertake a journey.’ 
On hearing this, Bishr smiled and said: ‘When 
one’s wealth is filthy and doubtful [earned 
through doubtful ways], then the nafs (self) 
makes demands for the fulfilment of its desires. It 
then presents good deeds before him, whereas 
Allāh ta‛ālā promised that He only accepts the 
deeds of the muttaqīn (the pious and righteous 
servants).’ 


Some wealthy people are occupied in protecting 
and safeguarding their wealth because of their 
stinginess. They are very enthusiastic about 
certain physical acts of worship in which they do 
not have to spend any money. For example, 
fasting during the day, spending the night in 
worship, completing the recitation of the Qur’ān. 
These people are also deceived because a 
destructive miserliness has taken control of their 
hearts. To remove this, there is a need to spend 
wealth. But they are occupied in such deeds 
which they do not really need. Their similitude is 
like a person in whose garment a snake has 
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entered and it is about to kill him. But he is 
busy preparing sikanjbīn1 in order to give relief to 
his yellow-fever. Now when is a person who is 
bitten by a snake ever in need of sikanjbīn!? 


Someone said to Bishr: ‘Such and such rich man 
keeps many fasts, and performs many [optional] 
salāhs.’ He said: ‘The poor fellow has abandoned 
his responsibility and is engaged in other 
activities. His situation demanded that he feeds 
the hungry, spends on the poor. This is better for 
him than keeping himself hungry and performing 
optional salāhs. While he is occupied in amassing 
the world and depriving the poor at the same 
time.’”2 


Self evaluation 


The most effective part of the book is where Imām 
Ghazzālī rahimahullāh gives advice, urges 
towards good (targhīb), warns against evil (tarhīb), 
speaks about the fleeting nature of this world, the 
greatness of the Hereafter, the need for īmān and 
good deeds, the importance of rectification and 
purification of the nafs (soul), and the harms of 
diseases of the heart. He reprimands and 
castigates the nafs, teaches the reader how to 
address his nafs and converse with it, and how to 


                                       


1 Vinegar and honey mixed together, or lime juice mixed 
with sugar. 
2 Ihyā’ ‛Ulūm ad-Dīn, vol. 3, pp. 351-352; Tārīkh Da‛wat wa 
‛Azīmat, vol. 1, p. 165. 
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prepare it for the Hereafter. He addresses his 
nafs as follows: 


“O nafs! Think a bit rationally. If a Jew were to 
tell you that such and such delicious food is 
harmful for you, you exercise patience and keep 
away from it. And you are prepared to bear 
hardships at not being able to eat it. Are the 
Prophets ‛alayhimus salām – who are supported 
by miracles – the injunctions of Allāh ta‛ālā and 
the divinely-revealed Books of less value to you 
than the opinion and estimation1 of a Jew!? If a 
child were to tell you that there is a scorpion in 
your clothes, you will remove them without 
thinking for a moment. What! Are the unanimous 
words of the Prophets ‛alayhimus salām, ‛ulamā’, 
auliyā’ and wise sages of less importance to you 
than the words of this child!? Is the fire of Hell, 
its shackles, axes, punishment, zaqqūm (a bitter 
tree in Hell), iron rods, snakes, scorpions, and 
poisonous creatures less dangerous to you than a 
scorpion [of this world] whose discomfort lasts not 
more than a day at most. This is not the mark of 
intelligent people. 


O nafs! If you know all these things and you 
believe in them, why do you dilly dally in putting 
them into practice? Death is waiting for you and 


                                       


1 The words opinion and estimation are used to show that 
there is no certainty in the words of the Jew, as opposed to 
the words, injunctions and teachings of a Prophet and the 
divinely-revealed Book which he came with. 
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will seize you without any respite. O nafs! What 
do you say about a sick person whom the doctor 
asked to abstain from drinking cold water for just 
three days so that he may regain his good health; 
and for the rest of his life he may enjoy drinking 
cold water. The doctor strictly warned him that 
cold water is extremely harmful for him in the 
present situation. If he were to disregard the 
instruction, he will have to give up cold water for 
the rest of his life. Tell me the truth, what does 
intelligence demand in such a situation? 


Should the sick man be patient for three days so 
that he can live comfortably for the rest of his 
life? Or should he fulfil his desires, and then be 
deprived of this blessing [of cold water] for 300 
days or 3 000 days? Three days are nothing 
compared to the rest of your life. Similarly, your 
entire life is nothing compared to the eternal life 
of the Hereafter (the period of life of the people of 
Paradise and Hell). Can you say that the 
discomfort of controlling your self for three days 
is worse and longer than the different levels of 
punishment and torment in the Hell-fire? How 
can a person who cannot bear a small discomfort 
ever bear the severe punishment of Allāh ta‛ālā? 


After observation, I conclude that you give respite 
to your soul for two reasons: (1) kufr khafīyy, (2) 
absolute foolishness. Kufr khafīyy means that 
your conviction in the day of Reckoning is weak, 
and you do not know about reward and 
punishment. Absolute foolishness means that you 
rely on Allāh’s quality of pardon and kindness 
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without thinking about His subtle planning 
and respite. Despite your “reliance” [on Allāh’s 
pardon], you are not prepared to rely on Him and 
place your trust in Him for a single piece of bread, 
a single seed of grain, and for a single word which 
emanates from your mouth. Instead, you will 
resort to thousands of schemes for their 
acquisition. It is this ignorance of yours which 
has made you applicable to the following 
statement of Rasūlullāh sallallāhu ‛alayhi wa 
sallam: 


ّ بعد الموت، والأحمق من اتبع نفسه هواها وتمنى على االكيس من دان نفسه وعمل لم
 .االله الأماني


An intelligent person is he who takes stock of 
himself and does [good] deeds for what is to follow 
after death [i.e. for the Hereafter]. A foolish person 
is he who follows his desires and still hopes [for 
forgiveness] from Allāh.1 


O nafs! You must be constantly on your guard, 
and do not be deceived by Satan. You must feel 
sorry for your self, and you have been 
commanded to be concerned about your self. 
Look! Do not waste your time; you have just a few 
breaths of life. Even if a single breath of yours is 
wasted, it is as if a portion of your assets has 
gone to waste. Make the best of your good health 
before illness, spare time before preoccupation, 
                                       


1 Ihyā’ ‛Ulūm ad-Dīn, vol. 4, p. 405. 
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wealth before poverty, youth before weakness, 
life before death; and prepare for the Hereafter for 
as long as you have to live there.”1 


Note: Glory to Allāh! What an inspiring theme 
which every believer ought to bear in mind. 


The remainder of his life 


Imām Ghazzālī rahimahullāh spent this time in 
academic and religious occupations, and it still 
contained a student-like spirit. He could not turn 
his attention to Hadīth as much as he had 
directed himself to rational sciences and a few 
traditional sciences. During this time, he thought 
of making up for his deficiency in this regard. 
Consequently, he obtained the services of a 
famous Muhaddith, Hāfiz ‛Umar ibn Abil Hasan 
ar-Rawāsī, as his guest, studied Sahīh Bukhārī 
and Sahīh Muslim under him, and received a 
sanad (chain of transmission) from him. His final 
days were spent in the study of Hadīth. Ibn 
‛Asākir rahimahullāh writes: 


يث المصطفى صلى االله عليه وسلم، مجالسة أهله وكانت خاتمة أمره إقباله على حد
  .ومطالعة الصحيحين البخاري ومسلم الذين هما حجة الإسلام


The final stage of his life was devoted to the 
Hadīth of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
sitting in the company of Hadīth scholars, and 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 177. 


https://nmusba.wordpress.com/







 100 


studying the Sahīh of Bukhārī and Muslim – 
both of which are mandates and proofs in Islam.1 


One year before his demise, he wrote the book al-
Mustasfā in 504 A.H. which is listed among the 
three pillars of usūl al-fiqh (the principles of 
jurisprudence). The ‛ulamā’ paid much attention 
to this book. It is the last of his written works. 


Striving with deeds 


When it came to actions and deeds, he did not 
cast aside anything for his mental, academic, 
moral and spiritual progress and perfection. 
Together with academic acumen, 
comprehensiveness and perfection; he pledged 
bay‛ah at the hands of a sincere and astute 
shaykh-e-tarīqah of his time, viz. Shaykh Abū ‛Alī 
Fārmadī (died 477 A.H.), and studied tasawwuf 
under him. He then sacrificed everything in this 
path, reached its goals and objectives, and 
experienced the true joy of it all. 


Note: Just ponder! Look at how Allāh ta‛ālā – 
through His grace and kindness - confers lofty 
positions and intricate tastes to His special and 
devoted servants. The blessing of this was that in 
a life which extended for just 55 years, Imām 
Ghazzālī rahimahullāh was able to write such 
unique and beneficial books in addition to his 
teaching and academic activities. The Muslim 


                                       


1 Tabyīn Kidhb al-Muftarī, p. 296. 
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ummah benefited from his blessings, and is 
still benefiting from them. May Allāh ta‛ālā 
reward him with the best of rewards. May Allāh 
ta‛ālā enable this 80 year old man [the author is 
referring to himself] with the inspiration to serve 
Dīn even if it is just one percent of what Imām 
Ghazzālī rahimahullāh did. May He honour us 
with close proximity to Him and acceptance in 
His sight. Āmīn. 


Demise 


Imām Ghazzālī rahimahullāh passed away in 
Tābrān on 14 Jumādā al-Ūlā 505 A.H. at the age 
of 55. Ibn Jauzī rahimahullāh quotes Ahmad 
Ghazzālī’s – the brother of Imām Ghazzālī – 
description of his brother’s demise as follows: 


He woke up on a Monday morning, performed his 
wudū’ and salāh, asked for a kafan (burial 
shroud), placed it against his eyes and said: “I 
accept the order of Allāh.” He then stretched out 
his legs. When people looked at him, he had 
departed from this world. May Allāh ta‛ālā shower 
His mercy on him, and may He illuminate his 
resting place. (as quoted from Tārīkh Da‛wat wa 
‛Azīmat, p. 190)1 


                                       


1 Ittihāf as-Sāddah al-Muttaqīn (Sharh Ihyā’ al-‛Ulūm), pp. 
11-12. 
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Hadrat Abul Wafā’ ibn ‛Aqīl Hambalī 
rahimahullāh 


Name, lineage and birth 


His name is ‛Alī, his kunnīyyat is Abul Wafā’, and 
his father’s name is ‛Aqīl. He was born in 431 
A.H. 


He was a very senior personality of Islam, and a 
very intelligent man. Shaykh Ibn al-Jauzī 
rahimahullāh says that he was always occupied 
with knowledge, and possessed excellent ideas 
and thoughts. He used to remain engrossed in 
solving intricate and difficult masā’il (issues and 
rulings). Hāfiz Ibn Rajab Hambalī rahimahullāh 
says that Ibn ‛Aqīl rahimahullāh wrote many 
books – numbering about twenty – on various 
sciences. 


The largest book in the world 


His largest compilation is titled Kitāb al-Funūn. It 
contains many useful points covering admonition, 
tafsīr, fiqh, usūl al-fiqh (principles of 
jurisprudence), usūl ad-dīn (principles of religion), 
grammar, literature, poetry, history, stories, and 
other sciences. He collated his thoughts and 
deductions in this book. Hāfiz Dhahabī 
rahimahullāh says: “There is no book larger than 
it. This was related to me by a person who saw a 
particular volume of it which was some number 
after 400.” Ibn Rajab rahimahullāh says: “Some 
people are of the opinion that this book 
comprised of 800 volumes.” 
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He mastered various sciences and branches of 
knowledge. He was a teacher, muftī and debater. 
Ibn al-Jauzī rahimahullāh refers to him as 
follows: 


  كان إمام دهره وفريد عصره


He was an imām of his time, and a unique 
personality of his era.1 


An admonitory story 


Ibn ‛Aqīl rahimahullāh relates in his book, al-
Funūn: I went for hajj, and one day, my eyes fell 
on a glittering object in the Haram. When I picked 
it up, I realized it was an expensive necklace of 
pearls which were threaded through a red thread. 
I was still turning it about and examining it when 
I heard an old blind man calling out: “Anyone 
who found my pearl necklace, please give it to me, 
and I will give him 100 dīnārs as a reward.” I said 
to him: “What does it look like?” He replied: “It is 
threaded with a red thread.” I extended the 
necklace towards him and said: “Here, take this 
necklace of yours.” He said: “Here, take these 100 
dīnārs as a reward.” I replied: “By Allāh, I will not 
take them.” 


Coincidentally, I had to proceed to Shām. I went 
to Bayt al-Maqdis (in Jerusalem) and then came 
to Damascus. My mother was alive at the time, so 


                                       


1 Nasīhatul Muslimīn, p. 254. 
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I left Damascus and proceeded to Baghdad. 
On the way, I passed by Halab (Aleppo). I reached 
there in the evening, and took shelter in a musjid. 
I was in a bad condition because of hunger and 
the cold. When it was the time of salāh, the 
trustee of the musjid asked me to lead the salāh, 
which I did. The people then gave me some food. 
It was the month of Ramadān. The people said to 
me: “The imām of this place was a very pious man 
who passed away a few days ago. We request you 
to remain here for the entire month.” I agreed and 
began leading them in salāh. 


One day, the people said to me: “The previous 
imām has a daughter. We think you should marry 
her.” I accepted the offer. I remained there for a 
full year and a son was born to us. My wife fell ill 
on account of this pregnancy. I was looking at her 
one day when I saw a red thread around her 
neck. When I looked carefully, it turned out to be 
the same necklace which I had found in Makkah. 


When I related the entire story of the necklace to 
my wife, she began crying and said: “Are you that 
same man? By Allāh, my father used to 
constantly make this du‛ā: ‘O Allāh! Give my 
daughter a husband like the man who returned 
the necklace to me. Allāh ta‛ālā accepted his 
du‛ā.’ My wife passed away thereafter. I took the 
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necklace and the other items which she left 
behind and proceeded to Baghdad.1 


Note: The great Muhaddith Hadrat Maulānā 
Habīb ar-Rahmān Sāhib A‛zamī rahimahullāh 
quotes a similar story with regard to Qādī 
Muhammad ibn ‛Abd al-Bāqī rahimahullāh. We 
did not quote it for the sake of brevity. 


Statements 


1. Ibn Jauzī rahimahullāh says that when the 
time of his death approached, some women began 
crying. He said to them: “I wrote fatāwā for fifty 
years and signed on behalf of Allāh ta‛ālā. So 
leave me now so that I could get the joy of 
meeting Him.” He did not leave behind any 
inheritance except for his clothes and books. 


2. You should not find it difficult to spend of your 
self for Allāh’s sake because you do not find it 
difficult to spend on other things. 


3. It is not permissible for me to waste a single 
moment of my life. When my tongue is not 
engaged in discussions and debates, and when 
my eyes are shut from reading books; I still 
occupy myself in thoughts even if I am lying 
down. 


4. I go to much pains in ensuring my times of 
eating are very short. In fact, I prefer eating cake 
                                       


1 A‛yān al-Hujjāj, vol. 2, p. 79. 
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and flushing it down with water than eating 
bread [which is more difficult to chew] so that I 
get more time to read, or I am able to write 
something useful. 


Note: This shows we must value our time. These 
valuable moments cannot be regained. We all – 
especially students and ‛ulamā’ – must be very 
particular about not getting into the habit of 
wasting our time. 


Demise 


He passed away in 513 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Nasīhatul Muslimīn, tarjumah Risālatur Mustarshidīn, pp. 
254-347. 
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Hadrat Qādī Abū Bakr Muhammad 
ibn ‛Abd al-Bāqī rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
Bakr, and his father’s name is ‛Abd al-Bāqī. 


He was a shaykh, imām, an erudite scholar, and 
a just narrator [of Hadīth]. He was a resident of 
the Nasrīyyah district of Baghdad. This is why he 
is referred to as Nasrī. He was an Ansārī [from the 
progeny of the Ansār of Madīnah Munawwarah] 
by lineage. He was a Hambalī, and was popularly 
known at Qādī A‛ristān. 


He was born on 10 Safar 442 A.H. 


Written works 


His book, Mashīkhah, is in three volumes. Abul 
Qāsim Tanūkhī rahimahullāh had granted him 
permission, and he studied certain juristical 
issues under Qādī Abū Ya‛lā rahimahullāh. He 
commenced narrating Ahādīth during the era of 
Khatīb [Baghdādī] and was twenty years old at 
the time. The high level of isnād (transmission of 
Ahādīth) ends with him. 


Abū Mūsā Madīnī rahimahullāh says that he was 
an imām in the different sciences and branches of 
knowledge. 


He says: “I memorized the Qur’ān when I was 
seven years old, and there is no branch of 
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knowledge which I did not delve into. I either 
acquired it to the full, or I acquired a part of it, 
except for the science of nahw (grammar).” 


He says: “I do not remember ever wasting any 
moment of my valuable time in play and 
amusement.” 


Ibn Jauzī rahimahullāh says that he narrated his 
own incident: “At the time of my death, two 
astrologers came and said that I will live until I 
am 52. But I am still alive while I am presently 
over ninety years old.” 


Note: This shows that astrologers also give wrong 
information. May Allāh ta‛ālā protect us from 
them. 


Ibn Jauzī rahimahullāh says: “He was a 
handsome man, sweet in his speech, and of 
excellent social etiquette. He used to perform his 
salāh in Jāmi‛ Mansūr. He was a reliable, 
intelligent and astute person. There was no one to 
match him in the branch of inheritance laws. 


Demise 


He passed away on 2 Rajab 535 A.H. before zuhr. 
May Allāh ta‛ālā shower His mercy on him.1 


                                       


1 Siyar A‛lām an-Nubalā’, vol. 2, p. 23. 
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Shaykh Abū Ya‛qūb Yūsuf ibn Ayyūb 
Hamdānī rahimahullāh 


Birth 


He was born around the year 440 A.H. 


He is listed among the exceptional imāms of his 
time. He reached a level of proficiency in the 
training and tutoring of murīds in Khurāsān. 
Large groups of ‛ulamā’ and sulahā’ (righteous 
personalities) used to remain in his khānqāh and 
derive benefit from his words. 


He delves into the topic of simā‛ but we have not 
quoted it here for pragmatic reasons. He speaks 
in praise of simā‛ and describes the conditions 
and situations of the people of simā‛. The reader 
may refer to the original book if he likes. 


Miracles of the shaykh 


Ibrāhīm ibn Haufī relates: Shaykh Yūsuf 
Hamdānī was delivering a talk before the people 
when two maulwīs who were present in the 
assembly acted very disrespectfully towards him 
and said to him: “Keep your mouth shut because 
you are a bid‛atī (one who commits innovations in 
Islam).” The shaykh said to them: “Keep silent 
because you are not worthy of remaining alive.” 
The two passed away there and then. 


A woman from Hamdān came crying to him and 
said: “The foreigners have imprisoned my son.” 
He encouraged her to be patient but she could 
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not do it. He eventually made du‛ā to Allāh 
ta‛ālā: “O Allāh! Open his shackles and give him 
quick release.” He then addressed the woman: 
“Return to your house, you will find your son 
there.” The woman went back to her house and 
found her son there. She was surprised and 
asked him about what transpired. He said: “Just 
now I was in Constantinople with shackles in my 
legs, and a guard watching over me. A person 
came in, carried me, and conveyed me here 
within the blink of an eye.” 


Note: Glory to Allāh! Look at these miracles. 
When a person follows the Sunnah, Allāh ta‛ālā 
bestows him with karāmāt (miracles and 
supernatural feats). This is the grace of Allāh 
ta‛ālā which He confers on whomever He wills. 


Demise 


He passed away in 535 A.H. May Allāh ta‛ālā 
shower His mercy on him. 


https://nmusba.wordpress.com/







 111 


Hadrat ‛Allāmah Mahmūd Jārullāh 
Zamakhsharī rahimahullāh 


Name and lineage 


His name is Mahmūd, his father’s name is ‛Umar 
Abul Qāsim Jārullāh, and his grandfather’s name 
is Muhammad. 


He was born in Rajab 467 A.H. in Zamakhshar 
which is a large town in Khwārizm. 


Education 


He left Khwārizm and went to Baghdad where he 
met senior ‛ulamā’ and studied under them. He 
went to Khurāsān on several occasions in the 
course of his stay in Baghdad. No matter which 
city he went to, the ‛ulamā’ of those places and 
other people would present themselves before him 
and study under him. Anyone who engaged in 
any discussion with him acknowledged his 
acumen. In this way, he became extremely 
popular and became an imām of his time. He was 
an imām in the fields of tafsīr, Hadīth, nahw 
(grammar) and literature. He wrote many 
excellent books covering different sciences. For 
example, he wrote al-Kashshāf in the science of 
tafsīr, Mufassal in the science of nahw, and Asās 
al-Balāghah in the science of literature. He wrote 
many other books as well. 
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We are now quoting a few points from al-Iklīl 
‛alā Madārik at-Tanzīl.1 


Illness 


One of his legs was afflicted by a critical illness 
and it had to be amputated. A wooden leg was 
made in its place and attached. He used to cover 
it with a long garment so that the onlooker does 
not think that he is paralysed. 


Repentance from Mu‛tazilī beliefs 


قال العلامة أكمل الدين في حاشية الكشاف انه قد تاب من المذهب الإعتزال 
  .وصنف النصائح الصغار والنصائح الكبار بعد توبته من الإعتزال


                                       


1 This book was written by Hadrat Maulānā ‛Abd al-Haqq 
Sāhib rahimahullāh (died 1252 A.H.) who was a resident of 
Nīwā, a place near Ilāhābād, on the banks of the Ganga 
River. He wrote marginal notes to Madārik at-Tanzīl under 
the title, al-Iklīl. 


When Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh read about Imām Zamakhsharī’s 
rahimahullāh repentance from Mu‛tazilī beliefs in this book 
(al-Iklīl), he was overjoyed. He said: “Hadrat Maulānā 
Ya‛qūb Sāhib Nānautwī rahimahullāh used to say with 
much astonishment and regret: ‘How will Allāh ta‛ālā 
punish ‛Allāmah Zamakhsharī rahimahullāh who wrote a 
tafsīr like al-Kashshāf!?” This is why he [Hadrat Muslihul 
Ummat rahimahullāh] was overjoyed when he read about 
‛Allāmah Zamakhsharī’s rahimahullāh repentance. 


Al-hamdulillāh, this insignificant servant studied different 
sections of al-Kashshāf and Madārik under Hadrat 
Muslihul Ummat rahimahullāh. All praise is due to Allāh 
ta‛ālā. (compiler – Hadrat Maulānā Qamaruz Zamān Sāhib) 
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‛Allāmah Akmal ad-Dīn writes in the marginal 
notes of al-Kashshāf that he [‛Allāmah 
Zamakhsharī] repented from Mu‛tazilī beliefs. And 
after his repentance, he wrote an-Nasā’ih as-
Sighār and an-Nasā’ih al-Kibār.1 


The importance of Kashshāf 


No tafsīr like it was written before it. The author 
himself says about this book: 


فالكتاب وحد في بابه، وعلم شامخ في نظر علماء التفسير وطلابه، ولقد اعترف له 
 .خصومه بالبراعة وحسن الصناعة


This book is unique in its field. It is a magnificent 
symbol in the eyes of the scholars and students of 
tafsīr. Even opponents to it have acknowledged its 
excellence and beautiful composition. 


َفأرض مكة ندى الدمع مقلتـها  َُْ ْ َ َ َْ َّ ََ َ َ َّ ُ ِ حزنا لفرقة جار االله محمود–َ ْ ُْ َْ ُ ًِ ِِ َ َُ ِ ْ 


The land of Makkah shed tears over his demise – 
out of grief over the separation from Mahmūd 
Jārullāh.2 


An example of his academic acumen 


Mullāh ‛Alī Qārī rahimahullāh relates that ‛Umar 
Nasafī rahimahullāh (the author of Aqā’id 
Nasafīyyah) proceeded from Makkah to go and 
                                       


1 Al-Iklīl ‛alā Madārik at-Tanzīl, vol. 4, p. 180. 
2 At-Tafsīr wa al-Mufassirūn, vol. 1, p. 431. 
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meet ‛Allāmah Zamakhsharī. He knocked on 
the door, the ‛Allāmah asked from inside: “Who is 
there?” He replied: “‛Umar.” The ‛Allāmah said: 
ْانصرف ِْ َ ِ (become munsarif [fully inflected] – go away.” 


He said: ُعمر لا يـنصرف ِْ َ َ َ ُ َ ُ  “‛Umar is not munsarīf (fully 


inflected).” The ‛Allāmah said: إذا نك ِّ ُ َ َر صرفِ ِ ُ َ “When it 
is made nakirah (indefinite) it becomes munsarif.1 
((these are grammatical terms which will be 
understood by students of Arabic) 


Tafsīr of the following verses 


Hadrat ‛Allāmah Zamakhsharī rahimahullāh 
comments on the following verse: 


م ويتفكرون في خلق السموت والأرض الذ ين يذكرون االله قياما وقعودا وعلى جنو
  )١٩١: آل عمران(


Those who remember Allāh standing, sitting, and 
lying on their sides, and reflect on the creation of 
the heavens and the earth.2 


ين ثم رفع رأسه إلى السماء فلما رأى وعن سفيان الثوري أنه صلى خلف المقمام ركعت
  .الكوكب غشي عليه وكان يبول الدم من طول حزنه وفكرته


Sufyān ath-Thaurī performed two rak‛ats salāh 
behind the Maqām (-e-Ibrāhīm). He then raised his 
                                       


1 Zafr al-Muhassilīn, p. 294. 
2 Sūrah Āl ‛Imrān, 3: 191. 
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head towards the sky. When he saw the stars, 
he fell unconscious. Subsequently, he used to 
urinate blood because of his constant worry and 
concern. 


وعن النبي صلى االله عليه وسلم بينما رجل مستلق على فراشه إذ رفع رأسه فنظر إلى 
النجوم وإلى السماء فقال أشهد أن لك ربا وخالقا، اللهم اغفر لي فنظر االله إليه 


  .فغفر له


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “A 
man was lying down on his bed and happened to 
lift his head. He looked at the stars and heavens 
and said: ‘I testify that you have a Sustainer and a 
Creator. O Allāh! Forgive me.’ Allāh looked at him 
[with mercy] and forgave him. 


وقال النبي صلى االله عليه وسلم لا عبادة كالتفكر، وقيل الفكرة تذهب الغفلة 
وتحدث للقلب الخشية كما يحدث الماء للزرع النبات وما جليت القلوب بمثل الأحزان 


  .ولا استنار بمثل الفكرة


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“There is no worship like tafakkur (pondering and 
reflecting).” It is said that reflecting removes 
heedlessness, and creates submission in the heart 
just as water causes plants to sprout. There is 
nothing better than worry to polish the hearts, and 
there is nothing better than reflection to create 
lustre in a thing. 
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وروى عن النبي صلى االله عليه وسلم لا تفضلوني على يونس بن متى فإنه كان 
  .يرفع له كل يوم مثل عمل أهل الأرض


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Do 
not accord me superiority over Yūnus ibn Muttā 
[‛alayhis salām], because his deeds equal to the 
deeds of the entire world were raised daily to the 
heavens. 


قالوا وإنما كان ذلك التفكر في أمر االله الذي هو عمل القلب لأن أحدا لا يقدر أن 
  ).٤٨٨، ص ١الكشاف، ج. (يعمل بجوارحه في اليوم مثل عمل أهل الأرض


In explaining this, the ‛ulamā’ say that this was 
because of his [Yūnus’s ‛alayhis salām] pondering 
over Allāh which is the action of the heart. This is 
because a person cannot do with his different 
body parts deeds which are equal to the deeds of 
the entire world’s population [only the actions of 
the heart can achieve this]. 


Note: A major portion of the above is mentioned 
in Dalīl al-Fālihīn, the commentary of Riyād as-
Sālihīn (vol. 1, p. 25). This quotation was very 
much appreciated by Hadrat Muslihul Ummat 
Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh, 
especially the words: “There is nothing better 
than worry to polish the hearts.” 


In my humble opinion, the reason for his 
appreciation of this text is that one of the striking 
internal qualities of Rasūlullāh sallallāhu ‛alayhi 
wa sallam was worry and concern. As per 
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authentic narrations, Rasūlullāh sallallāhu 
‛alayhi wa sallam was mutawāsilul ahzān (in 
constant worry and concern).1 While Hadrat 
Muslihul Ummat rahimahullāh followed 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam external 
Sunnats, he was also very particular about 
following his internal Sunnats. Based on this 
quality of worry and concern of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, he too used to 
remain concerned, and wanted to see this quality 
in his associates and murīds. In fact, he used to 
adopt certain actions and words through which 
the qualities of worry and concern may develop in 
the sālikīn (those treading the path). I consider 
this to be a distinguishing feature of Hadrat 
Muslihul Ummat rahimahullāh in the field of 
rectification and training. It was fully appreciated 
and accepted by the ‛ulamā’ and mashā’ikh. All 
praise is due to Allāh ta‛ālā alone. 


We make du‛ā to Allāh ta‛ālā to bestow us with 
these qualities of worry and concern, and keep us 
safe and protected from the fears and worries of 
the Hereafter – as He describes the condition of 
His auliyā’ (close friends): 


َلا خوف عليهم ولا هم يحزنـون ْ ْ ْ َُْ ْْ ََ َ ٌ َُ ََ ِ َ  


                                       


1 A narration of Shamā’il Tirmidhī states that Rasūlullāh 
sallallāhu ‛alayhi wa sallam was constantly worried and 
always concerned [about the Hereafter]. 
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There is no fear on them, nor will they have 
cause to grieve. 


Demise 


He passed away on the night of ‛Arafah in 538 
A.H. in Khwārizm. May Allāh ta‛ālā shower His 
mercy on him.1 


                                       


1 At-Tafsīr wa al-Mufassirūn, p. 431. 
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Hadrat Shaykh Abū Bakr ibn Hiwār 
al-Batā’ihī rahimahullāh 


He was a robber. He heard an unseen voice one 
night, addressing him thus: 


َأمَا آن لك أَن تخاف من االله تـعالى َ َ َِ َِ ََ ْ َ َ َ َ  


Has the time not come for you to fear Allāh ta‛ālā? 


On hearing this, he repented immediately. His 
contemporary mashā’ikh unanimously attest to 
his high rank and position. 


Note: Hadrat Fudayl ibn ‛Iyād rahimahullāh had 
also heard the following verse and repented from 
robbing people: 


َِّأَلم يأن لل ِ َْ ِذين آمنـوآ أَن تخشع قـلوبـهم لذكر االلهَْ ِ ْ ِ ِ ِْ ْ ُْ ُ َ َُُ َ َُْ ْ َ ْ 


Has the time not come for the believers for their 
hearts to humble at the remembrance of Allāh?1 


Undoubtedly, when Allāh ta‛ālā wants to guide a 
person, He brings him onto the straight path. 
This is certainly not difficult for Allāh ta‛ālā. 


Statements 


1. Fear will convey you to Allāh ta‛ālā. Fear 
means that you must not consider yourself safe 
                                       


1 Sūrah al-Hadīd, 57: 16. 
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from His taking you to task at every breath 
you inhale and exhale. 


2. Looking at people with scorn is an illness for 
which there is no treatment. 


Demise 


Despite searching, we could not find his year of 
demise. However, it is gauged from other 
evidences that he must have passed away in the 
sixth century. This is because Hadrat Abū 
Muhammad Shankabī rahimahullāh (died 540 
A.H.) had pledged bay‛ah at his hands. May Allāh 
ta‛ālā shower His mercy on him. 
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Hadrat Shaykh Abū Muhammad ash-
Shankabī rahimahullāh 


He was a man of noble character, good etiquette, 
profuse intelligence, and intense humility. In the 
beginning, he too used to attack and rob the 
caravans. But after repenting at the hands of 
Hadrat Abū Bakr ibn Hiwār Batā’ihī 
rahimahullāh, he was bestowed such blessings 
that those who were born blind, lepers and 
lunatics used to be cured through his du‛ās. 


When the mother of Shaykh Mansūr Batāi’hī 
(died 540 A.H.) who was the maternal uncle of 
Sayyidunā Imām Rifā‛ī rahimahullāh (died 578 
A.H.) used to visit him while she was pregnant, 
the shaykh used to stand up out of respect for 
her. When this happened several times, people 
asked the reason for it. He said: “This woman is 
carrying a walī (who enjoys a high position in 
Allāh’s sight). I am standing out of respect for the 
child.” 


Statements 


1. The person who overpowers his nafs through 
good etiquette will be able to worship Allāh ta‛ālā 
with sincerity and devotion. 


2. The genuine ones desire striving and doing 
their utmost. Whereas the fakes only desire to 
sleep, and to lie down lazily. They do not want to 
strive in the least. These people also desire lofty 
conditions, whereas the pious elders say: 
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  الأحوال نتائج الأعمال


Lofty conditions are the results of deeds. 


So when there are no actions and deeds, how can 
such conditions be experienced? 


3. If a person claims to have a secret with Allāh 
ta‛ālā but his outward condition does not attest 
to his claim, he can be labelled a suspect when it 
comes to matters of Dīn. 


4. To be engrossed in knowledge with sincerity 
results in the righteousness of the heart. But to 
be engrossed in it with show and ostentation 
results in corruption of the heart.1 


Demise 


Despite searching, we could not find his year of 
demise. However, one thing is certain; he was 
alive at the time of the birth of Hadrat Mansūr 
Batā’ihī rahimahullāh (died 540 A.H.). May Allāh 
ta‛ālā shower His mercy on him. 


                                       


1 Tabaqāt, vol. 1, p. 133. 
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Hadrat Shaykh Mansūr Batā’ihī 
rahimahullāh 


He is the maternal uncle of Hadrat Shaykh 
Ahmad Rifā‛ī rahimahullāh. He is from among the 
senior ‛ārifīn (those who truly recognized Allāh 
ta‛ālā) and erudite scholars. His du‛ās used to be 
readily accepted. When he was still in his 
mother’s womb, she used to go to visit Shaykh 
Abū Muhammad Shankabī rahimahullāh. The 
latter used to stand up out of respect for him. 
When people asked him the reason for it, he said: 
“This woman is carrying a walī (who enjoys a high 
position in Allāh’s sight). I am standing out of 
respect for the child.” 


Shaykh Mansūr resided in Nahroqalī. 


Glad tidings from Rasūlullāh sallallāhu ‛alayhi 
wa sallam 


Rasūlullāh sallallāhu ‛alayhi wa sallam gave 
Shaykh Mansūr the following glad tidings in a 
dream: “O Mansūr! Your sister will give birth to a 
boy after forty days. You must name him Ahmad. 
He will be a leader among the auliyā’ just as I am 
the leader among the Prophets. (Later, he came to 
be well-known as Hadrat Sayyidunā Ahmad Rifā‛ī 
rahimahullāh). When he reaches an age of 
understanding, you must send him to Shaykh ‛Alī 
Qārī Wāsitī for education.” 


When the time of his demise approached, his wife 
said to him: “Appoint your son as your executor.” 


https://nmusba.wordpress.com/







 124 


He replied: “No. I am going to appoint my 
nephew, Ahmad.” But his wife persisted, so he 
called his son and nephew and said: “Bring a 
branch of dates each from such and such tract of 
land.” The son returned with many branches. But 
the nephew did not bring back even a single 
branch. He asked: “O Ahmad! Why did you not 
bring back anything?” He replied: “I found each 
branch occupied in Allāh’s glorification. So I did 
not have the courage to break any branch and 
bring it to you.” On hearing this, the Shaykh’s 
wife was silenced (she understood that the 
nephew’s capabilities were of a higher level, so he 
is more worthy of being appointed the executor).1 


Statements 


1. The person who recognizes Allāh ta‛ālā will 
become an abstinent person. The person who 
recognizes Allāh ta‛ālā will give preference to 
Allāh’s pleasure over everything else. The person 
who does not recognize his own self will fall into a 
serious deception. 


2. Allāh ta‛ālā did not test His servants with 
anything worse than heedlessness and laziness. 
When Allāh ta‛ālā loves a person, He protects him 
from heedlessness and sleep. 


3. It is your duty to understand that three 
qualities belong to the auliyā’ of Allāh ta‛ālā: 


                                       


1 Tabaqāt, vol. 1, p. 134. 
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a) To have absolute reliance and trust in 
Allāh ta‛ālā in every matter. 


b) To self-obliterate one’s self by attributing 
everything to Allāh ta‛ālā. 


c) To turn to Allāh ta‛ālā in every condition 
and situation. 


4. To be patient over restlessness is part and 
parcel of the path. To be pleased with Allāh’s 
decree is the level of the ‛ārifīn. Thus, the person 
who is patient is certainly a pious person. 


5. Worldly things which do not help you to 
become abstinent in this world are harmful to 
you. They are of no benefit. 


Note: Glory to Allāh! What words of wisdom. May 
Allāh ta‛ālā reward him, and may He enable us to 
practise. Āmīn. 


6. When a person’s heart experiences affinity with 
Allāh’s remembrance, it becomes aloof to 
everything else, and it experiences every type of 
peace and tranquillity in Allāh’s remembrance. 


7. The person who considers his perfection to be 
in the purity of his submission will be 
encompassed by forgetting Allāh ta‛ālā. The 
person who witnesses the quality of divinity in 
adhering strictly to submission, will find himself 
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separated from his nafs. He will get close to 
Allāh ta‛ālā and be saved from enticement.1 


Note: May Allāh ta‛ālā make us firm in the quality 
of submission so that we are safeguarded against 
enticement. 


Demise 


The author of Rumūz states that he passed away 
in Nahroqalī in 540 A.H. His grave is visited by 
many people. May Allāh ta‛ālā shower His mercy 
on him.2 


                                       


1 Tabaqāt, vol. 1, p. 134. 
2 Tadhkhirah Hadrat Rifā‛ī rahimahullāh, p. 139. 
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Hadrat Shaykh Raslān Dimishqī 
rahimahullāh 


Name and lineage 


His name is Raslān, his father’s name is Ya‛qūb, 
and his grandfather’s name is ‛Abd ar-Rahmān. 


He was an ascetic and from among the senior 
mashā’ikh of his time. His forefathers used to live 
in Ja‛bar Fort which was along the banks of the 
Euphrates River. They then moved to Damascus. 


He is listed among the senior mashā’ikh of Shām. 
he remained in the company of Abū ‛Āmir 
Mu’addib who is buried with him in Bāb Tūmā in 
his shrine. The shaykh’s attendant, Abul Majd, is 
also buried in the same shrine. 


Worship 


He used to engaged in worship in the inner 
musjid of Bāb Tūmā. This musjid was next to his 
house. He then began remaining in the eastern 
section of Musjid Rabb al-Hajar. Shaykh Abul 
Bayān was in the western section of this musjid. 
So he remained there in worship for some time. A 
group of people remained in the musjid with 
these two personalities. The shaykh then left 
together with his associates and settled in Musjid 
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Khālid ibn Walīd radiyallāhu ‛anhu. He 
remained engrossed in Allāh’s worship there.1 


Statements 


1. Anger is the key to every evil. In your efforts to 
pardon and forgive, anger will convey you to 
disgrace and humiliation. In other words, if you 
say something to someone in anger without any 
justification, you will have to offer him an excuse. 
This in itself is very humiliating. 


2. Noble character includes the following: 


a) To pardon despite having authority. 


b) To be humble in humiliation. 


c) To give something to someone without the 
latter having done any good to you. 


Note: “To be humble in humiliation” means: 
someone said something humiliating to you, but 
you lowered yourself and decided to remain 
submissive. This is certainly noble character. 


3. A noble person is one who bears taunts, and 
abstains from complaining at the time of 
calamities. 


                                       


1 Siyar A‛lām an-Nubalā’, vol. 20, p. 379. 
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4. A person of authority pardoning those 
under him, and a needy person being generous 
are from among noble characteristics.1 


Demise 


He passed away around the year 550 A.H. May 
Allāh ta‛ālā shower His mercy on him.2 


                                       


1 Tabaqāt, vol. 1, p. 153. 
2 Siyar A‛lām an-Nubalā’, vol. 20, p. 379. 
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Hadrat Shaykh Baqā’ ibn Batū 
rahimahullāh 


Name and lineage 


His name is Baqā’, and his father’s name is Batū. 


He was from among the seniors of his era, and 
had unique conditions, lofty levels, and splendid 
miracles. 


Hadrat Shaykh ‛Abd al-Qādir Jalīlī rahimahullāh 
used to say with regard to him: “I met all the 
mashā’ikh after gauging and assessing them. But 
I met Shaykh Batā’ ibn Batū without gauging and 
assessing him.” 


Many ‛ulamā’ and sulahā’ became his murīds, 
and a large number of people used to come to 
meet him. 


Statements 


1. Sufism involves the heart being empty of all 
attachments and devoting one’s self solely to 
Allāh ta‛ālā. To be devoid of possessions is an 
attribute of Sufism. When a person is engrossed 
in possessions with his heart, it will prevent him 
from Allāh ta‛ālā and sever him from Him. One of 
the signs of being devoid of possessions is that 
the presence or absence of the means does not 
cause any change in the person’s condition. 
Neither in his strength and weakness, nor in his 
tranquillity and restlessness. In fact, even 
destructive things do not affect him. When this 


https://nmusba.wordpress.com/







 131 


quality develops in him, he is a Sufi. When 
such a time comes, servitude to the means will 
not restrict him. Neither will their presence bring 
joy to him, nor will their absence bring him grief. 
If he becomes wealthy, he will be as if he has no 
wealth. In other words, the presence or absence 
of wealth will not affect him in any way. 


2. The person who does not have a reprimanding 
advisor in his nafs has destroyed his heart. The 
person who does not seek Allāh’s help against his 
nafs – that is, he relied on his own strength to 
combat it – his nafs will destroy him. 


Note: This means that a sālik (person treading the 
path) must not rely on his striving and spiritual 
exercises. Rather, he must seek help from Allāh 
ta‛ālā for the rectification and purification of his 
nafs. Rasūlullāh sallallāhu ‛alayhi wa sallam 
used to make this du‛ā: 


َّهم ّٰللاَ ٰت نـفسي تـقواُٰ ْ َْ َْ ِ َِّ وزك،هَاِ َ انت خيـر ماۤهََ ُ ْ َ َ َّٰن زكَْ َْ انت وليـها ومولا،اهَْ َ َ ََ ُِّ َ   .هَاَْ


O Allah! Give piety to my soul and purify it – You 
alone are the best to purify it, You alone are its 
owner and master. 


3. If you are just and equitable in your dealings 
with people, and you accept advice from your 
juniors as well, you will reach noble ranks. 
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Demise 


He passed away around the year 553 A.H. May 
Allāh ta‛ālā shower His mercy on him.1 


                                       


1 Tabaqāt, vol. 1, p. 126. 
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Hadrat Shaykh Abū Sa‛īd al-Qalūrī 
rahimahullāh 


He was a man of genuine bearing, unique actions, 
and extraordinary feats (karāmāt). He used to 
issue fatāwā in his city. He used to discuss 
different sciences, injunctions and facts on an 
elevated platform in Qalūrīyyah. People from the 
surrounding areas used to come to meet him. He 
was from among the senior ‛ārifīn and erudite 
imāms. 


Statements 


1. The prerequisite for a Sufi is that he must 
neither own anything nor must anything own 
him. His heart must be pure from all impurities. 
His chest must bear no malice towards anyone. 
He must hand over his self, and give preference to 
others over his own self. He must distance 
himself from everything apart from the dictates of 
Allāh ta‛ālā. 


Note: Glory to Allāh! May Allāh ta‛ālā teach us the 
prerequisites of Sufism and embellish us with 
them so that we are not Sufis just in name, but in 
actions as well. 


2. Tasawwuf means you must absolve yourself 
from everything apart from Allāh ta‛ālā. Just as 
Hadrat Ibrāhīm ‛alayhis salām had said: 


َفإنـهم عدو لي إلا رب العالمين ْ َِ َ َ ُْ َّ َ َّْ ِ ِِّْ ٌّ ُ َّ َ  
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They are my enemies, except the Sustainer of 
the worlds.1 


3. Tauhīd means you must turn your gaze away 
from the entire universe because you have seen 
the Creator of the universe. 


Note: May Allāh ta‛ālā bestow us with this tauhīd. 
Āmīn. 


Demise 


He passed away around 557 A.H. May Allāh 
ta‛ālā shower His mercy on him.2 


                                       


1 Sūrah ash-Shu‛arā’, 26: 77. 
2 Tabaqāt, vol. 1, p. 147. 
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Hadrat Shaykh Matar Bādhrā’ī 
rahimahullāh 


He was the chief of the mashā’ikh and ‛ārifīn of 
Iraq. The ‛ulamā’ unanimously attested to his 
greatness, abstinence and piety. His shaykh, Tāj 
al-‛Ārifīn Abul Wafā’ rahimahullāh used to say: 
“Shaykh Matar is the inheritor of my condition 
and wealth.” He was the special attendant of 
Shaykh Abul Wafā’ rahimahullāh. He used to be 
overcome by a condition of intoxication. 


Statements 


1. The reins of the nafs are in the hands of the 
intellect. The nafs is made subservient to the 
intellect. The intellect seeks help from divine 
light, and wisdom emanates from it. Wisdom is 
the chief of the sciences, it is the balance for 
justice, the tongue of īmān, the source of 
expression, the orchard of the souls, the criterion 
for realities, a companion for those in solitude, 
the trading goods for the enthusiastic, and the 
desire and wish of those who are desirous. 


2. Acquiring the truth is wisdom. When wisdom 
becomes embedded in the heart, it makes 
concealed holes of love in the corners of the heart. 
It cleans the rust of the heart, and totally removes 
and wipes out the defects of the inner self. 


Note: Māshā Allāh! These are very enlightening 
statements. May Allāh ta‛ālā bestow us with 
genuine intellect and wisdom. Āmīn. 
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Demise 


He was a Kurd. He lived in Bādhrā which was a 
district of the Iraqi city of Najaf. He passed away 
here. His grave is existent, and visited by many. 
But we could not ascertain his year of demise.1 


                                       


1 Tabaqāt, vol. 1, p. 148. 
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Hadrat Shaykh Hammād ibn Muslim 
Dabās rahimahullāh 


He is included among those ‛ulamā’ who 
possessed in-depth knowledge in the sciences of 
facts and realities. He was extremely proficient in 
tutoring and training his murīds. He is 
unanimously accepted as a sāhib-e-kashf (a 
person of expositions). The mashā’ikh and Sufis 
of Baghdad who were present in his time were 
connected to him. He was from among those who 
benefited from the company of Shaykh ‛Abd al-
Qādir Jīlānī rahimahullāh. He spoke in praise of 
Shaykh ‛Abd al-Qādir rahimahullāh and related 
his karāmāt. 


Statements 


1. Purify and cleanse your heart through 
conviction so that Allāh’s ta‛ālā decrees may 
influence it and it accepts them happily and with 
earnestness. 


Note: We learn from this that the mysteries and 
injunctions of Allāh ta‛ālā influence a heart which 
has been purified and cleansed through 
conviction. 


2. The shortest path to reaching Allāh ta‛ālā is 
His love. This love can never be pure as long as 
the soul of love is not purified from the influences 
of the nafs. As long as the nafs has an influence, 
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the lover will never be able to taste the love of 
Allāh ta‛ālā.1 


Demise 


He passed away in 557 A.H. May Allāh ta‛ālā 
shower His mercy on him.2 


                                       


1 Tabaqāt, vol. 1, p. 135. 
2 Adh-Dhahabī rahimahullāh: al-‛Ibar fī khabar man ghabar, 
vol. 3, p. 28. 
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Hadrat Shaykh Abū Ya‛zā al-Maghribī 
rahimahullāh 


He was trained under the sādiqīn of the Maghrib 
[North Africa] and acquired much proficiency 
under their tutelage. Many senior mashā’ikh and 
famous ascetics qualified as experts under him. 
The people of the Maghrib used to make du‛ā for 
rain through his wasīlah [through the blessings 
of his name], and Allāh ta‛ālā would send down 
rain. 


Statements 


1. Conditions control the novices; they turn them 
in whichever direction they want. But they 
[conditions] are controlled by the experts who 
turn them in whichever direction they want. 


Note: In other words, the experts are not 
overpowered by conditions. Rather, they enjoy the 
upper hand over them. 


2. A fact which does not wipe out a person’s 
superficial things and signs is not really a fact. 


Note: In other words, the effect of a fact is that it 
removes a person from superficial things and 
conveys him to the realities. 


3. The person who seeks the truth through the 
path of Allāh’s grace will find the truth. 


4. The person who does not belong to Allāh ta‛ālā 
cannot belong to anyone else. 
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Note: On the other hand, the person who 
becomes totally devoted to Allāh ta‛ālā, everything 
of the universe becomes subservient to him. 


5. Abū Muhammad Afrīqī relates: Shaykh Abū 
Ya‛zā remained in a jungle for fifteen years in the 
initial stages of his sulūk. He used to eat nothing 
but the leaves of wild trees. Lions used to come 
and live with him. Birds used to gather around 
him. When he used to order the lions to depart, 
they would depart with all their young ones. 


Note: Glory to Allāh! The high position which he 
enjoyed is obvious. Shaykh Sa‛dī rahimahullāh 
refers to this as follows: 


“Do not turn away from any order of 
Allāh ta‛ālā so that no creation turns 
away from your order.” 


6. Shaykh Abū Madyan rahimahullāh relates: I 
met him on a field one day. Lions, other animals 
and birds were around him, and they were 
seeking his advice with regard to their situations. 
It was a time of drought. He would tell them: “You 
must go to such and such place. And you must 
go to that other place. Your sustenance is there.” 
He would say the same to the birds. They all 
obeyed his orders and proceeded to wherever he 
instructed them.1 


                                       


1 Tabaqāt, vol. 1, p. 136. 
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Demise 


We could not find his year of demise. However, 
Hadrat Abū Madyan Maghribī rahimahullāh (died 
590 A.H.) went to meet him. We can thus gauge 
that he must have passed away in the sixth or 
seventh century of the hijrah. May Allāh ta‛ālā 
shower His mercy on him. 
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Hadrat ‛Adīyy ibn Musāfir al-Umawī 
rahimahullāh 


Name and lineage 


His name is ‛Adīyy, his father’s name is Musāfir 
al-Umawī, and his kunnīyyat is Abū Muhammad. 


Merits and virtues 


He is one of the important pillars of the way of 
sulūk, and is its powerful scholar. Hadrat Shaykh 
‛Abd al-Qādir Jīlānī rahimahullāh used to speak 
highly of him. He used to say with regard to him: 
“If prophet-hood could have been acquired 
through striving, Shaykh ‛Adīyy would have got it 
on the basis of his striving.”1 


He remained in the company of several shuyūkh 
and bore many hardships in Allāh’s cause. He 
chose to stay in one of the mountains of Mosul, 
where he was all alone. Then through his 
blessings, Allāh ta‛ālā caused that place to 
become inhabited. 


He never feared anyone after traversing the path 
of sulūk. Through his blessings, the Kurds chose 
to follow the straight path. 


Allāh ta‛ālā blessed him with a long life so that 
His creation may benefit as much as possible 
from him. He was a teacher of good, and was 
                                       


1 Tabaqāt, vol. 1, p. 137. 
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most concerned about the good and welfare of 
people. But he was very strict in matters of Dīn 
(he used to speak out against evils). He did not 
engage in buying and selling, and did not get 
involved in worldly matters. He had a farm in the 
mountains, which he used to dig with a pickaxe, 
and plant seeds therein. When the crop was 
ready, he would harvest it, and suffice with it [as 
his food]. 


Status 


Hāfiz ‛Abd al-Qādir rahimahullāh relates: “I was 
with him in Mosul. He used to perform the ‛ishā 
salāh with us, and then no one used to see him 
until the morning. No matter which village he 
went to, after hearing his talks, people – men and 
women – would repent, except those who were not 
inspired by Allāh ta‛ālā to repent.” 


He continues: “We were with him when we passed 
by two monks and met them. The two kissed his 
feet, requested him for du‛ās, and said: ‘We are 
here solely through your blessings.’ They then 
took out some bread and honey, and we all ate 
with them. When I went to meet the shaykh the 
first time, he spoke to us very affectionately, and 
attracted all those who were present through his 
words.” 


Solitude 


A rumour was spread that he does not eat 
anything. So in order to remove this 
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misunderstanding, he ate some food before a 
large assembly of people. 


He was originally from Bayt Ghār, a city in 
Ba‛labakka. But he moved to Hakāriyah 
mountain where he lived in absolute solitude, and 
made a place to stay for himself. When he did 
this, the people of the city began going to him in 
droves – in a manner which was never witnessed 
before. He became very popular, and a large 
group of people became his followers. 


Supernatural feat 


His karāmāt (supernatural feats) and signs of his 
piety were obvious and visible. One of his murīds 
expressed his intention to live aloof from 
everyone, and said: “I wish this jungle had water 
and some food so that my body could be 
nourished.” The shaykh got up, went towards two 
large rocks which were nearby. He placed his foot 
on one rock, and a spring began gushing forth 
with water. He then struck his foot on the other 
rock, and a pomegranate tree appeared. He 
addressed the tree saying: “O tree! By Allāh’s 
order, you must give him a sweet pomegranate 
one day, and a sour one the next day.” And this is 
what happened.1 


                                       


1 Nafahātul Uns, p. 783. 
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Statements 


1. As long as you do not have extreme confidence 
in your shaykh, you cannot acquire benefits from 
him. 


2. A person of good character is one who deals 
with every person in a manner which causes the 
other to feel affinity with him, and not to feel 
uncomfortable with him. 


3. When you are in the company of ‛ulamā’, listen 
attentively to what they say, even if they do not 
enjoy a high position. Sit silently and with 
humility when you are before the people of 
ma‛rifat (those who have truly recognized Allāh 
ta‛ālā). And adhere strictly to submission when 
you are with the people of tauhīd. 


4. When you see a person performing 
supernatural feats, do not be deceived by him 
until you see how he responds to orders and 
prohibitions [of the Dīn]. 


Note: Supernatural feats are performed by yogis 
as well. But this is no proof of their wilāyat (close 
friendship with Allāh ta‛ālā) and acceptance [in 
His sight]. A karāmat will only be considered to be 
as such when it is accompanied with following 
the Sunnah. Understand this well. 


5. The one who did not learn etiquette (adab) 
from a mu’addib (a person who teaches etiquette), 
and still becomes a leader, then he will corrupt 
his followers. Abstain from sitting in the company 
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of such a person so that his evil does not 
come onto you. 


Note: If a shaykh himself does not possess good 
etiquette, how will he teach it to others? There 
can be nothing but harm in remaining in his 
company. 


6. The person who suffices with merely speaking 
about knowledge without embellishing himself 
with its essence, then he is cut off. The person 
who is satisfied with worship (‛ibādat) without 
learning fiqh is out of the tarīq (path of Sufism). 
The person who learns fiqh without abstinence is 
in deception. The person who upholds the 
obligatory injunctions has found success. 


7. The essence of the tauhīd of Allāh ta‛ālā cannot 
be encompassed by any speech. And its form 
cannot enter any heart. Allāh ta‛ālā is beyond any 
similitude and form. His attributes are since 
eternity just as His Being. There is no physical 
body in his attributes. He is beyond likening Him 
to things which He created. 


ُليس كمثله شيء وهو السميع البصيـر َْ ْ ِْ َِ ُ ٌْ ِ َِّ ُ َ ْ ََ ِْ َ َ  


There is nothing similar to Him. He is all-hearing, 
all-seeing. 


There is nothing equal to Him in the heavens and 
the earth. There is no one equal to Him as 
regards His orders and will. It is prohibited to the 
intellects to give similes to Him. It is prohibited 
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on the thoughts to try to confine Him. 
Similarly, it is prohibited on the notions to make 
absolute decisions about Him. It is prohibited on 
the innermost selves to enter His mysteries. It is 
prohibited on the souls to ponder and reflect 
about Him. It is prohibited on the thoughts to 
encompass Him. It is prohibited on the intellects 
to imagine Him, except to the extent which Allāh 
ta‛ālā explained in the Qur’ān about His self, or 
what He explained through Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


8. The first duty of the sālikīn of our tarīqah is to 
give up false claims. They must conceal the true 
meanings and facts. This is because true 
meanings are anwār (plural of nūr, light, 
effulgence). When nūr enters the heart of a 
servant one after the other, it will remain firmly 
established in it. His capabilities will continue 
becoming stronger and stronger. But if he were to 
expose the first meaning, its nūr will leave him. 
When he exposes the next one, its nūr will also 
leave him. In this way, they will depart one after 
the other. Consequently, he will not remain 
steadfast in the tarīq. And Allāh ta‛ālā knows 
best.1 


                                       


1 Tabaqāt, vol. 1, p. 137. 
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Demise 


He passed away in 558 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Tabaqāt, vol. 1, p. 137. 
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Hadrat Shaykh ‛Alī ibn Wahb Sanjārī 
rahimahullāh 


He possessed special abilities in training the 
murīds of Sanjār and surrounding areas. A group 
of elders had the honour of studying under him, 
e.g. Shaykh Suwayd Sanjārī, Shaykh Abū Bakr 
Jārī, and Shaykh Sa‛d. 


When he passed away, he had forty murīds who 
were all on lofty levels. 


Merits 


He relates: I memorized the Qur’ān when I was 
seven years old. I then became occupied in 
acquiring knowledge. I used to spend my time in 
worship in a musjid in the jungle. During that 
time, when I was sleeping one night, I dreamt of 
Hadrat Abū Bakr Siddīq radiyallāhu ‛anhu. He 
said to me: “O ‛Alī! I have been ordered to make 
you wear this topī (head covering). He removed a 
topī from his sleeve and made me wear it. A few 
days later, Hadrat Khidr ‛alayhis salām came to 
me and said: “O ‛Alī! Go to the people so that they 
may benefit from you.” But I remained occupied 
in my work. Hadrat Abū Bakr radiyallāhu ‛anhu 
visited me in my dream and he too said the same 
thing to me which Hadrat Khidr ‛alayhis salām 
had said. I got up, and continued vigorously in 
my dhikr and other spiritual exercises. On the 
third night, I had the honour of Rasūlullāh 
sallallāhu ‛alayhi wa sallam appearing in my 
dream. He too said the same thing to me. I got 
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up, and made a firm intention to leave the 
place. When I slept in the latter part of that same 
night, I dreamt of Allāh ta‛ālā in all His grandeur. 
He said to me: “O My servant! I made you a 
special servant on My earth, helped you in all 
your conditions and situations, and made you a 
source of mercy for My creation. Now go to them, 
and rule among them through the wisdom which 
I taught you. Display to them the signs through 
which I helped and assisted you.” 


I got up and went to the people, who ran towards 
me from all directions. 


Note: When honour and nobility descends from 
the heavens from Allāh ta‛ālā, this is the result of 
it. Such a person is known as muwaffaq minallāh 
(one who is inspired by Allāh ta‛ālā). 


Demise 


He passed away in Sanjār, he is buried there, and 
his grave is visited by people.1 We could not find 
the year of his demise. May Allāh ta‛ālā 
illuminate his resting place. 


                                       


1 Tabaqāt, vol. 1, p. 138. 
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Hadrat Shaykh Abū Muhammad 
Mājid Kurdī rahimahullāh 


He was a chief of the mashā’ikh of Iraq, a leader 
of the close friends of Allāh ta‛ālā, and one of the 
erudite imāms. The mashā’ikh unanimously 
accorded him respect and honour. 


Statements 


1. The hearts of the tālibīn (those seeking Allāh 
ta‛ālā) are enlightened with Allāh’s nūr. When 
enthusiasm [for Allāh ta‛ālā] gushes forth from 
the heart, everything between the heavens and 
the earth becomes enlightened. Allāh ta‛ālā then 
boasts before the angels and says: “Bear witness! 
I am also desirous of them.” 


Note: What an excellent statement which only a 
person of the heart can make. This is similar to 
when Allāh ta‛ālā boasts to the angels who inform 
him about those who are glorifying Him and 
speaking highly of Him, and says to them: “You 
were the ones who were telling me that they 
[humans] will spread corruption and shed blood 
on earth. I had said to you: ‘I know what you do 
not know.’ Now see! You are the ones who are 
coming and informing me that they are singing 
My praises on earth.’” 


Similarly, Allāh ta‛ālā created the angels from 
nūr, and mankind from soil. But through man’s 
worship and spiritual exercises, his heart became 
enlightened, causing the area between the 
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heavens and the earth to be pervaded with 
nūr. So what a great achievement for this creation 
of soil to acquire qualities of those [angels] who 
are created from nūr! 


This is why Allāh ta‛ālā boasts before His angels 
about these servants. May Allāh ta‛ālā – through 
His grace – fill us with nūr as well, make us 
desirous of meeting Him, and may He be desirous 
of meeting us. Āmīn. 


2. It is enough for a person to have this much 
knowledge which causes him to fear Allāh ta‛ālā. 
It is enough for a person to be an ignoramus 
when he suffers from self-conceit. Self-conceit is 
the by-product of stupidity through which a 
defective person wants to cast a veil over his 
faults, but his faults do not remain concealed. 


A supernatural feat 


A person was travelling for hajj all alone, and 
without any provisions for the journey. He came 
to the Shaykh to bid farewell to him, so the 
Shaykh gave him a waterskin and said: “When 
you want to perform wudū’, water will come out 
from it. If you feel thirsty, you will find milk 
coming out of it. And if you feel hungry, sattū (a 
barley broth) will come out of it.” 


The man proceeded through the Humrayn 
mountains of Iraq until he reached Makkah 
Mukarramah, and then undertook the long return 
journey to Iraq. Moreover, he remained in the 
Hijāz [Makkah and Madīnah for the entire stay of 
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hajj]. Whenever he wanted to perform wudū’, 
bitter water would come out of the waterskin. 
When he felt thirsty, sweet water would come out 
of it. When he felt like eating, he would get sattū 
which was sweeter than milk, honey and sugar. 


Note: This was a karāmat of the Shaykh which is 
absolutely correct, and a shadow of the miracles 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. When 
a person follows Rasūlullāh sallallāhu ‛alayhi wa 
sallam to the full, Allāh ta‛ālā rewards him with 
the honour of such karāmāt. 


Demise 


He settled down in the Humrayn mountains of 
Iraq, and remained there until his end. He passed 
away in 561 A.H. His grave is present there, and 
people go to visit it.1 


                                       


1 Tabaqāt, vol. 1, p. 148. 
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Hadrat Shaykh al-Mashā’ikh ‛Abd al-
Qādir Jīlānī rahimahullāh 


Name and lineage 


His name is ‛Abd al-Qādir, his title is Muhīyy ad-
Dīn, his kunnīyyat is Abū Muhammad, his 
father’s name is Abū Sālih ‛Abdullāh, and his 
mother’s name is Umm al-Khayr Fātimah. He was 
a walī from the Ahl al-Bayt (family of Rasūlullāh 
sallallāhu ‛alayhi wa sallam) and a righteous 
personality from the Hasanīyyah lineage - from 
the progeny of Hadrat Hassan ibn ‛Alī radiyallāhu 
‛anhumā. He is from the town of Jīl, which is also 
known as Jīlān or Gīlān. 


He was born in 470 A.H. 


Early life 


He went to Baghdad at the age of 18 in the year 
488 A.H. with the purpose of serving the 
shuyūkh, imāms, pious personalities, and 
Muhaddithīn. He first studied the Qur’ān, its 
meaning, tajwīd (correct recitation), and the 
mysteries of recitation. He then heard Hadīth 
from the senior Muhaddithīn of his time, people 
of excellence, and reliable ‛ulamā’. On completing 
all this, he surpassed all the ‛ulamā’ of not only 
Baghdad but of the Islamic lands as regards the 
fundamental and subsidiary sciences; and those 
related to the madhāhib and contentious issues. 
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He acquired pre-eminence over all the 
‛ulamā’, and they consulted him.1 


Teachers 


The following famous ‛ulamā’ and imams are 
included among his teachers: Abul Wafā’, Ibn 
‛Aqīl, Muhammad ibn al-Hasan al-Bāqilānī, and 
Abū Zakarīyyā Tabrezī. He studied the tarīqah 
under Shaykh Abul Khayr Hammād ibn Muslim 
ad-Dabbās, completed it under Qādī Abū Sa‛īd 
Mahzamī, and obtained ijāzah (permission to 
induct murīds) from him.2 


The blessings of his honesty 


He relates: I went to my mother and said: “Give 
me permission to go to Baghdad so that I may 
seek knowledge there, and I may be in the service 
of the pious elders.” She asked: “Why are you 
doing this?” When I gave my reasons, she began 
crying. She then got up, came back with eighty 
dīnārs, and said: “This is from your father’s 
estate. Forty dīnārs belong to your elder brother.” 
She removed forty dinārs, and sewed the 
remaining forty dīnārs in the side of my kurtah. 
She then gave me permission to proceed on my 
journey. She took a promise from me of speaking 
the truth in every condition. She came to the door 
to bid me farewell, and said: “O my son! Go! I am 


                                       


1 Akhbār al-Akhyār, p. 33. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 198. 
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cutting myself off from you for Allāh’s sake. 
We will not be able to meet again until the day of 
Resurrection.” 


I joined a small caravan which was travelling from 
Gīlān to Baghdad. When we just passed Hamdān, 
sixty riders appeared from a lurking place and 
surrounded us. They began robbing us, but no 
one came to me. Eventually, a thief came to me 
and said: “O you poor fellow! What do you have?” 
I replied: “I have forty dīnārs.” He asked: “Where 
are they?” I replied: “They are sewn to my clothes 
in my side.” He thought I was joking with him, so 
he left me and went to the next person. Another 
thief came to me and asked me the same 
question. I gave him the same reply. He also 
thought I was joking with him. When the two 
went to their leader, they mentioned to him what 
I had said to them. The leader of the thieves 
summoned for me, and took me to the hillock 
where all the stolen goods were being distributed. 
He asked me: “Do you have any money?” I 
replied: “Yes, I have forty dīnārs.” He asked: 
Where are they?” I said: “They are sewn to my 
clothes in my side.” He ordered for my clothes to 
be torn off, and they found the forty dīnārs as I 
had stated. 


The leader said to me: “Why did you admit you 
have the money?” I replied: “My mother took a 
promise from me of speaking the truth. So I could 
not break that promise.” On hearing this, the 
leader began crying, and said: “How sorrowful! I 
have been acting treacherously with my Allāh for 
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so many years.” The leader then repented at 
my hands. On seeing this, his comrades said: 
“You were our leader in all this robbing and 
thieving. You are now our leader in this 
repentance as well.” So they all repented on my 
hands, and returned all the goods which they had 
stolen from the caravan people. These were the 
first people to repent on my hands. 


Rectification, and general popularity 


After completing his external and internal 
studies, he turned his attention to rectification 
and guiding people. He took up the responsibility 
of both teaching and guiding. His teacher and 
shaykh, Shaykh Mahzamī initiated a programme 
of teaching and guiding in the madrasah. Soon 
thereafter, there was a need to expand the 
madrasah. His devoted followers extended the 
building and made it worthy for his assemblies. 
People began coming in droves, leaving barely any 
place in the madrasah. The entire Baghdad began 
attending his assemblies. Allāh ta‛ālā conferred 
him with such honour and acceptance which was 
not even enjoyed by kings. 


Shaykh Muwaffaq ad-Dīn ibn Qudāmah, the 
author of Mughnī, says: “I did not see anyone 
apart from him respected for the sake of Dīn.” 
Kings and ministers would attend his assemblies 
in a submissive way, and sit down respectfully. 
The number of ‛ulamā’ and jurists could not be 
counted. Four hundred ink pots were counted in 
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a single assembly. These were brought to 
record his statements and words. 


Excellent qualities 


Despite his high and elevated position, he was 
extremely humble and modest. Even if a small 
boy or girl were to speak to him, he would stop 
[walking] and listen to what they have to say. He 
used to sit with the poor and needy, clean their 
clothes, remove lice from them, etc. On the other 
hand, he would not stand out of respect for any 
man of authority or ruler. If the khalīfah 
happened to come, he would make it a point to go 
into his house. When the khalīfah entered and 
sat down, he would make his appearance so that 
he does not have to stand up out of respect for 
the khalīfah. He never went to the door of any 
ruler. 


Reviving dead hearts 


The historians unanimously speak about the 
numerous karāmāt performed by Sayyidunā ‛Abd 
al-Qādir Jīlānī rahimahullāh. Shaykh al-Islam ‛Izz 
ad-Dīn ibn ‛Abd as-Salām rahimahullāh and 
Imām Ibn Taymīyyah rahimahullāh say that the 
shaykh’s karāmāt have reached a level of 
tawātur.1 The biggest karāmat was the reviving of 
dead hearts. By virtue of the focus of his heart 


                                       


1 In this context, tawātur means that so many people 
witnessed and related his karāmāt that it is virtually 
impossible to consider them to be fabricators. 
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and the effect of his tongue, Allāh ta‛ālā 
blessed thousands of people with a new life filled 
with īmān. His presence was a life-giving breeze 
for Islam which instilled new life in the dead 
hearts, and created a new wave of īmān and 
spirituality in the Muslim world.1 


Shaykh ‛Umar Kīsānī says: “There was not a 
single assembly in which a Jew or Christian did 
not embrace Islam; in which highway robbers, 
murderers and criminals did not repent, and 
people of corrupt beliefs did not correct their 
beliefs.2 


Jubā’ī relates: Hadrat Shaykh said to me one day: 
“I desire living in the deserts and jungles like past 
times. Neither should the creation see me, nor 
should I see them. However, Allāh ta‛ālā wills the 
benefit of His creation. Over 5 000 Jews and 
Christians have already embraced Islam at my 
hands. Over 100 000 criminals have repented 
before me. This is a very great favour of Allāh 
ta‛ālā.”3 


Historians state that a major portion of the 
population of Baghdad repented at his hands. 


                                       


1 Jalā’ al-‛Aynayn, p. 130. 
2 Qalā’id al-Jawāhir and other books of biography (Tārīkh 
Da‛wat wa ‛Azīmat). 
3 Qalā’id al-Jawāhir and other books of biography (Tārīkh 
Da‛wat wa ‛Azīmat). 
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And many Jews, Christians and dhimmīs1 
embraced Islam.2 


Services in the field of education 


Together with possessing high ranks of 
spirituality and remaining fully occupied in the 
rectification of souls and character, he was not 
found lacking in teaching, lecturing, issuing 
fatāwā, correcting beliefs, and defending the Ahl 
as-Sunnah. As regards beliefs and principles, he 
was on the path of Imām Ahmad rahimahullāh 
and the Muhaddithūn [Hadīth scholars]. The Ahl 
as-Sunnah and way of the Salaf [pious 
predecessors] received a lot of strength and 
support from him. On the other hand, bid‛āt 
(innovations) in beliefs and actions were severely 
affected. Ibn as-Sam‛ānī says: “The status of 
those who followed the Sunnah increased on 
account of him, and they now had some weight.” 


In the madrasah, he used to teach one lesson of 
tafsīr, one of Hadīth, one of fiqh, and one on the 
differences among the imāms and their proofs. 
Lessons of tafsīr, Hadīth, fiqh, madhāhib of the 
imāms, principles of jurisprudence, and grammar 
(nahw) were conducted in the madrasah from 
morning to evening. Tajwīd was taught after the 
zuhr salāh. In addition to this, he was also 


                                       


1 Non Muslims living under the protection of the Islamic 
state. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 202. 
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occupied with issuing fatāwā. He generally 
issued these fatāwā according to the Shāfi‛ī and 
Hambalī schools. The ‛ulamā’ of Iraq used to be 
impressed by his fatāwā and speak highly of 
them.1 


Once he received the following request for a 
fatwā: A person took an oath of engaging in an 
act of worship in which no one else will be 
engaging at the time. If he does not fulfil his oath, 
his wife will be issued three divorces. On hearing 
this, the ‛ulamā’ were left astonished and 
confounded. What type of worship can there be 
which he alone will be engaged in, and no one 
else in the entire world will be engaged in at the 
time? When this question was brought to Hadrat 
Shaykh rahimahullāh, he responded without 
hesitation: Clear the matāf (area around the 
Ka‛bah where tawāf is performed) for him. He 
must perform tawāf seven times around the 
Ka‛bah all alone. On hearing this, the ‛ulamā’ 
immediately approved, and said: “This is the 
single act of worship which he can perform 
entirely alone [in the whole world] and fulfil his 
oath in this way. This is because tawāf can only 
be performed around the Ka‛bah. The matāf has 
been emptied for him – reserved for him alone. 


                                       


1 Ash-Sha‛rānī: at-Tabaqāt al-Kubrā, vol. 1, p. 126. And 
Tabaqāt al-Hanābilah of Ibn Rajab. 
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Now there is no possibility of anyone else 
carrying out this worship anywhere else.1 


Steadfastness 


He was an embodiment of steadfastness. His 
complete obedience [to Allāh ta‛ālā], deep 
knowledge and the unseen help of Allāh ta‛ālā 
had conveyed him to such a level that he was able 
to fully distinguish between truth and falsehood, 
light and darkness, genuine inspiration and the 
plots of Satan. This fact was clearly exposed to 
him that there is no possibility of change until the 
day of Resurrection in the injunctions of the 
Sharī‛ah of Muhammad sallallāhu ‛alayhi wa 
sallam, the halāl and the harām. Anyone who 
makes a claim to the contrary is a Satan. 


He relates: Once, a very bright light appeared 
which filled the horizon. A shape appeared from it 
and addressed me: “O ‛Abd al-Qādir! I am your 
lord. I have made all the harām things halāl for 
you.” I replied: “Get away from me, you wretched 
fellow!” The moment I said this, the light changed 
into darkness, and the shape turned into smoke. 
I then heard a voice calling out: “O ‛Abd al-Qādir! 
Allāh saved you by virtue of your knowledge and 
acumen. Whereas, we led astray 70 Sufis in this 
way.” I said: “It is solely through Allāh’s mercy.” 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 203. 
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Someone said to him: “Hadrat! How did you 
realize that this was Satan?” He replied: “When 
he said: ‘I have made all the harām things halāl 
for you.’”1 


Note: The Sharī‛ah is perfect until the day of 
Resurrection. There is no possibility of it 
changing. How, then, can certain prohibited 
things be made permissible for a certain person 
only? This is how Hadrat Shaykh understood that 
it was not Allāh ta‛ālā who was speaking to him, 
but the deceitful Satan. 


He also said: If any of the injunctions of the 
Sharī‛ah are broken, you must conclude that you 
have fallen into temptation, and Satan is fooling 
around with you. Return to the Sharī‛ah 
immediately, hold on firmly to it, and reject the 
desires of the nafs (self). Anything which is not 
supported by the Sharī‛ah is falsehood. 


The real status of this world 


Hadrat Shaykh did not teach monasticism. He did 
not prohibit anyone from utilizing of this world 
and benefiting from it according to need. 
However, he did prohibit worshipping the world, 
being a slave to it, and being deeply attached to 
it. His lessons were really an explanation of the 
Hadīth: 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 203. 
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َِإن الدنـيا خلقت لكم وإنكم خلقتم للآخرة ِ ِ ِ ِْ ْ ُْ ْ ُْ ُُ َُِّ َِ َ ْ َ َ ُّ َّ  


This world was created for you, and you have 
been created for the Hereafter. 


He says: 


“Do not eat your share of this world while it is 
seated and you are standing. Rather eat it at the 
door of the King [Allāh ta‛ālā] while you are 
seated and the plate is placed on your head. The 
world is at the service of the one who is standing 
at Allāh’s door. As for the one who stands at the 
door of the world, it disgraces him. Eat with Allāh 
ta‛ālā with respect and honour.”1 


“It is permissible to place the world in your hand, 
in your pocket, and to accumulate of it with a 
good intention. But it is not permissible to keep it 
in your heart (by loving it with all your heart). It is 
permissible for it to stand at your door, but it is 
neither permissible for it to enter through your 
door, nor is there any honour for you in this.”2 


Criticism of the khulafā’ and rulers of the time 


Hadrat Shaykh rahimahullāh did not confine 
himself to exhortations, words of advice and 
encouragement. Instead, whenever he felt the 
need, he would fulfil the responsibility of 
                                       


1 Fuyūd Yazdānī, majlis 21, p. 145. 
2 Fuyūd Yazdānī, majlis 51, p. 363. 
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enjoining good and forbidding evil in a frank 
and straightforward manner. He would not desist 
from criticizing the rulers, governors, and the 
khalīfah for their incorrect actions and decisions. 
He did not bother about the authority and 
influence of anyone in this regard. Hāfiz ‛Imādud 
Dīn ibn Kathīr rahimahullāh writes in his history: 


كان يأمر بالمعروف وينهى عن المنكر للخلفاء والوزراء والسلاطين والقضاة والخاصة 
س الأشهاد وروس المنابر، وفي المحافل، وينكر على ووالعامة يصدعهم بذالك على رؤ


َّمن يولي الظلمة، ولا تأخذه في االله لومة لائم ّ.  


He used to enjoin good and forbid evil to the 
khulafā’, ministers, rulers, judges, the elite and the 
masses. He would reprimand them openly in 
public, on the pulpits, and in the assemblies. If 
anyone appointed an unjust person as a governor, 
he would object to him and did not fear the 
criticism of anyone in this regard.1 


The author of Qalā’id al-Jawāhir writes that when 
the khalīfah Muqtafī bi Amrillāh appointed Yahyā 
ibn Sa‛īd ibn Yahyā ibn al-Muzaffar – who was 
well-known by the title of Ibn al-Murjim az-Zālim 
– as the judge, Hadrat ‛Abd al-Qādir rahimahullāh 
addressed the khalīfah from the pulpit and said: 


ّوليت على المسلمين أظلم الظالمين، ما جوابك غدا عند رب العالمين، أرحم الراحمين ّ. 


                                       


1 Qalā’id al-Jawāhir, p. 8. 
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You appointed one of the most oppressive of 
oppressors over the affairs of the Muslims. What 
reply will you give tomorrow to the Lord of the 
universe, the most Merciful of those who show 
mercy!? 


The historian writes that when the khalīfah heard 
this, he trembled and began crying. He removed 
the judge from his post immediately. 


Refutation of the ‛ulamā’ and mashā’ikh 


Hadrat Shaykh rahimahullāh would also refute 
those ‛ulamā’ and mashā’ikh who became 
puppets of the rulers and the government. He 
would expose those who joined the company of 
godless rulers, and agreed to whatever they said. 
This had made the rulers more audacious and 
fearless. He addresses this group as follows: 


“O you who are acting treacherously in your 
knowledge and practice! What do you have to do 
with them? O you enemies of Allāh and His 
Messenger sallallāhu ‛alayhi wa sallam! O you 
thieves from among the servants of Allāh! You are 
engrossed in absolute wrong and hypocrisy. For 
how long will this hypocrisy last? O ‛ulamā’! O 
ascetics! For how long will you remain as 
hypocrites with the kings and rulers by enjoying 
the riches and pleasures of this world from 
them!? You and the majority of the rulers of this 
time have become thieves with regard to the 
treasures of Allāh ta‛ālā and His servants. O 
Allāh! Either break the influence of the 
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hypocrites, and disgrace them; or inspire 
them towards repentance. O Allāh! Either destroy 
the unjust and purify the land of them; or rectify 
them.”1 


On another occasion, he addresses a particular 
person belonging to this group: 


“Do you have no shame – your greed has urged 
you to serve these oppressors and commit the 
forbidden with them! For how long will you 
continue consuming the unlawful and remain in 
the service of these oppressors!? The kingdom of 
those whom you are serving will soon disappear, 
and you will have to come in the service of Allāh 
ta‛ālā – the Being who will never disappear.”2 


Concern and worry for the sake of Dīn 


Hadrat Shaykh rahimahullāh was very much 
disturbed by the religious and moral decline 
(especially in Baghdad, which was the main 
centre at the time). On seeing the effects of the 
religious decline in the Muslim world, his heart 
used to gush forth with Islamic fervour and 
concern. At times, he could not conceal this 
internal feeling and pain of his, and it gushed 
forth in the form of his lectures and exhortations. 


He says on one occasion: 


                                       


1 Fuyūd Yazdānī, majlis 51, p. 363. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 217. 
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“The walls of the Dīn of Rasūlullāh sallallāhu 
‛alayhi wa sallam are falling brick by brick, and 
its foundation is being scattered. O inhabitants of 
this land! Come, let us strengthen what has 
fallen, and straighten what has become crooked. 
This task cannot be accomplished by one person. 
Everyone will have to get together to do it. O sun! 
O moon! O day! All of you come.” 


He says on another occasion: 


“Islam is crying. O flagrant sinners, innovators, 
deviants, plotters, and false claimants! Islam is 
holding its head and begging. Ponder over your 
predecessors and those who are before you. They 
used to enjoin good, forbid evil, eat and drink, 
(and passed away suddenly) as if they never 
existed. Look at how hard your hearts have 
become! Even a dog desires the well-being of its 
owner when it hunts for him, takes care of his 
farm and livestock, and protects him. And when it 
sees that it has done all this for its master, it 
beams with joy despite the fact that it will only 
receive a few morsels of food in the evening. 
Whereas you [man] are enjoying numerous types 
of favours and bounties of Allāh ta‛ālā all the 
time, but you neither fulfil the purpose of those 
bounties nor their rights. On the contrary, you 
reject His orders and do not uphold the limits of 
His Sharī‛ah.”1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 218. 
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Bay‛ah and spiritual training 


Although his effective and revolutionary 
exhortations provided a phenomenal religious and 
moral benefit to the people of Baghdad, and the 
lives of thousands of people changed; there was a 
need for a permanent, deep and continuous bond 
of rectification and training with the person 
making the call in order for the change to be 
deep, and the reformation and rectification to be 
permanent. The assemblies of da‛wat (calling 
towards Allāh ta‛ālā) and instruction are not 
permanent and absolute training centres as is the 
case with the madāris where students are 
educated and trained with continuity and 
discipline. The attendees and participants of 
these assemblies (majālis) are free – they will 
listen to a talk once and depart, never to return. 
Or, they will attend regularly, but remain in their 
old ways, with major religious and moral 
shortcomings in their lives.” 


In such a situation, to instil a new life in the 
Muslims, a new system and discipline, and an 
entire new movement towards action – could 
there have been any other way apart from a 
devoted servant of Allāh ta‛ālā accepting bay‛ah 
on the way of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, on īmān, good deeds, and following the 
Sharī‛ah. The Muslims must pledge bay‛ah at his 
hands, repent over their past life of heedlessness 
and ignorance, and renew their īmān. This deputy 
of Rasūlullāh sallallāhu ‛alayhi wa sallam must 
then tutor and supervise them in their religious 
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affairs. Through his effective companionship, 
burning love [for Allāh ta‛ālā], steadfastness, and 
heated soul; he must create in them the heat of 
īmān, love, devotion and sincerity, enthusiasm to 
follow the Sunnah, and desire for the Hereafter. 
Through this new bond which they established 
[with a shaykh], they must feel that they repented 
from a certain type of life, and stepped into a new 
way of life. They must feel they have placed their 
hands in the hands of a servant of Allāh ta‛ālā. 
On the other side, he [the shaykh] too must 
realize that Allāh ta‛ālā placed the responsibility 
of reformation, rectification, and religious service 
of those who pledged bay‛ah to him; and that this 
love and confidence [which they have in him] has 
placed a new responsibility on his shoulders. 


Then, in the light of his experiences, striving, and 
in accordance with the principles of the Qur’ān 
and Sunnah; he must try to instil genuine 
spirituality and piety in them, īmān, ihtisāb and 
devotion in their lives; and inject a new spirit in 
their deeds and acts of worship. This is the 
essence of this bay‛ah and spiritual training 
through which the devoted callers of Dīn carried 
out the task of revival, renewal of Dīn, and 
reformation of the Muslims in their respective 
times. In this way, they conveyed hundreds of 
thousands of people to genuine īmān and the level 
of ihsān. 


Hadrat Shaykh Muhīyy ad-Dīn ‛Abd al-Qādir 
Jīlānī rahimahullāh is the diamond of this gold 
necklace, and the jewel in the crown [of these 
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reformers]. His name and contribution is the 
most striking and most brilliant in the history of 
this “Prophetic medicine”. 


If we leave aside words, terminologies, and 
academic discussions, and the basis is placed on 
facts and realities, then we will have to accept 
that during this time of widespread decay (which 
is still existent), there can be no easier, all-
encompassing, and more effective means of 
reformation and rectification.1 


Note: What a factual and equitable account 
presented by Hadrat Maulānā Abul Hasan ‛Alī 
Nadwī rahimahullāh. May Allāh ta‛ālā reward 
him. 


Before Hadrat Shaykh rahimahullāh, the callers 
towards Dīn and its devoted servants resorted to 
this path, and their history is preserved. However, 
Hadrat Shaykh rahimahullāh – through his loving 
and affectionate personality, Allāh-bestowed 
spiritual capabilities, natural lofty abilities, and 
power of striving – gave a new life to this way. Not 
only is he a prominent imām of this silsilah 
(spiritual chain) and founder of a famous silsilah 
(i.e. the Qādirīyyah silsilah), rather, he is the one 
who formulated a new code and system for this 
science [of Sufism]. Prior to him, it was not so 
codified, systemized, complete and regulated. Nor 
was there so much scope and range in it as was 
                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, pp. 219-220. 
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the case through his popularity, acceptance 
and greatness. During his life time, hundreds of 
thousands of people benefited from this way, 
imbibed the sweetness of īmān, and embellished 
themselves with the Islamic way of life and 
Islamic morals. And after him, his devoted 
khulafā’ (deputies) and seniors of the silsilah 
continued the work of inviting towards Allāh 
ta‛ālā and renewing of īmān in all the Islamic 
lands. The number of people who benefited from 
all this is known to none except Allāh ta‛ālā. They 
became the means for hundreds of thousands of 
people to perfect their īmān, and hundreds of 
thousands of non-Muslims to embrace Islam in 
Yemen, Hadramaut and India. And then through 
the Hadramī mashā’ikh and traders who went to 
Java, Sumatra and the continent of Africa. May 
Allāh ta‛ālā be pleased with him, may He please 
him, and may He reward him with the best 
rewards for the sake of Islam. 


His impact 


The mere existence of Hadrat Shaykh 
rahimahullāh during this era of materialism was a 
living miracle of Islam, and a major divine 
support. His self, his excellent qualities, his 
influence, the effects of his acceptance in Allāh’s 
sight, the clear indications of his acceptance and 
honour in the eyes of people, the character of his 
students and those who were tutored by him, and 
their ways and lives – were all proofs of the 
truthfulness of Islam, and the Islamic way of life. 
It was also an expression of this fact that Islam 
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has the greatest ability to instil genuine 
spirituality, to culture the souls, and to create a 
bond with Allāh ta‛ālā. And that its copious 
treasures are never short of rare jewels and 
gems.1 


His assembly 


It is related that 400 people would sit in his 
assembly with pens and inkpots, and note 
whatever he said. He said: “In the beginning, I 
saw Rasūlullāh sallallāhu ‛alayhi wa sallam and 
Hadrat ‛Alī radiyallāhu ‛anhu in a dream. They 
were instructing me to deliver talks and lectures, 
and they placed their saliva in my mouth. 
Consequently, the doors of my speech opened 
up.”2 


The teaching of tauhīd, character, and severing 
one’s self from everything except Allāh ta‛ālā 


Direct your gaze towards the One who looks at 
you, remain before the Being who is before you, 
love the One who loves you, obey the One who 
calls you, give your hand to the One who will 
prevent you from falling, remove you from the 
pitch darkness of ignorance, save you from 
destruction, wash off your impurities and cleanse 
you from all dirt. Where are you going to by 
leaving that Allāh who is the Creator and Maker 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 221. 
2 Akhbār al-Akhyār, p. 47.  
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of everything? He is since eternity and shall 
remain until eternity. He is open and hidden. The 
love of the hearts, tranquillity of the souls, 
freedom from pains, pardon, kindness, [and 
everything else] is to return to Him and is issued 
from him. 


He explained the above subject of tauhīd in 
another assembly as follows: 


The entire creation is powerless. None can benefit 
you nor harm you. Allāh ta‛ālā merely enables 
them to do. He causes His actions to issue forth 
from you and from the rest of the creation. 
Whatever is beneficial and harmful to you has 
already been recorded by Allāh ta‛ālā. Nothing to 
the contrary will take place. Those who believe in 
the oneness of Allāh ta‛ālā and do good deeds – 
they are the proofs of Allāh ta‛ālā against the rest 
of the creation. Some of them are naked both 
internally and externally. Although they are 
wealthy, Allāh ta‛ālā does not find any of the 
effects of the world inside them. These are the 
hearts which are pure. The person who can 
acquire this has really received kingship over the 
creations. 


A brave person is the one who purified his heart 
of everything apart from Allāh ta‛ālā. He is 
standing at the door of his heart with the sword 
of tauhīd and the Sharī‛ah. He does not permit 
any of the creations to enter. He connects his 
heart to the Muqallib al-Qulūb (the turner of 
hearts – Allāh ta‛ālā). The Sharī‛ah teaches him to 
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culture himself externally, while tauhīd and 
ma‛rifat (true recognition of Allāh ta‛ālā) cultures 
him internally.” 


While speaking about false gods, he says: 


“Today he is relying on his nafs, on the creation, 
on his dīnārs and dirhams, on his buying and 
selling, on the ruler of his country. Anything you 
rely on is your god. Any person whom you fear or 
in whom you have expectation is your god. Every 
such person whom you think can benefit or harm 
you, and you think that Allāh ta‛ālā alone is the 
one who causes his hands to move, he is your 
god.”1 


Statements 


1. His honourable mother who occupies a 
distinguished position in the tarīq says: “When 
my son, ‛Abd al-Qādir, was born, he would not 
drink my milk during the days of Ramadān.” 


2. Allāh ta‛ālā will lessen the punishment on the 
day of Resurrection on any Muslim who passes 
through my madrasah. 


Note: Glory to Allāh! What glad tidings! Obviously, 
a servant can only make such statements under 
the inspiration of Allāh ta‛ālā. May Allāh ta‛ālā 
confer this honour to our madāris as well. It is 
certainly not difficult for Him. 
                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 211. 
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3. He was asked about this world, so he said: 
“If you remove it from your heart and place it on 
your hands, it will not be harmful to you.” (This 
shows that there is a place for everything. There 
is goodness in placing it in its appropriate place, 
and harm and destruction in placing it in the 
wrong place. The Shaykh draws our attention to 
the fact that the place of wealth is the hand, 
pocket, a box, chest, etc. not the heart. The heart 
is solely for Allāh ta‛ālā, and the place of His love 
and recognition. It has to be reserved for this 
purpose). Maulānā Rūm rahimahullāh says: 


“Water beneath a ship is a means for its 
protection and power [to sail]. But if 
water gets into the ship, it will sink.” 


4. The creation is an obstacle between you and 
your nafs, and your nafs is an obstacle between 
you and your Allāh. As long as you worry about 
the creation, you will not recognize your nafs. As 
long as you do not recognize your nafs, you will 
not recognize your Allāh. 


Note: Hadrat ‛Alī radiyallāhu ‛anhu said: 


ُمن عرف نـفسه فـقد عرف ربه ََُّ َ َ َ ََ َ ََ َْ َ ْ ْ َ  


The person who recognizes his self, recognizes 
Allāh. 


5. Abul Fath Harawī relates: I served Shaykh ‛Abd 
al-Qādir rahimahullāh for forty years. During this 
entire period, he performed the fajr salāh with the 
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wudū’ of the ‛ishā salāh. Whenever his wudū’ 
broke, he would perform a fresh wudū’ and 
perform two rak‛ats of salāh. After the ‛ishā salāh 
he would go into seclusion, and no one would 
even think of going to meet him during this time. 
He would remain in seclusion and appear at the 
time of dawn. On one occasion, the khalīfah 
wanted to meet him, but he could not until the 
time of fajr. 


6. I wandered for twenty five years in the deserts 
and barren places of Iraq. I did not know anyone 
nor did anyone know me. People and jinn would 
come to me from the unseen, and I would teach 
them the way to Allāh ta‛ālā. 


Note: Glory to Allāh! What an elevated rank! He 
used to teach those who came from the unseen. 


7. He used to say to his companions: Obey, and 
abstain from bid‛ah (innovations). Obey, and do 
not disobey. Be patient, do not become impatient 
and restless. Remain firm and steadfast, do not 
waver and doubt. Have hope, do not lose hope. 
Remain firm on Allāh’s remembrance (dhikr), do 
not distance yourself from Him. Remain pure 
from sins, do not become soiled by them. Do not 
stay away from your Master’s [Allāh’s] court. 


Note: Glory to Allāh! What great words of advice. 


8. Come out of your nafs and stay away from it. 
Remain aloof from your possessions, and hand 
over all of them to your Master. Become a guard 
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over your heart – only permit what you are 
instructed to permit, and remove whatever you 
are ordered to remove from it. Do not allow 
desires and whims to enter your heart. If not, you 
will be destroyed. 


Note: Hadrat Shaykh al-Mashā’ikh Hājī 
Imdādullāh Sāhib Muhājir Makkī rahimahullāh 
conveys this condition as follows: 


“How can others [apart from Allāh] seek 
refuge in your heart!? You must be 
constantly on guard over your heart.” 


Hadrat Maulānā Muhammad Ahmad Sāhib 
rahimahullāh conveys the same theme as follows: 


“Neither should anyone find the way to 
the sanctity of your heart, nor should 
anyone apart from Allāh ta‛ālā enter it. 
O Ahmad! Remain on guard over your 
heart at every breath of your life.” 


9. Save yourself from complaining to Allāh ta‛ālā 
when you are experiencing wellness. Most 
calamities descend on man because of his 
complaints. May Allāh ta‛ālā protect us. 


10. Allāh ta‛ālā made illnesses and hardships 
forms of purification for you so that you may 
become eligible for His proximity and close 
company. A Hadīth states: 


ُأَشد النَّاس بلاء الأنبياء، ثم الأمثل فالأمثل َُ َ َْ َْ َ ََ ََُّ ُ ًَ َِْ ِ ُّ  


https://nmusba.wordpress.com/







 179 


Those who experience the most hardships are 
the Prophets, then those who are closest to them, 
then those who are closest to them. 


11. Continuous hardship is the special mark of 
those who enjoy major wilāyat (close friendship 
with Allāh ta‛ālā). This is because they may be 
conferred with eternal companionship with Allāh 
ta‛ālā, and have no inclination whatsoever to 
anything other than Allāh ta‛ālā. When hardships 
and difficulties are perpetually experienced by a 
person, his heart becomes strong, and the desires 
of his nafs become weak. 


Note: Glory to Allāh! Look at the benefits and 
underlying good in hardships and calamities 
befalling the auliyā’. This is why they bear these 
calamities happily. In fact, they consider them to 
be bounties and savour them. 


Hadrat Maulānā Muhammad Ahmad Sāhib 
rahimahullāh conveys this as follows: 


“A calamity which comes from a friend 
is most certainly not a calamity. It is 
affection.” 


12. The indication that a calamity has befallen a 
person as a punishment is when he becomes 
agitated by it, and complains to others about it. 
As for the test and tribulation which comes to 
atone for one’s sins, the sign of it is that the 
person is not agitated by it, does not complain 
about it, and does not consider it a burden to 
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obey Allāh’s orders and remain obedient to 
him. As for the test which comes to elevate a 
person’s rank, he expresses pleasure at it, is 
agreeable to it, the nafs experiences tranquillity 
with it, and is at peace with the decisions of 
divine decree and fate.1 


13. I evaluated all deeds and found providing food 
to people to be the most superior. It is therefore 
my wish that the entire world comes within my 
control, and I may feed the hungry. 


14. Hadrat Shaykh Sa‛dī rahimahullāh writes in 
his Gulistān that Hadrat Shaykh rahimahullāh 
went for hajj one year. People saw that while he 
was experiencing much inconvenience with the 
pebbles which were in the Haram of the Ka‛bah, 
he was making this du‛ā: “O Allāh! Pardon me. If I 
am deserving of punishment, then raise me on 
the day of Resurrection as a blind person so that I 
do not have to feel ashamed in front of the pious 
ones.” Shaykh Sa‛dī rahimahullāh then writes the 
following: 


“When the gentle breeze blows in the 
morning, I place my forehead on the 
ground out of submission and 
servitude, and say: ‘O Allāh! I never 
forget You. Do You also think of Your 
servants?’” 


                                       


1 Tabaqāt, vol. 1, p. 126. 
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Note: Ponder and think carefully. Hadrat 
Maulānā Sayyid Abul Hasan ‛Alī Nadwī 
rahimahullāh (who was himself a personality of 
da‛wat wa ‛azīmat)1 provides many details about 
Shaykh ‛Abd al-Qādir Jīlānī rahimahullāh and 
other similar reformers in his world renown book, 
Tārīkh Da‛wat wa ‛Azīmat.2 He mentions their 
impact, influence, and their exhortations. They 
are not just for reading. Rather, so that we may 
gain knowledge about the da‛wat wa ‛azīmat of 
our elders; make a firm determination to develop 
their rectitude, righteousness, and bond with 
Allāh ta‛ālā; and then be concerned about the 
rectification and training of the Muslim ummah. 
Inspiration is from Allāh ta‛ālā alone. 


Demise 


He passed away in 561 A.H. and is buried in 
Baghdad. May Allāh ta‛ālā illuminate his resting 
place.3 


                                       


1 One who was engaged in the propagation and 
dissemination of Dīn, and was endowed with firm resolve 
and concern in this regard. 
2 This book is translated in English under the title, Saviours 
of Islamic Spirit. 
3 Tabaqāt, vol. 1, p. 126. 
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Hadrat Shaykh Abū an-Najīb ‛Abd al-
Qādir Sahrawardī rahimahullāh 


Name and lineage 


His name is ‛Abd al-Qādir. His other name is 
Diyā’ ad-Dīn. His father’s name is ‛Abdullāh and 
his grandfather’s name is Muhammad. His 
kunnīyyat is Abū Najīb. 


He was an imām, muftī, ascetic, ardent 
worshipper, Sufi, lecturer, and shaykh al-
mashā’ikh of his time. He was an expert in both 
spiritual and external sciences. His lineage meets 
with that of Hadrat Abū Bakr Siddīq radiyallāhu 
‛anhu on the twelfth level. 


He was born around 490 A.H. 


Merits 


He is from among the Shāfi‛ī imāms and the chief 
of the Sufis. He engaged in much striving in the 
path of sulūk. One of his striving entailed 
travelling through mountains. He eventually 
chose to be in the company of Shaykh Hammād 
Dabbās rahimahullāh. He then freed himself for 
the service of Allāh’s creation. People began 
turning to him, and he enjoyed much popularity 
among them. He established a madrasah and 
commenced with the responsibilities of teaching 
and issuing fatāwā. 


Ibn Najjār rahimahullāh relates: “He became so 
widely accepted that even the rulers of the time 
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acknowledged his greatness. When I went to 
meet him, I saw some people pounding rice. So I 
said to him: ‘Permit me to do some work as well.’ 
He said: ‘Let me see your hands.’ When I showed 
him my hands, he said: ‘These hands are only for 
a pen.’ He gave me an envelop in which there was 
gold. I said: ‘I will only accept a wage from you 
[after doing some work for you].’ He called for one 
of his attendants and said: ‘Give him a wooden 
pestle.’ I then began working with the others, 
while the shaykh was watching me. He called me 
after I worked for one hour. He gave me the gold 
and said: ‘This is your wage.’ I accepted it. Allāh 
ta‛ālā then created the desire in me for acquiring 
knowledge, and so, I became engrossed in it.”1 


Bay‛at and khilāfat 


Many senior and erudite personalities were born 
through the blessings of his companionship, e.g. 
Shaykh Shihāb ad-Dīn Sahrawardī rahimahullāh 
and Shaykh ‛Abdullāh ibn Mas‛ūd ar-Rūmī 
rahimahullāh. He became well-known throughout 
the world, and people from all over came to stay 
in his company. 


Statements 


1. The initial stage of tasawwuf is knowledge, the 
middle stage is practising [on the knowledge], and 
the final stage is mawhibat (bestowal of blessings 
from Allāh ta‛ālā). Knowledge displays one’s 
                                       


1 Siyar A‛lām an-Nubalā’, vol. 2, p. 475. 
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objective, practice helps one in one’s quest, 
and mawhibat conveys one to the end of the 
objective. 


Note: Glory to Allāh! What an excellent reality he 
brought into the open. May Allāh ta‛ālā also 
bestow us with His blessings. Āmīn. 


2. There are three levels of the people of 
tasawwuf: (1) a murīd who is a tālib (seeker), (2) 
mutawassit tā’ir (intermediate person who is 
“flying”), (3) muntahī wāsīl (the one who reached 
his end and joins himself with Allāh ta‛ālā). The 
murīd is a person of the time, the mutwassit 
experiences different conditions (hāl), and the 
muntahī has acquired firm conviction.1 


3. All the ‛ulamā’ unanimously agree that poverty 
is superior to affluence provided it is 
accompanied with Allāh’s ta‛ālā pleasure. If any 
person disagrees with this on the basis of 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
statement: “The upper hand [the one that spends] 
is superior to the lower hand [the hand that 
begs]”, we will say to him: The upper hand is 
better because it is giving its wealth, on account 
of which it is closer to poverty. The lower hand is 
suffering loss because it is acquiring wealth 
(showing that it is inclining towards wealth). 


                                       


1 Tabaqāt, vol. 1, p. 140. 
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However, this Hadīth is a proof for the virtue 
and merit of generosity. If a person considers 
affluence to be superior to poverty on the basis 
that it proves that a person can spend, then it is 
similar to a person giving superiority to sinning 
over obedience to Allāh ta‛ālā on the basis that 
the merit of repentance is found in sinning. 


Note: Māshā Allāh, he explained it very well 
through an example. 


A supernatural feat 


One of his murīds relates: I was going towards the 
market place with the shaykh, when we passed 
by a butcher. A goat’s head was hanging there. 
The shaykh stood there for some time, and said: 
“This goat is telling me that it is a corpse [it died a 
natural death]; it was not slaughtered [according 
to the Islamic method of slaughter].” The moment 
the butcher heard this, he fell unconscious. When 
he came back to his senses, he repented at the 
hands of the shaykh and admitted to him [that 
the goat was in fact not made halāl].1 


Method of reconciliation 


Shaykh Shihāb ad-Dīn Sahrawardī rahimahullāh 
relates: “When any Sufi had an ill-feeling towards 
any of his brothers, our shaykh would say to the 
Sufi: ‘Get up and say istighfār.’ The Sufi would 
say: ‘My inner self is not pure. How can I say 
                                       


1 Nafahātul Uns, p. 653. 
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istighfār?’ Our shaykh would say: ‘By virtue of 
your effort and getting up for the sake of 
reconciliation; your inner self will also be 
purified.’”1 


An important practice 


Shaykh Shihāb ad-Dīn Sahrawardī rahimahullāh 
relates: “It was our shaykh’s practice to walk 
around in Musjid-e-Khayf in Minā and look 
closely at the faces of those who were present. 
When he was asked the reason for this, he 
replied: ‘There are some servants of Allāh ta‛ālā 
who, if they were to look at someone full in the 
face, they will be bestowed with happiness. So I 
am searching for such a gaze.’”2 


Rectification of the self 


Shaykh Shihāb ad-Dīn Sahrawardī rahimahullāh 
relates: “Our shaykh, Abū an-Najīb Sahrawardī, 
used to say: ‘I never ate anything merely because 
my nafs desired it. Rather, when anything comes 
before me, I accept it after considering it to be 
Allāh’s grace and kindness, and His special act 
[to me].’”3 


                                       


1 ‛Awārif al-Ma‛ārif, p. 256. 
2 ‛Awārif al-Ma‛ārif, p. 261. 
3 ‛Awārif al-Ma‛ārif. 
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Demise 


According to Siyar A‛lām an-Nubalā’, he passed 
away in 563 A.H. while Nafahātul Uns states that 
he passed away in 533 A.H. May Allāh ta‛ālā 
illuminate his resting place. 
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Hadrat Shaykh Abū ‛Amr ‛Uthmān 
ibn Marzūq al-Qurashī rahimahullāh 


Name and lineage 


His name is ‛Uthmān, his father’s name is 
Marzūq, and his kunnīyyat is Abū ‛Amr. 


Merits 


He was from among the well-known pious 
personalities and leaders of Egypt. He was listed 
among the erudite research scholars of his time. 


He was a man of clear karāmāt, lofty conditions, 
extraordinary feats, and genuine emotions. 


Note: Glory to Allāh! What excellent qualities he 
possessed. May Allāh ta‛ālā embellish us with 
such qualities as well. Āmīn. 


He was one of those who wrote books and issued 
fatāwā. He used to issue fatāwā according to the 
madh-hab of Imām Ahmad rahimahullāh. He used 
to teach, engage in debates, and dictate books. 


The ‛ulamā’, pious elders and mashā’ikh of that 
time unanimously speak of his greatness and 
respect. They used to select him as an arbitrator 
on contentious issues, and refer to him during 
such situations. 


Statements 


1. All the creations – from the smallest atom to 
the Throne – are means of taking us towards the 
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ma‛rifat (true recognition) of Allāh ta‛ālā. They 
are absolute proofs of Allāh’s existence since 
eternity. The entire universe is an expression of 
His oneness. The entire world is a book whose 
letters are read by people of insight. 


2. When a person acquires the true recognition of 
his nafs, the praises of people will not affect him. 


Note: In other words, their praises will not cause 
him to become conceited and proud. Rather, his 
īmān will increase. A Hadīth states: 


ِإذا مدح المؤمن في وجهه ربى الإيمان في قـلبه  ِ ِِ ِْ َ ُْ َ ْ َِ َِْ ِ َ ْ َ ُ ُْ ْ ِ ُ َ   )كنز العمال(ِ


When a believer is praised in his face, īmān 
increases in his heart. 


This is because he considers all excellence to be 
from Allāh ta‛ālā. He does not consider any good 
from his self. He also understands that his praise 
is actually the praise of his Creator and Master 
[Allāh ta‛ālā]. 


3. The person who is pleased with divine decree 
will take enjoyment from calamities. 


Note: It is said: Pain from a friend is actually an 
act of kindness. Maulānā Muhammad Ahmad 
Sāhib rahimahullāh conveys this as follows: 


“Any calamity which comes from a friend is most 
certainly not a calamity; it is kindness and 
affection.” 
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4. The jewel of an ‛ārif (one who has truly 
recognized Allāh ta‛ālā) is submission and awe [of 
Allāh ta‛ālā]. 


5. The person who is overcome by his condition 
(hāl) must not attend our assembly of simā‛. 


Demise 


He passed away in 564 A.H. in Egypt. May Allāh 
ta‛ālā shower His mercy on him.1 


                                       


1 Tabaqāt, vol. 1, p. 150. 
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Hadrat Shaykh ‛Alī ibn Hiyatī1 
rahimahullāh 


He is listed among the leading elders, Sufis, and 
‛ārifīn of Iraq. He is one of those senior elders of 
Dīn who are considered to be the great Qutbs. He 
had the two items of clothing which Hadrat Abū 
Bakr radiyallāhu ‛anhu had made Shaykh Abū 
Bakr ibn Hiwār rahimahullāh to wear in the 
latter’s sleep. When the shaykh woke up, the two 
items were on his body. They were a shawl and a 
hat. 


Statements 


1. As long as the ability to distinguish and the 
senses remain, the injunctions of the Sharī‛ah 
will apply. 


Note: As long as person a is in his senses and he 
is conscious, it is essential for him to adhere to 
the injunctions of the Sharī‛ah. No one can be 
exempt from this. 


2. A sign that a person’s hāl (trance-like 
condition) is in order is when he remains 
protected when he is overpowered by his hāl just 
as he was protected when he was fully in his 
senses. 


                                       


1 Attributed to a place called Hiyat. It is a town above Anbār 
along the banks of the Euphrates River. The grave of Hadrat 
‛Abdullāh ibn Mubārak rahimahullāh is here. 
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Note: In other words, under no condition 
must he do anything which is against the 
Sharī‛ah. He must adhere to the Sunnah all the 
time. This is the excellent feature of a genuine 
believer. 


3. No matter how much free reign the creations 
can give to their intellects, no matter what they 
can encompass through their knowledge, and no 
matter what information they can gather through 
their intelligence – Allāh ta‛ālā is far above all 
that. 


Note: Hadrat Hakīmul Ummat Maulānā Ashraf 
‛Alī Thānwī rahimahullāh says in this regard: 
“Just as no person can fully comprehend Allāh’s 
Being, the reality of His attributes is beyond our 
understanding. Man is only required to have īmān 
in all this, and remain engrossed in his task [of 
worshipping Allāh ta‛ālā].” 


A poet says: “The ‛anqā (phoenix) cannot be 
hunted by anyone. So do not cast your net 
because it will trap nothing but air.”1 


The famous poet, Akbar Husayn Ilāhābādī 
rahimahullāh conveys this theme as follows: 


“When something is comprehended by 
your mind, how can it be infinite? When 


                                       


1 Bayān al-Qur’ān, vol. 1, p. 63. 
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it has been fathomed by you, how can it 
be God?” 


4. He used to say this poem quite often: 


  وحشت في الحضر او جئت احضره ا–ان رحت اطلبه لا ينقضي سفري 
   وفي ضميري ولا القاه في عمري–فلا اراه ولا ينفك عن نظري 
   وعن فؤادي وعن سمعي وعن بصري–فليتني غبت عن جسمي برويته 


If I were to go out in search of him, my journey 
would not end. If I were to present myself before 
him, I would feel lonesome in his presence. I 
cannot see him, and he is not even away from my 
gaze. He is in my heart, but I cannot meet him all 
my life. If only I could disappear from my body, my 
heart, my ears and my eyes just to see him. 


His heart cannot find consolation in anything. 


It was probably in such a condition that Hadrat 
Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh 
used to say the following poem during the initial 
stages of his sulūk: 


“The heart is finding no solace in the 
garden, and it is not feeling uneasy in 
the desert. Now where can we take this 
mad man to?” 


Demise 


He had settled down in a place called Birozan 
Qafīzān, and he passed away there in 564 A.H. 
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He was 120 years old at the time. He was 
buried there, and his grave is visited by people.1 


                                       


1 Tabaqāt, vol. 1, p. 145. 
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Mujāhid-e-Ummat Hadrat Sultān Nūr 
ad-Dīn Zangī rahimahullāh 


Name and lineage 


His name is Mahmūd Nūr ad-Dīn, his kunnīyyat 
is Abul Qāsim, his title is al-Malik al-‛Ādil, and 
his father’s name is Sultān ‛Imād ad-Dīn Zangī. 


He became the Sultān of Halab (Aleppo) and 
Damascus after the demise of his father, Sultān 
‛Imād ad-Dīn Zangī. He made Halab his capital, 
appointed Salāhud Dīn Ayyūbī as the governor of 
Egypt, and played a major role in the second 
Crusade war (1147-1149 C.E.). He led an attack 
against Asia Cochik in 1173 C.E. and conquered 
many cities. He was still busy in this region when 
an envoy of the ‛Abbāsī khalīfah in Baghdad 
brought an edict proclaiming him [Nūr ad-Dīn] as 
the amīr of Mosul, al-Jazīrah, Irbil, Khulāt Shām, 
Egypt and Qauniyah. 


Ibn Athīr rahimahullāh writes with regard to Nūr 
ad-Dīn: 


I studied the lives of the rulers of the 
past, but after the Khulafā’ Rāshidīn 
and ‛Umar ibn ‛Abd al-‛Azīz 
rahimahullāh, I did not come across any 
ruler who led a purer life than him, and 
who was more enthusiastic about 
leading a straight and righteous life. He 
was always concerned about living the 
life of a righteous Muslim in accordance 
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with the Qur’ān and Sunnah. He 
constructed many masājid, hospitals 
and travellers’ lodges in the major cities 
of Shām. The main object of his life was 
to put a stop to the Crusader attacks, 
and he spent his entire life for the 
realization of this object. He displayed 
extraordinary feats in the second 
Crusader war. He laid a very firm 
foundation on which Salāh ad-Dīn 
Ayyūbī could construct a magnificent 
building.1 


We are now quoting a few important extracts with 
regard to the Crusades from the well-known 
book, Tārīkh Da‛wat wa ‛Azīmat, of Mufakkir-e-
Islam Hadrat Maulānā Sayyid Abul Hasan ‛Alī 
Nadwī rahimahullāh: 


The Crusader attacks and a new danger to the 
Islamic world 


On one hand, literary and educational works were 
being written and compiled with full force in the 
capital of Islam [Baghdad], and some great 
personalities were occupied in rectification and 
spiritual training. On the other hand, dangerous 
clouds were hovering over the entire Islamic 
world. The very existence of Islam and the 
Muslims was in danger. Christian Europe was 
humiliated from many centuries by Islam. 


                                       


1 Shāhkār Islāmī Encyclopaedia, p. 1533. 
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Muslims were in control of its entire eastern 
region, and all their holy places – including the 
birth place of ‛Īsā ‛alayhis salām – was under 
their control. These factors were sufficient to 
incite Europe and create in the Europeans the 
fervour for revenge. But the presence of powerful 
Islamic rulers and their continuous advances 
against neighbouring Christian lands did not give 
them the courage to lift their gazes towards 
Shām, Palestine, or any other Muslim land. The 
fall of the Saljūkī Sultanate, and the weakness of 
the Islamic Sultanate in the northern borders, 
gave Europe the opportunity to try its luck. 


During this time, Europe received a powerful 
orator and rabble-rouser in the form of Pope 
Petrus who fired up the entire Christian world, 
and inflamed a religious madness from one end to 
the other. In addition to this, many other political 
and economic factors combined in creating 
religious and material motives in the Crusaders to 
attack the vast and rich Islamic lands.1 


The beginning of the sixth century hijrī was one of 
confusion and disarray for the Islamic world. The 
successors of Malik Shāh Saljūkī were at each 
other’s throats. The khulafā’ of Banū ‛Abbās had 
passed on their power to the Turks since a long 
time. There was no powerful ruler and 
commander in the Islamic world who possessed 
administrative skills, and who could rally the 
                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 252. 
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weakening power of the Islamic world under a 
single flag to combat the threats which were 
advancing from the north and west. Stanley Lane 
Poole is correct when he says: 


“It was a time of uncertainty and 
hesitation – of amazed attendance upon 
the dying struggles of a mighty empire; 
an interregnum of chaos until the new 
forces should have gathered their 
strength; in short, it was the precise 
moment when a successful invasion 
from Europe was possible.”1 


Atābek ‛Imād ad-Dīn Zangī 


At this critical moment of increasing despair in 
the Muslim world, a new star rose in the Islamic 
world, and – as is the norm – the Islamic world 
received a new commander and fresh mujāhid at 
the exact time. A new force – from a region in 
which there was no hope – rose up in a manner 
never imagined. Stanley Lane Poole writes: 


“It was but necessary to preach the 
jihad – the Holy War – and to show 
them a commander whose courage and 
military genius all must respect, and 
the Turkman chiefs and vassals would 
at once become a Church Militant with 
whom the Crusaders would have very 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 254; Saladin, p. 25. 


https://nmusba.wordpress.com/







 199 


seriously to reckon. The leader was 
found in Imād-e-dīn Zengy.”1 


‛Imād ad-Dīn was a fostered bounty for the 
Saljūks. He was the governor of Mosul on behalf 
of the crown princes of Sultān Mahmūd Saljūkī, 
and given the title of Atābek (Tutor of the 
princes). After establishing and consolidating his 
power in Iraq and Shām, he advanced against ar-
Rohā’ (Edessa) which was one of the strongest 
places of the Christians, and which occupied one 
of the most important military positions. 


He took control of ar-Rohā’ on 6 Jumādā al-
Ukhrā 539 A.H. corresponding with 23 December 
1144. This was labelled the victory of all victories 
according to Arab historians because it was a 
major support of the Latin Kingdom. In this way, 
the Euphrates valley became secure against the 
Crusaders’ attacks. Some time after this victory, 
he was martyred in 541 A.H./1146 C.E. at the 
hands of a slave. Prior to his martyrdom, he 
initiated a glittering jihād against the Crusaders, 
which was taken even further by his illustrious 
son, al-Malik al-‛Ādil Nūr ad-Dīn Zangī. 


Al-Malik al-‛Ādil Nūr ad-Dīn Zangī 


Nūr ad-Dīn Mahmūd was now the Sultān of 
Shām and he considered himself to be ordered by 
Allāh ta‛ālā on behalf of all the Muslims to expel 


                                       


1 Saladin, p. 34. 
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the Crusaders and reclaim Bayt al-Maqdis 
(Jerusalem). He believed this phenomenal service 
to be the greatest act of worship and means of 
gaining proximity to Allāh ta‛ālā. His conquests 
instilled terror in all the Christian lands. In 559 
A.H./1164 C.E. he took control of the fort of 
Hārim, a very fortified fort on the northern 
border. The king of Antokia, the prince of 
Tarāblis, and many other famous knights were 
apprehended. Ten thousand Christians were 
killed in this battle, and countless others were 
imprisoned. Soon thereafter, the fortress of 
Banias was conquered. By conquering Egypt, he 
surrounded the Christians from two sides. Lane-
Poole writes: 


“The possession of the Nile by Nūr-ed-
dīn’s general (Salāh ud-dīn) placed the 
Kingdom of Jerusalem as it were in a 
cleft stick, squeezed on both sides by 
armies controlled by the same power. 
The harbours of Demietta and 
Alexandria gave the Moslems the 
command of fleet, and enabled them to 
cut off the communications of the 
Crusaders with Europe, stop the annual 
pilgrim ships and seize their supplies.”1 


Nūr ad-Dīn practically cleansed the whole of 
Palestine of the Crusaders. But his greatest wish 
and most sanctified service was the recapture of 
                                       


1 Saladin, p. 103. 
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Bayt al-Maqdis. But this honour was decreed 
for his general, Sultān Salāh ad-Dīn Ayyūbī, who 
himself, is worthy of being listed among the 
excellent deeds of Nūr ad-Dīn.1 


His character 


Muslim historians prolifically describe Nūr ad-
Dīn’s justice, religiosity, piety, excellent 
administration, noble character, praiseworthy 
qualities, and desire for jihād. And like his name, 
Mahmūd (one who is praised), go to great lengths 
in praising him. 


Ibn Jauzī who was a contemporary of Nūr ad-Dīn, 
writes about him in his famous history book, al-
Muntazam: 


“Nūr ad-Dīn waged jihād along the 
borders, and emancipated over fifty 
cities which had been captured by the 
unbelievers. His life was better than 
most Sultāns and rulers. The roads 
were safe. There are praiseworthy facts 
about him. He considered himself 
bound to obey the khilāfat of Baghdad, 
and subservient to it. Before his death, 
he pardoned all impermissible incomes 
and taxes. He was very simple and 
humble. He loved the ‛ulamā’ and 
people of Dīn.” 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 256. 
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Nūr ad-Dīn’s entire focus and attention was 
on jihād against the Christians. His 
determination, reliance and trust [in Allāh ta‛ālā], 
faith and conviction were very deep in this regard. 


An important achievement of Sultān Zangī 


We now relate Sultān Zangī’s rahimahullāh 
important achievement against the impure 
conspiracy of the Jews which he was instructed 
to carry out by Rasūlullāh sallallāhu ‛alayhi wa 
sallam himself. He destroyed the Jewish plans 
and inflicted a terrible recompense for their evil 
plot. 


Allāh ta‛ālā says: 


  نَوْرُِافكَْ الهَرَِ كوْلََ وهِرِوُْ نـُّمتُِ مُااللهَ، ومْهِِاهوَفْـأَِ بِ االلهرَوُْا نـوْئُـفِطْيُِ لنَوْدُيْرِيُ


They seek to extinguish the light of Allāh with their 
mouths, but Allāh will perfect His light even if the 
unbelievers dislike it.1 


One night in 557 A.H./1162 C.E., Sultān Zangī 
rahimahullāh performed the tahajjud salāh and 
slept away. He was honoured with the blessed 
visit of Rasūlullāh sallallāhu ‛alayhi wa sallam in 
his dream. Rasūlullāh sallallāhu ‛alayhi wa 
sallam pointed towards two green-eyed men and 
said: “Protect me against these two.” The Sultān 
woke up with a fright. He got out of bed 


                                       


1 Sūrah as-Saff, 61: 8. 
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immediately, performed wudū’, and occupied 
himself in optional salāh. He lied down after some 
time, and fell asleep immediately. He saw the 
same dream again. He woke up again, performed 
wudū’, and occupied himself in salāh. But sleep 
overtook him and he fell asleep. He saw the same 
dream for a third time. He now got up and 
thought to himself: There is no way I can sleep 
now. He called for his pious minister, Jamāl ad-
Dīn and related the dream to him. The judicious 
minister advised him to proceed to Madīnah 
Munawwarah without any delay, and not to 
mention the dream to anyone. 


The Sultān made preparations immediately, took 
his minister with, and also twenty special 
attendants. They loaded a lot of goods on swift 
camels, and departed for Madīnah Munawwarah 
that very night. After travelling by night and day, 
they reached Madīnah Munawwarah in the 
evening of the sixteenth day from their journey 
from Egypt. The Sultān entered Madīnah calmly, 
then proceeded to Musjid-e-Nabawī with absolute 
submission, humility and respect. He entered 
Riyād al-Jannah and performed tahīyyatul 
masjid.1 He then thought about what course of 
action to take. He eventually decided to invite the 
entire population of the city and to distribute gifts 
to them. In this way, he will be able to recognize 


                                       


1 An optional salāh performed when entering a musjid. 
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the two men whom he was searching for, and 
apprehend them. 


His minister announced the arrival of the Sultān, 
and his intention of distributing gifts to the 
people. Every person was invited to enjoy the 
generosity of the Sultān. People began arriving 
and were showered with royal gifts. The Sultān 
looked at each person closely – searching for the 
two whom he was shown in the dream. Young 
and old, rich and poor – everyone received royal 
gifts, but the two whom he was looking for were 
not seen. He announced: “If anyone has been left 
out, he must certainly come to me.” The people 
said that everyone had come, and no one was 
left.” 


After much thinking and investigating, it was 
learnt that two western people who were very 
pious, abstinent, ascetic, and who lived in 
solitude had not come. The Sultān ordered for 
them to be brought. The people said: “O Sultān! 
They are very independent, they have no need for 
anything. In fact, they themselves are very 
generous in giving charities to people, and are 
fully occupied in worship by day and night. They 
will not come here.” 


But because this was a royal command, they had 
to be brought before him. The moment the Sultān 
saw them, he recognized them as the two whom 
he had seen in his dream. He asked them: “Who 
are you and from where do you hail?” They 
replied: “We are westerners who had come to 
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perform hajj. After performing hajj, we came 
to Madīnah Tayyibah to present ourselves before 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Our 
desire to live in his neighbourhood has caused us 
to settle down here.” He asked them where they 
lived. They said that they live in a rabāt (small 
fort) near the Raudah-e-Anwar (the blessed grave 
of Rasūlullāh sallallāhu ‛alayhi wa sallam). 


The Sultān ordered them to remain where they 
were, while he proceeded to their house. Despite a 
thorough search, he did not find anything except 
their possessions and a few books. He did not see 
anything suspicious which could affirm his 
dream. 


The Sultān’s worry and concern increased by the 
hour. On the other hand, the residents of 
Madīnah were assembling to intercede on behalf 
of the suspects. They were saying: “These people 
are innocent, they have nothing to do except 
engage in worship. They fast by day, perform 
their salāh in Riyād al-Jannah, visit Jannatul 
Baqī‛ every day, and go to Musjid-e-Qubā every 
Saturday without fail. These are there normal 
practices. There is no limit to their generosity. 
The previous year there was a drought and they 
were most kind to the residents of Madīnah in 
seeing to their welfare. They spent on them with 
absolute generosity.” 


These words served to anger the Sultān even 
more. He was very worried and restless, and 
called out to Allāh ta‛ālā saying: “O Allāh! I do not 
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know what is the matter?” Suddenly, a 
thought came to his mind to go and check the 
place where they perform salāh. A prayer mat was 
placed on a straw mat. When he overturned these 
two, he saw a rock. When the rock was removed, 
he saw a tunnel which was very deep and distant 
– almost reaching the blessed grave [of Rasūlullāh 
sallallāhu ‛alayhi wa sallam]. A poet says: 


“The one whom we thought was a 
rehbar (guide) turned out to be a rehzan 
(highway robber).” 


The Sultān threatened them and asked them the 
reason behind this despicable act. They were 
forced to lay the facts, and also had to disclose 
the secret behind which Christianity was seeing a 
cursed dream. They said: “We are Christians. The 
Christian kings gave us huge amounts of money 
and gold to get to the grave of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, remove him from it, 
and convey him to them. We used to dig 
throughout the night, fill waterskins with the soil, 
and cast it near Baqī‛.” 


It is said that on the night this tunnel was about 
to reach the blessed grave, it rained heavily, 
lightening and thunder resulted in an 
earthquake, with loud thunderclaps. 


On hearing their story, Sultān Nūr ad-Dīn went 
into a rage and ordered for a severe punishment 
to be inflicted on them. However, despite his rage 
and anger, a unique and strange softness 
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overtook him. He thought to himself: Allāh 
ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa 
sallam ordered me to render this service. 


They were eventually killed and made to pay for 
their evils. The people burnt their corpses that 
same evening, and reduced them to ash. 


ُكذالك العذاب ولعذاب الآخرة اكبـر لو كانـ َ ََْ َُ ََ ْ َ ِ ِ ُ َ ُ ََ َ ََ ْ َ َوا يـعلمونِ ْ ُْ َْ َ  


Such is the punishment. And the punishment of the 
Hereafter is worse. If only they knew. 


After getting rid off the two, the Sultān built a 
strong wall around the grave [of Rasūlullāh 
sallallāhu ‛alayhi wa sallam] which would protect 
it from all sides. It was dug very deep – to the 
depths of the underground water level – enclosed 
with lead, coming up to ground level. Then a wall 
was built till the roof of the musjid without any 
door so that the graves may be protected from the 
ravages of time. 


‛Allāmah Samhūdī (died 911 A.H.) rahimahullāh 
writes that the two men were from Spain, and 
had dug the tunnel from near Dār Āl ‛Umar ibn 
Khattāb which was to the south-east of the 
Raudah.1 


                                       


1 Tārīkh al-Madīnah al-Munawwarah, p. 563; and Wafā’ al-
Wafā’, vol. 1, p. 468 of Muhammad ‛Abd al-Ma‛būd. 
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Demise 


He passed away on 11 Shawwāl 569 A.H./15 May 
1174 A.H. while suffering from quinsy. He passed 
away in Damascus and buried in its fort. May 
Allāh ta‛ālā illuminate his resting place.1 


                                       


1 Shāhkār Islāmī Encyclopaedia, p. 1533. 
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Hadrat Hāfiz Ibn al-‛Asākir 
rahimahullāh 


Name and lineage 


His name is ‛Alī, his father’s name is Hasan, his 
grandfather’s name is Hibatullāh, and his 
kunnīyyat is Abul Qāsim. 


He was born in the beginning of Muharram 499 
A.H.1 


Merits 


He was the ‛allāmah of his time, one of the 
greatest hāfiz of Hadīth, and a muhaddith of 
Shām. He belonged to the Shāfi‛ī madh-hab. The 
‛ulamā’ of his time were dependent on his 
knowledge. From among his written works, Tārīkh 
Shām is in eighty volumes. A study of this book 
will give one an idea of the extent of his 
knowledge.2 


Education and training 


He had 1300 shuyūkh. Such a large number is 
not found in the biographies of other ‛ulamā’. He 
travelled to Iraq, Makkah Mukarramah, Madīnah 
Munawwarah and many non-Arab lands for the 
acquisition of knowledge. These include Isbahān, 
Nīshāpūr, Marw and Tabrez. 


                                       


1 Siyar A‛lām an-Nubalā’, vol. 20, p. 554. 
2 Tabaqāt ash-Shāfi‛īyyah, vol. 4, p. 137. 
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During the early years of his life, he studied 
fiqh in Damascus under the jurist, Abul Hasan 
as-Sulamī. After going to Baghdad, he devoted 
himself entirely to studying fiqh, and used to 
attend the classes in Madrasah Nizāmīyyah. 


Adherence to worship 


He was very strict in performing salāh with 
congregation throughout his life, and was most 
regular in reading the Qur’ān. He also engaged in 
a lot of optional salāhs and different forms of 
dhikr. He used to remain occupied in dhikr by day 
and night.1 


Note: Glory to Allāh! Engaging in so much of 
worship despite such a lofty academic rank is 
most certainly due to inspiration from Allāh ta‛ālā 
and his special feat. May Allāh ta‛ālā inspire us 
as well. 


He used to complete one recitation of the Qur’ān 
weekly, and one daily in the month of Ramadān. 
He used to remain in i‛tikāf (seclusion) in 
Manārah Sharqīyyah, and take stock of those 
moments which were not spent in worship. 


He turned away from high positions, imāmat and 
delivering talks; and did not pay any attention to 
the rulers. He devoted himself to enjoining good 


                                       


1 Tabaqāt ash-Shāfi‛īyyah, vol. 4, p. 137. 
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and forbidding evil; and did not fear the 
criticism of anyone in this regard. 


He says: “Whenever I decided to relate the 
Ahādīth of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, it was never done out of desire for 
position and authority.”1 


Abū Muhammad says: “I asked my shaykh about 
four huffāz whom he considered to be most 
superior. He listed them in the following order: (1) 
Ibn ‛Asākir, (2) Ibn Nāsir, (3) Abū al-‛Alā, (4) Abū 
Tāhir.2 


Demise 


He passed away on 11 Rajab 571 A.H. His 
janāzah salāh was performed by Qutb Nīshāpūrī. 
Sultān Salāh ad-Dīn [Ayyūbī] attended his 
janāzah. He was buried next to his father in the 
Bāb as-Saghīr graveyard.3 


                                       


1 Siyar A‛lām an-Nubalā’. 
2 Tabaqāt ash-Shāfi‛īyyah, vol. 4, p. 137. 
3 Siyar A‛lām an-Nubalā’, vol. 20, p. 554. 


https://nmusba.wordpress.com/







 212 


Hadrat Khwājah ‛Abd al-Khāliq 
Ghajdawāni rahimahullāh 


Name and lineage 


His name is ‛Abd al-Khāliq, his father’s name is 
‛Abd al-Jamīl, and his mother was from the 
progeny of the Roman kings. 


He was born in Ghajdawān which is a town near 
Bukhārā. 


Merits 


He was a proof in the glittering path of the Sufis, 
and was accepted in all the schools of Sufism. In 
the path of truthfulness and purity, he practised 
on the Sunnah of Rasūlullāh sallallāhu ‛alayhi 
wa sallam; and was strictly against bid‛āt 
(innovations). 


Meeting with Hadrat Khidar ‛alayhis salām 


He learnt the lesson of dhikr-e-qalbī (dhikr with 
the heart) from Hadrat Khidar ‛alayhis salām, 
and practised on this lesson forever. Hadrat 
Khidar ‛alayhis salām accepted him in his 
progeny and instructed him to dive into a water-
filled pond, and to say Lā ilāha illallāh 
Muhammadur Rasūlullāh with his heart. He 
carried out his order, and consequently, 
experienced many expositions. He was very much 
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accepted by people from the beginning to his 
very end.1 


Bay‛ah and khilāfah 


Hadrat ‛Abd al-Khāliq Ghajdawānī rahimahullāh 
was connected to Hadrat Khwājah Abū Yūsuf 
Hamdānī rahimahullāh. He remained in his 
company, benefited tremendously from him, and 
received khilāfah from him. After Khwājah Abū 
Yūsuf Hamdānī rahimahullāh left Bukhārā, 
Khwājah ‛Abd al-Khāliq Ghajdawāni rahimahullāh 
occupied himself in severe spiritual exercises, and 
kept his conditions concealed. Many people of 
Shām pledged bay‛ah at his hands, became his 
murīds, and became connected to his khānqāh. 


The essence of pās anfās 


Sayyid Murtadā Zabīdī has written that Khwājah 
‛Abd al-Khāliq Ghajdawānī rahimahullāh added 
pās anfās in the course of his dhikr and 
murāqabah (meditation). He made it an intrinsic 
element of his tarīqah and said: “A sālik (one 
treading the path of Sufis) must endeavour to 
fully protect his two breaths – he must not take a 
single breath unmindfully, nor exhale a single 
breath unmindfully.” He said: “I learnt this 
tarīqah from Hadrat Khidar ‛alayhis salām.” 
Hadrat Khidar ‛alayhis salām came to him during 
his initial stages of sulūk and taught him pās 
anfās. By practising on it, a person reaches his 
                                       


1 Nafahātul Uns, p. 613. 


https://nmusba.wordpress.com/







 214 


goal in a very short while. This method 
became an additional good for those who came 
later on. The greatest objective of pās anfās is to 
take consideration of time. Without doubt, time is 
the most valuable asset of one’s life. Wasted time 
cannot be brought back. 


He also said: “The people of the tarīqah said: 
Dangers from outsiders and whisperings are 
experienced when a person is exposed to different 
colours and shapes [of people], studies different 
types of books, and attends every type of 
assembly. This is why a person must keep away 
from outsiders for a certain period of time, and 
remain in the company of a shaykh-e-kāmil so 
that through his blessings he experiences the 
presence of Allāh ta‛ālā, and then complete 
pleasure and submission [to Allāh’s orders]. 
Undoubtedly, complete pleasure and submission 
alone is the highest level of servitude, and the 
utmost achievement in sulūk. The Sufis express 
the essence of this as follows: 


The basis of the Naqshbandīyyah 


There are eleven points in total, eight were laid 
down by Khwājah ‛Abd al-Khāliq, and the 
remaining three by Khwājah Bahā’ ad-Dīn 
Naqshband. They are: 


1. Haush dardam: To be on one’s guard. The sālik 
must check every breath which he takes to see 
whether he is awake or unmindful. 
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2. Nazar bar qadam: When a sālik is walking, 
he must ensure that his gaze does not go beyond 
his feet. When he is seated, he must look in front 
of him, he must not look to his right and left. If he 
does not do this, it will result in serious damage, 
and prevent him from achieving his goal. 


3. Safar dar watan: The sālik’s evil human 
qualities must progress towards angelic qualities. 


4. Khalwat dar anjuman: This means that the 
sālik must keep his heart occupied with Allāh 
ta‛ālā all the time – when in solitude, when in 
public, when eating and drinking, when walking 
and moving about, when conversing, etc. 


5. Yād kard: This refers to the dhikr of Allāh 
ta‛ālā. The sālik must be engaged in it all the 
time. 


6. Bāz ghasht: After making dhikr a few times, he 
must make the following du‛ā with absolute 
servitude: 


“O Allāh! You are my objective, and I 
desire Your pleasure. Bestow me with 
Your love and Your ma‛rifat (true 
recognition).” 


7. Nigahdāsht: To keep the heart far away from 
stray thoughts and whisperings. 


8. Yād dāsht: For the sālik to think of the 
essential Being of Allāh ta‛ālā without any words. 
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9. Wuqūf zamānī wa haush dardam: The two 
are the same [refer to point number one]. 


10. Wuqūf ‛adadī: When breathing out at the time 
of dhikr, the sālik must pay particular attention 
to the odd numbers. 


11. Wuqūf qalbī: The attention of the sālik is 
towards his heart which is below his left breast. 


Note: Glory to Allāh! What excellent points form 
the basis of the Naqshbandīyyah. Practising on 
them will most certainly bring good, blessings, 
and enable one to reach Allāh ta‛ālā. 


Words of advice 


One day, he took the hand of his son, Khwājah 
Auliyā’ Kabīr quddisa sirruhu, into his hand and 
advised thus: 


O son! I advise you to make taqwā the salient 
feature of your life. Adhere to the wazā’if (plural 
of wazīfah) and acts of worship. Meditate over 
your conditions. Continue fearing Allāh ta‛ālā. 
Fulfil the rights of Allāh ta‛ālā and Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Be mindful of the 
rights of your parents. If you have these qualities, 
you will be honoured with a bond with Allāh 
ta‛ālā. Obey Allāh ta‛ālā so that He continues 
safeguarding you. Be regular in reciting the 
Qur’ān either from memory or by looking inside. 
Read the Qur’ān with pondering, reflection, 
concern, and crying [before Allāh ta‛ālā]. Do not 
even take a single step backwards from seeking 
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knowledge. Study fiqh and Hadīth. Stay away 
from ignorant Sufis. Stay aloof from the masses 
because they are the thieves on the path of Dīn 
and the robbers of Muslims. Adhere strictly to the 
Sunnah wal Jamā‛ah. Remain on the madh-hab 
of the past imāms. Any innovation is bound to 
lead to deviation. Do not remain in the company 
of the youth, women, young boys, and people 
involved in bid‛ah (innovations) – they will destroy 
your Dīn. Be satisfied with two pieces of bread. If 
you have to be in anyone’s company, remain in 
the company of the fakirs. Remain in solitude. 
Eat what is lawful because it is the key to good. 
Abstain from what is unlawful or else you will 
distance yourself from Allāh ta‛ālā. Remain 
steadfast on this so that you do not burn in Hell. 
Wear what is lawful so that you enjoy your 
worship. Spend a lot of time in salāh by day and 
night. Do not miss the congregational salāh. Do 
not become an imām and mu’adh-dhin. Do not 
include your name on title-deeds and documents. 
Do not go to the courts of the judges. Do not get 
involved in the bequests of people. Flee from 
people just as you would flee from a lion. Try to 
remain anonymous so that your Dīn is not 
damaged. Undertake journeys so that the nafs 
becomes disciplined. Neither sit in a khānqāh nor 
make one. Do not be saddened when anyone 
insults you. Do not become haughty when anyone 
praises you. Interact with people in a kind and 
affectionate manner. Whether a person is pious or 
evil – you must have good manners. Be merciful 
towards all the creation. Do not laugh out aloud 


https://nmusba.wordpress.com/







 218 


because it results in heedlessness, and it 
deadens the heart. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “Had you known what I know, 
you would laugh little and cry a lot. 


Do not be fearless of Allāh’s ta‛ālā punishment. 
Do not despair of Allāh’s ta‛ālā mercy. Live a life 
which is suspended between hope and fear. This 
is the rank of the sālikīn – it is suspended 
between hope and fear.1 


There are many other statements and words of 
advice, but we did not quote them for the sake of 
brevity. May Allāh ta‛ālā inspire us to practise on 
them. Inspiration is from Allāh ta‛ālā alone. 


The shaykh’s foresight 


A large group of people was seated before him 
during the days of ‛Āshūrā’ (the first ten days of 
Muharram). He was speaking to them on matters 
related to the ma‛rifat [of Allāh ta‛ālā] when a 
youngster who looked like an ascetic – wearing a 
shawl and having a musallā (prayer mat) on his 
shoulders – appeared. He went in one corner and 
sat down. Hadrat Khwājah rahimahullāh looked 
at him. The youngster stood up after a short 
while and said: “Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


َّاتـقوا فراسة المؤمن فإنه يـنظر بنـور االله عز وجل َ َ ََ ََُّ ِ ِِ ْ ُِْ ُِ َُ ْ َ َُُّ ََّ ِ ْ ْ ِ ِ  
                                       


1 Hālāt Mashā’ikh Naqshband, p. 115. 
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Beware of the foresight of a believer, for surely 
he looks with the light of Allāh. 


What is the meaning of this Hadīth?” 


Hadrat Khwājah rahimahullāh said: “Break the 
zunnār1 and bless yourself with the wealth of 
īmān.” On hearing this, the youngster said: “Allāh 
forbid, what do I have to do with a zunnār!?” 
Khwājah rahimahullāh instructed one of his 
attendants, who went towards the youngster, 
removed his garment, and the zunnār was 
exposed. The youngster broke it immediately and 
embraced Islam. 


Khwājah rahimahullāh then said: “O my beloveds! 
Come! Let us also break our zunnārs like this new 
Muslim youngster, and let us embrace Islam. 
Just as he broke this physical zunnār, let us 
break our internal zunnārs (referring to pride, 
arrogance, etc.) so that we may be pardoned just 
as this youngster has been pardoned.” 


When he said this, all those who were present 
experienced a strange condition and they fell at 
Khwājah’s feet.2 


Note: Just as Hadrat Shaykh ‛Abd al-Khāliq 
Ghajdawānī’s rahimahullāh foresight was 


                                       


1 A sacred thread or rosary worn by certain religious 
groups. 
2 Nafahātul Uns, p. 614. 
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displayed on this occasion, his expertise in 
the field of education, rectification and 
reformation was also displayed. He understood 
that those who were present were affected by the 
incident, and if he were to advise them, it will 
have a special effect on them. He therefore 
directed them towards internal rectification, and 
advised them to remove pride, arrogance, conceit, 
etc. from their hearts. This was in line with 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam teaching 
methodology of using opportune moments to 
advise and admonish. This resulted in his words 
having a full impact on the addressees. 


Statements 


1. Obliteration of the nafs will be acquired by the 
person who directs his heart to the path of truth, 
holds the Qur’ān in his right hand, the Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam in his left 
hand, and then treads the path in the light of 
these two guiding lamps. If he does this, he will 
reach a rank which is beyond imagination. 


Note: Look! All the mashā’ikh and Sufis consider 
following the Sharī‛ah essential for the tarīqah. 
Their actions and conditions also testify to this. 
Without actions and emulation of the Sunnah, a 
person can never reach the level of wilāyat and 
never become the beloved of Allāh ta‛ālā. This is 
expressed in the following verse: 


ْقل إن كنتم تحبـون االله فاتبعوني ِْْ ْ ُْ ََِّ َ َ ُُُِّ ُْ ُ ْ ِ  
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Say: If you love Allāh, then follow me. 


We should therefore abstain from making 
objections against the mashā’ikh and Sufis. There 
is a saying: “The one who is disrespectful is 
deprived of Allāh’s grace.” 


2. Someone asked him: “Does Satan take control 
of a sālik?” He replied: “Satan takes control of the 
sālik who has not reached the level of obliteration 
of his nafs. As for the one who has reached this 
level, Satan cannot overpower him. This is 
because such a sālik does not become angry, 
rather he experiences ghayrat (self-respect, 
shame). And Satan flees from where there is 
ghayrat. This quality is with the one who remains 
directed towards Allāh ta‛ālā. He has the Qur’ān 
in his right hand, the Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam in his left hand, and 
he treads the path in the light of these two.” 


Note: Glory to Allāh! What excellent words of 
ma‛rifat. May Allāh ta‛ālā reward him. 


3. A traveller requested him to make du‛ā by 
saying: “Make du‛ā for our īmān so that we are 
free from the deception of Satan.” Khwājah 
rahimahullāh said: “This is on condition each 
person promises to make du‛ā after performing 
the fard salāhs. When du‛ā is made after a fard 
salāh, it is accepted. So after you complete the 
fard salāh, you must remember us in your du‛ās 
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and we will remember you. In this way, the 
effects of the du‛ās between us will be 
displayed.”1 


Note: Glory to Allāh! Look at the affectionate 
manner in which Hadrat Shaykh rahimahullāh 
replied to a traveller’s request for du‛ās. And look 
at the easy method of ensuring the acceptance of 
the du‛ās which he showed to them. We ought to 
practise on it. It becomes clear from his statement 
that du‛ās after the fard salāhs are accepted. This 
is why the imām or anyone else should not do 
anything which would interfere or disturb the 
musallīs in their du‛ā or the masbūq in 
completing his salāh. For example, the imām 
engages in a lengthy du‛ā which the followers 
generally do not understand. Or making a lengthy 
announcement which disturbs the du‛ā or the 
masbūq in his salāh. Unfortunately, no attention 
is paid in this regard even by the learned. May 
Allāh ta‛ālā inspire us all to remain within the 
limits of the Sharī‛ah. Āmīn. 


Demise 


He passed away on 12 Rabī‛ al-Awwal 575 A.H. in 
Ghajdawān. May Allāh ta‛ālā shower His mercy 
on him and may He illuminate his resting place.2 


                                       


1 Nafahātul Uns, p. 614. 
2 Tadhkirah Mashā’ikh Naqshband, p. 75. 
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Hadrat Sayyidunā Ahmad Kabīr 
Rifā‛ī rahimahullāh 


Name and lineage 


His name is Ahmad Kabīr, his kunnīyyat is Abul 
‛Abbās, his title is Muhīyy ad-Dīn, his father’s 
name is Sultān ‛Alī, whose kunnīyyat is Abul 
Husayn. 


He is a Husaynī1 by lineage, and a follower of the 
Shāfi‛ī madh-hab. He is known as Rifā‛ī because 
he is connected to a famous Arab tribe, the Banū 
Rifā‛ah. 


Birth 


He was born on 15 Rajab 512 A.H. in the Umm 
‛Ubaydah village of Hasan which lies between 
Wāsit and Basra. His father had left the Arab 
lands to settle down in Umm ‛Ubaydah. 


Prophetic glad tiding 


Even before Hadrat Ahmad Kabīr Rifā‛ī 
rahimahullāh was born, Rasūlullāh sallallāhu 
‛alayhi wa sallam had given the glad tidings of his 
birth to his maternal uncle, Hadrat Bāzā Shahb 
Mansūr Batā’ihī rahimahullāh, who himself was a 
great shaykh of his time. Forty days before his 
birth, Shaykh Mansūr rahimahullāh saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam in a 


                                       


1 A descendant of Hadrat Husayn radiyallāhu ‛anhu. 
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dream, who said to him: “O Mansūr! A boy 
will be born to your sister after forty days. You 
must name him Ahmad. He will be a chief among 
the Auliyā’ just as I am the chief among the 
Ambiyā’ [Prophets] ‛alayhimus salām. Once he 
reaches an age of understanding, you must send 
him to be educated under Shaykh ‛Alī Qārī 
Wāsitī. You must not be neglectful with regard to 
his training and tutoring.” 


Exactly forty days after this dream, he was born 
in Hasan, and remained there for seven years 
under the affectionate care of his parents. He was 
still in his seventh year when his father, Hadrat 
Sayyid ‛Alī rahimahullāh, went on a journey to 
Baghdad for some work, but passed away there. 


Education and training 


There appeared to be no one to educate and train 
him after the demise of his affectionate father. So 
his maternal uncle, Shaykh Mansūr Batā’ihī, 
called him together with his mother to live with 
him. As per the instruction of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, he turned his full 
attention to his nephew’s education and training. 
He had already memorized the Qur’ān while he 
was in Hasan under Shaykh ‛Abd as-Samī‛ al-
Harbūnī. A short time later, Shaykh Mansūr 
rahimahullāh – acting on the advice of Rasūlullāh 
sallallāhu ‛alayhi wa sallam – sent him to Wāsit 
to go and study under Shaykh ‛Alī Abul Fadl Qārī 
Wāsitī. The latter paid special attention to 
teaching and tutoring him. 
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Signs of capability, good fortune, abstinence 
and piety were seen in Hadrat Ahmad Kabīr Rifā‛ī 
rahimahullāh from a young age. His respected 
sister, Sayyidah Sālihah, who herself was an 
ardent worshipper, abstinent and pious woman 
says: “When Sayyid Ahmad was still a suckling 
child, he never drank milk during the days of 
Ramadān. Initially we thought that he does not 
want to drink the milk of a particular wet-nurse. 
Another wet-nurse was brought but he did not 
drink her milk as well. In this way, we tried 
several wet-nurses but he did not drink the milk 
of any of them. But he would drink after maghrib. 
When he grew older, he had no inclination 
whatsoever to playing and jumping around. This 
is why he was able to memorize the Qur’ān in a 
very short while. When he proceeded to Wāsit, he 
worked so hard and remained so focused on his 
studies that he completed all the sciences – viz. 
Hadīth, tafsīr, fiqh, ma‛ānī (rhetoric), mantiq 
(logic), falsafah (philosophy), etc. – by the age of 
twenty. His honourable teacher conferred him 
with a sanad (chain of transmission) and ijāzah 
(permission to narrate) Hadīth and other 
sciences.” 


In addition to Shaykh ‛Alī Wāsitī, he also used to 
attend the classes of Hadrat Shaykh Abū Bakr 
Wāsitī and Shaykh ‛Abd al-Malik al-Harbūnī – 
who were very famous among the ‛ulamā’, and 
around whom many people rallied because of 
their knowledge and acumen. 
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When Hadrat Sayyid Rifā‛ī Sāhib 
rahimahullāh completed his studies and received 
his sanad and permission from his teachers, he 
began teaching there. At the same time, he began 
acquiring spiritual sciences under his maternal 
uncle, Shaykh Mansūr Batā’ihī rahimahullāh. By 
Allāh’s grace and his natural affinity with this 
field [of internal purification], he progressed very 
swiftly in the internal sciences. 


On one hand, his acumen in the external sciences 
due to his Allāh-bestowed capabilities and 
intelligence caused him to become very famous, 
and many erudite ‛ulamā’ and scholars used to 
attend his classes. On the other hand, when he 
completed the high levels of sulūk, tarīqat and 
ma‛rifat, he became well-known for his 
abstinence, piety and righteousness among the 
masses and the elite. His maternal uncle called 
him to the khānqāh in Umm ‛Ubaydah, and 
conferred on him the garment of deputyship so 
that he may guide and steer the people, and 
benefit them with his internal and external 
knowledge. Consequently, people rushed to him 
in droves, and thousands of ‛ulamā’ and fakirs 
began staying in Khānqāh-e-Umm ‛Ubaydah for 
the acquisition of knowledge and internal 
purification. All the feeding arrangements for 
everyone who lived in the khānqāh were made by 
him so that the sālikīn and students may remain 
engaged in acquiring their objective with peace 
and ease. They must not worry about their 
livelihood which could cause them to become 
unmindful of the dhikr of Allāh ta‛ālā. 
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The condition of the khānqāh 


Some reliable and trustworthy ‛ulamā’ relate: 
“There were times when we saw about 10 000 
people in the khānqāh, who were all hosted by his 
alms-house.” ‛Allāmah Ibn Jauzī rahimahullāh 
says: “I presented myself before him on the 15th of 
Sha‛bān. I saw approximately 100 000 people 
assembled in Khānqāh-e-Umm ‛Ubayd. All the 
arrangements for their accommodation and 
feeding were done by Sayyid Sāhib rahimahullāh.” 


All his characteristics and habits were an 
example of the character and habits of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He was extremely 
humble, modest and unassuming. He himself 
used to say: “I studied and pondered over all the 
ways of sulūk and ma‛rifat, but I did not find any 
way better than humility and self-effacement. 
This is why I selected these qualities for my self.” 


He himself was very strict in emulating the 
Sunnah and emphasised it on his attendants as 
well. He constantly tried to wipe out the un-
Islamic practices which were initiated by 
materialistic and pseudo-Sufis. He abhorred such 
people. He liked simplicity in food and clothing. 
He disliked worldly formalities and possessions of 
luxury. Shame and modesty were the overriding 
qualities in his life. So much so that when his 
clothes became dirty, it was his blessed habit to 
descend into the river, wash and rub his clothes 
while he was still wearing them, and then stand 
in the sun to dry them. He would remain 
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standing in the sunlight for as long as his 
clothes were not dry. 


Khilāfat 
Initially, he was known more as an ‛ālim; and 
teaching and imparting knowledge was his main 
occupation. At the same time, he acquired 
tasawwuf and ma‛rifat from his maternal uncle, 
Shaykh Mansūr Batā’ihī rahimahullāh. He 
traversed the levels of sulūk in a short while and 
reached excellence in this regard. In 539 A.H. – 
one year before his demise – Shaykh Mansūr 
Batā’ihī rahimahullāh conferred khilāfat to him, 
made him wear the khirqah (a special cloth as a 
mark of khilāfat), and appointed him as his 
successor in the Khānqāh-e-Umm ‛Ubaydah. 
Shaykh Mansūr rahimahullāh instructed the 
mashā’ikh and sālikīn of Wāsit, Ardaq, Basra and 
other areas to refer to Hadrat Sayyid Ahmad Rifā‛ī 
in the future, to consider him to be their shaykh, 
and to take benefit from him. 


When Shaykh Mansūr rahimahullāh passed away 
in 540 A.H., Shaykh Ahmad Rifā‛ī rahimahullāh 
was 28 years old. Thereafter, his merits, virtues, 
piety and spirituality became very well-known 
and people from far and wide who were in search 
of guidance and rectitude presented themselves 
before him. They would join his circle, succeed in 
their quest, and go back. 
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Large number of khulafā’ 


‛Allāmah Shaykh Ibn Muhadh-dhab writes in his 
book, ‛Ajā’ib Wāsit, that by the end of his life, he 
had 80 100 khulafā’. There was no city in Iraq 
which did not have a few of his khulafā’. As for 
his murīds, there was no count of them. 


Al-Bunyān al-Mushayyad 
Although he was an expert in the science of the 
Sharī‛ah and the Tarīqah, and he was more of an 
academic; he did not pay any particular attention 
to writing. By and large, he used to conduct 
special assemblies (majalis) and deliver talks in 
the masājid. Or he would give words of advice to 
his khulafā’ in his daily conversations with them. 
His attendants used to pen these down after 
obtaining his permission or after he indicated to 
them to do this. In this way, there are a few books 
which are considered to be his written works, e.g. 
Majālis al-Ahmadīyyah, Kitāb al-Hikam, Āthār an-
Nāfi‛ah, al-Hikam as-Sāti‛ah, al-Burhān al-
Mu’ayyad. The last book – al-Burhān al-Mu’ayyad 
has been translated by Hakīm al-Ummat Hadrat 
Maulānā Ashraf ‛Alī Thānwī’s rahimahullāh 
nephew, Hadrat Maulānā Zafar Ahmad Sāhib 
Thānwī rahimahullāh. It is printed under the title, 
al-Bunyān al-Mushayyad. 


On studying this book, the reader will realize that 
it is a valuable treasure house of academic words 
of advice, facts on Sufism, and other sciences. 
The fact of the matter is that Shaykh Ahmad 
Rifā‛ī rahimahullāh combined the Sharī‛ah with 
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the Tarīqah. He did many strange things 
which manifested themselves as karāmāt 
(supernatural feats). His high rank and closeness 
to Allāh ta‛ālā can be gauged from this.1 


The testimony of ‛ulamā’ and people of insight 


‛Abd al-Qādir Jīlānī rahimahullāh said to his 
murīds with regard to Hadrat Rifā‛ī rahimahullāh: 


إن الله عبدا متمكنا في مقام عبديته يمحو اسم مريده من ديوان الأشقياء ويكتبه في 
  .ديوان السعداء


There is a servant of Allāh who is firmly 
established on the seat of ‛abdīyyat (absolute 
servitude). He removes the names of his murīds 
from the register of the wretched ones and 
includes them in the register of the fortunate ones. 


His contemporary shuyūkh loved him intensely 
and used to make mention of him in their 
assemblies. His contemporary, Shaykh ‛Abd as-
Samī‛ Hāshimī Wāsitī, says with regard to him: 


 كان السيد أحمد آية من آيات االله ومعجزة من معجرات رسول االله


Sayyid Ahmad was one of the signs of Allāh 
ta‛ālā, and one of the miracles of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


                                       


1 Al-Bunyān al-Mushayyad, p. 26. 
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Achievements in the field of rectification 


Through the chemical effect of his 
companionship, the fiery love in his heart, his 
steadfastness, and his burning nafs; he 
continued instilling the heat of īmān and love, 
sincerity, devotion to Allāh ta‛ālā, desire to follow 
the Sharī‛ah, and yearning for the Hereafter in his 
sincere and earnest murīds. He continued 
uprooting the evil atmosphere with full force 
through his determination, deep-seated 
knowledge, and the unseen help of Allāh ta‛ālā. 
He opened the doors of bay‛ah and repentance, 
and people from all over the world began coming 
to him to renew their faith and covenant with 
Allāh ta‛ālā; to abstain from unbelief, polytheism, 
flagrant sinning, immorality, oppression, tyranny, 
considering the lawful to be unlawful and vice 
versa, from introducing innovations in Islam and 
the Sharī‛ah, from falling headlong into the world, 
and from disregarding the Hereafter. 


Hadrat Rifā‛ī rahimahullāh continued his da‛wah 
and jihād for about half a century. He continued 
fighting against his surroundings which were 
filled with oppression, tyranny, serious Satanic 
whisperings and dangers, many deviations, acts 
of unbelief and baseless things. All this was a 
result of his sincerity, his abstinence, his concern 
for Allāh’s creation, and devoting himself for the 
sake of da‛wah and guidance. Consequently, his 
efforts were successful and bore fruits. The 
number of people who repented from ignorance 


https://nmusba.wordpress.com/







 232 


and sins increased day after day, and the 
lives of thousands of people changed completely. 


Excellent character 


Being the first to greet children 


It was his noble habit to be the first to greet those 
whom he met. He was excellent in his character. 
He was open hearted towards everyone. Despite 
his high rank, lofty position, and academic 
seniority, he used to stand with his juniors, and 
accord much respect to his seniors. He used to be 
the first to offer salām without any distinction. 
‛Allāmah Sha‛rānī rahimahullāh writes: 


  كان يبتدء بالسلام من لقيه


He was the first to offer salām to anyone whom he 
met. 


Silence and speaking less 


It was always the habit of Hadrat Sayyid Rifā‛ī 
rahimahullāh to only speak when necessary. He 
used to remain silent most of the time. When he 
spoke, it was the dhikr of Allāh ta‛ālā. When he 
was silent, he was deep in thought. When he 
looked at anything, he took admonition from it. 
‛Allāmah Sha‛rānī rahimahullāh writes: 


 كان لا يتكلم إلا يسيرا


He used to speak very little. 
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Hadrat Rifā‛ī rahimahullāh himself says: 


 أمرت بالسكوت


I have been ordered to remain silent. 


If he ever perceived that he spoke something 
unnecessary or more than necessary, he used to 
feel very bad about it. ‛Allāmah Sha‛rānī 
rahimahullāh relates an incident in this regard: 


ُمر يوما على صبيان يـتخاصمون، فخلص بينهم وقال لواحد منهم َّ ََ ًْ ن أنت، فقال مَ: ِ
 .الله خيراني يا ولدي، جزاك اَبتّوايش فضولك، فصار يرددها ويقول أد: له


One day he passed by a few children who were 
fighting with each other. So he sorted out the 
problem among them, and said to one of them: 
“Who are you?” The boy replied spontaneously: 
“Are you speaking unnecessarily!?” He repeated 
these words of the boy again and again, and used 
to say: “O my son! You have certainly taught me 
manners. May Allāh reward you well.”1 


Statements 


1. The poor are the noblest and most superior 
because they are the food of the Messengers, the 
sheet of the righteous, the crown of the pious, the 
booty of the ‛ārifīn, the wish of the murīds, the 


                                       


1 Shāh Sayyid Mustafā Rifā‛ī Nadwī: Tadhkirah Hadrat 
Rifā‛ī, p. 91. 
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pleasure of Allāh ta‛ālā, and the karāmat of 
the Auliyā’ of Allāh ta‛ālā. 


2. During my childhood, I used to constantly go 
to ‛Ārif Billāh ‛Abd al-Malik Kharnūtī. He said to 
me: “O Ahmad! Remember the advice which I give 
to you.” I said: “Very well.” He said: “The one who 
looks around here and there cannot reach Allāh 
ta‛ālā. The one who does not recognize any defect 
in him is really making himself a target for loss 
all the time.” When I left there, I repeated his 
advice for one full year. I then went back to him 
and said: “Give me some advice.” He said: 
“Ignorance is a terrible thing for people of 
intelligence. Similarly, doctors consider illness to 
be very bad, and friends consider aloofness [from 
them] and excesses [committed against them] to 
be terrible.” I then left and repeated his advice for 
one year. In short, I benefited tremendously from 
his words of advice. 


3. Affection to one’s brothers is from among the 
causes of closeness and proximity. 


4. When you come to me and do not find any food 
by me, you must request me for du‛ā because at 
such a time, I am on the uswah hasanah 
(beautiful example and way) of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


5. His attendant (khādim), Shaykh Ya‛qūb 
rahimahullāh relates: My master, Hadrat Ahmad 
rahimahullāh, looked at a date palm one day, and 
addressed me saying: “Look, it [the tree] raised its 
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head, so Allāh ta‛ālā loaded it with as much 
weight as it has. But if you look at the melon 
plant [which creeps on the ground], you will 
notice that because it decided to remain low, its 
weight has been placed on others [on the ground]. 
No matter how much weight is placed on it, it has 
no perception of it whatsoever.” 


6. Charity is superior to physical forms of worship 
and optional salāhs. 


7. If he saw any Sufi wearing a woollen jubbah (a 
long coat), he would say: “Brother! Look at whose 
garment you are wearing, and to whom you are 
linked. You have certainly worn the garment of 
Prophets and dressed yourself with the garment 
of the pious. And this is the appearance of the 
‛ārifīn. Now that you are wearing this, you must 
tread the path of the muqarrabīn (the close 
servants of Allāh ta‛ālā), or else you must remove 
it.” 


8. Travelling shreds the Dīn of a fakir (Sufi) to 
bits, and causes his heart to become filthy. 


Note: Travelling during the early stages of sulūk is 
extremely harmful. Consequently, Imām Ghazzālī 
rahimahullāh – in his Ihyā’ al-‛Ulūm - prohibits 
beginners from travelling. 


9. Two persons asked him for advice about 
getting married. So he said: “Rasūlullāh 
sallallāhu ‛alayhi wa sallam said that if a person 
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gets married for Allāh’s sake, He will suffice 
for him.” 


10. The person who does not derive benefit from 
my actions will not benefit from my words as well. 


11. The affair of the Hereafter is much more 
important and far more serious that what you can 
ever imagine. And it is too difficult for you to even 
imagine. 


12. When any of you learns something good, it is 
essential for him to teach it to others so that he 
may reap good results for himself. 


13. Our tarīqah is based on three things: (1) we 
do not beg, (2) if anyone begs, we do not refuse, 
(3) we do not hoard and accumulate. 


14. The prerequisite for a Sufi is not to look at the 
faults of others. 


15. If a person displays himself as a shaykh 
before you, you must become a student before 
him. If he extends his hand for you to kiss it, you 
must kiss his feet. If he wants to go ahead of you, 
let him go forward; and you must become the last 
strand of hair on the tail. This is because when 
[an animal] is struck, it is struck on the head first 
(so if you remain as a part of the tail, you will 
save yourself from the beating). 
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Note: Glory to Allāh! What a lesson of humility 
and remaining low! May Allāh ta‛ālā enable us to 
practise. 


16. He used to say to his righteous son: “If you do 
not practise according to my knowledge, I am 
neither your father, nor are you my son.” 


17. He used to make this du‛ā: “O Allāh! Through 
the blessings of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, make us from among those who spread 
out their soft cheeks at Your door out of extreme 
humility, who lowered their heads before You out 
of shame, and placed their foreheads in 
prostration before You.” 


18. If a mosquito had to sit on his body, he would 
neither chase it away nor allow anyone else to 
chase it. He would say: “Let it suck as much 
blood as Allāh has decreed for its sustenance.” 
Sometimes, a cat would sit on his sleeve, and the 
time of salāh would arrive. He would not wake the 
cat up. Instead, he would cut off his sleeve. After 
completing his salāh, he would return and sew 
the sleeve back onto his garment. 


19. A group of fakirs met him one day and began 
hurling abuses at him. They said: “O you Dajjāl! 
O you who makes the unlawful into lawful! O you 
who alters the Qur’ān! O you atheist! O you dog!” 


On hearing this, Sayyid Ahmad rahimahullāh 
uncovered his head, kissed the ground, and said: 
“O my masters! Pardon your slave.” He then 
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began kissing their hands and feet, and said: 
“Be happy with me. Your forbearance can pardon 
me.” When he did all this, they said: “We never 
saw a fakir like you. You are bearing whatever we 
said to you, and you are not getting angry!” 


He said to them: “My response is also through 
your blessings.” 


The shaykh then turned to his associates and 
said: “It was very good that we gave them comfort 
in this way from what was concealed in their 
hearts. They removed the burden from their 
hearts and cast it on me. The fact of the matter is 
that I was most eligible for all their abuses 
because had they spoken to someone else in this 
way, they may have not accepted it (this would 
have worsened the situation and caused many 
more problems).” 


20. The chest is only purified when it has no 
malice whatsoever in it – not towards one’s 
enemy, one’s friends, nor to any of Allāh’s 
creations. When a person reaches such a level, 
the wild animals in the jungles and the birds in 
the nests will have affinity with you.1 


21. The first step of those who turn towards Allāh 
ta‛ālā is zuhd, i.e. disinclination from the world, 
and yearning for the Hereafter. Taqwā is its 


                                       


1 Tabaqāt, vol. 1, p. 142. 
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foundation, and knowledge and wisdom is its 
peak. 


22. Save your beliefs from accepting the 
mutashābihāt (allegorical) on their external 
meaning irrespective of whether this is with 
regard to the Qur’ān or the Hadīth. Acting on the 
external meanings of the mutashābihāt is the root 
of unbelief (kufr). 


23. Imām Shāfi‛ī rahimahullāh defined the 
essence of tauhīd as follows: A person is trying to 
recognize who his creator is. (1) If his recognition 
stops at something which his mind can reach, 
then such a person is a mushabbih. (2) If he 
reaches an absolute void and is satisfied with it, 
he is a mu‛attil. (3) If his heart is satisfied with 
something which is present, and the heart 
testifies that it is unable to recognize it, then 
such a person is a muwahhid (one who has 
tauhīd). 


Note: Glory to Allāh! Look at how well he 
explained beliefs. They ought to be engraved on 
our hearts. 


24. Servitude in its entirety means that a person 
must recognize the position of ‛abdīyyat 
(servitude). Dīn means we must practise on the 
injunctions, and abstain from the prohibitions. 
And we must be submissive to both. 


25. It is wājib to restrain the tongue from 
speaking about the differences and disputes 
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which took place among the Sahābah 
radiyallāhu ‛anhum. Instead, we should speak 
about their merits and excellent qualities. Have 
love for the Sahābah radiyallāhu ‛anhum and 
derive blessings from speaking about them. 


26. Leave aside all your claims and support the 
group of auliyā’. Do not defend the pious 
personalities by trying to show that one is 
superior to the other because this is a subtle 
claim from you of being better than the auliyā’. If 
you considered yourself to be lower than them, 
you would not have passed judgement on who is 
better and who enjoys a higher rank. Only a 
person who is of a higher rank can pass 
judgement between two people. 


Note: Glory to Allāh! What an excellent piece of 
advice. People generally commit this mistake. 


27. Together with internal [spiritual] etiquette, the 
Sufis are very particular about external etiquette. 
They say: The internal etiquette can be gauged 
from the external etiquette. 


28. Remain firm on Islam right until the very end. 
Do not worry about whether you have acquired 
any rank or not. This is because Islam is the 
greatest bounty and treasure. It is the only way of 
reaching Allāh ta‛ālā. 


29. Although the Sufis speak about Allāh’s 
favours and bounties, they do it within the 
boundaries of the Sharī‛ah. This is because every 
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word and every action has the rights of Allāh 
ta‛ālā attached to it. 


Note: Glory to Allāh! What excellent advice. 


30. An intelligent person neither takes a 
complaint to a judge nor to a king. An intelligent 
person does everything for Allāh ta‛ālā. When he 
faces a problem, he turns to Allāh ta‛ālā and asks 
Him for help. 


31. Hold on firmly to proper etiquette. Etiquette 
with Allāh ta‛ālā means you must never be 
unmindful of Him because He alone is the door to 
acquiring etiquette. Hadrat Sa‛īd bin Musayyib 
radiyallāhu ‛anhu says: “The person who does not 
know what rights Allāh ta‛ālā has over him is 
extremely far from etiquette.” 


Etiquette with those who are elder than you 
means you must serve them. Etiquette with those 
who are equal to you means you must give 
preference to them over your self, and you must 
worry about their well-being. Etiquette with your 
juniors means you must show kindness to them 
and tutor them. When you are in the company of 
an ‛ārif billāh (one who has truly recognized Allāh 
ta‛ālā), you must be in full agreement with him. 
Do not say anything against him. Be concerned 
about the well-being of the creation. Live against 
the demands of your nafs. Treat Satan as an 
enemy, and show your enmity for him. 
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Note: Māshā Allāh! A very good explanation of 
etiquette. It is necessary for us to bear this in 
mind. 


32. Rejecting the bounties of Allāh ta‛ālā causes 
the snatching away of bounties. It is therefore 
essential to acknowledge Allāh’s bounties. 
Gratitude means that the heart must remain firm 
on the path of etiquette with the Benefactor [Allāh 
ta‛ālā]. Gratitude means the servant must have 
full fear of Allāh ta‛ālā. Gratitude means 
abstaining from whatever displeases the 
Benefactor. Gratitude means we must look [have 
trust in] at the Benefactor and not at the bounty. 


33. True slavery is when a slave hands himself 
over to his master. When he takes any revenge for 
his nafs, he falls into problems. But when he 
hands over his matter to Allāh ta‛ālā, He Himself 
helps him. He no longer needs the help of anyone 
else. 


34. Wilāyat (close friendship with Allāh ta‛ālā) is 
acquired through tauhīd and devotion. The way of 
realizing this is to hold on to the muwahhidīn 
(those who believe in tauhīd) and the mukhlisīn 
(those who are devoted to Allāh ta‛ālā) who 
acquired this treasure from someone else. 


35. Do not separate the internal from the external 
because this is deviation and an innovation. Do 
not be unconcerned about the rights of the 
‛ulamā’ and jurists (fuqahā’) because this smacks 
of ignorance and foolishness. 
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36. O ‛ulamā’! Do not be those who accept the 
sweetness of knowledge but discard the bitterness 
of practising on it. Its sweetness without its 
bitterness is of no benefit. Bearing its bitterness 
results in eternal sweetness, viz. the comforts of 
Paradise which will never come to an end. 


37. O Sufis! I advise you to remain in the 
company of the Ahlullāh after having acquired 
knowledge of the compulsory and obligatory 
duties of Dīn. Their companionship is a very 
effective remedy through which all the ailments of 
the heart are removed. It involves leaving aside 
truthfulness and purity, inclination and loyalty, 
this world and the Hereafter, and remaining 
devoted to Allāh ta‛ālā alone. 


38. Interact with people with good character and 
mannerisms because good character is superior 
to all beneficial deeds. There is a famous saying: 


َإذا لم تسع النَّاس بمالك، فسع النَّاس بخلقك َ َِ ُُِ ِ َ َ َ َِ َِ ِ َ َْ َ ِ  


If you cannot provide comfort to people with your 
wealth, provide it to them with good character. 


39. Do you not see how when an infant comes 
into this world, it comes with its hands closed out 
of greed. And when it departs from this world, it 
departs with its hands open. It is as if he is 
saying to us: “I am now leaving empty handed 
from the temporary things which I desired [while 
in this world].” Death is sufficient as an 
admonishment. 
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40. A messenger of my Allāh promised me 
thus: Those who love me, my murīds, my 
children, and those who guide and steer those 
who are associated to my khulafā’ – whether they 
are in the East or West, whether they are present 
now and those to come until the day of 
Resurrection – of a spiritual promise until the end 
of all plans and means. And Allāh ta‛ālā does not 
go back on His promise. 


Note: Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh had special love 
and attachment for Sayyidunā Rifā‛ī 
rahimahullāh. He used to constantly read to us 
his statements and words of guidance from al-
Bunyān al-Mushayyad. Consequently, we – who 
are associated to Hadrat Muslihul Ummat 
rahimahullāh – also have special love and 
attachment for Sayyidunā Rifā‛ī rahimahullāh. 
May Allāh ta‛ālā accept this from us, and may He 
honour us with His blessing and grace. Āmīn. 


41. Constantly keep away from bid‛ah. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said that the one 
who innovates new things in this religion is 
rejected. You should rather have taqwā with Allāh 
ta‛ālā, honesty and good character with the 
creation, and oppose the demands of your self. Do 
not go beyond the limits of the Sharī‛ah.1 


                                       


1 Al-Bunyān al-Mushayyad, p. 16. 
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42. A person who rejects an authentic (sahīh) 
Hadīth of Rasūlullāh sallallāhu ‛alayhi wa sallam 
is like one who rejects the Qur’ān.1 


43. O sālik! Stay away from looking at your self. 
Stay away from arrogance. Keep aloof from pride. 
These are all causes of destruction. A person who 
considers himself to be superior and others to be 
inferior cannot enter the close proximity of Allāh 
ta‛ālā.2 


44. The one who finds Allāh ta‛ālā has found 
everything. The one who loses Allāh ta‛ālā has 
lost everything. 


45. Endeavour to get close to the auliyā’ of Allāh 
ta‛ālā. The person who befriends a walī of Allāh 
ta‛ālā has actually befriended Allāh ta‛ālā. In the 
same way, the one who is antagonistic towards 
the auliyā’ is antagonistic towards Allāh ta‛ālā.3 


46. The person who remains firm on his 
resolution will reach his goal and become beloved. 
The person who remains firm in his quest will 
become one who is himself sought. The one who 
remains lying at the entrance will reach inside 


                                       


1 Al-Bunyān al-Mushayyad, p. 18. 
2 Al-Bunyān al-Mushayyad, p. 24. 
3 Al-Bunyān al-Mushayyad, p. 24. 
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one day. Once he goes inside, he would have 
reached Allāh ta‛ālā.1 


47. There are some fuqahā’ (jurists) among you 
and some ‛ulamā’ as well. You deliver lectures, 
conduct lessons, explain the injunctions of the 
Sharī‛ah, and teach the rules and regulations to 
people. Beware! Do not become like a sieve which 
allows the flour to go through but keeps the straw 
and dirt for its self. In the same way, you speak 
words of wisdom, while you are empty of wisdom 
in your hearts. 


48. When Allāh ta‛ālā loves a servant, He places 
love for him in the hearts of all the creation. He 
makes his hand accustomed to generosity, 
creates high courage in his self, and gives him the 
ability to look at his own faults. He eventually 
considers himself to be below everyone, and does 
not consider himself to be worthy in the least. 


The merit of submission 


He said: O friends! I exhausted my entire life and 
did not leave any path which I did not tread 
without having found the correct path by virtue of 
a correct intention and striving. However I did not 
come across any path which is as short, bright 
and more beloved than the path of practising on 
the Sunnah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, treading the ways of those who were 


                                       


1 Al-Bunyān al-Mushayyad, p. 31. 
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humble and unassuming, and those who 
made themselves completely needy. Hadrat Abū 
Bakr Siddīq radiyallāhu ‛anhu used to say: “All 
thanks are due to Allāh ta‛ālā who made 
submission and servitude the only way of 
reaching Him.” 


O people! Do not trample on the rights of the 
‛ulamā’. You must have good thoughts about 
them. 


You must remove your gaze from even the 
reputation of people. Stay away from evil deeds, 
because as you sow, so shall you reap. If you 
have one eye [with which you are looking at 
people’s faults], they are looking with many eyes. 
Those who are of authority over you will be 
exactly as you are. Restrain your tongue from 
speaking bad of people because if you have one 
tongue, they have many tongues [with which they 
can speak ill of you].1 


My dear friends! You may be proud over your 
fathers (by thinking that they are senior scholars 
and Sufis). [Remember], the majority of the 
children of Hadrat Ādam ‛alayhis salām – the first 
Prophet – and many children of the other 
Prophets ‛alayhimus salām had become 
unbelievers (being the children of Prophets was 
not a source of pride for them). If you father’s 


                                       


1 Al-Bunyān al-Mushayyad, p. 95. 
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were worthy, you will not necessarily be 
worthy as well.1 


Note: There are many other statements of his. We 
cannot quote them all. It would be best to read 
the original book with full sincerity. Inshā Allāh, 
you will benefit from it. Inspiration is from Allāh 
ta‛ālā alone. 


Demise 


He lived until the age of 66 and passed away in 
578 A.H. May Allāh ta‛ālā shower His mercy on 
him.2 


                                       


1 Al-Bunyān al-Mushayyad, p. 113. 
2 Al-Bunyān al-Mushayyad, p. 27. 
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Hadrat Shaykh Abū Muhammad al-
Qāsim ibn ‛Abdillāh al-Basrī 
rahimahullāh 


Name and lineage 


His name is Qāsim, his kunnīyyat is Abū 
Muhammad, and his father’s name is ‛Abdullāh. 


He used to issue fatāwā on the madh-hab of 
Imām Mālik rahimahullāh, and he used to speak 
on ‛ilm ash-Sharī‛ah (the science of the Sharī‛ah) 
and ‛ilm al-haqīqah (the science of Sufism). 


He was from among the select Sufis of Iraq. He is 
a senior personality from among the ‛ārifīn and 
those who are close to Allāh ta‛ālā. He had many 
unique qualities, and extraordinary feats. 


When he used to leave his place of privacy and 
walk pass any dry tree, it would become green 
and lush. Similarly, when he walked pass any 
sick person, he would recover completely from his 
illness. 


He settled down in Basra. 


Statements 


1. The souls of the people of wajd (ecstasy) are 
like subtle perfumes. Their statements revive 
dead hearts, and increase the intellect. 
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2. The experiencing of the presence of Allāh 
ta‛ālā is the fruit of aurād (different forms of 
private worship). 


3. When the beauty of Allāh ta‛ālā is displayed 
before a person, his heart becomes intoxicated, 
his soul gushes forth, and internal secrets come 
into the open. 


Demise 


He passed away in Basra some time before 580 
A.H.1 


                                       


1 Tabaqāt Kubrā, vol. 1, p. 150. 
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Hadrat Shaykh Hāyāt ibn Qays al-
Harrānī rahimahullāh 


Name and lineage 


His name is Hāyāt, and his father’s name is Qays. 


Merits 


He was the shaykh al-mashā’ikh of his time. He 
was an ascetic, worshipper, and shaykh of 
Harrān. He experienced unique conditions, 
performed karāmāt, and was a man of lofty ranks. 
Sincerity and chastity were deeply embedded in 
him. The rulers and people of authority used to 
go to visit him, and derive blessings from meeting 
him. He was liked by all – the masses and the 
elite – in his hometown. 


Sultāns visit him 


Sultān Nūr ad-Dīn visited him one day, expressed 
his firm resolution of waging jihād against the 
British, and requested for his du‛ās. So he made 
du‛ā for him. On another occasion, Sultān Salāh 
ad-Dīn [Ayyūbī] visited him and requested for his 
du‛ās. The shaykh advised him not to advance 
towards Mosul but he did not pay heed to this 
advice. He proceeded towards Mosul but was not 
successful there. 


It is said that he was always in lively spirits, soft-
natured, merciful, generous and very honourable. 
He used to spend the nights in worship. After he 
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departed from this world, no personality like 
him was born in Harrān.1 


High rank 


He is one of the four personalities regarding 
whom Shaykh Abul Hasan Qurayshī said: I saw 
four auliyā’ who were able to influence people 
from their graves just as they could when they 
were alive. They are: 


1. Hadrat Ma‛rūf Karkhī rahimahullāh. 


2. Shaykh ‛Abd al-Qādir Jīlānī rahimahullāh. 


3. Shaykh ‛Aqīl Manjabī rahimahullāh. 


4. Shaykh Hayāt ibn Qays Harrāni 
rahimahullāh. 


A pious personality relates an incident. He says: I 
boarded a ship in Yemen. When we reached the 
Indian Ocean, the winds began blowing against 
us and the ship was destroyed. I took support 
from a length of wood, and the waves cast me 
onto an island. I was at a loss and worried, when 
suddenly I saw a musjid at a distance. When I 
reached it, I met four people there. I offered salām 
to them and they replied. They then asked me 
about myself, and I related my story to them. 
They were righteous servants of Allāh ta‛ālā, so 
through their good attention and internal merits, 
                                       


1 Siyar A‛lām an-Nubalā’, vol. 21, p. 181. 
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I witnessed some great things. When night 
fell, Shaykh Harrān arrived, and these four 
personalities extended a very warm welcome to 
him. They then performed the ‛ishā salāh with 
Shaykh Harrān as their imām. I also joined them 
in the salāh. They remained in salāh until the 
break of dawn. He then made du‛ā and continued 
crying for quite some time. I witnessed the divine 
light (nūr) of Allāh ta‛ālā descending. The entire 
musjid became illuminated as if it was the full 
moon. The shaykh then stepped out of the 
musjid. The others asked me to go with him. So I 
went with him. I saw the ground, jungles, ocean, 
and mountains moving behind him as he was 
stepping forward. As he was moving forward, he 
was saying: 


ََيا رب الحيوة، كن لحيوة ْ ََ َِ ُ ِ ْ َّ َ  


O Lord of Hayāt! You become Hayāt’s. 


We reached Harrān in a short while when the fajr 
salāh was not completed as yet. 


Note: Some personalities wrote this du‛ā and sent 
it to me: 


َاللهم كن لنا واجعلنا لك َ ََ ََْ ُْ َ ْ ُ َّ ََّ 


O Allāh! You become ours, and make us Yours. 
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Statements 


1. The person who would like to find the fear of 
Allāh ta‛ālā in his heart and witness conditions 
like those of the siddīqīn must eat what is halāl, 
and be strict in fulfilling the compulsory duties 
(fard) and Sunnah. Any person who was deprived 
of reaching Allāh ta‛ālā and witnessing His 
grandeur was deprived for two reasons: (1) eating 
harām, (2) causing harm to Allāh’s creations. 


Note: May Allāh ta‛ālā enable us to abstain from 
eating harām and from causing harm to His 
creations. Āmīn. 


2. Remain in the company of the dhākirīn (those 
engaged in Allāh’ remembrance) in order to create 
softness in your heart. And strive continuously to 
acquire nūr (light) in your heart. 


3. One of the signs of a genuine murīd is that he 
does not tire of Allāh’s remembrance, is not 
lethargic in carrying out His dues, and holds 
firmly to the fard and the Sunnah. Sunnah 
means abandoning the world, and fard means 
remaining in the companionship of Allāh ta‛ālā. 


Demise 


He passed away in 581 A.H./1185 C.E. May Allāh 
ta‛ālā shower His mercy on him.1 


                                       


1 Tabaqāt, vol. 1, p. 154. 
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Hadrat Imām Abū Bakr al-Kāsānī 
rahimahullāh 


Name and lineage 


His name is Abū Bakr, his father’s name is 
Mas‛ūd, and his grandfather’s name is Kāsānī 
‛Alā’ ad-Dīn Malik al-‛Ulamā’. He was born in 
Turkistān, near Nahr Sīmūn and Shāmish. 


He came to Nūr ad-Dīn Shahīd as an envoy on 
behalf of the King of Rome. He [Nūr ad-Dīn 
Shahīd] removed Radī as-Sarakhsī Muhammad 
ibn Muhammad (the author of al-Muhīt) from his 
post of teaching in Halāwīyyah, and handed over 
this responsibility to Imām Kāsānī. 


Once he started his teaching responsibilities in 
Halāwīyyah, he gained very quick recognition 
from the jurists. His acceptance had reached 
such a level that even when he was not present in 
his place [where he conducted his lessons], 
‛ulamā’ and jurists would assemble there, lay 
down a carpet, and seat themselves. 


Travels 


‛Allāmah Qāsim ibn Qatlūbghā writes: I heard 
Qādī ‛Askar saying: When the shaykh came to 
Damascus, the jurists assembled around him and 
discussed many issues and rulings with him. He 
provided them with satisfactory answers. 
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Acquisition of knowledge 


He studied under ‛Alā’ ad-Dīn Muhammad as-
Samarqandī who is the author of Tuhfah. He got 
his daughter, Fātimah, married to Imām Kāsānī 
and stipulated the book, Badā’i‛ as-Sanā’i‛ as the 
mahr (dowry). 


We could not find any information about his 
students. This is most surprising because he was 
an erudite scholar and prolific writer. 


Demise 


We could not find the year of his birth. Ibn ‛Adīm 
says with regard to his demise: I heard Diyā’ ad-
Dīn ibn Muhammad Khamīs Hanafī saying: “I was 
present at the time of the death of Kāsānī. I began 
reading Sūrah Ibrāhīm. When I read the verse: 


ِيـثبت االله الذين امنـوا بالقول الثَّابت في الحيوة َ َ ُْ ِْ َِّ ِ ِِ ْ َْ ُ ََ ْ ِ ُ ُ َِ الدنـيا وفي الآِّ َْ َِخرةُّ ِ 


Allāh strengthens the believers with the firm word 
in the life of this world and in the Hereafter.1 


His soul had departed after the words “in the 
Hereafter”. 


He was buried next to his wife in Halab at a place 
called Maqām-e-Ibrāhīm Khalīl. He passed away 
in 587 A.H. May Allāh ta‛ālā shower His mercy on 
him. His grave in Halab is well-known as “the 
                                       


1 Sūrah Ibrāhīm, 14: 27. 
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graves of the husband and wife”. May Allāh 
ta‛ālā illuminate his resting place.1 


                                       


1 Al-Fawā’id al-Bahīyyah fī Tarājim al-Hanafīyyah, p. 46. 
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Mujāhid-e-Millat Hadrat Sultān Salāh 
ad-Dīn Ayyūbī rahimahullāh 


Name and lineage 


His name is Salāh ad-Dīn, and his father’s name 
is Ayyūb Najm ad-Dīn. He is attributed to his 
father and known as Ayyūbī. 


His parents and family were residents of eastern 
Azerbaijan. He was from the Hadhānīyyah tribe 
which was a large tribe of the Kurds. His 
grandfather moved to Baghdad and settled down 
in Tikrīt. This nation is still found in Iraq, Shām, 
Turkey and Iran. 


Birth 


He was born in Tikrīt in 532 A.H./1183 C.E. 


Salāh ad-Dīn Ayyūbī was a miracle on his own of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, and a 
clear proof of the genuineness and eternity of 
Islam. 


He grew up as an average Kurd. Before his victory 
in Egypt and fighting against the Crusaders, no 
one would have ever thought this Kurdish 
youngster would one day recapture Bayt al-
Maqdis, and prove himself as a protector of Islam. 
The good fortune which was decreed for him is 
normally a source of pride for noblemen and 
righteous ones of very high lineage. He was 
destined to make such a grand contribution to 
history which would bring delight to the heart. 
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Lane-Poole writes: 


“As the favoured governor’s son, he 
naturally enjoyed a privileged position, 
but, far from exhibiting any symptoms 
of future greatness, he was evidently a 
shining example of that tranquil virtue 
which shuns ‘the last infirmity of the 
noble minds’.”1 


But when Allāh ta‛ālā willed for him to do 
something, He provided divine means for him. His 
master, Nūr ad-Dīn insisted on him and 
instructed him to go to Egypt. Qādī Bahā’ ad-Dīn 
ibn Shaddād, his special confidant and 
councillor, writes: “The Sultān personally related 
to me: I came to Egypt under a lot of pressure, it 
was most certainly against my will. My condition 
was exactly as described in the Qur’ān: ‘Perhaps 
you dislike something while it is good for you.’”2 


A change in his life 


When Salāh ad-Dīn reached Egypt, the field was 
cleared for him, and the reigns of government 
came into his hands. When this happened, his life 
changed completely. He was convinced that Allāh 
ta‛ālā has destined for him to carry out a very 
important task which had nothing to do with the 
luxuries and comforts of this world. 


                                       


1 Saladin, p. 72. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 262 
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Qādī Bahā’ ad-Dīn ibn Shaddād writes: 


“When the reigns of government in 
Egypt came into his hands, the world 
became insignificant in his eyes. The 
quality of gratitude became firmly 
embedded in his heart. He repented 
from consuming alcohol, he turned 
away from luxuries and amusements, 
and chose to live a simple life of 
solitude. He progressed in this regard 
day after day.”1 


Love for jihād 


The Sultān had a love for jihād. Jihād was his 
greatest act of worship, the greatest joy of his life, 
and the food for his soul. 


Qādī Ibn Shaddād writes: 


“The love for jihād had penetrated his 
blood, and engulfed his heart and mind. 
It was his topic of conversation, he 
continued preparing the weapons and 
means for it, pondered and thought 
about the means of it, constantly 
searched for people for it, he would turn 
his attention to those who spoke about 
it and encouraged towards it, he bid 
farewell to his children, family 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 263. 
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members, homeland and all his 
possessions for the sake of jihād, was 
prepared to stay away from them all and 
be satisfied with life in a tent which was 
easily blown by the winds. If anyone 
wanted to get close to him, all he had to 
do was speak about jihād and 
encourage towards it (and the person’s 
status would increase in his eyes). We 
can say on oath that after he 
commenced his jihād, he did not spend 
a single penny for anything apart from 
jihād, and supporting the mujāhidīn.”1 


The Sultān’s intense preoccupation with jihād 
and strong attachment to it is described by Ibn 
Shaddād as follows: 


“When he was on the battlefield, the 
Sultān was like a grief-stricken mother 
who had lost her only child. He would 
gallop on his horse from one line to 
another, turn around, face the people 
and encourage them towards jihād. He 
would go through the entire army and 
announce: ‘Yā lil Islam’ (help Islam). 
Tears would flow down from his eyes.”2 


                                       


1 An-Nawādir as-Sultānīyyah, p. 16. 
2 An-Nawādir as-Sultānīyyah, p. 155. 
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His condition in the battle of ‛Ukkā was as 
follows: 


“The Sultān did not eat a single grain 
for the entire day. He merely had a 
certain drink under the advice of the 
physician. The royal physician related to 
me that on one occasion, he only ate a 
few morsels of food from Friday to 
Sunday. His attention was directed at 
nothing except the battle field.”1 


The decisive battle of Hittīn 


After many battles and confrontations, there 
came a battle which holds a decisive position in 
history. It put an end to Christian rule over 
Palestine, and changed the fortunes of the 
Crusaders. This was the battle of Hittīn which 
took place on a Saturday, the 24th of Rabī‛ al-
Ākhir 583 A.H./1187 C.E., in which the Muslims 
had a convincing victory. 


Lane-Poole describes this battle as follows: 


“The flower of chivalry was taken. The 
king and his brother, Reginald of 
Chatillon, Joscelin of Courtenay, 
Humphrey of Toron, the Masters of the 
Temple and Hospital, and many other 
nobles were among the prisoners…The 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 264. 
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rest of the chivalry of Palestine was 
under Moslem warders. On the rank 
and file, all who were alive were made 
prisoners. A single Saracen was seen 
dragging some thirty Christians he had 
himself taken, tied together with a tent-
rope. The dead lay in heaps, like stones 
upon stones, among broken crosses, 
severed hands and feet, whilst 
mutilated heads strewed the ground like 
a plentiful crop of melons.”1 


“The field long bore the marks of the 
bloody fight where 30 000 Christians 
were said to have fallen. A year 
afterwards the heaps of bleaching bones 
could be seen from afar, and the hills 
and valleys were strewn with the relics 
of the horrid orgies of wild beasts.”2 


The religious sentiments of the Sultān 


Together with this victory, the following incident 
will be remembered wherein the Sultān’s religious 
sentiment and powerful īmān can be gauged. Let’s 
here it from an English historian: 


“Saladin camped on the field of battle. 
When his tent was pitched, he ordered 
the prisoners to be brought before him. 


                                       


1 Saladin, p. 214. 
2 Saladin, p. 215. 
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The King of Jerusalem and Reginald of 
Chatillon he received in his tent; he 
seated the King near himself, and seeing 
his thirst, he gave him a cup of water 
iced in snow. Guy drank and passed the 
cup to the lord of Karak: but Saladin 
was visibly annoyed. ‘Tell the king,’ he 
said to the interpreter, ‘that it was he, 
not I, that gave that man drink.’ The 
protection of ‘bread and salt’ was not to 
baulk his vengeance. Then he rose and 
confronted Reginald, who was still 
standing: ‘Twice have I sworn to kill 
him; once when he sought to invade the 
holy cities, and again when he took the 
caravan by treachery.1 Lo! I will avenge 
Mohammed upon thee!’ And he drew his 
sword and cut him down with his own 
hand, and he had sworn. The guard 
finished it and dragged the body out of 
the tent; and God sped his soul to Hell. 


“The King, trembling at the sight, 
believed his own turn was now coming, 
but Saladin reassured him: ‘It is not the 


                                       


1 Qādī Ibn Shaddād adds that when a caravan of helpless 
hujjāj (pilgrims) was attacked by Reginald, and they 
implored him for mercy, he replied in his arrogance: “Ask 
your Muhammad [Rasūlullāh sallallāhu ‛alayhi wa sallam] 
to come to your rescue.” When this statement was conveyed 
to Salāh ad-Dīn, he took a vow: “If I get hold of this 
arrogant [Reginald], I will kill him with my own hands.” 
(Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 266) 
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custom of kings to slay kings; but that 
man had transgressed all bounds, so 
what happened, happened.’”1 


Ibn Shaddād writes that the Sultān summoned 
for Reginald and said: 


  ها أنا انتصر لمحمد عليه الصلوة والسلام


Here I am, exacting revenge on behalf of 
Muhammad sallallāhu ‛alayhi wa sallam. 


Ibn Shaddād adds that the Sultān also invited 
him to embrace Islam but he refused.2 


Conquest of Jerusalem 


After the victory at Hittīn, the Sultān very quickly 
realized his ardent wish and desire of conquering 
Bayt al-Maqdis. Qādī Ibn Shaddād writes in this 
regard: 


“The Sultān was so concerned about 
Bayt al-Maqdis and it weighed so 
heavily on his heart that even a 
mountain could not bear this weight.” 


The Sultān entered Bayt al-Maqdis on 27 Rajab 
583 A.H./1187 C.E. and this first qiblah of the 
Muslims where Rasūlullāh sallallāhu ‛alayhi wa 


                                       


1 Saladin, pp. 214-215. 
2 An-Nawādir as-Sultānīyyah, p. 64. 
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sallam led the Prophets ‛alayhimus salām in 
salāh on the night of mi‛rāj came back under the 
control of the Muslims after 90 years. Qādī Ibn 
Shaddād writes: 


“This was a grand victory. A large 
number of ‛ulamā’, artisans, and people 
of tasawwuf had rallied on this blessed 
occasion. This is because when the 
people heard of the Sultān’s victories 
along the coastal region and his 
intention to enter Bayt al-Maqdis, the 
‛ulamā’ of Egypt and Shām headed 
towards Bayt al-Maqdis. No dignitary 
and noteworthy person lagged behind. 
The sounds of du‛ā, lā ilāha illallāh, 
Allāhu akbar were reverberating from all 
sides. The jumu‛ah salāh was performed 
in Bayt al-Maqdis after 90 years. The 
cross which had been placed on the 
Dome of the Rock was brought down. It 
was a unique scene – the victory of 
Islam and the help of Allāh ta‛ālā were 
visibly seen.” 


Nūr ad-Dīn Zangī rahimahullāh had paid a lot of 
attention and spent a lot of time in having a 
pulpit constructed for Bayt al-Maqdis with the 
intention that when it comes back into the hands 
of the Muslims, the pulpit will be placed in it. 
Salāh ad-Dīn asked for the pulpit to be brought 
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from Aleppo (Halab) and placed it in Musjid 
al-Aqsā.1 


A display of Islamic character 


The open-heartedness, magnanimity and Islamic 
character which was displayed by Salāh ad-Dīn 
on that day can be gauged from the words of a 
Christian historian. Lane-Poole writes: 


“Never did Saladin show himself greater 
than during this memorable surrender. 
His guards, commanded by responsible 
emirs, kept order in every street, and 
prevented violence and insult, insomuch 
that no ill-usage of the Christians was 
ever heard of. Every exit was in his 
hands, and a trustee Lord was set over 
David’s gate to receive the ransoms as 
each citizen came forth.” 


After describing how al-Malik al-‛Ādil, the brother 
of the Sultān, the Patriach and Balian of Ibelin, 
were each allowed to set free a thousand slaves, 
Lane-Poole writes: 


“Then said Saladin to his officers: ‘My 
brother has made his alms, and the 
Patriach and Balian have made theirs; 
now I would fain make mine.’ And he 
ordered his Guards to proclaim 


                                       


1 Tārīkh Abil Fidā’ Ismā‛īl, vol. 3, p. 77 – as quoted in Tārīkh 
Da‛wat wa ‛Azīmat, vol. 1, p. 267. 
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throughout the streets of Jerusalem that 
all the old people who could not pay 
were free to go forth. And they came 
forth from the postern of St. Lazarus, 
and their going lasted from the rising of 
the sun until night fell. Such was the 
charity which Saladin did, of poor 
people without number.”1 


Thus did the Saracens show mercy to 
the fallen city. One recalls the savage 
conquest by the first Crusaders in 1099, 
when Godfrey and Tancred rode 
through streets choked with the dead 
and dying, when defenceless Moslems 
were tortured, burnt, and shot down in 
cold blood on the towers and roof of the 
Temple, when the blood of wanton 
massacre defiled the honour of 
Christendom and stained the scene 
where once the gospel of love and mercy 
had been preached. ‘Blessed are the 
merciful, for they shall obtain mercy’ 
was a forgotten beatitude when the 
Christians made shambles of the Holy 
City. Fortunate were the merciless, for 
they obtained mercy at the hands of the 
Moslem Sultan. 


“The greatest attribute of 
heaven is Mercy; 


                                       


1 Saladin, p. 232. 
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And ‘t is the crown of justice, and the 
glory. 
Where it may kill with right, to 
save with pity. 


“If the taking of Jerusalem were the only 
fact known about Saladin, it were 
enough to prove him the most 
chivalrous and great-hearted conqueror 
of his own, and perhaps of any, age.”1 


The Crusaders return 


After the conquest of Bayt al-Maqdis and the 
terrible defeat which the Crusaders suffered at 
Hittīn, the fires of rage and anger flared up all 
over Europe, and the whole of Europe fell upon 
the small land of Shām (Syria, Palestine). Almost 
all the famous commanders, sovereigns and 
generals joined in. Frederick Barbarossa, the 
Emperor of Germany, Richard Coer de Lion, King 
of England, Philip Augustus, King of France, 
Leopold of Austria, the Duke of Burgundy, the 
Count of Flanders with his dukes and knights all 
advanced. Sultān Salāh ad-Dīn was one man to 
fight against them all. He had a few relatives and 
friends who were defending the Islamic world. 


Peace and the completion of the Sultān’s duty 


After five years of continuous fighting and blood 
shedding, the two parties met at Ramlah in 1192 
                                       


1 Saladin, pp. 233-234. 
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C.E. and made peace. Bayt al-Maqdis and the 
cities and forts which were conquered by the 
Muslims remained under their control. The small 
principality of Acre was under Christian rule, 
while the entire country was under Sultān Salāh 
ad-Dīn. The service which he had taken upon 
himself – in fact, the task which Allāh ta‛ālā had 
appointed him for – was now completed. 
Christian historians also make mention of his 
successes, and the inglorious end of the Crusade 
wars.1 


The excellent qualities of the Sultān 


In addition to different acts of worship and 
virtuous deeds, he possessed the juristical 
qualities of justice, pardon, forbearance, 
generosity, self-esteem, nobility, patience, 
fortitude, bravery, noble-mindedness, and high 
aspirations. 


Qādī Ibn Shaddād writes: 


Open permission used to be given twice 
a week – Mondays and Thursdays – 
when jurists, judges, ‛ulamā’, and those 
who had cases used to attend. The old, 
young, rich, poor, old men and women – 
were all permitted entry. This routine 
was not changed under any 
circumstances – whether the Sultān 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 270. 
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was on a journey or not. He would spend 
the day and night examining the cases, 
and would personally write his 
comments and attach his signature to 
them. He never allowed a person in 
need to go back empty-handed. 
Together with this, he would remain 
occupied in dhikr and recitation of the 
Qur’ān. 


If anyone had a plea or complaint, he 
would stand up himself and listen to the 
case with full interest. On one occasion, 
an ordinary man made a claim against 
the Sultān’s nephew, Taqī ad-Dīn (who 
was very beloved to the Sultān). The 
Sultān summoned for him immediately 
and listened to the case. Then another 
person made a claim against him. The 
Sultān made full investigations. 
Although the ruling was not given in 
favour of the claimant, the Sultān did 
not let him go empty-handed. He gave 
him some clothes and money. 


He was very clement and forbearing by nature. 
Ibn Khalikān writes: 


“He used to overlook the mistakes and errors of 
his associates and attendants. There were times 
when he had to listen to things which pained him 
or displeased him, but he would not allow it to be 
perceived by others, and would not change his 
attitude [towards the person who discomforted 
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him]. He asked for water on one occasion. No 
one brought it. He asked for it a second time. It 
still did not come. This happened five times in the 
same place. He eventually said: “Friends! I am 
dying out of thirst.” The water was brought, he 
drank it, and did not make any reference to the 
delay. 


Once he got up very ill, and went to take a bath. 
The water was extremely hot. He asked for cold 
water, which the attendant brought. Some of the 
water splashed and fell on him. Because he was 
feeling very weak, it injured him. He asked for 
cold water again. This time, the entire utensil fell 
and the cold water fell on him. This caused him 
severe discomfort. But all he said was: “Tell me if 
you wish to kill me.” The attendant apologized. 
The Sultān remained silent and did not say 
anything further. 


Qādī Ibn Shaddād has related several incidents 
on how the Sultān overlooked the errors of his 
generals and courtiers. Details in this regard can 
be found in Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 
278 (Saviours of Islamic Spirit). 


Courage 


His patience and steadfastness were of a very 
high level. Qādī Ibn Shaddād relates that once he 
was overtaken by boils and sores from his back to 
his knees. He could not sit down to the extent 
that when a table-cloth was laid out for him to 
eat, he could not eat. Despite this, he was at the 
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forefront in facing the enemy. I saw him riding 
on his horse from morning to evening from one 
end to the other, observing and supervising the 
battle lines and making other arrangements. And 
he bore the discomfort of the sores with 
forbearance. When I expressed my surprise, he 
said: “Once I mount the horse, I do not even feel 
any of the pain and discomfort.” 


In one of the battles – while he was ill – he 
continually pursued the enemy. A physician and 
myself were with the Sultān one night. We were 
nursing him and also distracting him from his 
illness. He passed the night sleeping and waking 
up. At the approach of dawn, he mounted his 
horse and got ready for battle. He sent forth all 
his sons to fight in Allāh’s cause and handed over 
everything to Allāh ta‛ālā. He despatched each 
one until only the physician and I remained with 
him. The Sultān remained in his position until 
the evening and continued supervising the army. 
When the soldiers returned, he instructed them 
to have their weapons with them and to be on 
their guard. We then returned with the Sultān to 
his tent.1 


Knowledge 


The Sultān was an erudite scholar. He was fully 
conversant with the lineages of the Arab tribes, 
and even of the well-known horse lineages. He 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 280. 
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had in-depth knowledge of the stories and 
events of the Arabs of the past. He was also fully 
conversant with the rarities and peculiarities of 
this world. He had knowledge of all types of facts. 
Those who used to be seated around him used to 
learn many new things from him. Some historians 
are of the view that he had memorized Hamāsah.1 
Lane-Poole describes his early life as follows: 


“To judge by later years, his literary 
tastes tended to the theological; he 
loved poetry indeed, but less than keen 
dialectic; and to hear holy traditions 
traced and verified, canon law 
formulated, passages in the Koran 
explained, and sound orthodoxy 
vindicated, inspired him with a strange 
delight.”2 


Apart from the above qualities, he possessed 
many other habits and peculiar traits. Refer to 
Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 274 for 
details. 


Demise 


After carrying out his sanctified responsibility and 
protecting the Islamic world from the dangerous 
slavery of the Crusaders, this loyal servant of 
Islam bid farewell to this world on 27 Safar 579 


                                       


1 A collection of pre-Islamic poetry. 
2 Saladin, pp. 73-74. 
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A.H./1193 C.E. He was 97 years old at the 
time. To Allāh we belong and to Him is our 
return.1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 286. 
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Hadrat Shaykh Muhammad ibn 
Jamrah rahimahullāh 


Name and lineage 


His name is Muhammad and his father’s name is 
Jamrah. 


He was a high ranking personality. He was a 
pauper materially, but a very wealthy person 
spiritually. The quality of sternness was dominant 
in him. He was extremely adherent to the 
Sharī‛ah, the injunctions of the Sharī‛ah, and the 
salient features (sha‛ā’ir) of Islam. He is not 
‛Abdullāh ibn Jamrah [who was another 
personality]. 


Statements 


1. I passed by an orchard when I saw a child 
placing wheat ears in his basket. I said to him: 
“Son! It is not appropriate to touch orchards 
which belong to others.” He asked: “How do you 
know that this orchard belongs to someone else? 
By Allāh, it belongs to my forefathers.” I was very 
ashamed at hearing this and said to him: “Son! 
May Allāh ta‛ālā reward you. I said something 
which was disrespectful and you corrected me.” 


Note: We learn that we must not reprimand 
anyone without making proper inquiries. Once we 
are informed of the facts, we must acknowledge 
them. In fact, we must be thankful to the person 
who corrects us. 
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2. The Sultān of the time came to visit him 
and offered to build a ribāt (similar to a khānqāh) 
for him so that travellers and others who come to 
visit him may be accommodated there. He held 
the Sultān by his hand, took him to the Jāmi‛ 
Musjid of Ibn Tūlūn, and said: “This entire musjid 
is available to me. I can stay in whichever part of 
this musjid I wish.” On hearing this, the Sultān 
remained silent. 


3. When the wife falls pregnant, it is not correct 
for a fakir to engage in conjugal relations with 
her. But if he has a genuine reason, there is no 
problem. For example, he wants to maintain his 
own chastity or the chastity of his wife. The 
reason why it is incorrect for a fakir to engage in 
conjugal relations with his pregnant wife because 
if it is done solely for the satisfaction of his nafs, 
it is considered to be a defect in him. 


4. In most cases, three types of people are not 
successful: (1) the son of a shaykh, (2) his wife, 
(3) his attendant. 


The moment a son is born to the shaykh, the 
shaykh’s murīds kiss his hands, carry him on 
their shoulders, consider him to be a source of 
blessing (tabarruk), give him whatever he asks 
for. This results in pride in the son. 
Consequently, qualities which blacken the heart 
accumulate in it one upon the other. The 
admonition of lecturers does not have any effect 
on him. He becomes audacious before his elders, 
and rejects the saintliness of everyone. In the 
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light of these privileges and favours, he is 
even deprived of his father’s blessings. If a person 
wants to really benefit from a shaykh, there has 
to be a quest and a will; and not arrogance and 
self-conceit. 


Obviously, if the son is endowed with capabilities, 
he is able to acquire more [from his father] than 
what others can. 


As for the wife, she is deprived because she looks 
at the shaykh as her husband, and not as a walī. 
She thinks to herself that when he has desires, 
he needs me. Now because submission and 
humility are essential for deriving benefit from a 
shaykh, the wife remains deprived because she 
does not possess these qualities. Obviously, if 
Allāh ta‛ālā blessed her with the light of insight, 
and she looks at him as a walī, she will be able to 
benefit more than anyone else. This is because 
she stays in his company by day and night and 
has more occasions of benefiting from him. 


The attendant is deprived because he sees the 
shaykh again and again, and has the opportunity 
of looking at his human needs, such as eating, 
sleeping, etc. This results in a defect in his 
respect for him and his sanctity is reduced in his 
sight. Obviously, if there is no respect for the 
shaykh, how can he benefit from him? 


This is why the mashā’ikh say that it is not 
appropriate for the shaykh to eat and drink with 
his murīds, and to move around with them unless 
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when there is a need. By intermingling with 
them excessively, there is the danger of his losing 
his dignity and honour before them. 
Consequently, they will be deprived of the 
shaykh’s blessings. 


Yes, if the attendant looks up to the shaykh with 
respect, he will benefit the most from him, and 
will be most successful.1 


Demise 


We were unable to find the year of his death. May 
Allāh ta‛ālā shower His abundant mercy on him. 


                                       


1 Tabaqāt, vol. 1, p. 160. 
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Hadrat Shaykh Abū Madyan al-
Maghribī rahimahullāh 


Name and lineage 


His name is Shu‛ayb, and he is well-known by the 
kunnīyyat of Abū Madyan. His father’s name is 
Hasan. 


Merits 


He is from among the senior mashā’ikh of the 
Maghrib (North Africa). His popularity makes him 
independent of any introduction. The mashā’ikh 
unanimously held him in high esteem, and 
accorded him a lot of respect when they were in 
his presence. He was extremely polite, well-
mannered, humble, abstinent, pious, particular, 
and a possessor of noble character. 


Shaykh Akbar Muhīyy ad-Dīn ibn ‛Arabī 
rahimahullāh mentions him a lot in his books. 


Hadrat Imām Yāfi‛ī rahimahullāh says: The 
majority of the shuyūkh of Yemen are affiliated to 
Hadrat Shaykh ‛Abd al-Qādir Jīlānī rahimahullāh. 
Some of them are affiliated to Hadrat Abū 
Madyan rahimahullāh.1 


                                       


1 Tabaqāt, vol. 1, p. 154. 
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His humility 


Shaykh Akbar Muhīyy ad-Dīn ibn ‛Arabī 
rahimahullāh states in Futūhāt Makkīyyah: Many 
people used to shake hands with Shaykh Abū 
Madyan rahimahullāh and kiss his hands to gain 
his blessings. Someone asked him: “When people 
kiss your hands, does it have any effect on your 
nafs?” He replied: “Do you find any effect on the 
Hajar-e-Aswad (the Black Stone) which would 
cause it to come out of the class of being a stone, 
despite the fact that the Prophets ‛alayhimus 
salām, Rasūlullāh sallallāhu ‛alayhi wa sallam 
and many auliyā’ kissed it? I am also a black 
stone, and I remain the same as it remains. 
Despite the honour which it enjoys, it is still a 
stone.”1 


Note: This means: When people kiss me, it does 
not affect me in the least. It does not cause any 
self-conceit to enter me. The defects and 
shortcomings which I have are still there. Just 
like the Black Stone – it is still a stone no matter 
how many Prophets ‛alayhimus salām and auliyā’ 
kissed it. 


Statements 


1. The one who is devoid of affinity and yearning 
has lost all love. 


                                       


1 Nafahātul Uns, p. 778. 
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2. When a person comes and calls people 
towards something which he himself does not 
have, he is deluded. Remain far from a person 
who claims to have a special relationship with 
Allāh ta‛ālā but it is not supported by his external 
way of life. 


Note: It means that such a person’s claim is 
without proof. And so, his companionship will not 
prove beneficial. 


3. The person who is devoid of absolute servitude 
will look at his actions with the eyes of 
ostentation, his conditions with the eyes of 
claims, and his words with the eyes of fabrication. 


4. The fakir (Sufi) has a special nūr for as long as 
he keeps it concealed. No sooner he exposes it, it 
will leave him. 


5. The person who likes to receive more than 
what he gives will not even smell the fragrance of 
Sufism. A Hadīth states: 


  اليد العليا خير من اليد السفلى


The hand which spends is better than the hand 
which receives. 


6. Ikhlās is when a person witnesses the truth [of 
Allāh ta‛ālā], he becomes oblivious to the 
creation. 
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7. The Sufi who does not recognize his 
excesses and shortcomings at every breath he 
takes is not really a Sufi. 


8. Sufism is something to be proud about. 
Knowledge is a boon. Silence is a saviour. Having 
no hopes from the creation is a cause of comfort. 
Abstinence results in well-being. Forgetting Allāh 
ta‛ālā even for a blink of an eye is an act of 
treachery. Experiencing the presence of Allāh 
ta‛ālā is Paradise, and absence from Him is Hell. 
Closeness to Him is a joy, distance from Him is a 
regret. Affinity with Him is life, and disinclination 
to Him is death. 


9. The person who distances himself from those 
who have reached Allāh ta‛ālā will remain 
separated. The person who turns the direction of 
those who are occupied with Allāh ta‛ālā towards 
himself will be afflicted by an immediate 
calamity.1 


Note: Glory to Allāh! What important and factual 
statements! May Allāh ta‛ālā change our 
conditions accordingly. But it is necessary to 
believe in them and seek them. Inspiration is 
from Allāh ta‛ālā alone. 


                                       


1 Tabaqāt, vol. 1, p. 154. 
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Demise 


He passed away in 590 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Nafahātul Uns, p. 778. 
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Hadrat ‛Allāmah ‛Abd ar-Rahmān ibn 
Jauzī rahimahullāh 


Name and lineage 


His name is ‛Abd ar-Rahmān, his title is Jamāl 
ad-Dīn, his kunnīyyat is Abul Faraj, and he is 
well-known as Ibn al-Jauzī. 


He is a unique personality, mufassir 
(commentator of the Qur’ān), muhaddith (Hadīth 
scholar), historian, critic, author and orator of his 
time. He has written voluminous books on every 
subject. 


He was born in 508 A.H. in Baghdad. 


Early life and studies 


He lost his father in his childhood. When he 
reached an age of understanding, his mother left 
him at the musjid of the famous Hadīth scholar, 
Ibn Nāsir. He heard Hadīth from him, memorized 
the Qur’ān, and became an expert on the subject 
of tajwīd (correct recitation of the Qur’ān). He 
heard and recorded Ahādīth from the erudite 
Hadīth scholars, and acquired knowledge with 
much toiling, total engrossment, and dedication. 
He described his early life to his son as follows: 


“I clearly remember entering a maktab 
(primary madrasah) when I was six 
years old. Students who were much 
older were in my class. I do not 
remember ever playing with children on 
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the street, or laughing loudly. When I 
was seven years old, I used to proceed 
to the Jāmi‛ Musjid via the field in front 
of it. Instead of standing and watching a 
juggler performing his art, I would join 
the Hadīth classes of a muhaddith. I 
used to memorize and remember 
whatever Hadīth he narrated or aspect 
of Rasūlullāh’s sallallāhu ‛alayhi wa 
sallam life which he related. I would 
then go home and record what I heard. 
Other boys used to play along the banks 
of the Tigris River, while I used to take 
my books, sit one side and study. 


I used to rush to attend the classes of 
my teachers and shuyūkh to the extent 
that I would gasp for breath. My 
morning and evening would be spent in 
this way. There were no arrangements 
for my food, but by the grace of Allāh 
ta‛ālā, I never had to beg from anyone.”1 


Engrossment in recording Hadīth 


He was totally engrossed in listening to and 
recording Hadīth. He wrote such a large number 
of Ahādīth that historians say that when he was 
about to depart from this world, he made a 
request that the water with which he will be 
bathed after his death must be heated with the 
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shavings of his [wooden] pens which were 
used to record Hadīth. [He had been collecting all 
these shavings]. Subsequently, there were so 
much shavings that the water was heated with 
them, and there were still some left over.1 


Desire to read and study 


He had an intense desire to read and study from 
an early age. Baghdad was filled with many 
written treasures and huge libraries. His most 
beloved occupation was reading books. His 
reading was not restricted to any particular 
subject or field. He would read on every subject 
and would not be satisfied [he still wanted to read 
more]. Sayd al-Khātir is a reflection of his 
thoughts and impressions. He writes therein: 


Let me relate my condition. I can never 
get enough of reading books. When my 
eyes fall on any new book, it is as if I 
have found a lost treasure. If I were to 
say that I have read 20 000 books, it 
will seem a lot. But this is the number 
which I read in my student days. By 
studying these books I learnt about the 
lives and character of the past 
personalities, their courage, strong 
memories, desire for worship, and other 
rare facts which can never be acquired 
without reading books. Consequently, I 
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began to consider the level of the people 
of my time to be low, and the lack of 
enthusiasm in the students of my time 
became exposed to me.”1 


Writing and compiling books 


‛Allāmah Ibn Jauzī rahimahullāh turned his 
attention to writing and composing from a young 
age. It was his life-long practice to write four 
chapters daily. Hāfiz Ibn Taymīyyah rahimahullāh 
says: “When I counted his written works, they 
reached one thousand in number.” 


He was such an expert in Hadīth that he could 
say with regard to every Hadīth whether it is 
sahīh (authentic), hasan (sound) or mahāl (not 
possible that it is a Hadīth). There was no one in 
Baghdad who could match him in literature, 
composition and oratory. 


Piety and affinity with worship 


Together with these academic achievements, 
Allāh ta‛ālā blessed him with religiosity, piety, 
and affinity with worship. His grandson, Abul 
Muzaffar says: “He used to complete one Qur’ān 
every week. He would not joke with anyone. He 
did not play with any child in his childhood. He 
never ate anything which was doubtful. This was 
his condition throughout his life.” 
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Ibn an-Najjār says: “He had genuine 
aspirations, he enjoyed the sweetness of private 
conversations [with Allāh ta‛ālā], and was 
bestowed with the joy of making du‛ā.” 


Ibn al-Fārisī says: “He used to spend the night in 
worship, and was never unmindful of the 
remembrance of Allāh ta‛ālā. It is gauged from his 
writings, conditions and statements that his eyes 
were blind but his heart was awake. He 
considered concentration of thoughts and a bond 
with Allāh ta‛ālā to be the assets of his life. He 
used to be restless and agitated when there was 
any defect in this regard.” 


He describes himself in Sayd al-Khātir: 


From the very beginning of my life, I had 
a desire and internal quest for the path 
of abstinence. I was particular about 
fasting and optional salāhs, and desired 
solitude. My heart was in an exceptional 
condition at the time. My insight was 
luminous and very perceptive. I was 
very pained by any moment which 
passed without obedience. Every 
moment was considered a boon, and I 
had the desire to do as much good as 
possible and acquire as much pleasure 
of Allāh ta‛ālā as I could. I had a bond 
and affinity with Allāh ta‛ālā, and 
experienced a joy and sweetness in 
du‛ā. 
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Thereafter I felt as if some of the rulers 
and people of authority were impressed 
by my lectures and talks, and they 
inclined me towards their selves. And I 
also became inclined towards them. 
Consequently, the sweetness which I 
used to experience in my du‛ā and 
special conversations with Allāh ta‛ālā 
was no longer there. Then another ruler 
inclined me. I used to abstain from 
eating and drinking with him (in order 
to save myself from doubtful things). My 
condition was okay at the time. But 
gradually, the doors of rationalization 
opened and I became liberal in matters 
which were mubāh (permissible, but not 
necessarily wholesome). When I did 
this, my previous condition 
disappeared. The more I intermingled 
with those rulers, the darker my heart 
became. Eventually I felt as if the light 
which was in my heart had become 
extinguished and it had become pitch 
dark. 


This situation caused me to become 
restless and agitated. My restlessness 
had an effect on those who used to 
attend my assemblies and they also 
began feeling restless. Their 
restlessness inspired them to engage in 
a lot of repentance and rectification of 
their selves, while I remained empty-
handed. When I saw my own 
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bankruptcy and misfortune, I became 
even more terrified, but could not find 
any treatment. I eventually visited the 
graves of the righteous personalities, 
and made du‛ā to Allāh ta‛ālā to reform 
and rectify my heart. Allāh ta‛ālā – 
through His grace and kindness – 
guided me and gradually inclined me 
towards solitude to which I had become 
disinclined. My heart which had slipped 
away from my hands came back under 
my control, and I now saw the defects in 
the life [of intermingling with the rulers] 
which had seemed very appealing to me. 
I woke up from this dream of 
heedlessness, and I expressed my 
gratitude to my merciful and 
affectionate Master [Allāh ta‛ālā] with all 
my heart.”1 


High aspirations 


A special attribute of Ibn al-Jauzī rahimahullāh 
was his high aspirations, the desire to acquire 
perfection, and comprehensiveness. He makes 
constant reference to this. Whenever he assessed 
the life of any famous spirited person, and men of 
high aspirations, he considered his own 
spiritedness to be low. He writes in detail in this 
regard in Sayd al-Khātir: 
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“The greatest test for man is his high 
aspiration. If a person has high 
aspirations, he will try to reach the 
highest levels. But there are times when 
time itself does not help him, and 
sometimes the means are not present. 
Such a person is always in a dilemma. 
Allāh ta‛ālā also bestowed me with high 
aspirations, and I too am restless 
because of this. At the same time, I do 
not wish I did not have these high 
aspirations.” 


Note: Look at the sincerity of our elders. They 
expressed their good qualities so that those 
seeking rectitude may desire them. At the same 
time, they acknowledged their defects and 
shortcomings so that they do not remain proud 
over any of their excellent qualities. Rather, they 
remain conscious of their shortcomings, and 
constantly fear the snatching away of their 
excellent qualities which Allāh ta‛ālā blessed 
them with. They constantly beseech Allāh ta‛ālā 
and seek refuge in Him. 


The large audiences which attended his 
assemblies 


The greatest achievement of his life was his 
revolutionary admonitions and assemblies. His 
assemblies had affected the entire population of 
Baghdad. The Khulafā, Sultāns, ministers and 
senior ‛ulamā’ used to attend them with real 
enthusiasm and eagerness. He used to attract 
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100 000 people at a time to his assemblies. 
No assembly ever had less than 10 000-15 000 
people. He swayed the crowds in such a manner 
that people would fall unconscious, they would 
tear their garments in ecstasy, people would be 
screaming, they would be crying profusely, and 
there was no count of the large number of people 
who used to repent. It is estimated that 20 000 
Jews and Christians embraced Islam at his 
hands, and about 100 000 people repented. 


Ibn al-Jauzī rahimahullāh openly refuted 
innovations (bid‛āt) and other evil practices. He 
explained the Sunnah and correct beliefs. His 
unique oratory, erudition, and general acceptance 
by people did not give the ahl al-bid‛ah 
(innovators) any way to refute him. The Sunnah 
was widely proliferated through his exhortations, 
lessons and written works. The khalīfah and 
other leaders became strict adherents of Imām 
Ahmad (who was considered to be the sign of the 
ways of the pious predecessors and the Sunnah 
way), and became inclined to his madh-hab.1 


Phenomenal results from ordinary events 


In his book, Ibn al-Jauzī rahimahullāh deduces 
great results from small incidents and every day 
observations. This is the real difference between 
an ordinary person and a man of insight. He 
writes: 
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I saw two labourers carrying a heavy 
beam, and both were singing and 
walking forward. One was saying a 
verse and the other would reply to it in 
a singing tone. When one was reading, 
the other would listen attentively. Then 
the other would repeat it or give a reply 
to it. I thought to myself that if they did 
not do this, they would have been more 
conscious of the weight which they were 
carrying and would have felt more 
discomfort. But by doing this, their 
work was becoming easy for them. 


When I pondered over this, I concluded 
that the reason for this is that when the 
mind gets attracted to another task, it 
feels relief, and when it is trying to give 
an answer to the other person, it 
becomes reinvigorated. In this way, they 
traversed their road and the burden 
which was being carried was not even 
perceived. 


My mind went into another direction: 
Man is bearing the weight of 
responsibilities and obligations of the 
Sharī‛ah. The heaviest load for him is 
how to supervise and control his nafs. A 
major task is to curtail it from its 
desires, and to keep it steadfast on the 
tasks which it does not like. I concluded 
that the path of patience must be 
traversed through consolation and 
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appeasing the nafs in a lawful way. Like 
how a poet says: ‘If the animals get tired 
of travelling throughout the night and 
they complain, then give them the hope 
of the morning light, and promise them 
that you will let them rest when the sun 
has risen considerably.’ 


A similar story about Hadrat Bishr Hāfī 
rahimahullāh is related. He and his 
companion were going somewhere. His 
companion felt thirsty, so he said: ‘I 
want to drink water from this well.” 
Bishr Hāfi said: ‘We will drink from the 
next well.’ When they came to the next 
well, Bishr Hāfī pointed to a well further 
on and said: ‘Be patient until we reach 
that one.’ He continued consoling him 
in this way until they proceeded for 
quite a distance. He then said to him: 
‘This is how the journey of life is 
traversed.’ 


The fact of the matter is that the one 
who has understood this story will 
continue putting off and deferring his 
nafs. He will continue promising it [of 
getting whatever it desires] so that he 
can take care of his load and be patient 
over it. Some pious elders used to say: 
‘O nafs! When I stop you from getting 
whatever you desire, I do it solely out of 
love for you and out of fear [lest you are 
harmed].’ 
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Hadrat Bā Yazīd Bustāmī rahimahullāh 
says: ‘I used to lead my nafs towards 
Allāh ta‛ālā while it used to cry and 
wail. But gradually, it began proceeding 
towards Him with joy and enthusiasm.’ 
Remember, it is necessary to be 
concerned about the nafs and to enliven 
it. This is how the way is traversed.”1 


He writes at another place: 


I noticed that when hunting dogs walk 
past the domestic dogs, the latter bark 
at them, make a lot of noise, and run 
after them. They realize that these 
[hunting] dogs enjoy a high position. 
They have special collars and belts. This 
is why they are jealous of them. On the 
other hand, the hunting dogs do not 
turn their attention to them, they do not 
even bother about them, and they are 
not concerned by their barking. This 
shows that the hunting dogs are not of 
the same breed. Domestic dogs are 
large-bodied and ill-shaped with no 
trustworthiness. 


On the other hand, hunting dogs are 
lean and swift. At the same time, they 
have cultured habits. When they hunt, 
they will never eat their hunt. Either out 


                                       


1 Sayd al-Khātir, pp. 146-147. 


https://nmusba.wordpress.com/







 297 


of fear for their master or out of gratitude 
for his favours, they would convey the 
hunt in its entirety to their master. 


I learnt something from this. There is a 
special relationship between the form of 
the body and one’s mannerisms. If his 
form is lean, he will also be well-
mannered. The second point which I 
learnt is that a person is not jealous of 
one whom he does not consider to be on 
his level. In like manner, when Allāh 
ta‛ālā bestows a person with īmān and 
intelligence, he is not envious of the one 
who is deprived of īmān and intellect. 
He does not consider him to be worthy 
of any attention. This is because he is in 
one world, and the other is in another 
world. The one devoid of īmān and 
intellect will be envious for material 
reasons, while the one who has īmān 
and intellect is focussed on the 
Hereafter. There is a world of difference 
between the two.”1 


The need to study the lives of the pious 
predecessors 


Although he was a Hadīth scholar and a jurist, he 
never disregarded the need to study the inspiring 
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stories and incidents from the lives of the 
pious predecessors for the sake of rectifying the 
heart and developing a yearning. He advises and 
relates his own experiences to the jurists, Hadīth 
scholars, students and ‛ulamā’ in both his books, 
viz. Talbīs Iblīs and Sayd al-Khātir. He writes in 
Sayd al-Khātir: 


I concluded that engrossment in fiqh 
(jurisprudence) and listening to Hadīth 
are insufficient to create righteousness 
in the heart. A way of overcoming this is 
to also include inspiring stories and 
incidents from the lives of the pious 
predecessors in one’s reading. Merely 
studying what is halāl and harām is not 
sufficient to create softness in the heart. 
This softness comes from reading 
Ahādīth, stories, and the lives of the 
righteous. This is because they had 
acquired the aims and purposes of the 
narrations. Their practising on the 
injunctions was not superficial and 
external. Rather, they had the 
fundamental purpose and the core of 
those acts of worship. 


What I am telling you is based on my 
personal experience and after having 
tested this system. I noticed that the 
muhaddithīn and students of Hadīth in 
general direct their full attention to 
Ahādīth which have high levels of 
transmission, and in relating as large a 
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number of Ahādīth as they can. 
Similarly, the jurists in general focus 
their attention to polemics and 
knowledge through which they can 
overpower their opposition. 


Now what softness and tenderness can 
these sciences create in the heart?! The 
people of the past would go to a pious 
elder merely to observe his ways and 
mannerisms; and not to obtain any 
knowledge from him. This is because 
their ways and mannerisms were the 
actual fruits of their knowledge. 
Understand this well. While you are 
studying fiqh and Hadīth, you must 
certainly include a study of the 
biographies of the pious predecessors, 
and the ascetics of this ummah, so that 
you may develop softness in your 
heart.”1 


Note: Glory to Allāh! Look at how ‛Allāmah Ibn 
Jauzī rahimahullāh advises his associates to 
study the lives of the pious elders and 
predecessors! This despite the fact that he is 
generally misunderstood to be an opponent of the 
Sufis. The ‛ulamā’ of every era ought to be 
encouraged to study the lives of the pious 
predecessors so that together with having their 
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knowledge, they may also be embellished with 
deeds and piety like theirs. 


A critique of different levels of society 


A critique of the ‛ulamā’ 


While criticizing the ‛ulamā’ of his time, he writes 
about those who are fully engrossed in the rulings 
and subsidiary matters of fiqh by day and night, 
and continually create splits in this field. 


“One weakness of these jurists is that 
their entire engrossment is in this. They 
did not include in their field things 
which would create softness in the 
hearts. For example, recitation of the 
Qur’ān, listening to Hadīth and the 
biography of Rasūlullāh sallallāhu 
‛alayhi wa sallam, and studying the 
lives of the Sahābah radiyallāhu 
‛anhum. A pious personality of the past 
said: ‘I prefer a single Hadīth which 
creates softness in my heart to 100 
judgements passed by Qādī Shurayh 
rahimahullāh.’” 


A critique of the lecturers 


He criticizes the lecturers and orators as follows: 


The majority of them utter very 
embellished and polished sentences 
which are, in most cases, meaningless. 
At present, a major portion of the talks 
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devolve around Mūsā ‛alayhis salām, the 
Mt. Tūr, Yūsuf ‛alayhis salām and 
Zulaykhā. We find very little mention of 
the compulsory duties. Similarly, we 
never hear them talking about 
abstention from sins. These lecturers 
have cast the Sharī‛ah behind them. 
This is why they enjoy such a large 
following. The truth always bears 
heavily on the temperaments, while 
falsehood is light and pleasing.”1 


Critique of the rulers 


He writes in his criticism of the rulers and 
Sultāns: 


These people prefer following their own 
opinions to following the Sharī‛ah. There 
are times when they chop off a person’s 
hand which was not supposed to be 
chopped off. Sometimes they kill a 
person when it was not permissible to 
kill him. They are deluded into doing 
this under the pretext of administration 
and politics… this is a major deception 
from Satan. The Sharī‛ah is a divine 
administrative and political system. 
There can never be any defect or 
shortcoming in Allāh’s administration 
and political system, which would cause 
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Him to need a system formulated by the 
creation.” 


He mentions another weakness of the rulers and 
Sultāns: 


“While they are persistent in committing 
sins, they are very enthusiastic about 
meeting the righteous, and they ask the 
latter to make du‛ā in their favour. 
Satan deludes them into thinking that 
their pan of sins will be lightened in this 
way. Whereas their evil cannot be 
repulsed by this good.” 


He says in another place: 


“These rulers and materialists are more 
attached to misguided mystics and 
music-loving Sufis than they are to 
‛ulamā’ and jurists. They will lavish 
their wealth on these pseudo-Sufis, 
while they find it most difficult to spend 
a single penny on the ‛ulamā’. This is 
because the ‛ulamā’ are like physicians, 
and man finds it a burden to spend on 
medication.” 


Critique of the masses 


He writes about the masses as follows: 


“Satan has deluded many of the masses 
into thinking that attending lectures 


https://nmusba.wordpress.com/







 303 


and assemblies of dhikr, crying and 
becoming emotional there is the be all 
and end all. They assume that the 
purpose of attending a good assembly is 
merely to be there and experience some 
emotions. I personally know some 
people who have been attending such 
assemblies for many years, who cry 
there, and are affected. But they neither 
give up charging interest nor do they 
abstain from deception in their 
businesses. Just as they were unaware 
of the fundamentals of salāh so many 
years ago, they are the same at present. 
They still backbite Muslims and are 
disobedient to parents as they had been 
previously. Satan has deluded them into 
thinking that attending an assembly 
and crying will atone for their sins. 
Some are under the misconception that 
mere staying in the company of the 
‛ulamā’ and righteous is a means for 
their forgiveness.” 


Critique of the wealthy 


He writes in his evaluation of the wealthy: 


“Many of them spend a lot of money in 
building masājid and bridges. But they 
do it solely for show and popularity, and 
so that their names may be 
immortalized. Consequently, they have 
their names carved on these buildings. 
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If the pleasure of Allāh ta‛ālā was their 
goal, they would have considered it 
sufficient that Allāh ta‛ālā is watching, 
and He knows. If such people were 
requested to build just one wall on 
which their name will not be carved, 
they would not build it.” 


Note: People of every level in our times are far 
worse than what has been described by Hadrat 
‛Allāmah rahimahullāh about his time. We seek 
refuge in Allāh ta‛ālā. 


Demise 


He passed away on a Friday night in 597 A.H. 
May Allāh ta‛ālā shower His mercy on him.1 
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Shaykh Abū ‛Abdillāh Muhammad 
ibn Ibrāhīm al-Qurayshī al-Hāshimī 
rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
‛Abdillāh, his title is Hāshimī, and his father’s 
name is Ibrāhīm al-Qurayshī. 


He was an imām of the ‛ārifīn, a proof for the 
sālikīn, and a man of phenomenal statements and 
splendid qualities. 


Statements 


1. From the things which are around you, there is 
nothing more valuable than an Islamically 
conscious brother. If you find any such brother, 
hold on firmly to him. 


Note: We make du‛ā to Allāh ta‛ālā to gladden us 
with such brothers through His grace and 
kindness. 


2. The person who does not uphold etiquette and 
manners is destroyed. The person who does not 
respect the fakirs is deprived of their blessings. 


Note: Glory to Allāh! Look at the benefit and 
blessings of respect and etiquette. This is why it 
is said that anyone who received honour did so 
through respect. There is a famous saying: “The 
one who has respect, has everything. The one 
who has no respect has nothing.” Another saying 
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goes as follows: “The tarīqah in its entirety is 
respect and etiquette.” 


3. It is a major sin to break a covenant and to pay 
no attention to it because of lack of concern. It 
results in the wrath of Allāh ta‛ālā. 


Demise 


He passed away in 599 A.H./1202 C.E. May Allāh 
ta‛ālā shower him with His mercy.1 
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Hadrat Shaykh Abul ‛Abbās al-Mul’im 
rahimahullāh 


He was a senior scholar and pious elder of Egypt. 
People from all over the world used to come to 
visit him. The Egyptian ‛ulamā’ of his time used 
to sit respectfully before him. His father was a 
judge at the time in the east. 


Merits 


He was from among the close servants of Allāh 
ta‛ālā. So when he said anything in accordance 
with Allāh’s pleasure, it used to be fulfilled even if 
it was something about the future. This is why he 
himself used to say: “I do not say anything out of 
my own will.” 


A supernatural feat 


On one occasion, a judge refuted him, wrote an 
edict of kufr (unbelief) against him, and locked it 
in a safe so that he will summon him the next day 
and read out the order of the Sharī‛ah against 
him. But when the judge opened the safe the next 
morning, the edict was not there. Although he 
had the key to it with him. He became quite 
confused and restless by this. While he was 
thinking about it, the shaykh came to him with 
the edict in his hand and said: “The One who took 
out this edict from your safe can remove īmān 
from your heart.” The judge repented, became 
terrified, and gave up his impure plans. 
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He was intensely respectful of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, acquired his true 
recognition, upheld the Sharī‛ah, and adhered to 
the etiquette. 


Statements 


1. I have heard that Sayyidī Ahmad Rifā‛ī 
rahimahullāh used to say: “When Allāh ta‛ālā 
engulfs a servant’s heart, then whatever is from 
him departs, and whatever is from Allāh ta‛ālā 
remains. When this happens, the servant remains 
like a clay pot as he had been at the time of his 
birth. He does not do anything from his own self. 
His movements are solely from the Being who 
gave them the power of motion. He neither has 
any choice, will, knowledge and practice. 


2. The aqtāb, autād and ‛auliyā’ became what 
they were solely through respect and recognition 
of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
respect to his Sharī‛ah, and imbibing his 
mannerisms and etiquette. This is the only way 
they reached these high levels. 


3. When the heart is filled with nūr (light), then 
the veils which exist between the servant and 
Allāh ta‛ālā are all broken to smithereens.1 
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Demise 


We could not ascertain the exact year of his 
demise. But he did pass away around 600 A.H. 
He was buried in the Husaynīyyah graveyard of 
Egypt. It is now a musjid. May Allāh ta‛ālā 
illuminate his resting place.1 
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THE AULIYĀ’ OF THE SEVENTH 
CENTURY 


Hadrat Imām Fakhr ad-Dīn Rāzī 
rahimahullāh 


Name and lineage 


His name is Fakhr ad-Dīn Rāzī, his kunnīyyat is 
Abū ‛Abdillāh Muhammad, his father’s name is 
Diyā’ ad-Dīn ‛Umar ibn Husayn al-Qurashī. He is 
remembered by the following grand titles: Imām 
al-Mutakallimīn (the leader of the theologians), 
Qāti‛ Bid‛āt (the destroyer of innovations), Fakhr 
al-Islām wa al-Muslimīn (the pride of Islam and 
Muslims), Hujjatullāh ‛alal ‛Ālamīn (the proof of 
Allāh to the worlds). 


Merits 


Imām Rāzī was a Shāfi‛ī, and he is listed among 
the erudite mufassirīn (commentators of the 
Qur’ān), mutakallimīn (scholastic theologians) and 
‛ilm al-usul (the science of principles). He wrote a 
large number of books. 


He is of a very lofty rank and lineage. His high 
academic position can be gauged from the fact 
that when the most senior ‛ulamā’ of ‛ilm al-usūl 
quote his opinions, they say: “The imām said…” 
or “The imām is of the opinion that…”. Whenever 
they quote a statement without mentioning who 
said it, and merely say: “The imām said…”, then 
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it always refers to Hadrat Imām Rāzī 
rahimahullāh. 


Birth and studies 


He was born on 25 Ramadān 543 A.H., 544 A.H. 
or 545 A.H. in Rayy. He commenced studying 
under his father Imām Diyā’ ad-Dīn ‛Umar who 
was the khatīb (lecturer, orator) of Rayy, and was 
known as khatīb ar-Rayy. The people began 
addressing Imām Rāzī rahimahullāh as Ibn Khatīb 
ar-Rayy out of respect. And they used to 
remember him by this title while aligning him to 
his father. 


Imām Rāzī rahimahullāh continued studying 
under his father until the latter’s demise. He then 
went to Kamāl Sam‛ānī rahimahullāh and spent a 
certain amount of time with him. He then 
returned to his city, Rayy, and occupied himself 
in studying the sciences related to mysteries and 
wisdom. He studied hikmah (wisdom) under 
Shaykh Majd ad-Dīn al-Jīlī who himself was a 
very distinguished and well-known scholar among 
the people. He was from among the companions 
of Muhammad ibn Yahyā. 


When Shaykh Majd ad-Dīn al-Jīlī was invited to 
Murāghah for the sake of teaching, Imām Rāzī 
accompanied him. He was very young at the time. 
There he studied ‛ilm al-kalām (scholastic 
theology) and hikmat for a long period of time. He 
had been studying fiqh in the beginning, and then 
devoted his attention to studying asrār wa hikam 
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(the mysteries and underlying reasons for 
things). He acquired real mastery and expertise in 
this field to the extent that there was no other 
‛ālim who was on his level in this regard. His 
assemblies had a special awe and solemnity, and 
even the kings began honouring him. 


His shuyūkh 
Ibn Khalikān says: Imām Rāzī rahimahullāh has 
written in his book, Tahsīl al-Haq: “I studied ‛ilm 
al-usūl under my father, Shaykh Diyā’ ad-Dīn 
‛Umar. As for fiqh and the Sharī‛ah, I studied 
these under him as well.” He gleaned ‛ilm al-
kalām from Imām al-Haramayn. He then 
proceeded to Khwārizm where he became an 
expert in all sciences. 


Different sciences and written works 


Imām Rāzī rahimahullāh was from among the 
most senior ‛ulamā’ of his time. He had no equal 
in the sciences of fiqh, ‛ilm mantiq (logic) and ‛ilm 
al-kalām. In addition to this, he was also a skilled 
physician, and became well-known in this field. 


As a result of his merits and virtues, people 
would hear about his popularity, and students 
from far and distant cities began presenting 
themselves before him, and benefiting from his 
ocean of knowledge. 


He was a man of deep insight, his mode of 
expression was eloquent and lofty, and his ability 
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to convey whatever he had to say was most 
dignified and articulate.1 


Hadrat ‛Allāmah Sayyid Muhammad Anwar Shāh 
Kashmīrī rahimahullāh has the following to say 
about his Tafsīr Kabīr: 


“It is an excellent tafsīr on the arrangement of the 
Qur’ān. There is no doubt that Imām Rāzī was 
very much inclined to the rational sciences. This 
is why some people say with regard to Tafsīr 
Kabīr: ‘It contains everything except tafsīr.’ But 
the fact of the matter is that if his tafsīr is read 
with a level head, we will conclude that he delved 
on the arrangement of the Qur’ān in an 
extraordinary manner, and has done painstaking 
work in researching this aspect. We may differ 
with him on certain matters, but on the whole, it 
is an excellent tafsīr. Furthermore, he quotes 
many authentic Ahādīth which are not found in 
the more common Hadīth collections. This shows 
that he had a broad knowledge of Hadīth as 
well.”2 


Physical appearance 


Imām Rāzī rahimahullāh was a dignified and 
solemn person. He was of average height, heavy-
bodied, he had a dense beard, and a deep voice. 


                                       


1 Tafsīr Rāzī (Urdu), p. 12. 
2 Muftī Muhammad Taqī ‛Uthmānī: Akābir-e-Deoband kiyā 
the, p. 44. 
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He instilled awe and respect. Together with 
being an extremely wealthy person, he used to be 
very well-dressed, with a handsome appearance. 


Historians write that when he used to depart on 
his conveyance, there would be about 300 
students with him. His knowledge would gush 
forth even while he was travelling. Students of 
various fields would continue asking him 
questions about their respective field, viz. tafsīr, 
fiqh, ‛ilm al-kalām, medicine, usūl, hikmat, etc. 
and they would be quenched from his oceanic 
knowledge. 


Lectures 


He was a powerful speaker and orator. The 
magical power which his speeches had would 
reduce the audience to tears. 


‛Allāmah Ibn Khalikān writes: The imām was 
quite proficient in delivering lectures and 
speeches. He used to deliver his talks in Arabic 
and other languages. While talking, he would be 
overcome by a strange condition and emotion 
which would reduce him to crying. His assemblies 
were very popular in the city of Herat. ‛Ulamā’ 
belonging to different sects and groups would 
attend his assemblies and pose questions to him. 
He would give cogent and academic replies to 
every question which was posed to him. 
Consequently, countless people who belonged to 
the Karrāmīyyah sect repented from their beliefs 
and chose the beliefs of the Ahl as-Sunnah wa al-
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Jamā‛ah. The people of Herat used to refer to 
him as Shaykh al-Islam. 


His status among kings 


When he went to Sultān Shahāb ad-Dīn of 
Ghaznah, the latter accorded him extraordinary 
respect and honour, and he conferred a lot of 
wealth to him. The Imām then became connected 
with Sultān Bahā’ ad-Dīn Khwārizm. Even here, 
he was accorded immeasurable honour and rank. 
The Sultān himself respected him so much that 
whenever he felt like visiting him, he would go 
personally and present himself at the house of 
the Imām. He would not bother about any 
formalities and royal protocol when he went to 
visit him. Almost all the great people of that era 
used to accord extraordinary respect to the Imām. 
So much so that after he passed away, all the 
‛ulamā’ and rulers used to show the same respect 
to the Imām’s children. 


The unique nature of his classes 


When the Imām used to sit in his class to deliver 
his lesson, his senior students like Hadrat Zayn 
ad-Dīn al-Kashī, ‛Allāmah Qutb Misrī, and 
Shaykh Shahāb ad-Dīn Nīshāpūrī would make a 
circle around him. This will be followed by 
another circle, then an another one, and so on – 
each according to its rank. If a question was 
posed, students from the general circle would 
answer. If they are unable to answer, those of the 
higher circle would answer. Eventually, the Imām 
himself would answer. His answer used to be 
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extraordinary, academic, and most convincing 
and satisfying. 


The Sultān honours Imām Rāzī 


‛Allāmah Shams ad-Dīn Muhammad al-Wattār al-
Mosulī relates: I was in Herat when Imām Rāzī 
arrived from Bāmiyān. Bāmiyān was situated in 
the mountainous regions of Balkh, Herat, and 
Ghaznah – as stated by Yāqūt. Imām Rāzī had a 
very large group of attendants, followers and 
students. When he reached Herat, the Sultān 
personally came out to receive him, and honoured 
him as his royal guest. The Sultān had a pulpit 
made for Imām Rāzī in the Jāmi‛ Musjid of Herat. 
A cushion was then placed there so that he could 
sit on it and conduct his assemblies. He also set 
aside a day for Imām Rāzī wherein people could 
come to meet him, and listen to his academic 
discourses. 


The Imām’s tasawwuf and abstinence 


It is said that he used to remember death 
constantly. He used to say: “I acquired all the 
sciences which were within man to acquire. Now I 
just have the desire to meet Allāh ta‛ālā and 
present myself before Him.” 


Note: Glory to Allāh! Look at the desire which he 
had to meet the Beloved. 


Regret over preoccupation with ‛ilm al-kalām 


‛Allāmah Ibn Salāh says: ‛Allāmah Qutb Tufānī 
related to me on two occasions that he heard 
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Imām Fakhr ad-Dīn Rāzī saying: “If only I had 
not become so occupied with ‛ilm al-kalām.” He 
began crying after he said this. 


‛Allāmah Ibn Salāh relates that the Imām would 
constantly say: “I acquired proficiency over all the 
fundamentals of ‛ilm al-kalām and philosophy. I 
eventually came to the conclusion that these 
sciences neither quench the thirst of the thirsty 
nor provide a cure to the sick. I have realized that 
the best way is the way of the Qur’ān. I now read 
this as an acknowledgement of Allāh’s greatness: 


ُواالله هو الغني وأنَـتم الفقراء َ ََ ُ ََ ُ ْ ُْْ ُّ َِ ُ ُ  


Allāh alone is all-independent, and you are all in 
need [of Him]. 


ٌيس كمثله شيءلَ ْ ََ ِِْ ِ َ ْ 


There is nothing similar to Him. 


ٌقل هو االله أَحد َُ ُ َ ُْ 


Say: He is Allāh – the One. 


I read these verses in affirming the Being of Allāh 
ta‛ālā: 


َالرحمن على العرش استـوى َ ْ ِ َْ ْ ََ َُ ْ َّ َ 


The Merciful established Himself on the Throne. 
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ْافـون ربـهم من فـوقهميخََ ْ ْ َ ِْ ِ َ َ ُْ ِّ ُ َّ 


They fear their Lord from above them. 


ُإليه يصعد الكلم الطيب َِّّ ُ ِ َ ْ ُ َ ْ َ ِ َِْ 


To Him alone does the good word ascend. 


I read the following verse in acknowledgement of 
the fact that every single thing is from Allāh ta‛ālā 
alone: 


ِقل كل من عند االله ِِ ْ ْ ِّ ٌّ ُ ْ ُ 


Say: Everything is from Allāh. 


The Imām then said: I affirm with all my heart 
and soul the I have found You alone [O Allāh] to 
be the most perfect, the most superior, the 
greatest, and the highest. And You are pure from 
every defect and blemish. 


Imām Rāzī rahimahullāh used to compose 
beautiful lines of poetry. We present a few as an 
example. Ibn Ahdal quotes the following lines of 
the Imām: 


 ُلالَ ضينَمِِالعَْ اليِعَْ سرُثَـكْأََ و–ال قَِ عِولقُعُْ الِامدَقِْ إةَُايَِ


The final move of the intellects is defeat. The final 
result of most of the efforts and endeavours of the 
scholars is confusion and restlessness. 
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 ُالبََى ووذًا أََانيَنْـُ دلُِاصَ وح–ا نَِومسُُن جِ مةٍشَحَْ وِنا فيُواحرْأوََ


Our souls experience alienation from our bodies. 
The end result of our world is nothing but 
hardships and worries. 


 نا فيه قيل وقالعََْ جمنْى أَوَِ س–نا رِمُْ عَولُنا طثَِْن بحِد مفِتَسَْولم ن


We engage in discussions throughout our lives, but 
we gain nothing except an accumulation of 
opinions and statements. 


 اوُْالَين وزعِرِسُْا مًيعَوا جمُادبََ فـ–ة لَوَْ ودٍجالِن رِا منَيْـأََ قد رمْوَك


We saw many male and female rulers, but they 
were soon destroyed and disappeared. 


 ُالبَِ جُالبَِْالجَوا وُالزََ فـٌجالِ ر–ا ِافَرََ شتْلََ عدَْ قٍبالِن جِم موَك


Many scholars climbed to heights which were 
higher than mountains, but these mountains 
remained in their places, while these mountains 
[scholars] of knowledge had to experience death. 


 دُقَتَـفُْين يـِه حيِ فءُزَّْالرم ظُعَْ ويـ– به ُهانتَسُْا ييَ حَ ما دامءُرْمَْالوَ


As long as a man is alive, he is humiliated. But 
when he dies, his death is considered to be a 
major loss. 


The following are some of his other poems: 


https://nmusba.wordpress.com/







 320 


 اََجالهِ رِماترُكْمَْ في التْقَبَـَا سمََ ل– هُغَلََ بـٍورسُيَِْي بمسِفَْ نـتْعَنَـَ قـوْلَفَـ


Had my self been content with whatever it 
received, it would not have surpassed the people 
of excellence in its merits. 


 اَالهمََا وكهََصانـقُْ نـتُرَقَعْتَـْا اسمََ ل–ا ََ لهةًبَِناسُيا منُّْ الدتَِو كانلَوَ


Had the world been agreeable to me, I would not 
have bothered about its ups and downs. 


ٍولا ارمق الدنيا بعين كرامة  َ َ َ ِْ ْ َ ِ ُّ ُ ََ ولا اتـوقى سوءها واختلالها–ُِْ ِ ْ َ َ ُ َّ َ ََ  


I do not look at the world with craving eyes. Had I 
looked at it in this way, I would not have been able 
to save myself from its evils and destructions. 


 اَِلالهِانحَْا وَِالهحَرِْ تنُقِيْتَـسُْ وم–ها ِائنَغَِ بفٌِ عارِّنيَ لأَوذاك


I have saved myself from the world because I 
know that it is fleeting. And I am fully convinced of 
the departure and disappearance of all its 
attractions. 


 اَِالهصَِ وِ فيكُلاَفَْ الأمُظِعْتَـسَْ وت–ها دَنِْ عرُهَّْ الدرُغَصَْا يًورمُأُ ُومرُأَ


There were times when I also got involved in 
things which were considered despicable by time. 
But people of high courage considered them to be 
lofty and great. 


https://nmusba.wordpress.com/







 321 


Demise 


Imām Fakhr ad-Dīn Rāzī rahimahullāh passed 
away in Herat on a Monday, the 1st of Shawwāl 
(the day of ‛īd) 606 A.H. This is the view of Imām 
Subkī rahimahullāh. 


However, ‛Allāmah Quftī is of the opinion that he 
passed away in Dhū al-Hijjah 606 A.H. 


According to one view, he was poisoned to death. 
He had a debate with certain sects and they 
poisoned him. 


‛Allāmah Quftī says: The Imām used to condemn 
the Karrāmīyyah sect, and highlight their errors. 
It is said that some of their followers poisoned 
him, and this caused his death. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Tafsīr Rāzī (Urdu), p. 26. 
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Hadrat Najm ad-Dīn Kubrā 
rahimahullāh 


Name and lineage 


His name is Ahmad, his kunnīyyat is Abul 
Jannāb, and his title is Kubrā. But he is well-
known by the name of Najm ad-Dīn. The reason 
for having the title of Kubrā is that during his 
student days he used to overwhelm his fellow 
students in discussions and debates. 
Consequently, he was given the title of at-
Tāmmah al-Kubrā (the overwhelming calamity). 
The word at-Tāmmah was dropped, and he was 
addressed as Kubrā. His father’s name is ‛Umar. 


Shaykh Najm ad-Dīn came to Hamdān and 
acquired the permission for Hadīth from the 
Muhaddithūn of this city. He then heard about a 
very senior Muhaddith in Alexandria who enjoyed 
a very high position in the field of Hadīth. So he 
proceeded to Alexandria and received permission 
[to narrate Hadīth] from him as well. 


An extraordinary feat 


His companions were speaking about the As-hāb-
e-Kahf (the seven sleepers mentioned in Sūrah al-
Kahf). The thought passed the mind of one of the 
Shaykh’s murīds that if there was anyone in the 
ummah of Rasūlullāh sallallāhu ‛alayhi wa sallam 
whose companionship could have an effect on a 
dog (as the seven sleepers had an effect on a dog 
which was with them). The Shaykh came to know 
of the murīd’s thoughts through his internal 
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spiritual light. He got up and stood at the 
entrance to the khānqāh. A dog came by after 
some time, and began wagging its tail before the 
Shaykh. The Shaykh’s gaze fell on the dog, he 
focussed his attention on it. The dog immediately 
became confused and dazed, proceeded to the 
graveyard, and continued rubbing its head on the 
ground. Furthermore, no matter where this dog 
went, about 50-60 dogs would assemble around it 
and would remain seated silently before it. The 
dog died after some time, and the Shaykh 
instructed that it should be buried.1 


Merits 


He was the paternal uncle of Shaykh Shihāb ad-
Dīn Sahrawardī rahimahullāh, and from among 
the senior khulafā’ of Shaykh Abū an-Najīb ‛Abd 
al-Qāhir Sahrawardī rahimahullāh. He hailed 
from Khwārizm. 


He enjoyed a high position in tasawwuf and 
tarīqah. Shaykh Shihāb ad-Dīn Suhrawardī 
considered him to be his elder spiritual brother, 
and because he was the deputy of his shaykh, he 
accorded him a lot of respect and honour. When 
Shaykh Shihāb ad-Dīn wrote ‛Awārif al-Ma‛ārif, 
he presented it before Shaykh Najm ad-Dīn who 
perused through it and made du‛ā for its general 
acceptance and continuous existence. 


                                       


1 Nafahātul Uns, p. 660. 
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Shaykh Najm ad-Dīn rahimahullāh was by 
nature overcome by tauhīd, fanā (self-effacement), 
and deep love for Allāh ta‛ālā. He held a 
distinguished position in explaining realities. The 
book, Manāqib al-Asfiyā’, states that he used 
provide many lofty and subtle points on the 
subjects of tauhīd, ma‛rifat, tarīqah and haqīqat. 
He wrote many books in Arabic, Persian, prose 
and poetry. When reading his poetry, one notices 
a unique feeling of intense love and intoxication, 
and an extraordinary blend of total engrossment 
and immersement. 


His silsilah comes to India 


His tarīqah is known as the Tarīqah 
Kubrawīyyah. It reached India through three 
different paths. 


1. Amīr Sayyid ‛Alī ibn Shihāb Hamdānī Kashmīrī 
(died 786 A.H.). He came to Kashmīr in 780 A.H. 
Through his tablīgh and efforts, a major part of 
the population of Kashmīr became Muslim. This 
silsilah is still alive in Kashmīr. It reaches Shaykh 
Kubrā through three levels. 


2. Amīr Kabīr Shaykh al-Islam Sayyid Qutb ad-
Dīn Muhammad Madanī (died 677 A.H.). He was 
from among the khulafā’ of Shaykh Najm ad-Dīn 
Kubrā rahimahullāh. He came to India either 
during the rule of Sultān Qutb ad-Dīn Aybak or 
Sultān Shams ad-Dīn Iltamish. He held the 
position of Shaykh al-Islam in Delhi for quite 
some time. He then conquered Karhā, Mānikpūr 
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(in the state of U.P.) and settled down there.1 
He was also a khalīfah of Shaykh ‛Alā’ ad-Dīn 
Hayūrī (died 734 A.H.) through one level. Many 
senior mashā’ikh were born from his silsilah. This 
silsilah is still present in some parts of Dakkan, 
and is known as Silsilah Junaydīyyah. 


3. Sayf ad-Dīn Bākhrazī was a khalīfah of Hadrat 
Khwājah Najm ad-Dīn Kubrā rahimahullāh. His 
[Sayf ad-Dīn’s] khalīfah, Khwājah Badr ad-Dīn 
Samarqandī rahimahullāh, was from the 
Firdausīyyah mashā’ikh, and he was the first 
from this silsilah to come to India. He settled 
down here and laid the foundations of the 
Firdausīyyah Tarīqah. The salient features of this 
tarīqah were: self-effacement and self-obliteration, 
casting aside one’s own will and choice, and 
concealing extraordinary feats and karāmāt. 


The author of Manāqib al-Asfiyā’ writes that his 
was the Tarīqah Shattārīyyah ‛Ishqīyyah. Through 
his actions and demeanour, he constantly told his 


                                       


1 Many great ‛ulamā’, mashā’ikh and mujāhidīn were born 
from his progeny. They include the following more well-
known personalities: Hadrat Shāh ‛Alamullāh Naqshbandī 
Barelwī rahimahullāh who was the khalīfah of Hadrat Ādam 
Binnaurī rahimahullāh, Hadrat Sayyid Ahmad Shahīd 
rahimahullāh, Hadrat Maulānā Khwājah Ahmad Nasīrābādī 
rahimahullāh. The father of Maulānā Sayyid ‛Abd al-Hayy 
rahimahullāh – the author of Nuzhatul Khawātir – is from 
the same family. [Maulānā Sayyid ‛Abd al-Hayy 
rahimahullāh is the father of Hadrat Maulānā Abul Hasan 
‛Alī Nadwī rahimahullāh]. 
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associates to adhere firmly to learning the 
different Dīnī sciences, practising on them, and to 
do one’s actions solely for Allāh’s pleasure. This is 
because knowledge without practising on it is of 
no use, and actions without sincerity bear no 
fruits. Do not seek to perform karāmat. 
Remaining steadfast on one’s servitude to Allāh 
ta‛ālā is the fundamental karāmat. If you do this, 
you will be one who experiences real and absolute 
expositions. 


The principles and regulations of the Tarīqah 
Firdausīyyah in India were laid down by Khwājah 
Badr ad-Dīn Samarqandī rahimahullāh and his 
associates. Prior to them, the masses and the 
elite (except a few) considered karāmāt and 
supernatural feats to be the basis of Sufism. It is 
known that during the era of Khwājah Qutb ad-
Dīn Bakhtiyārkākī rahimahullāh, many erudite 
scholars were people of the tarīqah.1 


The Shaykh goes to Khwārizm 


Shaykh Najm ad-Dīn Kubrā rahimahullāh used to 
say: I presented myself to many different senior 
personalities in my quest for internal (spiritual) 
sciences and continued rectifying my 
whisperings. I eventually went to Hadrat Shaykh 
‛Ammār Yāsir rahimahullāh and acquired sulūk 
from him. Once I traversed the different levels of 
sulūk, the Shaykh asked me to go to Khwārizm. I 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 188. 
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said: “There are very strange people there. 
They reject this system.” The Shaykh said: “You 
go, and do not fear anything.” 


After receiving this order, I went to Khwārizm, 
began spreading this tarīqah, and many people 
became murīds. 


When the Tartars reached Khwārizm, the Shaykh 
gathered his associates who numbered over sixty. 
Sultān Muhammad, the ruler of Khwārizm, had 
already fled, but the Tartars thought he was still 
in the city. So they entered Khwārizm. 


The Shaykh’s martyrdom 


The Shaykh instructed some of his murīds saying: 
“You must hasten to leave and go to your 
homeland because a fire is raging from the east 
and will burn down everything to the west. This 
ummah will fall into a tribulation which it never 
experienced before.” 


Some of his companions said: “Shaykh! Make 
du‛ā, maybe this calamity will be deferred from 
the Muslims.” The Shaykh said: “This is a decree 
which cannot be deferred through du‛ā.” Others 
said: “Shaykh! You should also accompany us to 
Khurāsān, we have riding animals for you.” The 
Shaykh replied: “I will be martyred. I have not 
been instructed to leave.” Some of his murīds 
then headed for Khurāsān. 


When the Tartars entered the city, the Shaykh 
called for his remaining murīds and said: “Take 
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the name of Allāh ta‛ālā and stand up. We will 
fight in Allāh’s cause.” He then went into his 
house, tied his belt firmly around his waist, took 
his spear in his hand, and emerged. 


When the battle against the unbelievers 
commenced, one of their spears struck the 
Shaykh in his chest and became lodged there. He 
tugged it out immediately, but passed away there 
and then. 


It is said that at the time of his martyrdom he 
had held on to a flag. Even after his martyrdom, 
the unbelievers could not remove it from his 
hand. Eventually, its fringe was cut off. 


Year of martyrdom 


The Shaykh was martyred in 618 A.H./1221 C.E. 
May Allāh ta‛ālā shower His mercy on him. The 
Shaykh had a very large number of murīds, but 
the following were some of his high-ranking 
murīds: Shaykh Majd ad-Dīn Baghdādī 
rahimahullāh, Shaykh Sa‛d ad-Dīn Hamawī 
rahimahullāh and Shaykh Najm ad-Dīn Rāzī 
rahimahullāh. (Nafahātul Uns, p. 660) 


Tārīkh Da‛wat wa ‛Azīmat states that he passed 
away on 10 Jumādā al-Ūlā 610 A.H.1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 188. 
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Hadrat Shaykh Majd ad-Dīn Baghdādī 
rahimahullāh 


Name and lineage 


His name is Majd ad-Dīn Ashraf, his father’s 
name is Mu’ayyad, his grandfather’s name is Abul 
Fath, and his kunnīyyat is Abū Sa‛īd. Both his 
parents were doctors. 


He hailed from Baghdad, and he was from among 
the close associates of Sultān Khwārizm. He was 
from among the senior mashā’ikh, and khalīfah of 
Hadrat Najm ad-Dīn Kubrā rahimahullāh. He 
settled down in Khwārizm. 


A shaykh treats according to the ailment 


When he presented himself to Hadrat Najm ad-
Dīn Kubrā rahimahullāh, the latter appointed him 
to the task of filling wudū’ water. When his 
mother came to know of this, she sent a message 
to Hadrat Najm ad-Dīn saying: “Majd ad-Dīn is a 
weak and frail youngster. This task will be 
difficult for him. Appoint someone else to this 
task.” When the Shaykh heard this, he said: “I am 
surprised by what you are saying. You studied 
medicine. You know very well that if your son 
experiences yellow fever and I were to give his 
medicine to a Turkish person [who does not have 
this ailment], will your son be cured?” 


Note: This means that only the person with the 
ailment will be given the medication, and he will 
be cured by it. If someone else were to drink it, it 
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will not help the sick person in any way. Your 
son has the illness of pride and self-conceit, and 
this is the treatment which I prescribed for him. 
And this is how he will be rectified. We learn from 
this that the mashā’ikh have to prescribe a 
treatment in accordance with the condition and 
temperament of the murīd. There is a lot of 
neglect in this regard nowadays. May Allāh ta‛ālā 
inspire us all to work according to the tarīq. 
Āmīn. 


The sign of high rank 


Shaykh Rukn ad-Dīn relates that a murīd of 
Sultān Bāyazid who was an experienced man 
asked me the following question: “How did you 
choose to be under this family, and how did you 
step into sulūk without following Sultān 
Bāyazīd?” I replied: “I do not know the reason, 
but what I do know is that I was performing 
wudū’ one day when the wall which was in the 
direction of the qiblah split open and a field 
appeared before me. There were stars in the 
horizon. When I asked what all this was about, I 
was told that this is the nūr (light) of Sultān 
Bāyazīd. Then I saw another horizon which was 
filled with light and beaming like the sun. When I 
asked about it, I was informed by a person that it 
is the nūr of Shaykh Majd ad-Dīn Baghdādī. The 
murīd was surprised by my reply. So I said to 
him: ‘Do not conclude that I am according 
superiority to Shaykh Majd ad-Dīn over Sultān 
Bāyazīd. In this world, the only indication that a 
person is of a high rank is when he follows the 
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Sunnah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. The more a person emulates him, the 
higher his rank.’”1 


Note: Glory to Allāh! What words of wisdom and 
insight. When a person treads the path with 
sincerity, Allāh ta‛ālā places words of wisdom and 
foresight in his heart. 


He says: I saw Rasūlullāh sallallāhu ‛alayhi wa 
sallam in a dream, so I said to him: “O 
Rasūlullāh! Teach me a du‛ā.” He asked me to 
say: 


ََّاللهم تب علي حتى أتَـوب، واعصمني حتى لا أعَود، وحبب إلي  َِ ْ َ َ ْ َ ِّْ َ ََ َّْ ُْ ََ َّ َّْ ِ ِ ْ َ ُُ ُ َّ ََّالطاعات، وكره إلي ََّ ِ ْ َِّ ََ ِ َّ
ِالخطيات َِّ َْ. 


O Allāh! Relent to me so that I may repent. Protect 
me so that I do not return [to sin]. Make acts of 
obedience beloved to me, and acts of disobedience 
abhorrent to me. 


Note: Glory to Allāh! What a beautiful du‛ā. It 
ought to be made part and parcel of our life. May 
Allāh ta‛ālā inspire us. 


An admonitory lesson 


Shaykh Majd ad-Dīn Baghdādī rahimahullāh was 
seated with a group of Sufis. He was not fully in 
his senses, so he said: “We were an egg of a duck 
                                       


1 Nafahātul Uns, p. 664. 
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which was lying on the edge of a river bank. 
Shaykh Najm ad-Dīn was a hen which accepted 
us and placed us under his wing. We eventually 
hatched. Because we were the young of a duck 
[duckling] we proceeded to the river and departed, 
while the Shaykh remained on the river bank.” 


Hadrat Shaykh Najm ad-Dīn Kubrā came to know 
of this claim of his through the light of his 
karāmat and insight, and he uttered these words: 
“May you die in the river.” 


When Shaykh Majd ad-Dīn heard these words, he 
became terrified and went to Shaykh Sa‛d ad-Dīn 
Hamawī (who was his co-khalīfah – pīr bhāi). He 
expressed his apology and regret, and said: “You 
must inform me when the Shaykh is in a good 
and happy mood, so that I could present myself 
before him and apologize.” 


The Shaykh was in a joyous mood one day, so 
Shaykh Sa‛d ad-Dīn informed Shaykh Majd ad-
Dīn. The latter presented himself bare-footed with 
a large utensil of fire on his head, and stood on 
the door-mat. The Shaykh looked towards him 
and said: “Since you are seeking pardon like a 
Sufi, your īmān will remain secure, but this head 
will certainly go. We will also give our head with 
it. The heads of many leaders, and the head of the 
king of Khwārizm will be following these heads.” 


On hearing this, Shaykh Majd ad-Dīn fell at the 
feet of Shaykh Najm ad-Dīn Kubrā. But the 
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prediction of the Shaykh was realized after 
some time. 


He is thrown into the river 


Shaykh Majd ad-Dīn used to deliver lectures in 
Khwārizm. The mother of Sultān Muhammad 
Khwārizm Shāh was very beautiful and attractive. 
She attended Shaykh Majd ad-Dīn’s lecture, and 
began visiting him occasionally. The opponents of 
the Shaykh now had an opportunity of making 
accusations against him. When Sultān 
Muhammad Khwārizm Shāh was in a state of 
intoxication one night, someone said to him: 
“Your mother has married Shaykh Majd ad-Dīn in 
accordance with the Hanafī madh-hab.” The 
Sultān went into a rage, and ordered for Shaykh 
Majd ad-Dīn to be drowned in the Tigris River. 


When Shaykh Najm ad-Dīn Kubrā heard of this, 
he was deeply affected and said: “To Allāh we 
belong and to Him is our return.” He added: “My 
son, Majd ad-Dīn has been cast into the Tigris, 
and he died.” Saying this, he fell into prostration 
and remained there for quite some time. He then 
raised his head and said: “I requested Allāh ta‛ālā 
to take away the kingdom of Sultān Muhammad 
for having killed my son. Allāh accepted my 
request.” 


When Sultān Muhammad heard about this, he 
went on foot to Hadrat Najm ad-Dīn Kubrā and 
presented himself before him. He also came with 
a large dish which was filled with gold, and on 
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which a sword and kafan (burial shroud) was 
placed. He stood at the entrance and said: “If you 
want blood money, you can have this dish of gold. 
If you want to take retribution, this sword is here 
(you can chop off my head).” 


The Shaykh said: 


ًْكان ذلك في الكتاب مسطورا ُْ َ ِ َِ ْ ِ َ َِ َ َ  


This was recorded in the Preserved Tablet. 


“The blood money for Majd ad-Dīn is the taking 
away of your kingdom. Your head will be chopped 
off. Many other heads will be chopped off with 
yours.” Sultān Muhammad lost hope and went 
away. 


The prediction of the Shaykh is realized 


After some time, Genghis Khān appeared and 
whatever was to happen happened. The entire 
kingdom of Khwārizm Shāh was destroyed. 
Hundreds of thousands were killed, and Sultān 
Muhammad’s head was also chopped off. To Allāh 
we belong and to Him is our return.1 


Note: The negative statement which Hadrat 
Shaykh Majd ad-Dīn Baghdādī rahimahullāh had 
made against his shaykh, Hadrat Najm ad-Dīn 
Kubrā, while the former was not in his senses 


                                       


1 Nafahātul Uns, p. 663. 
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had such a great effect on the Shaykh, and he 
disliked it so much that he [Shaykh Najm ad-Dīn] 
made a du‛ā against him. From this we learn the 
severity and wickedness of belittling and deriding 
one’s shaykh. If someone were to be disrespectful 
towards his shaykh while he was fully in his 
senses, then the consequences of it are beyond 
description. 


I [Muhammad Qamaruz Zamān] feel that it must 
have been made known to the Shaykh that 
although he made this statement while he was 
not in his senses, there is a hint of an internal 
basis for it, viz. pride over one’s good deeds and 
lofty conditions. This is the reason this statement 
issued forth from him, and the reason the Shaykh 
reprimanded him for it. The main focus of the 
mashā’ikh is on the internal self (bātin). This is 
why they observe the basis for an action or 
statement, and take the person to task 
accordingly. The ahl-e-zāhir (those concerned with 
the outer self) cannot understand this, and so, 
they make objections against the mashā’ikh. 
Whereas, it is necessary for them to refer the 
matters of the mashā’ikh to Allāh ta‛ālā, and 
restrain their tongues from criticizing them and 
speaking ill of them. 


Shaykh Najm ad-Dīn Kubrā’s curse 


For the king to take such a major step of 
drowning a walī of Allāh ta‛ālā over a rumour 
which he heard was no small crime. No matter 
what punishment was meted out, it would not be 
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unwarranted. But it was not just this. Rather, 
the king had become so conceited that he had 
many Tartar traders killed. And when Genghis 
Khān sent an envoy to make peace and clear up 
matters, he killed the envoy as well. This is when 
the Tartar leader, Genghis Khān, went into a 
rage, and attacked the Sultanate of Khwārizm 
and then the entire Islamic world.1 


In addition to this, the king had succumbed to 
wanton luxuries and comforts. And based on the 
principle: 


 الناس على دين ملوكهم


People adopt the ways of their rulers. 


The masses also adopted the ways of the king. 
They fell into flagrant sinning and immorality. 
Thus, Allāh’s punishment manifested itself in the 
form of Genghis Khān. 


This is exactly what happened during the fall of 
the Moguls. When flagrant sinning and 
immorality went beyond the limits, the 
punishment came in the form of Nādir Shāh. 
Hadrat Shāh Walī Allāh Sāhib Muhaddith 
Dehlawī rahimahullāh began knocking on door 
after door, calling people, and begging them by 
saying: “O servants of Allāh! Stop disobeying 
Allāh ta‛ālā. I foresee blood flowing in the streets 
                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 303. 
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of Delhi.” But the people did not pay heed and 
sent him off saying: “These people [‛ulamā’] have 
no other work. They are not right in their heads.” 


Eventually this is exactly what happened. Nādir 
Shāh arrived and began killing the people en-
masse. The bridge over the Jamnā river was filled 
with corpses. The large number of corpses 
prevented the river from flowing freely. The Mogul 
Sultanate was changed. The all-mighty Allāh 
debased those who had honour, and honoured 
those who were downtrodden. The princes were 
seen going around begging. 


After this, Allāh ta‛ālā caused a turn in events. 
The very children of Genghis Khān were 
entranced by the talks of some lecturers and 
embraced Islam. This is nothing but the 
inspiration of Allāh ta‛ālā. It is the decree of the 
Almighty, the all-knowing. 


Even now, similar conditions are prevailing in the 
Muslim countries. There is proliferation of 
wantonness which is severely disapproved by the 
religious. The western forces – for their own 
purposes – are inflaming these conditions with a 
view to putting an end to Islam and Muslims. We 
have no alternative but to turn sincerely to Allāh 
ta‛ālā, beg Him for His help, and to seek refuge in 
Him against the plots and plans of the enemies of 
Islam. 


ُربـنا لا تجعلنا فتـنة للذين كفروا، واغفر لنا، ربـنا إنك أنَت العزيـز الحكيم ُْ ُ ْ ِْ َ ْْ ِْ ََِّّ ََ ْ َ ََ َ َ َ َ ْ ََِّ َّ ََّ ْ ََ ِ ِ ِْ َ ََ ً ْ ْ َ 
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O our Lord! Do not make us a temptation for 
the unbelievers. Forgive us. O our Lord! Most 
surely You are all-mighty, all-wise.” 


Likewise, we should constantly make this du‛ā: 


ْاللهم إنا نجعلك في نحورهم ونـعوذبك من شرورهم ْ ْ ْ ِْ ِِ ِ ِْ ُْ ُ َ َ ِْ ِ ُِ ُ َ َُ َ ُُ َُ َّ َّ ََّ  


Demise 


He passed away in 612 A.H. by drowning in the 
Tigris River. According to another narration, he 
passed away in 607 A.H. or 610 A.H. May Allāh 
ta‛ālā shower His mercy on him.1 


                                       


1 Nafahātul Uns, p. 666. 
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Hadrat Shaykh Farīd ad-Dīn ‛Attār 
Nīshāpūrī rahimahullāh 


Name and lineage 


His name is Muhammad, his title is Farīd ad-Dīn, 
his kunnīyyat is Abū Hāmid and Abū Tālib, and 
his father’s name is Abū Bakr Ibrāhīm. His 
forefathers were perfumers, this is why he is 
referred to as ‛Attār (perfumer). 


He was born in 513 A.H. in Gadkan, a village in 
Nīshāpūr. 


His father was a famous perfumer, and, he began 
working in his father’s business from a young 
age. During this period, he studied medicine and 
began serving the creation as a doctor. In the 
course of this occupation, he turned his attention 
to tasawwuf and various written works. Later on, 
he reached a level where he was well-known in 
the east and west, and people from all over 
benefited from his talks and words of advice. He 
was not only recognized as a litterateur and a 
poet, but as a rare expert in the field of tasawwuf 
and morals. 


His repentance 


One day – as was his habit – he was busy in his 
perfumery when a fakir came to his door and 
repeatedly said: “Give me something in Allāh’s 
name.” But he did not pay any attention to the 
fakir. The fakir said: “O Khwājah! How will you 
die?” This is when he turned to him and said: “I 
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will die just as you will die.” The fakir said: 
“You will die as I die!?” He replied: “Yes.” When he 
heard this, the fakir removed his beggar’s bowl 
from his head, placed it on the floor, lied down on 
the floor, took Allāh’s name, and passed away. 
This scene created a complete change in ‛Attār, 
and he closed his shop immediately. Some people 
say that he allowed people to take whatever they 
wanted from his shop, and commenced in the 
path of the tarīqah.1 


Merits 


He was a murīd of Shaykh Majd ad-Dīn Baghdādī 
rahimahullāh. When Maulānā Rūm rahimahullāh 
went for hajj, he went to visit him. He gave his 
book, Asrār Nāmah, to Maulānā Rūm 
rahimahullāh which the latter used to keep at his 
side all the time. Maulānā Rūm rahimahullāh 
said: The light of Mansūr appeared before the 
soul of ‛Attār after 150 years, and became his 
spiritual guide. The underlying mysteries of 
tauhīd and the intricacies of affiliations and 
ecstasies which are found in his Mathnawī and 
Ghazals is not found in the speech of any person 
of this group of Sufis. His book, Pand Nāmah, is 
world-renown. He was martyred at the hands of 
the Tartars in 627 A.H. at the age of 114. May 
Allāh ta‛ālā shower His mercy on him.2 


                                       


1 Nafahātul Uns, p. 861. 
2 Tiqsār Juyūd al-Ahrār, p. 74. 
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Words of advice 


We feel it appropriate to quote some of his words 
of advice from Pand Nāmah: 


1. O boy! Do not vex anyone’s heart or else you 
will have to bear its pain on your own life and 
heart. 


2. You must always speak good of people if you 
desire your own respect. 


3. Remain in the company of the Ahlullāh, and 
don’t ever backbite them. Love for the Ahlullāh is 
the key to Paradise, while their enemy is eligible 
for curses. 


4. O boy! Do not be heedless of the Hereafter. And 
do not rejoice over the wealth and possessions of 
this world. Remain steadfastly patient over the 
calamities of this world. And be grateful to Allāh 
ta‛ālā when you receive any bounties. 


5. Ādam ‛alayhis salām was honoured because he 
sought forgiveness. Satan was debased because 
he vexed pride. When a seed chooses to be low 
[buried in the ground], it grows high. But when a 
spike of corn is rebellious, it is chopped off. 


 


My heart suddenly feels like quoting the munājāt 
(private supplications) of Hadrat ‛Attār 
rahimahullāh. These are intensely liked by the 
‛ulamā’ and mashā’ikh. I am quoting the original 
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with its translation. It may well be that this 
act of mine will be the means of my pardon and 
forgiveness. It is certainly not difficult for Allāh 
ta‛ālā. 


Munājāt in the court of the One who accepts 
supplications 


O Allāh! Pardon our sins and mistakes. We are 
sinners, and You are the One who pardons. 


O Allāh! You are most pure, while we are 
immersed in sin, and we commit countless sins. 


We have remained in the shackles of disobedience 
for many years. We are now remorseful for 
whatever we did. 


We have always been sinning flagrantly, been 
disobedient [to You], and following our nafs and 
Satan. 


O Allāh! We succumbed to sins by day and night, 
and were heedless of Your orders and 
prohibitions. 


Not a single moment passed without us 
committing a sin. And we could not carry out any 
act of obedience with presence of heart. 


This slave who had escaped has now returned to 
Your court. I am the slave who destroyed his 
honour through sins. 
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I hope for Your forgiveness by virtue of Your 
kindness and affection. Because You Yourself 
said: “Do not despair of Allāh’s mercy.” 


The ocean of Your kindness and affection is 
shore-less. That is why, only Satan can lose hope 
of Your mercy. 


O the most-generous! My nafs and Satan have 
cut off my path. Now it is only Your mercy which 
can intercede on my behalf. 


I have hope that You will purify me of my sins 
before I am reduced to soil in the grave. 


O Allāh! When my soul is separated from my 
body, then take me away from this world with the 
light of īmān. 


Note: Glory to Allāh! What a comprehensive and 
inspiring du‛ā. It ought to be included in our daily 
devotions. May Allāh ta‛ālā inspire us, and bless 
us with acceptance. Āmīn. 


The greatness and seniority of Shaykh ‛Attār 
rahimahullāh can be gauged from the fact that a 
higher-ranking personality like Maulānā Rūm 
rahimahullāh used to consider him to be his 
senior. Maulānā Rūm rahimahullāh says: 


“Hadrat ‛Attār is his soul, and Hadrat Sinā’ī is his 
two eyes. This is why we follow him.” 
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Demise 


He was martyred at the hands of the Tartars in 
627 A.H. at the age of 114. May Allāh ta‛ālā 
shower His mercy on him.1 His grave is near 
Nīshāpūr and is regularly visited by the masses 
and the elite. May Allāh ta‛ālā illuminate his 
resting place. 


                                       


1 Tiqsār Juyūd al-Ahrār, p. 74. 
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Hadrat Khwājah Mu‛īn ad-Dīn 
Chishtī rahimahullāh 


Name and lineage 


His name is Mu‛īn ad-Dīn, and his father’s name 
is Ghiyāth ad-Dīn. He is a Husaynī by lineage, i.e. 
his lineage goes up to Hadrat Husayn radiyallāhu 
‛anhu. 


He was born in 537 A.H. in the Sajz which is a 
town of Sijistān or Sīstān. This is why he is also 
known as Sajzī.1 


Early education 


He was brought up in Khurāsān. His father 
passed away when he was fifteen years old. He 
received an orchard as inheritance, and he used 
to tend to it. A majdhūb by the name of Ibrāhīm 
Qandūrī came into the orchard on one occasion, 
so Hadrat Khwājah offered him a bunch of 
grapes. He did not eat the grapes. Instead, he 
took a piece of mustard bark, chewed it, and then 
placed it in the mouth of Khwājah Sāhib. The 
moment he ate it, his heart became illuminated 
with divine light. He cast aside his worldly 
associations and went out in Allāh’s quest. He 
went to Bukhārā and Samarqand where he 


                                       


1 He is actually from Sajz, but scribes mistakenly wrote it as 
Sanjarī. Presently, a major portion of Sajz is in Irān and the 
remaining area is in Afghanistan. (Tārīkh Da‛wat wa 
‛Azīmat, vol. 3, p. 24) 
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memorized the Qur’ān and became occupied 
in the study of external sciences. 


Bay‛ah 
He left Samarqand and proceeded towards Iraq. 
He reached the town of Hārūn1 and presented 
himself in the service of Hadrat Shaykh ‛Uthmān 
Hārūnī rahimahullāh at whose hands he had the 
honour of pledging bay‛ah. At the time of the 
bay‛ah, the shaykh instructed his murīd to 
perform wudū’, got him to perform two rak‛ats of 
salāh, then asked him to read Sūrah al-Baqarah 
while he was facing towards the qiblah. He then 
instructed him to read durūd sharīf twenty one 
times, and sub-hānallāh sixty times. He raised his 
blessed face towards the sky, held his murīd’s 
hand, and said: 


“I have conveyed you to Allāh, and made you 
accepted in His court.” 


Completion of wilāyat 


As he bore the hardships and striving in the path 
of sulūk, he began developing all the qualities of 
the Auliyā’, and the manifestations of these began 
appearing in the course of his travels. For 
example, when he went to Sabzdār, he went to a 
well in an orchard. The ruler of the place, Yādgār 
Muhammad had come to the orchard for a walk, 
and was astonished to see a stranger there. But 
                                       


1 It is on the borders of Nīshāpūr. 
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when Hadrat Khwājah Sāhib looked towards 
him, he became unconscious. Khwājah Sāhib 
drew some water from the well and sprinkled a 
few drops on his face. When he came to his 
senses, he became infatuated by Khwājah Sāhib. 
He belonged to the Shī‛ah religion, but he became 
Khwājah Sāhib’s murīd together with his courtiers 
and nobles. He presented his entire wealth to 
Khwājah Sāhib but he refused to accept it saying: 
“You must return to the original owners all the 
wealth which you accumulated unjustly and 
through oppression.” Yādgār Muhammad followed 
his instruction, and freed his male and female 
slaves. When he completed acquiring spiritual 
and external knowledge, Khwājah Sāhib conferred 
him with khilāfat. 


Note: Glory to Allāh! Through Hadrat Khwājah 
Sāhib’s directive, he conveyed this person from 
the pits to the peak. 


A similar incident took place during his stay in 
Balkh. Hakīm Diyā’ ad-Dīn used to reject the 
Sufis and Sufism. One day, Khwājah Sāhib was 
in the jungle preparing kebabs from a crane 
which he had hunted. Hakīm Diyā’ ad-Dīn 
happened to pass by. Khwājah Sāhib offered him 
a piece of kebab. After eating it, he experienced 
an extraordinary condition and became his murīd. 
When he returned home, he cast all his medical 
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books in a river and devoted himself to the 
tarīqah. 1 


Arrival in Delhi 


Hadrat Khwājah Sāhib also went to Delhi. The 
author of Siyar al-‛Ārifīn says that he stayed over 
near the grave of Shaykh Rashīd where there was 
also a musjid close by. 


Ajmer 


The author of Siyar al-‛Ārifīn says that Khwājah 
Sāhib became restless by the large numbers of 
people in Delhi, so he proceeded to Ajmer. 


In those days, the rulers of Delhi and Ajmer 
belonged to the Chauhān family. The famous 
ruler at the time was Rājah Rā’i Pathorā. His 
associates created many obstacles in the path of 
Khwājah Sāhib’s stay. But when he found himself 
having no alternative but to honour Khwājah 
Sāhib, he instructed Hindu yogis to defeat 
Khwājah Sāhib. The biographers specifically 
mention the yogi, Jaipāl. Many combats took 
place between him and Khwājah Sāhib. But the 
latter constantly defeated him through his 
spiritual power. He was very affected by all this, 
and embraced Islam at the hands of Khwājah 


                                       


1 Bazm Sūfiyah, p. 58. 
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Sāhib. He named him ‛Abdullāh and also 
conferred khilāfat to him.1 


Mufakkir-e-Islam Hadrat Maulānā Sayyid Abul 
Hasan ‛Alī Nadwī rahimahullāh has included 
certain points in his world-renowned book, Tārīkh 
Da‛wat wa ‛Azīmat. We are quoting some of them 
here for general benefit. 


His achievements in the field of reformation in 
India 


The author of Siyar al-Auliyā’ (in Persian) has 
written in a very eloquent and captivating 
manner. Its translation is as follows: 


India was a land of kufr and shirk to the end of its 
eastern borders. The obstinate ones were 
proclaiming to be the lords most high, and 
associating other creations in the divinity of Allāh 
ta‛ālā. They were prostrating before stones, rocks, 
trees, animals, cows and dung. The darkness of 
kufr darkened and locked their hearts. They were 
all unmindful of religion and Sharī‛ah. They knew 
nothing about Allāh ta‛ālā and Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Neither did anyone 
know the direction of the qiblah, nor did they 
hear the call of Allāhu akbar – Allāh is the 
greatest. 


                                       


1 Bazm Sūfiyah, p. 61. 
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No sooner the sun of the Sufis, Hadrat 
Khwājah Mu‛īn ad-Dīn rahimahullāh placed his 
blessed foot in this land, its darkness was 
replaced by the light of Islam. Through his efforts 
and influence, all the places which were the 
landmarks of polytheism became places where 
masājid, mihrāb and mimbar were constructed. 
The air which was filled with the calls of 
polytheism now reverberated with the call of 
Allāhu akbar. 


Anyone who receives the wealth of Islam in this 
country – and anyone who is honoured by this 
treasure until the day of Resurrection, not only 
him but his succeeding generations and 
progenies – will all be recorded in Khwājah 
Sāhib’s book of deeds. Whatever additions are 
made [to the number of Muslims], and the wider 
the circle of Islam becomes, all the rewards until 
the day of Resurrection will be conveyed to the 
soul of Shaykh al-Islam Mu‛īn ad-Dīn Hasan Sajzī 
rahimahullāh – inshā Allāh.1 


Khwājah Sāhib placed his most senior khalīfah, 
Khwājah Qutb ad-Dīn Bakhtiyār Kākī 
rahimahullāh, in Delhi while he himself remained 
in Ajmer where he spent the remainder of his life 
in tablīgh, guiding people, educating and tutoring 
them, and remaining occupied in the worship of 
Allāh ta‛ālā. 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 29. 
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Abul Fadl writes in Ā’īn Akbarī: He settled 
down in Ajmer and lit the lamp of Islam which 
shone strongly and brightly. Droves upon droves 
of people received the wealth of īmān through 
him. 


Hadrat Khwājah Mu‛īn ad-Dīn Chishtī 
rahimahullāh is the founder and initiator of the 
Chishtī silsilah in India. I take the honour of 
quoting Hadrat Maulānā Sayyid Abul Hasan ‛Alī 
Nadwī rahimahullāh wherein he provides an 
introduction to the Chishtī silsilah. 


The builder of Islamic India 


The discovery of India by the Islamic world was 
no less a significant event than the discovery of 
the “new world”. Although the courageous 
soldiers of Islam had already started arriving here 
from the first century of the hijrah, and 
Muhammad ibn Qāsim Thaqafī had subjugated 
the area from Sindh to Multān in 93 A.H. through 
his sword and excellent character, and 
personalities of Islam had established centres and 
small khānqāhs which were like islands [of tauhīd 
in the ocean of idol-worship] – the real conquest 
of Islam was undertaken by Sultān Muhammad 
Ghaznawī (died 421 A.H.), and the honour of 
establishing an independent Islamic Sultanate 
went to Sultān Shihāb ad-Dīn Muhammad 
Ghaurī (died 602 A.H.). Its final spiritual 
conquest was destined for Hadrat Khwājah 
Shaykh al-Islam Mu‛īn ad-Dīn Chishtī 
rahimahullāh (died 627 A.H.). 
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The four well-known spiritual chains (salāsil, 
plural of silsilah) of Islam – Qādirīyyah, 
Chishtīyyah, Naqshbandīyyah and 
Sahrawardīyyah – had already come into 
existence before the conquest of India. They had 
been progressing and advancing since quite some 
time. The blessings and teachings of each one 
continued reaching India from time to time. They 
all have a share in the building and formation of 
India. May Allāh ta‛ālā reward them for their 
efforts. 


However, divine wisdom chose the Chishtīyyah 
silsilah for the spiritual conquest of India and the 
planting of the seed of Islam in this region – a 
seed through whose shade and fruits the world 
was to benefit. “Your Lord creates whatever He 
wills, and He selects it.” 


Leaving aside these divine mysteries which our 
defective minds cannot fathom, the Chishtīyyah 
also had a right of neighbourhood over this 
region. This silsilah was spreading rapidly in 
neighbouring Iran. Based on its heart-rending 
temperament and bond of intense love – both of 
which are the assets of this silsilah – it was easy 
for it to win over the heart of India, to enslave it 
to its love, and to make it a prey to the love of 
Allāh ta‛ālā. Love and pain are in the core of this 
land since ancient times.1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 22. 
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The first contact of the Chishtīyyah with India 


In short, based on reasons known and unknown 
to us, divine will selected this silsilah for 
introducing Islam to India, and for spreading it in 
this region. Divine will directed the Chishtīs to 
move towards India. The first Chishtī shaykh who 
resolved to go to India was Khwājah Abū 
Muhammad Chishtī whose du‛ās and blessed self 
were the backbones to the victories of Sultān 
Mahmūd Ghaznawī. Maulānā Jāmī writes in 
Nafahātul Uns: 


“At the time when Sultān Mahmūd was gone to 
do battle in Saumnāt, Khwājah Abū Muhammad 
received an unseen directive to go and help him. 
At the age of seventy, he proceeded with a few 
other Sufis, and on reaching there, personally 
took part in the jihād.”1 


Khwājah Sāhib’s character 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 


Together with total engrossment in Allāh’s ta‛ālā 
love throughout his life, he remained intoxicated 
in his love for Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He used to make mention of Rasūlullāh 
sallallāhu ‛alayhi wa sallam in his malfūzāt 
(statements) in a very loving tone. Most of the 
time, he would cry when he quoted a Hadīth. He 
says in one of his malfūzāt: “I feel sorry for the 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 23. 
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person who will be ashamed of Rasūlullāh 
sallallāhu ‛alayhi wa sallam on the day of 
Resurrection. Where will such a person go to?” He 
began crying profusely after saying this.1 


Striving 


He used to sleep very little at night. He would 
generally perform the fajr salāh with the wudū’ of 
‛ishā salāh. He used to complete one Qur’ān 
during the day and one at night. During the early 
stages of his life, when he went to any city, he 
would stay over at its graveyard. But when people 
came to know of this, he stopped staying there. 
Instead, he would secretly go to some other 
place.2 


Forbearance and pardon 


The qualities of forbearance and pardon had 
reached their peak in his temperament. On one 
occasion, an internally depraved person came to 
Khwājah Sāhib with the intention of killing him. 
Khwājah Sāhib came to know of this through his 
spiritual light. When the man came near, he 
welcomed him with much respect, seated him 
near him, and said: “You may carry out the 
purpose for which you came here.” The man 
became terrified, humbled himself before 
Khwājah Sāhib and said: “I was offered a 
                                       


1 Dalīl al-‛Ārifīn, second majlis. 
2 Gulzār Abrār – Siyar al-Aqtāb, p. 101, 123, as quoted in 
Bazm Sūfiyah, p 65. 
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payment and sent here to kill you.” Saying 
this, he removed a knife from his side and placed 
it before him. He then fell at his feet and said: 
“You may punish me for it. In fact, kill me.” 


Khwājah Sāhib said: “It is the practice of us Sufis 
to do good even to the person who wrongs us. You 
did not even commit any evil against me.” He 
then made du‛ā for him. The man was very much 
affected, and remained in his service there and 
then. Through the blessings of Khwājah Sāhib, 
the man was able to perform hajj of the Ka‛bah 
twenty five times, and he also passed away in the 
holy land of Makkah Mukarramah.1 


Love for his murīds 


Hadrat Khwājah Sāhib rahimahullāh had 
extraordinary love for his khulafā’ and murīds. He 
made this du‛ā in the Ka‛bah: “May the adherents 
of the Chistīyyah silsilah remain until the day of 
Resurrection.” This silsilah is still in existence 
and will remain so – inshā Allāh. 


Generosity 


Despite his poverty and ascetic life, royal 
bestowals used to flow in his khānqāh. Sufficient 
food used to be cooked on a daily basis which 
would satisfy all the poor and needy who were 
there. 


                                       


1 Siyar al-Aqtāb, pp. 123-124. 
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Rights of neighbours 


If anyone from his neighbourhood passed away, 
he would certainly join the janāzah. When all the 
people departed after the janāzah salāh and 
burial, he would remain alone at the grave side, 
and make du‛ā which was prescribed for such 
times. 


A neighbour passed away on one occasion. As 
was his habit, he went for the janāzah. Hadrat 
Qutb ad-Dīn rahimahullāh was also with. When 
all the people departed, Khwājah Sāhib sat at the 
grave side. Hadrat Qutb ad-Dīn relates: “I saw the 
colour of his face changing suddenly, and it 
immediately returned to its original colour. He 
said al-hamdulillāh (all praise to Allāh) and stood 
up. When I asked him the reason for his face 
changing colour, he said: ‘The angels of 
punishment had descended into the grave. This 
was followed by the descent of Allāh’s mercy.’”1 


He himself remained fearful of the punishment of 
the grave. When mention was made of the grave, 
he would be overcome by crying, and would 
occasionally scream out crying.2 


Clothing and food 


Khwājah Sāhib had two sets of green garments. If 
they ever got torn, he would patch them with 
                                       


1 Rāhat al-Qulūb. 
2 Refer to Dalīl al-‛Ārifīn, majlis four for more details. 
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whatever colour fabric he could find. He used 
to eat very little. In the early stages of his 
spiritual exercises, he used to fast for seven 
consecutive days, and open his fast with just five 
mithqāls1 of cake. The author of Siyar al-Aqtāb 
says that he used to fast all the time. When he 
used to go on a journey, he would carry his bow 
and arrow, salt holder and flint [for starting fires]. 
He would open his fast with kebabs which he 
made from the animal he hunted. 


Khwājah Sāhib’s teachings 


Salāh 


He says with regard to salāh: “Salāh is the pillar 
of Dīn. If the pillar is in place, the house will 
remain in place. If the pillar falls, the house will 
collapse. The one who disregards salāh is 
destroying his Dīn and Islam.” 


The story of a pious elder 


While stressing the importance of salāh, he said: I 
passed by a town near Shām (Syria). Outside the 
town was a cave in which a buzurg (pious elder) 
lived. His fear of Allāh ta‛ālā was of such a level 
that it left no flesh on his body – he was just 
bones. He was seated on a musallā (prayer mat). I 
proceeded respectfully and sat down near him. He 
asked: “Where have you come from?” I replied: 
“From Baghdad.” He said: “It is good that you 


                                       


1 One mithqāl is equal to about 4.374 grams. 
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came, but it would be more appropriate for 
you to remain in the service of Sufis so that you 
may imbibe the temperament of Sufis. I have 
spent several years in this cave. I have cut myself 
off from the whole world and have hidden in this 
cave. There is one thing which I really fear, and 
which causes me to cry by day and night.” I 
asked: “Hadrat, what is that?” He replied: “Salāh. 
Whenever I perform my salāh, I experience the 
fear of probably having missed out a certain 
prerequisite. If such were the case, my entire 
effort would have gone to waste, and the salāh 
will become a cause of Allāh’s wrath.”1 


Salāh is referred to as the mi‛rāj (ascension) of the 
believer. So when a person performs salāh he 
must perform it as if he is witnessing the divine 
light. 


Note: May Allāh ta‛ālā enable us to perform salāh 
in this way. 


Fasting and hajj 


Khwājah Sāhib considered fasting and hajj to be 
very important. He himself used to fast all the 
time. He visited the Ka‛bah on numerous 
occasions. 


                                       


1 Dalīl al-‛Ārifīn. 
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Respect for the Qur’ān 


He spoke of the many merits of reading the 
Qur’ān and says that it is a major act of worship. 
He also stressed respect for the Qur’ān. He says 
in this regard: After Sultān Mahmūd Ghaznawī 
passed away, I saw him in a dream. I asked: “How 
did Allāh ta‛ālā treat you?” He replied: “One 
night, I was a guest in a certain town. A page of 
the Qur’ān was left on a shelf. So I thought to 
myself, a page of the Qur’ān is left here, I should 
not be sleeping in this room. The thought crossed 
my mind to place this page somewhere else, while 
I will sleep here. Then I thought to myself, this is 
most disrespectful – for my own comfort I must 
move the page from its place!? I did not move the 
page from there, and remained awake the entire 
night. Allāh ta‛ālā pardoned me for the respect 
which I gave to the Qur’ān.1 


Note: May Allāh ta‛ālā inspire us to show respect 
to the Qur’ān so that it may come to our rescue. 
Unfortunately, there is much neglect in this 
regard. May Allāh ta‛ālā protect us. 


                                       


1 Dalā’il al-‛Ārifīn, majlis five, p. 22. This is about a dream to 
which present day historians will give no importance in 
their research. However, the manner in which the Auliyā 
looked up to Mahmūd Ghaznawī can be gauged from this 
incident. This story will also be found in Fawā’id al-Fu’ād, 
p. 167. (Bazm Sūfiyah, p. 77) 
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The worship of the people of sulūk 


In addition to the normal acts of worship, 
Khwājah Sāhib lists five others for the people of 
sulūk: (1) serving one’s parents, (2) reading the 
Qur’ān, (3) respect and love for the ‛ulamā’ and 
mashā’ikh, (4) visit to the Ka‛bah, (5) serving 
one’s shaykh.1 


Note: These acts are not only for the people of 
sulūk but for all Muslims. This shows that Islam 
and sulūk are not two separate entities. They are 
one, only the name is different. 


Sins in the path of sulūk 


Khwājah Sāhib says: There are four major sins in 
the path of sulūk: (1) to laugh in a graveyard, (2) 
to eat and drink in a graveyard, because this is a 
place of admonition, (3) to commit robbery and 
murder, (4) not to tremble when taking Allāh’s 
name. It is essential for a sālik to abstain from 
these sins. 


An ‛ārif 


The spiritual excellences of an ‛ārif can be gauged 
from the following statements of Khwājah Sāhib 
rahimahullāh. 


                                       


1 Dalīl al-‛Ārifīn, Mujtabā’ī edition, pp. 21, 24. 
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An ‛ārif is aware of all the underlying 
mysteries of knowledge. He expounds the essence 
of divine mysteries and the subtleties of divine 
light.1 


An ‛ārif is immersed in the intense love for Allāh 
ta‛ālā. He is totally engrossed and absorbed in 
His absolute power under all conditions – 
whether he is sitting or standing, awake or 
asleep. 


When an ‛ārif is overcome by hāl (ecstasy), he 
becomes so immersed in it that even if thousands 
of angels were to address him, he does not turn 
his attention to them. 


An ‛ārif is always smiling. His gaze falls on the 
close servants of Allāh ta‛ālā in the ‛ālam-e-
malakūt (in the sublime world of angels), and 
when he looks at the movements and moments of 
inactivity, he smiles. 


An ‛ārif will bring all the matters of his heart out 
into the open. The excellence of an ‛ārif is when 
he “burns” himself for the sake of his friend.2 


The merit of an ‛ārif lies in remaining silent, and 
being sorrowful. 


                                       


1 Dalīl al-‛Ārifīn, p. 5 (Bazm Sūfiyah, p. 78). 
2 Dalīl al-‛Ārifīn, p. 6. 
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An ‛ārif is an enemy of the world and a friend 
of Allāh ta‛ālā. He knows nothing about the noise 
and clamour of the world.1 


Three things are most beloved in the world: (1) an 
‛ālim’s speech which he expresses with his 
knowledge, (2) the one who has no greed, (3) an 
‛ārif who always speaks highly of his friend.2 


When an ‛ārif sees the grandeur of Allāh’s 
oneness and divinity, he becomes blind so that he 
does not have to look at anyone else. 


An ‛ārif’s īthār (giving preference to others) is his 
independence. 


A special feature of an ‛ārif is his sincerity. 


An ‛ārif is complete in Allāh’s love. When he 
speaks to his friend [Allāh], there is only him and 
Allāh. 


The tawakkul (reliance) of an ‛ārif lies in turning 
towards none except Allāh ta‛ālā. Genuine 
tawakkul is when people cause pain and grief to 
an ‛ārif, he neither complains about it nor does he 
mention it to anyone. 


An ‛ārif is one who does not think of the night 
when he gets up in the morning. 


                                       


1 Ibid, p. 47. 
2 Ibid, p. 47. 
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The love of an ‛ārif entails his having no 
inclination towards anything except the 
remembrance of Allāh ta‛ālā. 


An ‛ārif is like a sun. The entire world is 
illuminated by it. Nothing of the world is deprived 
of its light. 


Three pillars are essential for an ‛ārif: (1) fear, (2) 
respect, (3) modesty. Fear entails being ashamed 
for one’s sins. Respect entails obedience. Modesty 
entails not looking at anyone except Allāh ta‛ālā.1 


Note: These are different levels and stages of 
ma‛rifat. When a sālik traverses the path of sulūk, 
Allāh ta‛ālā bestows him with knowledge and 
sciences of this nature. Therefore, a non-‛ārif 
should not refute these. Rather, he must affirm 
the knowledge and sciences of the people of 
ma‛rifat. If he does not have these branches of 
knowledge himself, he should at least affirm 
them. He will benefit in this way. 


Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh would constantly 
quote the words of Imām Ghazzālī rahimahullāh 
on the types of sciences of the Hereafter. 


                                       


1 Siyar al-Aqtāb, p. 139 (Bazm Sūfiyah, p. 81). 
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القسم الأول علم المكاشفة، وهو علم الباطن وذلك غاية للعلوم، فقد قال 
بعض العارفين من لم يكن له نصيب من هذا العلم أخاف عليه سوء الخاتمة، وأدنى 


  .هنصيب منه التصديق به وتسليمه لأهل


The first category is ‛ilm al-mukāshafah. It refers 
to internal [spiritual] knowledge. It is the peak of 
all sciences. An ‛ārif said: “I fear an evil death for 
the one who does not have a share of internal 
knowledge. The minimum share of it is to affirm 
this science, and accept those who have it. 


Statements 


Hadrat Bakhtiyār Kākī rahimahullāh has collated 
his sayings in Dalīl al-‛Ārifīn. He writes: 


1. I personally heard Khwājah ‛Uthmān Hārūnī 
rahimahullāh saying: “There are such auliyā’ of 
Allāh ta‛ālā that if He were to conceal Himself 
from them for a single moment, they will be 
reduced to nothing.” 


2. He said: I heard Khwājah ‛Uthmān Hārūnī 
rahimahullāh saying: “If a person has three 
qualities, you can conclude that Allāh ta‛ālā has 
befriended him: (1) generosity like the oceans, (2) 
affection like the sun, (3) humility and 
submission like the earth.” 


3. Listen attentively to the noise made by flowing 
rivers. They make so much of noise as they are 
flowing. But no sooner they reach the ocean, they 
become absolutely silent. 


https://nmusba.wordpress.com/







 365 


4. The companionship of good people is better 
than good itself. The companionship of evil people 
is worse than evil itself. 


5. The ‛ārifīn enjoy a very lofty position. Once they 
reach this position, they look at the entire world 
and whatever it contains between their two 
fingers. 


6. No sin of your will be as harmful as 
dishonouring a Muslim. 


7. Wretchedness is when a person continues 
sinning and still hopes to be accepted in Allāh’s 
court. 


8. Anyone who acquires a bounty does so on 
account of generosity. 


9. A Sufi is one who never allows a person who 
comes to him for the fulfilment of a need to go 
empty-handed. 


10. For Sufis to sit in the company of Sufis is a 
most beloved thing of this world. And for Sufis to 
remain aloof from them is the worst of things 
because this separation will most certainly be on 
account of some reason. 


Note: The reason could be malice, dislike, 
jealousy, fanaticism or partisanship. Obviously, 
these are most despicable qualities. We seek 
refuge in Allāh ta‛ālā. 
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11. A real mutawakkil (one who places his 
trust and reliance on Allāh ta‛ālā) is one who 
experiences harm and pain at the hands of 
people, but he does not complain about it. In fact, 
he does not even mention it to anyone. 


12. The greatest ‛ārif is the one who is most lost 
in his quest for Allāh ta‛ālā. 


13. The sign of an ‛ārif is that he loves death, 
does away with comfort and luxury, and has 
affinity with the remembrance of Allāh ta‛ālā. 


14. The best time is when the heart is pure of 
whisperings. 


15. An ‛ārif is like a sun which is visible to the 
entire world, and through whose light the entire 
world is illuminated. 


Note: This shows that the people of ma‛rifat 
should not only be valued by people, but 
appreciation should be shown to them, and they 
should not be scorned. O Allāh protect us. 


16. People can gain proximity to Allāh ta‛ālā 
when they obey Him totally in salāh. This is 
because salāh is the mi‛rāj (ascension) of a 
believer.1 


                                       


1 Akhbār al-Akhyār. 
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Note: Performing one’s salāh in accordance 
with the Sunnah – this is the meaning of 
establishing salāh. Rasūlullāh sallallāhu ‛alayhi 
wa sallam emphasised this as follows: 


  صلوا كما رأيتموني أصلي


Perform salāh as you see me performing it. 
(Bukhārī) 


Thus, the salāh which will take one close to Allāh 
ta‛ālā can only be the one which is performed 
with humility, submission and emulation of the 
Sunnah. Such a salāh is worthy of being the 
mi‛rāj of a believer. 


Demise 


Khwājah Sāhib rahimahullāh remained occupied 
in guiding, directing, propagating Islam, training 
and tutoring Muslims and people of the heart, 
and remaining engrossed in the remembrance of 
Allāh ta‛ālā for about half a century. He passed 
away at the age of 90 in 627 A.H. at a time when 
the seed which he had planted in India had taken 
root, and his deputy and representative (Khwājah 
Qutb ad-Dīn Bakhtiyār Kākī rahimahullāh) in the 
capital, Delhi, was fully occupied in guiding and 
steering the people. Furthermore, an ardent 
follower of his, Sultān Shams ad-Dīn Altamish 
was busy expanding and entrenching the Islamic 
government, and establishing justice and well-
being. The book, Akhbār al-Akhyār, states that he 
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passed away on 6 Rajab 633 A.H. May Allāh 
ta‛ālā shower His mercy on him. 
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Hadrat Khwājah Qutb ad-Dīn 
Bakhtiyār Kākī Aushī rahimahullāh 


Name and lineage 


His name is Bakhtiyār, his title is Qutb ad-Dīn, 
and is commonly referred to as Khwājah Kākī. His 
father’s name is Sayyid Mūsā. He is a Husaynī by 
lineage – his lineage goes up to Hadrat Husayn 
radiyallāhu ‛anhu. 


Birth 


He was born in 505 A.H. in Aush.1 


He was the most senior khalīfah of Hadrat 
Khwājah Mu‛īn ad-Dīn Chishtī rahimahullāh, one 
of the leading auliyā, and a high-ranking Sufi. He 
was a very accepted servant of Allāh ta‛ālā. He 
distinguished himself in discarding the world and 
living in poverty. He was completely immersed in 
the remembrance of Allāh ta‛ālā. 


Early education and training 


He was one and half years old when his father 
passed away. His mother took the full 
responsibility for his education and training. 
Khayr al-Majālis states: 


Hadrat Khwājah was an infant when his 
father passed away. He said to his 


                                       


1 Aush is in Transoxiana to the south-east of Farghānah. 
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mother: “I want to learn the Qur’ān; send 
me to a teacher.” His mother obtained a 
takhtī (a small board to write on) and 
sweetmeats, and sent him with her 
maid to a hāfiz who lived in the 
neighbourhood. On the way, he met an 
old man. Hadrat Khwājah Qutb ad-Dīn 
offered salām to him. He asked: “Child, 
where are you going?” He replied: “I am 
going to learn the Qur’ān. My mother 
sent me to the musjid.” The old man 
said: “Do not go to that musjid. Come 
with me to where I am going, and you 
can learn the Qur’ān there.” Khwājah 
Sāhib said: “Very well.” And he followed 
the old man. The two came to a musjid. 
Abū Hafs was seated with a few children 
studying under him. When Abū Hafs 
saw the old man, he stood up 
respectfully before him, and fell at his 
feet. The old man said: “I brought this 
child to you. Work hard with him and 
teach him the Qur’ān.” Abū Hafs 
accepted the responsibility and seated 
him next to him. When the old man 
departed, Abū Hafs asked him: “Do you 
know who the old man was?… He was 
Khwājah Khidar.”1 


                                       


1 Bazm Sūfiyah, p. 86. 
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Siyar al-‛Ārifīn states that through the 
blessings of the companionship of Maulānā Abū 
Hafs rahimahullāh, Khwājah Sāhib rahimahullāh 
acquired many external and internal excellences, 
and also studied sulūk under him to the extent 
that he was not unmindful of spiritual exercises 
and striving for a single moment. 


Bay‛ah 


Khwājah Sāhib left Aush and went to Baghdad. 
On reaching here, he pledged bay‛ah to Hadrat 
Khwājah Mu‛īn ad-Dīn Chishtī rahimahullāh in 
the musjid of Abul Layth Samarqandī.1 The 
following personalities were present at the time of 
his bay‛ah: Shaykh Shihāb ad-Dīn Suhrawardī 
rahimahullāh, Shaykh Ahmad Kirmānī 
rahimahullāh, Shaykh Burhān ad-Dīn Chishtī 
rahimahullāh, and Shaykh Muhammad Safāhānī 
rahimahullāh. 


Khwājah Sāhib was twenty years old at the time.2 
Another narration says that he was eighteen 
years old.3 


Hadrat Khwājah Mu‛īn ad-Dīn Chishtī 
rahimahullāh conferred khilāfat on him, gave him 
his khirqah (a length of fabric as a sign of 
khilāfat), and said: “You may go now. I hand you 
                                       


1 Siyar al-Auliyā’, p. 48. 
2 Siyar al-‛Ārifīn, p. 18, and Tārīkh Farishta, vol. 2, p. 378. 
3 Ā’īn Akbarī, vol. 3, p. 169 (Bazm Sūfiyah, p. 86). 
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over to Allāh. May Allāh convey you to your 
destination.” 


He then said: “There are four things which are the 
essences of the nafs: (1) to experience affluence in 
being a fakir, (2) to experience satiation in 
hunger, (3) to find happiness in grief, (4) to treat a 
foe as a friend.” 


He added: “No matter where you go, do not cause 
pain to anyone. No matter where you live, live like 
a man.”1 


Note: Glory to Allāh! These are excellent words of 
advice which are applicable to all Muslims, 
especially to those who are aligned to this silsilah. 
May Allāh ta‛ālā inspire us to practise. Āmīn. 


His blessed arrival in Delhi 


He came to India and, as per his shaykh’s 
instruction, settled down in Delhi which was the 
capital of a new and vast Islamic Sultanate. India 
had become the refuge and sanctuary for the 
‛ulamā’, mashā’ikh and other notables because of 
the respect and value which was accorded to 
them by the Muslim kings, and because of the 
attacks of the Tartars [in the other Islamic lands]. 
The jewels of the Islamic world had emigrated to 
this city. 


                                       


1 Akhbār al-Akhyār, p. 61. 
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Sultān Shams ad-Dīn Altamish gave him a 
grand welcome, but he did not approve of any 
contact with his court. He did not accept any 
offering from the Sultān. He first settled down in 
Kīlūkhrī, and then near the musjid of Malik ‛Izz 
ad-Dīn where he lived a life of asceticism and 
abstention.1 


The Sultān held him in high regard and would 
continually present himself before him. His 
respect for Khwājah Sāhib increased by the day. 
The residents of the city turned to him in such 
large numbers that Shaykh al-Islam Shaykh 
Najm ad-Dīn Sughrā experienced grief and 
lamentation. When Hadrat Khwājah Mu‛īn ad-Dīn 
rahimahullāh came to Delhi to meet his khalīfah, 
Shaykh Najm ad-Dīn – who was his old friend – 
went to him and complained. Hadrat Khwājah 
Sāhib called for his righteous murīd and said: 


“O Bābā Bakhtiyār! You have become popular so 
quickly that servants of Allāh are complaining 
about you!? Leave this place and come with me to 
Ajmer. You can live there. I will stand with all 
humility before you.”2 


The Shaykh said something which is normally 
reserved for a very high ranking shaykh who has 
reached a high level of sincerity and devotion [to 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 32. 
2 Siyar al-Auliyā’, p. 54. 
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Allāh ta‛ālā]. True men of this path and those 
who have reached close proximity to Allāh ta‛ālā 
consider the complaint of the most insignificant 
person to be a sin. What, then, could be said of 
the complaint of Shaykh al-Islam? Moreover, he 
did not want disputes and ill-feelings in the 
centre of Islam. And there was a danger of these 
in the present incident. He [Khwājah Mu‛īn ad-
Dīn rahimahullāh] very subtly drew attention to 
the fact that if the seniors of this place do not 
know your rank and position, I am most certainly 
aware of it. Here there is no distinction between 
the attendant (khādim) and the one who is 
attended to (makhdūm), and between the shaykh 
and the murīd. Whereas there [in Ajmer], you will 
be treated as a makhdūm, and I will be your 
khādim…Khwājah Qutb ad-Dīn rahimahullāh 
gave the exact reply which a righteous and 
obedient murīd out to give. He said: 


“O my makhdūm! I am not even worthy of 
standing before you, how can I sit before you?!”1 


The shaykh ordered him to come to Ajmer, and 
the genuine murīd got ready without any 
hesitation or complaint. But when they stepped 
out of the city, the Shaykh realized that this 
acceptance in the sight of people and their love 
for him was from Allāh ta‛ālā. It is not influenced 
by a self-ego. Moreover, his righteous murīd has 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 33. 
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caused the whole of Delhi to be enamoured by 
him. 


When Khwājah Qutb ad-Dīn joined his shaykh to 
go to Ajmer, and the people of Delhi came to 
know about it, it caused an uproar throughout 
the city. The inhabitants together with Sultān 
Shams ad-Dīn came out of the city, and followed 
him. Wherever Khwājah Qutb ad-Dīn placed his 
foot, they would consider the spot to be blessed 
and scoop the soil from there. The people were 
restless and very grieved. 


Since it was not permissible to injure the hearts 
of thousands of people merely to please one heart, 
and merely to see to one partial reason, the 
shaykh cancelled his decision of taking his murīd 
to Ajmer, and said: 


“Bābā Bakhtiyār! You remain here, because your 
leaving is affecting such a large number of people. 
I do not consider it permissible to break and burn 
so many hearts. You may go, I leave this city in 
your sanctuary.” 


Sultān Shams ad-Dīn – whose capital was being 
deprived of this bounty – thanked the shaykh. 
Khwājah Qutb ad-Dīn returned to Delhi, while 
Khwājah Mu‛īn ad-Dīn returned to Ajmer.1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 34. 
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Achievements in the field of reformation 


On returning to Delhi, Khwājah Qutb ad-Dīn sat 
on his pauper’s straw-mat and became fully 
occupied in the task of guiding and instructing 
people. He did not maintain any formal 
relationship with the government. He made this 
the principle of not just his own life but of the 
silsilah: One must carry out his responsibilities 
with poverty and independence, while remaining 
far from the royal court. However, despite his 
aloofness and independence, the masses, the 
elite, the kings and the ignoble – all rallied 
around him. 


“All the notables and dignitaries of the world were 
requesting his du‛ās and aligning themselves to 
him.”1 


Sultān Shams ad-Dīn would present himself twice 
a week, and express his devotion to him and 
confidence in him.2 Delhi was not only the capital 
of India, but had become the new power of the 
Islamic world, and the new centre of propagation 
and revival of Islam. The most distinguished 
‛ulamā’ and scholars of the Islamic world, leaders, 
nobility, mashā’ikh, Sufis, and the greatest minds 
of the Islamic world had assembled here. To 
proliferate the Tarīqah, tutor the hearts, and steer 
the new vibrant Islamic Sultanate without soiling 
                                       


1 Akhbār al-Akhyār, p. 25. 
2 Tārīkh Farishta, p. 19. 
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one’s life of poverty and independence was a 
very delicate and difficult task. It needed firmness 
like a mountain and swiftness like the wind, but 
in a manner which does break glass. 


Khwājah Sāhib rahimahullāh fulfilled this delicate 
and difficult task with great success and in an 
excellent manner. He was not given a long time 
for it. He did not live for more than 4-5 years after 
the demise of his shaykh.1 Not only was the 
foundation of the Chishtīyyah silsilah firmly 
established in India through him, rather, the lofty 
objectives with which Hadrat Khwājah Mu‛īn ad-
Dīn rahimahullāh had come to India were 
safeguarded for centuries. 


He was only fifty years old, or slightly more, when 
the fire of love – which he had controlled with 
patience and fortitude, and which he had kept 
subdued through his guiding and training Allāh’s 
creation – raged forth and it was overpowered by 
divine absorption.2 


Character 


It is said that during his initial stages, Khwājah 
Qutb ad-Dīn rahimahullāh used to sleep for a 
short period of time when he was overtaken by 
sleep. But towards the latter part of his life, even 
this short period was changed to wakefulness. 


                                       


1 Fawā’id as-Sālikīn, p. 29. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 34. 
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It is said that he used to read 3 000 times 
durūd sharīf every night before he went to sleep. 
He got married during this period and could not 
read it for three days. A person by the name of 
Ra’īs saw Rasūlullāh sallallāhu ‛alayhi wa sallam 
in a dream. He was saying: “After conveying my 
salām to Bakhtiyār Kākī, inform him that for the 
last three nights I did not receive the gift which 
he used to send me every night.”1 


Poverty 


Despite the affinity and high regard which the 
Sultān had for him, Khwājah Qutb ad-Dīn’s 
house always experienced poverty. When they 
had to suffer hunger for several days on end, his 
honourable wife would take something on loan 
from the wife of the grocer who lived next door, 
and prepare a meal with it. Once she had the 
means, she would repay the loan.2 


The name “Kākī” 


One day the grocer’s wife said to her in sarcasm: 
“If I do not loan you, your children will die from 
hunger.” When Khwājah Sāhib came to know of 
it, he prohibited his wife from borrowing from her, 
and said: “You must say Bismillāhir Rahmānir 
Rahīm and take out whatever amount of kāk3 you 


                                       


1 Akhbār al-Akhyār, p. 61. 
2 Bazm Sūfiyah, p. 98. 
3 The word kāk in the Afghani language refers to bread. 
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need from the shelf in the room. You may 
then feed the children.” 


So this is what she began doing whenever she 
needed food. This is how he became well-known 
as Bakhtiyār Kākī.1 


His shaykh had instructed him not to borrow 
more than 500 dirhams. Later on, he would 
abstain from borrowing this much also. He would 
not keep such an amount of money whereby 
zakāh becomes obligatory.2 


Generosity 


Despite his poverty, he was extremely generous 
and would immediately distribute whatever there 
was in his alms-house. If there was nothing to 
distribute, he would instruct the worker in his 
khānqāh to distribute water among the people so 
that no day passes in which something or the 
other is not given.3 


Independence 


His level of independence can be gauged from the 
following incident: 


Ikhtiyār ad-Dīn Aybak, a royal guard, came to pay 
his respects to him, and offered him many 
                                       


1 Siyar al-Auliyā’, p. 48; Siyar al-‛Ārifīn, pp. 24-25. 
2 Siyar al-‛Ārifīn, p. 123 (Bazm Sūfiyah, p. 99). 
3 Rāhat al-Qulūb, Qāsimī Printers, Meerut. 
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villages which he could take possession of. 
Qutb Sāhib rahimahullāh summoned him 
forward, turned over a corner of his musallah 
(prayer mat), and asked him to look at what was 
there. Ikhtiyār ad-Dīn saw – with his own eyes – 
copiously flowing rivers of Allāh’s ta‛ālā treasures. 
He then addressed Ikhtiyār ad-Dīn saying: “What 
will a person who has so many flowing rivers of 
treasures do with a few small villages? You may 
leave. And do not insult the Sufis in future [by 
offering them the fleeting effects of this world].”1 


Another narration goes as follows: Sultān Shams 
ad-Dīn Altamish sent many gold and silver coins 
with someone. When Hadrat saw them, he said to 
the man: “Go and return them to the Sultān, and 
say to him that I had considered him to be my 
friend, but he turned out to be my enemy. Instead 
of giving this wealth to the friends of Allāh ta‛ālā, 
he must give it to His enemies.”2 


On one occasion, Sultān Altamish’s minister 
came to him with title deeds for a few villages, 
and requested him to accept them. Khwājah 
Sāhib rahimahullāh said: “Had any of our 
khwājahs accepted such an offer, I would have 
accepted it from you. If I were to accept it now, 


                                       


1 Siyar al-Auliyā’, p. 153; Fawā’id as-Sālikīn, p. 15 (Bazm 
Sūfiyah, p. 99). 
2 Raudatul Aqtāb, p. 26. 
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with what face will I be able to meet my fellow 
khwājahs on the day of Resurrection?”1 


Spiritual exercises and striving 


Hadrat Khwājah Sāhib rahimahullāh bore many 
hardships in the path of worship and spiritual 
exercises. He used to sleep a little in his early 
days, but later on gave up sleeping altogether. He 
used to say: “If I do fall asleep, I feel 
discomforted.” He did not have a peaceful sleep 
for twenty years. 


He would be so immersed in the remembrance of 
Allāh ta‛ālā that if anyone were to come to meet 
him, he will become conscious of the person’s 
presence after a very long time. He used to 
remain in continuous meditation. He would open 
his eyes at the time of salāh, perform ghusl 
(bath), make a fresh wudū’, and then perform his 
salāh. He memorized the Qur’ān in the latter part 
of his life, and he used to make two completions 
daily.2 


When he used to read the Qur’ān, he would strike 
his chest at every verse which he read, and fall 
unconscious. One day, he fell unconscious 1 000 
times. But when he read the verse wherein 
looking at Allāh ta‛ālā is mentioned, he smiled. 


                                       


1 Fawā’id as-Sālikīn, majlis five. 
2 Siyar al-Auliyā’, p. 49; Siyar al-‛Ārifīn, p. 34 (Bazm 
Sūfiyah, p. 101). 
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He then lost himself in thought, and remained 
in this condition for one day and night.1 


With a heavy heart and shut lips, he would close 
the door of his room and remain immersed in 
crying before Allāh ta‛ālā. When a crowd of people 
assembled to meet him, he would come out of his 
room with a deep sigh, and instruct his attendant 
to distribute water to everyone. He would address 
them while they were drinking the water, then 
give leave to them, return to his room, and 
occupy himself in Allāh’s remembrance.2 


He went into i‛tikāf (seclusion) in the Jāmi‛ Musjid 
of Delhi with Hadrat Qādī Hamīd ad-Dīn and 
Maulānā Badr ad-Dīn Ghaznawī. He used to 
complete two Qur’ān’s during the day and night. 
One night he made preparations to perform just 
two rak‛ats of salāh. After the ‛ishā salāh, Hadrat 
Qādī Hamīd ad-Dīn became the imām, while 
Khwājah Sāhib and Maulānā Badr ad-Dīn 
Ghaznawī stood behind as muqtadīs (followers). 
Hadrat Qādī Hamīd ad-Dīn read the entire Qur’ān 
and four pārās in the first rak‛at, and completed 
the Qur’ān in the second rak‛at. He then made 
du‛ā: “O Allāh! We could not worship You as we 
ought to. However, pardon us through Your 
mercy.” 


                                       


1 Asrār al-Auliyā’, Malfūzāt Bābā Ganj Shakkar, p. 31. 
2 Jawāmi‛ al-Kalim. 
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Note: Glory to Allāh! Look at their level of 
worship and self-effacement. They did not look at 
their abundant worship in the least. This quality 
is certainly worthy of emulation. 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 


Like his spiritual mentor, he was immersed in 
love for Rasūlullāh sallallāhu ‛alayhi wa sallam. 
We mentioned previously that he used to read 
durūd sharīf 3 000 times every night and send it 
as a gift to Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He would constantly quote Ahādīth in his 
assemblies. 


He related in one of his assemblies: “I could not 
memorize the Qur’ān in the beginning. I was 
honoured with a visit from Rasūlullāh sallallāhu 
‛alayhi wa sallam in my dream. I fell to his feet 
and began crying. And I said: ‘I want to memorize 
the Qur’ān.’ Rasūlullāh sallallāhu ‛alayhi wa 
sallam felt sorry for me, and said to me with 
much affection: ‘Raise your head.’ I raised my 
head. He said: ‘You must read Sūrah Yūsuf 
repeatedly, and you will be able to memorize the 
Qur’ān.’ When I woke up, I commenced reading 
Sūrah Yūsuf regularly. I eventually memorized 
the whole Qur’ān.”1 


                                       


1 Fawā’id as-Sālikīn, p. 4. 
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Note: This shows that recitation of Sūrah 
Yūsuf makes memorization of the Qur’ān easy.  
We ought to practise on this and encourage 
others. 


Statements 


The sālik and his love for Allāh ta‛ālā 


1. A sālik must remained immersed in Allāh’s love 
all the time. He must be so intoxicated by His love 
that even if the heavens and the earth were to 
enter his heart, he must not perceive it. If a sālik 
complains about the hardship which he has to 
endure in the path of sulūk, he cannot claim love 
for Allāh ta‛ālā. Rather, he is liar and a fraud. 
True friendship means considering every 
discomfort from the friend to be an unexpected 
bounty, and the person thinks to himself: “At 
least my friend thought of me in this way.” The 
day any calamity befell Rābi‛ah Basrīyyah 
rahimahallāh, she would be overjoyed. And the 
day no calamity befell her, she would remain sad 
and dejected, because now, her friend [Allāh] has 
not thought of her. 


Hadrat Khwājah Mu‛īn ad-Dīn Chishtī 
rahimahullāh also used to say: Claims of love 
should only be made by the person who is patient 
over the pain caused by his friend. This is 
because a friend’s calamity is for his friend. The 
day a calamity does not descend, he must 
conclude that this bounty has been taken away 
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from him. In the path of sulūk, a calamity 
from the friend is considered to be a bounty.1 


Note: Hadrat Maulānā Muhammad Ahmad Sāhib 
rahimahullāh says a poem in this regard: “Any 
calamity which comes from a friend is certainly 
not a calamity. It is kindness and affection.” 


2. Hadrat Qutb ad-Dīn placed great emphasis on 
concealing one’s secret relationship with Allāh 
ta‛ālā. He says: One’s courage must be vast in the 
path of sulūk so that secrets are concealed, and 
not permitted to be exposed. This is because a 
person who is kāmil (on the level of perfection in 
his friendship with Allāh ta‛ālā) will not expose 
the secrets of his friend [Allāh ta‛ālā]. 


Khwājah Sāhib relates that he remained in the 
company of his shaykh [Khwājah Mu‛īn ad-Dīn 
Chishtī rahimahullāh] for some time, but the 
latter never allowed any of his secrets with Allāh 
ta‛ālā to come into the open. Khwājah Sāhib did 
not consider Mansūr to be a true ‛ārif because he 
exposed his friend’s secret. Hadrat Junayd 
Baghdādī rahimahullāh would experience severe 
states of intoxication [in Allāh’s love], but he 
would only say: “Most sorrowful is the position of 
the lover who claims friendship, but when he 
comes to know anything of the unseen, he 
immediately relates it to others.” 


                                       


1 Bazm Sūfiyah, p. 106. 
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Adherence to the Sharī‛ah 


Hadrat Qutb Sāhib rahimahullāh stressed that 
strict adherence to the Sharī‛ah is essential for 
the sālik. No matter in what state of 
consciousness a sālik is, not a single action of his 
must be against the Sharī‛ah. When he used to 
fall unconscious in his state of intoxication [in 
Allāh’s love], he would regain consciousness at 
the time of salāh, perform it, and become 
unconscious once again. 


He said on one occasion: The Prophets ‛alayhimus 
salām are ma‛sūm (divinely protected from sin), 
while the Auliyā’ are mahfūz (protected). This is 
why they do not commit any act against the 
Sharī‛ah even when they are in a state of 
unconsciousness.1 


Demise 


He passed away on 14 Rabī‛ al-Awwal 633 A.H. 
Before he could pass away, he made a bequest 
that his janāzah salāh must be performed by a 
person who fulfils the following three conditions: 


(1) He never committed adultery. 


(2) He never missed the Sunnah of the ‛asr 
salāh (the four rak‛ats before the fard of 
‛asr salāh). 


                                       


1 Bazm Sūfiyah, p. 107. 
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(3) He always performed salāh with 
congregation with takbīr-e-ūlā (the first 
takbīr marking the commencement of 
salāh). 


These conditions were only fulfilled by Sultān 
Altamish. Thus, he had the honour of leading the 
people in the janāzah salāh.1 


Note: Glory to Allāh! Such noble qualities in a 
ruler is a lesson and admonition for us, and also 
congratulations to him. This is the favour of Allāh 
ta‛ālā which He bestows on whomever He wills. 


                                       


1 Bazm Sūfiyah, p. 103. 
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Sultān Shams ad-Dīn Altamish 
rahimahullāh 


Name and lineage 


His name is Shams ad-Dīn, his title is Altamish, 
his father’s name is Aylam Khān. He was a leader 
of the Turkish tribe of al-Barrī. 


Early life 


He surpassed his brothers both in looks and 
character. This is why his father liked him the 
most. His brothers were not happy about this 
situation, so they sold him to a trader. The king 
of the time, Qutb ad-Dīn Aybak purchased him, 
included him among his dignitaries, got him 
married to his daughter, and appointed him as 
the ruler of Gwālior. 


Ascendancy to the throne 


After Qutb ad-Dīn Aybak passed away, his son 
took over as king and remained in that position 
for one year. But because of his incapacities, 
Sultān Altamish was unanimously appointed to 
the throne in 607 A.H. He won over every one 
through his kindness and affection. 


Appreciation of knowledge and ‛ulamā’ 


During his rule, there was a large group of 
‛ulamā’ and writers which were under his 
supervision. These ‛ulamā’ and writers directed 
and steered the people through their writings. In 
addition to appreciating the ‛ulamā’, he used to 
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import great written works from overseas and 
fill them in the libraries. 


Worship 


The following incident is sufficient to demonstrate 
his worship: 


Khwājah Bakhtiyār Kākī rahimahullāh made a 
bequest that his janāzah salāh must be 
performed by a person who fulfils the following 
three conditions: 


(4) He never committed adultery. 


(5) He never missed the Sunnah of the ‛asr 
salāh (the four rak‛ats before the fard of 
‛asr salāh). 


(6) He always performed salāh with 
congregation with takbīr-e-ūlā (the first 
takbīr marking the commencement of 
salāh). 


These conditions were only fulfilled by Sultān 
Altamish. Thus, he had the honour of leading the 
people in the janāzah salāh.1 


Demise 


He passed away in 634 A.H./1236 C.E. May Allāh 
ta‛ālā shower His mercy on him. 


                                       


1 Bazm Sūfiyah, p. 103. 
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Sultān Nāsir ad-Dīn Mahmūd 
rahimahullāh 


Name and lineage 


His name is Nāsir ad-Dīn Mahmūd, and his 
father’s name is Sultān Shams ad-Dīn Altamish. 


Early life 


Sultān Altamish worked quite hard in the 
education and upbringing of his young son. He 
then appointed him as a governor over Bahrā’ich 
during the era of ‛Alā’ ad-Dīn Mas‛ūdī. He waged 
many battles with the non-Muslims, and fully 
inhabited and developed his region. His justice 
and affinity with the population became well-
known, and he was able to win over the hearts of 
everyone within a short space of time. 


Ascendancy to the throne 


When the wealthy became fed up with the rule of 
‛Alā’ ad-Dīn Mas‛ūdī, they called for Nāsir ad-Dīn 
to Bahrā’ich and placed him in power. He was an 
abstinent person who would not touch the state 
treasures. Instead, he would earn a living by 
writing copies of the Qur’ān. He delegated the 
administration of the Sultanate to his worthy 
minister, Ghiyāth ad-Dīn Balban. 


On studying his life, we gauge that – like his 
father’s – it was along the lines of the auliyā’ and 
righteous servants of Allāh ta‛ālā. He said to 
Ghiyāth ad-Dīn: “I am putting you in full control. 


https://nmusba.wordpress.com/







 391 


Don’t ever do something which will embarrass 
you or me on the day of Resurrection.” 


Practical life 


Nāsir ad-Dīn spent most of his time in worship 
and recitation of the Qur’ān in his room. He 
would don his royal robes when he went out to 
the general assembly. On his return, when he 
was in solitude, he would wear his worn out and 
patched clothes. He earned a living by hand-
writing copies of the Qur’ān. He would sell his 
hand-written and signed copies for a small price. 
Once, a wealthy man paid more than what the 
Sultān normally accepted for his written copies. 
He did not approve of this, and announced that 
they should be sold at the normal price. 


Note: Glory to Allāh! Look at his abstinence and 
piety. These qualities are most worthy of 
emulation. Inspiration is from Allāh ta‛ālā alone. 


Advice to his wife 


Nāsir ad-Dīn had no domestic worker in his 
house. His wife said to him one day: “I have 
blisters in my hands because of the rotīs (flat 
round bread) which I constantly make. I need a 
slave woman.” He replied: “It is only the subjects 
who have a right over the royal treasury. I have 
no right to take money from there and purchase a 
slave woman for my own comforts. You must 
exercise patience over worldly hardships, and 
Allāh ta‛ālā will recompense you for it in the 
Hereafter.” 
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Note: Glory to Allāh! What a factual statement 
which we should always bear in mind. 


Character 


A poor man presented himself before the king, 
and said: “There is one word – فيه – which is extra 
in your Qur’ān. The king immediately took a pen 
and inkpot, and circled the word. He then sent off 
the poor man after fulfilling his needs. When the 
man departed, he erased the circle which he had 
made. A slave who was present there asked the 
reason for doing this. He said: “If I were to refute 
the poor man’s objection, he would have left here 
sad and dejected, without having fulfilled his 
needs.” He added: “It is difficult to remove filth 
from the heart, but easy to remove something 
which you have written on paper.” 


Note: Glory to Allāh! What words of cognition. 


Purity of self 


He used to address one of his associates as 
Muhammad. But one day, he addressed him as 
Tāj ad-Dīn (his name was probably Muhammad 
Tāj ad-Dīn). After carrying out the king’s orders, 
he did not return to him for three days. The king 
summoned for him and asked him the reason for 
his absence. He replied: “You called me Tāj ad-
Dīn instead of Muhammad, so I now have some 
bad feelings about this.” The king took an oath 
and said: “I have no ill feelings towards you. I did 
not have wudū’ at the time when I called you Tāj 
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ad-Dīn. I did not consider it appropriate to 
address you by the blessed name of Muhammad 
sallallāhu ‛alayhi wa sallam while I was not in a 
state of wudū’.” 


Note: A similar incident is also related with regard 
to Sultān Muhīyy ad-Dīn Aurangzeb 
rahimahullāh. Inshā Allāh, we will relate it under 
his biography. 


Demise 


He passed away on 11 Jumādā al-Ūlā 1265 A.H. 
May Allāh ta‛ālā shower His mercy on him. 
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Tāj al-‛Urafā’ Shaykh Shihāb ad-Dīn 
Sahrawardī rahimahullāh 


Name and lineage 


His name is Shihāb ad-Dīn, his father’s name is 
Muhammad al-Bakrī, his kunnīyyat is Abū Hafs 
‛Umar, and his lineage reaches Hadrat Abū Bakr 
Siddīq radiyallāhu ‛anhu. 


He was born in 539 A.H. corresponding with 
December 1144 C.E.1 


Merits 


He is a famous walī, the crown of the Sufis, the 
founder of the Sahrawardīyyah silsilah, and 
author of ‛Awārif al-Ma‛ārif. He lived in Baghdad. 
In addition to lectures, reminding and guiding 
people; he used to act as an envoy on behalf of 
the caliphs and rulers. The money which he 
earned in this way was all distributed among the 
poor and needy. He was very strictly adherent to 
enjoining good and forbidding evil. his khalīfah in 
India was Shaykh al-Islam Bahā’ ad-Dīn 
Zakarīyyā Multānī. The Sahrawardīyyah silsilah 
in India spread through him.2 


His link in tasawwuf was through his uncle, 
Shaykh Abū an-Najīb Sahrawardī. He also stayed 


                                       


1 Nafahātul Uns, p. 714. 
2 A‛yān al-Hujjāj, vol. 2, pp. 80-81. 
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in the company of Shaykh ‛Abd al-Qādir Jīlānī 
rahimahullāh. He was blessed with the 
companionship of many other mashā’ikh. He also 
remained in the company of a few abdāl, to the 
extent that he even acquired the companionship 
of Hadrat Khidr ‛alayhis salām. 


Shaykh ‛Abd al-Qādir rahimahullāh said to him: 


  أنت آخر المشهورين بالعراق


You are from among the last famous personalities 
of Iraq. 


Some people asked Shaykh Sa‛dī rahimahullāh: 
“What are your thoughts about Shaykh Shihāb 
ad-Dīn Sahrawardī?” He replied: “The similarity of 
the nūr on Shaykh Sahrawardī’s forehead to that 
of Rasūlullāh’s sallallāhu ‛alayhi wa sallam is 
something else.” 


He was the Shaykh ash-Shuyūkh of Baghdad in 
his time. The people of the Tarīqah from all over 
used to come to him for solutions to their 
problems, and he used to solve them for them. 


A person wrote to him: “When I give up good 
deeds, it creates stupidity and foolishness in me. 
If I do good deeds, it creates pride and 
haughtiness in me. Please find me a solution for 
this.” He wrote the following reply: “Continuing 
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doing good deeds, and seek Allāh’s refuge 
from pride and haughtiness.”1 


Note: Glory to Allāh! Look at what wisdom he 
used to guide this person. 


Acquisition of knowledge 


He was a youngster when he came to Baghdad to 
his uncle, Hadrat Abū an-Najīb Sahrawardī 
rahimahullāh, under whose supervision he 
commenced studying the different sciences and 
branches of knowledge. He acquired proficiency 
in tafsīr, Hadīth, fiqh and other popular Islamic 
sciences. He was considered to be an erudite 
jurist and Hadīth scholar of his time. His 
scholarship in the Islamic sciences are explained 
in quite some detail by Imām Subkī rahimahullāh 
in Tabaqāt ash-Shāfi‛īyyah. In addition to listing 
his merits and virtues, he also quotes some of his 
fatāwā. His academic acumen can be gauged 
from these. 


Shaykh Subkī says: “Despite this external honour 
and seniority, Shaykh ash-Shuyūkh used to live a 
life of extreme poverty. He would never accept any 
worldly goods and items. So much so there was 
not even enough money for his burial 
arrangements when he passed away.”2 


                                       


1 Nafahātul Uns, p. 713. 
2 ‛Awārif al-Ma‛ārif, p. 107. 
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Bay‛ah and khilāfah 


All biographers unanimously state that he had a 
special bond and connection with Sayyidunā ‛Abd 
al-Qādir Jīlānī rahimahullāh, and he would 
regularly go to him. However, he pledged bay‛ah 
to his uncle, Shaykh Abū an-Najīb ‛Abd al-Qādir 
Sahrawardī rahimahullāh and also received 
khilāfat from him. When his shaykh passed away, 
he took his place of guiding and steering people. 
Hundreds and thousands of people benefited from 
him. His popularity was not confined to Iraq 
alone, rather, it extended to Egypt, Syria, the 
Hijāz, Irān, India and other lands. 


From among his khulafā’, Shaykh Nūr ad-Dīn 
Mubārak Ghaznawī rahimahullāh proliferated the 
Sahrawardī silsilah in northern India. Shaykh 
Diyā’ ad-Dīn Rūmī rahimahullāh, Shaykh 
Muhammad Yahyā rahimahullāh and Shaykh 
Jalāl ad-Dīn Tabrezī rahimahullāh were the ones 
who established this silsilah in Bengal. Shaykh 
Muslih ad-Dīn Shīrāzī Sa‛dī also received khilāfat 
from him. Shaykh Zakarīyyā Multānī 
rahimahullāh was also responsible for spreading 
the Sahrawardī silsilah in the Indian sub-
continent.1 


Written works 


He wrote several books on tasawwuf, ‛ilm al-
kalām (scholastic theology) and other sciences. 
                                       


1 ‛Awārif al-Ma‛ārif, p. 107. 
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For example, Jadhb al-Qulūb ilā Muwāsalah 
al-Mahbūb, Kashf an-Nasā’ih, A‛lām al-Hudā, 
Bahjah al-Asrār, ‛Awārif al-Ma‛ārif and other 
books. 


‛Awārif al-Ma‛ārif 


This is his most famous and detailed book, and 
the most comprehensive book on the subject of 
tasawwuf. 


Yāfi‛ī rahimahullāh says with regard to him: “He 
used to perform hajj very often.” Shadharāt adh-
Dhahab states that he used to perform hajj very 
often, and would occasionally remain behind in 
Makkah. He went for hajj one year, and saw a 
very large number of people – their exact number 
is known to Allāh ta‛ālā alone. 


He accompanied his shaykh, Shaykh Abū an-
Najīb for hajj one year. He was seated with him in 
the Haram, and Shaykh Abū an-Najīb was 
experiencing a special state of proximity [with 
Allāh ta‛ālā], when Khidr ‛alayhis salām came 
there, remained for a short while, and departed. 
When the shaykh returned to full consciousness, 
Shaykh Shihāb ad-Dīn took the courage to ask 
him: “Hadrat Khidar ‛alayhis salām came to visit 
you and you did not even turn to him!?” Shaykh 
Abū an-Najīb’s face turned red, and he said: 
“What do you know? If Hadrat Khidr came and 
went away, he can always come again. But the 
time which I had got with Allāh ta‛ālā just now 
would not come back. And I would have regretted 
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it for the rest of my life – until the day of 
Resurrection.” 


He just said this when Hadrat Khidr ‛alayhis 
salām returned. Shaykh Abū an-Najīb stood up, 
welcomed him, and remained very humble before 
him.1 


Shaykh Shihāb ad-Dīn wrote his book, ‛Awārif al-
Ma‛ārif while in Makkah Mukarramah. Whenever 
he encountered any difficulty, he would turn to 
Allāh ta‛ālā, cry in His court, and beg Him to cast 
what is right in his heart.2 


We take the opportunity of quoting a few sayings 
and statements from ‛Awārif al-Ma‛ārif: 


Statements 


Steadfastness is the object: 


Abū ‛Alī Jūzjānī rahimahullāh says: “O Sufi! Be 
one who seeks steadfastness, and not one who 
seeks to perform karāmāt. Your nafs desires you 
to perform karāmāt, but your Allāh wants 
steadfastness from you.”3 


Note: Glory to Allāh! What an excellent fact he 
brought into the open. 


                                       


1 Akhbār al-Akhyār, p. 27. 
2 Nafahātul Uns, p. 713. 
3 ‛Awārif al-Ma‛ārif, p. 174. 
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The basis of humility 


The basis of tawādu‛ (humility) is to remain 
balanced when you experience both disgrace and 
pride. In other words, pride means that man 
considers himself higher than his real worth. 
Disgrace means that man lowers himself to the 
extent that he tramples on the rights of his own 
self.1 


Note: Thus, tawādu‛ means one must remain in-
between these two conditions. 


The difference between honour and pride 


Honour is defined as follows: Man recognizes his 
self, and after recognizing the essence of his nafs, 
he honours it in a manner which does not cause 
him to become disgraceful and despicable in the 
acquisition of worldly motives and benefits. 


Pride is defined as follows: Man does not know 
his nafs, and considers it higher than its real 
value and worth. 


A person said to Hadrat Hasan [Basrī] 
rahimahullāh: “Your nafs is so great!” He replied: 
“I am not great (‛azīm), but I am certainly 
honourable (‛azīz).” This is because honour is not 
an unworthy quality. However, there is a slight 
similarity between it and pride. Allāh ta‛ālā says: 


                                       


1 ‛Awārif al-Ma‛ārif, p. 393. 
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َتست ْ ٍّكبرون في الأرض بغير حقَ َ ِْ َِْ ِ ِِ َْ َ ُ ْ  


You vex pride in the land without any justification. 


So the subtle difference between the two is that 
honour is with justification, while pride is without 
justification. 


Note: Allāh ta‛ālā paves the way to honour for the 
Muslims. Allāh ta‛ālā says: 


َوالله العزة ولرسوله وللمؤمنين ِِْ ِ ِ ِْ ُ َ َ َِْ ِ ِْ ُ َ َُّ ْ 


Honour belongs to Allāh, His Messenger, and the 
believers. 


Rasūlullāh sallallāhu ‛alayhi wa sallam also 
made du‛ā for honour: 


َاللهم إني ذليل فأعزني، و ْ ٌ َِِّْ ََ َّ ََِْ ِّ ِ ُ ْفقيـر فارزقنيَّ ُِْ ْ َ ٌَ ْ ِ 


O Allāh! I am downtrodden, so give me honour. I 
am poor, so give me sustenance. 


The causes of salvation and destruction 


Hadrat Abū Hurayrah radiyallāhu ‛anhu narrates 
that Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“There are three causes of salvation and three 
causes of destruction. The causes of salvation 
are: (1) To fear Allāh ta‛ālā in secret and in 
public. (2) To mete out justice whether you are 
pleased or angry. (3) To make do with what is 
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sufficient whether you are experiencing 
poverty or affluence. The causes of destruction 
are: (1) To follow one’s natural miserliness. (2) To 
follow one’s desires. (3) To be self-conceited.” 


Meting out justice – both in pleasure and anger – 
can only be done by an ‛ālim-e-rabbānī (an ‛ālim 
who is fully conscious of Allāh ta‛ālā and fearful 
of Him), who has control over his nafs, whose 
mind and heart directs him to be vigilant, and 
when he passes his decision, he has hope of a 
good reckoning in the court of Allāh ta‛ālā.1 


Respect is the means for comprehending 
knowledge 


Shaykh Yūsuf ibn al-Husayn rahimahullāh says: 
Through respect, a person acquires 
understanding of knowledge. One’s actions are 
put right through knowledge. Through knowledge 
one acquires wisdom. Through wisdom one 
acquires abstinence and abstention from the 
world. Through abstinence one gains yearning for 
the Hereafter. Through desire for the Hereafter, 
Allāh ta‛ālā bestows the person with the rank of 
His close proximity.2 


                                       


1 ‛Awārif al-Ma‛ārif, p. 420. 
2 ‛Awārif al-Ma‛ārif, p. 430. 
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Etiquette of salāh 


When a person is performing salāh, his heart 
must not be occupied in anything else – no 
matter how important or insignificant it may be. 
The intelligent ones cast aside the world and 
devoted themselves to salāh. If not, the world 
draws the hearts towards its self. They cast it 
aside out of their value for Dīn so that they can 
safeguard and uphold the time when they 
converse with Allāh ta‛ālā (i.e. when they are in 
salāh), be able to yearn for proximity to Him, and 
remain internally obedient before the Creator of 
the universe.1 


The nafs is a place of destruction 


Since the nafs is a place of destruction, it is a 
very difficult task to be wary of it’s fabrications 
and subtle desires. The most preferred way is to 
opt for the task which requires most caution, and 
cast aside what is doubtful in order to carry out 
what is not doubtful.2 


Ten parts of peace 


It is said that there are ten parts to peace. Nine 
parts are in remaining silent, and one part is in 
solitude. It is said that solitude is the basis and 
foundation of everything, while intermingling with 
                                       


1 ‛Awārif al-Ma‛ārif, p. 471. 
2 ‛Awārif al-Ma‛ārif, p. 514. 
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people is temporary. We must therefore hold 
on to was is fundamental, and intermingle only to 
the extent of necessity. When – during the times 
of necessity – you have to intermingle with people, 
you must choose to remain silent because this is 
the fundamental thing, while speech is 
temporary.1 


Note: In other words, even when meeting people, 
speak only as much as is necessary. 


The essence of patience 


Everything has an essence, and the essence of 
man is his intellect. The essence of the intellect is 
patience. When a person exercises patience, he is 
actually fighting his nafs, and fighting the nafs 
creates softness.2 


Note: The subjugation and softness of the nafs 
are the causes of Allāh’s pleasures. 


The essence of gratitude 


Everything which is decreed for a person must be 
considered to be a bounty of Allāh ta‛ālā, except 
for what damages one’s Islam. Whatever Allāh 


                                       


1 ‛Awārif al-Ma‛ārif, p. 582. 
2 ‛Awārif al-Ma‛ārif, p. 654. 
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ta‛ālā decrees for a person is a bounty in his 
favour.1 


His khalīfah, Hadrat Shaykh Sa‛dī rahimahullāh 
quotes two words of advice in his Bustān. They 
are the soul of tasawwuf. I quote them here: 


“In the course of my journey on the Tigris River, 
my shaykh, Shihāb ad-Dīn, gave me two words of 
advice: (1) do not have good thoughts about your 
self, (2) do not have bad thoughts about others.” 


His advice to Imām Rāzī rahimahullāh 


Hadrat Shaykh al-Islam Shihāb ad-Dīn 
Sahrawardī rahimahullāh wrote the following to 
Imām Fakhr ad-Dīn Rāzī rahimahullāh: 


A person who devotes himself to spreading 
knowledge in these times has really been blessed 
with a great favour from Allāh ta‛ālā. Therefore, 
those who, together with being religious, are 
vigilant, should support such a person with their 
righteous du‛ās so that Allāh ta‛ālā may make 
clear to him the pitfalls of knowledge through 
piety, and safeguard the basis of his knowledge 
from the influence of desires. A single drop of 
desire can render an entire ocean impure. When 
the desires of the soul (which belong to the lower 
ignoble world) which are firmly embedded in a 
person and are always with him are interpolated 


                                       


1 ‛Awārif al-Ma‛ārif, p. 661. 
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with knowledge (which is of the higher world), 
they [desires] overpower it and causes knowledge 
to fall from its high position. When all the sources 
of knowledge are purified from desires of the soul, 
the knowledge continues progressing with the 
words of Allāh ta‛ālā whose grand status would 
finish the ink of the oceans but whose words will 
still remain. When this happens, knowledge 
appears with it perfect strength – and this rank 
belongs solely to those who are rāsikhīn fil ‛ilm 
(firmly embedded in knowledge) and not those 
who merely follow customs. Such people are the 
true inheritors of the Prophets ‛alayhis salām. 
Their deeds conform with their knowledge. Their 
knowledge and practice constantly come one after 
the other until their deeds become clean and 
uncontaminated, pure and intricate. It then 
becomes secret stories and spiritual 
conversations. The deeds – due to their subtlety – 
take the form of sciences. And the sciences – due 
to their powerful effect and innate ability – take 
the form of deeds which proliferate. 


As for following one’s desires, it has nothing but 
baseness and clinging to the earth [not climbing 
up to the heavens]. As Allāh ta‛ālā says: 


ا ولكنَّه أَخلد إلى الأرض واتـبع هواه ُولو شئـنا لرفـعناه  ُ َُ ََ َْ ََّ َ َ َِ ْ ََ َ َِ َ ْْ ِ َِ َ َِ َ ََ ْ  
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Had We willed, We would have elevated his 
rank through the verses; but he clung to the earth 
and succumbed to his own lust.1 


Thus, to purify the light of the intellect from the 
evils of whisperings, to safeguard one’s self from 
assumptions which have created wickedness in 
the intellects and deceit in the defective souls – 
are all tasks which have to be accomplished by 
people of courage. When this happens, the 
outward souls reach up to the mala’ a‛lā (the 
highest level of companionship with the angels), 
and traverse the fields of Allāh ta‛ālā. You should 
therefore abstain from falling headlong onto the 
trivial possessions of this world, and flee far away 
from the gaze of the creation and from their sweet 
confidence in you. These are things which cause 
people of small temperaments to slip and fall. 


The one who seeks the highest companionship (of 
Allāh ta‛ālā) is the real mutakallim (scholastic 
theologian) and muhaddith, and divine definitions 
descend on him. There are two reasons for this: 
(1) since it comes in the form of a tribulation, he 
himself is a manifestation of it, (2) he seeks to 
remove the tribulation (difficulties) by genuinely 
resorting to Allāh ta‛ālā. Moreover, he dives 
excessively in the sanctified territory of Allāh’s 
proximity, he dives with his breaths into the 
ocean of ‛ayn al-yaqīn (the eye of certainty), and 
bathes the effects of proofs and evidences through 
                                       


1 Sūrah al-A‛rāf, 7: 176. 
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instruction. In so doing, evidence is for his 
thoughts and not for his secrets and mysteries. 


After quoting the above, the author of Rūh al-
Ma‛ānī, writes: 


  .يا لها من موعظة حكيم ونصيحة حميم، نسأل االله تعالى أن يهدينا لما أشارت إليه


What an admonition from a wise person, and what 
words of advice from a sincere friend! We ask 
Allāh to guide us to what he said.1 


Demise 


He passed away in 633 A.H. To Allāh we belong 
and to Him is our return. His grave is in 
Baghdad. May Allāh ta‛ālā illuminate his resting 
place.2 


                                       


1 Rūh al-Ma‛ānī, vol. 9, p. 103. 
2 Nafahātul Uns, p. 714. 
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Hadrat ash-Shaykh al-Akbar Muhīyy 
ad-Dīn ibn al-‛Arabī rahimahullāh 


Name and lineage 


His name is Muhīyy ad-Dīn Muhammad, his 
father’s name is ‛Alī, and his grandfather’s name 
is al-‛Arabī. He is known as Shaykh-e-Akbar. 


He was born on a Monday, 17 Ramadān al-
Mubārak 560 A.H. 


Merits 


The ‛ulamā’, jurists and Sufis acknowledge his 
high rank, accord a lot of respect to him, praise 
his speech, and speak highly of his lofty position. 
They make mention of many of his karāmāt. 


Acknowledging each other’s merits 


One of his stories is related by Imām Yāfi‛ī 
rahimahullāh. He had the opportunity of meeting 
Shaykh Shihāb ad-Dīn Sahrawardī rahimahullāh 
on one occasion. They looked at each other but 
did not get a chance to speak. They then became 
separated. Someone asked Shaykh-e-Akbar about 
Shaykh Shihāb ad-Dīn Sahrawardī, so he said: 


  هو رجل مملوء من قرنه إلى قدمه من السنة


He is a man who is filled with emulation of the 
Sunnah from head to toe. 
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And when Shaykh Shihāb ad-Dīn was asked 
about Shaykh-e-Akbar, he said: 


 هو بحر الحقائق


He is an ocean of haqā’iq (truths and facts). 


His affiliation in tasawwuf goes up to Shaykh 
‛Abd al-Qādir Jīlānī rahimahullāh through one 
link.1 


Note: I think that because of the difference in 
temperament and inclination between Shaykh 
Sahrawardī rahimahullāh and Shaykh-e-Akbar 
rahimahullāh, they could not meet and speak to 
each other, but when each one was asked about 
the other, he spontaneously spoke highly of him.  
This is a distinguishing quality of people of 
ma‛rifat. Unfortunately, in today’s times, even 
those who are in this path no longer possess this 
quality. We seek refuge in Allāh ta‛ālā. 


Merits 


The majority of the erudite Auliyā’ acknowledge 
his expertise in most of the sciences. His books 
bear testimony to this. The high and intricate 
level of his books have caused some ‛ulamā’ to 
speak out against him. But the majority of the 
mashā’ikh confer lofty titles to him. Hadrat Abū 
Madyan refers to him as Sultān al-‛Ārifīn. A 


                                       


1 Nafahātul Uns, p. 800. 
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person’s speech is a testimony and proof of 
what is inside him. His books are well-known and 
popular, e.g. Futūhāt Makkīyyah and Fusūs al-
Hikam. Thus, if a person studies them with 
conviction, inshā Allāh he will derive benefit from 
them.1 


Hadrat Hakīm al-Ummat Mujaddid al-Millat 
Maulānā Ashraf ‛Alī Thānwī rahimahullāh wrote a 
booklet titled, at-Tanbīh at-Tarabī fī Tanzīh Ibn al-
‛Arabī wherein he quotes many of the Shaykh’s 
teachings and statements. It is worth reading this 
booklet, and sufficient to develop love and 
confidence in the Shaykh. At the beginning of this 
booklet, he also wrote a comprehensive 
introduction. But it is quite intricate. If an erudite 
scholar wishes to read it, he should certainly do 
so. But, due to space constraints, we cannot 
reproduce it here. However, at the end of the 
book, Hadrat [Thānwī] rahimahullāh penned his 
opinion and quoted the opinions of famous 
Auliyā’. I take the opportunity of quoting some 
un-controversial statements from there. 


Hadrat Thānwī’s opinion with regard to Shaykh-e-
Akbar 


Due to the demands laid down by this book, my 
view with regard to Hadrat Shaykh rahimahullāh 
is as follows: 


                                       


1 Tabaqāt, vol. 1, p. 163. 
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Based on the testimony of a large number of 
senior scholars of this ummah whose evidence is 
established on the basis of the Hadīth: 


  أنتم شهداء االله في الأرض


You are Allāh’s witnesses on earth. 


I [Hadrat Thānwī] fully believe in the acceptance 
and wilāyat of the Shaykh. Most of the sciences 
of the Shaykh which fall under mysteries and 
secrets and which are beyond my understanding 
– I can neither rationally affirm them, on the 
basis of the verse 


ٌولا تـقف ما ليس لك به علم ِْ ِِ َ َ ََ ْ َ ُ ْ ََ َ 


Do not pursue anything of which you have no 
knowledge.1 


Nor can I refute them, on the basis of the verse: 


ِبل كذبـوا بما لم يحيطوا بعلمه ِ ِِ ِْ ِ ْ ُْ ْ ُ ََْ َ ُ ََّ ْ 


The fact is that they began rejecting that whose 
understanding they could not grasp.2 


                                       


1 Sūrah Banī Isrā’īl, 17: 36. 
2 Sūrah Yūnus, 10: 39. 
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I consider it harmful to propagate his 
teachings and be engrossed with them without 
any Shar‛ī need, acting on the verse: 


م زيغ فـيتبعون ما تشابه منه ابتغاء الفتـن َوأمَا الذين في قـلو َْ َِ ِْ َ َ َِ ِ ِْ ُ َ ْ ْْ َ ٌَ َ ََ َ ُْ ْ ْ ُْ َِّ َ ِ ُ ِ َّ ِة وابتغاء تأويلهَّ ِ ِِْ ِْ َْ َ ََ 


So those in whose hearts is a deviation follow the 
verses that are ambiguous in order to spread 
deviation and to find out its meaning.1 


Furthermore, I do not find any satisfaction in my 
heart to turn my attention to his statements. 
Therefore, I do not try to bring them forward, 
acting on the Hadīth: 


 دع ما يريبك إلى ما لا يريبك


Leave aside what causes you doubt for what does 
not cause you any doubt. 


As for those ‛ulamā’ who refuted and disapproved 
of the Shaykh’s statements and even the Shaykh 
himself for the sake of protecting the Sharī‛ah 
while remaining within the confines of the 
Sharī‛ah [when showing their disapproval], I 
consider them excused on the basis of the 
following verse and Hadīth: 


                                       


1 Sūrah Āl ‛Imrān, 3: 7. 
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َّلا يكلف االله نـفسا إلا ِ ً ْ ََ ُ ُ ِّ َ َ وسعهاُ َ ْ ُ 


Allāh does not burden anyone except what he can 
bear.1 


ِإنما الأعمال بالنايات َّ ِّ َِ ُِ َ ْ ََّ 


Actions are judged by intentions. 


In this entire belief, I consider myself agreeing 
with Hadrat Mujaddid Alf Thānī rahimahullāh, as 
is apparent from some of his Maktūbāt – some of 
which are quoted in this conclusion. However, 
Mujaddid Sāhib went one step further in voicing 
his opinion about the Shaykh’s statements – and 
this is his [Mujaddid Sāhib’s] right because of his 
erudition and being a Sāhib-e-kashf – while I do 
not hold this rank. As ‛Ārif Rūmī says: “Have 
hopes in accordance with your limits. A leaf 
cannot uproot a mountain.”2 


Shaykh-e-Akbar in the view of famous Auliyā’ 
Shaykh Majd ad-Dīn Fīrauzābādī, the author of 
al-Qāmūs, says: “We did not receive any report 
about anyone who reached a level as high as 
Shaykh Muhīyy ad-Dīn as regards knowledge of 
the Sharī‛ah and Haqīqah.” He had a lot of 
confidence in the Shaykh, and if anyone refuted 


                                       


1 Sūrah al-Baqarah, 2: 286. 
2 At-Tanbīh at-Tarabī, p. 147. 
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him, he would refute the person in return. He 
used to say: “People have always had confidence 
in the Shaykh, and felt that his written works 
ought to be written in gold. This was while he was 
alive and also after his demise.” 


He also said: “The thing which I say, which I 
consider to be certain, and according to which is 
my matter with Allāh ta‛ālā is that Shaykh 
Muhīyy ad-Dīn was a shaykh-e-tarīqah – both in 
his external conditions, and in his knowledge. He 
was an imām of the erudite scholars – both in 
essence and externally. He revived the sciences of 
the ‛ārifīn – both, with his actions and his deeds.” 


He goes into a lengthy discussion in a similar 
vein. He also said: “Only certain “dry” jurists 
refuted him; jurists who were not trained in the 
ways of the erudite scholars. As for the majority 
of ‛ulamā’ and Sufis, they acknowledge that he 
was an imām of tauhīd, and was unparalleled as 
regards external sciences.”1 


Shaykh Sirāj ad-Dīn Makhzūmī was the Shaykh 
al-Islam of Shām. he used to say: “One must be 
very cautious about obstinate refutation of the 
words of Shaykh Muhīyy ad-Dīn because the 
flesh of the Auliyā’ is poisoned (if a person 
backbites them, he will be eating their flesh and 
destroy himself in the process). It is an accepted 
fact that if a person bears malice towards them, 
                                       


1 At-Tanbīh at-Tarabī, p. 18. 
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he will destroy his Dīn. The person who bears 
malice towards them dies as a Christian. If a 
person verbally taunts their rank and status, 
Allāh ta‛ālā causes his heart to become dead.” 


Kamāl ad-Dīn Zamlakānī who was a very senior 
scholar of Shām also used to speak in praise of 
him. 


Shaykh Qutb ad-Dīn Hamawī used to speak in 
praise of him. When he returned from Shām to 
his hometown, someone asked him: “What is your 
impression of Shaykh Muhīyy ad-Dīn?” He 
replied: “I found him to be a copiously flowing 
shore-less ocean in abstinence and ma‛ārif 
(matters related to the true recognition of Allāh 
ta‛ālā).” 


Shaykh Salāh ad-Dīn Safdī praises him in his 
book, Tārīkh ‛Ulamā’ Misr. He said: “If anyone 
wishes to see the speech of those occupied in 
‛ulūm ladunyah,1 he should study the books of 
Shaykh Muhīyy ad-Dīn.” 


Hāfiz Abū ‛Abdillāh Dhahabī (the author of Asmā’ 
ar-Rijāl) was asked about the following statement 
of Shaykh Muhīyy ad-Dīn which he made in his 
book, Fusūs: “I wrote this book after obtaining 
permission from Rasūlullāh sallallāhu ‛alayhi wa 
sallam.” So Hāfiz Dhahabī said: “I do not think 


                                       


1 Knowledge imparted directly by Allāh ta‛ālā through 
mystic intuition (in Sufism). 
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such a person can speak a lie.” He said this 
despite being a strong critic of the Shaykh and of 
the Sufis in general – both he, and Ibn 
Taymīyyah. 


Shaykh Qutb ad-Dīn Shīrāzī used to say: 
“Shaykh Muhīyy ad-Dīn reached a level of 
erudition in the sciences of the Sharī‛ah and 
Haqīqah (tasawwuf). It is only a person who does 
not understand his speech who will criticize him 
and find fault with him. This is why such a 
person will not agree with him. But his 
disagreement will not injure the status of the 
Shaykh. Just like how when those who accused 
the Prophets ‛alayhimus salām of lunacy and 
sorcery, it did not affect the status and rank of 
the Prophets ‛alayhimus salām in any way.” 


Shaykh Mu’ayyid ad-Dīn Khajnadī used to say: 
“We did not hear of any people of the Tarīqah 
having knowledge of the things which Shaykh 
Muhīyy ad-Dīn had.” 


Shaykh Kamāl ad-Dīn Kāshī used to say: 
“Shaykh Muhīyy ad-Dīn is an erudite scholar who 
performed extraordinary feats (karāmāt).” 
Sha‛rānī says that Shaykh Kamāl says this 
despite strictly refuting certain personalities who 
appeared to act against the outward forms of the 
Sharī‛ah. 


Shaykh Fakhr ad-Dīn Rāzī also spoke in praise of 
him, and said: “Shaykh Muhīyy ad-Dīn was a 
very great walī.” 
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Imām Muhīyy ad-Dīn Nawawī was asked 
about Shaykh Ibn al-‛Arabī, so he said: “A group 
of people have passed on (you will not be 
questioned about their actions, so there is no 
need to make inquiries about them), but what I 
can certainly say is that it is harām on every 
intelligent person to have any evil thoughts about 
any of the Auliyā’ of Allāh ta‛ālā. It is wājib 
(obligatory) on such a person to continually 
interpret their statements and actions in a 
manner which is acceptable as long as he does 
not reach their rank (once he reaches their rank, 
he has the right to voice his opinions). If a person 
is not inspired to do this much also, he is 
certainly lost.” 


Imām Nawawī rahimahullāh states in Sharh al-
Muhadhdhab: “When such a person interprets 
their statements and actions, he must do it in 
seventy different ways (so that there is some way 
or the other of removing any objection against 
them). We will not accept just one or two 
interpretations (whereby a person finds just one 
or two interpretations, and then refutes them and 
makes objections against them). Doing this is 
nothing but obstinacy.” 


Imām Yāfi‛ī also spoke highly of the Shaykh and 
expressly acknowledged his great wilāyat (close 
friendship with Allāh ta‛ālā). Shaykh al-Islam 
explains this in Raud. He also said: “The person 
who has enmity against the Auliyā’ of Allāh ta‛ālā 
is as if he has enmity for Allāh ta‛ālā; although he 
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has not reached the level of kufr which would 
necessitate his entry into the Hell-fire.” 


Shaykh Muhammad Maghribī Shādhilī who was 
the shaykh of Imām Jalāl ad-Dīn Suyūtī 
rahimahullāh also spoke in his praise, and said 
that he is a murabbī (guide) for the Ahl-e-‛Irfān 
(those who have acquired the recognition of Allāh 
ta‛ālā) just as Hadrat Junayd rahimahullāh is a 
murabbī for the Ahl-e-Irādat (those who are 
striving for Allāh’s recognition). 


Shaykh Sirāj ad-Dīn says that a large group of 
‛ulamā’ explained the book of the Shaykh, Fusūs. 
The group includes many senior Shāfi‛ī scholars, 
and also erudite scholars like Shaykh Badr ad-
Dīn ibn Jamā‛ah. (this is proof of their good 
thoughts about the Shaykh). 


Shaykh ‛Izz ad-Dīn ibn ‛Abd as-Salām used to 
say: The refutation of some of the ‛ulamā’ of the 
Shaykh came from certain jurists who were not 
fully conversed with the ways and conditions of 
the fakirs. They refuted him solely on the basis 
that someone might misunderstand some of his 
statements which were not in accordance with 
the Sharī‛ah and might lead the person to 
deviation. Had those jurists remained in the 
company of the fakirs, they would have 
understood their terminologies and remained safe 
from going against the Sharī‛ah.” 


Imām Sha‛rānī says: “Some of those who refuted 
the Shaykh claim that Shaykh ‛Izz ad-Dīn and 
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Shaykh Sirāj ad-Dīn Balqīnī ordered the 
burning of the Shaykh’s books. This claim is a lie 
and a fabrication.”1 


Having good thoughts about the Sufis 


The reason for people not understanding the 
speech of Shaykh Ibn al-‛Arabī was the high level 
of his language. As for his speech which is 
against the apparent teachings of the Sharī‛ah 
and against the vast majority of scholars, this has 
been introduced from outside. Consequently, 
Shaykh Abū Tāhir Maghribī, who settled down in 
Makkah, first informed me of this. Then, in order 
to prove this to me, he then produced a copy of 
Futūhāt Makkīyyah and compared it against a 
copy which was personally written by the Shaykh 
in the city of Qauniyah. When I checked both, I 
did not find in it any of the statements regarding 
which I had certain doubts and misgivings. 
Therefore, when I was preparing an abridged 
version of Futūhāt, I removed those sections. 


Note: This shows that certain fabricated 
statements were included in the Shaykh’s speech 
with a view to maligning him. We seek refuge in 
Allāh ta‛ālā. 


When Shaykh Sirāj ad-Dīn Balqīnī was asked 
about Shaykh Ibn al-‛Arabī, he said: “Save 
yourself from making any objections against the 


                                       


1 At-Tanbīh at-Tarabī, p. 24. 
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Shaykh’s speech because when the Shaykh 
stepped into the oceans of ma‛rifat and 
investigated the haqā’iq (matters related to 
tasawwuf), he traversed these subjects for the 
rest of his life. These subjects are found in Fusūs, 
Futūhāt, Tanazzulāt Mūsalah and other written 
works. These are known to the people who are of 
his level. Then there came some people who were 
blind to the Tarīqah, and so, they said that his 
statements are incorrect. In fact, they labelled 
him a kāfir (unbeliever) on the basis of some 
statements. Whereas these people did not know 
the Shaykh’s terminologies nor did they ask 
anyone who could explain them to them.1 


Shaykh Majd ad-Dīn Fīrauzābādī, the author of 
al-Qāmūs, says: “It is not permissible for a person 
to make objections against this group [of Sufis] on 
the basis of a mere superficial study. This is 
because their rank in understanding and kashf 
(exposition) is very high (a person making 
objections cannot even reach that level).” 


He also said: “We have not heard from any pious 
elder where he ordered to do something which 
would destroy one’s Dīn. Neither did he stop 
anyone from performing wudū’, salāh, nor from 
any fard (compulsory duty) or mustahab 
(desirable) act. (If he does not say anything 
against the Sharī‛ah with regard to the actions 
and subsidiary matters of Islam, how can it be 
                                       


1 At-Tanbīh at-Tarabī, p. 31. 
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possible for him to say any such thing with 
regard to beliefs (aqā’id) and the fundamentals of 
Islam!? Yes, one thing is certain, some of his 
statements are too intricate to be understood by 
all and sundry.” 


He adds: “Sometimes, these personalities reach 
certain unknown levels of ranks and sciences 
which are not explicitly mentioned in the Qur’ān 
and Sunnah. However, senior practising ‛ulamā’ – 
through their excellent ways of discovery and 
their good thoughts about the righteous – are able 
to conform their statements with the Qur’ān and 
Sunnah in an intricate manner. Unfortunately, 
every person does not have the patience to wait a 
bit when he does not understand a certain 
statement. Instead, he hastens to make 
objections against the person who made the 
statement. Man is hasty by nature.” 


Note: This shows that we must not make 
objections when we do not understand. 
Understanding something is dependent on 
knowing their terminologies and reaching their 
level. If, after these conditions are fulfilled, we 
find their statements to be against the Qur’ān 
and Hadīth, we have a right to refute it. In fact, it 
is obligatory to refute it. (Maulānā Thānwī 
rahimahullāh) 
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‛Ilm-e-mukāshafah 


In his discussion on the different categories of 
sciences of the Hereafter, Imām Ghazzālī 
rahimahullāh says: 


One category is known as ‛ilm-e-mukāshafah, and 
it is ‛ilm-e-bātin (knowledge of the inner self). This 
is the peak of all sciences (as for actions being the 
peak, this is on another basis). Some ‛ārifīn said: 
If a person does not have any share of this 
branch of knowledge, then I fear an evil death for 
him. The minimum share of it (which is also 
sufficient to save one from an evil death) is to 
attest to it, and to accept it in favour of those who 
possess it (he must not make objections against 
them, nor be insolent towards them, because 
enmity towards the auliyā’ could well result in an 
evil death).1 


Qādī Thānā’ Allāh rahimahullāh writes in his 
tafsīr [Tafsīr al-Mazharī]: A person wanting to 
write about these matters [related to tasawwuf] 
needs to bring in such allegories and metaphors 
which the masses do not understand. This is why 
they label him a fāsiq (flagrant sinner) and kāfir 
(unbeliever). If someone were to ask the question: 
Why, then, should they speak or write in such 
language? Then I will say to them that the 
purpose of these writings is not for one to benefit 
from those sciences, nor does a person who 
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studies them gain proximity [to Allāh ta‛ālā] 
and wilāyat (close friendship with Allāh ta‛ālā). 
Rather, their purpose is to draw attention to some 
details to the ‛ārifīn who are absorbing these 
sciences, which they can then apply to the 
conditions and experiences of their murīds. This 
is done so that the correctness of their condition 
is made known to them, and their hearts may 
experience satisfaction with them. 


Sometimes, they speak about these matters while 
they are overcome by their hāl (a spiritual 
condition, ecstasy). So the correct procedure for 
the masses when they hear the speech of these 
personalities or read their books, is that they 
must not make any objections, and consider them 
as possibilities, or interpret them and accept 
them in accordance with the outward Sharī‛ah. 
This is because their words are generally 
subtleties and references. (If they do not 
understand the interpretations), they must refer 
them to the knower of the unseen - Allāh ta‛ālā – 
as is the case with the mutashābihāt (verses of 
the Qur’ān which have an allegorical meaning). 
This is because their words contain allegories and 
metaphors which are different from the obvious. 
There is nothing which is against the Sharī‛ah in 
this. Rather, it is the essence of the Qur’ān and 
Sunnah. May Allāh ta‛ālā bestow this to us by 
virtue of His grace and kindness. 


Note: From the above quotations, we can 
summarize our approach to the books of 
tasawwuf and the ‛ulamā’ of tasawwuf as follows: 
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Personalities who have obvious signs of 
acceptance, and erudite ‛ulamā’ generally have 
good thoughts about those signs – then we must 
have good thoughts about them. If we come 
across anything in their words or writings which 
appears to be against the grain of the majority, 
we must not hold the same belief, do not quote it 
to anyone, nor study such books on our own, 
unless we do not read them before a shaykh. This 
is because these personalities did not compile 
these books with the masses in mind. In fact, 
they try to conceal these things from the masses. 
So we should hold the beliefs in accordance to 
what the vast majority holds. If there is any way 
of interpreting what they said, we must do it. If 
not, consider it to be a statement made when 
overtaken by hāl, the possibility of being ascribed 
by their enemies, or consider them to be like 
mutashābihāt, and hand over their meaning to 
Allāh ta‛ālā. But do not make objections and do 
not be insolent. Because although they were not 
ma‛sūm, they were most adherent to the Sharī‛ah. 
They themselves spoke out against the one who 
was not ma‛dhūr (excused). Therefore, we will not 
find any such matter in them when it comes to 
the injunctions of the Sharī‛ah. Only certain 
mysteries are reported, and that too, they are 
based on inclination and exposition. And these 
have been expressed in their own specific 
terminologies. The masses and people of the zāhir 
(external self) have no knowledge of all this. 
Therefore, they cannot pass a judgement by 
saying that their words and writings are in 
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conflict with the Sharī‛ah, even if they are 
higher than them in rank. Therefore, they must 
be accepted as a whole. If not, insolence could 
lead to an evil death. However, the person who is 
on the same level of erudition as them has the 
right to make a detailed refutation – either by 
demonstrating the person’s error in his 
judgement, or by labelling it baseless outright.1 


The karāmat of the Shaykh 


Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh relates a 
karāmat of the Shaykh in his book, Ījādāt kī 
Haqīqat. 


We now have a device to record sounds [Hadrat 
rahimahullāh is referring to a tape-recorder]. Ever 
since it’s arrival, people are very happy and 
excited about it. They are astonished at what it 
can do. Unfortunately, they do not bother in the 
least about the angels who are recording 
everything, who are writing down everything you 
do, and regarding which Allāh ta‛ālā makes 
reference in the Qur’ān. They do not consider this 
to be unique. What has happened to us?! Allāh 
ta‛ālā speaks so much about the Resurrection in 
the Qur’ān, but we are unmindful of it. We do not 
even consider it to be unique. This is most 
astonishing. 


                                       


1 Hadrat Thānwī rahimahullāh: at-Tanbīh at-Tarabī, p. 42. 
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This tape-recorder is an invention of the West, 
and people consider it to be progress. But they 
have no knowledge about our past elders. Who, 
when they obeyed Allāh ta‛ālā, performed 
extraordinary feats which people today cannot 
even imagine. Hadrat Shaykh Muhīyy ad-Dīn ibn 
‛Arabī rahimahullāh writes: 


“When I said the shahādah-e-tauhīd to the Ka‛bah 
at the time of kissing the Hajar-e-Aswad (the 
Black Stone), it [the shahādah] came out of my 
mouth in the form of an angel which I was seeing 
with my very eyes. It opened up like a niche in 
the Hajar-e-Aswad, and when I looked into its pit, 
the shahādah became as wide as the Ka‛bah, and 
the pit embedded itself in the Hajar-e-Aswad. The 
Hajar-e-Aswad then covered itself over it and the 
niche became closed. I continued looking at it, so 
the Ka‛bah said to me: ‘This [shahādah] of yours 
is a trust which is placed with me. I will raise it 
for you on the day of Resurrection.’ I thanked it 
for this.” 


Do you see? Is this something trivial? The Hajar-
e-Aswad which is a small stone became so wide 
that it accommodated the shahādah of the 
Shaykh which had become as wide as the Ka‛bah. 
Furthermore, the Ka‛bah said that it is a trust 
which it will convey to the Shaykh on the day of 
Resurrection. 


People do not look at such incidents of the 
Ahlullāh. Yet, they have become slaves to London 
and America. For how long are you going to 
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remain their slaves? When will you become 
the true students of Rasūlullāh sallallāhu ‛alayhi 
wa sallam? A poet says: 


“For how long are you going to continue 
studying the wisdom of the Greeks? At 
least study the wisdom of the people of 
īmān!”1 


Statements 


I consider it appropriate to quote a few 
statements of Shaykh Muhīyy ad-Dīn ibn ‛Arabī 
rahimahullāh from at-Tanbīh at-Tarabī fī Tanzīh 
Ibn al-‛Arabī of Hadrat Hakīm al-Ummat Maulānā 
Ashraf ‛Alī Thānwī rahimahullāh. 


1. Any haqīqat which is against the Sharī‛ah is 
baseless atheism. 


2. There is no path for us to Allāh ta‛ālā except 
the path which has been made lawful for us. 


3. The person who casts aside the scale of the 
Sharī‛ah for even a single moment will be 
destroyed. 


4. If a person wants to understand the intricate 
matters of the Sharī‛ah and solve the difficult 
sciences of tauhīd, he must cast aside the 
dictates of his intellect and opinions, and make 
the Sharī‛ah of Allāh ta‛ālā his guide. 
                                       


1 Ījādāt kī Haqīqat, p. 190. 
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Note: This is a clear order with regard to the 
subjugation of one’s intellect to the Sharī‛ah. In 
the next statement, he shows that the Sharī‛ah 
takes precedence over kashf (expositions). 


5. We consider it to be absolute blasphemy to give 
precedence to kashf over the Sharī‛ah. This is 
because the people of kashf can become confused 
due to an inundation of kashf. Genuine kashf 
(which is free from any confusion) is always in 
accordance with the explicit teachings of the 
Sharī‛ah. (So any kashf which is against the 
Sharī‛ah will be wrong in itself). If a person gives 
precedence of his kashf over the Sharī‛ah, he will 
be expelled from the group of Ahlullāh, and will be 
included among those who are in total loss as 
regards their actions. 


Note: This is a clear indication that the Sharī‛ah 
takes precedence over kashf, just as it takes 
precedence over the intellect [as stated in the 
previous point]. 


6. Adhere firmly to the knowledge of the Sharī‛ah 
because it is like a ship which – if it has holes in 
it, you will be drowned together with all those 
who are on it. 


7. The scale of the Sharī‛ah which is present in 
this world is the very same Sharī‛ah which is in 
the hands of the ‛ulamā’. So if any walī leaves 
this scale under the dictates of his intellect, he 
will be rejected and refuted. 
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8. If a sāhib-e-kashf (person who experiences 
kashf) receives some divine inspiration which 
legalizes for him something which is unlawful in 
the Sharī‛ah of Muhammad sallallāhu ‛alayhi wa 
sallam, it is definitely obligatory (wājib) on him to 
cast aside that inspiration. Because it is a talbīs 
(a matter to cause him confusion), while it is 
wājib on him to return to the order which is 
established from the Sharī‛ah. This principle is 
accepted by all people of kashf.1 


Demise 


He passed away on a Monday, 22nd Rabī‛ al-Ākhir 
638 A.H. in Damascus. He was buried outside 
Damascus in a place called Safh which is near 
the well of Qādisīyyūn. This place is known as 
Sālihīyyah at present. May Allāh ta‛ālā illuminate 
his resting place.2 


                                       


1 At-Tanbīh at-Tarabī, p. 13. 
2 Nafahātul Uns, p. 813. 
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Hadrat Shaykh ‛Abd ar-Rahmān 
Taghsūnjī rahimahullāh 


He is listed among the senior mashā’ikh of Iraq, 
the chiefs of the ‛ārifīn, and the leaders of the 
muqarrabīn (those who enjoy close proximity to 
Allāh ta‛ālā). He was a man of lofty conditions, 
clear karāmāt, and significant influences. He 
used to say: “My similitude among the Auliyā’ is 
like a crane among birds – it has the longest 
neck.” 


He used to sit on a high chair in Taghsūnj and 
deliver talks about the Sharī‛ah and Tarīqah. 
Mashā’ikh and ‛ulamā’ used to attend his 
assemblies. He used to don the garments of 
‛ulamā’ and ride on a donkey. 


Statements 


1. The person who becomes engrossed in 
acquiring the world has fallen into the disgrace 
and evil of this world. The person who shuts his 
eyes to his own faults has become a rebel. The 
person who embellishes himself with things 
which are against the Sharī‛ah has fallen into 
deception. 


Note: This proves the despicability of attachment 
to the attractions of this world and to be deceived 
by them. It shows how vigilant we have to be in 
this regard. May Allāh ta‛ālā save us from it. 
Āmīn. 
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2. Knowledge of the injunctions of the 
Sharī‛ah is the most beneficial of all sciences. And 
knowledge of tauhīd is the loftiest of all sciences. 


Note: This proves the importance of tauhīd, and 
the necessity of purifying one’s tauhīd and 
making it firm. According to Imām Ghazzālī 
rahimahullāh, tauhīd is the pupil of the eye of 
Islam. 


3. Bravery and valour accompanied by humility is 
not harmful provided the obligations and sunan 
(plural of Sunnah) are carried out. If the illness of 
pride is present in the heart, knowledge and 
deeds are useless and vain-less. 


Note: This proves the despicability of pride. May 
Allāh ta‛ālā save us from it. Āmīn. 


4. When Allāh ta‛ālā keeps you upright, you will 
remain steadfast. But if you wish to stand with 
your nafs on your own, you will fall. 


Note: Māshā Allāh, these statements are filled 
with cognition and wisdom. They ought to be 
practised, especially by those who are treading 
the path. 
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Demise 


He used to live in the Iraqi town of Taghsūnj, and 
he passed away at an old age there. His grave is 
still existent, and is visited by many.1 


Despite searching for his year of death, we could 
not find it. However, it is established that he was 
alive during the era of Sayyidunā ‛Abd al-Qādir 
Jīlānī rahimahullāh (who passed away in 561 
A.H.). The meeting of these two personalities and 
conversing with each other is mentioned in 
Nafahātul Uns, page 762. 


                                       


1 Tabaqāt, vol. 1, p. 146. 
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Hadrat Shaykh Dā’ūd Kabīr ibn Mā 
Khalā’ rahimahullāh 


Name and lineage 


His name is Dā’ūd Kabīr and his father’s name is 
Mā Khalā’. 


He was the shaykh of Sayyid Muhammad Walī 
Shādhilī rahimahullāh. He was a guard in the 
house of the governor of Alexandria, and used to 
sit in front of the governor. The two had certain 
signs through which they used to communicate 
the guilt or innocence of a person. If he 
communicated to the governor that the person is 
innocent, he would free him. And if he 
communicated that he committed the crime for 
which he was accused, the governor would 
punish the criminal. The sign language which 
they used was that if the Shaykh held his beard 
and pulled it down towards his chest, it was an 
indication of guilt. If he pulled it upwards, it was 
an indication of innocence. 


Statements: 


He explained some very important themes in 
tasawwuf. 


1. In explaining the Hadīth: “Actions are judged 
by intentions”, he used to say: The loftier your 
intention, the loftier your position in the court of 
Allāh – the One who knows all secrets. 
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2. The greatest victory is when a person gets 
up from heedlessness and comes into awareness. 


3. Be vigilant with regard to your nafs because it 
also traps you when you are engaged in acts of 
obedience and worship. 


4. The light of prophet-hood creates lustre in 
one’s īmān and weight in one’s deeds. The light of 
wilāyat creates purity in deeds, and loftiness in 
conditions. 


5. If a man is not occupied in any worldly activity, 
then he is like an inanimate object. If he is 
occupied in evil and disobedience, he is a devil. If 
he is pondering and reflecting over the creations 
of Allāh ta‛ālā, he is like an angel. So O you who 
are addressed! May Allāh ta‛ālā have mercy on 
you. Think about which category you would like 
to be in. 


6. When you are before generous people, you 
must continue asking them even if you are not 
eligible for gifts. This is because these people are 
embellished with excellent character (and they 
give even if the person is not eligible). 


7. Never fear the majority of sinners and minority 
of righteous people. Although sinners may be 
large in number, they are insignificant in quality. 
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Although the righteous may be in the 
minority, they are high in quality.1 


8. A person embraces another while there is a gap 
as far as the East and West between them. (this is 
very common in our times – people are outwardly 
together, but their hearts are far from each other). 


9. If a Sufi explains a point in the East, and his 
beloved adherent is in the West, he will receive a 
share of it on the basis of his love for him.2 


10. The most superior as regards generosity and 
big-heartedness is the one on whose hands Allāh 
ta‛ālā destined the sustenance of others. 


11. Allāh ta‛ālā will enrobe His special servants of 
Paradise with garments which have no colour. 


Note: This concerns the Hereafter, and we will not 
understand it while in this world. So there is 
nothing to be astonished about this. 


12. Service to one’s teacher takes precedence over 
service to one’s father. This is because your father 
soiled you while your teacher purified you. Your 
father lowered you while your teacher elevated 
you. Your father soiled you with semen and liquid 
while your teacher conveyed you to the A‛lā 


                                       


1 Tabaqāt, p. 189. 
2 Tabaqāt, p. 171. 
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‛Illīyyīn (the highest stages of proximity to 
Allāh ta‛ālā). 


13. Anything which comes as an obstacle between 
you and Allāh ta‛ālā is a sin. 


14. The people of Paradise will experience the 
greatest joy from knowledge which Allāh ta‛ālā 
will bestow on them.1 


15. The worst punishment for the inmates of Hell 
will be their deprivation of Paradise. 


16. The essence of the Tarīqah is to remain poor, 
and always desire moving from the lowest level to 
the highest level. Once you think you have 
reached Allāh ta‛ālā, you have not really reached 
Him. When you think you have succeeded, you 
have not really succeeded. And when you think 
you have acquired, then you have not acquired 
anything. 


17. An ‛ārif continually changes a hundred times 
in a day and night, while an ‛ābid remains 
steadfast on one condition for years on end. This 
is because an ‛ārif is inclined towards the circle of 
tasrīf (where he can influence others) while an 
‛ābid is inclined towards the circle of taklīf (when 
he considers himself accountable).2 


                                       


1 Tabaqāt, p. 190. 
2 Tabaqāt, p. 190. 
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18. If a person informs me that he has 
acquired presence of heart, I will give him the 
good news of having acquired something very 
great. 


19. A lofty glass is the one whose drinker does 
not drink alone. 


Note: Māshā Allāh, these are most beneficial 
statements quoted by ‛Allāmah Sha‛rānī. We 
quoted a few of them. Study them carefully, inshā 
Allāh, you will benefit from them. 


Demise 


We could not ascertain the year of his death. May 
Allāh ta‛ālā shower His mercy on him. 
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Hadrat Qādī Hamīd ad-Dīn Nāgaurī 
rahimahullāh 


Name and lineage 


His name is Muhammad, his title is Hamīd ad-
Dīn, and his father’s name is ‛Atā’ullāh Mahmūd 
Bukhārī. He used to append the name Hamīd 
Durwesh in his poetry. 


Early life 


His father loved him a lot, so when he turned 
fifteen, he gave him responsibilities over the 
Sultanate. He carried out his responsibilities very 
well, but when his wife passed away, he was 
overcome by grief. He went out into the forest 
hunting one day, and injured a buck with his 
arrow. The buck said to him: “O ‛Azīz! You are a 
servant of Allāh, why did you strike me? What 
answer will you give to your Allāh?” He was most 
astonished by this incident, and returned to the 
palace, confused and sad. The very next morning 
he issued a general amnesty in the city of 
Bukhārā, and distributed all the taxes which he 
had collected to the poor and needy. He then 
joined some fakirs and departed for Kirmān. His 
father too – because of his intense love for him – 
could not bear the separation and also departed 
for Kirmān. 


In the course of the journey, he met Hadrat 
Khidar ‛alayhis salām, and continued studying 
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under him for twelve years. He then 
proceeded to Baghdad.1 


Bay‛ah and khilāfat 


He had the honour of pledging bay‛ah to Hadrat 
Shaykh ash-Shuyūkh Shihāb ad-Dīn Sahrawardī 
rahimahullāh. He remained in his service for one 
year, occupied in striving and spiritual exercises. 
Hadrat Qutb ad-Dīn Bakhtiyār Aushī [Kākī] was 
present here during this period. They established 
a strong bond, and remained very close until the 
very end. Hadrat Khwājah Qutb ad-Dīn 
rahimahullāh travelled a lot for the acquisition of 
the blessings of the Sufis. He makes constant 
reference to Hadrat Khwājah Hamīd ad-Dīn 
Nāgaurī as his travelling companion. 


After obtaining permission from his shaykh, Qādī 
Hamīd ad-Dīn proceeded to Madīnah 
Munawwarah, and remained near the grave of 
Rasūlullāh sallallāhu ‛alayhi wa sallam for one 
year, two months and seven days. He then went 
to Makkah Mu‛azzamah where he remained for 
three years and acquired all types of blessings 
and bestowals. From here, he proceeded to Delhi. 
This was during the era of Sultān Shams ad-Dīn 
Altamish rahimahullāh. He lived with Hadrat 
Khwājah Qutb ad-Dīn Bakhtiyār Kākī 
rahimahullāh, and when he passed away, he was 
buried next to him. 


                                       


1 Tārīkh Sūfiyā-e-Nāgaur, p. 283. 
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Although he had pledged bay‛ah in the 
Sahrawardī silsilah, he is considered to be a 
Chishtī because of his very strong bond with 
Hadrat Bakhtiyār Kākī rahimahullāh. Latā’if 
Ashrafī states that Khwājah Bakhtiyār Kākī also 
conferred khilāfat to him. Siyar al-Aqtāb states 
that Hadrat Hamīd ad-Dīn Nāgaurī rahimahullāh 
was an ustādh (teacher) of Hadrat Khwājah 
Bakhtiyār Kākī rahimahullāh. Khwājah Sāhib 
studied the external sciences from him. The 
author of Siyar al-Aqtāb says: “Although Qādī 
Sāhib was an ustādh of Khwājah Sāhib, he 
remained devoted in his respect and service of 
him. People used to be astounded, and would say: 
‘Khwājah Qutb ad-Dīn is the Qutb al-Mashā’ikh 
and thousands of times higher than Qādī Hamīd 
ad-Dīn; he cannot equal him even to a single 
strand of hair.’ Qādī Nāgaurī eventually received 
khilāfat from Hadrat Khwājah rahimahullāh 
although he had already received it from his 
shaykh.”1 


Supernatural feats 


The author of Rauda-e-Aqtāb quotes from Siyar 
al-Auliyā’ from Khwājah Qutb ad-Dīn who relates: 
Qādī Hamīd ad-Dīn and I were travelling when we 
reached a river bank, and I was feeling hungry. A 
short while later a goat holding two rotīs made of 
barley in its mouth came towards us, placed the 
rotīs before us, and departed. We considered it to 


                                       


1 Bazm Sūfiyah, p. 112. 
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be from Allāh ta‛ālā, and expressed our 
gratitude to Him. While we were busy, a scorpion 
the size of a cat crossed the river hastily. We saw 
this and after pondering over it, said to each 
other that there must be some wisdom in this. 
Come, let us cross this river and see the 
manifestation of Allāh’s power. We raised our 
hands in du‛ā, the river turned dry immediately, 
and we crossed. When we reached the other 
bank, we saw a man sleeping in the shade of a 
tree. A snake was about to bite him when the 
scorpion stung the snake, killed it, and 
disappeared. We realized that this man must be a 
very senior pious personality, that is why Allāh 
ta‛ālā protected him in this way. When we 
approached, we saw a man lying in a daze, 
intoxicated from drinking alcohol. We were 
astonished. Here was a man who was such a big 
sinner and disobedient to Allāh ta‛ālā, and yet He 
was so kind to him!? 


While we were thinking this to ourselves, we 
heard a voice from the unseen saying: “O my 
beloveds! If We were to only look at the pious and 
righteous people, who is going to protect and 
provide for these alcoholics and sinners?” We 
were still thinking about this when the man came 
to his senses. We related the entire incident to 
him. On hearing it, he felt very ashamed, 
repented from his alcoholism and acts of 
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immorality, and became one of the friends of 
Allāh ta‛ālā.1 


A quotation from Risālah-e-Qādī 


Salāh commences with humility and submission. 
Without this, it does not reach the level of 
acceptance. Looking around while in salāh also 
negates humility. Humility demands total 
submission. The external form of salāh is 
different from the internal (spiritual) form. 


The wudū’ and sajdah (prostration) in salāh 
demands that there must be an external wudū’ 
and an internal one. The wudū’ of the heart is for 
it to be devoid of any inclination and love for the 
world. Wudū’ which brings joy to the soul is when 
all contact with everything apart from Allāh ta‛ālā 
is cut off. If a person merely places his forehead 
in sajdah while his heart is wandering 
everywhere, such a sajdah does not reach Allāh 
ta‛ālā. 


Demise 


He passed away on 11 Ramadān 641 A.H./1243 
C.E. After performing the tarāwīh salāh, he was 
performing the witr salāh when he passed away 
while in sajdah. To Allāh we belong and to Him is 
our return. He was buried close to Hadrat 
Khwājah Qutb ad-Dīn Bakhtiyār Kākī 


                                       


1 Raudah-e-Aqtāb, chapter two, p. 17; Siyar al-Auliyā’ 
(Urdu), pp. 58-59. 
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rahimahullāh. May Allāh ta‛ālā illuminate his 
resting place.1 


                                       


1 Tārīkh Sūfiyah Nāgaur, p. 237. 
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Hadrat Shaykh Abū as-Sa‛ūd Abī al-
‛Ashā’ir rahimahullāh 


He is from among the senior mashā’ikh of Egypt. 
The king of the time used to visit him regularly. 


Statements 


1. If a person cannot advise himself, what advice 
can he give to you? If a person has wronged his 
own self, do not feel safe from his wronging you. 


2. Flee from the one who wants to give you of the 
world or the one who praises it. Turn away from 
the one who causes you to become heedless of 
your Master. Disregard totally the whisperings 
which are causes of love for this world. Turn your 
attention away from them through the dhikr of 
Allāh ta‛ālā. 


3. The rectitude and uprightness of the heart lies 
in tauhīd, and its wickedness lies is shirk 
(polytheism) and ostentation. 


4. The high position which the Auliyā’ reached 
was on account of adab (respect) and not on 
account of abundance of good deeds. 


5. When a sālik (person treading the path) sees 
any evil in his nafs, e.g. pride, shirk, stinginess, 
evil thoughts of others, etc., then it is obligatory 
on him to act contrary to whatever his nafs 
invites him towards. He must then turn to Allāh 
ta‛ālā, and seek help through His power and 
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might, and through his own striving. In this 
way, the evils of his nafs will become weak, and 
the light of his heart will become strong. 
Consequently, Allāh ta‛ālā will place an iota of 
His love in his heart. These evils will then leave 
him without his having to engage in spiritual 
exercises, and he will gain liberation from desires 
and attractions. 


6. The murīds must place the foundation of all 
their tasks on these four principles: 


a) To keep the tongue occupied in the 
remembrance of Allāh ta‛ālā with presence 
of heart. 


b) To keep the heart strictly adherent to 
murāqabah (meditation) of Allāh ta‛ālā. 


c) To act against one’s nafs and desires for the 
sake of Allāh ta‛ālā. 


d) To obtain pure and wholesome food in 
order to acquire servitude. 


Note: Now you yourself can decide: which of these 
principles are against the Sharī‛ah? Every person 
should therefore practise on them. We are 
deprived today because we are not practising on 
these very same principles. Our pious elders say: 
“We are deprived of wusūl (reaching Allāh ta‛ālā) 
because we are not practising on the usūl 
(principles).” 
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7. The murāqabah of Allāh ta‛ālā is the key to 
every success. This alone is the shortest path to 
peace and comfort. Through it the heart is 
purified, the nafs is killed, and one’s affinity [with 
Allāh ta‛ālā] is strengthened. After striving in this 
regard, love will descend and truthfulness with be 
acquired. This murāqabah is a guard which never 
sleeps, and an upholder which is never neglectful. 


8. If a murīd casts aside striving (mujāhadah) of 
the nafs and does not tame it, while its character 
becomes firmly embedded, then he will continue 
building and constructing on this foundation, and 
strengthening it every moment of his life until he 
will die in illness and regret. This is because there 
are very few people who – when they love position 
and authority – are able to come out of it. It is 
therefore essential for a person to seek help from 
Allāh ta‛ālā alone, submit himself before Him, 
continually ask Him for pardon, and to abstain 
from every type of claim. 


9. If people turn away from a person and he 
develops the slightest change in him [because 
people no longer hold him in regard], he must 
conclude that he is still attached to the creation, 
and is committing shirk with Allāh ta‛ālā. 
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Demise 


He passed away in 644 A.H. in Cairo. May Allāh 
ta‛ālā shower His mercy on him.1 


                                       


1 Tabaqāt, vol. 1, p. 162. 
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Hadrat Shaykh Abul Hasan Shādhilī 
rahimahullāh 


Name and lineage 


His name is ‛Alī, his kunnīyyat is Abul Hasan, 
and his father’s name is ‛Abdullāh. 


He is a Hasanī by lineage, and he hails from 
Alexandria. He was from among the senior 
mashā’ikh of his time. A large group of people of 
Alexandria remained in his company and 
benefited from him. He is the imām of the 
Shādhilīyyah silsilah. 


He first acquired the sciences of the Sharī‛ah in 
his hometown, and became so proficient in this 
regard, that although he was blind, he could 
engage the ‛ulamā’ in academic discussions. He 
then became inclined towards tasawwuf and 
underwent many spiritual exercises and 
hardships for the sake of internal purification, 
until extraordinary capabilities became manifest 
in him. His ways received phenomenal acceptance 
in this path. He then decided to undertake 
journeys, and after travelling to many lands, he 
reached Alexandria and settled down there. 


An erudite scholar and ‛ārif billāh (one who has 
truly recognized Allāh ta‛ālā) of the level of Hadrat 
Shaykh Taqīyy ad-Dīn ibn Daqīq al-‛Īd says the 
following with regard to him: 
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  ُما رأيت أعرف باالله منه


I have not come across a greater ‛ārif billāh than 
him. 


Despite his lofty position, he was tormented, and 
he was expelled together with his followers from 
the maghrib (North Africa). When he came to 
Alexandria, the people wrote letters of complaint 
against him, and they also tormented him. But 
when they witnessed his karāmat, they became 
his followers. They became so ardent followers of 
his that when he used to come out on his 
conveyance, senior fakirs and leaders would walk 
on foot behind him. 


He performed hajj on several occasions. In fact, 
he passed away while on one of his hajj 
journeys.1 


Affinity with animals 


He relates: During one of my journeys, I had to 
spend the entire night in a jungle. All the animals 
assembled around me, and I experienced such 
companionship which I never experienced before 
in my life. The thought crossed my mind that I 
have received a bestowal from Allāh ta‛ālā. I then 
went to a river where there was an entire band of 
partridges. They all flew away when they 
perceived my presence, and I felt some fear in my 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 103. 
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heart. I heard a voice addressing me: “You 
were feeling very comfortable with the animals 
last night, but now you have become fearful by 
the flight of partridges!? Last night, you were with 
Us, and today you are with your nafs.” 


Admonitory lessons 


1. Once, I remained hungry for eighty days, so the 
thought came to my heart that this is because of 
tawakkul (placing trust in Allāh ta‛ālā). The 
moment this thought crossed my mind, a woman 
of extraordinary beauty and shape appeared from 
one cave. Her face was glittering like the sun. she 
addressed me saying: “O you unfortunate man! 
You remained hungry for eighty days, stopped, 
and then you are showing off your deeds to 
Allāh!? Look at me! I have not tasted any food for 
six months.” 


Note: This was divine rectification. When Allāh 
ta‛ālā shows His grace to a person, this is how He 
rectifies and corrects him. 


2. He relates: I was in a cave when I said: “O 
Allāh! I am Your grateful servant.” I heard a voice 
saying: “You can only be grateful as long as you 
do not look at the bounties which Allāh ta‛ālā 
gave to others.” I said in reply: “Should I not 
consider others to have received Your favours, 
whereas You favoured the Prophets ‛alayhimus 
salām, and the kings as well?” I heard a voice 
saying: “If the Prophets ‛alayhimus salām were 
not sent, how would you have found the straight 
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path? If there were no ‛ulamā’, how would you 
have followed anyone? If there were no kings, how 
would you have lived with peace and security? 
These are all My favours to you.” 


3. I saw Rasūlullāh sallallāhu ‛alayhi wa sallam 
in a dream in which he addressed me thus: 


ٍطهر ثيابك من الدنس تحظ بمدد االله في كل نـفس ََِ َِّ َ ْ َُ ْ ِْ ِ ِ ِِ َ ِ َ ََ َّ َ َ َ ِّ  


Keep your clothes clean from dirt and grime so that 
you may receive Allāh’s help in every moment [of 
your life]. 


I said: “O Rasūlullāh! Peace and salutations to 
you. What are my clothes?” Rasūlullāh sallallāhu 
‛alayhi wa sallam replied: “I clothed you with five 
garments: (1) the garment of love, (2) the garment 
of ma‛rifat (true recognition of Allāh), (3) the 
garment of tauhīd, (4) the garment of īmān, (5) the 
garment of Islam. When Allāh ta‛ālā befriends a 
person, everything becomes easy for him. The 
person who recognized Allāh ta‛ālā considers 
everything else to be insignificant. The person 
who believes Allāh ta‛ālā to be one does not 
ascribe any partner with him. The person who 
has īmān in Allāh ta‛ālā does not fear anything. 
The person who remains on Islam does not 
commit a sin against Allāh ta‛ālā. If he does 
commit a sin, he repents and Allāh ta‛ālā accepts 
his repentance.” 


He says: After this, I understood the true meaning 
of the Qur’ānic verse: 
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ْوثيابك فطهر َِّ َ َ َ َِ َ 


As for your clothes, keep them purified. 


His advice 


One of his students, Abul ‛Abbās Marsī relates: I 
intended to go to Madīnah Munawwarah to visit 
Hadrat Hamzah radiyallāhu ‛anhu [i.e. his grave], 
so a man joined me. When we reached there, the 
gate to his grave was locked. But through the 
blessings of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, it opened. I saw a person occupied in 
du‛ā. I said to my companion: “This man is from 
the abdāl, so whatever du‛ā is made, it will be 
accepted. So make whatever du‛ā you want.” My 
companion made this du‛ā: “O Allāh! Give me one 
gold coin daily.” I made this du‛ā: “O Allāh! Save 
me from the calamities of this world and the 
punishment of the Hereafter.” As we were 
returning, and we were still close to Madīnah, a 
man came and gave my companion one gold coin. 
When we reached Madīnah, the gaze of Shaykh 
Abul Hasan fell on us. He addressed my 
companion saying: “O you of low courage! You 
found a moment for the acceptance of du‛ās, but 
you wasted it on just one dīnār [gold coin]. You 
did not ask Allāh ta‛ālā for wellness in this world 
and the Hereafter as Abul ‛Abbās did. Allāh ta‛ālā 
accepted his du‛ā.”1 


                                       


1 Nafahātul Uns, p. 827. 
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Note: This shows that there is no shortage in 
Allāh’s treasures. When we ask Him, we must ask 
for great things. The fact is that each person can 
only “fly” according to his courage. 


The du‛ā of Hizb al-Bahr 


Reliable ‛ulamā’ have stated that Hadrat Shaykh 
Abul Hasan Shādhilī rahimahullāh was in Cairo 
when the days of hajj drew near. The Shaykh said 
to his friends that he had been [divinely] inspired 
to perform the hajj and that they should search 
for a ship. After much inquiry, the murīds could 
not find any ship other than one which belonged 
to an old Christian. Eventually, they all boarded 
this very ship. The anchor was raised and no 
sooner they left the inhabitancy of Cairo, the 
winds began blowing against them. They 
remained on the outskirts for a full week – to the 
extent that they could see the mountains of 
Cairo. Those who were critical of the Shaykh 
began taunting him by saying that he had 
claimed that he had been [divinely] inspired to 
perform the hajj while he is stuck in these winds 
despite the time of hajj having drawn so near. 
This accusation distressed the Shaykh but he 
remained steadfast and accepted their taunts. 


Coincidentally, the Shaykh was sleeping in the 
afternoon when Allāh ta‛ālā inspired this du‛ā to 
him. The moment he got up from his sleep he 
began reciting this du‛ā. He also instructed the 
officers of the ship to place their trust in Allāh 
ta‛ālā and to raise the anchor once again. They 
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replied that if we were to raise the anchor, the 
winds would immediately change our direction 
and return us to Cairo. The Shaykh asked them 
not to become agitated, to do what he asked them 
to do and then see the extraordinary mercy of 
Allāh ta‛ālā. No sooner the anchor was raised, a 
strong wind blew in their favour. It blew so 
strongly that they could not even untie the rope 
which was attached to the peg. They were forced 
to cut this rope off. Very soon thereafter, they 
reached their blessed destination safe and sound. 


[On witnessing this miracle] the sons of the old 
Christian embraced Islam. This saddened the 
father tremendously. That night he saw a dream 
in which the Shaykh was entering Paradise with a 
large number of people and his sons were part of 
this group. The father tried to join his sons but 
was prevented from doing so by the angels. They 
dragged him aside saying: “You are not on the 
same religion as them. What do you want with 
them?” The following morning the guidance of 
Allāh ta‛ālā came to his assistance and he also 
embraced Islam. He gradually reached a stage 
whereby he became a high ranking shaykh and 
people began seeking his company and 
proximity.1 


Note: For the sake of brevity, this du‛ā is not 
quoted here. Those who wish to read it may refer 


                                       


1 Munājāt Maqbūl. 
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to Munājāt Maqbūl of Hakīm al-Ummat 
Hadrat Maulānā Ashraf ‛Alī Thānwī rahimahullāh. 


Statements 


1. Hadrat Yāfi‛ī rahimahullāh relates: When 
anyone used to request him for du‛ās, he would 
say: 


َكان االله لك َ ُ َ َ  


May Allāh become yours. 


If we were to ponder carefully over these words, 
we will conclude that this statement encompasses 
all one’s needs. As Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: 


ُمن كان الله، كان االله له َ ُ َ ََ َِ ْ َ 


The one who becomes Allāh’s [His devoted 
servant], Allāh becomes his [i.e. Allāh fulfils all his 
needs]. 


2. We have no regard whatsoever for the creation 
when compared to the truth. If it becomes 
essential to understand a thing, it is like thin air 
– you cannot catch it if you want. 


Note: Glory to Allāh! What an excellent example 
which really needs to be acclaimed. 


3. Your share of du‛ās should not be confined to 
being happy over the fulfilment of your needs. 
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Rather, you must experience absolute joy and 
happiness at making du‛ā to and conversing with 
your True Beloved [Allāh ta‛ālā] irrespective of 
whether the du‛ā is accepted or not. If this is not 
the case, you will be labelled a mahjūb (one over 
whom is a veil – he has no direct bond with Allāh 
ta‛ālā).1 


Note: Glory to Allāh! What valuable words of 
wisdom. They ought to be written in gold. He 
clarifies this point that our du‛ās should not be 
confined to asking for the fulfilment of needs. 
Rather, insignificant man must express his 
helplessness before Allāh ta‛ālā, and consider the 
opportunity of conversing with Him in privacy to 
be a great bounty. And it should bring him great 
joy and delight. The fact of the matter is that 
there can be no greater joy than a servant 
speaking to his True Beloved [Allāh ta‛ālā]. 


3. He is the imām of the Shādilīyyah Tarīqah. He 
says: Impose istighfār (seeking forgiveness) on 
yourself even if you did not commit a sin. Take a 
lesson from how Rasūlullāh sallallāhu ‛alayhi wa 
sallam used to make istighfār. After all, he had 
full conviction with regard to the forgiveness of all 
his past and future sins, and he was given the 
glad tidings of this. Despite this, he used to make 
istighfār. 


                                       


1 Tiqsār Juyūd al-Ahrār, p. 70. 
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Note: This is the condition of Rasūlullāh 
sallallāhu ‛alayhi wa sallam who was absolutely 
pure from all sin. What, then, should the 
condition be of the one who did not spend a 
single moment which was free of sin and defect? 
He has to seek forgiveness in abundance. 


4. When your kashf contradicts the Qur’ān and 
Sunnah, hold on firmly to the Qur’ān and 
Sunnah, and cast your kashf aside. 


5. When you are inundated with whisperings 
(wasāwis), you must read the following: 


َسبحان الملك الخلاق، إن يشأ يذهبكم ويأت بخلق ج َ ُ َ ٍُ ْ ُ َْ َِ ِ ِْ ْ ََّ َْ ْ ِْ َِ َّ ْ ِ ْ ِْ ٍديدَ ِْ  


Most pure is the Being who is the King and Creator 
of all. If He wills, He can destroy you and replace 
you with a new creation. This is certainly not 
difficult for Allāh. 


6. If you do not abstain from the world and the 
worldly people, you will not even get the fragrance 
of wilāyat (close friendship with Allāh ta‛ālā). 


7. If a Sufi exacts revenge for his self, and replies 
on its behalf, then there is no difference between 
him and soil. 


8. If a Sufi is not regular with performing the five 
salāhs with congregation, do not consider him to 
have any position and rank. 
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Note: Obviously, it is another matter if a 
person has a valid excuse. The Sharī‛ah provides 
a concession in such a situation. 


9. Whenever you consider any of your internal or 
external conditions to be good, you must say: 


ِما شاء االله لا قـوة إلا باالله ِ َِّ َ ََّ ُ ُ َ َ َ  


10. The sulūk of an ‛ālim will remain incomplete 
unless he remains in the company of a righteous 
brother or advising shaykh. 


11. Even if all the people of the world were to 
reject a genuine sāhib-e-yaqīn (one who has full 
conviction in Allāh ta‛ālā), it will not affect his 
steadfastness and resoluteness. In fact, it will 
only increase. 


12. I heard a voice calling out to me: “If you would 
like My karāmat, you must adhere strictly to My 
obedience, and turn away from My disobedience.” 


13. If a person turns his attention to the creation 
before he reaches the levels of perfection, he will 
fall in Allāh’s ta‛ālā sight. You should save 
yourself from this critical illness because many 
people have succumbed to it, and became 
satisfied with their popularity and the recognition 
which was accorded to them. If you hold on firmly 
to Allāh ta‛ālā, He will guide you towards the 
straight path. 
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Note: The task of benefiting others and 
conveying one’s good to them should only be done 
after reaching a level of perfection. If not, there is 
a danger of causing loss to your own self. 


14. Abstain from committing one sin after 
another because the one who transgresses the 
limits of Allāh ta‛ālā is a zālim (wrongdoer, 
oppressor). And a zālim cannot be a leader and 
an imām. As for the person who abstains from 
sins, remains patient over tests and tribulations, 
and has full conviction in Allāh’s promises and 
warnings – then such a person is an imām even if 
he has very few followers. 


15. When the heart is filled with divine light, he 
becomes blind to the faults and evils of Allāh’s 
believing servants.1 


Note:  This is because he is concerned about his 
own faults, and remains engrossed in correcting 
them. How, then, will he get the time to see the 
faults of others. Hadrat Murshidī Maulānā 
Muhammad Ahmad Sāhib rahimahullāh says with 
regard to this insight: “Ever since our eyes of 
insight opened, we fell from grace in our own 
eyes.” 


16. If a person claims that his eyes of insight 
have opened, but he is still ostentatious in his 
obedience to Allāh ta‛ālā and desires the wealth 
                                       


1 Tabaqāt, vol. 2, p. 4. 
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and possessions which others have, then he 
is a liar. 


17. If you desire honesty in your speech, you 
must constantly read Surah al-Qadr. If you desire 
sincerity in all your actions, you must constantly 
read Sūrah al-Ikhlās. If you desire ease in your 
sustenance, you must read Sūrah al-Falaq 
constantly. If you desire peace from everything, 
you must read Sūrah an-Nās constantly. 


Some people say that if you want to realize the 
above objectives, you must read these sūrahs at 
least 70 to 700 times daily.1 


Note: A Hadīth states that if a person reads 
Sūrahs al-Ikhlās, al-Falaq and an-Nās three times 
each in the morning and evening, he will be 
protected against all evils. 


18. If a person applies himself to adopting just 
one quality, he will become an imām of all the 
people of his time, viz. turning away from this 
world, and bearing the pains caused by worldly 
people. 


19. If a person makes objections over the different 
states of the Ahlullāh, he will certainly experience 
three types of death before his actual death. They 
are: the death of disgrace and humiliation, the 
death of poverty and need, the death of going to 


                                       


1 Tabaqāt, vol. 2, p. 4. 
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people for the fulfilment of his needs. In such 
a case, he will not find anyone to show mercy to 
him. 


Note: Glory to Allāh! What beneficial words of 
advice! What a great thing it is to do what we are 
ordered to do, and to abstain from what is 
prohibited to us.1 


Demise 


He was travelling to Makkah Mukarramah in 654 
A.H. In the course of his journey, he reached a 
jungle which had only brackish water. He passed 
away there, and through his blessings, the water 
of the area became sweet. May Allāh ta‛ālā 
shower His mercy on him.2 


                                       


1 Tabaqāt, vol. 2, p. 4. 
2 Nafahātul Uns, p. 826. 
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Hadrat Shaykh ‛Alī Abul Hasan 
Maghribī rahimahullāh 


Allāh’s favour 


He said: “O Allāh! When will I be considered to be 
Your grateful servant?” A voice replied saying: 
“When you do not consider anyone else to have 
been favoured.” He asked: “How can that be when 
You have favoured the Prophets, ‛ulamā’ and 
kings?” He received a reply: “If there were no 
Prophets, you would not have been guided? Who 
would you have followed in the absence of 
‛ulamā’? How would you have lived in peace and 
security if these kings were not here? You should 
consider all these to be Our favours and bounties 
to you.” 


Note: Glory to Allāh! These are very valuable 
words which ought to be considered all the time. 


Statements 


Your happiness should not be confined to the 
fulfilment of your aims and acquisition of your 
needs. Rather, you should experience happiness 
when you supplicate before Allāh ta‛ālā, present 
your needs to Him, and converse with Him. If not, 
you will be considered to be a mahjūb (one over 
whom is a veil – he has no direct bond with Allāh 
ta‛ālā). 
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Demise 


He passed away in 654 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Tiqsār Juyūd al-Ahrār, p. 91. 
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Hadrat Jamāl ad-Dīn Ahmad Hānsawī 
rahimahullāh 


Name and lineage 


His name is Ahmad, his title is Jamāl ad-Dīn, and 
his father’s name is Muhammad. 


He was born in 628 A.H. 


Merits 


He was a powerful orator. His lineage meets with 
Imām Abū Hanīfah rahimahullāh. He was from 
among the senior khulafā’ of Shaykh Farīd ad-
Dīn Ganj Shakkar rahimahullāh. He possessed 
excellent external and internal qualities. Shaykh 
Farīd rahimahullāh loved him dearly. This is why 
he spent twelve years with him in Hānsī. Shaykh 
Farīd rahimahullāh used to say: “Jamāl (which 
means beauty) is our jamāl.” He would also say: 
“Jamāl, it is my desire to walk around you.” 
Whenever Shaykh Farīd conferred khilāfat to 
anyone, he would send the person to Shaykh 
Jamāl. If Shaykh Jamāl accepted the person, 
Shaykh Farīd would continue the person’s 
khilāfat. But if Shaykh Jamāl did not approve of 
it, Shaykh Farīd would cancel it. He would not 
accept the person again, and say: “If Jamāl tears 
someone, Farīd cannot stitch him.”1 


                                       


1 Akhbār al-Akhyār, p. 151. 


https://nmusba.wordpress.com/







 466 


A person from Hānsī went and presented 
himself before Shaykh Farīd. The latter asked 
him: “How is my Jamāl?” The man replied: “Ever 
since he established a bond with you, he spends 
his time in spiritual exercises and striving. He 
has put an end to visiting people and moving 
about. He is living in poverty.” Shaykh Farīd was 
most pleased at hearing this, and said: “All praise 
is due to Allāh ta‛ālā.” He then made du‛ā to 
Allāh ta‛ālā for his well-being. 


It is related that Shaykh Jamāl heard the 
following Hadīth one day: 


  القبور روضة من رياض الجنة أو حفرة من حفر النيران


The grave will either be one of the gardens of 
Paradise or the pits of the Hell-fire. 


He became very concerned and restless after 
hearing this warning of the Hadīth. After he 
passed away, the people made several intentions 
of building a dome over his grave. Eventually, the 
grave was dug for this purpose. When they 
reached close to the bottom, they saw a window 
in the direction of the qiblah from which the 
fragrance of Paradise was coming in. They closed 
the window immediately, filled the grave, and 
constructed the dome.1 


                                       


1 Akhbār al-Akhyār, p. 152. 
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Teachings 


Shaykh Ahmad Hānsawī wrote several booklets 
and poems. One of them is in Arabic, and it 
contains different words in rhymed stanzas. It is 
titled Mulhamāt. He writes: “Sufism is an 
outstanding state which brings about the 
following qualities: capability, chastity, 
abstinence, purity, piety, obedience, worship, the 
ability to lead a life of poverty, contentment, self-
respect, courage, religiosity, trustworthiness, 
vigilance, tahajjud, servitude, humility, 
submission, forbearance, tolerance, pardon, 
concealing faults, mercy, spending in Allāh’s 
cause, self-sacrifice, feeding people, kindness and 
affection, abhorrence for all besides Allāh ta‛ālā, 
devotion in Allāh’s worship, aloofness from the 
creation, honesty and patience, silence and 
forbearance, acceptance [of Allāh’s decree] and 
modesty, generosity and poverty, fear and hope, 
spiritual striving and meditation, affinity and 
friendship, continuity on worship, good dealings, 
tauhīd and culture, abstinence and solitude, 
silence, dignity, dissimulation, love and affection, 
concern, consideration, kindness, intercession, 
gentleness, thoughtfulness, striving, gratitude, 
reflection, remembrance, honour, respect, desire 
and yearning, self-respect and admonition, 
insight and vigilance, wisdom, devotion to Allāh 
ta‛ālā, courage, true recognition of Allāh ta‛ālā, 
service and submission, reliance, worry, 
conviction, confidence, independence, 
steadfastness, and good character.” 
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After listing the above qualities, he said: 


  .وكل فقير إذا وجدت فيه هذه الصفات سمي فقيرا كاملا، وإذا فقدت لم يسم فقيرا


Every Sufi in whom these qualities are found will 
be a perfect Sufi. But if they are not found in him, 
he will not be called a Sufi. 


Shaykh Jamāl’s grave is in Hānsī, and his three 
sons are buried with him. 


It is related that after he passed away, people saw 
him in a dream. When they asked him how he 
fared, he replied: “After I was buried in my grave, 
two angels of punishment came to me. They were 
immediately followed by two other angels who 
came and informed them saying: “He has been 
pardoned because immediately after the maghrib 
salāh, he used to perform two rak‛ats of salāh in 
which he used to read Sūrah al-Burūj and Sūrah 
at-Tāriq. And he used to read Āyatul Kursī after 
every fard salāh.1 


Demise 


Akhbār al-Akhyār states that he passed away in 
700 A.H. But Tārīkh Da‛wat wa ‛Azīmat (vol. 3, p. 
46) states that he passed away in 659 A.H. May 
Allāh ta‛ālā illuminate his resting place. 


                                       


1 Akhbār al-Akhyār, p. 153. 
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Shaykh al-Islam ‛Izz ad-Dīn ibn ‛Abd 
as-Salām rahimahullāh 


Name and lineage 


His name is ‛Izz ad-Dīn, his title is Sultān al-
‛Ulamā’, and his father’s name is ‛Abd as-Salām. 
Some people give him the title Malik al-‛Ulamā’. 


Birth and education 


He was born in 579 A.H. in Damascus. He 
studied under the famous teachers and ‛ulamā’ of 
Damascus. This included erudite scholars like 
Fakhr ad-Dīn ibn ‛Asākir, Sayf ad-Dīn Āmidī and 
Hāfiz Abul Qāsim ibn ‛Asākir. 


According to some narrations, he commenced his 
studies at a very young age but acquired 
erudition in all the sciences very quickly. His 
contemporaries acknowledged his great position 
and status. ‛Allāmah Ibn Daqīq al-‛Īd – in some of 
his writings – refers to him as Sultān al-‛Ulamā’. 


When he went to Egypt in 639 A.H., Hāfiz ‛Abd al-
‛Azīm al-Mundhirī rahimahullāh, the author of at-
Targhīb wa at-Tarhīb, declined from issuing any 
further fatāwā and said: “It is not permissible for 
anyone else to issue fatāwā in a city where ‛Izz 
ad-Dīn ibn ‛Abd as-Salām is residing.” 


Shaykh Jamāl ad-Dīn ibn al-Hājib is of the 
opinion that the position of ‛Izz ad-Dīn is higher 
than that of Imām Ghazzālī rahimahullāh in the 
field of fiqh. 
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Dhahabī rahimahullāh writes in his book, al-
‛Ibar: 


  زهد والورع، وبلغ رتبة الإجتهادانتهت إليه معرفة المذهب مع ال


He reached a level of perfection in his knowledge 
of the madh-hab (juristical schools) together with 
abstinence and asceticism. And he reached the 
level of ijtihād (the ability to make independent 
judgement). 


Shaykh ‛Izz ad-Dīn ibn ‛Abd as-Salām used to 
conduct his classes in Zāwiyah Ghuzza Ilayh in 
Damascus, and was the imām at the Jāmi‛ 
Umawī for quite some time. Shaykh Shihāb ad-
Dīn Abū Shāmah says that many innovations 
which had become common in his time were cast 
aside through his efforts. He openly opposed the 
salātur raghā’ib1 and the customs of the 15th of 
Sha‛bān, and proved that they were bid‛āt 
(innovations). Some senior ‛ulamā’ were silent in 
this regard. Al-Malik al-Kāmil insisted on him to 
take up the position of judge in Damascus, and 
                                       


1 This was a salāh which used to be performed on the 27th 
of Rajab in a particular manner, and many virtues were 
given with regard to it. It was introduced in 448 A.H. 
Similarly, 100 rak‛ats of salāh used to be performed in a 
particular way on the 15th of Sha‛bān. The ‛ulamā’ of the 
Ahl as-Sunnah consider both to be innovations. Ibn Subkī 
refers to them as despicable innovations. Imām Nawawī 
rahimahullāh refers to them with the words: fabricated, 
rejected, despicable. (Ittihāf as-Sa‛ādah, vol. 1, p. 425; 
Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 288). 
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he accepted after laying down many 
conditions. While he was holding this position, he 
went on behalf of al-Malik al-Kāmil as an envoy to 
the capital, Baghdad. 


Good counsel to the Sultāns and desiring the 
well-being of Islam and Muslims 


Shaykh ‛Izz ad-Dīn was the most senior Dīnī 
personality in Shām. He was accorded a lot of 
respect by the Sultāns. He commanded a lot of 
awe, was very dignified, and was an imposing 
figure. He never presented himself before any 
king of his own accord. If any king or ruler 
requested his attendance, he would go and give 
him correct advice; and would not be found 
lacking in his concern for the well-being of Islam 
and Muslims. 


When Sultān al-Malik al-Ashraf was on his death 
bed, he sent his most senior officer to the Shaykh 
with the following message: “The one who loves 
you, Mūsā ibn al-Malik al-‛Ādil Abū Bakr, conveys 
salām to you, and requests you to visit him and 
make du‛ā for him. He requests you to give him 
such advice which will be of use to him tomorrow 
when he is presented before Allāh ta‛ālā.” 


When the Shaykh received this message, he said: 
“Visiting the sick is a superior form of worship 
because its benefit – inshā Allāh – goes to others 
as well.” Consequently, he went to visit the Sultān 
who was overjoyed by his visit, and kissed his 
hands. Prior to this, the Sultān had some 
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misunderstanding and was quite displeased 
with him. The Sultān sought his forgiveness by 
saying: “Pardon me, make du‛ā for me, and give 
me some advice.” 


The Shaykh said: “As for pardoning and forgiving 
you, I pardon and forgive Allāh’s servants every 
night before I go to sleep. I only go to sleep when 
no one has any claim or complaint against me. 
Instead of my reward being on people’s shoulders, 
it is with Allāh ta‛ālā. As He says [in the Qur’ān]: 


ِفمن عفا وأَصلح فأجره على االله َ ََ َُ ُْ ََ ََ ْ َ ََ ْ  


The one who pardons and does good, his reward 
is with Allāh. 


As for du‛ā, I make the most du‛ā for the Sultān 
because in his rectitude lies the good and success 
of Islam and the Muslims. May Allāh ta‛ālā 
bestow the Sultān with insight in matters which 
he will have to answer before Allāh ta‛ālā. 


Advice to the Sultān 


As for advising you, it has now become 
compulsory and obligatory because the Sultān 
has requested it and is asking for it. This is what 
I have to say: There is lot of noise about the 
Sultān’s victories and his power over the enemy. 
At present, the situation is such that the Tartars 
are creeping into the Islamic lands. They have 
received information that you do not have the 
time to wage war against Allāh’s enemies and the 


https://nmusba.wordpress.com/







 473 


opponents of Muslims. You are presently 
turning your attention to fighting against al-Malik 
al-Kāmil, and you are lying in wait to attack him. 
Al-Malik al-Kāmil is your brother and close 
relative. All I have to say to you is to turn your 
attention away from your brother and direct it 
towards the enemies of Islam. Do not break your 
relations in these final hours [of your life]. Make 
the intention of helping Allāh’s Dīn and raising it’s 
head. If Allāh ta‛ālā blesses the Sultān with good 
health, we have hope that Allāh ta‛ālā will give 
you victory over the unbelievers, and this good 
fortune will be recorded in your book of deeds. 
But if Allāh ta‛ālā has willed something else, the 
Sultān will depart from this world with the 
intention which he made.” 


The Sultān said: “May Allāh ta‛ālā reward you 
well for this timeous warning and sincere advice.” 
He immediately issued an order for the army to 
turn its direction away from Egypt (which was 
were al-Malik al-Kāmil was), and to direct it 
towards the Tartars. The army must proceed from 
where it is, and camp at Qusayrah. Consequently, 
his orders were carried out immediately, and the 
people came to know of the Sultān’s intention of 
waging war against the Tartars. 


Al-Malik al-Ashraf requested more advice, so the 
Shaykh said: “The Sultān is here on his death-
bed, while his deputies and officials are enjoying 
themselves, wine is being passed around, sins are 
being committed, and various new forms of taxes 
are being imposed on the Muslims. The best deed 
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which you can present before Allāh ta‛ālā is to 
put an end to all this filth and evil. Put an end to 
all these new taxes, stop all injustices, and 
redress all grievances.” 


Al-Malik al-Ashraf immediately issued orders 
prohibiting all these evils and said: “May Allāh 
ta‛ālā reward you on behalf of all Muslims with 
the best of rewards for this Dīnī service and good 
counsel. And may He – through His kindness and 
generosity - bless me with your companionship in 
Paradise.” The Sultān gave him 1 000 Egyptian 
dīnārs but the Shaykh excused himself from 
accepting this money, saying: “My meeting with 
you was solely for Allāh’s pleasure. I do not want 
to adulterate it with any worldly motive.” 


The Sultān’s courage in Shām 


Sālih Ismā‛īl, the deputy of al-Malik al-Ashraf, 
sought the help of the Europeans against al-Malik 
as-Sālih Najm ad-Dīn Ayyūb, the king of Egypt 
(who was threatening to attack Shām). In return 
for their [Europeans’] services, he gave a written 
order promising them the towns of Saydā, Thaqīf 
and a few forts. These cordial relations with the 
Europeans caused the latter to become very 
informal and audacious. They would come to 
Damascus to purchase weapons. The Shaykh was 
very hurt by this situation where the Europeans 
were coming into the city of the Muslims, and 
buying weapons from them to kill Muslims. The 
dealers in weapons asked the Shaykh for a fatwā 
in this regard. He explicitly stated that it was 
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harām to sell weapons to the Europeans 
because you know fully well that these weapons 
will be used against your Muslims brothers. 


The Sultān’s lack of courage, and the humiliation 
of Islam affected the Shaykh severely. He stopped 
making du‛ā for the Sultān in his sermons. When 
he used to complete the two sermons (khutbahs) 
[after the jumu‛ah salāh], he would make a 
fervent du‛ā as follows: “O Allāh! Protect and help 
Islam and the defenders of Islam. Disgrace and 
defeat the heretics and enemies of Islam.” All the 
Muslims would say āmīn to this du‛ā with intense 
emotion. 


The government officials created an uproar over 
this and informed the Sultān about it. A warrant 
was issued for the arrest of the Shaykh, and he 
was imprisoned for some time. He was then 
moved from Damascus to Jerusalem. 


In the meantime, Sultān Sālih Ismā‛īl, al-Malik al-
Mansūr – the governor of Hims – and the 
European commanders together with their armies 
and troops came to Jerusalem with the intention 
of advancing towards Egypt. Shaykh ‛Izz ad-Dīn’s 
disapproval constantly bothered the heart of Sālih 
Ismā‛īl, and he was worried about it. He chose 
one of his confidants, gave him his head-scarf, 
and said: “You must present this head-scarf to 
the Shaykh, and say to him with absolute flattery 
and adulation that he can return to his previous 
services and positions with full honours. If he 
accepts, you must bring him to me. If he refuses, 
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you must bring him to the tent which is 
adjacent to mine, and keep him imprisoned 
there.” 


The amīr (the confidant of Sālih Ismā‛īl) went to 
the Shaykh, and left no stone unturned in 
flattering him, showing honour to him, and in 
trying to win him over. He eventually said to him: 
“You should at least pay respects to the Sultān 
and kiss his hands, and this entire episode will be 
forgotten. You will then be returned to your 
former positions with an even higher status.” The 
Shaykh gave him a reply which will always be 
remembered in history. He said: 


واالله، يا مسكين، ما أرضاه أن يقبل يدي فضلا أن أقبل يده، يا قوم أنتم في واد وأنا 
  .في واد، والحمد الله الذي عافاني مما ابتلاكم به


O you poor fellow! By Allāh I will never allow him 
to kiss my hands, let alone my kissing his hands. 
O people! You are in a certain world, and I am in a 
different world. All praise is due to Allāh for having 
kept me free from the tribulation which He put you 
through.1 


On hearing this reply, the amīr said: “If that is the 
case, I have been ordered to arrest you.” The 
Shaykh said: “You may do as you please, do not 
delay in the least.” He took him and placed him in 
the tent next to the Sultān’s tent. The Shaykh 
                                       


1 Tabaqāt ash-Shāfi‛īyyah, vol. 5, p. 101. 
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spent his time reading the Qur’ān while the 
Sultān continued listening to him from the next 
tent. One day he asked the European 
commanders: “Do you hear the Shaykh reading 
the Qur’ān?” They replied: “Yes.” He asked: “Do 
you know that this is the most senior priest of the 
Muslims? I have imprisoned him because he is 
against the handing over of the Muslim forts to 
you, and he made objections to it. I removed him 
from his position of khatīb (one who delivers the 
Friday sermon) in Damascus and from other 
positions which he held. I then expelled him from 
Damascus. I have now imprisoned him here for 
your sake.” The Christian leaders said: “If he had 
been our priest, we would have washed his feet 
and drank the water.” 


During this time, the Egyptian forces arrived. 
Sālih Ismā‛īl was defeated, the European armies 
were killed, and the Shaykh proceeded to Egypt, 
safe and sound. On the way, he passed Kirak. 
The governor of this place requested him to stay 
over. He replied: “This small town cannot bear my 
knowledge.” 


Shaykh ‛Izz ad-Dīn in Egypt 


The Sultān of Egypt, al-Malik as-Sālih Najm ad-
Dīn, welcomed the Shaykh and appointed him as 
the khatīb of Jāmi‛ ‛Amr ibn al-‛Ās, the judge of 
al-Wajh al-Qibalī, and the reconstruction and re-
inhabitancy of ruined and deserted masājid. 
When the Sultān constructed Madrasah 
Sālihīyyah, he appointed the Shaykh to teach the 
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Shāfi‛ī madh-hab. He fulfilled the 
responsibility of teaching and spreading 
knowledge with total dedication. People benefited 
tremendously from him.1 


The Shaykh’s forthrightness and speaking out the 
truth 


Fakhr ad-Dīn ‛Uthmān was the principal of the 
royal palace and the chief administrator of the 
Sultanate of Egypt. He constructed a music room 
on the roof of one of the masājid of Egypt. Drums 
and other instruments were now played there. 
When Shaykh ‛Izz ad-Dīn verified the facts, he 
ordered for the destruction of the building (as his 
position of judge and person in-charge of the 
masājid). He then issued a decree stating that 
Fakhr ad-Dīn was sāqit ash-shahādah (one whose 
testimony is not acceptable in court). At the same 
time, he also handed in his resignation from the 
judiciary. 


This stand which was adopted by the Shaykh did 
not decrease his position in any way in the sight 
of the Sultān. In fact, he reappointed him to the 
judiciary. The Shaykh’s judgements were highly 
respected, and he commanded a phenomenal 
religious influence. His influence can be gauged 
from the following incident: al-Malik as-Sālih, the 
Sultān of Egypt, sent an envoy to the khalīfah in 
Baghdad with a certain message. When the envoy 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, p. 293. 
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conveyed the Sultān’s message to the 
khalīfah, the latter asked: “Did you personally 
hear this message from the Sultān or was it via 
someone?” the envoy said: “I heard it from the 
principal of the royal palace, Fakhr ad-Dīn.” The 
khalīfah said: “His testimony is not acceptable 
because Shaykh ‛Izz ad-Dīn labelled him as sāqit 
ash-shahādah. So we cannot accept what he 
says.” 


The envoy had to go back to Egypt, hear the 
message directly from the Sultān, return to 
Baghdad and convey the message to the khalīfah. 


There is a more astonishing story about his 
courage and boldness. It was the day of ‛īd and 
there was a royal assembly in the palace. The 
Sultān was seated on his throne with all his 
dignitaries and notables. The royal armies were 
standing at attention. The amīrs were coming one 
after the other, and paying homage to the Sultān. 


In the midst of this fully-attended court, the 
Shaykh addressed the Sultān by his name and 
said: “Ayyūb! What reply will you give to Allāh 
ta‛ālā when He asks you: ‘Did We give you the 
Sultanate of Egypt so that wine could be 
consumed freely?’” The Sultān asked: “Is this a 
fact?” The Shaykh replied: “Yes, it is openly sold 
in such and such place. And other impermissible 
deeds are committed while you are seated here in 
all your pomp.” The Sultān said: “I have nothing 
to do with it. It is a practice which is continuing 
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since my father’s rule.” The Shaykh said: “So 
you are also from among those who say in reply: 


ٍإنا وجدنا آبآءنا على أمُة َّ ََ َ ََ ََ َْ َِّ  


This has been coming down to us from our 
forefathers. 


The Sultān immediately issued an order for the 
closure of the drinking-house. 


One of the students of the Shaykh relates: On our 
return from the royal assembly, I said: “Hadrat! 
What happened?” He replied: “When I saw the 
scene of the Sultān sitting there with all his glory 
and pomp, I feared he might be overtaken by 
pride and will succumb to his nafs. I said what I 
said for his rectification.” I asked: “Did you not 
feel any fear [for having spoken to him in such a 
way]?” The Shaykh replied: “I was so conscious of 
the awe and greatness of Allāh ta‛ālā at the time, 
that the Sultān appeared like a small cat before 
me.”1 


Noble character 


Together with his knowledge, merits, dignity and 
awe-inspiring personality; the Shaykh was 
extremely noble-hearted, generous and 
munificent. The Chief Judge, Badr ad-Dīn 
Jumā‛ah, relates: During his stay in Damascus, 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 295. 
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we experienced a year when the prices of 
everything dropped drastically. The prices of the 
orchards dropped, and were being sold at very 
cheap prices. The Shaykh’s respected wife gave 
him some jewellery to purchase an orchard where 
they could spend summer. He sold the jewellery 
and gave the entire amount in charity. His wife 
asked him: “Did you buy an orchard?” He replied: 
“Yes, but in Paradise. I saw people who were 
really suffering and in pain. So I spent the 
amount which I got for the jewellery on those 
suffering people.” His wife said: “May Allāh ta‛ālā 
reward you.” 


The Chief Judge adds: Despite the Shaykh living 
a life of poverty, he was very generous and big-
hearted. There were times when he had nothing 
to give, so he would tear a portion of his turban 
and give it to the beggar. 


Shaykh ‛Izz ad-Dīn did not confine his boldness 
and frankness to the Sultāns and rulers. He was 
very bold and forthright against his own self. 


Ibn as-Subkī and Suyūtī relate: During his stay 
in Egypt, he erred in one of his fatāwā which he 
issued. So he announced: The person to whom 
Ibn ‛Abd as-Salām [referring to himself] issued a 
certain fatwā should not act on it because it is 
incorrect. 


It becomes clear from the narratives of Ibn as-
Subkī that together with external sciences, the 
Shaykh was embellished with internal spiritual 
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sciences. Although his īmān, conviction, 
reliance on Allāh ta‛ālā, fearlessness, bravery, 
and incidents of his frankness before worldly 
people are proofs of this, Ibn as-Subkī clearly 
states in Tabaqāt that the Shaykh benefited from 
the company of Imām-e-Tarīqah Shaykh Shihāb 
ad-Dīn Sahrawardī rahimahullāh, and received 
ijāzah (permission) from him to guide and induct 
murīds. 


Demise 


The Shaykh passed away on 9 Jumādā al-Ūlā 
660 A.H. at the age of 83. This was during the era 
of al-Malik az-Zāhir Baybars. The latter was very 
much affected by the Shaykh’s death. He used to 
say: “It was by Allāh’s will that he had to die 
during my rule.” Dignitaries of the court, 
members of the Sultanate and the royal armies 
attended his janāzah salāh. The Sultān 
personally carried him on his shoulders and took 
a part in his burial. 


When the Shaykh’s funeral passed beneath the 
royal palace and the Sultān saw the large droves 
of people, he said to his close associates: “I think 
my Sultanate is getting strong today because this 
person, who holds so much of sway among the 
masses, would have been able to sweep away my 
Sultanate by a mere gesture of his hands. Now 
that he has passed away, I believe that my 
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Sultanate is here to stay.” May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 302. 
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Hadrat Farīd ad-Dīn Mas‛ūd Ganj 
Shakkar rahimahullāh 


Name and lineage 


His name is Mas‛ūd, his title is Farīd ad-Dīn, his 
father’s name is Shaykh Kamāl ad-Dīn. He is 
generally remembered as Ganj Shakkar. He is a 
Fārūqī by lineage [i.e. from the progeny of Hadrat 
‛Umar Fārūq radiyallāhu ‛anhu]. 


Birth 


During the attacks of the Tartars, his 
grandfather, Qādī Shu‛ayb, left Kabul and came 
to Lahore. He lived in Qusūr for some time. He 
was given the post of judge in the town of 
Kahnīwāl. The Shaykh was born here in 569 A.H. 


Merits 


Hadrat Khwājah Mu‛īn ad-Dīn Chishtī 
rahimahullāh was the founder and initiator of the 
Chishtīyyah silsilah in India. In similar manner, 
Khwājah Farīd ad-Dīn rahimahullāh was its 
reviver and restorer. It was through his two 
khulafā’, viz. Sultān al-Mashā’ikh Hadrat 
Khwājah Nizām ad-Dīn Dehlawī rahimahullāh and 
Hadrat Shaykh ‛Alā’ ad-Dīn ‛Alī Sābir Pīrān Kalīrī 
rahimahullāh, that this silsilah spread in India. It 
is still alive and flourishing through their khulafā. 


Education and training 


He travelled to Multān when he was still a young 
boy. (In those days, Multān was the largest centre 
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of Islamic sciences). He studied under the 
senior lecturers of the city. He studied the book of 
jurisprudence, an-Nāfi‛, under Maulānā Minhāj 
ad-Dīn Tirmidhī. In 584 A.H. he had the 
opportunity of visiting Khwājah Qutb ad-Dīn 
Bakhtiyār Kākī rahimahullāh and had the honour 
of pledging bay‛ah to him. Shaykh Farīd ad-Dīn 
was so overtaken by him that he decided to give 
up his studies and remain in his company. But 
Khwājah Sāhib rahimahullāh did not approve and 
instructed him to complete his studies. He did 
this by travelling to centres of learning in India 
and abroad.1 


When he completed his studies he presented 
himself to his shaykh in Delhi. The shaykh chose 
a place near Ghaznīn Gate for him, where he 
became occupied in spiritual exercises and 
striving. After completing the levels of sulūk, he 
was honoured with khilāfat, and – after obtaining 
his shaykh’s permission – he decided to settle 
down in Hānsī which was the hometown of one of 
his dear friends (who later became his senior 
khalīfah), viz. Shaykh Jamāl ad-Dīn Khatīb Hānsī 
rahimahullāh. Shaykh Farīd was in Hānsī when 
his shaykh passed away. He reached Delhi three 
days after his demise. He made du‛ā’ at his 
shaykh’s grave side, and Qādī Hamīd ad-Dīn 
Nāgaurī gave him his khirqah and other items 
which the shaykh had bequested for him. This 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 36. 
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was a sort of announcement that he was to be 
his successor. Shaykh Farīd performed two 
rak‛ats of salāh, donned the khirqah, and sat in 
his shaykh’s place. 


Arrival in Delhi 


It was his third day since taking his shaykh’s 
place, when a person by the name of Sarhangā 
who was his devoted follower and associate from 
Hānsī, came to Delhi to meet him. The attendants 
did not allow him to go inside to meet the 
Shaykh. The large number of people who were 
crowding outside made it difficult for him to get 
an opportunity to meet the Shaykh. He was 
waiting to meet him, when the Shaykh himself 
came outside. Sarhangā fell at his feet and said: 
“When you were in Hānsī, it was easy to meet 
you. But now, poor people like us are not 
accommodated.” 


The statement struck the Shaykh’s heart and he 
realized that this was a warning from the unseen. 
Living peacefully in Delhi did not afford him to 
mix and intermingle with the masses and the 
poor people. There was a need for him to undergo 
further training. He immediately went to his 
associates and said that he was going to Hānsī. 
The people said: “Shaykh Qutb ad-Dīn appointed 
you to this place. Where are you going?” He 
replied: “The Shaykh entrusted me, now whether 
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I live in the city or in the jungle, he will be 
with me.”1 


He decided to stay in Hānsī because he will be 
able to live peacefully and anonymously. He 
became popular because of one of Khwājah Qutb 
ad-Dīn’s murīd, Maulānā Turk Muhammad (who 
informed the people of Hānsī of his position and 
rank). This caused people to come to him in 
droves. He proceeded to Kahnīwāl which was his 
original hometown. Kahnīwāl was near Multān. 
His popularity and esteem spread far and wide. 


Stay in Ajodhan 


He now decided to stay in Ajodhan.2 Someone 
said to him: The people there are delayed in 
believing, and not affable. The place too is 
unknown. But even when he went to Ajodhan, he 
became popular, and people from all sides 
assembled around him. The sun of his popularity 
and fame was at its zenith, and its rays were 
reaching far and wide. Its warmth was heating 
the hearts of those who were seeking Allāh ta‛ālā, 
and drawing them to him. Within a short time, he 
enjoyed so much of popularity that the line of 
those who came to meet him would not end, and 


                                       


1 Siyar al-Auliyā’, p. 72. 
2 Ajodhan is now known as Pākpatan, and is a part of 
Pakistan. 
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his door would remain open until the middle 
of the night.1 


Character 


During his initial stay, he lived a life of abject 
poverty and hardship. The fruit of the pīlū would 
be boiled, some salt would be added to it, and 
this would be distributed among the poor people. 
He himself would eat this with his guests and 
attendants. 


After some time, the situation changed to the 
extent that the royal kitchen would remain busy 
by day and night, and the number of people 
eating would continue until the middle of the 
night. Anyone who came here, received a share 
from the bounties of this kitchen, and would 
receive a full portion. 


His affection and kindness was the same with 
everyone. Hadrat Khwājah Nizām ad-Dīn says: 
“He possessed remarkable strength and a unique 
way of life which was not easy for others to bear. 
His attention and affection was the same to those 
who had arrived recently, and those who were 
living with him for years.” Maulānā Badr ad-Dīn 
Is-hāq says: “I was his special attendant (khādim-
e-khās), and he would say to me whatever needed 
to be said. His condition in privacy and in the 
open was the same. There was no difference 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 39. 
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between his internal and external self. 
Although I served him and lived with him for 
many years, I did not see any change in his 
mannerisms.” 


He used to be overcome by humbleness and soft-
heartedness. If he were to hear an admonitory 
statement, or a poem on the love of Allāh ta‛ālā 
were to be recited in his assembly, or he were to 
hear an emotional story about a pious elder; he 
would be overcome by crying. At times, he would 
cry while striking his beard. He used to keep fast 
all the time. He had a special affinity with reading 
and memorizing the Qur’ān. He used to 
emphasize fasting and memorizing the Qur’ān to 
his khulāfā’ and close murīds. 


He made it a principle throughout his life to 
remain aloof from the wealthy and people of 
authority. He would have no contact with them, 
and lead a life of asceticism. He considered this 
principle to be the maslak (way) of his respected 
mashā’ikh, the upholding of sincerity, and the 
secret behind the proliferation of the Tarīqah. 
Bearing these points in mind, he would adhere 
strictly to this principle. 


One of his fellow brothers in the Tarīqah, Shaykh 
Badr ad-Dīn Ghaznawī rahimahullāh (who was a 
senior khalīfah of Hadrat Khwājah Qutb ad-Dīn 
rahimahullāh) had a special relationship with a 
dignitary of the Sultanate. The dignitary had 
constructed a khānqāh for him in Delhi and used 
to provide special services to him. When the 


https://nmusba.wordpress.com/







 490 


tables turned and the dignitary (amīr) was 
placed under chastisement of the royal court, the 
shaykh also experienced distress and 
embarrassment. The shaykh [Badr ad-Dīn] 
requested the shaykh [Farīd ad-Dīn] for du‛ā’, so 
the latter wrote the following reply: 


“Any person who treads his own ways 
will certainly be caught out, and will 
always remain restless. You are from 
among the close associates of Pīrān-e-
Pāk. Why, then, did you have a khānqāh 
constructed in a manner which was 
different to his ways? And why did you 
enter such a khānqāh? It was certainly 
not the way of Hadrat Khwājah Qutb 
ad-Dīn and Hadrat Khwājah Mu‛īn ad-
Dīn to have a khānqāh constructed for 
their selves and to run it like a 
business. Anonymity and obscurity 
were the hallmarks of their lives.”1 


Love for Allāh ta‛ālā 


The real core of Hadrat Khwājah Farīd ad-Dīn’s 
life and the quality which distinguished him from 
his contemporaries was his yearning, pain, and 
intense love for Allāh ta‛ālā and being intoxicated 
in His love. It was this quality which he instilled 
in ardent lovers like Hadrat Khwājah Nizām ad-
Dīn and Hadrat ‛Alā’ ad-Dīn ‛Alī Sābir. Intense 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 43. 
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love for Allāh ta‛ālā was the peculiar 
“merchandise” of the “shop of love” of Ajodhan. 


Hadrat Khwājah Nizām ad-Dīn rahimahullāh 
relates an incident which occurred one day: 
“Shaykh-e-Kabīr (Hadrat Khwājah Farīd ad-Dīn) 
was in his room. His head was uncovered and the 
colour of his face had changed. He was walking 
around in the room in a sort of trance, and 
reading these couplets: 


“It is my hope to always live while 
belonging to You alone. When I am 
turned to soil, I must live beneath Your 
feet. You alone are the object of my poor 
and helpless self in both the worlds. I 
live for You alone, and I die for You 
alone.” 


He would fall into prostration after saying this 
poem. He would read the poem again while 
walking around the room, and fall into 
prostration again. This continued for quite some 
time.1 


The Sultan’s confidence in him 


On one occasion, Sultān Nāsir ad-Dīn Mahmūd’s 
entire army which had accompanied the Sultān 
on his journey to Auch and Multān, presented 
itself to Khwājah rahimahullāh in Ajaudhan. 


                                       


1 Siyar al-Auliyā’, p. 123. 
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Hadrat Khwājah Nizām ad-Dīn relates this 
incident: 


“The crowd was beyond control. 
Eventually, the attendants decided to 
suspend the sleeve of Hadrat Khwājah 
from the upper room. The members of 
the army would pass underneath, kiss it 
and proceed. Eventually, the sleeve was 
reduced to shreds. He was forced to go 
to the musjid, where he said to his 
attendants: ‘Make a circle around me, 
and no one must be allowed to come 
within the circle.’ The people would 
enter the musjid, stand outside the 
circle, offer salām to him and proceed. 
Suddenly an old carpet-weaver broke 
through the circle and fell at the 
Shaykh’s feet. He held his feet, kissed 
them and said: ‘O Shaykh Farīd! Are 
you fed up? You must be even more 
thankful to Allāh ta‛ālā for this honour.’ 
On hearing this, the Shaykh said Allāhu 
akbar, praised the carpet-weaver, and 
apologized to him.”1 


Sultān Nāsir ad-Dīn wanted to meet the Shaykh 
personally. His deputy, Ghiyāth ad-Dīn Balban, 
who was with him said: “The army is too large, 
and Ajaudhan is a hell and gone place. If you 
permit, I will present myself to him, apologize on 
                                       


1 Siyar al-Auliyā’, p. 65. 
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your behalf, and present him with some gifts.” 
So he took some cash, and title deeds for four 
villages and presented himself before the Shaykh. 
He offered the money and the title deeds from the 
Sultān. The Shaykh said: “What is this?” Ghiyāth 
ad-Dīn said: “This is some money, and these are 
title deeds of properties given to you from the 
Sultān.” The Shaykh smiled and said: “You can 
give me the cash, but take the title deeds back 
because there are many who want it.” Saying this, 
he distributed all the money among the poor 
fakirs. 


Sultān Ghiyāth ad-Dīn had a lot of confidence in 
the Shaykh. He considered the acquisition of the 
Sultanate of Delhi to be through the blessings of 
the Shaykh’s du‛ā’ and love. He felt it an honour 
to serve the Shaykh’s attendants. 


Hadrat Shaykh Farīd ad-Dīn rahimahullāh had 
friendly and brotherly relations with his 
contemporaries and senior mashā’ikh of the other 
silsilahs. He appreciated them and valued their 
status. Shaykh al-Islam Shaykh Bahā’ ad-Dīn 
Zakarīyyā Multānī rahimahullāh was a senior 
shaykh of the Sahrawardīyyah silsilah, and one of 
the great spiritual leaders and dā‛īs (those who 
are engaged in da‛wah) of India. He was the 
shaykh’s contemporary and about the same age 
as him. The two had a sincere and cordial 
relationship. There used to be very interesting 
and informal writing and correspondence between 
the two. Shaykh Farīd ad-Dīn used to address 
Shaykh Bahā’ ad-Dīn with the title of Shaykh al-
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Islam. The khulafā’ and murīds of the two 
used to meet each other with much love and 
sincerity. They acknowledged each other, and 
respected the piety of each other. There was a 
very loving and deep bond between Shaykh Rukn 
ad-Dīn Abū al-Fath, who was the grandson of 
Shaykh al-Islam, and the khalīfah of Shaykh-e-
Kabīr [Farīd ad-Dīn], Sultān al-Mashā’ikh Nizām 
ad-Dīn Auliyā’.1 


Note: By studying the lives of our pious elders, we 
can gauge the extent of love and affection which 
they had for each other. See how they used to 
respect and honour each other. These qualities 
are almost non-existent among us although we 
are considered to be aligned to these pious 
personalities. We seek refuge in Allāh ta‛ālā. 


Hadrat Shaykh Muhaddith ‛Abd al-Haqq Dehlawī 
rahimahullāh writes as follows: 


“He was a khalīfah of Hadrat Qutb ad-
Dīn Bakhtiyār Kākī rahimahullāh and 
benefited from the company of Khwājah 
Ajmerī rahimahullāh. He is listed among 
the prominent Auliyā’. Spiritual 
exercises, striving, poverty, and 
abstinence from the world were his 
most beloved occupations. He was a 
sign of kashf (exposition) and karāmat 
(extraordinary feats), and a glittering 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 41. 
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example of yearning and love. He would 
always remain anonymous and 
unknown. He would conceal himself 
from the public eye, and would 
constantly move from one place to 
another. He eventually settled down in 
Ajaudhan (presently known as Pāk 
Patan). 


On one occasion, the clothes which he 
was wearing became worn out and torn. 
A person presented a kurtah to him. He 
put it on, removed it immediately, gave 
it to Shaykh Najīb ad-Dīn al-
Mutawakkil, and said: ‘The enjoyment 
and joy which I experience in wearing 
these old clothes, I am not finding it in 
these new clothes.” 


It is related that Shaykh Farīd ad-Dīn’s worker 
bought salt to the value of one paisa on credit. 
When he cooked the food and sent it to the 
Shaykh, the latter – through inner spiritual 
perception – came to know of it. He said to his 
worker: “I am getting the smell of treachery from 
this food. This food is not permissible for me.” He 
sent the food back and did not eat it. 


The reason for being called Ganj Shakkar 


The following incident shows why he became 
known as Ganj Shakkar. Some traders were 
taking sugar (shakkar), and Shaykh Farīd asked 
them for some. They said: “O Shaykh! You are 
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making a mistake. The camels are not 
carrying sugar, they are loaded with salt.” The 
Shaykh said: “It must be salt then.” When the 
traders reached their destination and unpacked 
the camels and goods, they saw that it really was 
salt.” They realized that this happened because of 
the Shaykh’s du‛ā’. They hastened to the Shaykh 
and said: “We really did make a mistake. Pardon 
us, and make du‛ā’ it turns to sugar once again.” 
The salt turned to sugar once again by virtue of 
the Shaykh’s du‛ā’. 


Intense striving 


Hadrat Ganj Shakkar rahimahullāh bore many 
hardships in traversing the path of sulūk. Acting 
under the instruction of his shaykh, he spent 
forty days in a well.1 The book, Rāhat al-Qulūb, 
states that he spent an entire period standing 
while in the world of contemplation. He did not sit 
for a single moment. His feet became swollen, and 
blood would flow from them. He did not 
remember whether he ate or not during this 
period. After the fajr salāh, he would remain in 
sajdah (prostration) for a long time. 


Hadrat Khwājah Mu‛īn ad-Dīn rahimahullāh went 
to see him in his room. Because of his intense 
striving, he had become extremely weak and 
could not get up out of respect for Khwājah 


                                       


1 Siyar al-Auliyā’, p. 70. 
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Sāhib. He had become very thin and weak, 
and had to take support to get up and sit up.1 


On one occasion, he got up and wanted to walk a 
bit. He took support from a walking stick, walked 
a few steps, and the colour on his face changed. 
He left the walking stick. Hadrat Khwājah Nizām 
ad-Dīn Auliyā’ was with, and asked him the 
reason for his discomfort. He said: “I had taken 
support from my walking stick, so I received a 
reprimand saying: ‘Are you taking support from 
others [apart from Me]?’ This is why I left the 
stick. 


He used to fast all the time. Even if he faced an 
obstacle, he would not break his fast. In the 
month of Ramadān, he would read the entire 
Qur’ān two times in the tarāwīh salāh. At times, 
he would read ten pārās more than normal. If any 
part of the night remained, he would end the 
tarāwīh salāh. Hadrat Khwājah Nizām ad-Dīn 
rahimahullāh used to join him in the tarāwīh 
salāh. 


He used to be overcome by submission [before 
Allāh ta‛ālā]. When seated in the assemblies with 
his murīds, he would cry repeatedly, and weep 
bitterly at times.2 


                                       


1 Khayr al-Majālis, p. 224. 
2 Bazm Sūfiyah, p. 164. 
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Poverty 


He spent his entire life in poverty, abstinence, 
and independence from all luxuries. He was very 
carefree when it came to his clothing and food. He 
used to open his fast with sharbat (a beverage). A 
bowl of sharbat which contained raisins would be 
presented to him. He would distribute half or two 
thirds of it to those who were present, and drink 
the remainder. Sometimes, even from the 
remainder he would drink a little, and pass it on 
to others. If there was any food in the house, two 
rotīs would be brought to him. He would eat a 
piece from it, and distribute the balance to those 
who were present.1 


Various types of foods would be prepared from 
the main kitchen and laid out on the table. The 
guests would partake of these, but he would not 
eat. The most he would eat is some millet rotī.2 


Independence 


Despite the life of poverty and hardship which he 
lived, he was – like his shaykh – totally aloof from 
worldly wealth and possessions. 


The governor of Ajaudhan tried to give him some 
money and title deeds to a few villages. He said: 
“If I were to accept these villages and money, 
people will no longer regard me to be a Sufi. They 
                                       


1 Fawā’id al-Fawā’id, p. 51. 
2 Siyar al-Auliyā’, p. 38. 
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will refer to me as a wealthy man. After this, I 
will not be able to show my face to the Sufis, and 
I will not be able to join them.”1 


If he did accept anything from anyone, he would 
spend it in Allāh’s cause. The Sultān of Balban 
once sent a large amount of money to him. He 
only accepted it after the Sultān persisted and 
insisted. But the moment he received it, he 
ordered for it to be distributed among the poor. 
Maulānā Badr ad-Dīn Is-hāq distributed the 
entire amount before the start of the night. He 
then took a lamp to check if all had been 
distributed. He found one coin which he placed in 
his topī (hat) with the intention of giving it away 
to the poor the next morning. When the Shaykh 
entered the musjid to perform the ‛ishā salāh, he 
did not feel attached to it and felt a heavy burden. 
He asked Maulānā Badr ad-Dīn: “Did you 
distribute the entire amount?” Maulānā replied: 
“One coin is left over.” The Shaykh took it and 
threw it away. He was then able to perform his 
salāh with peace of mind. But then he spent the 
entire night crying over having held the coin and 
making his hand filthy with it. He used to say: 
“Whatever and no matter how much is spent in 
Allāh’s path is not regarded as isrāf 
(extravagance, wastage). Anything spent for any 
cause other than Allāh’s is regarded as isrāf.”2 


                                       


1 Jawāhir Farīdī and Rāhat al-Qulūb. 
2 Siyar al-Aqtāb, p. 169. 
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When visitors used to bring sweet-meats, 
there would be entire piles of it. But these would 
be distributed among the children of Ajaudhan 
and other poor people.1 


Soft-heartedness and affection 


He was extremely soft-hearted by nature. Four 
Sufis came on one occasion and spoke to the 
Shaykh in a harsh and stern tone. Despite this, 
he tried to speak affectionately to them and to be 
hospitable to them. But they did not desist. When 
they were leaving, the Shaykh advised them not 
to take the deserted path, but they did not pay 
heed. When they left, they began crying and 
screaming, as though someone died. Later, it was 
learnt that a hot wind surrounded them from all 
sides and they died.2 


Another fakir came on another occasion, and said 
to the Shaykh in a harsh tone: “You have 
established yourself as an idol, so that people 
may worship you.” The Shaykh replied: “I did not 
make myself, Allāh ta‛ālā made me. No one can 
do anything of his own accord. Allāh ta‛ālā is the 
Creator, and He bestows to His servants.” When 
the fakir heard this, he said: “Well done to you on 
your forbearance!” 


                                       


1 Rāhat al-Qulūb, p. 57. 
2 Fawā’id al-Fuwād, p. 251. 
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Humility 


The Shaykh experienced some discomfort in his 
foot, so he sat on a four-poster bed in his 
assembly. He realized he was seated higher than 
his murīds, so he apologized to them and 
mentioned his discomfort. Those who were 
present made du‛ā’ for him and said: “May you be 
cured. Our good health is dependent on your 
good health.” Hadrat Khwājah Nizām ad-Dīn 
rahimahullāh immediately said this couplet: “You 
are the life of the entire world. Can there be 
anyone who is an enemy of life? Those who are 
enemies of your life are really enemies of their 
own lives.” 


The doors to his khānqāh used to be open until 
the middle of the night for the poor and needy. 
Some poor Sufis came to the khānqāh on one 
occasion. There was nothing but millet in the 
house. The Shaykh personally ground the millet, 
prepared rotīs for them, and presented the same 
to them. 


Service to Allāh’s creation 


After worship and spiritual exercises, he was 
most concerned about service to Allāh’s creation. 
If anyone fell ill, he would make du‛ā’ for him. If 
there was a dispute between a husband and wife, 
he would do his utmost to reconcile them. If any 
government official committed any wrong or act of 
oppression, he would stop him. He would save 
the innocent from being punished. If a person 
had fallen into immorality and sin, he would 
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bring him to the straight path, and make 
efforts to rectify his ways. His method of 
rectification was to bring individuals separately to 
himself, and change their ways by virtue of the 
insight which Allāh ta‛ālā blessed him with. 


King Akbar had a lot of confidence in the grave of 
Hadrat Shaykh Farīd ad-Dīn. This is why he 
changed the name of the place from Ajaudhan to 
Pāk Patan. 


Biographers refer to him by the title of Zubdatul 
Atqiyā’ (the essence of the pious ones).1 


Proliferation of Islam 


Through the teachings and guidance of the 
Shaykh, not only did Muslims become better 
Muslims, but a large number of non-Muslims 
embraced Islam. During his early days in 
Ajaudhan, a yogi by the name of Shambhu Nath 
presented himself before the Shaykh. This yogi 
was well-known for his sorcery, incantations, and 
istidrāj (impure feats). The moment he saw the 
Shaykh, he was over-awed by him and could not 
utter a single word. He was then so influenced by 
the Shaykh’s karāmat and kashf, that he fell at 
his feet, and embraced Islam at his hands 
together with his followers.2 


                                       


1 Bazm Sūfiyah, 176. 
2 Rāhat al-Qulūb, p. 28. 
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It is said that the majority of new Muslims 
who inhabit the surrounding areas of Pāk Patan 
became Muslims through the blessings of the 
Shaykh. It is stated in Jawāhir Farīdī, that the 
following villages of Punjab embraced Islam 
through the blessings of the Shaykh: 
Marhangwāliyān, Bhulyān, Auhkān, 
Jakarwāliyān, Bukān, Hukān, Siyān, Khaukhrān, 
Siyān, etc. 


Written works 


From among the written works of Hadrat Shakkar 
Ganj rahimahullāh are two collections of malfūzāt, 
viz. Rāhat al-Qulūb and Asrār al-Auliyā’. The first 
was compiled by Khwājah Nizām ad-Dīn Auliyā’ 
rahimahullāh and the second by Hadrat Badr ad-
Dīn Is-hāq rahimahullāh. Both are khulafā’ of 
Hadrat Shakkar Ganj rahimahullāh. 


Teachings 


The fundamentals of the path of sulūk as 
mentioned in Rāhat al-Qulūb are the same as 
mentioned in Anīs al-Arwāh, Dalīl al-‛Ārifīn and 
Fawā’id as-Sālikīn. However, the malfūzāt are 
relatively more. This is why more details on 
certain issues are learnt from it. At the end of this 
book is a section on the different aurād (plural of 
wird) and wazā’if (plural of wazīfah) – i.e. 
different forms of dhikr – their merits, virtues, 
and blessings. 
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The attributes of a Sufi 


He explains several attributes of a Sufi. For 
example, to conceal the faults of Allāh’s creation, 
and to obliterate himself. 


A Sufi must do the following four things: 


1. He must shut his eyes so that he cannot 
see the faults of Allāh’s servants. 


2. He must deafen his ears so that he cannot 
listen to things which should not be heard. 


3. He must make his tongue dumb so that it 
cannot say things which it should not be 
saying. 


4. He must paralyse his legs so that if his nafs 
wants to take him to an unnecessary place 
or towards a prohibited action, he cannot 
go there. 


If he acquires these four qualities, he is a Sufi. If 
not, he is a liar. 


If a Sufi hankers after the honour and fame of 
this worthless world, and is desirous of the 
kindness and generosity of worldly people, then 
he is not a Sufi. Rather, he brings disgrace to the 
Sufis, and is considered an apostate of the 
Tarīqah. 


Any Sufi who has the slightest love for this world 
is rejected in the Tarīqah. 
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Forbearance is the way of the Sufis. 
Forbearance must be of such a level that even if a 
person places a naked sword on his neck, he 
must be pleased with him and must not make 
any du‛ā’ against him. 


The abstinence of a Sufi lies in three things: 


1. To recognize the world and keep his hands 
away from it. 


2. To obey the Master [Allāh ta‛ālā], and to 
take due consideration of all etiquette. 


3. To have yearning for the Hereafter, and to 
seek it. 


Note: If only we could acquire these excellent 
qualities. 


Righteousness of the heart 


Hadrat Ganj Shakkar rahimahullāh placed a lot of 
emphasis on the righteousness of the heart in the 
path of sulūk, and considers it to be the essence 
of sulūk. This righteousness can be acquired by 
the person who saves himself from every morsel 
of harām (prohibited, impermissible), and keeps 
away from worldly people. He quotes the 
statement of Hadrat Yahyā Mu‛ādh Rāzī: “Wisdom 
can settle in a heart which does not have greed 
for this world, which does not bear malice and 
jealousy, and is not desirous of honour and 
fame.” 
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Ma‛rifat 


Ma‛rifat is defined as follows: As long as a person 
does not recognize his own self, he is caught up 
worrying about others. Once he acquires the love 
of Allāh ta‛ālā, he becomes so immersed in it that 
even if thousands of angels were to come to him, 
he will not even turn his gaze towards them. And 
if he becomes aware of their arrival, then such a 
person is a fake and a liar. 


Karāmat 
He said with regard to karāmat (supernatural 
feats): Displaying a karāmat is the work of those 
who have very little courage. The mashā’ikh do 
not approve the displaying of karāmāt because it 
creates pride in the nafs.1 


Sustenance 


He said: A genuine servant in the path of sulūk is 
the one who does not become worried about the 
acquisition of sustenance. If he remains worried 
about it, he is dishonest and faithless. There are 
four types of sustenance: 


1. Sustenance which is distributed (rizq 
maqsūm). 


2. Sustenance which is reprehensible (rizq 
madhmūm). 


                                       


1 Rāhat al-Qulūb, p. 133 (Bazm Sūfiyah). 
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3. Sustenance which is owned (rizq 
mamlūk). 


4. Sustenance which is promised (rizq 
mau‛ūd). 


Rizq maqsūm is the sustenance which has been 
recorded in one’s favour from the very beginning 
in the Lauh-e-Mahfūz (The Preserved Tablet). 
There can be no increase and decrease in it. 


Rizq madhmūm is when no matter how much 
sustenance a person receives, he is never 
satisfied. 


Rizq mamlūk is sustenance which is accumulated 
after one’s essential sustenance is guaranteed. 


Rizq mau‛ūd is sustenance which Allāh ta‛ālā 
promised to His servants and which they are 
bound to receive.1 


Honesty in the path of sulūk is when a sālik is 
unconcerned about every type of sustenance. If 
he is grief-stricken over his sustenance, he is 
committing a major sin. Allāh ta‛ālā will certainly 
convey his sustenance to him. His reliance 
(tawakkul) must be of such a level that no matter 
what he receives, he gives it in Allāh’s cause. If he 
accumulates sustenance, he is deprived of all of 
Allāh’s favours and bounties. 


                                       


1 Asrār al-Auliyā’, p. 17. 
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Tawakkul 


Further on in another chapter, Hadrat Ganj 
Shakkar rahimahullāh says: The only intelligent 
person is the one who places his trust in Allāh 
ta‛ālā in all matters. 


He explains tawakkul as follows: A mutawakkil 
(person having tawakkul) must have īmān, fear, 
hope and love. He gives up sins through fear, 
obeys Allāh ta‛ālā through hope, and abstains 
from all reprehensible acts (makrūhāt) for Allāh’s 
pleasure through love. 


Repentance is an important aspect in the path of 
sulūk. Hadrat Ganj Shakkar rahimahullāh divides 
repentance into seven categories: 


1. Repentance of the heart. It means 
abstaining from jealousy, ostentation, play 
and amusement, and vain pleasures and 
desires with all one’s heart. When a person 
does this, the filth of the heart is removed, 
and the veil between the servant and the 
Master is lifted. 


2. Repentance of the tongue. To abstain from 
uttering indecent, offensive and improper 
things. The tongue ought to be devoted to 
the remembrance of Allāh ta‛ālā and 
reading the Qur’ān. Remaining steadfast in 
genuine love [of Allāh ta‛ālā] can only be 
achieved by a sālik who makes genuine 
taubah with his heart and tongue. If he 
repents only with his heart, he will not be 
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able to see the light of love. The eyes, 
ears, hands and nafs are all subservient to 
the tongue. When a person makes taubah 
with his tongue, all these parts are 
protected. 


3. Repentance of the eyes. To abstain from 
looking at anything which is harām, to 
abstain from looking at faults of others, and 
to abstain from looking at wrong being 
committed. When a sālik tastes the delight 
of having seen the truth [Allāh ta‛ālā], he 
must not look at anything of this world. 


4. Repentance of the ears. To abstain from 
listening to anything except remembrance 
of Allāh ta‛ālā and talks about Him. 


5. Repentance of the hands. To abstain from 
touching inappropriate and impermissible 
things. 


6. Repentance of the legs. To abstain from 
going towards harām. 


7. Repentance of the nafs. To abstain from 
foods, desires, and objects of enjoyment. 


There are three other divisions of taubah: 


1. Repentance for the present. 


2. Repentance for the past. 


3. Repentance for the future. 
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Repentance for the present refers to regret 
and remorse over sins, and abstaining from them. 


Repentance for the past refers to reconciling with 
one’s enemies. If a repentant person usurped 
even a single dirham from someone, he must 
return ten dirhams to him. If he spoke ill of a 
person, he must go to him and seek his pardon. If 
the person has passed away, he must free a slave 
in his name. If he had been consuming alcohol, 
then after repenting, he must provide cool and 
pleasant water to Allāh’s servants. 


Repentance for the future means the repentant 
person must make a firm resolution of abstaining 
from all sins.1 


Recitation of the Qur’ān 


In the next two chapters, Hadrat Ganj Shakkar 
rahimahullāh writes about the virtue of service to 
one’s shaykh, and reciting the Qur’ān. He says 
with regard to the recitation of the Qur’ān: There 
is no better and more superior form of worship. 
When a person recites the Qur’ān, he is 
conversing with Allāh ta‛ālā. And there can be no 
greater honour than it. 


                                       


1 Bazm Sūfiyah, p. 182. 
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A Sufi 


In the same vein, he writes about tasawwuf and 
the Sufi. He says: A Sufi is one whose heart is so 
clean before which nothing can remain concealed. 


The height of tasawwuf is when the Sufis see 
themselves on the ‛Arsh (Throne) every day at the 
time when they are performing the five salāhs. 


Tasawwuf is essentially morals. This is why 
Hadrat Ganj Shakkar rahimahullāh provides 
moral directives to the Sufis. For example, a Sufi 
certainly remains aloof from and independent of 
the world and worldly people. But he never 
speaks ill of the world. He neither loves it nor 
does he bear enmity towards it.1 


Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 


He would break down and cry profusely whenever 
the blessed name of Rasūlullāh sallallāhu ‛alayhi 
wa sallam was mentioned. One day, he himself 
was speaking about the demise of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. When he completed, 
he took a deep sigh, said Allāhu akbar (Allāh is 
the greatest), cried profusely, and fell 
unconscious. When he came back to his senses, 
he said: When the one [Rasūlullāh sallallāhu 
‛alayhi wa sallam] for whom this entire universe 
was created is raised from this world, how 


                                       


1 Bazm Sufiyah, p. 184. 
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worthless must the position be of those who 
desire the world!”1 


A few beneficial statements 


There are some malfūzāt of Hadrat Ganj Shakkar 
rahimahullāh which were recorded by Khwājah 
Nizām ad-Dīn Auliyā’ rahimahullāh. Included 
among these are the following: 


1. Seven hundred mashā’ikh were asked about 
four things, and they all gave the same reply: 


a) The person who abstains from sins is really 
the most intelligent of all. 


b) A wise man is one who does not vex pride 
over anything. 


c) A content person is really the richest and 
wealthiest person. 


d) A person who has no contentment is really 
the poorest and most needy person. 


2. Allāh ta‛ālā feels ashamed to turn away a 
person empty-handed when the latter extends his 
hands before Him and begs of Him. 


3. Do not abandon your soft and affectionate 
manner of speech merely because of people’s 
harsh manner of speaking. 


                                       


1 Bazm Sufiyah, p. 186. 
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Shaykh Jalāl ad-Dīn Rūmī rahimahullāh used 
to say: Whatever you say has an effect on your 
heart. Therefore, before you say anything, think 
about it carefully from beginning to end. Once 
you have assessed it, and you found that it is 
beneficial and for Allāh’s sake, you may utter it. If 
not, remain silent.” 


4. A most despicable person is one who keeps 
himself occupied with food, drink and clothing. 


Letter of intercession 


A man requested Hadrat Farīd ad-Dīn Ganj 
Shakkar rahimahullāh to write a letter of 
intercession for him to Sultān Giyāth ad-Dīn 
Balban. He wrote as follows: 


“While presenting this man’s matter in the court 
of Allāh ta‛ālā, I convey this to you: 


ن لم تعطه شيئا فالمانع هو االله، وإ. فإن أعطيته شيئا فالمعطي هو االله، وأنت المشكور
  .وأنت المعذور


If you give him anything, the real giver is Allāh, 
while you will be thanked for it. If you do not give 
him, Allāh is the one who refused, while you will 
be excused.1 


Note: Glory to Allāh! Look at the eloquence of his 
words, and how full of meaning they are! He 
                                       


1 Akhbār al-Akhyār, p. 116. 
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interceded on behalf of the person, and at the 
same time, he showed to the Sultān what his 
status is. Inspiration is from Allāh ta‛ālā alone. 


Poverty at the end of his life as well 


The mashā’ikh generally live a life of poverty and 
constriction in the early stages of their lives, but 
experience expansion towards the end when they 
start receiving gifts and grants. 


Due to his natural inclination, despite the masses 
turning to him and leaders and people of 
authority having a lot of confidence in him, he 
went through a stage of hardship and poverty 
before his death. Hadrat Khwājah Nizām ad-Dīn 
rahimahullāh said: 


Towards the end of his life – when the 
time of his death drew near – Hadrat 
Shaykh Shuyūkh al-‛Ālam experienced 
constriction. I was present with him in 
the month of Ramadān. So little food 
used to come that it was insufficient for 
those who were present. I myself never 
ate to my fill on any of those nights. 
Even the possessions which he had 
seemed very few and ordinary. When I 
was about to depart, Hadrat gave me 
one sultānī.1 I received a message via 
Maulānā Badr ad-Dīn Is-hāq that I 


                                       


1 One coin, it was probably the currency of that time. 


https://nmusba.wordpress.com/







 515 


should not depart on that day; I should 
leave the next day. When it was the time 
to open our fast, there was no food at all 
in Hadrat’s house. When I learnt of this, 
I went to Hadrat Shaykh and said: ‘I 
had received one sultānī from Hadrat. If 
you permit me, I will make some 
arrangements for food from that money.’ 
Hadrat permitted me and made a lot of 
du‛ā’ for me.”1 


Demise 


The author of Siyar al-Auliyā’ quotes the 
narration of Hadrat Khwājah Nizām ad-Dīn 
rahimahullāh on how Hadrat Farīd ad-Dīn 
rahimahullāh passed away: 


His illness worsened on the 5th of 
Muharram. He performed the ‛ishā 
salāh with congregation. He lost 
consciousness after the salāh and came 
back to his senses after an hour. He 
asked: ‘Did I perform my ‛ishā salāh?’ 
people replied: ‘Yes.’ He said: ‘I rather 
perform it again, I do not know what 
will happen.’ He performed it again and 
lost consciousness. This time, his 
unconsciousness was more severe and 
longer. When he got up, he asked: ‘Did I 
perform my ‛ishā salāh?’ The people 


                                       


1 Siyar al-Auliyā’, p. 66. 
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said: ‘You performed it twice.’ He said: 
‘Let me perform it one more time, I do 
not know what is going to happen.’ He 
performed it a third time and then 
passed away.” 


He passed away on a Tuesday on the 5th of 
Muharram 664 A.H. He was buried in Ajaudhan 
(Pāk Patan). Much later, Sultān Muhammad 
Tughluq constructed a mausoleum over his 
grave.1 May Allāh ta‛ālā shower His mercy on 
him. 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 45. 
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Shaykh al-Islam Bahā’ ad-Dīn Abū 
Muhammad Zakarīyyā Multānī Qurashī 
Asdī rahimahullāh 


Name and lineage 


His name is Bahā’ ad-Dīn Zakarīyyā, and his 
father’s name is Wajīh ad-Dīn Muhammad. His 
grandfather, Hadrat Kamāl ad-Dīn Shāh, 
Qurayshī left Makkah Mu‛azzamah and went to 
Khwārizm. He proceeded from there and settled 
down in Multān. Maulānā Wajīh ad-Dīn 
Muhammad was born here and he married the 
daughter of Maulānā Husām ad-Dīn Tirmidhī. 
Maulānā Husām ad-Dīn had come to Kaut Karaur 
– which is near Multān - during the Tartar 
invasions. Maulānā Wajīh ad-Dīn also began 
living with his father-in-law in Kaut Karaur, and 
Hadrat Shaykh Bahā’ ad-Dīn Zakarīyyā was born 
here in 566 A.H. 


Education 


He was twelve years old when his father passed 
away. He began memorizing the Qur’ān after his 
father’s demise, and when he completed 
memorizing together with the seven modes of 
recitation (qirā’āt-e-sab‛ah), he proceeded to 
Khurāsān for further education. On reaching 
here, he spent the next seven years acquiring the 
internal and external sciences from different 
scholars and personalities. He then went to 
Bukhārā where he acquired proficiency in his 
knowledge. 
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On seeing his excellent qualities and laudable 
traits, the people of Bukhārā began referring to 
him as Bahā’ ad-Dīn Farishta (an angel). He 
continued studying here for eight years. He then 
went to Makkah Mu‛azzamah with the intention 
of hajj, and then to Madīnah Munawwarah to visit 
the blessed grave of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. He spent five years in the 
neighbourhood of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. 


During this period, he studied Hadīth under 
Maulānā Kamāl ad-Dīn Muhammad who was an 
erudite Hadīth scholar of his time. Maulānā 
Kamāl ad-Dīn Muhammad had spent 53 years as 
an attendant in Musjid-e-Nabawī.  


After studying Hadīth, Hadrat Bahā’ ad-Dīn 
remained near the blessed grave and began the 
process of purification of the heart and internal 
cleansing. He then proceeded to Bayt al-Maqdis 
and then to Baghdad. 


Bay‛ah 


On reaching Baghdad, he benefited from the 
company of Hadrat Shaykh ash-Shuyūkh Shihāb 
ad-Dīn Sahrawardī rahimahullāh and received 
khilāfat from him. Hadrat Khwājah Nizām ad-Dīn 
Auliyā’ rahimahullāh says that Shaykh Bahā’ ad-
Dīn remained for just 70 days with his shaykh. 
Through his shaykh’s supervision, he received all 
spiritual bounties and was also honoured with 
khilāfat. This caused jealousy in the hearts of 
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some of the murīds of Shaykh Shihāb ad-Dīn 
Sahrawardī rahimahullāh. They said to him: “We 
spent such a long time with you but we have not 
been bestowed with this honour. Yet this Indian 
came here and received such an honourable 
position in such a short time!?” 


The Shaykh silenced them by saying: “You are 
like moist twigs which take very long to burn. 
Bahā’ ad-Dīn Zakarīyyā was like a dry twig which 
the fire can affect very quickly.” 


Respect for his shaykh 


After receiving khilāfat, his shaykh instructed 
him return to Multan where he should be of 
benefit to its residents. Hadrat Jalāl ad-Dīn 
Tabrezī rahimahullāh was also residing with 
Shaykh ash-Shuyūkh [Shihāb ad-Dīn 
Sahrawardī]. When Hadrat Bahā’ ad-Dīn was 
about to leave Baghdad, Hadrat Jalāl ad-Dīn – 
out of his intense love for Hadrat Bahā’ ad-Dīn – 
sought permission from Shaykh Shihāb ad-Dīn to 
accompany him to Multan. He got permission and 
proceeded with him. 


It is said that when the two personalities reached 
Nīshāpūr, Shaykh Jalāl ad-Dīn Tabrezī went to 
meet Hadrat Shaykh Farīd ad-Dīn ‛Attār 
rahimahullāh. When he met him and returned to 
Shaykh Bahā’ ad-Dīn, the latter asked him: “In 
the course of your journey today, which Sufi do 
you think is the best?” He replied: “Shaykh Farīd 
ad-Dīn ‛Attār. Shaykh Bahā’ ad-Dīn asked him: 
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“What did you experience in your meeting 
with him?” He replied: “The moment he saw me, 
he asked: ‘Where have you people come from?’ I 
replied: ‘From Baghdad.’ He asked: ‘Which pious 
elder of Baghdad is occupied in disseminating the 
truth?’ I did not give him any reply. Shaykh Bahā’ 
ad-Dīn said to Shaykh Jalāl ad-Dīn: ‘Why did you 
not give him the name of your shaykh – Shihāb 
ad-Dīn Sahrawardī?’ He replied: ‘The greatness of 
Shaykh Farīd ad-Dīn completely overpowered my 
heart that I forgot all about Shaykh ash-Shuyūkh 
Shihāb ad-Dīn Sahrawardī.’ On hearing this, 
Shaykh Bahā’ ad-Dīn became very disappointed 
and sad. He separated himself from Shaykh Jalāl 
ad-Dīn and came to Multān. In the meantime, 
Shaykh Jalāl ad-Dīn Tabrezī proceeded to 
Khurāsān and settled down there. 


Stay in Multān 


During his stay in Multān, not only was Multān 
but the entire India was illuminated by the light 
of Shaykh Bahā’ ad-Dīn Zakarīyyā. His era was 
known as khayr al-a‛sār (the best of eras). 


Shaykh Muhammad Nūr Bakhsh writes in 
Silsilah adh-Dhahab: 


Hadrat Bahā’ ad-Dīn Zakarīyyā Multānī 
rahimahullāh was the chief of the 
auliyā’ in India. He was an ‛ālim of the 
external sciences, and proficient in 
expositions, visions, ranks and 
conditions. Many of the silsilahs 
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(spiritual chains) of the auliyā’ branched 
out from him. He guided and tutored 
the people, conveyed them from unbelief 
to īmān, from disobedience to 
obedience, and from following the nafs 
to spirituality. He enjoyed a senior 
rank.” 


The following is stated in Safīnatul Auliyā’: 


After taking leave from Hadrat Shaykh 
ash-Shuyūkh, he came to Multān and 
settled down here. He became occupied 
in guiding and tutoring people. Many 
people were guided through his 
blessings. Most of the people of the 
region became his murīds. In fact, all 
the murīds of this region are aligned to 
him.” 


His guiding and tutoring was directed to the 
masses and the elite, and he tried to convey his 
blessings to both levels. Nāsir ad-Dīn Qubācha 
was the ruler of Multān at the time, and he was 
also a rival of Sultān Shams ad-Dīn Altamish. 
Shaykh Bahā’ ad-Dīn’s natural affinity was with 
Sultān Altamish because – as was mentioned 
previously – he was enumerated among the 
Auliyā’ based on his abstinence, piety, religiosity 
and adherence to the Sharī‛ah. When Nāsir ad-
Dīn Qubācha saw Sultān Altamish’s increasing 
authority and power, he began conspiring against 
him. This was disliked by the judge of Multān, 
Qādī Sharaf ad-Dīn Asfahānī and Shaykh Bahā’ 
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ad-Dīn himself. Qādī Sharaf ad-Dīn was a 
very righteous scholar who felt that the success of 
Islam depended on informing Sultān Altamish of 
Qubācha’s conspiracy. Shaykh Bahā’ ad-Dīn also 
supported him, and the two wrote separate letters 
to Sultān Altamish. However, both letters were 
intercepted by Qubācha’s cronies. The latter was 
enraged when he read the letters and summoned 
the two via a messenger. When the two elders 
presented themselves before him, Qubācha 
seated Shaykh Bahā’ ad-Dīn to his right, and 
instructed Qādī Sharaf ad-Dīn to sit in front of 
him. He gave his letter to him, and when Qādī 
Sharaf ad-Dīn read it, he remained silent. 
Qubācha went into a rage and instructed his 
executor to kill him. The executor came forward 
and chopped off his head. 


When Shaykh Bahā’ ad-Dīn was given his letter, 
he immediately said: “This letter was written by 
me, but I wrote it under the orders of Allāh ta‛ālā. 
And I wrote it correctly.” When Qubācha heard 
this, he began trembling, apologized to Shaykh 
Bahā’ ad-Dīn, and gave him leave with much 
respect and honour.1 


                                       


1 Fawā’id al-Fuwād, p. 120; Siyar al-‛Ārifīn, p. 113; Tārīkh 
Farishtah, vol. 2, p. 406. Fawā’id al-Fuwād also states that 
Qubācha summoned for some food and thought to himself 
that if Shaykh Bahā’ ad-Dīn does not join him in the meal, 
he will use it as a pretext to harm him. When the food was 
brought, Shaykh Bahā’ ad-Dīn read Bismillāhir Rahmānir 
Rahīm and joined him in the meal. 
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Generosity 


At the same time, he would not lag behind from 
taking part in the royal edicts and orders when it 
was for the benefit of the people. Multān 
experienced a severe drought, and the governor 
needed grain. Shaykh Bahā’ ad-Dīn sent a large 
quantity of grain from his side to the governor. 
When the grain reached him, silver earthen pots 
were also found in the heaps of grain. When the 
governor informed the Shaykh of this, he said: 
“We were aware of it. We gifted them to you with 
the grain.” 


Various types of foods used to be cooked in the 
Shaykh’s kitchen. But he only enjoyed the food 
when he shared it with guests, travellers and 
fakirs. He would really like the person who ate 
the food with relish. On one occasion, many 
fakirs were seated at the eating table. He noticed 
one fakir dipping the bread in the curry and 
eating it. He said: “Glory to Allāh! From among all 
these fakirs, this fakir really knows how to eat.” 


Independence 


Shaykh Bahā’ ad-Dīn never felt a shortage of 
wealth, but he himself always remained 
independent of it. He said to his attendant on one 
occasion: “Go and bring the 5 000 dīnārs which 
are stored in the treasure chest.” The attendant 
looked all over but could not find the treasure 
chest. He gave up hope, came back to the Shaykh 
and informed him. After a short while, the 
Shaykh said: “All praise is due to Allāh!” He then 
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remained silent. After a while, the attendant 
returned and informed him that he found the 
treasure chest. The Shaykh said al-hamdulillāh 
and remained silent. Those who were present 
said: “Hadrat! You said al-hamdulillāh after you 
lost the treasure chest, and even when you found 
it!? What is the wisdom behind this?” He replied: 
“The presence of worldly possessions and their 
absence is the same to the fakirs. They are 
neither overjoyed at the arrival of anything, nor 
are they grief-stricken by the disappearance of 
anything.” He then distributed the 5 000 dīnārs 
among the poor and needy. 


Forbearance 


He was extremely forbearing and tolerant by 
nature. He was in his khānqāh one day when a 
group of fakirs dressed in rags came to him and 
asked him for monetary assistance. He displayed 
disregard for them, and so, the fakirs became 
abusive towards him. They began striking him 
with stones and rocks. The Shaykh asked his 
attendant to shut the khānqāh door. When the 
door was closed, the fakirs began throwing stones 
at the door. After pondering for some time, the 
Shaykh said to the attendant: “Open the door. I 
was appointed to this seat by Shaykh Shihāb ad-
Dīn Sahrawardī rahimahullāh; I did not assume 
this position of my own accord.” The attendant 
opened the door. The fakirs regretted their actions 
and asked him to pardon them their 
shortcomings. 
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Humility 


Due to his extreme humility, he did not approve 
of anyone according respect and honour to him. A 
few murīds were performing wudū’ on the edge of 
the khānqāh pond. Hadrat Shaykh went to them. 
The murīds had not completed their wudū’ as yet, 
and they immediately stood up out of respect for 
him and offered salām to him. But one murīd 
continued with his wudū’, and when he 
completed it, he fulfilled the customs of respect to 
the Shaykh. The Shaykh said to him: “You are the 
most superior and abstinent of all fakirs.” 


Note: The Shaykh valued respect to the Sharī‛ah 
more than respect to his own self. 


At the same time, he himself used to accord a lot 
of respect to others. When Hadrat Khwājah Qutb 
ad-Dīn Bakhtiyār Kākī rahimahullāh came to 
India and stayed over in Multān, Shaykh Bahā’ 
ad-Dīn went and met him with absolute respect, 
love and affection. He also insisted on him to stay 
a few days with him. Hadrat Bakhtiyār Kākī 
rahimahullāh also valued and appreciated Shaykh 
Bahā’ ad-Dīn a lot. When Hadrat Bakhtiyār Kākī’s 
associates invited him to settle down in Multān, 
he replied: “The influence and blessings of 
Shaykh Bahā’ ad-Dīn are sufficient for the land of 
Multān. He is attached to this place, and his 
support of this place will be of use to you people.” 
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Love and affection 


Shaykh Bahā’ ad-Dīn used to honour and revere 
Shaykh Ganj Shakkar rahimahullāh a lot. 
According to some biographers, the two were 
maternal cousins, and they loved each other 
immensely. Shaykh Bahā’ ad-Dīn once wrote a 
letter to him in which he apologized for 
something. He wrote as follows: “There is intense 
love between you and I.” 


Shaykh Ganj Shakkar wrote the following reply: 
“There is love between you and I. It is not play 
and amusement.”1 


Farsightedness 


He was the khalīfah of Shaykh al-Mashā’ikh 
Shihāb ad-Dīn Sahrawardī rahimahullāh. He is 
among the senior Auliyā’ of India. He possessed 
external perfections, lofty levels, and elevated 
blessings and bestowals. 


It is related that when he arrived in Multān as a 
senior and blessed personality, some elders of 
Multān became jealous of him. They sent him a 
bowl of milk which was filled to the brim. This 
was a subtle reference to their being no place in 
Multān for any new person to settle down here. 
The Shaykh understood this subtle reference, so 
he placed a flower on the bowl of milk and sent it 
back. What he meant was that his position in 
                                       


1 Bazm Sūfiyah, p. 123. 
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Multān will be like a flower which is placed on 
milk. The elders of Multān were left speechless at 
his excellent reply. They acknowledged his 
karāmāt and became his followers.1 


Note: When Hadrat Muslihul Ummat Maulānā 
Shāh Wasīyullāh Sāhib rahimahullāh left his 
hometown and settled down in Ilāhābād, he 
would constantly relate this incident to the people 
of Ilāhābād. Hadrat rahimahullāh probably 
suspected that the mashā’ikh of Ilāhābād 
disapproved of his settling down in this city. This 
is why he made reference to the fact that he will 
not be a burden to them, but will prove to be of 
benefit to them. This is how Hadrat rahimahullāh 
interacted with the masses and elite of this city. 


Statements 


1. A contemporary shaykh was speaking to him 
about poverty and wealth, so he said to him: “The 
entire world with all its treasures have no value 
whatsoever. Allāh ta‛ālā says: 


ٌقل متاع الدنـيا قليل َِْْ َُ َْ ُّ ُ َ 


Say: The possessions of this world are little. 


Now how much of this world do we have which 
has any value? 


                                       


1 Akhbār al-Akhyār, p. 63. 
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2. Majma‛ al-Akhbār has a chapter on the 
words of advice of Shaykh Bahā’ ad-Dīn. It states 
in one place: “It is essential for every servant to 
worship Allāh ta‛ālā with honesty and sincerity. 
This condition can be acquired only when 
everything apart from Allāh ta‛ālā is negated in 
one’s worship and dhikr, and everyone else is 
wiped out from one’s heart. The acquisition of 
this condition is dependent on setting right ones 
situations, and taking stock of one’s statements 
and actions. Thus, one should neither speak nor 
do anything unnecessarily. One must beseech 
Allāh ta‛ālā and beg of Him before every 
statement and action, and seek His help alone so 
that one may receive the inspiration (taufīq) to do 
good. 


3. He was advising one of his murīds, and said to 
him: “Remain occupied in the remembrance of 
Allāh ta‛ālā all the time. A seeker reaches his 
objective [Allāh ta‛ālā] through dhikr. Love [for 
Allāh ta‛ālā] is a fire which burns all types of filth 
and dirt. When love becomes firmly established, 
dhikr takes place while seeing Allāh ta‛ālā. This is 
the abundant remembrance for which Allāh ta‛ālā 
promised success and victory: 


َواذكروا االله ذكرا كثيـرا لع ََّ ً ً ُِْ َ ُْ ِ ْ َلكم تـفلحونَ ْ ُْ ِ ْ ُ ُ َّ  


Remember Allāh abundantly so that you may be 
successful. 
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4. He wrote to one of his murīds as follows: 
“The body remains healthy when one eats less. 
And the soul (rūh) receives peace and tranquillity 
when sins are given up. One’s Islam remains safe 
by sending salutations (durūd) to Rasūlullāh 
sallallāhu ‛alayhi wa sallam.”1 


Note: Glory to Allāh! What excellent words of 
advice which ought to be practised. 


Demise 


There are differences of opinion with regard to the 
year of his demise. Rāhat al-Qulūb states that he 
passed away in 656 A.H. Siyar al-Auliyā’ states 
that he passed away in 667 A.H. Akhbār al-
Akhyār gives the year 661 A.H., Safīnah al-Auliyā’ 
and Farishta state that he passed away in 666 
A.H., and Mar’ah al-Asrār states that he passed 
away in 565 A.H. May Allāh ta‛ālā illuminate his 
resting place.2 


                                       


1 Akhbār al-Akhyār, p. 65. 
2 Bazm Sūfiyah, p. 124. 
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Hadrat Shaykh ‛Abd al-Ghaffār Qausī 
rahimahullāh 


He combined the Sharī‛ah with the Tarīqah. He 
held a special position in enjoining good and 
forbidding evil. He sold his self in the obedience of 
Allāh ta‛ālā. It is related that he was eating 
bottle-gourd with his son when he said to him: 
“Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
like bottle-gourd.” His son said: “It is a loathsome 
thing to eat.” The moment he heard this, he 
chopped off his son’s head with a sword. He gave 
preference to love for Rasūlullāh sallallāhu ‛alayhi 
wa sallam over love for his own child. 


Note: This was the fruit of genuine love for 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Now 
there are only claims of love, and we are very far 
away from the reality. 


Those who speak out against the Ahlullāh are like 
a mosquito which tries to blow on a mountain. 
Just as its blowing does not have the least effect 
on the mountain, in the same way, the Ahlullāh 
are not affected in the least by those who speak 
out against them. 


Demise 


He passed away some time after 670 A.H.1 


                                       


1 Tabaqāt, vol. 1, p. 161. 
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Hadrat Maulānā Jalāl ad-Dīn1 Rūmī 
rahimahullāh 


Name and lineage 


His name is Muhammad, and his title is Jalāl ad-
Dīn. He is well-known by the titles Maulānā Rūm 
or Maulānā Rūmī. His lineage from his father’s 
side meets with Hadrat Abū Bakr radiyallāhu 
‛anhu on the ninth level. And from his mother’s 
side, with Hadrat ‛Alī radiyallāhu ‛anhu. 


                                       


1 My good fortune: I thank Allāh ta‛ālā for His kindness. I 
got married to ‛Aqīlah Khātūn rahimahallāh in 1370 
A.H./1950 C.E. who was the daughter of Hadrat Muslihul 
Ummat Maulānā Shāh Wasīyyullāh rahimahullāh. [I say 
with real sorrow that she passed away on the 3rd of 
Shawwāl 1379 A.H./1960. May Allāh shower His mercy on 
her]. At the time, I was studying the primary Arabic and 
Persian texts in Dār al-‛Ulūm Mau. After my marriage, I 
went to study under Hadrat rahimahullāh. My brother, Qārī 
Muhammad Mubīn Sāhib was studying the same books 
here under Hadrat Muslihul Ummat rahimahullāh. So I also 
joined him. The Mathnawī of Maulānā Rūm rahimahullāh 
was part of the syllabus, and it was personally taught by 
Hadrat Muslihul Ummat rahimahullāh. The commentary of 
the Mathnawī – Kalīd Mathnawī – which is written by 
Hakīm al-Ummat Maulānā Ashraf ‛Alī Thānwī rahimahullāh 
used to be in front of Hadrat rahimahullāh who used to 
teach it with real enthusiasm. Hadrat rahimahullāh taught 
us chapters one to six completely. May Allāh ta‛ālā reward 
him. We make du‛ā’ to Allāh ta‛ālā to bless us with the 
yearning and spiritual condition of our pious elders. 
[Muhammad Qamaruz-Zamān] 
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Maulānā’s forefathers used to reside in Balkh, 
Khurāsān, and this is where he was born. There 
are senior ‛ulamā’ and rulers in his paternal and 
maternal lineages. His paternal grandmother 
(dādī) was from the family of Queen Jahān, the 
royal family of Khwārizm. Maulānā’s father’s 
name was Muhammad, and his title was Bahā’ 
ad-Dīn Walad. He was probably born in 543 A.H. 
Hadrat Bahā’ ad-Dīn Walad became an expert in 
all the sciences at a young age. His academic 
erudition had reached a very high level to the 
extent that difficult fatāwā from the most distant 
regions of Khurāsān used to come to him. His 
assemblies used to be like those of the kings, and 
he used to be addressed as Sultān al-‛Ulamā’. It 
was his practice to conduct lessons to the masses 
from the morning until zuhr salāh. Then after 
zuhr, he would explain intricate issues related to 
tasawwuf to his special associates and 
companions. He would deliver a general address 
on Mondays and Fridays. He was an imposing 
figure, and always appeared to be in deep 
thought.1 


Maulānā Rūm’s birth 


Maulānā Jalāl ad-Dīn Rūmī was born on 6 Rabī‛ 
al-Awwal 604 A.H. His father selected a pious 
elder from among his murīds by the name of 
Sayyid Burhān ad-Dīn Muhaqqiq Tirmidhī as a 
tutor for his son. Maulānā remained under his 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 338. 
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tutelage until he was four or five years old. 
After his father passed away, Maulānā traversed 
the different levels of sulūk under his guidance. 


Maulānā’s father emigrates from Balkh 


When Maulānā’s father’s influence increased, his 
da‛wah (call) and words of advice became very 
popular, and the number of his murīds increased 
tremendously, some of his contemporary ‛ulamā’ 
became envious of him. They made false 
complaints about him to the Sultān and caused 
the latter to doubt him. Consequently, he had to 
emigrate from Balkh. When he left Balkh, then 
whichever city he entered, the ‛ulamā’ and 
dignitaries of that city went out of the city to 
welcome him and receive him. They would then 
escort him into the city with absolute respect and 
dignity. He passed through Baghdad, Makkah 
Mu‛azzamah, Damascus and various other cities 
and lands. He eventually reached Malātiyah. He 
spent four years in Āqshahar where he remained 
occupied in teaching and conducting lessons. He 
then proceeded to Āqshahar which was a district 
under Konia. 


The Maulānā in Konia 


Acting under the request and wish of ‛Alā’ ad-Dīn 
Kīqbād, the Sultān of Rūm, he went to Konia in 
626 A.H. The Sultān personally went out to 
welcome him, got off from his horse, and 
displayed much humility before him. The Sultān 
and most of his dignitaries became murīds of the 
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Maulānā. That is the bounty of Allāh ta‛ālā 
which He confers on whomever He wills. 


His respected father, Hadrat Maulānā Bahā’ ad-
Dīn Walad, remained in Konia for two years and 
passed away in 628 A.H. May Allāh ta‛ālā shower 
His mercy on him. 


Maulānā remained with his father during this 
entire period, and continued acquiring external 
and internal sciences from him. He entered the 
city of Konia at the age of 22. It was his place of 
residence, and was to eventually become his place 
of burial. 


The tutor of the Sultān of Konia, Amīr Badr ad-
Dīn Ghartāsh, was impressed by the Maulānā’s 
deep knowledge and Allāh-bestowed intelligence. 
So he constructed the Khudāwandgār Madrasah 
for him, and bequested a large sum for it. 


Sultān ‛Alā’ ad-Dīn Kīqbād used to honour him 
immensely and had a lot of confidence in him. 
When the Sultān built the fort in Konia, he 
requested the Maulānā to view it. Maulānā said: 
“It is very good for keeping away the flood waters 
and warding off the armies. But what solution 
have you thought of to ward off the arrows of 
du‛ā’s made by the oppressed? These du‛ā’s can 
traverse through thousands of forts and destroy 
this world. You should therefore construct a “fort” 
of justice and equity. In it lies security in this 
world and goodness in the Hereafter.” This advice 
had a great impact on the Sultān. 
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Note: Glory to Allāh! Look at the advice given 
by an Allāh-fearing ‛ālim to a Sultān, and see how 
he carried out this teaching of Rasūlullāh 
sallallāhu ‛alayhi wa sallam: 


ٍِكلمة حق عند سلطان جائر َِ ُ ٍَ َ ٍّْ َ ْ ُ َ ِ َ  


Proclaiming the truth before an oppressive ruler. 


May Allāh ta‛ālā create more of such 
personalities. It was also to the good fortune of 
this Sultān for accepting this advice of an ‛ālim 
and not feeling offended by it. 


After the demise of his father, Bahā’ ad-Dīn 
Walad, Maulānā took the place of his father after 
the unanimous opinion of the Sultān, and the 
‛ulamā’ and elders of the time. He continued his 
programme of teaching, guiding and tutoring. 


Sayyid Burhān ad-Dīn Muhaqqiq Tirmidhī who 
had been his tutor and had gone away to 
Tirmidh, came to Konia after the demise of 
Maulānā Bahā’ ad-Dīn Walad. Maulānā became 
his murīd and traversed the levels of sulūk 
through him. Maulānā remained in his company 
for nine years, and he passed away in 637 A.H. 


Note: We learn from this that as long as these 
people were not fully convinced with their journey 
in sulūk, they continued establishing a bond with 
a shaykh, one after the other. 
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Maulānā’s academic journeys and 
occupations 


The Maulānā travelled to Shām (Syria) in 630 
A.H. for additional studies, and went to the city of 
Halab (Aleppo). He then proceeded to Damascus, 
after which he returned to Konia and remained 
there permanently. He established a complete 
programme of teaching and educating. In addition 
to this, the Maulānā occupied himself in 
delivering lectures and issuing fatāwā. The Bayt 
al-Māl (Islamic treasury) had apportioned one 
dīnār for him. He considered this to be in 
exchange for the issuing of fatāwā. 


He was very dedicated to the issuing of fatāwā to 
the extent that even when he became more 
occupied in tasawwuf and was busy in his 
assembly, he issued an order that the moment 
any question comes to him [for a fatwā], he must 
be informed of it immediately. His pen and ink 
used to be with him all the time, and he would 
continue writing his fatāwā.1 


Change in condition 


This condition remained until 642 A.H. The 
Maulānā then experienced an incident which 
brought about a complete revolution in his life. 
This incident changed Maulānā Jalāl ad-Dīn 
Konwī to the famous personality, Maulānā Rūm. 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 343. 
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It was when the Maulānā met Shams Tabrez, 
and was completely overtaken and overawed by 
him. 


Maulānā Rūm meets Shaykh Shams Tabrez 


The shaykh of Shams Tabrez said to him: “Go to 
Rūm, there is a person whose heart is consumed 
with love. Go and illuminate it.” 


Shams Tabrez reached Konia on Monday, 26 
Jumādā al-Ukhrā 642 A.H. and stayed over at a 
place which was owned by sugar traders. One day 
he saw Maulānā riding on an animal while people 
around him were benefiting from him. Shams 
stepped forward and asked: “What is the purpose 
of exercises and sciences?” Maulānā replied: “So 
that one may learn the etiquette of the Sharī‛ah.” 
Shams said: “No. The objective is to fathom what 
is known.” He then quoted a couplet of Hakīm 
Sinā’ī: “As long as knowledge does not remove 
you from your own will, ignorance is far better for 
you than knowledge.” 


Maulānā was astounded by this reply and was 
completely enamoured by him.1 The Maulānā 
                                       


1 This narration is selected from various other narrations. It 
is narrated in Tadhkirah Daulat Shāh (pp. 196-197). Firauz 
Anfar quotes all the narrations in this regard and expresses 
his dissatisfaction with them. He does not consider the 
Maulānā’s infatuation with Shams Tabrez to be any single 
sudden incident. Rather, he considers it to be the result of 
searching for love by a man of Allāh ta‛ālā, and the 
Maulānā’s affinity with one who was in love with Allāh 
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took Hadrat Shams with him to his house, 
and – according to Aflākī – remained with Hadrat 
Shams in his room for forty days. No one could 
enter during this period. It is recorded that the 
two personalities remained in solitude in the 
room of Salāh ad-Dīn Zarkūb for six months. No 
one apart from Shaykh Salāh ad-Dīn could enter 
the room. 


The meeting with Shams blew a new spirit into 
the Maulānā, and bestowed to him a new life of 
spiritual realities and tastes. The Maulānā 
himself writes: “It was Hadrat Shams who showed 
us the path to the haqīqah (essence, reality). It 
was through his bestowal that we were endowed 
with genuine īmān.” 


Up until now, the Maulānā was the teacher and 
authority, while the ‛ulamā’, students and Sufis 
were the ones who sought him. Now the Maulānā 
became the student and seeker, while Shams 
Tabrez was the guide and tutor. Consequently, 
after he met Shams Tabrez, he stopped all his 
teaching, delivering of lectures, and cast aside his 
pen.1 


                                                                              


ta‛ālā. (Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 345). Refer to 
Zindagānī Jalāl ad-Dīn Muhammad, pp. 61-68 (Nadwī). 
1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 346. 
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Shaykh Salāh ad-Dīn Zarkūb 


Maulānā Rūm’s contact with Hadrat Shams 
Tabrez came to an end. One can refer to Tārīkh 
Da‛wat wa ‛Azīmat for details on this subject. In 
short, Maulānā Rūm appointed Salāh ad-Dīn as 
his confidant and khalīfah. He made him his 
special companion in 647 A.H., and his assistant 
and close friend in place of Hadrat Shams Tabrez. 


Shaykh Salāh ad-Dīn was a resident of a village 
close to Konia. He was the child of poor parents 
who were fishermen. He took up the occupation 
of gold beating. He was well-known for his 
honesty and trustworthiness from the very 
beginning. He became a murīd of Sayyid Burhān 
ad-Dīn when the latter came to Konia, and was 
held in high esteem by him. When Sayyid Burhān 
ad-Dīn passed away, he pledged his allegiance to 
Maulānā [Rūm]. He had developed a bond with 
Maulānā ten years before he passed away. He was 
his special khalīfah within this ten year period. 
He passed away on the 1st of Muharram 657 A.H. 


Chilpī1 Husām ad-Dīn 


After the demise of Shaykh Salāh ad-Dīn, he 
appointed Chilpī Husām ad-Dīn ibn Akhī Turk as 
his deputy and khalīfah. He was from among the 
Maulānā’s distinguished murīds. After the 
Maulānā’s demise, he carried out the 
                                       


1 This is a Turkish word having a similar meaning to 
Sayyidī. 
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responsibilities of khilāfat for eleven years. He 
was of Turkish origin whose homeland was 
Armawī, and was connected to the famous and 
wealthy Turkish family known as Akhī.1 


He was attached to Shaykh Shams Tabrez and 
Shaykh Salāh ad-Dīn and benefited tremendously 
from them. 


Hadrat Husām ad-Dīn ordered all his workers 
and slaves to work as they wished. He gradually 
spent all his possessions in the service of 
Maulānā. In the end, he even freed his slaves. He 
was so respectful of Maulānā that he would never 
perform wudū’ in Maulānā’s place of wudū’. No 
matter how cold it was or how much snow had 
fallen, he would go to his house to perform 
wudū’, and then return. At the same time, 
Maulānā used to accord him so much of respect 
that onlookers assumed Maulānā to be his murīd. 


The initiator of the Mathnawī 


The Mathnawī was written around the same time. 
Hadrat Husām ad-Dīn was largely instrumental 
in initiating it. In fact, it will not be far-fetched to 
say that the existence of the Mathnawī was 
because of him. 


                                       


1 Firauz Anfar states that he was born in 622 A.H. 
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The reason for selecting friends 


The Maulānā never got peace without some 
companion or the other. First it was Shams 
Tabrez, then Salāh ad-Dīn, and then Husām ad-
Dīn.1 


Note: If the reader wants to learn more about 
him, he must study the original book. 


Character and special qualities 


Maulānā Shiblī rahimahullāh writes in Sawānih 
Maulānā Rūm: 


As long as Maulānā did not enter the 
circle of tasawwuf, his life was one of 
academic authority and greatness. 
When he used to come out on his 
conveyance, a large group of ‛ulamā’, 
students and even dignitaries would 
follow him. He also had a contact with 
the Sultāns and governors. But once he 
entered sulūk, this situation changed. 
His programme of teaching, lecturing, 
and issuing fatāwā still continued, but 
it was merely a reminiscence of the 
past. Now he remained more intoxicated 
in love and ma‛rifat (true recognition of 
Allāh ta‛ālā).2 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 355. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 357. 
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Spiritual exertion and striving 


His spiritual exertion and striving was way 
beyond the limits. Sipah Sālār remained in his 
company for many years. He relates: “I never saw 
him wearing pyjamas. He never had a mattress 
and pillow. He would make it a point not to lie 
down. If he was overcome by sleep, he would 
sleep while seated.” 


The condition of his salāh 


When the time of salāh approached, he would 
immediately turn towards the qiblah, and the 
colour of his face would change. He used to be 
completely immersed in his salāh. Sipah Sālār 
relates: “I witnessed this on countless occasions. 
He would commence performing salāh at ‛ishā 
time, and the two rak‛ats will be completed by the 
morning.” 


The Maulānā rahimahullāh describes his salāh in 
a couplet: “By Allāh! I do not know how I perform 
my salāh. I do not know when the rak‛at was 
completed, and which imām led the salāh.” 


It was a cold winter’s day when the Maulānā was 
performing salāh. He cried so profusely that his 
entire face and beard became moist with his 
tears. The intensity of the cold caused the tears to 
turn to ice, but he continued performing salāh in 
that condition. 
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Abstinence and contentment 


He was very abstinent and content by nature. The 
Sultāns and governors used to send money and 
every type of gift to him but the Maulānā would 
not keep anything for himself. Anything which 
came to him would be sent to Salāh ad-Dīn 
Zarkūb or Chilbī Husām ad-Dīn exactly as it 
came. There were times when there was 
absolutely nothing in his house. His son, Sultān 
Walad, would insist on him, and so, he would 
retain something. If there was no food in his 
house on any day, he would be very happy and 
say: “Today I am getting the smell of asceticism in 
my house.” 


Note: Glory to Allāh! What a condition! Worldly 
people and materialists like us cannot enjoy such 
conditions. A poet conveys this subject as follows: 
“How can a greedy person ever give up this 
worthless world!? You need a heart that is dead 
as a lion’s [without feeling] and as broad as the 
ocean not to have greed.” 


Generosity and self-sacrifice 


His generosity and self-sacrifice can be gauged 
from the fact that if any beggar came to him, he 
would remove his cloak and kurtah (long shirt) 
and give it to him. This is why he used to have his 
cloak and kurtah open from the front – so that it 
would be easy for him to remove it. 
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Selflessness 


He was going somewhere with his murīds. They 
came to a narrow alley where a dog was sleeping 
in such a way, that it blocked the path. The 
Maulānā stopped there and then, and continued 
waiting for a long time. Another person 
approached from the opposite direction and 
chased the dog away. The Maulānā was very 
disappointed and said: “You caused it discomfort 
without justification.” 


Two persons were fighting on the main road, and 
swearing at each other. One of them said to the 
other one: “O you cursed one! If you say one thing 
against me, I will say ten things against you.” The 
Maulānā happened to pass by, so he said to the 
man: “Brother! If you have to say anything, say it 
to me. If you were to say 1 000 things against me, 
I will not say a single word against you.” The two 
fell at Maulānā’s feet and reconciled. 


Lawful earning 


He used to receive fifteen dīnārs monthly from the 
Auqāf (public endowments). Since he vehemently 
disapproved of free earning, he used to issue 
fatāwā in return for this amount. He emphasised 
on his murīds that whenever any question came, 
he must certainly be informed of it so that this 
income may be lawful for him. 


An allegorical Mathnawī 


It becomes clear from the Maulānā’s conditions 
that he possessed a fervent temperament. Intense 
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love (‛ishq) was firmly embedded in him. 
External knowledge had kept this fire subdued. 
The flaming companionship of Shams Tabrez 
kindled his spirits. The veils which were cast on 
him by his training and surroundings were 
suddenly raised, and he became an embodiment 
of flames and burning. A poet says: 


“At last flames bust forth from every 
hair of me. Fire dropped from the veins 
of my thought.” 


The collection of the odes which came out from 
this fire are known as the Mathnawī. It is a 
reflection of his thoughts, conditions, intentions, 
impressions, observations and experiences. It is 
filled with the speaker’s burning, pain, 
enthusiasm, intoxication, faith and conviction. 
This is the essential reason for the book’s 
universal popularity and unparalleled effect. 


The call towards love 


The cold winds of ‛ilm al-kalām (scholastic 
theology) and rationalism which had blown in the 
seventh century from east to west in the Islamic 
world had left the braziers of the heart cold. Even 
if there were any embers of love [for Allāh ta‛ālā], 
they were hidden beneath the ash. On the whole, 
dejection – in fact, total death of the hearts – had 
pervaded from one end to the other. A caller was 
proclaiming from a long time: 


https://nmusba.wordpress.com/







 546 


“The fire of love has cooled down; what a 
calamity it is! The Muslim is nothing 
but a heap of ashes.” 


It was in this cold and dream-filled stage that 
Maulānā raised the cry of love. He raised this cry 
with such force that the body of the Islamic world 
was illuminated once again. Maulānā openly 
called towards love for Allāh ta‛ālā, and he 
explained the supernatural effects and charms of 
love. He says: 


Through love, bitter things become 
sweet. Through love, copper turns into 
gold. 


Through love, dregs become clear. 
Through love, pain becomes a healing in 
itself. 


Through love, prison becomes a garden. 
Without love, a garden becomes 
desolate. 


Through love, a rock melts and becomes 
liquid. Without love, wax becomes hard 
as steel. 


Through love, illness turns to good 
health. Through love, anger and wrath 
turns to mercy. 
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Through love, the dead are revived. 
Through love, a king becomes like a 
slave [before Allāh ta‛ālā]. 


Through love, this earthly body soars to 
the heavens; the mountain begins to 
dance and becomes nimble. 


O lover! O love-inspired Mt. Sinai! Mt. 
Sinai became intoxicated, and Mūsā 
‛alayhis salām fell unconscious.1 


When he speaks of this bold and arrogant love, he 
himself is overcome by enthusiasm and 
intoxication, and he says spontaneously: 


Dominion over the world is lawful only 
for those who worship their physical 
bodies. As for us [lovers], we are slaves 
of the eternal kingdom of love. 


He says that love is the only sickness from which 
the patient never wants to be cured. In fact, he 
makes du‛ā’ for an increase in this sickness: 


All sick people want to be cured from 
their physical ailments. But a lover 
seeks an increase in this pain. 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 369. 
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I did not come across any drink sweeter 
than this poison, and no state of health 
better than this illness. 


While teaching this love, Maulānā says that it is 
not in the power of everyone to become the 
beloved, but everyone can become a lover. If Allāh 
ta‛ālā did not make you beloved, become a lover 
and acquire the joy of life through it. He says: 


If you are not Yūsuf, you can at least 
become Ya‛qūb. Live your life crying and 
in pain as he passed his life. 


Note: This poem provides guidance to afflicted 
people to be pleased with whatever condition 
Allāh ta‛ālā willed for them. They must maintain 
their selves according to His dictates. Just as how 
Hadrat Ya‛qūb ‛alayhis salām addressed Allāh 
ta‛ālā at the time of his grief and sorrow: 


ِاشكوا بـثي وحزني الى االلهََِّانمآ  َِ ْ ِْ ُ ََ ْ ِّ ْ ُ ْ َ 


I only express my anguish and sorrow before 
Allāh.1 


Similarly, when Rasūlullāh sallallāhu ‛alayhi wa 
sallam suffered taunts and physical abuses 
during his journey to Tā’if, he addressed Allāh 
ta‛ālā as follows: 


                                       


1 Sūrah Yūsuf, 12: 86. 
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َّالل َّهم َ َإليك ُ ِأَشكو ضعف قـوتي وقلة حيـلتي وهواني على النَّاسَِْ َ ََ ْ َ ِْ َِ َْ َْ ِ ْ ِ َ َِّْ َُّ َ ُ ُ 


O Allāh! To You alone I complain about the 
weakness of my strength, my lack of resources, 
and my insignificance in the eyes of the people. 


If you are not Shīrīn, become Farhād. If 
you are not Laylā, you should openly 
become Majnūn. 


When a person who was ill for many years is 
cured from his spiritual maladies from their core 
through the hand of love, then he is overcome 
with joy and proclaims: 


May you be happy, O love, for you are 
our best capital, and the doctor for all 
our illnesses. 


O love, who is the remedy for our 
arrogance and pride! And O love! Who is 
our Plato and our Galen. 


Love is a flame which reduces everything to ash. 
It does not allow anything apart from the beloved 
to survive because it is very jealous and selfish. 


Love is a flame which, when it blazes 
up, it burns everything apart from the 
beloved.1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 372. 
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The call to action 


The tasawwuf and teachings of the Maulānā did 
not call to self-negation, lack of action and 
monasticism [renunciation of the world]. Rather, 
he calls towards action, striving, earning, and a 
social life. He considers monasticism and 
renunciation of the world to be against the spirit 
of Islam, and against the teachings of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He says that if a 
collective social life was not desirable, no 
emphasis would have been laid on the Jumu‛ah 
salāh, congregational salāh, enjoining good and 
forbidding evil. He says: 


The bird said to the hunter: O Khwājah! 
Do not remain in seclusion. 
Unnecessary monasticism is not good in 
the Dīn of Ahmad [sallallāhu ‛alayhi wa 
sallam]. 


Rasūlullāh sallallāhu ‛alayhi wa sallam 
has forbidden monasticism. O you 
useless person! Why have you chosen a 
bid‛ah (innovation)? 


Why have you chosen seclusion in the 
desert when the Jumu‛ah salāh is 
compulsory in his Sharī‛ah, salāh with 
congregation is (an emphasised 
Sunnah), and enjoining good and 
forbidding evil are also necessary? And 
these actions cannot be carried out in 
seclusion. 
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It is necessary for you to live among a 
community. Do not abandon the 
Sunnah of Ahmad sallallāhu ‛alayhi wa 
sallam. (Instead) subject yourself (to the 
Sharī‛ah). 


Critique of pride and arrogance 


Maulānā Rūm rahimahullāh says: 


When a sālik notices that people all 
around him are enamoured by him, he 
becomes prone to pride and loses 
control of his own self. Once he 
succumbs to pride and arrogance, he is 
destroyed. 


Note: This couplet is a real fact. Every person is 
fully aware of his shortcomings and weaknesses. 
But when people praise and commend him, he 
only looks at these praises. Consequently, his 
weaknesses become concealed from him. He 
thinks to himself: All the good qualities which 
these people are speaking about me are really 
found in me. In fact, many people like to be 
praised for works which they do not even do. 
Allāh ta‛ālā says: 


ْويحبـون أَن يحمدوا بما لم يـفعلوا َُْ ْْ َُ َْ َِ ُ َ َُّْ ْ َ ُِّ  


They love to be praised for what they did not do. 


A person spends his entire life in this self-deceit 
and vanity. He does not ponder in the least about 
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his despicable situation. He does not reform 
his ways nor does he rectify his self. Understand 
this well: people like him are going further and 
further away from Allāh ta‛ālā. The following 
couplet applies to them: 


He is not progressing towards Allāh 
ta‛ālā because he considers himself to 
be perfect. 


Obviously, if this is the condition of a person, how 
will he ever acquire Allāh’s ta‛ālā proximity and 
acceptance? The court of Allāh ta‛ālā appreciates 
submission and surrender, not self-conceit and 
self-importance. 


When in the grand court of Allāh ta‛ālā, 
great personalities cast aside thoughts 
of their greatness. 


Hadrat Shaykh Sa‛dī rahimahullāh says: 


It is the norm to remember the 
statements of the intelligent ones. So 
you too should remember this one 
statement of Sa‛dī: A sinner who is 
fearful of Allāh ta‛ālā is better than the 
worshipper who is conceited over his 
worship. 


This is why Maulānā Rūm rahimahullāh advises 
us as follows: 
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The person who sees and recognizes his 
shortcoming and weakness is actually 
hastening towards his perfection. 


Our elders have many words and statements on 
this subject. These are to be found in their books. 
If only we were to read them so that the path may 
become clear to us, we will find the way, and 
reach our destination. Inspiration is solely from 
Allāh ta‛ālā. 


The influence of the Mathnawī 
The Mathnawī had a very deep and long influence 
on the thoughts and literature of the Islamic 
world. Very rarely would you find Islamic 
literature having such a broad and long-standing 
influence. The academic, intellectual and literary 
circles of the Islamic world are reverberating with 
its lyrics for six continuous centuries. It is 
shedding new light and a new heat to the brain. 


Poets in every era continually find new themes, a 
new idiom and a new style in it. It continually 
spurs their thoughts and literary skills. Teachers 
and orators find new proofs for solutions to the 
questions and doubts of their times, captivating 
examples, admonitory stories, and new ways of 
providing answers. They resort to it to satisfy the 
dissatisfied minds and intelligent youth of their 
times. The people of sulūk and Sufism find in it 
themes of recognition (ma‛rifat), intricate and 
deep sciences – and most of all – the message of 
love, and provisions for creating a burning [desire 
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for Allāh ta‛ālā], attraction and intoxication 
[in His love]. They have been inflaming and 
kindling their solitudes and public gatherings for 
centuries. This is why the true lovers of Allāh 
ta‛ālā and the Sufis consider it to be the light of 
their assembly and an exponent of what is in the 
heart. 


A balanced assessment 


It’s themes are neither beyond criticism, nor free 
from mistakes and errors. Many fake Sufis and 
people who follow their desires occasionally 
misuse this book. Those who believe in wahdat 
al-wujūd are still able to find proofs for their 
beliefs. It is after all written by a human being 
who was no ma‛sūm (divinely protected from 
wrong). It’s themes were also influenced by what 
crossed his heart and other external factors. 
Despite this, we cannot deny the fact that it was a 
phenomenal academic achievement of its time, 
and a proof of Islam’s academic superiority and of 
its [Islam’s] eternity. It struck a deep wound on 
the intellectual idleness, academic and literary 
stagnation, imitative literature, and scholastic 
theology which had pervaded the Islamic world. It 
shook and re-awakened the Islamic thinkers of 
the seventh century who, till now, were lying in 
idleness and inclined towards comfort and 
luxuries. 


Note: Māshā Allāh! What an excellent assessment 
of the Mathnawī as made by Mufakkir-e-‛Asr 
Hadrat Maulānā Abul Hasan ‛Alī Nadwī 
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rahimahullāh. It could only be done by 
someone like him. May Allāh ta‛ālā reward him 
with the best of rewards. 


The effect of the Mathnawī during the era of 
revolution 


The Mathnawī can be a companion even during 
these changing times. The rarest commodity of 
this materialistic era is, as stated by the thinker 
of the 20th century, Dr. Muhammad Iqbāl: 


Your heart neither burns, nor is your 
gaze chaste. Why wonder, then, if you 
are not bold?! The eyes which have been 
illuminated by the antimony of the West 
are evil and deceptive, without a drop of 
tear. 


The Mathnawī can still awaken the soul. Dr. 
Muhammad Iqbāl address the youth of the 
present era saying: 


Make Rūmī the companion for your 
journey so that Allāh ta‛ālā may honour 
you with fervour and burning love. 


Rūmī fully understands the difference 
between the kernel and the shell, and 
he has a firm footing in the path of 
love.1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 400. 
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Statements 


Nawāb Siddīq Hasan Khān (1307 A.H.) who was 
the governor of Bhopal was a world-renowned 
author and historian. He writes in his book, 
Tiqsār Juyūd al-Ahrār min Tidhkār Junūd al-
Abrār: 


1. Maulwī Ma‛nawī Jalāl ad-Dīn Balkhī Rūmī 
rahimahullāh was a murīd of Hadrat Shams 
Tabrezī rahimahullāh. He says: “Although a bird 
which flies from the ground towards the heavens 
does not reach the heavens, it is at least safe from 
being trapped in a cage. In the same way, even if 
the person who opts for tasawwuf does not reach 
the stage of perfection in it, he has at least 
distinguished himself from the masses and 
materialists, and saves himself from worldly 
worries and concerns.” This is because: 


 نجح المخففون وهلك المثقلون


The light-weighted find salvation while the heavy-
weighted are destroyed. 


2. A worldly person came to him and apologized 
to him for not coming often enough to him. So he 
said: “There is no need for you to apologize 
because the amount of joy which others 
experience at your arrival, the same amount I 
experience at your absence.” 


In other words, your not coming is more liked by 
me. 
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3. A person said to him: “A certain man was 
saying: ‘My heart remains in the service of Maulwī 
Rūm.’” So he said: “Remain silent. Lies of this 
type have become quite common in our times. 
When did he ever find a heart which remains 
present and at the service of the people of Allāh?” 


Note: Glory to Allāh! What insightful words. 


4. He would ask his attendant: “Are there any 
goods in the house?” If he replied in the negative, 
he would say: “Today my house is similar to the 
house of the Prophet.” If he replied in the 
affirmative, he would become sad and say: “The 
smell of Qārūn is emanating from my house.” 


5. A noble person is one who, when he is injured 
by anyone, he does not grieve. And a spirited 
person is one who abstains from causing grief to 
a person who deserves it. 


6. A person went into the private room of a Sufi 
and said: “Why are you sitting here all alone?” He 
replied: “I have become alone after you entered 
here, and you became an obstacle between me 
and Allāh ta‛ālā.” (In other words, before you 
came here, Allāh ta‛ālā was my companion. When 
you entered, this opportunity has been taken 
away from me, and I have been deprived of His 
companionship). 


Note: A Hadīth states: 


  أنا جليس من ذكرني
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I am the Companion of the one who remembers 
Me. 


Obviously, when an outsider enters, 
remembrance will stop. Consequently, the 
companionship of Allāh ta‛ālā will certainly be 
gone. May Allāh ta‛ālā protect us. 


7. Hadrat Shams Tabrezī rahimahullāh said: “The 
sign of an accepted murīd is his inability to 
remain in the company of outsiders. If he ever 
has to be with them, he will sit just as a hypocrite 
sits in a musjid, a child in school, and a prisoner 
in prison [each waits for the first opportunity to 
leave].” 


8. Hadrat Rūmī rahimahullāh advised his 
associates as follows: 


أوصيكم بتقوى االله في السر والعلانية، وبقلة الطعام، وقلة المنام، وقلة الكلام، 
وهجران المعاصي والآثام، ومواظبة الصيام، ودوام القيام، وترك الشهوات على الدوام، 


ة السفهاء والعوام، ومصاحبة الصالحين واحتمال الجفاء من جميع الأنام، وترك مجالس
 .الحمد الله وحده. لكرام، وإن خير الناس من ينفع الناس، وخير الكلام ما قل ودلاو


I advise you to fear Allāh in private and in public. [I 
advise you to do the following]: eat less, sleep less, 
speak less, keep away from acts of disobedience 
and sins, be regular in fasting, spend the nights in 
worship, always abstain from desires, bear the 
excesses of all people, abstain from sitting in the 
company of foolish people and the masses, and 
remain in the company of the righteous and noble 
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people. The best person is the one who is of 
benefit to people. The best speech is the one which 
is concise but full of meaning. All praise is due to 
Allāh who is One.1 


Note: Glory to Allāh! What excellent words of 
advice which are of use to every Muslim. As for 
those who follow Maulānā Rūm rahimahullāh and 
are associated with the Mathnawī, these words 
ought to be embedded in the heart. Inspiration is 
from Allāh ta‛ālā. 


Demise 


Sipah Sālār says that Konia experienced an 
earthquake for forty days before Maulānā’s 
demise. Aflākī says that Maulānā was bed-ridden 
when earthquakes followed one after the other for 
seven days. All the people were left helpless and 
came to Maulānā for help. He said: “The earth 
has become hungry and it wants a fat morsel. It 
will get one soon, and it will not bother you.” 


He passed away on 5 Jumādā al-Ukhrā 672 A.H. 
at the time of sunset while he was explaining 
matters related to tasawwuf. He was 68 years 
and three months old at the time. May Allāh 
ta‛ālā shower His mercy on him.2 


                                       


1 Tiqsār Juyūd al-Ahrār, p. 62. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 1, p. 355. 
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Hadrat Shaykh Hamīd ad-Dīn Sufi 
rahimahullāh 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū 
Ahmad, his title is Sultān at-Tārikīn, and his 
father’s name is Ahmad ibn Muhammad. 


He was born in 570 A.H. 


He is also known as Sa‛īd Nāgaurī Suwālī. He was 
from among the senior khulafā’ of Hadrat 
Khwājah Mu‛īn ad-Dīn Chishtī rahimahullāh. He 
held a lofty position in abstention from the world 
and solitude. He was from the progeny of Hadrat 
Sa‛īd ibn Zayd radiyallāhu ‛anhu. Hadrat Nizām 
ad-Dīn Auliyā’ rahimahullāh selected his malfūzāt 
(statements and words of wisdom) from his 
different writings, and recorded them with his 
blessed hands. His writings contain many letters 
and poems. 


An excellent book 


His most well-known written work is Usūl at-
Tarīqah. He says in one place: 


The goal of those who are treading the path of 
sulūk is to reach the court of Allāh ta‛ālā. They 
are of three categories as stated in the Qur’ān: 


ُّالذين اصطفيـنا من عبادنا، فمنـهم ظالم لنـفسه، ومنـهم م ْ ُْ ٌ ُْ ْ َ َِ ِ ِ ِ َِ َْ َ َِّ ِ َ َِ َ ِ َ ْ ْ ْْ ِ ٌقتصد، ومنـهم سابق َّ ِ َ ْ ُ ْ ِ َِ ٌ َ ْ
ِبالخيـرات بإذن االله ِِ ْ ِِ َِ َْْ.  
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Those whom We chose from among Our 
servants. There are from among them he who 
wrongs himself, among them he who follows a 
middle way, and among them he who has gone 
ahead with good deeds by the order of Allāh.1 


In other words, a zālim (wrongdoer) is considered 
to be ma‛dhūr, a muqtasid (balanced) is mashkūr, 
and a sābiq (the one who hastens in doing good) 
is fānī. Details in this regard are as follows: 


Ma‛dhūr: He believes in Allāh ta‛ālā and 
Rasūlullāh sallallāhu ‛alayhi wa sallam. However, 
after attesting to and acknowledging the oneness 
of Allāh ta‛ālā, he does not present himself in His 
court with the objective of worship. Even if he 
does present himself occasionally, he is very lax 
and delayed in this regard. He is totally heedless 
of Allāh’s ta‛ālā order to hasten. 


Mashkūr: He remains confined to the 
prerequisites of īmān, and remains engrossed in 
his statement and testimony by night and day. In 
other words, he accepts all the injunctions of 
Allāh ta‛ālā with his heart and soul, and practises 
on them. 


Fānī: He always remembers Allāh’s ta‛ālā 
question: 


ْألَست بربكم ُْ َِِّ ُ َ  
                                       


1 Sūrat Fātir, 35: 32. 
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Am I not your Lord? 


He never allows it to leave his heart. He then 
diligently practises on its reply: 


ََقالوا بـلى ُْ َ 


They said: Indeed. 


Statements 


The meaning of talab: He says: When a person 
wants to see himself in a mirror, he first cleans it 
of all dirt and dust. If he does not clean it, it is 
impossible for him to see his self in it. Similarly, 
as regards the quest for the truth (talab of Allāh 
ta‛ālā), if a person does not clean the surface of 
his heart of human qualities, then he is seeking 
something which is impossible. If a person does 
not clean and purify the surface of his heart of 
human qualities, and still claims that he is 
desirous of reaching Allāh ta‛ālā, then he is 
speaking nonsense. Talab does not mean that you 
have to affirm Allāh ta‛ālā. Rather, it means you 
must obliterate and wipe out your self. Talab does 
not mean you must run for Him. Rather, it means 
you must have nothing to do with your own self 
[it must be devoted in its entirety to Allāh ta‛ālā]. 
I am saying it again: Talab does not mean you 
must search for Allāh ta‛ālā. Rather, it means you 
must put an end to your self-ego and self-conceit. 
In short, if you clear your mirror, you will 
certainly see a reflection of the True Beloved. 
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Note: Glory to Allāh! What a clear explanation 
of talab. It ought to be understood, explained to 
others, and developed within us. May Allāh ta‛ālā 
bestow us with genuine talab of this nature. 
Āmīn. 


The different levels of sulūk 


The Shaykh says: The following are some of the 
levels of sulūk: 


1. Knowledge. Without knowledge there is a grave 
danger of deviating away from the prescribed 
paths of action. 


2. To practise and to adhere strictly to it. Without 
practise, the existence of nīyyah (intention) is 
useless and virtually non-existent. 


3. Nīyyah is a prerequisite to reach the court of 
Allāh ta‛ālā through actions. This cannot be 
realized with nīyyah alone. Rather, the nīyyah 
has to be correct. If the nīyyah is incorrect, then 
instead of accomplishing good deeds, a person 
will commit evil deeds. 


4. Truthfulness and honesty. Without honesty, it 
is impossible to acquire ‛ishq (true love of Allāh 
ta‛ālā). 


5. ‛Ishq. The person treading this path has to be 
an ‛āshiq (true lover of Allāh ta‛ālā) because 
without it, he cannot focus his attention towards 
Allāh ta‛ālā. 
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6. Tawajjuh (focus, attention). It is essential 
because the path of sulūk cannot be found 
without it. 


7. Sulūk. It is essential because the doors to 
Allāh’s presence do not open without it. 


8. Hudūrī (presence). Without it, a person cannot 
reach his goal. 


The first rank of sulūk is to disregard both worlds 
[this world and the Hereafter] and to attach one’s 
self solely to Allāh ta‛ālā because He says: 


ُكل شيء هالك إلا وجهه َْ َ َّ ِ ٌ ِ َ ٍ
ْ َ ُّ ُ  


Every single thing apart from the countenance of 
Allāh is to be destroyed. 


If every single thing is going to be destroyed, why 
should we not turn our gaze away from it all and 
divert our full attention to the Being who is to 
remain forever? 


Note: Can anyone deny these levels of sulūk when 
they are all established from the Qur’ān and 
Sunnah? Inspiration is from Allāh ta‛ālā, and He 
alone guides to the straight path. 
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Demise 


He passed away on 29 Rabī‛ al-Awwal 673 A.H. 
His grave is in Nāgaur.1 May Allāh ta‛ālā 
illuminate his resting place. 


Note: I [Muhammad Qamaruz Zamān] had the 
opportunity visiting his grave. 


                                       


1 Akhbār al-Akhyār, vol. 1, p. 67. 
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Hadrat Abul ‛Abbās Sayyidī Ahmad 
al-Badawī ash-Sharīf rahimahullāh 


Name and lineage 


His name is Ahmad, his kunnīyyat is Abul ‛Abbās, 
and al-Badawī is his title. He was born in the city 
of Fa’s which is a well-known city of North Africa. 
His forefathers emigrated and settled down in 
Fa’s during the reign of terror of Hajjāj who had 
been killing many Sayyids. When he was seven 
years old, his father saw a dream in which 
someone said to him: “O ‛Alī! Leave this place and 
emigrate to Makkah Musharrafah. We have a 
special reason for this.” This incident was in 603 
A.H. 


His brother, Sayyid Hasan, relates: We proceeded 
for Makkah Mu‛azzamah and along the way we 
passed some Arab tribes. They all welcomed us 
with open hearts, and accorded a lot of respect 
and honour to us. Our father passed away in 627 
A.H. and was buried in Bāb al-Mu‛allāt. 


A special quality 


He would always have a scarf tied on his head. 
This is why he was given the title of al-Badawī. He 
was very brave and courageous. In fact, there was 
no one braver than him in Makkah Mu‛azzamah. 
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This is why the people of Makkah referred to 
him as ‛Attāb.1 


Note: Glory to Allāh! Together with internal 
spiritual strength, he also possessed external 
physical strength. The combination of both is an 
excellent quality. Rasūlullāh sallallāhu ‛alayhi wa 
sallam encouraged us towards this. 


Statements 


When he went to Iraq, he met Sayyidunā ‛Abd al-
Qādir Jīlānī rahimahullāh and Sayyidunā Ahmad 
Rifā‛ī rahimahullāh. They said to him: “O Ahmad! 
The keys to Iraq, India, Yemen, Rūm, the East 
and the West are in our hands. You may choose 
whichever key you like.” He replied: 


ّلا حاجة لي بمفاتيحكما، ما آخذ المفتاح إلا من الفتاح ّ َ  


I have no need for your keys. I will only accept a 
key from the Fattāh (Allāh ta‛ālā).2 


Note: Glory to Allāh! This reply shows his 
independence from people, belief in the oneness 
of Allāh ta‛ālā, and total reliance on Allāh ta‛ālā. 
May Allāh ta‛ālā also bestow us with such 
qualities. Āmīn. 


                                       


1 Tabaqāt, vol. 1, p. 183. 
2 Tabaqāt, vol. 1, p. 183. 
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Demise 


He passed away in 675 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Tabaqāt, vol. 1, p. 183. 
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Hadrat Shaykh al-Islam Muhīyy ad-
Dīn Imām Nawawī rahimahullāh 


Name and lineage 


His name is Yahyā, his kunnīyyat is Abū 
Zakarīyyā, his title is Muhīyy ad-Dīn, and his 
father’s name is Yahyā. 


He was born in Muharram 631 A.H. in Nawā 
which was a village of Haurān in Shām (Syria). 
This is why he is well-known as Nawāwī or 
Nawawī. Because his village fell under Haurān, he 
is also referred to as Haurānī. Furthermore, he is 
known as Hizāmī because of one of his forefathers 
whose name was Hizām. 


Travels and journeys 


Imām Nawawī rahimahullāh first went to 
Damascus in 649 A.H. where he stayed in 
Rawāhiyah and commenced formal studies. Two 
years later he accompanied his father for hajj, 
and benefited from the scholars of Madīnah 
Munawwarah for one and half months. Upon his 
return to his hometown, he occupied himself in 
studying with full devotion. He then visited Bayt 
al-Maqdis. 


Memory 


Scholars and biographers acknowledge his 
memory, power to absorb, impartiality, and 
trustworthiness. They refer to him as one who is 
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mutqin (proficient), hujjat (a proof), thiqah 
(reliable) and thābit (firm and confident). 


High position in Hadīth 


Imām Nawawī rahimahullāh had extraordinary 
attachment to the science of Hadīth and related 
sciences. He is listed among the senior 
Muhaddithīn and commentators of Hadīth. 
Biographers refer to him as an expert and imām 
in the field. 


Hāfiz Dhahabī rahimahullāh writes: “He was a 
hāfiz of Hadīth and its related sciences. An 
erudite scholar of the narrators of Hadīth, the 
transmissions (asānīd), and had the ability to 
distinguish the authentic from the fabricated.” 


Yāfi‛ī rahimahullāh refers to him as a scholar who 
had a broad vision and excessive knowledge in 
Hadīth. Based on his seniority and pre-eminence 
in the field of Hadīth, he was appointed as the 
deputy of Hāfiz Abū Shāmah rahimahullāh who 
was himself an erudite Hadīth scholar. When the 
latter passed away, Imām Nawawī rahimahullāh 
was appointed as the head of Dār al-Hadīth, 
Damascus. 


Comprehensiveness 


It is clear that he possessed many excellent 
qualities, and was proficient in several sciences. 
Fakh Hambalī says that he was talented in all 
sciences. Yāfi‛ī says that in addition to 
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jurisprudence and Hadīth, he was an expert 
in the other sciences. 


Engrossment in knowledge 


He used to spend his night and day in the 
acquisition of knowledge, teaching, writing and 
composing, and in the proliferation of knowledge. 
He would not waste a single moment. Even while 
walking on the road, he would not stop reading. 
From a very long period of time he could not rest 
and fall asleep peacefully on the ground. Even 
during his childhood, he had no interest apart 
from studying. When his fellow children forced 
him to play with them, he would try to flee from 
them. If he had no alternative but to remain with 
them, he would recite the Qur’ān from memory. 


His father got him to work in a shop. Despite his 
preoccupation with trading, it did not decrease 
his academic enthusiasm and yearning. On 
seeing this enthusiasm of his, Yāsīn ibn Yūsuf 
Zarkashī predicted that he would become a great 
scholar and ascetic; and people would benefit 
tremendously from him. His engrossment in 
knowledge can be gauged from the fact that he 
used to study twelve different subjects daily. His 
first lesson used to be the commentary and 
investigation of Hadīth. The remaining subjects 
were as follows: 


Second and third lesson: Kitāb al-Wasīt. 


Fourth lesson: Muhadhdhab. 


Fifth lesson: al-Jam‛ baynas Sahīhayn. 
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Sixth lesson: Sahīh Muslim. 


Seventh lesson: al-Luma’ of Ibn Jinnī. 


Eighth lesson: Islāh al-Mantiq of Ibn as-Sakīth. 


Ninth lesson: etymology (sarf). 
Tenth lesson: principles of jurisprudence (usūl al-
fiqh). 


Eleventh lesson: biographies of the narrators 
(asmā’ ar-rijāl) 
Twelfth lesson: principles of religion (usūl ad-dīn). 


When he used to teach, he would teach with real 
love and enthusiasm, leaving the students no 
room for any objection. 


From this, we can also gauge his extraordinary 
intelligence and astuteness. On account of his 
many occupations and intelligence, there were 
many blessings in whatever he did. In a short life 
of 45 years, he rendered multifarious and 
important academic services. In a period of four 
and half months, he not only completed but 
memorized an important and comprehensive book 
like at-Tanbīh of the Shāfi‛ī madh-hab.1 


Abstinence and piety 


Imām Nawawī rahimahullāh was a very pious and 
ardent worshipper. He used to spend a lot of time 


                                       


1 Tadhkirah al-Muhaddithīn, vol. 2, p. 392. 
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in worship, remembrance of Allāh ta‛ālā, and 
other forms of dhikr. 


Hāfiz Dhahabī rahimahullāh writes that together 
with his occupation of writing, he engaged in 
spiritual striving, purification of the soul, 
meditation, internal cleansing, piety, purity, and 
precaution in ordinary and minute matters. He 
completely obliterated the desires of his self. 


Yāfi‛ī rahimahullāh says that he was an ardent 
worshipper, ascetic, and an abstinent and 
practising person who used to spend his night in 
worship, and who defended Islam and helped the 
Sunnah. All his time was spent in worship, 
obedience, reciting the Qur’ān, writing and 
composing books. He remained totally aloof from 
this world and its attractions. All his attention 
was focussed on religious progress. Abstinence, 
contentment, emulating the Sunnah, following 
the ways of the pious elders, and remaining 
occupied in good works and charity were the 
practices of his life. He was unparalleled in his 
asceticism and piety. He would spend his nights 
in worship and cry so profusely that his face and 
beard would become moist. No one can remain on 
his level of asceticism, worship, fortitude, 
caution, and being on guard from people and 
remaining aloof from them. 


Fakhr Hambalī says that he was very pious and 
righteous. He used to fast most of the time, and 
had the opportunity of performing hajj on two 
occasions. It was because of this religious 
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enthusiasm and piety that he spent his entire 
life in the service and proliferation of Islamic 
sciences, especially Hadīth and the Sunnah. The 
centre of his enthusiasm was jurisprudence and 
Hadīth. He was not disinclined to other sciences, 
rather, he had a certain reservation about them, 
as he himself relates: 


“There was a time when I thought of studying 
medicine. So I purchased al-Qānūn. But my heart 
became encompassed by a certain darkness 
which resulted in my having no inclination 
towards anything. When I pondered over it, I 
concluded it must be because of my attention 
towards medicine. The moment this thought 
came to my mind, I sold this book, al-Qānūn. My 
heart was illuminated once again.” 


Note: Glory to Allāh! Look at how accurate and 
precise his perception was. It ought to serve as an 
admonition and lesson for all of us. 


Simplicity and contentment 


As a result of his asceticism and piety, he had 
become accustomed to living a life of patience and 
contentment. He liked simplicity in his food, 
drink, housing, clothing, and everything else. He 
severely abhorred formalities, comforts, and 
worldly luxuries. 


Refusal to accept gifts 


He would not accept gifts and grants. He was 
especially strict about not accepting gifts from 
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people who were not associated to him. As for 
those whom he knew and had confidence in, he 
was not too strict in accepting from them. A poor 
man gave him a gift on one occasion and he 
accepted it. Based on his caution and abstinence, 
he would abstain from accepting any 
remuneration for academic and Dīnī services. 


Tasawwuf 


Imām Nawawī rahimahullāh had joined the circle 
of the well-known Sufi, Yāsīn ibn Yūsuf Zarkashī 
rahimahullāh. He learnt the ways and etiquette of 
sulūk from him. He had a lot of love for the Sufis 
and mashā’ikh. He would remain in their 
companionship with full enthusiasm. He used to 
express his disapproval of those who opposed 
tasawwuf and the Sufis.1 


Enjoining good and forbidding evil 


He was never unmindful of the duty of enjoining 
good and forbidding evil. He would also encourage 
the governors and Sultāns towards good and 
prohibit them from evil. He was very brave and 
courageous in this regard, and did not agree with 
any dissimulation in it. As a result of his 
frankness, he had to bear the wrath and anger of 
the governors. 


‛Allāmah Dhahabī rahimahullāh says that despite 
his numerous occupations and academic 
                                       


1 Tadhkiratul Muhaddithīn, vol. 2, p. 394. 
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commitments, he would rectify and correct 
the people, and fulfil the obligation of enjoining 
good. He would openly speak out the truth before 
the kings and tyrants, and sternly disapprove of 
their incorrect actions. He wrote letters to the 
governors and Sultāns encouraging them to do 
good, and calling them to desist from evil. 


He wrote a letter to Malik Zāhir. The latter 
became extremely angry and wanted to arrest 
him. But Allāh ta‛ālā saved him from his wrath. 
Later on, the very same Malik Zāhir became his 
follower, and used to honour and respect him a 
lot. 


Acknowledgement of eminence 


The ‛ulamā’ and historians unanimously 
acknowledge Imām Nawawī’s rahimahullāh 
eminence, erudition and comprehensiveness. 
Hāfiz Dhahabī rahimahullāh refers to him as an 
imām, hāfiz, unique personality of his time, 
leader, Shaykh al-Islam, and crown of the Auliyā’. 


Ibn Farah rahimahullāh says: He possessed three 
special qualities. If anyone else possessed just 
one of them, people would have undertaken 
journeys to meet such a person, and they would 
have rallied around him. They are: knowledge, 
abstinence, and enjoining good and forbidding 
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evil. These three qualities were found to the 
peak in Imām Nawawī rahimahullāh.1 


Merits and virtues 


The great Muhaddith, Hadrat Maulānā Habīb ar-
Rahmān A‛zamī rahimahullāh writes: 


Dhahabī rahimahullāh writes that he toiled by 
night and day in his quest for knowledge for a 
period of twenty years until he surpassed all his 
contemporaries. 


Despite his distinguished academic position, he 
did not consider it below his dignity to go to the 
walī, Shaykh Yāsīn Hajjām, present himself in his 
service, and derive spiritual blessings from him. 


Imām Nawawī rahimahullāh rendered great 
services to knowledge through his writings. The 
Sharh Sahīh Muslim, Tahdhīb al-Asmā’ wa al-
Lughāt, Riyād as-Sālihīn, Kitāb al-Adhkār and 
Kitāb al-Ishārāt have already been published, and 
scholars are benefiting immensely from them. 
Almost all the scholars of India who are engaged 
in teaching and lecturing have derived special 
benefit from his commentary to Sahīh Muslim and 
they are all indebted to Imām Nawawī 
rahimahullāh.2 


                                       


1 Tadhkiratul Muhaddithīn, vol. 2, p. 397. 
2 A‛yān al-Hujjāj, vol. 2, p. 58. 
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Note: Based on the above reasons, I had this 
urge and desire to translate his book, Kitāb al-
Adhkār, into Urdu for the benefit of the ummah. I 
had commenced it and completed a considerable 
amount of this book. Some portions of it were 
published by Hadrat Mukarram Maulānā 
Mujībullāh Nadwī in his esteemed periodical, ar-
Rashād. Unfortunately, I could not continue with 
it. 


In the course of my translation, I had made 
mention of it to Hadrat Muhaddith Maulānā 
Habīb ar-Rahmān A‛zamī rahimahullāh. He said 
to me: “Very good, you must certainly translate it. 
Its author, ‛Allāmah Nawawī rahimahullāh was 
not only a Muhaddith but a Sufi as well.” I 
included several sections of the translation in 
Guldasta-e-Adhkār, and it was very much 
appreciated by the ‛ulamā’. May Allāh ta‛ālā 
accept it through His grace, and enable us to 
benefit from the academic and spiritual blessings 
of the ‛Allāmah. Āmīn. This is certainly not 
difficult for Allāh ta‛ālā. (Muhammad Qamaruz 
Zamān Allāhābādī) 


A very great privilege 


All praise is due to Allāh ta‛ālā, this insignificant 
servant [Muhammad Qamaruz Zamān] had the 
great privilege of studying Imām Nawawī’s world-
renowned book, Riyād as-Sālihīn, under Hadrat 
Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh. I also had the opportunity of 
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studying its commentary, Dalīl al-Fālihīn, 
under him. 


‛Allāmah Nawawī rahimahullāh quotes the 
following blessed poem in the introduction to his 
book: 


ََإن الله عبادا فطنا  ُ ً ِ ِ َّ َ طلقوا الدنيا وخا–ِ ُ ََِْفوا الفتـناََّ ُ  


Allāh has servants who are intelligent. They 
divorced the world and feared the temptations. 


ُنظروا فيها فلما علموا  ِ َِّ َ َُ ا ليست لحي وطنا–َ ََ أ َ ٍّ َِ ْ َّ 


They looked at the world and, when they realized 
that it is not an abode for the living, 


ُجعلوها لجة واتخذوا  ََُّ ً َُّ َ َُ صالح الأعمال فيها سفنا–َ ُ ِ ْ َ ِ 


they considered it to be a deep ocean [which can 
only be traversed by ship] and adopted good 
deeds as ships in it. 


These words ought to be learnt by us, not only on 
paper, but ought to be embedded in our hearts. 
Hadrat Muslihul Ummat rahimahullāh was really 
attached to the above couplets. He asked me to 
write them down separately on a paper. I wrote 
them down as instructed and handed the paper 
to him. He placed it by his head side and it 
remained there for a long time. This is obviously a 
clear proof of his rectification of actions, 
purification of the soul, and concern for the 
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Hereafter. Such is the condition of the 
Ahlullāh – they are very much affected by themes 
of this nature and act accordingly. 


Another of ‛Allāmah Nawawī’s rahimahullāh books 
is Kitāb al-Adhkār. It is a very beneficial book and 
ought to be part and parcel of our lives. Towards 
the latter part of his life, Hadrat Muslihul Ummat 
rahimahullāh used to quote many of its themes to 
us. In the light of its benefit and blessings, a 
person said: 


ِبع الدار واشتر الأذكار َِ ْ َِ َ ْ َ َ َّ ِ  


Sell your house and buy al-Adhkār. 


Statements 


‛Allāmah Nawawī rahimahullāh says in his unique 
book, Kitāb al-Adhkār: 


1. Understand this point well. If anyone receives 
any narration dealing with the virtues of deeds, 
he must practise on it even if it is just once, so 
that he may be included among those who 
practised on that Sunnah. It is most 
inappropriate to leave it out completely. Instead, 
he must adopt it as much as is easy for him. As 
stated in a Hadīth of Imām Bukhārī and Imām 
Muslim: 


  إذا أمرتكم بشيء فأتوا منه ما استطعتم
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When I order you to do something, do it as 
much as is within your capability. 


2. The merit of dhikr is not confined to any tasbīh, 
tahlīl, tahmīd, takbīr, etc. If a person is occupied 
in any act of obedience for Allāh’s sake, he is 
engaged in dhikr. From among the ‛ulamā’, this 
has been said by Hadrat Sa‛īd ibn Jubayr 
radiyallāhu ‛anhu and others. 


Hadrat ‛Atā’ rahimahullāh said: The assemblies of 
dhikr are the assemblies of halāl and harām – 
wherein you are taught how to trade according to 
the Sharī‛ah, how to perform salāh, hajj, how to 
fast, etc. How to get married according to the 
Sunnah. If you have to divorce, how you should 
do it (so that you are not sinful).1 


Note: Glory to Allāh! The meaning of “assemblies 
of dhikr” is so general that it is not difficult at all 
for a person to include himself in the blessed 
group of those who remember Allāh ta‛ālā 
abundantly. 


Demise 


He passed away on a Wednesday, on the 24th of 
Rajab 676 A.H. at the age of 45. He was buried in 
his hometown. May Allāh ta‛ālā shower His mercy 
on him.2 


                                       


1 Kitāb al-Adhkār. 
2 Tadhkiratul Muhaddithīn, vol. 2, p. 399. 
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Hadrat Ibrāhīm Dasūqī Qurashī 
rahimahullāh 


He was a man of clear karāmāt, lofty positions, 
obvious insight, extraordinary conditions, 
genuine spirituality, illuminated references, 
spiritual fragrances, and angelic mysteries. His 
speech is considered to be of a very high level 
according to people of the Tarīqah. 


Statements 


1. If a shaykh does not personally engage in strict 
spiritual exertion and striving for his own 
guidance, his murīds will never receive guidance. 
This is because if he sleeps, his murīds will also 
sleep. If he engages in night worship, his murīds 
will also become regular in it. If he were to order 
people to engage in worship while he spends his 
time in futility, or orders them to repent from 
useless conversations while he himself engages in 
them, they will laugh at him and will not obey 
him. 


2. The person who does not adhere to the 
Sharī‛ah, is not pure and clean, and is not pious 
and righteous; is not from my children even if he 
may be my own blood child. As for the murīd who 
follows the Sharī‛ah, and has imbibed the 
qualities of the Tarīqah, is righteous, chaste, 
abstinent, and is filled with asceticism and lack of 
greed; then he is certainly from my children even 
if he may be a resident of a distant land. 
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3. Spiritual children are better than one’s 
blood children because the latter receive a share 
of one’s wealth as inheritance, while spiritual 
children receive a share of internal spiritual 
wealth. 


4. From among His servants, Allāh ta‛ālā loves 
the person who has the following qualities: he is 
most careful about keeping his heart, private 
parts, hands and tongue pure and clean; he is 
most righteous, most forbearing, and most open-
hearted. 


5. As long as your tongue continues tasting 
harām, don’t ever think it will get a taste of 
wisdom and ma‛rifat (true recognition of Allāh 
ta‛ālā). 


6. If you love Allāh ta‛ālā, the inhabitants of the 
heavens and earth will love you. If you obey Allāh 
ta‛ālā, the jinn and humans will obey you, the 
oceans will become dry for you, and the winds 
will be subjugated to you (as had happened in the 
past). 


7. O my children! Adopt the character of the 
Auliyā’ so that you may acquire success. If you 
merely took a letter of permission (ijāzah – i.e. 
you received khilāfah from a shaykh) without 
imbibing the character of the Auliyā’, and when 
anyone reprimanded you then you proudly 
showed him your letter of permission – then 
listen! This is nothing but self-conceit. What you 
really ought to do is to study the letter of 
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permission carefully, and practise on the 
teachings and words of advice which it contains. 
If you do this, you will benefit and you will 
acquire righteousness and piety. O my children! 
This has always been the way of reaching the 
lofty levels of the Auliyā’, and this way will remain 
until the day of Resurrection. 


Note: Glory to Allāh! What an excellent word of 
advice. If only those who received ijāzah (khilāfah) 
from their mashā’ikh were forever mindful of this 
point. If they do this, they will benefit themselves, 
and be of benefit to others. 


8. Sometimes Allāh ta‛ālā puts His servant 
through trials and tribulations so that He may 
convey him to the high levels of His special 
servants. If the person is patient, forbearing, 
pardoning and magnanimous; Allāh ta‛ālā 
conveys him to that lofty level. If not, He casts 
him aside. 


9. How can you want your orchards and gardens 
to be green and flourishing, and your livestock to 
produce a lot of milk when you unsheathe your 
swords against the followers of Rasūlullāh 
sallallāhu ‛alayhi wa sallam and stain your 
swords with their blood!? 


Note: In other words, these actions cause the 
displeasure of Allāh ta‛ālā. How, then, can He be 
merciful to you? 
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10. When a murīd leaves out his wazīfah 
(dhikr and other forms of optional worship which 
he is accustomed to) on any day, Allāh ta‛ālā 
withholds His help from him for that day. 


Note: Just as salāh, recitation of the Qur’ān and 
dhikr are included in one’s wazīfah, good 
character is also included in it. One must 
therefore be regular in this regard. A Hadīth 
states: 


َّأحب الأعمال إلى االله أدوهما وإن قل ُّ  


The most beloved actions in Allāh’s sight are those 
which are continually performed, even if they are 
little.1 


When there is continuity in good deeds, there will 
be continuity in Allāh’s ta‛ālā help. This will 
increase one’s proximity to Allāh ta‛ālā. If a 
person adopts good character, he will be 
bestowed with Allāh’s proximity and acceptance. 


11. The safest and most authentic tafsīr is the 
one which has come down to us from our salaf 
(righteous elders). The most foreign and strange 
tafsīr is the one which is opened to the hearts in 
every era. If no catalyst were to shake our hearts, 
they [our hearts] would say the very thing said by 
our salaf. When any thought stirs our heart, we 
knock on Allāh’s ta‛ālā door, seek His permission, 
                                       


1 Mishkāt, p. 110. 
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and beg Him to enable us to understand His 
speech. We then explain according to how much 
is opened to us. If you people accept it, you will 
remain safe. We are empty vessels, and the 
knowledge which is inside is solely from Allāh 
ta‛ālā. 


12. A person who does not have affection for 
Allāh’s creation cannot reach the ranks of the 
Ahlullāh. When Hadrat Mūsā ‛alayhis salām used 
to tend to his sheep, he never struck anyone with 
his stick, he never let them remain hungry, and 
he never caused any harm to them. When Allāh 
ta‛ālā saw his extreme affection, He 
commissioned him as His Prophet, made him His 
kalīm (interlocutor – one with whom one engages 
in private conversation), appointed him over the 
Banī Isrā’īl, and He used to engage in private 
conversation with him. Thus, anyone who 
honours the creation and treats it with affection 
will progress to the ranks of the Auliyā’ of Allāh 
ta‛ālā.1 


13. A shaykh is a physician of his murīd. Thus, if 
a murīd does not act according to the instructions 
of his physician, he will not be cured. 


14. There are three parts to the body: the heart, 
the tongue, and the rest of the body parts. Angels 
are appointed over the tongue and rest of the 
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body parts, while Allāh ta‛ālā watches over 
the heart. 


15. If you are real children and devoted followers, 
you will become devoted servants of Allāh ta‛ālā. 
Let your heart become your monitor, and do as 
much good deeds as possible. Do not seek wealth 
from anyone. This is my way. The person who has 
genuine love for me will join me on this path. A 
genuine sālik and Sufi is the one who treads this 
path. 


16. O my children! If you keep fast all the time, 
spend the nights in worship, your hearts are pure 
and clean, and your affairs are correct with 
sincerity – even then you must not make claims 
to perfection. You must say: “I am a sinner and 
worthless person.” Be very vigilant against the 
evil and deception of the nafs (self), because 
many Sufis were destroyed because of it. 


Note: This is an essential advice for the sālikīn 
(those treading the path). May Allāh ta‛ālā inspire 
us to practise. 


17. O my children! If you feel like backbiting 
someone, backbite your parents because they are 
most eligible for your good deeds. 


18. How can any of you claim to be righteous 
when he commits evil deeds? You go and eat from 
those who collect unlawful taxes, accept bribes, 
devour interest, are oppressors, and those who 
assist them. How can they claim to be pious when 
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they speak lies, backbite, speak ill, and 
slander?! How can they hope to be recorded as 
genuine and beloved friends of Allāh ta‛ālā when 
they are immersed in sin. To make matters worse, 
they have not even repented as yet. How can they 
make claims to being shaykhs, and how can they 
go around instructing others to repent? 


19. It is obligatory (wājib) on a person who 
memorized the Qur’ān not to fill his stomach with 
anything which is harām. Nor should he clothe 
his body with harām. If he does this, the Qur’ān 
will curse him from within his self and say: 
“Allāh’s curse be on the one who did not show 
respect to Allāh’s speech.” 


20. O my children! Those of you who come here 
frequently must be especially cautious about 
committing evil deeds. If you look at your fellow 
brother with harshness or malice, you must treat 
him well, and abstain from causing him any 
harm. 


As for your friend; if he upholds the friendship, 
you must uphold it. O my dear children! The fact 
of the matter is that we have to be cautious with 
everyone because we are in an age where desiring 
good for others has become scarce. Rarely will 
you find someone desiring good for another. 


Remain very far from those whom you are trying 
to please while they are trying to harm you. 
Whom you are trying to elevate, while they are 
trying to belittle you. At present, you will also find 
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people who, if you do not do good to them, 
they will cause you harm. In fact, there are many 
who will cause you harm even if you are good to 
them. No matter how kind and affectionate you 
are to them, they will respond with harshness 
and tyranny. You will convey benefit to them, but 
they will cause you harm. You will desire good for 
them, but they will be bent on casting you aside. 
You will try to maintain ties with them, but they 
will make the severance of ties their hallmark. 
You will feed them, but they will deprive you. You 
will try to send them forward, but they will send 
you backwards if they get the opportunity. As for 
those whom you brought up and nurtured, they 
will say: “We were the ones who took care of you.” 
You will be very clear in your dealings with them, 
but they act treacherously towards you. You will 
meet them with a smiling face, but they will 
respond with a frown. O what has this world 
become!? 


O people of this world! Just ponder! When 
hypocrisy was present in the era of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, how can the seventh 
century be free of it?! O my children! Keep away 
from evil people and acquire piety from the 
pious.1 


Note: Hadrat Shaykh rahimahullāh explained to 
his murīds and associates the condition of his 
era. He advised them to be on their guard from 
                                       


1 Tabaqāt, vol. 1, p. 165. 
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everyone. Today’s times are far worse. So we 
have to be even more cautious. 


Hadrat ‛Allāmah Sha‛rānī rahimahullāh has 
quoted many statements of Hadrat Shaykh 
Ibrāhīm Dasauqī rahimahullāh. We quoted just a 
few of them. If we were to keep these few in mind, 
it will be of real benefit to us. May Allāh ta‛ālā 
enable us all to practise. Āmīn. 


Demise 


He passed away in 676 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 al-A‛lām, vol. 1, p. 59. 
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Hadrat Abush Shaykh ‛Abdullāh 
Qurashī rahimahullāh 


He was a great pious personality. He used to 
accord special respect to the poor, and used to 
say: “These people have a special affinity with 
Allāh ta‛ālā.” 


He used to take a covenant from his murīds to 
cook only one type of food in their homes so that 
one type does not enjoy preference over the other. 


One of his companions said to his wife: “What 
type of food do you feel like eating? Tell me so 
that I will purchase whatever is needed, and it 
will be cooked for you.” The man’s wife said: “Go 
ask your daughter.” When he posed the same 
question to his daughter, she replied: “You will 
not be able to fulfil my wish.” He said: “O 
daughter! Do tell me. I will certainly purchase 
whatever you want even if it costs 1 000 dīnārs.” 
She replied: “Get me married to Hadrat Qurashī.” 


Hadrat Qurashī was blind and suffered from 
leprosy. Women did not want to marry such a 
man. The man relates: “I eventually presented 
myself before Hadrat Qurashī and related my 
story to him. He asked me to summon the qādī 
(judge). The qādī arrived and performed the nikāh 
(marriage).” The girl was dressed up and 
beautified, and presented before Hadrat. When all 
the women departed, Hadrat went to his 
bathroom, and when he returned, he appeared 
like a handsome young man wearing beautiful 
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clothes, with an exotic perfume emanating 
from his body. The girl felt shy and covered her 
face. Hadrat said to her: “There is no need for you 
to cover your face. I am the same Qurashī with 
whom your marriage was performed.” The girl 
said: “You are definitely not Qurashī.” He took an 
oath in Allāh’s name and said: “I am definitely 
Qurashī.” She asked: “How, then, did you get this 
form and appearance? He was not like how you 
appear.” He said: “Whenever I am with you, I will 
appear like this to you. But when I am with 
others, I will appear before them in my previous 
form. But you must not inform anyone of this 
until I die.” She said: “Very well. But I consider 
your other form in which you appear before 
people to be better.” On hearing this, the Shaykh 
said: “May Allāh ta‛ālā reward you well.” 


The girl remained with him, and when he passed 
away, she related his story to the people. 
Consequently, the Sufis and Auliyā’ accorded her 
the same respect and honour as they had done to 
Hadrat Qurashī rahimahullāh.1 


Note: This story certainly demonstrates the 
karāmat of Hadrat Qurashī rahimahullāh. But 
more than that, it shows the woman’s greatness. 
She sacrificed her desires for Allāh’s ta‛ālā sake. 
As a result, Allāh ta‛ālā gave her the fruits of it in 
this world by placing respect for her in the hearts 
of the Ahlullāh, and bestowed her with His affinity 
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and love. As for the rewards, proximity and 
acceptance which she will enjoy in the Hereafter, 
no human can imagine them. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said in this regard: 


ٍما لا عين رأَت، ولا أذُن سمعت، ولا خطر على قـلب بشر َ َ َِ ْ َ َ ََ ْ ََ َ َ َ ََ َْ َ َِ ٌ ُ ْ ٌَ  


No eye has seen, no ear has heard about, and 
which no human heart ever imagined.1 


Demise 


He passed away in 678 A.H. May Allāh ta‛ālā 
shower His mercy on him.2 


                                       


1 Mishkāt, p. 495. 
2 Shadharāt adh-Dhahab, vol. 5/6, p. 361. 
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Hadrat Shaykh Sadr ad-Dīn 
rahimahullāh 


Name and lineage 


His name is Sadr ad-Dīn, and his father’s name is 
Shaykh al-Islam Zakarīyyā Multānī rahimahullāh. 


He was born in 599 A.H. 


After his father passed away, he took over the 
responsibilities of guiding, instructing, and 
reformation. The majority of the Auliyā’ had 
confidence in him, and many were his murīds. 
The well-known personality, Mīr Husaynī Sādāt 
was also his murīd. 


Statements and words of advice 


A collection of the shaykh’s malfūzāt and words of 
advice is known by the name of Kunūz al-
Fawā’id. They are essentially his words of advice 
which he had written to his murīds. We are 
quoting some of them here: 


1. A Hadīth-e-Qudsī states that Allāh ta‛ālā said: 


ْلا إله إلا االله حصني، فمن دخله أمَن من عذابي ِ َ ََ ْ ِْ ِ َِ َُ ََ َْ َ ْ ِ َُّ ِ َِ َ  


Lā ilāha illallāh is My fort. Anyone who enters it 
shall be safe from My punishment. 


There are two words: one is hisn (fort) and the 
other is hisār. A hisār refers to a four-walled 
structure irrespective of whether it is safeguarded 
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or not. A hisn is a four-walled structure which 
– after its construction – is carefully guarded and 
protected. 


There are three states to a hisn: (1) zāhir 
(external), (2) bātin (internal), (3) haqīqat 
(essence). 


The external state of a hisn is when a servant’s 
hope and fear is in no one except Allāh ta‛ālā. 
Even if the entire world were to become his friend 
or foe, it cannot cause him harm or benefit 
without Allāh’s ta‛ālā order. Allāh ta‛ālā says in 
this regard: 


َّوإن يمسسك االله بضر فلا كاشف له إلا هو، وإن يردك بخير فلا راد َ َْ َ َ ٍََْ ُِ َِ ْ َُِّ ْ ِْ ِ ِ َِ ََ َُ َّ ُ َ َ َ ٍّ ُْ   هِلِضْفَِ لَّ


If Allāh afflicts you with any misfortune, there is 
none who can remove it except Him. If He wills to 
confer you with some good, there is none who 
could turn away His favour.1 


The internal state of a hisn is when a servant has 
full conviction that the temporary capital of this 
world and whatever is to be experienced in it are 
all fleeting and temporary. Nothing in this world 
has the qualities of eternity, continuity, and 
steadfastness. Divine will has already decreed the 
end of this world. Allāh ta‛ālā says in this regard: 


                                       


1 Sūrah Yūnus, 10: 107. 
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ٍكل من عليـها فان َ َ ََْ ْ َ ُّ ُ 


Everything in this world is to come to an end. 


Because the world itself has no continuity and 
eternity in it, one should live in it anonymously 
without bothering about its existence and non-
existence. 


The essence of the hisn is for a servant to remove 
desire for Paradise and fear of Hell from his heart, 
and he must experience comfort from nothing 
except Allāh ta‛ālā. He must become an 
embodiment of: 


ٍفي مقعد صدق عند مليك مقتدر ِِ ِ َِ ْ ُْ َ ٍَ ْ َ ِْ ٍ ِْ َ ْ 


Sitting in a seat of truth, in the presence of a 
sovereign who has control over all.1 


In other words, he must be honoured with special 
closeness with Allāh ta‛ālā. Once he becomes 
worthy of this position, Paradise will – on its own 
– seek him and come after him, while Hell will flee 
from him. 


2. He wrote in his bequest that Allāh ta‛ālā says: 


ًيا أيَـها الذين آمنوا اذكروا االله ذكرا ُْ ُِّ َ َُ ْ َُ ََ ْ ِ ً كثيـراَّ َِْ 
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O you who have īmān! Remember Allāh 
abundantly. 


When Allāh ta‛ālā wills good for a person, He 
records him among the pious, inspires him to 
engage in dhikr together with giving his heart the 
strength to join in the dhikr. Allāh ta‛ālā then 
allows him to progress from verbal dhikr to dhikr 
with the heart so that if the tongue becomes 
silent, the heart continues in dhikr. This is known 
as dhikr-e-kathīr (remembering Allāh ta‛ālā 
abundantly). A person is only able to reach this 
level of dhikr when he becomes free of every type 
of hypocrisy, disobedience and immorality. A 
subtle reference to this is made in the following 
statement of Rasūlullāh sallallāhu ‛alayhi wa 
sallam: 


ُأكثـر منافقي أمُتي قـرائها َُّ ِ َّ ِِ ُ َُ  


The majority of the hypocrites of my ummah will be 
the qurrā’ (‛ulamā’). 


The hypocrisy here refers to the one which comes 
from intermingling with others apart from Allāh 
ta‛ālā, and having spiritual contact with them. 
When a person is inspired to remain aloof from 
these undesirable (impermissible) things, he 
remains aloof from evil thoughts and 
reprehensible morals, and distinguishes himself 
through internal/spiritual excellences. A time 
soon comes when the light of dhikrullāh starts to 
sparkle and glitter in his internal self. This is a 
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time when Satanic whisperings and desires of 
the self distance themselves from him, and the 
essence of the light of dhikrullāh becomes so 
manifest, that the dhākir sees a manifestation of 
Allāh ta‛ālā by virtue of his dhikr. This is that 
lofty position and supreme bounty for whose 
acquisition people of courage and insight lower 
their heads before those who possess this light, 
and submit before them. Inspiration is from Allāh 
ta‛ālā alone. 


Demise 


He passed away in 684 A.H. To Allāh we belong 
and to Him is our return. May Allāh ta‛ālā shower 
His mercy on him.1 


                                       


1 Akhbār al-Akhyār, p. 138. 
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Hadrat Shaykh Ahmad Abul ‛Abbās 
al-Marsī rahimahullāh 


He was from among the senior ‛ārifīn (those who 
truly recognize Allāh ta‛ālā). It is said that he was 
the only one who inherited the knowledge of 
Shaykh Abul Hasan Shādhilī rahimahullāh. 


Statements 


1. The sciences of the Sufis are verified while the 
intellects of the masses cannot bear these 
sciences. 


2. The birth of all the Prophets ‛alayhimus salām 
was by virtue of mercy, while our Rasūlullāh 
sallallāhu ‛alayhi wa sallam was himself a mercy. 


3. A walī of Allāh ta‛ālā remains with Allāh ta‛ālā 
just as the cub of a lioness remains in the lap of 
its mother. Do you think the lioness will ever 
allow anyone to pick up it’s cub from its lap? 
Never. By Allāh, this is how Allāh ta‛ālā protects 
His walī. 


4. He used to explain the following statement of 
Hadrat ‛Alī radiyallāhu ‛anhu as follows: 


ُمن عرف نـفسه فـقد عرف ربه ََُّ َ َ َ ََ َ ََ َْ َ ْ ْ َ  


The person who recognizes his self, recognizes his 
Lord. 
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The person who recognizes the despicability 
and incapability of his nafs (self) will recognize 
the greatness and power of Allāh ta‛ālā. And Allāh 
knows best. 


5. Shaykh Abul Hasan used to say: If the nūr of a 
sinful believer was to be brought into the open, it 
will fill the space between the heavens and earth. 
What, then, can be said about the believer who is 
an obedient servant of Allāh ta‛ālā? 


6. The person who likes the limelight, he is a 
slave of it. The one who likes concealment, he is a 
slave of it. As for the one who is a slave of Allāh 
ta‛ālā, to him it is the same whether he is 
concealed or brought into the open. 


7. A man who had looked at the beauty of a 
woman while walking on the road came to Hadrat 
‛Uthmān radiyallāhu ‛anhu. [When Hadrat 
‛Uthmān radiyallāhu ‛anhu looked at him], he 
addressed the people saying: “There is a person 
from among you on whose face the effects of 
adultery are clearly visible.” 


Note: This is known as nūr-e-firāsat (insight) 
which a true believer is bestowed with. 


8. If he had to stop over at any place in the 
course of his journey, and he came to know that 
the local councillor is going to come to meet him 
the next morning, he would depart from the place 
before fajr. 
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Note: This shows his total independence from 
leaders and people of authority. This is rarely 
seen in our times. 


9. He would never speak in praise of any of his 
murīds in the presence of his other murīds 
because it could cause mutual jealousy. 


Note: This illness is quite common in our times. 
In fact, the murīds try to cause the shaykh to 
have ill thoughts about others. By and large, it is 
the attendants (khādims) and those who are close 
to the shaykh who are caught up in this sickness. 
We seek refuge in Allāh ta‛ālā. 


10. His salāh used to be short, but complete and 
very comprehensive. 


11. He used to quote the following statement of 
his shaykh: “Remain in my company, but I am 
not prohibiting you from accompanying others. If 
you find a spring which is sweeter than this one, 
you must certainly go there (and quench your 
thirst there).” 


Note: Glory to Allāh! Look at his sincerity and 
open-heartedness. And this is how it ought to be, 
because our objective is Allāh ta‛ālā, and not any 
particular shaykh. If only this fact could become 
clear to not only the masses, but the elite as well 
so that a lot of constriction and reservations may 
be avoided. In so doing, the objective of unity of 
purpose would also become clear. 
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12. He used to say to his companions: “When 
the leader of any people arrives, you must inform 
me so that I could go out to receive him and 
welcome him.” When the leader used to depart, 
he would walk a few steps with him, and then 
return. 


Note: Glory to Allāh! Look at how concerned he 
was about following the Sunnah. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “When the 
leader of any nation comes, you must be 
hospitable to him.” Obviously, it must not reach 
the level of flattery and adulation. And Allāh 
ta‛ālā knows best. 


13. It is essential on the mashā’ikh to monitor the 
conditions of their murīds. It is permissible for the 
murīd to inform his shaykh of his internal 
condition because the shaykh is like a doctor. 


14. There is difference of opinion among the 
people as to where the word “Sufi” is derived 
from. The best opinion in this regard is that it is 
attributed to the action of Allāh ta‛ālā. In other 
words: 


َصافاه االله تـعالى فصوفي ِْ ُ َ ُ ََ ََ َ ُ  


Allāh ta‛ālā purified him, so he became purified. 
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That is why he is called a Sufi.1 


15. When a person purchases oil from an oil 
merchant, the latter has given him a thread for 
this quest of his. The Dīn of the buyer has now 
become thinner and weaker than this thread. A 
person purchases coal from a coal merchant. 
When the coal gets used up, he asks him for 
more. When he does this, his heart has become 
blacker than the coal. 


Note: This shows the need for total precaution. 
One should not lose one’s Dīn and heart over 
trivial matters. 


16. Hadrat Abū Bakr radiyallāhu ‛anhu and 
Hadrat ‛Umar radiyallāhu ‛anhu are the khulafā’ 
(deputies) of risālat (messenger-ship) while Hadrat 
‛Uthmān radiyallāhu ‛anhu and Hadrat ‛Alī 
radiyallāhu ‛anhu are the khulafā’ of nubūwwat 
(prophet-hood). 


17. When the masses find a jungle-dwelling or 
desert-dwelling person attributed to wilāyat 
(being a walī of Allāh ta‛ālā), they submit before 
him out of respect and honour. Whereas there are 
many Abdāl and Auliyā’ living among them [in 
the cities and towns], but they do not even turn 
their attention towards them. Whereas it is these 
[Abdāl and Auliyā’] who are bearing their burdens 
and defending them from outsiders. So the 
                                       


1 Tabaqāt, vol. 2, p. 12. 
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similitude of the first group is like wild asses. 
When they enter a city or town, the town people 
run after them, admiring the marks on their 
bodies and their beauty. As for the donkeys which 
live with them, carry their loads for them, remove 
soil for them, and transport their building 
materials; they do not value and appreciate 
them.1 


Demise 


He passed away in 686 A.H. May Allāh ta‛ālā 
shower His mercy on him.2 


                                       


1 Tabaqāt, vol. 2, p. 18. 
2 Tabaqāt, vol. 2, p. 12. 
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Hadrat Shaykh Ibrāhīm Ju‛ayrī 
rahimahullāh 


Name and lineage 


His name is Ibrāhīm, his father’s name is Mu‛dād, 
and his grandfather’s name is Shadād. 


He was born on 17 Dhul Hijjah 599 A.H. 


He was a pious and righteous personality, and a 
man of unique conditions and expositions. He 
was a Shāfi‛ī. 


He studied Hadīth under Shaykh Abul Hasan as-
Sakhāwī in Syria. He then proceeded to Cairo 
where he heard Ahādīth from Shaykh Abū 
Hayyān and others; and acquired proficiency in 
Shāfi‛ī jurisprudence. 


His assembly 


He used to advise the people, and those who 
attended used to experience a unique and strange 
condition. His karāmāt used to be exposed.1 


Note: This is what is known as the blessing of 
companionship, which people of today are 
generally wont to reject. In today’s times, Allāh 
ta‛ālā brings forth people of influence, and people 
of striving and courage. May Allāh ta‛ālā enable 
us to benefit from the company of such people. 


                                       


1 Tabaqāt ash-Shāfi‛īyyah, vol. 4, p. 307. 
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He was a man of unique conditions and 
expositions. His assembly would fill the crowd 
with ecstasy, and draw out the sinners. He was 
like a flaming fire to the oppressors and 
governors, and was very much engaged in 
enjoining good. 


Demise 


He passed away inside the Haram Sharīf in 687 
A.H. and was buried outside Bāb an-Nasr. His 
grave is known, and visited by people. May Allāh 
ta‛ālā shower His mercy on him.1 


                                       


1 Tabaqāt, vol. 1, p. 203. 
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Hadrat Shaykh Rukn ad-Dīn Abul 
Fath rahimahullāh 


Name and lineage 


His name is Rukn ad-Dīn, his kunnīyyat is Abul 
Fath, and his father’s name is Shaykh Sadr ad-
Dīn ibn Shaykh al-Islam Bahā’ ad-Dīn Zakarīyyā 
rahimahullāh. 


He was born in 635 A.H. 


He was the son of Shaykh Sadr ad-Dīn ibn 
Shaykh al-Islam Bahā’ ad-Dīn Zakarīyyā 
rahimahullāh, and the direct deputy of his 
grandfather, Shaykh al-Islam Bahā’ ad-Dīn 
Zakarīyyā rahimahullāh. 


He is mentioned a lot in Munādā Sūfīyyah, a book 
written by one of his murīds. Majma‛ al-Akhyār 
contains many of his malfūzāt (statements) and 
letters which he wrote to his murīds. We quote 
one of his very insightful letters for the benefit of 
the tālibīn (those seeking Allāh ta‛ālā). 


A very beneficial letter 


My dear one! You must remember very well that 
man is made up of two things, viz. his outer 
appearance, and his attributes. It is only his 
attributes which are worthy of praise. His 
appearance is of no value. Allāh ta‛ālā does not 
look at appearances, He looks at your deeds and 
hearts. The true display of the attributes will take 
place in the Hereafter where they will be seen in a 
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physical form. The Hereafter alone is the 
place where everything will be clothed in its 
original outward form. 


The outer forms will be seen by the person. Each 
person will be resurrected in his physical form. 
For example, Bal‛am Bā‛ūr – who, despite his 
abundant worship and abstinence – will be 
resurrected as a dog because the qualities of a 
dog were found in him. We seek refuge in Allāh 
ta‛ālā. 


Similarly, on the day of Resurrection, tyrants and 
rebellious people will be resurrected in the form of 
wolves. A proud and arrogant person will be 
resurrected as a cheetah. A miserly and covetous 
person will be resurrected as a pig. This is 
because the despicable qualities of these animals 
are found in these people. Allāh ta‛ālā says: 


ٌفكشفنا عنك غطاءك فـبصرك اليـوم حديد َ َْ ِ َ َ ََ َْ ْ َ َ َُ َ ِ َ َ ََْ ْ َ  


Now We removed from you your darkness. Your 
sight is now sharp today.12 


                                       


1 Sūrah Qāf, 50: 22. 
2 Hakīm al-Ummat Hadrat Maulānā Ashraf ‛Alī Thānwī 
rahimahullāh writes in his commentary to this verse: 


So now we removed from you your veil (of heedlessness and 
rejection, and enabled you to see the Resurrection). So your 
sight is very sharp today (there is nothing preventing you 
from perceiving. If only you had lifted the obstacle of 
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As long as you do not remove the despicable 
qualities of your heart, you will be included 
among the animals. Allāh ta‛ālā says: 


ُّأوُلئك كالأنـعام بل هم أَضل َ ْ ُ ْ َ ِ َ ْ َْ َ َِ 


They are like animals. In fact, they are farther 
astray.1 


The cleanliness and purity of the hearts can only 
be acquired when a person begs for help in the 
court of Allāh ta‛ālā. I do not claim that my nafs 
is innocent, because the nafs always prompts a 
person to disobedience and rebellion. However, 
those on whom Allāh ta‛ālā shows His grace, they 
remain aloof from the rebellion of the nafs. My 
Allāh is very forgiving and merciful. In other 
words, as long as Allāh’s grace and affection is 
not with a person, purification of the nafs and the 
heart is impossible. 


Had it not been for Allāh’s ta‛ālā grace and 
kindness on you, none of you could have acquired 
any pure qualities and attributes. One of the 
signs of Allāh’s ta‛ālā grace on a person is when 
he looks at his own faults, considers them to be 
evil, and through the divine light of Allāh ta‛ālā, 
his internal self becomes so enlightened that all 


                                                                              


heedlessness in the world also, so that you could have a 
good day today). (Bayān al-Qur’ān, vol. 2, p. 52) 
1 Sūrah al-A‛rāf, 7: 179. 
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the splendour and power of the world have no 
value whatsoever in his sight, and he does not 
have any value for worldly people in his heart 
even equal to a tiny pebble. 


When a believer reaches this state, he begins to 
abhor the animalistic and bestial qualities which 
worldly people are caught up in. This pious 
believer then desires for the worldly people to also 
acquire the angelic qualities. Thus, oppression, 
anger, arrogance, miserliness, greed, 
covetousness must be replaced with the beautiful 
qualities of pardon, tolerance, humility, 
generosity, and self-sacrifice. These latter 
qualities are the attributes of those who seek the 
Hereafter. As for those who seek Allāh ta‛ālā, 
their attributes are much higher, and difficult for 
us to encompass. 


ِتخلقوا بأخلاق االله ِ َ ْ َِ ْ َََُّ  


Imbibe yourself with the character of Allāh. 


It is an accepted fact that every single person 
cannot reach this stage. A poet says: 


“I took a covenant with myself that I will 
not befriend anyone besides You. And I 
made a condition on my nafs not to 
desire anyone besides You.” 


Note: Glory to Allāh! Look at the insightful points 
and words of wisdom which this letter contains. It 
contains most beneficial words of advice and 
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admonitions. It is necessary for not only every 
sālik, but every Muslim to study them, 
understand them, and practise on them. May 
Allāh ta‛ālā give us all the inspiration. 


An admonitory letter 


It is stated in Majma‛ al-Akhyār that Shaykh 
Rukn ad-Dīn Abul Fath wrote a letter to one of 
his murīds as follows: 


Hadrat ‛Alī radiyallāhu ‛anhu once said: “I neither 
did good to anyone, nor evil.” On hearing this 
statement of the Amīr al-Mu’minīn, all those who 
were present in his assembly were astonished 
into silence. They then asked: “O Amīr al-
Mu’minīn! It is possible that you did not do evil to 
anyone, but what are you saying about not doing 
any good to anyone?” He replied: “Allāh ta‛ālā 
says: 


َمن عمل صالحا فلنـفسه، ومن أَسآء فـعليـها َ ََْ َ ََ ََ ْ َ ً ْ َِ ِ ْ َِ ِ َ ِ َ 


The one who does good shall receive the reward 
for it. Similarly, the one who did wrong shall be 
punished for it. 


Whatever good or bad I did, I alone will be 
recompensed for it. Others will have nothing to do 
with it. Apart from that, Allāh ta‛ālā knows best. 


It is on this basis that the pious elders say: “The 
best weapon for every person’s Dīn is his own 
rectitude and piety.” A poet says: 
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“You know very well that you will only 
harvest what you sow. So it is best for 
you to sow piety in every condition and 
situation.” 


Shaykh Rukn ad-Dīn Abul Fath rahimahullāh 
then advises as follows: 


This advice is sufficient for an intelligent person 
for well-being in all his tasks of this world and the 
Hereafter. Allāh ta‛ālā alone inspires one towards 
piety and goodness. 


The Shaykh gives the following advice for the 
supervision of one’s actions: 


All your body parts must be restrained from all 
prohibitions and detestable actions as laid down 
by the Sharī‛ah. He must remain aloof from the 
company of one who engages in futilities. 
Anything which breaks a person’s bond with 
Allāh ta‛ālā is absolutely worthless. Remain far 
from the company of those who are useless. You 
should also bear this point in mind: The person 
who is not seeking Allāh ta‛ālā is a useless 
person. 


Note: Glory to Allāh! What excellent words of 
advice which ought to be practised. In fact, we 
ought to imprint them in our hearts. 
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Demise 


He passed away in 690 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Akhbār al-Akhyār, p. 142. 
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Hadrat Khwājah ‛Alā’ ad-Dīn ‛Alī 
Ahmad Sābir Kalyarī rahimahullāh 


Name and lineage 


His name is ‛Alā’ ad-Dīn ‛Alī Ahmad, his father’s 
name is ‛Abd ar-Rahīm, and his title is Sābir. He 
was born in 592 A.H. in Kautwāl, in Multān. He is 
a Hasanī by lineage. Hadrat Shaykh ‛Abd al-Qādir 
Jīlānī rahimahullāh is from among his forefathers. 


The reason for naming him Sābir 


He was in-charge of the kitchen of Hadrat 
Khwājah Farīd ad-Dīn rahimahullāh for twelve 
years. Because he did not get an explicit 
permission to eat from the kitchen, he never ate 
from it of his own accord. He would always fast 
instead. His mother came to visit him after twelve 
years and noticed that he was gone very weak 
and frail. She asked Khwājah Farīd ad-Dīn 
rahimahullāh the reason for this. Khwājah Sāhib 
asked him, and he replied: “How could I ever take 
anything from the kitchen without Hadrat’s 
permission? I fetch wild figs from the jungle and 
fill my stomach with them.” When Khwājah Sāhib 
heard this reply, he conferred the title of Sābir (a 
patient person) to him. 


Total immersement with Allāh ta‛ālā 


An attendant sought permission from Hadrat 
Farīd ad-Dīn Ganj Shakkar rahimahullāh saying: 
“I would like to meet your khulafā’.” When he got 
the permission, he went to Hadrat ‛Alā’ ad-Dīn ‛Alī 
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Ahmad Sābir. The latter used to be so 
immersed with Allāh ta‛ālā that he would not be 
aware of anyone’s arrival. Hadrat Shams ad-Dīn 
Turk rahimahullāh who used to remain in his 
company raised his voice and said: “The 
attendant of Hadrat Murshid has arrived and he 
conveys Hadrat’s salām.” He replied to his 
shaykh’s salām and asked: “How is my shaykh?” 
He also emphasised on Hadrat Shams ad-Dīn to 
honour him, and said: “Today you must add salt 
to the wild figs.” This was a way of displaying 
one’s hospitality. After saying this, he became 
immersed once again. 


The attendant then presented himself to Hadrat 
Sultān al-Auliyā’ where a royal court was in 
progress. He was received with immense honour, 
exotic and delicious foods were presented to him, 
and he received many gifts. When the attendant 
went back to Hadrat Farīd ad-Dīn Ganj Shakkar 
rahimahullāh, he asked him about the two 
personalities. The attendant spoke very highly of 
Hadrat Sultān al-Auliyā’ and exaggerated in 
showering praises on him. And with regard to 
Shaykh ‛Alā’ ad-Dīn Ahmad Sābir, he said: “He 
does not even talk to anyone.” 


Hadrat Farīd ad-Dīn asked: “Did he say anything 
about me?” He replied: “No. He did not say a 
single thing.” He asked again: “He must have said 
something.” The attendant said: “The only thing 
he asked was ‘How is my shaykh?’” Hadrat Farīd 
ad-Dīn’s eyes welled with tears and he said: 
“Today he has reached such a high level which 
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cannot be reached by anyone else. It is a sign 
of his total love for me that even in such a 
condition he asked about me and thought of me.” 


A karāmat 


After his demise, non-Muslims got the upper 
hand over Kalyar, and some people constructed a 
temple in the graveyard, and decided to commit 
some acts of disrespect. Co-incidentally, a lion 
appeared from the jungle, killed many people, 
and many others fled. 


He was sharp-tempered by nature, and even after 
he passed away, an ember used to burn over his 
grave. Consequently, no one had the courage to 
go to his grave. Hadrat Shāh ‛Abd al-Quddūs 
rahimahullāh presented himself at his grave, and 
when he requested the ember to stop burning, it 
stopped.1 


Bay‛ah and khilāfah 


After his early education, he went to Pāk Patan at 
the age of eight, and pledged bay‛ah at the hands 
of Bābā Farīd ad-Dīn Ganj Shakkar rahimahullāh 
in 603 A.H. His mother handed him over to Bābā 
Sāhib. After going through his training and 
tutoring, he was given the title of Sābir. Bābā 
Sāhib conferred on him whatever he had received 


                                       


1 Shaykh al-Hadīth Maulānā Muhammad Zakarīyyā 
rahimahullāh: Tārīkh Mashā’ikh-e-Chisht, p. 185. 
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from his shaykh, and sent him to Kalyar to 
spread the teachings of Islam. 


One Friday, he entered the Jāmi‛ Musjid with his 
companions, and sat down in the first row which 
the seniors of the town had reserved for their 
selves. When they arrived, they instructed him to 
leave. He went into a sort of rage, and stared 
intently, causing the musjid to shake and a sort 
of earthquake was experienced.1 


Expressing a fact 


When writing about the history of the early stages 
of the Sābirīyya silsilah, a student has to 
encounter many difficulties. First of all, we do not 
find any biography of the founder of this silsilah 
which has been written by any of his murīds or 
associates. Secondly, all biographies and history 
books are silent about him. Siyar al-Auliyā’ 
contains a few lines about a pious personality by 
the name of ‛Alī Sābir. Shaykh ‛Abd al-Haqq 
Muhaddith Dehlawī rahimahullāh says with 
reference to these few lines: “We cannot say with 
certainty whether they are about him or someone 
else.” 


The biographies and history books of the 17th and 
18th centuries contain many details about his life. 
But the question arises: Where did they get all 
this information from? What are their sources, 


                                       


1 Qādī Sayyid ‛Ābid ‛Alī Bhopāl: Qutb Mālwah, p. 100. 
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and what is their historic level? If we ponder 
over this, we will conclude that they are either 
based on kashf (expositions) or tales which have 
been merely conveyed from one to the other. In 
either case, it will be dangerous to rely on them. I 
have been cautious in this regard.1 


Distinguished mashā’ikh of the Sābirīyyah silsilah 
I take the honour of quoting what Mufakkir-e-
Islam Hadrat Maulānā Sayyid Abul Hasan ‛Alī 
Nadwī rahimahullāh wrote in this regard. 


“Shaykh Kabīr ‛Alā’ ad-Dīn Ahmad Sābir was an 
Isrā’īlī by lineage. He was unparalleled in his 
asceticism, self-denial, abstinence and striving. 
He remained in Pīrān Kalyar for quite some time 
where he engaged in worship and was occupied in 
guiding and instructing the people. He passed 
away there. Hadrat Shams ad-Dīn Turk Pānī Pattī 
was his khalīfah.” 


Hadrat Maulānā Sayyid Abul Hasan ‛Alī Nadwī 
rahimahullāh then writes the following as a 
footnote: 


“Shaykh ‛Abd al-Haqq Muhaddith Dehlawī 
rahimahullāh is doubtful whether this is the 
biography of Hadrat Shaykh ‛Alī Ahmad Sābir 
Pīrān Kalyarī, or of someone else bearing the 
same name. Amīr Khurd writes: 
                                       


1 Professor Khalīq Ahmad Nizāmī: Tārīkh Mashā’ikh-e-
Chisht, p. 270. 
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“I heard my father saying that there was a 
Sufi known as Shaykh ‛Alī Sābir. He was firm in 
tasawwuf, and was a person who had close 
affinity with Allāh ta‛ālā, and much influence. He 
was a resident of the town Degrī. He was aligned 
to Shaykh Farīd ad-Dīn, and the latter had 
bestowed him with ijāzat-e-bay‛at (the permission 
to induct murīds).” 


Present or the recent past biographies either 
make no mention whatsoever of him, or very brief 
mention of him. However, the lives of the senior 
mashā’ikh of this silsilah, their high stages, their 
knowledge and ranks, the unanimity of the 
scholars on the acceptance of this silsilah, and 
the effects and blessings of these mashā’ikh on 
the world are all testimonies in favour of the 
founder of this silsilah, that he must have been of 
a very high level, having a very strong bond with 
Allāh ta‛ālā, and very much accepted in His 
court. History cannot do more than this, and this 
is not the first slip up of history. Even in the past, 
many senior personalities were saved from the 
sharp eyes of history, and they remained in the 
realm of obscurity. 


Many distinguished mashā’ikh, ‛ārif, erudite 
scholars and reformers were born in this 
(Sābirīyyah Chishtīyyah) silsilah. For example, 
Hadrat Makhdūm Ahmad ‛Abd al-Haqq Radaulwī 
rahimahullāh who was considered to be the 
mujaddid (reviver) of the ninth century according 
to some scholars; Hadrat Shaykh ‛Abd al-Quddūs 
Gangohī rahimahullāh, Hadrat Shaykh 


https://nmusba.wordpress.com/







 620 


Muhibbullāh Ilāhābādī rahimahullāh, Shaykh 
al-‛Arab wa al-‛Ajam Hadrat Hājī Imdādullāh 
Muhājir Makkī rahimahullāh, Qutb al-Irshād 
Hadrat Maulānā Rashīd Ahmad Gangohī 
rahimahullāh, Qāsim al-‛Ulūm Hadrat Maulānā 
Muhammad Qāsim Nānautwī rahimahullāh (the 
founder of Dār al-‛Ulūm Deoband), Hakīm al-
Ummat Maulānā Ashraf ‛Alī Thānwī 
rahimahullāh, Hadrat Shaykh al-Hind Maulānā 
Mahmūd al-Hasan Deobandī rahimahullāh. 


Demise 


Hadrat passed away on 13 Rabī‛ al-Awwal 690 
A.H. in Kalyar, and is buried there.1 


                                       


1 Tārīkh Mashā’ikh-e-Chisht, p. 185. 
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Hadrat Shaykh Muslih ad-Dīn Sa‛dī 
Shīrāzī rahimahullāh 


Name and lineage 


His name is Sharaf ad-Dīn, his title is Muslih ad-
Dīn, pen-name is Sa‛dī, and his father’s name is 
Shaykh ‛Abdullāh. He has the honour of having 
Shīrāz as his hometown. It is the same Shīrāz 
which, for many centuries, was the capital of Iran 
and the centre of all sciences and arts. 


He was born in Shīrāz in 589 A.H. corresponding 
with 1333 C.E. 


The reason for being named Sa‛dī 


His father, ‛Abdullāh, was employed by the 
atābak1 of Shīrāz, Sa‛d Zangī. The Shaykh was 
inclined to poetry and literature from a young 
age, and because of his contact with Sa‛d Zangī, 
he chose Sa‛dī as his pen-name. 


Childhood 


The Shaykh’s father was a religious and Allāh-
fearing man. Thus, he instilled salāh, fasting, 
recitation of the Qur’ān, worship, spiritual 
exercises, etc. into his son from a young age. In 
fact, the Shaykh had developed a special affinity 
and yearning for these acts of worship. He was 
extremely enthusiastic about tahajjud and 


                                       


1 A title given to the royalty of Iran. 
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reciting the Qur’ān. The Shaykh relates one 
incident in his Gulistān about how his father used 
to train him, discipline him, and undertake his 
supervision: 


One night, I was seated with my father, and we 
passed the entire night remaining awake and 
reciting the Qur’ān. A group of Sufis was sleeping 
around us. I said to my father: “None of them is 
getting the inspiration of waking up and 
performing two rak‛ats of salāh!?” My father 
reprimanded me saying: “O my beloved son! It 
would have been better for you to sleep away as 
well, instead of finding faults with others.” 


Education 


The Shaykh left Shīrāz and took admission in 
Madrasah Nizāmīyyah in Baghdad. He began 
studying under ‛Allāmah Abul Faraj ‛Abd ar-
Rahmān ibn Jauzī rahimahullāh and completed 
studying all the sciences and arts there. He 
acquired proficiency in the rational and 
traditional sciences. However, the Shaykh was 
more inclined to tasawwuf and Sufism. 


Tasawwuf 
The Shaykh was inclined to tasawwuf from a 
young age, and he liked the Sufis and was of a 
content temperament since childhood. Abstinence 
and piety were the overpowering qualities of his 
nature. He chose Shaykh Shihāb ad-Dīn 
Sahrawardī rahimahullāh as his guide in 
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tasawwuf, and became a shaykh-e-kāmil 
under his guidance and tutorship. 


The Shaykh spent thirty years of his life acquiring 
knowledge, thirty years in travelling and 
journeying, thirty years in writing books, and 
thirty years in solitude – spending his time in 
matters related to the pleasure of Allāh ta‛ālā. 


Travels 


He spent a lengthy period of time in travelling and 
journeying. He travelled to Asia Minor, Iraq, 
Azerbaijan, Arabia, Shām, Palestine, Bayt al-
Maqdis, Damascus, India, and other lands. While 
in India, he spent some time in Saumnāt. He 
observed the activities of the pundits, and then 
brought about a lot of reformation there. 


Written works 


From among the Shaykh’s written works, the 
Gulistān and Bustān have been very widely 
accepted on the subjects of admonition, advice, 
wisdom and politics. There are only a few books 
which are as widely accepted as these two. The 
Shaykh’s style is so sweet and satisfying, that you 
will not find it in similar books on the subject. 
Rectification of morals and purification of the 
souls are the essential components of these 
books. In fact, if we were to examine them closely, 
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they – in their entirety – deal with rectification 
of morals and conditions.1 


My heart desires to quote the initial section of the 
Gulistān which contains an exceptionally 
emotional and comprehensive praise and eulogy. 


A praise and eulogy 


It is solely the kindness and favour of Allāh – the 
most high – that His worship is a means of 
gaining proximity to Him, and giving thanks to 
Him results in even more favours and bounties. 
The breath which we take in helps us to live 
longer. And when we breathe out, it provides joy 
to the soul. Thus, every breath contains two 
favours, and it is obligatory on us to be thankful 
for every favour. 


Allāh ta‛ālā says: 


ُإعملوا آل داؤد شكرا، وقليل من عبادي الشَّكور ْ ُْ ََ َِ َ ِْ ِّ ٌ ًَِْ َّ ْ ُ َُ َ ُ ْ ِ  


Work, O household of Dā’ūd, in gratitude to [Me]. 
There are few of My servants who are grateful.2 


It is impossible for a servant to show as much 
gratitude to Allāh ta‛ālā as is obligatory on him 
for all His favours. Because Allāh ta‛ālā says in 


                                       


1 Maulānā Fadl ar-Rahmān Dharamkautī: Bahār Būstān, p. 
9. 
2 Sūrah Saba’, 34: 13. 
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the Qur’ān: “Work, O household of Dā’ūd, in 
gratitude to [Me]. There are few of My servants 
who are grateful.” 


The servant who acknowledges his shortcomings 
and failings and apologizes for them in the court 
of Allāh ta‛ālā is the best servant. Apart from this, 
no one can thank Him as His divinity demands. 


We now quote a few incidents of Shaykh Sa‛dī’s 
rahimahullāh in the course of his hajj journey, as 
related by Muhaddith Kabīr Hadrat Maulānā 
Habīb ar-Rahmān Sāhib A‛zamī rahimahullāh in 
his book, A‛yān al-Hujjāj. 


Incidents in the course of his hajj journey 


The Shaykh had an intense attachment to hajj 
and was deeply in love with the holy lands. The 
majority of biographers state that he performed 
hajj fourteen times on foot. Although the number 
of times he performed is not corroborated from 
the statements of the Shaykh himself, he does 
mention going on foot. The Shaykh says in the 
Gulistān: Once, in the desert of Makkah, I 
remained awake and had no strength to walk 
further. I placed my head on the ground and 
remained lying there. I said to the camel-keeper 
who was with us in the caravan to leave me where 
I was. He says: 


For how long can a poor fellow who is 
walking on foot continue walking? I 
have walked even more than a swift 
moving camel. If a fat person’s body 
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becomes thin and lean [due to walking 
for so long], a thin person will die from 
the hardship. 


The camel-keeper said: O brother! The Haram of 
Makkah is in front of us, and thieves are 
pursuing us. If you take the courage and walk a 
little more, you will cross the field. If you remain 
lying down and fall asleep, there is nothing but 
death for you. It is said: 


When you are travelling in the open 
desert, it feels very nice to fall asleep 
beneath the acacia tree. But do not even 
think of giving your life for it.1 


The Bustān contains another incident which he 
experienced in the desert of Fayd. The Shaykh 
recounts several of his own stories which are 
worthy of reading. He says in the Gulistān: 


A person decided to go for hajj bare-footed and 
bare-headed, and joined the caravan which was 
leaving from Kūfah to go to the Hijāz. When I 
made inquiries, the man did not even have any 
money with him. Despite this, he was walking as 
if in a state of intoxication with the caravan, and 
was saying these words as he was moving 
forward: 


                                       


1 Gulistān, chapter two. 
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I am neither riding a camel, nor am I 
burdened with any weight like the 
camel. I am neither a king over any 
subjects, nor am I a slave of any king. I 
am neither grief-stricken by the present, 
nor worried about the future. I am living 
in ease and passing my life in this way. 


A camel-driver said to him: “O fakir! Where are 
you going? Go back or you will suffer and die.” He 
did not pay any heed and continued walking. 
Look at this coincidence: When the caravan 
reached Nakhla Banī Mahmūd, the camel-driver 
who was a wealthy man passed away. The fakir 
went to his head side and addressed him saying: 


I did not suffer and die, but you died 
while riding a swift camel.1 


He relates another incident. On one of my hajj 
journeys, I joined a few friends, attendants, and 
young mystics. Occasionally, they would go into a 
high and sing a few scholarly poems. There was a 
buzurg (pious elder) in the caravan who used to 
scold and reprimand them. When we reached 
Nakhīl Banī Hilāl, an Abyssinian boy from the 
locality came out and sang a poem in a most 
heart-rending and agonizing tone. It caused the 
birds in the sky to stop there and then, and the 
buzurg’s camel began to dance. He landed on the 


                                       


1 Gulistān, chapter two. 
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ground while the camel raced away into the 
desert. 


He writes elsewhere: While travelling to the Hijāz, 
there was a buzurg dressed in rags who was also 
part of the caravan. A wealthy Arab had given 
him 100 dīnārs to slaughter a sacrificial animal 
in Minā. While we were travelling, thieves from 
then Banū Khufājah tribe attacked us, and stole 
whatever we had. All the people began crying, 
screaming, and complaining uselessly. But the 
buzurg was not affected in the least. It was as 
though nothing had happened at all. I said to 
him: “Maybe the thieves did not take that money 
from you?” He replied: “They certainly took it, but 
I was not so attached to it that I should now 
grieve over it.” 


Do not attach your heart to anything or 
anyone. Once you attach yourself, it 
becomes very difficult when you are 
separated [from it or from the person]. 


He relates further: We saw a Bedouin who was 
saying to his son: 


َيا بـني، إنك مسئـول يـوم القيامة ماذا اكتسبت ولا يـقال بمن انـتس ََ َ ُْ َِ َ َِ ُ َُ َ َ َ َ َ ُ ََ َ ْ ْ َ ِ ِْ َ َْ ْ ٌْ َِّ َبتَّ ْ  


My dear son! On the day of Resurrection you will 
be asked about what you earned, not about who 
you are affiliated to [which family you belong to, or 
which spiritual lineage you come from]. 
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People kiss the ghilāf (cover) of the 
Ka‛bah. It [the ghilāf] did not receive any 
honour and dignity from the silk-worm 
[which made the silk from which the 
cover was made]. Rather, it became 
respected and honoured because it 
remained in the company of something 
respected and honoured [i.e. the Ka‛bah] 
for a few days.1 


He says in chapter seven: 


One year, there was a fight among the hājīs 
(pilgrims) going on foot. I was also on foot during 
this journey. The fact of the matter is that we 
really fought, and really engaged in sin and 
mutual fighting. On seeing our condition, a hājī 
who was seated on a saddled camel said to his 
fellow traveller: When an elephant walks bare-
footed across a chequered carpet, it becomes 
better than before. But these hājīs who have 
traversed their path bare-footed have become 
worse than before. 


Convey this message of mine to those 
hājīs who fight, kill and devour people 
and thereby cause harm to Allāh’s 
creation, [say to them]: You are not 
hājīs. Rather, it is your camels which 
are the hājīs because these poor 


                                       


1 Gulistān, chapter seven. 
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animals suffer the pains of thorns, and 
carry heavy burdens. 


His most heart-rending, emotional and 
frightening story is as follows: 


I saw a Sufi rubbing his head at the threshold of 
the Ka‛bah. He was crying profusely and saying: 
“O the most forgiving and most merciful! You 
know very well that a zalūm and jahūl1 man can 
do nothing but wrong and immature acts.” 


I have no acts of obedience and worship 
through which I could get some 
strength. So I am presenting my apology 
before You for my shortcomings. 
Sinners repent over their sins, while the 
‛ārifs (those who have truly recognized 
Allāh ta‛ālā) seek forgiveness for the 
defects in their acts of worship. 


Ardent worshippers ask for rewards for their acts 
of worship, and traders ask for a price for their 
goods. But I am a worthless slave. I have come 
with hope, not with good deeds. I have come to 
beg to You, I have not come here to trade. 


ُاصنع لي ما أنَت أهَله ولا تـفعل بنا ما نحن أهَله ُ ُْ ُْ ُْ َْ َ ََ َ َِ ْ َْ ْ َ َْ َ ِْ ِ  


                                       


1 Referring to the Qur’ānic verse wherein Allāh ta‛ālā refers 
to man as being “very merciless, immature”. (Sūrah al-
Ahzāb, 33: 72) 
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Do for us what You are worthy of [Your mercy], 
and do not do to us what we deserve [Your 
punishment]. 


If You will, You can destroy us; and if 
You will, You can pardon us. Our head 
and face is at Your threshold. A slave 
cannot issue orders. We are pleased 
with whatever order You issue, and 
whatever pleases You. 


I saw a beggar crying profusely at the 
door of the Ka‛bah. He was saying: “I am 
not asking You to accept my obedience 
and worship. My only request to You is 
to strike a line of pardon across my 
sins. 


The Shaykh also relates a few incidents of hajj in 
his Bustān. He says in one place: 


A hājī (pilgrim) gave me a comb made of 
ivory. I had heard that he had once 
made a complaint against me, and he 
had called me a dog. So I threw the 
comb back at him and said: “I do not 
want this bone. And do not call me a 
dog in the future. I may be content in 
eating vinegar, but don’t think I will 
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ever allow a sweetmeat-eater to humiliate 
me.1 


In the tenth chapter of the Bustān, the Shaykh 
quotes a pain-filled and impassioned munājāt 
(private du‛ā) of a mad hājī. Anyone reading it will 
not be able to control his tears.2 


We now present the man’s munājāt. May Allāh 
ta‛ālā inspire us to make this du‛ā while crying 
before Him and beseeching Him. 


My body trembles when I think of a mad 
man’s du‛ā inside the Haram which he 
was making to Allāh ta‛ālā while crying 
profusely. 


[He was saying]: Do not allow me to fall 
because there is no one to hold my 
hand. Whether You call me with mercy 
or chase me away from Your door, I will 
not place my head on the threshold of 
anyone else. 


You know that we are poor and 
helpless. We have succumbed to our 
nafs-e-ammārah.3 This rebellious nafs 


                                       


1 Bustān, chapter six. 
2 A‛yān al-Hujjāj, vol. 2, p. 103. 
3 It is the nafs which prompts a person towards evil. 
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does not run in a manner whereby the 
intellect can control its reins. 


Who is there who can totally combat the 
nafs and Satan? Ants cannot fight the 
fight of cheetahs. 


Bless me with the straight path through 
those who are on Your path. And give 
me refuge against these enemies [nafs 
and Satan]. 


O Allāh! Through Your divinity, and 
Your unique and unparalleled 
attributes. Through the labbayk of the 
hājīs of the Bayt al-Harām [Ka‛bah], and 
through the one who is buried in 
Yathrib [Madīnah] sallallāhu ‛alayhi wa 
sallam. Through the takbīr of the sword-
wielding men who regard war-
mongering men to be as weak as 
women.1 Through the embellished 
worship of the Sufis. Through the 
honesty of adolescent youth. 


                                       


1 These sword-wielding Muslim mujāhidīn are so brave that 
they consider their enemies to be as weak as women. 
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From the misfortune of this single 
breath, save us from the humiliation of 
begging twice.1 


I have hope that those who are engaged 
in Your worship will intercede on behalf 
of those who are not engaged in Your 
worship. 


Keep me away from filth [evil] through 
the intercession of pure people. Pardon 
me if I have slipped up. 


I ask You through those pious people 
whose backs have become bent due to 
constant worship. Whose eyes are 
downcast because they are ashamed of 
their sins. 


Do not divert my gaze from the faces of 
the pious fortunate ones. Do not seal 
my tongue at the time when I have to 
say the shahādah (the kalimah at the 
time of my death). 


Place the lamps of conviction in my 
path. Do not allow my hands to stretch 
out towards immorality. 


                                       


1 This is actually a du‛ā for absolute tauhīd. There must be 
no room for two in a single breath. In other words, it is 
essential to remain steadfast on tauhīd even when in a state 
of misfortune. 
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Turn my eyes away from the things 
which I am not supposed to look at. Do 
not give me the strength to do disliked 
actions. 


I am an insignificant atom in Your vast 
universe. My existence and non-
existence in the darkness is the same. 


A single ray from the sun of Your mercy 
is enough for me because no one can 
see me without a ray from You. 


If You seize through Your justice and 
equity, I will beg to You because Your 
pardon did not make such a promise.1 


O Allāh! Do not drive me away 
disgracefully from this door, because 
there is no other door to which I can 
turn. 


If I remained absent for a few days 
because of my ignorance and 
immaturity, do not shut the door on me 
now that I have presented myself. 


What excuse can I offer for the shame of 
sinfulness, apart from submitting 
myself totally before You? 


                                       


1 Your pardon precedes Your wrath and punishment. 
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O the all-wealthy! I am poor. Do not seize 
me for the crime of sins. A wealthy 
person has mercy on the poor. 


How can I cry over my weak condition? I 
may be weak, but my refuge [Allāh 
ta‛ālā] is all powerful. 


O Allāh! We broke our covenant due to 
heedlessness. What strength can the 
hand of endeavour display before divine 
decree? 


We can achieve nothing through our 
own plans. This point is sufficient to 
excuse us for our mistake. 


You laid to waste whatever I did. How 
can I compete against Your divinity? 


I cannot remove myself out of Your 
control, because Your control is 
automatically over me.1 


Glory to Allāh! What an excellent portrayal of 
Shaykh Sa‛dī rahimahullāh by Hadrat Maulānā 
Habīb ar-Rahmān al-A‛zamī rahimahullāh. These 
words ought to be written in gold. My heart 
desires to quote more of the Shaykh’s teachings 
so that we may gain more insight. In fact, they 


                                       


1 Bahār Bustān, p. 433. 
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may well prove to be means of advice and 
admonition. 


Hadrat Shaykh’s Gulistān and Bustān in their 
entirety are registers of ma‛rifat and treasure 
houses of wisdom. Hadrat Murshidī Muslihul 
Ummat ‛Ārif Billāh Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to hold him in very high 
esteem. He used to relate the beneficial themes of 
these books and bless those who were present in 
this way. He used to relate the following story 
quite often: 


“I heard about an Arab king who was saying to 
those who were in-charge of the registers: Double 
the salary of such and such worker because he is 
always in attendance, and remains waiting for my 
orders; while the other attendants are occupied in 
play and amusement, and very lazy in serving 
me.” 


“When a buzurg overheard this, a plea and 
scream emanated from him. People asked him: 
‘What did you see (which caused you to be so 
overtaken and overcome)?’ He replied: ‘The rank 
of servants in Allāh’s ta‛ālā court is just like this 
(i.e. the more good deeds they do and the more 
obedient they are to Allāh ta‛ālā, the closer they 
will be to Him, and the higher the ranks which 
they will be conferred).” 


If a person were to present himself for 
just two days before the king in order to 
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serve him, the king will certainly look at 
him with affection on the third day. 


I hope Allāh ta‛ālā does not turn away 
His devoted servants from His 
threshold. 


Words of advice 


Now observe a few couplets of the Shaykh 
wherein he teaches the tauhīd (oneness) of Allāh 
ta‛ālā. If a person adopts them totally, he will free 
himself from many problems. They are: 


If people cause you any harm, do not be 
grieved. Instead, you must be convinced 
that comfort and harm is not really from 
people. 


Consider friendship and enmity to be 
from Allāh ta‛ālā because He alone has 
control over the hearts of both [friends 
and foes]. 


Although an arrow comes out of a 
quiver, an intelligent person considers it 
to be from the person to whom the 
quiver belongs. 


If you know that a certain information is 
going to be painful to the heart, remain 
silent [do not relate it], so that someone 
else may convey it. O nightingale! Relate 
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to us the good news of the garden, and 
leave the bad news to the owl.1 


The pure way of the Sufis 


I have heard that the men of Allāh ta‛ālā 
have not constricted the hearts of even 
their enemies. How, then, can you 
achieve this lofty status if you fight and 
dispute even with your friends? 


The friendship and love of devoted servants is the 
same whether you are present or away from 
them. They are not such as to find fault with you 
in your absence, and fall before you when you are 
present [i.e. they do not make a customary 
display of submission and loyalty in your 
presence]. 


When he is in front of you, he is like a 
poor submissive goat. While behind 
your back he acts like a voracious wolf.2 


Note: Friendship of this nature is quite common 
in our times. This is known as hypocrisy, and it 
has become so common as if it is the currency of 
our times. It is difficult to differentiate friend from 
foe. A person will converse in a friendly way in 
your presence, while his heart is concealing 


                                       


1 Gulistān, chapter eight, p. 219. 
2 Gulistān, chapter two. 
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malice and enmity towards you. Except for 
those whom Allāh ta‛ālā wills. 


The reality of tasawwuf 


Some people asked a shaykh: “What is the reality 
of tasawwuf?” He replied: “In past times there 
was a group which appeared to be distressed, but 
it was calm and composed internally. But now we 
see people who appear to be calm and composed, 
but they are distressed internally.” 


When your heart wanders aimlessly all 
the time, you will not perceive purity of 
your heart even if you are in solitude 
and seclusion. And if you have wealth, 
authority, agriculture, trade, and 
everything else; but your heart is 
attached to Allāh ta‛ālā, you are in 
seclusion and solitude [with Allāh 
ta‛ālā]. 


To feel sorry for a sharp-toothed 
cheetah is synonymous to committing a 
wrong against the goats. 


Note: This shows the despicability of oppression 
and aiding oppression. May Allāh ta‛ālā protect 
us. Āmīn. 


Shaykh Shihāb ad-Dīn Sahrawardī’s advice to 
Shaykh Sa‛dī 


Pīr Dānā Hadrat Shihāb ad-Dīn 
rahimahullāh gave me two words of 
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advice in the course of our journey at 
sea: 


(1) Abstain from self-conceit and vanity. 
(2) Do not look at others with an evil 
eye. 


Note: Glory to Allāh! What great words of advice 
which ought to be engraved in our hearts and 
practised upon. The fact of the matter is that 
these are the soul of tasawwuf and the essence of 
Sufism. 


Knowledge accompanied by excellent character 


A person’s traits can be gauged in just 
one day, and one can ascertain the level 
of his knowledge. 


This couplet of the Gulistān is certainly a most 
eloquent couplet, and it is a complete portrayal of 
the sad condition of our times. It is a major 
motivation towards rectification of character. In 
fact, it is an excellent inspiration to drive a 
person forward. 


It is therefore requested for each person to firstly 
look at his heart and internal self, and check 
whether the internal self is in line with the 
external self. We also have to check if we 
understood the words only, or have we fathomed 
the meaning and essence as well? We will only be 
able to assess this when our insight opens up – 
only then will the reality dawn on us. Hadrat 
Murshidī Muslihul Ummat Maulānā Shāh 
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Wasīyyullāh Sāhib rahimahullāh used to read 
this couplet quite often: 


We used to make objections against 
others. But once our eyes opened, we 
found our heart to be a storehouse of 
faults. 


A similar message is portrayed by Murshidī 
Hadrat Maulānā Muhammad Ahmad Sāhib 
Partābgarhī rahimahullāh in his couplet: 


Ever since our eyes of insight opened, 
we fell from rank in our own eyes. 


Once our eyes truly open – inshā Allāh – we will 
be blessed with the light of insight and foresight. 
When this happens, our true worth and that of 
others will become clear to us. In this way, a 
person will neither be satisfied with his internal 
self, nor will he be convinced of the internal self of 
others merely by looking at their external 
knowledge. 


For instance, a Jew who appeared to be a very 
pious and ascetic man went to Shaykh Kāmil 
Khwājah ‛Abd al-Khāliq Gajdawānī rahimahullāh 
and asked: “What is the meaning of the statement 
of Rasūlullāh sallallāhu ‛alayhi wa sallam: 


َِاتـقوا فراسة المؤمن فإ ِ ِ ْ ُ ْ َ َُ َِ ْ ِنه يـنظر بنـور االلهَِّ ِ ْ ُِ ُُ َْ َُّ  


Beware of the foresight of the believer, for surely, 
he looks with the light of Allāh. 
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The Shaykh immediately said: “Break the 
zunnār1 which is beneath your cloak.” He began 
to moan and said: “What do I have to do with a 
zunnār?” The Shaykh ordered one of his 
associates to remove the zunnār from beneath his 
cloak. Subsequently, a zunnār was certainly 
found there. The Jew then repented and 
embraced Islam. 


O Muslims! We all have to be concerned about 
purifying our internal selves. Do not rely totally 
on the outward and customary knowledge of 
others. Instead, you must be fully on your guard. 


The method of acquiring this effulgence is for a 
person to engage in abundant dhikr and to be 
steadfast on acts of obedience. Together with this, 
he must pay particular attention to remaining in 
the company of the righteous. If he does all this, 
there is hope that Allāh ta‛ālā – through His grace 
and affection – will confer him with this treasure. 
We also have to make a lot of du‛ā to Allāh ta‛ālā. 
This is certainly not difficult for Allāh ta‛ālā. 


The story of a fearless worshipper 


In his Bustān, Hadrat Muslih ad-Dīn Shīrāzī 
rahimahullāh relates a story under the heading, A 
fearless worshipper. Hadrat Muslihul Ummat 
Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh 


                                       


1 A sacred thread or rosary worn by certain religious 
groups. 
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used to relate this story quite often. He has 
quoted it in detail in his book, I‛tirāf-e-Dhunūb, 
together with a commentary in which he 
mentions some unique points. Anyone who has 
the desire, may refer to I‛tirāf-e-Dhunūb.1 At the 
end of this story, Shaykh Sa‛dī rahimahullāh 
offers some advice. We take the honour of quoting 
it here. He says: 


The sinner who fears Allāh ta‛ālā is 
better than the worshipper who 
worships for show and out of 
ostentation. 


“Shaykh Sa‛dī rahimahullāh provides a 
comparison. The sinner understood sulūk better 
than the worshipper because the purpose of 
worship is for a person to acquire the recognition 
(ma‛rifat) of Allāh ta‛ālā, while sin drives a person 
further away from Allāh ta‛ālā. The worship of the 
worshipper was for show and it was further 
adulterated by pride. His worship therefore 
became a means of driving him away from Allāh 
ta‛ālā. On the other hand, the sinner had the fear 
of Allāh ta‛ālā and feared His wrath. He expressed 
his remorse and cried before Allāh ta‛ālā. All this 
conveyed him closer to Allāh ta‛ālā. 


                                       


1 Al-hamdulillāh, this book has been translated into English 
under the title, Confession of Sins, and is published by Zam 
Zam Publishers. (translator) 
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If, after performing an act of worship, a 
person has a high regard for his worship, and it 
causes him to become egotistic, one can conclude 
that he was worshipping his worship and not 
worshipping Allāh ta‛ālā. This worshipper is not a 
virtuous but a wicked person.”1 


A statement of ma‛rifat 
Shaykh Sa‛dī rahimahullāh quotes a statement of 
a Sufi which is filled with ma‛rifat. It is an eye-
opener for us. He says: 


What an excellent statement that short-
handed ascetic had made when he used 
to repent at night, and break his 
repentance the next morning. Only if 
Allāh ta‛ālā inspires a person to repent 
and He accepts it, only then can it 
remain steadfast and correct. After all, 
our promises and covenants are very 
weak. 


We now conclude our discussion on Shaykh Sa‛dī 
rahimahullāh with a du‛ā with which he himself 
concluded his Bustān. He says: 


When Hadrat Yūsuf ‛alayhis salām 
came into power, did he not pardon his 
brothers for their wrongs, despite 
having suffered terrible hardships, 


                                       


1 I‛tirāf Dhunūb, p. 107. (Confession of Sins, p. 120) 
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calamities and imprisonment? This is 
because an excellent character is 
generally clothed by a handsome 
appearance. Therefore he did not 
imprison them for their crimes of their 
bad treatment of him. Nor did he refuse 
the worthless payment which they had 
offered. 


O Allāh! O the all-mighty! We hope in 
Your kindness and generosity that You 
will pardon this worthless and poor 
person. I have come to You with nothing 
except hope. O Allāh! Do not make me 
lose hope in Your pardon. 


ْربـنا تـقبل َّ ََّ َ َ ُ منَّا إنك أنَت السميع العليمَ ْ َِْ ْ ُ ِ َّ َ ْ َ َِّ  .آمين. ِ


O our Lord! Accept from us, surely You 
are all-hearing, all-knowing. 


Demise 


Hadrat Shaykh Sa‛dī rahimahullāh passed away 
in 691 A.H. His grave is in Shīrāz. May Allāh 
ta‛ālā shower His mercy on him, and may He 
illuminate his resting place.1 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 103. 
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AULIYĀ’ OF THE 8TH CENTURY 


Hadrat Ibrāhīm ibn Ahmad Kanī‛ī 
rahimahullāh 


He is from among the Auliyā’ of Yemen. He has 
many excellent statements which are treatments 
for hard hearts. For example: 


   شيئا، إنما الزاهد من لا يملكه شيءليس الزاهد من لا يملك


An ascetic is not one who does not own anything. 
Rather, an ascetic is one whom nothing owns. 


Note: Maulānā Rūm rahimahullāh conveys this 
theme as follows: 


If a person becomes unmindful of Allāh ta‛ālā 
because he is engrossed with wealth and 
possessions, then this is worldliness. If this is not 
the case, there is no harm in having wealth, 
possessions, and family. In fact, it is absolutely 
correct to have them, and would earn the person 
reward. 


He said: 


 البحر عميق، وأكثر الزاد فإن الطريق بعيد، واخلص العمل أخي، جدد السفينة فإن
 .فإن الناقد بصير


My brother! Repair and restore the ship properly 
because the ocean is deep. Take a lot of provisions 
because the journey is long. Ensure your deeds 
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are sincere [solely for Allāh] because the 
Overseer [Allāh] is fully aware. 


Demise 


He passed away in 713 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 Tiqsār Juyūd al-Ahrār, p. 76. 
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Hadrat Khwājah ‛Alī Rāmītnī 
rahimahullāh 


He is from among the prominent khulafā’ of 
Khwājah Mahmūd al-Khabīr Faghnawī 
rahimahullāh. In his silsilah, he is remembered as 
Hadrat ‛Azīzān. He was a man of lofty levels and 
clear karāmāt. He used to remain occupied in the 
craft of weaving. I (Jāmī) heard from a pious elder 
that Hadrat Jalāl ad-Dīn Rūmī rahimahullāh was 
making reference to him [Khwājah ‛Alī Rāmītnī] in 
the following couplet: 


If knowledge of spiritual conditions was 
not loftier than mere verbal knowledge, 
how would the senior personalities and 
pious elders of Bukhārā become the 
attendants of Khwājah Nassāj?1 


A wisdom-filled reply 


Hadrat ‛Alā’ ad-Daulah Samnānī rahimahullāh 
was his contemporary. He sent a verbal message 
to Khwājah ‛Alī Rāmītnī saying: “Both of us are 
engaged in serving those who frequent us. You do 
not go into too many formalities in serving food, 
while I do [i.e. I serve many exotic foods]. Despite 
this, everyone speaks highly of you while they 
complain about me. What is the reason for this?” 


                                       


1 Nafahātul Uns, p. 616. 
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Khwājah ‛Alī replied: “There are many who 
serve and do good to others. But there are very 
few who serve and are grateful for being afforded 
the opportunity to serve. Secondly, I have heard 
that you were trained and tutored by Hadrat 
Khidr ‛alayhis salām. What is this all about?” He 
replied: “When a person truly loves Allāh ta‛ālā, 
Hadrat Khidr ‛alayhis salām loves him.” “Thirdly, 
we have heard that you engage in loud dhikr 
[dhikr in public]. What is the reason for this?” He 
replied: “I have heard that you engage in silent 
dhikr. Thus, your dhikr has also become loud 
dhikr [dhikr in public, because people know about 
it].” 


Note: Glory to Allāh! Look at the clear and 
straightforward answers. They are able to do this 
because the reality and essence of things are 
made clear to the Ahlullāh. 


Statements 


1. Someone asked him: “What is īmān?” He 
replied in accordance with the person’s 
occupation: “To break and to join.” In other 
words, to sever your ties from the creation and 
attach yourself to Allāh ta‛ālā. 


2. Remain in the companionship of Allāh ta‛ālā. If 
you cannot do this, remain in the company of 
those who remain in Allāh’s company. 


3. Be humble and submissive before Allāh’s ta‛ālā 
friends so that they make du‛ā for you. 
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4. Some of my associates who are far from me 
are really very near me, while some who are near 
me are really very far from me. The first group is 
physically far from me, but close to me with their 
hearts and souls. The second group is physically 
near me, but far from me with their hearts and 
souls. In other words, they are engrossed and 
occupied with this world with their hearts and 
souls.1 


5. A servant cannot be Allāh, but he can be 
embellished with some of the attributes of Allāh 
ta‛ālā. 


6. Someone asked him the meaning of this 
Hadīth: 


ْتسافروا تصحوا واغتنموا ُْ َِ َِْ ُّ َ ُُْ َِ  


Undertake journeys, and you will experience good 
health. And consider this to be a bounty. 


He said: Journey with your self towards the 
presence of Allāh ta‛ālā, and you will be safe from 
[experience good health from] calamities and 
hardships. And consider this to be a bounty. In 
other words, if you journey with your nafs (self) 
and you acquire a gentle breeze at every station, 
you will acquire the good health of your existence. 
                                       


1 Maulwī Mahbūb Ahmad Qamaruz Zamān Nadwī 
Ilāhābādī: Tadhkirah Mashā’ikh Naqshbandīyyah 
Mujaddidīyyah. 
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Consequently, by virtue of this [spiritual] 
journey, you will gain freedom from doubts, 
misgivings, ostentation, deception, greed, hopes, 
hatred and malice, jealousy and hypocrisy, 
miserliness and pride, vanity and self-conceit, evil 
suspicions, torment and affliction, and the stress 
of all other evil characteristics. So consider such 
good health to be a great boon, and spend these 
few days of your life in obedience and worship. 


7. Someone asked him: “Some people say that 
there are three types of men: full men, half men, 
zero men. What does this mean?” He replied: 
“Allāh ta‛ālā describes full men in the following 
verse: 


ِرجال لا تـلهيهم تجارة ولا بـيع عن ذكر االله ِِ ْ ٌِ ْ َ ََ ٌ ْ َْ َّ َ َْ ِ ِ ُْ َّ ٌ ِ 


Men whom neither trade nor selling occupies from 
the remembrance of Allāh. 


The same condition was experienced by 
Rasūlullāh sallallāhu ‛alayhi wa sallam which he 
expressed when he said: 


ْتـنام عيـناي ولا يـنام قـلبي ِْ َ ُ َُ َ ََ َ َ َ َْ َ  


My eyes sleep, but my heart does not sleep. 


A half man is one who enjoys dhikr of the heart 
together with verbal dhikr. But he is satisfied with 
this much. In other words, as long as his tongue 
is occupied in dhikr, his heart also experiences 
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the delight of dhikr. But once he stops verbal 
dhikr, his heart also stops making dhikr. 


A zero man is a hypocrite (munāfiq). That is, he 
engages in dhikr but not for Allāh ta‛ālā.” 


8. Someone asked him: “Rasūlullāh sallallāhu 
‛alayhi wa sallam said: 


َمن أَخلص الله تـعالى أرَبعين صب َ َ ْ ََ ْ ََ ْ ِ َِ ََ ِِاحا ظهرت يـنابيع الحكمة من قـلبه على لسانهْ ِ ِ ِ َِ َِ َ ََ ِْ َ ْ ُ َ ًَ ْ ْ ِْ َ ْ َ 


A person who worships Allāh ta‛ālā for forty days 
in the morning with full conviction and without any 
deception of the heart, shall experience fountains 
of wisdom gushing forth from his heart and 
flowing onto his tongue. 


However, many people have practised on this but 
the majority of them did not experience this 
feeling. What is the reason for it?” 


He replied: “They were not true to this path. Their 
objective was to experience fountains of wisdom 
gushing forth from their hearts and flowing onto 
their tongues. It was not done solely for Allāh 
ta‛ālā. This is why they did not realize their 
objective.” 


9. A group of intellectuals went to meet him and 
then attended one of his assemblies. While he 
was speaking, one of them said: “The ‛ulamā’ are 
the outer peel while the fakirs are the core.” The 
Shaykh said: “The core survives under the 
defence and protection of the peel.” 
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Note: Hadrat Murshidī Maulānā Muhammad 
Ahmad Sāhib rahimahullāh would constantly say: 
“If the peel of a banana is removed and just the 
core [the actual fruit] is left exposed, it soon 
starts to rot.” 


10. If a poor man owns nothing and desires 
nothing from his heart, he is a poor man of good 
qualities. If he says: “Poverty is my pride, he is 
true in his claim.” But if a poor man owns 
nothing and desires something with his heart, 
then he is the poorest person, and not a follower 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. A true 
follower of Rasūlullāh sallallāhu ‛alayhi wa 
sallam neither desires anything with his heart nor 
his tongue. If a poor man owns something and 
still desires something else, he is a poor man of 
evil qualities. The following statement will apply 
to him: 


ِالفقر سواد الوجه ْ َ َ ُْ ُْ َ ْ َ َ  


Poverty is blackness [humiliation] on the face. 


The Hadīth which says: 


ًكاد الفقر أَن يكون كفرا ُْ ُ ْ ََ ْ ُ َ ْ َْ َ 


Poverty may well convey a person to unbelief. 


Is said with regard to people like him. 


11. His son asked him: These two Ahādīth: 
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 ارًفُْ كنَوْكَُ ينْ أَرُقْفَْ الَادكََ، ونِيَْارَّ الدِ فيهِجْوَْ الُادوََ سرُقْفَلْاَ


Poverty is blackness [humiliation] on the face in 
both worlds. Poverty may well convey a person to 
unbelief. 


Seem to contradict this Hadīth: 


ْالفقر فخري ِ ْ َ َُ ْ َْ 


Poverty is my pride. 


What is the reason for it?” 


He replied: “Both Ahādīth refer to the poor person 
who directs himself towards people. In other 
words, he exposes his poverty to them, expects 
something from them, and makes his poverty a 
means of earning.”1 


Note: Glory to Allāh! These are statements of 
great wisdom and insight. May Allāh ta‛ālā enable 
us to practise. 


Demise 


He passed away on a Monday on 28 Dhū al-
Qa‛dah 721 A.H. at the age of 130 years in 


                                       


1 Anwār al-‛Ārifīn, p. 504. 
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Khwārizm (Russia), and is buried there. May 
Allāh ta‛ālā shower His mercy on him.1 


                                       


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 
82. 
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Hadrat Shaykh Bū ‛Alī Qalandar 
Pānīpattī rahimahullāh 


Name and lineage 


His name is Shaykh Sharaf ad-Dīn, and his title 
is Bū ‛Alī Qalandar. His father’s name is Sālār 
Fakhr ad-Dīn. He was from the progeny of Imām 
A‛zam Abū Hanīfah rahimahullāh. His father left 
Iraq in 600 A.H. and came to India. He [Sālār 
Fakhr ad-Din] was an erudite and learned 
scholar. His first marriage was with the pious 
daughter of Hadrat Shaykh Bahā’ ad-Dīn 
Zakarīyyā Multānī rahimahullāh, but she passed 
away without bearing any children. He then 
married Bībī Hāfizah Jamāl who was the sister of 
Maulānā Sayyid Ni‛matullāh Sāhib Hamdānī 
rahimahullāh. She was the mother of Hadrat 
Shaykh Sharaf ad-Dīn Bū ‛Alī Qalandar 
rahimahullāh. 


Birth and early life 


Shaykh Bū ‛Alī was born in 605 A.H. in Pānīpat. 
He studied all the sciences during his childhood 
and began teaching. His lectures and lessons 
continued for twenty years in Delhi near the Qutb 
Mīnār. Senior ‛ulamā’ of Delhi, such as Maulānā 
Qutb ad-Dīn, Maulānā Wajīh ad-Dīn Pātlī, Qādī 
Zuhūr ad-Dīn Bijwārī, Qādī Hamīd ad-Dīn, Sadr-
e-Sharī‛at Maulānā Fakhr ad-Dīn Pātlī, and 
others all acknowledged his academic acumen 
and erudition. 
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Jadhb and sukr 


However, once he placed his foot in the coach of 
tasawwuf and became engrossed in spiritual 
exertion and striving, he was overtaken by jadhb 
(a state of absorption with Allāh ta‛ālā) and sukr 
(a state of intoxication in Allāh’s love). 
Consequently, he cast all his books in a river, 
went out into a jungle, and remained in 
Yāghaunī, Karnāl, Budhāh Khīrah - all of which 
were in the vicinity of Pānīpat – until the end of 
his life.1 


Khazīnatul Asfiyā’ states that the author of 
Ma‛ārif al-Wilāyat lists Shaykh Bū ‛Alī Qalandar 
as a khalīfah of Khwājah Bakhtiyār Kākī 
rahimahullāh. However, he is also listed as a 
murīd and khalīfah of Hadrat Khwājah Nizām ad-
Dīn Auliyā’ rahimahullāh. Akhbār al-Akhyār 
states: 


Some people are of the opinion that he 
was a murīd of Khwājah Bakhtiyār Ka‛kī 
rahimahullāh while others say that he 
was a murīd of Shaykh Nizām ad-Dīn 
Auliyā’ rahimahullāh. Neither of the 
narrations reach the level of 
authenticity (sihhat). 


                                       


1 Khazīnatul Asfiyā’, vol. 1, p. 228 (as quoted in Bazm 
Sūfiyah, p. 279). 
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Once while he was in his state of intoxication, 
his moustache grew more than the Shar‛ī length, 
but no one had the courage to go and trim it. His 
contemporary buzurg (pious elder), Maulānā Diyā’ 
ad-Dīn Sanāmī, was very enthusiastic about 
adhering to the Sharī‛ah. He held the Shaykh’s 
blessed beard, and trimmed his moustache 
according to the Shar‛ī length. When he finished 
trimming it and departed, Shaykh Bū ‛Alī 
Qalandar held his beard and said these words 
again and again: “This beard is so blessed 
because it was held for the sake of the Sharī‛ah of 
Muhammad sallallāhu ‛alayhi wa sallam.” 


Hadrat Shams ad-Dīn Turk and Hadrat Bū ‛Alī 
Qalandar 


When Hadrat Shams ad-Dīn Turk rahimahullāh 
came to Pānīpat, he gave a cup which was filled 
with milk to his attendant and asked him to go 
and give it to Shaykh Bū ‛Alī Qalandar 
rahimahullāh. When the latter saw the attendant, 
he smiled. A few roses were lying fallen near him. 
He placed a few rose petals on the milk and sent 
it back to Hadrat Shams ad-Dīn Turk 
rahimahullāh. When he saw the rose petals on the 
surface of the milk, he smiled. Those who were 
present asked him the reason for his smiling. He 
said: “I sent a cup filled with milk to Shaykh Bū 
‛Alī Qalandar as an indication to him that my 
shaykh gave me over to this city, and it is filled 
with me [my presence]. Thus, there is no place for 
you here. When Shaykh Bū ‛Alī Qalandar sent the 
milk back with the rose petals on it, he was 
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referring to the fact that he will not interfere 
with me in the least in this city. He will remain in 
the city just as the rose petals were on the 
surface of the milk [without disturbing the milk in 
any way].” When Shaykh Bū ‛Alī Qalandar was 
asked about the incident, he gave the same reply. 
A relationship of sincerity and love remained 
between the two until the very end. 


Note: Glory to Allāh! Look at the subtle and fine 
conversation between the two! 


The gift of Shaykh Bū ‛Alī Qalandar 


Senior Auliyā’ like Hadrat Shaykh Jalāl ad-Dīn 
Pānīpattī rahimahullāh became prominent in the 
path of tasawwuf through the supervision of 
Shaykh Bū ‛Alī Qalandar. One day the latter was 
sitting on the main road when Shaykh Jalāl ad-
Dīn who was still a young man at the time passed 
by on a horse. On seeing him, Shaykh Bū ‛Alī 
said: 


“The horse and its rider are both magnificent.” 


The moment these words fell on Shaykh Jalāl ad-
Dīn’s ears, he was overcome. He got off his horse, 
tore his belt, and proceeded towards the jungle. 
He continued wandering and moving about in the 
jungles for forty years. During this period, he 
remained in the company of various Sufis and 
fakirs. When he returned, he insisted on Shaykh 
Bū ‛Alī Qalandar to accept his bay‛ah. The 
Shaykh said: 
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“O my dear child! Your progress is dependent 
on another person.” 


Consequently, when Hadrat Shams ad-Dīn Turk 
made his blessed arrival in Pānīpat, Shaykh Bū 
‛Alī Qalandar sent Shaykh Jalāl ad-Dīn to become 
his murīd. He did this and became his khalīfah 
later on. 


The political situation during his time 


During his childhood, kingdom was in the hands 
of a family which was known as slaves. 
Coincidentally, the king who was ruling at the 
time was well-known not only in his family but 
among all the kings of Delhi for his piety and 
righteousness. 


The youngest son of Shams ad-Dīn Altamish was 
Nāsir ad-Dīn Mahmūd. Although he was born in 
the lap of wealth, was brought up in the granaries 
of kingship, and always enjoyed a life of position 
and authority, he was naturally inclined towards 
asceticism. He was made king in 644 A.H./1246 
C.E. and ruled for twenty two years. However, he 
did not take a single penny from the royal 
treasury for his personal self during this entire 
period. As per the Islamic teachings, he believed 
that the royal treasury did not belong to the king 
but to the subjects. The king is merely a trustee 
and protector. 


If the king has any right to take from the 
treasury, he can only take as much as any other 
ordinary citizen can take. In other words, the 
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average amount needed by any ordinary 
citizen to live his life. But it is best not to take 
even this much. As Allāh ta‛ālā says: 


ْومن كان غنيا فـليستـعفف  ِ ْ َ ْ َ ْ َْ َ ََِ َ َ
ِ ومن كان فقيـرا فـلياكل بالمعروفج ْ َ ْ َُ ْ ًْ َ َْ ِْ ُ َْ َ َ َْ ِ 


The one who has no need should abstain from the 
wealth. And the one who is in need should 
consume according to the norm.1 


Nāsir ad-Dīn chose the first option. He could not 
tolerate taking anything from the treasury for his 
personal use or for his family. He was a master 
calligrapher, and calligraphy was considered a 
noble occupation in those days. Printing presses 
were not invented as yet. Books used to be 
written by scribes and calligraphers in return for 
payment. Nāsir ad-Dīn spent his entire life in this 
occupation. He would write the Qur’ān in 
beautiful fonts, receive payment for his work, and 
run his expenses in this way. He never kept any 
workers for his self. His wife used to do the 
cooking, she used to make the rotīs, and do all 
other domestic chores. The peace and security 
which reigned in such a kingdom cannot be 
imagined. Consequently, his twenty-two year rule 
was one of absolute peace and security.2 


                                       


1 Sūrah an-Nisā’, 4: 6. 
2 Buzurgān-e-Pānīpat, p. 12. 
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Note: Glory to Allāh! Such were the rulers of 
our ummah. May Allāh ta‛ālā enable us to take 
admonition for them. Āmīn. 


Statements 


1. O brother! Allāh ta‛ālā was kind to you so He 
created a yearning in you and saved you from 
being self-opinionated. He then created love in 
you and displayed the splendour of beauty to you. 
Once you recognize love, you will most certainly 
recognize the Beloved [Allāh ta‛ālā], and you will 
also become the true lover of the Beloved. When 
the Beloved and the lover meet, you will have to 
tread according to the ways of the Beloved and 
the duties of the lover. 


2. O brother! Allāh ta‛ālā created both Paradise 
and Hell, and promised to them that He will 
certainly fill them both. The Beloved will admit 
His lovers to Paradise all together. While Satan 
and his followers will be driven into Hell all 
together. 


3. O brother! The lover with his genuine love, and 
the lover with his false love will be admitted into 
Paradise and Hell respectively. Paradise will be a 
meeting place for friends, while Hell will be a 
separating place for enemies. This separation will 
be for the unbelievers and hypocrites. And 
Paradise will be a meeting place for the lovers of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


4. O brother! Open your eyes and look at the 
various things which Allāh ta‛ālā created, and 
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how he made the world a place of 
entertainment. He placed His beauty on every 
tree, created different types of fruits, each having 
its own taste. The tree does not know of its own 
existence, or of the existence of the flowers and 
fruits which are on it. In like manner did Allāh 
ta‛ālā make sugar-cane sweet for you, while it is 
not even aware of its sweetness. Allāh ta‛ālā 
placed musk in the musk-bag of the gazelle 
without it being aware of it. He created ‛ambar 
(ambergris) from the spermaceti-whale without it 
being aware of it. He created zibād (a type of 
fragrance) from the musk-bag of the wild cat 
without it being aware of it. He created camphor 
from a certain tree without camphor being aware 
of it. He created sundal (sandal wood) for you 
without it being aware of it. 


Note: A similar theme is expressed by Maulānā 
Muhammad Ahmad Sāhib rahimahullāh in the 
following couplet: 


There is a proper arrangement for 
beauty. While love is merely given a 
name. 


5. O brother! Become a lover [of Allāh ta‛ālā] and 
consider this world to be a manifestation of the 
beauty of the Beloved. In like manner, consider 
your being to be a manifestation of the beauty of 
the Beloved. 


6. O brother! Understand your nafs thoroughly. 
Once you understand your nafs, the reality of this 
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world will automatically become clear to you. 
Similarly, understand the soul because 
understanding the Hereafter is dependent on 
understanding the soul. 


7. O brother! The beauty and attraction which 
have been given to unbelief and the unbelievers is 
recognized by the true lovers alone. The beauty of 
unbelief is the beloved of the one who loves this 
world. As for the one who loves the Hereafter, his 
beloved is the beauty of īmān. 


8. O brother! Take a portion of molasses and 
make 100 tablets from it. Give each tablet a 
different name, e.g. a horse, an elephant, and so 
on. As long as they all remain in the forms and 
shapes which you made them, and the names 
which you gave them, they will continue to have 
those names. But if you were to bring them all 
together and mix them up, their names will cease, 
and they will be referred to as molasses. 


9. O brother! Ponder and reflect over the fact that 
you have to solve an important issue, and you 
need a helper and well-wisher for yourself. Come 
to your senses and be convinced that in the 
present condition, you have become a slave of 
your nafs and your desires. You must make a 
plan to free yourself from them. 


10. O brother! You do not know to what a terrible 
condition your thoughts can convey you (you do 
not understand anything at the moment). But 
once hard luck and misfortune become obvious, 
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you will realize that they are results of your 
evil thoughts and following your nafs. 


11. O brother! I do not know what I am saying 
and what I am doing. I have no knowledge of any 
of my actions. However, my tongue is under 
Allāh’s ta‛ālā control. That is why I want to say 
things which will be approved in both worlds.1 


Note: These statements are filled with the ways 
and etiquette of beauty and love. However, there 
is a need for a special comprehension and correct 
temperament to understand them. Thus, if the 
words of these personalities are not understood, 
then instead of rejecting them, they should be 
referred to those who understand them. And 
make du‛ā to Allāh ta‛ālā to bestow us with the 
temperament to understand the mysteries of their 
words. Inspiration is from Allāh ta‛ālā alone. 


Demise 


He passed away on the night of the 9th of 
Ramadān 724 A.H. in the jungle of Baudah 
Khīrah. Some wood-cutters informed others 
about his death, and so, his body was carried 
from Baudah Khīrah on the 11th of Ramadān to 
Karnāl where he was bathed (ghusl was given). 
While this was happening, the people of Pānīpat 
reached Karnāl and took his body to Pānīpat 
where he was buried in the place where Hadrat 


                                       


1 Akhbār al-Akhyār, p. 683. 
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Qalandar Sāhib rahimahullāh had delineated. 
To Allāh we belong and to Him is our return. 


Research scholars also state that his grave is in 
Pānīpat. May Allāh ta‛ālā illuminate his resting 
place. (Buzurgān-e-Pānīpat, p. 137) 
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Sultān al-Mashā’ikh Hadrat Khwājah 
Nizām ad-Dīn Auliyā’ rahimahullāh 


Name and lineage 


His name is Muhammad, and his titles are: 
Nizām ad-Dīn Auliyā’, Mahbūb Ilāhī, Sultān al-
Mashā’ikh, Sultān al-Auliyā’, and Sultān as-
Salātīn. His father’s name is Sayyid Ahmad ibn 
‛Alī. He is a Husaynī by lineage. He is also a 
sayyid (from the family of Rasūlullāh sallallāhu 
‛alayhi wa sallam) from his maternal side. His 
paternal grandfather, Khwājah ‛Alī, and maternal 
grandfather, Khwājah ‛Arab, had the same 
grandfathers, and both left Bukhārā, stayed for 
some time in Lahore, and eventually settled down 
in Budāyūn. 


Birth 


He was born in 646 A.H.1 in Budāyūn. This town 
was an ancient residential place of noblemen and 
sayyids. Many sayyids and senior mashā’ikh left 
Iran and Khurāsān to settle down in Budāyūn.2 


Early education and training 


Hadrat Nizām ad-Dīn was five years old when the 
affectionate shadow of his father was raised from 


                                       


1 Akhbār al-Akhyār states that he was born in 631 A.H., 
while Bazm-e-Sūfiyah states that he was born in 634 A.H. 
(Bazm-e-Sūfiyah, p. 218) 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 52. 
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him. His mother, who was a very righteous 
and pious woman of her time, took up the 
courage to bring up this pearl-like orphan, and 
see to his religious and moral training with much 
affection. When he was able to read books, he 
was sent to Maulānā ‛Alā’ ad-Dīn Usūlī under 
whom he studied the primary books of fiqh. When 
he completed the Qudūrī, Maulānā ‛Alā’ ad-Dīn 
said to him: “Maulānā Nizām ad-Dīn, you may 
now tie the qualification turban.” 


He came to his mother and said to her: “My 
ustādh has asked me to tie the qualification 
turban. Where can I get a turban from?” Him 
mother said: “My dear child, don’t lose hope, I will 
make some arrangements.” She purchased cotton 
which she spun and made a turban very quickly. 
His mother invited ‛ulamā’ and sulahā’ (righteous 
elders) for the function. Khwājah ‛Alī, a murīd of 
Shaykh Jalāl ad-Dīn Tabrezī rahimahullāh, tied 
one fold of the turban, and all who were present 
made du‛ā in his favour for beneficial and 
complete knowledge. 


Note: Glory to Allāh! Look at the intelligence of his 
mother! She fulfilled the duties of parent-hood to 
perfection on account of which her child was 
embellished with perfect qualities found in very 
few people. 


Poverty, and his mother’s training 


Poverty was nothing new to this small noble 
house which was deprived of a father. Hadrat 
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Khwājah rahimahullāh says: “Whenever there 
was nothing to cook in our house, my mother 
would say: ‘Today we are the guests of Allāh 
ta‛ālā.’ I used to be really encouraged when I used 
to hear this. On one occasion, a servant of Allāh 
ta‛ālā brought some grain to our house. We 
continued making rotī from it for several days. I 
became a bit restless and was waiting for the time 
when my mother would say: ‘Today we are the 
guests of Allāh ta‛ālā.’ The grain eventually got 
used up, and my mother said: ‘Today we are the 
guests of Allāh ta‛ālā.’ On hearing this, I was 
overjoyed and cannot describe how I felt at the 
time.” 


He was sixteen years old when he left Budāyūn 
and came to Delhi. 


Student life in Delhi 


He continued his studies when he came to Delhi. 
This lasted for about three to four years. There 
were many prominent teachers in Delhi at the 
time. It was the era of the rule of Sultān Nāsir ad-
Dīn Mahmūd and his minister, Giyāth ad-Dīn 
Balban. Furthermore, Maulānā Shams ad-Dīn 
Khwārizmī who became well-known by the title 
Shams al-Mulk, held the position of ustādh al-
asātidhah (the teacher of teachers, the head 
teacher). Together with important duties and 
occupations with the Sultanate, he continued his 
occupation of teaching and tutoring, as was the 
norm of the ‛ulamā’ of the time. Hadrat Khwājah 
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rahimahullāh joined his classes, and became 
the beloved of his ustādh. 


Academic distinction 


By virtue of his intelligence, affinity, piety, and 
hard word, Hadrat Khwājah rahimahullāh 
developed academic distinction and superiority 
over his colleagues. When it came to academic 
discussions, and questions and answers (which 
was an important part of the old system of 
education, and considered to be a sign of 
academic capability and acumen), his confident 
manner of speech and powerful proofs and 
arguments would be displayed in a manner which 
would leave the rest of the students speechless no 
matter what topic he discussed, and his 
knowledge and erudition would be affirmed on 
the entire gathering. 


Permission to narrate Hadīth 


He studied Hadīth under the famous muhaddith 
of the time, Shaykh Muhammad ibn Ahmad al-
Mārīkalī – who was well-known as Kamāl ad-Dīn 
Zāhid (died. 684 A.H.) – who himself was a direct 
student of ‛Allāmah Hasan ibn Muhammad as-
Saghānī, who was the author of Mashāriq al-
Anwār, and a student of ‛Allāmah Burhān ad-Dīn 
al-Murghīnānī, the author of Hidāyah, through 
one teacher in-between. Hadrat Khwājah 
rahimahullāh studied Mashāriq al-Anwār under 
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him, and obtained permission to narrate 
Hadīth from him.1 


Bay‛ah 
He went to Ajaudhan and presented himself 
before Shaykh Farīd ad-Dīn rahimahullāh. The 
Shaykh paid a lot of attention to him, and said: 
“A chār pā’ī (a four-legged bed) must be laid out 
for this foreign student in the jamā‛at khānah. 
Hadrat Khwājah rahimahullāh says: “When the 
chār pā’ī was brought and laid out, I said to 
myself: ‘I am not going to sleep on this bed. So 
many distinguished guests, huffāz (plural of 
hāfiz) of the Qur’ān, and so many ardent lovers of 
Allāh ta‛ālā are sleeping on the floor. How can I 
sleep on the bed?!’” 


Maulānā Badr ad-Dīn Is-hāq, who was in-charge 
of the khānqāh, came to know of my thoughts. He 
sent a message saying: “Ask him, does he want to 
follow what his heart tells him, or does he want to 
carry out his shaykh’s instructions?” I said: “I will 
carry out my shaykh’s instructions.” He said: “Go 
and sleep on the bed.” 


At some time during this stay, Hadrat Khwājah 
carried out the purpose for which he had come, 
and pledged bay‛ah to Shaykh Kabīr [Farīd ad-
Dīn] rahimahullāh. He was twenty years old at the 
time. 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 56. 
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Studying under Shaykh Kabīr 


Shaykh Kabīr paid special attention to Hadrat 
Khwājah rahimahullāh by personally teaching 
certain things to him. He said to him: “Nizām! 
You will have to study certain books under me as 
well.” Subsequently, he began teaching him the 
famous book on tasawwuf - ‛Awārif al-Ma‛ārif – of 
Hadrat Shaykh ash-Shuyūkh Shihāb ad-Dīn 
Sahrawardī rahimahullāh. He taught him six 
chapters of this book. He also taught him tajwīd 
(correct recitation of the Qur’ān) in which he 
taught him six complete pārās with tajwīd.1 


Note: This shows that even after Shaykh Farīd 
rahimahullāh had become a senior shaykh, he 
continued a programme of teaching, and taught 
several subjects. This practice was also followed 
by Hadrat Maulānā Rashīd Ahmad Gangohī 
rahimahullāh, Hadrat Maulānā Ashraf ‛Alī Thānwī 
rahimahullāh, and Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh. They were not 
as the saying goes: “Become a shaykh and sit 
down. You may now listen to qawwālī.” Instead, 
they remained attached to teaching and tutoring, 
and continued directing the ummah to the 
straight path. May Allāh ta‛ālā keep us all 
steadfast on studying and teaching the Qur’ān 
and Sunnah, and may He accept it from us. 
Āmīn. 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 61. 
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The joy of his lessons 


Even after a long period of time, Hadrat Khwājah 
rahimahullāh used to think of the joy he 
experienced in those lessons. He used to say: “I 
will never again hear the facts and points which I 
heard from Hadrat rahimahullāh in the course of 
studying ‛Awārif under him. His explanation used 
to be so inspiring that in the course of his lessons 
I would wish I could die in that condition.” 


Self-effacement 


The copy of ‛Awārif which Shaykh Kabīr 
rahimahullāh used to have when conducting his 
lessons was quite old, and the font was very 
small. After a few lessons, the Shaykh reached a 
point where he hesitated a bit. Khwājah (due to 
his naivety and young age) said: “I had seen 
another copy with Shaykh Najīb ad-Dīn 
Mutawakkil which was a good copy.” The Shaykh 
replied: “This fakir does not have the strength to 
correct this copy.” The Shaykh repeated these 
words several times. 


Khwājah rahimahullāh relates: “Initially, it did not 
strike me. But when the Shaykh said these words 
repeatedly, my class mate, Maulānā Badr ad-Dīn 
Is-hāq, informed me that the Shaykh was actually 
addressing me. I came to my senses, realized my 
mistake, uncovered my head, and fell at the 
Shaykh’s feet saying: ‘Allāh forbid! I never meant 
to belittle Hadrat in any way.’” 
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Khwājah rahimahullāh relates: “I apologized 
repeatedly but Hadrat’s displeasure remained. I 
got up from there but did not know what to do. I 
do not think anyone experienced the sorrow, grief 
and worry which I went through on that day. I left 
dejectedly and worried. I even thought of casting 
myself into a well and killing myself. But after 
thinking carefully, I desisted. In this state of 
sorrow and worry, I walked out into the jungle 
and cried profusely.” 


One of the sons of Shaykh Kabīr whose name was 
Shihāb ad-Dīn, was quite attached to Khwājah 
rahimahullāh. He related the latter’s condition to 
his father, and said: “Your objective of 
disciplining him has been achieved. Permit him to 
come back.” 


He was pardoned, he was summoned the next 
day, and the Shaykh said to him: “I did all this for 
your own good. A shaykh is like a waiting-maid 
for his murīd.” 


He was then given a special garment by the 
Shaykh. 


Note: We learn that for the sake of teaching and 
training, a shaykh can be strict and stern with 
his murīd. The fact of the matter is that 
rectification and reformation cannot be achieved 
without it. 
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The Shaykh’s advice 


While he was the Shaykh’s murīd and khalīfah, 
the Shaykh repeatedly emphasised on him that 
one should do one’s utmost to win over one’s 
enemies, and to leave no stone unturned in 
pleasing those who have rights over us.1 


From Ajaudhan to Delhi 


Khwājah Nizām ad-Dīn bade farewell to his 
mentor and shaykh, and left for India with the 
important task of guiding, instructing, and 
steering Allāh’s creation; and calling them 
towards Allāh ta‛ālā. This poor indigent man was 
proceeding to not only the capital of India, but the 
most powerful Sultanate of the Islamic world. He 
had no provisions and no weapons apart from 
sincerity, reliance on Allāh ta‛ālā, and total 
independence from the creation. In short, he left 
everything and departed from Ajaudhan, and 
reached the throne of the region for which he was 
given responsibility.2 


The gist of Hadrat Khwājah Nizām ad-Dīn’s 
qualities and peculiar traits, and the most correct 
and comprehensive description of him are the 
words which his shaykh and mentor (Shaykh 
Kabīr Khwājah Farīd ad-Dīn Ganj Shakkar 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p.63. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 69. 
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rahimahullāh) said to him at the time when he 
conferred khilāfat to him. He said: 


Allāh ta‛ālā bestowed you with the 
wealth of knowledge, intelligence and 
love. A person who possesses all these 
qualities is able to fulfil the 
responsibilities of the mashā’ikh very 
well. 


Hadrat Khwājah’s life is a manifestation of this 
comprehensiveness. We see all three qualities – 
knowledge, intelligence and love – side by side, 
parallel to each other. Love [for Allāh ta‛ālā], true 
recognition [of Allāh ta‛ālā], and the training and 
companionship of senior mashā’ikh brings about 
excellent results and effects. A collection of all 
these excellent results and effects came to be 
known as tasawwuf in the latter times. In other 
words, an excellent manifestation of sincerity and 
good character are clearly seen in his [Hadrat 
Khwājah’s] life.1 


Sincerity 


The best jewel of his life which conferred him a 
lofty position among not only his contemporaries 
but among the mashā’ikh of Islam, and not only 
in his time, but in the different eras of Islamic 
history, and the special gift of beloved-ness which 
he was given – was the special level of tauhīd and 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 102. 
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sincerity in which nothing but the love and 
pleasure of Allāh ta‛ālā is the sole aim and 
objective. The fire of love and conviction burnt 
down every type of grass and straw – love for this 
world, love for name and fame, and all other 
similar types of love and desires were completely 
uprooted. 


May you be happy, O love, for you are 
our best capital, and the doctor for all 
our illnesses. 


O love, who is the remedy for our 
arrogance and pride! And O love! Who is 
our Plato and our Galen. 


Engaging in worship in the musjid for the sake of 
show 


Amīr Hasan ‛Alā’ Sanjarī relates: In one of the 
assemblies, a discussion revolved around those 
who spend the night in the musjid and occupy 
themselves in reading the Qur’ān and performing 
optional salāh. I asked: “What if they spend the 
night in worship in their homes?” He said: “It is 
better for a person to read a single pārā of the 
Qur’ān in his house than to read the entire 
Qur’ān in the musjid.” 


Note: This is because there is a danger of showing 
off and ostentation in the musjid, while there is 
no such fear in one’s home. Moreover, the house 
and the people of the house will all acquire the 
blessings of the Qur’ān recitation. 
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Subsequently, someone said that in past 
times there was a man who used spend the entire 
night in worship in the Jāmi‛ Musjid of Damascus 
so that he will become well-known [as a pious 
man], and he may be appointed to the post of 
Shaykh al-Islam (which was vacant at the time). 


When Hadrat Khwājah rahimahullāh heard this, 
his eyes filled with tears and he said: 


Set fire to such Shaykh al-Islam, then 
to the khānqāh, then reduce yourself to 
ash. 


Hadrat Khwājah’s entire life is an example of this 
burning desire from the heart, and self-
obliteration. It was this very thing which acted as 
a panacea and elixir by remaining in his 
company. He was very particular about sincerity 
reaching such a high level not only in his own 
self, but also in his khulafā’ and deputies (who 
were to carry out the responsibilities of teaching 
good character and purifying souls) that love for 
name and fame is completely wiped out from the 
hearts. 


Who is worthy of khilāfat? 


Maulānā Fasīh ad-Dīn asked him: “Who is worthy 
of khilāfat of the mashā’ikh?” He replied: “The 
person who does not even expect khilāfat and 
does not even wait for it.” 


The author of Siyar al-Auliyā’ writes: Hadrat 
Khwājah rahimahullāh heard with regard to one 
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of his distinguished attendants who had 
already received ijāzah (khilāfat) from him that he 
lays down several blankets, and sits down on 
them as senior mashā’ikh do. Governors, the 
masses and the elite present themselves to him, 
and sit respectfully before him. Hadrat was most 
disappointed and when he came to visit him, 
Hadrat turned his face away from him and took 
the ijāzah back. Hadrat disregarded him for quite 
some time, and did not look at him with affection 
until he offered an apology and sought 
forgiveness.1 


Affection and attachment 


Allāh ta‛ālā blessed Hadrat Khwājah 
rahimahullāh with immense affection and 
kindness to humans in general, and especially so 
to Muslims and his associates. If we had to took 
at some of the incidents which demonstrate his 
affection and love, we will not be exaggerating if 
we said that his affection was even more than 
what a mother has for her child. The affection of 
the mashā’ikh is in essence an inheritance and 
legacy of the affection of Rasūlullāh sallallāhu 
‛alayhi wa sallam whose nature is described in 
the following verse: 


ٌلقد جآءكم رسول من أنَـفسكم عزيـز عليه ما عنتم حريص عليكم بالمؤمنين رءوف  ْ ُْ َ َ ْ ُ َُ َُ ْ ْ ْ ْ َ َْ ْ َ َ َ ٌ َِِ ِ ِ ِْ ْ ِ ُ ُْ ٌ ْ ْ َْ َِ ُِّ ُ َِّ ٌ َ ْ َ
ٌرحيم ْ ِ َّ 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 105. 
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There has come to you a Messenger from 
amongst you: it weighs heavily upon him that 
which harasses you. [He is] anxious over your 
wellbeing. [He is] extremely compassionate and 
merciful to the believers.1 


And fulfilment of the order which Rasūlullāh 
sallallāhu ‛alayhi wa sallam received in the 
following verse: 


َواخفض جناحك لمن اتـبـعك من المؤمنين ْ ِْ ِ ِْ ُ َ َ َْ َ َ ََ َ َ ََّ ِ ِ ِ ْ 


Lower your wing [of humility] for the believers who 
follow you.2 


By virtue of this affection and attachment, Hadrat 
Khwājah rahimahullāh developed a “unity” with 
others causing him to experience physical 
discomfort when others experienced physical 
discomfort, and spiritual discomfort with the 
spiritual discomfort of others. Amīr Hasan ‛Alā’ 
Sanjarī relates: 


Once, an assembly was being conducted. Because 
there was no place in the shade, some people 
were sitting in the sunlight. Hadrat Khwājah 
rahimahullāh addressed those who were sitting in 
the shade: “Brothers, sit a bit closer so that those 
brothers [who are in the sunlight] may also get 


                                       


1 Sūrah at-Taubah, 9: 128. 
2 Sūrah ash-Shu‛arā’, 26: 215. 
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some place [in the shade]. When they sit in 
the sun, I experience it’s intense heat [here in the 
shade].” 


Once, he was quoting a statement of a buzurg. 
The statement was really an expression of his 
own situation: “Allāh’s creation eats food in front 
of me, and I find the food in my throat, as if I am 
the one who is eating it.” 


Amīr Hasan ‛Alā’ Sanjarī says: “On one occasion I 
presented myself to him at an unusual time and 
said: ‘I had come this way to meet a few friends, 
and my heart desired to come and meet you. 
Some friends said to me: ‘If a person has come for 
some other work and had not made an intention 
of meeting Hadrat from the beginning, he must 
not go to meet Hadrat.’ I thought to myself: 
‘Although this is the rule, my heart does not want 
to accept it. It is saying: Now that you have come 
here, how can you go away without meeting 
Hadrat? So I will break the rule today.’ Hadrat 
said: ‘You did well.’ He then quoted this couplet: 


It is not prohibited to go to the alleys 
where alcohol is consumed, nor in the 
area which is inhabited by the scums. 
All you have to do is come and sit in the 
best manner in His remembrance. 


He added: “Normally no one goes to the 
mashā’ikh before ishrāq and after the ‛asr salāh. 
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But I do not have this rule. Anyone may come 
here anytime he likes.”1 


Seeing to the welfare of people at large 


These Ahlullāh have no material and worldly 
worries, but they are concerned and afflicted by 
the worries of worldly people, and the concerns of 
Allāh’s ta‛ālā creation. They forget their own 
worries, and make the worries of the entire world 
to be their own. They alone have the right to say: 


The pain of the entire world is in my 
heart. 


Khwājah Nasīr ad-Dīn Chirāgh-e-Delhi 
rahimahullāh had a grandson by the name of 
Khwājah Sharaf ad-Dīn. The latter attended a 
certain assembly (majlis) and a Sufi in the 
assembly said: “Khwājah Nizām ad-Dīn is a 
buzurg without any concern whatsoever, he is 
completely hollow, he has no feeling for family 
and children. He is so carefree that even an iota 
of worry cannot touch him.” 


When Sharaf ad-Dīn got up from there, he went 
to Hadrat Khwājah rahimahullāh. He was about 
to make mention of what he heard, but Hadrat 
Khwājah himself said: 


Miyā Sharaf ad-Dīn! Very few people 
experience the grief and worry which I 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 109. 
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experience from time to time. A person 
comes to me and relates his problems to 
me, and I feel the worry, concern, 
hesitation, and pain. A person who is 
not affected by his fellow brother’s worry 
is very hard-hearted. This can also be 
understood by the following saying: 


َالمخلصون على خطر ع ٍََ ََ َ َْ ُ ِ ْ ُ ٍظيمْ ِْ  


The devoted servants have to experience 
serious danger. 


Hadrat Khwājah rahimahullāh considered 
gladdening the heart of a Muslim, comforting him 
and reassuring him to be superior acts, and 
excellent means of gaining proximity to Allāh 
ta‛ālā. It is stated in Siyar al-Auliyā’ that he said: 


I was given a book in a dream. The 
following was written in it: “Comfort the 
hearts as much as you can because the 
hearts of Muslims contain the mysteries 
of Allāh’s divinity.” 


A pious elder rightly said: 


Endeavour to provide comfort to a 
human, or be a means of providing food 
to the needy. 


He said on one occasion: 
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In the market of the day of Resurrection, 
there will be nothing as valuable as 
showing concern for another, and 
comforting another.1 


Note: Glory to Allāh! What rare words! 
Unfortunately, those of us who claim to be 
affiliated to these pious elders do not have any 
value for such actions. May Allāh ta‛ālā inspire 
us to practise. Āmīn. 


Statements 


1. I was travelling by boat with my shaykh. He 
called for me and said: “Stand before me, I want 
to tell you something. Listen! When you reach 
Delhi you must continue striving. There is no 
benefit in remaining idle. Keeping fast will convey 
you to half your destination, and the remaining 
actions such as salāh, hajj, etc. are the other half 
of your destination.” 


2. When Shaykh Farīd ad-Dīn rahimahullāh 
appointed him as his khalīfah, he said: “You must 
continue striving so that you are forever prepared 
on the path of sulūk.” 


3. I received a letter in which it was written: “You 
must provide comfort to the hearts of people for 
as long and as much as you can, because the 
heart of Muslim is really a place where Allāh 
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ta‛ālā manifests Himself. In the market of the 
day of Resurrection, there will be nothing as 
valuable as showing concern for another, and 
comforting another.” 


4. The books of tasawwuf state that there are 100 
levels of sulūk, and the seventeenth level is of 
kashf wa karāmāt (expositions and supernatural 
feats). If a sālik remains stuck on this level, when 
will he acquire the remaining 83 levels? 
Therefore, a Sufi must not limit himself to kashf 
wa karāmāt. 


5. When my shaykh conferred khilāfat to me, he 
said: “Allāh ta‛ālā bestowed you with knowledge, 
intelligence and love. A person who possesses 
these three qualities is eligible for khilāfat from 
the mashā’ikh. The fact of the matter is that all 
tasks are accomplished in a beautiful and 
excellent manner through these three qualities. 
May Allāh ta‛ālā shower His mercies of Hadrat 
Mahbūb Sub-hānī rahimahullāh and all the 
mashā’ikh and pious elders.”1 


‛Azīmat 
He said: A sālik must seek Allāh’s ta‛ālā 
protection in every dangerous situation. This is 
what is known as ‛azīmat. He must then transfer 
this ‛azīmat into action. 


                                       


1 Akhbār al-Akhyār, p. 126. 
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When a sālik commences worship and 
spiritual exercises, he feels a burden on his nafs. 
But when he continues with a genuine heart, 
Allāh ta‛ālā gives him inspiration, and his 
difficulty becomes easy. 


Note: Glory to Allāh! What an excellent 
explanation which is most consoling and 
encouraging for lazy people like us. 


Emptying the heart of all except Allāh ta‛ālā 


A true lover is one who is filled with love for his 
Beloved in the presence of the Beloved and in His 
absence; and he is always seeking to reach the 
Beloved. There are two types of love: (1) love for 
the Being, (2) love for the attributes and qualities. 
The first one is bestowed by Allāh ta‛ālā while the 
latter one is acquired by striving. The first is not 
dependent on a person’s actions. But the way of 
acquiring the second one through striving is for 
the person to empty his heart of everything apart 
from Allāh ta‛ālā, and occupy it in perpetual 
dhikr. 


There are four obstacles to farāgh-e-qalb 
(emptying the heart of everyone apart from Allāh 
ta‛ālā): 


1. The creation. 
2. The world. 
3. The nafs. 
4. Satan. 


https://nmusba.wordpress.com/







 688 


However, solitude is needed to repulse the 
creation, contentment to repulse the world, and 
begging to Allāh ta‛ālā to repulse the nafs and 
Satan, and beseeching Him and crying before 
Him. In this way, farāgh-e-qalb can be achieved.1 


Love 


He said: The Sufis are the people of ‛ishq (love) 
and the ‛ulamā’ are the people of ‛aql (intellect). 
As long as love for Allāh ta‛ālā is on the outer 
covering of the heart, the committing of sins is 
possible. But once love enters the core of the 
heart, sins are not committed. If thoughts of the 
world enter the hearts of the people of love at the 
time of salāh, they repeat their salāh. If they 
think of the Hereafter, they make sajdah-e-sahw. 


Patience, acceptance, reliance 


He said: Patience, acceptance and reliance are 
essential components in this path. Patience is to 
abstain from complaining at the time of calamity 
and hardship. Acceptance is to not allow your 
dislike to be displayed at the time of calamity and 
hardship. This appears to be impossible but it is 
not really so. For example, a swift moving 
traveller steps on a thorn, but he continues 
running without bothering about the thorn and 
covers his distance. Or a soldier fighting in battle, 
when he is injured, he does not bother about the 
injury in the least, he continues fighting. 
                                       


1 Bazm Sūfiyah, p. 270. 
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Reliance (tawakkul) can be divided into three 
categories: 


1. To ask of Allāh ta‛ālā while understanding 
the fact that He is fully aware of your 
situation and condition. 


2. The tawakkul of children. They do not ask 
their mothers for milk, yet they receive their 
milk. 


3. The tawakkul of the dead. They are at the 
hands of those who are bathing them 
(giving them ghusl), and they bathe them as 
they like. This is the highest form of 
tawakkul in the sight of Allāh ta‛ālā. 


A person’s īmān will only be complete and perfect 
when he considers the world and everything 
which it contains to be equal to the dung of 
camels, and he places his reliance on none other 
than Allāh ta‛ālā. 


A person who makes claims of friendship with 
Allāh ta‛ālā while befriending this world is a liar. 


There are seventy levels for an ‛ārif. One of them 
is deprivation of the wants of this world. But if he 
starts to consider himself to be a pious and good 
human, and it creates pride in him, then he is the 
worst of humans. 
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Remembrance of Allāh ta‛ālā 


He said: There are six fundamentals for a sālik 
wanting to remember Allāh ta‛ālā: 


1. He must remain in solitude. In this way, his 
nafs will be overpowered. 


2. He must always remain in a state of wudū’. 
If he falls asleep, he must perform wudū’ 
once he wakes up. 


3. He must make an effort to fast all the time. 
If this is not possible, he must reduce the 
quantity of his food. 


4. He must always remain silent with regard 
to anything apart from the truth/Allāh 
ta‛ālā. 


5. He must have attachment and love for his 
shaykh from his heart. 


6. He must reject all thoughts for the sake of 
Allāh ta‛ālā. 


Note: Glory to Allāh! These fundamentals ought to 
be considered by those engaged in Allāh’s 
remembrance so that His remembrance may 
enable them to reach Him. 


Abstention of a sālik 


He said on another occasion: It is necessary for a 
sālik to abstain from four things: 
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1. The world, especially the company of 
wealthy people. 


2. Making mention of anything or anyone 
apart from Allāh ta‛ālā. 


3. Turning his attention and focus to anything 
apart from Allāh ta‛ālā. 


4. The filth of the heart. In other words, he 
must have no love whatsoever for the world. 


Repentance 


When a sālik repents from a particular thing, his 
intention must be pure and genuine. 


A person may repent from a sin just once, but he 
must repent from acts of obedience a thousand 
times. An act of obedience which is adulterated 
with ostentation is worse than a sin. 


External character 


Hadrat rahimahullāh also stressed external 
character. He says: A sālik develops excellence 
through four things: (1) eating less, (2) speaking 
less, (3) sleeping less, (4) intermingling less with 
people.1 


                                       


1 Bazm Sūfiyah, p. 272. 
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Rights of fellow humans 


Abstaining from intermingling with people is 
emphasised. However, we are also taught how to 
fulfil the rights of Allāh’s ta‛ālā creation. He said: 
When you hurt the heart of a believer, you are 
hurting Allāh ta‛ālā. A true believer is one who, if 
he is in the East and he hears that a fellow 
believer in the West has been pricked by a thorn, 
he must feel the pain here [in the East]. 


Concealing faults 


When a Sufi suffers harm from anyone, he must 
never make any du‛ā against the person. A Sufi 
must always conceal the faults of others. 
Concealing faults of others is the most superior 
act of worship. 


Rights of colleagues 


He said with regard to the rights of colleagues: If 
they ask for a loan, give them a loan. If they have 
a need, fulfil it. Visit them when they fall ill. 
Console them during times of grief. When they 
pass away, attend their funeral, and perform the 
janāzah salāh for them. 


Adhering to the Sharī‛ah 


Adhering to the Sharī‛ah is essential in every 
condition. If a person has to fall at any level, he 
should rather fall from the beginning. If he falls 
from here [a high level], there is no rescue for 
him. 
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Anything which is impermissible in the 
Sharī‛ah is intrinsically evil. 


Some people claim that the rulings of the Sharī‛ah 
do not apply when a person is in a state of 
ecstasy, immersement, and mystification. This 
cannot be tolerated under any condition. The only 
true mashā’ikh are those who are embellished 
[with the Sharī‛ah] in their external and internal 
selves. 


This is why you will find in the malfūzāt 
(statements) [of the mashā’ikh] great emphasis on 
salāh, fasting, Sunnah and optional salāhs, 
recitation of the Qur’ān, tarāwīh salāh, respect 
for the Sharī‛ah, and following the Sunnah even 
when in a state of ecstasy, immersement, and 
mystification. Salāh with congregation (jamā‛ah) 
is especially emphasised and stressed. 


Hadrat rahimahullāh himself was very particular 
about salāh with congregation. Despite his 
infirmity and old-age, he used to come down from 
the khānqah to perform salāh with congregation 
until his very end. 


Note: This has always been the hallmark of our 
elders – that is, they adhered totally to the 
Sharī‛ah in every condition and situation. May 
Allāh ta‛ālā inspire us as well. 


Demise 


This sun of abstinence, worship, ma‛rifat, 
guidance and instruction set on 18 Rabī‛ al-Ākhir 
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725 A.H. To Allāh we belong and to Him is 
our return. He did not marry throughout his life, 
so he had no children. However, his spiritual 
lineage spread throughout India, and is existent 
to this day.1 


His blessed grave is in Delhi where the masses 
and elite visit it to this day. Those who visit it 
experience a unique feeling. He had made a 
request to be buried in the desert, and no 
building to be constructed over his grave. This 
was followed, but later on, Sultān Muhammad 
ibn Tughluq built an edifice over it.2 


Note: May Allāh ta‛ālā continue this silsilah to the 
day of Resurrection. Al-hamdulillāh, I had the 
opportunity of visiting his grave. 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 101. 
2 Bazm Sūfiyah, p. 265. 
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Hadrat Amīr Khusro Dehlawī 
rahimahullāh 


Birth 


Hadrat Amīr Khusro was born in 1254 A.H. in 
Patyālī. His father was a Turk and his mother was 
an Indian. Both bore their peculiar social and 
cultural traditions. His father was a man of the 
military, but led a very pious and righteous life. 
He was martyred in a battle under Amīr Sayf ad-
Dīn Mahmūd. His mother tried to wipe out this 
loss by showering all her love on her son. It was 
really his mother’s affectionate lap which had 
saved him from the severe pain of losing the 
shadow of his father. His mother loved Khusro so 
much that if he were to disappear from her sight 
for a short while, she would become restless. 


Khusro was 48 years old when his mother passed 
away. He used to cry like a child and say: 


O my mother! Where have you gone to? 
Why are you not showing me your face? 
You may be hidden from my sight, but 
you can never be far away from my 
heart.1 


Note: Glory to Allāh! Look at the exceptional 
qualities which his mother possessed, and look at 


                                       


1 Professor Khalīq Ahmad Nizāmī: Tārīkhī Maqālāt. 
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how respectful a son he was! Consequently, 
he was embellished with spiritual fruits and 
jewels. 


In search of a mentor 


He landed at the “fountain” of Hadrat Nizām ad-
Dīn Auliyā’ rahimahullāh, and in his own words: 


The deceased reached the fountain of 
life. 


The Shaykh heard the cries of his heart and 
recognized his capabilities the moment he set 
eyes on him. He trained and tutored him in a 
manner which caused all of Khusro’s jewels to 
become displayed. An important factor is Hadrat 
Nizām ad-Dīn’s system of training and tutoring 
was that he would not suppress the individuality 
of a person, and would not destroy his true 
capabilities. Instead, after influencing the 
fountains of thoughts and actions, he would allow 
the person’s Allāh-bestowed capabilities to 
progress on their own. This is how a human 
personality can reach its perfection. 


Note: The excellence of a shaykh lies in his ability 
to take the capabilities of a tālib into 
consideration. 


When Hadrat Nizām ad-Dīn used to confer 
khilāfat to anyone, one of the rules which he used 
to lay down was for the person to remain aloof 
from the royal court. He was of the opinion that 
any attachment to the royal court would come as 
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an obstacle to fulfilling spiritual 
responsibilities. However, bearing in mind 
Khusro’s capabilities, he did not prohibit him 
from the royal court. The royal court was needed 
for the manifestation of his poetic capabilities. At 
the same time, the Shaykh did not place on him 
any responsibility of spiritual rectification over 
others. 


Note: This shows that while some people may 
possess personal rectitude and piety, the 
competence which is needed to train and tutor 
others may not be found in them. In such a case, 
the mashā’ikh do not confer the mantle of khilāfat 
on such people. 


Special relationship with his shaykh 


When Khusro used to be in Delhi, he would 
present himself before his shaykh daily after the 
‛ishā salāh. No one else would be with the 
Shaykh, and he would converse with him without 
any inhibitions. 


The peculiar traits of the Chishtīyyah 


The mashā’ikh of the Chishtīyyah silsilah used to 
ignite the flame of love [for Allāh ta‛ālā] in their 
associates. When the shaykh of Hadrat Nizām ad-
Dīn, Hadrat Bābā Farīd Ganj Shakkar, was 
pleased with anyone, he would make du‛ā for him 
saying: “May Allāh ta‛ālā bless you with pain 
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(love).” In other words, such a heart which 
continuously burns with genuine love.1 


Note: Hadrat Murshidī Maulānā Muhammad 
Ahmad Sāhib rahimahullāh expresses this pain as 
follows: 


All thanks [to Allāh ta‛ālā], my dard-e-
dil (pain of the heart) has become 
permanent. My heart has probably 
become a heart as well. 


Hadrat Khwājah ‛Azīz al-Hasan Majdhūb 
expresses this as follows: 


I am now beginning to enjoy the 
ailments of love. This is by virtue of the 
cup-bearer who created this pain [in my 
heart]. 


Hadrat Maulānā Sayyid Sulaymān Nadwī 
rahimahullāh is making du‛ā for the same pain as 
follows: 


The dard-e-dil enters my chest one after 
the other and remains there. O Allāh! 
Give me the pain which does not remain 
there. 


                                       


1 Tārīkhī Maqālāt, p. 56. 
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His worship and spiritual exertion 


Bearing in mind Amīr Khusro’s connection with 
the royal court and his poetic occupations, one 
may assume he did not have any deep 
attachment to worship and spiritual exertion. 
Hadrat Nizām ad-Dīn Auliyā’ rahimahullāh asked 
him one day: “What is the level of your 
occupations?” He replied: “Hadrat! Since the past 
few nights – when it is the latter part of the night 
– I am automatically overtaken by crying, and 
tears flow from my eyes.” The Shaykh said: “Al-
hamdulillāh, something seems to be coming to the 
fore.”1 


Note: Glory to Allāh! If this was his condition 
during the early stages, what can be said about 
his latter stages!? May Allāh ta‛ālā bestow us with 
just one flame of this condition. 


Poems on recognition of Allāh ta‛ālā 


O Allāh! Since You alone know my 
secrets, and You alone can come to my 
help in good and bad times, make it 
such that when I present myself in Your 
court, Your mercy lightens the weight of 
my sins. 


Open to me the treasures of Your 
mysteries so that I am totally 
independent of the treasures of others. 


                                       


1 Tārīkhī Maqālāt, p. 58. 
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I am not saying You must make me Your 
special servant. All I am asking is to 
save me from self-conceit. 


Poems containing du‛ā 


[O Allāh!] You alone are the Master of 
the poor and the kings. You alone are 
the refuge of all who have no refuge. 


Do not place me in the refuge of anyone 
other than You. Do not cause me to 
wander to all other courts [apart from 
Your court] for the fulfilment of my 
needs. 


Do not disgrace me when You place me 
in the ground. Do not make me 
despicable and disgraceful like the soil. 


Note: Glory to Allāh! What a heart-rending du‛ā. It 
ought to be included in our special supplications. 
Inspiration is from Allāh ta‛ālā alone. 


Two types of worship 


There are two types of worship: lāzimī (related to 
one’s self) and muta‛addī (related to others). 


Māshā Allāh, Hadrat Amīr Khusro engaged in 
both types. While striving on lāzimī worship, he 
writes: It creates firmness in a person’s character. 
When he prostrates before one Allāh, he becomes 
independent of thousands of prostrations. The 
worst misfortune for man is when he becomes 
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engrossed with worldly occupations and 
forgets this lāzimī worship. Man is the most 
honourable of Allāh’s creations. Yet the condition 
of animals is such that: 


A fowl does not drink a drop of water 
without first looking up towards the 
heavens [in appreciation to Allāh ta‛ālā]. 


He says with regard to muta‛addī worship: If a 
person does not help others, he ought to be listed 
among lifeless and inanimate objects no matter 
how much of authority, name and fame he 
enjoys. 


A branch which produces fresh fruit is 
better than thousands of fruit-less 
orchards. 


A major portion of his income used to be spent on 
others. He says in one place: 


I am a lion and I bear the brunt of the 
hunt for others. I am not like the 
domestic dogs which eat alone [without 
bothering about others]. 


According to him, “ādamīyyat” (being a human) 
was synonymous to respect to humanity. He 
writes in the introduction to Gurratul Kamāl: 


“Although humans are countless in number, 
every one of them cannot be included in the list of 
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ādamīyyat (because they all do not have the 
quality of respect to humanity).” 


He writes further: Allāh ta‛ālā created man in the 
“best of moulds” because he is Allāh’s ta‛ālā 
vicegerent on earth. He has to fulfil the duty of 
deputyship and vicegerency. He must not get 
caught up with the beauty and attraction of this 
world. 


Amīr Khusro wrote a lot on the development of 
man’s character and mannerisms. He says: 


A man is proud about the achievements of his 
forefathers, while he himself is empty and hollow. 
This is no less than the pious elders selling 
bones. Man ought to brighten the names of his 
forefathers through his own achievements, and 
not borrow their fame as a means to popularize 
his own self. 


Note: Glory to Allāh! What excellent words of 
advice. 


He writes with regard to lineage: 


“This is a meaningless thing. What is of real 
worth and value is man’s personal character and 
qualities.” 


He speaks out against superficial knowledge, and 
considers knowledge which is not acted on to be 
useless. He says: “An ‛ālim who does not practise 
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on his knowledge is like a person who is 
speaking gibberish in his sleep.” 


It was his belief that striving and exerting one’s 
self would guarantee one’s success and progress. 
In line with this principle, he wrote many 
admonishing points concerning the training and 
upbringing of children. He writes: “Luxuries and 
comforts spoil our children.” 


A child who bears grief and sorrow is 
successful. Luxuries and comforts are 
not appropriate in the upbringing of 
children. 


Demise 


He passed away on 18 Shawwāl 725 A.H. May 
Allāh ta‛ālā shower His mercy on him.1 


                                       


1 Akhbār al-Akhyār, p. 218. 
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Hadrat Shaykh al-Islam Hāfiz Ibn 
Taymīyyah rahimahullāh 


Name and lineage 


His name is Ahmad Taqīyy ad-Dīn, his kunnīyyat 
is Abūl ‛Abbās, but his family title – Ibn 
Taymīyyah – superseded all and he became most 
popular by this title. His father’s name is Shihāb 
ad-Dīn ‛Abd al-Halīm, and his grandfather’s name 
is Abul Barakāt Majd ad-Dīn. 


Family 


His family which since before was well-known as 
Usrah ibn Taymīyyah1 (the family of Ibn 
Taymīyyah) was a famous academic and religious 
family of Harrān. This family (as far back as its 
history is known) belonged to the Hambalī madh-
hab, and enjoyed a leading role in this madh-hab 
in the region which it inhabited. The scholars of 
this family always remained occupied in teaching, 
issuing fatāwā, writing and composing books.2 


                                       


1 This name commenced from Muhammad ibn al-Khidar, 
who was four levels above Ibn Taymīyyah rahimahullāh in 
his lineage. This is why the historians differ on the reason 
for having this name. One view is that Muhammad ibn al-
Khidar’s mother’s name was Taymīyyah. This is why this 
family became aligned to the name, Taymīyyah. (Tārīkh 
Da‛wat wa ‛Azīmat, vol. 2, p. 32) 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 32. 
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Birth 


He was born on a Monday, 10th Rabī‛ al-Awwal 
661 A.H. His father named him Taqīyy ad-Dīn. 
When he grew older, he chose the kunnīyyat of 
Abul ‛Abbās for himself. But the family title of Ibn 
Taymīyyah took precedence over all. 


This was a time when the Tartars were invading 
the Muslim lands, and the entire Islamic world 
was trembling out of fear for them. Iraq and the 
Arabian Peninsular was their special focus of 
attention. Ibn Taymīyyah was seven years old 
when his hometown, Harran, came under the 
control of the Tartars. His family therefore 
emigrated to Damascus. Despite the difficulty in 
carrying out this task, they carried their library 
with them. 


In Damascus 


The moment they reached Damascus, the 
residents of the city came to know of the arrival of 
this intellectual family. The scholars knew the 
name of Abul Barakāt Majd ad-Dīn ibn 
Taymīyyah and his works. The knowledge and 
merits of ‛Abd al-Halīm ibn Taymīyyah was also 
well-known. Within a few days, he began 
delivering lessons in Jāmi‛ Umawī and Dār al-
Hadīth as-Sukkarīyyah. He became a fountain for 
students and Hambalī ‛ulamā’. The family did not 
perceive any alienation and unfriendliness in this 
new city. 
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The young Ahmad ibn Taymīyyah completed 
memorizing the Qur’ān very quickly, and began 
studying Hadīth, fiqh and Arabic. Despite his 
tender age, he used to attend the classes and 
lectures of his father, join the circles of the 
different ‛ulamā’, and participate in academic 
discussions. In this way, his receptive mind 
began expanding and progressing. 


Education and qualification 


Ibn Taymīyyah rahimahullāh commenced 
acquiring the different sciences with much 
striving, focus and engrossment. 


When it came to the tafsīr of the Qur’ān, he 
studied over 100 books, and he had a natural 
affinity with this science. By virtue of his 
abundant recitation of the Qur’ān, reflecting on it, 
and studying it, Allāh ta‛ālā conferred special 
knowledge to him as regards the sciences of the 
Qur’ān. Apart from studying the books, he would 
personally refer to the authors and ask them for 
an understanding of the Qur’ān, and expansion of 
his chest [to receive the sciences of the Qur’ān]. 
He writes about his student days, and his method 
of reflecting on the Qur’ān: 


ّتفسير، ثم أسئل االله الفهم، وأقول يا معلم مائة على الآية الواحدة نحو ربما طالعت 
ّآدم وإبراهيم علمني، وكنت أذهب إلى المساجد المهجورة ونحوها وأمرغ وجهي في  ّ


  .ّالتراب وأسئل االله تعالى وأقول يا معلم إبراهيم فهمني
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There were times when I would study 100 
tafāsīr (commentaries) for a single verse. After 
studying them, I would ask Allāh for 
understanding of the verse. I would say: O the One 
who taught Ādam and Ibrāhīm! Teach me. I would 
go to the uninhabited masājid and other similar 
places, rub my forehead on the ground, and ask 
Allāh saying: O the One who taught Ibrāhīm, bless 
me with understanding.1 


Teaching and guiding in prison 


The author of al-Kawākib ad-Dūrrīyyah writes on 
the authority of Shaykh ‛Alam ad-Dīn al-Barzālī 
who was a contemporary and colleague of Ibn 
Taymīyyah rahimahullāh: 


When the Shaykh reached the 
assembly, he saw the prisoners 
occupied in play, amusement and fun. 
They were occupying their minds and 
passing their time in this way. Chess 
and other similar games were the order 
of the day, while salāhs were missed 
without any concern. The Shaykh 
objected to all this, and directed the 
prisoners towards salāh, Allāh ta‛ālā, 
good deeds, tasbīh, seeking forgiveness, 
and making du‛ā. He taught them the 
Sunnah and encouraged them towards 
good deeds. They all became so 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 39. 
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engrossed with knowledge and Islam, 
that this prison seemed to be more 
splendorous and more blessed than 
many khānqāhs and madāris. The 
people became so attached to him, and 
had so much affinity with the religious 
and academic life of the jail that even 
when they were released, they were not 
prepared to leave the prison. They 
preferred remaining in the Shaykh’s 
service.1 


His moral integrity 


During this time, the loftiness of Ibn Taymīyyah’s 
mannerisms became visible. He neither submitted 
before any power, nor did he soil himself with any 
worldly desire or monetary gain. He frankly 
refused to accept any position in the Sultanate, or 
any gifts from the same court. 


Another achievement was when he was released 
from prison. He pardoned and forgave all his 
opponents and all those who tried to harm him in 
any way. He openly announced that he has no 
complaint against anyone, nor will he exact any 
revenge from anyone. After his release, he wrote a 
letter to the people of Shām. The following was 
included in it: 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 88. 
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تعلمون رضي االله عنكم أني لا أحب أن يؤذي أحد من عموم المسلمين فضلا 
عن أصحابنا شيء أصلا، لا ظاهرا أو باطنا، ولا عندي عتب على أحد منهم ولا 
لوم أصلا، بل لهم عندي من الكرامة والإجلال والمحبة أضعاف ما كان كل بحسبه، 


رجل إما أن يكون مجتهدا أو مخطئا أو مذنبا، فالأول مأجور مشكور، ولا يخلو ال
الثالث فاالله يغفر لنا وله ولسائر و معفو عنه، والثاني مع أجره على الإجتهاد


  .المسلمين


ّلا أحب أن ينتصر من أحد بسبب كذبه علي أو ظلمه أو عدوانه، فإني قد أحللت 
 مؤمن من الخير ما أريده لريد لككل مسلم، وأنا أحب الخير لكل المسلمين، وأ


  .ّلنفسي والذين كذبوا وظلموا هم في حل من جهتي


May Allāh be pleased with you. I do not want 
anyone from among the masses of the Muslims to 
be harmed in any way, let alone our colleagues 
(the ‛ulamā’ and people of Dīn). They should 
neither be harmed externally nor internally. I have 
no complaint against anyone nor criticism for 
anyone. In fact, my reverence, honour and love for 
them has increased several folds more than what 
it was. And this applies to each one according to 
his rank. (In the case of a dispute or argument 
with a person), he could be (1) a mujtahid (a 
person qualified to make independent judgements), 
(2) one who has erred, or (3) he could be a sinner. 
The first is eligible for reward and gratitude. The 
second will be rewarded and forgiven for his error. 
As for the sinner, may Allāh ta‛ālā forgive us, him 
and all the Muslims. 


https://nmusba.wordpress.com/







 710 


I do not want any revenge to be exacted from 
anyone who slandered me, wronged me, or 
transgressed against me. I have pardoned every 
Muslim, and I desire good for all Muslims. The 
good which I desire for myself, I desire for all 
Muslims as well. All those who lied and wronged 
are absolved from my side, there will be no 
retribution from my side. 


His academic balance 


Hadrat Shāh Walī Allāh Sāhib rahimahullāh 
clearly states that in addition to being a Sunnī in 
beliefs and an ‛ālim who followed the ways of the 
salaf (pious predecessors), he was a senior 
exponent and advocate of the Sharī‛ah, a devoted 
servant to the Qur’ān and Sunnah, and an 
erudite scholar of the ummah. Unique 
personalities like him are born after centuries. 


If, after the testimony of Hadrat Shāh Walī Allāh 
Sāhib rahimahullāh and the lofty words with 
which he praises him, any scholar or writer who 
has not fathomed his immense knowledge and 
thinking denigrates him, then it holds no 
academic weight at all. Allāh ta‛ālā bestowed 
Hakīm al-Islam Shāh Walī Allāh Sāhib 
rahimahullāh with in-dept knowledge, numerous 
excellent qualities, sound independent 
judgement, a balanced approach to contentious 
issues, and the ability to correctly assess the 
‛ulamā’ of Islam. His opinion in this regard is 
therefore regarded as an absolute opinion. A poet 
says: 
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A nightingale alone can best describe the 
spring season.1 


He was an ‛ārif 


Those who tried to understand Ibn Taymīyyah 
rahimahullāh from the writings of ordinary 
biographers and historians could not give him a 
position higher than a “dry” muhaddith and a 
scholar of the external sciences. However, the 
statements and conditions of Ibn Taymīyyah 
rahimahullāh as related by Ibn Qayyim 
rahimahullāh in Madārij as-Sālikīn, ‛Allāmah 
Dhahabī rahimahullāh and others, and after 
studying his character, inclinations, habits, 
mannerisms, occupations and deeds – an 
equitable person can conclude that Ibn 
Taymīyyah rahimahullāh ought to be included 
among the ‛ārifīn and Ahlullāh of the ummah. A 
person is overcome by ecstasy when he comes to 
know of how Ibn Taymīyyah rahimahullāh 
traversed the different levels in a short time – 
levels which are normally traversed after many 
years of spiritual exertion and striving, after 
remaining in the company of leaders in sulūk, 
engaging in continuous dhikr, murāqabah 
(meditation) – and which, latter day Sufis refer to 
as nisbat ma‛a Allāh (affinity with Allāh ta‛ālā). 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 163. 
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This is the favour of Allāh ta‛ālā which He 
bestows to whomever He wills.1 


Hadrat Mullā ‛Alī Qārī rahimahullāh writes in 
Mirqāt Sharh Mishkāt: “It will become clear to the 
person who studies Madārij as-Sālikīn – the 
commentary of Manāzil as-Sā’irīn – that Ibn 
Taymīyyah rahimahullāh and Ibn Qayyim 
rahimahullāh were elders of the Ahl as-Sunnah 
wa al-Jamā‛ah, and from among the Auliyā’ of the 
ummah of Muhammad sallallāhu ‛alayhi wa 
sallam.” 


Hadrat Hakīm al-Ummat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh used to say: “Ibn Taymīyyah 
was also a very senior Sufi, although, a “dry” Sufi. 
The colours [inclinations and ways] of the ahl-e-
kamāl (those who have reached a high level of 
perfection in the spiritual path) are different. 
Even after rectification of character, the natural 
colour of one’s temperament remains.”2 


Muhaddith Kabīr Hadrat Shāh Muhammad 
Anwar Sāhib Kashmīrī rahimahullāh used to say: 
“The approach of our ‛ulamā’ of Deoband is to 
have the books of Hāfiz Ibn Taymīyyah in one 
hand, and those of Shaykh-e-Akbar in the other. 
This is because the books of Hāfiz [Ibn 
Taymīyyah] bring out the greatness and power of 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 162. 
2 Risālah al-Muballigh Malfūzāt, vol. 7, p. 230. 
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Allāh ta‛ālā, while the books of Shaykh-e-
Akbar are more filled with hope, calmness and 
affinity.” 


‛Allāmah Ibn Qayyim rahimahullāh says: “Ibn 
Taymīyyah said to me: ‘These two names of Allāh 
ta‛ālā – i.e. al-Hayy (the ever living) and al-
Qayyūm (the sustainer of all) – have a 
phenomenal effect on the vitality of the heart.’ 
And he would make a subtle suggestion that 
these two names are also the Ism-e-A‛zam (the 
greatest names of Allāh ta‛ālā). I also heard him 
saying: ‘The heart of the person who adheres to 
reading the following forty times between the 
Sunnah and fard of the fajr salāh will remain 
alive, and it will not die. [The words are]: 


َِيا حي يا قـيـوم، لا إل َ ُ ْ َُّ َ َ َه إلا أنَتَُّ ْ َّ ِ َ  


O the ever living! The Sustainer of all! There is 
none worthy of worship besides You.1 


Note: Glory to Allāh! Such was the excellence of 
Hadrat Shaykh al-Islam’s dhikr. You have already 
read about his lofty character – how he 
announced his pardon of not only the mistakes 
but even the abuses of his opponents. 


In addition to this, there is a famous statement of 
his which is extremely admonitory. When people 
went against him and began complaining about 
                                       


1 Madārij as-Sālikīn, vol. 3, p. 264. 
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him, someone said: “Hadrat! These people are 
making baseless complaints against you and 
causing you to be imprisoned. You should also 
make complaints against them.” He replied: “If I 
were to do that, would there be any difference 
between them and me?!” 


He added: “What can they do to me? If they send 
me to prison, it will be a place of solitude for me. I 
will get an opportunity to engage in Allāh’s dhikr. 
If they banish me from the city, it will be a means 
of journeying for me, and I will be acting on the 
verse: 


ِسيـروا في الأرض َْ ِ ُْ ْ ِ  


Journey in the land. 


If they kill me, it will be martyrdom for me. What 
more can my enemies do to me? I am prepared to 
accept all this.” 


Desire to submit before Allāh ta‛ālā 


Incidents from his life demonstrate that he had 
acquired conviction and visual witnessing [of 
Allāh’s might and power]. He had developed a 
special condition of submission, surrender, and 
turning to Allāh ta‛ālā within his self. We related 
previously how he used to go to an uninhabited 
musjid when he faced any difficulty in 
understanding a ruling or issue, place his 
forehead on the ground, and make this du‛ā: 
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ّيا معلم إبراهيم فهمني  


O the One who taught Ibrāhīm, bless me with 
understanding. 


Imām Dhahabī rahimahullāh says: 


وجهه  ّلم أر مثله في ابتهاله واستغاثته وكثرة 


I have not seen anyone like him in beseeching 
Allāh, begging of Him, and in excessive turning to 
Him. 


He says: 


إنه ليقف خاطري في المسئلة أو الشيء أو الحالة التي تشكل علي فأستغفر االله تعالى 
 .ألف مرة أو أكثر أو أقل حتى ينشرح الصدر وينجلي إشكال ما أشكل


Sometimes, when my thoughts become blocked at 
a particular issue, or I experience some objection to 
a matter, I seek forgiveness from Allāh ta‛ālā 
1 000 times – sometimes more than that and 
sometimes less – until my chest opens out to me 
and the objection is removed. 


He says: 


ق أو المسجد أو الدرب أو المدرسة لا يمنعني ذلك من الذكر وأكون إذ ذلك في السو
 .أو الاستغفار إلى أن أنال مطلوبي


In such a condition, I might be in the market-place, 
musjid, in an alley, or in the madrasah. But this 
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does not prevent me from engaging in dhikr or 
seeking forgiveness until I find my objective. 


When conviction and submission of this nature 
are developed in a person, and penetrate his 
inner being, he becomes fully conscious of his 
helplessness, poverty and lack of resources; and 
he stands with his beggar’s bowl at the royal 
court, and begs Allāh ta‛ālā for His grace and 
mercy. 


After studying Ibn Taymīyyah’s conditions, one 
can conclude that he had acquired the treasure of 
submission and honour of servitude. Ibn Qayyim 
rahimahullāh says: “I saw in Shaykh al-Islam Ibn 
Taymīyyah rahimahullāh a condition of servitude 
which I did not see in anyone else. He used to 
say: ‘I neither possess anything, nor is there 
anything inside me.’ He used to say this couplet 
quite often: 


ّأنا المكدي أنا المكدي    ّ وهكذا كان أبي وجدي–ّ


Yes, I am a beggar at Your door. Yes, I am a 
beggar at Your door. I am not a new beggar – my 
father and grandfathers also used to beg at Your 
door.1 


                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 169. 
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Engrossment in worship 


A desire for and engrossment in worship is only 
possible when a person has been blessed with the 
true joy and genuine taste of worship, when it 
becomes the cure for his pain, food for his heart, 
and nourishment for his soul. Furthermore, he 
reaches the rank of: 


  جعلت قرة عيني في الصلوة


The delight of my eyes is in salāh. 


And:  


 أرحنا يا بلال


Provide us with comfort, O Bilāl!1 


Ibn Taymīyyah’s contemporaries and those who 
were close to him bear testimony to the fact that 
he had been conferred with the wealth of 
“wakefulness”, he had a special affinity with 
solitude, private conversation with Allāh ta‛ālā, 
and optional acts of worship; and that he was 
very much engrossed in all this. 


                                       


1 Rasūlullāh sallallāhu ‛alayhi wa sallam used to say this to 
Hadrat Bilāl radiyallāhu ‛anhu when he wanted to perform 
salāh and gain comfort from it. Hadrat Bilāl radiyallāhu 
‛anhu would then call out the adhān. 
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وكان في ليله منفردا عن الناس كلهم، خاليا بربه عز وجل ضارعا إليه مواظبا 
على تلاوة القرآن العظيم مكررا لأنواع التعبدات الليلية والنهارية وكان إذا دخل في 


 .ضاؤه حتى يميل يمنة ويسرةعد فرائصه وأعالصلوة ترت


He used to remain totally aloof from people at 
night, absolutely alone with Allāh ta‛ālā, and 
crying out before Him. He was regular in reading 
the Qur’ān, repeating different types of adhkār 
(forms of remembrance) at night and during the 
day. When he used to commence salāh, he would 
be seized by fear, and his limbs would tremble to 
the extent that he would sway from side to side.1 


The strength and vigour of the Ahlullāh is 
maintained and upheld with such types of dhikr 
and worship. If they find any defect, they 
experience a weakness in their strength, and they 
realize that they have lost something. Ibn Qayyim 
rahimahullāh writes: 


وكان إذا صلى الفجر يجلس في مكانه حتى يتعالى النهار جدا يقول هذه غدوتي لو 
 .لم أتغد هذه الغدوة سقطت قواي


After performing the fajr salāh, he would remain 
seated in his place until the day progressed 
considerably. If anyone were to ask him, he would 


                                       


1 Al-Kawākib ad-Durrīyyah, p. 156. 


https://nmusba.wordpress.com/







 719 


say: “This is my breakfast. If I do not have 
breakfast, my strength will diminish.”1 


When a person has such an affinity with worship, 
Allāh ta‛ālā blesses him with steadfastness. Dhikr 
and other forms of worship become second nature 
to him. 


Dhahabī rahimahullāh writes: 


 له أوراد وأذكار يدمنها بكيفية وجمعية


He used to adhere strictly to his awrād and 
adhkār (different forms of dhikr), and carry them 
out with full concentration.2 


Generosity and selflessness 


Generosity and selflessness are special attributes 
of the Ahlullāh and those who have received a 
share of inheritance from the character of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. In his 
commentary to alam nashrah3 Ibn Qayyim 
rahimahullāh writes in Zād al-Ma‛ād that 
generosity and selflessness are the results of 
expansion of the chest, and the wealth of īmān 
and conviction. The person who receives a share 


                                       


1 Ar-Radd al-Wāfir, p. 36. 
2 Ar-Radd al-Wāfir, p. 18. 
3 Referring to Sūrah al-Inshirāh wherein Allāh ta‛ālā speaks 
about expanding the chest of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. 
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of this wealth will have generosity and 
selflessness as his salient attributes. 


The contemporaries and close associates of 
Shaykh al-Islam rahimahullāh speak highly of his 
generosity. The following is mentioned in al-
Kawākib ad-Durrīyyah: 


م المثلوهو أحد الأجواد الأسخياء الذي   ن يضرب 


He is one of those big-hearted and generous people 
whose generosity was proverbial. 


Al-Hāfiz Ibn Fadlullāh al-‛Umrī who was one of 
his contemporaries describes his generosity as 
follows: 


سومة والأنعام والحرث كانت تأتيه قناطير المقنطرة من الذهب والفضة والخيل الم
فيهب ذلك بأجمعه ويضعه عند أهل الحاجة في موضعه لا يأخذ منه شيئا إلا ليهبه 


 .ولا يحفظ إلا ليذهبه


Huge heaps of gold, silver, branded horses, cattle, 
and agriculture would come to him. He would give 
all of it, or ask the needy to keep it for him. He 
would only take from there in order to give to 
others. He would safeguard it solely to distribute it 
[later on].1 


                                       


1 Al-Kawākib ad-Durrīyyah, p. 158. 
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His generosity had reached such a level that if 
he did not have anything to give, he would remove 
some of his clothes and give them in charity. 


 .كان يتصدق حتى إذا لم يجد شيئا نزع بعض ثيابه فيصل به الفقراء


He would give in charity. If he did not have 
anything at the time, he would remove some of his 
clothes and give them to the poor.1 


Another person says: 


 .رغيفين فيؤثر بذلك على نفسهوكان يتفضل من قوته الرغيف وال


He would save one or two rotīs from his food and 
give it to others.2 


A sensitive level of selflessness is for a person to 
be not only open-hearted towards his enemies, 
but to pardon them and be good to them; and to 
go one step further by making du‛ā in their 
favour. This level is only enjoyed by those who are 
far beyond selfishness and self-conceit. They have 
received such showers of Allāh’s favours, and so 
high stages of peace and tranquillity, that they 
totally disregard all oppositions to them, and 
instead, they are extremely desirous for the good 
of their enemies and are merciful towards them. 


                                       


1 Al-Kawākib ad-Durrīyyah, p. 157. 
2 Al-Kawākib ad-Durrīyyah. 
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His erudite student and constant companion, 
Hāfiz Ibn Qayyim rahimahullāh says: “He used to 
make du‛ā for the well-being of his enemies. I 
never saw him making du‛ā against any of them. 
One day, I brought him the news of the death of a 
person who was his bitterest enemy and at the 
forefront in his enmity towards him. When I 
conveyed this news to him, he scolded me, turned 
his face away, and said: ‘To Allāh we belong and 
to Him is our return.’ He then proceeded 
immediately to the person’s house, offered his 
condolences, and said to the people of the house: 
‘Consider me to be in his place. Whenever you 
need anything, I will help you.’ He continued 
speaking to them in this encouraging way, 
causing them to be very pleased with him, and 
making du‛ā for him. They were also very 
astonished by his response.” 


Pardoning, doing good, and being kind to one’s 
enemies and opponents are attributes which are 
far beyond financial and monetary selflessness. 
This is a level which is conferred to the siddīqīn 
(the truthful) and special Auliyā’. Ibn Taymīyyah 
rahimahullāh enjoyed this position. 


Humility and submission 


Humility and submission are special attributes of 
the Ahlullāh, and marks of a special level which is 
superior to thousands of karāmāt and merits. 
This level is acquired when “I” is wiped out from a 
person and the nafs has been completely purified. 
Shaykh al-Islām rahimahullāh enjoyed this level 
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together with his academic merits, and Dīnī 
and worldly fame. His statements are testimony 
to the fact that he had reached the highest level 
of selflessness, devotion to Allāh ta‛ālā, self-
sacrifice, and rejection of his self. 


Ibn Qayyim rahimahullāh relates that he used to 
say the following very often: 


  ّما لي شيء، ولا مني شيء، ولا في شيء


I have nothing, nothing can be obtained from me, 
and there is nothing in me. 


If anyone praised him in his presence, he would 
say: “By Allāh, I still continue renewing my Islam, 
and I still cannot claim to be a complete Muslim.” 


Sometimes, if someone praised him, he would 
say: 


 أنا رجل ملة، لا رجل دولة


I am an ordinary man of the ummah, I am not a 
man of the government. 


When a person reaches such a level of 
selflessness and submission, he neither considers 
himself to have any right nor any claim. He 
neither has any complaint against anyone, nor 
does he exact revenge for his self. Allāh ta‛ālā had 
conveyed Ibn Taymīyyah rahimahullāh to this 
level. 
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Ibn Qayyim rahimahullāh says: “I heard 
Shaykh al-Islam saying:  ‘An ‛ārif does not think 
he has any claim against anyone, nor does he 
believe he enjoys superiority over anyone. This is 
why he will not complain about anyone, not make 
any demands from anyone, and will not beat 
anyone.’” 


 لك لا يعاتب، ولا يطالب، ولا يضاربولذ


In essence, he does not complain, he does not 
make any demands, and he does not beat 
anyone.1 


Peace and happiness 


When a person has īmān, conviction, a genuine 
bond with Allāh ta‛ālā, freedom from the creation, 
and independence of the heart of this level; he 
enjoys such peace and happiness which enables 
him to taste the joys of Paradise in this very life. 
Shaykh al-Islam himself says (as related by Ibn 
Qayyim rahimahullāh): 


 ًإن في الدنيا جنة من لم يدخلها لم يدخل جنة الآخرة


There is a Paradise in this world (for the believer). 
The one who does not enter it will not enter the 
Paradise of the Hereafter.2 


                                       


1 Madārij as-Sālikīn, vol. 1, p. 496. 
2 Ar-Radd al-Wāfir, p. 36. 
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The ‛ulamā’ know that Allāh ta‛ālā confers on 
His devoted servants the treasure of: 


َُلا خوف عليهم ولا هم يحزنـ ْْ ََ َ ٌ َْ ْ ُْ ََ ِ َونَ ْ 


There is no fear on them, nor will they grieve. 


These devoted servants are able to see it in this 
world as well. It is gauged from the statements of 
Shaykh al-Islam rahimahullāh and his associates 
that he had acquired this treasure. He himself 
went into a fervour and said: 


 ، إن رحت فهي معي لا تفارقنيما يصنع أعدائي بي، إن جنتي وبستاني في صدري


What harm can my enemies do to me? My 
Paradise and my orchard are in my chest. They go 
with me wherever I go. 


This tranquillity and acceptance remained with 
him in his life and after his demise as well. Ibn 
Qayyim rahimahullāh writes: “I saw him in a 
dream and spoke to him about some of the 
actions of the hearts. He said to me: 


 أما أنا فطريقي الفرح والسرور به


My way is one of happiness and joy.1 


Ibn Qayyim rahimahullāh writes: 


                                       


1 Ighāthah al-Lahfān. 
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 وهكذا كانت حاله في الحياة يبدو ذلك على ظاهره وينادي به عليه حاله


This was his condition while he was alive as well. 
The effects of joy and happiness were seen on his 
face, while his condition announced it. 


Emulation of the Sunnah 


The commencement of the position of acceptance 
lies in emulating the Sunnah, and its end also 
lies in total emulation of the Sunnah. Ibn 
Taymīyyah’s engrossment with the Hadīth and 
Sunnah is acknowledged even by his opponents. 
However, his engrossment was not confined to 
academic discussions; it was also practical and 
obvious. His contemporaries testify that they did 
not see anyone else so respectful of the rank of 
messenger-ship, and emulation of the Sunnah. 
Hāfiz Sirāj ad-Dīn al-Bazzār takes an oath and 
says: 


ما رأيت أحدا أشد تعظيما لرسول االله صلى االله عليه وسلم ولا أحرص على لا واالله 
  .اتباعه ونصر ما جاء به منه


By Allāh, I have not seen anyone showing more 
respect to Rasūlullāh sallallāhu ‛alayhi wa sallam, 
more desirous in emulating him, and in helping the 
Dīn with which he [Rasūlullāh sallallāhu ‛alayhi 
wa sallam] came with than him. 


This quality was so prominent in his life that the 
hearts of onlookers would testify that this is what 
is known as total emulation and absolute love for 
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the Sunnah. ‛Allāmah ‛Imād ad-Dīn al-Wāsitī 
rahimahullāh writes: 


ما رأينا في عصرنا هذا من تستجلي النبوة المحمدية وسننها من أقواله وأفعاله إلا هذا 
 .الرجل، يشهد القلب الصحيح أن هذا هو الاتباع حقيقة


In our times, I saw the light of the prophet-hood of 
Muhammad sallallāhu ‛alayhi wa sallam, his 
Sunnats, his words and his actions clearly in the 
life of none but this man [Ibn Taymīyyah]. A sound 
heart testifies to the fact that this is real and 
genuine emulation [of the Sunnah].1 


His foresight and karāmat 


Kashf (exposition) and karāmat (supernatural 
feat) are neither a part of piety and acceptance, 
nor are they proofs of piety. The erudite scholars 
clearly state: 


ُالإستقامة فـوق الكرامة ُ ََ ََ َ ْ َ َ َْ ِ ْ ِ  


Remaining steadfast on the Sharī‛ah is superior to 
supernatural feats. 


This issue does not need any discussion. 
However, it is also a fact that Allāh ta‛ālā confers 
this gift to many of His close servants, and they 
are able to say or do things which further support 


                                       


1 Jilā’ al-‛Aynayn, p. 8. (Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 
178). 
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and entrench their close proximity to Allāh 
ta‛ālā. The Ahl as-Sunnah unanimously state: 


 امات الأولياء حقكر


The karāmāt of the Auliyā’ are true. 


There are several places in the Qur’ān and Hadīth 
which corroborate this. The books of Shaykh al-
Islam themselves affirm this fact. 


The incidents which occurred as karāmāt 
(supernatural feats) have been provided by his 
students and contemporaries, and acknowledged 
by latter day scholars. They are so many and so 
well-known that it is impossible to reject them. 
‛Allāmah ‛Aynī rahimahullāh – the author of 
‛Umadtul Qārī – writes in his evaluation of ar-
Radd al-Wāfir: 


وهذا الإمام مع جلالة قدره في العلوم نقلت عنه على لسان جم غفير من الناس 
  .كرامات ظهرت منه بلا التباس


Together with his academic erudition, such 
karāmāt were performed by him which were 
conveyed by a large group of people, leaving no 
doubt about their occurrence.1 


One aspect of these karāmāt is known as firāsat-
e-sādiqah (genuine foresight) which is enjoyed by 
                                       


1 Ar-Radd al-Wāfir, p. 89. 
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senior believers and righteous Auliyā’. Some 
extraordinary incidents related to this foresight 
have been narrated. Hāfiz Ibn Qayyim 
rahimahullāh relates many of them in Madārij as-
Sālikīn and other books. He writes in Madārij as-
Sālikīn: 


 وما لم نشاهده منها أعظم ،ولقد شاهدت من فراسة شيخ الإسلام أمورا عجيبة
 .وأعظم، ووقائع فراسته تستدعي سفرا ضخما


I witnessed extraordinary and unique incidents 
displaying Shaykh al-Islam’s foresight. As for 
those which I did not witness personally (but 
heard from reliable sources), they are much 
greater. A voluminous book will be needed to 
record the incidents portraying his foresight.1 


Whatever he has written on wahdatul wujūd 
(oneness in existence), fleetingness, eternity, 
ma‛rifat (true recognition of Allāh ta‛ālā), actions 
of the heart, and so on – shows that he went 
through these stages himself, and that he enjoyed 
lofty positions and conditions in this regard. 
Whatever he wrote was not merely a result of 
intelligence, knowledge, and power of his pen. 
Rather, they are results of his experiences and 
observations. There are times when his 
statements and observations on these issues and 
matters coincide with the statements and 
observations of erudite Sufis and experts in the 
                                       


1 Madārij as-Sālikīn, vol. 2, p. 250. 


https://nmusba.wordpress.com/







 730 


field of sulūk (such as Shaykh Sharaf ad-Dīn 
Yahyā Munīrī rahimahullāh and Imām Rabbānī 
Hadrat Shaykh Ahmad Sirhindī rahimahullāh).1 


Note: Mufakkir-e-Islam Hadrat Maulānā Sayyid 
Abul Hasan Nadwī rahimahullāh has gone into 
some detail on the special features of Ibn 
Taymīyyah’s written works. But we did not 
include them here for the sake of brevity. Those 
who have a desire to read it should certainly do 
so because it is most beneficial. May Allāh ta‛ālā 
reward him with the best of rewards. 


Last days of his life 


Zany ad-Dīn ‛Abd ar-Rahmān, the brother of 
Shaykh al-Islam, says: After making eighty 
completions of the Qur’ān, he restarted from the 
beginning and reached this verse of Sūrah al-
Qamar: 


َّإن ا ٍلمتقين في جنَّات ونـهر، في مقعد صدق عند مليك مقتدرِ ِ ِِ ِ ِ َِ ْ ْ َُّ َ َ ٍَ ْ َ ْ َِ ٍ ِ ٍْ َ َْ ٍْ َ ْ َُّ ْ 


Surely the righteous are in gardens and rivers. 
Sitting in a seat of truth, in the presence of a 
sovereign who has control over all.2 


Instead of commencing the new recitation with 
me, he commenced it with ‛Abdullāh ibn Muhibb 
and ‛Abdullāh az-Zar‛ī. These two were most 
                                       


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 181. 
2 Sūrah al-Qamar: 54: 54-55. 
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righteous people and were blood brothers. The 
Shaykh used to enjoy their recitation. His life 
drew to an end before they could complete the 
Qur’ān. 


Demise 


His health worsened about 20-22 days before his 
demise, and he passed away on the night of 22 
Dhū al-Qa‛dah 728 A.H. at the age of 67 years. 


ِكل من عليـها فان ويـبـقى وجه ربك ذو الجلال والإكرام َ ْ ِ َ ََِ ََ َ ْ َْ ُ َِّ َ ُ ْ ْ َْ َّ ٍُ َ ََ ُّ١ 


All who are on earth are bound to perish. The 
countenance of your Sustainer will remain in all its 
majesty and glory.2 


                                       


1 Sūrah ar-Rahmān, 55: 26-27. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 123. 
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Hadrat Shaykh Husayn al-Jākī 
rahimahullāh 


He was an imām of the Jāmi‛ Musjid of Jākī. He 
was a very pious and righteous lecturer. He used 
to deliver lectures to the people and remind them. 
People themselves benefited a lot from him. 
However, some of his opponents assembled and 
said to the king: “He says many wrong things in 
his lectures.” So the king sent an edict to him 
which prohibited him from delivering lectures. 
Shaykh Husayn complained about this to his 
shaykh, Shaykh Ayyūb Kinās rahimahullāh. 


When the king was in the toilet, Shaykh Ayyūb 
suddenly appeared from the wall in the form of a 
lion which opened its mouth to eat the king. The 
king was terrified and fell unconscious. When the 
king came to his senses, the lion said to him: 
“Send a letter of permission to Shaykh Husayn so 
that he can recommence his lectures, if not I will 
destroy you right now.” The lion then disappeared 
through the wall. 


The king went to Shaykh Husayn, and expressed 
his intention to meet Shaykh Ayyūb. But the 
Shaykh did not permit him. 


Note: This was a clear karāmat of Shaykh Ayyūb 
rahimahullāh. The Ahl as-Sunnah wa al-Jamā‛ah 
believe the karāmāt of the Auliyā’ to be true. 
Thus, there is nothing to be astonished about this 
incident. Hadrat Murshidī Maulānā Wasīyyullāh 
Sāhib rahimahullāh used to relate this incident 
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quite often, and those present would benefit 
tremendously from it. 


Demise 


Shaykh Husayn passed away in 730 A.H. May 
Allāh ta‛ālā shower His mercy on him.1 


                                       


1 Tabaqāt, vol. 2, p. 2. 
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Hadrat Sayyid Yūsuf Husaynī 
rahimahullāh 


Name and lineage 


His name is Yūsuf Husaynī. He is popularly 
known as Shāh Rājū Qitāl. He is the father of 
Hadrat Sayyid Mahmūd Bandah Nawāz who was 
well-known as Gaysū Darāz Husaynī. 


Merits 


He is from among the famous Auliyā’ who led an 
ascetic life. He was well-known as an ‛ālim who 
practised on his knowledge, a man of abstinence 
and piety, and one of spiritual exertion and 
striving. Let alone a fard act, he never missed out 
a Sunnah and nafl (optional). He was an expert in 
the external sciences of fiqh, Hadīth, and tafsīr. 


Tuhfah an-Nasā’ih is from among his written 
works which he had compiled for his son, Hadrat 
Khwājah Bandah Nawāz. This is a treasure house 
of admonition and wisdom in the form of Persian 
poetry. The book is divided into 45 chapters 
covering various themes. We present a translation 
of some of his poems to the reader: 


Teachings 


1. Adhere strictly to the salāh times. You are 
cursed when you miss a salāh. A person who 
leaves out salāh permanently is a kāfir, and his 
abode is Hell. 
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2. When you hear the adhān, remain silent. 
Do not speak, and do not remain occupied in any 
work. Continue replying to the adhān. If you do 
not reply to the adhān or continue talking while it 
is called, calamities may strike you immediately. 


3. If you perform the chāsht salāh and do not 
miss out the ishrāq salāh, you will become 
wealthy and possess a lot of wealth and riches. 


4. Perform tahajjud salāh in the latter part of the 
night with full devotion. You will certainly witness 
the truth and be safeguarded against tribulations 
and worries. 


5. Read Āyatul Kursī the moment you complete 
your salāh. If you do this, Paradise will desire 
you, and you will also get the hūrīs (doe-eyed 
damsels) and fruits of Paradise. 


6. You should neither lie down nor place your 
head on a pillow as long as you have not 
completed your ‛ishā salāh. 


Demise 


He departed from this world on 5th Shawwāl 731 
A.H. To Allāh we belong and to Him is our return. 
He was buried in the yard of his house. 


His grave is to the west of the mausoleum of 
Hadrat Shaykh Muntakhab ad-Dīn Zarzarī 
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Bakhsh, next to the Shāmikh well. May Allāh 
ta‛ālā illuminate his resting place.1 


                                       


1 Gulistān Khaldābād, p. 221. 
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Hadrat Abul Barakāt Ayman ibn 
Muhammad rahimahullāh 


It is said that fourteen generations of his 
forefathers had the name Muhammad. He was a 
resident of Tunis, came to Cairo, and then 
proceeded to Madīnah Munawwarah. He was a 
poet who used to specialize in satire. On coming 
to Madīnah, he settled down there and repented 
from his satiric poetry. He made a promise to only 
compose poetry in praise of Rasūlullāh sallallāhu 
‛alayhi wa sallam. He kept to his promise to the 
end of his life. 


A blessed dream 


Once, he decided to leave Madīnah and settle 
down in some other place. Rasūlullāh sallallāhu 
‛alayhi wa sallam said to him in his dream: “O 
Abul Barakāt! How will you bear separation from 
me?” After this dream, he remained in Madīnah 
until his death. He named himself ‛Āshiq an-Nabī 
(sallallāhu ‛alayhi wa sallam) – an ardent lover of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


The Sultān of Tunis had encouraged him to 
return to his hometown, but he refused saying: 
“Even if I was given the Sultanate of the East and 
West, I will not leave the neighbourhood of 
Rasūlullāh sallallāhu ‛alayhi wa sallam.” The day 
he gave this reply, he saw a dream in which 
Rasūlullāh sallallāhu ‛alayhi wa sallam fed him 
three morsels of barley, and showered such words 
on him which, Abul Barakāt says: “I cannot relate 
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them. Yes, the last words which he said to me 
were: 


 ٍم أني عنك راضإعل


You ought to know that I am pleased with you. 


He saw Rasūlullāh sallallāhu ‛alayhi wa sallam in 
a dream on another occasion, so he read this 
poem to him: 


   لو لاك لم أدر الطريق–لو لاك لم أدر الهوى 


Were it not for you, I would not have known what 
love is. Were it not for you, I would not have found 
the way. 


Demise 


He passed away in 734 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 A‛yān al-Hujjāj, p. 146. 
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Shaykh ‛Alā’ ad-Dīn Samnānī 
rahimahullāh 


Name and lineage 


His name is Ahmad, his kunnīyyat is Abul 
Makārim, his title is Rukn ad-Dīn ‛Alā’ ad-
Daulah, and his father’s name is Muhammad al-
Bayābānkī. 


Merits 


His origins are from the Sultāns of Samnān. He 
was fifteen years old when he became attached to 
the Sultān. Once, the Sultān was in battle against 
his enemy when the Shaykh was overpowered by 
a jadhb (an attraction to Allāh ta‛ālā). He severed 
his bond with the Sultān and proceeded to 
Baghdad in 687 A.H. He presented himself in the 
service of Shaykh Nūr ad-Dīn ‛Abd ar-Rahmān 
Kisartī. This was the period when Shaykh Nūr ad-
Dīn had just completed spending 16 years in the 
Sikākīyyah khānqāh. He remained in the 
company of Shaykh Nūr ad-Dīn and eventually 
reached the level of instructing others [in the 
path]. 


Statements 


1. A Sufi asked the Shaykh: “When a dead person 
is buried in the ground, he has no intellect at the 
time. Furthermore, the benefit which the body 
was getting from the rūh (soul) is no longer there 
because it has been separated from the body, and 
there is no barrier in the ‛ālam al-arwāh (world of 
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souls).1 So what is the need to go to the 
graves? After all, no matter from which place a 
person directs his attention to a pious personality 
[who has passed away], it will be the same as if 
he was at his grave side.” 


The Shaykh replied: “There are many benefits in 
going to a pious person’s grave: 


a) When a person travels to visit a pious 
personality, the closer he gets the more his 
focus will increase. When the visitor 
reaches the grave and sees it with his own 
eyes, even his feelings and perception will 
be directed totally on the grave. He will 
benefit tremendously from this. 


b) Although there is no restriction on the 
souls and the entire world is the same to 
them, bearing in mind that a soul remained 
for up to seventy years in a particular body 
and will be rejoined to it on the day of 
Resurrection, it’s attention and focus is 
more on the grave where that body resides, 
and it is more attached to it, as opposed to 
anywhere else.” 


2. These people have a strange belief that a Sufi 
should not be in need and should not be a 
beggar. This is why Allāh ta‛ālā never allowed a 
Sufi to be dependent on people. How can it ever 
                                       


1 In other words, the souls can move around as they like. 
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be conceived for a slave of Allāh ta‛ālā to be 
dependent on others!? After all, Allāh ta‛ālā 
caused this world to be upheld through their 
blessings. In fact, they [the Ambiyā’ and Auliyā’] 
were the reasons for the creation of this world. 


3. One of the duties of a shaykh is to apprise his 
murīds of such things. The more a murīd 
endeavours to prove his perfection and does 
deeds for this purpose, the more the shaykh will 
be disappointed with him. This is because the 
shaykh bears all hardships so that he may seal 
those eyes of his murīds with which they look at 
their own excellence and perfection; and open 
those eyes with which they witness the excellence 
and perfection of Allāh ta‛ālā. Furthermore, every 
moment is spent to open the eyes of others [to 
witness Allāh’s perfection]. Such a person 
endeavours to remove the grief of the shaykh. 


4. A Sufi must always be vigilant over his nafs so 
that the moment it opens its eyes to look at its 
own perfection, he must shut them. If he does not 
do this, he must realize that every time his nafs 
causes him to open one eye to look at his own 
perfection, it will make him blind to looking at 
Allāh ta‛ālā. This is the trait of the nafs. 


Note: This is why we have to be extremely vigilant 
over our nafs, and be on our guard all the time. 


5. The Sufi who is occupied in his work must not 
allow futility and uselessness to creep into him 
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because a single useless person can divert a 
hundred hard working people from their work.1 


6. A person must do his utmost to ensure not a 
single morsel of food goes into his stomach while 
he is heedless. It is not possible for the person 
who plants the seed of his deeds in a heedless 
manner to bear the fruits of concentration, 
understanding and intelligence. 


7. All the Prophets ‛alayhimus salām were 
commissioned with the purpose of opening the 
eyes of their followers so that they can see their 
own defects and the beauty of Allāh ta‛ālā, their 
weakness and the power of Allāh ta‛ālā, their 
injustice and the justice of Allāh ta‛ālā, their 
ignorance and the knowledge of Allāh ta‛ālā, their 
ignobility and the honour of Allāh ta‛ālā, their 
fleeting nature and the eternity of Allāh ta‛ālā, 
and so on.2 


8. It is the duty of a shaykh to open the eyes of 
his murīds (so that they can see their own faults 
and defects). If a murīd looks at his own merits for 
a single moment, he will become blind from 
seeing the perfection of Allāh ta‛ālā. 
                                       


1 Nafahātul Uns, p. 678. 
2 A similar meaning is conveyed by the following statement 
of Hadrat ‛Alī radiyallāhu ‛anhu: 


ُمن عرف نـفسه عرف ربه ََُّ َ َ ََ َ ََ َْ ْ َ  


The one who recognizes his self has recognized his Lord. 
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9. The Prophets ‛alayhimus salām are ma‛sūm 
(divinely protected) from committing sins. Since 
the Auliyā’ understand the worthlessness of sins, 
they are mahfūz (safeguarded) from them. There 
is no more serious sin than a person considering 
himself to be sinless.1 


Demise 


He passed away in 736 A.H. in Burj Ahrār Sūfī 
Ābād, and was buried in the khānqāh of Qutb az-
Zamān ‛Imād ad-Dīn ‛Abd al-Wahhāb. May Allāh 
ta‛ālā illuminate his resting place.2 


                                       


1 Tiqsār Juyūd al-Ahrār. 
2 Nafahātul Uns, p. 678. 
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Hadrat Shaykh Hisām ad-Dīn 
Multānī rahimahullāh 


He was a khalīfah of Sultān al-Mashā’ikh Hadrat 
Nizām ad-Dīn Auliyā’ rahimahullāh and among 
the very senior ones who were trained by him. 
The Shaykh used to say with reference to him: 
“The city of Delhi is under his protection.” He was 
on the way of the pious predecessors as regards 
his asceticism and piety. Together with knowledge 
of the Tarīqah, he held a high position in 
knowledge of the Sharī‛ah. He knew Hidāyah and 
Bazdawī from memory. The same was the case 
with regard to the books on the science of 
tasawwuf, viz. Qūt al-Qulūb and Ihyā’ ‛Ulūm ad-
Dīn.1 


His request for advice when given khilāfat 
When Sultān al-Mashā’ikh conferred khilāfat to 
him, he requested the Shaykh for advice. The 
Shaykh exposed his hand, pointed with his index 
finger towards him, and said: “Abstain from the 
world, abstain from the world, abstain from the 
world.” The Shaykh added: “Do not try to increase 
the number of your murīds.” 


He said to the Shaykh: “If you permit, I would like 
to live outside the city, in a deserted place, where 
I will build a small hut along the banks of a river. 
By living in the city, I have to perform wudū’ with 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 143. 
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the well-water of the city, and I am not fully 
convinced of the purity of this water.” 


The Shaykh said: “If you do this, there will be a 
clamour and people will say: ‘Such and such 
buzurg is living in such and such place.’ The city 
dwellers and travellers will then make inquiries 
and eventually come to you and your time will be 
wasted. As for the issue of the well-water, there is 
difference of opinion among the ‛ulamā’, and 
according to the Sharī‛ah, there is leeway and 
scope to use it.’” 


He said: “When Allāh ta‛ālā sends money to me, I 
give some of it for my children’s expenses, and 
keep aside a little for guests. There are times 
when I do not receive anything. When this 
happens, my wife and children pester me, and my 
guests too have to go away without receiving 
anything. Should I take a loan in such 
circumstances?” 


The Shaykh replied: “If you take a loan, you will 
become occupied in making plans and 
arrangements for its repayment. A true Sufi is 
one who spends when he has, and remains 
patient when he does not. He does not lose hope 
and become worried.” 


He added: “A Sufi must not be a wanderer. One 
type of wanderer is the person who goes door to 
door begging. This is an external form of 
wandering. The other wanderer is a person who 
sits in one corner of his house, is engaged in 
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Allāh’s remembrance, but in his heart he is 
thinking of receiving from Zayd, something from 
‛Umar, and so on. The external form of wandering 
[and begging] is better than this hidden form. The 
external and internal condition of the first 
wanderer is the same. While the second wanderer 
appears to be occupied with Allāh ta‛ālā, while 
his heart is going from door to door.1 


Humility 


Once, Shaykh Hisām ad-Dīn was going 
somewhere with his musallā (prayer mat) hanging 
over his shoulders. Coincidentally, the musallā 
fell off without his realizing it. A man called out to 
him several times, saying: “Shaykh! Shaykh!” But 
he did not pay any heed. The man picked up the 
musallā and ran to him, and said: “I called out to 
you several times, asking you to pick up your 
musallā but you did not hear me.” He replied: 
“Brother, I am a poor mullā (a learned person), I 
am not a shaykh.” 


Note: Glory to Allāh! Look at his humility. He 
could not consider himself eligible to be 
addressed as a shaykh. Unfortunately, it is the 
complete opposite today. 


Journey to Gujarat 


During his rule, Muhammad Tughluq, emptied 
Delhi with a view to inhabiting Daulat Ābād. So 
                                       


1 A‛yān al-Hujjāj, vol. 2, p. 144. 
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the Shaykh proceeded to Nahr Wālā Pattan in 
Gujarat. He stayed over in a room in the Jāmi‛ 
Musjid, and occupied himself in worship and 
spiritual exertion. However, he used to conceal 
his asceticism. He used to tie a lower garment, 
cast a piece of cloth over his upper body, and 
wear a topī (hat) on his head which was encircled 
with a thin rope. He would spend the entire day 
teaching Dīnī books to students. 


Journey to Madīnah 


Shaykh ‛Abd al-Haqq rahimahullāh writes that he 
went for hajj, visited the Ka‛bah, and on his 
return to India, he presented himself before his 
shaykh, Shaykh Nizām ad-Dīn Auliyā’ 
rahimahullāh. The Shaykh said to him: “A person 
who has been honoured with the opportunity to 
visit the Ka‛bah, must make an intention of 
visiting Rasūlullāh sallallāhu ‛alayhi wa sallam 
with a separate intention and an entirely separate 
journey so that he is not one who visited him by 
the way.” When Maulānā Hisām ad-Dīn heard 
this, he made a firm intention to visit Madīnah, 
and departed the very next day.1 


                                       


1 Akhbār al-Akhyār; Barakāt al-Auliyā’; Nuzhah. 
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Demise 


He passed away in 736 A.H. His grave is in Nahr 
Wālā Pattan. May Allāh ta‛ālā shower His mercy 
on him.1 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 145. 
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Hadrat Shaykh Burhān ad-Dīn Gharīb 
rahimahullāh 


Name and lineage 


His name is Shaykh Burhān ad-Dīn, his title is 
Gharīb, and he is addressed as Asad al-Auliyā’. 
His father’s name is Shaykh Muhammad 
Mahmūd. His lineage meets with that of Imām 
A‛zam Abū Hanīfah rahimahullāh on the eleventh 
level. 


Birth and education 


He was born in 654 A.H. in Hānsī. People, out of 
their love for him, used to address him as 
Burhānī. His entire training was undertaken by 
his father. He turned his attention to studying 
from a young age and studied Qudūrī under his 
uncle. He completed studying all the other 
sciences such as fiqh, Hadīth, tafsīr, etc. He 
memorized Fiqh Nāfi‛.1 


Worship 


He was inclined to worship since childhood. 
When he was seven years old, he would sit in one 
corner and read the kalimah tayyibah repeatedly. 
Piety and righteousness were visible on his face 
from the very beginning. 


                                       


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 86. 
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Stay in Delhi 


He was very much interested in alchemy. He was 
in search of a spiritual mentor, so he came to 
Delhi and stayed in a musjid. Although he lived a 
frugal life, people were attracted to him and many 
of them began going to him. This increased the 
splendour of the musjid. 


The title “Gharīb” 


He heard about the large number of people who 
used to eat at the khānqāh of Hadrat Nizām ad-
Dīn Auliyā’ rahimahullāh although the latter was 
a poor person. He thought to himself: “How could 
he get so much of wealth when he is so poor!? He 
must certainly know alchemy, or he is getting 
divine help.” 


He saw a dream in which he had fallen in a 
trench. He tried to come out of it but could find 
no way out. He suddenly saw Hadrat Nizām ad-
Dīn Auliyā’ who extended his hand and pulled 
him up. When he got up, he went to the khānqāh 
of Hadrat Nizām ad-Dīn rahimahullāh. Hadrat 
Nizām ad-Dīn’s attendant informed Hadrat that 
Burhān ad-Dīn Gharīb has come. Hadrat said: 
“All the people are going to him in droves, and he 
is still gharīb (poor)?!” Ever since that day he 
came to be known as Gharīb. 


This lover of Allāh ta‛ālā is poor in this 
world. The beloved of Allāh ta‛ālā is 
always poor in this world. 
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Bay‛ah 


Gradually, he got closer and closer to the Shaykh, 
and he was given responsibility over the khānqāh 
kitchen. Hadrat Nizām ad-Dīn went out towards 
the kitchen one day and said to Maulānā Gharīb: 
“Get me a lump of soil for istinjā’ (cleaning one’s 
private parts after relieving one’s self).” He rushed 
and picked up a lump, and it was gold. He picked 
up another lump and it also turned to gold. In 
short, he could not get a lump of soil, and was 
forced to return to the Shaykh and relate what 
happened. The Shaykh said: “O Burhān! It is 
futile to hanker after a thing which cannot even 
help you to make istinjā’.” He gave up his interest 
in alchemy immediately, and directed himself 
towards a life of abstinence. He became a murīd of 
Hadrat Nizām ad-Dīn Auliyā’ rahimahullāh in 693 
A.H. 


Popularity 


Within a short time, he became beloved by his 
contemporaries. Famous murīds of Hadrat Nizām 
ad-Dīn, such as Hadrat Amīr Khusro, Hadrat 
Amīr Hasan Sanjarī, Khwājah Mubashshir, Mīr 
Sayyid Khāmosh, Sayyid Hassan, and Iqbāl 
Khādim used to remain in his company and take 
delight from his sweet discourses. Hadrat Nizām 
ad-Dīn also looked up to him with respect. A 
discussion about the piety and greatness of 
Bāyazīd Bustāmī rahimahullāh took place in one 
of the assemblies. So Hadrat Nizām ad-Dīn said: 
“We also have a Bāyazīd.” When he was asked 
about the person’s identity, he said: “He is in the 
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jamā‛at khānā.” When Khwājah Iqbāl went to 
have a look, he saw Hadrat Shaykh Burhān ad-
Dīn there. 


The mentor’s reprimand 


He was engaged in a conversation with his 
shaykh on one occasion, and the Shaykh became 
displeased with something which he said. 
Maulānā Gharīb was very weak and frail. He was 
seventy years old, and used to engage in a lot of 
spiritual exertion. All this caused him to get even 
weaker. He used to find it difficult to sit on the 
hard ground. So he used to fold a blanket into 
two and three folds in his room, and sit on it. 
Some people who were jealous of him conveyed to 
Hadrat Nizām ad-Dīn this wrong information by 
saying: “Maulānā Burhān ad-Dīn sits on a 
comfortable mat like the mashā’ikh.” Hadrat 
became very angry, and when Maulānā Burhān 
ad-Dīn came to him, he turned his face away 
from him. When he went to the jamā‛at khānā, 
Iqbāl Khādim said to him: “An order has been 
issued for you to leave here immediately.” He was 
astounded and grief-stricken, and said this 
couplet: 


What crime have I committed which has 
caused the sweet lips of my beloved not 
to open in conversation with me, and 
his eyes are not looking at me!? 


He went to his room, sat in mourning, and 
continued crying by day and night. Those who 
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came to meet him would themselves begin to 
cry when they saw his condition. 


After some time, Amīr Khusro took up the 
courage to do something. He placed a turban 
around his neck, and presented himself before 
the Shaykh. The Shaykh asked him: “Turk! What 
is the matter?” He replied: “I request pardon for 
the shortcomings of Maulānā Burhān ad-Dīn.” He 
smiled and asked: “Where is he?” Hadrat Amīr 
Khusro went to him, instructed him to place a 
turban around his neck, and present himself 
before the Shaykh. The Shaykh was most pleased 
to see him, embraced him, and renewed his 
bay‛ah. 


Khilāfat 


When Hadrat Nizām ad-Dīn Auliyā’ rahimahullāh 
conferred khilāfat to some of his special murīds, 
then Mīr Sayyid Husayn ibn Sayyid Muhammad 
Kirmānī (d. 752 A.H.), Mīr Sayyid Khāmosh and 
Khwājah Iqbāl presented themselves before 
Hadrat and said: “The sincerity and devotion of 
Maulānā Burhān ad-Dīn surpasses that of all the 
other murīds. So he is also eligible.” Hadrat 
immediately summoned for his personal 
knapsack, took out a long coat and hat from it, 
presented it to Maulānā Burhān ad-Dīn, and 
conferred khilāfat to him. He belonged to the 
Chishtīyyah Nizāmīyyah silsilah. 
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Departure to Deccan 


Hadrat Nizām ad-Dīn was 95 years old when he 
said to Iqbāl Khādim: “Bring whatever cash and 
other goods which I have.” Iqbāl Khādim replied: 
“There is no cash, but there is plenty of grain.” He 
said: “Distribute it all today.” He then summoned 
for a bundle of clothes, removed a turban, long 
coat and prayer mat from it. He gave these items 
to Maulānā Burhān ad-Dīn Sāhib and permitted 
him to proceed to Deccan. 


According to another narration, Shāh Muntakhab 
ad-Dīn passed away in Khuld Ābād. On the day 
when he passed away, Hadrat Nizām ad-Dīn was 
performing wudū’ while Maulānā Burhān ad-Dīn 
was pouring water from a vessel for him. Hadrat 
suddenly asked him: “Was your brother, 
Muntakhab ad-Dīn younger or elder than you?” 
Maulānā realized that his brother must have 
certainly passed away because Hadrat used the 
past tense “was”. The next day Hadrat went to 
Maulānā’s Burhān ad-Dīn’s house to offer his 
condolences, and said: “I have appointed you to 
take the place of Muntakhab ad-Dīn. You must 
leave immediately for Daulat Ābād.” 


When the Maulānā heard this, he remained 
silent. Hadrat asked: “Why are you hesitating?” 
Maulānā replied with absolute respect and 
deference: “I fully accept Hadrat’s order, but my 
hesitation is because I will be very far from 
Hadrat’s shoes.” Hadrat said: “Very well, you may 
take my shoes with you.” Maulānā Burhān ad-
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Dīn took the shoes and placed them on his 
head, but was still restless with the pain of 
separation from Hadrat. Hadrat asked: “Now what 
hesitation do you have?” He replied: “I will be very 
far away from this assembly.” Hadrat turned to 
him with full focus and said: “This is true. You 
may take all the khulafā’ with you.” 


Maulānā Burhān ad-Dīn had no alternative but to 
make preparations for the journey. But he tried 
one more time to remain behind. He said to 
Hadrat: “This khādim [referring to himself as an 
attendant] cannot bear to be separated from 
Hadrat.” Hadrat went into meditation for a short 
while and said: “Burhān ad-Dīn! Leave without 
any hesitation, and there will be no veil between 
you and me.” Hadrat Nizām ad-Dīn despatched 
him with 400 khulafā’ to Deccan. 


At the time of bidding him farewell, he gave him a 
khirqah-e-khilāfat (a piece of cloth as a sign of 
khilāfat) to him and other spiritual blessings. He 
then gave the following five words of advice: 


1. I gave you the khirqah-e-khilāfat as a trust, 
you must convey it to Maulānā Dā’ūd 
Husayn. 


2. The happiness of your father must take 
precedence over everything else. Consider 
him to be a source of Allāh’s mercy. 


3. Never leave out the jumu‛ah salāh. 
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4. Remain single all the time. 


5. Always see to the needs of my shaykh’s 
daughter (‛Ā’ishah Bībī, who is in Daulat 
Ābād).1 


On the banks of the Tāptī River 


Sīratul Auliyā’ states: As per the instruction of 
Hadrat Nizām ad-Dīn, Maulānā Burhān ad-Dīn 
left Delhi and proceeded towards Daulat Ābād. 
This was a time when Delhi was virtually 
uprooted and Daulat Ābād was inhabited. A large 
group of people accompanied, and they all 
proceeded slowly, stopping along the way.  One 
day, Maulānā saw a small village in a beautiful 
jungle along the banks of the Tāptī River. He slept 
the night over in this place. He sat on a rock on 
the river bank, performed wudū’, performed salāh 
with congregation, and made this du‛ā: “O Allāh! 
Cause a city to become inhabited here.” His du‛ā 
was accepted, the place became inhabited after 
some time, and was named after his blessed 
name. It was named Burhānpūr. 


Another narration in Gulzār al-Abrār relates: 700 
pious elders sitting on palanquins proceeded as a 
caravan, stopping along the way, and eventually 
stopping on the banks of the Tāptī River. At the 
time, there was a small village by the name of 
Dasānah. It is said that a person from the royal 


                                       


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 63. 
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Fārūqīyyah family was in-charge of this 
village. He served this caravan with his heart and 
soul, and did his utmost to make them 
comfortable. When the Maulānā decided to depart 
one morning, he requested Maulānā to make 
du‛ā. The Maulānā made du‛ā and said: “Inshā 
Allāh, a city will be inhabited here and your son 
will become its ruler. It will be better if the city is 
named after a pious person.” 


Subsequently, after some time, the foundations 
for the city were laid under the suggestion of 
Hadrat Shaykh Zayn ad-Dīn Dā’ūd Bukhārī, and 
the city was named Burhānpūr, after Maulānā 
Burhān ad-Dīn. 


Stay in Daulat Ābād 


Maulānā Burhān ad-Dīn reached Daulat Ābād in 
718 A.H., and in 720 A.H. according to other 
reports. He stayed over at his uncle’s house in 
Ikrām Ābād district. But he did not like the place, 
so he moved to the house of Shams al-Malik. 
From there he proceeded to Khuld Ābād. He 
stayed over near a large well which was to the 
north of the grave of Jalāl ad-Dīn Sāhib. This 
place is popularly known as Burhān Bā’ulī. He 
then shifted to another place where his grave is 
presently located. 


Within a short while, rays of his knowledge, 
virtue, expositions, and extraordinary feats began 
shining in the surrounding areas of Deccan. 
Hundreds and thousands of people became his 
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murīds, and imbibed spiritual blessings from 
his companionship. 


The spread of guidance and Islam 


Through the efforts of the Maulānā and his 
companions, many non-Muslims embraced Islam, 
and Muslims in general benefited tremendously 
from him. One thousand people pledged bay‛ah 
through Hadrat Rukn ad-Dīn Kāshānī. The 
Maulānā proved to be a source of blessings and 
mercy for the people of Deccan. 


Spiritual striving and exertion 


Despite his occupation with conveying Islam, and 
guiding and instructing people, he did not lag in 
any way as regards spiritual striving and worship. 
He used to spend his day and night in worship 
and in severe spiritual exertion. It is said that he 
performed the fajr salāh with the wudū’ of ‛ishā 
salāh for 25 continuous years, and never slept at 
night. His musallā (prayer mat) used to be his 
mattress and duvet. He kept the fast of Hadrat 
Dā’ūd ‛alayhis salām for thirty years, i.e. 
alternating between fasting one day and not 
fasting the next. Daily after the fajr salāh, he 
would occupy himself in different forms of dhikr, 
and after performing the chāsht salāh, he would 
read three pārās (chapters) of the Qur’ān. When 
he used to go to a graveyard, he would read 
Sūrah al-Ikhlās (Qul huwallāhu ahad) 500 times, 
and sometimes 1 000 times. 
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His food 


We mentioned above that he kept the fast of 
Hadrat Dā’ūd ‛alayhis salām for thirty years. He 
used to open his fast with water, sometimes only 
with vinegar, and sometimes with just yoghurt. 
He would eat half a stomach of food just twice a 
week. He liked beans and barley bread. 


Note: Exertion and striving are essential 
ingredients for spiritual blessings. Allāh ta‛ālā 
says: 


َوالذين جاهدوا فيـنا لنـهديـنَّـهم سبـلنا َ ََُُ َ ْ َْ ُ ِ ِ ِْ ََ ْ ُْ َ ََّ  


Those who strive for Our sake, We shall most 
certainly guide them to Our paths. 


Clothing and possessions 


He used to wear simple clothes: a turban on his 
head, a kurtah (long shirt), a cloak above it, a 
sheet for his lower body, and shoes. He was very 
thin and frail, tall, and had a long beard. He 
abstained from the world and had no contact 
whatsoever with the Sultāns and governors. 


Sultān Muhammad Tughluq sent 3 000 straws of 
camphor with his deputy. The Maulānā said to 
his uncle: “If there is anything in the house, bring 
it out and distribute it all together with what the 
Sultān sent in the presence of the deputy.” After 
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distributing everything, he sent some dates 
and a musallā for the Sultān.1 


Statements 


Hadrat Shaykh Burhān ad-Dīn rahimahullāh has 
numerous statements. Maulānā ‛Imād ad-Dīn 
compiled a book titled Ahsan al-Aqwāl. We are 
quoting some of his statements from his book: 


1. A Sufi should not keep anyone’s trust [item for 
safekeeping], he must not be a guarantor for 
anyone, and he must not be a witness to any 
document. 


2. A Sufi is one who has no wealth in his hands 
and head. 


Note: It is certainly impermissible to have love for 
wealth in one’s mind and heart. One may have in 
one’s hands and pockets according to necessity 
so that one does not have to beg to others. 


3. A Sufi must not wear fine clothing. 


4. A Sufi relies on none except Allāh ta‛ālā. 


5. Desire for Dīn: A traveller came to him and 
said: “I have come to you for two things: (1) To 
acquire Dīn because you are our religious leader. 
(2) To acquire of the world because the Sultāns 
and governors have confidence in you.” 
                                       


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 26. 
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He said: “Allāh ta‛ālā will give both things at 
one and the same time to you. All you have to do 
is acquire Allāh ta‛ālā. Once you have Him, 
everything will automatically come to you.” 


6. Angels [of mercy] do not go to a house in which 
there are dogs or pictures of animate things. Your 
nafs is a dog, and the house in which you 
befriend anyone apart from Allāh ta‛ālā, then in 
such a heart is a picture of Satan. How, then, can 
Allāh’s love enter such a heart?! If you want 
Allāh’s love, purify your nafs, and keep your heart 
far from anything apart from Allāh ta‛ālā, i.e. 
keep it far from love for the world. If you do this, 
you will gain closeness to Allāh ta‛ālā. Once you 
gain it, you will acquire both the Dīn and the 
world. 


7. The reality of this world: He addressed his 
murīds one day, and said: “The world is like a 
shadow. When a person faces his shadow and 
walks forward, his shadow walks in front of him. 
But when he turns his back to it, it follows him 
from behind. In the same way, when a person 
turns towards the world, it runs ahead of him. As 
for the one who turns away from him, it embraces 
him.” 


8. The entire world – from the East to the West – 
is like an egg in the hand of a Sufi. 


9. Love for Allāh ta‛ālā: The heart is like a utensil; 
as long as the utensil is empty, it is filled with air. 
But when something is filled into it, the air is 
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displaced, and it becomes devoid of it. In the 
same way, the heart is filled with desires for this 
world. But when it is filled with love [for Allāh 
ta‛ālā], greed for the world is displaced and 
removed. It is then filled with Allāh’s love.1 


10. Providing comfort to others: He taught and 
instructed his associates to always look for 
opportunities to provide comfort and ease to 
others. He said in this regard: A tree stands in the 
full sunlight, while it provides shade to others. 
Similarly, a dry stick will burn, but provide 
warmth to others. In the same way, man must 
bear hardships, he must not worry about his own 
difficulties, but provide comfort and ease to 
others. 


Note: In other words, if plants and inanimate 
objects can have the quality of benefiting others, 
it ought to be more prominent in man. 


11. Fault finding: He said to his murīds with 
regard to looking at the faults of others: “If 
anyone informs you of a fault in you, check 
whether you have that fault in you or not. If you 
have it, abstain from it, and say to the person 
who informed you: ‘You have been very kind to 
me for having showed me my fault.’ If that fault is 
not in you, make du‛ā saying: ‘O Allāh! Save this 
fault-finder from finding faults, and protect me 
from saying wrong things.’” 
                                       


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 28. 
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12. Stinginess and generosity: You get a 
generous person and a miserly person. A 
generous person considers a guest to be a friend. 
A miser considers wealth to be a guest. 


13. Forty days: A murīd came to him and said: “I 
would like to spend forty days.” He asked: “Do 
you want a ‘forty days’ of women or ‘forty days’ of 
men?” He added: “A ‘forty days’ of women is when 
a person sits in one corner for forty days. And the 
‘forty days’ of men is when a fakir appears to be 
seated among people, but his heart is immersed 
in the remembrance of Allāh ta‛ālā.” 


Note: This is what is known as khalwat darr 
anjuman – solitude in public. 


14. Recitation of the Qur’ān: A Sufi was walking 
along a road when he saw some people playing a 
harp. He stopped there and said: “O harp! If you 
only knew what you are saying, all your strings 
will snap.” All the strings of the harp snapped 
and broke immediately. The people asked: “What 
sound was emanating from the harp?” The Sufi 
said: “The sound of Yā Rahmān was emanating 
from one string, and Yā Rahīm from the other. 


The Shaykh then said: “Some people read the 
Qur’ān but do not know what they are reading.” 


15. Rights of one’s family and children: He 
emphasised fulfilling the rights of one’s wife and 
children. He said: “Your wife and children are 
orchards and gardens. When your hearts gets 
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fatigued from the worship of Allāh ta‛ālā, you 
must amuse your heart through your wife and 
children because this is also an act of worship.” 


Note: Glory to Allāh! What words of wisdom. 


Worship and character 


He was very pious and spent his time in worship. 
He was very particular about fasting and salāh. 
He was eloquent and sweet in speech. Anyone 
who attended his assembly would be enraptured 
by him, and by virtue of remaining in his 
company, he would find his heart cleansed, and 
his mind purified. He was a man of kashf 
(expositions) and karāmāt (supernatural feats). 
He would always engage in the remembrance of 
Allāh ta‛ālā. He remained single throughout his 
life. He also wrote books. 


Extracts 


Salāh: According to the Sharī‛ah, the external 
form of salāh is connected to the limbs. According 
to the Tarīqah, the internal form of salāh entails 
reflection with the heart. The salāh of the heart 
and soul is conferred to a person [by Allāh ta‛ālā], 
and that is the real salāh. Although the special 
servants of Allāh ta‛ālā are outwardly facing the 
Ka‛bah, their attention is focussed on the Lord of 
the Ka‛bah. A few salāhs with presence of heart 
are superior to many salāhs which are devoid of 
presence of heart. 
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Note: O Allāh! Confer to us the salāh which is 
performed by Your special servants. 


Fasting: Fasting is an attribute of Allāh ta‛ālā. 
Fasting removes animalistic qualities and creates 
the attributes of Allāh ta‛ālā. Paradise is the 
reward for every act of obedience and worship. 
While Allāh ta‛ālā Himself is the reward for 
fasting. Rayyān is the special place designated for 
those who fast. 


Note: May Allāh ta‛ālā – through His grace and 
mercy – make the way to Paradise easy for us. 
Āmīn. 


Zakāh: The zakāh of Allāh ta‛ālā is that He 
instructs His special and ordinary servants to 
reduce the number of rak‛ats from four to two 
when they are on a journey. He pardons by virtue 
of His attribute of being all-forgiving, and sends 
down mercy by virtue of His attribute of being the 
most merciful. 


The zakāh of the Prophets ‛alayhimus salām 
entails informing Allāh’s creation of His orders 
and prohibitions on account of their favours and 
prophet-hood. 


The zakāh of the erudite Auliyā’ entails their 
acquiring love and recognition of Allāh ta‛ālā 
through purification of their hearts and cleansing 
of their souls. 
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The zakāh of the senior mashā’ikh entails 
their continued teaching the sciences of sulūk to 
their murīds. 


The zakāh of the ‛ulamā’ rabbānī involves their 
continued teaching of the Qur’ān, Hadīth and 
fiqh. 


The zakāh of the rich entails giving five dīnārs for 
every 200 dīnārs which they own. 


Hajj: The hajj of pilgrims in general is for Dīnī and 
worldly objectives. They perform tawāf 
(circumambulation) of the Ka‛bah so that their 
sins may be pardoned. But the true lovers of 
Allāh ta‛ālā perform hajj to gain proximity to the 
Lord of the Ka‛bah. They don the ihrām so that 
they may fathom the mysteries of divinity. An 
ordinary hājī is happy with thinking about his 
forgiveness. But a true lover of Allāh ta‛ālā 
experiences joy and happiness at devoting and 
sacrificing his life because he sees his Highest 
Object [Allāh ta‛ālā] and Total Quest [Allāh ta‛ālā] 
in the Ka‛bah. 


Worship: It is fisq (flagrant sinning) to leave out a 
worship without a valid excuse. It is kufr 
(unbelief) to disregard worship. 


Note: Glory to Allāh! He explained the internal 
and external etiquette and mysteries of every 
action of the Sharī‛ah in a very clear way, filling 
the heart with joy, happiness, and ecstasy. May 
Allāh ta‛ālā reward him. 
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Sharī‛ah, Tarīqah, Haqīqah: The Sharī‛ah 
entails adhering to the orders and prohibitions. 
The Tarīqah entails cleansing the heart, and 
replacing evil deeds with good ones. The Haqīqah 
involves repulsing everything apart from Allāh 
ta‛ālā and creating a lustre in the soul. 


Dhikr: He said: Dhikr is of four types: 


1. Lisānī: Verbal dhikr which has an effect on 
the heart. 


2. Qalbī: Dhikr with the heart. This has an 
effect on all the body parts. 


3. Tab‛ī: Every part of the body is engaged in 
dhikr whether a person is standing, sitting, 
or moving about. Any sound which enters 
his ears must also be dhikr. 


4. Mustawlī: This means that dhikr must 
overpower a person in such a manner that 
neither the dhikr remains nor the dhākir 
(the person making the dhikr). Rather, only 
the madhkūr (the one who is remembered – 
Allāh ta‛ālā) remains. In other words, one’s 
attention turns away from everyone and 
everything, and nothing but Allāh ta‛ālā 
remains. This is the favour of Allāh ta‛ālā 
which He bestows on whomever He wills. 


Death: Death is of three types: (1) sūrī, (2) 
ma‛nawī, and (3) haqīqī. 
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(1) Sūrī death refers to when the soul 
leaves the body. This is death according to 
the Sharī‛ah, and is known as maut 
sughrā. 


(2) Ma‛nawī death is when a murīd begs of an 
outsider. This is maut in the Tarīqah, and 
maut-e-kubrā. 


(3) Haqīqī death is when a murīd begs of 
anyone other than Allāh ta‛ālā. This is 
maut akbar. 


Acceptance and patience: Radā’ (acceptance) is 
when a calamity befalls a person, it does not 
create any dislike in him. If it creates a dislike in 
him, but he does not express it, then it is sabr 
(patience). In other words, patience means 
bearing a calamity with enthusiasm  


Note: Glory to Allāh! Look at the realities and 
mysteries which he explained. They ought to be 
ingrained in our hearts. Knowledge of this will not 
only increase the knowledge and understanding 
of the reader, but be a means for an increase in 
his conviction, and enjoying the sweetness of 
īmān. Al-hamdulillāh, this worthless heart also 
acquired some life. May Allāh ta‛ālā confer us 
with more. This is certainly not difficult for Allāh 
ta‛ālā. 


Illness 


He fell extremely ill in 735 A.H. when he was 80 
years old. People doubted whether he would live 
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much longer. So he said: “My time is not up 
as yet.” He fell ill again in 736 A.H. But during his 
periods of illness, he was never unmindful of 
guiding the people, and engaging in worship. 


Demise 


During his final days, he summoned his murīds, 
gave them some words of advice, and gave each of 
them some of his clothes. He placed his shaykh’s 
tasbīh in front of him, his turban around his 
neck, and said: “I am a Muslim. I am from the 
ummah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. I am a murīd of my shaykh. Although I 
was not righteous myself, I remained with the 
righteous.” 


He passed away at mid-morning the following 
day, on Saturday the 12th of Safar 738 A.H./1338 
C.E. He was buried in Khuld Ābād, which is six 
miles from Daulat Ābād. This place is also known 
as Raudah. May Allāh ta‛ālā shower His mercy on 
him.1 


                                       


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 34. 
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Hadrat Qādī Sharaf ad-Dīn Bārzī 
rahimahullāh 


Hibatullāh ibn ‛Abd ar-Rahīm ibn Ibrāhīm Shāfi‛ī, 
was the Qādī of Humāt, an author of many books, 
and a teacher of jurists of his time. 


The following are some of his written works: In 
the field of Hadīth: Mukhtasar Jāmi‛ al-Usūl, in 
the field of tafsīr: Raudātul Jinān (in ten volumes), 
in the field of jurisprudence: the commentary of 
Hāwī, and many other books. 


Character 


Imām Dhahabī rahimahullāh refers to him with 
the titles Shaykh al-‛Ulamā’ (the shaykh of the 
‛ulamā’) and Baqīyyatul A‛lām (a few of the 
remaining great personalities). He speaks highly 
of his humility, good character, piety, and 
abundant worship. He states that he had 
tremendous confidence in the Auliyā’ and Sulahā’ 
(righteous personalities), used to visit them often, 
and meet them with absolute submission, respect 
and honour. He had no pride whatsoever in him. 
The leadership of the Shāfi‛īs ended with him. 


Enthusiasm for books 


He had a remarkable interest in and enthusiasm 
for books. The moment he heard of a book written 
by someone, he would immediately send money 
for its transcript and insist on the person to 
transcribe it quickly and send a copy to him. 
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Note: Such was the desire of our elders for 
Dīnī books. 


Post of justice 


He was the judge of Humāt for forty years, but 
never accepted a wage. He never kept a whip with 
him nor did he punish anyone. He had a very 
large number of students. Among them are many 
jurists who were permitted by him to issue 
fatāwā. Dhahabī, Barzālī and others heard 
Hadīth from him. 


He performed hajj several times. Among them 
were those which he performed in 707 A.H., 715 
A.H. and 720 A.H.1 


Demise 


He passed away in 738 A.H. May Allāh ta‛ālā 
shower His mercy on him.2 


                                       


1 Ibn Kathīr. 
2 A‛yān al-Hujjāj, vol. 2, p. 132. 
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Hadrat Muhammad Murshidī 
rahimahullāh 


His name was Muhammad ibn ‛Abdillāh ibn Abī 
al-Majd Ibrāhīm. He lived in Mīna’ Banī Murshid 
(in Egypt). After studying the qirā’ah sab‛ah 
(seven modes of reading the Qur’ān) and 
jurisprudence, he remained in solitude in his 
khānqāh. 


Hospitality 


He had an incredible enthusiasm to serve Allāh’s 
creation and see to his guests. There are some 
extraordinary stories about him in this regard. He 
would feed anyone who happened to come by – 
whether they were nobles, downtrodden, senior, 
junior. In fact, he would feed the person whatever 
the guest desired. However, he himself would not 
accept gifts from anyone. The Sultān wanted to 
give him something but he refused. His 
extraordinary hospitality coupled with his 
absolute independence could not be denied even 
by those who are normally quick to criticize. 
Fastidious critics like Ibn Taymīyyah 
rahimahullāh and Dhahabī rahimahullāh could 
not deny the authenticity of these stories, so they 
explained them by saying that the jinn were 
under his control. However, after reading the 
details provided by biographers, it is impossible 
to accept this explanation [that he had jinn under 
his control]. 
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Ibn Fadlullāh, the author of Masālik al-Absār 
writes that the stories about his hospitality are 
unique and a parallel to them cannot be found in 
past histories. Imagine a person living in a desert 
where very little grows, where there is no market 
place, yet he always has a variety of foods which 
are only available in Cairo and Damascus. In 
addition to this, he has no attendant, no cook, no 
stove and no fire. Despite all this, no matter what 
time guests arrive at his place, he sees to their 
needs and is most hospitable to them. This is 
most astonishing. 


Ibn Fadlullāh writes that some people may have 
exaggerated in their descriptions, but the stories 
are so well-known and uninterrupted, that they 
cannot be rejected outright. We will have to 
accept that they do have some origin. 
Consequently, several people who experienced 
such hospitality first hand related to me. 


Hajj 


Ibn Hajar rahimahullāh states that he went for 
hajj with a large group of his murīds and 
associates. In the course of the journey, 1 000 
dirhams or more used to be spent every night to 
feed all those who were with him. When an 
account was taken for three nights, the total 
money spent was 3 000 dīnārs. On another 
occasion, the expenditure for five nights was 
taken, and it totalled 5 000 dirhams. 
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Meeting with al-Malik an-Nāsir 


He met Sultān al-Islām al-Malik an-Nāsir (the 
Sultān of Egypt and Shām). The Sultān honoured 
him greatly, but he did not accept any gift from 
him, did not intercede on behalf of anyone, nor 
did he request anything. In addition to this, he 
did not offer any compliments with regard to any 
of the ministers and dignitaries, except for the 
commander of the army.  


The Sultān was quite disturbed and thought to 
himself: This man certainly honoured me, but did 
not ask for anything, and did not make any 
request. As for the commander of the army, he is 
complimenting him and speaking highly of him. 


Hāfiz Ibn Hajar rahimahullāh writes a comment to 
this. He says: “I think the Shaykh was absolutely 
correct in his attitude. The person who is aware 
of the situation knows well that the commander 
of the army was very just, wiped out oppressive 
rules and customs, and desired the well-being of 
the subjects.” 


He adds: “When those who were far away heard of 
his stories, they used to criticize him and speak 
out against him. But once they had first hand 
experience with him and met him, all their 
incorrect thoughts and notions about him 
disappeared, and they had full confidence in him. 
As was the case with ‛Allāmah Ibn Sayyidun Nās, 
Ibn Jankī and others.” 
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Imām Dhahabī rahimahullāh says that he was 
a man of unique conditions, who did not make 
outrageous claims, who did not make statements 
which appeared to be against the Sharī‛ah, and 
whose beliefs were in order. Ibn Hajar 
rahimahullāh says that he used to read the 
Qur’ān in abundance. 


Imām Yāfi‛ī rahimahullāh also visited him and 
witnessed his karāmāt. He provides details of his 
meeting with him in Mir’āt al-Jinān. 


Dhahabī rahimahullāh writes that the government 
of the time was in awe of him. He used to write 
letters to many senior leaders and governors, and 
they never had the courage to refuse. 


Ibn Kathīr rahimahullāh states that he performed 
hajj on many occasions. Among them was in 731 
A.H. the same year in which Ibn Kathīr 
rahimahullāh and Ibn Qayyim rahimahullāh 
performed hajj. 


Demise 


He passed away in 738 A.H. (Durar, Mir’āt, 
Shadharāt, Ibn Kathīr).1 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 141. 
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Hadrat Hāfiz Shams ad-Dīn Dhahabī 
rahimahullāh 


Name and lineage 


His name is Shams ad-Dīn Muhammad, his 
father’s name is Ahmad, and his grandfather’s 
name is ‛Uthmān. 


Birth 


He was born in Rabī‛ al-Awwal 673 A.H. He was of 
Turkmānīyyah origins, and his lineage goes up to 
the Banī Tamīm. His father used to work with 
gold (dhahab), that is why he is referred to as 
Dhahabī. 


Education and training 


When he was eighteen years old, he turned his 
full attention to the acquisition of knowledge. He 
paid particular attention to two sciences, viz. 
qirā’ah (recitation of the Qur’ān) and Hadīth. He 
presented himself in the service of Shaykh al-
Qurrā’ Jamāl ad-Dīn Abū Is-hāq and Ibrāhīm ibn 
Dā’ūd Aqillānī for his qirā’ah studies. He then 
studied tajwīd under the famous qurrā’ (plural of 
qārī) of his time, and very quickly became an 
expert in this field. He also turned his attention to 
studying Hadīth during this period.1 


                                       


1 Muqaddamah Siyar A‛lām an-Nubalā’. 
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Merits 


He lived in Damascus, and in certain respects, 
was the most senior scholar in the field of Hadīth. 
Subkī rahimahullāh rightly says: “He was the sole 
imām of the world, and pure gold of the time. His 
knowledge of the narrators of Hadīth (rijāl al-
Hadīth) was as if all the narrators were assembled 
on a single field, and they were all before his 
eyes.” 


Academic services 


Ibn Hajar rahimahullāh states that he was the 
most prolific writer of his time. He wrote Tārīkh 
al-Islam in 21 volumes (which is presently under 
print in Egypt), Mīzān al-I‛tidāl in three volumes, 
Tadhkiratul Huffāz in four volumes, Mushtabah 
an-Nisbah, Tajrīd Asmā’ as-Sahābah, Talkhīs al-
Mustadrak and Duwal al-Islam. All these books 
have already been printed. 


In addition to the above, he also wrote Tahdhīb 
at-Tahdhīb, Kāshif, Mughnī, Siyar A‛lām an-
Nubalā’, al-Ibar, and Tabaqāt Mashāhir al-Qurrā’. 
There are many other books which ‛ulamā’ 
throughout the world benefited from. 


Actions and deeds 


His senior academic position was complimented 
by his lofty position as regards actions and deeds. 
Subkī rahimahullāh relates: My father went just 
before maghrib to visit him on the very day he 
passed away. He asked my father: “Did the time 
of maghrib already commence?” My father asked 
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him: “Have you not performed your ‛asr?” He 
replied: “I have performed my ‛asr but not my 
maghrib.” He then asked my father: “Should I 
perform my ‛ishā salāh as well in the maghrib 
time?” My father issued a fatwā in the 
affirmative. He then performed both salāhs, and 
passed away before midnight. 


Ibn Tughrī Bardī writes that details with regard to 
the amount of dhikr which he used to make are 
astounding. 


When he went for hajj, Dhahabī rahimahullāh 
heard Hadīth from Tauzrī and other Hadīth 
scholars of Makkah. 


Demise 


He passed away in 748 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                       


1 A‛yān al-Hujjāj, vol. 2, p. 126. 
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Maulānā Fakhr ad-Dīn Zarādī 
rahimahullāh 


Merits 


He is also from among the distinguished khulafā’ 
of Shaykh Nizām ad-Dīn Auliyā’ rahimahullāh. He 
combined the qualities of knowledge, piety, 
yearning and love for Allāh ta‛ālā. He was very 
strict in matters of Dīn. He first studied the 
external sciences under Maulānā Fakhr ad-Dīn 
Hānsawī. Based on his intelligence, eloquence 
and articulateness, he was considered among the 
distinguished people of the city. Later on, he 
became a murīd of Shaykh Nizām ad-Dīn 
rahimahullāh and followed the path of tasawwuf. 
He used to travel most of the time, and occupy 
himself in worship in remote places. He was used 
to keeping fast most of the time. 


The merit of dhikr 


Once, he asked Shaykh Nizām ad-Dīn: “Is it 
better to be occupied in dhikr or in the recitation 
of the Qur’ān?” The Shaykh replied: “A dhākir 
(person in dhikr) can reach Allāh ta‛ālā very 
quickly, but there is always the possibility of 
falling from His proximity. On the other hand, the 
person who is occupied in recitation of the Qur’ān 
reaches this rank [of close proximity] after a long 
time, but the danger of falling from His proximity 
is not there.” 


Note: Glory to Allāh! What an excellent 
distinction! May Allāh ta‛ālā reward him. 
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Hadrat Shaykh Nasīr ad-Dīn Chirāgh Dehlawī 
rahimahullāh used to say: “Maulānā Fakhr ad-
Dīn used to achieve in a short while what would 
normally take us a month or two.” 


In the court of Sultān Muhammad Tughluq 


Sultān Muhammad Tughluq ordered all the 
nobles and wealthy people to present themselves. 
He asked for Maulānā Fakhr ad-Dīn Zarādī, 
Shaykh Shams ad-Dīn Yahyā, and Shaykh Nasīr 
ad-Dīn Dehlawī on the same day. Khwājah Qutb 
ad-Dīn, who was the minister of education, was a 
murīd of Khwājāh Nizām ad-Dīn and a student of 
Maulānā Fakhr ad-Dīn. So he brought Maulānā 
Fakhr ad-Dīn to the royal court. The Maulānā 
repeatedly said to him: “I do not consider it right 
to go before the Sultān. I may not agree with 
him.” 


The Sultān said to the Maulānā: “We would like 
to put an end to the cursed Genghis, will you help 
us in this regard?” The Maulānā said: “Inshā 
Allāh!” The Sultān said: “This is a statement 
showing doubt.” The Maulānā said: “This is 
always the case with regard to the future.” After 
hearing this, the Sultān became distressed and 
said to the Maulānā: “Give me some advice.” The 
Maulānā said: “You must constantly swallow your 
anger.” The Sultān asked: “What anger?” The 
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Maulānā said: “Seven Sultāns1 before you 
were destroyed because of anger.”2 


Martyrdom 


During the days when Daulat Ābād was being 
constructed and inhabited, Maulānā Fakhr ad-
Dīn left Delhi and went to Gujarat. From there he 
proceeded to Makkah Mukarramah. On his way 
back, he stayed over in Baghdad and studied 
Hadīth. He then felt like going to Delhi, so he 
boarded a ship. On the way, the ship sank and he 
was blessed with the rank of martyrdom. 


He passed away in 748 A.H. May Allāh ta‛ālā 
shower His mercy on him.3 


                                       


1 The Shaykh was probably referring to the fact that 
unbridled and inopportune anger caused their destruction. 
This is why when a Sahābī radiyallāhu ‛anhu asked 
Rasūlullāh sallallāhu ‛alayhi wa sallam for advice, he said 
to him he must not become angry (he said this three times). 
The reason for this is that destruction generally comes 
about because of anger. And Allāh ta‛ālā knows best. 
2 Akhbār al-Akhyār, p. 200. 
3 A‛yān al-Hujjāj, vol. 2, p. 145. 
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Hadrat Maulānā Diyā’ ad-Dīn 
Nakhshabī rahimahullāh 


Name and lineage 


His name was Diyā’ ad-Dīn, and he was a 
resident of Budāyūn. His original homeland was 
Nakhshab (Bukhārā). Based on this, he used to 
refer to himself as Nakhshabī in his poetry. 
Although he spent his life in solitude and 
seclusion, he was very well-known by virtue of his 
capabilities. 


He was born in 625 A.H. 


Some biographers state that he was a murīd of 
Hadrat Khwājah Nizām ad-Dīn rahimahullāh. 
However, Akhbār al-Akhyār states: 


“In the time of Hadrat Nizām ad-Dīn Auliyā’, there 
were three people having the name Diyā’: (1) Diyā’ 
Sināmī, who rejected the Shaykh, (2) Diyā’ Barnī, 
who was a murīd of the Shaykh, (3) Diyā’ 
Nakhshabī, who neither rejected the Shaykh nor 
was he associated to him.”1 


Khazīnatul Asfiyā’ states that Maulānā Diyā’ ad-
Dīn Nakhshabī rahimahullāh was a murīd of 
Hadrat Shaykh Farīd, who was the grandson of 
Sultān at-Tārikīn Shaykh Hamīd ad-Dīn Nāgaurī 
rahimahullāh. 


                                       


1 Akhbār al-Akhyār, p. 98. 
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Solitude and seclusion 


Hadrat Diyā’ ad-Dīn Nakhshabī rahimahullāh 
lived in solitude and seclusion – away from the 
masses and elite. Much of his seclusion was 
spent in writing books. Therefore, we do not find 
many details about his life.1 


Written works 


Silk as-Sulūk is one of his written works which is 
considered to be an important work on the 
subject of sulūk and recognition of Allāh ta‛ālā. 
The rules and issues concerning tasawwuf are 
explained under separates headings. 


The entire book is filled with unique themes. But 
for the sake of brevity, we will quote a few 
admonitory words: 


A khwājah purchased a slave woman. 
When it was time to go to bed, he said 
to her: “O slave woman! Make my bed 
so that I may sleep.” She said: “O 
master! Do you have someone who is 
your master?” The khwājah said: “Yes.” 
The slave woman asked: “Does he also 
sleep?” The khwājah replied: “No.” The 
slave woman said: “Do you have no 
shame!? Your master remains awake 
while you sleep!?” [The master she was 
referring to is Allāh ta‛ālā]. 


                                       


1 Bazm Sūfiyah, p. 348. 
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His way of explanation becomes even more 
appealing when he relates one story after another 
by way of advice and admonition. He starts each 
one with “Listen, listen!” For example: 


Listen, listen! Hadrat Mūsā ‛alayhis 
salām was once instructed to separate 
all the good people of his nation from 
the bad. Hadrat Mūsā ‛alayhis salām 
made an announcement, many people 
came outside. He was ordered [by Allāh 
ta‛ālā]: “Select the pious ones from 
them.” He selected seventy. Allāh ta‛ālā 
said: “Mūsā! Select the most pious from 
these seventy.” He selected three. Allāh 
ta‛ālā said: “O Mūsā! I consider these 
three to be the most evil because when 
they heard you calling out for the pious 
ones, they considered themselves to be 
pious and came out.” 


O my beloveds! A person not 
worshipping is better than one who 
worships and is proud about it. In the 
Sharī‛ah, the defendant is imprisoned, 
but in the Tarīqah, the claimant is sent 
to prison. 


Note: An excellent explanation. 


Listen, listen! A buzurg wanted to go to 
the market place to buy something. He 
weighed his dīnārs at home and 
proceeded. When they were weighed in 
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the market place, they were less than the 
weight at home. He began crying. People 
asked him: “Why are you crying?” He 
replied: “If something which I brought 
from my house is not right here [in the 
market place], what will be the position 
of our worldly affairs in the Hereafter?” 


Note: Glory to Allāh! Look at how conscious he 
was of the Hereafter. This consciousness did not 
permit him to sit idle. May Allāh ta‛ālā confer us 
with this quality of concern for the Hereafter, and 
may He inspire us to do what pleases Him. Āmīn. 


Listen, listen! Hadrat Wahb ibn 
Munabbih rahimahullāh relates that 
Hadrat Ka‛b ibn Ahbār radiyallāhu 
‛anhu used to stand in the back row 
when performing salāh in the musjid. 
Some people asked him: “What is the 
wisdom behind standing in the last 
row?” He replied: “I have read in the 
Taurāh that there will be some people in 
the ummat of Muhammad sallallāhu 
‛alayhi wa sallam who would not have 
raised their heads from prostration 
(sajdah) as yet while Allāh ta‛ālā would 
have forgiven those of the back row. 
This is why I stand in the back row – 
through the blessings of those in sajdah 
in the front row, I would have achieved 
my purpose (of forgiveness). 
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O Nakhshabī! Do not gauge yourself 
against people. Who understands a 
single drop of flood water? The entire 
world can become obedient to you only 
when you become obedient to someone 
[Allāh ta‛ālā]. 


Shaykh Muhammad Wāsi‛ was a pious 
personality who considered this vast 
and wide world smaller than the eye of 
an ant. He is reported to have said: “If 
sins and acts of disobedience had a 
stink, no one would have been able to 
sit near me.” 


A man came to the door of Zubaydah 
and said: “I love Zubaydah.” When 
Zubaydah was informed, she 
summoned the man to come inside the 
house, and said to him: “Beware! Don’t 
ever have the audacity of saying such a 
thing again.” The man said: “There is no 
way I can stop myself from saying this.” 
She said: “Very well, take 2 000 
dirhams and give up your expression of 
love for me.” The man refused. She 
offered more, but he refused. She 
continued offering more, and he 
continued refusing. When she 
eventually offered 10 000 dirhams, the 
man accepted, and agreed to give up his 
expression of love for her. When 
Zubaydah saw this, she said to her 
attendants and workers: “Chop off his 
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neck because he is making an external 
claim of love for me, while he does not 
really love me from within.” 


Listen, listen! There was a buzurg who 
would never look to his right and left. 
He was performing tawāf of the Ka‛bah 
when someone called out to him. He 
wanted to turn around and see who was 
calling out, when he suddenly heard a 
voice saying: “Anyone who turns his 
attention to anyone apart from Me, does 
not belong to Me.” 


O beloved! Even if you tread this path 
[of sulūk] for a thousand years, and the 
thought comes to your mind that your 
du‛ā ought to be accepted, then you are 
certainly a worshipper of your desires, 
and you are not seeking the path to 
Allāh ta‛ālā. 


How can a person who came into this 
world via the filthy passageway of urine 
ever deserve status and authority? This 
poor fellow has been created from an 
impure drop and fetid mud. 


Listen, listen! When Hadrat Ibrāhīm 
‛alayhis salām went near the fire which 
was prepared for him, he found the fire 
to be so powerless, that instead of the 
fire feeling sorry for him, he felt sorry 
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for the fire. This is why Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: 


  ١لو لاك لما خلقت الأفلاك


No one bore as many hardships as 
myself [Rasūlullāh sallallāhu ‛alayhi wa 
sallam] for the sake of the truth. 


Hadrat Ibrāhīm ‛alayhis salām being 
cast into the fire, Hadrat Zakarīyyā 
‛alayhis salām being shredded to bits, 
[and other similar hardships] are 
nothing compared to the hardships 
born by myself [Rasūlullāh sallallāhu 
‛alayhi wa sallam]. I have been placed 
at the forefront of the creations of the 
earth and heavens. My intercession will 
be for the sins of man. The deviated 
ones will have to follow my path. 
Criminals will have to repent as I do. 
Lazy and lethargic people will have to 
strive as I do. There were times when 
my Allāh seated me on the honourable 
position of Qāb Qausayn, and there 
were times when He sent me to a tyrant 
like Abū Jahal. Sometimes He 
addressed me as shāhid (a witness) and 
mubashshir (a giver of glad tidings), and 


                                       


1 Allāh ta‛ālā said to Rasūlullāh sallallāhu ‛alayhi wa 
sallam: “Were it not for you, I would not have created the 
heavens.” 
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sometimes people referred to me as a 
mad-man and a sorcerer. There were 
times when Allāh ta‛ālā made Jibra’īl 
‛alayhis salām my companion who sat 
with me on the same saddle, while there 
was a time when I could not enter 
Makkah without permission. 
Sometimes, the treasures of the heavens 
were placed in my lap, sometimes I was 
sent to the house of Abū Shahmah for 
one barley bread. Sometimes He enables 
me to conquer Khaybar through His 
slaves, sometimes He causes me to lose 
my teeth by rocks which are flung at me 
by the wrongdoers. 


All this is done so that the people of the 
world may be convinced that our path is 
filled with thorns. In order to tread this 
path, you will have to place your feet on 
your head. If anyone cannot do this, he 
must not even talk of treading this path. 
This path cannot be traversed and 
crossed like ordinary roads and paths. 


Hadrat Bishr Hāfī rahimahullāh says: 
The severest beating I ever received was 
from the daughter of Hadrat Hasan 
Basrī rahimahullāh. This is how it 
happened: I went to Hasan Basrī’s 
house on one occasion. On reaching 
there, I knocked on the door. His 
daughter asked: “Who is there?” I 
replied: “Bishr Hāfī (the bare-footed 
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one).” She said: “Go straight to the 
market place, buy a pair of shoes and 
wear them. And don’t call your self 
Bishr Hāfī (the bare-footed one) again.” 


Note: The daughter of Hadrat Hasan Basrī 
rahimahullāh must have perceived some 
ostentation and showiness in Hadrat Bishr Hāfī’s 
reply. So she prescribed this treatment for him. 


Listen, listen! Hadrat Ādam ‛alayhis 
salām was given eight gardens, but he 
ran away from there one day. But an 
iota of love [for Allāh ta‛ālā] which was 
placed in him remained attached to 
him. Yes! Hadrat Ādam’s ‛alayhis salām 
mistake was also because of 
preoccupation with Allāh ta‛ālā, while 
Satan’s sin was because of his total 
disregard. 


Nakhshabī has gone beyond emptiness. 
The grief of the heart only comes from 
the light of the heart. Emptiness of the 
heart is a sign of uselessness. The 
hearts of true lovers are never empty. 


Some people asked Hadrat Rābi‛ah 
Basrīyyah rahimahallāh: “Do you 
consider Satan to be an enemy?” She 
replied: “No.” They asked: “Why?” She 
replied: “I am so occupied with my 
friend [Allāh ta‛ālā], that I have no 
inkling of my enemy.” 
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A buzurg was asked: “What is the 
similitude of this world?” He replied: 
“This world is so insignificant and trivial 
that it cannot be compared to 
anything.” 


A man went to a buzurg and said: “I am 
thinking of spending some time in your 
company.” The buzurg said: “When I die, 
in whose company will you stay?” He 
replied: “I will stay with Allāh ta‛ālā.” 
The buzurg said: “Imagine I am non-
existent, so you better attach yourself to 
Allāh ta‛ālā from now.” 


One day, a worldly man went to the 
house of a buzurg and asked for water. 
The buzurg gave him brackish and 
boiling water. The man said: “This water 
has a terrible taste, and it is boiling.” 
The buzurg said: “O khwājah! We are 
prisoners, and a prisoner does not get 
good water to drink.” 


Someone saw Yahyā ibn Mu‛ādh in a 
dream after he passed away. The man 
asked him: “How were you treated?” He 
replied: “When I was presented, I was 
asked: ‘What did you bring from the 
world?’ I replied: ‘I came from a prison, 
what could I bring from there?! If I had 
anything, I would not have lived in 
prison for seventy years.” 
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Some murīds asked their shaykh: “What 
path should we tread to gain closeness 
to Allāh ta‛ālā?” The shaykh replied: 
“Which path have you come from that 
you do not even know the path? (In 
other words, you do not even know the 
path on which you are at present, so 
what will you know about the path 
ahead?)” 


A polite person is one who is not 
affected and grieved by the behaviour of 
impolite people. A buzurg said: “The 
earth lost its grief after the demise of 
Fudayl.” 


Note: We learn from this that Hadrat Fudayl 
rahimahullāh had the special qualities of worry 
and grief [for the creation, and concern about the 
Hereafter] which are very blessed qualities. 


Demise 


Akhbār al-Akhyār and Khazīnatul Asfiyā’ state 
that he passed away in 751 A.H. He is buried in 
Budāyūn. May Allāh ta‛ālā illuminate his resting 
place.1 


                                       


1 Bazm Sūfiyah, p. 348. 
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Hadrat Khwājah Muhammad Bābā 
Samāsī rahimahullāh 


He is the khalīfah of Hadrat Khwājah ‛Azīzā ‛Alī 
Rāmītnī, and he accepted Hadrat Khwājah Bahā’ 
ad-Dīn as his son. When he used to pass through 
the Hinduwā district, he used to say: “I am 
getting the fragrance of a pious personality from 
this land. This land will soon become a place of 
‛irfān (true recognition of Allāh ta‛ālā).” 
Subsequently, one day he was in the house of 
Amīr Kalāl who was his khalīfah. He turned 
towards Qasr ‛Ārifā and said: “The fragrance 
which I was speaking about has increased today. 
The pious personality is probably born by now.” 
When he left the house, he learnt that three days 
had passed since the birth of Hadrat Khwājah 
Bahā’ ad-Dīn. The latter’s grandfather carried the 
baby and brought him to Khwājah Muhammad 
Bābā Samāsī with much respect and honour. On 
seeing the baby, he said: “This is my son. I have 
accepted him in my service.” He then turned to 
his companions and said: “This is the personality 
whose fragrance I was getting. He will be a leader 
of his time.” He then addressed Amīr Kalāl 
saying: “You must pay full attention to the 
training of this son, Bahā’ ad-Dīn, and show 
affection to him. If you display shortcomings in 
this regard, I will not forgive you.” Amīr Kalāl 
said: “May I not be a man if I do not carry out 
Khwājah’s orders.” 
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The du‛ā of Hadrat Bahā’ ad-Dīn 


Hadrat Bahā’ ad-Dīn rahimahullāh relates: “When 
I decided to get married, my respected 
grandfather sent me to Bābā Samāsī to tell him: ‘I 
traversed these different levels [of spirituality] 
through the blessings of being in your service. 
Now help me in this stage of my life as well.’” 


Hadrat Bahā’ ad-Dīn continues: “When I had the 
opportunity of visiting him, the first karāmat 
which I witnessed was submission and humility 
within me. I entered Hadrat’s musjid and 
performed two rak‛ats of salāh. I placed my head 
in prostration and completed my salāh with 
ardent surrender and humility. I made du‛ā to 
Allāh ta‛ālā saying: ‘O Allāh! Give me the strength 
to bear my calamity, and the ability to bear the 
exertion for Your love.’” 


“When I presented myself before Hadrat Khwājah 
the next morning, he looked at me and said: ‘O 
my son, Bahā’ ad-Dīn! This is how you must 
make du‛ā: ‘O Allāh! By virtue of Your grace and 
kindness, keep this weak servant steadfast on 
whatever pleases You.’ When Allāh ta‛ālā – 
according to His wisdom – sends a calamity to 
any friend of His, He also bestows him with the 
strength to bear the calamity. As for asking for a 
calamity, this is difficult. We should not commit 
such an audacity.’”1 


                                       


1 Nafahātul Uns, p. 617. 
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Demise 


He passed away in 755 A.H. in the village named 
Samāsah which is in Russia. May Allāh ta‛ālā 
shower His mercy on him. 


https://nmusba.wordpress.com/







 796 


Hadrat Khwājah Sayyid Nasīr ad-Dīn 
Mahmūd Chirāgh Delhi rahimahullāh 


Name and lineage 


His name is Mahmūd. He had the titles Nasīr ad-
Dīn Mahmūd Ganj and Chirāgh Delhi. His 
father’s name is Shaykh Mahmūd Yahyā. His 
grandfather, Shaykh ‛Abd al-Latīf Yazdī emigrated 
from Khurāsān and settled down in Lahore. His 
father, Shaykh Mahmūd Yahyā was born in 
Lahore. When his father grew up, he shifted to 
Oudh where he used to trade in woollen cloth. He 
made a lot of profits, became wealthy, and had 
many slaves under him. 


Birth 


Hadrat Nasīr ad-Dīn Mahmūd was born here [in 
Oudh]. Some biographers say he was born in 
Ajodhyā, and others say in Bārah Bankī [these 
are places near Lucknow]. This is why the word 
Oudhī is also attached to his name. Khazīnatul 
Asfiyā’ states that he was a Hasanī by lineage [i.e. 
from the lineage of Hadrat Hasan radiyallāhu 
‛anhu]. 


Early education 


He was nine years old when he lost his father. His 
mother took the responsibility of nurturing and 
educating him. The effects of his abstinence and 
piety were displayed since childhood when he 
used to adhere strictly to performing salāh with 
congregation. He would never allow himself to 
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miss salāh with congregation. According to 
one of the statements of Khayr al-Majālis, he 
studied the famous book of jurisprudence, 
Bazdawī, under Qādī Muhīyy ad-Dīn Kāshānī. 
However, Siyar al-‛Ārifīn states that he studied 
Hidāyah and Bazdawī under Maulānā ‛Abd al-
Karīm Sherwānī rahimahullāh, who was 
considered to be an ‛allāmah (erudite scholar) of 
his time. When the latter passed away, he studied 
all the other sciences under Maulānā Iftikhār ad-
Dīn Muhammad Gīlānī rahimahullāh.1 


Abstinence 


When he was 25 years old, he decided to live a life 
of abstinence and seclusion, and occupied his self 
in introspection (muhāsabah-e-nafs). He 
wandered about in the surrounding jungles and 
secluded places for eight years in the company of 
a Sufi. Even during this period of wandering 
about, he adhered strictly to performing salāh 
with congregation, and did not give up fasting. He 
used to open his fast with leaves of the sambhālū 
tree. 


Bay‛ah 


Siyar al-‛Ārifīn and Mir’āt al-Asrār state that he 
was 43 years old when he presented himself 
before Hadrat Khwājah Nizām ad-Dīn Auliyā’ 
rahimahullāh and pledged bay‛ah to him. An 
incident occurred during the early days after he 
                                       


1 Bazm Sūfiyah, p. 356. 
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pledged bay‛ah. He was standing in a 
confused state under a tree near the house of 
Hadrat Khwājah Nizām ad-Dīn rahimahullāh. 
Hadrat was descending from the upper storey of 
his house when his gaze fell on Shaykh Mahmūd. 
Hadrat called for him via his special attendant, 
and asked him in privacy about the condition of 
his heart. He said: “I have come to straighten the 
shoes of the buzurgs.” From this reply, Hadrat 
perceived a genuine quest (talab) in him and 
focussed his attention on him. The murīd [Shaykh 
Mahmūd] also began serving the shaykh and saw 
to his needs by day and night with full 
enthusiasm. 


Stay in Delhi 


After his mother passed away, he settled down 
permanently in Delhi, and lived in Hadrat’s 
special room which was in the jamā‛at khānah. 
While living with his shaykh, his qualities of 
abstinence, patience, submission, acceptance of 
Allāh’s decree, and all other attributes of Sufism 
reached the point of perfection. The author of 
Siyar al-‛Ārifīn writes in this regard: 


The khulafā’ of Hadrat Shaykh Nizām 
ad-Dīn Auliyā’ rahimahullāh 
experienced pride and joy over their 
shaykh and over Shaykh Nasīr ad-
Dīn.”1 


                                       


1 Siyar al-‛Ārifīn, p. 95. 
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Deputyship of his shaykh 


When Hadrat Nizām ad-Dīn rahimahullāh found 
in Shaykh Nasīr ad-Dīn all those qualities which 
made him eligible for deputyship, he appointed 
him as his deputy in Delhi, and at the time of his 
death, he gave to Shaykh Nasīr ad-Dīn the 
khirqah (a length of fabric as a sign of khilāfat), 
walking stick, bowl and shoes which he himself 
had received from the khwājahs before him. He 
advised Shaykh Nasīr ad-Dīn to patiently bear the 
insults and torments of the people of Delhi. 


After the demise of Hadrat Nizām ad-Dīn, the 
jamā‛at khānah was given to his sister’s children 
as a share of their inheritance. Shaykh Nasīr ad-
Dīn therefore moved out from there and lived in 
the place which later became his eternal abode 
[his grave]. 


Poverty 


He passed the initial period of his deputyship in 
difficulties and hardships. While recalling this 
period of his life, he says in his malfūzāt 
(statements): 


Once when I kept fast, I did not find any food for 
two days. One of my acquaintances by the name 
of Nathū brought me two rotīs and some curry 
wrapped in a table cloth. The joy which I 
experienced at eating that food is beyond 
description. No lamp was lit in my house in most 
nights, and the stove was not lighted for several 
days. My relatives wanted to bring some 
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provisions for me but I did not permit it. They 
realized it was my nature to be happy when I 
have nothing, so they stopped bothering about 
me. If any worldly person came to meet me, I 
would wear my shaykh’s cloak (jubbah) and 
present myself before him. I would then remove it 
after the person’s departure, and wear my coarse 
clothing again. I did not like wearing my shaykh’s 
clothes while performing wudū’, but I used to 
wear them to conceal my poverty before the 
people. 


Prosperity 


After some time, these hardships disappeared 
and good days arrived. However, Hadrat Khwājah 
Nasīr ad-Dīn rahimahullāh continually recalled 
those difficult times. He would think of the two 
barley rotīs and curry which he received after two 
days, recall how he enjoyed eating that meal, 
shake his head and say: “Glory to Allāh! Even 
poverty is such a great bounty. The beginning 
and end of it is so great. What excellent and 
tasteful days those were!” Saying this, he would 
cry as if he was re-experiencing that taste. 


During his days of prosperity, he would have 
delicious foods presented to his guests and 
murīds. He would feed them exotic foods with 
much joy and generosity, while he himself 
remained fasting all the time. He would 
occasionally break his fast for the sake of his 
guests. 
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Once, there were several types of halwah (a 
sweet dish) on the table. A person who had 
returned from hajj presented some Arab food. 
One of those who was present was keeping an 
optional fast. Hadrat Khwājah Nasīr ad-Dīn broke 
his fast for this person’s sake [so that he may also 
partake of the food], and emphasised on all his 
beloved friends to eat without any reservation.1 


Advice while eating 


While providing these delicious foods to his 
guests, he would continue his programme of 
advising and teaching. Once, a delicious palāu 
(rice dish) was on the table. He was feeding it to 
all with genuine love and affection. He would 
continue taking out the palāu from the pots with 
his own hands, and stress to them saying: “My 
beloved friends! You may eat to your heart’s 
desire.” 


When the people completed the meal, he said: 
“Halāl (lawful) and tayyib (wholesome) food is the 
one which is eaten while being fully conscious of 
the fact that Allāh ta‛ālā is watching us. Eat for 
Allāh’s sake, and make this intention: ‘Whatever 
strength I obtain from this food will be spent in 
worship and obedience [to Allāh ta‛ālā].’ If this 
intention is made, the person will be actually in 
worship and in salāh.” 


                                       


1 Bazm Sūfiyah, p. 364. 
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Statements 


1. The Sahābah radiyallāhu ‛anhum presented 
themselves before Rasūlullāh sallallāhu ‛alayhi 
wa sallam on one occasion and said: “O 
Rasūlullāh! We eat food but do not feel satisfied.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“You probably eat alone?” They replied: “Yes. 
Each person eats separately.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “You must get 
together and eat. And say Bismillāh before you 
start eating; Allāh ta‛ālā will give you blessings.” 


2. Many people came to visit him on the day of ‛īd 
al-ad-hā. A table with exotic foods and 
sweetmeats was laid for them. Hadrat Khwājah 
related the following story to them on that 
occasion: 


A fakir presented himself before Shaykh 
Abū Sa‛īd rahimahullāh. When he saw 
the signs of affluence in his royal court, 
with ropes of silk and pegs of gold [for 
his tent] on Shaykh Abū Sa‛īd, he 
thought to himself: “What kind of 
Sufism is this? Even a king does not 
own such things.” Hadrat Abū Sa‛īd 
gauged his thoughts through the 
internal light which Allāh ta‛ālā had 
bestowed to him. He addressed the fakir 
saying: “O fakir! We did not embed the 
peg of this tent in our heart, we dug it 
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into the ground.”1 Shaykh Abū Sa‛īd 
added: “This world is like a shadow, if 
you face it, it will be behind you, if you 
turn your back to it, it will be in front of 
you.”2 


3. A few of his associates were eating fālūdah (a 
jelly-like dessert) in his presence. As was his 
habit, he began advising them, and said: 


Hadrat Khwājah Ibrāhīm ibn Ad-ham 
rahimahullāh was brought before the 
king. The king summoned for some food 
for him. An elaborate table was laid for 
him, and a bowl of fālūdah was first 
offered to him. Hadrat Khwājah Ibrāhīm 
looked at the bowl for some time, but 
did not eat anything. The king asked: 
“You are looking at the fālūdah but you 
are not eating it!?” Hadrat Khwājah 
Ibrāhīm said: “The fālūdah is making 
me think of the Resurrection.” The king 
asked: “How is that?” He said: “There 
will be two groups on that day, one will 
be fālūdah (embellished, beautified) and 
the other will be ālūdah (soiled). 
Reference to this is made in the verse: 


ِفريق في الجنَّة وفريق في السعير ِ ِْ ٌ ٌِ َِّ َ َْ ِْ َِ َْ  
                                       


1 In other words, the love of these things is not in our heart. 
2 Majlis 63 (Persian), p. 213. 
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One group will be in Paradise, and the 
other group will be in the blazing fire. 


The person who makes himself pālūdah 
(sacrifices himself) in striving, obedience 
and worship in this world will go to 
Paradise. As for the one who is ālūdah 
(soiled) with sins, he will be purified and 
cleansed in the Hell-fire, and then 
admitted into Paradise.” 


On hearing this, the king said: “O Sufi! 
Your words have shaken my heart.”1 


The title “Chirāgh Delhi” 


The rectitude and guidance of Hadrat Khwājah 
Nasīr ad-Dīn rahimahullāh gradually spread to 
the four corners of the world. When Hadrat 
Makhdūm Jahāniyā Sayyid Jalāl ad-Dīn Bukhārī 
went to Makkah Mu‛azzamah, he studied under 
Shaykh Imam ‛Abdullāh Yāfi‛ī for some time. One 
day, this Shaykh of Makkah said to him: 
“Although many of the senior mashā’ikh of Delhi 
have passed on, the effects of their blessings are 
found in Shaykh Nasīr ad-Dīn Mahmūd. His 
blessed presence is a great boon. He is the 
chirāgh (lamp) of Delhi, and a personality who 
revived the ways of the mashā’ikh.” 


                                       


1 Bazm Sūfiyyah, p. 366. 
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When Hadrat Sayyid Jalāl ad-Dīn Bukhārī 
heard this, he developed an urge to go and meet 
Hadrat Khwājah Nasīr ad-Dīn Mahmūd. He 
proceeded from Makkah Mu‛azzamah and came 
to Delhi. He met Hadrat Khwājah Nasīr ad-Dīn 
and conveyed to him whatever the Shaykh of 
Makkah had said. Subsequently, he got the title 
“Chirāgh Delhi” (the lamp of Delhi), and became 
well-known by this title. 


Guidance 


People from all walks of life from within India and 
from abroad would come to him to benefit from 
his religious and spiritual blessings. Hadrat 
Chirāgh Delhi would train and instruct them 
according to their rank. 


A scholar came to pledge bay‛ah to him. This 
person had already studied Hidāyah, Bazdawī 
and Kashshāf. At the time of the bay‛ah, Hadrat 
Chirāgh Delhi said to him: “When a person enters 
the Tarīqah, he must shorten his sleeve, raise his 
lower garment, and shave his head.” Shortening 
the sleeves means the person must “cut off” his 
hand from extending it to others [i.e. he must not 
beg from people]. Raising the lower garment 
means he must “chop off” his legs so that he 
cannot go to any evil place, or any place where 
evil is committed. Shaving off the head means he 
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has “chopped off” his head so that he does 
nothing which is against the Sharī‛ah.1 


Statements 


Jadhb and sulūk: A will to do is a prerequisite in 
sulūk so that the shaykh can teach the way of 
dhikr wa fikr, and he can guide the murīd if he 
experiences any obstacle. 


You get (1) a sālik who grasps through jadhbah 
(enthusiasm), and you get (2) a majdhūb who 
grasps through sulūk. The first one acquires 
sulūk through the strength of knowledge, 
practice, and will. Once he acquires this, he 
acquires jadhbah (enthusiasm). He bears 
difficulties, hardships, grief and fatigue for the 
sake of his actions and deeds. His nafs and Satan 
try to soil him in sin and evil. But he repents, 
remains abstinent, and becomes an ardent 
worshipper. 


The second person first acquires jadhbah and 
then sulūk. He does everything through the 
strength of jadhbah. His nafs and Satan have no 
influence on him. 


Hadrat Chirāgh Delhi is of the opinion that we 
can follow both these persons. But a person who 
is just a majdhūb (without sulūk), and a sālik 
(who has not acquired jadhbah) cannot be 


                                       


1 Bazm Sūfiyyah, p. 367. 
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followed. He is of the opinion that (1) is 
superior to (2). 


Another category of a sālik is one who is a wāqif. 
He acquires sulūk through knowledge and 
striving, but is unable to move forward because of 
some slip up. In such a case, a shaykh helps him. 
If he is not helped by a shaykh, he is 
continuously beaten by Satan.1 


Conditions and statements 


A novice spends his time in reciting the Qur’ān, 
salāh, and deep thought. When he fills his time 
with worship and spiritual exertion, he is known 
as sāhib-e-waqt. This is followed by a condition in 
which anwār (divine light) descends on him. This 
has an effect on his heart, and then spreads to 
the rest of his body. But there is no permanence 
in this condition. If he acquires permanence, it is 
known as maqām. If there is permanence in 
maqām, this novice reaches the level of an expert, 
and is known as sāhib-e-anfās – wherein every 
breath he takes is pure, and he erases all 
thoughts apart from Allāh ta‛ālā from his heart. 


Note: Glory to Allāh! Look at the different levels 
and ranks in sulūk. These can be acquired and 
traversed under the guidance of a murshid-e-
kāmil (fully qualified spiritual mentor). May Allāh 


                                       


1 Bazm Sūfiyyah, p. 392. 
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ta‛ālā bestow us all with these levels and 
ranks. Āmīn. 


A healthy nafs 


Hadrat Chirāgh rahimahullāh placed a lot of 
emphasis on the training of the nafs. He says: 
Going against the demands of the nafs is 
necessary for the protection of the nafs. He 
presents the core of his entire teachings in the 
following couplet: 


A healthy nafs and a day’s sustenance 
are better than the crown and throne of 
Fīrozah. 


Types of ghusl 


Three types of ghusl (bathing) are necessary for a 
murīd: (1) The ghusl of the Sharī‛ah, i.e. purifying 
the body of all impurities. (2) The ghusl of the 
Tarīqah, i.e. leading a life of celibacy. (3) The 
ghusl of haqīqah, i.e. repentance of the inner self. 


Note: If there is a fear of Dīnī harm from celibacy, 
a person may abandon it. 


Four worlds 


It is necessary for a murīd to be aware of the 
following four worlds in the path of sulūk. If he is 
not aware of them, he is a liar. (1) nāsūt, (2) 
malakūt, (3) jabarūt, (4) lāhūt. 
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The world of nāsūt is the world of animals and 
the nafs. Actions of the five senses emanate from 
it. Through his spiritual exertion and striving, a 
sālik passes this world and reaches the world of 
malakūt where his actions are restricted to tasbīh, 
tahlīl (saying Lā ilāha illallāh), qiyām, rukū‛ and 
sujūd (the standing, bowing and prostrating 
postures of salāh). When he passes this world, he 
reaches the world of jabarūt in which there is 
nothing except yearning, desire, love, quest, 
ecstasy, intoxication, forgetfulness, greatness and 
obliteration. He then enters the world of lāhūt 
which is totally place-less [a void]. There is 
neither speech nor action in this world. The world 
of nāsūt is an attribute of the nafs, the world of 
malakūt is an attribute of the heart, the world of 
jabarūt is an attribute of the soul, and the world 
of lāhūt is an attribute of the gaze of the Merciful 
Allāh. 


Note: Māshā Allāh, he explained all the four 
worlds very well. Only a fully qualified ‛ārif can 
provide such an explanation. May Allāh ta‛ālā 
convey us to the world of lāhūt. 


A display of the soul 


As long as a sālik does not acquire purification, 
cleansing and shining, he cannot develop the 
essence of Sufism. The different levels of Sharī‛ah, 
Tarīqah and Haqīqah are acquired in this way. 
The acquisition of the Sharī‛ah results in 
purification of the nafs. Eating less and 
performing optional salāhs at night are essential 
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for this. The acquisition of the Tarīqah results 
in cleansing of the heart. Performing salāh, 
keeping fast, and audible dhikr are necessary for 
this. The acquisition of the Haqīqah results in 
shining of the soul. Fasting and silent dhikr are 
essential for this. Shining of the soul refers to the 
shining of seven gauhar (cores, essences). They 
are: dhikr, ‛ishq (true love), mahabbat (love), sirr 
(secrecy), rūh (soul), ma‛rifat (true recognition), 
faqr (abstinence).1 


 


We now take the opportunity of quoting a few 
special points from Akhbār al-Akhyār: 


It is said that the murīds of Shaykh Nizām ad-Dīn 
rahimahullāh organized an assembly for simā‛. 
The murīds were listening to the poems of the 
ode-singers. Shaykh Nasīr ad-Dīn Mahmūd 
Chirāgh Dehlawī was present in the assembly. He 
got up to leave, but when his friends insisted on 
him to remain, he said: “This is against the 
Sunnah. I can never tolerate it.” Some people 
said: “It seems you consider simā‛ to be 
impermissible, and you have moved away from 
the views of your shaykh.” He said: “The opinion 
of my shaykh is not a proof in the Sharī‛ah. Proof 
from the Qur’ān and Hadīth must be provided.” A 
few of those who had their own motives and bad 
intentions, conveyed this to Shaykh Nizām ad-Dīn 
                                       


1 Bazm Sūfiyyah, p. 395. 
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rahimahullāh. Shaykh Nizām ad-Dīn had 
already been informed of what had transpired 
from before hand, so he said to these people: 
“Shaykh Nasīr ad-Dīn is correct, and whatever he 
said is the truth.” 


Siyar al-Auliyā’ states that the assemblies of 
simā‛ of Shaykh Nizām ad-Dīn rahimahullāh did 
not have musical instruments, nor was there any 
clapping. If he was informed of anyone listening 
to simā‛ with musical instruments, he would 
prohibit it and said: “It is prohibited in the 
Sharī‛ah to listen to musical instruments.” 


It is related that Shaykh Chirāgh Dehlawī 
rahimahullāh said: “I am not worthy of having 
murīds and being a shaykh. This has become a 
type of amusement and play today.” He then 
quoted this couplet of Shaykh Sinānī 
rahimahullāh: 


O Muslims! Practise on the Sharī‛ah. 
The ways and customs which you have 
adopted are against Dīn. They will result 
in nothing except regret and remorse. 


He also used to say: “Be concerned about 
safeguarding your īmān, and do bother about 
karāmāt. I am very concerned about people falling 
head over heels for people without pondering and 
thinking carefully.” He read this couplet on one 
occasion: 
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It is really the light in our eyes which has 
decreased. Our Beloved is not hidden 
from anyone. 


He then said: The essential thing in this path [of 
sulūk] is vigilance over one’s nafs. At the time of 
murāqabah, it is necessary for a Sufi to keep a 
watchful eye on his nafs. If he becomes 
unmindful of it, his internal self will become 
agitated. A Sufi is one who counts every breath he 
takes, and is constantly alert about it. 


He said: It is necessary to watch over the heart, 
and to then direct it towards Allāh ta‛ālā. It is 
essential to purify the heart of everything apart 
from Allāh ta‛ālā at the time of engaging in the 
dhikr of Allāh ta‛ālā.1 


A attempt to murder him 


One day, Hadrat Chirāgh Delhi performed the 
zuhr salāh, returned from the jamā‛at khānā, and 
was engaged in murāqabah in his private room. A 
qalandar by the name of Turāb entered, and 
attacked Hadrat repeatedly with a knife. His 
blood began flowing out of the room, but it did 
not make any difference to Hadrat’s immersement 
in murāqabah. A few murīds saw the blood, 
entered the room, and wanted to punish the 
qalandar, but Hadrat stopped them. He 
summoned his close murīds – viz. ‛Abd al-
                                       


1 Akhbār al-Akhyār. 
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Muqtadir, Shaykh Sadr ad-Dīn Tabīb and 
Shaykh Zayn ad-Dīn ‛Alī, and took an oath from 
them not to harm the qalandar in any way. 
Hadrat then apologized to the qalandar saying: 
“Please pardon me if you experienced any pain or 
discomfort in your hand at the time striking me 
with the knife.” Hadrat then gave him twenty 
yellow straws and sent him off. Based on these 
qualities of Hadrat, it is said that the qualities of 
patience, acceptance of and submission to Allāh’s 
decree ended with him in the Chishtīyyah silsilah. 


Note: Glory to Allāh! His display of patience and 
forbearance was a spiritual karāmat which is far 
superior to a physical karāmat. 


Demise 


After this brutal attack, he lived for another three 
years in which he remained occupied in guiding 
and teaching Allāh’s creation. He passed away on 
a Friday night on the 18th of Ramadān 757 A.H. 
He was buried in Delhi. May Allāh ta‛ālā 
illuminate his resting place.1 


Note: Al-hamdulillāh, I had the opportunity of 
visiting his grave. [compiler] 


 


Al-hamdulillāh, the third volume ends with the 
biography of Hadrat Khwājah Nasīr ad-Dīn 
                                       


1 Bazm Sūfiyyah, p. 389. 
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Chirāgh Delhi rahimahullāh. Inshā Allāh, the 
fourth volume will start with Hadrat Sharaf ad-
dīn Munīrī rahimahullāh. Inspiration is from Allāh 
ta‛ālā alone. 


 


Al-hamdu lillāh, thumma al-hamdu lillāh – all 
thanks are due solely to Allāh ta‛ālā for having 
enabled me to complete the English translation of 
this blessed and inspiring book. I make an 
earnest du‛ā’ to Allāh ta‛ālā to accept this 
translation, to make it a means for my salvation 
in this world and the Hereafter, and to include me 
among His righteous servants by virtue of this 
humble contribution. 


ْأُحب الصالحين ولست منـهم  ُْ ْ ِ ِ ُِ ََ َ ْ ِ َّ َ لعل االله يـرزقني صلاحا–ُّ ََ َُ َ َْ ِ ُ ْ َّ َ  


“I love the righteous although I am not of them. 
Perhaps Allāh will bestow me with righteousness 
[by virtue of my love for them].” 
As with all human endeavours, there are bound 
to be errors, mistakes, and slip-ups in the 
translation. I humbly request the reader to inform 
me of them so that these could be corrected in 
future editions. 


Constructive criticism and suggestions will be 
highly appreciated. I can be contacted via e-mail: 
maulanamahomedy@gmail.com 
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َِّربـنا تـقبل منَّا إن ِ ْ َّ ََّ َ َ ُك أنَت السميع العليم، وتب عليـنا إنك أنَت التـواب الرحيمَ ُْ ْ ْ ِْ َّ َّ َُّ ََّ َ َْ َْ َ ََِّ ََ ْ ُُ َ ِ ْ ِ 
 
Was salām 
Mahomed Mahomedy 
5 Ramadān 1433 A.H./25 July 2012 
Durban, South Africa. 
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PUBLISHER’S NOTE 


Al-hamdulillāh, Maktabah Dār al-Ma‛ārif Allāhābād has 
the honour of publishing several books containing 
reformational, academic, practical and moral themes, 
and many biographies in the Urdu, English, Gujarati 
and Bengali languages. Presently, there are several 
books which are in the process of either collation or 
compilation. Others have passed the process of 
compilation and are now under print. Among these, 


Ma‛ārif Muslihul Ummat volume one will soon be 
available to the public. This book is essentially a 
collection of the mysteries and values of the Sharī‛ah as 
explained by Muslihul Ummat Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh in his assemblies. My 
respected father – may Allāh ta‛ālā extend his shadow – 
undertook to simplify and explain these themes after 
much toiling, and presented it to the sālikīn as a 
valuable gift. May Allāh ta‛ālā enable us to complete this 
series. Āmīn. 


My respected father’s recent work, Dīnī Idāro aur 
Jamā‛ato kī Dhimmedāriyā, will soon be available to the 
public. Bearing in mind the important needs of our time, 
he compiled an excellent treasure for the rectification 
and training of those affiliated to the madāris, 
khānqāhs, da‛wat wa tablīgh, those involved in writing, 
politicians and the affluent in our society. Inshā Allāh, 
this book will prove to be equally beneficial to every 
member of the ummah. 


The book before you, Aqwāl-e-Salaf volume four, is 
actually an encyclopaedia on Islamic personalities. It 
contains admonitory lessons, wise statements and life 
stories of the erudite ‛ulamā’, righteous personalities 
and pious rulers of the second half of the eighth century 
until the tenth century of the hijrah. The first three 
volumes of this series – together with new additions – 
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have already reached the public domain and have been 
well received. May Allāh ta‛ālā enable us – the servants 
of the Maktabah – to complete this important series. 
Āmīn. 


I make du‛ā’ to Allāh ta‛ālā to bless my respected father 
with long life, and to bless all those who support the 
Maktabah with good health and well-being so that we 
continue to have the honour of presenting such 
spiritually enlightening books to the readers. 


O Allāh! Ease every difficulty through the sanctity of the 
Chief of the Righteous [Muhammad sallallāhu ‛alayhi 
wa sallam]. 


Muhammad ‛Abdullāh Qamaruz Zamān Qāsimī 
Allāhābādī 
Maktabah Dār al-Ma‛ārif Allāhābād 
B639, Wasīyyābād, Allāhābād, U.P. 
1 Rabī‛ al-Awwal 1434 A.H./14 January 2013. 


Note: Towards the end of the third volume it was stated 
that the fourth volume will commence with Hadrat 
Yahyā Munyarī rahimahullāh. But due to certain 
reasons, it was decided to commence with Hadrat Ismā‛īl 
Qurayshī. May Allāh ta‛ālā enable us to complete this 
volume and may He bless it with acceptance. 
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FOREWORD 


 مه يْ حه الر   نه حْم الر   الله  بِسْمِ
ه  د  م  لْ  ا   م  لله   ره اَ  و   َ  عَ 


 
م  م  ل  الس  و   وة  لم الص  ، و  ةه م  الْ َ  عَ  ه وْ س     و   له


 
 و   هه ابه ح  صْ أ


 
 هه ائه له  وْ أ


َ  س   نْ م  و   م  ا ه و  نْ م  و   هه جه ه  نْ  م  عَ   .اله
Al-hamdulillāh volume four of Aqwāl-e-Salaf with many 
new and beneficial additions is in your hands. May Allāh 


ta‛ālā accept it and make it useful to the ummah. Āmīn. 


As a way of recollection, two volumes containing the 
statements and biographies of the Prophets ‛alayhimus 
salām, Sahābah radiyallāhu ‛anhum, ‛ulamā’ and 
mashā’ikh of the first 1 000 years were published. 
However, some sincere and devoted friends felt that if 
biographies of more Prophets ‛alayhimus salām and 
Sahābah radiyallāhu ‛anhum were included, it would 
prove to be even more beneficial. Since their view 
stemmed from sincerity, it had an effect on my heart 
and I too decided – in fact, made a firm determination – 
to commence this task. Previously, short biographies of 
the righteous elders and reformers covered two volumes 
which together comprised of 720 pages. But when this 
series was reviewed and increased, their biographies 
extended over four volumes. By the grace of Allāh ta‛ālā, 
each volume is over 600 pages. 


In short, these four volumes contain biographies of the 
Prophets ‛alayhimus salām, Sahābah radiyallāhu 
‛anhum, Tābi‛ūn, Taba‛ Tābi‛ūn, famous ‛ulamā’ and 
mashā’ikh, and also several kings and rulers. In this 
way, we have the honour of providing short biographies 
of those who earned Allāh’s ta‛ālā favour, i.e. the 
Prophets, the truthful, the martyrs and the righteous. 
We also provided additional notes and comments in 
each volume. The noble ‛ulamā’ expressed their approval 
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in this regard both verbally and in writing. We make 
du‛ā’ that Allāh ta‛ālā also causes these notes and 
comments to be beneficial and effective, through which 
the ummah may be rectified. This is certainly not 
difficult for Allāh ta‛ālā. 


As regards my notes and comments, I mentioned 
previously that they are in no way intended to criticize 
or object against any individual or group. Rather, if I 
observed anything against the Qur’ān, Sunnah, ways 
and teachings of the past elders, then I drew attention to 
its rectification in a respectful manner. This is in line 
with the way of Hadrat Shu‛ayb ‛alayhis salām as 
mentioned by Allāh ta‛ālā in the Qur’ān: 


ا م  ، و  عْت  ا اسْت ط  ح  م  يدْ  اهلَّ  الَّْهصْل  هَ
 بهالله  اهنْ ا 


ْ اهلَّ   َ وْفهيقِْه
All that I desire is reformation as much as I can. The 


realization of my aim is solely through the help of Allāh.1 


I wrote about the lessons and classes of several ‛ulamā’, 
mashā’ikh and Sufis, and about the issuing of fatāwā, 
passing judgements, writings and compilations of the 
‛ulamā’ so that it may be gauged that our ‛ulamā’ and 
Sufis did not confine themselves to the teaching and 
proliferation of tasawwuf and sulūk. Rather, they 
rendered sterling services in the fields of teaching, 
issuing fatāwā and serving as judges. Together with all 
this, they devoted themselves totally to the purification 
of the souls and cleansing of the hearts – both of which 
were the essential objectives behind the commissioning 
of Prophets ‛alayhimus salām. They quenched their own 
thirst in this regard, and quenched the thirst of others 
as well. In other words, they were honoured with the 
position of combining ‛ilm-e-nubūwwat (knowledge of 


                                           


1 Sūrah Hūd, 11: 88. 
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prophet-hood) with nūr-e-nubūwwat (the light of 
prophet-hood). 


مْ  ثلْههه ْ بهمه ئنِْه ْ ف جه هك  امب ائِه ولٰم
 
ع   –أ امه ج  يْر  المْ  ره تنْ ا ي ا ج   إهذ ا جَ  ع 


O Jarīr! Such were my forefathers. Produce the like of them 


when we gather in the assemblies. 


In essence, it is such ‛ulamā’ who are worthy of being 
referred to as the inheritors of the Prophets, and they 
alone were able to serve Dīn in the true sense of the 


word. They are most eligible to be consulted for the 
solution of problems in Dīn. Allāh ta‛ālā says in this 
regard: 


نتْ مْ  كْره اهنْ ك  وْن  ف اسْئ ل وْآ ا هْل  الهِّ  لَّ  ت عْل م 


Ask, then, those who remember if you do not know.1 


We included the biographies of kings and rulers who 
ruled with justice and equity, and also made 
arrangements for madāris and makātib for the education 
and training of their populations. There is clear evidence 
of this in the books of history. This is the bounty of 
Allāh ta‛ālā which He confers on whomever He wills. 


The reader is probably aware that the initial sections of 
Aqwāl-e-Salaf were selected from at-Tabaqāt al-Kubrā, 
the renowned book of Hadrat al-‛Allāmah ‛Abd al-
Wahhāb Sha‛rānī rahimahullāh. Al-hamdulillāh this 
series continued until the fourth volume. The following 
advice of Hadrat al-‛Allāmah was quoted at the 


beginning of the first volume: 


ا  ثلْ  همذ  ال ع  مه نْ ط  وْقٌ إهلٰم ث م  إهن  م  لَّ  ش  ةٌ و  ه  ن هْض  ندْ  لْ عه صْ  ل مْ يَ  ت ابه و  الكْه
و اءٌ. مْو ات  س 


 
و  و الْ ه  ل  ف  ز  و ج  يقْه الله ع  ره  ط 


                                           


1 Sūrah al-Ambiyā’, 21: 7. 
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A person who studies such a book and does not develop 
within himself an urge and yearning to tread the path of Allāh 
ta‛ālā, then he and the dead are the same. 


Although this was quoted in the first volume, it ought to 
be quoted at the beginning of every volume. In fact, it 
ought to be quoted periodically so that it may serve as 
an admonition to comatose people like us and it may 
awaken a perception for our rectification. On reading 
this advice, the reader may develop a yearning to 


acquire a revival of his heart and courage to fill himself 
with the treasure of purification of the soul, and thereby 
acquire these internal bounties. 


Finally, I have to say that I have to congratulate my son, 
Maulānā Maqsūd Ahmad Sāhib, for his efforts in 
arranging, proof-reading and referencing these four 
volumes. I thank him profusely and make du‛ā’ to Allāh 
ta‛ālā to bless him with even more progress in his 
knowledge, practice and sincerity. Āmīn. 


Maulānā Sābir ‛Alī bore many hardships and difficulties 
in studying various books and collating the biographies 
and statements of several ‛ulamā’ and mashā’ikh. I 
studied his collection in-depth and then included it in 
this book. Maulwī Mahbūb Ahmad Nadwī, Maulwī 
Kamāl Ahmad and Maulwī Fīroz ‛Ālam also assisted in 
the completion of this book. Others helped financially. 


What else do I have apart from gratitude and du‛ā’s for 
such benefactors. I make du‛ā’ from the depths of my 
heart for all of them. May Allāh ta‛ālā reward them with 


the best of rewards and accept their efforts. Āmīn. 


Al-hamdulillāh I read the entire first three volumes of 
Aqwāl-e-Salaf to Hadrat Murshidī ‛Ārif Billāh Maulānā 
Muhammad Ahmad Sāhib rahimahullāh in a special 
assembly after the maghrib salāh. He expressed his 
happiness and impressions, made du‛ā’ for its 
acceptance and for inspiration to act on the teachings of 
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the pious elders. When the fourth volume was to be 
printed, there were certain reasons why it could not be 
read to him. But, on my request, he made du‛ā’ for its 
acceptance and wrote a few words. They are: 


In the name of Allāh, the Beneficent, the 
Merciful. 
I make du‛ā’ for the completion of the fourth 
volume 
Muhammad Ahmad 
Madrasah ‛Arabīyyah, Bayt al-Ma‛ārif, 
Allāhābād. 


By the grace of Allāh ta‛ālā, Hadrat Maulānā’s 
rahimahullāh du‛ā’ was accepted. May Allāh ta‛ālā 
reward him. In fact, more volumes were published and 
printed. 


Muhammad Qamaruz Zamān Allāhābādī 
14 Rabī‛ al-Awwal 1434 A.H. 
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INTRODUCTION 


Hadrat Maulānā Qārī Muhammad Ahsan Sāhib 
Qāsimī 


(Nāzim of Madrasah Tajwīd al-Qur’ān, Fatahpūr, U.P.) 


يمْه   بِسْمِ الله الر حْمنه الر حه
ِّمًا له س  م  ِّياً و  له ص  م  دًا و  امه  ح 


The last verse of Sūrah Yūsuf commences thus: 


ةً لَّهِّ ولِه الَّْ لْْ ابه  بْْ  مْ عه هه صه ْ ق ص  ن  فِه دْ كَ   ل ق 
Surely in their [the Prophets ‛alayhimus salām and their 


nations] stories there is admonition for people of intelligence 


[and they immediately realize the consequences of obedience 


and disobedience].1 


The Qur’ān relates many stories of Hadrat Yūsuf 
‛alayhis salām, his father, Hadrat Ya‛qūb ‛alayhis salām, 
and many of the other Prophets ‛alayhimus salām of the 
past and the nations to which they were sent. Moreover, 
several admonitory stories and instructive incidents of 
non-Prophets are also related. The words of advice of 
Luqmān-the Wise-to his son are mentioned in much 
detail. General references are made to some Sahābah 
radiyallāhu ‛anhum and Hadrat Zayd radiyallāhu ‛anhu 
is mentioned by name. In all this, there is an 
extraordinary treasure of admonition and advice for 
people of understanding. 


The collection of hundreds and thousands of blessed 
Ahādīth is known as Hadīth. This is the second 
sanctified treasure of the Sharī‛ah. Muslims focussed on 
its codification and preservation with the attention that 
was due to it. Apart from the designated name for the 


                                           


1 Sūrah Yūsuf, 12: 111. 
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words, actions and tacit approvals of Rasūlullāh 
sallallāhu ‛alayhi wa sallam [Hadīth], it would not be 
wrong for us to take the linguistic meaning and refer to 
it as Aqwāl-e-Salaf. After Rasūlullāh sallallāhu ‛alayhi 
wa sallam, his Sahābah radiyallāhu ‛anhum, the 
Tābi‛ūn, Taba‛ Tābi‛ūn, his deputies, the ‛ulamā’ of the 
ummah, the righteous, the auliyā’ of Allāh ta‛ālā, and 
the erudite imāms are our Salaf-e-Sālihīn (pious 
predecessors). Their statements, biographies and 
admonitory incidents from their lives were also collated 


and preserved with due importance. 


The sanctified treasures of the Noble Qur’ān and blessed 
Ahādīth neither permit any subtractions and additions, 
nor is there any need for this. The extent and nature of 
the needs of man are all fulfilled by the Qur’ān and 
Hadīth. The sanctified treasure of the Qur’ān and 
Hadīth was handed over to the Muslims. A huge section 
of the ummah explained and expounded on it by words 
and actions. These people adopted it in their lives, 
character, and mannerisms; they moulded their entire 
selves according to the teachings and instructions of the 
Qur’ān and Hadīth, and in so doing, they could be 
referred to as living examples of Islam. They practised 
on every Sunnah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam and moulded themselves according to his every 
act. In so doing, they opened a new door at the 
threshold of love. It is the lives of such people which is a 
lighthouse for the ummah. Emulating them would 
enable a person to find the straight path. By falling at 


their feet, following in their footsteps and obliterating 
one’s self, a person will be able to acquire the love of 
Allāh ta‛ālā. 


It is these very Sufis and righteous of the ummah whose 
lives and ways are elixirs for the ailments of those 
seeking rectitude. Every word which emanates from 
their mouths can change entire lives. Their single 
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“magical” gaze can cure a spiritually sick person and 
provide solace to restless hearts. When the world is 
deprived of their blessed presence, the souls obtain 
nourishment from reading and studying their lives and 
statements, and their ailments are removed. 


The purpose behind quoting that verse at the beginning 
of this introduction was to make reference to this fact 
that even the Qur’ān and Hadīth clearly mention the 
benefits of the statements of the pious predecessors. 


Bearing in mind this benefit, the ‛ulamā’ penned the 
biographies of the righteous, the Sufis, the mashā’ikh 
and other senior personalities. They collated their 
priceless statements and thereby provided the means for 
the removal of the spiritual maladies of the ummah and 
the awakening of their heedless lives. The following are 
some of the books on this subject: Aqwāl-e-Salaf, 
Akhkāq-e-Salaf, A‛māl-e-Salaf, Tabaqāt as-Sūfīyyah of 
‛Abd ar-Rahmān Shāmī, at-Tabaqāt Akbarī of Ibn Sa‛d 
and Tabaqāt Kubrā of Imām Sha‛rānī. 


In our present era, a scholarly writer, a man of the heart 
and a man of affinity with Allāh ta‛ālā – Murshidī 
Hadrat Aqdas Maulānā Shāh Muhammad Qamaruz 
Zamān Sāhib Allāhābādī dāmat barakātuhum – has 
written a phenomenal book on this subject and gave it 
the title, Aqwāl-e-Salaf. This is one of the most 
distinguished books on the subject which comprises of 
several volumes. 


It is an undeniable fact that it is not possible for an 
author to encompass all the biographies and priceless 
statements of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
the Sahābah radiyallāhu ‛anhum, the Tābi‛ūn, the Taba‛ 
Tābi‛ūn, and the sulahā’ (righteous), Sufis, mashā’ikh, 
imāms and ‛ulamā’. However, to my knowledge, there is 
no book like Aqwāl-e-Salaf in the Urdu language 
wherein the lives and biographies of the holy 
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personalities are related, the manner in which these 
have been arranged, the excellent way in which they 
were selected, and the notes and comments which were 
added. 


The unique effect of this book and its benefits have been 
expressed by senior and erudite ‛ulamā’ of our time. 
Their impressions and thoughts serve as just 
testimonies to the greatness and benefit of this book. 
Rarely would one find so many testimonies for a book. 


The circle of acceptance of this phenomenal book has 
really expanded. Let alone in India, it has been widely 
accepted throughout the world. The impact of its 
contents has affected the auliyā’ Allāh, Sufis, mashā’ikh 
and world-renowned ‛ulamā’ of our time and compelled 
them to acknowledge its effectiveness and influence. It 
was not possible for everyone to gain access to jewels 
which were spread over thousands of pages. These very 
same pearls, jewels and sapphires have been compiled 
by a senior personality of our time – Shaykh al-
Mashā’ikh Hadrat Aqdas Murshidī Maulānā Shāh 
Muhammad Qamaruz Zamān Sāhib dāmat 
barakātuhum – whose expert writing capabilities and 
beautiful arrangement presented this book to the Urdu 
speaking public and thereby made it easy for it to have 
access to this treasure. May Allāh ta‛ālā reward him 
with the best of rewards. 


It is my humble view that if the contents of this book are 
read before a pious personality, then if the reader’s 


heart has not become totally and absolutely black 
because of sins, then he will notice his heart receiving 
an illuminating revolution after reading just a few lines – 
inshā Allāh. 


There is no need for me to write any further on the 
effectiveness of this book. It is now in your hands. Read 
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it and experience it for yourself. Inspiration is from Allāh 
ta‛ālā alone. 


Muhammad Ahsan Qāsimī 
Servant of Jāmi‛ah Tajwīd al-Qur’ān 
Āzādnagar, Fatahpūr, U.P. 
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IMPRESSION (1) 


Hadrat Maulānā ‛Abdullāh Sāhib Kāpaudrī 
dāmat barakātuhum 


(former ra’īs of Falāh-e-Dārayn, Tadkeshwar, Surat, 
Gujarat) 


يمْه   بِسْمِ الله الر حْمنه الر حه
Allāh ta‛ālā placed the capabilities of good and evil in 
man. If he makes the Prophets ‛alayhimus salām, the 
Sahābah radiyallāhu ‛anhum and the Auliyā’ as his 
guides, he overpowers the forces of evil and gains 
proximity to Allāh ta‛ālā. If he makes his nafs (self) and 
his desires his guides, he falls into deviation and 
misguidance and reaches the lowest pits. 


This is why Allāh ta‛ālā says: 


يْ   قه اده ع  الص  وْن وْا م  ك  وا الل  و  ن وا ات ق  يْن  امم  ه ا ال  ه   يما يُّ
O believers! Fear Allāh and remain with the truthful. 


The companionship of the truthful is the only thing 
which prompts a person to treat the path of taqwā. The 
word “truthful” (sādiqīn) refers to: 


ن ه   ه  ب اطه ر  اهه ا و اف ق  ظ   م 


The one whose external and internal selves coincide with each 


other. 


The righteous of the ummah and the Allāh-conscious 
‛ulamā’ of every era have been emphasizing the 
companionship of the righteous. The ‛ulamā’ and 
mashā’ikh state that if a person does not have the 
opportunity to set aside some time to remain in the 
company of a pious personality, then reading the books 
of the Ahlullāh and deriving benefit from their 
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exhortations (mawā’iz) and words of advice will take the 
place of their companionship. 


Various types of ideas and notions are being proliferated 
during these trying times. Materialism, self-worship and 
terror are widespread. There is a severe need to revert to 
the Ahlullāh or to rectify one’s self by studying their 
books so that heedlessness may be removed from the 
heart, concern for the Hereafter may develop, and one 
may be successful in the life to come. Shaykh Farīd ad-
Dīn ‛Attār rahimahullāh rightly said: 


Choose the company of the Ahlullāh alone. As 
far as possible, never speak ill of them. Love 
for the Ahlullāh is the key to Paradise. Their 
enemy is eligible for curses. 


May Allāh ta‛ālā shower the best of rewards on Shaykh 
Tarīqat Hadrat Maulānā Muhammad Qamaruz Zamān 
Sāhib Allāhābādī hafizahullāhu wa ra‛āhu (may Allāh 
ta‛ālā preserve and protect him) who published several 
beneficial books for the rectification of the ummah. The 
language is simple, and – while being concise - they 
contain valuable prescriptions for the rectification of the 
heart. Aqwāl-e-Salaf is a phenomenal book from among 
his written works. It contains short biographies of the 
pious predecessors and their comprehensive statements. 
If this book is studied carefully, many of our spiritual 
maladies will be rectified. For example: 


I was reading on the life of Sayyid Ahmad Rifā‛ī 


rahimahullāh (d. 578 A.H.) and I came across this 
statement: 


Leave aside all your claims and support the 
group of auliyā’. Do not defend the pious 
personalities by trying to show that one is 
superior to the other because this is a subtle 
claim from you of being better than the 
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auliyā’. If you considered yourself to be lower 
than them, you would not have passed 
judgement on who is better and who enjoys a 
higher rank. Only a person who is of a higher 
rank can pass judgement between two people. 


This ailment is quite common in our circles. May Allāh 
ta‛ālā protect us. Āmīn. 


The Maulānā quoted a few poems under his concise 
discussion on Maulānā Jalāl ad-Dīn Rūmī rahimahullāh. 
They remove the darkness of the heart. This is especially 
so with regard to what he wrote on the claims of love. 
They ignite the fire of love and create a burning in the 
heart. I am merely mentioning these as examples. All 
the statements of the Ahlullāh in this book are elixirs for 
the ailments of the heart. 


May Allāh ta‛ālā honour Hadrat Maulānā’s efforts with 
acceptance and reward him with the best of rewards in 
both worlds. May He inspire every member of this 
ummah to benefit from this book. Āmīn. Inspiration is 
from Allāh ta‛ālā alone and to Him is our return. 


Was salām 
‛Abdullāh Kāpaudrī, may Allāh pardon him. 
Toronto, Canada 
14 Sha‛bān al-Mu‛azzam 1433 A.H. 
4 July 2012 
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IMPRESSION (2) 


Hadrat Maulānā Rashīd Ahmad Sāhib Miftāhī 
dāmat barakātuhum 


(Dār al-‛Ulūm ‛Abdīyyah, Hathyan, Mewat) 


يمْه   بِسْمِ الله الر حْمنه الر حه


 مكرمي ومحترمي! زيد مجدهم وعمت فيوضهم
َ ه   كَ  ب ر  َ حْ ة  الله و  مْ و  ل يكْ  م  ع  ل   ا لس 


In your book titled Aqwāl-e-Salaf, you compiled the 
biographies and statements of the Sahābah radiyallāhu 
‛anhum coming down to the senior Sufis and ‛ulamā’ of 
the recent past. I acquired much effulgence and joy from 
studying this book. 


1. Māshā Allāh you undertook an excellent selection 
and arranged the book in a beautiful manner. 


2. The translation is flowing and idiomatic. 


3. The notes and comments which you added 
occasionally did not leave any confusion. They are very 
comprehensive, absolute and well understood. This has 
increased the benefit of the book tremendously. 


4. The companionship of the truthful is obtained by 
studying Aqwāl-e-Salaf. Hadrat Hakīm al-Ummat 
quddisa sirruhu writes in Imdād al-Mushtāq: 


يْ   قه اده ع  الص  وْن وْا م  ك  وا الل  و  ن وا ات ق  يْن  امم  ه ا ال  ه   يما يُّ
O believers! Fear Allāh and remain with the truthful. 


This verse is general in its instruction of following the 
path of the truthful. The scholars say that it is 
dependent on following them, studying their statements 
and following their ways. 


https://nmusba.wordpress.com/







- 25 - 
 
5. A person reading Aqwāl-e-Salaf is really in the 
assembly of the righteous and listening to their words 
from the depths of his heart. In this way, he obtains the 
virtue and blessing of: 


اءه  م  م  الْ ك  عْ كَل   اءه و اسْم  ل م  ةه العْ  ال س  ج  ل يكْ  بهم   ع 
Be particular about sitting in the company of the ‛ulamā’ and 


listen to the speech of the wise.1 


6. The heart is revived through its blessing. 


ةه  هَ الْهكْم  يهِّت  بهن وْ لبْ  المْ  يِْه القْ   ف إهن  الل  يَ 


Surely Allāh revives a dead heart through the light of wisdom. 


This light and effulgence enables and helps a person to 
act on the commands of Allāh ta‛ālā and becomes a 
means of creating abhorrence for His disobedience. 


7. Sometimes a statement settles so firmly in the 
heart that it becomes one’s mannerism for the rest of 
one’s life. 


8. Nowadays there is a general trend to read 
magazines, newspapers and the writings of modernists. 
By compiling Aqwāl-e-Salaf you extend a general 
invitation to all to study books of this nature so that 
they can acquire peace of heart. 


9. Māshā Allāh, the subject of the lives and 
statements of the pious predecessors is such that the 
heart is inclined to reading it and it is not against the 


views of any person or group. 


10. There are deeds which we consider to be difficult 
because of our lack of enthusiasm. By studying the lives 
and statements of the righteous, an enthusiasm towards 


                                           


1 At-Targhīb, vol. 1, p. 112. 
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action is created in our heart, we learn lessons and take 
admonition. 


Our final supplication is that all praise is due to Allāh 
ta‛ālā alone. 


Was salām 
Rashīd Ahmad, may Allāh forgive him. 
Dār al-‛Ulūm ‛Abdīyyah, Hathyan, Mewat. 
4 Rajab 1415 A.H. 
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LETTER FROM HADRAT MAULĀNĀ HAKĪM 
MUHAMMAD AKHTAR SĀHIB1 


dāmat fuyūduhum 


(Karachi, Pakistan) 


Respected and honourable Maulānā Qamaruz Zamān 
Sāhib dāmat fuyūduhum. 


As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


I hope you are well. 


I was overjoyed at receiving your gift, Aqwāl-e-Salaf. I 
await the other volumes. May Allāh ta‛ālā – through His 
mercy – enable you to complete them and may He 
honour all your writings with acceptance. Āmīn. The 
fruits of the du‛ā’s of the pious elders are manifesting 


                                           


1 Hadrat Hakīm Muhammad Akhtar Sāhib mudda zilluhu was 


born in 1925 or 1926 in a village near Partābgarh. While he 
was studying in Tibbīyyah College Allāhābād, he used to be in 


the blessed company of Hadrat Maulānā Muhammad Ahmad 
Partābgarhī rahimahullāh. He then remained in the service of 


Hadrat Maulānā ‛Abd al-Ghanī Phulpūrī rahimahullāh. After 


the latter’s demise, he came under the supervision of Hadrat 
Maulānā Abrār al-Haqq Hardoi’ī rahimahullāh who conferred 


him with khilāfat. Māshā Allāh he rendered tremendous 
services to the Qur’ān, Sunnah, sulūk and tasawwuf. He has 


many khulafā’ who are serving the Tarīqah. My son, Maulwī 


Mahbūb Ahmad Nadwī, is also his murīd. While Hadrat 


Maulānā Muhammad Ahmad Sāhib rahimahullāh was alive, 


Hadrat Hakīm Sāhib would live almost daily in our house and 


in Madrasah ‛Arabīyyah Bayt al-Ma‛ārif. After he passed away, 


and Hadrat Hakīm Sāhib happened to visit Allāhābād, he 


used to stay in Madrasah ‛Arabīyyah Bayt al-Ma‛ārif. This is 
the grace of Allāh ta‛ālā which He confers on whomever He 


wills. 


Muhammad Qamaruz Zamān Allāhābādī 


Written in the Haram Sharīf of Makkah Mukarramah 


22 Jumādā al-Ūlā 1434 A.H./2 April 2013. 
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themselves on you. O Allāh! Increase them for him and 
bless him. 


I request your du‛ā’s. 


Muhammad Akhtar, may Allāh pardon him. 
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IMPRESSION (3) 


The honourable Janāb Commissioner Sayyid Husayn 
Sāhib rahimahullāh (d. 1410 A.H.) 


(khalīfah of Hadrat Maulānā Masīhullāh Khān Sāhib 
Jalālābādī, may Allāh illuminate his resting place) 


يمْه  ره
ه الكْ  وْله َ س  م  ْ عَ  ِّ لِه ن ص  ه  و  د  مْ   نَ 


At-Tabaqāt al-Kubrā is a unique Arabic work of ‛Allāmah 


‛Abd al-Wahhāb Sha‛rānī rahimahullāh. My heart always 
desired for it to be translated into simple flowing Urdu. 
Al-hamdulillāh Maulwī Qamaruz Zamān Sāhib has 
fulfilled this wish, translated it in his own unique way, 
and published it under the title, Aqwāl-e-Salaf. 


The first volume contains the valuable statements of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, the Sahābah 
radiyallāhu ‛anhum, the Tābi‛ūn and other senior 
personalities of the ummah. I studied all these carefully 
and perceived the effect of the original work. It became 
easy for me to practise on the teachings of our pious 
predecessors. This is the result of the sincerity of the 
respected translator. I read the entire book in my 
assembly and perceived its effect in the hearts of the 
people as well. What greater proof of the sincerity of the 
translator that the fact that he joined us – the latter 
generations – to our past elders. May Allāh ta‛ālā bless 
him in his life, accept his efforts, forgive him, and fulfil 
his worldly and Dīnī wishes. 


I have learnt that Maulwī Sāhib will publish additional 
volumes which will contain the statements of the 
‛ulamā’ and mashā’ikh of the tenth century, including 
the statements of the mashā’ikh of the four salāsil (the 
four spiritual chains). It will also contain the statements 
of Imām Ghazzālī rahimahullāh, Maulānā Rūmī 
rahimahullāh and other Sufis of the Chishtīyyah order. 
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May Allāh ta‛ālā bless the second volume as He blessed 
the first volume. Āmīn. May Allāh ta‛ālā reward the 
translator in both worlds and honour him with 
acceptance. Āmīn. 


Sayyid Husayn 
Hannā Manzil, Dūdhpūr, ‛Alīgarh 
Rajab 1407 A.H. 
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LETTER FROM HADRAT MAULĀNĀ MUFTĪ ‛ABD 
AR-RAZZĀQ SĀHIB dāmat barakātuhum 


(Grand Muftī of Madhya Pradesh, Bhopal) 


The respected Janāb Hadrat Maulānā Qamaruz Zamān 
Sāhib dāmat fuyūduhu 


As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


I hope you are well. I received your letter together with 
three books which you sent as gifts. I constantly 


remember you in my du‛ā’s by virtue of my spiritual 
bond with you. I have been reading Aqwāl-e-Salaf to the 
people after the ‛asr salāh since many years. I derived 
immense spiritual benefit and also learnt many 
academic points. The stories of pious elders are related 
in Aqwāl-e-Salaf in a unique and unprecedented 
manner. Studying it and listening to it has increased my 
faith and love for the pious elders, and increased my 
academic knowledge. 


ينْ   ره ةٌ لهِّلْْخه بْْ  لهيْ  عه و 
 
ص  الْ  قهص 


The stories of the past peoples are admonitions for the latter 


generations. 


It is mentioned somewhere: 


 هو المسك كلما يتكرَ يتضوء –أعد ذكر نعمان لنا فإن ذكره 


Repeat the story of Nu‛mān to us because mention of him is 


musk. Each time it is repeated, it illuminates us. 


Listening to the stories of the pious elders revives īmān 
and nourishes the soul. 


May Allāh ta‛ālā reward you well and bless you with a 
long life. May your bestowals and blessings remain 
eternal. Āmīn. 
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I hope you will remember me in your accepted du‛ā’s. 
Convey my salām to those present, especially to 
Hadrat’s children. 


Was salām 
‛Abd ar-Razzāq, may Allāh pardon him. 
25 Safar 1431 A.H. 
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EVALUATION 


Hadrat Maulānā Mutī‛ur Rahmān Sāhib Qāsimī 
(Nāzim of Madrasah Imdādīyyah, Shāh Kundah, 


Bhāgalpūr, Bihar) 


 ْ ِّ لِه ن ص  ه  و  د  مْ  يمْه نَ  ره
ه الكْ  وْله َ س  م    عَ 


Hadrat Aqdas Shaykh Tarīqat Maulānā Shāh Qamaruz 
Zamān Sāhib Allāhābādī adāmallāhu zilāla 
barakātuhum is not in need of any introduction. Hadrat 
has written several popular and well-loved books. 
Aqwāl-e-Salaf which comprises of several large volumes 
is written by him. Al-hamdulillāh these volumes are 
studied by myself most of the time. 


Acting under the instruction of Hadrat Shaykh al-Hadīth 
Maulānā Zakarīyyā Sāhib nawwarallāhu marqadahu 
and Hadrat Muftī Mahmūd Hasan Sāhib rahimahullāh, 
the grand muftī of Dār al-‛Ulūm Deoband, I remained a 
teacher at Jāmi‛ah ‛Arabīyyah Hathora, Bānda which 
was established by Hadrat Shāh Maulānā Siddīq Ahmad 
Sāhib rahimahullāh. Whenever I travelled from 
Bhāgalpūr to Hathora, I would stop over in Allāhābād. 
In fact, that was the road I had to take. I came to know 
of Hadrat Maulānā Qamaruz Zamān Sāhib, and 
established a bond with him which continued 
increasing. I observed all the stages of Hadrat Maulānā’s 
life. The beginning was one of hardship. Al-hamdulillāh 
he is now experiencing ease. There is certainly ease after 


difficulty. 


However, the simplicity which I saw in Hadrat at the 
beginning is still the same. In fact, his simplicity and 
humility has increased. Hadrat is a total manifestation 
of the verse 


بْ  تْ سه يثْ  لَّ  يَ  نْ ح  قهْ  مه ي رْز  رْ جًا و  لْ ل   مَ  عْ  ت قه الل  يَ  نْ ي   م 
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Whoever fears Allāh, He makes a way out for him and 
provides him with sustenance from where he did not even 


imagine. 


Just as Hadrat was under the tutelage of Hadrat Aqdas 
Muslihul Ummat nawwarallāhu marqadahu and is his 
khalīfah, he is also a khalīfah of Hadrat Shāh Maulānā 
Muhammad Ahmad Sāhib Partābgarhī rahimahullāh. 


The book before you, Aqwāl-e-Salaf, is a treasure house 
of facts and a collection of priceless statements of the 


pious predecessors. It is certainly a fruit of his Allāh-
bestowed capabilities. 


I still go to Allāhābād to earn its blessings. Hadrat is the 
head supervisor of Madrasah Imdādīyyah ‛Arabīyyah, 
Shāh Kundah, Bhāgalpūr. He frequents the Madrasah 
and blesses the students with his presence. May Allāh 
ta‛ālā cause the blessings of Aqwāl-e-Salaf to continue 
forever, together with Hadrat’s own spiritual blessings. 
May He honour it with acceptance. 


Finally, I make du‛ā’ that Allāh ta‛ālā protects Hadrat in 
every way, safeguards him against evil eyes, and 
showers him with every type of physical and spiritual 
progress and blessing. May Allāh ta‛ālā destine the well-
being of Hadrat’s physical and spiritual children. Āmīn. 


Mutī‛ur Rahmān Qāsimī 
Madrasah Imdādīyyah ‛Arabīyyah 
Shāh Kundah, Bhāgalpūr 
13 Jumādā al-Ukhrā 1432 A.H. 
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WHAT THEY SAID 


Professor Shamsur Rahman Faruqi 


Islam has a particularly strong tradition of collecting, 
orally or in writing, and passing on to posterity the 
writings and utterances of its important, or well-loved 
figures, secular or religious. This practice began, as 
most Islamic things of scholarly or religious import do, 
in the very beginning of the Islamic time, or sadr-e-
Islam.the Companions collected whether in an organized 


fashion, or without any particular system, the sayings 
and actions of the Prophet. These became the incipient 
corpus of Hadīth. 


As Islam spread and learning and science also 
developed, a new era of scholarship and consolidation of 
learning began. Since there was no printing, almost all 
learning, whether religious or secular, was transmitted 
orally. Among other things, this encouraged the 
collection and memorization of what the Master said. 


The Sufis came soon after the earliest Islamic era, and 
as their utterances also began to be heard with respect 
and affection, the propel began to record and preserve 
them. All this helped Islam develop and accumulate an 
unrivalled body of literature, called Malfuzat (utterances) 
of the Sufis. Later, as print culture spread and books 
became available easily, many authors began to publish 
compendiums consisting of extracts from the prose and 
poetry, which was popular or considered important in 


the culture. 


Few people realize that this process of accumulating 
learning and wisdom by producing copious extracts and 
selections of prose and poetry is unique to Islam. It was 
in the Islamic culture where it developed and gradually 
became popular elsewhere. 
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The present book is an excellent example of the kind of 
literature that I have been talking about: a wide ranging 
eclectic collection of extracts from books and discourses 
collected strictly with the view of putting together the 
religious, moral and Sufi thought which provides the 
underpinnings of Islam. The book doesn’t deal with 
laws, or juridical utterances or philosophical 
pronouncements, except in so far as they reinforce the 
main design of the book: to put together material that is 
morally uplifting, promotes piety and self-knowledge and 


provides example of how to achieve the ultimate goal of 
existence, namely, living the life as God and as Prophet 
commanded us to live it. 


The compiler, or in fact author, because translation, 
organization, careful selection, have all gone into the 
making of this book, is Hazrat Moulana Muhammad 
Qamar-ul Zaman Ilahabadi, one of the best loved and 
most learned of our scholars and religious teachers of 
our time. He begins, quite properly, with the Prophet 
himself, moving on to his most important Companions 
and his family. These sections of the book dealing with 
Hadīth are in fact the easiest, because all the source 
material has been documented, analyzed and discussed 
and annotated by countless scholars over the last 
thirteen or more centuries. But selecting from the rest of 
the material was something else again. Here, knowledge 
and wisdom must go side by the side, with the good 
sense to choose only, that which is relevant, meaningful 
and compelling for the modern reader. 


This anthology is also a sort of brief history of early 
Islam, because carefully researched biographical details 
have been provided before each selection. This was not 
an easy task, because dates are sometimes hard to 
determine and the biographical material of the earlier 
personalities is sometimes obscure. As it stands, Aqwal-
e-Salaf is a compact body of knowledge about the 
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Prophet’s sirat, his Companions’ ideas, and the 
utterances and thoughts of the next generation and then 
the next generation of the Companions. 


This is the first volume of a multi-volume project, 
perhaps four in all, (because the Urdu model on which it 
is based has four volumes). In the remaining volumes 
our Moulana will be striking further and farther a field, 
using the material left to us by the great Sufi and Sufi 
thinkers and Islamic scholars. I am sure this volume 
will be highly popular and the remaining ones will be 
keenly awaited. 


This book has also been translated by Moulana 
Mahomed Mahomedy who translated Hazrat Shah 
Wasiullah Sāhib’s Confession of Sins. 


Professor Shamsur Rahman Faruqi 
Allahabad, April 13, 2013. 
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 قال الل َعالٰ
لَّ   مْ و  ل يهْه وفٌْ ع  لآ إهن  ا وْله اء  الله لَّ  خ 


ن وْن  )يونس  ا  زْ  مْ يَ   (26ه 


 َذكرة
 وعلماء َبانيي َحهم الل َعالٰأولآء مقربي 


THE AULIYĀ’ AND ‛ULAMĀ’ OF THE 8th, 9th and 
10th CENTURIES 


All thanks are due to Allāh ta‛ālā for His kindness. We 
now commence the actual book. For the information of 
the reader, volume one of Aqwāl-e-Salaf contained the 
biographies and statements of the Prophets ‛alayhimus 
salām, the Sahābah radiyallāhu ‛anhum, the Sahābiyāt 
radiyallāhu ‛anhunna and several Tābi‛īn 
rahimahumullāh. 


Volume two contained the biographies and statements of 
Tābi‛īn, Tābi‛āt, Taba‛ Tābi‛īn, and the auliyā’ and 
mashā’ikh until the end of the fourth century of the 
hijrah. 


Volume three contained the biographies and statements 
of the auliyā’, mashā’ikh and a few rulers of the fifth, 
sixth, seventh and first half of the eighth centuries. 


Volume four contains biographies and statements of the 


auliyā’, mashā’ikh and a few Indian rulers of the second 
half of the eighth century, ninth and tenth centuries. 
May Allāh ta‛ālā enable us to benefit from their 
bestowals and blessings. 


Inshā Allāh, volume five will commence with the auliyā’ 
of the eleventh century. Inspiration is from Allāh ta‛ālā 
alone. 
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Hadrat Shaykh Muhammad Ismā‛īl Qurayshī 


Lineage 


He is the grandson of Hadrat Shaykh Bahā’ ad-Dīn 
Zakarīyyā Multānī rahimahullāh and the son of Shaykh 
Sadr ad-Dīn ‛Ārif Multānī rahimahullāh. He is well 
known as the Makhdūm Shāh of Bamharwalī 
(Allāhābād). 


He was born in 658 A.H./1260 C.E. in Multān. 


Education 


Acting under the instruction of his father and 
grandfather, he entered the Sahrawardī silsilah. He 
tread the path of sulūk through his father and his elder 
brother, Shaykh Rukn ad-Dīn who was well known as 
Shāh Rukn ‛Ālam rahimahullāh. Shāh Rukn ad-Dīn 
always kept his brother at his side. So much so, even 
when he was invited by Shāh ‛Alā’ ad-Dīn Khaljī, the 
king of India, to Delhi, he took his younger brother with. 
They met Shaykh Nizām ad-Dīn Auliyā’ rahimahullāh on 
this journey. 


From Multān to Allāhābād 


Hadrat Shaykh Ismā‛īl rahimahullāh used to live in 
Multān most of the time and remain occupied with the 
educational and propagational tasks of the khānqāh. 
Before the demise of his brother, he received inspiration 
to go to Allāhābād. 


He reached Delhi where the king, Shāh ‛Alā’ ad-Dīn 


Khaljī and his deputy welcomed him. He then proceeded 
to Allāhābād and settled down in Bamharwalī while 
travelling through Kirā. 


In the service of Sayyid Sha‛bān al-Millat Jhaunswī 


Maulānā Ismā‛īl Qurayshī rahimahullāh dreamt of his 
grandfather, Shaykh Bahā’ ad-Dīn Zakarīyyā Multānī 
rahimahullāh, who said to him: The spiritual bounty 
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which remains to be given to you from me must be 
obtained from Sayyid Sha‛bān who is a khalīfah of our 
lineage and possesses the wealth of our family. Hadrat 
Ismā‛īl rahimahullāh presented himself before Sayyid 
Sha‛bān al-Millat rahimahullāh and conveyed his 
grandfather’s request to him. The Shaykh passed on the 
remaining bounties to him and steered him towards 
perfection through instruction and spiritual training.1 


Adherence to the Sharī‛ah 


He was very strict in observing the fundamental 
principles of the Sharī‛ah and did not approve of 
anything against it. He severely opposed singing, music 
and dancing which were done in the name of samā‛. He 
instructed Allāh’s servants to worship none other than 
Allāh ta‛ālā. In this way, he carried out the work of 
da‛wat wa tablīgh in an excellent manner. 


Construction of a musjid 


He constructed a beautiful musjid on a hill which was 
on the bank of the Ganges River. Māshā Allāh the 
musjid exists to this day in its exact glory. In fact, it has 
been extended and beautified even further. 


Demise 


He was conferred with the honourable title of Makhdūm-
e-Hind through which his year of demise is worked out 
as 749 A.H./1348 C.E. This has been obtained from the 
article written by Shāh Sayfullāh, also known as Sa‛d 
ibn Hadrat Shāh ‛Ubaydullāh Sāhib rahimahullāh. May 


Allāh ta‛ālā reward him. 


His grave is near the musjid which he constructed. May 
Allāh ta‛ālā illuminate his resting place. Al-hamdulillāh I 
had the opportunity of performing salāh in his musjid 
and visiting his grave on several occasions. May Allāh 


                                           


1 Tārīkh Mashā’ikh Allāhābād, p. 93. 
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ta‛ālā – by His grace – fill us with his bestowals and 
blessings. May Allāh ta‛ālā inspire us to revive the 
Sunnah and wipe out bid‛ah (innovations). 


A unique quality of his grave 


There is no minaret at his grave. There is a beautiful 
dome. There is no sign of the present day ‛urs, mīlād and 
other incorrect customs and innovations at his grave. 
This is a clear proof of his strict adherence to the pure 
Sharī‛ah. The effect of it continues even after his demise. 


His son, Shaykh Shihāb ad-Dīn rahimahullāh, took over 
his responsibilities after his demise. Muhammad Taqī 
‛Uthmān al-Akbar who was the son of Makhdūm Shaykh 
Taqī Jhaunswī got married in his family. 


The author of Mir’atul Asrār 


The author of Mir’atul Asrār undertook a special journey 
to visit his musjid and grave (this was during the rule of 
Shāh Jahān). The author was of the view that this is a 
very blessed place. 


Note: On the day when his daughter, ‛Aqīlah Khātūn, 
passed away (on 3rd Shawwāl 1379 A.H./1960) , Hadrat 
Murshidī Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh went to Bamharwalī and stayed over 
at the house of his special friend and murīd Chaudrī 
Habīb ar-Rahmān Sāhib (d. 1403/1982) for several 
months. When he visited the Shaykh’s grave, he said: 
“Allāhu Akbar! The effulgence and blessings of this place 
are clearly visible.” May Allāh ta‛ālā fill us all with his 


blessings. Āmīn. 


His anonymity 


He used to conceal his condition and position. This is 
why he was not too well known. Many people from Kirā, 
Mānikpūr, Jaunpūr, Jhaunsī and other places studied 
under him, but he conferred khilāfat to just three 
people. 
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His khulafā’ 


They are: (1) Shaykh ‛Abd ar-Rahīm, (2) Shaykh ‛Alī, (3) 
Sayyid Muhammad Shāh Kirak Majdhūb Abdāl 
rahimahullāh who passed away in 710 A.H. in Kirā, 
Mānikpūr, Allāhābād. Kirak Shāh became more popular 
and well-known than his shaykh, Muhammad Ismā‛īl 
Qurayshī rahimahullāh. May Allāh ta‛ālā illuminate his 
resting place. 
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Hadrat Sayyid ‛Alī Sha‛bān al-Millat Jhaunswī 
Allāhābādī 


Name and lineage 


His name is Sayyid ‛Alī Murtadā, his titles are ‛Alī 
Sha‛bān and Sha‛bān al-Millat ad-Daulat. He is also well 
known as Sha‛bān Bayābānī. The reason behind the title 
of Sha‛bān is that he was born on the night of Barā’ah 
(the 15th of Sha‛bān). He is the great grandson of Hadrat 
Sayyid Muhammad Makkī rahimahullāh. His lineage is 


as follows: Sayyid ‛Alī Murtadā Sha‛bān al-Millat ibn 
Sayyid Badr ‛Ālam Badr ad-Dīn ibn Sadr ad-Dīn ibn 
Sayyid Muhammad Makkī rahimahullāh. 


He was born in Lhandī which is near Sukkhur and 
Bukkhur (in Sind, Pakistan). 


In search of a mentor 


When he turned thirty, love for Allāh ta‛ālā gushed forth 
from him and left him restless. He became concerned 
about reaching the Beloved. Consequently, whenever he 
heard of any pious personality in any place, he would go 
to him and remain in his company. He went to Multān 
with the same concern. He met ‛Ārif Billāh Hadrat 
Shams ad-Dīn ‛Arīd rahimahullāh and requested him to 
accept his pledge of bay‛ah from him. Hadrat posed 
many questions to him and eventually said: “Your quest 
will be fulfilled elsewhere. Wilāyat-e-sulūk has been 
destined for you, while I train in matters concerning 
jadhb.” On hearing this, he said: “Tell me where I will 


obtain what is destined for me.” Hadrat Shams ad-Dīn 
said: “You must go to Hadrat Shāh Rukn ad-Dīn Abul 
Fath Sahrawardī who is the grandson of Hadrat 
Makhdūm Shaykh Bahā’ ad-Dīn Zakarīyyā Multānī 
Sahrawardī.” 


He went and presented himself before him. Hadrat Shāh 
Rukn ad-Dīn was overjoyed the moment his eyes fell on 
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him and said: “Al-hamdulillāh a lion has come in my 
net.” Hadrat paid particular attention to him and 
showed much affection to him. Hadrat Sha‛bān al-Millat 
remained in Hadrat’s service and occupied himself in 
worship and spiritual exercises for two years. At the end 
of two years, he said to the Shaykh: “Hadrat! Give me 
some advice.” The Shaykh replied: “The first step in the 
Sahrawardīyyah lineage is for you to complete forty 
consecutive fasts, and then fast for forty consecutive 
Saturdays, and then another forty fasts. When you 


complete this, I will say whatever I have to say.” 


As per the instruction of the Shaykh, he completed 
these fasts. The Shaykh then got him occupied in the 
forty names. In the course of this period, he met Hadrat 
Khidr ‛alayhis salām and benefited from him. After some 
time, Sayyid Sha‛bān al-Millat requested Shaykh Rukn 
ad-Dīn to accept his bay‛ah. The Shaykh said: “Your 
quest will be fulfilled by Shaykh Minhāj ad-Dīn Hasan 
Hājī al-Haramayn who lives in Bihar. You must go to 
him and pledge bay‛ah to him.” 


Hadrat Makhdūm Sha‛bān al-Millat carried out the 
Shaykh’s orders by bidding farewell to him and 
proceeding towards Bihār. On reaching there he saw 
Hadrat Makhdūm Shāh Minhāj ad-Dīn standing on the 
main road outside the city. The moment the latter saw 
him, he called out: “Come! Come! I was waiting for you.” 


He rushed and kissed his feet, and proceeded to his 
living quarters where Hadrat Makhdūm Sha‛bān al-


Millat began to live. He then occupied himself in 
spiritual striving, exercises and worship for not just a 
few days but for twelve years after which Hadrat Minhāj 
ad-Dīn admitted him into the circle of bay‛ah. The 
Shaykh then said to him: “Your place of residence is 
Shaykhpūrah. You must go and live there.” Acting under 
the instruction of his shaykh, he remained for another 
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two years and was conferred with spiritual treasures. 
Hadrat Minhāj ad-Dīn summoned him one day and said: 
“Last night I was honoured by a dream in which 
Rasūlullāh sallallāhu ‛alayhi wa sallam visited me. It 
seemed as if he was bidding farewell to you and telling 
you to go to Paryāg where unbelief is rife. You must go 
there and propagate Islam.” 


On hearing this order, Sayyid Sha‛bān al-Millat made 
preparations to leave for Paryāg, i.e. Allāhābād. He 
eventually departed with fifty Ahlullāh and headed for 
Allāhābād. On the way, they reached Jaunswī which in 
those days was known as Harbūngpūr. Rajah Harbūng 
was ruling over the place. There were many thickets on 
the Deccan side of Jaunswī. Sayyid Sha‛bān and his fifty 
companions settled down in those thickets. When it was 
the time of salāh, these fakirs of Allāh ta‛ālā called out 
the adhān on the banks of the Ganges River. The call of 
the greatness and oneness of Allāh ta‛ālā reverberated 
in the land of unbelief. No sooner this call was given, a 
fire was ignited in the harvest of polytheism and the 
temple of unbelief was thrown into confusion. When the 
call of the adhān reached the ears of Rajah Harbung, he 
asked: “From where are these “infidels” who are calling 
out the adhān in our locality?” The Rajah who was 
intoxicated by his power did not consider this handful of 
fakirs to be anything. The poor fellow did not know the 
unseen power which was behind them and did not 
realize that they were the envoys of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Anyway, he sent some of his men with this message: 
“You people are Muslims, and this place is inhabited by 
Hindus. You must depart immediately. It is not right for 
you to stay here.” Hadrat Makhdūm Sha‛bān al-Millat 
rahimahullāh replied with total disregard: “Go and tell 
the Rajah that I have come here under the order of Allāh 
ta‛ālā and my shaykh. I have decided to live here. I 
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neither came here by your summoning me, nor will I 
leave by your order. Understand well that we are here to 
propagate the Islamic way. We are neither going to leave 
nor flee.” 


The Rajah could not bear to hear these words. He 
despatched some of his soldiers with this instruction: 
“Go and separate their heads from their bodies and cast 
them in the river.” They went in quest of Hadrat 
Makhdūm with a view to killing him with their swords. 


But divine help was with him. He raised his index finger 
towards the heavens, stared at them with all his might, 
and uttered a few words with such force that all the 
soldiers’ heads were separated from their bodies. The 
Rajah went into a rage when he heard of this. He went 
there personally with his army. A battle ensued and 
seven of Hadrat Makhdūm’s companions were martyred. 


Hadrat Makhdūm stood up once again, stared at them 
with all his might, uttered a few words, and Rajah 
Harbūng’s head was separated from his body. The same 
thing happened to the entire army. But Hadrat 
Makhdūm’s might was still on the increase. 


The fort of Jaunsī is shaken 


Hadrat Makhdūm stared will all his might at the fort 
and raised his voice. The Rajah’s fort trembled, its 
foundations tottered, and the structure was reduced to 
rubble. Remains of this building are found to this day. 
The Rajah and his army were destined to Hell. The 
remaining Hindus were terrified by this earthquake, 
embraced Islam, and Islamic customs prevailed. Hadrat 
Makhdūm settled down in Jaunsī and remained there 
for some time. He then left a few fakirs in Jaunsī and 
proceeded to Char’ī, a place near Sayyid Sarāyā, where 
he occupied himself in worship and spiritual exercises. 


In the meantime, Shaykh Makhdūm Minhāj ad-Dīn Hājī 
al-Haramayn decided to go to Makkah Mu‛azzamah. He 
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left Bihār and reached Jaunsī. He made enquiries as to 
the whereabouts of Sayyid Sha‛bān al-Millat. People 
informed him that he was in Char’ī. Makhdūm Minhāj 
ad-Dīn headed for that place but did not know where it 
was. There was an orchard next to Sayyid Sarāyā, so he 
sat down there. On the other side, Sayyid Sha‛bān al-
Millat came to know by kashf (exposition) that 
Makhdūm Sāhib has arrived and was searching for him. 
He became restless. Someone had brought milk to him. 
The milk and some rice were the only foods which he 


had in his room. He put the rice in the milk, covered it, 
and rushed out in search of his shaykh. As he 
approached the orchard where his shaykh was, Hadrat 
Makhdūm Minhāj ad-Dīn noticed that Sayyid Sha‛bān 
was approaching with full humility and submission 
although he was moving swiftly. The moment the 
shaykh saw him, he said: 


 مرحباَعال يا سيدي 
Come, O Sayyid! Welcome. 


Hadrat Makhdūm ate the rice and milk most happily, 
and gave the left over to Sayyid Sha‛bān saying: “Eat so 
that your progeny and murīds may eat until the day of 
Resurrection.” The shaykh then conferred the remaining 
spiritual bounties to him and said: “O my son! You have 
accomplished your task.” 


Hadrat Makhdūm Minhāj ad-Dīn remained in Char’ī for 
a short while and then proceeded for Makkah 
Mu‛azzamah. He said at the time of his departure: “I am 
going to Makkah Mu‛azzamah, and that is where I will 
die. You must go to Bihār and take the garment of 
khilāfat which was given to me by my shaykh, Najm ad-
Dīn Ibrāhīm which was given to him by his shaykh, 
Rukn ad-Dīn Abul Fath. I am conferring it to you. You 
must go there, wear it, remain there for some time, 
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undertake the training of my son, Sadr ad-Dīn, and then 
return to Jaunsī. 


Hadrat Makhdūm Minhāj ad-Dīn Hājī al-Haramayn 
quddisa sirruhu then departed for Makkah Mu‛azzamah 
while Sayyid Sha‛bān al-Millat headed for Bihār. When 
he reached there, he learnt from the people that after 
Hadrat Minhāj ad-Dīn had left, his son, Shaykh Sadr 
ad-Dīn, tried several times to open the lock and wear his 
father’s garment. But he could not open it. When 
Makhdūm Sayyid Sha‛bān reached, he opened it, 
removed the garment and wore it. He remained there for 
some time, undertook the training of his shaykh’s son, 
and returned to Jaunsī. 


Hadrat Sayyid Sha‛bān was a leader of the Sufis in the 
field of tasawwuf and tauhīd. He also met Hadrat 
Makhdūm ‛Alā’ ad-Dīn Sayyid ‛Alī Sābir Kalyarī quddisa 
sirruhu who was a nephew of Bābā Farīd ad-Dīn Ganj 
Shakkar quddisa sirruhu. 


He performed many karāmāt (supernatural feats) but we 
are not relating them for the sake of brevity. 


A dream 


Hadrat Maulānā Ismā‛īl Qurayshī is from the progeny of 
Hadrat Makhdūm Bahā’ ad-Dīn Zakarīyyā Multānī 
quddisa sirruhu. His grave is in Bamharwalī which is 
near the city of Allāhābād. One day, he saw his 
grandfather, Hadrat Makhdūm Bahā’ ad-Dīn Zakarīyyā 
Multānī in a dream. Hadrat Makhdūm said to him: “The 
spiritual bounty which remains to be given to you from 
me must be acquired from Sayyid Sha‛bān who is from 
among the khulafā’ of our lineage and who also 
possesses the [spiritual] bounties and treasures of our 
household.” On receiving this instruction, Hadrat 
Makhdūm Ismā‛īl Qurayshī presented himself before 
Hadrat Makhdūm Sayyid Sha‛bān al-Millat and 
conveyed his grandfather’s request. Sayyid Sha‛bān 
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completed the remaining bounty by undertaking his 
training and education until he reached a level of 
perfection. A very sincere relationship continued 
between the two. All praise is due to Allāh ta‛ālā. 


Offspring 


Sayyid Sha‛bān al-Millat had four children; two sons 
and two daughters. One son by the name of ‛Alī al-‛Āmir 
was also knows as ‛Umar Shahīd. He was martyred in a 
battle against the unbelievers. The second son was 
Sayyid Shaykh Taqī ad-Dīn quddisa sirruhu whose 
biography follows. The two daughters were Sālihah and 
Hayfah. 


Demise 


He lived to the age of 100. This flag of Islam, true lover 
of Allāh ta‛ālā, mujāhid, expounder of the truth, and 
true friend of Allāh ta‛ālā bid farewell to this world and 
reached the mercy of Allāh ta‛ālā on Thursday the 3rd or 
13th Dhū al-Hijjah 760 A.H. His grave is in Jaunsī 
(Allāhābād). May Allāh ta‛ālā shower His mercy on him. 


Note: Al-hamdulillāh I had the opportunity of visiting his 
grave. May Allāh ta‛ālā illuminate his resting place. 
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Hadrat Makhdūm Shaykh Taqī ad-Dīn Jhūnsī 


Name and lineage 


His name is Sadr al-Haq, his kunnīyyat is ‛Alī Akbar, 
and his titles are: Qudwatul ‛Ārifīn, Imām al-Muttaqīn, 
Sirāj al-Auliyā’, Makshūf al-Asrār, Hadrat Makhdūm, 
Hadrat Shaykh Sayyid Taqī ad-Dīn qaddasallāhu 
sirrahu. His father’s name is Sayyid ‛Alī Sha‛bān al-
Millat Jhūnsī. 


He was born on a Thursday in Jhūnsī in the year 720 
A.H. After reaching the age of maturity and completing 
his studies, he became a murīd of his father, Hadrat 
Sayyid Sha‛bān al-Millat. He acquired all the ways of the 
Sahrawardīyyah from his father. 


Journey to Bukhārā 


His father instructed him to undertake journeys. In the 
course of these, he reached Bukhārā, a city of 
Turkistan. He had the opportunity of meeting Hadrat 
Mīr Sayyid Muhammad Bukhārī ibn Sayyid ‛Abd al-
Haqq Kabīr who was the father of Hadrat Khwājah Bahā’ 
ad-Dīn Naqshband. He remained in his service for a 
period of twelve years and occupied himself in spiritual 
striving and exercises. Hadrat Mīr Sayyid focussed all 
his attention on his training and tutelage and was 
always kind and affectionate towards him. He was of the 
Khidrawīyyah lineage. His occupation and means of 
income was the manufacturing and embossing of 
carpets. The Sayyid was of noble descent: his lineage 


meets with Imām ‛Alī Mūsā Radā on the twelfth level.1 


Mīr Sayyid Muhammad Bukhārī rahimahullāh had two 
children. One was a son by the name of Khwājah Bahā’ 
ad-Dīn Naqshbandī who was the Sayyid at-Tā’ifah of the 


                                           


1 Hadrat Maulānā Muhammad Fārūq Sāhib Utrāu: Tadhkirah 
Auliyā’ Jhūnsī. 
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‛Alīyyah Naqshbandīyyah silsilah. The other was a 
daughter by the name of Hadrat Rukh Māh Begum. Mīr 
Sayyid gave his daughter in marriage to Hadrat 
Makhdūm Shaykh Taqī ad-Dīn Jhūnsī. The latter 
derived most of his spiritual excellences from Mīr 
Sayyid. When the latter was about to depart from this 
world, Hadrat Khwājah Bahā’ ad-Dīn Naqshband 
presented himself before him and requested him to 
accept his pledge of bay‛ah. Mīr Sayyid said: “You will 
receive your share from the service of Bābā Amīr Kulāl. 


Go and serve him. I have given whatever I possessed to 
Bābā Taqī.” Mīr then said to Hadrat Shaykh Taqī: “Bābā 
Taqī! I hand over to you whatever spiritual blessings I 
received from my shaykh.” No sooner he uttered these 
words, he departed from this temporary abode for the 
eternal abode. From that time on, people addressed 
Shaykh Taqī as “Shaykh”. This word is thus from the 
blessed tongue of Hadrat. This is why Makhdūm Sāhib 
said: “Anyone from my offspring who is on this tarīq 
must call himself ‘shaykh’.” 


Arrival in India 


After the demise of Hadrat Sayyid Muhammad Bukhārī 
quddisa sirruhu, Shaykh Taqī returned to India with his 
family. When he reached Delhi, he presented himself 
before Hadrat Sultān Nizām ad-Dīn Auliyā’ quddisa 
sirruhu and benefited tremendously from him. Hadrat 
Sultān paid particular attention to him and used to refer 
to him as Muftī-e-Tasawwuf. 


Hadrat Makhdūm Taqī saw a dream in which Hadrat 
Sultān Habūww gave him a silken garment and crown. 
After seeing this dream, he went and presented himself 
to Hadrat Sultān Habūww and related his dream to him. 
Sultān Habūww said: “Yes, indeed. I also saw you being 
tutored in the service of Hadrat Sultān Shāh Nizām ad-
Dīn Auliyā’, he conferred khilāfat to you after one year 
and gave you leave.” Hadrat Sultān Habūww added: 
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“You ought to meet Hadrat Sayyid ‛Alā’ ad-Dīn Japūrī as 
well.” 


So he went to meet the latter. His quest for his objective 
[Allāh ta‛ālā] and the love of Allāh ta‛ālā did not permit 
him to relax. No matter where he found this fountain of 
life, he would go there to quench his thirst. But his 
thirst was not quenched. He also presented himself to 
Hadrat Badī‛ ad-Dīn Shāh Madār Makanpūrī. Hadrat 
Shāh Madār asked him: “What is your method of 
reaching Allāh?” He replied: “Lā ilāha illallāh.” Hadrat 
Shāh Madār asked: “What is Lā ilāha and what is 
illallāh? What is the meaning of this negation and 
affirmation?” Makhdūm Sāhib replied: “It means 
negation of one’s self and affirmation of the truth [Allāh 
ta‛ālā].” Hadrat Shāh Madār asked: “What is the way of 
the Sahrawardīyyah?” He replied: “Self obliteration.” He 
asked: “What is the self?” And what is Allāh?” He 
replied: “The self is imaginary whereas Allāh ta‛ālā is 
present and existing.” 


This conversation took place in an assembly and was 
heard by all who were present. The two personalities 
then remained in solitude for three days. The questions 
and answers which were exchanged between the two are 
not known. They appeared after three days. Hadrat 
Shāh Madār now sat respectfully before Makhdūm 
Sāhib and said: “Al-hamdulillāh I have seen one walī of 
Allāh ta‛ālā in this ocean.” Hadrat Makhdūm then 
departed. 


Observe the following composition of Hadrat Makhdūm 
Sāhib: 


If you want to be part of those who reached 
excellence, you will have to cut through mere 
words and enter into a spiritual condition. 
Mere utterance of tauhīd will not make you a 
true muwahhid (monotheist). After all, just 
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talking about sugar will not sweeten your 
mouth. 


Note: The above lines are the essence of all his 
statements. May Allāh ta‛ālā convey us to the true level 
of tauhīd. Āmīn. 


A person asked him: “O Shaykh! What is the meaning of 
being intoxicated in tauhīd?” He replied: “To forget the 
known and obliterate the imaginary.” 


Many extraordinary feats and karāmāt were manifested 
by him. He was a leader in tasawwuf and tauhīd. He 
said: “Ever since I became a fakir, I did not eat, drink, 
sleep, remain awake, sit, stand, see, hear nor know.” 


His engrossment was of such a level that he was not 
even aware of his own murāqabah. He did not even 
know what day and what month it was. A person came 
to him with a piece of paper and said: “O Shāh! Write 
your name on this piece of paper.” He raised his pen but 
was in a world of confusion. His attendant realized that 
he forgot his own name, so he said: “Your name is 
Shaykh Taqī.” Only then did he write his name on the 
piece of paper. 


He went to the Jāmi‛ Musjid on one occasion. On 
reaching the door, he became confused and remained 
standing at the entrance. His attendant realized that he 
forgot which was his right leg. He placed his hand on 
the Shaykh’s right leg and said: “Shaykh, this is your 
right leg.” Hadrat Makhdūm then entered the musjid by 
placing his right foot first. 


Demise 


He passed away on 7 Dhū al-Hijjah 785 A.H. at the age 
of 65. May Allāh ta‛ālā shower His mercy on him. His 
date of demise works out to: Qutb Ganj al-‛Arsh. 
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Offspring 


Hadrat Shaykh Taqī ad-Dīn had two children. One was 
‛Alī Akbar whose kunnīyyat was Abū Ja‛far, and title was 
Sayyid Shāh Muhammad. He is known as Sayyid 
Muhammad Abū Ja‛far. He was born in Jhūnsī and 
passed away at the age of thirty while Hadrat Makhdūm 
was still alive. He was married in the family of Sayyid 
Sirāj ad-Dīn ibn Sayyid Diyā’ ad-Dīn ibn Mīr Sayyid 
Muhammad Haqqānī. He left behind two sons; Sayyid 
Sultān Shahāb al-Haqq and Sayyid Sultān Bahā’ al-
Haqq. Sayyid Bahā’ al-Haqq was given governorship of 
Attock while Sayyid Shahāb al-Haqq was put in charge 
of the khānqāh of Jhūnsī. 


Hadrat Makhdūm’s second son was Hadrat Shāh 
‛Uthmān al-Akbar. He was the younger son. His 
kunnīyyat was ‛Alī al-Asghar, his name was Muhammad 
Taqī and his title was ‛Uthmān al-Akbar. He was born in 
Jhūnsī in 737 A.H. He passed away in 821 A.H. at the 
age of 84. He was married in the family of Shaykh 
Shahāb ad-Dīn ibn Hadrat Makhdūm Ismā‛īl Qurayshī.1 


                                           


1 Tadkkirah Auliyā’ Jhūnsī. 
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Hadrat Shaykh Sirāj ad-Dīn ‛Uthmān Gaurī 


Introduction 


Shaykh Sirāj ad-Dīn ‛Uthmān Chishtī Nizāmī was from 
among the deputies of Hadrat Sultān al-Mashā’ikh 
Nizām ad-Dīn Muhammad Budyānwī Dehlawī 
rahimahullāh. The following illustrious scholars were 
also from among the latter’s deputies who were spread 
out in different regions of India: Shaykh Nasīr ad-Dīn 
Chirāgh Dehlawī, Shaykh ‛Abd al-Haqq Pindwī, Shaykh 


Wajīh ad-Dīn Yūsuf, Shaykh Ya‛qūb, Shaykh Mughīth, 
Shaykh Burhān ad-Dīn – may Allāh ta‛ālā shower His 
mercy on them all.1 


Khilāfat 


He was a resident of Gaur (Lukhnowtī), Māldah, Bengal. 
But a considerable part of his life was spent in Delhi 
under Shaykh Hadrat Nizām ad-Dīn rahimahullāh. He 
was conferred khilāfat and given the responsibility of 
spreading Islam in Gaur and Pindwah. He went to Gaur 
in around the year 728 A.H. 


Merits 


By virtue of his high rank and spiritual disposition, 
Sultān al-Mashā’ikh Hadrat Nizām ad-Dīn Auliyā’ 
rahimahullāh used to refer to him as Ā’inah-e-
Hindustān. He also addressed him as “Akhī” – my 
brother. 


It is stated in Haft Iqlīm that all the rulers and kings of 
Bangālah became his murīds. He propagated Islam in 
Bengal and Assam. Hundreds of thousands of people 
embraced Islam through him and pledged bay‛ah to 
him. His most senior khalīfah was Hadrat ‛Alā’ al-Haqq 
Pindwī rahimahullāh. The author of Bazm Sūfīyyah 
writes: 


                                           


1 Zafr al-Muhassilīn, p. 394. 
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Hadrat Shaykh Akhī Sirāj ad-Dīn spread 
Islamic teachings in Bengal and the 
surrounding areas of Bihar and Assam. 


Hadrat Maulānā Manāzir Ahsan Gīlānī rahimahullāh 
writes: 


After qualifying from the khānqāh of Hadrat 
Nizām ad-Dīn Auliyā’ rahimahullāh, Akhī Sirāj 
‛Uthmān proceeded to Bengal where he 
ignited the fire of Islam in that entire region. 
Hadrat ‛Alā al-Haqq rahimahullāh of Pindwah 
is a product of Akhī Sirāj ad-Dīn ‛Uthmān 
rahimahullāh.1 


Written works 


Mīzān as-Sarf, Panj Ganj and Hidāyatun Nahw are said 
to be his written works. Māshā Allāh, these books are 
normally taught in our madāris.2 


Demise 


He passed away in 758 A.H. His grave is in 
Sa‛dullāhpūr, Gaur, Māldah, Bengal. May Allāh ta‛ālā 
illuminate his resting place.3 


                                           


1 Introduction to Paurniyah ke do walī, p. 7. 
2 Zafr al-Muhassilīn, p. 396. 
3 Introduction to Paurīnah ke do walī, p. 7. 
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Hadrat Kabīr al-Auliyā’ Muhammad Jalāl ad-Dīn 
Pānīpattī 


Name and lineage 


His name is Muhammad Jalāl ad-Dīn, his titles are 
Kabīr al-Auliyā’ and Makhdūm Sāhib. His father’s name 
is Khwājah Mahmūd ibn Khwājah Ya‛qūb. 


Introduction 


His lineage meets with that of Sayyidunā Hadrat 


‛Uthmān Ghanī radiyallāhu ‛anhu. Khwājah ‛Abd ar-
Rahmān Gādhrūnī who was from among his ancestors 
had joined Sultān Mahmūd Ghaznawī in the conquest of 
India. Sultān Mahmūd went back, while the former 
settled down in Pānīpat. Then by a royal edict, he was 
put in charge of the entire region of Pānīpat. Kabīr al-
Auliyā’ Muhammad Jalāl ad-Dīn is from his progeny.1 


Education and training 


He lost his father while he was very young, so his uncle 
took care of him. His early education is described as 
follows by the author of Siyar al-Aqtāb: 


The desire for Allāh’s ta‛ālā love and yearning 
for His court were in his heart from a young 
age. Very often, this desire and yearning 
would cause him to go out into the jungles 
and engage in the remembrance of Allāh 
ta‛ālā. 


Hadrat Shaykh Bū ‛Alī Qalandar rahimahullāh 
used to show a lot of affection for him from 
his young age. He was so attached to him that 
he would go to visit him daily. If he [Hadrat 
Kabīr al-Auliyā’] was not at home, he would 
go to where he was. 


                                           


1 Maulānā Sayyid Muhammad Miyā: Buzrugān-e-Pānīpat. 
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We learn from the above that the companionship and 
special attention of Hadrat Qalandar Sāhib rahimahullāh 
were largely instrumental in moulding and developing 
Hadrat Makhdūm Sāhib’s character. But we do not 
know anything about his study of external sciences. 
However, his famous book, Zād al-Abrār, which is an 
important and most beneficial book in the field of 
tasawwuf is testimony to his erudition. Based on this 
testimony, we can say that he studied under the 
scholars of his hometown, Pānīpat.1 


Bay‛ah 


Hadrat Qutb Abdāl (Qalandar Sāhib) undertook his 
education and training. The love for Allāh ta‛ālā was 
therefore ingrained in him from a tender age. Hadrat 
Qalandar Sāhib loved him immensely and enabled him 
to traverse the stations of ma‛rifat (recognition of Allāh 
ta‛ālā). But he did not induct him as his murīd. 
Whenever Shaykh Jalāl requested bay‛ah, Hadrat 
Qalandar Sāhib would defer it in a kind and affectionate 
manner. 


When Khwājah Shams ad-Dīn Turk arrived in Pānīpat, 
Hadrat Qalandar Sāhib himself sent Shaykh Jalāl to 
him to become his murīd. In this way, after deriving the 
treasures of the Qalandarī way, Shaykh Jalāl inherited 
the treasures of the Sābirī way. 


In the service of Hadrat Shaykh 


After pledging bay‛ah, he remained in the service of 


Hadrat Shaykh all the time. Shaykh Jalāl made this the 
focus of his life and could not bear to be separated from 
his service for a single moment. This is why he was not 
even prepared to get married. 


                                           


1 Buzrugān-e-Pānīpat, p. 202. 
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Hadrat Shams ad-Dīn Turk passed away in 715 A.H. 
Based on this, Shaykh Jalāl remained in his service for 
twenty five years (from 690 A.H. to 715 A.H.) 


Merits 


When an erudite shaykh like Hadrat Khwājah Shams 
ad-Dīn Turk rahimahullāh confers his spiritual 
bestowals and excellences to a person [such as Shaykh 
Jalāl], there is no need to write any further on the 
latter’s merits. Nonetheless, we will list a few: 


Siyār al-Aqtāb states: 


Hadrat Makhdūm Sāhib could go to any place he 
wanted in the blink of an eye, and return in the blink of 
an eye. This was irrespective of how far the place was. 
Consequently, most of the time he used to perform 
jumu‛ah salāh in Makkah. 


The Qur’ān speaks about a minister of Sayyidunā 
Hadrat Sulaymān ‛alayhis salām who presented the 
throne of Queen Sheba – the throne is referred to in the 
Qur’ān as a mighty throne – in the blink of an eye from 
Yemen to Syria. The Qur’ān describes a special quality 
of this minister by saying: 


نْ  ت ابه عه ن  الكْه لمٌْ مهِّ ه  عه  د 
He possessed knowledge of the Book [Taurāh]. 


So if Allāh ta‛ālā bestowed such a power to a scholar of 
the Taurāh, it is not far fetched for Him to bestow 
similar powers to a scholar of the Qur’ān. It is possible 
for him to go from one place to another in the blink of 
an eye. 


Note: This is his karāmāt which cannot be rejected. It is 
the bounty of Allāh ta‛ālā which He confers on 
whomever He wills. 
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Hospitality and self-sacrifice 


We consider the greatest merit of Hadrat Makhdūm 
rahimahullāh to be the feeding of 1 000 guests daily 
from his kitchen while in his own house he barely had 
sufficient for his family’s survival. On one hand he could 
feed 1 000 guests daily with various types of foods while 
his own condition was one of poverty. 


This was actually the way of his ancestral shaykh, 
Hadrat Sābir Kalyarī rahimahullāh who was in charge of 
the kitchen of Hadrat Khwājah Shakkar Ganj 
rahimahullāh but did not place a single grain from that 
kitchen in his mouth. Hadrat Makhdūm’s entire life was 
spent in similar fashion. Siyar al-Aqtāb states: 


Hadrat’s external powers enabled him to 
prepare meals for 1 000 people daily. One 
thousand people would seat themselves on 
his table-mat for meals. If ever this number 
was not there, he would send his attendants 
to bring people from the marketplaces to 
complete this number. Various types of foods 
were presented. If Hadrat Makhdūm 
happened to go out hunting – sometimes for 
fifteen days, twenty days and even one month 
– the same arrangements would be made for 
providing meals to the guests. 


Despite this big-heartedness and generosity: 


If anyone were to find out about Hadrat’s own 
house and the conditions which prevailed 
there, he would be astonished. Based on his 
self-imposed poverty, even one day’s food will 
not be found in his house. Allāh ta‛ālā alone 
knows the nature of his wilāyat and powers 
whereby he could live in such poverty [in his 
own house] while spending so freely outside. 
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The author of Siyar al-Aqtāb poses a question and 
makes reference to its answer: 


It was the same poverty and hunger which was the 
peculiar trait of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Heaps of dirhams and dīnārs are lying in the courtyard 
of Musjid-e-Nabawī and Rasūlullāh sallallāhu ‛alayhi wa 
sallam is distributing them so that nothing remains by 
nightfall and all is conveyed to those who are eligible for 
it. Rasūlullāh sallallāhu ‛alayhi wa sallam cannot 
tolerate a single gold or silver coin remaining with him. 


Special advice 


We read this verse quite often: 


ن ةٌ  س  ةٌ ح  وْله الله ا سْو  َ س   ْ مْ فِه ن  ل ك  دْ كَ   ل ق 
There is a perfect example for you in the Messenger of Allāh. 


But we never consider this perfect example when it 
comes to our financial and monetary matters. We collect 
monies and donations for our madāris and religious 
institutions from kind and generous people. These 
monies are not given as gifts to us, but to the 
institution. Despite this, we do not exercise any caution 
with regard to these monies which have come to us as 
trusts (amānat). On the other hand, whatever people 
used to give to Hadrat Makhdum rahimahullāh was 
given in his personal ownership. But the true emulation 
of Rasūlullāh sallallāhu ‛alayhi wa sallam lies in also 
considering personal gifts to be trusts. This is why 
whatever Hadrat Makhdūm received, was given over to 
his public kitchen. 


A greater quality then this trustworthiness of Hadrat 
Makhdūm is his concealment which is a karāmat in 
itself. In other words, his domestic condition was a trust 
which was confined to his house. It was not possible for 
anyone to learn about it. 
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The Qur’ān describes the people of the first era of Islam 
(i.e. the era of Rasūlullāh sallallāhu ‛alayhi wa sallam) 
as follows: 


فُّفه  ن  الت ع  غْنهي اء  مه
 
ل  أ م  الْْ اهه ب ه  سْ   يَ 


People who are unaware of their internal condition consider 


them to be wealthy. 


He could not tolerate anyone coming to know of the 
poverty which existed in his house. 


One whose du‛ā’s are accepted 


Hadrat Khwājah Muhammad Pānīpattī was known as 
Jalāl ad-Dīn and Kabīr al-Auliyā’ because he bore the 
qualities of the pious elders of the first era – living a life 
of abject poverty within his house, while being more 
generous than kings outside. May Allāh ta‛ālā shower 
His mercy on him. 


Giving preference to others while living a life of poverty, 
starving at home while providing a variety of foods to 
others are indications of that pain which existed within 
him. It is the pain of concern for Allāh’s servants. This 
concern and welfare for Allāh’s ta‛ālā creation can turn 
a handful of soil into gold, and convey a person beyond 
the ranks of the angels. It is therefore not far-fetched for 
such a person’s du‛ā’s to be readily accepted. The 
author of Siyar al-Aqtāb writes: 


Whatever emanated from his mouth was 
certain to take place. 


After all, the tongue will only utter and the hands will 
only be raised for what concerns Allāh’s creation. 


The following incident is related to display how his 
du‛ā’s were accepted. It was an incident which even 
impressed the king of the time, Fīroz Shāh, and caused 
him to come to Pānīpat to request Hadrat’s du‛ā’s. 
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Hadrat Sayyid Jalāl rahimahullāh left his hometown, 
Auch, and journeyed to Delhi. He was a guest of the 
king. He suddenly fell severely ill and was on the brink 
of death. People lost hope and began making 
preparations for his funeral. Hadrat Makhdūm appeared 
suddenly, stood at the patient’s head side, offered 
salām, and the patient opened his eyes immediately. 
Hadrat Makhdūm said: “Get up, perform wudū!” Hadrat 
Sayyid Jalāl, who was ill and in the throes of death, got 
up, performed wudū’. He then made du‛ā’, and by the 


grace of Allāh ta‛ālā, he was cured – with no sign or 
trace whatsoever of any illness. The removal of this 
illness can be nothing but a karāmat. 


The king who was a murīd of Sayyid Jalāl was also gone 
to perform wudū’ and make other preparations for his 
final visit of his shaykh [who was on the brink of death]. 
He was left astounded when he saw this miracle. Hadrat 
Sayyid Jalāl rahimahullāh lived for another ten years. 


Demise 


Hadrat Makhdūm Sāhib rahimahullāh passed away in 
765 A.H. in Pānīpat and was buried there. May Allāh 
ta‛ālā illuminate his resting place.1 


                                           


1 Buzrugān-e-Pānīpat, p. 243. 
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Hadrat Shaykh Yūsuf al-‛Ajamī al-Kūrānī 


He was the first person to revive the Tarīqah of Hadrat 
Shaykh Junayd rahimahullāh. He had a unique way of 
solitude and sulūk. He had many students and several 
khānqāhs. 


He used to keep the door of his khānqāh closed for 
many hours of the day. If any one knocked on his door, 
he would say to his doorman: “Look through the door 
hole and see if he has any gifts for the fakirs. If he has, 
open the door. If not, this is a useless visit.” 


When someone asked him in this regard, he replied: 
“Time is the most valuable asset for a fakir. And wealth 
is the thing which imposes the most on worldly people. 
If they are prepared to spend their wealth on us, we are 
prepared to spend our time on them.”1 


Note: Each personality’s status and condition is 
different. When Shaykh Yūsuf saw worldly people 
coming to him and wasting his time by engaging in futile 
conversations, he laid down a condition which would 
stop too many of them from coming to him. Even if they 
do come, they will serve the fakirs so that they [the 
wealthy] will be rewarded in the Hereafter. If not, there 
is no benefit in wasting time. 


He passed away on the 15th of Jumādā al-Ūlā 768 A.H. 
in the khānqāh of Qurāfah Sughrā. A very large crowd of 
people attended his funeral.2 


                                           


1 Tabaqāt, vol. 2, p. 65. 
2 Tabaqāt, vol. 2, p. 65. 
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Hadrat Shaykh Zayn ad-Dīn Khuldābād 
Aurangābād 


Name, lineage, birth 


His name is Shaykh Dā’ūd, his title is Zayn ad-Dīn, and 
his father’s name is Khwājah Husayn ibn Sayyid 
Mahmūd Shīrāzī. He was born in 701 A.H. in Shīrāz. His 
mother passed away when he was still an infant. He 
commenced his education under his father. He then 
visited the Haramayn Sharīfayn, performed hajj and 


headed for the Indian capital, Delhi. He benefited from 
the ‛ulamā’ of Delhi and eventually completed his 
studies under Maulānā Kamāl ad-Dīn Sāmānah. During 
the uprising of Sultān Muhammad Tughluq, the king 
despatched all the residents of Delhi to Daulatābād. 
Shaykh Zayn ad-Dīn also went with his teacher, 
Maulānā Kamāl ad-Dīn. 


He spent most of his time teaching and engaging in 
Allāh’s worship. He avoided the Sufis. At the time, 
Shaykh Burhān ad-Dīn Gharīb rahimahullāh (a khalīfah 
of Hadrat Nizām ad-Dīn Auliyā’ rahimahullāh) was quite 
popular as a shaykh. But when Maulānā Zayn ad-Dīn 
learnt about the nature of his samā‛, he disliked him. 
But he developed faith and confidence in him after a 
short while. He presented himself before Shaykh Burhān 
ad-Dīn, pledged bay‛ah to him, traversed the stations of 
sulūk in a short while and reached its peak. He was 
conferred with khilāfat in Rabī‛ al-Awwal 737 A.H., lived 
along the lines of his shaykh, and became popular 


among all sections of the community. 


Statements 


1. The mashā’ikh are there to inhabit the hearts of 
their murīds with the remembrance of Allāh ta‛ālā. That 
is, when a person’s heart becomes inhabited by the 
remembrance of Allāh ta‛ālā, he is successful. If – Allāh 
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forbid – it is empty and useless, there can be no worse 
calamity. 


2. The fire of Hell is not like the fire of love. Hadrat 
Ibrāhīm ‛alayhis salām was threatened: “The fire of 
Namrūd is raging and hot. You will be cast into it.” 
Ibrāhīm ‛alayhis salām replied: “The fire in my heart is 
more fierce and raging.” 


Allāh ta‛ālā has promised: 


ن م   ه   لَّ  مْل ئَ   ج 
I will most certainly fill Hell. 


On the day of Resurrection, He will ask it: 


ته 
ْ له امْت لَ 


 ه 


Are you full? 


Hell will ask: 


يدْ   زه نْ م  لْ مه  ه 


Are there more? 


All believers and unbelievers will be cast into it. The 
moment Hell sees the effulgence (nūr) of the believers, it 
will flee and scream out: “O believer! Away from here, 
your nūr is extinguishing my flames.” The believers will 
pass by, and Hell-fire will engulf the unbelievers. 


3. Those who move around on the fields of avarice 
and desires are like an ox which moves around a 
millstone. The veils of heedlessness are over their eyes. 
They do not know how much of the path they traversed. 
When the veils are suddenly removed from their eyes, 
they realize that they are still at the same place. 
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4. Advice should be given in a subtle and indirect 
manner. If it is given directly, it will be an argument; not 
an advice. There are three things: nasīhat (advice), 
fadīhat (embarrassment) and khusūmat 
(argumentation). Anything said in privacy is nasīhat. 
Fadīhat is when it is said in public. Khusūmat is when it 
is said openly and bluntly. 


5. A murīd asked him: “If a person becomes a mūrīd 
of a shaykh and then sees the shaykh on falsehood 
(incorrect beliefs and evils actions), can he become a 
murīd of another shaykh?” He replied: “It is compulsory 
on him to become a murīd of another shaykh. If a 
person performs salāh in a particular direction – 
thinking it to be the qiblah – and then learns that the 
qiblah is actually in another direction, it will not be 
permissible for him to continue facing the wrong 
direction.” 


6. When it comes to religious matters, follow the one 
who is better than you. And in worldly matters, the one 
who is below you. For example, a person earns 200 
rupees but his lifestyle is like a person who earns 400 
rupees. He will eventually be humiliated, disgraced and 
become a pauper. He ought to emulate a person whose 
income is 100 rupees and spend the remaining 100 
rupees in charity. This method will help him in both 
worlds. He will live a happy life in this world and in the 
Hereafter. 


7. The spiritual masters learnt the method of 


training and tutoring their murīds from a suckling 
woman. If the woman abstains from improper foods, the 
temperament of the infant will be in order. If not, its 
temperament will not be right. 


Note: This shows that the mashā’ikh have to adhere 
strictly to the matters of the Sharī‛ah. If not, its effects 
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will fall on the murīds. Inspiration is from Allāh ta‛ālā 
alone. 


8. One day I was studying a lesson under my 
erudite teacher. In the course of the lesson, complaints 
were made against fellow scholars. My intelligent 
teacher said: “Zayn ad-Dīn! This world is a place of 
corruption. Do you expect peace and comfort here!?” 


9. Listen to a story from me! In our house-yard is a 
tree which flowered profusely. The sweetness of the 
flowers attracted many insects. A few birds appeared 
suddenly and began eating the insects. Suddenly a cat 
appeared and pounced on the birds which then flew 
away in fright. A dog approached and attacked the cat. A 
boy then came and attacked the dog. I wanted to punish 
the boy but his mother saved him. Now think about it: 
My objective was something, the boy’s aim was 
something else, and the mother had something else in 
her mind. In the same way, each person’s intention is 
different. One experiences harm from another. A third 
person tries to stop the second. The fourth saves the 
third person from the second. This is how Allāh ta‛ālā 
has destined it. 


10. 
 ْ َ اضه


 
ن ودْ  الله فِه الْ ائهخه ج  ات  المْ ش  هم   كل 


The words of the mashā’ikh are the armies of Allāh ta‛ālā on 


the lands. 


Those who are treading the path of sulūk gain control 
over their nafs, Satan and their enemies through these 
armies. 
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11. 


وْقهنهيْ   يْْ انه المْ  ك  بهمه نْ ن فْس  زه ، و  ك  يْْ انه ن فْسه نه الْْ لقْ  بهمه مْ لَّ  َ زه مى ف ضْل ه  لهتر 
ك   س  إهفلْ   و 


Do not weigh people on your own scale. Rather weigh yourself 


on the scale of those of full conviction so that you may see 


their additional virtues and your own bankruptcy. 


12. In one of his assemblies there was a discussion 
about a mujarrad person who has no contact whatsoever 
with this world. He said: There was a buzurg who had a 
cat. Whenever food was brought to the buzurg, the cat 
would stand up but would never take any food. One day, 
food was brought to him while there were other buzurgs 
present. The cat came to the table mat and snatched a 
piece of meat. The buzurg was astonished by the cat’s 
behaviour and wondered about this unusual conduct. A 
person went out to search for the cat. He found it with 
some kittens. He returned and related what he saw. The 
buzurg said: “As long as the cat was alone, it did not 
turn its attention towards anyone. It remained 
unconcerned. Now that it has kittens, it has been 
disgraced [by stealing the meat]. In the same way, as 
long as a person remains mujarrad, he will be 
unconcerned about the world and all that is in it.” 


13. He related with regard to a deed which is done 
without ostentation: A fakir was busy reading the 
Qur’ān at night when he saw a thief approaching his 
house. He read one verse with a raised voice so that the 
thief may hear him. The moment the thief heard it, he 
realized that the owner of the house was awake, so he 
went away. The fakir was overcome by sleep and saw a 
dream. The day of Resurrection has commenced and 
Allāh ta‛ālā orders the weighing of deeds. It was now the 
turn for the fakir’s Qur’ān recitation to be weighed. The 
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verse which he had read with a raised voice in order to 
alarm the thief was not weighed. The fakir said: “This 
verse was read by me.” He received a reply: “You did not 
read it for Allāh ta‛ālā, but to inform the thief.” 


Hadrat commented: “The more concealed a deed, the 
more the sincerity.” 


Demise 


He passed away in 771 A.H. and was buried in 


Khuldābād, Aurangābād. May Allāh ta‛ālā shower His 
mercy on him.1 


Hadrat Shāh Aurangzeb’s bequest 


As per Hadrat Shāh Aurangzeb’s bequest, the latter was 
buried in the same graveyard as that of Shaykh Zayn 
ad-Dīn rahimahullāh. May Allāh ta‛ālā illuminate his 
resting place.2 


My personal good fortune 


Al-hamdulillāh I had the opportunity of visiting the 
graves of the above personalities in the company of my 
son, Maulwī Mahbūb Ahmad Nadwī, Maulwī ‛Abdullāh 
Allāhābādī, Maulwī Maqsūd Ahmad Gorukhpūrī and 
Maulwī Altāf Husayn Mālīgāu. May Allāh ta‛ālā shower 
the blessings of these personalities on us. Āmīn. 


                                           


1 Mahbūb Dhul Minan fī Tadhkirah Auliyā’ Deccan, vol. 1, p. 


385. 
2 Ma’āthir ‛Ālamgīrī and Nuzhatul Khawātir. 
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Hadrat Khwājah Sayyid Amīr Kulāl 


Introduction 


Hadrat Sayyid Amīr Kulāl rahimahullāh is from among 
the senior khulafā’ of Hadrat Khwājah Muhammad Bābā 
Simāsī rahimahullāh. He was a sayyid (from the progeny 
of Rasūlullāh sallallāhu ‛alayhi wa sallam) of proper 
lineage. He was a potter by profession. His mother used 
to relate: “When I was still bearing Amīr Kulāl in my 
womb and I happened to eat a morsel of food which was 


of a doubtful nature, I would get a stomach pain. I 
would not get any comfort until I vomited it out. When 
this happened a few times, I realized that this child was 
the cause of it. I was very cautious about what I ate 
thereafter.” 


The attention of his shaykh 


During his young days, Hadrat Amīr Kulāl was very fond 
of wrestling. Hadrat Khwājah Bābā Simāsī happened to 
pass by a wrestling match so he stood to watch it. Some 
of his murīds wondered in their minds as to the reason 
for their Hadrat to stand and watch a wrestling match. 
Hadrat Khwājah gauged by his internal spiritual light 
and said: “In this wrestling match is a man through 
whom people will reach great spiritual heights. I am 
waiting here for him.” In the meantime, Hadrat Amīr 
Kulāl saw Hadrat Khwājah and was immediately 
affected by him. He left the wrestling match there and 
then, and joined Hadrat Khwājah. When the latter 
reached his house, he summoned Hadrat Amīr Kulāl in 
privacy, taught him about the Tarīqah and accepted him 
as his spiritual child. Hadrat Amīr Kulāl never attended 
a wrestling match after that, and never went to the 
market places. He remained in the service of Hadrat 
Bābā Simāsī rahimahullāh for thirty years. 


Twice a week – Sundays and Thursdays – he would go 
from Saukhār village to Simās, remain in the company 
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of Hadrat Bābā Simāsī and return. The distance 
between the two villages is about twenty five kilometres. 
In the course of his coming and going, he would occupy 
himself in the way of Hadrat Khwājgān qaddasallāhu 
asrārahum. No one was able to come to know of this 
until he reached a level of perfection under the training 
and tutelage of Hadrat Khwājah. Four personalities 
reached a level of perfection and wilāyat through the 
company of Hadrat Amīr Kulāl, and his murīds totalled 
114 or slightly more. 


Karāmat 


During those early days when Hadrat Amīr Kulāl was 
still engrossed with wrestling, wars and battles raged 
around him. In the midst of one of the wrestling 
matches, a thought crossed the mind of one of those 
who was present: “Why is this sayyid of noble descent 
caught up with wrestling? Why is he exercising in this 
manner?” The man was overcome by slumber while he 
was still present there. He sees the Resurrection, finds 
himself immersed in mud and soil up to his chest, and 
is quite distressed. Hadrat Amīr Kulāl comes by, holds 
him by his sides and lifts him out easily from the mud. 
When the man woke up from his dream, Hadrat Amīr 
said: “We exercise so much for that day [of 
Resurrection].”1 


Every shaykh wants to see the effects of his training in 
his students 


Hadrat Sayyid Amīr Kulāl said to Hadrat Khwājah Bahā’ 


ad-Dīn: “When a teacher trains and tutors his student, 
he wants to see the effects of his training in him so that 
he may have confidence in the capabilities of his student 
and may not feel that his efforts went to waste. If he 
sees any shortcoming in his student, he rectifies it.” 


                                           


1 Anwār al-‛Ārifīn, p. 515. 
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Note: This is why a murīd should always inform his 
shaykh of his conditions. 


Hadrat Khwājah said: “My son, Amīr Sayyid Burhān, is 
present and no one has laid a hand on him as yet to 
undertake his spiritual training. I have full confidence in 
your capabilities. I think you ought to become occupied 
in his training so that I could see the effects of it.” 
Hadrat Khwājah Bahā’ ad-Dīn was sitting in meditation 
while he was turned towards Amīr. While bearing in 


mind the respect which he owed to him, he hesitated in 
accepting this order. Hadrat Khwājah Amīr Kulāl said: 
“You should not hesitate.” Hadrat Khwājah accepted the 
order, turned towards Amīr Burhān and commenced his 
spiritual training. The effects of it manifested themselves 
immediately and a great spiritual condition was 
experienced by Amīr Burhān. 


Demise 


He passed away at the time of fajr salāh on a Thursday, 
the 8th of Jumādā al-Ūlā 772 A.H. His grave is in 
Saukhār. May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 


82. 
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Hadrat Hāfiz ‛Imād ad-Dīn Ibn Kathīr 


Name and lineage 


His name is ‛Imād ad-Dīn Ismā‛īl ibn ‛Umar, his 
kunnīyyat is Abul Fidā’, and he became well-known by 
the name of Ibn Kathīr. He was a Qaysī by origin. 


Birth 


He was born in 701 A.H. on the outskirts of Busrā 
(Syria) in a village known as Majdal where his father was 
an imām. 


Education and training 


He moved to Damascus in 706 A.H. with his father. He 
studied jurisprudence under Shaykh Burhān ad-Dīn al-
Fazārī and others. He heard and narrated Hadīth from 
Ibn as-Suwaydī, Abul Qāsim ibn ‛Asākir and other 
Hadīth scholars. He was a special student of ‛Allāmah 
Muzzī and also had the honour of marrying his 
daughter. He narrated many Ahādīth from him. He 
occupied himself in issuing fatāwā, teaching and 
debating. 


Merits 


He possessed special mastery in jurisprudence, tafsīr 
and Arabic grammar. He had wide and deep insight on 
the narrators of Hadīth and the factors which rendered 
them unacceptable. He was a teacher at Madrasah Umm 
as-Sālih. He also taught at Madrasah Tankazīyyah after 
the demise of ‛Allāmah Dhahabī rahimahullāh. The latter 
describes ‛Allāmah Ibn Kathīr as follows: 


ةٌ  يدْ  فه انهيفْ  م  ل   َ ص  ادٌ، و  ٌ ن ق  ف سِهِّ م  قٌ، و  ثٌ مح  قهِّ مح  دهِّ نٌ، و  تقْه يهٌْ م  و  ف قه  ه 
He is an erudite jurist, a researcher in Hadīth, a critical 
commentator, and he wrote beneficial books. 


Hāfiz Ibn Hajar ‛Asqalānī rahimahullāh describes him as 
follows: 
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ع  بههه  انْت ف  ، و  ي اَههه ْ ح  ده فِه ه  فِه الْْهل  انهيفْ  َ تْ َ ص  ا ، و س  هَ ا ثهيْْ  الَّْهسْتهحْض  ن  ك  كَ 
ف اَههه   الن اس  ب عْد  و 


He was very vigilant in matters of knowledge. His written 


works spread far and wide during his lifetime, and people 
benefited from him after his demise. 


Although he was a Shāfi‛ī, he was enamoured by Shaykh 
al-Islam Ibn Taymīyyah rahimahullāh and acknowledged 
his greatness and leadership. He also studied under 
him. Ibn Hajar rahimahullāh writes: 


ب بههه  هس  ن  ب تِه  بِه بِّهه و امْت حه ف  ي ة  ف  نه ابنْه ت يمْه ذ  ع  خ 
 
 أ


He studied under Ibn Taymīyyah. He was enamoured by him 


and was put to tests because of him. 


In his al-Bidāyah wa an-Nihāyah, Ibn Kathīr goes into 
much detail in writing about Ibn Taymīyyah’s life and 
defends him to the full. A major portion of his biography 
has been quoted in my book, Tārīkh Da‛wat wa ‛Azīmat, 
from al-Bidāyah wa an-Nihāyah.1 


Written works 


The following are some of his written works: 


 التكميل فِ معرفة الثقات والضعفاء والمجاهيل. .1
 الهدى والسنن فِ أحاديث المسانيد والسنن. .6


 تخريج أدلة التنبيه مسند الشيخي. .3


 علوم الديث. .4


 طبقات الشافعية. .5
                                           


1 Hadrat Maulānā Abul Hasan ‛Alī Nadwī: Tārīkh Da‛wat wa 
‛Azīmat. 
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He commenced writing a detailed book on injunctions 
but was unable to complete it. He arranged the Musnad 
of Imām Ahmad rahimahullāh in alphabetical order and 
included the additions of Tabarānī and Abū Ya‛lā in it. 


However, his real contribution in the field of writing are 
two books which enjoy widespread acceptance and are 
used in academic circles to this day. One is his Tafsīr 
which is based on rational and traditional discussions. 
It is considered to be the most reliable commentary of 
the Qur’ān. ‛Allāmah Suyūtī rahimahullāh writes with 
reference to it: 


 ل التفسيْ الي لم يولف مثله
He wrote a tafsīr the like of which was never written before. 


The tafāsīr before it lacked caution with regard to 
selecting authentic Ahādīth and contained many weak 
and Isrā’īlī narrations. Hāfiz Ibn Kathīr rahimahullāh 
was an erudite Hadīth scholar, so he compiled his work 
accordingly. Although he could not maintain the highest 
level of Hadīth acumen and was a bit lax in accepting a 
portion of Isrā’īlī narrations, it is undoubtedly the most 
widely accepted as a tafsīr which is written in the light 
of Ahādīth. 


Ahmad Muhammad Shākir, a senior scholar of Egypt, 
compiled a book titled ‛Umdatut Tafsīr ‛an al-Hāfiz Ibn 
Kathīr in which he wrote the gist of the Tafsīr of Ibn 
Kathīr, removed all weak Ahādīth, unreliable Isrā’īlī 
narrations, repeated opinions, chains of narrations, 
lengthy theological discussions, and juristical and 
linguistic polemics. 


His other important and popular book is al-Bidāyah wa 
an-Nihāyah which was published in Egypt in 1351 A.H. 
in fourteen volumes. As was the habit of Arab 
historians, it commences with the beginning of creation 
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coming down to the year 767 A.H. The famous work of 
‛Allāmah Ibn Athīr, al-Kāmil, ends with incidents up 
until the year 638 A.H. Ibn Kathīr’s compilation thus 
contains 139 years more of history. Due to the Tartar 
invasions and the importance of the eighth century [of 
the hijrah], this period holds immense significance and 
is filled with many incidents. Because of this and due to 
its historical authenticity and details, this book is used 
as a reference work by most historians. 


Demise 


Hāfiz Ibn Kathīr rahimahullāh passed away in Sha‛bān 
774 A.H. He was buried in the famous graveyard of 
Damascus, Maqbarah as-Sūfīyyah. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 373. 
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Shaykh Sharaf ad-Dīn Ahmad Munyarī 


Name and lineage 


His name is Ahmad, his title is Sharaf ad-Dīn, he was 
addressed as Makhdūm al-Mulk, and his father’s name 
is Shaykh Yahyā. 


He was born on 29 Sha‛bān al-Mu‛azzam 661 A.H. in 
Munyar Sharīf, district Patna. His family left Bayt al-
Maqdis (Jerusalem) and settled down in Manyar. This 
family distinguished itself in asceticism and piety from 
the very beginning. The surrounding areas of Manyar 
embraced Islam through the efforts of this family. When 
he was an infant, Sharaf ad-Dīn Ahmad’s mother never 
breast fed him without being in a state of wudū’.1 


Education 


His early education commenced at home. In those days, 
Masādir, Miftāh al-Lughāt and other books used to be 
taught. He had memorized Miftāh al-Lughāt. When he 
reached an age of understanding, his father sent him to 
Sunārgāu where he studied under Maulānā Sharaf ad-
Dīn Abū Tawāmah. He was a distinguished scholar of 
his time who left Delhi and headed towards Bengal. In 
the course of his journey, he stopped over in Manyar 
where Shaykh Yahyā [the father of Shaykh Sharaf ad-
Dīn Ahmad] was impressed by his erudition. 


Apart from studying the Qur’ān, tafsīr, Hadīth and 
jurisprudence under his affectionate teacher, Hadrat 
Sharaf ad-Dīn also studied the rational sciences such as 


logic, philosophy and mathematics under him. During 
his student days, he occupied himself in physical 
exercises as well. Together with this, he studied books of 
tasawwuf. 


                                           


1 Bazm Sūfīyyah. 
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Also during his student days, he married the daughter 
of his respected teacher. Hadrat Shāh Dhakīyy ad-Dīn 
was born to them and their progeny continued through 
him.1 


In search of a mentor 


During his stay in Sunārgāu, Shaykh Sharaf ad-Dīn 
abstained from opening the letters which arrived from 
home [so that he could concentrate on his studies]. 
When he completed his studies, he opened the letters 


and read about the news of his father’s demise. He was 
overcome by memories of his father and headed home. 
After staying a few days there, the fire for the quest for 
Allāh ta‛ālā raged within him to the extent that he left 
home in search of a mentor. Out of love for his younger 
brother, his elder brother, Shaykh Jalīl ad-Dīn, also 
accompanied him. In those days, Delhi and surrounding 
areas had become a centre for spiritual masters. On 
reaching Delhi, Shaykh Sharaf ad-Dīn went and met all 
the ascetics and Sufis of the city. He also presented 
himself before Hadrat Nizām ad-Dīn Auliyā’ 
rahimahullāh. Latā’if-e-Ashrafī states: 


When Hadrat Shaykh Sharaf ad-Dīn 
completed his studies in Sharī‛ah and his 
basic spiritual courses, he proceeded to Delhi 
to enjoy the company of Hadrat Sultān al-
Mashā’ikh rahimahullāh. He requested the 
latter to accept him as his disciple. Hadrat 
Sultān al-Mashā’ikh sought guidance from 


Allāh ta‛ālā by lowering his head in deep 
concentration. He then said: “Brother Sharaf 
ad-Dīn! Your spiritual training will be 
undertaken by brother Najīb ad-Dīn. You 
must go to him; he is waiting for you. 


                                           


1 Bazm Sūfīyyah, p. 401. 
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When Shaykh Sharaf ad-Dīn went to Shaykh Najīb ad-
Dīn, he was overcome by anxiety and was perspiring 
profusely. But the moment Shaykh Najīb ad-Dīn set 
eyes on him, he said: “O Sufi! I had been waiting for you 
since many years so that I could convey your trust to 
you.”1 He accepted his pledge of bay‛ah immediately, 
noted a few words of advice and bid him farewell, 
saying: “If you receive any news along the way, you must 
not come back.” Shaykh Sharaf ad-Dīn requested his 
shaykh to permit him to stay over for a few days so that 


he could acquire bestowals and blessings from him. But 
he was not given permission. All the teachings of the 
shaykh will be found in the words of advice which he 
wrote down for him.2 


Shaykh Sharaf ad-Dīn himself describes his condition 
after pledging bay‛ah: 


Ever since I pledged bay‛ah to Khwājah Najīb 
ad-Dīn, I developed a type of worry which 
increased by the day. 


He left Delhi after pledging bay‛ah and was still 
travelling when he received news of the death of his 
shaykh. But the latter had instructed him not to return 
under any circumstances. He followed this instruction. 
When he reached the forest of Bahyā (district Ārah), the 
cry of a peacock caused him to feel acute pain in his 
heart. He was overcome by jadhb (a condition of 
attraction to Allāh ta‛ālā). He cut open his collar and 
disappeared in the forest. His elder brother, Shaykh 


Jalīl ad-Dīn was with. He searched for him everywhere 
but could not find him. 


The author of Manāqib al-Asfiyā’ states that Shaykh 
Sharaf ad-Dīn remained in this forest for twelve years. 


                                           


1 Akhbār al-Akhyār, p. 252. 
2 Details can be found in Bazm Sūfīyyah, p. 403. 
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He then spent a lengthy period of time in the forests of 
Rājgīr, district Patna. Narrations generally state that he 
spent thirty years worshipping in the forests. 


There are several other incidents with regard to his 
striving and spiritual exercises. Place does not permit us 
to relate all. 


Stay in Bihar 


He headed towards civilization once his heart was 
illuminated by divine light. Some seekers had already 


joined him in the forest to derive benefit from him. when 
the people’s yearning to meet him increased, he began 
attending the jumu‛ah salāh in the Jāmi‛ Musjid of 
Bihar Sharīf. Eventually, acting under the insistence of 
the people, he settled down in the same town. He 
continued conferring his blessings to all sections of the 
community for about sixty years. 


When Sultān Muhammad Tughluq heard about his piety 
and asceticism, he issued an edict to Majd al-Mulk, the 
governor of Bihar, instructing him to construct a 
khānqāh for Shaykh Sharaf ad-Dīn and for Rājgīr to be 
handed over to him so that his running costs could be 
covered from it. If he does not accept, he must be 
compelled. Majd al-Mulk carried out the order. Shaykh 
Sharaf ad-Dīn was forced to accept the construction of 
the khānqāh and the income from the lands of Rājgīr. 
Once the khānqāh was completed, the Bulghārī musallā 
(prayer mat) which was sent by the Sultān was laid out 
for him and he was made to sit on it. When he sat down, 


he said: “Let alone this musallā, I am not even worthy of 
Islam.” 


A Sufi who was seated in the assembly said: “O 
Makhdūm! We do not know you because of this khānqāh 
and musallā. We have only come here because of your 
internal spiritual power. Through your blessings, Islam 
will reign supreme here.” This is exactly what happened. 
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The lamp of Islam glittered in this region through his 
blessings. However, he constantly regarded Rājgīr to be 
a burden, and could not bear it any longer. When Sultān 
Muhammad Tughluq passed away and Firoz Shāh 
ascended the throne, Shaykh Sharaf ad-Dīn went 
personally to Delhi. The guards thought he wanted more 
land. When they informed the king of his arrival, he 
said: “If Hadrat Makhdūm al-Mulk [Shaykh Sharaf ad-
Dīn] were to ask me for the whole of Bihar, I will give it 
to him.” But when he presented himself before the king, 


he addressed him thus: “I have come with a proposal. If 
you promise to accept, I will make it to you.” The king 
accepted without hesitation. Shaykh Sharaf ad-Dīn 
removed the title deed for the land of Rājgīr from his 
sleeve, handed it over to the king and said: “For Allāh’s 
sake, take it back, I have no use for it.” The king and all 
his courtiers were left astounded. The king still wanted 
to offer some service to him and insisted on him to take 
a large amount of money for his expenses. Shaykh 
Sharaf ad-Dīn accepted the money, but the moment he 
left the royal court, he distributed it among the poor and 
needy. He returned empty-handed – like a true 
independent ascetic – to his hometown. 


Note: Glory to Allāh! Look at the level of independence 
from the creation of our pious elders. This has always 
been the hallmark of our elders. May Allāh ta‛ālā enable 
us to make the ways of such elders an amulet for our 
lives. Āmīn. 


Guidance and rectitude 


He seated himself in a corner of the khānqāh and 
continued delivering talks and writing books on 
guidance and rectitude. Some of these have been 
preserved in the form of malfūzāt and maktūbāt, and are 
sources of bestowals and blessings to this day. 
Assemblies for those treading the path were continually 
conducted in the khānqāh. There were times when 
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‛ulamā’, jurists, Hadīth scholars and theologians would 
assemble and engage in various discussions and issues. 
They would exchange views and opinions, and also 
express their differences. Shaykh Sharaf would explain 
and clarify every issue in a manner which left the 
audience fully satisfied.1 


Fear and love for Allāh ta‛ālā 


He would constantly cry out of fear for Allāh’s 
punishment. But this fear also created a unique love for 
Allāh ta‛ālā. A murīd of Maulānā Nizām ad-Dīn quoted 
the following couplets in the course of his talk. Shaykh 
Sharaf ad-Dīn was also present. He was overtaken by a 
unique spiritual condition when he heard the couplets. 
He knocked his head against a pillar to the extent of 
injuring it. The couplets are: 


O you travellers who are going for hajj! Where 
are you? Where are you? Those who are 
immersed in the love and recognition of Allāh 
ta‛ālā are here. Come here! Come here! 


Emulation of the Sunnah 


Together with love for Allāh ta‛ālā, he was conscious of 
emulating the Sunnah in every situation and condition. 
He used to say: “The one who is mad in the love of Allāh 
ta‛ālā has to be fully observant of the Sharī‛ah.” 


Serving Allāh’s creation 


He constantly searched for opportunities to serve Allāh’s 
creation in order to obtain His pleasure. He considered it 
a great fortune. He used to say: 


It is a great fortune to carry out the tasks of 
Muslims and to help them in their works. 
This is the work of Prophets. They used to 


                                           


1 Bazm Sūfīyyah, p. 410. 
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carry out the tasks of Muslims and shoulder 
their problems. 


Concealing the faults of others 


He was forever vigilant with regard to bringing 
happiness to people and concealing their faults. If he 
was keeping an optional fast and someone were to invite 
him to a meal, he would break his fast immediately. He 
used to say: “I can keep qadā of an optional fast, but I 
can never make qadā of breaking a person’s heart.” 


Note: Glory to Allāh! What words of cognition and 
servitude! This is the essence of the Sharī‛ah and 
Tarīqah. O Allāh! Inspire us to do the same. 


Unassuming nature 


He was a senior ‛ālim but considered himself to be a 
servant at the door of ‛ulamā’. Although he was a 
chosen servant of Allāh ta‛ālā he referred to himself as a 
despicable and wretched person. One early morning he 
was taking a bath with cold water when he fell 
unconscious. The time of fajr salāh had passed by the 
time he regained consciousness. He was most sorrowful 
over this and addressed himself: “If a mountain had to 
undertake the striving and exertion which I did, it would 
be reduced to bits. But how sorrowful, Sharaf ad-Dīn 
did not achieve anything.” 


He considered all his contemporary mashā’ikh to be 
better and superior to him. He sent a shoe to Hadrat 
Sayyid Jalāl ad-Dīn Bukhārī. This indicated that he was 
the sole of his shoe. But Hadrat Sayyid Jalāl ad-Dīn 
replied by sending a turban to him. This indicated that 
the latter considered Shaykh Sharaf ad-Dīn to be the 
crown on his head.1 


                                           


1 Bazm Sūfīyyah, p. 425. 
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Statements 


Manāqib al-Asfiyā’ quotes the following statements: 


The meaning of nūr: When the blackness and darkness 
of human attributes are removed from the heart of a 
sālik, it results in a special type of purity. This is known 
as nūr. The cleaner the heart, the more radiant the nūr 
of the heart. This radiance and splendour results in a 
type of enjoyment and condition which is beyond 
description. The same enjoyment and condition is 
referred to as the nūr of the Being and attributes of 
Allāh ta‛ālā.1 


Īmān: The genuineness of a person’s īmān lies in 
believing Allāh ta‛ālā to be greatest. When a person is 
conscious of Allāh’s ta‛ālā greatness, it results in 
shamefulness before Him. This shamefulness creates 
internal and external respect. It is followed by a sālik 
being able to see Allāh ta‛ālā. He is able to see Him in 
different forms. Its effects are also different. For 
example, the person sees the perfection in Allāh’s 
independence, resulting in greed being removed from the 
person’s heart. If he sees Allāh’s power, he is overcome 
by such fear for Him that he can never find rest.2 


Knowledge: A sālik must not place a foot in this path 
without knowledge because in its absence he will either 
become an unbeliever or a lunatic. There were some 
ignorant auliyā’ in the past, but they received special 
mercies. There are very few like these.3 


Adherence to the Sharī‛ah: In the same way, it is 
ignorance and destructive to place a foot in sulūk 
without the Sharī‛ah. The Tarīqah is learnt from the 


                                           


1 Bazm Sūfīyyah, p. 454. 
2 Maktūbāt Seh Sadī, p. 112; Bazm Sūfīyyah, p. 457. 
3 Khwān barr ni‛mat, p. 607; Bazm Sūfīyyah, p. 457. 
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Sharī‛ah, and from the Tarīqah, one learns the Haqīqah 
(the essence of Allāh ta‛ālā). So if a sālik is not 
conversant with the Sharī‛ah, he can never acquire 
anything about the Tarīqah and the Haqīqah.1 


Repentance: There are three stages of repentance: (1) 
The repentance of the masses. They wrong their selves 
and they disobey Allāh ta‛ālā. They are therefore 
desirous of saving themselves from the punishment for 
sins. (2) The repentance of special people. They repent 
because they feel that they did not serve Allāh ta‛ālā 
sufficiently in proportion to His bounties to them. (3) 
The repentance of very special people. They repent 
because they did not consider themselves to be 
incapable and worthless. Allāh ta‛ālā alone is all-
powerful and present. 


Ma‛rifat: After various observations, a sālik acquires 
recognition (ma‛rifat). He then considers the entire 
universe to be vanquished and helpless. He believes 
Allāh’s ta‛ālā being and attributes alone to have 
encompassed everything. This rank can neither be 
acquired through intelligence nor knowledge alone. 
Rather, by the guidance of Allāh ta‛ālā.2 


Preoccupation of a sālik: After remaining aloof from the 
world and the creation, the question of the 
preoccupation of a sālik comes up. What should his 
preoccupations be? They must be the performance of 
salāh. If he becomes tired of performing salāh, he must 
engage in the recitation of the Qur’ān. If he becomes 


tired of it also, he must engage in dhikr. If he becomes 
tired of it as well, he must engage in fikr (pondering and 
reflecting). 


                                           


1 Bazm Sūfīyyah. 
2 Maktūbāt Seh Sadī, p. 123; Bazm Sūfīyyah, p.457. 
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Note: Glory to Allāh! What an excellent list of 
preoccupations for a sālik. 


Dhikr: By dhikr we mean the remembrance of Allāh 
ta‛ālā. There are four types of dhikr: (1) When dhikr is on 
the tongue (verbal) and not in the heart. (2) When dhikr 
is with the heart and tongue. Sometimes the heart is 
neglectful of dhikr but it continues on the tongue. (3) It 
is equally with the heart and tongue. (4) It is with the 
heart while the tongue is silent.1 


The essential dhikr is when the tongue is occupied in 
Allāh’s remembrance while the heart is intoxicated in its 
quest for Allāh ta‛ālā, it sees the manifestations of Allāh, 
and the person’s entire internal secrets become fully 
absorbed with Allāh ta‛ālā so that he can hear all the 
things which are “seen”, and his every strand of hair 
and part of his body becomes a tongue. When this is 
achieved, the dhākir (the one engaged in dhikr) becomes 
totally immersed in Allāh ta‛ālā (fanā fillāh) and he has 
no perception whatsoever of his own self. He considers 
himself to be nothing but one who is nourished by Allāh 
ta‛ālā, seen by Him, instructed by Him, and created by 
Him. He regards his sadness and joy, illness and 
wellness, poverty and prosperity to be nothing but the 
will of the most just of all rulers – Allāh ta‛ālā. Not only 
is he patient, thankful and content; but even happy. 
There is nothing in his conditions, statements and 
actions which is against the pleasure of Allāh ta‛ālā. In 
this way he severs himself from all apart from Allāh 


ta‛ālā and reaches the station of illallāh (nothing except 
Allāh). He perceives the greatness and beauty of Allāh 


                                           


1 Ma‛dan al-Ma‛ānī, p. 147. 
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ta‛ālā in his heart. He sees Allāh ta‛ālā in his own self. 
Only then does divine will become exposed to him.1 


Written works 


A living testimony to Shaykh Sharaf ad-Dīn and a true 
reflection of his knowledge and merits can be found in 
that rare collection of his maktūbāt which is not only a 
written work of that era, but holds a distinguished 
position in the entire treasure of Islamic sciences and 
facts. In my limited knowledge, there is no equal to the 
makātīb of Hadrat Makhdūm [Shaykh Sharaf ad-Dīn] 
and the Maktūbāt of Imām Rabbānī as regards deepness 
of knowledge, rarity in research, solving complexities, 
personal experiences, genuine inclinations, erudite 
knowledge and observations, correct and deep 
understanding of the Qur’ān and Sunnah, explanation 
of the sanctity and greatness of the rank of prophet-
hood, defence of the Sharī‛ah, delightful points, and 
Shar‛ī intricacies. 


By studying these Makātīb a person will be able to gauge 
the lofty levels of knowledge and thought which were 
enjoyed by the erudite scholars and spiritual masters of 
the ummah of Muhammad sallallāhu ‛alayhi wa sallam. 
One will also learn the extent of progress they made in 
the fields of recognition of Allāh ta‛ālā, faith, conviction, 
observation and perception, purification of the heart, 
cleansing of the self, the subtlety and refinement of the 
soul, intricacies of character, and examining the 
weaknesses and errors of the human self. Furthermore, 


it highlights the extremely high levels which their 
intelligence and strength of thought processes reached.2 


                                           


1 Irshād at-Tālibīn, p. 5; Rāhat al-Qulūb, p. 3; Bazm Sūfīyyah, 


p. 461. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 240. 


https://nmusba.wordpress.com/







- 89 - 
 
Sources for his subject matter 


A person studying the Maktūbāt of Hadrat Shaykh 
Sharaf ad-Dīn will clearly perceive that these erudite 
sciences, rare points and investigations are not just the 
results of his intelligence, profuse knowledge, reflection 
and study. Rather, they are based on his personal 
experiences, inclinations and conviction. By studying 
the themes which he wrote on the high court of Allāh 
ta‛ālā, His independence, His greatness, might and 
beauty, the fear and hope of a believer, the airs and 
graces of the spiritual masters, their joys and sorrows, 
the gushing forth of the sea of mercy, and the need for 
repentance – it becomes clear that someone who is privy 
to secrets and aware of realities is writing. 


Similarly, his powerful writings on the loftiness of 
humanity, the greatness and extent of the human heart, 
the value of love, the superiority of humankind, its far 
sightedness, self-imposed hardships, long hopes, high 
courage and strong quest are all worthy of inclusion in 
the highest forms of writing. 


His writings on the mistakes of the self, fabrications of 
Satan, blameworthy traits and pitfalls in the path of 
sulūk are all based on extensive experience, wide and 
practical knowledge. 


In order to fully understand and appreciate the value of 
his writings on the errors which the Sufis are cautioned 
against, the need for the Sharī‛ah and its eternal nature, 
the superiority of prophet-hood (nubūwwat) over close 


friendship (wilāyat), and the sanctity of the rank of 
prophet-hood – it will be essential for us to know the era 
and milieu in which his Maktūbāt were written. 


We present a few quotations to serve as examples. Those 
who are desirous of details may refer to the original 
Maktūbāt. 
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Allāh’s independence 


Open your eye of taking admonition. Look at 
the remorse of Ādam ‛alayhis salām. Listen to 
the supplication of Nūh ‛alayhis salām. Lend 
an ear to the stories of Ibrāhīm ‛alayhis salām 
and the calamity which befell Ya‛qūb ‛alayhis 
salām. Look at the handsome Yūsuf ‛alayhis 
salām in the well. Observe the saw on the 
head of Zakarīyyā ‛alayhis salām and the 


sword on the neck of Yahyā ‛alayhis salām. 
Ponder over the restlessness and pain of 
Muhammad Rasūlullāh sallallāhu ‛alayhi wa 
sallam. And then read the words: 


ه   هكٌ إهلَّ  و جْه  ال ء  ه  ْ ُّ شَ   كُ 
Everything except the Being of Allāh is bound to 


perish.1 


The effect of repentance 


He writes on the changes and progress which take place 
in a person on account of repentance, the nature of 
repentance, and its prerequisites: 


This is how repentance is realized and a 
murīd is repentant in such a situation. We 
refer to it as a complete transformation. In 
other words, a condition of dirt and filth has 
been transformed into one of purity. A church 
has been transformed into a musjid. A place 
of idols has been transformed into a place of 
worship [of Allāh ta‛ālā alone]. He was a 
rebellious person, he has now become a 
human. He was ordinary soil, he has been 
transformed into gold. It was a pitch dark 


                                           


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 251. 
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night, it has turned into a bright day. This is 
when the sun of īmān rises on the heart of a 
believer, Islam displays its beauty, and the 
person finds the path to the ocean of ma‛rifat 
(true recognition of Allāh ta‛ālā).1 


Demise 


He passed away on a Thursday night at the time of ‛ishā 
salāh on 6 Shawwāl 782 A.H. To Allāh we belong and to 
Him is our return. The janāzah salāh was performed by 
Hadrat Ashraf Jahāngīr Simnānī rahimahullāh. His 
grave is in Bihar and is visited by large numbers of 
people. May Allāh ta‛ālā shower His mercy on him.2 


                                           


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 266. 
2 Bazm Sūfīyyah, p. 431. 
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Hadrat Makhdūm Jalāl ad-Dīn Jahāniyā Jahā 
Gasht 


Name and lineage 


His name is Sayyid Jalāl ad-Dīn, his title is Makhdūm 
Jahāniyā Jahā Gasht, and his kunnīyyat is Abū ‛Abd al-
Husayn. His father’s name is Ahmad Kabīr ad-Dīn. 


Merits 


He combined the Sharī‛ah with the Tarīqah. He was a 


murīd of Shaykh al-Islam Rukn ad-Dīn Qurayshī 
rahimahullāh and a khalīfah of Shaykh Nasīr ad-Dīn 
Chirāgh Dehlawī rahimahullāh. When he went to 
Makkah for hajj, he had the opportunity of benefiting 
from the company of Imām ‛Abdullāh Yāfi‛ī 
rahimahullāh. The collection of his statements, 
Khazāna-e-Jalālī, contains many references to Imām 
‛Abdullāh Yāfi‛ī. The Muhaddith (Hadīth scholar) of 
Madīnah, Shaykh ‛Afīf ad-Dīn Matarī rahimahullāh 
conferred him with a garment as a blessing. This was 
given to him in the Musjid-e-Nabawī. He remained in his 
company for two years, studied the book ‛Awārif al-
Ma‛ārif and other books on tasawwuf, and learnt the 
Sufi way from him. 


Shaykh ‛Abd al-Haqq rahimahullāh writes that he was 
the Shaykh al-Islam during the rule of Muhammad 
Tughluq. He was put in charge of the Khānqāh 
Muhammadī in Siyūstān. But he left all this after a 
while and headed for Makkah Mukarramah.1 


Family 


The grandfather of Hadrat Sayyid Jalāl ad-Dīn Bukhārī 
was also Sayyid Jalāl ad-Dīn. Historians generally refer 
to him as Sayyid Jalāl ad-Dīn Surkh Bukhārī. He left 
Bukhārā and came to Bhikar. From here he proceeded 


                                           


1 A‛yān al-Hujjāj, vol. 1, p. 146. 
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to Multān where he pledged bay‛ah to Hadrat Bahā’ ad-
Dīn Zakarīyyā rahimahullāh. He remained under his 
tutelage and training, and eventually received khilāfat 
from him. 


During his stay in Bhikar, he got married to the 
daughter of a distinguished nobleman by the name of 
Sayyid Badr ad-Dīn. The glad tidings of this marriage 
was given by Rasūlullāh sallallāhu ‛alayhi wa sallam in 
a dream. After some time in Multān, he settled down 
permanently in Uchcha where he passed away.1 


The reason behind the title, Jahāniyā Jahā Gasht 


The author of Siyar al-‛Ārifīn provides a reason for this 
title. He writes: It was the day of ‛īd when Hadrat Jalāl 
ad-Dīn went to the graves of Hadrat Bahā’ ad-Dīn 
Zakarīyyā Multānī, Hadrat Shaykh Sadr ad-Dīn and 
Hadrat Shaykh Rukn ad-Dīn, engaged in meditation 
(murāqabah) and asked for ‛īdī (a gift given on the day of 
‛īd) while he was in meditation. These personalities gave 
him the title, Makhdūm Jahāniyā, as ‛īdī. When he met 
anyone on the road while he was returning, he would 
say unintentionally: “Makhdūm Jahāniyā” is 
approaching. And because he travelled a lot, he was also 
referred to as “Jahā Gasht” – a person who has travelled 
the world. 


Birth and childhood 


Hadrat Makhdūm Jahāniyā was born in Uchcha in 707 
A.H. When he was seven years old, he accompanied his 
father to an assembly of Hadrat Shaykh Jamāl Khandā 
Rū who was a pious elder of Uchcha. A basket of dates 
was kept in the front of the assembly, and they were 
distributed among those who were present. When 
Hadrat Jalāl ad-Dīn received a few, he ate them with the 


                                           


1 Bazm Sūfīyyah, p. 466. 
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pits. When Shakh Jamāl saw this, he asked: “Dear boy, 
why did you eat the dates together with the pits?!” He 
replied: “It is not appropriate to throw the pits of the 
dates which I received from your blessed hand.” On 
hearing this, Shaykh Jamāl said: “You will illuminate 
the name of Sufism and your family.” 


Education 


He commenced his early education in Uchcha. Latā’if 
Ashrafī states: 


His initial training was undertaken by his 
uncle, Sayyid Muhammad Bukhārī. He then 
studied Hidāyah and Bazdawī under the 
judge of Uchcha, ‛Allāmah Bahā’ ad-Dīn. 
When the latter passed away, he proceeded to 
Multān for further studies. His family had 
always been attached to the Sahrawardīyyah 
silsilah. This is why when he went to Multān, 
he stayed over in the khānqāh of Hadrat 
Shaykh Rukn ad-Dīn who was the grandson 
of Shaykh Bahā’ ad-Dīn Zakarīyyā who was 
the shaykh of Sayyid Jalāl ad-Dīn’s father. 
Shaykh Rukn ad-Dīn received Sayyid Jalāl 
ad-Dīn warmly and appointed his grandson, 
Maulānā Mūsā, and another scholar by the 
name of Maulānā Majd ad-Dīn, to see to his 
education. Sayyid Jalāl ad-Dīn completed 
Hidāyah and Bazdawī under them. Upon 
completion of these books, Shaykh Rukn ad-


Dīn seated him on his boat and sent him 
back to Uchcha.1 


In the course of his studies, he learnt the seven modes 
of reciting the Qur’ān. His studies continued for a long 
time. In the course of his stay in Makkah Mu‛azzamah 


                                           


1 Latā’if Ashrafī, vol. 1, p. 39. 
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and Madīnah Munawwarah, he studied several books 
under Shaykh ‛Abdullāh Yāfi‛ī of Makkah Mu‛azzamah 
and Shaykh ‛Abdullāh Matarī of Madīnah Munawwarah. 
He studied the Sihāh Sittah under both scholars, and 
also ‛Awārif al-Ma‛ārif of Hadrat Shihāb ad-Dīn 
Sahrawardī under them. He remained for two years 
under Shaykh ‛Abdullāh Matarī, the shaykh of Madīnah. 
He used to study Hadīth and ‛Awārif al-Ma‛ārif at 
tahajjud time. He writes in his malfūzāt: 


Shaykh ‛Abdullāh Matarī would come to my 
room at tahajjud time with a lamp in one 
hand, and food in the other. I said to him one 
day: “O shaykh! Why don’t I come to you, 
after all you are my teacher and mentor.” He 
replied: “You must not come to me, I will 
come to you. After all, you are from the 
progeny of Rasūlullāh sallallāhu ‛alayhi wa 
sallam.” 


Hadrat Makhdūm Jahāniyā makes constant reference of 
Shaykh ‛Abdullāh Matarī’s kindness and love in his 
malfūzāt. The following is related: 


When he used to perform i‛tikāf (seclusion) in 
Musjid-e-Nabawī, the Shaykh of Madīnah 
would bring him two rotīs (round loaves of 
bread) at the time of iftār (sunset – the time to 
open the fast). If he tried to eat less out of 
respect for Musjid-e-Nabawī, the Shaykh 
would say: “O son of Rasūlullāh sallallāhu 
‛alayhi wa sallam! You have a mother, wife 
and other relatives. You will have to return to 
them. If you eat less, you will become weak. 
How will you be able to go back to them? 
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Eating more will not weaken your Dīn but 
strengthen it.”1 


Note: Glory to Allāh! What words of wisdom. This shows 
that the claim that the Sufis insist on people to give up 
food and drink is incorrect. Rather, when it is necessary 
for rectification, they ask a murīd to eat and sleep less. 
Yes, they certainly prohibit excesses in exotic foods and 
mubāhāt (lawful pleasures). They teach moderation so 
that a person can reach lofty heights. ‛Allāmah Ibn 
Qayyim rahimahullāh says in this regard: 


قال لي يوما شيخ الإسلم ابن َيمية قدس الل َوحه فِ شَء من المباح: 
، أو نَو هذا من هذا ينافِ المراَب العلية، وإن لم يكن شرطا فِ النجاة


 6الكلام.
One day, Shaykh al-Islam Ibn Taymīyyah rahimahullāh said 


to me with regard to a mubāh item: “This item negates the 


reaching of lofty heights, although abstaining from it is not a 


precondition for salvation.” Or he said some other similar 


words. 


Bay‛ah and khilāfah 


Initially he was a murīd of his father and learnt 
tasawwuf from him. He then pledged bay‛ah at the hand 
of Hadrat Shaykh Abul Fath Rukn ad-Dīn, a grandson of 
Hadrat Bahā’ ad-Dīn Zakarīyyā rahimahullāh. He 
developed so much of love for his shaykh that on one 
occasion Hadrat Rukn ad-Dīn was descending from his 


terrace. Its step was quite low [and it would have been 
difficult for him to get down]. So Hadrat Jalāl ad-Dīn 
rushed and placed himself flat on the ground so that his 
shaykh could place his foot on his chest and get down 


                                           


1 Bazm Sūfīyyah, p. 470. 
2 Madārij as-Sālikīn, vol. 2, p. 36. 


https://nmusba.wordpress.com/







- 97 - 
 
easily. When the shaykh saw this, he pressed his index 
finger against his mouth and said to his affectionate 
murīd: “The door of prophet-hood is shut forever. But O 
Sayyid! Your powers of wilāyat will extend beyond the 
humankind.” Saying this, he lifted Hadrat Jalāl ad-Dīn 
with his blessed hand and embraced him. 


Note: Look at the sincere murīd’s submission and 
sacrifice. And look at the shaykh’s appreciation. 
Relationships of this nature were quite common in the 
past. This is why the murīds used to reach lofty levels of 
perfection. These qualities are rarely found today. 


It is mentioned in Akhbār al-Akhyār that Hadrat Shaykh 
Rukn ad-Dīn rahimahullāh clothed Hadrat Makhdūm 
Jahāniyā with a new garment of khilāfat. But Hadrat 
Makhdūm himself mentions in his Malfūzāt that Hadrat 
Shaykh Rukn ad-Dīn clothed him with the garment of 
khilāfat in his dream and addressed him by the title, 
Qutb al-‛Ālam. It is said that twenty different mashā’ikh 
made him wear the garment of khilāfat. 


Adherence to the Sharī‛ah 


Despite reaching the lofty levels of tasawwuf and 
cognition, he spent his life from beginning to end in 
strict adherence to the Sharī‛ah and emulation of the 
Sunnah. No matter what rank of tasawwuf he reached, 
he never abandoned the Sharī‛ah. He says: “The 
Haqīqah (reality) is the Sharī‛ah. As long as a person 
does not hold on to the Sharī‛ah he will not be able to 
reach the Haqīqah.” He said on another occasion: “The 


one who is deprived of the Sharī‛ah will not be able to 
learn the Tarīqah and Haqīqah. The Sharī‛ah is like a 
fruit while the Tarīqah and Haqīqah are similar to its 
core.” 


He said: “If a shaykh has knowledge of the Tarīqah and 
Haqīqah but not of the Sharī‛ah, then he is not a 
shaykh, he is a jāhil (an ignoramus). A righteous and 
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pious person can never become a walī as long as he 
does not acquire knowledge of the Sharī‛ah, Tarīqah and 
Haqīqah.” 


Note: Glory to Allāh! Look at how he explained the three 
through examples. It ought to be embedded in our 
hearts. Ignorance as regards these three has resulted in 
the proliferation of many types of innovations and 
fabricated customs. May Allāh protect us. 


He could not tolerate an ignorant shaykh under any 
condition. A person who claimed to be a walī came to 
Uchcha on one occasion. All sections of the community 
began crowding to meet him. Hadrat Sayyid Jalāl ad-Dīn 
also went to meet him. When he went and sat next to 
him, he said: “O Sayyid! Allāh was here with me and He 
left just now.” When Hadrat Sayyid Jalāl ad-Dīn heard 
this, he went into a rage and said: “O you wretched one! 
You have become an unbeliever. Renew your īmān by 
reading the kalimah.” He got up from there immediately, 
proceeded to the judge of the town, and said to him: 
“Summon that wretched fellow. If he repents, you must 
pardon him. If not, you must issue an order for his 
death.” The executioner of the town had already become 
the fake’s follower, so the judge hesitated in meting out 
punishment. Hadrat Sayyid Jalāl ad-Dīn sent a message 
to the executioner saying: “A fake is spreading unbelief. 
If you do not have him punished, I will inform the king.” 
The fake was eventually expelled from the town.1 


Note: Glory to Allāh! Look at his zeal in prohibiting evil. 


We ought to put it into practice. 


Tutoring one who abandons salāh 


He was not prepared to acknowledge one who abandons 
salāh as a walī. He states in his Malfūzāt: “People came 


                                           


1 Ad-Durr al-Manzūm, p. 503. 
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to meet me when I returned to Bhikar from Makkah 
Mu‛azzamah. They related to me that there is a fakir 
who lives in a cave in a mountain near Alūr. This fakir 
claims that Allāh ta‛ālā absolved him from performing 
salāh. I went to him when I heard this. Many wealthy 
and influential people were crowding there. I managed to 
go through the crowd and eventually reach the man. I 
did not offer salām to him but went and sat down next 
to him. I asked him: “Why do you not perform salāh? 
After all, Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 صلوةالفرق بي المؤمن والكافر ال
Salāh is the distinguishing point between a believer and an 


unbeliever. 


The fakir replied: “Sayyid! Jibra’īl comes to me, he 
brings food from Paradise to me, conveys Allāh’s salām 
to me, and says: ‘You have been pardoned from 
performing salāh and you have become an especially 
close person to Him.’ I [Sayyid Jalāl ad-Dīn] said to him: 
‘Do not talk nonsense. Muhammad Rasūlullāh 
sallallāhu ‛alayhi wa sallam was not pardoned from 
performing salāh, how can a jāhil (ignoramus) like you 
be absolved from it? It is actually Satan who comes to 
you and claims that he is Jibra’īl. Jibra’īl is the angel of 
divine revelation. He does not go to anyone except a 
Messenger. The food which comes to you is actually 
faeces.’ The fakir said: ‘That food is very delicious and I 
feel its lovely taste.’ I said: ‘When that angel comes 


again, you must read Lā haula wa lā qūwwata illā 
billāhil ‛alīyyil ‛azīm (there is no strength and power 
except through Allāh, the most high, the powerful).’ 
When I went to him the next day, he fell at my feet and 
said: ‘I did what you said. I read Lā haula…when the 
angel arrived and he disappeared immediately. The food 
which he gave me turned to faeces, fell from my hand 
and fell on my clothes – rendering them impure.’ Hadrat 
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Sayyid Jalāl ad-Dīn continues: I made that fakir – who 
had abandoned salāh – to repent and to perform all the 
salāhs which he had missed.” 


Note: What an admonitory story! Nowadays, many 
people are deceived by such fakes and become their 
ardent followers. Let alone the masses, even educated 
people fall into their trap and consider them to be pious 
elders without looking for the essential prerequisites of 
wilāyat, viz. īmān and taqwā. We seek refuge in Allāh 


ta‛ālā. 


He used to emphasize on his murīds to perform salāh 
with congregation. Based on the teaching of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, he used to label those who 
abandon congregational salāh as accursed people and 
innovators. He clearly highlighted the following Hadīth 
in one of his assemblies: “If a person does not go for 
salāh despite hearing the adhān of his local musjid, the 
insects in his grave will not die, the fire in it will not be 
extinguished, and he will be in eternal punishment.” 


If he happened to be alone on a journey, Abdāl from 
somewhere or the other would come to him at the time 
of salāh so that he could obtain the reward of 
congregational salāh. This is related by himself. 


Note: Glory to Allāh! Look at the level of his piety. May 
Allāh ta‛ālā shower His grace on us as well. 


Following the Sunnah 


He said in one of his assemblies: A sālik ought to follow 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He will acquire 
closeness with Allāh ta‛ālā through him. The ahl-e-
bid‛ah (innovators in Islam) consider bid‛ah to be a 
means of closeness. They wear steel and copper, and 
they shave off their beards as is the norm with 
qalandars. But closeness to Allāh ta‛ālā cannot be 
achieved in this way. Instead, it results in distance [from 
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Allāh ta‛ālā] and deviation [from the path]. Allāh ta‛ālā 
says: 


م  الل  )يعنِ فاَبعونِ بالفعال  بْهبكْ  ْ يَ  وْنِه بُّوْن  الل  ف اَ بهع  ه نتْ مْ تُ  ق لْ اهنْ ك 
 .)والقوال والحوال


Say: If you have love for Allāh then follow my way so that 


Allāh may love you.” In other words, follow me in my actions, 


statements and different life conditions. 


Note: Glory to Allāh! Look at the very general meaning 
which he gave to emulating Rasūlullāh sallallāhu ‛alayhi 
wa sallam. Just as it is necessary to emulate Rasūlullāh 
sallallāhu ‛alayhi wa sallam in his external actions and 
words, it is essential to emulate him in our internal 
actions and character. Only then will we be able to 
reach the level of becoming the beloveds of Allāh ta‛ālā. 


Hadrat Makhdūm Jahāniyā was himself very particular 
about following the Sunnah. This is why he had 
extraordinary attachment to Ahādīth. From among his 
Malfūzāt, there is one collection titled Sirāj al-Hidāyah 
in which an entire chapter is devoted to the Ahādīth of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He explains 
and elucidates various Ahādīth in this chapter. He used 
to quote Ahādīth profusely in his assemblies and 
instruct his murīds accordingly. He used to conduct 
formal lessons on the Hadīth collections such as Sihāh 
Sittah, Mishkāt al-Masābīh and Mashāriq al-Anwār. He 
endeavoured to mould his daily activities in accordance 


with the Ahādīth. In addition to the five daily salāhs, he 
would read the exact number of rak‛ats in the tahajjud, 
ishrāq, chāsht, awwābīn, tarāwīh and other optional 
salāhs as narrated with regard to Rasūlullāh sallallāhu 
‛alayhi wa sallam. By and large, he would continually 
read those awrād wa wazā’if (different forms of 
remembrance of Allāh ta‛ālā) which are mentioned in 
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the Ahādīth. He did not remain awake the entire night in 
worship, but slept for a portion of it. He used to say: 
“The one who remained awake the entire night has left 
out a Sunnah because Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


ن ام  
 
أ ْ و  ِّ لِه ص 


 
ن ا أ


 
 أ


I perform salāh and I also sleep. 


Return to India 


The biographers state that one day, Shaykh Imām 
‛Abdullāh Yāfi‛ī (the shaykh of Makkah) said to him 
while he was in the Ka‛bah: “The senior mashā’ikh of 
Delhi have passed away, but their blessings are to be 
found in Shaykh Nasīr ad-Dīn Mahmūd. His presence is 
a great boon. He is the lamp of Delhi and the one to 
revive the practices of the mashā’ikh. When he heard 
this, he yearned to meet Shaykh Nasīr ad-Dīn. He left 
Makkah Mu‛azzamah and reached Delhi. When Shaykh 
Nasīr ad-Dīn saw him, he said: “I have the honour of 
seeing you by virtue of Shaykh ‛Abdullāh Yāfi‛ī.” Hadrat 
Sayyid Jalāl ad-Dīn replied: “May Allāh ta‛ālā shower 
his mercy on Shaykh ‛Abdullāh Yāfi‛ī for I have reached 
your blessed company through him.” Hadrat Shaykh 
Nasīr ad-Dīn was overjoyed and conferred him with the 
garment of khilāfat of the mashā’ikh of Chisht. It was 
after this occasion that Shaykh Nasīr ad-Dīn Mahmūd 
came to be known by the title of “Chirāgh Delhi” – the 
lamp of Delhi. 


Hospitality 


When anyone came to meet him, he would certainly give 
the person something to eat. He used to say: “When a 
person comes to meet a living person and does not get to 
taste any food from him then it is as if he visited a dead 
person.” If any guest stayed over, he would make all 
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arrangements for his food and drink, provide a separate 
room for him, and also organize cash money for him. 


Note: Glory to Allāh! What excellent social teachings. 
Nowadays, let alone the masses, even the elite (who have 
affiliation with tasawwuf) are lacking in this regard. 
Hakīm al-Ummat Hadrat Maulānā Thānwī rahimahullāh 
writes in Ādāb al-Mu‛āsharat that even the mashā’ikh 
are not considerate of etiquette. 


Pardoning and overlooking 


Items in a khānqāh and traveller’s lodge get stolen quite 
often, but Shaykh Jalāl ad-Dīn used to overlook this. A 
sheet was stolen during his stay in Delhi. One of his 
followers asked the Shaykh to make du‛ā’ against the 
thief because items were getting stolen quite often. He 
replied: “I will never make du‛ā’ against him. In fact, if 
the thief were to come to me, I will give the sheet to him. 
Many of my items have been stolen by thieves but I 
never made du‛ā’ against them.” 


Submission 


A murīd wrote to him and addressed him by grand titles 
such as: Qutb ‛Ālam (lighthouse of the world), Shaykh 
ash-Shuyūkh (shaykh of the shaykhs) and Sayyid as-
Sādāt (leader of the leaders). When he heard this, he 
said: Address me as “a donkey of the world”. 


Respect for contemporary Sufis 


Hadrat Makhdūm al-Mulk Sharaf ad-Dīn Ahmad 
Munyarī rahimahullāh sent a shoe to Hadrat Sayyid 


Jalāl ad-Dīn Bukhārī. This indicated that he was the 
sole of his shoe. But Hadrat Sayyid Jalāl ad-Dīn replied 
by sending a turban to him. This indicated that the 
latter considered Shaykh Sharaf ad-Dīn to be the crown 
on his head. When Hadrat Jahāngīr Simnānī came from 
Simnān to meet him, he received him with much 
affection. 
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Note: Glory to Allāh! Look at the respect which our 
elders had for each other. It serves as an example for us. 


Statements 


1. The following things ought to be removed from 
the heart: (1) anger, (2) jealousy, (3) malice, (4) 
arrogance, (5) hypocrisy, (6) desire for name and fame, 
(7) thoughts about eating, drinking, accepting, giving, 
listening and looking at all that is unlawful, (8) laziness, 
(9) desire for revenge. All these must be replaced by 


humility. 


Note: Glory to Allāh! What an excellent list of evil 
qualities. It ought to be borne in mind by not only every 
sālik, but by every Muslim. We ought to abstain from 
these evil qualities. 


2. Prerequisites of dhikr: There are four 
prerequisites of dhikr: (1) Tasdīq. This means that 
whatever is uttered by a dhākir, conviction of it must be 
in the heart. If this affirmation is not found, the dhākir 
is a hypocrite. (2) Ta‛zīm. The greatness and gravity of 
whatever is uttered by the tongue must also be in the 
heart. If this ta‛zīm is not found, the dhākir is a bid‛atī 
(innovator). (3) Halāwat. This means that the dhākir 
must experience full enjoyment in his dhikr. If not, he is 
ostentatious. (4) If he is not conscious of its sanctity at 
the time of dhikr, he is a fāsiq (flagrant sinner). 


3. Pitfalls for a sālik: There are different types of 
pitfalls on the path of sulūk. The first is this world. 


When a sālik devotes himself to the path of sulūk, the 
world says to him: “Where are you going? Come back. 
Look at all the pleasures which are in me. Look at these 
fruits, clothes and women. Where are you leaving them 
and going to?” A true sālik does not pay heed to it. He 
considers all these pleasures to be fleeting. In this way, 
he advances towards his destination. A sālik must 
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continually beseech Allāh ta‛ālā to enable him to 
traverse these pitfalls.1 


4. Stations of a sālik: There are two stations for a 
sālik, the initial and the final. The initial station is 
taubah (repentance). There are two types of taubah. One 
is to repent from acts which are considered to be 
disobediences by the Sharī‛ah and Tarīqah. In other 
words, he must abstain from unlawful acts, disliked 
deeds, disrespect, blameworthy character. The other is 
to repent from all that is apart from Allāh ta‛ālā. The 
final station is to establish one’s self with Allāh ta‛ālā. 
This is realized when a person acquires Allāh ta‛ālā and 
discards the world. A person can never be considered 
intelligent as long as he enjoys bounties while he is 
heedless of the One who confers them. 


5. Conditions of a sālik: When a sālik traverses 
these stations, he develops three conditions: (1) sulūk 
(treading the path), (2) wuqūf (stopping), (3) rujū‛ (going 
back, returning). Sulūk refers to a condition through 
which the stations of one’s destination are crossed. 
Sometimes there is a delay in crossing these stations. 
This is known as wuqūf. When a sālik becomes inclined 
to something which is unlawful (harām) or 
reprehensible, becomes lazy or begins to intermingle 
with the world, he is not able to cross these stations. 
The treatment for this wuqūf is rujū‛. In other words, a 
sālik must be patient and grateful, repent once again, 
and occupy himself in beneficial occupations in order to 


realize rujū‛. Such occupations include teaching, 
imāmat in a musjid, earning a lawful living, and 
teaching children. However, he must not lag in carrying 
out the injunctions of Allāh ta‛ālā and Rasūlullāh 


                                           


1 Ad-Durr al-Manzūm, p. 160. 
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sallallāhu ‛alayhi wa sallam when involved in these 
occupations.1 


6. The ranks of sulūk. There are four ranks for a 
sālik. (1) nāsūt, (2) malakūt, (3) jabarūt and (4) lāhūt. 
Nāsūt is the point where the nafs (self) is. When evil 
traits are removed from a sālik’s nafs, he reaches the 
world of malakūt. This is the heart where angelic 
qualities are found. When a sālik passes this rank, he 
reaches the world of jabarūt which is the place of the 
rūh (soul). All those attributes of the soul are found 
which takes the person close to Allāh ta‛ālā. This rank is 
followed by the rank of lāhūt where he gains freedom 
from the “self”. 


All these ranks are traversed through the self, the heart 
and the soul. The self is inhabited by Satan. The heart is 
the place of angels. And the soul is where the gaze of the 
Merciful Allāh falls. The person who follows his self will 
remain burning in the Hell-fire. The one who follows his 
heart will acquire Paradise. The person who is obedient 
to his soul will find a place by Allāh ta‛ālā. 


Note: Blessed are those who get a place by Allāh ta‛ālā. 
O Allāh! Bestow this lofty rank to us. 


7. Ma‛rifat. The person who acquires ma‛rifat 
(recognition of Allāh ta‛ālā) really acquires the subtleties 
of Allāh’s wisdom and the essence of His love. The light 
of ma‛rifat surpasses all other types of light. The 
darkness of sins cannot engulf it, the desires of his 


passions cannot make it dense, and the dust of 
thoughts and heedlessness cannot conceal it. 


Note: Glory to Allāh! What facts and realities which 
ought to be borne in mind. In fact, one ought to strive to 
acquire them. 


                                           


1 Ad-Durr al-Manzūm, p. 258. 
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Demise 


Latā’if-e-Ashrafī states that he passed away in 785 A.H. 
It was a Wednesday and the day of ‛īd al-ad-hā. His 
health deteriorated after the ‛īd salāh and he departed 
from this temporary abode at the time of sunset. To 
Allāh we belong and to Him is our return. His grave is in 
Uchcha which is in the state of Bahāwalpūr, seventy 
miles to the south west of Multān. May Allāh illuminate 
his resting place.1 


                                           


1 Bazm Sūfīyyah, p. 508. 
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Hadrat Shaykh Abū Is-hāq Shātibī 


Name and lineage 


His name is Ibrāhīm ibn Mūsā ibn Muhammad Lahmī 
Gharnātī. His kunnīyyat is Abū Is-hāq. He is well-known 
by the name Shātibī. 


Merits 


He was a senior imām, researcher and mujtahid of his 
time. Together with being a exegist, Hadīth scholar, 
jurist and linguist; he was a man of asceticism and 
piety, and an expert in the field of debating. He adhered 
strictly to following the Sunnah, and abstained 
vehemently from innovations and fabricated customs. 
He remained very aloof from those who fell into 
innovations and fabricated customs. 


Written works 


He wrote valuable and important books which deal with 
useful issues and intricate researches. From among 
these is his Khulāsah in five volumes on the subject of 
Arabic grammar (nahw). Then there is Muwāfaqāt in 
four volumes on the principles of jurisprudence, al-
I‛tisām in refutation of innovations and baseless 
customs, and al-Majālis which is an explanation and 
elucidation of Kitāb al-Buyū‛ from Bukhārī Sharīf. He 
wrote many other useful and beneficial books. 


His advice on repulsing whispers 


He says that if the following du‛ā’ is made regularly, it 


will aid in repulsing whisperings: 


 ْ ِّ لْ ليه َ رضْٰم  ا للهم اجْع  ائهك  و  ط  ت قْن ع  بهع  ائهك  و  ن  بهلهق  ئهن ةً َ ؤْمه طْم  ن فْسًا مُّ
. يمْه ظه ِّ العْ  ه لِه  بهالله العْ 


ة  إهلَّ  لَّ  ق و  وْل  و  لَّ  ح  ، و  شْي تهك  ق  خ  اك  ح  ْش  تخ  ، و  ائهك   بهرهض 


O Allāh! I ask You for a soul which is satisfied, which has 


conviction in meeting You, which is satisfied with your gifts, 
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remains happy with Your decree, and fears You as You ought 
to be feared. There is no power and might except with Allāh, 


the most high, the all powerful. 


He said that the person who falls into possibilities and 
difficulties while turning away from the things which are 
absolutely clear, then there is the fear of confusion and 
ambiguity. Allāh ta‛ālā speaks out against this as 
follows: 


 ْ يْن  فِه ه ا ال  م 
 
... ف أ اب ه  ا ت ش  وْن  م  ي ت بهع  يْغٌ ف  مْ ز  وْبههه


 ق ل 
So those in whose hearts is a deviation follow the verses that 


are ambiguous…1 


Quotations 


A few beneficial points are quoted from al-Muwāfaqāt: 


Ismā‛īl ibn Is-hāq narrates from Ibn Sīrīn who said: 
Hadrat Abū Bakr radiyallāhu ‛anhu used to recite the 
Qur’ān in a soft tone in salāh, while Hadrat ‛Umar 
radiyallāhu ‛anhu used to recite in a loud tone. When 
Hadrat Abū Bakr radiyallāhu ‛anhu was asked the 
reason for this, he replied: “I am in private conversation 
with my Allāh and I am crying before Him and 
beseeching Him.” When Hadrat ‛Umar radiyallāhu ‛anhu 
was asked for the reason, he replied: “I am awakening 
those who are asleep, displeasing Satan, and pleasing 
the Merciful Allāh.”2 


A pious man of Allāh ta‛ālā said: “If the kings were to 
come to know of our well-being and wellness, they would 


fight with us to acquire it.” 


A Hadīth states that abstinence in this world provides 
comfort to the heart and body. Abstinence does not 


                                           


1 Sūrah Āl ‛Imrān, 3: 7. 
2 Al-Muwāfaqāt, vol. 4, p. 101. 
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mean absence of wealth. Rather it is a condition of the 
heart. 


The Shar‛ī objective of the Sharī‛ah is that the person 
who is duty bound to adhere to it must leave his 
personal desires until he becomes a slave of Allāh ta‛ālā 
of his own accord, while he is an unwitting slave of Allāh 
ta‛ālā. But this is not enough for salvation. Another 
objective of the Sharī‛ah is the establishment of all 
benefits for this world and the Hereafter. 


Note: al-I‛tisām and al-Muwāfaqāt contain many similar 
scholarly and reformatory themes. The ‛ulamā’ should 
certainly study these books because they are most 
enlightening. 


Demise 


He passed away in 790 A.H. May Allāh ta‛ālā shower His 
mercy on him. 
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Hadrat Shaykh Shihāb ad-Dīn Marhūmī 


Introduction 


He was from among the companions of Sayyidī Madyan. 
He followed a path of spiritual exertion and striving. He 
had a leather garment which he used to wear in winter 
and summer by turning it over. He always had his head 
lowered towards the ground. He used to teach children 
in Misr ‛Atīq. 


He remained in the service of Shaykh Madyan 
rahimahullāh right until his death. He was always 
overcome by conditions of humility and submission. He 
used to cry constantly out of Allāh’s fear. It was not 
possible for anyone not to see him crying on any 
particular day. 


Statements 


The tarīq has come to an end because the lovers have 
departed and people consider talking about the tarīq to 
be an innovation. So there is no might and no power 
except with Allāh the most high, the most powerful. 


He used to be overcome by crying most of the time. 
Sayyidī Nūr ad-Dīn ash-Shūnī rahimahullāh says: “I 
went to visit him and I said: “It is my goal to learn the 
path to Allāh ta‛ālā.” He replied: “I do not consider my 
nafs to be free from hypocrisy even to the extent of the 
blink of the eye. Nor has it fulfilled any covenant. (How, 
then, can I show you the path to Allāh?).” When I 
decided to leave, I said: “O Sayyidī! Make du‛ā’ for me.” 
When he heard this request, he fell flat on his face and 
began quivering like a bird which is about to be 
slaughtered. He addressed his nafs saying: “O you 
wretched thing! You have lived for so long that people 
are requesting you to make du‛ā’ for them!?” He 
continued scolding and reprimanding his nafs. May 
Allāh ta‛ālā shower His mercy on him. 
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Note: Glory to Allāh! Such was the condition of our 
elders. Look at the humility and unassuming nature. 
This is the very reason Allāh ta‛ālā conferred them with 
high ranks in this world and in the Hereafter. A Hadīth 
states: 


ه  الل   ع  ف   َ ه  ع  لله نْ َ و اض   م 
Allāh ta‛ālā elevates the one who humbles himself for Allāh. 


Demise 


We were unable to ascertain the year of his demise. 
However, evidences suggest that he passed away in the 
eighth century of the hijrah. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Tabaqāt, vol. 2, p. 108. 
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Hadrat Khwājah Bahā’ al-Haqq wa ad-Dīn 
Naqshband 


Name and lineage 


His name is Muhammad, his title is Bahā’ al-Haqq wa 
ad-Dīn Naqshbandī. His father’s name is Muhammad 
Bukhārī. 


Birth 


He was born on 4th Muharram al-Harām 718 A.H. in 


Qasr ‛Ārifā which is a village about two miles from 
Bukhārā. 


Merits 


He seemed to have learnt the ways of tasawwuf from 
Hadrat Sayyid Amīr Kalāl rahimahullāh but he is an 
Uwaysī in essence. He received training from the 
spirituality of Hadrat Khwājah ‛Abd al-Khāliq Gajdawānī 
rahimahullāh. The signs of wilāyat and lights of karāmat 
were visible on him since childhood. Khwājah Bābā 
Simāsī had given the glad tidings of his appearance even 
before his birth, accepted him under his supervision 
after he was born, and handed over his training to 
Sayyid Amīr Kalāl. Hadrat Khwājah had been ordered to 
give preference to the practices of Khwājah ‛Abd al-
Khāliq Gajdawānī. This is why he chose dhikr-e-khafī 
(silent dhikr) although silent and audible dhikr had been 
combined since the time of Khwājah Mahmūd Faghnawī 
and continued to the time of Sayyid Amīr Kalāl. 


Murīds have bad thoughts about Hadrat Khwājah 


Hadrat Amīr Kalāl addressed a gathering which had 
assembled in the musjid of Saukhār. All his senior and 
junior murīds were present. The gathering comprised of 
about 500 people. He said: “O friends! You have bad 
thoughts about my “son”, Khwājah Bahā’ ad-Dīn, 
whereas you do not really know who he is. He enjoys the 
continuous special gaze of Allāh ta‛ālā. The gaze of 
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people is subservient to the gaze of Allāh ta‛ālā. In fact, 
it is beyond my control.” He then called for Hadrat 
Khwājah and said: “O my son, Bahā’ ad-Dīn! Hadrat 
Khwājah Bābā Simāsī had advised me about you saying: 
‘You must train and tutor my son, Bahā’ ad-Dīn, as I 
trained and tutored you. You must not fail in any way in 
this regard because I trained you to the full.’” He then 
pointed towards his chest and said: “I dried my breast 
for your sake. The chick of your spirituality has come 
out of the egg of humanity. But the chick of your 


courage has proved to have flown very high. You now 
have the permission to seek the fragrance from wherever 
it reaches you. You must not display any shortcoming in 
seeking it.”1 


How did he get the title, Naqshband? 


Hadrat Khwājah went to meet Maulānā Zayn ad-Dīn 
rahimahullāh. It was after the fajr salāh and the 
Maulānā was engaged in loud dhikr. Hadrat Khwājah 
went and sat next to him. Maulānā said: “O Khwājah! 
Focus your attention on my condition.” In his humility, 
Hadrat Khwājah replied: “I myself have come here to 
receive your attention.” The Maulānā then took him to 
his house, hosted him, and the two remained in close 
companionship. He focussed his attention on him for 
three days. He most probably got the title, Naqshband 
(the one on whom attention was focussed), from that 
day. 


Another probable reason for this title is that from the 


very first time a sālik remained in his company, traces of 
all apart from Allāh ta‛ālā used to be wiped off from the 
heart. This is why he was popularly known as 
Naqshband (the one who removes all traces). 


                                           


1 Anwār al-‛Ārifīn, vol. 1, p. 517. 
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His practices 


He used to perform twelve rak‛ats of tahajjud salāh in 
units of two rak‛ats. He used to say: “This salāh was 
compulsory on Rasūlullāh sallallāhu ‛alayhi wa sallam 
and eventually became optional. The promise of Maqām-
e-Mahmūd (the praiseworthy station) for Rasūlullāh 
sallallāhu ‛alayhi wa sallam was attached to the 
performance of tahajjud salāh.” 


When he used to wake up from a dream, he would read 
the du‛ā’s which are prescribed when one wakes up 
from one’s sleep. He would then occupy himself in 
istighfār (seeking forgiveness) for some time, and then in 
murāqabah (meditation). If there was still considerable 
time for the night to end, he would sit facing the qiblah. 
He would then perform a fresh wudū’ and perform the 
Sunnah and fard of fajr salāh. He would read the du‛ā’s 
for entering and leaving the musjid. 


He would then remain in meditation with his murīds. 
This would continue until sunrise, followed by two 
rak‛ats of salāh as mentioned in a Hadīth Qudsī: 


 ، أكف لك امخرهيا ابن آدم، اَكع لي َكعتي من أول النهاَ
O man! Perform two rak‛ats of salāh for Me at the beginning of 


the day and I will suffice you until the end of the day. 


Some ‛ulamā’ explain the following verse as: 


فّٰ  يْ و  ه يمْ  ال  اهه اهبرْ   و 


And of Ibrāhīm who was true to his word.1 


He [Ibrāhīm ‛alayhis salām] used to perform the ishrāq 
salāh. Once the sun rose considerably and the ground 
became warm, he would perform twelve rak‛ats of chāsht 
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salāh. Sometimes he would read eight, four or two 
rak‛ats. This is because each of these numbers is 
mentioned in the Hadīth. 


According to some scholars, the following verse refers to 
the chāsht salāh: 


ًَا وْ ف  ابهيْ  غ  و 
 
هلَْ ن  ل  ف إهن ه  كَ 


He forgives those who turn to Him.1 


Statements 


1. Types of Sufis: There are two types of Sufis. Some 
of them engage in spiritual striving and exercises, and 
seek results from them. They obtain them eventually 
and reach their goal. Others are fadlī – in other words, 
they merely hope for Allāh’s fadl (grace). The inspiration 
for obedience and striving is also considered to be 
through His grace. Such people reach their goal very 
quickly. 


 القيقة َرك ملحظة العمل، لَّ َرك العمل


The essence is to abstain from looking one’s deeds, it does not 


mean one must give up deeds totally. 


2. A person must observe his heart under all 
conditions. He must not be unmindful of Allāh ta‛ālā 
even for a blink of an eye irrespective of whether he is 
eating, drinking, speaking, listening, walking about, 
buying, selling, engaged in worship, performing salāh, 


reading the Qur’ān, writing, studying, delivering a talk, 
and so on. If he adheres to this, he will reach his goal. 


Note: This is the meaning of ihsān. That is, a person 
must not be unmindful of Allāh ta‛ālā in any of his 
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actions. He must experience presence of Allāh ta‛ālā in 
every situation and condition. A poet says in this regard: 


Do not be unmindful of the Real King for even 
the blink of an eye because He may be looking 
at you with affection while you are not even 
aware of it. 


3. Hadrat Ya‛qūb Charkhī relates that Hadrat 
Khwājah Naqshband advised him thus: “The person who 
occupies himself in Allāh’s remembrance in the morning 
and evening will be included among those who engage in 
His remembrance.” He says: “Engage in Allāh’s 
remembrance in the morning and evening. By virtue of 
this dhikr, you will not be included among the heedless. 
This is supported by the following verse: 


وهِّ  د  وْله بهالغْ  ن  القْ  ةً و د وْن  الْْ هْره مه يفْ  ُّعًً و خه ك  َ ضَ  ْ ن فْسه ب ك  فِه  َ رْ  و اذْك 
نْ  لَّ  َ ك  اله و  . و الْآص  افهلهيْ  ن  الغْ   مهِّ


Continually remember your Sustainer in your heart with 


humility and awe, and without raising your voice. [Remember 


Him] by morning and evening, and do not remain heedless.1 


4. Wilāyat is a great bounty. A walī must consider 
himself to be a walī so that he can be grateful for this 
bounty. A believer is a walī of Allāh ta‛ālā, as He says: 


ن وْا يْن  امم  ه ُّ ال  لِه  ا لل  و 
Allāh is the walī (friend) of the believers. 


He adds: A walī is protected. Divine providence does not 
leave him on his own, and it protects him against 
human calamities. Do not rely on supernatural feats 
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and karāmāt because istiqāmat (steadfastness) is of real 
essence. The Auliyā’ say: 


، ف   ةه ام  ر  الهب  الكْ  ، لَّ  ط  ةه ام  الهب  الَّْهسْتهق  نْ ط  نكْ  ك  طْل ب  مه ب ك  ي   َ إهن  
. ة  ام  ر  نكْ  الكْ  ك  ت طْل ب  مه ن فْس  ، و  ة  ام   الَّْهسْتهق 


Seek steadfastness and not supernatural feats. Your 


Sustainer wants steadfastness from you while your self wants 


supernatural feats from you. 


5. The pious elders state that if a walī goes away 
into an orchard and every leaf in it says: “O walī of 
Allāh!”, he must not pay any attention to it. Instead, 
every moment must be directed towards increasing his 
servitude, humility and devotion to Allāh ta‛ālā. This 
quality was found to perfection in Rasūlullāh sallallāhu 
‛alayhi wa sallam. The more Allāh’s bounties and gifts 
were showered on him, the more submissive and 
devoted he became to Allāh ta‛ālā. When his feet became 
swollen because of excessive optional salāhs, a Sahābī 
said to him: “All your past and future sins have been 
forgiven. Why, then, do you bear so many hardships?!” 
Rasūlullāh sallallāhu ‛alayhi wa sallam replied: 


ًَا وْ ك  بدًْا ش  وْن  ع   ا ف ل  ا ك 


[If Allāh ta‛ālā has blessed me with so much], should I not be 


a grateful slave to Him?1 


6. Our way is to follow the Sunnah of Rasūlullāh 


sallallāhu ‛alayhi wa sallam to the limit of perfection, 
and to emulate the ways of the Sahābah radiyallāhu 
‛anhum. We have been put on this path solely out of 
Allāh’s ta‛ālā grace.2 


                                           


1 Shamā’il Tirmidhī. 
2 Anwār al-‛Ārifīn, p. 538. 
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7. The paths of ma‛rifat: There are three paths to the 
ma‛rifat of Allāh ta‛ālā: (1) murāqabah, (2) mushāhadah, 
(3) murāqabah. 


(1) Murāqabah: 


This means: 


ره إهلٰ  الْْ الهقه  و امه الن ظ  خْل وْقه بهد  ؤْي ةه المْ   َ هسْي ان    ن
A person does not look at the creation because he is totally 


focussed on the Creator. 


But continuous murāqabah is rare except for the one on 
whom Allāh ta‛ālā confers His grace. This is certainly 
not difficult for Him. 


(2) Mushāhadah: 


This refers to observing unseen bestowals which 
descend in the heart of a sālik. Since these pass very 
swiftly and do not settle in, they cannot be perceived. 
But the attribute which becomes part and parcel of our 
condition can be recognized through qabd wa bast 
(spiritual contraction and expansion). In other words, 
Allāh’s attribute of power is observed during a state of 
contraction, and His attribute of beauty is observed 
while in a state of expansion. 


(3) Muhāsabah: 


This means we must take stock of every moment which 
passes by us. If we see something harmful, we give it up 


and restart our action. If we find it beneficial, we are 
grateful, we remain in that condition, and strive in that 
action.1 


8. Every person who hastens will not necessarily 
find Allāh ta‛ālā. Rather, only the one who runs in His 
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path will find Him. This means that we must strive 
continuously in His path.1 


9. People say that Hadrat Khwājah did not have any 
slave or slave woman. When they asked him the reason 
for this, he said: “One cannot be a khwājah and have 
slaves at the same time.” He was asked: “Where does 
your lineage go up to?” He replied: “No person reaches 
any rank through his lineage.” 


Note: Glory to Allāh! What a good reply! The thing which 


is of real worth is action, not lineage. 


9. Having any relationship with any of the sālikīn in 
the path is a major obstacle [to reaching Allāh ta‛ālā]. 


10. Our way is one of companionship. Solitude 
results in popularity, and popularity is destructive. 
There is always good in congregation. 


11. A pious elder once said: “Come, let’s bring īmān 
for some time.” This refers to real negation and 
affirmation, not just verbal and customary negation and 
affirmation. This also means that if a group of sālikīn 
assemble, there is a lot of good and blessings in it. If 
there is adherence and continuity in this action, there is 
hope of acquiring genuine and real īmān. 


Note: This proves the virtue of collective dhikr. One 
should therefore not reject it outright. 


12. When you remain in the company of a friend, you 
must be mindful of your condition and compare it to 
your past condition. If you find any improvement, 
adhere to his companionship and consider it to be a 
boon. 


13. Lā ilāha contains a negation of all one’s demands, 
illallāh contains an affirmation of the true Allāh, and 


                                           


1 Tadhkirah Mashā’ikh-e-Naqshband. 
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through Muhammadur Rasūlullāh, a person brings 
himself to the station of following and emulating 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


14. People asked him to perform some karāmāt. He 
replied: “My karāmāt are obvious and clearly visible. I 
am walking around on this earth despite having 
committed so many sins.” 


15. Hadrat Shaykh Abū Sa‛īd Abul Khayr quddisa 
sirruhu was asked: “Which verse should we continue 


reading when carrying your funeral bier?” He replied: “It 
is most disrespectful to recite any verse before my bier. 
You must merely recite this couplet: 


There is nothing better in this world than a 
friend reaching his friend. 


Hadrat Khwājah then said: “Read the following couplet 
in front of my bier: 


We have come to You as beggars. O Allāh! 
Display a spark of Your beauty to us.1 


Note: In his commentary to the verse 


ومى نه الهْ  ن هَ  الن فْس  ع   و 
And stopped his soul from desires.2 


Hadrat Qādī Thanā’ullāh Sāhib Pānīpattī rahimahullāh 
quotes a statement of Hadrat Khwājah Bahā’ ad-Dīn. I 
am quoting it here: 


Shaykh Imām Hadrat Ya‛qūb Karkhī rahimahullāh says: 
I was a woodworker in the early part of my life. I 
perceived laziness in my self and a type of internal 
darkness. I decided to keep fast for a few days so that 


                                           


1 Nafahātul Uns, p. 349. 
2 Sūrah an-Nāzi‛āt, 79: 40. 
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this laziness and darkness may be removed. In the 
course of fasting, I happened to go and meet Shaykh 
Imām Bahā’ ad-Dīn Naqshband. The Shaykh summoned 
for food for all the guests and asked me to partake of it 
as well. He said: “The person who follows his desires is a 
terrible person, for it leads him astray.” He added: “To 
eat food is better than a fast which was kept out of one’s 
desires.” 


I realized that my nafs was prone to arrogance and self-


conceit. The Shaykh perceived this. I realized that dhikr, 
spiritual exercises and optional acts of worship ought to 
be carried out under the permission and supervision of 
a qualified shaykh. This is because he is aware of the 
traps of the nafs. If he sees any deception from the nafs 
as regards any optional worship, he will be able to put 
an end to it. So I said to Hadrat Shaykh Naqshband: 
“Hadrat! What should a person do if he is unable to find 
a person who is fānī fillāh and bāqī billāh (immersed in 
the love of Allāh ta‛ālā, and existing solely through 
Him)?” The Shaykh replied: “He must engage in 
excessive istighfār and make istighfār twenty times after 
every salāh. In this way, he would have made istighfār 
100 times a day. Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: “Sometimes I experience some turbidity within my 
heart. So I make istighfār 100 times daily.”1 


Demise 


He passed away on a Monday in Rabī‛ al-Awwal 791 
A.H. in Qasr ‛Ārifā which is a village about two miles 
from Bukhārā. He is buried there. May Allāh shower His 
mercy on him and may He illuminate his resting place.2 


                                           


1 Ma‛āriful Qur’ān, Sūrah an-Nāzi‛āt, p. 776. 
2 Anwār al-‛Ārifīn, p. 516. 
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Hadrat Qādī ‛Abd al-Muqtadir Dehlawī 


Birth and early life 


His father’s name was Rukn ad-Dīn, he was a Shurayhī 
and Kindī by lineage. Hadrat Qādī was born in Thānesar 
in 703 A.H. but grew up in Delhi which, at the time, was 
filled with the blessings and bestowals of genuine 
‛ulamā’ and Allāh-fearing mashā’ikh. Hadrat Qādī lived 
in an environment which was one of academic 
religiousness, filled with piety, righteousness, worship, 


nightly vigil, and phenomenal īmān. 


Acquisition of knowledge 


This blessed era was fortunate to have a unique 
personality and a shore-less ocean of knowledge and 
cognition in the form of Hadrat Shaykh Shams ad-Dīn 
Muhammad ibn Yahyā Audhī rahimahullāh. A 
researcher and historian of the recent past, Maulānā 
Rahmān ‛Alī writes: 


The majority of the ‛ulamā’ of Delhi had the 
good fortune of studying under Hadrat Shams 
ad-Dīn and acquiring the treasures of genuine 
pride and joy. 


Qādī ‛Abd al-Muqtadir also had the golden opportunity 
of being his student and studying the primary texts 
under him. 


Shaykh al-Islam Farīd ad-Dīn Audhī was an erudite 
scholar of the eighth century, inhabiting the lush and 
thriving city of Audh, where he was respected by all 
sections of the community. He holds a distinguished 
position among erudite ‛ulamā’. His popularity extended 
from Audh to the city of Auliyā’ – Delhi. Those who were 
thirsty for knowledge and cognition continued 
quenching their thirst from this fountain. Hadrat Qādī 
also benefited from the knowledge and erudition of this 
great personality. 
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Sulūk and tasawwuf 


After completing his studies, Hadrat Qādī placed his foot 
in the valley of tasawwuf. He pledge bay‛ah at the hands 
of Hadrat Shāh Nasīr ad-Dīn Chirāgh Dehlawī 
rahimahullāh and traversed the stations of sulūk very 
swiftly by virtue of his capabilities. Consequently, 
Hadrat Nasīr ad-Dīn conferred khilāfat to him. This is 
the bounty of Allāh ta‛ālā which He confers on 
whomever He wills. 


Maulānā Rahmān ‛Alī writes: 


He was a perfect academic, benefactor and 
Sufi. 


Muftī Ghulām Sarwar Lāhorī writes: 


Shaykh ‛Abd al-Muqtadir was from among the 
senior khulafā’ of Hadrat Shaykh Nasīr ad-
Dīn Mahmūd Chirāgh Dehlawī rahimahullāh. 
He was an academic, a practising ‛ālim and a 
man of the heart. He was very eloquent in 
speech. 


Shaykh ‛Abd al-Haqq Muhaddith Dehlawī rahimahullāh 
writes: 


Qādī ‛Abd al-Muqtadir always remained 
occupied in teaching and conducting classes. 
This was the way of Shaykh Nasīr ad-Dīn 
Mahmūd and most of his khulafā’. 


Students 


The real pride of Hadrat Qādī was his grandson, Shaykh 
Abul Fath Saunbrīs Jaunpūrī, who revived memories of 
his grandfather during his time. As per the bequest of 
Hadrat Qādī, the grandson continued teaching until the 
very end. May Allāh ta‛ālā shower His mercy on both of 
them. 
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His other worthy student was Qādī Shihāb ad-Dīn 
Daulatābādī who awakened the sleeping quarters of 
Paurab. Hadrat Qādī used to say about him: 


I have a student whose skin, bones and 
marrow are all filled with knowledge and 
nothing but knowledge. 


The third illustrious student was Qādī Nasīr ad-Dīn 
Gumbadī Jaunpūrī. Hadrat Shaykh ‛Abd al-Haqq 
Muhaddith Dehlawī rahimahullāh writes about him: 


He was a very intelligent pious personality 
who remained totally aloof from this world 
and the people of this world. 


Janāb Iqbāl Ahmad Jaunpūrī writes: 


In the beginning, the judge of Jaunpūr and 
the king looked at him with much affection. 
But he eventually developed aversion for this 
world and remained seated in his room. This 
is why he is referred to as Gumbadī. He did 
not occupy himself in anything apart from 
purification of the heart, internal occupations, 
and imparting religious sciences. He lived a 
life of poverty. 


A priceless statement 


Hadrat Shaykh ‛Abd al-Haqq Muhaddith Dehlawī 
rahimahullāh writes: 


Qādī ‛Abd al-Muqtadir used to emphasize on 
his students to occupy themselves in 
knowledge, preservation of the Sharī‛ah and 
piety. His priceless statement used to be: 
“Pondering and reflecting over a single ruling 
of the Sharī‛ah is superior to 1 000 rak‛ats of 
optional salāh which is devoid of ostentation 
and personal desires. 
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Note: Glory to Allāh! What a beneficial statement. He 
shows the greatness of knowledge and the lofty position 
which ‛ulamā’ enjoy in the court of Allāh ta‛ālā. This 
ought to be borne in mind by the ‛ulamā’. In the same 
way, the masses ought to look up to the ‛ulamā’ with 
respect. 


Demise 


Qādī Sāhib spent his entire life bestowing faith-giving, 
academic and practical blessings, and quenching the 
thirst of Allāh’s servants. He passed away in Muharram 
al-Harām 791 A.H. To Allāh we belong and to Him is our 
return. 


The graves of Qādī ‛Abd al-Muqtadir rahimahullāh and 
his father are in the vicinity of the grave of Khwājah 
Qutb ad-Dīn Bakhtiyār Kākī rahimahullāh. May Allāh 
ta‛ālā illuminate their resting places.1 


                                           


1 Chirāghau kī Raushnī, p. 337. 
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Hadrat ‛Allāmah Hāfiz Ibn al-Qayyim 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū ‛Abdillāh, 
his title is Shams ad-Dīn, he is a Zur‛ī by lineage, and 
his father’s name was Abū Bakr ibn Ayyūb. 


Birth 


He was born in Damascus, spent his life there and was 
buried in this city. His father was a principal at 
Madrasah Jauzīyyah. By virtue of his affiliation with this 
Madrasah, he is known as Ibn Qayyim al-Jauzīyyah, 
and Ibn al-Qayyim as a short name. Ibn Rajab states 
that he was born in 691 A.H. 


Teachers 


He studied Hadīth under scholars such as Shihāb 
Nābilūsī al-‛Āmir, Qādī Taqī ad-Dīn Sulaymān, Fātimah 
bint Jauhar, ‛Īsā ibn Mut‛im, Abū Bakr ibn ‛Abd ad-
Dā’im and others. He developed expertise in Hambalī 
jurisprudence and commenced issuing fatāwā. He held 
on firmly to Shaykh al-Islam Ibn Taymīyyah 
rahimahullāh and never left him until his death. 
‛Allāmah Ibn Kathīr rahimahullāh writes that when Ibn 
Taymīyyah returned from Egypt in 712 A.H., Ibn Qayyim 
remained in his companionship until his very end.1 


Academic rank 


Ibn Rajab rahimahullāh writes:  


He was conversant with all the Islamic 
sciences, but there was no one to compare 
with him in the science of tafsīr. He also 
reached a level of perfection in the principles 
of religion. There is no one to equal him in 
Hadīth, jurisprudence and the derivation of 


                                           


1 Al-Bidāyah wa an-Nihāyah, vol. 14, p. 234. 
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intricate rulings. He was also an expert in 
jurisprudence, principles of jurisprudence, 
Arabic and scholastic theology. He possessed 
wide knowledge of tasawwuf and the 
references and inferences of the Sufis. I have 
not come across a greater scholar than him 
as regards the meanings of the Qur’ān and 
Sunnah, and the essence of īmān. He was not 
sinless, but I have not seen anyone 
possessing the same special qualities. 


‛Allāmah Dhahabī rahimahullāh writes: 


Ibn al-Qayyim paid particular attention to the texts of 
Hadīth and their narrators. He used to remain 
engrossed in the study of jurisprudence and used to 
write juristical rulings and issues in much detail. He 
was also quite masterful in teaching Arabic grammar 
and the principles of Hadīth. 


Abstinence and worship 


Hāfiz Ibn Rajab describes him as a person who engaged 
in abundant worship and nightly devotion. His salāh 
used to be lengthy and tranquil. He remained in Allāh’s 
remembrance all the time. He had an enthusiasm for 
Allāh’s love and a special emotion of turning to Him. He 
was blessed with Allāh-given effulgence of submission, 
servitude and humility which was clearly seen on his 
face. I found him unique in this regard. He performed 
hajj several times and lived in Makkah Mu‛azzamah for 
quite some time. The residents of Makkah relate stories 


of his abundant worship and excessive tawāf which 
leave us astounded. 


‛Allāmah Ibn Kathīr rahimahullāh writes: 


Hāfiz Ibn Qayyim was a man of intense love. 
He was neither envious of anyone nor did he 
harm anyone. He abstained from finding fault 


https://nmusba.wordpress.com/







- 129 - 
 


with others. I was a very good friend of his. I 
do not know anyone who was a more ardent 
worshipper than him, and one who performed 
more optional salāhs than him in our time. 
He used to perform lengthy salāhs, and also 
lengthy bowing postures (rukū‛) and 
prostrations. His friends would sometimes 
scold him, but he would never give up his 
worship. In short, there was no one like him 
as regards his affairs and conditions.1 


Test and tribulation 


Like his shaykh, he too had to go through tests and 
tribulations. When his shaykh, Ibn Taymīyyah, was 
imprisoned in a fort, he was imprisoned with him but 
kept separately. He was released after the demise of his 
shaykh. During this entire period of imprisonment, he 
occupied himself in the recitation of the Qur’ān and 
pondering and reflecting over its meanings. Ibn Rajab 
writes: 


He benefited tremendously from this. He 
received an authentic share of temperaments 
and sentiments which made it easy for him to 
comprehend and explain the subtle and fine 
sciences of the people of cognition. His 
writings are filled with these themes.2 


A short introduction to Zād al-Ma‛ād 


In this magnum opus, ‛Allāmah Ibn Qayyim 


rahimahullāh gathered general points from the life of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, and fine and 
intricate matters related to his being, character and 
attributes. He collated a considerable treasure on his 


                                           


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 359; al-Bidāyah wa an-
Nihāyah, vol. 14, pp. 234-235. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 347. 
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habits and practices. He goes on to providing fine details 
on Rasūlullāh’s sallallāhu ‛alayhi wa sallam worship, 
manner of performing salāh, ways and habits. This is 
really the essence and crux of Ibn Qayyim’s extensive 
and in-depth study of Hadīth. His expertise as a Hadīth 
scholar and researcher is clearly displayed. In the midst 
of all this, certain intricate issues related to the 
principles of jurisprudence and Hadīth, and the science 
of narrators are also included. These chapters of the 
book which are related to acts of worship and the four 


pillars (salāh, fasting, zakāh and hajj) have not rendered 
it into merely a book of injunctions, jurisprudence and 
differences. Rather, the author included many emotional 
and īmān-inspiring themes and subtle academic points. 
As regards zakāh and charity, he wrote that from all the 
creations, Rasūlullāh sallallāhu ‛alayhi wa sallam was 
the most big-hearted, tranquil and joyful. This is 
because big-heartedness is very influential in matters 
regarding charity and good conduct. Allāh ta‛ālā had 
opened his heart for prophet-hood, messenger-ship and 
all that is affiliated to them from before. He bestowed 
him with open heartedness by nature, and expelled any 
share of Satan from his blessed chest. These 
characteristics of generosity, spending and self-sacrifice 
served to increase his open heartedness. 


Ibn Qayyim then highlights the life of Rasūlullāh 
sallallāhu ‛alayhi wa sallam from this angle and 
assesses the causes of open heartedness. 


He lists nine causes of open heartedness. I will list 
them, and then quote details. They are: (1) tauhīd, (2) 
nūr (light which Allāh ta‛ālā places in the heart of a 
believer), (3) knowledge, (4) turning to Allāh ta‛ālā, (5) 
love, (6) continuous dhikr, (7) kindness to the creation, 
(8) bravery, (9) purity of the heart from blameworthy 
attributes. 
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By virtue of the blessings of the very same elders of the 
ummah, I – who am defective in knowledge and 
understanding – feel that if two more causes are added, 
they could be referred to as eleven stars, and become 
even more beneficial. The two are (10) companionship of 
the righteous, (11) du‛ā’ and private conversation 
(munājāt) with Allāh ta‛ālā, the one who bestows 
everything. May Allāh ta‛ālā – through His grace and 
kindness – enable us to understand and practise. A poet 
says: 


Even if a person is an angel without the 
bestowals of Allāh ta‛ālā and His special 
servants, his book of deeds will still become 
black. 


The eleven stars of open heartedness 


In his assessment of the causes of open heartedness, 
Ibn Qayyim writes: There are many causes of open 
heartedness. They were found to perfection and in 
totality in Rasūlullāh sallallāhu ‛alayhi wa sallam. 


(1) Tauhīd 


The most powerful and important cause is tauhīd. The 
more powerful and complete it is, the more the open 
heartedness. Allāh ta‛ālā says: 


بهِّهه   َ نْ  َ  مهِّ م ن وْ و  عَ  ه  مه ف  هلْهسْل  َ ه  ل دْ ح  الل  ص  نْ شر   م   ا ف 
The one whom Allāh opened his heart to the religion of Islam, 


he is in illumination from his Sustainer.1 


لْ  عْ  ل ه  يَه نْ يُّرهدْ ا نْ يُّضه م  ، و  مه هلْهسْل  َ ه  ل دْ حْ ص  ي ه  ي شْْ  هْده نْ ي رهده الل  ا نْ ي  م  ف 
. اءه م  د  فِه الس  ع  ا ي ص  ر جًا كَ  ن م  يهِّقًا ح  َ ه  ض  دْ  ص 


                                           


1 Sūrah az-Zumar, 39: 22. 
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The one whom Allāh wills to guide, He opens his chest for the 
acceptance of Islam. And the one whom He wills to lead 


astray, He makes his chest constricted, very constricted, as if 


he was mounting up to the skies.1 


Thus, guidance and tauhīd are from among the greatest 
causes of open heartedness, while polytheism and 
misguidance are major causes of constriction of the 
chest, conflict and confusion. 


(2) Nūr 


Another cause of open heartedness is the nūr which 
Allāh ta‛ālā places in the heart of a believer. It expands 
the chest and makes the heart joyful. When this nūr 
disappears from a person’s heart, it experiences 
constriction and restriction. The person feels as if he is 
imprisoned in a tiny and dark prison, and entrapped in 
a painful net. A narration of Tirmidhī states that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


وْل  الله،  َ س  ة  ذملهك  ي ا  م  ا ع ل  م  ، ق ال وْا و  ح  ح  و انشْْ   س  لبْ  انْف  َ  القْ  ل  النُّوْ اهذ ا د خ 
، و الَّْه  هَ وْ ر  هَ الغْ  ا نْ د  ْ ع  افِه هَ الْْ ل ودْه و الت ج  ا ن اب ة  اهلٰم د  وتْه ق ال  ا لَّْه هلمْ  اد  ل سْتهعْد 


. ه وْله بلْ  ن ز   ق 


When light enters the heart, it opens and expands. The 
Sahābah radiyallāhu ‛anhum asked: “O Rasūlullāh! What is 


an indication of this?” He replied: “Turning towards the 
eternal abode [the Hereafter], disinclination from the world of 


deception, and preparation for death before its descent. 


The more of this nūr a person receives, the bigger his 
share of open heartedness. 


(3) Knowledge 


                                           


1 Sūrah al-An‛ām, 6: 125. 
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Knowledge expands and opens the heart to the extent 
that the heart of an ‛ālim becomes wider than the world. 
On the other hand, ignorance constricts the heart and 
creates retraction in it. The wider a person’s knowledge, 
the wider his chest, and the more open his heart. But 
this treasure is not enjoyed by every scholar. It is only 
for that knowledge which has come through Rasūlullāh 
sallallāhu ‛alayhi wa sallam. It is beneficial knowledge. 
Those who receive this type of knowledge are the most 
open hearted, sociable and prosperous. 


(4) Turning to Allāh ta‛ālā 


This means that a person must love Allāh ta‛ālā with all 
his heart, turn to Him and enjoy worshipping Him. The 
fact of the matter is that there is nothing to provide 
more expansion and bring more joy than this. If you 
were ever to experience this treasure, you will 
spontaneously say: If I were to receive this treasure in 
Paradise, it will be a really great life. 


(5) Love 


Love plays a major role in developing open heartedness, 
satisfaction of the self, and prosperity of the heart. It 
can only be appreciated by the person who has 
experienced it. The stronger and more intense one’s love, 
the greater the expansion of the chest. A person’s heart 
will become constricted and turbid when he looks at 
useless people and those who are deprived of this 
wealth. Looking at them is a pain to the eyes and 
remaining in their company is a fever to the soul. A 
major cause of constriction and turbidity is turning 
away from Allāh ta‛ālā, being enraptured and entrapped 
by all apart from Allāh ta‛ālā, neglect as regards 
remembrance of Allāh ta‛ālā, and love for others to the 
exclusion of Allāh ta‛ālā. Anyone who has love for 
anyone apart from Allāh ta‛ālā ends up having to suffer 
pain at that person’s hands. The person’s heart becomes 
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confined and captured by love for the other. There is no 
one more wretched, tasteless, displeasing, deprived, 
dispossessed, depressed and dejected than him. 


There are two types of love. (1) Love which is Paradise on 
earth, brings joy to the nafs, pleasure to the heart; life, 
nourishment and medication to the soul – in fact, it is 
its life for the soul and coolness of the eyes. This is love 
for Allāh ta‛ālā with all one’s heart. All the powers of 
one’s inclinations and will are attracted and drawn 
towards Him. (2) Love which is a torment to the soul, 
burden to the nafs, a prison for the heart, constriction 
for the chest, a pain, deprivation, and cause of trouble 
and fatigue. This refers to love for all apart from Allāh 
ta‛ālā. 


(6) Continuous dhikr 


Continuous dhikr in every condition and situation is a 
cause for open heartedness. Dhikr has a unique 
influence in this regard causing the heart to experience 
exceptional peace and joy. In the same way, 
heedlessness is a major cause of constriction, retraction, 
burden and pain. 


(7) Kindness to the creation 


This refers to showing kindness to the creation with 
one’s wealth, power, body and all other ways of 
kindness. A kind and helpful person is very open 
hearted and satisfied in his self. He experiences 
immense internal pleasure and peace. A miser who does 
not have the material for kindness is most close hearted, 
and remains in a terrible and sad condition. Rasūlullāh 
sallallāhu ‛alayhi wa sallam sets forth an example of a 
person who gives in charity to a person who is wearing 
two coats of armour. When he gives in charity, the links 
and chains in the coat open and spread to the extent 
that they fall to the ground and wipe out the traces of 
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his footsteps. On the other hand, a miser is like one 
whose every link of his coat of armour is clinging to his 
body, and he can find no comfort and expansion [he 
cannot move his body easily]. 


(8) Bravery 


A brave person is very open hearted, he has immense 
courage, and he is wide hearted. On the other hand, a 
coward has a small heart. The joy, happiness and 
pleasure in life which the latter experiences is no more 


than what is experienced by animals. As for spiritual 
joy, happiness and pleasure, he is totally devoid of 
them. Like every miser, he turns away from Allāh ta‛ālā, 
is heedless of His remembrance, is unaware of His 
essence, His names and His attributes, and is trapped 
by all apart from Allāh ta‛ālā. The joy and happiness 
which is experienced by a brave person turns into a lush 
and verdant garden in his grave. The constriction and 
close-heartedness which a coward experiences in this 
world comes in the form of a torment and prison for him 
in his grave. 


The condition of a person’s grave will be the same as the 
condition of his heart when he was in the world. The joy 
which he experienced here will be enjoyed in the grave 
as well. The torment and constriction which he suffered 
here will be experienced there. The freedom which he 
revelled in here will be enjoyed there. 


As for the temporary and natural burden and 


constriction which the believers experience in this world 
(on account of a coincidental matter, an external cause, 
poverty, opposition, illness, etc.), and the fleeting joy, 
happiness and enjoyment which the unbelievers 
experience in this world (due to power, government and 
animalistic pleasures) – all this is not considered. What 
is considered is the condition which becomes an 
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intrinsic part of a person and is found eternally in the 
heart. 


(9) Purity of the heart from blameworthy attributes 


This refers to blameworthy attributes which cause 
constriction and discomfort to the heart, and are 
obstacles to the heart’s purity and wellness. If a person 
develops the other causes of open heartedness without 
expelling blameworthy qualities from it, he cannot 
acquire a genuine share of open heartedness. The most 


that will happen is that both matters will be collectively 
found in his heart which they will attack from time to 
time. 


Man must give up looking at unnecessary things, futile 
conversations, unbeneficial and useless interactions 
with people, and unnecessary eating, drinking and 
sleeping. These superfluous things are causes of pains 
and calamities to the heart, causing it to become 
constricted. The heart is discomforted by all this. A 
major portion of punishment in this world and the 
Hereafter is as a result of it. 


Glory to Allāh! The one who falls headlong in all these 
valleys is really in a terrible condition, despicable and 
constricted in his heart. On the other hand! What can 
be said about the excellent condition and immense joy of 
the person who is embellished with each of these causes 
and is always mindful of them! Allāh ta‛ālā says with 
regard to the latter group: 


يمْ   ْ ن عه َ  ل فِه ا  اهن  الَّْ برْ 


Surely the righteous are in Paradise.1 


And He says in reference to the former group: 


                                           


1 Sūrah al-Infitār, 82: 13. 
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اهن   يمْ   و  حه ْ ج  َ  ل فِه ا ج   الفْ 


Surely the sinners are in Hell.1 


There are many ranks and levels between these two 
conditions. The vast distance and difference between 
them is known to none other than Allāh ta‛ālā. 


In short, every such attribute through which open 
heartedness, expansion of the heart, coolness of the 
eyes and life to the soul can be acquired was found to 


perfection and in totality in Rasūlullāh sallallāhu ‛alayhi 
wa sallam. Together with this, he enjoyed physical and 
bodily expansion of the chest in a manner which was 
unparalleled. The more a person emulates him and the 
more the quality of following him are found in him, the 
more open heartedness, joy and gladness he will 
acquire. Rasūlullāh sallallāhu ‛alayhi wa sallam had 
reached the pinnacle of open heartedness, elevation of 
his remembrance, and removal of burdens. His followers 
and devotees will continue receiving a share of this in 
accordance with their level of following and emulating 
him.2 


(10) Companionship of the righteous 


When the special servants of Allāh ta‛ālā uphold His 
limits and follow Rasūlullāh sallallāhu ‛alayhi wa sallam 
in totality, Allāh ta‛ālā confers them with spiritual 
bounties and bestowals. Therefore, if a person chooses 
to remain in their company with sincerity and devotion, 


Allāh ta‛ālā also bestows him with bounties such as 
illumination of the heart and open heartedness. Allāh 
ta‛ālā says: 


                                           


1 Sūral al-Infitār, 82: 14. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 370. 
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ان انه اهلَّ  الَّْهحْس  اء  الَّْهحْس  ز  لْ ج   ه 


The recompense for good is nothing but good. 


While explaining the benefits and advantages of 
remaining in the company of the pious, Hadrat Qādī 
Thanā’ullāh Sāhib Pānīpattī rahimahullāh writes in his 
famous book, Mā lā budda minhu, in the chapter, Kitāb 
al-Ihsān: 


The internal spiritual light of Rasūlullāh 


sallallāhu ‛alayhi wa sallam must be 
searched for in the chests of the Sufis. You 
must then illuminate your own heart with 
that light so that you are able to learn about 
every good and evil through correct knowledge 
and discernment. The Qur’ān refers to a walī 
(friend of Allāh ta‛ālā) as one who is a muttaqi 
(one who is conscious of Allāh ta‛ālā). The 
Hadīth refers to the Auliyā’ as those who 
remind you of Allāh ta‛ālā when you remain 
in their company. In other words, their 
companionship causes a decrease in the love 
for this world and an increase in the love for 
Allāh ta‛ālā. Allāh ta‛ālā knows best. A person 
who is not a muttaqī cannot be a walī.1 


Note: We must continue making du‛ā’ to Allāh ta‛ālā for 
the acquisition of nūr. Many of Rasūlullāh’s sallallāhu 
‛alayhi wa sallam du‛ā’s contain requests for nūr. 


What do the Sufis says about open heartedness? 


قالت الصوفية العلية شرح الصدَ لَّ يكون الَّ بعد فناء النفس بزوال 
ها واثرها، وذلك بتجليات صفات الل َعالٰ السنى فِ الولَّية الكبْى عين


                                           


1 Mā lā budda minhu, (Persian), p. 128. 
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وولَّية الَّنبياء، وحينئذ يَصل الَّيمان القيقِ )التفسيْ المظهري، 
 (.366ص


The erudite Sufis say: Open heartedness is achieved when the 
self (nafs) is obliterated and no trace whatsoever of it remains. 


This only happens when glittering attributes appear in the 


greatest friendship, i.e. the friendship of the Prophets. This is 


when true and genuine īmān is achieved.1 


(11) Du‛ā’ and private conversation (munājāt) with Allāh 


This means that a person must beseech and beg Allāh 
ta‛ālā for open heartedness. When Allāh ta‛ālā 
commissioned Hadrat Mūsā ‛alayhis salām to invite 
Pharaoh towards Islam, then despite having miracles 
and other supernatural feats, he asked Allāh ta‛ālā for 
open heartedness and begged Him for ease in the 
fulfilment of this task. He begged to Allāh ta‛ālā as 
follows: 


 ْ وْا ق وْلِه ه  فْق  ْ ي  انِه نْ لهِّس  ةً مهِّ قْد  ْ ا مْرهيْ، و احْل لْ ع  لِه ْ ي سِهِّ هَيْ و  دْ ْ ص  حْ ليه ِّ اشْر   َ به


Expand for me my chest, make easy for me my task, and 


loosen the knot from my tongue so that they may understand 


my speech.2 


The greatness and importance of open heartedness can 
is sufficiently conveyed in the following verse wherein 
Allāh ta‛ālā reminds Rasūlullāh sallallāhu ‛alayhi wa 
sallam of this favour: 


َ ك   دْ حْ ل ك  ص   ا ل مْ ن شْْ 


Did We not expand your chest?3 


                                           


1 At-Tafsīr al-Mazharī, p. 322. 
2 Sūrah Tā Hā, 20: 25-28. 
3 Sūrah al-Inshirāh, 94: 1. 
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Note: We must make du‛ā’ to Allāh ta‛ālā to bless us 
with the immense bounty of open heartedness. 


We now present to you a few extracts from ‛Allāmah Ibn 
al-Qayyim’s world-renown book, Madārij as-Sālikīn 
bayna Manāzil Iyyāka Na‛budu wa Iyyāka Nasta‛īn. 
Inspiration is from Allāh ta‛ālā alone. 


The quickest way of reaching Allāh ta‛ālā 


َفي أنه قال: دخلت عَ الل من أبواب ويَكى عن بعض العا .1
الطاعًت كلها، فما دخلت من باب إلَّ َأيت عليه الزحام، فلم أَمكن 
من الدخول حتى جئت باب الل والإفتقاَ، فإذا هو أقرب باب إله 
وأوسعه، ولَّ مزاحم فيه ولَّ معوق، فما هو إلَّ أن وضعت قدمي فِ عتبته 


 . عليهفإذا هو سبحنه قد أخذ بيدي وأدخلنِ


An ‛ārif said: I tried to reach Allāh ta‛ālā through all the doors 


of obedience, but each of the doors I went to was very 


crowded, preventing me from entering through any of them. I 
eventually went to the door of submission and surrender. I 


found it to be the closest and widest of all doors reaching to 
Allāh ta‛ālā. There was no one crowding it nor anyone 


preventing me from entering it. The moment I placed my foot 
on the threshold of that door, Allāh ta‛ālā took me by my 


hand and admitted me into His court. 
اَد السعادة البدية  .6 وكَن شيخ الإسلم ابن َيمية يقول: من أ


 فليلزم عتبة عبودية.


Shaykh al-Islam Ibn Taymīyyah used to say: Anyone desiring 
eternal bliss must adhere firmly to the threshold of servitude. 
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وقال بعض العاَفي لَّ طريق أقرب إلٰ الل من العبودية، ولَّ حجاب 
أغلظ من الدعوى، ولَّ ينفع مع الإعجاب والكبْ عمل واجتهاد، ولَّ يضَ 


 (431الفرائض. )ص  مع الل والإفتقاَ بطالة يعنى بعد


An ‛ārif said: There is no path quicker to Allāh ta‛ālā than that 


of servitude. There is no obstacle denser than claims. Action 


and striving are of no use when they are accompanied by 


conceit and pride. Uselessness accompanied with submission 


and servitude is not harmful. That is, after the fulfilment of 
compulsory duties.1 


ض هولَّء شيخا عًَفا فقال: إذا أذِّن المؤذن وأنا فِ وسئل بع .3
جَعيتي عَ الل فإن قمت وخرجت َفرقت، وإن بقيت عَ حالي بقيت عَ 


 جَعيتي، فما الفضل فِ حقِ؟


فقال: إذا أذن المؤذن وأنت تُت العرش فقم وأجب داعي الل ثم عد إلٰ 
إجابة الداعي موضعك، وهذا لن الْمعية عَ الل حظ الروح والقلب، و


 حق الرب، ومن آثر حظ َوحه عَ حق َبه فليس من أهل إياك نعبد.


A person asked a shaykh and ‛ārif: The mu’adhdhin calls out 


the adhān while I am totally attached to Allāh ta‛ālā. If I were 


to get up from there and leave [for the congregational salāh], 
my thoughts and concentration with Allāh ta‛ālā will become 


scattered. But if I were to remain in my place, I will remain 
attached to Allāh ta‛ālā. So what is better for me to maintain 


my concentration? 


The shaykh replied: If the mu’adhdhin were to call out the 


adhān while you are beneath the ‛Arsh (the Throne of Allāh), 


                                           


1 Māshā Allāh, this is an excellent exception. However, I feel it 


would be appropriate to add the obligations (wājibāt) and 


sunan (Sunnah practices). (Muhammad Qamaruz Zamān) 
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you must get up and respond to the one who is calling 
towards Allāh ta‛ālā [i.e. go and perform the congregational 


salāh] and then return to your place. This is because 
attachment to Allāh ta‛ālā is for the soul and heart, while 


responding to the adhān is a right of Allāh ta‛ālā. The one 


who gives preference to his soul over a right of Allāh ta‛ālā is 


not from among those who worship Allāh ta‛ālā alone.1 


Note: Glory to Allāh! What words of wisdom! They ought 
to be imprinted on our hearts. 


ثم إن القلب يعرض ل مرضان عظيمان، إن لم يتداَكهما العبد  .4
َرامياه به إلٰ التلف ولَّ بد، وهما الرياء والكبْ. فدواء الرياء ب"إياك 


 نعبد" ودواء الكبْ ب"إياك نستعي".
Two chronic illnesses attack the heart. If a person does not 
treat them, they will most certainly cast him into the pits of 


destruction. They are ostentation and pride. The treatment for 
ostentation is iyyāka na‛budu (You alone do we worship), and 


the treatment for pride is iyyāka nasta‛īnu (You alone do we 


ask for help).2 


Note: When a servant says “You alone do we worship”, it 
means: “O Allāh! We worship and revere You with 
absolute respect and love, without partnering anyone in 
this.” This is an affirmation of pure monotheism and a 
rejection of obvious polytheism. By starting the sentence 
with “You alone”, the Oneness of the Being who is 
worshipped and the essence of tauhīd become clearer. In 
addition to this, it also affirms the fact that Allāh ta‛ālā 


alone is our objective. In other words, the object of our 
worship is nothing but the pleasure of Allāh ta‛ālā. 
There is no other purpose and objective. This is certainly 
devotion in its perfect form. 


                                           


1 Madārij as-Sālikīn, vol. 1, p. 86. 
2 Madārij as-Sālikīn, vol. 1, p. 54. 


https://nmusba.wordpress.com/







- 143 - 
 
The opposite of it is subtle polytheism (shirk-e-khafīy). 
The servant rejects it with the words “You alone do we 
worship”. The Hadīth refers to subtle polytheism as 
ostentation (riyā’). Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


ْكٌ  ي اءه شره يْْ ا الرهِّ  إهن  ي سه
Even a little ostentation is polytheism. 


When a servant says “You alone do we worship”, he is 


rejecting both obvious polytheism and subtle 
polytheism. So by saying these words, a person is saved 
and cured from a chronic ailment such as ostentation. 
We make du‛ā’ to Allāh ta‛ālā to enable us to say “You 
alone do we worship” with this purpose in mind, and to 
bless us with complete cure from ostentation. Āmīn. 


When a servant follows the above statement with the 
words, “You alone do we ask for help”, it means that the 
ability and strength to worship and obey Allāh ta‛ālā 
cannot be realized without His help and inspiration. 
Seeking His inspiration is the same help which is 
sought. This means that the strength and ability of a 
person is not enough for Allāh’s worship as long as he 
does not obtain Allāh’s help. In short, following the 
words “You alone do we worship” with the words “You 
alone do we ask for help”, removes conceit, and puts an 
end to arrogance and pride. 


When a mu’adhdhin calls towards salāh by saying: 


لموةه   حَ   عَ   الص 


Come to salāh. 


A believer replies by saying: 


لَّ   وْل  و   بهالله لَّ  ح 
ة  إهلَّ   ق و 
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There is no strength and power except from Allāh. 


In this way, he is acknowledging his weakness. He is 
saying: “O Allāh! We do not have the power to respond 
to this call. So honour us with such strength and power 
that we can carry out this obligation easily.” If a servant 
thinks in this way, how can there ever be any pride and 
conceit in his heart? Just look at the easy prescription 
Allāh ta‛ālā provided for the treatment of internal 
illnesses like pride and conceit. All praise is due to Allāh 
ta‛ālā alone. 


Similarly, when a servant asks for guidance by saying: 


يمْ   سْت قه اط  المْ  ن ا الصِهِّ   اههْده
Guide us to the straight path. 


Allāh ta‛ālā – through His grace and kindness – purifies 
him of all impurities, admits him among those who 
earned His favours, and removes him from those who 
earned His wrath. He is then clothed with the garment 
of piety (taqwā) and honoured with the crown of 
wellness (‛āfiyat). 


Hadrat Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh 
used to say that when a servant places his forehead – 
the most honourable of his body parts – on the ground, 
which is a contemptible place, the contemptible quality 
of pride cannot remain in him. Had Satan prostrated 
just once with sincerity and devotion, he would never 
have fallen into the pit of pride and conceit. We seek 
refuge in Allāh ta‛ālā. 


He also used to say: A person constantly says Allāhu 
akbar (Allāh is the greatest) in his salāh. If he were to 
say it with full comprehension, he will never suffer from 
pride and conceit. This is because when he attests to 
Allāh’s greatness repeatedly, no traces of pride and 
conceit can remain in him. 
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Nevertheless, we learn that Allāh-fearing ‛ulamā’ 
constantly explain the wisdom behind such injunctions 
of the Sharī‛ah so that treading the path not only 
becomes easy for us, but sweet and enjoyable. May Allāh 
ta‛ālā inspire us all and honour us with internal 
bounties. Āmīn. 


وكثيْا ما كنت أسمع شيخ الإسلم ابن َيمية قدس الل َوحه  .5
د" َدفع الرياء و "اياك نستعي" َدفع الكبْ، فإذا عوفي من يقول: "اياك نعب


مرض الرياء )باياك نعبد(، ومن مرض الكبْ والع جب )باياك نستعي(، 
ومن مرض الضلل والْهل )باهدنا الصِاط المستقيم( عوفي من أمراضه 
 وأسقامه وَفل فِ أثواب العافية وَمت عليه النعمة، وكَن من المنع م عليهم


المغضوب عليهم( وهم أهل فساد القصد الين عرفوا الق وعدلوا )غيْ 
 عنه )والضآلي( وهم أهل فساد العلم الين جهلوا الق ولم يعرفوه.


Very often I heard Shaykh al-Islam Ibn Taymīyyah saying: 


“You alone we worship” repulses ostentation, and “You alone 


we ask for help” repulses pride. If a person is cured from 


ostentation through “You alone we worship”, from pride and 
conceit through “You alone we ask for help”, and from 


misguidance and ignorance through “Guide us to the straight 


path”, he experiences wellness from other illnesses and 


ailments as well. He is covered with the garment of wellness, 


the bounty is completed on him, and he becomes of “those 


who earned His favour”, not “of those who earned His wrath” – 
those whose objective it is to spread corruption. They are the 


ones who recognized the truth but deviated from it. As for 


those “who are astray”, they are the ones whose knowledge is 


corrupt – they are ignorant of the truth and do not even know 


it.1 


                                           


1 Madārij as-Sālikīn, vol. 1, p. 54. 
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وقال لي يوما شيخ الإسلم ابن َيمية قدس الل َوحه فِ شَء من  .2
ح، هذا ينافِ المراَب العالة وإن لم يكن َركه شرطا فِ النجاة، أو نَو المبا


 هذا من الكلام.


One day, Shaykh al-Islam Ibn Taymīyyah rahimahullāh said 


to me with regard to a mubāh item: “This item negates the 


reaching of lofty heights, although abstaining from it is not a 


precondition for salvation.” Or he said some other similar 


words. 


يقول من واظب عَ "يا حَ يا قيوم لَّ إله إلَّ أنت" كُ يوم بي سنة  .7
 الفجر وصلوة الفجر أَبعي مرة أحيى الل بها قلبه.


He used to say: If a person strictly adheres to reading Yā 
hayyu yā qayyūm, lā ilāha illā anta forty times between the 


Sunnah and fard of the fajr salāh, Allāh ta‛ālā will revive his 


heart through it.1 


Note: Glory to Allāh! What an easy prescription for the 
revival of the heart. May Allāh ta‛ālā enable us to read it 
regularly. Āmīn. 


والتوبة النصوح ، قال محمد بن كعب القرظي يَمعها أَبعة  .8
أشياء: الإستغفاَ باللسان، والإقلع بالبدان، وإضماَ َرك العود بالْنان، 


 ومهاجرة سيئ الإخوان.
The meaning of taubah nasūh: Muhammad ibn Ka‛b al-
Qurazī said: Taubah nasūh encompasses four points: (1) 
seeking forgiveness verbally, (2) complete physical 
separation from the sin, (3) a firm determination of the 


                                           


1 Madārij as-Sālikīn, vol. 3, p. 264. 
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heart not to return to the sin, (4) staying aloof from evil 
companions.1 


Note: Glory to Allāh! ‛Allāmah Ibn al-Qayyim 
rahimahullāh added a unique point when he said 
“staying aloof from evil companions”. The ‛ulamā’ really 
appreciate it whenever I mention it in my assemblies. 


Demise 


He passed away on 23 Rajab 791 A.H. on a Wednesday 


night. His janāzah salāh was performed in the Jāmi‛ 
Musjid the next day after the zuhr salāh. He was buried 
in the al-Bāb as-Saghīr graveyard. May Allāh ta‛ālā 
shower His mercy on him.2 


                                           


1 Madārij as-Sālikīn, vol. 1, p. 310. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 2, p. 349. 
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Khwājah Hāfiz Shīrāzī 


Name and lineage 


His name is Khwājah Hāfiz Shīrāz and his father’s name 
is Bahā’ ad-Dīn. 


Conditions 


Khwājah Sāhib’s father was quite wealthy but his sons 
squandered all his wealth after he passed away, and 
they scattered to different places. But Khwājah Sāhib 
remained in Shīrāz with his mother. When their 
financial position worsened and they were reduced to 
poverty, she handed him over to a person in their 
locality so that Khwājah Sāhib could run errands for 
him and receive food and drink in return. But Khwājah 
Sāhib was not happy with his ways so he left him once 
he reached an age of understanding and took up the 
occupation of making yeast. He used to wake up in the 
middle of the night to start his work of fermenting yeast. 
There was a maktab (primary Islamic school) near his 
house where the children of the locality used to study. 
Whenever he used to pass it, he would feel inclined 
towards studying. His yearning increased until he 
eventually took admission there. Whatever he earned in 
the making of yeast used to be distributed into three 
portions; one for his mother, the second for his teacher, 
and the third used to be given in charity.1 


He memorized the Qur’ān at the maktab and also 
learned a bit of writing. Poets and poetry were quite 


popular in his time. A cloth merchant who was a wise 
and prudent man lived in his locality. Other wise men 
assembled there to discuss matters related to poetry. 
Khwājah Sāhib was influenced by these gatherings. He 
commenced with poetry but there was no real balance in 


                                           


1 Shi‛r al-‛Ajam, vol. 2, p. 170. 
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it. He composed disjointed poems which became a 
source of amusement for people. The entire city 
eventually came to know of his prattling. So people 
would come to him to pass their time and amuse 
themselves. This continued for two years. When he 
perceived the mockery of the people, he became very sad 
and went and cried profusely at the grave of Bābā Kauhī 
rahimahullāh. That night he dreamt of a pious person 
feeding him a morsel of food and saying: “Go! The doors 
of all sciences have now been opened to you.” When he 


asked him his name, he was informed that it was 
Sayyidunā Hadrat ‛Alī radiyallāhu ‛anhu. He said the 
following couplet the next morning: 


I was given salvation from anger at predawn, 
and conferred with the fountain of life in the 
darkness of the night. 


The people were astonished at hearing this couplet. In 
fact, they suspected that someone else had composed it. 
They set a verse to test him but he responded with a 
beautiful composition. This news spread to all sections 
of the city. 


The ‛ulamā’, noblemen and rulers of the time 
appreciated him tremendously. 


We now take the opportunity of presenting a translation 
and explanation of some of his compositions from at-
Takashshuf. 


Rhymed compositions 


Hadrat Hakīm al-Ummat Maulānā Ashraf ‛Alī Thānwī 
rahimahullāh quotes many poems of Hadrat Hāfiz 
Shīrāzī in his excellent book, at-Takashshuf ‛an 
Muhimmāt at-Tasawwuf. In the course of their 
explanation, many issues with regard to tasawwuf are 
explained and clarified. This demonstrates his full 
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command of the Persian language and his affinity with 
tasawwuf. 


The Persian language should also be learnt: Just as the 
masses are showing no importance for the Urdu 
language and are unable to read and write in it, the 
Persian language is departing from the homes of many 
‛ulamā’ and even madāris. Whereas, most of the issues 
and injunctions of Dīn and the Tarīqah are in the 
Persian language (e.g. the Gulistān, Bustān, Mathnawī, 
etc.). Consequently, the majority of the ‛ulamā’ are 
unable to read and understand the statements and 
exhortations of the senior ‛ulamā’ and mashā’ikh which 
are by and large written in Persian. Consequently, 
affinity with the masā’il of tasawwuf is decreasing. Had 
they maintained it like any other language, it would 
certainly prove beneficial. But some tasteless people do 
not accept this view. (Muhammad Qamaruz Zamān) 


Hāfiz said: 


“O the one who passes around the drink 
(referring to Allāh ta‛ālā)! Turn to me and 
pass the glass (of drawing love) to me as well.” 
In other words, draw me towards You. “In the 
beginning, the path of love seemed to be easy 
(because I had not seen its pitfalls). But when 
I started traversing it, I experienced many 
difficulties (making it difficult for me to 
traverse the path. If You draw me towards 
Yourself, all these difficulties will become 
easy.” 


Wusūl is dependent on jadhb: Reaching one’s objective 
[Allāh ta‛ālā] without jadhb is insufficient. A person 
must not assume sulūk and jadhb to be mere 
consciousness and unconsciousness. Rather, sulūk 
refers to rectification of internal character while 
adhering to external actions. In this way, a person 
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develops the capability of acquiring spiritual affinity. 
However, the actual acquisition of spiritual affinity is not 
in the control of the sālik; it is dependent solely on 
Allāh’s grace. Thus, the unseen grace and bestowal of 
Allāh ta‛ālā through which this affinity is acquired is 
known as jadhb. The same affinity is also known as 
wusūl ilallāh (reaching Allāh ta‛ālā). In short, sulūk is 
within one’s control but jadhb is not. Understand this 
well. A poet conveys the same theme as follows: 


The path of love is not traversed by running 
hastily. Instead, it becomes longer because of 
hastiness. Like when a vine is pruned, it 
grows more.1 


Hāfiz said: 


Those who have objections against me can be 
described as follows: My condition is similar 
to a ship getting caught in a storm on a dark 
night. How can those who are standing on the 
shore [away from the storm] understand the 
situation in which I am? [Those who are 
making objections do not understand my 
situation]. 


This means that if a person who is experiencing some 
sort of spiritual ecstasy gets caught up in an internal 
turmoil and falls into amazement, then the ignorant 
ones criticize his actions and statements, and raise 
objections against him. But their objection is in itself 
proof that they never experienced such a condition. The 
purpose of the poet is to teach the one who is amazed 
not to become despondent by the objections of ignorant 


                                           


1 At-Takashshuf, p. 109. 
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people. As for those who have knowledge of these things, 
they show mercy towards him and guide him.1 


In another couplet, Hāfiz Shīrāzī states that serving and 
respecting one’s shaykh is a prerequisite of the Tarīqah. 
Disrespect and audaciousness (even if based on some 
facts) are reprehensible traits. He speaks of a 
nightingale which is compared to a seeker (tālib) and a 
newly bloomed flower which is compared to a fully 
qualified shaykh (shaykh-e-kāmil). So the nightingale 
said to the flower: “Do not be proud about your position 
as a spiritual guide and do not consider yourself 
independent of your disciples because many like you 
passed through this garden and departed from this 
world. You will also die. You should therefore make the 
best of whatever benefit you can convey to others and 
earn the rewards for it.” 


On hearing this, the shaykh – due to his high-
mindedness – was not offended. Instead, he smiled and 
said: “We do not get angry at hearing the truth. 
However, we are teaching you for your own benefit that 
your attitude will not enable you to derive any benefit 
because respect is a prerequisite for deriving benefit. 
And your attitude is disrespectful. This is why no lover 
and seeker ever said anything bitter to his beloved and 
the one whom he seeks.” 


Note: Hadrat Hakīm al-Ummat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh provides an excellent comment to 
the above. The gist of it is that a person should not say 


anything and everything before his shaykh even if what 
he is saying is correct to a certain degree. Hadrat 
Shaykh Muhibbullāh Allāhābādī rahimahullāh said: 
“Every fact does not have to be stated. In the same way, 
one’s teachers and parents should not be saddened by 
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saying such things. It will be considered to be disrespect 
and audaciousness. Obviously, necessities of the 
Sharī‛ah are excluded. 


A seeker must humble himself: Hāfiz Shīrāzī then 
quotes two couplets to support what he said previously. 
He says that a seeker must humble and lower himself. 
The person who does not clean the threshold of the 
tavern with his cheek will never ever experience the 
fragrance of love. In other words, begging and 


beseeching are of use, not showing one’s power and 
authority. Some of the prerequisites of the Tarīqah are 
learnt from this. A person rightly said: 


The Tarīqah does not entail sharpening of the intellect. 
Total submission is the only way a seeker can receive 
Allāh’s grace.1 


Elsewhere, Hāfiz Shīrāzī teaches contentment and 
reliance on Allāh ta‛ālā. The following is stated in Badr 
ash-Shurūh: 


It is narrated in Latā’if at-Tawā’if that the 
king of the time summoned for Hadrat Hāfiz 
[Shīrāzī]. He replied with the above-mentioned 
couplet wherein he speaks about contentment 
and reliance on Allāh ta‛ālā. He sent the 
couplet to the king but did not go to him. 


Hadrat Thānwī rahimahullāh comments by saying that 
this is proof of Hadrat Hāfiz Sāhib’s spiritual rank.2 


Demise 


He passed away in 793 A.H. Musallā was his beloved 
place so he was buried there. It was then named 
Hāfizīyyah in his memory. One day in the week is set 


                                           


1 At-Takashshuf, p. 318. 
2 At-Takashshuf, p. 241. 
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aside when people can visit his grave and spend the day 
there. May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Shi‛r al-‛Ajam, vol. 2, p. 173. 
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Hadrat Shaykh ‛Uthmān al-Hattāb 


Introduction 


He was one of those who received training from Shaykh 
Abū Bakr ad-Daqūsī rahimahullāh and was a high 
ranking ascetic. He owned just one leather garment 
which he wore in summer and winter. He was very 
affectionate towards orphans and used to say: “I tasted 
the bitterness of orphanage because my father passed 
away when I was very young.” He always had his head 


lowered towards the ground and would never look up 
unless absolutely necessary or when having to converse 
with someone. 


Students are a Qur’ānic army 


He always remained occupied in fulfilling the needs of 
the poor who were in the khānqāh. Over a hundred poor 
people and widows lived permanently under his care. He 
was solely responsible for their needs. This, 
notwithstanding the fact that he had no permanent 
income nor any property. It was really the spiritual 
blessings and bestowals which he relied on and kept 
these people together. When he was in real need, he 
would send a message to the king who would send 
wheat, pulses, chickpeas, rice and similar grains. The 
king said to him on one occasion: “O shaykh! Why do 
you assemble so many people and thereby place yourself 
into unnecessary problems and hardships? Send them 
away so that they may continue on their ways, while you 
can relax and be at peace.” He replied: “First, you must 
separate yourself from your slaves and armies, and 
relax. If you do that, I too will separate myself from 
these people.” The king said: “This is an Islamic army.” 
The shaykh replied: “If yours is an Islamic army, then 
those who live with me are a Qur’ānic army.” The king 
smiled at this reply. 


https://nmusba.wordpress.com/







- 156 - 
 
The king listens to him 


The king started constructing a huge palace. An old 
building was in the way. The shaykh said to the king: “O 
king! This was a musjid previously. The musjid was 
demolished and a huge house was built in its place.” 
The king attested to what he said and issued an order to 
destroy the house. A few judges came to the king and 
said: “O king! If you were to destroy this building just 
because a fakir and shaykh asked you to do it, people 


will criticize you.” The king replied: “The opinion of the 
shaykh has settled in my heart. This is why I instructed 
its demolishment.” When the demolishment started, a 
mihrāb (a semi-circular alcove at the front of a musjid) 
and two pillars were discovered. The shaykh informed 
the king who personally came to inspect. He then 
instructed the people to help the shaykh in its 
construction. But the shaykh refused any outside help. 


Note: Glory to Allāh! Look at his courage in speaking the 
truth and his contentment. 


Demise 


He went to visit Bayt al-Maqdis and passed away near it 
in 800 A.H. May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt, vol. 2, p. 105. 
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Hadrat Shaykh ‛Alā’ ad-Dīn ‛Alā al-Haqq Pindwī 


Introduction 


He is a senior khalīfah of Hadrat Shaykh Sirāj ad-Dīn 
‛Uthmān who was popularly known as Akhī Sirāj. His 
khānqāh and grave is in Pindwa. He bore many 
hardships for the sake of propagating Islam. While his 
shaykh was alive, he used to accompany him on foot to 
the neighbouring villages for the sake of tablīgh. He used 
to carry his food with. Since he had to provide hot food 


to his shaykh, he used to carry a small pot on his head 
and run behind his shaykh. The heat of the pot caused 
him to lose his hair. 


His khānqāh 


His responsibilities and duties increased after the 
demise of his shaykh, and his journeys for the sake of 
tablīgh increased tremendously. He was extremely 
generous. The expenses of his public kitchen were very 
high. Hindus, Muslims and everyone else used to eat at 
his place. The king himself was astonished and 
suspected that because his father is my treasurer, he is 
probably giving him money from my treasury. The king 
therefore instructed him to leave Pindwa and go to 
Sunārgāu. Hadrat carried out the order and lived there 
for two years. He asked his attendant to double the 
expenses of the khānqāh. The expenses of the kitchen 
thus increased even more. 


His khulafā’ 


He had many khulafā’. They include the following: 
Sayyid Ashraf Jahāngī Simnānī, Hadrat Nūr Qutb ‛Ālam 
Pindwī, Hadrat Maulā ‛Alī and Hadrat Shaykh Ahmad 
Chirampaush. Sayyid Ashraf Jahāngīr Simnānī 
rahimahullāh (d. 825 A.H.) remained under his tutelage 
for about twelve years. He taught him how to propagate 
Islam, conferred him with khilāfat and sent him to 
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Kachūch Sharīf (U.P.). His grave is in this town. (Details 
about him will be mentioned further on). 


Hadrat Nūr Qutb ‛Ālam Pindwī was his son and senior 
khalīfah. He remained under his father’s training and 
bore many hardships. He was conferred with khilāfat, 
ijāzat (permission to induct murīds) and qutbīyyat 
(appointed as a Qutb). Pindwa had become a centre for 
the Chishtīyyah order. 


The author of Nuzhatul Khawātir writes: 


He was a khalīfah and deputy of his father, 
Shaykh ‛Alā’ al-Haqq Pindwī. Allāh ta‛ālā 
blessed him with widespread acceptance and 
popularity. During his era, the khānqāh of 
Pindwa was the largest Chishtī khānqāh in 
India. He held a high position as regards his 
striving, serving Allāh’s creation, selflessness, 
self-sacrifices, and knowledge of the Tarīqah. 


Many non-Muslims embraced Islam at his hands. Rajah 
Kanis embraced Islam at his hands, remained under his 
tutelage, became a Sāhib-e-nisbat and ruled over 
Bengāla. His children also embraced Islam. The rulers 
and people of authority who were contemporaries of 
Hadrat Qutb ‛Ālam had a lot of faith in him and became 
his murīds. Islam became very strong through him and 
it spread far and wide. He appointed countless khulafā’ 
and deputies whom he despatched to distant regions 
and places for the propagation of Islam. 


He had many erudite khulafā’ such as Hadrat Shaykh 
Husām ad-Dīn Mānikpūrī (details about him will be 
mentioned further on), Hadrat Shāh Zāhid Pindwah, 
Hadrat Makhdūm Farīd ad-Dīn Tawīlahbaksh 
(Chāndpūrah, Bihār), Shaykh Sa‛ādat Chāndpūra, 
Shaykh Shams ad-Dīn Tāhir, Shāh Kākaulāhaurawī, 
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Tāhir Ajmerī and others. They also strove for the 
propagation of Islam. 


His sons, Shaykh Anwar, Shaykh Aftahyār Raf‛at ad-Dīn 
were also Auliyā’ of the highest order. His grandson, 
Shāh Zāhid, obtained khilāfat from him and strove for 
the propagation of Islam. He had thousands of khulafā’ 
who propagated Islam in Paurniyah and surrounding 
regions. 


According to some reports, the grave of Hadrat Shāh 
Jalāl ad-Dīn Gujarātī rahimahullāh is in Pindwa. He was 
a murīd of Shaykh Piyārah and under the tutelage of 
Hadrat Gaysūdarāz. Akhbār al-Akhyār considers him to 
be from among the erudite spiritual masters of his time. 
Khazīnatul Asfiyā’ refers to him as a spiritual master, 
and a man of expositions and supernatural feats (kashf 
wa karāmāt). He spent his life in Pindwa, was martyred 
there in 881 A.H. and buried in this town. 


Demise 


He passed away in Pindwa in 800 A.H. and was buried 
there. May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Introduction to Paurniya mei dau walī, p. 9. 
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Hadrat Shaykh ‛Alī Waldah 


Introduction 


He was a very handsome man. In fact, a more handsome 
and well-dressed man was not seen in Egypt. He wrote 
several books. He has some very useful writings on the 
subjects of literature and bequests. 


Birth 


He was born on 11 Muharram 791 A.H. at pre-dawn.1 


Statements 


1. The Sharī‛ah of Muhammad sallallāhu ‛alayhi wa 
sallam cannot be abrogated because it contains all the 
injunctions which were found in the Sharī‛ahs of the 
past. In fact, it has certain special additions. 
Furthermore, it has been sent down from the highest 
heavens where the Throne [of Allāh ta‛ālā] is and which 
is most firm. This is why the Sharī‛ahs of all other 
Prophets underwent abrogation but not the Sharī‛ah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


2. Do not stay aloof from your brother [because of 
certain evils in him]. Instead, cast aside the evils in 
which he is caught up. Once he repents, he is your 
brother. Understand this well. 


3. If worldly defects and calamities befall your 
brother, do not find fault with him. He is either wronged, 
in which case Allāh ta‛ālā will help him; or he is involved 
in a sin for which he is being punished. Allāh ta‛ālā will 


purify him in this way. If he has been put through trials 
and tribulations, Allāh ta‛ālā takes it upon Himself to 
reward him. Understand this well. 


4. The detestability of fanaticism: Sayyidī Abul 
Hasan Shādhilī rahimahullāh used to say: Love is the 


                                           


1 Tabaqāt, vol. 2, p. 22. 
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nucleus and all other good centres around it. When you 
come across anyone calling towards Allāh ta‛ālā, you 
must accept his call. The thought that he is not 
affiliated to your silsilah should never prevent you from 
accepting his call. The wretched people before you 
abstained from accepting the truth because of the very 
same fanaticism and clannishness (and were cast into 
the Hell-fire). The Jews said: “Had Muhammad 
[sallallāhu ‛alayhi wa sallam] been from among us, we 
would have followed him. But he is an Arab; so we will 


not follow him. In this regard, the jinn proved to be more 
intelligent than them because they accepted Rasūlullāh 
sallallāhu ‛alayhi wa sallam and said: 


يبْ وْا د اعيه  الله  جه
ن آ ا  وْم  نْ يمق  مْ مهِّ رْك  ه


يَ  مْ و  نْ ذ ن وْبهك  مْ مهِّ رْ ل ك  غْفه ن وْا بههه ي  اممه  و 
. مْ  اب  ا له ذ   ع 


O our people! Accept the caller towards Allāh and believe in 


him, so that He may forgive some of your sins and save you 
from a painful punishment.1 


Note: Glory to Allāh! What a beautiful word of advice 
from Hadrat Abul Hasan Shādhilī rahimahullāh to his 
people. He virtually chopped off the roots of fanaticism 
and clannishness. This has always been the main 
feature of those on the truth. They show the true path to 
their people and impart such correct and clear teachings 
of the true Dīn and the straight path which would 
convey them to Allāh ta‛ālā. This ought to be the 
methodology of a shaykh. Hadrat Muslihul Ummat 
Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh used to 
say: “A real shaykh is one who conveys a person to Allāh 
ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa sallam. As 
for the one who confines and restricts his followers to 
himself, he is not a shaykh and guide, he is a highway 


                                           


1 Sūrah al-Ahqāf, 46: 31. 
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robber.” In today’s times there are many ignorant 
shaykhs who teach contrary to this. They claim that the 
silsilah is everything. Such a teaching is neither in 
agreement with the Sharī‛ah nor the Tarīqah. We seek 
refuge in Allāh ta‛ālā. 


5. The salāh which causes a person to make claims 
[such as of piety], then it is arrogance and pride. As for 
the sleep which creates piety and fear [of Allāh ta‛ālā], it 
is actually help and assistance from Allāh ta‛ālā. 
Understand this well. 


6. When Allāh’s ta‛ālā benefaction descends on a 
person, the causes of wretchedness actually become 
causes of good fortune for him. Consequently, he 
commits a sin causing him to become saddened and 
aggrieved, he then has to taste separation [from Allāh 
ta‛ālā] thereby making him appreciate the value of 
affinity [with Allāh ta‛ālā]. He becomes even more 
grateful to Allāh ta‛ālā resulting in Allāh’s ta‛ālā special 
grace on him. As for the person who is the opposite of 
this, Allāh’s ta‛ālā treatment of him is also the opposite. 
Allāh ta‛ālā certainly does as He wills.1 


Note: When a person commits a sin but is not saddened 
by it, or does good and follows it with pride and 
arrogance – then Allāh ta‛ālā does not treat him with 
kindness and affection. Understand this well. 


7. The difference between ‛ulamā’-e-sū’ and ‛ulamā’-
e-haqq: Evil ‛ulamā’ are more harmful to people than 


Satan is to them. When Satan casts whisperings in a 
believer’s heart, he realizes that this is his open enemy 
and would mislead him. Despite this, if he were to follow 
Satan, he certainly knows that he committed an act of 
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disobedience. He repents and seeks forgiveness from 
Allāh ta‛ālā. 


As for evil ‛ulamā’, they adulterate the truth with 
falsehood. They also make additions to injunctions 
because of their waywardness and argumentative 
attitude, while acting under their desires and personal 
motives. The efforts of those who follow such ‛ulamā’ will 
go to waste whereas they think that they are doing good. 
So seek refuge in Allāh ta‛ālā, remain very far from such 
‛ulamā’, and remain in the company of the genuine 
‛ulamā’ .1 


Note: Hadrat Shaykh provided an excellent sign of evil 
‛ulamā’ – i.e. based on their desires and personal 
motives, they will make additions to the injunctions of 
the Sharī‛ah. It is really because of the incorrect ways 
and teachings of such ‛ulamā’ and mashā’ikh that 
innovations and baseless customs have proliferated so 
much in our times. It has become difficult to 
differentiate the Sunnah from bid‛ah. It has become 
difficult for erudite spiritual mentors and Allāh-fearing 
‛ulamā’ to rectify the situation. Our complaint is solely 
to Allāh ta‛ālā. We make du‛ā’ to Him to safeguard us 
against innovations and fabrications. Āmīn. 


8. When good habits and permissible actions are 
done with an intention of gaining closeness to Allāh 
ta‛ālā, they become acts of worship. An ordinary woollen 
overcoat worn by the men of Allāh ta‛ālā (Ahlullāh) is 
more liked than expensive silken garments. This is 


because they wore that ordinary overcoat to gain Allāh’s 
pleasure. Allāh ta‛ālā says: 


سْناً ا ح  ن ةً ن زهدْ ل   فهيهْ  س  هفْ ح 
قْتر  نْ ي  م   و 
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Whoever earns any good, We shall add to its goodness for 
him.1 


9. A habit is something in which the self has a share 
[of pleasure, enjoyment, rest, etc.]. As for worship, it is 
solely for Allāh ta‛ālā. Whether it is salāh and fasting or 
sleeping and eating – all these are considered to be acts 
of worship by an ‛ārif (one who truly recognizes Allāh 
ta‛ālā).2 


10. Allāh ta‛ālā laid out the earth for you so that it 


may teach you humility. So remain humble and the 
earth will open out to you. 


11. The fire of tribulation will certainly catch a person 
who inclines himself towards an oppressor, except the 
one on whom Allāh ta‛ālā shows mercy. 


12. In the midst of a lengthy statement, he quotes a 
statement of Hadrat Abul Hasan Shādhilī rahimahullāh. 
A person who was wearing old, tattered and torn, and 
dirty clothes made an objection against Hadrat’s 
beautiful and regal appearance. He replied: “O person! 
Listen! My appearance is saying: ‘All praise is due to 
Allāh, I have no need.’ Your appearance is saying: ‘Give 
me something of your world because I am poor and 
needy.’”3 


Note: Glory to Allāh! Look at the wisdom and good 
intention behind wearing good clothes. That is, people 
must not look at your poor and pitiable appearance, and 
then make efforts to give you gifts. 


13. Do not wish that you do not have any enviers and 
that no one must be envious of you. This is because the 
law of haves dictates that bounties be competed with 


                                           


1 Sūrah ash-Shūrā, 42: 23. 
2 Tabaqāt, vol. 2, p. 31. 
3 Tabaqāt, vol. 2, p. 33. 
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jealousy. Thus, the person who wishes he has no envier 
at all is actually wishing he does not receive any favours 
and bounties. As for the person who seeks refuge from 
the evil of an envier, he has sought protection from 
anxiety for his bounties. This is why Allāh ta‛ālā says: 


د   س  د  اهذ ا ح  اسه هِّ ح  نْ شر  مه  و 
And from the evil of the envious when he envies.1 


14. It is better to live in a small cottage while you are 


free from the traps of desires than living in a fortified 
palace while you are trapped by your desires and veiled 
from your Beloved [Allāh ta‛ālā].  


15. The extent of ma‛rifah is based on the extent of 
love for Allāh ta‛ālā. The more the love, the closer one is 
to Allāh ta‛ālā. 


16. The promulgation of all actions are for the 
remembrance of the promulgator [Allāh ta‛ālā]. People 
must not disregard Him and turn to someone else. Allāh 
ta‛ālā says: 


كْرهيْ  ه لموة  له  ا قهمه الص 
Establish salāh for My remembrance. 


17. Men have been created to receive divine 
bestowals. Women have been created for beautification 
and adornment. The woman who aspires for divine 
bestowals shall reach the lofty position of men. The man 


who becomes attached to beautification and adornment 
has come to the level of a woman. That is, he has 
lowered himself. 


18. A real person is one who attests to the Allāh-
conscious ‛ulamā’, even if the person is a woman. As for 


                                           


1 Sūrah al-Falaq, 113: 5. 
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the person who belies such ‛ulamā’, he is a woman even 
if he may appear to be a man. The ‛ārifīn are the true 
and perfect words of Allāh ta‛ālā. The ‛ulamā’ are His 
comprehensive books. 


19. It was Rasūlullāh’s sallallāhu ‛alayhi wa sallam 
noble practice not to say anything disheartening to a 
person in his face. This is why the evil and faults which 
were in his ummah were beautifully explained by Allāh 
ta‛ālā in the Qur’ān by reminding them of the evils of 


the past nations. In this way, people will abstain from 
those evils and take admonition from the past nations. 


Note: Glory to Allāh! What an excellent point which we 
ought to bear in mind. We must ponder and reflect and 
check whether we have those evils for which past 
nations were destroyed and rendered asunder. We must 
abstain from such evils and seek refuge from Allāh 
ta‛ālā. Someone rightly said: 


A person who is aware of his losses will not be 
satisfied with mere words to the exclusion of 
his situation and condition. 


A poet said: 


Customary knowledge is nothing but words 
and opinions. It neither creates any spiritual 
ecstasy nor any spiritual state. 


20. Look at how the clouds spread out, descend 
towards earth, and then irrigate the land. You too 


should make your self like soil in your servitude. If you 
do this, those who made themselves rain-giving clouds 
through authority and power will lower themselves to 
serve you.1 


                                           


1 Tabaqāt, p. 52. 
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21. If you called to Allāh ta‛ālā and your call was not 
responded to, you must conclude that the devotion and 
trembling which are needed at the time of du‛ā’ were not 
in you. 


Note: You must therefore blame yourself and make du‛ā’ 
with devotion and sincerity. It will certainly be accepted. 


Demise 


He passed away in 801 A.H. May Allāh ta‛ālā shower His 


mercy on him.1 


                                           


1 Tabaqāt, vol. 2, p. 22. 
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Hadrat Shaykh Taqī Mahsūwī 


Introduction 


He is a khalīfah of the founder of the Sahrawardīyyah 
silsilah, Hadrat Shihāb ad-Dīn Sahrawardī 
rahimahullāh. He left the Arab lands while Shaykh 
Shihāb ad-Dīn was alive, came to Mahsū and 
established his khānqāh before 636 A.H. 


Mahsū 


In western Dīnājpūr, between the villages of Rāiganj and 
Dilkaula is a place which people refer to as Mahsū. 
There are a few major centres in Bihār and Bengal 
where our pious elders propagated Islam. For example, 
Mahsū, Gaur, Pindwa, Chamnī Bāzār and Paurniyah. 


Hadrat Shaykh Taqī proliferated the Sahrawardīyyah 
silsilah in and around Paurniyah. He married in this 
place, had two sons (Hadrat Shaykh Nizām ad-Dīn and 
Hadrat Shaykh Sadr ad-Dīn) and one daughter. 


Reformational contribution 


His sacrifices for the spread of Islam were unparalleled. 
He emigrated from the Arab lands and settled down in 
Paurniyah. He lived among people who were not of his 
race and who did not understand his language. He 
learnt the local language and propagated Islam. His 
excellent character, expositions and supernatural feats 
attracted non-Muslims in droves towards Islam. 


Mūnis al-Qulūb states that he made efforts to put an end 
to the custom of sattī1 which was prevalent in his time. 
One of his murīds and khulafā’, Abū Muslim, was the 
child of a woman who rebelled against the custom of 


                                           


1 A Hindu custom where a widowed woman flings herself on 


the bier on which her husband is being cremated and kills 


herself in this way. 
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sattī and voluntarily embraced Islam. Hadrat Taqī ad-
Dīn rahimahullāh saw to her child’s education and loved 
him more than his own children. 


His khulafā’ 


Based on the credentials of this boy, Hadrat appointed 
him as his khalīfah, while he did not appoint his own 
sons. Amīn Zahīr ad-Dīn became the khalīfah after 
Hadrat Abū Muslim and made much effort in the 
propagation of Islam. 


Hadrat Shaykh Taqī ad-Dīn had many khulafā’, but 
Hadrat Shaykh Salmān Sahrawardī’s name comes up as 
the most senior. He was very wealthy. After pledging 
allegiance, he placed his life and wealth at the feet of his 
shaykh. Once he went through his shaykh’s programme 
of training, he devoted his life to the spreading of Islam. 
People went to him in droves – Muslims and non-
Muslims, pledge allegiance to him, and embrace Islam at 
his hands. He passed away in 752 A.H. 


After him the khānqāh of Mahsū was run by his 
khalīfah, Hadrat Makhdūm Husayn Gharīb 
Dahkarpaush rahimahullāh. He passed away in 802 
A.H. Shaykh Diyā’ ad-Dīn Sahrawardī Chandhūsī, 
Shaykh Nāsir and Shaykh Fakhr ad-Dīn Sahrawardī 
were stationed in and around Patna. They carried out 
their shaykh’s mission in this region. 


In the areas around Paurniyah, the Sahrawardīyyah 
silsilah also spread through the efforts of a 
contemporary of Hadrat Taqī ad-Dīn, he was Hadrat 
Jalāl ad-Dīn Tabrezī and his khulafā’. Hadrat Jalāl ad-
Dīn Tabrezī arrived in Pindwa during the era of Shams 
ad-Dīn Iltamish. He purchased land here, established a 
khānqāh, and propagated Islam for about thirty years. 
He then proceeded to Gauhātī in Assam, where he 
passed away. He had 360 spiritual lodges in and around 
Paurniyah, but only a few could be identified. Apart 
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from him, about seventy khulafā’ of Hadrat Shaykh 
Shihāb ad-Dīn Sahrawardī rahimahullāh were working 
in the region. Some of their graves are in Diyūkaut. 


Hadrat Khwājah Ahmad Dimishqī rahimahullāh, a very 
senior khalīfah of Hadrat Shaykh Shihāb ad-Dīn 
Sahrawardī, also propagated Islam in this region. His 
grave is found here. Dewtalah, a village which is fifteen 
miles from Pindwa, houses the grave of one of Khwājah 
Ahmad Dimishqī’s most senior khulafā’. His khānqāh 
was also here. 


Jalkī is the name of a place which is on the outskirts of 
Bārsū’ī (district Kethār). The khānqāh and grave of 
Hadrat Makhdūm Husayn Tīgh, an elder of the 
Sahrawardīyyah silsilah, is situated here. He remained 
in the khānqāh and joined the people to Allāh ta‛ālā.1 


Demise 


He passed away in 802 A.H. His grave is in Mahsū, 
district Paurniya, Bihār. May Allāh ta‛ālā shower him 
with His mercies.2 


                                           


1 Introduction to Paurniyah ke dau walī, p. 6. 
2 Tadhkirah ‛Ulamā’ Bihār, vol. 1, p. 69. 
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Hadrat Khwājah Muhammad ‛Alā’ ad-Dīn ‛Attār 


Introduction 


His name is Muhammad ibn Muhammad an-Najjār. His 
title is ‛Alā’ ad-Dīn ‛Attār. He was the most senior 
khalīfah of Hadrat Khwājah Bahā’ ad-Dīn. When Hadrat 
Bahā’ ad-Dīn was still alive, he handed over many 
seekers to him to see to their training and rectification. 
He used to say: “My son, ‛Alā’ ad-Dīn, has reduced my 
workload. The effulgence and effects of wilāyat are 


clearly visible on him.” Many seekers reached great 
heights through his companionship and excellent 
training. 


I [the compiler of Nafahātul Uns] heard from some elders 
that ‛Allāmah Sayyid Sharīf Jurjānī (who was a murīd of 
Khwājah ‛Alā’ ad-Dīn) used to say: “I did not experience 
freedom from Shī‛ism until I went into the company of 
Shaykh Zayn ad-Dīn ‛Alī Kalāl rahimahullāh. And I did 
not reach Allāh ta‛ālā until I met Khwājah ‛Alā’ ad-Dīn 
‛Attār.” 


Statements 


1. The purpose of spiritual striving is negation of 
physical relationships and total focus on the world of 
souls. 


2. When a person sees inclination towards Allāh’s 
pleasure within himself, he must express gratitude to 
Allāh ta‛ālā. If he does not experience this inclination, 
he must cry and beseech to Allāh ta‛ālā, and fear His 


attribute of independence. 


Note: This is an important piece of advice. May Allāh 
ta‛ālā enable us to practise. 


3. The extent of deriving blessings from the graves of 
the mashā’ikh is dependent on the extent of one’s faith 
in them. There is a major effect in visiting their graves 
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from close. But the fact of the matter is that focussing 
one’s attention to pure souls is beneficial even if it is 
from a distance. The Hadīth, “Send salutations to me 
from wherever you are” is proof of this. 


4. The purpose of visiting the graves of the pious 
should be this: Your focus must be on Allāh ta‛ālā and 
you must consider the soul of the pious to be the 
means. 


5. Safeguard yourself against Allāh’s aloofness from 
you. Consider Him to be the most high, and remain 
trembling before Him. 


6. Making istighfār (seeking forgiveness from Allāh 
ta‛ālā) twenty times after every salāh and after some 
dhikr aids one in striving and concentration. 


7. Ensure you spend some time in solitude at pre-
dawn and after sunset. 


Note: In other words, make it a practice to engage in 
dhikr and spiritual practices in the morning and 
evening. 


Demise 


Hadrat Khwājah ‛Alā’ ad-Dīn rahimahullāh passed away 
on the night of 20 Rajab 803 A.H. corresponding with 
1399 C.E. He passed away in Darjafāniya (in Russia). 
May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Nafahātul Uns, p. 627. 
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Hadrat Hāfiz Sirāj ad-Dīn Balqīnī Shāfi‛ī 


Name and lineage 


His name is ‛Umar, his title is Sirāj ad-Dīn, and his 
father’s name is Aslān. He was born in 724 A.H. 


Introduction 


He memorized the Qur’ān at the age of seven and had 
already studied the following textbooks before he could 
reach the age of twelve: Shātibīyyah, Muharrir, Kāfiyah 
Ibn Mālik and Mukhtasar and memorized them all. When 
he was twelve years old, he accompanied his father to 
Cairo. He read the previously mentioned books from 
memory before erudite scholars like Taqī Subkī 
rahimahullāh and Jalāl Qazwīnī rahimahullāh. People 
were astounded by his rendition. 


He came to Cairo in 738 A.H. where he studied 
jurisprudence under Ibn ‛Adlān, Qummāh and Najm ibn 
Aswānī; principles and rational sciences under Shams 
Isbahānī, and Arabic literature under Abū Hayyān and 
Ibn ‛Aqīl. He studied under other teachers as well, but 
derived the most benefit from these scholars. Ibn ‛Aqīl 
even gave his daughter in marriage to him. He used to 
attend the classes of Maydūmī, Ibn Ghālī, Ibn al-
Qummāh and others, and thereby gained proficiency in 
Hadīth. Senior scholars like Dhahabī and Muzzī 
conferred ijāzah (permission to narrate Ahādīth) to him.1 


Salāh ‛Alā’ī received him with great respect when he 
went to Bayt al-Maqdis. The following incident took 


place in Bayt al-Maqdis: He requested for a room from 
the superintendent of Madrasah Kāmilīyyah, but he was 
refused. Coincidentally, a poet came in with an eulogy 
which he composed in praise of the superintendent, and 
rendered it there and then. When he completed 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 154. 
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rendering it, Balqīnī said: “I have already memorized it.” 
The superintendent said: “If that is really the case, I will 
certainly give you a room.” Balqīnī rendered it 
spontaneously. The superintendent was left astounded 
and had to give him a room. 


Merits and virtues 


He was appointed as a judge in Syria in 769 A.H. He 
most probably met Ibn Kathīr rahimahullāh during this 
time. The latter said to him: “You remind me of Ibn 
Taymīyyah.” 


Ibn Shaykh al-Jabal said: “After Ibn Taymīyyah, I have 
not come across a greater hāfiz than Balqīnī. I attended 
his classes on numerous occasions. A Mālikī student 
used to read the abridged version of Muslim to him. 
Jurists affiliated to all the four juristical schools 
(madhāhib) used to be present. He used to explain just 
one Hadīth from early morning until just before zuhr. In 
fact, sometimes his explanation would not end by the 
time the adhān was called out for zuhr. Whichever of the 
‛ulamā’ I met in all the different Muslim lands 
acknowledge his virtues, merits and powerful memory.” 


Hāfiz Ibn Hajar rahimahullāh says: “After meeting him, I 
was forced to acknowledge that he knows the entire 
jurisprudence from beginning to end from memory. 
Despite this, he did not like to conduct a lesson without 
preparing for it before hand.” 


He used to teach and explain the entire Hāwī in eight 


days. He used to say: “I used to memorize one page of 
Muharrir in the time which it used to take such and 
such person to perform the ‛asr salāh.” 


A spiritual master saw a person in a dream saying: Allāh 
ta‛ālā creates a mujaddid (reviver) at the head of every 
century. This commenced with ‛Umar and ended with 
‛Umar. (The first ‛Umar refers to ‛Umar ibn ‛Abd al-‛Azīz 
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rahimahullāh, and the second ‛Umar refers to Hadrat 
‛Umar Balqīnī). 


Ibn Hajar rahimahullāh says that Balqīnī was blessed 
with such acceptance that people did not rely on 
anyone’s fatwa apart from his. He was helped by Allāh 
ta‛ālā in this regard. He used to write fatwa from after 
‛asr until maghrib. If he found any difficulty in any 
fatwa, he did not consider it below his dignity to refer to 
any books. Nor was he ashamed to say: “Keep the 


question aside, I will make the necessary research and 
then give an answer.” 


Character 


Balqīnī was a very dignified and forbearing person. He 
was informal with his students and most affectionate 
towards them. Despite this, he was held in awe. 


He made great strides in enjoining good and prohibiting 
evil. He had a lot of faith and confidence in the Sufis 
and righteous. 


He performed his first hajj in 740 A.H. with his father. 
He also performed hajj alone after that. 


Demise 


He passed away in 805 A.H. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 155. 
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Hadrat Hāfiz Zayn ad-Dīn ‛Irāqī 


Name and lineage 


His name is ‛Abd ar-Rahīm, his kunnīyyat is Abul Fadl 
and Zayn ad-Dīn. His father’s name is ‛Abd ar-Rahmān. 
He is well known as Zayn ad-Dīn ‛Irāqī. He is a Kurd by 
origin, but his father had settled down in Egypt. 


He was born in Egypt in 725 A.H. 


Merits 


He memorized the Qur’ān when he was eight years old. 
He memorized the whole of Tanbīh, a book on Shāfi‛ī 
jurisprudence, and the major portion of Hāwī. He also 
memorized Ilmām of Ibn Daqīq al-‛Īd. There were times 
when he used to memorize 400 lines of Ilmām in a day. 
He then turned his attention to the science of qirā’ah. 
When he completed this, he went to Ibn ‛Adlān and 
others to study jurisprudence, and principles under Ibn 
al-Lubān. He became an expert in both sciences. 


Preoccupation with Hadīth 


He then developed an inclination towards Hadīth. He 
went to Shaykh ‛Alā’ ad-Dīn Turkmānī Hanafī in Cairo, 
remained in his company and developed proficiency in 
this field. Sakhāwī rahimahullāh writes in this regard: 
“He developed mastery in Hadīth solely through 
Turkmānī and benefited from him.” He also studied 
under Salāh ‛Alā’ī and Taqī Subkī. He became so 
engrossed in Hadīth and gained such erudition in it that 
he became well known only in this field. The scholars of 
his era – such as ‛Alā’ī, Subkī, Ibn Jumā‛ah and others – 
spoke highly of him. Ibn Jumā‛ah went to the extent of 
saying that if anyone apart from him makes claims to 
expertise in Hadīth in Egypt, then he is a false claimant. 


Ulfīyyatul Hadīth, Ulfīyyatus Sīrah and Takhrīj Ahādīth 
al-Ihyā’ are some of his written works which enjoy wide 
popularity. 
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He used to be in a state of wudū’ when teaching Hadīth. 
If a need arose for him to renew his wudū’, he would 
stop the reader, proceed to perform wudū’, return, and 
then continue with the lesson. 


He had a large treasure of books. It was popularly 
believed that no one in Cairo had more books than him. 
maqrīzī writes that Hāfiz Zayn ad-Dīn embellished the 
world and was the pride of Egypt. 


Hajj journey 


He performed hajj on several occasions. He also lived in 
the precincts of the Haramayn. He performed hajj in 768 
A.H. with his wife and children. He was also 
accompanied by his son, Walī ad-Dīn ‛Irāqī, his cousin 
Burhān ad-Dīn Ibrāhīm ibn Muhammad, Hāfiz Nūr ad-
Dīn Haythamī and Shihāb ibn Naqīb. He first spent a 
few months in Madīnah and then proceeded to Makkah. 
It was on this journey that Shihāb transcribed his 
Ulfīyyatul Hadīth with his own hands and attended his 
lessons. 


He was also a judge in Madīnah Munawwarah for over 
three years. He then began conducting imlā’ (dictation) 
assemblies. He conducted 416 dictation assemblies in 
which he dictated various themes and subjects, e.g. 
references for the Arba‛īn of Nawawī rahimahullāh and 
the Mustakhraj of Mustadrak. 


Character 


He was extremely pure hearted, bashful, informal and 
one who spoke very little. He had a luminous face and 
was most humble. Hāfiz Ibn Hajar rahimahullāh 
remained with him for ten years. He relates: “I never saw 
him missing the tahajjud salāh. He was in the habit of 
remaining in his place after the fajr salāh, facing the 
qiblah, and occupying himself in recitation or dhikr until 
sunrise. He was very regular in keeping three fasts every 
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month and the six fasts of Shawwāl. He would keep 
himself busy in the recitation of the Qur’ān when 
travelling by animal. 


Note: May Allāh ta‛ālā inspire us to emulate these 
people both internally and externally. Āmīn. 


Students 


His most illustrious students were: Hāfiz Ibn Hajar, Nūr 
ad-Dīn Haythamī, his own son, Walī ad-Dīn ‛Irāqī, 


Shaykh Badr ad-Dīn ‛Aynī, Burhān ad-Dīn Halabī, ‛Izz 
ibn Furāt and Sharaf Murāghī. All of these are 
universally accepted as erudite Hadīth scholars. 


Demise 


He passed away in 806 A.H. in Cairo. May Allāh ta‛ālā 
shower His mercy on him.1 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 152. 
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Hadrat Shaykh Qiwām ad-Dīn 


Introduction 


He was a leading personality, a man who guided people, 
a unanimously accepted walī, a leader to the spiritual 
masters, and one who truly recognized Allāh ta‛ālā. 
Shaykh Qiwām ad-Dīn was of very high rank and 
position. He was an expert in training murīds and was 
himself a murīd of Hadrat Nasīr ad-Dīn Chirāgh Dehlī. 
But he received khilāfat from Hadrat Makhdūm 


Jahāniyā. He remained in the latter’s service for many 
years and also had the honour of visiting the Haramayn 
Sharīfayn. He remained in the company of most 
mashā’ikh, and was a special confidant to Hadrat 
Shaykh Sadr ad-Dīn Rājū Qitāl. Shaykh Muhammad 
Mīnā writes in the Malfūzāt of Hadrat Makhdūm 
Jahāniyā: “Shaykh Qiwām ad-Dīn enjoyed a lofty 
position as regards asceticism and a frugal life. He never 
paid any attention to items of livelihood.”1 


Demise 


Shāh ‛Abd al-Haqq Muhaddith Dehlawī rahimahullāh 
makes a brief mention of him in Akhbār al-Akhyār and 
says that he passed away in 810 A.H. His grave is in 
Lucknow. May Allāh ta‛ālā illuminate his resting place.2 


                                           


1 Mir’āt al-Asrār, p. 1103. 
2 Akhbār al-Akhyār, p. 336. 
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Hadrat Mīr Sayyid Sharīf Jurjānī 


Name and lineage 


His name is ‛Alī, his kunnīyyat is Abul Hasan, his title is 
Zayn ad-Dīn, his father’s name is Muhammad and his 
grandfather’s name is ‛Alī. He is well known as Mīr 
Sayyid Sharīf. The book ‛Ajā’ib al-Maqdūr fī Akhbār 
Taymūr states that his name is Muhammad. This is 
incorrect. 


Date of birth 


‛Allāmah Ghiyāth ad-Dīn Harawī, the author of Jayb as-
Siyar fī Akhbār Afrād al-Bashar, says that he was born 
on 22 Sha‛bān 740 A.H. in a village known as Tāghū 
which is attached to Astarābād.  


Studies 


He completed his literary studies at a young age. In fact, 
he wrote several grammar books at a young age. His 
books, Wāfiyah, Sharh Kāfiyaha were written during his 
student days. The historian, Shams ad-Dīn, says that he 
was born in Jurjān. 


After completing his literary studies, he began studying 
the rational and traditional sciences. He studied under 
several teachers, such as Mubārak Shāh, Shaykh Akmal 
ad-Dīn, Mukhlis ad-Dīn Abul Khayr ‛Alī ibn Qutb ad-Dīn 
Rāzī rahimahullāh and others. 


Spiritual knowledge 


In addition to external knowledge, he embellished 


himself with spiritual sciences as well. He studied 
tasawwuf under Hadrat Khwājah ‛Alā’ ad-Dīn 
Muhammad ibn Muhammad ‛Attār Bukhārī 
rahimahullāh who was a senior khalīfah of Hadrat 
Khwājah Khwājgān Sayyid Bahā’ ad-Dīn Naqshbandī 
rahimahullāh. He used to say: “I did not recognize Allāh 
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ta‛ālā as I ought to until I presented myself in the 
service of Khwājah ‛Attār rahimahullāh.” 


His grandson’s arrival in India 


Mīr Sāhib’s academic excellence was not confined to 
himself. Rather, his bestowals and blessings continued 
for a long time in his progeny. ‛Allāmah Suyūtī 
rahimahullāh makes mention of his son, Muhammad, in 
Bughyatul Wu‛āt and says: “He studied under his father 
and wrote several books such as Sharh Irshād, Sharh 
Kāfiyah, Hāshiyah Mutawassit.” He had a grandson by 
the name of Mīr Murtadā Sharīfī regarding whom Mullā 
‛Abd al-Qādir writes: 


He is the grandson of Mīr Sayyid Sharīf Jurjānī. He 
enjoyed a high position among his contemporaries in all 
departments of maths, philosophy, logic and theology. 
He went to Makkah Mu‛azzamah, studied Hadīth under 
Shaykh Ibn Hajar rahimahullāh and received permission 
from him to teach Hadīth. He then placed his blessed 
foot in India. After receiving his sanad (chain of 
transmission) from the Holy Land of Makkah, he came 
to India and showered his blessings on this country. 
Budā’unī writes: “Mīr Sāhib left Makkah and proceeded 
to Deccan. From there he went to Agra. On reaching 
here, he surpassed all the ‛ulamā’ of his time. His main 
occupation was to study and teach the sciences of 
hikmat.” 


Written works 


The author of Zafr al-Muhassilīn lists forty three books 
written by him. Some of them are included in the Dars 
Nizāmī course, e.g. Nahw Mīr, Sarf Mīr, Sughrā, Kubrā. 
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Demise 


He passed away on Wednesday, 6 Rabī‛ al-Awwal 816 
A.H. in Shīrāz. May Allāh ta‛ālā shower him with His 
mercy.1 


                                           


1 Zafr al-Muhassilīn, p. 397. 
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Hadrat ‛Allāmah Muhammad Majd ad-Dīn 
Fīrauzābādī 


Introduction 


His name is Muhammad ibn Ya‛qūb ibn Muhammad. He 
was born in Gādhrūn (on the outskirts of Shīrāz. 
Firāuzābād is also a part of Shīrāz). He memorized the 
Qur’ān at the age of seven. He learnt calligraphy and 
transcribed two dictionaries. While living in Shīrāz, he 
studied language, literature and Hadīth. He then went to 


Wāsit were studied the qirā’ah ‛asharah (ten modes of 
reciting the Qur’ān). He proceeded to Baghdad, 
remained there for a few years and occupied himself in 
studying Hadīth and other subjects. 


He went to Damascus in 755 A.H. and heard Hadīth 
from Taqī ad-Dīn Subkī rahimahullāh and other 
scholars. He also went to Ba‛labakka where he heard 
Hadīth from ‛Alā’ī, Qalqshandī and other Muhaddithūn 
who number more than 100. He lived in Damascus for 
ten years and delivered lessons there as well. Salāh ad-
Dīn Safdī studied under him during this period. He then 
benefited from Ibn ‛Aqīl and others in Cairo, and Yāfi‛ī 
and Khalīl Mālikī in Makkah. He travelled through the 
North and East regions – in the North, until he reached 
Russia, and in the East until he reached India. 


He went to Zabīd (in Yemen) in 796 A.H. The king of 
Yemen received him very warmly and accorded him 
immense respect. He spent 1 000 dīnārs on him, and so 


did the ruler of Aden. Goods were purchased for his stay 
in Zabīd. He settled down under the care and shade of 
the king, and occupied himself in the spread of 
knowledge. 


Post of judge 


After a year and a few months, the king appointed him 
as the chief judge for the whole of Yemen. Students from 
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all over came to him. The king also attended his Hadīth 
lessons. He remained the judge of Yemen for over twenty 
years. He also got one of his daughters married to the 
king. The king enriched him with gifts. On one occasion, 
he wrote a book which was dedicated to the king, placed 
it on a platter and presented it to the king. The king 
repaid him by filling the platter with money. 


Travels 


During his stay in Zabīd, he went to Makkah on several 


occasions. He also stayed over in Makkah, Madīnah and 
Tā’if. He used to enjoy affiliating himself to Makkah. He 
used to refer to himself as 


 الملتجي إلٰ حرم الل َعالٰ
The one who seeks refuge in the Sanctuary of Allāh ta‛ālā. 


He was actually imitating Radī San‛ānī Hanafī in this 
regard. Taqī Qirmānī writes that he was enamoured by 
the books of San‛ānī and tried to emulate him in every 
respect. He even lived in the precincts of Makkah in 
emulation of him. He had gone to Makkah at least five 
times before his stay in Zabīd. And one on occasion, he 
remained there for ten years. 


No matter where he went, the rulers and leaders of that 
place accorded him with a lot of respect and honour. For 
example, Mansūr the ruler of Tabrez, Ashraf the ruler of 
Egypt, Sultān Bāyazīd Khān of Russia, Ahmad ibn 
Uways of Baghdad and even Taymūr. 


Taqī Kirmānī writes that he spent many days in Delhi 
and the king of the country also honoured him. Because 
of these contacts, he was able to gather and collect 
many valuable and rare books. He used to say: “I 
purchased books with 50 000 mithqāls (approx. 218kgs) 
of gold.” When he used to travel, several trunks of books 
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would accompany him. He used to study and read them 
at every station and stop, and personally care for them. 


Written works 


His written works make up a long list. The most famous 
and well accepted of his works is his Qāmūs (a 
dictionary) which scholars derive benefit from to this 
day. Then he has a commentary of Bukhārī’s section on 
Ibādāt which comprises of twenty volumes. Another very 
useful book is Sifr as-Sa‛ādah whose commentary is 
written by Shaykh ‛Abd al-Haqq Dehlawī rahimahullāh. 
He had intended writing another dictionary in 100 
volumes but could only complete five. It is titled al-Lāmi‛ 
al-Mu‛allim al-‛Ujāb. 


The Muhaddith and historian of Makkah, Hāfiz Taqī ad-
Dīn Fa’sī, and an erudite scholar like Hāfiz Ibn Hajar 
rahimahullāh were his students. Both these scholars 
write in glowing terms about his erudition, expertise, 
mastery over the language, and extraordinary intellect. 
But they also add that he was not an expert in the 
science of Hadīth. 


Extreme love for Makkah and Madīnah 


Fa’sī writes that he came to Makkah for the first time in 
760 A.H. He came back in 770 A.H. are remained there 
for five to six years. He constructed a building in 
Makkah and established it as a madrasah of the king of 
Yemen. Teachers and students were housed in it. It was 
situated on Mt. Safā. He had another building in 
Madīnah, and buildings in Minā and other places. 


Maqrīzī writes that he met Fīrauzābādī for the last time 
in 790 A.H. The love which he had for Makkah and 
Madīnah and his enthusiasm for hajj can be gauged 
from a “request” which he had sent to King Ashraf of 
Yemen in 799 A.H. It is worth reading this request. I 
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present a brief translation of it here. He writes after the 
customary words of greeting and etiquette: 


A request to the king of Yemen 


Your respected self is fully aware of the fact that I am 
gone very old, weak and feeble. There is nothing but 
bones left in my body. I am like an ancient building 
which his on the verge of collapsing. I am sure you must 
have repeatedly heard this statement of Rasūlullāh 
sallallāhu ‛alayhi wa sallam wherein he says that when 


a person reaches the age of sixty, Allāh ta‛ālā considers 
him to be excused. So if a person is over seventy, he will 
be more eligible for Allāh’s ta‛ālā grace. 


It is most inappropriate for four years to pass in a 
believer’s life without having a yearning and firm 
determination of visiting the House of Allāh ta‛ālā and 
the illustrious grave of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Mention in this regard is made in the Hadīth. 
And I have been deprived of this opportunity for the last 
six years. My restless yearning is gone beyond its limits 
and I can no longer exercise patience. It is my wish to 
renew my visit and have the honour of placing my 
forehead at that blessed threshold one more time. I 
expect your respected self to permit me to undertake 
this journey before the arrival of summer. I would like to 
travel alone (without my family). Kindly grant 
permission for the journey and also instruct for the 
provisions to be supplied as well. The weather is good at 
present. It will be possible for me to remain for one 


month in each of the Holy cities, and imbibe the 
blessings and bestowals of these sanctified places. 


It has been the practice of the caliphs to send special 
requests in order to present their salām to Rasūlullāh 
sallallāhu ‛alayhi wa sallam. These requests used to be 
sent solely for this purpose. I request your respected self 
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to permit me to undertake this journey. I have no other 
wish. 


The king’s reply 


The king of Yemen most probably perceived that if he 
went to the Hijāz, he would not return to Yemen. These 
thoughts of the king were correct because Fīrauzābādī 
had hopes of passing away in Makkah. The king replied 
with the following sincere, loving and faithful words: 


My tongue and pen cannot say or write that you can 


leave Yemen. Yemen was in total darkness and was 
illuminated by your presence. You yourself are aware of 
the fact that knowledge had died here. Allāh ta‛ālā 
revived it through you. I am therefore taking an oath in 
Allāh’s ta‛ālā name and requesting you to gift the 
remainder of your life to us. O Majd ad-Dīn! I am taking 
a genuine oath in Allāh’s name and saying: I am 
prepared to divest myself of all the bounties of this 
world, but I cannot bear your separation from Yemen.” 


Demise 


He passed away in 817 A.H. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 165. 
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Hadrat Shaykh Ahmad ibn Sulaymān az-Zāhid 


Introduction 


He was an Allāh-conscious ‛ālim and a shaykh of the 
Tarīqah. He was referred to as a Junayd among the 
Sufis. He used to deliver lectures in masājid, especially 
to women. He used to teach them the injunctions of 
Islam, and the rights of husbands and neighbours. 


He used to conceal his spiritual conditions, and was a 
man of supernatural feats and expositions. But he never 
displayed them. Many supernatural feats were displayed 
through others. 


A murīd got kashf that the shaykh was from among the 
inmates of Hell. So he directed himself towards Allāh 
ta‛ālā in order to have his name removed from the list of 
the wretched ones. The shaykh became displeased with 
the murīd and said: “O my son! I have been seeing this 
for the last thirty years but never asked for it to be 
changed. But you just saw it for a short while and are 
getting upset by it!?” Anyway, by virtue of the murīd’s 
focus and attention, the shaykh’s name was removed 
from the list of wretched ones and included among the 
fortunate ones. 


Note: Glory to Allāh! Look at the karāmat of the murīd in 
respect of his shaykh. Congratulations to him. 


Statements 


1.  Whenever he was asked to intercede on behalf of 
a person whom he did not know, he used to say: You 
must first go to the person’s place with a person of 
authority. When I reach there, you must all stand up to 
receive me, and treat me with honour and respect so 
that the path is paved for me to intercede. This is 
because I am unknown to him (and my intercession will 
not be accepted without this). 
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2. On the day of Resurrection, I will guide and steer 
the person who enters my musjid and performs two 
rak‛ats of salāh. This is because Allāh ta‛ālā conferred 
the rank of intercession to me in respect of all my 
contemporaries.1 


3. The Tarīqah is acquired solely as a bestowal from 
Allāh ta‛ālā. Had it been in our control, my son would 
have been most eligible. 


Note: He makes a very valid point. The children of the 
mashā’ikh must engage in spiritual practices and 
exercises so that Allāh ta‛ālā may confer His gifts and 
blessings on them. The mashā’ikh have no power. 
Spiritual conditions are the results of actions. In other 
words, Allāh ta‛ālā bestows spiritual conditions after we 
engage in actions. This was said by Sayyidunā ‛Abd al-
Qādir Jīlānī rahimahullāh. 


4. If any person came to study under him and 
expressed his desire to remain in his service, he would 
say: O my child! We are not ready for this. You must go 
to Jāmi‛ Azhar. 


He used to instruct the solitary ascetics who lived with 
him to learn the compulsory and obligatory acts of the 
different acts of worship. But he prohibited them from 
getting involved in injunctions related to buying, selling, 
mortgaging, partnerships, etc. He used to say: “Acquire 
the knowledge which is most important. And there is no 
knowledge which is more important than the one which 
teaches you the recognition of Allāh ta‛ālā. As for the 
subsidiary and intricate matters of the Sharī‛ah, the 
jurists are doing an excellent job in their preservation. 
There is therefore no need for us to get occupied in that. 
Obviously, if – Allāh ta‛ālā forbid – all the jurists and 


                                           


1 Tabaqāt, vol. 2, p. 75. 
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‛ulamā’ are martyred, resulting in a complete breakdown 
and discarding of the injunctions, it will become 
necessary for us to also learn those subsidiary and 
detailed matters. This will be done to preserve and 
uphold the Sharī‛ah.”1 


Note: Glory to Allāh! What excellent advice. These were 
true examples of men of the Tarīqah who combined 
knowledge with practice, the Sharī‛ah with the Tarīqah, 
and who fully understood the differences in rank in the 
various sciences. 


Demise 


He passed away close to the year 820 A.H. He was 
buried in the Jāmi‛, and people continue visiting his 
grave. May Allāh ta‛ālā illuminate his resting place.2 


                                           


1 Tabaqāt, vol. 2, p. 76. 
2 Tabaqāt, vol. 2, p. 76. 
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Hadrat Shaykh Fat-hullāh Audhī 


Introduction 


Shaykh Fat-hullāh ibn Nizām ad-Dīn was a powerful 
‛ālim and high ranking shaykh of his time. He had 
special expertise in Arabic grammar, jurisprudence and 
the principles of jurisprudence. His ancestral village was 
Budāyūn. He went to Delhi to acquire knowledge and, 
under the supervision of Hadrat Shaykh Nasīr ad-Dīn 
Chirāgh Delhi rahimahullāh, he studied the various 


sciences under different teachers of Delhi. After 
completing his studies, he began teaching and 
continued this for a long time at the Jāmi‛ Musjid which 
was next to Qutb Mīnār. 


Bay‛ah and khilāfah 


He pledged allegiance to Shaykh Sadr ad-Dīn Ahmad 
Hakīm Dulhā who was a senior khalīfah of Hadrat 
Chirāgh Delhi rahimahullāh, and occupied himself in 
spiritual exertion and exercises. He continued his 
teaching at the same time. Despite his lengthy spiritual 
exertion and difficult spiritual exercises, the knots of his 
heart did not open and he could not experience the pain 
of love [for Allāh ta‛ālā] which he aspired for. He 
described his condition to his shaykh who said: “You 
must stop all your teaching and stay aloof from your 
books.” Acting on the advice of his illustrious shaykh, he 
stopped teaching and, apart from a few most important 
books, gave over his entire library to others. Even then, 
his heart did not experience the sweetness of cognition. 


He went to his shaykh again. He said: “It seems that you 
did not sever yourself completely and totally from your 
academic occupations. Knowledge is a major obstacle. 
As long as it is present, the light of cognition cannot 
reach your heart.” 


People then witnessed Shaykh Fat-hullāh sitting on the 
bank of a river with all his beloved books which he was 
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so attached to. He separated each part of the different 
books and washed them with water with tears flowing 
from his eyes. His heart was eventually purified from all 
except Allāh ta‛ālā. His chest now gushed forth with the 
light of cognition and Hakīm Dulhā conferred him with 
khilāfat. 


Note: May Allāh ta‛ālā fill our hearts with the light of 
cognition. 


Arrival in Ajodhyā 


After ascending to the position of instruction and 
guidance, he went to Ajodhyā as per the 
recommendation of Hadrat Chirāgh Delhi and lived in 
the latter’s ancestral home. The Shaykh lived in this 
house until his demise. It served as his house, and also 
as a khānqāh for the training and rectification of Allāh’s 
servants. 


Those who were trained by him 


The Shaykh is listed among the senior mashā’ikh of 
India. Thousands of lost souls found the straight path 
through his blessings and training. Senior Chishtī 
masters like Shaykh Muhammad ‛Īsā Tāj Jaunpūrī, 
Shaykh Sa‛d ad-Dīn Audhī, Shaykh Qāsim Audhī and 
Shaykh Durwesh Audhī were under his wing of training, 
and became his khulafā’. Makhdūm Shaykh Ahmad 
‛Abd al-Haq Radaulwī (d. 837 A.H.) also came to Ajodhyā 
to pledge allegiance to him. However, Shaykh Radaulwī’s 
sentiments were more towards intense love for Allāh 
ta‛ālā while the Shaykh was more inclined to asceticism, 
poverty, submission and acceptance of Allāh’s decree. 
An affinity between the two could therefore not be 
realized. Shaykh Radaulwī had spent several months in 
seclusion in Ajodhyā. 


When Shaykh Fat-hullāh was leaving Delhi for Ajodhyā, 
his shaykh, Hadrat Hakīm Dulhā had given over his two 
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sons, Shaykh Yahyā and Shaykh Nūr, to him so that he 
could undertake their supervision and training. After 
imparting both internal and external sciences to them, 
Shaykh Fat-hullāh despatched them about 30-35 
kilometres away from Ajodhyā for the sake of 
propagating and spreading Islam. The two settled down 
permanently in that place. It is presently well-known as 
Ūnchā Gāu. The two passed away there and their 
progeny exists to this day.1 


His blessed items 


The Shaykh used to give the following items to his 
murīds. They were given for a specific purpose: 


A musallā (prayer mat) to show that they must remain 
steadfast on obedience and worship. 


A tasbīh (rosary) for concentration. To demonstrate that 
disturbing matters in the heart and diverse conditions 
and situations have all been gathered. These dangers 
have been gathered into one danger just as all the beads 
of the rosary have been gathered in one place. 


A comb. It demonstrates the removal of evil and vice. 


A walking stick. It indicates reliance on Allāh ta‛ālā. 


A scissor. It shows an end to worldly harms and evil 
thoughts. 


A needle. It teaches moulding one’s appearance and 
essence, external and internal into one. But he would 
not give a needle without thread. 


A pitcher and tumbler. A fakir and Sufi does not 
accumulate wealth. He is always in need of bread. 
Whatever he receives from Allāh ta‛ālā must be fed to 
the fakirs and the poor. 


                                           


1 Maqālāt Habīb, part 3, p. 216. 
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A salt shaker, plate and an ewer. This meant that the 
abstention and piety of the pious elders have been 
handed over to the person. 


Shoes and sandals. These meant steadfastness on 
Islam. 


When he gave a comb to anyone, he would wrap it in a 
cloth or piece of paper because a comb separates and 
scatters hair. And people must not assume that it is an 
indication of separation and aloofness. This is why he 


used to wrap it before giving it to the person. Similarly, 
if he gave a pocket knife to anyone, he would make sure 
he closed it first. He would also give a rabbit or piece of 
meat with it. If he gave a pitcher or any other similar 
utensil, he would fill it with water. He used to say: 
“When a comb is placed in a comb holder, its teeth must 
face the inside because the comb is a major instrument 
for the separation and removal of hair. In order to 
demonstrate one’s aloofness from an instrument of 
separation, the teeth of the comb must be on the 
inside.”1 


Demise 


The Shaykh passed away on 26 Rabī‛ al-Awwal 821 A.H. 
To Allāh we belong and to Him is our return. His grave 
is situated in Mahalla Chirāgh Delhi (presently ‛Ālam 
Ganj Kirā), Ajodhyā in the precincts of his khānqāh. It is 
existing to this day and is in a good condition. May Allāh 
ta‛ālā illuminate his resting place.2 


                                           


1 Akhbār al-Akhyār, p. 363. 
2 Maqālāt Habīb part 3, p. 217. 
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Hadrat Khwājah Muhammad Pārsā Bukhārī 


Name and lineage 


His name is Muhammad, his father’s name is 
Muhammad, and his grandfather’s name is Mahmūd 
Hāfiz Bukhārī. 


He is from among the most senior khulafā’ of Hadrat 
Khwājah ‛Alā’ ad-Dīn rahimahullāh. His shaykh said the 
following to him in the presence of his murīds: “I hand 
over to you the right and trust which the khulafā’ of the 
Tarīqah had given to me, and also whatever I acquired 
in the path. I am handing over all this to you just as our 
brother in the Tarīqah, Maulānā ‛Ārif had given it over to 
me. You must therefore accept it and consider it 
essential to convey this trust to Allāh’s servants.” He 
accepted this trust with all humility. After he left the 
assembly, his shaykh said in reference to him: “His 
existence was the purpose behind my existence. I 
trained him in both ways, sulūk (treading the path) and 
jadhb (attracting one’s self to Allāh ta‛ālā). If he remains 
occupied in them, the entire world will be illuminated by 
him.” 


He said on one occasion:: “When Khwājah Pārsā says 
something, Allāh ta‛ālā makes it happen.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam said in this regard: 


ه   ب ر 
ان ه  ل   بحْ  الٰم س  م  عَ   الله ت ع  قسْ 


 
ب اده الله ل وْ أ نْ عه  إهن  مه


There are certain servants of Allāh ta‛ālā who, if they had to 


take an oath in Allāh’s name, He will certainly bring it to 


fruition. 


Note: Glory to Allāh! Look at the position of proximity 
which he enjoyed with Allāh ta‛ālā. 


A Persian saying goes: “Allāh ta‛ālā wills as he wills.” 
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Hajj journey 


Hadrat Khwājah left Bukhārā in Muharram 822 A.H. 
with the intention of performing ‛umrah and visiting the 
grave of Rasūlullāh sallallāhu ‛alayhi wa sallam. He 
proceeded along the Nasaf road and visited the graves of 
holy personalities which fell along the way in Safāhān, 
Balkh, Tirmidh and Herāt. In each of these places, the 
noblemen and ‛ulamā’ considered his arrival to be a 
great bounty and treated very warmly and respectfully. 


When he reached Nīshāpūr, his fellow companions 
began speaking about the dangers of travelling in 
sandstorms. They began hesitating about continuing 
further. They tried to obtain a good omen from the 
Dīwān of Maulānā Rūmī rahimahullāh and the following 
couplets came up: 


O lovers of the Truth! Continue proceeding 
forward, and like the moon, proceed alongside 
the Burj Sa‛d (a sign of the Zodiac). No matter 
which city or village you reach, the inspiration 
and security of Allāh ta‛ālā will be with you. 


He wrote a letter on this subject while in Nīshāpūr, 
saying: I hope this and other cities of the Muslims are 
protected against calamities and destruction. 


Note: Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
take good omens and give glad tidings. Yes, he certainly 
did not resort to setting birds free for this purpose. The 
following Hadīth proves glad tidings. 


سَول الل صلى الل عليه وسلم: ليس بعدي من النبوة إلَّ المبشْات  قال 
 يراها المؤمن أو ي رمى ل.


Rasūlullāh sallallāhu ‛alayhi wa sallam said: Nothing of 


prophet-hood remains after me except for glad tidings which a 


believer sees or are shown to him. 
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Statements 


1. Someone asked him: “What is the way of 
acquiring the Tarīqah?” He replied: “Adhering to the 
Sharī‛ah, moderation in food, sleeping less, and striving 
on the path with moderation especially between maghrib 
and ‛ishā – a time which should be spent in different 
forms of dhikr and acts of worship. And to occupy in 
worship in the latter part of the night in such a manner 
that no one comes to know of it. Ensure full 


concentration, reject all hazards in the path, especially 
the hazard of hopes; it must be rejected. Rejection of 
past, present and future hopes removes the veils which 
are covering the heart.” 


2. When the tongue stops engaging in futile 
conversations, the heart begins to converse with Allāh 
ta‛ālā. When the tongue speaks, the heart remains 
silent. Silence is of two types: (1) silence of the tongue, 
(2) the heart remaining silent from present hazards. If a 
person’s tongue remains silent but not his heart, his 
weight will be lightened. If a person’s tongue and heart 
do not remain silent, he will be possessed and 
subjugated by Satan. We seek refuge in Allāh ta‛ālā 
from Satan. If a person’s heart remains silent but not 
his tongue, his speech will be based on wisdom. He will 
not engage in futile conversations. May Allāh ta‛ālā 
bestow this bounty to us through His grace and 
kindness.1 


3. Maulānā Jāmī rahimahullāh was five years old 


when he saw him. He used to say: “Now that I am sixty 
years old, the purity of his blessed and effulgent face is 
before my eyes and the joy of beholding me is still 
experienced by my heart.” 


                                           


1 Nafahātul Uns, p. 627. 
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4. The Fusūs is life and the Futūhāt1 is the heart. 
The person who is fully conversant with Fusūs will have 
a strong urge to emulate and follow Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


5. He was asked: “What is the nature of sulūk?” He 
replied: 


، وإذا نطق إذا سكت اللسان عن فضول الكلام، نطق القلب مع الل
 اللسان سكت القلب.


When the tongue abstains from futile talk, the heart speaks 
with Allāh. When the tongue speaks, the heart remains silent. 


6. The tongue must remain silent from futile 
conversations while the heart must remain silent from 
whisperings and evil thoughts. The person who wishes 
to develop a special bond with the Beloved must abstain 
from self-claims in his silence. 


A poet says: 


I cannot think of anything better than 
keeping the tongue silent because there is an 
essence and a reality in silence which cannot 
be found in speech.2 


Demise 


He reached Madīnah on Wednesday, 23 Dhū al-Hijjah 
822 A.H. and passed away the very next day. May Allāh 
ta‛ālā shower His mercy on him. 


Maulānā Shams ad-Dīn Finārī and residents of Madīnah 
Munawwarah attended his janāzah salāh. He was 
buried on Thursday night at the place where he was 


                                           


1 Fusūs and Futūhāt are books written by Shaykh Muhīyy ad-


Dīn ibn ‛Arabī. 
2 Tiqsār Juyūd al-Akhyār, p. 59. 
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staying. It is close to the Qubbah of Hadrat ‛Abbās 
radiyallāhu ‛anhu.1 


                                           


1 Nafahātul Uns, p. 627. 
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Hadrat Khwājah Sayyid Muhammad Gaysūdarāz 


Name and lineage 


His name is Sayyid Muhammad, his kunnīyyat is Abul 
Fath, and his titles are Sadr ad-Dīn and Walī al-Akbar 
Sādiq. He is generally referred to as Khwājah Bandah 
Nawāz and Khwājah Gaysūdarāz. His father’s name is 
Yūsuf ibn ‛Alī. His is a Husaynī by lineage. 


Birth and family 


One of Hadrat Gaysūdarāz’s forefathers left Herāt and 
settled down in Delhi. He was born here in 721 A.H. His 
pious father, Sayyid Yūsuf Husaynī – known as Sayyid 
Rājā – was a murīd of Hadrat Khwājah Nizām ad-Dīn 
Auliyā’ rahimahullāh. Hadrat Gaysūdarāz’s Malfūzāt is 
titled Jawāmi‛ al-Kalim. He writes therein: “My father 
was from among the murīds of Hadrat Shaykh Nizām 
ad-Dīn Auliyā’.” His maternal grandfather was also a 
murīd of Hadrat Shaykh Nizām ad-Dīn Auliyā’ 
rahimahullāh. 


Early life 


When Hadrat Gaysūdarāz was four years old, his father 
shifted from Delhi to Diyogīr. This was during the era of 
Sultān Muhammad Tughluq. During that time, Malik al-
Umarā’ Sayyid Ibrāhīm Mustawfī, a maternal uncle of 
Hadrat Gaysūdarāz, was in charge of Daulatābād. A 
pious personality by the name of Shaykh Bābū lived 
here, and his father used to remain in his company 
quite often. Hadrat Gaysūdarāz would also accompany 


his father. Shaykh Bābū showed much affection to him 
and uttered good words in his favour when he was still a 
child. 


His interest in Dīn began to manifest itself when he was 
just eight years old. He used to pay particular attention 
to wudū’ and salāh. Young children used to gather 
around him, treat him with great respect, and fill a 
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pitcher for his wudū’. In keeping with the practice of the 
pious elders, Hadrat Gaysūdarāz would give them items 
as tabarruk (a source of blessings). 


He was ten years old when his father passed away in 
731 A.H. in Daulatābād and was buried there. Crowds 
of people visit his grave to this day. 


Return to Delhi 


Some days after his father’s demise, his mother had 


some ill feelings towards her brother, Malik al-Umarā’ 
Sayyid Ibrāhīm Mustawfī, so she left Daulatābād and 
proceeded to Delhi in 736 A.H. with her children. Hadrat 
Gaysūdarāz was fifteen years old at the time. 


Bay‛ah 


After reaching Delhi, he began going to the Jāmi‛ Musjid 
of Sultān Qutb ad-Dīn for the jumu‛ah salāh. He saw 
Hadrat Chirāgh Delhi from a distance and was overcome 
by the beauty and effulgence of his face. With his 
brother, Sayyid Chandan, he pledged allegiance to 
Hadrat Chirāgh Delhi on 16 Rajab 736 A.H. 


Reason for the name Gaysūdarāz 


It is said that he raised the palanquin of his shaykh, 
Shaykh Chirāgh Delhi, together with the latter’s other 
murīds. He had long hair, and they got tangled in the 
palanquin. He continued running with the palanquin on 
his shoulders while suffering the pain of his tangled 
hair. But he remained silent out of love for his shaykh. 
Due to his extreme respect for his shaykh, he could not 


remove his hair from the palanquin. When Hadrat 
Chirāgh Delhi came to know of this, he was overjoyed by 
his murīd’s love and devotion, and rendered this couplet 
there and then: 


By Allāh! The person who becomes a murīd of 
Gaysūdarāz has most certainly become a true 
lover of Allāh ta‛ālā. 
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Training 


After pledging allegiance, it was his wish to kiss his 
shaykh’s feet, but this could not be realized due to some 
reasons. Despite this, his shaykh received him with 
much affection. His shaykh said to him on one occasion: 
“You always come to me at inappropriate times. I am 
fatigued at the time and I wish to engage in some 
conversation with you.” Hadrat Gaysūdarāz considered 
this to be a great boon for himself. 


Acting under the guidelines of his shaykh, he progressed 
gradually in worship and spiritual exertion. He writes in 
his malfūzāt: 


I presented myself to him at the time of 
ishrāq. He asked me: “Does the wudū’ which 
you perform for the fajr salāh remain until 
after sunrise?” I replied: “Yes. It remains 
through your blessings.” He said: “May the 
person who performs two rak‛ats of ishrāq 
with the same wudū’ enjoy goodness.” I stood 
up and said: “I will perform it with your 
blessings.” He said: “Together with it, you 
must also perform shukr an-nahār (salāh to 
express gratitude to Allāh ta‛ālā for bringing 
the day) and istikhārah salāh.” After I adhered 
to this practice for a few days, he asked me: 
“Are you performing the two rak‛ats of 
ishrāq?” I replied: “I am performing it 
diligently.” He said: “If you add four rak‛ats of 
chāsht to it, you will be carrying out the 
chāsht salāh as well.” 


Note: Glory to Allāh! Look at the gradual and wise 
manner in which the shaykh steered and guided his 
murīd towards acts of worship. This is what you call real 
training. Even today, there is a need for shaykhs to steer 
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and guide their murīds gradually with wisdom and 
sound admonition. Inspiration is from Allāh ta‛ālā alone. 


He continued acquiring external sciences while 
embellishing his internal spiritual self. He studied 
different books under Maulānā Sayyid Sharaf ad-Dīn 
Kethlī, Maulānā Tāj ad-Dīn Bahādur and Maulānā Qādī 
‛Abd al-Muqtadir. 


Spiritual exertion 


When he began experiencing great joy in dhikr wa fikr 
(remembrance of Allāh ta‛ālā and reflection), he left his 
house and remained in meditation in a room in Hazīrah 
Sher Khān Jahān. He remained here and engaged in 
spiritual exertion for ten years. While staying here, he 
used to go to study under Maulānā Qādī ‛Abd al-
Muqtadir, and would also go to visit his shaykh. His 
heart seemed to recoil from studying the internal and 
external sciences at one and the same time. So he asked 
his shaykh for permission to give up studying the 
external sciences totally, and remain devoted to the 
internal sciences. But his shaykh said: “You must pay 
full attention to studying Hidāyah, Bazdawī, Risālah 
Shamsīyyah, Kashshāf and Misbāh because a special 
service has to be rendered by you.” 


He continued studying as per the instruction of his 
shaykh and completed studying all the sciences by the 
time he reached nineteen years of age. On completing 
them, he devoted himself to intense spiritual exertion. 


Hadrat Chirāgh Delhi rahimahullāh was very impressed 
by the spiritual exertion of his disciple. He said on one 
occasion: “After seventy years, a youngster has reignited 
love [for Allāh ta‛ālā] in me and reminded me of the 
incidents of the past.” The shaykh’s affection towards 
his disciple increased by the day. The shaykh went 
personally to Hazīrah Sher Khān to visit his disciple and 
also presented him with some money. Subsequently, 
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Hadrat Gaysūdarāz became very popular. Spiritual 
masters used to say about him: “This person reached 
the level of an erudite shaykh and senior leader while 
still a young man.” 


His zeal for spiritual exertion had increased to such an 
extent that he gave up living among people and began 
inhabiting forests. 


Service to the shaykh 


After exerting himself in solitude, he came and lived in 


the service of his shaykh for some time. His ma‛mūlāt 
(practices) during those days were: Help his shaykh to 
perform wudū’ first thing in the morning, perform wudū’ 
himself, perform fajr salāh with congregation, and 
continue teaching the students of sulūk for as long as 
his shaykh was occupied in different forms of dhikr. He 
would then attend his shaykh’s assembly the moment it 
commenced. On completion of the assembly, the shaykh 
would proceed to his room and engage in dhikr. In the 
meantime, he would sit in one corner and occupy 
himself in the remembrance of Allāh ta‛ālā. This was 
followed by the chāsht salāh and a short nap. He would 
then recite the Qur’ān. On the arrival of zuhr time, he 
used to perform wudū’ first and then help his shaykh in 
doing the same. The shaykh would proceed to his room 
after the salāh, while he would go to his own room and 
engage in dhikr. The shaykh used to conduct another 
assembly at around mid-afternoon. He used to perform 
fresh wudū’ and join the assembly. He would then 


perform ‛asr salāh with his shaykh and engage in 
glorifying the oneness of Allāh ta‛ālā until maghrib. After 
performing the maghrib and awwābīn salāhs, he 
occupied himself in teaching the seekers until ‛ishā 
salāh. After ‛isha, he would eat a little food – sufficient 
for survival – and then proceed to sleep. He used to get 
up at midnight, perform wudū’ first and then help his 
shaykh in doing the same. When his shaykh entered his 
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room and engaged in dhikr, he would perform tahajjud, 
sit at the entrance of his shaykh’s room with his back 
towards the door, and occupy himself in dhikr. He 
would have wudū’ water, a utensil and other necessities 
ready so that when the shaykh emerged from the room, 
all the items of wudū’ are ready before him.1 


Note: Glory to Allāh! Look at the spiritual exertion and 
striving of our elders. At the same time, look at the 
services which they rendered to their mentors. It is 
beyond our imagination. Allāh ta‛ālā rewarded them for 
this exertion in this very world by placing such love for 
them in the hearts of His creation that the latter were 
prepared to shed their blood for them. As for the lofty 
positions, levels, closeness and acceptance which they 
will enjoy in the Hereafter, all this is unimaginable. May 
Allāh ta‛ālā enable us to imbibe the blessings and 
bestowals of these elders. This is certainly not difficult 
for Allāh ta‛ālā. 


Written works 


He wrote many small and voluminous books in the 
Arabic and Persian languages. For example, Multaqat, 
Tafsīr Kalām Pāk, Hawāshī Kashshāf, Sharh Mashāriq 
al-Anwār, Ma‛ārif Sharh Fusūs al-Hikam, etc.2 


First written work in Urdu 


Maulānā Iftikhār Ahmad Sāhib Qāsimī writes in Afkār 
kā darpan: 


Writing and compiling books in the Urdu language 


commenced in the era of Fīrauz Shāh Bahmanī. Hadrat 
Khwājah Bandah Nawāz Gaysūdarāz rahimahullāh was 
the first to write Mi‛rāj al-‛Āshiqīn on the subject of 


                                           


1 Bazm Sūfīyyah, p. 563. 
2 Bazm Sūfīyyah, p. 583. 
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tasawwuf. The trend of writing and composing literature 
continued from then on.1 


From among his written works there is a collection of 
eleven booklets known as Yāzdah Rasā’il. These are 
worth reading. 


Journey to Gulbargah 


After living in Delhi for about forty four years, he shifted 
to Gulbargah in 801 A.H. This was during the attacks of 


Taymūr. 


Practices 


His practices during his stay in Gulbargah were as 
follows: 


Perform all five salāhs with congregation. He never 
performed salāh alone or with just one person. Towards 
the latter part of his life when he did not have the 
strength to stand and perform his salāh, he used to 
perform them sitting. He would have a meal with his 
sons after performing the ishrāq salāh. He always kept 
fast when he was young. But during the latter part of 
his life, he sufficed with fasting on the three middle days 
of the month. He used to conduct classes after chāsht 
salāh. His classes were by and large on the subject of 
tafsīr, Hadīth and sulūk. Sometimes he would teach 
scholastic theology and jurisprudence. ‛Ulamā’ and 
children from the royal family used to attend his classes. 


He used to take a siesta in the afternoon. He used to 


say: “The Sufi who does not take a siesta has no 
intention of waking up at night. He wants to sleep 
through the entire night.” If he had any book to write, he 
would dictate it after mid-day. He would read the Qur’ān 
after zuhr and also engage in meditation. In the latter 
part of his life, he could not read the Qur’ān himself. So 


                                           


1 Afkār kā darpan, p. 167. 


https://nmusba.wordpress.com/







- 207 - 
 
he used to listen to its recitation from Maulānā Bahā’ 
ad-Dīn. He used to conduct classes after the recitation. 
He never missed out du‛ā’ after the ‛asr salāh. Awwābīn 
salāh was performed after maghrib, and he would then 
deliver special lessons to the seekers. After performing 
the ‛ishā salāh, he would join his disciples and other 
Sufis for supper. His relatives used to sit to his right, 
and others on the left. Curry and bread would be placed 
before all who were present. But he himself sufficed with 
just one cup of soup. He would have some of it and then 


pass it on to the one on whom his eyes fell. On 
completing the meal, he used to converse with his 
disciples for a short while. He would then go to sleep, 
then wake up for tahajjud, and occupy himself in dhikr 
and meditation after tahajjud. He used to say: “Many 
points of wisdom are exposed to a person through the 
blessings of dhikr and meditation.” 


He would take a bath on Fridays, and never failed to go 
to the Jāmi‛ Musjid for the jumu‛ah salāh. On reaching 
the musjid, he performed six rak‛ats of salāh (two 
rak‛ats of tahīyyatul musjid, and four rak‛ats of 
Sunnah). He then sat down and engaged in meditation. 
He did not stand up for anyone out of respect, except for 
the king of the time, Sultān Fīrauz Shāh Bahmanī. He 
would stand up and address him thus: “You are placed 
in a position of authority, that is why I am standing up 
for you.” 


Note: This shows how strictly our elders adhered to the 


Qur’ān and Sunnah. The following verse is presented as 
proof to stand up before kings: 


مْ  نكْ  وْل  و ا ولِه الَّْ مْره مه وا الر س  يعْ  ا طه وا الل  و  يعْ  ن وْآ ا طه يْن  امم  ه ا ال  ه   يما يُّ
O believers! Obey Allāh and the Messenger, and those of 


authority among you. 
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When any person of authority came to Shaykh al-‛Arab 
wa al-‛Ajam Hājī Imdādullāh Sāhib Muhājir Makkī 
rahimahullāh, he would stand up for him. Someone 
asked him about it in a tone which demonstrated an 
objection: “Hadrat! You stand up when a person of 
authority approaches!?” He replied: Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: 


 نعم الميْ عَ باب الفقيْ
An excellent amīr (person of authority) is the one who is at the 
door of a poor person. 


I did not stand up because he is an amīr, but because of 
the word “excellent” which comes before him. 


Hadrat Muslihul Ummat Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to relate the 
above incident and he himself used to practise 
accordingly. He used to offer the following Hadīth as 
evidence: 


وهْ   م  كْره
 
يمْ  ق وْم  ف أ ره


مْ ك  َ اك 
 
ا أ  إهذ 


When a nobleman of a people comes to you, accord him 


respect. 


In the light of the above Hadīth, Hadrat Muslihul 
Ummat rahimahullāh disapproved of a certain pious 
personality who stretched out his legs on the arrival of a 
certain king. He disapproved of it because according 
respect to the ruler entails emulation of the Sunnah. 


Affection of his mentor 


His shaykh always had love for him. A year before his 
demise, the shaykh suffered from a wart-like illness. In 
this extreme pain, he would constantly request Hadrat 
Gaysūdarāz for special du‛ā’. 
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Hadrat Gaysūdarāz fell ill when he was thirty seven 
years old, was spitting blood and getting hiccups as 
well. His shaykh sent medication, a doctor and a person 
to nurse him. In addition to this, he used to despatch a 
person daily to inquire about his well-being. He was 
overjoyed when he recovered and presented his shawl to 
him as a gift. The author of Siyar Muhammadī describes 
this meeting: 


He lifted his shawl from before him and presented it to 
Hadrat Makhdūm. He held the latter’s hand firmly and 
said: “When a person strives and endeavours for 
another, he does it for a reason.” He added: “Sayyid 
Muhammad! Accept this task from me. Accept bay‛ah 
from people.” Hadrat Makhdūm lowered his head and 
remained silent.” The shaykh asked: “Have you accepted 
it?” Hadrat Makhdūm replied: “I have accepted.” He 
asked again: “Have you accepted.” He replied: “I have 
accepted.” He asked the same question a third time, to 
which he replied in the positive. He then gave him two 
pieces of advice: “(1) Do not leave out your external 
forms of dhikr. (2) Be considerate and mindful of my 
associates.”1 


Note: After reading the above words of advice of Hadrat 
Gaysūdarāz, I feel I should also advise my beloveds. 


(1) Consider it essential to practise on the internal and 
external Sunnats. (2) Be constant in the different forms 
of dhikr which came down from our pious elders. (3) Be 
considerate and caring towards all my associates. (4) I 


advise my children and special associates to live with 
mutual affinity and love. And they must have love, 
respect and honour for those who have a Dīnī affiliation 
and love for me. 


                                           


1 Bazm Sūfīyyah, p. 565. 
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Etiquette of eating 


He said: It is essential for the sālikīn to eat less. When 
they eat, they must say Bismillāh with every morsel. In 
fact, they should read Sūrah al-Fātihah. Ensure that 
what they eat is absolutely halāl. They must not resort 
to any stratagems to prove the lawfulness of their 
earnings. 


He said: Do not be unmindful of your shaykh under any 
condition. Neglect in this regard is catastrophic. No 
matter where a murīd may be, he must think of his 
shaykh. It is essential to follow his shaykh in his ways, 
mannerisms, dress, etc. Carrying out a single order of 
the shaykh can convey a person to a position which 
could not have been reached even if he were to remain 
in worship for 100 years. When the shaykh issues an 
order, think that it has been issued by Allāh’s 
permission. 


If a person scorns the shaykh of another – whether 
directly or subtly – the murīd must stay far from him 
just as an ascetic distances himself from Satan. 


If you receive any garment or cloth from your shaykh, 
store it with respect. Also be respectful of your shaykh’s 
sitting place. 


A murīd should not search for another shaykh as long 
as his shaykh is alive. If a shaykh asks the murīd to 
commit something which is against the Sharī‛ah, the 
murīd must leave such a shaykh. But he must do it in 


such a way that the shaykh does not come to know that 
he left because he lost confidence in him. 


Respect for the Sharī‛ah 


He said: A murīd should not consider the Haqīqah and 
Tarīqah to be the opposites of the Sharī‛ah. Rather, he 
should consider each one to be the essence of the other. 
The core of a walnut appears completely different from 
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its shell. Despite this, the core is so attached to the shell 
that when oil is extracted from the core, it is extracted 
from the shell simultaneously. Likewise, the Haqīqah, 
Tarīqah and Sharī‛ah are the same. 


Note: Māshā Allāh, he combined the three through a 
beautiful example. It makes things very clear. May Allāh 
ta‛ālā reward him with the best of rewards. 


Statements 


1. A murīd must abstain from ostentation and 
anger. Even if there is a need to be angry, he must 
control it. 


2. Stay away from the assemblies and gatherings of 
worldly people. 


Note: This is because the pious elders say that 
remaining in the company of those who are not of your 
own kind is a lethal poison. 


3. Stay away from the wealth which comes through 
inheritance as well. 


Note: This is based on ‛azīmat1. It is permitted to accept 
such wealth. 


4. If anyone takes away your wealth, do not make a 
noise and clamour about it. 


Note: This is a mark of patience and forbearance, and is 
most praiseworthy. The Hadīth speaks about its merits. 


5. If there is greed and desire for wealth and 


authority in your heart, remove it. If not, continue 
striving for its removal so that it is completely removed. 


6. Also abstain from fun which is permitted. 


                                           


1 Firm will to do an act, as opposed to rukhsah – where a 


person opts for concessions. 
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Note: This is also based on ‛azīmat. Lawful fun when 
necessary is permitted. 


7. Do not defer today’s work for tomorrow 
[procrastination is the thief of time]. 


Note: In most cases, procrastination causes work to be 
left incomplete. 


8. Do not desire the popularizing of your name 
under any condition. 


Note: There are numerous harms in this. 


9. Befriend hunger, thirst and remaining awake at 
night. 


Note: These habits assist in the cleansing of the heart. 
But there must be moderation in this regard. In fact, 
you must consult a qualified shaykh and practise 
accordingly. 


10. A sālik must always remain in a state of wudū’. It 
is preferable to perform a fresh wudū’ for every fard 
salāh. Perform tahīyyatul wudū’ after wudū’. Do not go 
to sleep without performing wudū’. If you wake up at 
night, perform wudū’ and two rak‛ats of salāh. Do not 
converse with anyone while performing wudū’.1 


Note: Glory to Allāh! What useful words of advice which 
ought to be followed. 


Demise 


He continued his programme of instruction and 
guidance for twenty two years in Gulbargah. He passed 
away on 16 Dhū al-Qa‛dah 825 A.H. between the ishrāq 
and chāsht salāhs. To Allāh we belong and to Him is our 


                                           


1 Bazm Sūfīyyah, p. 588. 
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return. He was buried in this town. May Allāh ta‛ālā 
illuminate his resting place.1 


Note: All praise is due to Allāh ta‛ālā, I had an 
opportunity to visit his grave. May Allāh ta‛ālā enable us 
to benefit from his blessings. Āmīn. 


It pleases me to state that Mukarram Maulānā Ismā‛īl 
Sāhib Bhūtā Tankārwī established a madrasah in Jāmi‛ 
Musjid Ibrāhīm ‛Ādil Shāhī, Dār al-‛Ulūm Gulbargah, 
Hīrāpūr, Gulbargah (Karnataka). Al-hamdulillāh, the 
Qur’ān and Sunnah are well taught there. 


Furthermore, Hadrat Maulānā Habīb ar-Rahmān Sāhib 
Pālanpūrī has been going there since the last few 
Ramadān’s and performing i‛tikāf there for the last ten 
days of Ramadān and conducting a khānqāh. Maulānā 
Thanā’ullāh Sāhib Pālanpūrī has also been going to 
Afdal Garh (Karnataka) for the last three years for the 
same purpose. 


Al-hamdulillāh a gathering was held on 12 and 13 Dhū 
al-Qa‛dah 1430 A.H./1st and 2nd November 2009 for the 
establishment of a khānqāh here. Maulānā Muhammad 
Hārith Sāhib, Maulānā Sirāj ad-Dīn Sāhib, Maulānā 
Sādiq Sāhib and Mukarram al-Hāj Ayyūb Sāhib were at 
the forefront in making all the arrangements. May Allāh 
ta‛ālā cause the blessings and bestowals of Khwājah 
Bandah Nawāz rahimahullāh to spread far and wide 
through this system. May Allāh ta‛ālā enable academic, 
practical and spiritual fountains to gush forth from 


here. Āmīn. 


                                           


1 Bazm Sūfīyyah, p. 580. 
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Hadrat Khwājah Sayyid Ashraf Jahāngīr 
Samnānī 


Name and lineage 


His name is Sayyid Muhammad Ashraf, his title is 
Jahāngīr, and his father’s name is Muhammad Ibrāhīm. 


Birth and family 


He was from the residents of Samnān. According to 
some historians, he was born in 709 A.H. in Samnān. 


His father, Muhammad Ibrāhīm, was the Sultān of 
Samnān. His mother, Khadījah Begum, was the 
daughter of Khwājah Ahmad Yaswī. She was a very 
pious and ascetic woman who never missed the tahajjud 
salāh. She used to spend the entire night in worship 
and keep fast all the time.1 


Education 


Hadrat Sayyid Ashraf was born after three sisters by 
virtue of the du‛ā’ of Hadrat Ibrāhīm Majdhūb. By the 
time he reached seven years of age, he had memorized 
the Qur’ān with the ability of reading it in the seven 
modes of recitation (qirā’ah). He completed his studies of 
the rational and traditional sciences by the age of 
fourteen, and became well known throughout Iraq for 
this achievement. 


Academic rank 


He enjoyed an elevated academic position. He was a 
proficient scholar of the rational and traditional 


sciences. He used to go into quite a bit of depth when 
having academic discussions with ‛ulamā’ and scholars. 
Some of his articles on certain academic issues are to be 
found in Latā’if Ashrafī, and his academic rank can be 
gauged from them. Even when explaining Sufi points 


                                           


1 Bazm Sūfīyyah, p. 516. 
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and mysteries, he would adopt an academic approach. 
He never tolerated exceeding the limits of the Sharī‛ah 
under any condition. From among all the sciences and 
arts, he gave most importance to the science of the 
Sharī‛ah. Together with knowledge, he fully emphasized 
emulation of it. He used to say: “A person cannot 
become a walī as long as he does not restrict himself to 
the Sharī‛ah externally, internally, with words, actions, 
beliefs and under all situations and conditions.1 


Ascending the throne 


He ascended the throne of Sultān of Samnān after the 
demise of his father. There are many well-known stories 
and incidents of justice and equity during his rule. 


Giving up the Sultanate 


He adhered strictly to the compulsory, obligatory and 
optional acts of worship even when he was a ruler. He 
was inclined towards sulūk since a young age. He used 
to dream of pious elders and derive blessings from them. 
One night, he dreamt of Hadrat Khidr ‛alayhis salām 
who said: “If you desire divine sultanate, you will have to 
give up this worldly sultanate and go to India.” After 
seeing this dream, he presented himself before his 
mother and expressed his intention to her.” She said: 
“Even before you were born, my father had given me the 
glad tidings that a child will be born in my house whose 
light of wilāyat will illuminate the entire world. All 
thanks are due to Allāh ta‛ālā, that time has arrived. 
May you have a blessed journey.” 


Journey to India 


After obtaining permission from his mother, he handed 
over the sultanate to his brother, Sultān Muhammad, 
and headed for India. Twelve thousand soldiers and 


                                           


1 Bazm Sūfīyyah, p. 540. 
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gunners followed him for three stations in order to bid 
him farewell. He eventually went via Transoxiana over to 
Bukhārā and then to Samarqand. He had a few riding 
horses with him until he reached Samarqand. But 
instead of getting comfort from them, he had to suffer 
humiliation. So he gave them away to some poor people. 


Bay‛ah and khilāfah 


From Samarqand he went on to Auchadāh where he met 
Hadrat Sayyid Jalāl ad-Dīn Bukhārī Makhdūm Jahāniyā 


Jahāngasht. The moment the latter saw him, he said: “I 
am getting the fragrance of a genuine seeker after a very 
long time.” Hadrat Sayyid Ashraf pledged allegiance to 
him and remained in his service of twelve years. In 
addition to receiving khilāfat from him, he gave him the 
title of Jahāngīr. 


On one occasion, Hadrat Jahāngīr was tightening his 
belt. His shaykh asked him: “What are you doing?” He 
replied: “I am tightening my belt so that I may be able to 
serve you.” His shaykh said: “If that is the case, you 
better tighten it well so that nothing remains in-
between.” Hadrat Jahāngīr said: “I have distanced the 
desires of my self from my sheath. I will keep the desires 
of my self far away for as long as I am alive.” On hearing 
this, his shaykh said: “Congratulations to you.” 


Note: Glory to Allāh! Look at the capabilities of the 
disciple and the erudition of the mentor. Based on these 
factors, he was bestowed with many excellent qualities. 
May Allāh ta‛ālā confer us with a genuine quest so that 


we too can become such distinguished people. 


Journey to Kachūch (Faydābād) 


After receiving all types of spiritual blessings, the 
shaykh instructed his erudite khalīfah to go towards 
Jaunpūr. Hadrat Jahāngīr had to compel his self to 
leave his shaykh. He went via Munyar (Patna) and 
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reached Muhammad Ābād Guhna. He stayed over for a 
few days and proceeded to Zafarābād, district Jaunpūr. 
He remained here for a few days and then went to 
Kachūch where he lived for the rest of his life. 


Teachings and guidelines 


The importance of knowledge: Hadrat Ashraf Jahāngīr 
supports the view of Hadrat Khwājah Maudūd Chishtī 
who said that without knowledge, an ascetic is 
subjugated by Satan. It is therefore necessary for a sālik 


treading the path of sulūk to have full knowledge of 
tauhīd, cognition, īmān, the Sharī‛ah, the Tarīqah and 
so on. 


He said: If a person knows that he has just seven days 
to live, he must only study jurisprudence. Learning a 
single ruling of the Sharī‛ah is better than 1 000 rak‛ats 
of optional salāh. 


Note: This is a very important teaching of Hadrat 
Shaykh Ashraf with regard to the virtue of knowledge. 
Unfortunately, we do not attach as much value to his 
statement as we do to his karāmat (supernatural feat). 
This is because effort is required to practise on his 
teaching as opposed to believing in the karāmat of a 
shaykh. After all, relating the karāmat of one’s shaykh 
increases one’s own ego. This is why murīds make more 
mention of the karāmāt of their shaykhs than their 
teachings. We seek refuge in Allāh ta‛ālā. 


Tauhīd: Hadrat Ashraf Jahāngīr went into a very 


academic and deep discussion on the theme of tauhīd. It 
is not easy to quote verbatim these points and 
discussions which are found in Latā’if Ashrafī. We will 
confine ourselves to the gist of these discussions. He 
lists several types of tauhīd. They are: 


(1) Tauhīd īmānī: To have the belief of tauhīd while 
relying on the authenticity of the Qur’ān and Ahādīth. 
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(2) Tauhīd ‛ilmī: To reach the level of conviction through 
one’s internal perception – that there is no real absolute 
and no supreme doer apart from Allāh ta‛ālā. This 
tauhīd is acquired through meditation (murāqabah). 


(3) Tauhīd rasmī: To understand Allāh ta‛ālā through 
one’s intelligence, study of things, or on the basis of 
hearing different facts. Hadrat Ashraf Jahāngīr does not 
consider this concept of tauhīd to be effective; it does 
not warrant consideration. 


(4) Tauhīd hālī: The monotheist is so immersed in the 
beauty of the One Being that he does not see anything 
apart from the being and attributes of the One. He sees 
the attributes of the One to be beyond all other 
attributes, finds himself to be just one drop in the ocean 
of tauhīd. This perception of tauhīd is realized through 
the light of observation. Most human essentials are 
obliterated, and all that remains are a person’s words 
and actions. 


He said on one occasion: “Anyone in this group of Sufis 
who behaves contrary to the mannerisms of Rasūlullāh 
sallallāhu ‛alayhi wa sallam and follows a path different 
from his, will never be able to reach his goal.” 


Shaykh Sa‛dī rahimahullāh said: “O Sa‛dī! It is 
impossible to tread the pure path without emulating 
Rasūlullāh sallallāhu ‛alayhi wa sallam.” 


Etiquette to be followed by a shaykh 


1. He must be fully aware of the capabilities of his 
murīd. In other words, he must train him on the 
path of sulūk after bearing in mind his individual 
capabilities. 


2. He must be totally pure from deriving any benefit 
from the wealth and possessions of his murīd. 
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3. He must be one who gives preference to others 
over his own self. 


4. His actions must coincide with his words. 


5. He must be soft and lenient towards the weak. 


6. His speech must be pure from any selfishness. 


7. He converses in allusions and abstains from 
explicitness. 


8. When he is overcome by spiritual ecstasy, it must 
not prevent him from good deeds. 


9. He must not expect to be treated with respect by 
his murīd. 


10. He does not get too close to his murīd nor 
distances himself too much from him. 


Etiquette to be followed by a murīd 


1. He considers the companionship of his shaykh to 
be a door [to other spiritual benefits]. 


2. He has a relationship of acceptance and 
satisfaction with his shaykh. 


3. He does not do any task – whether related to this 
world or the Hereafter – without the permission of 
his shaykh. 


4. He does not sit in the place of his shaykh. 


5. He constantly refers to his shaykh as regards 
incidents which take place in his life – whether 
when he is awake or whatever he dreams. 


6. He does not raise his voice in the presence of his 
shaykh. 


7. He never asks his shaykh nor tells him anything 
in an insolent manner. 
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8. He does not expose anything which the shaykh 
conceals. 


9. He relates his secrets to his shaykh. 


10. When he quotes any statement of his shaykh, he 
conveys it after having fully understood it. 


Qualities of a shaykh 


1. He must have a special quality of servitude. 


2. He must have acquired realities directly from 
Allāh ta‛ālā. 


3. He must enjoy a very close position of mercy with 
Allāh ta‛ālā. 


4. He must have acquired knowledge of the sciences 
from Allāh ta‛ālā. 


5. He must have received ‛ilm ladunnī (knowledge 
acquired directly from Allāh ta‛ālā). 


Repentance 


This station is traversed through dhikr wa fikr 
(remembrance and contemplation). Taubah (repentance) 
is the first prerequisite for dhikr wa fikr. Taubah refers 
to total aloofness from blameworthy qualities such as 
deception, jealousy, hypocrisy, lies, miserliness, greed, 
avarice, anger, ostentation, slander, backbiting, etc. 


Together with repentance, adhering to all the 
injunctions of the Sharī‛ah is essential. Examples of 
these are salāh, fasting, zakāh, hajj and jihād. However, 
he clearly delineates the difference in adherence to these 
injunctions between an ordinary Muslim and a sālik. 


Salāh 


When a sālik performs wudū’ for salāh, he must have: 


1. Physical purity. 
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2. Mental purity. His mind must be pure from 
whisperings and doubts. 


3. His internal senses must be pure. 


4. His soul must be pure. 


Humility and submission are essential in salāh. If not it 
will be like a body without a life. 


He said: The following are essentials for the experiencing 
of enjoyment in salāh: 


1. Presence of heart. 


2. Understanding the meanings of what is read. 


3. Awe for the One before whom salāh is performed. 


4. Fear [of Allāh’s wrath] and hope [for His mercy]. 


5. Modesty. 


A salāh which is filled with enjoyment enables a sālik to 
experience effulgence (nūr) which spreads throughout 
his body and he experiences a type of intoxication. 


Fasting 


When a sālik keeps a fast, it is as if he overpowers his 
internal self with his external senses, and tries to get rid 
off his desires. In this way he illuminates his internal 
self and acquires kashf (exposition). 


Zakāh 


In addition to the zakāh of the Sharī‛ah, there is zakāh 


of the Tarīqah. This means that the heart of a sālik must 
be pure from internal evils. It is the duty of the auliyā’ 
and mashā’ikh to teach and explain the science of 
tasawwuf. They must teach their murīds purification of 
the heart, illumination of the soul, love, cognition, 
proximity and realities. 


Hajj 
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The hajj of a sālik is as follows: When he wears his 
ihrām, he acquires freedom from worldly relationships 
and impediments. When he comes to ‛Arafāt, he 
becomes aware of mysteries and cognitional facts. When 
he reaches Muzdalifah, he begins to realize his wishes. 
When he performs tawāf, his heart circuits towards 
Allāh ta‛ālā. When he performs sa‛y between Safā and 
Marwah, it is as if he comes out of human turbidity and 
moves towards angelic qualities. When he comes to 
Minā, his thoughts are cleansed of all dangers and 


whisperings. When he slaughters his sacrificial animal, 
he slaughters the wants of his self forever. 


Jihād 


Hadrat Ashraf Jahāngīr says with regard to jihād: 


When the unbelievers set out to fight the Muslims, it 
becomes compulsory on all Muslims to go out in the 
cause of Allāh ta‛ālā to wage jihād. If anyone is excused 
[through a valid Shar‛ī reason], he must perform hajj. If 
he is unable to perform hajj, he must attend the 
jumu‛ah salāh because it is the hajj of the poor. This is 
the teaching of Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Note: Glory to Allāh! Look at the various points and 
mysteries which he explained. They ought to be 
considered by all Muslims, especially the sālikīn. 


In addition to adhering to the pillars of Islam, he teaches 
us reliance, acceptance, generosity and self-sacrifice. He 
writes: 


Tawakkul 


If a sālik accepts all that is prohibited according to the 
Sharī‛ah, he is a flagrant sinner. A sign of tawakkul is 
when a person does not ask for anything from anyone. 
But when he experiences victories from the unseen, he 
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accepts them. Once he accepts them, he does not hoard 
them for himself. 


The tawakkul of a sālik is that he realizes that Allāh 
ta‛ālā alone provides sustenance and takes it back as 
well. But no matter what, He provides and conveys 
sustenance. He must therefore have full conviction that 
sustenance will certainly reach him, while his heart 
must consider the presence and absence of sustenance 
to be the same. 


Acceptance and submission 


He must be happy when he receives any bounty from 
Allāh ta‛ālā, but not be saddened when any calamity 
befalls him. This is the meaning of acceptance and 
submission. But it is essential to seek a livelihood under 
all situations and conditions. Hadrat Ashraf Jahāngīr 
says in this regard: 


Hadrat Qudwatul Kubrā said: Most of the 
mashā’ikh used to engage in some 
occupation, and they used to devote 
themselves totally to it. The latter day 
mashā’ikh and ‛ulamā’ also busied 
themselves in occupations and considered it 
to be an honour. But in India, a job or 
occupation was considered to be a despicable 
quality. This is why they became caught up in 
poverty and need. They do not know that 
most of the Prophets ‛alayhimus salām had 
some occupation or the other. It is therefore a 
type of unbelief (kufr) to scorn an occupation 
or job. People say that those who do not reach 
the peak of tawakkul, then not only is it 
permissible but essential for them to occupy 
themselves in an occupation. 
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Generosity and self-sacrifice 


Together with earning a lawful income, it is necessary 
for a sālik to have the qualities of generosity, big-
heartedness and self-sacrifice. If he gives some of his 
wealth to others and keeps some for himself, he is a 
generous person. If he does not keep anything for 
himself, he is a jawwād (extremely generous person). If 
he gives everything and bears difficulty for himself, he is 
a person of īthār (self-sacrifice). 


Note: Glory to Allāh! What a beautiful definition. May 
Allāh ta‛ālā make us of those who have the quality of 
īthār. Āmīn. 


Hadrat Ashraf Jahāngīr also teaches a sālik to possess 
the highest qualities of social etiquette. For example, he 
explains the etiquette of eating and drinking as follows: 


The etiquette of eating and drinking 


It is fard to eat in order to keep one’s self alive. It is 
Sunnah to eat for Allāh’s worship and earning a 
livelihood. It is permissible to eat to one’s full. It is 
harām to eat more than one’s full. 


As regards eating, four things are fard for a sālik: 


1. Whatever he eats must be halāl. 


2. When he eats, he must think that whatever food 
is before him is from Allāh ta‛ālā. 


3. He must be pleased and satisfied with what he is 
eating. 


4. He must eat for the sake of worship and 
obedience to Allāh ta‛ālā. 


Similarly, four things are Sunnah for him: 


1. He must say Bismillāh… before eating. 


2. He must say Al-hamdulillāh after eating. 
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3. He must wash his hands before and after eating. 


4. When eating, he must sit with his right leg raised 
and his left leg folded on the ground. 


Note: A person is excused from the above posture if he 
has a valid excuse. 


The food must be in front of him, the morsels must be 
small, he must chew his food well, he must not look at 
the morsels of others, if any piece of food falls, he must 
pick it up and eat it, he must lick his fingers clean, he 
must not eat while sniffing the food.1 


Note: Glory to Allāh! He outlined the Shar‛ī etiquette of 
eating. This proves his emulation of the Sunnah. 
Unfortunately, even those who are aligned to the elders 
are losing the enthusiasm to adopt these etiquette. 


Demise 


The exact date of his demise could not be ascertained. 
He did meet Hadrat Khwājah Gaysūdarāz in Gulbargah. 
The latter passed away in 825 A.H. Based on this, he 
must have been alive until after this year. By looking at 
his lengthy journeys we can say that he must have lived 
for more than 100 years. Only then could he have 
travelled to so many places. 


The March 1966 issue of Ma‛ārif had a article on his 
date of birth and date of demise. The writer of the article 
is of the opinion that he must have been born in 709 
A.H. A few days before his demise he was in a state of 
semi-consciousness, but would come to his senses at 
the time of salāh. His programme of guiding and 
teaching continued even when on his death bed. He was 


                                           


1 Bazm Sūfīyyah, p. 556. 
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occupied in dhikr when he left this world. To Allāh we 
belong and to Him is our return.1 


In his book, Diyār Paurab mei ‛Ilm aur ‛Ulamā’, the 
Islamic historian, Qādī At-har Sāhib Mubārakpūrī, 
states that he passed away in 808 A.H. 


It is popularly believed that if anyone who has come 
under the influence of evil spirits were to spend a few 
days near his grave, the person will be cured. Even to 
this day, a large number of people suffering in this way 
come to his grave. 


Note: Glory to Allāh! This is the blessing of his grave. 
Imagine if we had to practise on his teachings, will our 
personal whims and satanic ways not be cured through 
this? Unfortunately, we do not attach as much value to 
the teachings and guidelines of the pious elders as we 
attach to their graves. Consequently, sins and 
innovations are spreading everywhere. We seek refuge in 
Allāh ta‛ālā. If we were to follow the teachings of our 
pious elders, Allāh’s ta‛ālā mercy will shower on us, 
resulting in every type of wellbeing for us. Inspiration is 
from Allāh ta‛ālā alone. 


                                           


1 Bazm Sūfīyyah, p. 537. 
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Hadrat Makhdūm Shaykh Sārang 


Introduction 


He was a khalīfah of Shaykh Qiwām ad-Dīn. He was a 
man of karāmat, high aspirations and lofty position. He 
was unparalleled among his contemporaries as regards 
abstention and asceticism. Shaykh Mīnā writes in his 
Malfūzāt: He was related to a distinguished Hindu family 
and then embraced Islam. When his sister married 
Sultān Muhammad ibn Fīrauz Shāh, he began living 


with the king. He was referred to as Malik Sārang and 
was included among the close associates of the king. 
Malik Sārang was a handsome young man at the time 
when Makhdūm Jahāniyā and Shaykh Rājū Qitāl came 
to Delhi. Sultān Fīrauz Shāh used to send food and 
other items to Hadrat Makhdūm via Malik Sārang. 


Shaykh Rājū Qitāl affectionately said to him on one of 
those occasions: “Malik Sārang! If you become regular 
with the five daily salāhs, I will give you some of the left 
over food of Makhdūm Jahāniyā.” He accepted 
immediately and began performing the five daily salāhs. 
After some days, Shaykh Rājū Qitāl said to him: “If you 
perform the ishrāq and chāsht salāhs as well, I will join 
you in the meal.” He accepted this also. One day, he 
joined both personalities – Makhdūm Jahāniyā and 
Shaykh Rājū Qitāl – in their meal. Their spiritual 
effulgence entered his heart and his condition changed. 


Bay‛ah and khilāfah 


He pledged allegiance to Shaykh Qiwām ad-Dīn a few 
days later.  He was still used to wearing the clothing of 
the rulers and affluent. His shaykh taught him the 
internal forms of dhikr as per the ways of the Chishtī 
spiritual masters. This proved to be most effective. He 
then joined a caravan which was heading for Makkah 
and Madīnah. He returned to India after staying for 
some time in these two holy cities. He remained in the 
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company of Shaykh Yūsuf, reached a distinguished 
level, and received khilāfat from him. Occasionally, he 
would go to his shaykh, Qiwām ad-Dīn, in Lucknow and 
derive blessings from him. During this time, Shaykh 
Rājū Qitāl, sent his note of khilāfat of the Mashā’ikh-e-
Chishtīyyah wa Sahrawardīyyah to his house. 


Demise 


He passed away in 832 A.H. He was buried in 
Manjgawā, Lucknow. May Allāh ta‛ālā illuminate his 
resting place.1 


                                           


1 Mir’atul Asrār, p. 1105. 
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Hadrat Shaykh Ibn al-Jazarī 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abul Khayr, 
his title is Shams ad-Dīn, and he is well known as Ibn 
al-Jazarī. His father’s and grandfather’s name is also 
Muhammad. 


Birth 


His father was a trader. Forty years passed since his 
marriage but he got no children. He went for hajj, reach 
Makkah Mu‛azzamah, performed tawāf of the Ka‛bah, 
proceeded to the well of Zam Zam, drank its water, 
raised his hands and made du‛ā’: “O Allāh! Bless me 
with pious children.” His du‛ā’ emanated from the 
depths of his heart and reached the Grand Throne. The 
angels received it and Allāh ta‛ālā crowned it with 
acceptance. Ibn al-Jazarī was born on a Saturday, 25 
Ramadān 751 A.H. in the famous Qasā’īn district of 
Damascus. 


Physical appearance 


Historians provide many details about his physical 
appearance, but they all unanimously state that he was 
an extremely handsome and striking man. Taqī ad-Dīn 
Ahmad al-Maqrīzī (d. 845 A.H.) writes in his book, al-
‛Uqūd al-Farīdah fī Tarājim al-A‛yān al-Mufīdah: 


 كَن شكلا حسنا فصيحا بليغا
He had a beautiful appearance, and he was an eloquent and 


articulate person. 


Hāfiz Ibn Hajar rahimahullāh writes in Anbā’ al-Ghumr fī 
Abnā’ al-‛Umr: 


 انه كَن ثريا وشكلا حسنا


He was a very wealthy man with a beautiful appearance. 
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Education and training 


Damascus had become the centre of sciences and 
learning in the eighth and ninth centuries. His early 
education commenced in this city. He started 
memorizing the Qur’ān and completed it when he was 
twelve years old. He used to recite the Qur’ān every year 
in the tarāwīh salāh. 


From among the five famous books of Shāfi‛ī 
jurisprudence, he memorized at-Tanbīh, the famous 
work of the jurist Abū Is-hāq Ibrāhīm ash-Shīrāzī (d. 
476 A.H.). 


Note: Further details with regard to his education can be 
found in Qaul-e-Matīn – tarjumah Hisn Hasīn. 


Teaching and lecturing 


After completing his studies and obtaining permission to 
teach, issue fatāwā and narrate Ahādīth; he decided to 
teach himself. The historian, Sakhāwī, writes in this 
regard: 


For a few years he remained in Damascus sitting under 
Qubbah Nasrīn in Jāmi‛ Banū Umayyah where he 
taught qirā’ah (recitation of the Qur’ān). He was then 
appointed as the Shaykh al-Qurrā’ at Dār al-‛Ulūm 
‛Ādilīyyah. This was followed by the post of Shaykh al-
Qurrā’ at Dār al-Hadīth Ashrafīyyah. After the demise of 
his shaykh, Ibn as-Salār, he became the Shaykh al-
Qurrā’ at Turbah Umm as-Sālih where he conducted 
lessons in the presence of senior imāms in the field of 
qirā’ah. A distinguished scholar like Shaykh Shihāb ibn 
Hujjī acknowledged the erudition of his lectures. He also 
opened a madrasah by the name of Madrasah Dār al-
Qur’ān. 


Lecturing 


During this period, Malik az-Zāhir Sayf ad-Dīn Barqūq 
(d. 801 A.H.), a pious and righteous king, appointed him 
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as the khatīb (the one who delivers the Friday sermon) of 
Jāmi‛ Tūtah. He was then appointed as the educational 
supervisor at al-Jāmi‛ah as-Salāhīyyah (in Bayt al-
Maqdis – Jerusalem) in 795 A.H. 


Post of judge 


Amīr Shāh Qatlbik appointed him to the post of judge 
over Shām (Syria) in 797 A.H. But the accounts of the 
Auqāf (endowments) were not in order, causing the Amīr 
to be displeased. He was removed from his office and all 
his wealth confiscated. Shaykh Jazarī became fed up 
with his wrongs and proceeded to Rome via Alexandria. 
He got off at Barūsah and met the ruler of this place, 
Abū Yazīd ibn ‛Uthmān. 


Stay in Barūsah 


Abū Yazīd was a scholar himself and valued ‛ulamā’ 
greatly. He had heard about Shaykh Jazarī from before, 
so he met him with genuine respect and reverence. He 
made the Shaykh live with him and did not permit him 
to leave Barūsah for the rest of his life. 


Proliferation of qirā’ah and Hadīth 


Shaykh Jazarī proliferated and passed on his knowledge 
just as Allāh ta‛ālā had blessed him with it. He 
conducted qirā’ah and Hadīth lessons. The ruler, Abū 
Yazīd ibn ‛Uthmān completed the qirā’at-e-‛asharah (the 
ten modes of recitation). He proceeded to Shīrāz in 
Ramadān 808 A.H. via Herāt, Bazd and Isfahān. 


Post of judge in Shīrāz 


Pīr Muhammad, the ruler of Shīrāz, appointed him to 
the post of chief judge of Shīrāz. He had no alternative 
but to accept the appointment and carried out his duties 
in an excellent manner. Here to he opened a madrasah 
for the teaching of qirā’ah and Hadīth. Some students 
learnt the seven modes of recitation while others the ten 
modes, and received their qualification certificates. The 
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people of Shīrāz benefited tremendously from him. The 
historian, Sakhāwī, writes: 


 ونشْ بها أيضا القراءة والديث وانتفعوا به
The sciences of qirā’ah and Hadīth proliferated in Shīrāz, and 


the people benefited from him. 


This programme of teaching and lecturing continued 
until 822 A.H. By virtue of his merits and virtues, he 
was given the title of Imām A‛zam by the people of the 


city. The ruler’s attitude towards him changed for some 
reason, so he left for hajj. 


Merits and virtues 


Shaykh Jazarī was a student of Imām Shātibī through 
three transmitters, and held a very high chain of 
transmission (sanad). The science of qirā’ah was his 
speciality and he was an imām in this field. Sakhāwī 
states that Ibn Hajar ‛Asqalānī rahimahullāh describes 
him as follows in Anbā’ al-Ghumr: 


الافظ الإمام المقرئ انه لهج بطلب الديث والقراءات، وبزز فِ القراءة، 
 انتهت إله َياسة علم القراءة فِ الممالك.


He was a hāfiz and an imām of qirā’ah. People developed an 


enthusiasm to study Hadīth and qirā’ah from him. He became 


popular in the field of the different modes of recitation, and he 


enjoyed leadership in this field in all the Islamic lands. 


Character 


He was a pleasant, sweet-spoken and Allāh-fearing 
personality. When he used to speak, tiny droplets of 
saliva would form. Eloquence and articulateness 
emanated from every word. He was humble and 
unassuming by nature. He used to meet people with 
kindness and affection. Allāh ta‛ālā also blessed him 
with a lot of wealth. He was especially kind to the people 
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of the Hijāz. Hāfiz Ibn Hajar rahimahullāh writes is 
Anbā’ al-Ghumr: 


 كثيْ الإحسان لهل الجاز
He was extremely kind and affectionate towards the people of 
Hijāz. 


He was considerate of each person’s rank when 
addressing anyone, and would speak to him according 
to his level of understanding. At times, he would even 


abstain from speaking of certain things which he 
considered was beyond the ‛ulamā’ and jurists. 


Written works 


He was quite enthusiastic about writing. He divided his 
time into three: (1) teaching qirā’ah and Hadīth, (2) 
writing, (3) worship. He wrote nineteen books on tajwīd 
and qirā’ah, the most important of which is al-
Muqaddamah al-Jazarīyyah which is composed in 
rhymed verses. It contains 120 couplets and is taught in 
most madāris. He also wrote several books on tafsīr and 
Hadīth. One of his important works is al-Hisn al-Hasīn 
min Kalām Sayyid al-Mursalīn – The fortified fort from 
the speech of the Chief of Messengers. 


Demise 


Shaykh al-Jazarī rahimahullāh rendered services to the 
Qur’ān and Hadīth for about fifty five years and passed 
away at the age of eighty two before the jumu‛ah salāh. 
He passed away on 5th Rabī‛ al-Awwal 833 A.H. (during 


the rule of Mirzā Shāh Rukh), in Shīrāz, in his house in 
Iskāfīyīn district. He was buried in his Madrasah Dār al-
Qur’ān. May Allāh ta‛ālā irrigate the soil of his grave and 
make Paradise his abode and resting place. Āmīn. 


The book, Ghāyah an-Nihāyah, quotes a description of 
his demise as related by one of his students: 
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There was an extremely large crowd at his 
funeral. When his bier was raised, royal 
dignitaries, the masses and the elite were all 
falling over each other in an effort to touch 
his bier and kiss it. Those who did not get an 
opportunity to touch his bier, touched those 
who did get an opportunity so as to acquire 
blessings through them.1 


                                           


1 Qaul-e-Matīn, tarjumah Hisn Hasīn, p. 54, (translated by 


Maulānā ‛Abd al-‛Alīm Sāhib Nadwī). 
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Qutb Kaukan, Hadrat Faqīh Makhdūm ‛Alī 
Muhā’imī 


Birth 


He was born in Māhim on the 10th of Muharram al-
Harām 776 A.H. in the noble Niwāyat family. His 
birthplace is the glorious and populated area of Māhim 
in Mumbai. 


Name and lineage 


He has two names, ‛Alā’ ad-Dīn and ‛Alī, his kunnīyyat is 
Abūl Hasan and his title is Zayn ad-Dīn. He is from the 
Niwāyat family which is affiliated to the Parw tribe. 


He was addressed as Faqīh (jurist) on account of his 
insightful knowledge of jurisprudence, and Makhdūm 
because of his popularity among the masses. His 
father’s name is Maulānā Shaykh Ahmad who was a 
senior ‛ālim and a Sufi master. He was also listed among 
the wealthy traders of Kaukan. He paid special and 
extraordinary attention to his son’s education and 
training, resulting in the latter’s becoming an ‛ālim very 
quickly. His Allāh-bestowed capabilities, intelligence and 
sharpness enabled him to complete his studies of 
jurisprudence, logic, philosophy, Hadīth and tafsīr in a 
short while. His mother, Bībī Fātimah was also a Sufi 
expert. The special attention, education and training of 
these two enabled him to reach great academic heights. 
This is a bounty of Allāh ta‛ālā which He confers on 
whomever He wills. 


Habits and traits 


Good character is the essential pearl of a person’s life. 
The most important and essential ingredient for real 
success in both worlds is moulding of one’s character. It 
was really their character which immortalized the 
memories of our pious elders and bestowed them with 
such lofty accolades. 
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Sayyid Ibrāhīm Madanī, the author of Risālah Damīr al-
Islām, writes: 


Hadrat Makhdūm Sāhib was very well-mannered, 
obedient and compliant to his parents from a young age. 
His mother was lying on her bed after ‛ishā salāh when 
she felt thirsty. She asked her son for water. He went to 
fetch the water and by the time he returned, he saw that 
she had fallen asleep. He felt it disrespectful to wake her 
up, so he stood by her side with the bowl of water the 
entire night. His mother woke up at pre-dawn, and 
when she saw him standing there, she asked: “Son! For 
how long are you standing here with the water?” He 
replied: “Mother! You had asked for water when you 
were going to sleep. I am standing here since then, 
waiting for you to wake up.” His mother was really 
impressed by her son’s behaviour and was overjoyed. 
She got off her bed immediately, performed wudū’, and 
made du‛ā’ to Allāh ta‛ālā for the wellness of her son. 
The effects of her du‛ā’ was that he reached the point of 
perfection in both internal and external sciences, and 
reached the level of wilāyat in a short time. 


Note: Unfortunately, rarely do we hear such stories of 
service and obedience to parents in our times. On the 
contrary, we hear and read about more stories and 
incidents of disrespect and disobedience to parents. 
Consequently, children are generally deprived of the 
pious du‛ā’s of their parents. This has resulted in 
knowledge but not practice, so-called piety but no real 


wilāyat. In fact, if people could only maintain 
themselves as Muslims, it will be a boon. 


Some historians state that Makhdūm Sāhib was 
extremely generous and open-hearted. He would gladly 
help those in need. There was always a crowd of guests 
at his house. He used to have various types of foods on 
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his tablecloth which he used to feed with utmost joy to 
his guests. 


Worship and spiritual exertion 


The author of Barakāt al-Auliyā’ writes: “He was an 
ascetic, ardent worshipper, a combiner of the Sharī‛ah 
and Tarīqah, and a man of internal and external 
influences. 


A strange incident 


The famous Sufi, Shaykh ‛Abd al-Wahhāb Muttaqī 
Shādhilī Qādirī rahimahullāh relates a strange incident 
concerning Hadrat Makhdūm Sāhib in his book, Habl al-
Matīn fī Taqwīyyah al-Yaqīn. 


The author of Tafsīr Rahmānī, Hadrat Shaykh ‛Alī 
Muhā’imī, was one who was overcome by meditation and 
a state of engrossment. He was married to the king’s 
sister. The king’s wife came to visit her sister-in-law one 
day. The Shaykh was sitting on the threshold of the door 
at the time. The king’s wife hesitated in entering the 
house. The Shaykh’s mother was present, and asked: 
“Why are you hesitating? Come in, what obstacle is 
there?” She replied: “How can I come inside? The 
Shaykh is seated at the threshold, he will see me.” The 
mother said: “He is in a state of unawareness. He is 
neither aware of you nor of the world.” The moment the 
queen heard this, she entered the house and asked the 
Shaykh’s mother for proof of his unawareness. The 
mother went to her son and said: “O my son, ‛Alī! Cover 
yourself with this sheet and give me your clothes so that 
I may wash them.” The Shaykh was wearing absolutely 
clean clothes at the time. He removed them immediately, 
wrapped himself in the sheet and sat down again. His 
mother returned after one hour with dirty clothes and 
said: “Son! Wear your clothes.” The Shaykh wore those 
dirty clothes. He had no idea of what he should wear 
and what he should not. 
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While the above story sheds light on the Shaykh’s total 
engrossment and meditation, it demonstrates his 
relationship with the king, and the fact that he did not 
live as a bachelor. Instead, he did get married. 


The king at the time was Sultān Ahmad Shāh – the 
governor of Gujarat. He was the grandson of Muzaffar 
Shāh, the first, and the son of Tātār Khān. Tātār Khān 
had passed away while his own father was alive. Sultān 
Ahmad Shāh was a powerful and determined king. He 


first placed the foundation of Ahmadābād to his name. 
His greatest achievement during his rule was the 
promulgation of rules and injunctions which were 
issued after consultation with ministers, righteous 
people and wise men. He ran an excellent government 
from 814 A.H. to 843 A.H. The period of youth of Hadrat 
Makhdūm was the time when this government was at its 
peak. Thānah and Māhim were under the Gujarat 
government. Maulānā Abū Zafar Nadwī writes in Gujarat 
kī Tamaddunī Tārīkh: 


During his rule, Ahmad Shāh, the first, 
constructed forts and palaces in Ahmadābād, 
Ahmad Nagar, Bālāsūr, Sultānpūr, Dauhad, 
Sankherā, Muhā’im and other places. Some of 
these buildings are existing to this day. 


Post of Justice 


The Bombay Gazetteer states: 


After spending several years travelling and 


studying, Sufi Makhdūm ‛Alī Faqīh was 
appointed as a judge over the Muslims of 
Māhim. 


This is also stated by Shaykh Muhammad Akram in Āb 
Kauthar: 


The rulers of Gujarat were very religious and 
affiliated to knowledge. They proliferated 
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Islamic law in the areas under their 
jurisdiction. Cases used to be decided 
according to the Sharī‛ah. The post of Justice 
was a distinguished post at the time. Erudite 
and Allāh-fearing ‛ulamā’ were appointed to 
it. Makhdūm Sāhib’s capabilities, religiosity, 
piety and juristical acumen must have 
enabled him to be appointed to this post. 


Teaching and lecturing 


With the arrival of Islam in India, many treasures of 
knowledge and practice entered with it. Together with 
receiving physical verve, the local populace also received 
the effulgence of intelligence and perception. Madāris 
and other centres were established for the teaching of 
Islam. Islamic sciences spread in different areas of 
Gujarat through the establishment of madāris. Teachers 
would conduct lessons solely for Allāh’s ta‛ālā pleasure 
and students would assemble around them. 


Hadrat Makhdūm ‛Alī Sāhib was an expert in the 
rational sciences. So a considerable number of students 
must have studied under him. But now we can neither 
gauge the nature of those classes nor of the teachers 
who benefited from him. Nonetheless, the author of 
Barakāt al-Auliyā’ writes: 


There was a madrasah in Muhā’im where he 
used to teach internal and external sciences, 
and spend most of his time writing. 


The same author writes in Tārīkh al-Auliyā’ about a 
student of Hadrat Makhdūm Sāhib whose name was 
Shaykh Muhammad Sa‛īd Kaukanī Ratnāgīrī: 


He is an erudite student of Maulānā Faqīh ‛Alī 
Makhdūm Muhā’imī. He wrote several books 
in the Arabic language on the sciences of 
tasawwuf. These two personalities were like 
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the sun and moon in the district of Kaukan 
from whom thousands of deviated souls found 
the straight path. The lamp of internal and 
external knowledge was illuminated in the 
land of Kaukan through him. The year of his 
demise is not known, but his grave is in 
Ratnāgīrī. 


‛Allāmah Ghulām ‛Alī Āzād Bulgrāmī writes in Subhatul 
Marjān fī Āthār Hindustān: 


Shaykh ‛Alī Muhā’imī was a distinguished 
scholar and a spiritual master. He affirmed 
the unity of presence and followed the way of 
Shaykh Ibn ‛Arabī. 


His spiritual rank according to Shāh Walī Allāh 


The high spiritual rank which Hadrat Makhdūm Sāhib 
enjoyed can be gauged from the following writing of 
Hadrat Shāh Walī Allāh Dehlawī rahimahullāh. He 
writes under the heading, Nūr Nubūwwat ke Tabaqāt in 
his book, al-Khayr al-Kathīr and includes Hadrat 
Makhdūm Sāhib among the senior Auliyā’ of Allāh 
ta‛ālā. He says: 


We are of the opinion that prophet-hood is of 
four levels. 


[After discussing the first two levels, he 
explains the third level as follows]: 


Adherence to the Sunnats and other acts of 


the Sharī‛ah has given the person a true 
colour of the Sunnah. You know that there is 
a natural withdrawal in the compulsory acts, 
and the Sunnahs become firmly established. 
When a sinless servant who is most eligible 
for this position practises on one aspect and 
adheres strictly to it, his entire being gets 
coloured in the same dye. The following 
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people of the Tarīqah are included in this 
level: Hadrat ‛Abd al-Qādir Jīlānī, Shaykh 
Sahrawardī, Shaykh Najm ad-Dīn Kubrā, 
Shaykh Bahā’ al-Haqq wa ad-Dīn, and even 
Shaykh Harawī and Makhdūm ‛Alī Muhā’imī – 
may Allāh ta‛ālā shower His mercy on them 
all.1 


The nature of kashf and karāmat 


Those who mould their lives according to their beloved 
Muhammad Rasūlullāh sallallāhu ‛alayhi wa sallam, 
begin experiencing the effects of this love. This is the 
promise of Allāh ta‛ālā in the Qur’ān to every such 
person who chooses the ways, mannerisms, character, 
spirit and disposition of Rasūlullāh sallallāhu ‛alayhi wa 
sallam for his own life. 


Allāh ta‛ālā says in this regard: 


م  الل   بْهبكْ  ْ يَ  وْنِه بُّوْن  الل  ف اَ بهع  ه نتْ مْ تُ   ق لْ اهنْ ك 
Say: If you have love for Allāh then follow my way so that 


Allāh may love you.2 


When Allāh ta‛ālā fulfils the wishes of His beloved 
servants, it is one form of expressing His love for them. 


‛Allāmah Ibn Taymīyyah rahimahullāh differs on many 
issues with the Sufis. But he writes: 


كرامات الصالي َدل عَ صحة الدين الي جاء به الرسول )كتاب 
 (.5النبوات، ص


                                           


1 Al-Khayr al-Kathīr, p. 184; Makhdūm ‛Alī Muhā’imī, p. 68. 
2 Sūrah Āl ‛Imrān, 3: 31. 
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The karāmāt (supernatural feats) of the righteous 
demonstrate the authenticity of the Dīn which Rasūlullāh 
sallallāhu ‛alayhi wa sallam came with. 


What can we say about the karāmat of the Auliyā’ apart 
from the fact that Allāh ta‛ālā fulfils their wishes and 
desires. While discussing the karāmāt of the righteous, 
‛Allāmah Ibn Taymīyyah writes: “The Auliyā’ of Allāh 
ta‛ālā may also be able to perform karāmāt like the 
mu‛jizāt (miracles) of the Prophets ‛alayhimus salām. 
This is because just as wilāyat is a shadow of 
nubūwwat, karāmat is a branch of mu‛jizah. 


كما صاَت الناَ بردا وسلما عَ أبي مسلم الْولَّنِ، كما صاَت عَ 
إبراهيم، وكما يكثر الطعام والشْاب لكثيْ من الصالي، كما جرى فِ 
بعض المواطن للنبي صلى الل عليه وسلم، أو أحيى الل ميتا لْعض 


 ياه للَنبياء عليهم الصلوة والسلم.الصالي، كما أح


The fire became cool and a source of peace for Abū Muslim al-
Khaulānī. The same happened to Ibrāhīm ‛alayhis salām. 


Allāh ta‛ālā causes food and drink to be found in abundance 


for many righteous people. The same happened for Rasūlullāh 
sallallāhu ‛alayhi wa sallam on certain occasions. Allāh ta‛ālā 


caused some dead people to come back to life through the 
du‛ā’ of some righteous people, as He did for the Prophets 


‛alayhimus salām. 


Hadrat Makhdūm Muhā’imī was from among the senior 
Auliyā’. He too performed many karāmāt. Many people 


wrote books titled, Karāmat-e-Makhdūm, but the 
majority are based on hearsay, and it is difficult to verify 
their authenticity. We will therefore quote only a few 
which are specifically related by Maulānā Sayyid 
Ibrāhīm Madanī in his book, Damīr al-Insān. 
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Note: For the sake of brevity, we are relating just two 
karāmāt. May Allāh ta‛ālā enable us to derive blessings 
from the bestowals and karāmāt of Hadrat Shaykh. 


Two karāmāt 


1. It is related that a ship belonging to a Hindu 
trader was loaded with goods and heading for a certain 
harbour. Seven years passed without the ship returning 
nor did anyone know its whereabouts. The trader 
consulted many pundits and astrologers but they said 
that the ship had sunk. 


The trader happened to mention the loss of his ship to 
one of his Muslim friends. The Muslim friend said: “You 
tried everything, why don’t you at least relate your story 
to Hadrat Makhdūm Sāhib. He may present the true 
picture to you.” 


The trader presented himself before Hadrat Makhdūm 
Sāhib and related everything to him. Hadrat said: “There 
is nothing to worry about. You may go, inshā Allāh, your 
ship will return to you.” The trader was overjoyed at 
hearing Hadrat Makhdūm Sāhib’s promising words, his 
despair changed to hope, he was convinced that the 
words of this holy man will not be wrong, and his lost 
ship will certainly come back to him. He went to the sea 
shore waiting for his ship, and imagined it in every 
wave. 


He eventually saw his ship approaching from a distance 
until it eventually came to shore. On seeing the safety of 
the ship and its goods, he acknowledged the holiness of 
Makhdūm Sāhib. He immediately went to Hadrat with 
his wife and children, and they all embraced Islam. 


2. There was a pious slave girl who used to wash his 
and his mother’s clothes. She used to gather the first 
water [which was used to wash his clothes] in a plate 
and drink the water. Through Hadrat’s blessings, 
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bestowals and spiritual focus, she reached lofty levels 
and was given the power of kashf (exposition) and the 
karāmat of being able to traverse the earth. 


One day, a traveller came to Muhā’im to meet Hadrat 
Makhdūm Sāhib, and met him in the musjid. Hadrat 
went home to bring food for the traveller. On reaching 
his house, his mother requested him to eat food with 
her. He said: “There is a traveller waiting in the musjid. 
Let me send some food to him first. I will then join you 
in the meal.” Hadrat sent the food with the slave girl and 
said to her: “A traveller of this description wearing this 
type of clothes is waiting in the musjid. Go and give him 
this food.” When she reached the musjid, she did not 
find him there. She looked East and West and extended 
her vision until she saw him seated in the Ka‛bah. She 
reached there with one step and said: “My master has 
sent this food for you.” It is said that this traveller was 
actually Hadrat Khidr ‛alayhis salām. 


Practices 


We did not find any clear details with regard to Hadrat 
Makhdūm’s practices and spiritual exercises. However, 
we do find Sharh Sayyid al-Istighfār in his writings. This 
shows that this du‛ā’ was one of his special du‛ā’s. 


Istighfār means: seeking forgiveness, desiring pardon. 
When man realizes his mistakes and sins, and 
expresses remorse, he turns to Allāh ta‛ālā with a true 
heart. Allāh ta‛ālā really likes this of a servant. Istighfār 
causes the descent of mercy and ensures progress in 


one’s children and wealth. The Sayyid al-Istighfār is as 
follows: 
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 ، ْ لآ  اهلم  اهلَّ  ا نتْ  ِّ َ بِه ك  اللهم ا نتْ   و عْده ك  و  هْده م ع  ا ن ا عَ  ك  و  بدْ  ا ن ا ع  ْ و  ل قْت نِه خ 
ا ب وءْ   ، و  لِ   تهك  ع  ا ب وءْ  ل ك  بهنهعْم  ، و  ن عْت  ا ص  هِّ م  نْ شر   بهك  مه


وذْ  ، ا ع  عْت  ا اسْت ط  م 
. ن وبْ  اهلآ  ا نتْ  ر  الُّ غْفه ْ ف اهن ه  لَّ  ي  رْ ليه ، ف اغْفه ْ نبْيه  بهذ 


O Allāh! You alone are my Sustainer. There is none worthy of 


worship except You. You created me and I am Your slave. I 


will remain on Your covenant and promise as much as I can. I 


seek refuge in You from the evils which I committed. I 
acknowledge Your favours on me, and I admit my sins. 


Forgive me, then, surely none forgives sins except You. 


His distinguished position in tafsīr 


Hadrat Makhdūm ‛Alī Muhā’imī is from among those 
personalities who were blessed with the opportunity of 
lifting the veil on some portions of the Qur’ān’s text and 
arrangement. His most distinguishing contribution is 
displaying the correlation of one verse with the next, and 
a link among all the different themes of the Qur’ān. 


A strange coincidence is that the writing of tafsīr of the 
Qur’ān in India commenced during the era of Makhdūm 
‛Alī Muhā’imī rahimahullāh. Some of his contemporaries 
were: (1) Shaykh Muhammad ibn Ahmad Gujarātī who 
wrote Kāshif al-Haqā’iq wa Qāmūs ad-Daqā’iq in 820 
A.H. and (2) Hadrat Khwājah Gaysūdarāz (d. 825 A.H.) 
who wrote Durr Multaqat. 


A complete manuscript of the first book mentioned is to 
be found in the Asianic Society Calcutta, while a portion 
of the second book can be found in Kutub Khānah 
Nāsirīyyah in Lucknow. A few other portions can be 
found in the India Office Library. 


The original name of Hadrat Makhdūm ‛Alī’s book is 
Tabsīr ar-Rahmān wa Taysīr al-Mannān Ba‛d mā Yushīru 
ilā I‛jāz al-Qur’ān. But it is more popularly known as 
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Tafsīr Rahmānī or Tafsīr Muhā’imī. This was his largest 
written work. 


It is in two large volumes and was written in 831 A.H. It 
contains forewords written by Maulānā Muhammad 
Qāsim Sāhib Nānautwī rahimahullāh, Maulānā 
Muhammad Husayn Dehlawī rahimahullāh, and an 
Egyptian scholar by the name of Muhammad al-Baysūnī 
al-Bīybānī rahimahullāh. It was printed in 1295 A.H. 


Note: There can be no doubt about its transmission 
when such senior and erudite scholars wrote forewords 
to it. Hadrat Muslihul Ummat Shāh Wasīyyullāh 
rahimahullāh liked this tafsīr a lot but he did not have it 
in his library. He borrowed it from someone and was 
enamoured by it. Al-hamdulillāh, I was able to procure a 
full copy of this tafsīr. 


Views on tafsīr 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 من الناَ من فسِ القرامن برأيه فليتبوأ مقعده
The person who explains the Qur’ān on his personal opinions 


must prepare his abode in the Hell-fire. 


In the light of the above Hadīth, writing tafsīr becomes a 
very heavy responsibility. A commentator of the Qur’ān 
has to be very cautious when explaining meanings of the 
Qur’ān. Based on the above Hadīth, a group of 
commentators (mufassirīn) considered it a major sin to 
present one’s own views while moving away from the 
Ahādīth, traditions, statements of the Sahābah 
radiyallāhu ‛anhum, the Tābi‛ūn and the pious 
predecessors. They consider rational explanations to be 
tafsīr bi ar-ra’y (commentary based on opinion). 


Hadrat Makhdūm ‛Alī Muhā’imī states that the Qur’ān 
invites us to ponder and reflect. As for those Ahādīth 
and traditions which are related to tafsīr  - they do not 
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cover the entire Qur’ān; only certain portions of it. We 
therefore have the leeway to ponder and reflect more 
deeply on the remaining portions. We can derive 
meanings and establish the import of verses on the 
basis of their contexts. The Qur’ān contains all Islamic 
sciences – some are explicit while others are implicit. 
There are many matters which are beyond traditional 
tafsīr. This is why Hadrat ‛Abdullāh ibn Mas‛ūd 
radiyallāhu ‛anhu says: 


 علم الولي والآخرين فليتدبر القرامنمن أَاد 


Anyone wanting to acquire the knowledge of the past and 


future generations must ponder and reflect over the Qur’ān. 


Obviously, pondering over the Qur’ān cannot be 
acquired by mere outward words. It is necessary to 
understand references and purposes. He considers in-
depth knowledge of facts to be essential for a 
commentator. As he ponders, reflects and deliberates, 
the meanings of the Qur’ān will become clear to him. 
Hadrat Abū Dardā’ radiyallāhu ‛anhu says: 


 حتى يَعل للقرامن وجوها لَّ يفقه الرجل


A person cannot become a true faqīh (jurist) until he acquires 


knowledge of the different usages of the Qur’ānic words. 


Rasūlullāh sallallāhu ‛alayhi wa sallam made the 
following du‛ā’ for Hadrat ‛Abdullāh ibn ‛Abbās 
radiyallāhu ‛anhu: 


هه فِ الدين وعلهِّمه التأويل  اللهم فقهِّ


O Allāh! Give him a true understanding of Dīn and teach him 


ta’wīl. 


The word ta’wīl refers to the tafsīr of the Qur’ān, 
understanding its text and references. The prohibition of 
tafsīr bi ar-ra’y actually applies to a tafsīr which is based 


https://nmusba.wordpress.com/







- 248 - 
 
on one’s whims and fancies, where a person goes to 
pains in deriving meanings which suit him. Hadrat 
Muhā’imī considers a tafsīr in which one’s opinion is 
made the criterion to be detestable. He also detests 
explaining verses in order to prove one’s own fabricated 
and concocted opinions and views. He says it is not 
correct to cast aside the obvious meaning. The desirable 
thing to do is to subjugate one’s views to the guidance of 
the Qur’ān. 


He says that it is essential to rely on whatever 
Rasūlullāh sallallāhu ‛alayhi wa sallam said with regard 
to the explanation of the Qur’ān. But together with 
narrations and linguistic references, one should also 
utilize one’s intellect and understanding so that the 
deep and extensive meanings of the Qur’ān could be 
derived. A person may dive into the depths of conceptual 
matters and matters of the self, and come up with 
pearls. Hadrat ‛Abdullāh ibn Mas‛ūd radiyallāhu ‛anhu 
was probably referring to this when he said: 


 إن للقرآن ظاهرا وباطنا وحدا ومطلقا


The Qur’ān has an external and an internal meaning. It 


contains rulings on the lawful and the prohibited, and also 
promises and warnings. 


These internal facts can really be understood by an 
insightful ‛ālim. It is insight which has been illuminated 
by divine light, and which bears firmness in thought and 
resolute intelligence. Hadrat Makhdūm’s views in this 


regard are more or less the same as those of Imām 
Ghazzālī rahimahullāh. 


Explanation of the hurūf muqatta‛āt 


The ‛ulamā’ consider the hurūf muqatta‛āt to be from 
among the mutashābihāt (allegorical meanings) of the 
Qur’ān. They are mysteries which are known to none 
except Allāh ta‛ālā. Rasūlullāh sallallāhu ‛alayhi wa 
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sallam did not explain their meanings, nor did the 
Sahābah radiyallāhu ‛anhum and the Tābi‛ūn. This is 
why the commentators generally stay away from 
providing meanings to them. They always write “Allāh 
knows best” in such places. 


However, certain erudite scholars are of the view that 
this is a special style of the Arabic language which the 
first addressees of the Qur’ān understood quite well. 
Arab poets were also in the habit of writing in this way. 
While the opponents of the Qur’ān make objections to 
many aspects of it, they make no mention of the hurūf 
muqatta‛āt. This shows that they were accustomed to 
this style. If those ‛ulamā’ who are firmly embedded in 
knowledge (rāsikhīn fī al-‛ilm) explain these letters, there 
is no objection to it. There are several views from those 
of the past scholars who did comment on these letters. 
Some of their views are: 


1. These letters are used as oaths. 


2. They are the names of Allāh ta‛ālā. 


3. They are used to serve as warnings. 


4. They are brought to show surprise. 


5. They are used to turn our attention to letters of 
the alphabet. 


6.  They are signs of prophet-hood. 


7. They represent numbers based on their 
alphabetical listing. This delineates the dates for 


the foretelling of certain events. 


Makhdūm ‛Alī Muhā’imī rahimahullāh is from among 
those scholars who considers them to be short forms for 
various other words. He feels that instead of mentioning 
an entire word, just a letter is used; as is the practice in 
every other language. This is why he provides 
explanations for all the hurūf muqatta‛āt in accordance 
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with their placement and context. He demonstrates that 
these letters represent meanings which do not differ 
from the theme and context. In fact, they are links of the 
same chain. He estimates a word from each letter and 
then explains it. 


What we can say is that he adopted a way which is 
different from that of all other commentators of the 
Qur’ān. Some of his explanations are quoted here to 
serve as examples. 


هم   :It could mean any of the following :طم


1. O You who are pure of all defects and causes of 
wretchedness. 


2. O You who shows the path to perfections and 
causes of fortune. 


3. O You of lofty aspirations. 


4. O the one who is seeking the truth and fleeing 
from all apart from Allāh ta‛ālā. 


Or any other similar meaning which is in line with the 
context of this sūrah. 


 :It could mean :المٓٓ 


1. I am Allāh whose knowledge is all-encompassing. 


2. Allāh whose kindness and affection is all-
encompassing. 


3. Allāh’s kindness is interpolated with trials and 
tribulations. 


4. The final result is taken to account when 
considering Allāh’s kindness. 


Or any other similar and appropriate meaning. 
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مسٓ   :It could mean :ي


1. I take an oath on your [Rasūlullāh sallallāhu 
‛alayhi wa sallam] hand which encompasses all 
human perfections. From among all those 
perfections, I take an oath on your natural 
leadership over all humans. 


2. I take an oath in your name, and your surpassing 
all in merits. 


3. I take an oath in my conviction and your pure life 
which you possess and towards which you invite. 


4. I take an oath on your swift acquisition of all the 
ranks of perfection. 


 :It could mean :صٓ 


1. Allāh ta‛ālā takes an oath on the genuineness of 
Rasūlullāh sallallāhu ‛alayhi wa sallam regarding 
whom everyone acknowledges whatever he 
possesses apart from his claim to prophet-hood. 
So much so, the Jews and Christians even 
acknowledge his providing information on the 
unseen. If he was true in this regard, it is 
essential to consider him to be true in his claim 
to prophet-hood. 


2. Allāh ta‛ālā takes an oath that Rasūlullāh 
sallallāhu ‛alayhi wa sallam abstained from all 
evil qualities and traits. It essentially includes his 
purity from speaking lies. 


3. An oath is taken on the fact that Rasūlullāh 
sallallāhu ‛alayhi wa sallam ascended all the 
levels of perfection. This proves his lofty rank in 
the sight of Allāh ta‛ālā. 
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4. An oath is taken on his perfect patience which is 
one of the essential components of messenger-
ship. 


مٓ   (Sūrah al-Mu’min) :حم


To urge and encourage towards good and restrain from 
evil. 


مٓ   (Sūrah as-Sajdah) :حم


1. One who encompasses all perfections and puts an 
end to defects. 


2. Halāwat (mīm) - sweetness and malāhat (mīm) – 
elegance. 


3. Hayāt (life) and manāsib (high ranks). 


4. Love and high rank. 


مٓ   (Sūrah ad-Dukhān) :حم


I take an oath in My names: (1) Hakīm and Matīn, (2) 
Hamīd and Majīd, (3) Hasīb and Muqīt, (4) Hannān and 
Mannān. 


مٓ   (Sūrah al-Ahqāf) :حم


Habl-e-matīn (the strong and firm rope). 


An example of his tafsīr 


He writes in his commentary to Sūrah ad-Duhā: 


This sūrah is named Duhā (mid-morning) so that it can 
be a proof of the recommencing of divine revelation after 
it had paused for some time. This is the object and 
purpose of this sūrah. (In the name of Allāh) who, 
through His many names, displays His grandeur at the 
time when the sun rises considerably and when the 
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night falls. This in itself is a proof that divine revelation 
comes down to the Prophets ‛alayhimus salām and 
pauses sometimes. It even stops on some occasions. 
This system of Allāh ta‛ālā applies to everything. (He is 
most beneficent) in the sense that when the darkness of 
human constraints overcomes him, He is neither 
displeased with him, nor does He abandon him and 
leave him helpless. (He is most merciful) in the sense 
that He causes the light of truth to supersede once 
again. In other words, He sends revelation to him again. 


(I take an oath in the mid-morning), i.e. when the sun 
rises considerably. This is an example of divine light 
shining on the soul of Muhammad sallallāhu ‛alayhi wa 
sallam. (I take an oath in the night) which is similar to 
your humanness. (Your Sustainer has not abandoned 
you). In other words, He did not cast you aside to the 
extent of depriving you from His bestowals for a long 
time. 


(Your Sustainer) who trained you through His effulgent 
manifestation and conferred His light directly to you. If 
the coming of darkness after the light cannot be a cause 
of His displeasure, the pause in revelation for a short 
period of time does not mean that Allāh is displeased 
with His Prophet – as is alleged by the idol worshippers. 
It is actually indicative of Allāh’s well-established 
system. When the darkness of humanness overcomes, it 
is followed by a display of the light of truth. The pause 
in revelation for a few days is not because of 


displeasure. Rather it is for your spiritual ascension and 
progress. How can your Sustainer be displeased with 
you and abandon you!? 


(Let alone worldly favours, your Sustainer will confer 
you with favours and bounties in the Hereafter) – where 
you will neither be overcome by human weaknesses nor 
perceive a dearth in wealth. Instead, effulgence will pour 
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onto you. (You will become pleased with this valuable 
treasure and wealth) – you will be given the rank of 
intercession whose effulgent rays will fall on your every 
follower who accepted your messenger-ship with all his 
heart. Although he may be presently surrounded by sin, 
on that day, the darkness of human sins will be 
removed from your followers. 


If you have any doubt about My good, ponder over the 
early stages of your life. (Did We not find you in a state 


of orphanage)? In other words, based on your 
humanness, We found you helpless, so We gave you 
refuge. Look at your Sustainer who trained and 
nurtured you and helped you in various ways. He cast 
some of His light into you. (He found you restless and 
wandering in the darkness of humanity). Then through 
His overpowering light, He opened the paths of guidance 
to you. After having human traits, he cast some divine 
traits into you. 


(He found you in a state of poverty and want) – these are 
from among human traits. (So from among His divine 
traits, He blessed you with wealth and independence) – 
wealth and independence are from among divine traits. 
Through these things, He conferred numerous favours 
on you so that you too may confer some of them to His 
creation. 


Once your character is dyed in the colour of Allāh ta‛ālā, 
it will be proof of your having been given the rank of 
intercession on the day of Resurrection. 


Bearing in mind Allāh ta‛ālā gave you refuge when you 
were an orphan, you too should not scold other 
orphans. Just as Allāh ta‛ālā made you wealthy and 
independent, (you too should not become vexed by 
beggars). Instead, receive the needy in a good and 
welcoming manner (do not be agitated by a beggar, 
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causing you to adopt a stern attitude). You should 
rather bring joy to their hearts. 


(Convey the bounty of guidance which you received). A 
beggar is mentioned first because he is more closely 
affiliated to an orphan. Guidance is mentioned after it 
because it has a deep bond with spending of one’s 
wealth and having knowledge of it. 


Inspiration is from Allāh ta‛ālā alone. All praise is due to 
Allāh, the Sustainer of the universe. Salutations and 
peace to the Chief of the Messengers, our Master, 
Muhammad, and to all his family members.1 


Note: Glory to Allāh! What excellent points and words of 
wisdom. Reading them has revived my īmān. May Allāh 
ta‛ālā enable us to study the entire tafsīr. Āmīn. May 
Allāh ta‛ālā illuminate the grave of Hadrat Makhdūm 
Muhā’imī rahimahullāh. Āmīn. 


Demise 


He passed way on a Friday night on 8 Jumādā al-Ukhrā 
835 A.H./1231 C.E. To Allāh we belong and to Him is 
our return. 


He was buried on Friday morning at the time of chāsht 
in his family graveyard, next to his mother’s grave. May 
Allāh ta‛ālā shower His mercy on him and may He 
illuminate his resting place. 


Al-hamdulillāh, Hadrat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to visit his grave which is in 


Mumbai, in the Māhim district. I too had the good 
fortune of visiting his grave on several occasions. 


May Allāh ta‛ālā confer us with the blessings and 
bestowals of Hadrat Shaykh Muhā’imī rahimahullāh. 


                                           


1 Makhdūm ‛Alī Muhā’imī-Hayāt, Āthār wa Afkār. 
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May He illuminate all hearts with the light of his heart. 
Āmīn. 
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Hadrat Shaykh Ahmad ‛Abd al-Haqq Radaulwī 


Name and lineage 


His name is Ahmad, his title is ‛Abd al-Haqq and his 
father’s name was ‛Umar. His lineage reaches Hadrat 
‛Umar Fārūq radiyallāhu ‛anhu. His Shaykh Dā’ūd came 
to India from Balkh during the era of Sultān ‛Alā’ ad-Dīn 
Khaljī (696-716 A.H.). He lived in Delhi for a short while. 


He was born in 776 A.H. 


Stay in Radaulī 


When noble families and distinguished personalities 
came to India from the other Islamic lands, the Sultans 
gave them lands in the villages so that they could earn 
an income through them. These families and 
personalities would therefore settle down in villages and 
small towns. Even today, the majority of those who 
came from outside India are settled in the villages and 
small towns. Those who settled in the cities are also 
originally from the villages. Sultan ‛Alā’ ad-Dīn gave 
some land to Shaykh Dā’ūd in Radaulī, so he settled 
down there. 


Shaykh Dā’ūd 


Shaykh Dā’ūd was a murīd and khalīfah of Hadrat 
Shaykh Nasīr ad-Dīn Mahmūd Chirāgh Delhi 
rahimahullāh. He had studied tasawwuf and cognition 
from him but always concealed this fact. He passed 
away in Radaulī. He had a son by the name of ‛Umar 
who was also a very pious and righteous man. He too 


passed away in Radaulī. He had two sons, Shaykh Taqī 
ad-Dīn and Shaykh Ahmad. Taqī ad-Dīn left Radaulī 
and settled down in Delhi, but Shaykh Ahmad remained 
in Radaulī. 
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Childhood and education 


The father and grandfather of Shaykh Ahmad ‛Abd al-
Haqq were both Sufi shaykhs of their time. Shaykh 
Ahmad received the effects of this legacy from childhood. 
He developed intense enthusiasm for worship from the 
age of seven. When his mother used to wake up for the 
tahajjud salāh, he used to wake up as well, but he 
would perform it without her knowledge. Whenever his 
mother came to know that he had woken up, she would 
affectionately stop him. But the Shaykh was overcome 
by the greatness and love of Allāh ta‛ālā, so he could not 
desist. 


His mother sent him to his elder brother, Shaykh Taqī 
ad-Dīn, in Delhi so that he could study under him. But 
he had a special jadhb (attraction towards Allāh ta‛ālā) 
since childhood, so he was seeking some other type of 
knowledge. He was therefore not inclined to acquiring 
knowledge. When Shaykh Taqī ad-Dīn tried to teach 
him, he would say: “Teach me about Allāh ta‛ālā.” His 
brother eventually got fed up and took him to some 
other teachers of Delhi. He said to them: “This boy is 
troubling me a lot. I am teaching him but he is refusing 
to learn. I request you people to teach him. He will 
probably study under you.” 


The teachers commenced teaching him Mīzān as-Sarf (a 
book on Arabic etymology). When they taught him the 
scale of daraba yadribu (which means – he hit, he 
struck), Shaykh Ahmad said: “It is a great honour to be 


killed in Allāh’s path. But there is no honour in hitting 
someone out of revenge. I have no need for this 
knowledge. Teach me something through which I can 
acquire the true recognition of Allāh ta‛ālā. I do not 
want to learn anything else.” 
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When the teachers saw where his inclinations were, they 
said to Shaykh Taqī ad-Dīn: “Do not worry about this 
boy. He has already become a student of Allāh.” 


Another narration states that when Shaykh Ahmad 
came to Delhi, he would constantly complain to his 
sister-in-law (Shaykh Taqī ad-Dīn’s wife) by saying: “My 
brother is not teaching me. You must tell him.” The wife 
would ask Shaykh Taqī ad-Dīn: “Why are you not 
teaching Miyā1 Ahmad? He is your younger brother. If 


you are not going to teach him, who is?” Shaykh Taqī 
ad-Dīn had already experienced his brother’s lack of 
cooperation, so he said: “Who should I teach? He is lost 
in his quest for Allāh. He is not aware of anything else. I 
will demonstrate this to you.” He summoned for Shaykh 
Ahmad and asked him to go and keep his silver ring. He 
went and buried it in the courtyard. A short while later, 
Shaykh Taqī called him and asked him for the ring. 
Shaykh Ahmad turned to his sister-in-law and said: 
“Brother is troubling me for no reason. When did he give 
me his ring?” Shaykh Taqī said: “I did give it to you, and 
you went and buried it in the courtyard.” Shaykh 
Ahmad replied: “I have no knowledge of that. If I really 
buried it, go and retrieve it.” Shaykh Taqī went and dug 
it out. After his wife witnessed this entire incident, he 
asked her: “Do you think this child will ever learn 
anything from me?! He is totally immersed in another 
branch of knowledge. This has caused him to be 
unconcerned about our knowledge.”2 


But it is not correct to assume that Shaykh Ahmad was 
totally aloof from the customary sciences. He had good 
knowledge of the prevalent sciences, he was able to 
quote Qur’ānic verses and Arabic sayings at appropriate 


                                           


1 A term of affection normally used to refer to a child. 
2 Both narrations are related in Anwār al-‛Uyūn, pp. 9-10. 
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places, and he used to read Hindi and Persian poetry. 
Some poems contain his name, which shows that he 
could compose Persian poems. However, his 
fundamental inclination was internal spiritual 
knowledge. He was so overpowered by this inclination 
that all other sciences appeared to be non-existent.1 


At the threshold of Makhdūm Jalāl ad-Dīn Kabīr al-
Auliyā’ 


Since an early age, Shaykh Ahmad experienced a 


spiritual heat, and was overpowered by recognition of 
Allāh ta‛ālā. He traversed far and wide in this quest but 
could not get to grips with it. His quest eventually 
conveyed him to Pānīpat at the threshold of Hadrat 
Makhdūm Jalāl ad-Dīn Kabīr al-Auliyā’ rahimahullāh. 
The latter himself – through his internal exposition 
(kashf) – had been waiting for him. The moment he set 
eyes on him, he said: “The friend who I had been waiting 
for has arrived.” 


He received him very warmly, removed his hat, placed it 
on Shaykh Ahmad’s head, and said: “This is by Allāh’s 
order.” He displayed much affection and kindness to 
him, prepared special food for him, presented seekh 
kebabs to him, and also some doubtful food2 in order to 
test him. The moment he saw it, Shaykh Ahmad refused 
to eat it and said: “What type of shaykh is this who does 
not distinguish between the permissible and the 
impermissible?” He removed the hat immediately from 
his head, gave it back, and left Pānīpat. 


As he was walking, he reached a forest from which he 
could find no way out. He climbed a tree in order to 
check all around him. He saw two people approaching 


                                           


1 Bazm Sūfīyyah, p. 602. 
2 The doubtful food was probably the stomach of a cow which 
the jurists consider to be makrūh. 
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from a distance. He climbed down and walked in their 
direction, while they were walking towards him. When 
they drew near, he asked them for the way. They replied: 
“You lost the way at the threshold of Shaykh Jalāl ad-
Dīn.” Shaykh Ahmad asked them for directions three 
times, but they gave the same reply. He was convinced 
that they were sent by Allāh ta‛ālā to guide him, and 
that his objective will be realized at the threshold of 
Makhdūm Jalāl ad-Dīn Kabīr al-Auliyā’. So he returned 
to Pānīpat. 


Hadrat Makhdūm had been waiting for him. Shaykh 
Ahmad fell at his feet the moment he saw him. The 
Shaykh embraced him and displayed even more 
kindness and affection towards him that what he had 
done the first time. He conferred internal and external 
bounties on him, gave him the title of ‛Abd al-Haqq, and 
put him through a test once again. (We have left out this 
section for the sake of brevity. Refer to Bazm Sūfīyyah, 
p. 603 for details). 


Bay‛ah, spiritual training and khilāfah 


When Shaykh Ahmad returned to Pānīpat, Shaykh Jalāl 
ad-Dīn Kabīr al-Auliyā’ placed a four-pointed Turkish 
hat on his head and said the same things to him which 
are mentioned in Anwār al-‛Uyūn. All of Shaykh 
Ahmad’s misgivings were removed and he was fully 
convinced. His heart began glittering with internal light, 
and he handed himself over to his shaykh without any 
hesitation. He became occupied in spiritual exertion and 


exercises in his khānqāh. After traversing the different 
levels of tasawwuf under the tutelage of Shaykh Jalāl 
ad-Dīn, the latter conferred him with khilāfah and 
bestowed the title of ‛Abd al-Haqq to him. He made 
many du‛ā’s for his disciple and said: “I made du‛ā’ to 
Allāh ta‛ālā to enable my spiritual lineage to continue 
through you. You must illuminate the entire world with 
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the light of cognition. May its effect remain until the day 
of Resurrection, and may its clamour never diminish.” 


Travelling out of intense love 


Shaykh Ahmad’s love [for Allāh ta‛ālā], his desire and 
quest were so strong, that his thirst could not be 
quenched anywhere. Hadrat Shaykh ‛Abd al-Quddūs 
writes: 


Although Hadrat Shaykh al-‛Ālam [Shaykh Ahmad] had 


drunk from the ocean of tauhīd through the guidance of 
his shaykh, Shaykh Jalāl ad-Dīn, his internal thirst 
could not be quenched. He constantly wanted more. He 
traversed the different stations but the thing which he 
searched for could not be demarcated by limits and 
borders. He would take a deep breath and say: O 
Ahmad! You have been wandering for the last fifty years 
in search of Allāh, but you have not realized your 
objective as yet. You could not find anyone who could 
give you directions. O Ahmad! Fifty years of your life 
have been wasted. You neither comforted yourself, nor 
did you reach your goal. You did not understand 
anything about your actual purpose. You neither 
acquired Dīn nor anything of this world. You remained 
purposeless.” 


It was in this quest and yearning that he traversed the 
whole of India and met ‛ulamā’ and mashā’ikh of various 
places. His travels included journeys to Sindh, Punjab 
and Bengal. While in Bengal, he went to Pindwah and 
met the famous personality of that place, Hadrat 


Shaykh Nūr ad-Dīn rahimahullāh. Before going to meet 
him, he thought to himself that it is not good to go 
empty handed when going to meet the pious. So he took 
a green blade of grass as a gift. He presented it to the 
Shaykh saying: “May Hadrat remain pure.” Shaykh Nūr 
ad-Dīn replied: “Hadrat, I am honoured.” The two then 
remained silent, looking at each other, without anyone 
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saying anything. Hadrat then returned after this 
spiritual meeting. 


System of training 


After passing through all these stages, he settled down 
to train and tutor others. The essential thing in the path 
of tasawwuf is for one to obliterate one’s self. Hadrat 
Makhdūm would therefore commence by rectifying the 
nafs of the seekers. He would send them out on different 
errands in the khānqāh, for example, bringing water, 
gathering firewood, sweeping, and other similar 
services.1 


A test for accepting bay‛ah 


Miyān Sālār was an employee of a wealthy Tātār Khān, 
and the former himself was a noble person. He wanted 
to pledge allegiance to Hadrat Makhdūm rahimahullāh. 
At the time, Hadrat’s murīds were making mud for 
plastering the khānqāh and Miyān Sālār was wearing 
very elaborate clothes, and gold threaded socks. Hadrat 
Makhdūm said: “You must also join them to make the 
mud.” Miyān Sālār got into the mud in those very 
clothes without any hesitation. He was inducted as a 
murīd after this test. 


If a person did not pass Hadrat’s test, he would not 
accept him as his murīd. A wealthy person by the name 
of Fudayl Gaurī came to him, presented him with a gold 
threaded socks, and then requested him to accept him 
as his murīd. Hadrat had some misgivings about his 
request. So he said to him: “You have a thick neck while 
the noose of my rope is too small. It will not go around 
your neck.” The man repeated his request. Hadrat said: 
“Very well, take the jug and go fetch some water from 
the well.” The man went outside, gave the jug to another 
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person and asked him to bring water for him. When the 
person returned with the water, Fudayl placed it on his 
head and went to Hadrat. Hadrat said: “Didn’t I tell you 
that your neck is too thick and that the noose of my 
rope will not fit around it?” He did not accept him as his 
murīd. 


This tradition continued in his khānqāh after his demise 
as well. Shaykh ‛Abd al-Quddūs Gangohī rahimahullāh 
was a murīd of Shaykh Muhammad who was a 
grandson of Hadrat Makhdūm. However, he received all 
his spiritual training from the spirituality of Hadrat 
Makhdūm. This will be related later. While he [Hadrat 
‛Abd al-Quddūs Gangohī rahimahullāh] was occupied in 
spiritual exertion in his khānqāh, he used to sweep the 
place, collect firewood, fill water, do embroidery work, 
and so on. 


Adherence to congregational salāh 


Despite his total engrossment, he was very particular 
about salāh with congregation. He used to perform all 
five salāhs in the Jāmi‛ Musjid of Radaulī. One of his 
attendants used to walk in front of him, saying “Haqq 
Haqq” as he proceeded, while Hadrat used to follow his 
voice. He performed salāh in the Jāmi‛ Musjid for 40-50 
years but did not know the way to it. He used to sweep 
the musjid with his own hands. He used to remain 
awake throughout the night. He never placed his head 
on a pillow for a full thirty two years.1 


Preserving the Sharī‛ah 


Although Hadrat was totally immersed [in his spiritual 
engagements], he was very particular about preserving 
and honouring the Sharī‛ah. He was in Punjab when he 
was overcome by ecstasy and made some undesirable 
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statements. When he came to his senses, people 
informed him of the things which he said. When he 
heard this, he said: “I seek refuge in Allāh ta‛ālā from 
such statements. I have committed a major sin.” In 
order to atone for this, he would go during the cold 
winter season into the Sindh River, stand in its cold 
water up to his neck, and continuously say: “I am 
eternally steadfast on the Dīn of Muhammad. I am 
eternally steadfast on the Dīn of Muhammad.” He used 
to remain in the water from night to morning for several 


months. The intense cold would crack his skin and 
cause blood to flow. He would take a fresh bath in the 
morning and perform his fajr salāh. 


One of his murīds lost his senses and came to the murīd 
saying: “O true shaykh, you are most pure.” He 
continued saying these words. Some people stopped him 
but he did not desist. He continued repeating the same 
words. When Hadrat Makhdūm heard his voice, he came 
out of his house and said: “How can your shaykh be 
pure when he is a slave himself? A slave of Allāh is filled 
with filth, how can he be pure? Purity is only for Allāh 
ta‛ālā. No one else can achieve genuine purity.” 


Note: glory to Allāh! Look at the level of his tauhīd. He 
could not accept the least bit of purity attributed to him. 
This has always been the hallmark of our elders. 


Following the Sunnah 


He used to instruct his murīds to follow the Sunnah. 
Shaykh Bakhtiyār was one of his beloved murīds. After 


enabling him to traverse the stations of tasawwuf, he 
said to him: “You have found Allāh ta‛ālā by virtue of 
following Rasūlullāh sallallāhu ‛alayhi wa sallam.” Allāh 
ta‛ālā says: 


م  الل   بْهبكْ  ْ يَ  وْنِه بُّوْن  الل  ف اَ بهع  ه نتْ مْ تُ   ق لْ اهنْ ك 
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Say: If you have love for Allāh then follow my way so that 
Allāh may love you. 


Hadrat added: You have left behind both the worlds and 
reached the highest levels. 


 ُّ وْلٰم ف ل ه  الكْ  نْ ل   المْ   م 


The one who has the Master, he has everything. 


Shaykh ‛Abd al-Quddūs rahimahullāh writes: “Shaykh 


Bakhtiyār Kākī rahimahullāh did not say or do anything 
apart from the Book of Allāh ta‛ālā and the Ahādīth of 
Rasūlullāh sallallāhu ‛alayhi wa sallam.”1 


Statements 


1. He stopped over in a musjid while on a journey. It 
was the night preceding Friday. People would come and 
call out the adhān [several times]. So he asked them: 
“What is the purpose of this repeated adhān?” They 
replied: “We heard that if the adhān is called out seven 
times on a Friday night, then through its blessings, 
Allāh ta‛ālā protects the residents of that locality from a 
punishment. Hadrat Makhdūm said: “Your intention 
does not seem to be correct in this act because when a 
person worships Allāh ta‛ālā because of His favours and 
flees from His torments, then he is not a true slave of 
Allāh ta‛ālā. He is a slave of his self (nafs). The writer 
(Nawāb Siddīq Hasan Khān) says that this statement is 
in total agreement with the following verse: 


م  عْب د  الل  عَ  نْ ي  ن  الن اسه م  مه رفْ  و  يْْ  ف اهنْ ا   ج ح  اب ه  خ  ا   نه ص  اهنْ  جن  بههه اطْم  و 
اب تهْ  فهتنْ ة  ا   م  نه ص  ل ب  عَ  هه انْق  نْي ا و اخ   قف و جْهه ة  لْآ سِه  الدُّ ر  و  ذم  طخه لهك  ه 


بهيْ   ان  المْ   .الْْ سِْ 
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Among people is he who worships Allāh on the border-line: if 
prosperity reaches him, he remains steadfast on that worship 


[of Allāh]. But if adversity afflicts him, he turns about on his 


face. He loses both this world and the Hereafter. This is the 


manifest loss.1 


2. Mansūr was still a novice in this path, could not 
bear the different conditions as yet, but he began 
disclosing its mysteries. Whereas there are some 
youngsters who ride the oceans but do not issue a single 
burp. 


Note: A poet was probably conveying the same theme 
when he said: 


We do not become so intoxicated so as to 
prattle like madmen. We drink vats after vats, 
but we remain alert 


3. The Nizāmī poet was wrong when he said: 


The trend of remaining in the company of the 
pious has disappeared from this world. The 
beehive has become a hornet. 


He considered the Nizāmī poet wrong because the 
Sahābah radiyallāhu ‛anhum had the opportunity of 
being in the blessed company of Rasūlullāh sallallāhu 
‛alayhi wa sallam. Many of those who enjoyed spiritual 
ecstasy and those who have true love for Allāh ta‛ālā 
also enjoy this companionship to this day. A poet says: 


There is no such a thing as far and near in 


the path of love. I am seeing you directly and 
sending du‛ā’ to you. 


Another poet conveys this theme as follows: 
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It is really the light in our eyes which has 
become dim. Our beloved is not hidden from 
anyone. 


Demise 


He passed away in 837 A.H. His grave is present in 
Radaulī Sharīf to this day, and is visited by many 
people. May Allāh ta‛ālā illuminate his resting place.1 
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Hadrat Makhdūm Akhī Jamshed Rājgīrī 


Introduction 


When he went and presented himself before Hadrat 
Makhdūm Jahāniyā rahimahullāh, the latter, with all his 
affection, addressed him as Akhī (my brother). This 
became his title. He was of strong disposition and he 
experienced a desire to search for the truth from a 
young age. This is why he presented himself before 
Hadrat Makhdūm Jahāniyā and remained in his service 


for many years. He eventually reached a rank of 
perfection. He was from the Qidwāi’s from the 
surrounding areas of Lucknow. He was appointed to a 
position by the ruler, but he gave it up and occupied 
himself in spiritual exertion and striving. He resided in 
Rājgīr, in the district of Qanūj.1 


Statements 


1. Allāh ta‛ālā did not appoint an ignoramus (jāhil) 
as a walī. Allāh ta‛ālā himself says in the Qur’ān: 


لهيْ   نه الْْ اهه ا عْرهضْ ع   و 
Turn away from the ignorant ones. 


It is therefore essential to stay away from the company 
of ignorant people. A poet says: 


The company of an ill-mannered person 
destroys, just as a black cauldron blackens 
one’s clothes. 


2. He said: 


 ْ ، و لَّ  شَ  ل  َ ج  نهصْف   لٌ، و  ،  –ءٌ َ ج  الهب  له الط  نهصْف  الر ج  ، و  ل  ل  الوْ اصه ف الر ج 
نْي ا. الهب  الدُّ ءٌ ط  ْ  و لَّ  شَ 
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There are three types of people: (1) a complete man, (2) a half 
man, (3) one who is nothing. A complete man is one who has 
reached Allāh ta‛ālā. A half man is seeking Allāh ta‛ālā (but 


has not reached Him as yet). The one who seeks the world is 


nothing. 


3. A genuine seeker must place his foot in emulating 
the Sharī‛ah of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
and follow him in actions. He must not transgress even 
equal to a needle as regards whatever Rasūlullāh 
sallallāhu ‛alayhi wa sallam said. Remain steadfast on 


the path of Sunnah. If you see a person walking on the 
ocean, being able to walk into fire, is able to display 
supernatural things to people; but leaves out even one 
of the compulsory duties laid down by Allāh ta‛ālā or is 
found wanting in following any of the Sunnats of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, then such a 
person is a deviated Satan who is misguiding others. His 
supernatural feats are really enticements given to him 
by Allāh ta‛ālā. He is a liar in his claims. Stay away from 
ignorant Sufis because they are thieves in Dīn and 
robbers on the path of Muslims.1 


Note: As for those who are on the truth and the genuine 
Sufis, their way is the absolute truth and is worthy of 
emulation. 


Demise 


He passed away on a Wednesday, on the 10th of 
Shawwāl 842 A.H. He is buried in Rājgīr, district Qanūj 
(U.P). May Allāh ta‛ālā shower His mercy on him.2 


                                           


1 Tiqsār Juyūd al-Ahrār, p. 92. 
2 Tiqsār Juyūd al-Ahrār, p. 92. 
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Hadrat Shāh Badī‛ ad-Dīn Madār Makanpūrī 


Name and lineage 


His name is Badī‛ ad-Dīn, his title is Shāh Madār, and 
his father’s name is ‛Alī. His lineage goes up to Hadrat 
Abū Hurayrah radiyallāhu ‛anhu. He was a murīd of 
Shaykh Muhammad Tayfūr. 


Some information about him 


In his footnotes to Taqwīyyatul Īmān, Hadrat Maulānā 
Abul Hasan ‛Alī Nadwī rahimahullāh writes the following 
about Shāh Madār: 


He is from among the famous auliyā’ of India. 
There are certain incidents attributed to him 
which are against intelligence and intellect. 
They seem to be far-fetched. Many of the 
masses living in the villages and small towns 
of India have a calendar in which one month 
of the year is attributed to him. They call the 
month Madār. His name has become 
proverbial among the masses. He is the 
founder of the Madārīyyah Tarīqah which, in 
the latter days, took a wrong turn. Many 
fabricated customs and wrestling exercises 
have been introduced in it.1 


In his book, Diyār Paurab mei ‛Ilm wa ‛Ulamā’, Qādī At-
har Sāhib Mubārakpūrī rahimahullāh speaks highly of 
Shāh Madār under his discussion on Qādī Shihāb ad-
Dīn Daulatābādī. I take the honour of quoting it 
verbatim: 


During this period, the personality of Shaykh Badī‛ ad-
Dīn Madār Makanpūrī (d. 844 A.H.) was a very 
mysterious and controversial personality. His initial 
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condition and thoughts were un-Islamic. His external 
appearance was most objectionable. This is why Qādī 
Sāhib initially rejected his devoutness. This, 
notwithstanding the fact that Shāh Madār was a 
contemporary and companion of Qādī Sāhib’s mentor, 
Sayyid Ashraf Simnānī. But once Shāh Madār removed 
Qādī Sāhib’s doubts, the latter began having faith in 
him. Shāh ‛Abd al-Haqq Sāhib rahimahullāh confines 
himself to the following in his mention of the 
relationship which existed between Shāh Madār and 


Qādī Sāhib: 


He has a letter titled “Mardam”. It is said that 
Shāh Madār had written it to Qādī Shihāb ad-
Dīn. 


Akhbār al-Akhyār states that Qādī Shihāb ad-Dīn was 
initially from among those who rejected Shāh Madār. 
But he eventually developed faith in him. Qādī Sāhib 
asked him on one occasion: “Which ‛ulamā’ are referred 
to in the Hadīth: “The ‛ulamā’ are the inheritors of the 
Prophets”? Shāh Madār replied: “It refers to those who 
did not devote themselves to external knowledge. 
Instead, they succeeded in knowledge of Allāh. This is 
because inheritance is not received through striving.” 


Mullāh ‛Abd al-Qādir Budāyūnī also makes mention of 
this correspondence. The essence of it is that Qādī Sāhib 
wrote to Shāh Madār and asked him: “Can you consider 
me to be an inheritor of the Prophets in the light of the 
Hadīth, “The ‛ulamā’ are the inheritors of the Prophets”? 


Shāh Madār replied: “No, because an inheritor receives 
inheritance without striving for it. Whereas you learnt 
some imaginary texts through much toiling and striving. 
The inheritors of Rasūlullāh sallallāhu ‛alayhi wa sallam 
are those fakirs who were bestowed divine knowledge 
without striving for it.” 
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He writes elsewhere: I have heard from reliable sources 
that Shāh Madār could not get along with Sultan 
Ibrāhīm Sharqī and Qādī Shihāb ad-Dīn. Shāh Madār 
was therefore forced to go and settle down in Makanpūr. 


Qādī Sāhib rejected Shāh Madār for as long as the 
latter’s external condition was visible to him. But once 
he learnt the truth through corresponding and 
interacting with him, he acknowledged his seniority.1 


Demise 


He passed away in 844 A.H. May Allāh ta‛ālā shower His 
mercy on him. His grave is in Makanpūr, Qanūj (U.P.). A 
large crowd of people assemble there annually in 
Jumādā al-Ūlā. May Allāh ta‛ālā illuminate his resting 
place.2 


                                           


1 Diyār Paurab mei ‛Ilm wa ‛Ulamā’, p. 181. 
2 Akhbār al-Akhyār, p. 354. 
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Hadrat Shaykh Maulānā Shams ad-Dīn Hanafī 


Introduction 


He was from among the mashā’ikh and spiritual masters 
of Egypt. He was a man of extraordinary feats, lofty 
actions, supernatural acts and high stations. 


Education and training 


He was brought up as an orphan. He lost both parents 
at a tender age. His maternal aunt took the 
responsibility of bringing him up. 


His uncle wanted to teach him arts and crafts, so he 
took him to a sieve-maker. But he left him and turned 
his attention to studying the Qur’ān. His uncle then 
took him to a cultivator of date palms. But he left him as 
well and turned to education. He memorized the Qur’ān. 
His class mate at the time was Ibn Hajar rahimahullāh.1 


Abstinence and contentment 


After completing his studies, he began trading in books. 
He was at his shop one day when some passers by 
commented: “O Muhammad! What are you worried 
about this world?” On hearing this, he gave up his shop 
with all its books and money, and never asked anyone 
with regard to it thereafter. He decided to live in 
solitude. He went to the basement and occupied himself 
in worship for seven years. He did not come up during 
this period. He was only fourteen years old at the time. 


Merits 


He was very proficient in promulgating the laws of the 
Sharī‛ah, especially laws of government and state. He 
was very steadfast in whatever he did. He had control 
over his secrets and full power over his matters. He was 
at the forefront of knowledge and practice. 
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Allāh ta‛ālā displayed unique things to him. People 
benefited from him tremendously, and students 
constantly referred to him. A large group of Sufis 
studied under him. A group of ‛ulamā’, mashā’ikh and 
auliyā’ of his time stayed in his company. They all 
acknowledge his merits and virtues. People from all over 
used to come to visit him, and solve their problems with 
him. 


Statements 


1. Save yourself from rejecting the karāmāt of the 
auliyā’ because this is proven from the Qur’ān and 
Sunnah. Supernatural feats displayed as karāmāt are 
permissible according to the Ahl as-Sunnah wa al-
Jamā‛ah. It is related that Hadrat Imām Abū Hanīfah 
rahimahullāh made du‛ā’ on one occasion, and a table 
mat descended from an unknown place. 


Note: Now ponder over this! We already knew about 
karāmāt of the Sufis. We now have affirmation of it from 
the Chief of the Jurists, Imām A‛zam rahimahullāh. And 
why should this not be the case when these 
personalities were honoured with something far greater 
then obvious karāmāt, viz. karāmāt as regards 
knowledge, ijtihād and spiritual karāmāt. If a visible 
karāmat is displayed, it should not be looked at with 
astonishment. 


2. If he did not have any money for his daily 
expenses, he would borrow from his friends. He would 
repay his loans once Allāh ta‛ālā gave him something. 


He would advise those who were fearful of oppressive 
people to read the following in their presence: 


ه  كْبْ 
 
 بِسْمِ الله الْْ الهقه الْ


In the name of Allāh, the greatest creator. 
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This is a fort for every fearful person. No creation has 
any power against Allāh ta‛ālā. Through the blessings of 
the above, a wronged person would leave the presence of 
an oppressor after having received something from the 
latter. 


3. He used to advise his companions to engage in 
loud dhikr on the streets and deserted places because 
they will testify in their favour. He went into a public 
bath with some fakirs. He took some water from the 
pond, sprinkled it on his companions and said: “When 
the followers of Muhammad sallallāhu ‛alayhi wa sallam 
are punished in the Hell-fire, it will be as hot as this 
water [i.e. not really hot].” The fakirs were happy to hear 
this.1 


Note: This means that they will be put into the Hell-fire 
for the sake of purification, not for punishment. 


4. He heard a Hanafī teacher teaching thus, “But 
this is not the opinion of Shāfi‛ī.” He reprimanded him 
by saying that it is disrespectful to refer to him in such 
a way. He should rather add radiyallāhu ‛anhu or at 
least rahmatullāh ‛alayh after his name. The teacher 
said: “O Sayyid! I repent from my error.” 


Note: Glory to Allāh! Look at the respect which these 
people considered. This is why Allāh ta‛ālā conferred 
such high positions to them. A respectful person has 
certainly gained. A disrespectful person is a real loser. 


5. I take an oath in Allāh’s name that Hadrat 
Sayyidunā Jīlānī rahimahullāh, Hadrat Sayyidunā Rifā‛ī 
rahimahullāh and others recognized the path to Allāh 
ta‛ālā through a shaykh. After all, Satan has fooled 
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around with many worshippers, causing them to be cut 
off from Allāh ta‛ālā.1 


Note: This shows the necessity of righteous 
companionship. The order in this regard is issued by 
Allāh ta‛ālā: 


يْ   قه اده ع  الص  وْن وْا م   ك 
Remain with the truthful. 


This order of Allāh ta‛ālā shows that the presence and 
existence of righteous and pious people will remain until 
the day of Resurrection so that people may be able to 
benefit from their company. Inspiration is from Allāh 
ta‛ālā alone. 


Demise 


He passed away in 847 A.H. May Allāh ta‛ālā shower His 
mercy on him.2 


                                           


1 Tabaqāt, vol. 2, p. 82. 
2 Tabaqāt, vol. 2, p. 82. 
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Hadrat Malik al-‛Ulamā’ Qādī Shihāb ad-Dīn 


Name and lineage 


His name is Ahmad, his title is Shihāb ad-Dīn, his 
father’s name is ‛Umar, and the latter’s title is Shams 
ad-Dīn. From his father’s title, we can gauge that his 
father was from among the famous ‛ulamā’ of his time. 
According to our investigation, his full name is Shihāb 
ad-Dīn Ahmad ibn Shams ad-Dīn ‛Umar. 


Homeland 


From the appellations Zāwilī and Ghaznawī, we can 
ascertain that his forefathers hailed from the Zābilistān 
city of Ghaznīn. Tārīkh Farishta clearly states this. Zābil 
or Zābilistān is the name of a wide area which lies to the 
south of Balkh and Takhāristān. Ghaznīn or Ghaznah 
was its capital. In its heydays, Ghaznīn was the largest 
city between Khurāsān and India. This city is presently 
in Afghanistan. 


Birth 


The year of his birth is not recorded in any book, nor is 
there any reference to it. But we can estimate that he 
was born around 750 A.H. 


Qādī At-har Sāhib Mubārakpūrī writes with regard to 
the place of his birth: 


The correct view is that an elder from his forefathers 
came and settled down in India, and he was born in 
Daulatābād. There are two views about this place. Is it 
the Daulatābād which is attached to Delhi or the 
Daulatābād of Deccan. The first view is that it refers to 
the latter. Tārīkh Farishta states: “He was born and 
brought up in Daulatābād Deccan.”1 The other view is 
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that he was born in Daulatābād Delhi. Akhbār al-Asfiyā’ 
states: “Daulatābād Delhi is his birthplace.” 


The strange thing is that no biographer attributed him 
to Delhi and Jaunpūr whereas he spent his entire life in 
these two places. So there is no harm if we refer to him 
as Jaunpūrī. This is why Hadrat Qādī Sāhib included 
him among the ‛ulamā’ of Paurab. This view is certainly 
more correct. 


The title of Malik al-‛Ulamā’ 


There are many ‛ulamā’ in Islamic history who were 
given big titles and designations because of their 
knowledge, merits, and glittering academic 
contributions. But there were three who were given the 
title of Malik al-‛Ulamā’ (the king of ‛ulamā’).  


1. The famous Hanafī jurist, Shaykh ‛Alā’ ad-Dīn 
Abū Bakr ibn Shaykh Mas‛ūd Kāshānī (d. 587 
A.H.) who is the author of al-Badā’i‛ as-Sanā’i‛. 


2. Imām Abū Muhammad ‛Izz ad-Dīn ‛Abd al-‛Azīz 
‛Abd as-Salām Sulamī Shāfi‛ī (d. 660 A.H.) who 
was given this title because of his phenomenal 
contributions. 


3. Qādī Shihāb ad-Dīn Daulatābādī (d. 848 A.H.). 


Merits and virtues 


Qādī Shihāb ad-Dīn held a distinguished and 
unsurpassed position in the different sciences, and was 
a converging point between the Sharī‛ah and Tarīqah. 


He was listed among the leading writers of his era. The 
title, Malik al-‛Ulamā’, became part and parcel of his 
name by virtue of his academic excellences. 


The fact of the matter is that he was a distinguished 
scholar on the basis of his variegated knowledge. He lit 
the lamp of knowledge and cognition in every village of 
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the eastern sultanate of Jaunpūr. This lamp then 
illuminated the whole of India. 


His lofty academic position is attested to by his shaykh 
and mentor, who himself was a well-known spiritual 
master of the time. His shaykh, Hadrat Sayyid Ashraf 
Simnānī (d. 808 A.H.) writes: 


Rarely have I found such excellence and piety 
in India as I found in Qādī Shihāb ad-Dīn. 


He expresses his disciple’s comprehensiveness as 
follows: 


Allāh ta‛ālā illuminated the heart of my most 
respected and righteous brother and 
conglomeration of sciences, Qādī Shihāb ad-
Dīn, with the light of īmān and cognition. 


He describes his academic erudition as follows: 


It is an accepted fact that my brother is the 
leader of the ‛ulamā’ of this era and the 
essence of scholars of all places. 


Hadrat Shaykh ‛Abd al-Quddūs Gangohī rahimahullāh 
(d. 944 A.H.) refers to him with high titles and 
appellations. He writes: 


Makhdūm Qādī Shihāb ad-Dīn nawwarallāhu 
marqadahu was the head of the ‛ulamā’, the moon of 
erudite scholars, the professor of the East and West, an 
Allāh-fearing scholar, and a second Nu‛mān.1 


Shaykh ‛Abd al-Quddūs rahimahullāh was from the 
progeny of Hadrat Imām A‛zam Abū Hanīfah Nu‛mān ibn 
Thābit rahimahullāh, and Qādī Sāhib is the great 


                                           


1 The first Nu‛mān being Imām Abū Hanīfah Nu‛mān ibn 
Thābit rahimahullāh. 
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grandfather (maternal) of Shaykh ‛Abd al-Quddūs 
rahimahullāh.1 


His second mentor 


Shaykh Nasīr ad-Dīn Audhī had another student and 
khalīfah by the name of Maulānā Khwājgī Dehlawī 
rahimahullāh. The latter was the second mentor, guide 
and teacher of Qādī Sāhib. These two teachers played a 
major role in moulding the personality of Qādī Sāhib. 


Arrival in Jaunpūr 


The exact date of the arrival of Qādī Sāhib and his 
associates in Jaunpūr is not known. What is certainly 
known is that the sultanate of Sultan Ibrāhīm Sharqī 
was established by then, and Sayyid Ashraf Jahāngīr 
Simnānī rahimahullāh was still alive. This was a time 
when the destruction of Delhi resulted in the 
inhabitation of Jaunpūr. Caravans of scholars, ‛ulamā’ 
and mashā’ikh from India and beyond were arriving in 
this city. 


Tabaqāt Akbarī describes the Jaunpūr of that era as 
follows: 


Sultan Ibrāhīm Sharqī ascended the throne 
on the death of Sultan Mubārak Shāh Sharqī. 
The peace and tranquillity which followed 
allowed all sections of the community to 
breathe a sigh of relief. The ‛ulamā’ and 
mashā’ikh who were troubled by the ravages 
of time began coming to Jaunpūr. It was the 


Dār al-Amn (place of peace) at the time. The 
large numbers of ‛ulamā’ who arrived in the 
Sharqī Sultanate caused this region to 
become like a Dār al-‛Ulūm (a place of 
knowledge). 


                                           


1 Diyār Paurab mei ‛Ilm aur ‛Ulamā’, p. 149. 
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The splendour of Jaunpūr 


No sooner Qādī Sāhib arrived in Jaunpūr, all the 
academic and spiritual treasures which were being 
robbed in Delhi now came to Jaunpūr. The light of Audh 
which was shining on the minarets of Delhi in the eighth 
century now began shining on the walls of Jaunpūr in 
the beginning of the ninth century. In this way, the 
treasures of knowledge and the sciences were returned 
to this city. 


Qādī Sāhib had received his entire academic and 
spiritual treasure from Shaykh al-Islam Farīd ad-Dīn 
Audhī, and his students – Shaykh Shams ad-Dīn Audhī 
and Shaykh Nasīr ad-Dīn Audhī. Their two teachers, 
‛Abd al-Muqtadir and Maulānā Khwājgī were the 
products of the same garden of knowledge and 
cognition. So Qādī Sāhib maintained their traditions by 
initiating a programme of teaching, lecturing, writing 
and composing in Jaunpūr. 


Sultan Ibrāhīm Shāh consults Qādī Sāhib 


Sultan Ibrāhīm Shāh Sharqī was a pious ruler who 
supported the sciences, respected the ‛ulamā’, and 
feared Allāh ta‛ālā. He had a lot of faith and confidence 
in the ‛ulamā’ and mashā’ikh. He considered it an 
honour to serve them and pay tribute to them. During 
his forty year rule, he accorded the highest respect to 
Qādī Sāhib. 


The deep bond which existed between the two resulted 
in Sultan Ibrāhīm consulting Qādī Sāhib in all academic 
and Dīnī matters, and seeking his advice with regard to 
individuals and groups. He appointed Qādī Sāhib as the 
Chief Judge of the whole Sharqī Sultanate. Judges were 
only appointed after consulting him. He paid particular 
attention to Qādī Sāhib’s intercession in favour of the 
poor and needy. Even Sayyid Ashraf Simnānī would use 
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Qādī Sāhib as an intermediary to intercede on behalf of 
his own associates. 


The royal affection of the Sultan and Qādī Sāhib’s own 
piety played a major role in making the latter the Malik 
al-‛Ulamā’ and the Chief Judge. Neither of the two can 
be considered to have played the stronger role. 


Hadrat Sayyid Ashraf Simnānī 


Hadrat Sayyid Ashraf Jahāngīr Simnānī rahimahullāh 


was in the final stages of his life at the time when Qādī 
Sāhib came here. Sayyid Ashraf’s popularity had 
reached its peak. He was born in Simnān and studied 
the prevalent sciences there. He then became an ascetic 
and began travelling to the different Muslim lands. After 
imbibing the knowledge and cognition of the various 
regions, he came to India. He received the blessings of 
Shaykh Jalāl ad-Dīn Bukhārī in Sindh, Shaykh Sharaf 
ad-Dīn Munyarī in Bihar, Shaykh ‛Alā’ ad-Dīn Lāhorī in 
Bengal, and other personalities from other places. He 
then came to Jaunpūr, which, by virtue of the Sharqī 
Sultanate, was very peaceful. He settled down in 
Rūhābād, also known as Kachūch, and occupied himself 
in teaching, guiding, instructing and writing. In addition 
to being a senior shaykh, he was a prolific writer and 
scholar. His comprehensive nature can be gauged from 
his written works. He wrote several books on tafsīr, 
jurisprudence, scholastic theology, literature, history, 
lineages and Sufism. These books also demonstrate his 
academic erudition. 


The above-mentioned academic disposition proved to be 
the common denominator between Qādī Shihāb ad-Dīn 
and Sayyid Ashraf. When the two used to meet, it 
seemed as if they both belonged to the same academic 
school. The only difference was that Sayyid Ashraf was 
more of a Sufi while Qādī Sāhib was more of an 
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academic. Apart from this, both had the same 
dispositions and inclinations. 


Khilāfat 


When Hadrat Sayyid Ashraf Simnānī went to Jaunpūr a 
second time, he conferred khilāfat to Qādī Sāhib. 
Academic and spiritual affiliations between the two were 
completed in this way. 


The Sharī‛ah was the fundamental according to the 
academic and spiritual chain to which Qādī Sāhib 


belonged. He himself was very strict in this regard. He 
was also a man of the heart who respected the spiritual 
mannerisms and lineages. But he would never 
compromise on any aspect of the Sharī‛ah for any 
person and spiritual chain. He did not bother about 
anyone in this regard. He would be even prepared to 
take on his students and associates. It was quite 
difficult to avoid Qādī Sāhib’s watchful gaze. 


Alignment with khānqāhs 


Many senior ‛ulamā’ conducted lessons in Jaunpūr. But 
their benefit decreased gradually. The ‛ulamā’ became 
more inclined towards spirituality and Sufism. Many 
erudite ‛ulamā’ and scholars left the madāris and settled 
down in the peaceful atmosphere of the khānqāhs. 
Consequently, most of the centres of learning in 
Jaunpūr ceased to exist. However, the madrasah of 
Shaykh Shihāb ad-Dīn continued in all its glory, and 
continued even after his demise. His student, Shaykh 
‛Abd al-Malik Jaunpūrī (d. 897 A.H.), became the head 
teacher, and the programme of teaching, lecturing and 
writing continued. 


Written works 


Together with his educational services, Qādī Shihāb ad-
Dīn enjoyed a popular position among his 
contemporaries as a writer. He wrote scholarly works on 


https://nmusba.wordpress.com/







- 285 - 
 
various subjects which became highlights of Islamic 
India in the eighth century. Shaykh ‛Abd al-Haqq 
Muhaddith Dehlawī rahimahullāh makes glowing 
references to several of his books. Even Qādī Sāhib’s 
shaykh, Sayyid Ashraf Simnānī who was a distinguished 
scholar and writer himself, speaks highly of his books. 


We were able to gauge eighteen of his written works. 
Some of them are: al-Irshād fī an-Nahw, Hawāshiyah 
Kāfiyah, Badī‛ al-Bayān, Jāmi‛ as-Sanā’i‛, Tafsīr Bahr al-
Mawwāj, Sharh Usūl Bazdawī, Risālah Darr Taqsīm-e-
‛Ulūm, Manāqib as-Sādāt, al-Misbāh, Sharh Qasīdah 
Burdah. 


Demise 


Qādī Sāhib passed away in Jaunpūr on 25 Rajab 848 or 
849 A.H. He was buried in Mahallah Khwājgī near the 
southern entrance to Musjid Itāla. His grave is found 
within the boundaries of Mission School to this day. 
May Allāh ta‛ālā shower His mercy on him. 


Al-hamdulillāh, I had the opportunity of visiting Qādī 
Sāhib’s grave in the company of Maulwī Anwār al-Haqq 
Jaunpūrī. 
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Hadrat Shaykh Ahmad Khatū 


Name and lineage 


His name is Ahmad, his titles are Ganj Baksh, Jamāl 
ad-Dīn and Shihāb ad-Dīn. His father’s name is 
‛Abdullāh. 


Birth 


He was born in 737 A.H. in Delhi. Allāh’s wisdom 
conveyed him to Khatū which is a village in the 
Jaudhpūr district of Nāgūr. This area has many 
masājid, graves of pious people and other relics. The 
oldest of them is a musjid which was established during 
the rule of Sultan Shams ad-Dīn Iltamish. 


In the service of Bābā Is-hāq Maghribī 


His forefathers were residents of Delhi and his childhood 
was spent there. One day, he was playing with a few 
children when a heavy storm forced him to another 
section of the city. He was left helpless like a traveller. 
While wandering about, he met Bābā Is-hāq Maghribī, a 
senior fakir of the time who had been in the company of 
Shaykh Abū Madyan Maghribī. Bābā Maghribī took him 
to his place in Khatū. He remained under his tutelage 
and training, and was eventually conferred khilāfat. 


Bābā Is-hāq loved him immensely and would not forget 
him for a single moment. Allāh ta‛ālā blessed Shaykh 
Ahmad with beauty and handsomeness. Anyone who set 
eyes on him was overtaken by his handsomeness, and 
his voice had a special attraction. When Shaykh Ahmad 


turned twenty, Bābā Is-hāq conferred him with khilāfat 
and also bestowed all spiritual blessings which he had 
received from above. 


Bābā Is-hāq Maghribī’s chain joins with that of Shaykh 
Abū Madyan Maghribī. This is a very lofty chain which 
reaches Rasūlullāh sallallāhu ‛alayhi wa sallam through 
just five links. Shaykh ‛Abd al-Haqq Muhaddith Dehlawī 
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rahimahullāh writes in Akhbār al-Akhyār that this is 
possible because each of the personalities in this chain 
lived for more than 150 years. 


Hajj journey 


He departed for hajj in 783 A.H. On his return, he came 
to Uch where he met Hadrat Makhdūm Jahāniyā Jahān 
Gasht and imbibed some of his blessings. He then 
proceeded to Delhi via Kathu, and settled down in 
Musjid Khānjahān. 


Acts of worship 


Most of his time in Musjid Khānjahān was spent in 
meditation, remembrance and contemplation. He 
remained completely engrossed in worship and spiritual 
exertion. He would fast the entire day and open his fast 
in the evening with a piece of oil cake. 


Sarkhayz 


Acting under the request of Taymūr, he accompanied 
the latter to Samarqand. He spent some time there, 
returned to India and settled down in Sarkhayz in 
Gujarat. He remained there until his end. 


His madrasah 


Shaykh Ahmad constructed a khānqāh, musjid and 
water-pond in Sarkhayz. After he passed away, 
Muhammad Shāh had his grave, madrasah and other 
buildings reconstructed. He also constructed a boarding 
for students. This building existed for quite some time. 


The foundation stone of Ahmadābād 


The foundation of the city of Ahmadābād (in Gujarat) 
was laid by four persons by the name of Ahmad, all of 
whom never missed the Sunnats of the ‛asr salāh. They 
are: (1) Sultan Ahmad, (2) Qādī Ahmad, (3) Malik 
Ahmad, and (4) Shaykh Ahmad Khatu. 
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Demise 


Shaykh Ahmad Khatu passed away on 14 Shawwāl 849 
A.H. in Sarkhayz and was buried there. May Allāh ta‛ālā 
shower His mercy on him.1 


                                           


1 Mashā’ikh Ahmadābād, vol. 1, p. 135. 
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Shaykh Nasīr ad-Dīn ibn Jamāl ad-Dīn Nausārī 
Gujarātī1 


Name and lineage 


His name is Nasīr ad-Dīn and his father’s name is Jamāl 
ad-Dīn. He was originally from Baghdad. His lineage 
goes up to Shaykh Shihāb ad-Dīn Sahrawardī 
rahimahullāh and from there to Hadrat Abū Bakr Siddīq 
radiyallāhu ‛anhu. His spiritual lineage goes up to 
Hadrat Sayyid Ahmad Kabīr Rifā‛ī rahimahullāh. 


Many people of India do not know about Hadrat Sayyid 
Ahmad Kabīr Rifā‛ī rahimahullāh. Many pious 
personalities from this spiritual lineage had frequented 
India. But the people of Gujarat and Hyderabad Deccan 
benefited from them and this lineage proliferated in 
these regions. 


Merits 


Shaykh Nasīr ad-Dīn received khilāfat from Hadrat 
Shaykh Sharaf ad-Dīn Usālwī rahimahullāh who was a 
spiritual master of his time. After his arrival in Nausārī, 
the people of this town and surrounding areas benefited 
tremendously from him. Many people embraced Islam 
through his efforts. 


His expositions and supernatural feats were also quite 
popular. The highest level of piety and diligence in 
performing tahajjud were his special features. He spent 
his night and day in the remembrance of Allāh ta‛ālā, 
sending salutations to Rasūlullāh sallallāhu ‛alayhi wa 
sallam, and teaching. Reliance on Allāh ta‛ālā was his 
noble practice. He disliked stretching out his hands to 
the creation. 


                                           


1 This biography is compiled by Maulānā Iqbāl Muhammad 


Sāhib Tankārwī, principal of Dār al-‛Ulūm Mātlī Wālā, 


Bharūch, Gujarat. 
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The author of Tārīkh Nausārī (which was written from 
approximately 1901 to 1908) states that he had two 
mentors by the names of Shāh ‛Ālam rahimahullāh and 
Sharaf al-Haqq rahimahullāh. But this is not correct. 
This is probably a mistake. His spiritual mentor was 
Sharaf ad-Dīn Usālwī. 


Arrival in Nausārī 


Once he reached a lofty level in the Tarīqah, an incident 
occurred which caused him to come to Nausārī. We are 
relating it briefly here. The author of Tārīkh Nausārī 
writes that a woman came to his shaykh and requested 
his du‛ā’ for a certain task. The shaykh replied: “This 
task will not be accomplished.” The woman then went to 
Shaykh Nasīr ad-Dīn and requested his du‛ā’. The 
Shaykh made du‛ā’ and the woman was successful in 
accomplishing her task. When his shaykh came to know 
of this, he expressed his displeasure and instructed him 
to go and settle down somewhere between Gujarat and 
Kaukan. He carried out his shaykh’s order and settled 
down in a place where his grave is to be found today. It 
is in Nausārī. In those days, this place was considered 
to be the border between Gujarat and Kaukan. The 
southern section of a lake in Nausārī was the border of 
Kaukan, while the northern section of the lake was the 
border of Gujarat. 


His karāmat 


Hadrat departed for hajj a short while later. On his 
return, he came with a branch of an olive tree which he 


used as a miswāk. He would use it daily, and then bury 
it into the ground. At the time of his demise, four or five 
olive trees sprouted at each of the places where he used 
to bury that branch. Those trees remained green and 
lush for quite some time. Apart from this place, olive 
trees of this nature are not to be found in Gujarat or 
anywhere else in India. 
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Demise 


According to Tārīkh Nausārī, he passed away in 881 
A.H. while Yād Ayyām states that his year of demise was 
851 A.H. May Allāh shower His mercy on him. 


A small plaque on his grave contains a brief history of 
his life. It is as follows: 


He is from the progeny of the first khalīfah, Hadrat Abū 
Bakr radiyallāhu ‛anhu. His name is Nasīr ad-Dīn and 


his title is Makhdūm. He left Baghdad with his father in 
825 A.H. from where they travelled to several places, 
eventually coming to Ahmadābād. He then settled down 
in Nausārī, Gujarat. He continued propagating Islam for 
about 26-27 years. Most of the idol-worshippers 
embraced Islam through his teachings, statements and 
spiritual focus. He departed from this temporary abode 
on 9 Sha‛ban 851 A.H. The section of Khānqāh ‛Āliyah, 
Makhdūm Pūrah (Nausārī) is well known. May Allāh 
ta‛ālā illuminate his resting place.1 


                                           


1 Akābirīn Gujarat (Gujarati), vol. 1, pp. 424-426. 
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Hadrat Maulānā Ya‛qūb Charkhī 


Introduction 


Hadrat Maulānā Ya‛qūb is an author of a tafsīr of the 
Qur’ān and several other religious books. He was a 
resident of Charkh which is a village in Ghaznī. 
Although he received ijāzah (permission to induct 
murīds) from Khwājah Bahā’ ad-Dīn Naqshband, he 
completed his spiritual training under Hadrat ‛Alā’ ad-
Dīn ‛Attār rahimahullāh, and is therefore listed among 


the latter’s khulafā’. He initially studied at the Jāmi‛ of 
Herat and then in Egypt. After completing his studies, 
his love for Allāh ta‛ālā caused him to go to Hadrat 
Khwājah Bahā’ ad-Dīn Naqshband. The latter accepted 
him for his service, bringing great joy to Hadrat Maulānā 
Ya‛qūb. 


Khwājah Bahā’ ad-Dīn’s advice 


Hadrat Khwājah Naqshband taught him wuqūf ‛adadī1 
and asked him to take consideration of odd numbers as 
far as possible. After some time, Hadrat Khwājah 
permitted him to go on a journey and advised him to 
convey whatever he learnt from him. At the time of 
bidding him farewell, he said the following three times: 
“I have handed you over to Allāh ta‛ālā.” He also made 
reference to following Hadrat Khwājah ‛Alā’ ad-Dīn 
rahimahullāh. He departed and when he reached Kīsh, 
he received news of the demise of Hadrat Khwājah Bahā’ 
ad-Dīn Naqshband. 


He was very saddened and grieved by this news and was 
on the verge of dying himself. Just then, he received a 


                                           


1 These are from among the words of the Naqshbandīyyah, 


and it is said that they contain eleven words. It means that 


when a person breathes out while he is making dhikr, he 
must count an odd number of times. (Tadhkirah Mashā’ikh 
Naqshbandīyyah Mujaddidīyyah, p. 91). 
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letter from Khwājah ‛Alā’ ad-Dīn which reminded him of 
Hadrat Khwājah’s advice for him to follow Khwājah ‛Alā’ 
ad-Dīn. No sooner he received this letter, he proceeded 
to the latter who showed much affection to him. He 
remained in his company for as long as he was alive. 


Statements 


He said: When any seeker enters the companionship of 
any shaykh, he must be like Khwājah ‛Ubaydullāh. That 
is, the lamp must be ready, the wick must be in it, and 


only the match must remain to be struck.1 


Note: We ought to remember this advice so that we are 
able to acquire spiritual affinity from the company of the 
pious. 


Demise 


He passed away in 851 A.H. and was buried in 
Malaghtūr. May Allāh ta‛ālā illuminate his resting 
place.2 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 


77. 
2 Anwār al-‛Ārifīn. 
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Hadrat Shaykh Abul Mawāhib Shādhilī 


Introduction 


He was from among the very intelligent and pious 
erudite ‛ulamā’. He was given the oratory of ‛Alī Abul 
Wafā’ and wrote phenomenal books. He used to stay 
near Azhar University. His room was situated at the 
minaret which was constructed by Sultan Ghaurī. He 
was almost always in a state of semi-consciousness. He 
would descend from his room and wander about in the 


precincts of Azhar University. 


Merits 


He was from among the well-versed ‛ulamā’. He wrote a 
book titled al-Qānūn which covers the sciences of the 
Sufis. It is a unique book, the like of which was not 
written before. It bears testimony to the author’s 
complete knowledge of the subject. 


Character 


He was visiting some sayyids when they got hold of him, 
and beat him until his head began bleeding. But he 
merely smiled and continued saying to them: “You are 
my leaders and I am your slave.” 


Statements 


1. The spiritual state of an ‛ārif progresses while he 
is alive but it only comes known after he passes away. 


2. Shaykh Tāj ad-Dīn states in Hikam that the 
company of an ignoramus who is not pleased with his 
self is better than the company of an ‛ālim who is 
pleased with his self. 


Note: The reason is that such an ignoramus is really an 
‛ālim and an ‛ārif. As for the ‛ālim who is satisfied with 
his self – he is an ignoramus and defective person. His 
companionship is a fatal poison. The spiritual masters 
consider him to be the most dangerous and harmful. 
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3. Some auliyā’ convey more benefit to their genuine 
murīds after their [auliyā’s] death than what they 
conveyed while they were alive. And there are some 
servants whose education and training is directly 
undertaken by Allāh ta‛ālā. This is certainly not difficult 
for Him. 


4. There are some servants of Allāh ta‛ālā who are 
taught directly by Rasūlullāh sallallāhu ‛alayhi wa 
sallam because of their excessive durūd (peace and 


salutations) to him. 


Note: Glory to Allāh! What glad tidings! May Allāh ta‛ālā 
enable us to engage in excessive durūd so that we may 
be honoured with Rasūlullāh sallallāhu ‛alayhi wa 
sallam teaching us. 


5. If you decide to cast aside your evil fellow 
brothers, then cast aside your own evil character first 
because your own self is more deserving of good. After 
all, it is closer to you. (And giving it up takes 
precedence). 


6. Worldly people are falling for the world while they 
are departing from it with every passing moment. This is 
because they do not know where they are heading 
towards. 


7. One sign of ostentation is that when an 
ostentatious person is apprised of a fault or imperfection 
in him, he does his utmost to clear himself off it. When 
contemporary righteous people are mentioned, he 


speaks of their faults in order to prove his own 
perfection. 


8. The fakirs are ostentatious as regards ahwāl 
(spiritual conditions) while the jurists are ostentatious 
as regards aqwāl (views and opinions). 
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9. A person who desires fame and authority among 
people will inevitably say things which please them 
while they are displeasing to Allāh ta‛ālā. His interaction 
and intermingling with people will not be for Allāh’s 
sake, but merely for his vain desires. 


9. Some elders say that they reach a certain position 
in which accountability falls off their shoulders. What 
this means is that the weight and burden of actions fall 
off them. As was the case with Rasūlullāh sallallāhu 
‛alayhi wa sallam when he used to say: “O Bilāl! Provide 
us with comfort through salāh.” 


Note: This means that the inheritors and deputies of 
Rasūlullāh sallallāhu ‛alayhi wa sallam also receive this 
legacy, i.e. there is no question of finding the different 
acts of worship and obedience to be burdensome. 
Instead, they experience comfort and sweetness. This is 
their greatest internal spiritual karāmat. 


10. Do not hanker after the creations because they 
have all been created for you, while you have been 
created for your Creator. So if you hanker after the 
things which have been created for you and cast aside 
your real quest [Allāh ta‛ālā], your thinking is lopsided. 
If you seek Allāh, the rest of the creation will seek you. 


11. Look at the wonderful teaching of our ‛ulamā’. 
They say that solitude is permissible only for the person 
who has learnt the injunctions of jurisprudence. Our 
pious predecessors used to remain occupied in studying 
until the age of forty. They would then adopt a life of 
solitude in order to practise on all that they learnt. 


12. When Hadrat Shiblī heard this verse: 


نْ يُّ  مْ م  نكْ  ة  مه ر  يْد  الْآخه نْ يُّره مْ م  نكْ  مه نْي ا و  يدْ  الدُّ  ره
There are those of you who seek this world, and those of you 


who seek the Hereafter. 
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He screamed out aloud and said: “Now where are those 
who are seeking Allāh ta‛ālā?” 


13. O murīds! If you cannot find a person with great 
spiritual conditions, you should at least stay in the 
company of those who merely talk. Allāh ta‛ālā says: 


ل   ط  ا و ابهلٌ ف  بهْ   ف اهنْ ل مْ ي صه
If a heavy rain does not fall on it, a light drizzle is sufficient. 


But abstain from the company of a person who neither 
has spiritual conditions nor does he talk about them. 


14. I saw Rasūlullāh sallallāhu ‛alayhi wa sallam in a 
dream. He said to me: “O Muhammad! What is this 
heedlessness, sleep and unconcern? What has 
happened to you? Why have you given up the recitation 
of the Qur’ān? What is the value of those worthless 
wazīfahs compared to the Qur’ān? You must never do 
this. Instead, you must read at least two manzils of the 
Qur’ān daily.” 


Some of the Shaykh’s companions relate that they never 
saw him leaving out the recitation of the Qur’ān since 
that day. Sometimes he would read the same verse 
repeatedly. He would cry profusely causing his cheeks 
and beard to become wet. His crying and beseeching 
would be so intense that no one had the courage to say 
anything in his presence. 


Note: Glory to Allāh! What a beautiful spiritual 
condition. May Allāh ta‛ālā confer us with true and 
genuine recitation. Hadrat Muslihul Ummat Shāh 
Wasīyyullāh Sāhib rahimahullāh used to repeatedly 
emphasise this on us. 


15. I saw Rasūlullāh sallallāhu ‛alayhi wa sallam in a 
dream, so I asked him: “O Rasūlullāh! When a person 
sends one durūd to you, Allāh ta‛ālā sends ten durūds 
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on the person. Is this reward for the person who sends 
the durūd with presence of heart?” Rasūlullāh sallallāhu 
‛alayhi wa sallam replied: “No. It is for the person who 
sends it without any concentration. Allāh ta‛ālā confers 
on him mountains equal to a mountain. They all make 
du‛ā’ for the person and seek pardon on his behalf. As 
for the one who sends durūd with presence of heart, 
none apart from Allāh ta‛ālā knows the reward which is 
in store for him.” 


Note: Glory to Allāh! This means we must give due 
importance to durūd sharīf. Inspiration is from Allāh 
ta‛ālā alone. 


16. I read the following in one assembly: 


ه  لبْ شْ  ٌ لَّ  كَ  دٌ ب شْ  ره  –مح  م  و  ي اق وتٌْ ب يْ  الْ ج   ب لْ ه 


Muhammad sallallāhu ‛alayhi wa sallam is a human but not 


like normal humans. He is like a sapphire among rocks. 


I then saw Rasūlullāh sallallāhu ‛alayhi wa sallam in a 
dream and he said to me: “Allāh ta‛ālā pardoned you 
and all those who joined you in saying these words.” 


Subsequently, he used to quote this couplet in every 
assembly until he departed from this world.1 


17. The auliyā’ of Allāh ta‛ālā get information of many 
things which the ‛ulamā’ do not know of. The person 
who loves his Dīn has no alternative but to submit and 
surrender totally. 


18. It is essential for a Sufi to make a pact with his 
fellow brother that whichever of the two presents himself 
before Allāh ta‛ālā first, he will become a means to Allāh 
ta‛ālā for the other. 


                                           


1 Tabaqāt, vol. 2, p. 69. 
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19. I have heard that when a person whose name is 
Muhammad is presented before Allāh ta‛ālā, He will say 
to him: “Did you not have any shame when you were 
committing a sin that you have the name of My beloved? 
But I am ashamed of punishing you because you have 
My beloved’s name. Go, you may proceed to Paradise.” 


20. Most people have erred in thinking that the 
righteous have to be frail, thin and poor. This is not the 
case. You get the fat, the thin, the poor, the wealthy – all 
types of people who are righteous and pious. The proof 
of a fat person among them can be found in these words 
of Allāh ta‛ālā: 


سْمه  لمْه و الْْه ةً فِه العْه ه  ب سْط  ز اد   و 
And has given him additional abundance in knowledge and 
body.1 


Rasūlullāh sallallāhu ‛alayhi wa sallam himself had a 
fleshy stomach. Hadrat ‛Alī radiyallāhu ‛anhu was 
robust. Similarly, our Shaykh Hāfiz Ibn Hajar 
rahimahullāh described his senior teacher, Sayyid 
Ahmad al-Badawī rahimahullāh, as having fleshy calves. 
Be that as it may, affluent and poor people – all types – 
are to be found in large numbers in the ummah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam.2 


21. Abstain from talking too much in the presence of 
friends because this has caused a lot of harm to many 
people. They trusted their friends and said many things 
to them without thinking that when the friendship 
breaks, they will use the same things as weapons 
against them. You must always avoid such people.3 


                                           


1 Sūrah al-Baqarah, 2: 247. 
2 Tabaqāt, vol. 2, p. 70. 
3 Tabaqāt, vol. 2, p. 71. 
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Note: This is a very wise teaching. It ought to be 
practised on especially in our times. Confidentiality in 
meetings is a rare thing. We seek refuge in Allāh ta‛ālā. 


22. A person who sits in the company of an oppressor 
is also an oppressor. Observing an oppressor causes 
heedlessness of Allāh ta‛ālā and brings joy to the self. 
This results in companionship with Satan. 


He used to add: Listen! Abstain from the company of 
young boys, women, the wealthy, people of authority 
and materialists. There is no good in them. 


23. When you make many intentions for a single 
deed, the deed also becomes more meaningful, even 
though it may appear to be just one deed. Take the 
example of a person performing salāh with the following 
intentions: (1) fulfilment of an obligation, (2) reviving the 
Sunnah of congregational salāh, (3) people must 
emulate him in this deed, (4) the power and awe of Islam 
must be displayed, (5) increasing the numbers in the 
congregation. Obviously he must not pay any attention 
to the praises which he receives from people. But look at 
all these intentions for one single deed. 


24. Allāh ta‛ālā says: “The remembrance of Allāh is 
the greatest.” Whereas salāh is the most honourable of 
all acts of worship. This is because salāh is unlawful at 
certain times while the remembrance of Allāh ta‛ālā is 
eternal. 


25. The elders differ as to what is better, loud dhikr 
or silent dhikr. I feel that loud dhikr is better for the 
person whose hard is hard and stern; and silent dhikr is 
better for the person who has more self-control and 
tranquillity. 


Note: Glory to Allāh! What an excellent decision. 
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26. Worship is the only key to goodness and 
blessings. The person who loses and gives up his awrād 
wa wazā’if (different forms of dhikr) right at the 
beginning will be deprived of spiritual conditions and 
ecstasies. Just as there are mysteries in the 
metaphysical, there is illumination in actions. So O you 
seekers! Remain steadfast on your wazā’if even if you 
have reached your objective.1 


27. It is not permissible for a Sufi to consider even 
the largest possession of this world to be greater than a 
single everlasting deed of the Hereafter. Shaykh Ibn Abī 
Zayd Qarāwānī gave 100 dīnārs to his son’s teacher who 
taught him character, while he had only taught him two 
pārās/juz of the Qur’ān. So the teacher said: “This is far 
more than my efforts.” Abū Zayd Qarāwānī said: “This 
person considers the world to be greater and more 
valuable.” So he took his son away from this teacher.2 


28. When you find yourself turning away from the 
Ahlullāh, instead of having love for them, you must 
conclude that you have been cast away from Allāh’s 
door. We seek refuge in Allāh ta‛ālā. 


29. An indication that Allāh ta‛ālā has given you 
permission to speak is when people accept what you 
have to say. 


30. It is essential for a person who claims to be 
righteous not to harm even an ant. 


31. Do not be of those who engage in worship so that 
they may be looked up to. Do not be of those who 
blacken their foreheads [with the mark of constant 


                                           


1 Tabaqāt, vol. 2, p. 72. 
2 Tabaqāt, vol. 2, p. 73. 
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prostration] in order to acquire name and fame. Never 
worship Allāh ta‛ālā for any ulterior motive.1 


32. When you hear any glad tiding in a dream, do not 
be overjoyed until you have ascertained whether Allāh 
ta‛ālā is pleased or not. 


Note: You have to assess your actions and dealings. Are 
they eligible for Allāh’s pleasure or not? If they are, be 
grateful to Allāh ta‛ālā. If not, it is necessary to repent 
and seek forgiveness. 


Demise 


The year of his demise could not be ascertained. 
However, it is clearly mentioned that he was alive when 
his shaykh, Abū Sa‛īd as-Safrawī rahimahullāh passed 
away in 851 A.H. May Allāh ta‛ālā shower His mercy on 
him.2 


                                           


1 Tabaqāt, vol. 2, p. 73. 
2 Tabaqāt, vol. 2, p. 74. 
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Hadrat Shaykh al-Islam Hāfiz Ibn Hajar ‛Asqalānī 


Name and lineage 


His name is Ahmad, his kunnīyyat is Abul Fadl, his title 
is Shihāb ad-Dīn, and his father’s name is ‛Alī ibn 
Muhammad. He is aligned to the Āl Hajar and is 
therefore known as Ibn Hajar. He is a Kinānī due to his 
affiliation with this tribe, and an ‛Asqalānī due to his 
affiliation with a coastal village of Palestine which is 
known as ‛Asqalān. 


He was born in Egypt on 22 Sha‛bān 773 A.H. 


Early life 


He was handsome, lean, had a sweet tongue, and was 
very intelligent and sharp. His parents passed away 
when he was still a child. A big businessman by the 
name of Dhakīyy ad-Dīn Kharūbī undertook to bring 
him up. He took admission in a maktab when he was 
five years old and memorized the Qur’ān when he 
turned nine. He then memorized many books on various 
sciences. He developed an inclination towards history, 
poetry and literature; and became very proficient in 
these arts. He travelled to different regions to acquire 
knowledge of Hadīth and obtained transmission chains 
(sanad) and permission to relate Ahādīth from many 
erudite scholars. After completing his studies, he went 
to several institutes to impart his knowledge. He held 
the position of judge in Egypt for about twenty one 
years. 


His laudable position in the field of writing and 
compiling books needs no explanation. His knowledge 
and sharpness are well-known throughout the world. In 
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fact, when we use the word “Hāfiz”, our mind 
automatically goes to Ibn Hajar rahimahullāh.1 


Written works 


He wrote over 150 books which enjoy wide acceptance. 
His Fath al-Bārī – a commentary of Sahīh al-Bukhārī was 
so widely accepted that kings of different countries bid 
for it, and one copy sold for about 300 dīnārs. 


He himself considered this work to be a great favour 


from Allāh ta‛ālā. When he completed writing it, he held 
a massive feast for which he spent 500 dīnārs. Hardly 
any scholar or ruler was left out from this feast. 


Merits 


He was the Shaykh al-Islam of his time, an imām of 
Hadīth, one who was quoted as evidence, a jurist and a 
critic. He enjoys a lofty position in the science of history. 
Let alone Egypt, he held the highest position as hāfiz of 
Hadīth in the entire Muslim world. 


He first occupied himself in poetry and literature until 
he became a master in these fields. He turned to Hadīth 
in 794 A.H. and undertook many journeys for it. He held 
on firmly to Abul Fadl al-‛Irāqī until he gained mastery 
over every department in the science of Hadīth. He was 
an imām in the field of jurisprudence, and a proof in the 
field of Hadīth. He held the post of judge in Egypt on 
several occasions. He eventually gave it up to occupy 
himself totally in writing.2 


A quotation from Fath al-Bārī 


My heart desires to quote the translation of a small 
section from Fath al-Bārī. Hadrat Murshidī Maulānā 


                                           


1 Hayāt Abul Ma’āthir, vol. 2, p. 642. 
2 ‛Ilm Rijāl al-Hadīth, p. 292; Nuzhatun Nazar, p. 6, Maktabah 


‛Ilmīyyah, Madīnah Munawwarah. 
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Shāh Wasīyyullāh Sāhib rahimahullāh used to quote it 
quite often in his assemblies. 


Love for Allāh ta‛ālā is of two types: (1) Fard 
(compulsory) and (2) Mandūb (desirable). 


Compulsory love is the one which prompts a 
person to carry out Allāh’s orders, abstain 
from acts of disobedience, and accept divine 
decree. If a person commits an act of 
disobedience – whether by committing an 
unlawful act or abstaining from carrying out 
an obligation – then in essence, he is deficient 
and lacking in his love for Allāh ta‛ālā. 
Consequently, he is giving preference to his 
vain desires over the injunctions of the 
Beloved. 


Desirable love prompts a person to be regular 
in optional acts of worship and to abstain 
from even those things which are doubtful. 


Love for Rasūlullāh sallallāhu ‛alayhi wa 
sallam is also of two types: compulsory and 
desirable. Love for Rasūlullāh sallallāhu 
‛alayhi wa sallam demands that all orders 
and prohibitions – whichever one chooses – 
must be derived from the lamp of prophet-
hood, the person must follow in his footsteps, 
and be pleased with his Sharī‛ah. So much so 
that no matter what decision Rasūlullāh 
sallallāhu ‛alayhi wa sallam passed, the 
person must not feel constrained or restricted 
in the least by it. Furthermore, he must 
imbibe the excellent characteristics of 
Rasūlullāh sallallāhu ‛alayhi wa sallam such 
as generosity, self-sacrifice, forbearance, 
humility, etc. 
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The person who makes himself an 
embodiment of these things will certainly 
experience the sweetness of īmān. Differences 
in rank among the believers is based on this.1 


Note: Glory to Allāh! This proves the greatness and 
importance of love. While it is compulsory on one hand, 
it is a means to the fulfilment of other obligations. 
Through it, the impositions of the Sharī‛ah and difficult 
actions are no longer considered arduous, but easy and 


desirable. In fact, the sincere lover experiences a unique 
sweetness and enjoyment in carrying out all injunctions. 


As per the explicit statements of the spiritual masters, 
the acquisition of this great bounty [love for Allāh ta‛ālā] 
is possible through abundant dhikr and abstention from 
sin. Moreover, the companionship of Allāh’s true lovers 
is an elixir. All the fortunate souls who received this 
great treasure did so by adhering to the principles. It is 
glaringly visible that the first members of this ummah – 
the Sahābah radiyallāhu ‛anhum – reached the highest 
ranks by virtue of their love for Rasūlullāh sallallāhu 
‛alayhi wa sallam. Is it a trivial virtue that they received 
the testimony of “Allāh is pleased with them” in this very 
world? 


A few quotations from Munabbihāt 


I now take the opportunity of quoting a few passages 
from Tanbīhāt which is an Urdu translation of ‛Allāmah 
Ibn Hajar ‛Asqalānī’s book, Munabbihāt. 


1. Hadrat A‛mash rahimahullāh said: The tongues 
are incapable of describing the Dīnī benefits and 
blessings of the person whose fundamental capital is 
piety (taqwā). As for the person whose fundamental 


                                           


1 Fath al-Bārī, vol. 1, p. 61. 
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capital is this world, the tongues are incapable of 
describing his Dīnī loss and destruction. 


2. Hadrat Sufyān Thaurī rahimahullāh said: If a sin 
is committed due to one’s desires, there is hope for its 
pardon. But there is no hope of pardon for the sin which 
is committed out of pride (because a proud person, due 
to his pride and conceit, will not even bother to repent). 
Satan’s disobedience was out of pride. This is why he 
remained obstinate and was cast out of Allāh’s court. 
On the other hand, Hadrat Ādam’s ‛alayhis salām error 
was committed out of desire. This is why he felt 
remorse, cried before Allāh ta‛ālā, and repented with a 
true heart. Allāh ta‛ālā then appointed him as His 
vicegerent. 


3. A person who acknowledges his mistake is always 
worthy of praise. Acknowledging one’s mistake is a sign 
of acceptance. 


4. Hadrat ‛Alī radiyallāhu ‛anhu said: From among 
all the bounties of this world, the bounty of Islam is 
sufficient. Occupation in worship is sufficient among all 
occupations. And death is enough from among all the 
admonishers. 


5. Hadrat ‛Uthmān radiyallāhu ‛anhu said: Allāh 
ta‛ālā loves the one who casts the world aside. The 
angels love the one who casts aside sins. Muslims love 
the person who severs all expectancy from fellow 
Muslims. (In other words, he does not expect anything 
from anyone). 


6. Hadrat Jibra’īl ‛alayhis salām gave three words of 
advice to Rasūlullāh sallallāhu ‛alayhi wa sallam: 


a) Live for as long as you like, but you will still have 
to die one day. 
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b) Befriend whomever you like, you will still have to 
separate yourself from him one day. 


c) Do whatever deed you like, there will certainly 
come a time when you will be recompensed for it. 


7. Someone asked Hadrat Ibrāhīm ‛alayhis salām: 
On what basis did Allāh ta‛ālā make you His khalīl 
(bosom friend)?” He replied: “On account of three things: 


a) I gave preference to the orders of Allāh ta‛ālā 


over the orders of everyone else. 


b) I did not worry in the least about the sustenance 
for which Allāh ta‛ālā took the responsibility. 


c) I did not have breakfast and supper without 
guests [joining me in the meal]. 


8. A wise man said: Three things remove grief and 
worry: 


a) The dhikr of Allāh ta‛ālā. 


b) Meeting the auliyā’ of Allāh ta‛ālā. 


c) The speech of the intelligent ones. 


Note: Glory to Allāh! What beautiful words. We ought to 
practise on them. 


9. Hadrat Hasan Basrī rahimahullāh said: 


a) The one who has no etiquette has no knowledge. 


b) The one without patience has no Dīn. 


c) The one who has no piety can have no proximity 
with Allāh ta‛ālā. 


11. Allāh ta‛ālā sent revelation to Hadrat ‛Uzayr 
‛alayhis salām saying: “O ‛Uzayr! 


a) When you commit a small sin, do not look at its 
smallness, but at the One whom you disobeyed. 
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b) When you receive a small amount of good, do 
not look at how small it is but at the One who 
conferred it to you. 


c) When you experience any hardship, do not 
complain to My creation. After all, when your 
sins reach Me, I do not complain about you to 
My angels.” 


Note: Glory to Allāh! What wise words. May Allāh ta‛ālā 
enable us to practise. 


10. Hadrat Luqmān, The Wise, was advising his son, 
when he said: Man is made up of three parts: 


a) One part for Allāh ta‛ālā. 


b) One part for his self. 


c) One part for worms and insects. 


Allāh’s share is man’s soul, his deeds are for his self, 
and his body is for the worms and insects. It is therefore 
necessary for man to fulfil the demands of his soul more 
than what he does for his body. 


11. Rasūlullāh sallallāhu ‛alayhi wa sallam said to 
Hadrat Abū Dharr Ghifārī radiyallāhu ‛anhu: 


a) Man must renew and repair his ship because 
the ocean is very deep. 


b) He must take all his provisions because the 
journey is very long. 


c) He must lighten his burden because the pass is 
very difficult. 


d) He must ensure that his actions are pure 
because the one who checks them is very sharp-
sighted. 
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12. Hadrat ‛Abdullāh ibn ‛Amr ibn al-‛Ās radiyallāhu 
‛anhu said: Success in this world and in the Hereafter is 
for the one who has the following five: 


a) He continually engages in the dhikr of Lā ilāha 
illāllāhu Muhammadur Rasūlullāh. 


b) When he is afflicted by any calamity, he reads: 
Innā lillāhi wa innā ilayhi rāji‛ūn. Lā haula wa lā 
qūwwata illā billāhil ‛Alīyyil ‛Azīm. 


c) When he receives any bounty, he expresses 
gratitude by saying: al-hamdu lillāhi Rabbil 
‛Ālamīn. 


d) When he commences any act, he says: 
Bismillāhir Rahmānir Rahīm. 


e) When he commits any sin, he reads: 
Astaghfirullāhal ‛Azīm, wa atūbu ilayh. 


13. Rasūlullāh sallallāhu ‛alayhi wa sallam said that 
there are six things which are strangers to six people. 


a) A musjid is a strange place to those who do not 
perform salāh. 


b) The Qur’ān is a stranger to the house whose 
residents do not recite it. 


c) The Qur’ān is a stranger in the heart of a fāsiq 
(flagrant sinner) – who neither reads it nor acts 
on it. 


d) An obedient Muslim woman is a stranger when 
under the clutches of an immoral oppressor. 


e) A pious Muslim man is a stranger when under 
the control of a wretched immoral woman. 
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f) An ‛ālim is a stranger to a people who do not pay 
heed to him.1 


Demise 


He passed away on a Saturday night on 28 Dhū al-
Hijjah 852 A.H. in Cairo. He is buried next to Banū al-
Kharūbī in Qirāfah Sughrā. May Allāh ta‛ālā illuminate 
his resting place. 


A very large crowd of people attended his funeral. It was 


not possible to count the number. The king personally 
carried the funeral bier on his shoulder in order to 
obtain some blessings. This was followed by other rulers 
and leaders until he was eventually conveyed to his 
place of burial. This is the grace of Allāh ta‛ālā which He 
confers on whomever He wills.2 


                                           


1 Tanbīhāt (Kām kī bāte), pp. 81-82. Translated by Maulānā 


Muhammad Fārūq Meerutī. 
2 Bustān al-Muhaddithīn, p. 292. 
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Hadrat Maulānā Husām ad-Dīn Husām al-Haqq 


Name and lineage 


His name is Husām ad-Dīn, his father’s name is 
Maulānā Khwājah, and his great grandfather is Maulānā 
Jalāl ad-Dīn. 


He was born in 742 A.H./1341 C.E. 


Introduction 


He was a resident of Mānikpūr (district Partābgarh, 
U.P.) and a murīd and khalīfah of Shaykh Nūr ad-Dīn 
Qutb-e-‛Ālam rahimahullāh. He was a senior shaykh of 
his time and a scholar of the Sharī‛ah and Tarīqah. 
Some of his murīds compiled his malfūzāt (statements). 
This compilation is known as Rafīq al-‛Ārifīn.1 


Sayyid Muhammad Shamīm Sāhib, the author of 
Buzrugān-e-Dīn, writes about him as follows: 


Hadrat Makhdūm Shāh Husām al-Haqq 
rahimahullāh is five levels down from the 
spiritual lineage of Hadrat Nizām ad-Dīn 
Auliyā’ rahimahullāh. 


Professor Khalīq Ahmad Nizāmī writes in Tārīkh 
Mashā’ikh Chisht: 


Hadrat Husām al-Haqq Mānikpūrī 
rahimahullāh had 120 khulafā’. 


The famous scholar and thinker of Islam, Hadrat 
Maulānā Sayyid Abul Hasan ‛Alī Nadwī rahimahullāh 
writes: 


Shaykh Husām al-Haqq Mānikpūrī, Shaykh 
‛Abd al-Karīm Mānikpūrī, Shāh Pīr Salūnī, 
Shāh Pīr Muhammad Lucknowī and several 
other mashā’ikh are the senior spiritual 


                                           


1 Akhbār al-Akhyār, p. 380. 
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masters of the Nizāmīyyah Silsilah (spiritual 
chain) who strove hard in the fields of 
guidance, instruction, teaching and tutoring.” 


He adds: 


Allāh ta‛ālā alone knows the large number of 
people who benefited from them.1 


Mānikpūr maintained its political importance during the 
Balban and Khaljī rulers, the Tughluq era, the rule of 


the Sharqī family of Jaunpūr, and then during the 
Laudhī era. During the early stages of the Mogul era and 
the rule of the Sūrī family, Mānikpūr was the capital of 
the Paurabī region. Akbar, who ruled for fifty years, 
appointed Allāhābād as the chief city, and put an end to 
Mānikpūr as the capital. This was in 1580 A.H.2 


Statements 


1. The similitude of a murīd and shaykh is like a 
patch on a garment. A genuine murīd who is obedient to 
his shaykh is like a white patch on a white garment. 
When the garment is washed, the patch is also washed 
and cleaned. In this way, the bestowals which a shaykh 
receives are transferred to the murīd and he benefits 
from them. The murīd who disobeys his shaykh and is 
merely a superficial murīd is like a black patch on a 
white garment. Although he will also receive some of the 
bestowals of the shaykh, they will not be like those 
which reach an obedient murīd. 


2. A sālik becomes enamoured by dhikr. But an ‛ārif 
is enamoured by fikr (contemplation). 


3. Sudden divine bestowals descend, but they do 
not reach every heart. They reach a vigilant heart. A 


                                           


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 3, p. 153. 
2 Buzrugān-e-Dīn, p. 46. 
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sālik must therefore be in wait all the time, he must 
always be on the look out for bestowals from the 
unseen. 


Note: This shows that waiting for bestowals is a rank on 
its own. We ought to strive for it. 


4. After receiving khilāfat, I suffered poverty and 
want for seven continuous years. When I used to feel 
intensely hungry, I would drink water and occupy 
myself in dhikr wa fikr (remembrance and 
contemplation). 


5. During the early stages of my sulūk, I used to 
recite fifteen pārās/juz of the Qur’ān daily. I used to 
have Tafsīr Madārik in front of me in the course of my 
recitation. If I found any difficulty in the meaning of any 
word, I would open Tafsīr Madārik and check it. I used 
to thoroughly enjoy this. One day, an unseen caller said 
to me: “You are reciting the Qur’ān in an excellent 
manner. You are reciting it as it ought to be recited.” 


6. Even if a person reaches the rank of a Qutb, he 
must not give up reciting the Qur’ān. He must at least 
read one pārā/juz daily. 


7. This world is like a shadow while the Hereafter is 
like the sun. No matter how much a person runs 
towards his shadow, he cannot catch it. But if walks 
towards the sun, his shadow will automatically follow 
him. 


Note: This means that if a person seeks the Hereafter, 
the world will come to him automatically. 


8. Do not become so sweet that flies start to 
embrace you. Interact and meet with everyone, but do 
not become totally attached to them.1 


                                           


1 Akhbār al-Akhyār, p. 380. 
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Note: Glory to Allāh! What wise and admonitory words. 
We ought to embrace them. Inspiration is from Allāh 
ta‛ālā alone. 


9. I had known most of the books from memory. But 
when I went to my shaykh, I forgot all of them. I now 
possess an excellent branch of knowledge which is far 
better than all those books. I am able to learn every good 
deed through it. If anyone wishes, I can relate sulūk to 
him in the style of al-Hidāyah, the famous book of 
jurisprudence. 


Note: Glory to Allāh! Look at the high level of knowledge 
and cognition which he possessed. We ought to strive in 
this direction. Inspiration is from Allāh ta‛ālā alone. 


Demise 


He passed away in 853 A.H./1449 C.E. May Allāh ta‛ālā 
shower His mercy on him. 


His grave is in an enclosed area of Mānikpūr, 
Partābgarh (U.P.). The graves of several other pious 
personalities are to be found here. His historical 
khānqāh is opposite this enclosure. I had the 
opportunity of visiting these graves in Dhū al-Qa‛dah 
1433 A.H. with my sons, Maulwī ‛Abdullāh Qāsimī, 
Maulwī Maqsūd Ahmad Qāsimī and Maulwī Abul Hasan 
Qāsimī. May Allāh ta‛ālā accept our visit and fill us with 
spiritual blessings and bestowals. Āmīn. 
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Hadrat Makhdūm Husām ad-Dīn Chishtī  


Name and lineage 


His name is Husām ad-Dīn and his father’s name is 
Muhammad Akbar. He is well known by the title of 
Hadrat Makhdūm. In addition to his personal knowledge 
and virtues, he is from the progeny of Hadrat Sayyidunā 
Abū Bakr radiyallāhu ‛anhu. This is why he is also 
referred to as Bakrī. 


Arrival in Delhi 


His family left the Arab lands for Sahraward. Then one 
branch of his family left Sahraward and settled down in 
Ghaznī. Hadrat Makhdūm either came alone or with his 
father to Multān, and then proceeded to Delhi. He 
completed his internal and external sciences under Qādī 
‛Abd al-Muqtadir Dehlawī rahimahullāh. 


Qādī Sāhib’s circle of students and disciples was quite 
large at the time of Hadrat Makhdūm’s arrival. A huge 
crowd of students and disciples remained with him. 
Senior personalities like Qādī Shihāb ad-Dīn 
Daulatābādī rahimahullāh and Shaykh Abul Fath 
Jaunpūrī rahimahullāh were being trained by him at the 
time. Shaykh Husām ad-Dīn was now added to this list. 
From among all Qādī Sāhib’s students and disciples, 
these three personalities enjoyed his special focus and 
attention. 


Anyway, he studied under Qādī Sāhib, was listed as his 
famous student and khalīfah, and was his confidant in 


spiritual matters. When Qādī Sāhib passed away, he 
established a bond with the latter’s grandson, Shaykh 
Abul Fath Jaunpūrī rahimahullāh. Hadrat Makhdūm 
accorded immense respect to him because of his blood 
relationship with Qādī Sāhib. 
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Arrival in Fatahpūr 


When Shaykh Abul Fath Jaunpūrī decided to leave 
Delhi for Jaunpūr, Hadrat Makhdūm also departed with 
a large caravan of people. When the caravan reached 
Fatahpūr Bārabankī, Shaykh Abul Fath said to him: 
“You should settle down here so that you could guide 
Allāh’s creation which lives in this area.” Hadrat 
Makhdūm accepted and began living here. 


In the course of his stay here, he entered the 


Sahrawardīyyah Silsilah through Shaykh Sārang 
Lucknowī rahimahullāh and also received khilāfat from 
him. 


His khānqāh 


The piety and prominence of Hadrat Makhdūm became 
well known, and people from all the surrounding areas 
considered his khānqāh to be a place of refuge. 
Coincidentally, this area was suffering from a drought 
for two years. Hadrat Shāh Qalandar rahimahullāh 
writes in his Hujjatul ‛Ārifīn: 


In those days, Hadrat Shaykh Husām ad-Dīn 
had so much of wealth that about 2 000 poor 
and needy used to eat daily from his 
khānqāh. This is apart from his own 
associates and disciples who used to join him 
in the meals. 


An important letter 


He had a friendly relationship with Makhdūm Akhī 
Jamshed Rājgīrī rahimahullāh. He wrote a letter to this 
friend. We are quoting it here. 


The poor Husām ad-Dīn is the dust at the feet 
of the sālikīn and an impure dog at the 
threshold of the fakirs. He is lost and 
bewildered in this deserted world. He does not 
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know what to do and how to do it. As a poet 
says: 


If there is polytheism in the heart, what is the 
benefit of prostration? When the poison has 
reached the heart, of what benefit is the 
antidote? 


When there is tauhīd, salāh, fasting, reciting 
the Qur’ān – everything is useful. If there is 
no tauhīd, everything is useless. There is a 


big difference between the men of Allāh and 
those who are not. We look like men 
externally, but in reality we are worse than 
those who are not. Nowadays, everyone is 
ready to spice up his shaykh-hood, but this is 
all in vain. It is self-worship, not Allāh-
worship. What our heart likes, that is our 
“god”. Just accepting Allāh ta‛ālā to be one 
and saying that He is one is not enough 
because knowledge without practice is 
calamitous, and words without action is 
certainly a torture. When there is conformity 
between the action of the heart and the 
utterance of the tongue, we can refer to it as 
tauhīd. 


I do not even have the capability of 
recognizing a true monotheist. But I have 
hope in your brotherly affection. Just as you 
came out of the darkness of unbelief, I 


request you to keep this sinner in your 
blessed company and purify him from the 
filth of unbelief and polytheism. This sinner 
who is drowning in the ocean of sins is 
striking his hands and feet in all directions 
and searching for every straw to hold on to. 
This thought is constantly being cast into my 
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heart that there are only two ways to the love 
of Allāh ta‛ālā. Either the affectionate gaze of 
one’s shaykh and mentor, or the help of fellow 
religious brothers. Unfortunately, the time is 
such that neither has my mentor remained 
nor the help of brothers. 


This sinner seeks the love of Allāh ta‛ālā but 
he sees that this is an era of egotists and self-
worshippers. The following statement of 
Hadrat Abū Sufyān radiyallāhu ‛anhu 
encourages solitude. 


وْم  الْْ ي وتْه  ل ز  ، و  وتْه ك  ان  السُّ م  ا ز   همذ 
This is an era to remain silent and to remain 
attached to your homes. 


At the same time, I think of this statement of 
Hadrat Junayd rahimahullāh. 


اء  الر حْمنه  هَض   
حْب ة  ، و الصُّ انه يطْ  ب ة  الش   َ ا ق  زْل ة  م   ا لعْ 


Solitude takes one closer to Satan, while 
companionship earns the pleasure of Allāh 
ta‛ālā. 


The above statement is supported by the 
words of Rasūlullāh sallallāhu ‛alayhi wa 
sallam: 


يدٌْ  ثنْ يْه ب عه ن  الْإه مه ده و  ع  الوْ احه ان  م  يطْ   ا لش 


Satan remains with a person who is alone, 
but is further away from two people. 


All that has been written on lunacy and 
madness is only in words, even though 
Sufism is based on one’s condition and not on 
words. I have expressed my true condition. 
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You yourself are a true man. I hope you will 
regard whatever I said to be true, and not 
forget this poor fellow in your du‛ā’s. All that I 
request from you is that when you make 
du‛ā’, you must just say: “May Allāh ta‛ālā 
enable such and such person to be a 
Muslim.” 


Khwājah Awhad says: 


O Awhad! You could not become depressed by 
your possessions. You were reduced to bits 
and were destroyed. Despite this, you are still 
not repentant. Although you may be wearing 
green clothes, seated yourself as a Sufi and 
are known as a shaykh – all this may have 
happened, but you still did not become a true 
Muslim. 


If such a pious personality can say this about 
his Islam, how can sinners like us remain 
unconcerned? 


O you heedless man! You are asleep while the 
prey is lying in wait for you. The intelligent 
ones do not behave in this manner. 


Was salām. 


The author of the book, Maulwī Mas‛ūd ‛Alī Sāhib (who 
is from the same family), writes an interesting comment 
to this letter. We present it here. 


This letter is a clear reflection of Hadrat 
Makhdūm Shaykh Husām ad-Dīn’s humility, 
piety and his genuine entreaty. Pride and self 
conceit are very dangerous pits on the path of 
sulūk. These pits are present at every turn 
and incline. To make matters worse, a sālik 
does not even realize he has fallen into them. 
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Yet look at the high position which was 
enjoyed by Shaykh Makhdūm. Qādī ‛Abd al-
Muqtadir used to say in assemblies of all his 
murīds: We are proud of having Shaykh 
Husām ad-Dīn as a murīd.” 


Let alone the masses, his special friends and 
relatives considered him to be a Qutb of his 
time, and a shaykh and guide of a large 
assembly of people. Despite all this, look at 


the humility and selflessness which are 
portrayed in this letter. I consider this to be 
proof of his greatness and piety. All praise is 
due to Allāh ta‛ālā alone. 


Demise 


According to authentic reports, he was present for the 
enshrouding of Shaykh Sārang who passed away in 855 
A.H. We can assume that he must have passed away 
one or two years thereafter. He is buried in Fatahpūr, 
district Bārabankī, U.P. May Allāh ta‛ālā illuminate his 
resting place. 


Children 


He left behind one son, Makhdūm Minhāj ad-Dīn and 
one daughter. Shaykh Minhāj ad-Dīn’s grandson, 
Makhdūm Qutb ad-Dīn, and his great grandson, 
Makhdūm ‛Abd al-Ghanī, had many children. The 
Makhdūm family in Fatahpūr is from this lineage.1 


                                           


1 Maulānā Mas‛ūd ‛Alī: Makhdūm Zādgān Fatahpūr. 
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Hadrat ‛Allāmah Badr ad-Dīn ‛Aynī 


Name and lineage 


His name is Mahmūd, his father’s name is Ahmad, his 
kunnīyyat is Abū ath-Thanā’ and Abū Muhammad, and 
his title is Badr ad-Dīn. His hometown is ‛Ayn Tāb, and 
he is therefore known as ‛Aynī. He was a Hanafī. 


Birth 


He was born on 26 Ramadān al-Mubārak 762 A.H. in 
‛Ayn Tāb. But Sakhāwī states that he was born on the 
27th. ‛Ayn Tāb is a large and beautiful city carved out as 
a fort over several hills. It has many orchards and rivers. 
It is situated three stations from Halab (Aleppo). It was 
also known as Dalūk. In present times, Dalūk takes the 
form of a deserted fort in a district of Aleppo. 


Family 


His family was well known for its knowledge, religiosity, 
rectitude and piety. His father and grandfather both 
held the esteem posts of Qādī (judge). Husayn ibn Yūsūf, 
a famous reader of the Qur’ān, was from his forefathers. 
His father was born in Aleppo in 725 A.H. and grew up 
there. He then settled down in ‛Ayn Tāb where he was 
appointed as a judge. He was also given the 
responsibility of imāmat of the musjid. He used to 
deliver talks in the musjid on Monday and Friday 
nights. He was a very pious and righteous man who 
showed a lot of affection towards strangers, the poor, 
and especially outside ‛ulamā’.1 


Merits 


I now quote what Hadrat Maulānā Habīb ar-Rahmān 
Sāhib A‛zamī rahimahullāh wrote about him in A‛yān al-
Hujjāj: 


                                           


1 Maulānā ‛Abdullāh Kāpaudrī: ‛Allāmah Badr ad-Dīn ‛Aynī, p. 


30. 
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His father passed away in 784 A.H. He performed hajj 
thereafter, went to Damascus, and then visited Bayt al-
Maqdis. He then occupied himself in studying 
jurisprudence under ‛Allāmah Sīrāmī, a Hanafī jurist. 
He accompanied his teacher to Cairo and continued 
studying under him. while in Cairo, he studied Hadīth 
under Balqīnī, Zayn ad-Dīn ‛Irāqī, Haythamī and others. 


Sakhāwī writes that he was an imām and an ‛allāmah. 
He was a hāfiz of history and language. He never tired of 


studying.  He wrote so many books that after his 
shaykh, Ibn Hajar, I do not know of any scholar who 
wrote so extensively. He used to write very swiftly, and 
his handwriting was beautiful. He wrote the entire 
Qudūrī in one night. Maqrīzī states that he also wrote 
Hāwī in one night. 


He conducted Hadīth lessons, issued fatāwā, and 
imāms from all the juristical schools benefited from him. 
Even Hāfiz Ibn Hajar rahimahullāh heard a few points 
from him and noted them down. In fact, he also heard 
three Ahādīth from him. 


(Maulānā A‛zamī rahimahullāh adds): This is proof of 
Hāfiz Ibn Hajar’s rahimahullāh justness. As a result of 
this, when ‛Aynī was writing on the narrators of Tahāwī, 
he used to consult Ibn Hajar rahimahullāh about some 
of the narrators. Moreover, Ibn Hajar rahimahullāh 
obtained ijāzah (permission to narrate Hadīth) for his 
son, Muhammad, from ‛Aynī rahimahullāh. 


Sakhāwī rahimahullāh says: ‛Aynī was a very humble 
and unassuming man despite being so popular. 


‛Aynī had also established a madrasah near Azhar 
University. He used to perform the Friday salāh there 
because he explicitly stated that it was makrūh 
(reprehensible) to perform salāh at Azhar. His reason 
was that the person who had endowed (made waqf) the 
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place belonged to the Shī‛ah sect and used to vilify the 
Sahābah radiyallāhu ‛anhum. 


Note: This was based on dislike for the sake of Allāh 
ta‛ālā. 


He held three positions at one and the same time: qādī 
(judge), muhtasib (inspector of the markets) and nāzir 
ahbās (supervisor of the dams). According to Sakhāwī, 
no one before him held all three positions at once. 


He used to conduct Hadīth lessons in Madarasah 
Mu’ayyadah. Many rulers honoured him and paid 
tribute to him. Al-Mu’ayyad appointed him as his 
ambassador to the Roman lands (Turkey). When az-
Zāhir became the ruler, he accorded him with even more 
respect. When al-Ashraf ascended the throne, he was so 
impressed by him that he had him read his history 
which was translated into the Turkish language and he 
used to listen to it. 


‛Aynī was proficient in both languages. In addition to 
this, he would also teach him different aspects of Islam. 
This rectified al-Ashraf in many ways. He used to say: 
“Had it not been for ‛Aynī, my Islam would have been 
deficient.” 


Like the commentary of Ibn Hajar rahimahullāh, ‛Aynī’s 
work, Umdatul Qārī Sharh Bukhārī, is well known and 
well accepted among the ‛ulamā’. Some pseudo-writers 
allege that ‛Aynī took many meanings from Fath al-Bārī. 
Such allegations cannot cast a veil over ‛Aynī’s merits, 


virtues and extensive knowledge. 


‛Umdatul Qārī is not his only written work. He also wrote 
Bināyah Sharh Hidāyah, and two commentaries of 
Sharh Ma‛ānī al-Āthār, known as Mabānī al-Akhbār and 
Nukhab al-Afkār. He wrote other books as well. Those 
who make allegations of plagiarism against him must 
show where he got the ideas from to write these books. 
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‛Aynī’s academic greatness can be gauged from his 
written works. 


‛Aynī performed one hajj before 788 A.H. and another in 
799 A.H.1 


His journeys 


When it came to acquiring knowledge, ‛Aynī did not 
confine himself to the ‛ulamā’ of his own city and 
country. His thirst for knowledge prompted him to travel 


abroad. This was the norm among the ‛ulamā’ and 
Hadīth scholars of those days. Imām Shāfi‛ī 
rahimahullāh perceived many benefits in such journeys. 
He writes in this regard: 


ها  رضْه وله الْْهلده و ع  ضْْهب  فِ ط 
 
أ يبا –س  ره


ادهي أو أموت  غ  ر  ن ال  م 
 
 أ


َُّها  تْ ن فْسِه ف لهلهٰه د  لهم ت كَن  –فإهنْ َ ل ف  يباوإهن س  ره
وع  ق   الرُّج 


I will travel swiftly through the length and breadth of the 


lands. I will either realize my objective or die as a stranger 


[away from my homeland]. If I pass away, what a good 


fortune! If I am safe and sound, I will return soon. 


Yahyā ibn Ma‛īn rahimahullāh said: “Four types of 
people cannot develop understanding and intelligence. 
One of them is the one who confines himself to studying 
in his hometown without travelling to other lands in 
search of Hadīth.” 


Details about ‛Aynī’s journeys for the sake of knowledge 
could not be obtained. But it is quite obvious that he 


must have travelled to Halab (Aleppo) first because it 
was near his hometown. Consequently, he travelled to 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 175. 
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Aleppo in 783 A.H. and studied under Jamāl Yūsuf ibn 
Mūsā.1 


The views of the ‛ulamā’ with regard to him 


Many ‛ulamā’ spoke in glowing terms about ‛Aynī 
rahimahullāh. Ibn Tughrī Burdī said: 


He was an expert in many sciences, especially 
jurisprudence, the principles of 
jurisprudence, etymology, Arabic grammar 


and language. He was quite proficient in other 
sciences as well. He was a unique personality 
of his era and spoke with a sweet tongue. He 
was looked up with high regard by King Zāhir 
and other rulers and kings. He possessed 
wide knowledge of the rational and traditional 
sciences. None but an envier can speak ill of 
him. 


‛Allāmah Sakhāwī rahimahullāh writes: 


He was an imām and an ‛allāmah. He was 
proficient in etymology, Arabic and other 
sciences. He memorized history and 
vocabulary. He utilized vocabulary a lot and 
was adept in other arts. He never tired of 
studying and writing. 


Ibn Khatīb an-Nāsirīyyah said: 


He was an erudite imām who was skilled in several 
sciences. Dignity, awe, humanity, fortitude and 


religiosity were found in him. 


Abū al-Ma‛ālī al-Husaynī writes: 


                                           


1 Maulānā ‛Abdullāh Kāpaudrī: ‛Allāmah Badr ad-Dīn ‛Aynī, p. 


55. 
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He was an imām, an ‛ālim, an ‛allāmah, a 
hāfiz, one who combined the rational with the 
traditional, Allāh’s proof against the 
obstinate, and His sign against the 
innovators. 


His written works 


‛Aynī’s knowledge, background, teaching and education, 
and his written works represented the culture of his era. 
It was an era of profuse writing. And so, his written 


works were also many. In line with the trend at the time, 
his writings consisted of commentaries and 
abridgements. 


The list of his written works is quite long. Maulānā 
‛Abdullāh Kāpaudrī provides details in this regard. Refer 
to his book for the list. 


His most important work was ‛Umdatul Qārī fī Shārh al-
Bukhārī. It is his largest and most well known book. In 
fact, it is the largest of all commentaries of Bukhārī 
Sharīf. 


Demise 


He passed away on a Tuesday night on 4 Dhū al-Hijjah 
855 A.H. His janāzah was performed in Jāmi‛ Azhar and 
he was buried in his madrasah. May Allāh ta‛ālā shower 
His mercy on him. 
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Hadrat Shaykh Abul Fath Jaunpūrī 


Birth and childhood 


His forefathers hailed from Delhi. He remained in his 
mother’s womb for fourteen months. This caused much 
worry and concern to his grandfather, Qādī ‛Abd al-
Muqtadir rahimahullāh. Hadrat Rukn ad-Dīn Abul Fath 
Sahrawardī Multānī rahimahullāh gave the following 
glad tidings to the grandfather in a dream: 


The child who is to be born in your house will 
be a walī and a well-known personality of his 
time. You must name him, Abul Fath, after 
my name. 


Soon after these glad tidings, Hadrat Shaykh was born 
on 14 Muharram al-Harām 772 A.H. in Delhi. He was 
named Abul Fath. On the day he was born, Hadrat 
Jamāl ad-Dīn who was a murīd of Hadrat Shaykh 
‛Uthmānī Sayyāh came to the house of Qādī ‛Abd al-
Muqtadir and gave the glad tidings that the child that is 
born is a blessed walī who will illuminate his house. In 
short, the glad tidings of these pious elders prove that 
Hadrat Shaykh Abul Fath Jaunpūrī was a born walī.1 


Education and training 


His father, Shaykh ‛Abd al-Hayy, had passed away 
before he was born. The responsibility of educating and 
training him therefore fell on his grandfather’s 
shoulders. The grandfather paid particular attention to 
his grandson’s education, training, character and 


tutoring. He fulfilled this responsibility with extreme love 
and affection. Hadrat Shaykh thus spent the early 
stages of his life in the blessed lap and under the loving 
cloud of his grandfather. He studied and completed the 
religious sciences under him. 


                                           


1 Chirāgo kī Raushnī, p. 320. 


https://nmusba.wordpress.com/







- 329 - 
 
Tasawwuf 


After completing his external studies, he had the honour 
of pledging bay‛ah to his grandfather who educated him 
in the Tarīqah with full attention. He got him engrossed 
in the different forms of dhikr, enabling him to traverse 
the valley of tasawwuf, love and cognition very swiftly. 
Allāh ta‛ālā blessed him with excellence in this path 
resulting in his grandfather conferring him with khilāfat. 


Mirzā Muhammad Akhtar Sāhib Dehlawī writes: 


He received internal and external training 
from his grandfather (Qādī ‛Abd al-Muqtadir) 
and received the robe of khilāfat. When his 
grandfather passed away, he took over the 
seat of the Chishtīyyah. 


Conducting lessons 


After acquiring excellence and with the passing away of 
his grandfather, he took the latter’s place. This got him 
occupied in teaching, lecturing, instructing and guiding 
in Delhi. The manner in which he represented his 
grandfather and took care of these responsibilities 
refreshed memories of Qādī ‛Abd al-Muqtadir. His 
manner of addressing people, sweet speech and 
eloquence attracted the hearts of the people towards 
him. This is why he conveyed academic benefit and 
spiritual lessons to all sections of the community of 
Delhi until a certain time. 


The Taymūrī tribulation and journey to Jaunpūr 


The Taymūrī tribulation raised its head in 771 A.H. in 
East Asia and eventually reached Delhi in 801 A.H. 
causing the city’s inhabitants to fall into suffering. 
Under such circumstances, the Audhī ‛ulamā’, their 
students and their disciples headed for Jaunpūr. The 
destruction of Delhi resulted in the inhabitancy of 
Jaunpūr. 
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Maulānā Nizām ad-Dīn Harawī writes: 


Sultan Ibrāhīm Sharqī ascended the throne 
on the death of Sultan Mubārak Shāh Sharqī. 
The peace and tranquillity which followed 
allowed all sections of the community to 
breathe a sigh of relief. The ‛ulamā’ and 
mashā’ikh who were troubled by the ravages 
of time began coming to Jaunpūr. It was the 
Dār al-Amn (place of peace) at the time. The 
large numbers of ‛ulamā’ who arrived in the 
Sharqī Sultanate caused this region to 
become like a Dār al-‛Ulūm. Hadrat Shaykh 
‛Allāmah Abul Fath Jaunpūrī rahimahullāh 
was at the head of these illustrious caravans. 


Stay in Jaunpūr 


When Shaykh Abul Fath arrived in Jaunpūr, there were 
no apparent arrangements for his boarding and lodging. 
Allāh ta‛ālā had blessed him with conviction and 
reliance. Together with receiving the material wealth of 
his grandfather, Qādī ‛Abd al-Muqtadir, he received his 
spiritual legacy as well. This is why he did not make any 
requests from anyone. He laid out his straw mat in the 
shade of the walls of Jaunpūr and began living a life of 
one who has placed his full trust in Allāh ta‛ālā. Janāb 
Iqbāl Ahmad Sāhib Jaunpūrī writes: 


Due to the Taymūr tribulation, he 
accompanied other elders to Jaunpūr. He 
lived a life of complete reliance on Allāh 


ta‛ālā, would present himself in the service of 
the Sufis and occupy himself in spiritual 
exertion. He lived in a unique state of 
spiritual ecstasy. On his arrival in Jaunpūr, 
he spent many days living in the shade of 
walls. He had no arrangements for food and 
drink. Hunger would make him so weak that 


https://nmusba.wordpress.com/







- 331 - 
 


he would tremble. His family people and 
murīds wanted to make arrangements for his 
living quarters but he did not agree to it. 


In short, Shaykh Abūl Fath gladly bore all hardships 
and pains during his stay in Jaunpūr, but never 
burdened anyone and was never indebted to anyone. 
Once Allāh ta‛ālā removed these difficult times and 
opened the doors to him, he built his classroom from 
where the different Islamic sciences gushed forth. He 
also constructed his khānqāh which became the centre 
of guidance and from where the light of admonition and 
advice spread. 


Janāb Mirzā Muhammad Akhtar Dehlawī writes: 


A trader who was a murīd of Qādī ‛Abd al-
Muqtadir came to him. On seeing his poverty 
and dire situation, he said to him: “There is 
an excellent house near the musjid. Why 
don’t you buy it? If you do not have the 
money, I have it.” He then placed a bag of 
money before him. He purchased the house 
with the money and gradually constructed his 
khānqāh. 


Janāb Iqbāl Ahmad Jaunpūrī writes: 


After some time, the treasures of the unseen 
came to him and he constructed a house and 
a khānqāh. 


Note: This was the case with most of the pious elders. In 
the beginning, they had to strive and live a life of 
poverty. But later on, Allāh ta‛ālā blessed them with 
ease and affluence. This is normally referred to as 
futūhāt (victories, openings). Unfortunately, in most 
cases, their progenies look at the gifts and offerings 
which they receive and completely forget about the early 
poverty and need of their elders. They do not even think 
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for a moment that these openings are the results of the 
early striving and efforts. This is why these progenies do 
not even think of acquiring the essential wealth and 
spiritual bounty of their elders. Consequently, they 
remain deprived. 


Then you get the group of objectors and rejecters. They 
have no affinity whatsoever to Dīn and religiosity. They 
only look at the honour and respect which people accord 
to the ‛ulamā’ and mashā’ikh. They look at the gifts and 


presents which they receive. This ignites the fire of 
jealousy in their hearts and they think that these 
personalities are receiving sustenance without having to 
strive for it while they are deprived of it. But they do not 
look at the personalities’ early hardships and difficulties. 
Why, then, should it be so surprising if Allāh ta‛ālā 
blesses them with a bit of ease and expansion? But 
these people are so disrespectful and audacious that 
their sharp tongues and burning hearts cause them to 
mistreat and be abusive to the elders. They succumb to 
backbiting and complaining, thereby destroying their 
own end. We seek refuge in Allāh ta‛ālā. 


Demise 


This sun set on a Friday, 13 Rabī‛ al-Awwal 858 A.H. in 
Jaunpūr. To Allāh we belong and to Him is our return. 
His grave is in Jaunpūr. May Allāh ta‛ālā illuminate his 
resting place. 


Note: Just think of how, after the demise of Qādī ‛Abd 
al-Muqtadir, his grandson filled his grandfather’s place 


by carrying out the duties of imparting internal and 
external sciences, advising, guiding, teaching and 
lecturing. And how Allāh ta‛ālā blessed him with general 
acceptance. This is the grace of Allāh ta‛ālā which He 
showers on whomever He wills. May Allāh ta‛ālā bless 
the ‛ulamā’ and mashā’ikh with such progeny for 
generations to come. May Allāh ta‛ālā enable their 
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madāris and spiritual circles to continue and spread on 
sound and correct Islamic teachings and systems. Āmīn. 
This is certainly easy for Allāh ta‛ālā. 
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Hadrat ‛Allāmah Kamāl ad-Dīn ibn al-Humām 


Name and lineage 


His name is Muhammad, but he is known as Kamāl ad-
Dīn ibn al-Humām. His father’s name is ‛Abd al-Wāhid. 
His father was a judge in the famous Roman city of 
Siyuwāsī. He then took up the post of judge when he 
arrived in Alexandria. 


Birth 


He was born in Alexandria in 788 A.H. or 789 A.H. His 
father passed away when he was ten years old, so his 
maternal grandmother took care of him. 


He is included among the students of ‛Allāmah Badr ad-
Dīn ‛Aynī rahimahullāh. 


Acquisition of knowledge 


He studied Hadīth under Jamāl Hambalī, Shams Shāmī, 
Shams Būsīrī, Shihāb Wāsitī and Hāfiz Ibn Hajar. He 
studied the entire Hidāyah with in-depth research 
under Sirāj rahimahullāh. He used to say that he 
benefited more from Ibn Humām than the latter 
benefiting from him.1 


He commenced studying Sharh Manār – a book on the 
principles of jurisprudence – under Muhib ibn ash-
Shahnah in Cairo. When his teacher left for Halab 
(Aleppo), he also joined him. After completing his 
studies, he began teaching, and his popularity spread 
far and wide within a short while. 


Burhām Anbāsī was his class mate. A person wanted to 
foment ill-feeling between the two. So Anbāsī said: “If we 
were to start researching the proofs and evidences of 
Dīn, there will be no one in this city apart from Ibn 
Humām who will be able to explain them.” 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 169. 
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His teachers’ views about him 


Basātī was a senior ‛ālim and a teacher of Ibn Humām. 
There were discussions of a debate between himself and 
the ‛ulamā’ of Bukhārā with regard to Ibn al-Fārid. The 
question arose as to who the adjudicator should be. 
Basātī said: “Ibn Humām is worthy of being an 
adjudicator among the ‛ulamā’.” 


Someone asked Basātī : “Who are the students who 
studied under you?” After mentioning the names of 
senior scholars like Qāyātī and Wanā’ī, he took the 
name of Ibn Humām and added: “Ibn Humām has the 
capability of being their shaykh and teacher.” 


In addition to his intellectual capabilities, Ibn Humām 
was unique in his handsomeness, chastity, pleasant 
speech, eloquence, conversing and dialoguing with 
absolute deference, spiritual exertion, nobility and lofty 
courage. 


His lessons 


A large number of ‛ulamā’ assembled when he sat to 
deliver his first fiqh (jurisprudence) lesson at Qubbah 
Mansūrīyyah. This assembly included some of his own 
teachers such as Ibn Hajar, Basātī and Badr Aqsarā’ī. 
When the time came for him to actually deliver his 
lesson, he did not occupy the main seat despite his 
teachers’ insistence. Instead, he sat where the students 
normally sit. 


When he commenced explaining the verse, “Allāh 
confers wisdom to whomever He wills”, his intellectual 
expertise and vast knowledge impressed all those who 
were present. It was Ibn Hajar’s habit to start praising a 
lecturer when the latter prolonged his lecture. He used 
to do this so that the lecturer may stop his lesson. On 
this occasion too, he began speaking about Ibn 
Humām’s knowledge and expertise in the different 
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sciences. Basātī said: “Let him continue with his lesson 
because there is no equal to what he is saying.” 


When he was appointed as the Shaykh of Shaykūniyah, 
he carried out his duties with absolute integrity and 
trustworthiness. He caused the endowed lands (awqāf) 
of this place to be inhabited, increased the revenue, and 
did not give any concession to even the most powerful of 
people. 


Academic excellence 


Sakhāwī Shāfi‛ī writes: 


كَن إماما علمة بأصول الديانة والتفسيْ والفقه وأصول والفرائض 
عانِ والْيان والْديع والمنطق والساب والتصوف والنحو والصِف والم


 والْدل والدب والموسيقِ وجل علم النقل والعقل.
He was an imām and an ‛allāmah when it came to the 


principles of Dīn, tafsīr, jurisprudence, principles of 


jurisprudence, inheritance laws, calculations, tasawwuf, 


grammar, etymology, rhetoric, the science of metaphors, logic, 


debating, literature, music and most traditional and rational 
sciences. 


He adds: 


 عًلم أهل الَض، ومحقق أولِ العصِ
He was a unique scholar of the world, and a researcher of his 


time. 


The ‛ulamā’ of each of the juristical schools (madhāhib) 
who studied under him became senior ‛ulamā’ in his 
very time. For example, Taqī Shamnī and Qāsim from 
the Hanafī scholars, Ibn Khidar and Munāwī from the 
Shāfi‛ī scholars, ‛Ubādah Qirānī from the Mālikī 
scholars, and Jamāl ibn Hishām from the Hambalī 
scholars. 
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Together with this academic erudition, he was of sound 
temperament, well mannered, pleasant, spirited, kind, 
one who upheld the honour of ‛ulamā’, had faith in the 
righteous, and kept away from the wealth. 


His position in the sight of the Sultan 


Sultan az-Zāhir Chaqmaq held him in high esteem but 
he would not go to him. If the Sultan or his ministers 
had any work with him, they would write a note and 
send it to him. When Ibn Humām was departing for hajj, 
the Sultan went personally to meet him. 


He performed hajj several times and remained in the two 
cities for lengthy periods. When he drank Zam Zam 
water, he made du‛ā’ for steadfastness on Dīn and death 
on īmān and Islam. He himself makes mention of this in 
Fath al-Qadīr. He also spread knowledge and 
proliferated it in Makkah and Madīnah. 


Ibn Humām traversed the stations of tasawwuf under 
Aukāwī rahimahullāh and Khawānī rahimahullāh. He 
even travelled to Bayt al-Maqdis with Khawānī 
rahimahullāh. Khawānī had made du‛ā’ in his favour for 
Allāh ta‛ālā to make him into a practising ‛ālim and a 
righteous servant.1 


Written works 


Ibn Humām combined righteousness and abstinence 
with knowledge and an academice life in a beautiful 
manner. Once he understood a correct point in the 
course of his research, he would accept it. He wrote 
many books, most of which deal with Hanafī fiqh and its 
principles. Some of his written works are: 


1. Fath al-Qadīr, a commentary of Hidāyah. 
He could only write until Bāb al-Wakālah. There is 
no book written in this style. 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 171. 
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2. Al-Musāmarah fī al-Aqā’id al-Munjiyah min 
al-Ākhirah. 


3. At-Tahrī fī Usūl al-Fiqh. 


4. Zād al-Faqīr fī al-Fiqh. 


5. A booklet on the grammatical conjugation 
of Sub-hānallāh and al-Hamdulillāh. 


6. Īdāh al-Badī‛ li Ibn as-Sā‛ātī. 


Demise 


He passed away in 861 A.H. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 ‛Allāmah ‛Aynī aur ‛Ilm Hadīth mei unkā Naqsh Dawām, p. 


120. 
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Hadrat ‛Allāmah Jalāl ad-Dīn Mahallī 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abū ‛Abdillāh, 
his title is Jalāl ad-Dīn, his father’s name is Ahmad and 
his grandfather’s name is Muhammad. He is attributed 
to Mahallā Kubrā which is a city in western Egypt. 


He was born in 791 A.H. 


Studies 


He was initially a cloth merchant. Later on, he employed 
someone to take his place and occupied himself in 
acquiring knowledge. He studied under senior scholars 
such as Badr al-Mahmūd Aqsarā’ī, Shams Basātī, ‛Alā’ 
Bukhārī, Shaykh ‛Irāqī and Hāfiz Ibn Hajar 
rahimahumullāh. 


Merits 


He developed extraordinary talents in jurisprudence, 
theology, principles, grammar, logic and other sciences. 
Yūsuf Albānī writes: He was a powerful ‛ālim, and a 
leader in his intellect and sharpness. Some of his 
contemporaries used to say: “His mind is so sharp that 
it makes holes in diamonds.” 


He used to teach Shāfi‛ī jurisprudence in Mu’ayyadah 
and Barqūqīyyah. He was offered the post of judge but 
he declined. He had a very large number of students. 
‛Allāmah Suyūtī rahimahullāh is the most prominent 
from among them. He wrote books on almost every 
science and thereby did an unforgettable favour to the 
Muslim nation. 


Written works 


He wrote many books but was very brief in all of them. 
Tafsīr Jalālayn is from among his works. He wrote a 
commentary of the Qur’ān from Sūrah al-Isrā’ to the end 
of the Qur’ān including Sūrah al-Fātihah. His student, 


https://nmusba.wordpress.com/







- 340 - 
 
‛Allāmah Jalāl ad-Dīn Suyūtī rahimahullāh then 
completed it. 


Apart from this, he wrote Sharh Jam‛ul Jawāmi‛ of Tāj 
ad-Dīn as-Subkī, Usūl al-Fiqh, Sharh Darqāt Imām al-
Haramayn, Kanz ar-Rāghibīn fī Sharh Minhāj at-Tālibīn, 
Fiqh Shāfi‛ī, Muqaddamah an-Nayl as-Sa‛īd and other 
books. 


He was equally proficient in the rational and traditional 
sciences. His piety and integrity were of such a level that 
if anyone stated the truth, he would refer to him 
immediately and without hesitation. 


‛Allāmah Sakhāwī writes that if we were to enumerate 
his excellent attributes, we will need several registers. 
He performed hajj on several occasions.1 


Demise 


He passed away on 15 Ramadān al-Mubārak 864 A.H. 
His janāzah salāh was performed by a large crowd in 
Bāb Nasr, and he was buried in the same graveyard 
near the graves of his forefathers. May Allāh ta‛ālā 
illuminate his resting place.2 


                                           


1 Tadhkirah al-Musannifīn, p. 357. 
2 Zafr al-Muhassalīn, p. 40. 
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Hadrat Shaykh Muhammad ibn ‛Īsā Jaunpūrī 


Name and lineage 


His name is Muhammad and his father’s name is Qādī 
‛Īsā ibn Tāj ad-Dīn. 


He was born in 780 A.H. in Delhi. 


Merits 


He was from among the senior Auliyā’ of Jaunpūr. He 
was from among those who tread Allāh’s path with a 
genuine heart. He was a man of lofty ranks and 
beneficial conditions. His piety and greatness were 
unanimously accepted. He was a murīd of Shaykh 
Fathullāh Audhī rahimahullāh. His father was a 
respected resident of Delhi.1 


Arrival in Jaunpūr 


During the Tīmūrī tribulation, Delhi was the envy of 
Baghdad and Egypt. Khānqāhs were to be found in 
every nook and corner, and institutions of learning at 
every step. But it was so utterly destroyed that its dust 
began flying to far off places. The academic and spiritual 
assemblies were uprooted. House after house was left 
lightless. In view of this terrifying scene, Qādī ‛ Īsā took 
his two sons, Shaykh Muhammad and Shaykh Ahmad, 
and bid farewell to Delhi with genuine sorrow and 
remorse, and headed for Jaunpūr. Jaunpūr had become 
the focal point of many scholars and Sufis because of its 
well-run administration and ruler, Ibrāhīm Shāh Sharqī 
(d. 844 A.H.), who was aligned to knowledge and paid 


tribute to ‛ulamā’. 


                                           


1 Akhbār al-Akhyār, p. 389. 
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Education and training 


According to Hadrat Shaykh Muhaddith Dehlawī 
rahimahullāh, Shaykh Muhammad was eight years old 
at the time. 


Shaykh Jaunpūrī opened his eyes in a place which was 
the centre of knowledge and virtue. In addition to having 
Sufi leanings, his father was a scholar, a jurist and a 
judge. The appreciation of Shāh Sharqī and his love for 
knowledge resulted in Jaunpūr becoming a major centre 
of madāris and khānqāhs. 


Shaykh Jaunpūrī commenced his studies under his 
father. He then joined the classes of Malik al-‛Ulamā’ 
Qādī Shihāb ad-Dīn (d. 829 A.H.). As a result of his 
Allāh-bestowed capabilities, he became the favourite of 
his teacher within a few days. In fact, Qādī Shihāb wrote 
a commentary to Usūl Bazdawī specifically for him.1 


Tasawwuf and sulūk 


Together with external knowledge, acquisition of 
tasawwuf was considered essential in those days. 
Generally, the ‛ulamā’ were Sufis, and the Sufis were 
‛ulamā’. The Shaykh’s father was not only a powerful 
scholar, teacher and judge; but a murīd and khalīfah of 
Makhdūm Jahāniyā Jahān Gasht. Thus, the Shaykh’s 
heart was inclined towards Sufism and the Tarīqah from 
his student days. He became a murīd of Shaykh Abul 
Fath Jaunpūrī (d. 858 A.H.) at a young age but he could 
not devote full attention to the Sufi way because he was 
engrossed in his studies. No sooner he completed his 
studies, he turned his focus in this direction. He pledged 
bay‛ah to Shaykh Fathullāh Audhī (d. 821 A.H.) and 
occupied himself in worship and spiritual exertion. 


                                           


1 Maulānā Habīb ar-Rahmān Sāhib (Dār al-‛Ulūm Deoband): 
Maqālāt Habīb, vol. 3, p. 232. 


https://nmusba.wordpress.com/







- 343 - 
 
The effects of spiritual exertion 


We do not know what effect Shaykh Audhī had on him 
that it caused the suppressed ember which was within 
him to turn into a raging fire. He devoted his entire life 
to his Shaykh. He remained aloof from all occupations 
and contacts, and kept himself occupied in worship and 
spiritual exertion. He became so engrossed in this that 
his back never touched the ground for twelve years, and 
he did not leave his room during this period except for 


the five daily salāhs. His constant meditation caused the 
bone of his neck to jut out and his chin to become 
attached to his chest. 


Hadrat Maulānā ‛Abd al-Hayy Hasanī rahimahullāh 
writes: 


وجاهد فِ الل حق جهاده، حتى قيل  وأخذ الطريقة بالشيخ فتح الل أودهي،
 أن ظهره لم يمس الَض اثنتي عشْة سنة.


He studied the Tarīqah under Shaykh Fathullāh Audhī and 


strove in Allāh’s cause as he ought to strive. People say that 


his back did not touch the ground for twelve years.1 


His excessive meditation, remembrance and reflection 
created such love [for Allāh ta‛ālā] that he remained 
intoxicated in its sweetness all the time, and became 
totally unaware of his surroundings. 


His engrossment 


Some people say that a tree sprouted right next to the 
Shaykh’s room but he did not know about it for quite 
some time. Coincidentally, a few leaves from the tree 
flew into his room. He was surprised and asked: “Where 
did these leaves come from?!” People informed him that 


                                           


1 Nuzhatul Khawātir, vol. 3, p. 152. 
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they are from the tree which is next to his room. He was 
even more astounded and asked: “Is there a tree here?!”1 


Independence 


Shaykh Jaunpūrī adhered strictly to the teaching of 
Rasūlullāh sallallāhu ‛alayhi wa sallam wherein he 
prohibited the ‛ulamā’ from frequenting the wealthy and 
rulers unnecessarily, and said that it was a major test 
and tribulation for ‛ulamā’ to maintain contact with 
such people. 


He abstained from going to any wealthy person or people 
of authority and did not give such people an opportunity 
to attend his assemblies. Sultan Ibrāhīm Shāh Sharqī 
sent him some money and a garment as a sort of tribute 
to him but he returned them. 


An admonitory lesson 


Shaykh Mustafā Jaunpūrī relates a unique incident 
with regard to the Shaykh’s independence. Sultan 
Husayn Shāh Sharqī insisted on the Shaykh’s son, 
Shaykh Habībullāh, to accept some land which would 
provide ease and relief for the running expenses of the 
khānqāh. Shaykh Habībullāh did not give any answer; 
he merely remained silent. Sultan Husayn gave the title 
deed of the land of a certain village to one of the 
attendants at the khānqāh and went away. Some time 
later, the labourers on the land came with the produce 
of the farm to the khānqāh. The villagers were not 
familiar with the protocol at the khānqāh. This resulted 
in some noise and clamour. When the Shaykh heard 
this, he asked: “What is all this noise about?” Someone 
replied: “The grain from Makhdūm Zādah’s [your son’s] 
land has arrived, and it is being weighed.” The Shaykh’s 


                                           


1 Maqālāt Habīb, vol. 3, p. 236. 


https://nmusba.wordpress.com/







- 345 - 
 
facial expression changed and he went into a rage. He 
said: 


Habībullāh will not be able to eat of it, 
someone else in his place will. Sustenance 
and food comes to a person automatically. 
Why did he accept this, and why did he 
remain silent? 


The Shaykh’s prediction was eventually realized. 
Habībullāh passed away three days later without being 


able to eat of that grain. 


Construction of the Jāmi‛ Musjid 


The Sharqī Sultans had a lot of faith and confidence in 
the Shaykh. They considered service to him to be an 
honour for them even though the Shaykh did not afford 
them with such an opportunity. There was no Jāmi‛ 
Musjid near the Shaykh’s house. He had to go to the 
musjid of the Khālis Pūrah district for the Friday and ‛Īd 
salāhs. This musjid was at quite a distance from his 
house. When he turned old and weak, it became difficult 
for him to go there. 


Sultan Mahmūd Sharqī felt this was an ideal 
opportunity to obtain the Shaykh’s pleasure. He 
presented himself before him and said: “If Hadrat 
desires, a Jāmi‛ Musjid can be built near the khānqāh.” 
The Shaykh replied: “Very well.” The foundation for a 
musjid was laid near the khānqāh in 842 A.H. and the 
construction was completed after ten years. 


On its completion, the Shaykh began performing the 
Friday and ‛Īd salāhs there. At present, this musjid is 
well known as Barhī Musjid. It is a major reminder of 
the greatness of the Sharqī Sultans. 
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Teaching and delivering lessons 


The spiritual angle to the Shaykh’s life was so attractive 
and manifest that biographers paid attention to this 
aspect alone. Whereas, like the other Chishtī spiritual 
masters, he used to conduct lessons on the external 
sciences as well. Mullā Khayr ad-Dīn writes: 


He used to conduct lessons in his father’s 
presence. He used to solve intricate issues 
after the least amount of pondering and 


reflection. 


General acceptance 


Allāh ta‛ālā blessed the Shaykh with much acceptance 
and people from all classes acknowledged his merits and 
virtues. Shaykh ‛Abd al-Haq Muhaddith Dehlawī 
rahimahullāh writes: 


 يتفق عَ ولَّيته وعظمته وكرامته وهو ممن
His close friendship with Allāh ta‛ālā, greatness and 


prominence were unanimously acknowleged. 


Let alone outsiders, even his own teacher, Malik al-
‛Ulamā’ Qādī Shihāb ad-Dīn Daulatābādī, sought his 
attention on several occasions. The author of Ganj 
Arshadī writes: 


A debate was organized for Qādī Sāhib in the royal court 
of Mullā Khayrātī. Towards the latter part of his life, 
Qādī Sāhib had reduced his teaching occupations. He 
was therefore a bit hesitant [with regard to the debate]. 
He came to the khānqāh and requested for du‛ā’s for 
success.” The Shaykh said: “No matter on which book 
your eyes fall tonight, you must study that book. If Allāh 
wills, you will be victorious.” As per the Shaykh’s advice, 
Qādī Sāhib went to his library and his eyes fell on his 
own written book, al-Irshād fī an-Nahw (a book on 
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Arabic grammar). Qādī Sāhib began reading it, and by 
virtue of the Shaykh’s du‛ā’, he was victorious. 


Statements 


Some of the Shaykh’s statements are quoted here. They 
are essentially the soul and essence of tasawwuf. We 
can gauge the Shaykh’s methodology from them. 


1. He used to emphasize this point to his associates: 
Be conscious of Allāh’s presence all the time. And make 


an effort to imagine this all the time: 


مْ بها ن  الل  ي رمى
عْل   ا ل مْ ي 


Does he not know that Allāh is watching everything? 


This thought must be so firmly embedded in the heart 
that it is not unmindful of it for a single moment. 


2. The fundamental purpose of the different forms of 
dhikr is to establish a link with Allāh ta‛ālā, and this 
conviction becomes firmly embedded in the heart: 


حَم به من نفسه، وأنصح ل من نفسه ومن الناس أجَعي  انه أ


Allāh is more merciful to me than I am to my own self. He 


desires my well-being more than what I and all people desire 


for my self. 


3. Every deed must be done solely for Allāh’s 
pleasure, and He must be considered to be the real doer 
of every single thing. 


4. Try to occupy the heart in Allāh’s remembrance, 
and the body in Allāh’s obedience. 


Note: When I asked Hadrat Muslihul Ummat Maulānā 
Shāh Wasīyyullāh Sāhib rahimahullāh for advice, he 
responded with the following couplet: 
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The body is created to do work, do not leave it 
useless. The heart is for the True Beloved, do 
not leave it devoid of the Beloved. 


May Allāh ta‛ālā enable me and all my associates to 
practise on this comprehensive piece of advice. 


Demise 


He passed away on 14 Rabī‛ al-Awwal 870 A.H. Other 
historians give other dates. His grave is situated in Jāmi‛ 


ash-Sharq (Barhī Musjid), Jaunpūr. May Allāh ta‛ālā 
shower His mercy on him and may He illuminate his 
resting place.1 


                                           


1 Maqālāt Habīb, vol. 3, p. 242. 
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Hadrat Shaykh Muhammad Mīnā Lucknowī 


Introduction 


He is a Sufi of Lucknow. His name is Shaykh 
Muhammad. He received the training and attention of 
Hadrat Shāh Qiwām ad-Dīn from a young age. He then 
became a murīd of Hadrat Shaykh Sārang who was well 
known throughout the country. He engaged in a lot of 
spiritual striving and exertion. His Shaykh made du‛ā’ 
to Allāh ta‛ālā to confer him with the rank of perfection. 


Hadrat Shāh Mīnā did not marry. He used to remain 
intoxicated in the recognition of Allāh ta‛ālā. It is said 
that Hadrat Shaykh Qutb ad-Dīn was a senior Sufi who 
was appointed for the special service of Hadrat Shaykh 
Qiwām ad-Dīn Sahrawardī. Hadrat Shaykh said to him: 
“I hope for a son to be born to you, and he must be 
named Muhammad Mīnā.” (In the language of Lucknow, 
the word Mīnā refers to an honourable leader). Thus, 
when Hadrat Shāh Mīnā was born, he enjoyed the 
special attention and affection of the Shaykh, and was 
trained by him as though he was his own son. It is said 
that when he went to maktab (a primary Islamic school), 
he explained many facts and points on alif, baa (letters 
of the Arabic alphabet). All those who were present were 
left astounded. 


Spiritual exertion and striving 


He bore severe exertion in the course of his sulūk. It is 
said that he would visit his mentor, Shaykh Sārang, 
most of the time. The latter’s grave was sixty kilometres 
away. He would go on foot – wearing sandals sometimes, 
and barefoot on other occasions. The uneven ground 
and thorny terrain would cause blisters, but this did not 
affect his practice and respect. He used to spend most 
nights against walls and remain engaged in worship. He 
used to sprinkle thorns around him so that if he fell 
asleep and fell down, the thorns would prick him and 
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wake him up. During the winter nights, he would 
moisten his clothes with water, sit in the courtyard of 
Hadrat Shaykh Qiwām ad-Dīn, and be occupied in 
dhikr. Such was his spiritual exertion and spending the 
night in worship. 


Demise 


He passed away during the rule of Sultan Husayn 
Sharqī Jaunpūrī in 870 A.H./1465 C.E. His blessed 
grave is well known in Lucknow, and frequented by 


many people. His blessings continue to this day.1 


                                           


1 Tārīkh Jaunpūr, vol. 1, p. 1017. 
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Hadrat Shaykh Ibrāhīm al-Matbūlī 


Introduction 


He was a person who enjoyed close friendship with Allāh 
ta‛ālā. One of his peculiarities was that he had no one 
apart from Rasūlullāh sallallāhu ‛alayhi wa sallam as 
his guide. 


Note: In other words, he benefited directly from 
Rasūlullāh sallallāhu ‛alayhi wa sallam. Such people are 
referred to as Uwaysī. 


He was an extremely simple person. So much so, he 
used to sell roasted gram near the Jāmi‛ Musjid of Amīr 
Sharaf ad-Dīn in the Husaynīyyah district of Cairo. 


Note: He used to work for a lawful and wholesome 
earning. He did not bother even if the occupation was 
considered mean by people. This is how a person ought 
to be. 


Merits 


He used to see Rasūlullāh sallallāhu ‛alayhi wa sallam 
quite often in his dreams. He used to relate these 
dreams with pride to his mother. She would say to him: 
“O my son! A real man is he who is with Rasūlullāh 
sallallāhu ‛alayhi wa sallam when he is awake.” When 
this was eventually realized, i.e. he experienced 
Rasūlullāh sallallāhu ‛alayhi wa sallam with him and 
used to consult him in his affairs, his mother said: “You 
are now commencing in the path towards becoming from 


among the people of Allāh.” 


Note: Glory to Allāh! Look at his mother who trained and 
tutored him in such an excellent manner. Mothers of 
today do not even teach the basics to their children. In 
fact, instead of teaching them good, some mothers teach 
them evil habits. How, then, can the future generation 
be rectified?! 
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He used to consult Rasūlullāh sallallāhu ‛alayhi wa 
sallam on many matters. He wanted to construct a 
spiritual lodge in a place called Hājj. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said to him: “O Ibrāhīm! 
Construct it in this place because it will serve as a 
refuge for those who want to live aloof from the world. It 
will also remove them from the calamity which is to 
afflict Egypt from the East. Egypt will remain inhabited 
for as long as this lodge is inhabited.” 


When he began planting date trees near Barkah, he 
found a suitable place for a well. But he sought 
Rasūlullāh’s sallallāhu ‛alayhi wa sallam permission for 
it. He said: “Inshā Allāh, I will send ‛Alī ibn Abī Tālib to 
you tomorrow. He will direct you to the well of Prophet 
Shu‛ayb ‛alayhis salām from which he used to give water 
to his goats.” 


The next morning he saw a few demarcated lines on the 
ground. He dug the area and a huge well gushed forth. 
It is present to this day. 


Karāmat 


A drought was experienced during the rule of Sultān 
Qātībā’ī. About 500 people assembled in the Shaykh’s 
lodge. About 228kgs of flour used to be cooked daily, 
and the people used to be given bread without any 
curry. They eventually asked for curry as well. He said 
to his attendant: “Go to such and such date tree and 
bring the straw mats which are tied to it. Take as much 
gold and silver which you need from there.” The 


attendant carried out his order, and came back with a 
handful of gold and silver which he used to buy curry. 
The man who was in charge of the khānqāh said: 
“Hadrat, if this is the case, maybe we should obtain 
more gold and silver so that the people may experience 
more comfort.” The Shaykh said: “There is nothing left 
there.” An attendant went to check and found nothing. 
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The misfortune of a father’s displeasure 


He used to inquire about the conditions of the poor and 
was quite informal with them. He noticed a man very 
occupied in worship and good deeds, and people 
assembling around him. So the Shaykh said to him: “O 
son! How is it I see you occupied in so much of worship 
and good deeds, but your rank is so low!? Is it possible 
that your father is displeased with you?” He replied: 
“Yes. You are correct.” The Shaykh said: “Come with me 


to his grave, maybe he will be pleased with you.” 


Shaykh Kurdī relates: “When the Shaykh called out to 
the father, I swear by Allāh, I saw the man’s father 
coming out of his grave, dusting the soil from his body, 
and stood before the Shaykh. The Shaykh said to him: 
“We poor people have come to intercede before you to be 
pleased with this boy.” The father replied: “I make you 
witness to the fact that I am pleased with him.” The 
Shaykh said: “You may return to your place.” We went 
back into his grave. 


Note: The point of admonishment is that although the 
person was occupied in different forms of worship, he 
remained deficient on account of his father’s 
displeasure. The same applies to a mother’s displeasure. 
Unfortunately, we do not pay attention to these things. 
This is why most of us remain deprived. To make 
matters worse, we do not even realize our deprivation. 


Statements 


1. If he had to go to any affluent or influential people 
(either out of expediency or compulsion), he would not 
take anyone with him. He used to say to his 
companions: “You people may go back because I am 
going to eat poison. You cannot do the same, so you 
should abstain from such places as much as possible.” 
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2. If the food of the influential is poison, what can 
be said about the kings!? 


3. If you purify the love of this world from your 
heart, rivers upon rivers of īmān will flow from your 
heart. As for the one who does not cleanse his heart of 
it, even the slightest water of īmān will not flow from his 
heart. 


4. I desire every Sufi to learn a trade or a craft so 
that he does not have to extend a hand before people. 


5. If you do not vex pride, you will become great. 


Note: This shows that a person does not become great 
through pride. In fact, he falls from the sight of people. 
On the other hand, people look up to a humble person. 
This is why he becomes great. 


Demise 


He passed away some time after 880 A.H. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt, vol. 2, p. 80. 
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Hadrat Shāh Nu‛mān Āsīrī Burhānpūrī 


Name and lineage 


His name is Shāh Nu‛mān. He is from the progeny of 
Khwājah Hāfiz Shīrāzī rahimahullāh. His lineage is as 
follows: Shāh Nu‛mān ibn Khwājah Shams ad-Dīn Hāfiz 
Shīrāzī ibn Khwājah Nūr ad-Dīn ibn Khwājah Sharaf ad-
Dīn ibn Khwājah Muhammad Zāhid. In this way, this 
lineage ends at Khwājah Maudūd Chishtī (d. 517 A.H.) 


Forefathers 


According to the author of Gulzār al-Abrār, his 
forefather, Khwājah Muhammad Zāhid left Dasht 
Qabchāq for India, and settled down in Delhi where he 
was laid to rest. However, the author of Tārīkh al-Auliyā’ 
quotes Mir’ah as-Safā’ and says that his forefather, 
Khwājah Sharaf ad-Dīn, was travelling and touring, 
came to India and settled down in Daulatābād. Khwājah 
Nūr ad-Dīn was born here, occupied himself in studies, 
and qualified as an ‛ālim. Khwājah Shams ad-Dīn Hāfiz 
was born to him. The latter was a man of spiritual 
exertion and supernatural feats. Hadrat Shāh Nu‛mān is 
his son. 


Education and training 


He was educated and trained by his father. He acquired 
various religious and worldly sciences from the ‛ulamā’ 
of his time and became a scholar himself.1 


Bay‛ah and khilāfah 


It is said that when he turned twelve, he developed an 
urge to learn knowledge of the Tarīqah. He presented 
himself to Hadrat Sayyid ‛Alā’ ad-Dīn Diyā’ Daulatābādī 
and pledged allegiance at his hands. He occupied 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 52. 
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himself in spiritual exertion for some time and received 
khilāfat from his shaykh. 


After the demise of his shaykh, he spent some time in 
the company of Hadrat Sayyid Nizām ad-Dīn Idrīs 
Husaynī Chishtī, followed his guidelines in the Tarīqah, 
and received the Chishtī bounties. He then proceeded to 
Shāh Bihkārī rahimahullāh in Burhānpūr. When Hadrat 
Shāh Bihkārī completed his salāh, durūd and other 
forms of dhikr, he came out and gave his musallā 
(prayer mat) to Hadrat Shāh Nu‛mān. He added: “Allāh 
ta‛ālā has ordered for you to go to Āsīr Garh. You must 
go and settle down there.” 


Stay in Āsīr Garh 


Hadrat Shāh Nu‛mān reached Āsīr Garh with his 
associates and settled down near the Qil‛ah Musjid. 


Karāmāt 


He was a man of expositions and supernatural feats 
(kashf and karāmāt). Several supernatural feats 
displayed themselves at his hands. One of them is 
related here. 


A yogi by the name of Sudh Nāth was an expert in his 
field. He used to engage many senior pundits and 
scholars on matters of sulūk. While he was wandering 
about, he reached a place near Āsīr Garh, and decided 
to stay on the Koryā mountain. He began displaying 
istidrāj (miracles performed by Satanic promptings). 
Many groups of sadhūs would come to him every month 
and sometimes every year from Gujarat and Mālwah to 
study under him. They used to pay him large sums of 
money. This yogi established himself quite well over a 
period of time. 


One day, the yogi came to Hadrat Shāh Nu‛mān. He 
observed Hadrat with his sharp and penetrating eyes 
and noticed the essence of wilāyat on his blessed 
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forehead. Subsequently, he began coming to Hadrat 
quite often, and saw nothing except the worship of Allāh 
ta‛ālā and His remembrance in him. This caused him to 
become very inclined to Hadrat. 


Hadrat was seated alone in his khānqāh when the yogi 
arrived. After following the protocol of meeting him, he 
went and sat down in one corner of the khānqāh. When 
Hadrat completed his devotional practices and dhikr, 
and was about to proceed to his room, the yogi said: 
“Hadrat! I would like to explain some facts to you.” 
Hadrat stopped when he heard this. The yogi said: “I 
have become very weak. I am over 100 years old and will 
soon depart from this world. I have a rare item which I 
obtained from many yogis after travelling through many 
lands and regions. But I do not find anyone from my 
people worthy of keeping this trust. I am presenting this 
elixir to you with full faith and confidence in you. When 
copper is softened over the fire, and this elixir is added 
to it, the copper will turn to pure gold. No matter how 
much you use this elixir, it will not diminish. So you can 
continue making gold and spending it for the running 
expenses of the poor and needy.” The yogi then placed 
the elixir before him. 


Hadrat smiled, placed it on a piece of paper, and caused 
all of it to be blown away. The yogi was astonished and 
became worried. He began trembling from head to toe. 
When he regained his composure, Hadrat said: “Relax. 
Bring a rock from this desert. The yogi carried a large 


rock with both hands and placed it before Hadrat. 
Hadrat cast his penetrating eyes onto it and the rock 
turned to solid gold. He then said to the yogi: “If Allāh 
ta‛ālā gave me such powers, why should I rely on this 
fleeting alchemy?” The yogi responded with full faith: 


You are able to turn a rock into a gold. If only you could 
cast your gaze at me. 


https://nmusba.wordpress.com/







- 358 - 
 
The yogi then embraced Islam and acquired the eternal 
treasures [of the Hereafter]. He remained in Hadrat’s 
service, learnt the Dīn and was inducted as a murīd. He 
passed away two or three years later when Hadrat was 
still alive. His grave is near Hadrat’s grave. 


Mannerisms and character 


He used to engage in worship and was a pious man. He 
spent the day and night in spiritual exertion and 
striving, sending salutations to Rasūlullāh sallallāhu 
‛alayhi wa sallam, and other devotional practices. He 
used to keep fast most of the time. He would 
occasionally go into solitude for about six months. He 
would wander about in the desert in the vicinity of the 
Āsīr Fort and eat nothing besides the leaves of shrubs. 
The animals of the forest had become accustomed to 
him and would move around near him. 


Advice 


When the time of his departure from this world arrived, 
he called for his khulafā’, Sayyid Piyārah and Shaykh 
Manjhū, and said to them: “You still have to complete 
the stations of sulūk. After I pass away, you must 
remain with Hadrat Shāh Bihkārī and occupy yourselves 
in spiritual striving so that you may achieve your goal.” 
The two carried out his advice, reached a level of 
perfection and were conferred with khilāfat. 


Demise 


He passed away on 1 Rabī‛ al-Awwal 881 A.H./1476 
C.E. in Āsīr Garh, Burhānpūr, and was buried there. 
May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 59. 
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Shaykh Kamāl ad-Dīn Qazwīnī Gujarātī1 


Name and lineage 


His full name is as follows: Shaykh ‛Ālim Kabīr Kamāl 
ad-Dīn ibn Safī ibn Muhammad ibn ‛Alī ibn Muhammad 
ibn Ahmad ibn ‛Abd al-Ghanī al-Husaynī Qazwīnī, and 
then Bharūchī Gujarātī. 


Birth, merits 


He was a senior scholar and an expert in the field of 
tajwīd and qirā’ah (recitation of the Qur’ān). He was 
born in 797 A.H. in Qazwīn. He remained for a long time 
in the service of Shaykh Kabīr Muhammad ibn Yūsuf 
Husaynī Gulbargauwī who was also well known as 
Sayyid Muhammad Gaysūdarāz. He also received 
khilāfat from him. 


Stay in the madrasah 


After obtaining permission from his shaykh, he settled 
down in the old Gujarātī city of Bharūch where he 
established a madrasah. A major portion of his life was 
spent in teaching. People were very much inclined 
towards him. Shaykh Husayn ibn Muhammad Qādī ‛Alī 
ibn ‛Abd al-Malik and his son, Amīn ar-Rahmān ibn 
Kamāl ad-Dīn, and many other ‛ulamā’ and mashā’ikh 
studied under him. 


His son, Amīn ar-Rahmān, ran the madrasah after his 
demise. After he passed away, the grandson of 
Makhdūm Kamāl ad-Dīn, Nasīr ad-Dīn – also known as 
Nannhe Miyā – became the khalīfah and administered 


the madrasah. The maternal grandson of Makhdūm 
Sāhib, Sayyid Sibghatullāh, also conducted lessons in 
this madrasah. The latter passed away in 1015 A.H. The 
graves of the first three are situated on a hill in the 


                                           


1 This biography was compiled by Maulānā Iqbāl Muhammad 


Tankārwī. 
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centre of the city. The remains of the madrasah where 
these three personalities rendered services for 150 years 
are also nearby. Hadrat’s progeny is still to be found in 
Bharūch. 


Written works 


Hadrat also wrote a few books. One of them is Mazhar 
al-Haqq fī Bahth as-Simā‛. A hand-written copy of this 
book is in the library of the Jāmi‛ Musjid of Mumbai. 
Another of his written works is a booklet titled, Bāzār 
Mustafā wa Kharīdār Khudā.1 


Demise 


He passed away on 25 Shawwāl 889 A.H. Another view 
is that he passed away in 881 A.H. He passed away on a 
Sunday at the ending time of ‛asr. He was buried in the 
Nannū Miyā graveyard of Bharūch. May Allāh ta‛ālā 
illuminate his resting place.2 


                                           


1 Nuzhatul Khawātir, vol. 3, p. 129. 
2 Ibid. 
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Hadrat Shaykh ‛Alī ibn Shihāb 


Introduction 


His lineage goes up to Muhammad ibn Hanafīyyah 
rahimahullāh but he did not inform anyone because 
Rasūlullāh sallallāhu ‛alayhi wa sallam prohibited 
boasting about one’s lineage. It is really a person’s 
actions which make him holy, even if he may be from 
the progeny of senior Sahābah radiyallāhu ‛anhum. 


Statements 


1. The basis for treading the path to Allāh ta‛ālā is 
to eat what is lawful and wholesome. When he used to 
grind flour in the stone-mill, he would first lift the stone 
and remove whatever was left there, grind it and give it 
to the dogs. He would then grind fresh flour for himself, 
and leave behind some for the people.1 


2. His students relate that he used to consume milk 
and other watery foods with lepers. He used to say: 
“These people are heart-broken. They therefore enjoy a 
high and valuable position in Allāh’s sight.” 


Note: It is said that the value of an item drops when it 
breaks. But the more a heart breaks, the more its value 
increases. 


3. Look at those slaves who chose to remain in the 
company of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Look at Salmān radiyallāhu ‛anhu and Bilāl radiyallāhu 
‛anhu and see how their rank increased on account of 


their obedience to Allāh ta‛ālā and Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


                                           


1 Tabaqāt, vol. 2, p. 99. 
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Demise 


He passed away in 891 A.H. at the age of eighty seven. 
May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt, vol. 2, p. 109. 
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Hadrat Maulānā ‛Abd ar-Rahmān Jāmī 


Name and lineage 


His name is ‛Abd ar-Rahmān, his title is Nūr ad-Dīn, his 
kunnīyyat is Abul Barakāt, and his father’s name is 
Nizām ad-Dīn Ahmad. He is attributed to the village of 
Jām, and is therefore known as Jāmī. He is from the 
progeny of Hadrat Imām Muhammad rahimahullāh. 


Birth 


During the days of the Turkoman invasions, his father 
emigrated from Risht and went to Khurāsān, where he 
settled down in Kharjard Jām. Maulānā Jāmī 
rahimahullāh was born here in 817 A.H.1 


Education and training 


He commenced his early education under his father and 
then took admission in the madrasah of Herat. While 
there, he benefited from famous scholars such as 
Khwājah ‛Alī Samarqandī and Shaykh Muhammad 
Jurjānī. When he completed his studies here, he 
accompanied his father to Samarqand which was the 
largest centre of Islamic learning at the time. On 
reaching there, he traversed the stations of excellence, 
and his popularity among the people increased. On 
completing his studies, he returned to Herat and began 
conducting lessons there. 


Bay‛ah and khilāfah 


When he returned to Herat, he saw a dream which 
directed him towards the Tarīqah and sulūk. He carried 
out this order by turning away from the classrooms and 
directing his focus on the khānqāhs. He stayed in the 
company of Shaykh Sa‛d ad-Dīn Kāshgharī Naqshbandī, 
Shaykh Khwājah ‛Alī Samarqandī and Shaykh Qādī 


                                           


1 Introduction to Nafahātul Uns. 
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Zādah Rūmī, and traversed the stations of the Tarīqah 
and Sharī‛ah. He reached high ranks very quickly to the 
extent that when his mentor, Hadrat Shaykh Sa‛d ad-
Dīn Kāshgharī, passed away, he took his illustrious 
place. He also remained for a long time in the company 
of Shaykh Khwājah ‛Ubaydullāh Ahrār and acquired 
spiritual bestowals from him. But he received ijāzah 
(permission to induct murīds) from Hadrat Kāshgharī 
rahimahullāh. 


He wrote a couplet in praise of Hadrat Khwājah Ahrār 
which is quoted in Yūsuf Zulaykhā: 


Sufism and asceticism came to ‛Ubaydullāhī 
in royal garments. 


Excellent character 


He was a fakir and Sufi in the true sense of the word. He 
was an embodiment of humility, selflessness and self-
sacrifice. He did not even have a hint of self-conceit and 
egotism. Full emulation of the pure Sharī‛ah was his 
main focus. His every step was therefore taken in 
emulation of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
and his every breath was taken in imbibing his 
character. He spent his entire life in acting according to 
the demands of the pure Sharī‛ah. Speaking and 
conversing little was his practice. He used to help the 
poor and orphans, and constructed several madāris and 
khānqāhs. 


Written works 


He wrote several books in Arabic and Persian. Some are 
related to the literary sciences while others concern 
tasawwuf and other sciences. The Dars Nizāmī (the 
syllabus which is followed in the ‛ālim course) contains 
his famous work, Sharh Jāmī which is an excellent 
commentary of Kāfiyah. This book is well known to the 
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‛ulamā’. His mathnawī titled Tuhfatul Abrār wa Sub-
hatul Abrār is well accepted. 


Nafahātul Uns 


From among his written works, Nafahātul Uns, in the 
Persian language is a very popular and special work. 
Even today, it is listed among the top literary and 
spiritual works. It deals with the theme of biographies of 
the Sufis. Its Urdu translation is also printed in the 
same name. 


Desire for hajj 


For as long as Maulānā Jāmī did not perform hajj, he 
was restless to visit the Haramayn Sharīfayn. His heart 
was filled with this yearning and his eyes would be 
moist out of hope. He says in a couplet: 


O Allāh! When will I get the opportunity to go 
towards Yathrib and Bat-hā. I will then stay 
for some time in Makkah and then in 
Madīnah. 


When the Maulānā’s wish was fulfilled, he expressed his 
gratitude to Allāh ta‛ālā as follows: 


O Allāh! You conferred me with the favour of 
performing hajj. Anyone who knocked on 
Your door and attached himself to it is as if 
he entered Your house. 


You showed me the way to enter Your Haram 
(Sanctuary), and removed the rust of 


darkness from my deviated heart. 


You gave me a place in Your Haram and 
enabled me to perform tawāf of the Sacred 
House.1 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 188. 
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Teachings 


Wilāyat: Wilāyat is of two types. (1) Wilāyat ‛Āmmah 
(general friendship with Allāh ta‛ālā). This includes all 
believers. Allāh ta‛ālā says in this regard: 


هَ  ل ممته اهلٰ  النُّوْ ن  الظُّ مْ مهِّ ه  رهج 
ْ ن وْا يُ  يْن  امم  ه ُّ ال  لِه  ا لل  و 


Allāh is the friend of the believers. He removes them from the 


pits of darkness and conveys them to light. 


(2) Wilāyat Khāssah (special friendship with Allāh 
ta‛ālā). This is enjoyed by the close friends of Allāh 
ta‛ālā. The purpose of it is for a person to obliterate 
himself completely in the Being of Allāh ta‛ālā. 


Hadrat Ibrāhīm ibn Ad-ham rahimahullāh asked a 
person: “Do you want to become a walī?” He replied: 
“Yes.” He said: “Do not have any desire for this world 
and the Hereafter, free yourself for Allāh’s friendship, 
and keep your heart focussed on Him.” 


Hadrat Abū Yazīd Bustāmī went to meet a person who 
was well known among the people as a walī of Allāh 
ta‛ālā. When he reached his musjid, he waited for him to 
come outside. When he came out, he spat in the 
direction of the qiblah. Shaykh Abū Yazīd went away 
immediately and said: “How can a person who does not 
consider the external etiquette of the Sharī‛ah and is 
fearless in this regard ever be trusted with the secrets of 
Allāh ta‛ālā!?” 


Note: In other words, if this man cannot adhere to an 


external Sunnah, how can he be trusted over internal 
bounties!? This is related by ‛Allāmah Shātibī in 
Muwāfaqāt. 


A man came to Abū Sa‛īd Abul Khayr rahimahullāh and 
entered the musjid with his left foot. Abū Sa‛īd said to 
him: “Get away from here because it is not appropriate 
to intermingle and interact with a person who does not 
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know the etiquette of entering the house of a Friend 
[Allāh ta‛ālā].” 


The Uwaysī way 


Khwājah Farīd ad-Dīn ‛Attār said: There is a group of 
auliyā’ whom the mashā’ikh refers to as Uwaysī. These 
people do not need a shaykh and mentor because 
Rasūlullāh sallallāhu ‛alayhi wa sallam trains and 
tutors them directly just as he trained Hadrat Uways 
Qarnī rahimahullāh. This is a great and high position. It 
is not possible for every person to reach it, and this 
treasure does not come into every person’s hand. It is a 
grace of Allāh ta‛ālā which He confers on whomever He 
wills. 


In the same way, some auliyā’ who emulated and 
followed Rasūlullāh sallallāhu ‛alayhi wa sallam in 
totality, undertook the spiritual training of some of their 
murīds. (p. 125) 


Proof of karāmāt from the Qur’ān 


Imām Mustaghfirī who is the author of Dalā’il an-
Nubūwwah writes: 


The karāmāt of the auliyā’ are true. The Qur’ān, 
authentic Ahādīth and consensus (ijmā‛) of the Ahl as-
Sunnah wa al-Jamā‛ah attest to it. This is its proof from 
the Qur’ān: 


ل   ا د خ  زْقاًكل  م  هَ ا  ه  ندْ  د  عه حْر اب  و ج  ي ا المْه ره
ك  ا ز  ل يهْ   ع 


Whenever Zakarīyyā visited her [Maryam] in the room, he 
found some food by her.1 


The commentators state that she used to have winter 
fruit in the summer season and vice versa. Hadrat 


                                           


1 Sūrah Āl ‛Imrān, 3: 37. 
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Maryam was unanimously not a Prophet. This verse is a 
proof for karāmāt. 


Proof of karāmāt from the Sunnah 


A Hadīth states that the Sahābah radiyallāhu ‛anhum 
said to Rasūlullāh sallallāhu ‛alayhi wa sallam: “O 
Rasūlullāh! Explain to us some of the unique stories of 
past peoples.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
said: There were three people travelling to some place. 
When night fell, they sought refuge in a cave. Suddenly 
a rock rolled down and sealed off the mouth of the cave. 
Each one of them made du‛ā’ through the blessings of 
their deeds. This resulted in the mouth of the cave 
opening. 


The full story is related in the Hadīth collections. This 
incident is certainly a proof of karāmāt. 


Proof of karāmāt from the Sahābah 


Imām Mustaghfirī rahimahullāh relates through his 
chain of transmission that when Egypt was conquered, 
the Egyptians said to Hadrat ‛Amr ibn al-‛Ās radiyallāhu 
‛anhu: “O leader! There is a special practice related to 
the Nile River. As long as this practice is not observed, it 
will not flow. On a certain date, we search for a virgin 
woman, obtain the permission of her parents, dress her 
up and beautify her with the best jewellery, and present 
her as an offering to the River Nile.” Hadrat ‛Amr 
radiyallāhu ‛anhu said: “This cannot happen. Islam has 
come to wipe out such practices.” 


Three months passed in these discussions, and the Nile 
River stopped flowing completely. The lack of water 
caused the people to want to leave the country. Hadrat 
‛Amr ibn al-‛Ās radiyallāhu ‛anhu informed Hadrat 
‛Umar radiyallāhu ‛anhu [the Caliph] of what transpired. 
Hadrat ‛Umar radiyallāhu ‛anhu: replied: “You did well 
by putting an end to this custom. Islam undoubtedly 
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wipes out all evil customs. I have included a piece of 
paper with this letter. You must cast it in the Nile River.” 


The note read: This is a note from Allāh’s slave, ‛Umar 
Amīr al-Mu’minīn to the River Nile. O river! If you flow of 
your own will, you must certainly stop flowing. But if 
Allāh, the Almighty, causes you to flow, we ask Allāh 
ta‛ālā to cause you to flow.” 


Hadrat ‛Amr ibn al-‛Ās radiyallāhu ‛anhu cast that note 
in the river and it started flowing. It is flowing to this 
day. 


There are many other examples of karāmāt in Nafahātul 
Uns. Refer to this book. 


Demise 


He passed away in 898 A.H. at the age of eighty one in 
Herat and was buried there. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Introduction to Nafahātul Uns, p. 43. 
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Hadrat Shaykh Muhammad Malāwah Qanūjī 


Introduction 


He was born in 802 A.H. 


People used to refer to him as Misbāh al-‛Āshiqīn (the 
lamp of the lovers of Allāh ta‛ālā). He was initially a 
murīd of Shaykh Ahmad Rāwutī in whose service he 
remained and occupied himself in spiritual exertion. He 
then presented himself before Shaykh Jalāl Gujarātī 
under whom he rectified his affinity of love for Allāh 
ta‛ālā. He was a spiritual master and a personality of 
genuine conditions. 


Abstinence and reliance 


His house caught on fire and everything was reduced to 
ash. Even the grain and other foods were burnt 
completely. The sowing seeds were also burnt. When his 
house-folk related all that happened, he listened to the 
entire story and said: “What will burnt people like us 
possess apart from burnt rice?” He then performed 
wudū’, two rak‛ats of salāh and made the following 
du‛ā’: “O Allāh! You always do what is most wise. On 
this occasion, You will manifest Your power to this 
servant. O Allāh! All the rice which I had is burnt by 
Your order. I do not have a single seed to plant more 
rice. What must I do?” 


It is said that so much of rice grew on his land in that 
year that when Sultan Sikandar saw it, he prostrated in 
thanks before Allāh ta‛ālā and said: “I have in my 


sultanate such Allāh-fearing people who are able to 
obtain whatever they want from Allāh ta‛ālā.” 
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Demise 


He passed away in 900 A.H. in Malāwah, a well known 
village of Qanūj. His grave is to be found there. May 
Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Akhbār al-Akhyār, p. 373. 
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Hadrat Shaykh ‛Alī Mahallī 


Merits 


He was one of the few pious servants of Allāh ta‛ālā. If 
any poor person came to him for the fulfilment of wordly 
needs, he would say to him: “Bring as much lead as you 
can.” When the person brought it, he would ask him to 
melt it over a fire. Once it was melted, the Shaykh would 
take some soil, read Bismillāh over it, place it into the 
melted lead, stir the contents, and it would immediately 


turn to gold. 


Statements 


When he used to walk in the town, he would announce: 
“O ‛ulamā’ of this city! Who will put right the salt if the 
salt itself is decomposed!?” 


Note: In other words, the ‛ulamā’ are like salt through 
whom the masses are rectified. If the ‛ulamā’ themselves 
are corrupt, how will the masses be rectified? Today we 
see nothing but corruption and evil everywhere. May 
Allāh ta‛ālā rectify us all. Āmīn. 


Demise 


He passed away some time after 900 A.H. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt, vol. 2, p. 108. 
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Hadrat Rājah Sayyid Hāmid Shāh Mānikpūrī 


Name and lineage 


His name is Rājah Sayyid Hāmid, his father’s name is 
Sayyid Rājī ‛Izz ad-Dīn, and his grandfather’s name is 
Sayyid Shihāb ad-Dīn. 


Forefather’s arrival in India 


It was at the beginning of the seventh century of the 
hijrah during the rule of Sultan Shams ad-Dīn Iltamish 
when two brothers – Sayyid Shams ad-Dīn and Sayyid 
Shihāb ad-Din – left the Turkistan city of Garwīz which 
lies to the east of Ghaznīn in Afghanistan, and came to 
Delhi. Sayyid Shams ad-Dīn then settled down in 
Mewāt, near Delhi. Sayyid Shihāb ad-Dīn travelled far 
from Delhi and settled down in Kera, Mānikpūr. He is 
the grandfather of Sayyid Hāmid Shāh. 


Sayyid Qutb ad-Dīn (d. 677 A.H.) had conquered Kera 
which is near Fatahpūr Hansūh and settled down there. 
It was during this time that Kerā Mānikpūr became the 
eastern wing of the Sultans of Delhi. 


The children of Sayyid Shihāb ad-Dīn enjoyed much 
prosperity in Kerā Mānikpūr, attained royal positions, 
lands, and were given the titles of Rājah, Rājī, and Shāh. 


Introduction 


He was born in Mānikpūr and attached himself to 
Hadrat Shaykh Makhdūm Husām ad-Dīn Chishtī 
Mānikpūrī rahimahullāh from a young age. He reached 


lofty levels within a short period. Khazīnatul Auliyā’ 
states that during his early days, he used to wear 
military style clothes. While in the company of Hadrat 
Shaykh Husām ad-Dīn Mānikpūrī, he underwent severe 
spiritual exertion. This resulted in purification of the 
heart and concentration [in acts of worship]. He was 
honoured with khilāfat from his shaykh. 
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Arrival in Jaunpūr 


After traversing the stations of tasawwuf and 
recognition of Allāh ta‛ālā, he went to Jaunpūr under 
the advice of his shaykh. The ‛ulamā’ and scholars of 
this city welcomed him. His shaykh had sent him to 
Jaunpūr with a lot of love and a large following. His 
shaykh’s hopes were realized when Rājah Hāmid Shāh 
and his children occupied a central and pivotal position 
in Jaunpūr for several centuries.1 


Demise 


Rājah Hāmid Shāh was one of the most prominent from 
among the 120 khulafā’ of Shaykh Husām ad-Dīn. He 
passed away on 25 Sha‛bān 901 A.H. in Mānikpūr. His 
grave is situated there. May Allāh ta‛ālā shower His 
mercy on him. 


Khulafā’ 


He had many khulafā’ whose blessings continued. But 
the following are worthy of mention: (1) His son, Rājah 
Sayyid Nūr, (2) Shaykh Ilāh Dād, (3) Shaykh Hasan ibn 
Tāhir, (4) Shaykh Bahā’ ad-Dīn, (5) Shaykh Dānyāl. May 
Allāh ta‛ālā shower His mercy on them all.2 


                                           


1 Diyār Paurab mei ‛Ilm wa ‛Ulamā’, p. 217. 
2 Diyār Paurab mei ‛Ilm wa ‛Ulamā’, p. 216. 
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Hadrat Shaykh Husayn 


Introduction 


He was born in 820 A.H. 


He was the son of Mu‛izz Balkhī. It is popularly believed 
that he was a murīd and khalīfah of his uncle, Shaykh 
Muzaffar. However, it is gauged from his talks that he 
was a murīd of Shaykh Sharaf ad-Dīn (the son of Yahyā 
Munyarī), was tutored by Shaykh Muzaffar, and also 
received khilāfat from him. 


His early studies were in Delhi. He then decided to 
acquire the Tarīqah, so he travelled to the Hijāz, had the 
honour of visiting the blessed city of Madīnah 
Munawwarah, and then returning to his homeland. 


He has some Maktūbāt (writings, letters, 
correspondences) which are written in a style similar to 
his shaykh’s. In these Maktūbāt, he very beautifully 
explains tauhīd and living a life of solitude. A few are 
quoted here to serve as examples. These would shed 
more light on his spirituality. 


First maktūb 


During the madness of my youth and at the time when I 
was studying, I was wandering aimlessly like the 
Israelites on the fields of sin, wickedness, desires and 
loss. Coincidentally, my uncle, Shaykh Muzaffar, set out 
for the Hijāz and took me with. My respected uncle 
continued tutoring me and explaining various spiritual 
points to me for five years. Although I did not have so 
much of strength in me, just as people of the past were 
influenced, I was influenced by my close physical 
presence to Rasūlullāh sallallāhu ‛alayhi wa sallam. 
This closeness created full capabilities in me. Whatever I 
saw and learnt can only be expressed through the 
following Hadīth: 
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ثهيًْْا يتْ مْ ك  لْ  ك  كْت مْ ق لهيلًْ و  حه عْل م  ل ض 
 
ا أ وْن  م   ل وْ ت عْل م 


If you only knew what I know, you would laugh little and cry a 


lot. 


No sooner I returned to India, I perceived a decrease in 
those blessings and bestowals. About twenty years have 
passed and this vacuum has not been filled. I no longer 
have the strength, and my separation has rendered me 
incapable and helpless. I make a request to Allāh: “O 


Allāh! What are the means through which I can acquire 
that treasure whereby I could be successful in this 
world.” 


He continues: To be separated and live in a distant land, 
and to express friendship and familiarity while sitting 
back relaxed is neither a sign of love nor loyalty in one’s 
affection. 


For how long will my poor heart remain 
broken!? For how long will it remain dejected 
by the wound of separation? The heart is 
occupied in the quest of someone. This is why 
it is not vibrant. So get up and tell me for how 
long will you remain seated? 


Like Sa‛dī, you will eventually tread the path 
to the jungle in whose head the desires of 
beloveds like you will be filled. 


He writes a most beneficial theme towards the end of 
this maktūb: 


Some friends of Shaykh Husayn asked him about the 
essential charity and fundamental way. The essence of it 
entails acting against worldly desires (which are in 
conflict with the Sharī‛ah) and occupying one’s self in 
deeds of the Hereafter. In other words, it refers to the 
remembrance of Allāh ta‛ālā which aids one in acquiring 
proximity to Him. 
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Divine decree has announced: 


وَْ ك   اغ  و  ط  ه  ِّ ف  نه الْ قه ل ك  ع  غ  ا ش   م 
Anything which diverts you from the Truth [Allāh] is your 


Satan. 


I give this prescription to all my friends and then hand 
their affairs to Allāh ta‛ālā: 


يبْاً سه فٰم بهالله ح  ك  اده الت قْومى، و  يْْ  الز   اهن  خ 


Surely taqwā (piety, Allāh consciousness) is the best 


provision. Allāh is sufficient to take account. 


Even if there are horses and armies, Allāh is 
enough for me. Allāh alone is sufficient to 
protect me from behind. 


Note: Glory to Allāh! What a valid point he brings to the 
fore. It ought to be borne in mind. 


A letter to his son 


Dear son Qādī Amjad! Always consider your nafs (self) to 
be your enemy and remain occupied in acting against its 
desires. Occupation in your work should be regarded as 
a bounty from Allāh ta‛ālā. The way to do this is to deem 
your heart and liver to be your enemies, and whatever 
time you spend in Allāh’s remembrance to be your 
Islam. The time that is spent in neglect of Allāh’s 
remembrance must be deemed as a time of unbelief 
(kufr) – not in your beliefs but in your consideration. 


These points have already been noted to save one’s self 
from one’s enemies. 


In addition to this, protect your hands and legs from 
major and minor sins. Renew your repentance by day 
and night. Take stock of the condition of your heart and 
adhere strictly to the wazā’if which I wrote for you. 
Repentance is the essence and foundation of all deeds. 
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The position of repentance is like a land on which a 
building is constructed. You can construct as many high 
buildings on it as you like. As for the person who does 
not even own any land, what buildings will he be able to 
construct!? 


The most important thing which you and I will have to 
adhere to is to safeguard our eyes, nose, ears, hands 
and tongue from all minor and major sins. We must 
constantly check with ourselves and see if our tongues 


were kept pure for the day or not. The same must be 
with our hands and legs – were they kept pure or were 
they dirtied with the filth of sins. Once you ascertain 
that a certain body part was caught up in sin, repent 
immediately, renew your īmān, and occupy yourself 
promptly in Allāh’s worship. If you remain engrossed in 
this concern and worry, the rewards for the good deeds 
of all the creations will be recorded in your favour. The 
one who consumes only what is halāl and remains pure 
from sins in our times is the Junayd of our era. If we 
were to ponder and reflect over this, we will conclude 
that this is the only way. Everything else is like a line on 
water (which disappears very quickly). Once this 
treasure is acquired, gratitude becomes incumbent. If it 
cannot be acquired, continue acting on the Sharī‛ah. 
The person who treads on the Sharī‛ah in this world will 
be able to tread safely across the Sirāt (the bridge of 
Hell) in the Hereafter. The person who constantly slips 
in treading the path of the Sharī‛ah in this world will 
certainly slip on the Sirāt tomorrow. 


People actually take Paradise and Hell from 
this world. They take comfort and discomfort 
from here. 


In other words, the fruits of what they earned in this 
world will be presented to them in the Hereafter. 
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Paradise, Hell, comfort and discomfort will all be results 
of actions of this world. It will not be something new. 


So remain within the limits of the Sharī‛ah as much as 
you can and be firm on it so that you may acquire 
internal and external joys. Oh! My whole life passed in 
sin and iniquity. From my entire life I cannot even 
present two rak‛ats of salāh to Allāh ta‛ālā which are 
worthy of acceptance. Nor could I keep a single fast 
which was worthy of being called a fast. Our condition is 
such that we get up in the morning as Muslims but 
spend our entire day like unbelievers by engaging in 
sins, and then re-embrace Islam when we go to sleep at 
night. 


It is now the final days of my life. All the attractions of 
the world have passed. I have no hope of seeing any 
month or year. I have only one friend left who, although 
he is occupied in his purity, remembers me in his spare 
time. He remembers a bankrupt, previously polytheistic, 
and evil person like myself because of my love for my 
shaykh, and makes du‛ā’ for the safety of my īmān, 
tauhīd and well-being. 


Third letter 


He writes another letter to a person who is searching for 
the true path: 


Set aside one of the names of Allāh ta‛ālā and read it 
continually. You will come across many superficial Sufis 
who are really irreligious and ostentatious. The family of 
Shaykh Sharaf ad-Dīn Yahyā Munyarī was neither a 
family of hypocrites nor is it one. People learnt the 
Tarīqah from him, and they learnt how to remain aloof 
from all apart from Allāh ta‛ālā. 


The mere raising of the foot which was not raised 
towards the true path has gone to waste. Such a person 
should rather spin wool, he will find his salāh, fasting 
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and other acts of worship profitable for him. There is a 
world of difference between the actions of real men and 
those who are eunuchs. Angels have nothing to do with 
idol worship. Anything which prevents you from the 
straight path is your idol. Was salām. 


I do not bother about the attention and affection of 
people. Well being lies in a person remaining firm on his 
own. Even if he were to hear the voice of goodness from 
a temple, he must accept it. Do not worry about the 


arrival of old age during your youth. Continue doing 
what you have to, and you will enjoy wellbeing. The 
essential thing is to change your habit and occupy 
yourself in good works. Wudū’ is an example of this. If 
you have no wudū’, salāh and other acts will not be 
valid because purity is of essence. 


Fourth letter 


Allāh ta‛ālā loves those of lofty courage and 
determination. He dislikes ignoble and abject people. 
Lofty courage entails turning away from all that is 
happening in this world, and directing your courage 
towards obtaining Allāh’s pleasure. Shaykh ‛Abdullāh 
Tusturī rahimahullāh used to address his self: “O 
‛Abdullāh! There is nothing better in this world than 
acting against your self and your desires. These people 
[Sufis] are continuously fighting against their nafs 
because they see no peace with it until they reach their 
graves. Even if they do agree with their nafs, it is done 
superficially, not doctrinally and internally. They wear a 


zunnār outwardly and want the external to coincide with 
the internal so that there is no outward sign of 
hypocrisy. Allāh ta‛ālā says: 


اه   و  ه  ه  مه  نه اتخ  ذ  اهل ا يتْ  م   ا ف ر 
Have you seen the one who made his desires his god!? 
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It has been the practice of all the Prophets and auliyā’ to 
distance their hearts from everything and to turn 
devotedly to Allāh ta‛ālā. The entire world is hankering 
after a few acres of land and some morsels of food, and 
everyone seems hale and hearty. But this land cannot 
bring them devotion. Worldly people fear the Ahlullāh 
and Sufis more than what they fear Allāh ta‛ālā. There is 
no one in this world who can remove his conviction and 
place it totally and absolutely on Allāh ta‛ālā for even six 
months or a year. If anyone can display this, the 


unbelievers will realize that Allāh ta‛ālā does not 
abandon those who rely on Him (He most certainly helps 
and assists them). You must be brave and valiant so 
that you can stay aloof from worldly people. Place your 
trust in Allāh ta‛ālā so that He may confer you with high 
ranks just as He enabled you to grow from small to big, 
and from childhood to youthfulness. 


Demise 


He passed away in 901 A.H. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Akhbār al-Akhyār, p. 263. 
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Hadrat Hāfiz Shams ad-Dīn Sakhāwī 


Name and lineage 


His name is Muhammad, his kunnīyyat is Abul Khayr, 
his title is Shams ad-Dīn, and his father’s name is ‛Abd 
ar-Rahmān ibn Muhammad. 


Birth 


He was born in Rabī‛ al-Awwal 831 A.H. in Cairo. But 
because he was originally from the village of Sakhā, he 
is known as Sakhāwī. 


Merits 


He was an expert in jurisprudence, Arabic, qirā’ah, 
Hadīth and history. He memorized the Qur’ān when he 
was a child, and several Hadīth and fiqh texts. He was 
an erudite student of Hāfiz Ibn Hajar ‛Asqalānī 
rahimahullāh and very close to him. He studied Hadīth 
from other scholars as well but remained especially 
attached to Hāfiz Ibn Hajar until the very end. Najm ad-
Dīn ‛Izzi describes him in al-Kawākib as-Sā’irah bi A‛yān 
al-Mi’ah al-‛Āshirah as follows: 


 الشيخ الإمام العالم العلمة المسند الافظ المتقن.
He was a shaykh, an imām, an ‛alim, a distinguished scholar, 


a reliable authority, and an expert in memorizing Hadīth. 


He was a senior and high ranking narrator of Hadīth in 
his time. For Bukhārī Sharīf alone, he received 
permission to narrate it from more than 120 masters of 
Hadīth. He was a Shāfi‛ī who studied jurisprudence 
under the great jurists of his time. 


Written works 


Together with his knowledge and erudition, he wrote 
many books which are of use to scholars to this day, 
and are quenching their academic thirst. Ad-Dau‛ al-


https://nmusba.wordpress.com/







- 383 - 
 
Lāmi‛, al-Maqāsid al-Hasanah and Fath al-Mughīth are 
his well-known works.1 


Hajj journey 


As long Ibn Hajar was alive, he did not go for hajj 
because of his desire to derive benefit from his 
knowledge. After Ibn Hajar passed away, he went for 
hajj with his parents. In the course of his sea voyage, he 
heard Ahādīth from the ports of Tūr, Yambū‛ and 
Jeddah. He reached Makkah in the beginning of Sha‛bān 
and remained there until the hajj. In the course of his 
stay, he heard many Ahādīth from different scholars in 
different places, e.g. in the cave of Thūr, Hirā’, 
Ji‛irrānah, Minā, Musjid Khayf and other historic places. 
In fact, he even had the honour of listening to Hadīth 
inside the Ka‛bah and the Hatīm. 


Note: Glory to Allāh! Look at his enthusiasm in listening 
to Hadīth. His desire for hajj in now related. 


He went for hajj for a second time in 870 A.H. He was 
accompanied by his parents, elder brother and wife and 
children. Even on this occasion, he heard Ahādīth in 
Musjid-e-Harām and Tā’if. He performed a third hajj in 
885 A.H. and remained there in 886 A.H. and 887 A.H. 
On this occasion, he also stayed in Madīnah for three 
months. He went a fourth time in 892 A.H. and spent 
893 A.H. and 894 A.H. there. He went again for the fifth 
time in 896 A.H. He remained there until 898 A.H. and 
proceeded to Madīnah Munawwarah. He spent a few 
months there, kept fast, returned to Makkah in 


Shawwāl 898 A.H. and continued living there for some 
time. 


                                           


1 Hayāt Abul Ma’āthir, vol. 2, p. 715. 
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Demise 


He passed away in 902 A.H. in Madīnah Munawwarah 
and was buried there. May Allāh ta‛ālā illuminate his 
resting place.1 


Hadrat Khwājah ‛Ubaydullāh Ahrār 


Name and lineage 


His name is ‛Ubaydullāh Ahrār and his grandfather’s 
name is Khwājah Shihāb ad-Dīn. 


Birth and glad tidings 


He was born in Ramadān 806 A.H. in Bāghistān which 
falls under Tāshqand. He was very young when his 
grandfather, Khwājah Shihāb ad-Dīn – a great Sufi of 
his time – summoned his grandchildren to bid them 
farewell. But when he presented himself before his 
grandfather, the latter got up, took him in his lap, and 
said: “I received glad tidings from Rasūlullāh sallallāhu 
‛alayhi wa sallam that this grandson will become a 
universally accepted Sufi and illuminate the Sharī‛ah 
and Tarīqah. 


In the service of Ya‛qūb Charkhī 


On hearing about the excellent qualities of Hadrat 
Maulānā Ya‛qūb Charkhī, Khwājāh ‛Ubaydullāh went 
and presented himself to him. Maulānā Ya‛qūb got him 
occupied in the dhikr of wuqūf ‛adadī and said: “This is 
all that I received from Hadrat Khwājah Naqshband. You 
may train the seekers according to your inclination.” 


He also said: “A seeker ought to present himself before a 
shaykh as ‛Ubaydullāh came to me – the oil, matches, 
etc. are all ready, only the fire needs to be ignited. 


Maulānā ‛Abd ar-Rahmān Jāmī says with regard to 
Khwājah ‛Ubaydullāh: “Hadrat Khwājah is one of the 
                                           


1 A‛yān al-Hujjāj, vol. 2, p. 190. 
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signs of Allāh ta‛ālā of our times. He is an embodiment 
of the wilāyat and karāmat of the Khwājahs. May Allāh 
ta‛ālā perpetuate his presence over the seekers.”1 


Merits 


He was the spiritual mentor of Maulānā ‛Abd ar-Rahmān 
Jāmī and enjoys a lofty position among the Sufis. 
‛Allāmah Jāmī says with regard to him: 


For asceticism to come in royal garments is a 


result of the training and tutoring of Hadrat 
Khwājah ‛Ubaydullāh Ahrār. 


Taking enjoyment from this life is only permissible for 
the person whose heart is cold to the world and heated 
in the remembrance of Allāh ta‛ālā. The heat of his heart 
does not permit love of the world to enter into the 
sanctuary of his heart. In fact, his thoughts are confined 
to nothing but Allāh ta‛ālā. 


Note: Hadrat Maulānā Muhammad Ahmad Sāhib 
rahimahullāh teaches the same theme as follows: 


None must be able to find the way to me, nor 
must any outsider come in. O Ahmad! You 
must constantly guard the sanctuary of your 
heart. 


Maulānā Jāmī’s training 


When Maulānā Jāmī was still a student, he heard about 
Hadrat ‛Ubaydullāh’s piety, so he presented himself 
before him. But he noticed that everything was 


conducted in a royal and regal manner. So he thought to 
himself, how can this person be a walī? How can a walī 
have so much of the world? A walī ought to be a poor 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 


90. 
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person. When these thoughts became stronger, he 
openly said the following to Hadrat Khwājah Ahrār: 


A person who befriends the world cannot be a 
man of Allāh. 


After saying this, he did not even remain. He proceeded 
to a musjid and lied down there. He fell asleep and 
dreamt that the day of Resurrection has commenced. A 
person is standing at Maulānā Jāmī’s head and saying: 
“I have such and such claim over you. I want you to 


fulfil it now.” He replies: “Brother, I have nothing.” He 
said: “If that is the case, I will take these good deeds of 
yours.” He was very distressed, and suddenly sees the 
conveyance of Hadrat Khwājah Ahrār passing by. When 
Hadrat Khwājah Ahrār sees him in this distressed 
condition, he stops his conveyance and asks Maulānā 
Jāmī: “What is the problem?” The claimant explains his 
demand. Khwājah Ahrār says: “This man is my guest, do 
not impose on him. You may take whatever you want 
from my treasures.” 


Maulānā Jāmī gets up with a fright and sees Khwājah 
Ahrār approaching on a conveyance. Awe for him settled 
in Maulānā Jāmī’s heart, and he realized that this was 
not an empty man. He is a very embracing man whom 
the world cannot delude from the remembrance of Allāh 
ta‛ālā. Maulānā Jāmī ran spontaneously towards him, 
fell at his feet, and asked him to pardon his mistake. 
Khwājah Ahrār smiled and said: “Miyā! We do not rely 
on our dreams.” Maulānā Jāmī became even more 


convinced about him and realized that even the dream 
was through his doing. If it was not through his doing, 
then his kashf (exposition) is absolutely correct. After 
seeking his pardon, he requested him to accept him in 
the silsilah. Khwājah Ahrār said: “Read to me the 
couplet which you had read when you first came to me.” 
Maulānā Jāmī replied: “Hadrat, that was based on my 
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ignorance. How can I ever say such a thing again?” 
Hadrat Khwājah said: “It will not be considered 
disrespectful because I am ordering you to say it.” So he 
said it again: 


A person who befriends the world cannot be a 
man of Allāh. 


Khwājah Ahrār responded with another couplet: 


If he befriends it [the world], he does so for 
the Real Beloved [Allāh ta‛ālā].1 


The special traits of the Naqshbandīyyah 


In his reference to Khwājah ‛Ubaydullāh Ahrār, Maulānā 
Jāmī writes in Nafahātul Uns: 


After observing the conditions, situations, 
statements and glittering ways of the 
Naqshbandīyyah, it becomes clear that their 
way coincides with the beliefs of the Ahl as-
Sunnah wa al-Jamā‛ah, obedience to the 
injunctions of the Sharī‛ah, and following the 
Sunnah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. 


Furthermore, they enjoy continuous 
submission. This means that they have 
continuous consciousness of Allāh ta‛ālā 
without any outside interference. A person 
who rejects or refutes this group 
(Naqshbandīyyah) could be doing it because 


the darkness of personal base desires and 
internal and external bid‛ah (innovation) have 
taken hold of him. The illness of jealousy and 
fanaticism has blinded him. Consequently, he 
cannot see the lights of their guidance and 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah. 
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effects of their wilāyat. By rejecting their light 
and effulgence which are spread throughout 
the world, he is actually expressing and 
displaying his own blindness. How 
unfortunate! How unfortunate!1 


 


The Naqshbandīyyah are unique soldiers who 
are conveying the caravan to the Haram 
[Makkah] through a secret path. Their 
companionship puts an end to whispers of 
solitude and concerns about aloofness from 
the heart of the sālik (the one treading the 
path). If any short-sighted person wants to 
criticize them, then – Allāh forbid – I do not 
even want to make mention of him. When all 
the lions of this world (the Ahlullāh) are 
attached to this silsilah (spiritual lineage), 
how can the poor fox break this chain with its 
cunning and planning!?2 


Statements 


Some of his statements are quoted from Mashā’ikh 
Naqshbandīyyah Mujaddidīyyah of Maulānā 
Muhammad Hasan Naqshbandī. 


1. When a person joins the company of Sufis, he 
must portray himself as a bankrupt person so that they 
may have mercy on him. 


2. Some elders said: “There is an hour after salāh 


which must be spent in excellent occupations.” Some of 
them are of the opinion that the excellent occupation is 
muhāsabah (self introspection, taking stock of one’s self) 
to see if the entire day was spent in worship or 


                                           


1 Nafahātul Uns (Persian), p. 370. 
2 Nafahātul Uns and Tiqsār Juyūd al-Ahrār. 
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disobedience. If it was spent in worship, express thanks. 
If it was spent in disobedience, seek forgiveness. 


Others are of the opinion that the excellent occupation 
is for a person to convey himself to the company of such 
a person who causes him to be fed up with all apart 
from Allāh ta‛ālā, and draws him and attracts him 
towards Allāh ta‛ālā. 


3. A murīd is one whose desires have been burnt 
without any influence, and who has no aspirations 
whatsoever. He turns his attention away from everything 
and focuses solely on his shaykh. A poet says: 


The person who reaches the place of beauty 
and adornment has no need for a garden and 
flowers. 


4. Shaykh Abū Tālib Makkī said: Try not to have 
any desire in your heart except the desire for Allāh 
ta‛ālā. If you acquire this, you can conclude that you 
have achieved your goal. After this, whether you can 
display kashf and karāmāt or not is of no significance. 


5. Hadrat Nizām ad-Dīn Khāmaush quddisa sirruhu 
used to explain the Sharī‛ah, Tarīqah and Haqīqah as 
follows. It is forbidden to speak lies. A person 
endeavours not to utter a lie but his heart wants to, 
then this is the Sharī‛ah. If the urge departs from the 
heart as well, it is the Tarīqah. If it departs from the 
tongue and heart – whether wittingly or unwittingly – it 
is the Haqīqah (reality). 


Note: We learn from this that the Tarīqah and Haqīqah 
is not any different from the Sharī‛ah. Rather they are 
higher stages of the Sharī‛ah. So what objection can 
there be to it!? 
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6. If a person’s internal spiritual condition remains 
intact despite giving up respect and honour, then it is a 
plot from Allāh ta‛ālā. 


Note: This means that respect is the pleasure of Allāh 
ta‛ālā, and internal spiritual condition is the fruit of that 
respect, and a gift from Allāh ta‛ālā. So if a person 
abandons respect – which is liked by Allāh ta‛ālā – and 
He still did not snatch away his spiritual condition, he 
must realize that it is a respite from Him. The person 
gloats over his excellent condition, does not repent, and 
is eventually destroyed in this. 


Let alone not committing a sin, a true sālik should not 
leave out a single etiquette of the Tarīqah. If he commits 
a sin or leaves out an etiquette – and he finds his 
internal spiritual condition still the same – he must 
never ever fall into deception. Rather, he must be 
restless and try to set right his bond with Allāh ta‛ālā 
through repentance, seeking forgiveness and crying to 
Him. A true sālik is: 


The heart of a sālik experiences thousands of 
worries. Even if the smallest straw is removed 
from the garden of his heart, he is pained by 
it. 


How unfortunate! Many sins are committed by us but 
our hearts are not affected in the least. Instead, we are 
convinced of our holiness in our heart, and will even 
proclaim it verbally. In fact, our condition is as 


described in this verse: 


ل وْا فْع  ا ل مْ ي  وْا بهم  د  مْ  بُّوْن  ا نْ يَُّ ه  يَ 
They love to be praised for what they did not do. 


7. If you wish to be free from the whisperings of 
Satan when you are engaged in Allāh’s remembrance, it 
is essential for you to remain in the company of the men 
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of Allāh (Ahlullāh) because they are already immersed in 
Allāh’s remembrance with their lives and wealth. Some 
elders refer to this as “shuhūd”, others refer to it as 
“wujūd” and “tajallī-e-dhāt. Yet others refer to it as “Yād 
dāsht”. 


8. When you are vigilant at the time of 
remembrance, you must be fully conscious of when you 
breathe in and breath out, so that you do not develop 
any relapse in your “presence with Allāh ta‛ālā”. In fact, 
you must reach such a level that you are conscious of 
this without even thinking about it, and you cannot 
remove it from your heart even if you try. 


9. Our actions and character have an effect on 
inanimate things as well. If a person were to perform 
salāh in a place where abhorrent actions are committed, 
the salāh will not be as blessed and effulgent were it to 
be performed in a place which is influenced by good 
people. This is why a single salāh in Musjid Harām is 
equal to 100 000 salāhs. 


10. Shaykh Abū Tālib Makkī said: Try not to have 
any desire in your heart except the desire for Allāh 
ta‛ālā. If you acquire this, you can conclude that you 
have achieved your goal. After this, whether you can 
display kashr and karāmāt or not is of no significance. 


Note: Glory to Allāh! What an excellent point. May Allāh 
ta‛ālā enable us to understand it and put it into 
practice. Āmīn. 


11. Only a person whose heart is cold to the world 
and heated with the remembrance of Allāh ta‛ālā can 
benefit from this world. The heat of his heart does not 
afford him an opportunity to allow the love of this world 
to hover around him. He reaches a stage where his 
concern and fear is Allāh ta‛ālā and nothing else. 
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12. When you are overtaken by sleep after ‛ishā, read 
sūrahs Ikhlās, Falaq and Nās three times each and send 
the rewards to all grave dwellers who are waiting for 
such rewards. In this way, they will experience comfort 
and Allāh ta‛ālā will show mercy to you. Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “Be merciful to others 
and mercy will be shown to you.” 


Allāh’s pardon is showered on the person 
whose existence brings comfort to His 
creation. 


Demise 


He passed away on 29 Rabī‛ al-Awwal 905 A.H. in 
Samarqand. May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 


90. 
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Hadrat Shaykh al-Islam Farīd Banārsī 


Name and lineage 


His name is Farīd, his title is Shaykh al-Islam, his 
father’s name is Shaykh Qutb, and his grandfather is 
Shaykh Khalīl Fārūqī who left the Arab lands and 
settled down in India. He settled down in a village called 
Manjhuwārah which is attached to the famous historical 
town of Bhatrī near Ghāzīpūr. It has been learnt from 
some of the Shaykh’s sons that he used to live in Jistarī 


near Manjhuwārah. His grave is on a hill next to a lake. 


We learnt from the honourable Doctor Salāh ad-Dīn 
Sāhib rahimahullāh – the editor of Ma‛rifat-e-Haqq, 
Allāhābād – who had lived in Bhatrī that Jistarī is a 
small village near Bhatrī. Shaykh Khalīl Fārūqī’s grave 
is still to be found on a hill next to the old lake of the 
village. Shaykh Khalīl was endowed with the enternal 
treasures of knowledge, virtue, abstinence and 
asceticism. He therefore established his distinguished 
position within a short time in this new place. 


Shaykh Farīd’s father, Shaykh Qutb ibn Khalīl Fārūqī, 
used to live in a place called Khānqāh which is a well 
known village near Bhatrī. Shaykh Farīd was born 
here.1 


Arrival in Benares 


It is difficult to ascertain when Shaykh Farīd bid farewell 
to his hometown, Khānqāh, and honoured Benares by 
his arrival. All that the historians state is that when his 


father passed away, Shaykh Farīd left with his brother, 
Shaykh Dā’ūd, and proceeded to Benares for the sake of 
studying. At the time, Shaykh Mūsā Firdausī, a khalīfah 
of Makhdūm Sharaf ad-Dīn Ahmad ibn Yahyā Munyarī 
rahimahullāh (d. 783 A.H.), was at the peak of his 


                                           


1 Maqālāt Habīb, vol. 3, p. 286. 
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greatness and popularity. Both brothers presented 
themselves before him. 


The moment the Shaykh saw them, he said in a loving 
tone: “Come, O Farīd.” The Shaykh then got up from his 
assembly, went into his house, returned with two rotīs 
(flat round bread), and gave one to each brother with his 
blessed hands. He then said: “You two will obtain 
academic and spiritual treasures from Shaykh 
Mubārak.” Out of his affection, he sent an attendant to 
accompany them and convey them to the class of 
Khwājah Mubārak Banārsī. 


Note: Glory to Allāh! Look at how divinely inspired he 
was. Also look at his selflessness in that he personally 
conveyed them to another shaykh. Such qualities are 
rarely found in our times. 


Education and training 


Khwājah Mubārak ran a madrasah and khānqāh at the 
same time. On reaching here, Shaykh Farīd cut himself 
off from everything and became engrossed in his 
studies. By virtue of Khwājah Mubārak’s attention and 
his own Allāh-bestowed capabilities, he completed 
studying all the prevalent books. When the Shaykh saw 
this jewel, he commenced his spiritual training after he 
completed studying the external sciences. He inducted 
him as a murīd and taught him the different forms of 
dhikr of the Chishtī masters. Like the quick progress 
which he made in external sciences, he displayed great 
aptitude in this field as well.  Together with occupying 


himself in dhikr, contemplation, fasting, salāh, other 
devotional practices and meditation through the day and 
night, he was never unmindful of serving his shaykh for 
a single moment. Shaykh Farīd’s obedience and service 
rendered the Shaykh most pleased with him. 
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Khilāfah 


One night, Khwājah said to him: “Farīd! Bring water for 
ghusl (bath).” He carried out the order immediately. It 
was Khwājah Mubārak’s practice to take a fresh bath for 
each of the five salāhs and the tahajjud salāh. After 
taking the bath, he became occupied in tahajjud. 
Shaykh Farīd remained standing respectfully next to the 
room. Khwājah went into meditation after tahajjud, and 
Shaykh Farīd continued standing as he had been. After 
about one and half hour’s meditation, Khwājah called 
for Shaykh Farīd and asked him to enter the room. 
Shaykh Farīd entered tremblingly and fearfully. And, as 
per the instruction of Khwājah, sat down directly in 
front of him. Khwājah then made him wear his special 
garment and said: “When any seeker comes to you and 
you see some capability in him, you must accept bay‛ah 
from him and teach him the different forms of dhikr. 
You alone are my spiritual son and deputy. My name 
will be illuminated through you. I am handing over the 
guidance of this city to you.” 


Words of advice 


He then advised him as follows: 


“You must always be accommodating and humble 
towards the seekers. Treat the poor in a good manner, 
and engage students with affection. You must continue 
conducting the external sciences. And spend [convey] 
whatever you have.” 


Note: Glory to Allāh! What valuable pieces of advice 
which ought to be practised by us. We ought to read 
them carefully and make an effort to practise on them. 


Teaching and guiding 


As per the instruction of Khwājah, he took his place 
after his demise. Together with training and tutoring the 
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sālikīn, he continued the programme of teaching. He 
generally conducted lessons after zuhr. 


A large number of students remained in his service all 
the time. The expenses of his kitchen had increased 
drastically. About 100 poor people, students and guests 
used to be present daily at his meals. 


Note: This shows that in addition to the students, the 
mashā’ikh used to make feeding arrangements for the 
seekers and sālikīn. This has been a salient feature of 
the mashā’ikh. 


People had started gathering around Shaykh Farīd while 
Khwājah was still alive. But he received general 
acceptance and popularity after he took Khwājah’s 
place. His circle of murīds extended far and wide. A 
large number of students and seekers was present all 
the time in the khānqāh. Even the leaders and affluent 
considered it their honour to present themselves before 
him.1 


Martyrdom 


His elder son, Hadrat Shaykh Muhīyy ad-Dīn, went to 
Chunār. The Afghani ruler of the place confiscated his 
horse. Shaykh Farīd took his brother, Shaykh Dā’ūd, 
and proceeded to Chunār. A massive crowd of his 
followers came to receive him. When the Afghanī saw 
this, he returned the horse and even went up to the 
shoreline to bid them farewell. But his internal depravity 
prompted him to plot with the captain not to allow the 
boat to reach shore.  When they were in the middle of 
the river, the captain removed a board, causing the boat 
to sink with all these pious personalities. Although they 
searched for their bodies, they could not be found. This 


                                           


1 Maqālāt Habīb, vol. 3, p. 292. 
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is why there is no grave for him. This incident occurred 
on 14 Shawwāl 906 A.H. 


Madanpūr is a district in Benares. Next to it is 
Farīdpūrah where there is a musjid. The grave of Bābā 
Farīd is well known inside this musjid. But this is 
someone else by the name of Bābā Farīd. Claims that 
this grave is of Shayh Farīd are refuted in Manāqib al-
‛Ārifīn, Ganj Arshadī and other books.1 


Note: We learn from the above frightful incident that we 
should not interfere with ill-mannered rulers. Patience 
and forbearance should rather be practised. If not, their 
pride and arrogance will not permit them to abstain 
from causing harm. We seek refuge in Allāh ta‛ālā. 


                                           


1 Tadhkirah Mashā’ikh Benares, p. 36. 
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Hadrat Nizām ad-Dīn Shāh Bihkārī Chishtī 
Burhānpūrī 


Name and lineage 


His name is Shaykh Nizām ad-Dīn and his title is Shāh 
Bihkārī. But he is generally known as Hadrat Shāh 
Bihkārī. He is the son of Hadrat Shaykh Yūsuf, also 
known as Shāh Jausī Āsīrī. His lineage reaches Hadrat 
Khwājah Farīd ad-Dīn Ganjshakkar quddisa sirruhu 
through five levels. 


Birth 


He was born around the year 836 A.H. in Ajūdhan, also 
known as Pāk Patan, and grew up there.1 


Education and training 


After the demise of his mother, he was brought up by 
his eldest sister, Bībī Allāh Dī. He began studying in the 
maktab of Pāk Patan when he turned four. He was then 
admitted into a madrasah where he began studying 
religious and worldly sciences. He completed all the 
sciences by the time he turned fourteen. 


Khilāfah and hajj 


When he was departing for hajj, his father, Hadrat Shāh 
Jausī, gave him a garment of khilāfah and a prayer mat, 
and said to him: “O the light of my eyes! I hand you over 
to the Absolute Protector [Allāh ta‛ālā].” 


He left Pāk Patan, reached the House of Allāh, and had 
the honour of visiting the Haramayn Sharīfayn. It was 
his habit to visit the different Islamic lands after 
performing hajj. When the time of hajj drew near, he 
would return to the Haramayn Sharīfayn. In this way, 
he performed hajj five times. He never turned his back 
to the Ka‛bah. 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 94. 
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Arrival in Burhānpūr 


When he completed performing hajj five times, he 
returned to India. While travelling about, he reached a 
place near Burhānpūr. He stayed over in the desert of 
Sikhpūrī. There was a river nearby which used to flow 
during the rainy season. But it was dry at the time. This 
river is known as Utāwlī and Tarhār. 


The flowing of the Utāwlī River 


Shāh Hamīd ad-Dīn and Shaykh Mahmūd were in the 


habit of bringing Hadrat’s water from the Tāptī River 
(which is one mile away from Allāh Nūr Barrī). After 
having completed delivering his classes one day, Hadrat 
became occupied in dhikr. He then asked for Shaykh 
Mahmūd and was informed that he was gone to the 
Tāptī River to bring water. He felt grieved when he heard 
this. He got up, proceeded to the Utāwlī River, stood on 
its bank, and struck it once with his walking stick. 
Water began flowing from that place. He returned, and 
in the meantime, water began gushing forth like an 
ocean. Hadrat turned around and said: “O water! Flow 
in such a manner that I can live near you.” The water 
immediately began flowing like a spring. Hadrat 
channelled it to flow to the Tāptī River. That river is 
flowing since that time and continues to this day. 


Stay in Allāh Nūr Barrī 


Allāh Nūr Barrī, the place where he lived and where his 
grave is situated, was a deserted place with many thorny 
bushes and wild animals. The wild animals left the place 
when he arrived. He used to spend night and day in 
worship. 


Bay‛ah and the title “Shāh Bihkārī” 


He departed from Allāh Nūr Barrī and headed for Māndū 
Garh where he presented himself before Shams ad-Dīn 
quddisa sirruhu. The Shaykh asked him about the 
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essence and nature of the rising of the sun, and he 
explained it to him. He lived for some time in his service. 
Shāh Shams ad-Dīn said to him: “O Shaykh Bihkārī!” A 
voice from the unseen said: “O Shams ad-Dīn! Address 
him as “Shāh Bihkārī”. Allāh ta‛ālā has given him the 
title of Shāh.” Shāh Shams congratulated him and paid 
particular attention to him. He then proceeded to 
Patan.1 


Arrival in Pāk Patan 


Hadrat left Māndū Garh and reached Pāk Patan. He 
spent some time near the grave of Hadrat Khwājah Ganj 
Shakkar rahimahullāh. The latter instructed him to go to 
his son, Shaykh Muhammad, and to become his murīd. 
He headed for Shaykh Muhammad who had already 
received information about his impending arrival. He 
welcomed him and seated him respectfully. 


Karāmāt and supernatural feats 


We will confine ourselves to mentioning just two or three 
karāmāt. 


1. In the course of his travels in the Arab lands, he 
was travelling by boat when some pirates attacked the 
boat and imprisoned those who were on it. The pirates 
immediately experienced stomach pains. They tried 
various medications but they were of no use. They 
hastened to their priest and related what transpired. He 
said: “It seems there is a pious man on the boat. It 
would be better if you let the boat go or else you will 
suffer losses.” Their pains ended the moment they set 
the boat free and it departed. 


2. A sādhū (mendicant) who was travelling about 
landed in Allāh Nūr Barrī and paid his respects to 
Hadrat. He cried out when he saw Hadrat’s poverty. He 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 105. 
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produced a coconut which was filled with elixir (used in 
alchemy), gave it to Hadrat and departed. He returned 
after some time when he felt like meeting Hadrat again. 
He saw that Hadrat was still in the same poverty-
stricken condition. He asked: “Why did you not use the 
elixir? Give the coconut to me, I will make gold and 
silver and give them to you.” Hadrat said: “Kākā! I cast it 
in the Utāwlī River. Go and bring it.” The sādhū went to 
the river with the intention of bringing his coconut but 
he saw thousands and thousands of coconuts in the 


river. With much difficulty, he took out a few and 
brought them to Hadrat. Every coconut which he broke 
was filled with elixir. The sādhū was confounded at 
seeing this miracle. He became convinced of Hadrat, 
read the kalimah, embraced Islam, became Hadrat’s 
murīd, and remained in his service until the very end. In 
this way, he acknowledged the following couplet: 


Do not look down on those who are living on 
the ground. What do you know! There may be 
a lion in this sheep. 


The sādhū came to be known as Pīr Kākā. When he 
passed away, he was buried near Hadrat Shāh Sāhib’s 
grave. 


Practices and character 


He was a genuine Sufi and a true ascetic. His internal 
self was illuminated with Allāh’s light. He was very 
particular about salāh and fasting. He always kept fast 
and spent the night in worship. His body became weak 


and thin because of his spiritual exertion. Barley bread 
was his staple diet. One day, his sister presented him 
with barley bread dipped in ghee so that he could open 
his fast with it. The moment he took a bite, he got a 
taste of the ghee but he remained silent. The next 
morning he said to his sister: “I did not experience any 
enjoyment in my tahajjud salāh last night. The purity in 
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my heart has been replaced with turbidity. Please 
excuse me from such affection in future. Instead of the 
ghee bringing colour and light to my heart, it has 
brought darkness. It does not permit the light to express 
itself. In reality, abstention from enjoyments illuminates 
the internal self.”1 


Statements 


Remembrance of Allāh: The heart must be polished with 
dhikr and meditation. Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


 (111 )مشكوة، صلك شَء صقالة وصقالة القلوب ذكر الل
There is a polish for everything, and the remembrance of Allāh 


is the polish for hearts. 


The benefit of travel: Hadrat Shāh Nu‛mān asked him: 
“What is the use of travelling all the time?” He replied: 
“Travelling through the desert removes the pride of the 
nafs, and it considers itself to be a stranger. In such a 
case, the soul acquires more internal strength.” He 
added: “It is not appropriate for a weak person to travel.” 


Qualities of a Sufi: The night a Sufi experiences hunger 
is like a mi‛rāj (ascension) for him. 


The nature of the soul: It is related that the Jews asked 
Rasūlullāh sallallāhu ‛alayhi wa sallam about the soul. 
He was still in thought when Hadrat Jibra’īl ‛alayhis 
salām arrived and said: 


 ْ ِّ َ بِه نْ ا مْره  وْح  مه له الرُّ
 ق 


Say: The soul is from the order of my Sustainer. 


The heart of a believer: He said: 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 114. 
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 قلوب المؤمن مرامة الرحمن


The heart of a believer is a mirror of the Merciful. 


The ‛ulamā’ of tasawwuf unanimously consider the 
heart to be the Ism-e-A‛zam, and nūr to be the Rūh-e-
A‛zam (greatest soul). And from the nūr, the heart of 
Muhammad sallallāhu ‛alayhi wa sallam is created. 


Focussing on Allāh: A worshipper must remain 
immersed in the worship of Allāh. When a worshipper 


stands up for salāh and says Allāhu Akbar, he 
extinguishes himself, Allāh ta‛ālā remains, and the 
person acquires eternity. In other words, when he 
forgets everything and focuses on Allāh, he acquires 
eternity. This is because the world is temporary while 
Dīn is eternal. Anyone who extinguishes himself in Allāh 
has acquired eternity. 


Genuine love: A Sufi was asked: “What is love?” He 
replied: “A person is patient in the initial stages of love.” 
He added: “The person who keeps away from what the 
Beloved forbade has acquired the love of Allāh.” He goes 
on: “A true lover is the one who has nothing in his 
possession, he is not owned by anyone, and he does not 
focus on anyone.” 


The one who seeks Allāh: Shaykh Majd ad-Dīn used to 
say: If a seeker of Allāh ta‛ālā receives a thousand 
announcements: “You will not acquire anything that you 
seek”, he must not move a single step from his quest. If 


he cannot do this, he is worse than that fly which flies 
away from a place and does not return to it. 


Definition of a muwahhid: I came across a Sufi in the 
non-Arab lands who used to perform a fresh bath for 
each of the five salāhs, and remain awake during the 
day and night. If he heard the birds calling out or 
making sounds, he would start to dance. One day, a 


https://nmusba.wordpress.com/







- 404 - 
 
bird called out: “Tū’ī, tū’ī” and flew away. The Sufi 
remained unconscious for three days. When he regained 
his consciousness, he said: “Excuse me for I am always 
ill.” 


Hadrat then said: A muwahhid is one whose 
mannerisms are inclined towards good, and whatever 
emanates from him are the actions of the Merciful. An 
indication of this is that he is fearful of Allāh ta‛ālā to 
the highest degree. He can neither drown in water nor 
can the fire have an effect on him. 


Prostration to Ādam: Allāh ta‛ālā ordered the angels to 
prostrate before Ādam ‛alayhis salām. The reason for 
this is that Allāh ta‛ālā had illuminated him with His 
special light. Thus, this prostration was not really to 
Ādam ‛alayhis salām but to Allāh ta‛ālā. 


An evil person: Hadrat ‛Ā’ishah radiyallāhu ‛anhā was 
asked: “When is a person considered to be bad?” She 
replied: “When he considers himself more pious than 
others.” 


A poor person: Poverty is a priceless jewel. Just as the 
Sufis wear white garments, it is essential for them to 
keep their internal selves white (pure). They must not be 
white-faced on the day of Resurrection, and their hearts 
must be kept pure of all apart from Allāh ta‛ālā. 


The principles of Sufism: Sultan al-Mashā’ikh Hadrat 
Khwājah Mu‛īn ad-Dīn Chishtī Ajmerī quddisa sirruhu 
said that a Sufi has to know fifteen stations. As long as 


he does not practise on them, he will be deprived of the 
ranks of Sufism. He must practise on them so that he 
can be eligible to be a murīd, instruct others to do the 
same, and not be ashamed in the presence of the 
spiritual masters on the day of Resurrection. The fifteen 
stations are: 
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(1) repentance, (2) will, (3) exertion, (4) patience, (5) 
modesty, (6) abstinence, (7) contentment, (8) dignity, (9) 
submission, (10) forbearance, (11) reliance, (12) 
acceptance, (13) seeing Allāh, (14) contemplation, (15) 
awe. 


Prerequisites of the Tarīqah: Hadrat Khwājah Mu‛īn ad-
Dīn Chishtī rahimahullāh said that among the ranks of 
sulūk, the following ten prerequisites are essential for 
those treading the Tarīqah: 


(1) quest for Allāh, (2) quest for the company of a 
qualified mentor, (3) quest for respect, (4) quest for 
Allāh’s pleasure and obedience, (5) quest for love and 
abstaining from futile activities, (6) quest for taqwā, (7) 
steadfastness on the Sharī‛ah, (8) eating less, speaking 
less and sleeping less, (9) staying aloof from worldly 
people, (10) adhering to salāh and fasting. 


The worship of Allāh: Wait for salāh before its time. Any 
worship which is missed is as good as death. Missing 
salāh is equal to death. 


Turning towards Allāh: When a person turns to Allāh, 
everything else turns to him. 


Befriending Allāh: Hadrat Khwājah Mu‛īn ad-Dīn Chishtī 
quddisa sirruhu said that when anyone befriends Allāh, 
Allāh befriends him and provides him with comfort. 


The virtue of Bismillāh: While Hadrat was travelling 
from Turkistan, he reached a city and went to its Jāmi‛ 


Musjid. He saw a Sufi teaching solely for Allāh’s 
pleasure. And when he got an opportunity, he was 
writing copies of the Qur’ān and giving them to every 
worthy and righteous person. He also gave one copy to 
Hadrat. Hadrat gave it to a deserving person. The Sufi 
then became Hadrat’s murīd. So Hadrat advised him to 
write the words Bismillāhir Rahmānir Rahīm clearly. In 
other words, no letter must be illegible. He added: 
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“When you write the three mīms (م) and one hā (ھ) of 


“Allāh”, Allāh ta‛ālā will give you thousands of rewards 
and wipe off thousands of sins.” He added: A narration 
states that Bismillāhir Rahmānir Rahīm is written under 
the Throne (‛Arsh) and Allāh ta‛ālā caused four springs 
to gush forth from it: 


A spring of water from the mīm of Bismillāh. 


A spring of milk from the bā of Bismillāh. 


A spring of wine from the mīm of ar-Rahmān. 


A spring of honey from the mīm of ar-Rahīm. 


These four springs are flowing into the Haud-e-Kauthar 
which is for Rasūlullāh sallallāhu ‛alayhi wa sallam. 


He said further on: Rasūlullāh sallallāhu ‛alayhi wa 
sallam said that when a teacher teaches a child to read 
Bismillāhir Rahmānir Rahīm and the child reads it, Allāh 
ta‛ālā grants salvation from the Hell-fire to the child, his 
parents and his teacher. 


Note: Glory to Allāh! What great rewards. Tafsīr ‛Azīzī 
states: Bismillāhir Rahmānir Rahīm contains nineteen 
letters. Each letter is sufficient to repulse each angel of 
Hell. 


Demise 


He passed away on a Thursday on 12 Rabi‛ al-Awwal 
907 A.H./1503 C.E. at the age of seventy in Burhānpūr 
and was buried there. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 120. 
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Hadrat Shaykh Hasan Tāhir 


Birth 


He was born in 831 A.H. in Bihār. 


Introduction 


He was a murīd of Rājī Shāh who was a khalīfah of 
Sayyid Nūr. His father’s name was Shaykh Tāhir who 
left Multān and went to Bihār. He studied for some time 
under Shaykh Budh Haqqānī. Shaykh Hasan was born 
in Bihār. He was yearning for the truth from a young 
age so he remained in the company of Sufis. 


From among the ‛ulamā’, he is the first one to become a 
murīd of Sayyid Rājī Shāh who was from the mashā’ikh 
of Jaunpūr. Shaykh Hasan went from Jaunpūr to Āgra 
and lived there for some time. He then proceeded to 
Delhi where he lived in Je Mandil whose wall and dome 
was contructed under the orders of Sultan Muhammad 
Tughluq. He lived there with his wife and children. 


Teachings 


He wrote several books on the Tarīqah and tauhīd. One 
of them is Miftāh al-Fayd. He writes in it: 


Question: 
What is sulūk and who is a sālik? What is the meaning 
of tazkiyah-e-qalb wa nafs? What is takhliyah-e-sarr and 
tajallīy-e-rūh? What is manzil and jadhbah? What is our 
goal and where is our destination? What is the Sharī‛ah, 
Tarīqah and Haqīqah? And what is their position? 


Answer: 
The literal meaning of sulūk is “to tread, to walk”. It 
refers to actual moving from one place to another. But in 
our context, it refers to a spiritual treading and moving. 
This movement in the nafs is known as tazkiyah 
(purification). Tazkiyah-e-nafs refers to abandoning 
animalistic traits and imbibing angelic qualities. It 
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entails subduing the nafs-e-ammārah to the nafs-e-
lawwāmah and the nafs-e-mutma’innah. 


Sulūk of the heart is known as tasfiyah (cleansing, 
purifying). This means that one must have no desire 
apart from Allāh ta‛ālā in one’s mind, and one must 
think of nothing – not even Paradise – except Allāh 
ta‛ālā. One must be constantly vigilant over his mind by 
not permitting the slightest imagination of anyone apart 
from Allāh ta‛ālā. If such thoughts and imaginations do 


creep into the mind, they must be cast out immediately. 


Tajallīy-e-rūh means a person must purify and cleanse 
his soul through desire and yearning for Allāh ta‛ālā, 
and through His mysteries and effulgence. Genuine 
sulūk means all animalistic and human traits must be 
removed and godly qualities and character must be 
adopted. As a Hadīth states: 


قه الله 
خْل 


 
وْا بهأ  تخ  ل ق 


Imbibe the character of Allāh. 


An explanation of Sharī‛ah, Tarīqah and Haqīqah 


Hadrat Qutb ‛Ālam writes with regard to Sharī‛ah, 
Tarīqah and Haqīqah in his Muhimmāt: 


The Sharī‛ah refers to emulation and obedience. Tarīqah 
refers to severing one’s ties from the entire world. 
Haqīqah refers to awareness and vigilance. In other 
words, Sharī‛ah means submission, Tarīqah means 


criticizing and reprimanding one’s self, and Haqīqah 
means oneness. This can be detailed as follows: Sharī‛ah 
refers to following a middle path, having moderation. 
Tarīqah means discarding one’s self. And Haqīqah 
means joining with one’s friend [Allāh ta‛ālā]. In other 
words, voluntary obedience is the Sharī‛ah. Remaining 
aloof from others [apart from Allāh ta‛ālā] is the Tarīqah, 
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and happiness with one’s friend [Allāh ta‛ālā] is the 
Haqīqah. 


The Sharī‛ah is independence. The Tarīqah entails 
obliteration. The Haqīqah refers to eternity. 


Jadhba-e-Haqq and wusūl ilal haqq means one must 
empty himself of his thoughts and cut himself off from 
everyone; and to put a complete end to knowledge and 
ignorance before Allāh ta‛ālā. 


Note: Glory to Allāh! Look at how beautifully and clearly 
he explained these words. It shows his unique 
knowledge and cognition. 


Demise 


He passed away on 24 Rabī‛ al-Awwal 909 A.H. in 
Delhi’s Je Mandil whose wall and dome was constructed 
under the orders of Sultan Muhammad Tughluq. Most 
of his children’s graves are situated here. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Akhbār al-Akhyār, p. 418. 
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Hadrat ‛Allāmah Jalāl ad-Dīn Suyūtī 


Name and lineage 


His name is ‛Abd ar-Rahmān, his kunnīyyat is Abul 
Fadl, his title is Jalāl ad-Dīn, his father’s name is Kamāl 
ad-Dīn Abū Bakr, and his grandfather’s name is 
Muhammad. 


Birth 


He was born on a Sunday night after maghrib on the 1st 
of Rajab 849 A.H. in the city of Suyūt which lies to the 
west of the River Nile in Egypt. He was born in the 
Khadarīyyah district which is well known as Sūq Khadīr. 
This is why he is known as Khadīrī Suyūtī. 


Education and training 


His father passed away in 855 A.H. when he was five 
and half years old. He had memorized the Qur’ān from 
the beginning to Sūrah at-Tahrīm (28 pārā/juz) by then. 
He completed the memorization at the age of eight. At 
the same time, he also memorized the following books: 
al-‛Umdah, al-Minhāj al-Fiqhī, al-Minhāj al-Usūlī and 
Ulfiyah Ibn Mālik. He then commenced formal studies in 
various sciences in 864 A.H. 


He travelled to the Hijāz, Yemen, India and other places 
for acquiring knowledge. He studied under many 
teachers, the list of whom is very long. He was a senior 
imām of his time in the fields of tafsīr, Hadīth, 
jurisprudence, Arabic grammar, rhetoric, and so on. 


He himself writes in his book, ar-Radd ‛alā man akhlada 
ilal ard: 


ليس عَ وجه الَض من مشْقها إلٰ مغربها أعلم بالديث والعربية منِ 
 و ولِّا لل َعالٰ.إلَّ أن يكون الْضَ، أو القطب، أ
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There is no one on earth – in the East and West – who is more 
knowledgeable than me in Hadīth and Arabic unless he is 


Khidr, a qutb or a walī. 


Merits 


Due to his extraordinary intelligence and sharpness, he 
surpassed not only his contemporaries but even 
teachers in various fields and sciences. He received 
much appreciation from many ‛ulamā’ and rulers for his 
academic acumen. 


He became well known for his originality in literature, 
and also in promulgating the injunctions of the 
Sharī‛ah. He did not make any distinction in this regard, 
and did not fear anyone in proclaiming the truth. He 
was extremely desirous in establishing the limits and 
injunctions of Dīn. If he noticed any judge lax in matters 
related to the rulers, he would approach him directly 
and explain the truth frankly. 


Written works 


He wrote countless books on practically every subject. 
He rendered a great favour to the Muslim ummah. His 
student, Dā’ūd Mālikī, lists more than 500 of his major 
and minor works. Ibn Iyās says that he wrote 600 
books. Some of his books are: 


حسن المحاضْة، بغية الوغاة، عي الإصابة فِ معرفة الصحابة، المدَج، 
التفسيْ طبقات الفاظ، جللي، الإَقان فِ علوم القرآن، الدَ المنثوَ فِ 


 (.7المأثوَ، الْامع الصغيْ. )مقدمة َدَيب الراوي، ص
The title of Shaykh as-Sunnah 


On several occasions he and others saw Rasūlullāh 
sallallāhu ‛alayhi wa sallam in a dream addressing him 
as “Shaykh as-Sunnah” or “Shaykh al-Hadīth”. Shaykh 
Shādhilī rahimahullāh relates: “I asked him how many 
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times he saw Rasūlullāh sallallāhu ‛alayhi wa sallam in 
a dream.” He replied: “More than seventy times.” 


Solitude 


When he turned forty years of age, he gave up his 
teaching, issuing fatāwā, passing judgments, and all 
wordly engagements. He went into solitude where he 
occupied himself in spiritual exertion, worship, 
instruction and guidance.1 


A major contribution 


Shaykh Muhaddith Dehlawī rahimahullāh writes that 
Shaykh ‛Alī Muttaqī rearranged the Ahādīth of Suyūtī’s 
book, Jam‛ al-Jawāmi‛, in alphabetical order, with 
statements and actions of Rasūlullāh sallallāhu ‛alayhi 
wa sallam according to juristical rulings. His rearranged 
work is titled Kanz al-‛Ummāl. His teacher, Shaykh Abul 
Hasan Bakrī rahimahullāh used to say that Suyūtī 
rahimahullāh did a great favour to the entire world, but 
he is more indebted to Muttaqī rahimahullāh for 
rearranging the book in this manner.2 


Demise 


He passed away in the last part of a Friday night on 19 
Jumādā al-Ūlā 911 A.H. May Allāh ta‛ālā shower His 
mercy on him.3 


                                           


1 Zafr al-Muhassalīn, p. 45. 
2 Akhbār al-Akhyār, pl 524. 
3 Zafr al-Muhassalīn, p. 47. 
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Hadrat Shaykh Madyan ibn Ahmad al-Ashmūnī 


Introduction 


He was a companion of Shaykh Ahmad Zāhid and a 
senior gnostic of his time. After benefiting from the 
company of Shaykh Zāhid, he went to Shaykh 
Muhammad Hanafī and remained in his khānqāh. He 
then took permission from the Shaykh and travelled 
around Shām (Syria). He was a man of kashf and 
karāmāt. 


A conversation between Shaykh Madyan and Shaykh 
‛Ubādah 


Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to relate a conversation 
between Shaykh Madyan and Shaykh ‛Ubādah Mālikī 
from Tabaqāt Kubrā. In fact, Hadrat even included it in 
his book, al-Ifādāt al-Wasīyyah Tarjumah Tarsī‛ al-
Jawāhir al-Makkīyyah. I am quoting it verbatim. It is 
most beneficial and admonitory for everyone. Study it 
carefully. 


Shaykh ‛Ubādah was a distinguished ‛ālim from the 
Mālikīyyah leaders. He used to make objections against 
his contemporary, Shaykh Madyan. He used to say: 
“What is this way (tasawwuf) which these people follow? 
We only know the Sharī‛ah. Everything else is 
deception.” 


As it is he was already opposed to Shaykh Madyan. But 
what added to this is that people began leaving his 
lessons and attended Shaykh Madyan’s assemblies. 


Shaykh Madyan used to hold a large annual gathering, 
and he invited Shaykh ‛Ubādah as well. The latter 
arrived. Shaykh Madyan had emphasised on his 
associates and warned them that when Shaykh ‛Ubādah 
enters, not a single person must move the slightest bit 
from his place, no one must stand up to show respect to 
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him, and no one must make way for him in the 
assembly. 


When Shaykh ‛Ubādah arrived, he stood in the 
courtyard of the khānqāh. He noticed that no one was 
paying any attention to him, so he became extremely 
annoyed, and was on the verge of losing himself out of 
anger. When some time passed in this way, Shaykh 
Madyan raised his head and said to those who were 
present: “Brothers! Give way to Shaykh ‛Ubādah.” And 
he addressed the Shaykh saying: “O Shaykh! Come in.” 


He entered and sat down near Shaykh Madyan. The 
latter immediately said: “I have a question, if you permit, 
I would like to pose it to you.” Shaykh ‛Ubādah replied: 
“You may most certainly pose it.” 


Shaykh Madyan asked: “Do you consider it permissible 
to stand up out of respect for polytheists? Especially so 
when you do not have reason to fear anything from 
them?” 


Shaykh ‛Ubādah: “No.” 


Shaykh Madyan: “Very well. I now take an oath in 
Allāh’s name and ask you, when you arrived here and 
no one stood out of respect for you, did you feel offended 
in any way?” 


Shaykh ‛Ubādah: “I most certainly felt offended.” 


Shaykh Madyan: “Okay, tell me, if someone were to tell 
you that he will never be pleased with you unless you 
respect him just as Allāh ta‛ālā wants His servants to 
respect Him, then what would your response be?” 


Shaykh ‛Ubādah: “I will say that the person has become 
a kāfir (unbeliever).” 


They continued speaking along these lines for quite 
some time. I think that after convincing Shaykh ‛Ubādah 
to accept these preliminaries, Shaykh Madyan must 
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have applied them to Shaykh ‛Ubādah’s situation. In 
other words, your situation is exactly like this. You want 
us to show respect to you just as Allāh ta‛ālā wants His 
servants to show respect to Him. Allāh ta‛ālā is 
extremely displeased when He is not accorded respect. 
Anyway, Shaykh ‛Ubādah was himself a senior scholar, 
so he understood what was said. He eventually stood up 
in that large assembly and announced: 


Respected elders! I want you all to bear 
witness that today I have become a Muslim at 
the hands of Sayyidī Madyan. This is my first 
day of entering the Dīn of Islam in the true 
sense. 


He then remained in his service for the rest of his life. 
He eventually passed away there and was buried in 
Maqābir Fuqarā’. May Allāh ta‛ālā shower His mercy on 
him.1 


After relating this incident, Hadrat Muslihul Ummat 
rahimahullāh said: On one hand we gauge the extent of 
Shaykh Madyan’s expertise in the field of rectification 
and training. On the other side, Shaykh ‛Ubādah’s 
sincerity is also clearly seen. Once he realized his own 
condition and situation, and understood it, he repented 
immediately. What a difference between being a critic of 
the Tarīqah and making objections against Shaykh 
Madyan, and between making a public announcement 
that he is embracing Islam today. 


Glory to Allāh! Look at his selflessness and humility. 
After all, he had knowledge of the Qur’ān and Sunnah. 
And it had an effect on his heart. Furthermore, he was 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 102. 
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sincere, so Allāh ta‛ālā guided him through its 
blessings.1 


‛Allāmah Sha‛rānī’s famous work, al-Yawāqīt wa al-
Jawāhir, states: 


Hadrat ‛Allāmah Ibn Hajar rahimahullāh referred to 
Hadrat Shaykh Madyan for spiritual rectification. 
Subsequently, Hadrat Ibn Hajar rahimahullāh wrote a 
commentary to a few couplets of Ibn Fārid and sent 
them to Shaykh Madyan for verification. Shaykh 
Madyan replied by writing the following couplet on the 
first page and sending it back to Ibn Hajar 
rahimahullāh: 


 شتان بي مشْق ومغرب –ساَت مشْقة وسرت مغربا 
She headed towards the East, and I towards the West. What a 


vast difference between the East and West! 


The Shaykh was trying to imply that you are occupied in 
the field of Hadīth. You have not placed a foot in this 
field as yet. How, then, can you comment on the 
couplets of Ibn Fārid who was an erudite Sufi!? After all, 
these couplets speak about the spiritual conditions of 
the Sufis. Their commentary is the reserve of a Sufi. Ibn 
Hajar rahimahullāh was very impressed by these words. 
‛Allāmah Sha‛rānī writes in this regard: 


 فتنبِّه لمر كَن عنه غافل


Ibn Hajar then came to realize something which he was not 


aware of. 


He then developed confidence in the Tarīqah and its 
people, remained in the service of Shaykh Madyan, and 
passed away there.1 


                                           


1 Al-Ifādāt al-Wasīyyah, p. 337. 
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Demise 


The year of his death could not be ascertained. What we 
do know is that he was alive in 915 A.H. May Allāh 
ta‛ālā shower His mercy on him.2 


                                                                                         


1 Al-Yawāqīt, vol. 1, p. 12; al-Ifādāt al-Wasīyyah, p. 336. 
2 Tabaqāt, vol. 2, p. 103. 


https://nmusba.wordpress.com/







- 418 - 
 


Hadrat Shaykh Ahmad Majd Shaybānī 


Name and lineage 


His name is Ahmad Majd Shaybānī, and his father’s 
name is Qādī Majd ad-Dīn. 


He was born in Nārnūl in 832 A.H. 


Introduction 


He was a senior personality, an expert in the Sharī‛ah 
and Tarīqah, a bearer of abstinence and piety, and a 
man of spiritual ecstacy. He was very much occupied in 
enjoining good and prohibiting evil. He had no value 
whatsoever for materialists. 


His assemblies resembled those of Hadrat Sufyān 
Thaurī rahimahullāh. He fulfilled the responsibilities of 
teaching and educating for eighteen years. His lineage 
reaches Imām Muhammad rahimahullāh, the senior 
student of Imām Abū Hanīfah rahimahullāh. He used to 
debate with scholars during his student days, deliver 
speeches in the Arabic and Persian languages, and 
attend the assemblies of the kings. But after pledging 
bay‛ah to Khwājah Husayn rahimahullāh, he gave up 
debating and attending assemblies of kings. 


Merits 


He left Nārnūl at the age of eighteen and proceeded to 
Ajmer where he engaged in worship and spiritual 
exercises for seventy years. He did not differentiate 
between anyone when enjoining good and forbidding 
evil. He treated everyone equally. 


He did not do anything against the Sharī‛ah. It was the 
practice of the Mandūwālo to bow before the Shaykh al-
Islam, place their thumbs on the ground, and offer 
salām to him. This was their way of greeting. Hadrat 
never offered salām in this way. He would merely say 
“as-salāmu ‛alaykum”. He used to sit directly in front of 
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the king. The king appointed Shaykh Idrīs as the qādī 
(judge) of Ajmer and gave him four villages as a gift. 
Shaykh Ahmad Majd was appointed as the muftī. This 
position had been in his forefathers. 


When he used to sit in an assembly to deliver a talk, he 
would sit with full force like a lion. He would then 
explain the injunctions of Allāh ta‛ālā and Rasūlullāh 
sallallāhu ‛alayhi wa sallam with absolute awe, 
completely melting the hearts of the kings. 


Statements 


1. He used to say to his murīds and associates: 
Worldly people should not be given preference over 
religious people. Worldly people only look at the external 
– they only keep their external selves clean. As for 
religious people, they purify their internal selves. 
Religious people should therefore be considered better 
than worldly people. 


Note: The Shaykh used to say this without fearing any 
criticism. Unfortunately, the opposite is true in our 
times. The consequences of it are obvious. 


2. He used to respect the fakirs and Sufis of his city. 
If he was travelling on his conveyance and happened to 
see one of them on the way, he would get off 
immediately, stand at attention, and carry out whatever 
instruction was issued to him. 


3. If anyone engaged in backbiting or spoke 
anything impermissible in his presence, he would 


immediately say: “Brother, remain silent.” 


Note: This ought to be the practice of the mashā’ikh so 
that the assemblies are pure from backbiting. 
Inspiration is from Allāh ta‛ālā alone. 


https://nmusba.wordpress.com/







- 420 - 
 
4. If anyone took his name with respect, he would 
cry and say: “I am of very bad character and ill-
mannered. I do not like your praises at all.” 


This was also the condition of his shaykh, Khwājah 
Hasan rahimahullāh. He abhorred anyone praising him. 


An admonitory incident 


Rānā Sāngā had taken control of Ajmer, captured the 
fort and martyred many Muslims. However, one week 


before this incident, the Shaykh – acting on the order of 
Hadrat Khwājah Mu‛īn ad-Dīn – went out of the city and 
warned the Muslims that he was seeing the signs of 
Allāh’s wrath on this city. He added: “I am announcing 
on behalf of Khwājah Mu‛īn ad-Dīn Chishtī rahimahullāh 
that all the Muslims must leave the city.” He took a 
group of Muslims and left Ajmer on a Monday in the 
year 922 A.H. The unbelievers attacked the city the 
following Monday and destroyed it. The Shaykh then 
proceeded to Nāgūr. 


Demise 


He passed away in Nāgūr on 25 Safar 927 A.H. and was 
buried next to his shaykh. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Akhbār al-Akhyār, p. 396. 


https://nmusba.wordpress.com/







- 421 - 
 


Hadrat Shaykh Hājī ‛Abd al-Wahhāb Bukhārī 
Dehlawī 


Introduction 


He was born in 818 A.H. 


He was from the progeny of Sayyid Jalāl ad-Dīn Bukhārī 
Buzurg who was the grandfather of Makhdūm Jahāniyā. 
Sayyid Jalāl ad-Dīn Bukhārī had two sons. One was 
Sayyid Mahmūd whose son was Sayyid Jalāl ad-Dīn 


Makhdūm Jahāniyā. The other son was Sayyid Ahmad 
Buzurg. Shaykh ‛Abd al-Wahhāb was from his children. 


He was a senior personality who reached great academic 
and spiritual heights. He spent his initial years of 
tasawwuf under his shaykh, teacher and father-in-law, 
Maulwī Sadr ad-Dīn Bukhārī. The latter said to him: 
“There are two bounties which are superior to and better 
than all other bounties, but people do not know their 
value and are heedless about acquiring them: 


“The first bounty is the presence of Rasūlullāh sallallāhu 
‛alayhi wa sallam in Madīnah Munawwarah. He is alive 
there but people do not derive benefit from this bounty. 


The second bounty is the Qur’ān which is the speech of 
Allāh ta‛ālā. Allāh ta‛ālā speaks directly to His creation 
in the Qur’ān but people are unmindful of this bounty.” 


After hearing these words of his shaykh, he got up from 
the assembly and sought his permission to go to 
Madīnah. The moment he received permission, he 
headed for Madīnah on land. He reached Madīnah 
Munawwarah, and after presenting himself at the 
blessed grave of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
he returned immediately to his beloved land of Multān. 
But the situation there was quite bad, so he proceeded 
to Delhi. This was during the rule of Sultan Lodhī. 
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Sultan Sikandar Lodhī had a lot of time for him and 
used to accord a lot of respect and honour to him. 


He had intense love for Shaykh ‛Abdullāh Qurayshī. 
Onlookers would assume he was completely immersed 
in his shaykh. He had the same level of love for his 
shaykh as Maulānā Rūm rahimahullāh had for his 
shaykh, Hadrat Shāh Shams Tabrez. 


He undertook another journey from Delhi to Makkah 
and Madīnah. Then, acting under the order of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, he returned to 
Delhi. 


Contribution to tafsīr 


He wrote a commentary of the Qur’ān, the major portion 
of it is through the description and attributes of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He compiled 
many mysteries and intricacies related to love [for Allāh 
ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa sallam]. It 
was probably written while he was experiencing spiritual 
ecstacy. This is why he could not express certain things 
in line with normal modes of expression. 


Demise 


He passed away in 932 A.H. His grave is in old Delhi 
near the graveyard of Shāh ‛Abdullāh Qurayshī. May 
Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Akhbār al-Akhyār, p. 460. 
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Hadrat Maulānā Muhammad Zāhid Wakhshī 


Introduction 


Hadrat Maulānā Muhammad Zāhid Sāhib was aligned to 
Hadrat Khwājah ‛Ubaydullāh Ahrār quddisa sirruhu. He 
was related to Hadrat Maulānā Ya‛qūb Charkhī 
rahimahullāh. In fact, it is popularly believed that he 
was his grandson. He learnt some dhikr from one of his 
khulafā’, went into solitude, and occupied himself in 
spiritual exercises. 


Bay‛ah and khilāfah 


He went and presented himself before Hadrat Khwājah 
‛Ubaydullāh Ahrār. He expressed his conditions and 
situations before Hadrat Khwājah Ahrār and requested 
bay‛ah. Hadrat Khwājah Ahrār focussed his attention on 
him in that very assembly, conveyed him to high levels, 
conferred khilāfah to him, and bid him farewell there 
and then. 


Those who had spent lengthy periods with Hadrat 
Khwājah Ahrār expressed disapproval among 
themselves and thought: How is it that Maulānā 
Muhammad Zāhid received khilāfah on his first meeting, 
while we, who spent so many years with Hadrat 
Khwājah, have not been considered in any way!? 


Hadrat Khwājah Ahrār said: “Maulānā Zāhid came here 
after having set right the lamp. All I did was that I lit it, 
and sent him off.” 


This was a clear proof of Hadrat Khwājah Ahrār’s 
workings, and Hadrat Maulānā’s lofty level and 
capabilities. 
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Demise 


He passed away in the beginning of Rabī‛ al-Awwal 936 
A.H. He was buried in an enclosed area near Waksh (in 
Russia). May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 


94. 
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 قال الل َعالٰ
آء   نْ ت ش  م  لكْ  مه ت نْْهع  المْ  آء  و  نْ ت ش  لكْ  م   َ ؤْتِه المْ 


 َذكرة
 نيك سيْت سلطيه هند


RULERS AND KINGS OF INDIA 


This section contains short biographies of a few 
righteous and just rulers and kings of India who 
followed the Sunnah, displayed their courage and 
bravery, went through admonitory situations, displayed 
character which is worthy of emulation, were extremely 
just, and meted out absolute justice to every 
community, nation and religion. 


This, the fourth volume, contains biographies of seven 
rulers. Inshā Allāh, volume five will also contain a few 
more, e.g. Jahāngīr, Shāh Jahān, ‛Ālamgīr Aurangzeb 
and others. Volume three contained biographies of a few 
exemplary rulers. 
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Sultan Ibrāhīm Shāh Sharqī 


Name and lineage 


His name is Malik Akram Shams ad-Dīn, known as 
Ibrāhīm Shāh. His father’s name is Malik ash-Sharq 
Malik Sarwar Khwājah Jahān. 


Excellent qualities 


Ibrāhīm Shāh Sharqī had a handsome face. At the same 
time, it inspired awe and respect. He had a long beard, a 
broad chest, a solid body, and he was quite tall. He was 
pious by nature and of sound disposition. He was an 
expert in matters of the kingdom and a good planner. 
While he was very generous, he was brave and 
courageous at the same time. He was extremely desirous 
of knowledge and of a just temperament. Whatever he 
did was based on far-sightedness. He valued people of 
sound opinions and took their advice. In short, the 
qualities which ought to be found in a good king were 
found to perfection in Ibrāhīm Shāh. This is why he is 
listed among the famous kings of India. 


Ascendance to the throne 


Sayyid Ibrāhīm Shāh took over the reins of government 
after the demise of his brother, Sayyid Mubārak Shāh. 
There was no equal to Sayyid Ibrāhīm Shāh as regards 
his wisdom, insight and planning. He was well-
experienced in taking care of the positions of his elder 
brother, Mubārak Shāh. He ascended to the throne in 
804 A.H. 


After his inauguration, Ibrāhīm Shāh closely examined 
his ministers and others who held leading positions. He 
maintained most of the amīrs and ministers of his 
brother, Mubārak Shāh, and his father, Malik Sarwar. 
But he made a few additions in this regard. He 
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appointed Qādī Shihāb ad-Dīn Daulatābādī to the post 
of Chief Justice.1 


Army 


In addition to Muslims, his army contained a large 
number of Hindus. 


Character 


Ibrāhīm Shāh was an embodiment of character and 
dignity. Despite his regal awe and admiration, he 
experienced much joy in speaking to his subjects. 
Irrespective of whether a person was rich or poor, he 
would listen attentively to each person and be affected 
by what he said. He was a fountain of generosity. He 
used to make arrangements for the payment of salaries 
in the khānqāhs, masājid and madāris.2 


Academic inclinations 


After completing his primary education, he presented 
himself before Hadrat Sadr Jahān Ajmal and Maulānā 
Qādī Shihāb ad-Dīn Daulatābādī under whom he learnt 
a considerable amount of jurisprudence, Hadīth, logic, 
etc. He was very much inclined to knowledge and 
literature, so he had many erudite ‛ulamā’ in his court, 
and would serve each one. 


Qādī Shihāb ad-Dīn Daulatābādī 


Ibrāhīm Shāh had a lot of faith and confidence in Qādī 
Shihāb ad-Dīn Daulatābādī. He felt it unwise to do 
anything related to the kingdom without Qādī Sāhib’s 
advice and counsel. When the latter fell extremely ill, 
Ibrāhīm Shāh said: “O Allāh! Cure our Qādī Sāhib, and 
make me ill in his place.” In saying this, he fulfilled the 
duty of obedience to his shaykh and mentor. 


                                           


1 Sayyid Iqbāl Jaunpūrī: Tārīkh Jaunpūr, vol. 1, p. 137. 
2 Ibid, p. 166. 
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An end to crime 


Ibrāhīm Shāh was a very pious and merciful king by 
nature. So the moment he ascended to the throne, he 
promulgated strict laws to put an end to flagrant 
sinning, immorality, bloodshed, lawlessness, bribery, 
robbery and other crimes. Wealthy people and travellers 
could move around with their cash and valuables at all 
parts of the day and night without any fear. No one had 
the courage to even look at them with any evil 


intentions. 


Demise 


Ibrāhīm Shāh Sharqī passed away in 848 A.H./1444 
C.E. He was buried in the khānqāh which is attached to 
the Jāmi‛ Musjid of Jaunpūr. May Allāh ta‛ālā 
illuminate his resting place.1 


Note: Kanwar Singh, a forefather of Hadrat Muslihul 
Ummat Maulānā Shāh Wasīyyullāh Sāhib Fatahpūrī 
Allāhābādī, presented himself in the court of Ibrāhīm 
Shāh Sharqī in 832 A.H. and embraced Islam at his 
hands. Kanwar Singh was named Malik Dīndār. All 
praise is due to Allāh ta‛ālā.2 


Māshā Allāh, what an excellent name [the word Dīndār 
means religious]. He proved true to his name. Al-
hamdulillāh, this lineage continues to this day. Sixteen 
levels later, Hadrat Maulānā Shāh Wasīyyullāh Sāhib 
was born in 1312 A.H./1895 C.E. He was given the title 
of Muslihul Ummat – reformer of the ummah. It is a 
source of pride for all of us – natural and spiritual 
offspring – to be aligned to him. 


We make du‛ā’ to Allāh ta‛ālā to allow this lineage of 
Islam to continue, and to make us true believers from 


                                           


1 Tārīkh Jaunpūr, vol. 1, p. 161. 
2 Maulānā I‛jāz Ahmad A‛zamī: Hayāt Muslihul Ummat. 
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generation to generation so that we can be successful in 
the Hereafter. Our very own forefathers must have 
embraced Islam at the hands of Ibrāhīm Shāh Sharqī. 
Allāh ta‛ālā knows best. 
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Sultan Mahmūd Begarh, Gujarat 


Name and lineage 


His name is Fatah Khān, his title is Sultan Mahmūd 
Begarh, his father’s name is Muhammad Shāh, and he 
is well known as Sultan Mahmūd Begarh. 


In the Gujarati language, the word “be” means two, and 
“garh” means fort. Begarh therefore means, the person 
who has two forts. The two forts of Jūnā Garh and 
Garnār were considered powerful and worthy of 
conquering. Sultan Mahmūd conquered both and came 
to be known as Begarh. 


Introduction 


He was an extremely just and noble ruler who served 
Islam. He instructed the building of lodges for travellers, 
madāris for students and masājid for Muslims in 
general. He had extreme love for Islam and Muslims. He 
was especially respectful of ‛ulamā’. His seat of power 
was Ahmadābād, yet he went to Naharwālā (Patan) 
towards the latter part of his life so that he may have 
the final honour of visiting and meeting ‛ulamā’ and 
scholars. He assembled all the ‛ulamā’ and scholars of 
Patan and addressed them: “I am in the final stages of 
my life, so I came to acquire the honour of meeting you 
and obtaining your du‛ā’s.” On hearing these words 
from this servant of Islam, all those who were present 
were reduced to tears. 


A king who had so much of concern for Islam and 


Muslims throughout his life, and who personally went to 
meet the ‛ulamā’ without bothering about his position as 
the Sultan – these actions and statements are sufficient 
proof of his soft-heartedness.1 


                                           


1 Tārīkh Hind, p. 143. 


https://nmusba.wordpress.com/







- 431 - 
 
In the service of Shaykh Sirāj ad-Dīn 


Sultan Mahmūd Begarh began frequenting Shaykh Sirāj 
ad-Dīn for his spiritual treatment. Shaykh Sirāj ad-Dīn 
was a khalīfah of Shaykh ‛Alī Khatīb who was in turn a 
khalīfah of Shaykh Qutb al-Aqtāb Burhān ad-Dīn. 
Shaykh Sirāj ad-Dīn had many disciples whom he had 
conveyed to the level of ‛ayn al-yaqīn (the eye of 
certainty). 


A dream of Rasūlullāh sallallāhu ‛alayhi wa sallam 


Sultan Mahmūd dreamt of Rasūlullāh sallallāhu ‛alayhi 
wa sallam who gave him two plates. This dream was 
interpreted to mean two great bounties. Subsequently, 
he conquered Dūn and Karnāl. 


Value for memorizing the Qur’ān 


On the night of Qadr (Power), the Sultan was sitting with 
some ‛ulamā’ and pious personalities. The ‛ulamā’ were 
discussing concern and worry for the Hereafter. One of 
them said: “On the day of Resurrection, the sun will 
come down and be only a spear’s length away from the 
heads of sinners. They will be burning from its intense 
heat. If any hāfiz of the Qur’ān is among them, seven 
generations of his forefathers will be in the shade of 
mercy, and the sun will have no effect on them.” 


On hearing this, the Sultān cried out in exclamation, 
and said: “None of my sons have this honour, or else I 
too would have hoped for that mercy.” 


The Sultan’s son, Khalīl Khān, was present in that 
assembly. This son ascended the throne later on and 
became known as Sultan Muzaffar. He heard his father’s 
cry. A few day later, he was given control of Barodah, 
and he proceeded there. On reaching Barodah, he 
devoted himself totally to reading and memorizing the 
Qur’ān. His efforts bore fruit and he completed 
memorizing it in one year. He then went to his father in 
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the month of Ramadān and said: “If you order me, I will 
read the Qur’ān in the tarāwīh salāh.” Sultan Mahmūd 
was overjoyed when he heard this. He embraced and 
kissed his son. The son read the Qur’ān in the tarāwīh 
salāh for several years. The father began thinking as to 
how he could reward his son because he has saved his 
forefathers from the intense heat of the sun. He 
eventually concluded that the best reward would be to 
give him the kingdom which was in his hands. The 
Sultan was so overjoyed by his son’s completion of the 


Qur’ān that he arranged for a large feast and invited 
many people to it. It is said that no such feast was ever 
arranged before. 


Note: Māshā Allāh! Such was the value which the king 
attached to the Qur’ān. May Allāh ta‛ālā bestow all 
Muslims with this bounty. Āmīn. The king of India, 
‛Ālamgīr rahimahullāh had also memorized the Qur’ān 
when he was quite advanced in age. He did this in 
fulfilment of his father’s wish. May Allāh ta‛ālā bless us 
with such children. Āmīn. 


Love for ‛ulamā’ and mashā’ikh 


Sultan Mahmūd had a lot of love for and faith in the 
‛ulamā’ and mashā’ikh. He went to Naharwālā before his 
demise, met all the ‛ulamā’ there and displayed much 
respect and honour to them. When he was about to 
leave, he said to them: “I will not have an opportunity to 
meet you people again.” He also visited the graves of the 
mashā’ikh in Naharwālā. He had a grave dug in the 


graveyard of his forefathers. He would go to it 
occasionally. He had one corner opened one day, sat on 
its edge, and said: 


وضْ    َ لهْ   لهْ  و اجْع  ههِّ ةه، ف س  ر  له الْآخه ن ازه ل  م  و 
 
ا أ ي اضه الْْ ن ةه اللهم إهن  همذ  هَ نْ   ةً مهِّ


O Allāh! This is the first stage of the Hereafter. Make it easy 


for me, and make it one of the gardens of Paradise. 
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Fear of Allāh ta‛ālā 


He became even more inclined to worship towards the 
latter part of his life, and would cry profusely. He had a 
governor by the name of Malik Sārang who had 
inhabited a place outside Ahmadābād, known as 
Sārangpūr. On seeing Sultan Mahmūd crying so much, 
he said to him: “You have the wealth and the kingdom, 
why are you crying?” The Sultan replied: “What can I 
say to you? My mentor, Shāh ‛Ālam, certainly made 
du‛ā’ for my destiny to be good. The river of my life is 
flowing away, and whatever has flown is not going to 
return. My heart is filled with regrets.” 


One day, he filled his grave with silver, and then gave it 
all in charity. 


Note: So that his grave may become one of the gardens 
of Paradise. 


Generosity 


Allāh ta‛ālā had also blessed him with generosity. He 
had instructed a horn to be blown daily and a caller 
would call out: “Anyone who wishes, may come and join 
in the meal.” Various types of foods would be laid out. At 
the end of the meal, all who were present were also 
given pān (betel leaf) and perfume. 


Achievements 


One of his most phenomenal achievements was his 
open-hearted support of knowledge and ‛ulamā’. This 
resulted in famous Arab and non-Arab ‛ulamā’ 
assembling in Gujarat. Gujarat became an envied place 
by the cities of Yemen. The science of Hadīth proliferated 
here profusely. When ‛Allāmah Jalāl ad-Dīn Muhammad 
ibn Muhammad Mālikī Misrī visited him, he conferred 
him with the title of Malik al-Muhaddithīn (the king of 
the Hadīth scholars). When ‛Allāmah Majd ad-Dīn 
Muhammad ibn Muhammad Ayjī arrived, he was 
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conferred with the title of Rashīd al-Mulk (the discerning 
scholar of the land). Abul Qāsim ibn Ahmad ibn 
Muhammad Shāfi‛ī also arrived during his rule. 


Habits 


Sultan Mahmūd was a very pure, well-mannered, kind 
and generous person. Āsifī writes: 


Mahmūd Begarh came to Naharwālah (Patan) 
in 916 A.H. He met the ‛ulamā’ of the place, 


visited the graves of the righteous, and 
arranged for an assembly for tafsīr and 
Hadīth. He increased the stipends for the 
‛ulamā’. May Allāh ta‛ālā reward him with the 
best of rewards.1 


Demise 


The Sultan spent three days in Patan and returned to 
Ahmadābād. He remained ill for some time and 
eventually passed away on 3rd Ramadān al-Mubārak 
917 A.H. He lived until the age of sixty seven, and ruled 
for fifty four years. May Allāh ta‛ālā illuminate his 
resting place.2 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 20. 
2 Tārīkh Hind, p. 143. 
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Hāfiz Sultan Muzaffar Halīm Shāh Gujarātī 


Name and lineage 


His name is Muzaffar, his kunnīyyat is Abū an-Nasr, his 
titles are Shams ad-Dīn and Halīm Shāh. His father’s 
name is Mahmūd Shāh ibn Muhammad ibn Ahmad ibn 
Muhammad ibn Muzaffar. He became popularly known 
as Halīm (forbearing) because he used to overlook 
people’s faults and pardon them. 


He was born in Gujarat on Thursday 20 Shawwāl 875 
A.H. 


Introduction 


Maulānā Hakīm Sayyid ‛Abd al-Hayy Sāhib Lucknowī 
rahimahullāh describes him as follows in Yād-e-Ayyām: 


After Mahmūd Shāh, his son, Muzaffar Shāh 
Halīm – an excellent heir to an excellent 
father – ascended to the throne. He was a 
student of ‛Allāmah Muhammad ibn 
Muhammad al-Ayjī in various sciences and 
arts. He studied Hadīth under ‛Allāmah Jamāl 
ad-Dīn Muhammad ibn ‛Umar Bahraq. He 
had the honour of memorizing the Qur’ān. In 
addition to these merits, he also received 
Allāh-bestowed piety and determination. His 
entire life was spent practising on Ahādīth. 
He always remained in a state of wudū’, 
would perform salāh with congregation, never 
missed out fasting, never put alcohol to his 


mouth, was never unjustly harsh on anyone, 
and never soiled his mouth with vulgar 
words. Surprisingly, this embodiment of 
holiness was also an expert in the military 
field and in running the affairs of the 
kingdom. Read about the great conquests of 
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Mālwah in the history books and you will be 
able to gauge his excellent character.1 


Merits 


The Sultan possessed good knowledge of the sciences of 
Dīn. He was of sound temperament and very sharp. He 
was an expert in the martial arts, especially archery, 
spear throwing, sword fighting and horse riding. He was 
also a proficient calligrapher. He used to write the 
Qur’ān with his own hands and send copies to the 


Haramayn Sharīfayn. He memorized the Qur’ān at a 
young age. He was particular about following Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He used to break down 
crying whenever he thought of death. He had a lot of 
confidence in the ‛ulamā’, and would express his love for 
the elders and mashā’ikh. He was very strict in adhering 
to the Sharī‛ah, and was always in a state of wudū’. He 
used to perform his salāh with congregation. He would 
never scorn anyone. He abstained from extravagance 
and wastage, but was very generous at the same time. 
He used to inquire about all his subjects. Sometimes he 
would change his clothes and leave his palace at night 
in order to observe the conditions of his subjects. 


Concern for the Hereafter 


He was reading the Qur’ān one day when he read verses 
referring to the day of Resurrection. This caused him to 
cry. His attendant said to him: “O king! I do not recall 
you committing any major sin. In fact, I find you 
occupied in worship most of the time. I therefore have a 


lot of hopes for your forgiveness.” On hearing this, the 
king said to his attendant: “I have a heavy weight on my 
neck, this is why I am crying. Have you not heard this: 


 نجا المخففون وهلك المثقلون
                                           


1 Yād-e-Ayyām, p. 54. 
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The light ones will be saved while the heavy ones will be 
destroyed. 


Aversion for alcohol 


The Sultan had a horse which was unique in its walk 
and speed. He really enjoyed riding this horse. It 
suffered from a stomach ailment one day. Every type of 
medication was given but to no effect. An expert doctor 
eventually said that if it is given pure alcohol, it will be 
of help. It was given the alcohol and the pain was cured. 
When the Sultan heard of this, he was very saddened 
and gave up riding it. 


Note: Glory to Allāh! This is a very high level of piety. 


Acceptance of du‛ā’ 


The Sultan appeared for salātul istisqā’ (salāh for rain) 
one day. He gave a lot of charity to the poor and needy, 
and requested them to make du‛ā’ for rain. He then 
went to the musallā and performed the salāh. He 
followed it with a du‛ā’. The last portion of it was: 


مْله 
 
لَّ  أ ك  و  بدْ  ْ ع  ِّ نْ اللهم إهنِه ر  ع  ط  ته المْ  ب س  ْ ح  يئْاً، ف إهنْ َ ك  ذ ن وْبِه ْ ش  ك  ن فْسِه


. يْ  ه احه م  الر  حَْ 
 
ثنْ ا ي ا أ غه


 
، ف أ ك  ْ بهي ده تيه بهْ  ن ا ج 


 
ا أ ه  ، ف  لقْهك   خ 


O Allāh! I am Your servant. I do not own anything. If my sins 


have withheld the rain from Your creation, then here is my 


forehead under Your control. O the most Merciful of those 


who show mercy, send down rain to us. 


While making this du‛ā’, he placed his forehead on the 
ground, and said the words Yā Arhamar Rāhimīn 
repeatedly. He hadn’t raised his head from the ground 
as yet when rain bearing winds gushed forward, 
lightning lit the skies, the clouds burst and the rains 
started to fall. 


Note: Glory to Allāh! Look at this king. When he made 
du‛ā’ with absolute humility and submission, Allāh 
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ta‛ālā responded with real affection and beneficence. 
May Allāh ta‛ālā confer this blessed condition to us so 
that His special mercies may descend on us. Āmīn. 


Illness 


Some time after the salātul istisqā’, he felt a bit ill and 
his body became weak. In the course of this illness, he 
arranged for an assembly to which, together with the 
ministers and seniors of the government, the ‛ulamā’ 
and mashā’ikh were also invited. The ‛ulamā’ were 
requested to speak about the Hereafter. In the course of 
this, they also spoke about Allāh’s mercy and His 
favours. Muzaffar Shāh began speaking about Allāh’s 
favours on him. He did this as a way of gratitude. He 
added: “I remember the Ahādīth which my teacher, 
Shaykh Majd ad-Dīn, taught me from his teachers. I 
know those narrations together with the status of their 
narrators from beginning to end. The same can be said 
about the verses of the Qur’ān. All praise is due to Allāh, 
my knowledge of fiqh is still present. By Allāh’s grace, I 
spent six months carrying out the spiritual exercises of 
the Sufis with a view to purifying my self. I had 
commenced reading the tafsīr, Ma‛ālim at-Tanzīl. I hoped 
to read it in its entirety, but I have extremely weak. I 
hope to complete reading it in Paradise. O friends! 
Remember me in your du‛ā’s. My limbs have become 
weak. Allāh’s mercy is the only medication for them.” 


All those who were present then made du‛ā’ to Allāh 
ta‛ālā to bless the Sultan with long life. 


The Sultan left Chānpānīr in 932 A.H. He changed his 
surroundings and increased his charity. After reaching 
Ahmādābād, he began visiting the graves of pious 
personalities again and again. 
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The day of departure 


It was a Friday. The Sultan left his court and went to his 
palace. He remained lying down in one posture until the 
decline of the day. He asked for water, performed wudū’ 
and two rak‛ats of salāh. He proceeded to the woman’s 
quarters where his family was crying and weeping. The 
Sultan advised them to be patient. He then met Rajah 
Muhammad Ashja‛ al-Mulk and requested him to read 
Sūrah Yā Sīn. He learnt from him that it is the time for 
the Jumu‛ah adhān. It was the Sultan’s practice to go to 
the musjid before time. But on that day he said: “I will 
perform zuhr salāh, and fulfil the ‛asr salāh in Paradise 
– inshā Allāh.” He then permitted all who were present 
to proceed for salāh. He asked for a musallā for himself 
and commenced the salāh. The following was his final 
du‛ā’ – the same du‛ā’ which was made by Hadrat Yūsuf 
‛alayhis salām: 


 ِّ لكْه ق دْ ام  َ به ن  المْ  ْ مه يلْه الَّْ  َ يتْ نِه نْ َ اوْه ْ مه ل مْت نِه يثْه و ع  اده مم  جح  ر  الس  ته وم ف اطه
نْي ا و الْآ  قفَضْه و الَّْ   ِّ فِه الدُّ لِه ةه ا نتْ  و  ر  ْ بهالصٰ  جخه ا لْهقْنِه سْلهمًا و  ْ م  ف نِه يْ  َ و   .لهحه


O my Sustainer! You have given me some power and taught 


me the interpretation of things. O Creator of the heavens and 


the earth! You alone are my guardian in this world and in the 


Hereafter. Make me die on Islam and join me with the 


righteous.1 


He then lied down on his bed. His face was turned 
towards the qiblah, he was reading the kalimah Lā ilāha 
illallāhu Muhammadur Rasūlullāh repeatedly, and tears 
were flowing from his eyes. 


Date of demise 


Hadrat Sultan Muzaffar passed away on 12 Jumādā al-
Ūlā 932 A.H. To Allāh we belong and to Him is our 


                                           


1 Sūrah Yūsuf, 12: 101. 
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return. He was buried in Sarkhayz (Ahmadābād, 
Gujarat). May Allāh ta‛ālā illuminate his resting place.1 


Note: Allāh is the greatest. Look at the rank and position 
of the kings of those days. What must their fear of Allāh 
ta‛ālā and fear of the Hereafter been like! 


O Allāh! Even in our times, create such rulers who fear 
You, who establish justice and equity, and who are 
concerned about the Hereafter so that the people of the 
world may experience peace and tranquillity. Similarly, 
create such ‛ulamā’ who have a strong bond with You 
and have affection for Your creation so that their 
influence, efforts, courage and companionship may 
enable Your servants to enjoy success in this world and 
in the Hereafter. Āmīn. 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 25. 
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Sultan Sher Shāh Sūrī 


Name and lineage 


His name is Farīd Khān, his title is Sher Shāh, and his 
father’s name is Miyā Hasan. Sūr is the name of one of 
the Afghani Pathān tribes, this is why he is known as 
Sūrī. Before becoming king, he used to live in Bihār with 
a ruler called Bahādur Khān. The two went hunting one 
day, and they had to face a lion. The lion was on the 
verge of killing Bahādur Khān. But Farīd Khān fought it 


off bravely with his sword and killed it. Bahādur Khān 
rewarded Farīd Khān with a gift and gave him the title 
Sher (lion) Khān. When he became king, he came to be 
known as Sher Shāh.1 


Sher Shāh was born in 891 A.H./1486 C.E. in Nārnūl. 


Education and training 


Farīd Khān came to Jaunpūr and commenced his 
studies there. He studied the Kāfiyah with its marginal 
notes, a few other small books; and the Gulistān, Bustān 
and Sikandar Nāmah in Persian. He spent most of his 
time in the madāris and khānqāhs of Jaunpūr where he 
benefited from the company of the ‛ulamā’ and 
mashā’ikh and rectified his character.2 


Speaking out the truth 


King Humāyūn had an Afghanī worker by the name of 
Sher Khān who was extremely intelligent, an expert in 
military tactics, and a special person in the Khusrawī 
court. His opinions were readily accepted. 


One day, the king appeared on the Minārah Tughluq in 
Delhi with the military assembled around the Minārah. 


                                           


1 Muftī Muhammad Pālanpūrī: Tārīkh Hind, p. 138. 
2 Muntakhab at-Tawārīkh, vol. 1, p. 311; Sher Shāh Sūrī aur 
oes kā ‛Ahd, p. 76. 
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Sher Khān was also standing at attention near the king. 
On seeing his large military forces assembled below him, 
the king said: 


I have as many armies as the armies of Allāh. 


Sher Khān was a true Muslim who adhered strictly to 
the principles of Islam. On hearing these words, he 
looked at the king and said the following directly to him: 


Your companionship has become forbidden to 
me from today. 


Saying this, he made an excuse of going for salāh, and 
descended from the Minārah. He proceeded to his 
house, assembled all his brothers and said: “Get your 
horses ready. It is forbidden (harām) to remain with 
King Humāyūn because I heard a statement of unbelief 
(kufr) from his mouth.” 


Just think! Look at the difficulties the king bore because 
of his mistake. He lost his family and friends, he lost his 
kingdom, and he had to live in exile for twelve years in 
Iran. On the other hand, Sher Khān’s frankness and 
strenght of īmān turned him from Sher Khān to Sher 
Shāh, and made him the king of India.1 


System of government and monetary improvements 


Sher Shāh’s system of government was very simple but 
effective. It was not based on force. Rather, it was one of 
careful planning based on conciliation. It included 
concern for the wellbeing of one’s fellow humans while 
bearing in mind the collective weakness of mankind. 


He was neither stringent and inflexible on principles, 
nor did he exceed the bounds of moderation in his 
actions and words. He was able to grasp the plotting 
and fabricating of man with a single glance. 


                                           


1 Nā Qābil-e-Farāmaush Wāqi‛āt, p. 336. 
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Many fundamentals and departments which had been 
initiated by Sher Shāh through his intellect and political 
acumen are alive to this day. In fact, they expanded the 
fields of progress. Sher Shāh will be remembered in 
India as long as the rupee and paise coins remain in 
vogue – no matter how small their value – and as long as 
the currect monetary system exists. 


Public welfare 


He undertook many public welfare programmes. One is 


the road which he constructed to Haryana, a journey 
which takes four months. On the same road, from Agrah 
to Māndū, he constructed a musjid and a solid well 
approximately every five kilometres. A mu’adhdhin, 
imām and a Hindu water-carrier were appointed for 
each of those musjids. He ordered the planting of trees 
on either side of this road so that travellers could enjoy 
shade from the hot sun and be able to travel in a cool 
environment. Relics of some of these buildings are 
existing to this day. Presently, this road is known as J.T. 
Road, and it goes through Allāhābād. 


Justice and equity 


Sher Shāh was of very equitable temperament. His 
justice instilled such fear that an old woman could carry 
a gold tray towards the forest without fearing anyone 
even looking at her with evil intentions. Safety and 
security pervaded all places, and every person could live 
without any fear. 


Military tactics 


Sher Shāh did not approve of putting his Pathan armies 
into danger. This is why he preferred winning through 
wisdom than through battles. He would certainly dig 
trenches around his army to ensure its safety. 


It was not possible to dig a trench in the battle against 
Rajah Māldeo because the entire field was sandy. Sher 
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Shāh was quite concerned. He was still consulting 
others, when his young grandson, Shāh ‛Ālam, stood up 
suddenly and said: “Instruct your grain merchants to fill 
their bags with sand. These bags will then be stacked 
one on top of the other around the army.” The practice 
of sand-bags around army camps was initiated during 
the era of Sher Shāh. 


The siege of Kālinjar Fort 


The Kālinjar Fort is situated on a wide mountain about 


1 230 feet above sea level. Once preparations were made 
for its siege, the day for the final attack was decided. 
Sher Shāh laid siege to the Kālinjar Fort on 10 Rabī‛ al-
Awwal 952 A.H./1545 C.E. Canals were dug around the 
wall of the fort, Sher Shāh’s brave soldiers entered the 
fort through them, and a sword-fight ensued. Sher Shāh 
was supervising the firing of canon balls from a 
distance. One of the canon balls struck the fort wall, 
rebounded towards the royal army, exploded, and 
ignited all the other canon balls. Fire spread 
throughout, Sher Shāh’s entire body was on fire. 
Shaykh Jalīl Pīrzādah and Maulānā Nizām ad-Dīn 
Dānishmand were also injured by this fire. A tent had 
been pitched nearby for Sher Shāh. Under the 
circumstances, he ran into his tent. His army was 
advancing onto the fort while he had fallen unconscious 
in his tent. Each time he regained consciousness, he 
would scream out to his soldiers and encourage them to 
conquer it. If anyone came to the tent to check on him, 
he would indicate to him to get into the battle. On seeing 


this determination of their king, the soldiers felt 
reinvigorated, attacked the fort once again, and put the 
enemies to the sword and dagger. 


When Sher Shāh was informed of the victory, signs of 
joy and peace were clearly seen on his face. He said: “O 
Allāh! All thanks are due to You. This was my last wish, 
and it has been fulfilled.” 
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Note: Al-hamdulillāh, I had an opportunity of visiting 
this fort. 


Demise 


Sher Shāh Sūrī passed away on 12 Rabī‛ al-Awwal 952 
A.H./1545 C.E. His family graveyard was in Sehsarām 
(Bihār), so he was buried there. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Muntakhab at-Tawārīkh, vol. 1, p. 318; Sher Shāh Sūrī aur 
oes kā ‛Ahd, p. 684. 
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King Bābar 


Name and lineage 


His name is Zahīr ad-Dīn Muhammad Bābar and his 
father’s name is ‛Umar Shaykh Mirzā. 


He was born in 886 A.H./1481 C.E. 


Introduction 


Zahīr ad-Dīn Muhammad Bābar was not only an 
exceptional soldier, great conqueror and a determined 
king; but also a proficient author and poet. He was from 
the sixth generation of Taymūr. In addition to inheriting 
Taymūr’s military acumen and bravery, he inherited his 
refined taste for knowledge and culture. He had a 
balanced temperament. The historians state that he 
combined state administration and military wisdom with 
knowledge and the arts, as ought to be done by a king. 
Thus, he had erudite scholars who remained with him 
in public, in private and even on the battlefield. 


Taymūr’s patronage and support of knowledge 
continued in his progeny. Bābar’s father, ‛Umar Shaykh 
Mirzā, also inherited this legacy. Bābar himself makes 
mention of his father in Tuzk as follows: “He followed the 
Hanafī juristical school, was of sound beliefs, he used to 
perform the five salāhs, had made up for all the missed 
salāhs of his life, he used to read the Qur’ān most of the 
time, he was a murīd of Khwājah ‛Ubaydullāh Ahrār 
rahimahullāh, he used to remain in his service, and 
Hadrat Khwājah himself used to refer to him as his son. 


He was quite educated. He used to constantly study the 
Mathnawī and history books, and used to refer to the 
Shāhnāmah a lot.” 


‛Umar Shaykh Mirzā married Qatlaq Nigār Khānum, the 
daughter of the famous Chaghtā’ī Khān of Tāshqand 
(Tashkent), Yūnus Khān. Bābar was born from her. 
Yūnus Khān remained in the company of Maulānā 
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Sharaf ad-Dīn ‛Alī Yazdī for twelve years. When the 
Maulānā passed away, he left Yazd for Iraq, and then 
towards Azerbaijan. He attended the assemblies of 
senior scholars of Shīrāz. He used to read the Qur’ān a 
lot. 


Early education 


The paternal and maternal side of Bābar were blessed 
with academic treasures. Bābar’s early education 
therefore commenced on a high note. From his early 


childhood to the prime of his youth, the following 
teachers and tutors were appointed to teach him: 
Shaykh Mazīd Baig, Bābā Qalī ‛Alī, Khudā’ī Bīrūwī Baig 
and Khwājah Maulānā Qādī ‛Abdullāh. Under their 
tutelage, he studied the Qur’ān, Gulistān, Bustān, the 
Shāh Nāmah and Zafar Nāmah of Firdausī, and other 
books. Bābar’s mother tongue was Turkish, but he 
acquired proficiency in Arabic and Persian. 
Bābar’s bond with scholars 


When Bābar reached an age of understanding, he found 
the kingdom in which he was living to be a treasure 
house of sciences and arts. Samarqand, Farghānah, 
Khurāsān, and especially Herat were filled with 
scholars. Bābar certainly benefited indirectly from the 
‛ulamā’ and poets of these places. He had a lot of 
confidence in Maulānā ‛Abd ar-Rahmān Jāmī 
rahimahullāh. He considered it a source of blessing to 
make mention of him in his Tuzk. 


Bābar was impressed by Shaykh al-Islam Sayf ad-Dīn 
Ahmad rahimahullāh. He writes in reference to him: “He 
was extremely intelligent. He possessed deep knowledge 
about the rational and traditional sciences. He was a 
very pious and religious scholar.” Bābar also agreed 
with the scholastic theology of Mullā Shaykh Hasan. 
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Bābar was appreciative of Mīr Jamāl ad-Dīn Muhaddith 
rahimahullāh in the field of Hadīth, and of Qādī Ikhtiyār 
rahimahullāh in jurisprudence. Bābar maintained direct 
and indirect contact with the poets of his time and 
studied their writings in much detail. 


Tuzk Bābrī 


The knowledge which he acquired from the company of 
the above scholars and poets manifested itself in his 
Tuzk Bābrī, which, today, is listed among the excellent 
academic and historical works. Scholars of every 
country translated this work with great enthusiasm in 
their respective languages. It is originally written in the 
Turkish language. By virtue of his extraordinary 
intelligence and quick comprehension, Bābar adopted a 
flowing, subtle and captivating language which attracted 
the attention of scholars. An English writer writes: 


This book does not only have a historical 
importance. Rather, it contains many facts 
and information which tells us that the king 
was a man with an extraordinary mind, and 
whose observations were most powerful. 


Bābar’s poetry 


In addition to being a proficient man of letters, he was a 
senior poet in the Turkish language. He also has a 
mathnawī in the Turkish and Persian languages. 
Distinguished poets of the time used to attend his 
assemblies. 


Fatāwā Bābrī 


Acting under the request of Bābar, Shaykh Nūr ad-Dīn 
Khwānī rahimahullāh compiled a book of injunctions of 
the Sharī‛ah. He named it Fatāwā Bābrī. A hand-written 
manuscript is found in Dār al-Musannifīn A‛zamgarh. 
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Library 


Bābar used to have a collection of books both when on a 
journey and when at home. When he invaded India in 
930 A.H., he went into battle against Ghāzī Khān near 
Lahore. When the latter was defeated, Bābar found a lot 
of treasure in his fort. But Ghāzī Khan’s library was the 
most valuable asset in Bābar’s eyes. Ghāzī Khān was 
attached to knowledge, and in addition to being a good 
scholar, he had a refined taste for poetry. He had 


collected every type of valuable and calligraphic book. 
Bābar kept a few for himself, gave a few to his son, 
Humāyūn, and sent a few to his other son, Kāmrān, in 
Kabul.1 


Bābrī Musjid 


This poor musjid is attributed to Bābar and is therefore 
generally considered to have been constructed by him. 
Based on this assumption, a story was spread that he 
came to Ayodhya, destroyed the Rām Janam Usthān 
Temple, and had a musjid constructed in its place. The 
same allegation is made by the monthly Uttarpradeshan, 
a monthly periodical published by the Ministry of 
Information of U.P. (Uttar Pradesh). It says: 


Bābar came here (Ayodhya) in 1528 C.E. and 
stayed over for one week. He destroyed the 
Janam Usthān Temple and constructed a 
musjid in its place.2 


Did Bābar come to Ayodhya? 


It is essential to first establish if Bābar really came to 
Ayodhya because this story has been fabricated on the 
assumption that he did come here. 


                                           


1 Sayyid Sabāh ad-Dīn ‛Abd ar-Rahmān: Bazm Taymūrīyyah, 


pp. 1-30. 
2 Uttarpradeshan, April 1984, p. 27. 
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Indian historians, whether of the Muslim era or those 
who came thereafter, unanimously state that the most 
authentic source of Bābar’s life is his own hand-written 
diary which is known in academic circles as Tuzk Bābrī. 
Bābar commenced recording it in 892 A.H. when he was 
just twelve years old and continued until six months 
before he fell ill in 936 A.H. His final entry in Tuzk Bābrī 
was made on 3rd Muharram 936 A.H. He fell ill in Rajab 
of the same year, and passed away on 5th Jumādā al-Ūlā 
937 A.H. In this way, his daily diary contains his entire 


life history except for the one year before his demise. In 
it he records all minor and major events of his life. In 
fact, he goes to the extent of recording the conditions of 
the masses of the places which he visited, the types of 
animals that are to be found there, the weather, the 
orchards and buildings – all these details are written in 
a very interesting style. 


The original book was written in the Turkish language. 
Its first translation was done in the Persian language by 
Khānkhālā ‛Abd ar-Rahīm who did it under the 
instruction of Akbar. This was followed by an English 
translation by A.S. Bewrij, titled Bābar Nāmah in 
English. It was published in two volumes in 1922. This 
translation is commonly found in universities and other 
academic circles. Mr. Bewrij added detailed footnotes 
which make this book even more useful. An Urdu 
translation titled Bābar Nāmah is also available. The 
English, Urdu and Persian translations are now the 
source works and references on Bābar’s life. Anyone 
reading these translations from beginning to end will not 
find any mention of Bābar coming to Ayodhya. However, 
the following entry is certainly found under the 
enumeration of events of 935 A.H. 


Seventh week: In the month of Rajab, we 
travelled from Audh and stopped over at the 
confluence of the Ghāghrā and Sardā (Sārdā) 
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rivers. This was about 12-15 kilometres from 
Audh. Up to this time, Shaykh Bā Yazīd who 
was in correspondence with the Sultan 
(Husayn Taymūr) was on the other side of 
Sardā. We were aware of his deceptions, so 
we instructed the Sultan to make 
preparations to cross the river at the time of 
zuhr. He crossed the river the moment he 
received his coat. Fifty men on horses and 3-4 
elephants were there. They could not fight 


him, so they all fled. A few who had 
dismounted were put to the sword.1 


From the above, we can deduce that Bābar came here in 
Rajab 935 A.H. to put an end to Shaykh Bā Yazīd’s 
betrayal. But as per his own words, he was stationed 
about 12-15 kilometres away from Ayodhya at the 
confluence of the Sardā River. After defeating Shaykh Bā 
Yazīd, he appointed his amīr, Sayyid Mīr Bāqī Isfahānī, 
as the governor of this region. He then proceeded from 
here to Allāhābād and Katrah Bihār where Sultan 
Mahmūd ibn Sikandar Lodhi had raised the flag of 
rebellion. He spent about one month in the Bihār region 
and returned. Even on his return, he was at quite a 
distance from Ayodhya. This is clearly gauged from the 
following entry in Tuzk Bābar: 


We reached Chopādah on Tuesday 22 
Ramadān. We took the Chatarmukh road 
along the Sarjū River after having finished off 


our matters in Bihār and Sardā. After 
travelling for about 25 kilometres, we stopped 
over at Kelrah, a village along the Sarjū River 
in the area of Fatahpūr. We spent several 
days at this place. The place has good 


                                           


1 Bābar Nāmah (Urdu), p. 339. 
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weather and excellent buildings. It has many 
trees, especially mango trees, and birds of 
various colours. We then issued an order to 
proceed towards Ghāzīpūr.1 


Apart from these two quotations, nothing in Tuzk Bābrī 
even alludes to Bābar coming to Ayodhya. Apart from 
Tuzk Bābrī, no other contemporary or later history book 
makes any mention of Bābar coming to Ayodhya. It is 
not mentioned in any of the following authentic history 
books: Tabaqāt Akbarī of Khwājah Nizām ad-Dīn 
Ahmad, Akbar Nāmah Abul Fadl, Muntakhab Tawārīkh 
of Mullā ‛Abd al-Qādir Budyānwī, Khulāsah at-Tārīkh of 
Munshī Sub-hān Rā’i, Tārīkh Farishta of Muhammad 
Qāsim Farishtah or Muntakhab al-Lubāb of Muhammad 
Hāshim Khānī Khān. 


Thus, the basis on which the temple was destroyed and 
the musjid was built does not even exist. How, then, can 
such a construction be possible? 


Let alone all available books on Bābar’s life not making 
any mention of his coming to Ayodhya, they do not even 
mention his destroying any temple in any place. In fact, 
even Jadunath Sarkar and Dawson do not make any 
mention of any incident of breaking down a temple. This 
notwithstanding the fact that these two writers have a 
special interest in relating incidents on how Muslim 
rulers destroyed temples. 


Bābar’s bequest 


Apart from the above historical evidences, Bābar’s 
mindset and temperament make it far-fetched to think 
that he looked at any place of worship with evil 
intentions. The following note of advice which he wrote 


                                           


1 Bābar Nāmah (Urdu). 
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to his eldest son, Humāyūn, is sufficient to understand 
his temperament. He addresses Humāyūn as follows: 


O my son! The sultanate of India is filled with 
various religions. All thanks are due to Allāh 
for having given you kingdom over this land. 
It is essential for you to wipe out all religious 
fanaticism from your heart. Be just according 
to the ways of every religion. You must 
especially cast aside slaughtering cows. In so 


doing, you will be able to overcome the hearts 
of the people of India. The subjects of this 
country will then be indebted to the royal 
favours. If any people obey the laws of the 
government, do not destroy their places of 
worship. Establish justice and equity in a 
manner which causes the king to be happy 
with his subjects, and they with their king. 
The spread of Islam can be achieved more 
through the sword of kindness than the 
sword of oppression. Turn a blind eye to the 
differences between the Shī‛as and Sunnīs or 
else it will create a weakness in Islam. Bring 
together these subjects who hold different 
beliefs just as the four elements co-work in 
the human body. Do this so that the 
sultanate may be pure of differences. 1 
Jumādā al-Ūlā 935 A.H.1 


In the light of these proofs, an upright and truthful 
historian and scholar would be forced to say: “Bābar 
was totally innocent of the allegation of destroying the 
temple.” Professor Shri Ram Sharma frankly writes in 
his Moghul Empire in India: 


                                           


1 Dr. Rajindra Prashad: India Deed, p. 39. 
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We do not find any proof that Bābar 
destroyed any temple and harmed any Hindu 
solely because he was a Hindu.1 


Search for the truth 


Since it has been ascertained with certainty that Bābar 
did not even go to Ayodhya, the question of building the 
Babri Musjid does not even arise. We will therefore have 
to establish – in the light of history – who was the one 
who really built this musjid? And when did he have it 


constructed? 


It ought to be borne in mind that in comparison to the 
hundreds and thousands of musjids in India, the Babri 
Musjid does not hold any distinguished position. Just as 
historians do not pay any particular attention to the 
history of musjids in general, the same applies to the 
Babri Musjid of Ajodhya. If this musjid did enjoy some 
speciality, its construction was linked to some special 
incident, or it had the honour of being constructed by a 
certain king, the historians would not have remained 
silent about it. They would have certainly provided 
details. Despite the total silence of historians, the 
history of the Babri Musjid is not in darkness. Rather, 
the inscriptions contained in it have made it brilliantly 
clear. 


The importance of inscriptions is well known to scholars 
and researchers. They do not provide the history of 
buildings alone, but also material for the compilation of 
the religious, cultural and political history of nations.2 


The tragic destruction of the Babri Musjid 


In the midst of all the announcements and 
arrangements of the government, the dreadful day of 6 


                                           


1 Page 55, 1945 edition. 
2 Maqālāt Habīb, vol. 3, p. 71. 
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December 1991 was witnessed. An army of about 
200 000 devotees had already assembled on the field of 
Ayodhya. Under the guidance of their leaders, they 
attacked the musjid, and without encountering any 
obstacles whatsoever, they destroyed the musjid and 
put an end to its very existence. 


The Ministr of Internal Affairs and the Prime Minister 
were receiving minute by minute news, but they neither 
took any steps for its protection nor did they take any 


responsibility. In this way, the movement against the 
Babri Musjid which had commenced on 22, 23 
December 1949 was completed on 6 December 1991 
under the auspices of secularism and democracy.1 


Note: To Allāh we belong and to Him is our return. This 
was certainly a dark day of history. It was a powerful 
attack against the religious dignity of Muslims. This had 
a chain reaction, resulting in the death of thousands of 
Muslims, their wealth and properties being looted, and 
many of them being burnt. May Allāh ta‛ālā forgive us 
for our failure in protecting this musjid and may He 
provide us with an appropriate solution. Āmīn. 


Demise 


When King Bābar fell ill, he appointed his son, 
Humāyūn, as his deputy. He passed away on 5 Jumādā 
al-Ūlā 937 A.H./1530 C.E. As per his request, his body 
was taken to Kabul and buried there.2 


                                           


1 Maqālāt Habīb, vol. 3, p. 100. 
2 Muftī Muhammad Pālanpūrī: Tārīkh Hind, p. 136. 
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King Humāyūn 


Name and lineage 


His name is Nasīr ad-Dīn, his title is Humāyūn, and his 
father’s name is Zahīr ad-Dīn Muhammad Bābar. 


He was born in Dhū al-Qa‛dah 913 A.H. in Kabul. It was 
during a period when Bābar was moving from one place 
to another in order to consolidate his power and 
authority. At one time he was seen running towards the 
snow-covered mountain peaks after he was deprived of 
his father’s kingdom. At another time he was seen 
cutting the snow and paving a path for his army. Then 
we see him sitting on the throne in Kabul by virtue of 
his military prowess. At other times he is seen 
barefooted in the alleys of the same city because of the 
incorrect behaviour of his friends and relatives. 


Obviously, in the light of such circumstances, he could 
not have paid full attention to his children’s education. 
Yet, it is surprising to note that all his children were 
endowed with knowledge and acumen. 


Education and training 


There is no clear discussion on Humāyūn’s education. A 
few days after his birth, the recording of entries in Tuzk 
Bābrī had stopped for some time. This was the period of 
Humāyūn’s childhood, education and training. This is 
why Bābar was not able to record anything. It is gauged 
from history books that when Humāyūn was four years, 
four months and four days old, he was formally initiated 


into a maktab. His teachers at the time were Khwājah 
Kalān and Shaykh Zayn ad-Dīn. Both of them were part 
of Bābar’s court. Details about Humāyūn’s education 
are not found, but a study of Bābar Nāmah shows that 
Bābar’s written works were studied by his children. 
Bābar had compiled the Mathnawī Mubīn for his son, 
Kāmrān. There is no reason to assume that Humāyūn, 
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who was one or two years elder than Kāmrān, was not 
taught religion and character through this Mathnawī. 


Merits 


The historians unanimously agree that Humāyūn 
received the highest level of training in religion and 
character. He was most diligent in performing salāh and 
keeping fast. He never took oaths and never uttered 
vulgarities. If he became extremely angry with a person, 
he would merely refer to him as a safīh (foolish person). 
He never took the name of Allāh ta‛ālā without wudū’. 
He probably received this pure religious and moral 
training from his father and through his Mathnawī. 


The academic acumen displayed by Humāyūn after he 
ascended to the throne shows that he must have been 
trained and tutored in a manner worthy of a prince. All 
his contemporary historians consider him to be an 
expert poet, mathematician and astronomer. 


Humāyūn’s prudence and intelligence 


The minutest proof of his lofty temperament is that 
although he spent his entire life in battle, he continued 
his poetic and academic occupations. Although he was a 
Turk, he composed poetry in the Persian language. 
Examples of his poetic inclinations can be gauged from 
the following: 


When Humāyūn was defeated by Sher Shāh Sūrī, he 
went to his disloyal brothers in Lahore for assistance. 
Mirzā Kāmrān displayed his agreement, while he was in 
disagreement with him from within himself. Sher Shāh 
was advancing. Kāmrān, instead of facing him off, he 
conspired secretly with him so that Sher Shāh may take 
him to Punjab and appoint him as the ruler of Kabul, 
Qandahār and Ghaznī. And on the other hand, he 
seemed to give advice to Humāyūn in waging war 
against Sher Shāh. Sher Shāh eventually advanced very 


https://nmusba.wordpress.com/







- 458 - 
 
close and sent one of his envoys to Humāyūn. Mirzā 
Kāmrān welcomed the envoy with open hands and 
hosted a large feast on his arrival. Humāyūn said the 
following couplets on this occasion: 


Although I am seeing myself in the mirror, I 
seem to be distancing myself from myself all 
the time. 


It is astonishing to see myself in an outsider. 
This is a strange thing in Allāh’s system. 


He sent these lines to Mirzā Kāmrān. Some scholars say 
that he sent them to Sher Shāh. 


Humāyūn suffered defeat at the hands of Sher Shāh and 
wandered helplessly. He reached Jaysalmīr with his 
defeated army. The scarcity of water caused the death of 
his soldiers. They eventually found a well, but the 
soldiers fought over it, causing many of them to fall over 
and die. Humāyūn said the following couplet on this 
occasion: 


The heavens tore off the clothing of the 
helpless ones in such a way that the hands 
cannot obtain sleeves, and the heads cannot 
find collars. 


Humāyūn used to become very emotional on such 
occasions, and would compose poems. If he happened to 
hear any poetry which coincided with his condition and 
situation, he would be overcome. After he lost the throne 
and crown of India, he proceeded to Iran under the 
invitation of King Tahmāsp. On the way, Sultan 
Mahmūd Mirzā welcomed him in Herat and organized a 
special event for him. Sābir Qāq, a famous singer of 
Khurāsān, began singing an ode (ghazal). The opening 
line of it was: 
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Very blessed is that house in which the full 
moon is present. Only a sultan like Humāyūn 
deserves such a sultanate. 


When he reached these lines: 


Do not be saddened and pleased by the 
sorrows and pleasures of time because the 
system of the world is constantly changing – 
sometimes this and sometimes that. 


Humāyūn was severely affected by them and tears 
flowed involuntarily from his eyes. 


Astronomy and mathematics 


Humāyūn had a special interest in astronomy and the 
stars, and was quite an expert in this field. In fact, he 
used to conduct lessons on them as if he was a scholar. 
Mathematics is an intrinsic element of astronomy. Thus, 
Humāyūn was proficient in this subject as well. The 
distinguished mathematicians of the time used to sit in 
his company. 


His interest in books 


Humāyūn’s academic interests must have certainly 
prompted him to collect books. When he regained 
control of India and experienced some peace of mind, he 
established his library on the third floor of the six-storey 
Sher Shāhī Fort, also known as Sher Mandil. Because it 
was a high building, it also served as his main room. He 
would sit here and engage in discussions with scholars. 
Nizām Bāz Bahādur was the chief librarian. Humāyūn 
was so infatuated with books that he would carry a 
small collection onto the battlefield. When he was laying 
siege of Khambā’it, he had with him a copy of Tārīkh 
Taymūr which had been sketched by Behzād. When 
Humāyūn was dethroned and wandering in Iraq, Iran 
and Afghanistan, he still had a collection of books with 
him, and his chief librarian was with. 
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Educational institutes 


Humāyūn’s rule was by and large spent in royal 
conflicts and distress. This is why he did not get an 
opportunity to establish madāris and centres of 
education. Despite this, he established a madrasah in 
Delhi. One of its teachers was Shaykh Husayn.1 


Demise 


After making arrangements in Delhi, Humāyūn wanted 
to got to Agrah. But death was knocking at the door. It 
was the 5th of Rabī‛ al-Awwal 963 A.H./1556 C.E. at the 
time of maghrib when Humūyūn climbed the roof of the 
library in order to listen to the adhān. He slipped on the 
stairs, stumbled and fell to the bottom. 


Tārīkh Farishta states that he had climbed up to the 
library. When he began coming down the stairs, the 
adhān commenced. So he sat down out of respect. He 
then slipped and fell down. 


Anyway, the subsequent pain and injury caused this 
sun of the Bābrī family to set a few days later at the time 
of maghrib. He was buried in Delhi.2 


                                           


1 Sayyid Sabāh ad-Dīn ‛Abd ar-Rahmān: Bazm Taymūrīyyah, 


p. 53. 
2 Muftī Muhammad Pālanpūrī: Tārīkh Hind, p. 141. 
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King Jalāl ad-Dīn Muhammad Akbar 


Name and lineage 


His name is Jalāl ad-Dīn Muhammad Akbar, his father’s 
name is Nasīr ad-Dīn Humāyūn, and his grandfather’s 
name is Zahīr ad-Dīn Bābar. 


When Humāyūn was defeated at the hands of Sher Shāh 
Sūrī and was wandering about, Akbar was born in 950 
A.H./1543 C.E. in Amarkaut, a place in the Sindh 
desert. 


His early religious condition 


Akbar ascended the throne at the age of thirteen when 
Humāyūn passed away. For the next twenty years or so, 
he adhered to the religion of Islam like any other 
ordinary Muslim with sound beliefs. He experienced the 
ups and downs of life during his father’s sojourn in the 
desert. This had created a spiritual colour in him. When 
the throne returned to Humāyūn after twelve years of 
despondency and humiliation, he automatically 
prostrated in gratitude to Allāh ta‛ālā. The Sūrī kings 
had accorded a lot of power and influence to the ‛ulamā’. 
This had benefits to the royalty and was also due to 
their natural inclinations. Akbar widened this circle. He 
appointed qādīs and muftīs at every other place. He 
increased the status of Makhdūm al-Mulk Shaykh al-
Islam, and gave the Sadr as-Sudūr authorizations which 
he never enjoyed before this. Makhdūm al-Mulk was his 
advisor and consultant in royal matters. Akbar had 


tremendous faith in Sadr as-Sudūr Shaykh ‛Abd an-
Nabi. He used to go to his house to listen to Hadīth. On 
one occasion, he carried his shoes and placed them 
before him. He admitted his son, Prince Salīm, as his 
student so that he may study the forty Ahādīth of Jāmī 
from him. Sadr as-Sudūr was the grandson of Shaykh 
‛Abd al-Quddūs Gangohī rahimahullāh. He was unique 
in his piety and righteousness. By virtue of his 
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instruction and training, not only was he strict in 
performing salāh with congregation, but would call out 
the adhān, lead the people in salāh, and sweep the 
musjid. 


Mother’s advice 


The natural spiritual colour of Akbar was further 
deepenced by family influences. The following incident 
occurred when he was a youth: He had donned saffron 
coloured clothes on the occasion of his birthday and 
appeared from the palace. Sadr as-Sudūr Shaykh ‛Abd 
an-Nabī reprimanded him there and then, and waved 
his walking stick towards him with such force that it 
went and struck the king. Akbar remained silent, but 
after a while, he went in and complained to his mother. 
His mother said: “Son! This is not the occasion for 
anger. It is actually for your salvation. It will be recorded 
in your book of deeds that an old ‛ālim struck such a 
great king with a walking stick, but the king bore it 
patiently solely out of respect to the Sharī‛ah.” 


Note: Glory to Allāh! Look at the mother’s counsel and 
far-sightedness. 


A place of worship 


Akbar had a lot of confidence in Shaykh Salīm Chishtī 
rahimahullāh. When Jahāngīr was to be born, he sent 
his mother to the Shaykh’s wive’s room to acquire 
blessings. The son was named Salīm after the Shaykh. 
Two years later, Akbar decided that the place which is a 
fountain of so much spiritual blessings ought to be 
made into a grand city. The construction of the 
magnificent buildings of Fatahpūr Sikhrī commenced in 
1571 A.H. and this ordinary village became the throne of 
the kings of India. 


Akbar used to spend most of his time in an old room 
where he engaged in meditation, supplication and 
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worship. His interest in religious matters increased to 
such an extent that he had a magnificent building 
constructed near the new khānqāh of Shaykh Chishtī. 
He named this building Ibādat Khānah. After the weekly 
Friday prayers, he would leave the Shaykh’s khānqāh 
and conduct a special assembly here. Sufis, ‛ulamā’, 
scholars and other dignitaries of the state would be in 
attendance. They would speak about Allāh 
consciousness and relate stories about speaking out the 
truth.1 


The reason for Akbar’s misguidance 


Every Friday night, Akbar used to assemble ‛ulamā’ of 
different beliefs and listen to their discussions and 
debates. These debates gradually resulted in physical 
fights which caused a considerable uproar. When Akbar 
saw this, he set aside separate sittings for the different 
‛ulamā’ who held various beliefs and scholars of other 
religions. He did this so that they do not attack each 
other.2 


Note: The differences which existed among these court 
‛ulamā’ and their warped discussions not only caused 
doubts about Islam in Akbar’s heart, but also resulted 
in evil thoughts. Furthermore, those with ulterior 
motives corrupted his beliefs. We seek refuge in Allāh 
ta‛ālā. 


Akbar’s strange religious views 


After studying Akbar Nāmah, Ā’īn Akbarī, Tuzk 
Jahāngīrī, Tārīkh Mullā ‛Abd al-Qādir Budāyūnī and 
other authentic history books, it becomes clear that 
Akbar’s flatterers and conmen influenced him into 
assuming that he was Imām Mahdī and a great prophet 


                                           


1 Muftī Muhammad Pālanpūrī: Tārīkh Hind, p. 155. 
2 Muftī Shaukat ‛Alī Fahmī: Mukammal Tārīkh Hind, p. 470. 
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of his time. In fact, some of them went to the extent of 
impressing on his mind to imagine himself to be God. 


Akbar’s biggest weakness was his lack of a high 
education. In fact, he was totally blank in this regard. 
He did not undertake any personal studying and 
reading. He would merely hear the thoughts and 
opinions of others, absorb them, and then repeat them. 
He began talking like the Christian priests after listening 
to their talks. After listening to the Hindu pundits, he 


would talk like them. When he met fire worshippers, it 
would appear as if he was defending them. If he 
exchanged views with atheists, he would talk like them. 


In short, he was not firm on any particular religious 
belief. He eventually made this mistake or was prompted 
to make the mistake of assuming that he was the 
founder of a new religion. We will quote a few examples 
of Akbar’s strange beliefs, practices and objections from 
which we will gauge what a hotch potch of religious 
views and beliefs he was reduced to. 


Akbar used to have the words “Allāhu Akbar” stamped 
on the royal stamp, coins and royal edicts. These words 
mean “Allāh is the greatest”. However, another meaning 
could also be taken from it, viz. (Allāh forbid) – “Akbar is 
Allāh”. It seemed as if he had claims to divinity as well. 


Akbar did not believe in life after death and the day of 
Resurrection. Rather, he believed in the Hindu belief of 
transmigration.1 Akbar’s flatterers wrote several books 


to prove the genuineness of the concept of 
transmigration. These brought extreme joy to Akbar.2 


                                           


1 This refers to the passing of a soul into another body after 


death. 
2 Muftī Shaukat ‛Alī Fahmī: Mukammal Tārīkh Hind, p. 462. 
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Note: He proliferated many other polytheistic and 
atheistic beliefs. We are not going into the details. 


An excellent reply by Rajah Mān Singh 


Akbar requested Rajah Mān Singh to accept his 
meaningless beliefs and to become his disciple. Mān 
Singh replied: “If the purpose of becoming your disciple 
is for me to sacrifice myself for you, my head is placed 
before you all the time. But if it is for matters of religion, 
I am a Hindu. If you wish, I will become a Muslim. I do 


not accept any religion apart from these two.” Akbar was 
silenced by this reply.1 


Akbar’s repentance 


After reviewing the above mentioned strange and 
atheistic actions and life of Akbar, we can conclude that 
he was caught up in some imaginary beliefs and 
confused solely because of his lack of knowledge. 
However, historians state that he rectified himself 
towards the end of his life and repented from atheistic 
and polytheistic beliefs and views. Before he could pass 
away, he repented before Mullā Sadr Jahān, listened to 
the recitation of Sūrah Yā Sīn, and read the kalimah in a 
loud voice.2 


Hadrat Maulānā Sayyid Muhammad Miyā Sāhib 
rahimahullāh writes in ‛Ulamā’-e-Hind kā Shāndār 
Mādī:3 


Jahāngīr writes in his memoirs: King Akbar 
repented at the hands of the greatest Maulwī, 
read the kalimah, and departed from this 
world as Muslims who are destined to 
Paradise. O Allāh! Forgive and have mercy. 


                                           


1 Muftī Shaukat ‛Alī Fahmī: Mukammal Tārīkh Hind, p. 471. 
2 Muftī Shaukat ‛Alī Fahmī: Mukammal Tārīkh Hind, p. 468. 
3 Vol. 1, p. 75. 
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Surely You are the most merciful of those who 
show mercy. 


Note: If Allāh ta‛ālā – through His grace and kindness – 
confers the bounty of īmān to the filthiest of persons, 
then it is certainly not far-fetched from His ocean of 
generosity. After all, He announces all day and night: 


Stop! Refrain from whatever you have been 
doing. Even if you are a fire worshipper or an 
idol worshipper, stop! (Repent) 


This court of Ours is not the place for 
despondency. Even if you have broken your 
repentance a hundred times, stop and repent. 


I now conclude this discussion with the following 
couplets: 


Bearing in mind Your mercy, I am hopeful of 
Your forgiveness. You Yourself said: “Do not 
despair.” When You remove my soul from my 
body, remove it together with the light of 
īmān. 


Demise 


Akbar departed from this world on a Wednesday night, 
12 Jumādā ath-Thāniyah 1014 A.H./1605 C.E. To Allāh 
we belong and to Him is our return. His grave is in the 
fort of Fatahpūr Sikhrī. May Allāh shower His mercy on 
him. 


 


This brings us to the end of the biographies of rulers 
and kings. We return to the biographies of the Auliyā’. 
Inspiration is from Allāh ta‛ālā alone. 
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Hadrat Shaykh ‛Abd al-Qādir Thānī Multānī 


Name and lineage 


His name is ‛Abd al-Qādir, his father’s name is 
Muhammad Hasanī, his titles are Shaykh ‛Abd al-Qādir 
Thānī and Makhdūm Thānī. 


He was born in 862 A.H. 


Introduction 


He was a senior Sufi of many karāmāt. Many 
unbelievers and sinners embraced Islam merely by 
looking at his face. He used to live in Auch as the true 
inheritor of Shaykh ‛Abd al-Qādir Jīlānī rahimahullāh. 
This is why he is referred to as ‛Abd al-Qādir Thānī (the 
second) and Makhdūm Thānī. He had no equal and was 
well-known by this title. 


Story of his repentance 


The days of his youth were spent in enjoyment. He was 
so addicted to enjoyment and amusement that he used 
to load his musical instruments on camel backs and 
take them wherever he went. But he repented, abstained 
from evil assemblies, and strictly forbade his murīds 
from attending. If the sound of a musical instrument 
was to fall into his ears coincidentally, he would let out 
such a deep sigh that those who were present would be 
convinced that he was on the verge of dying. 


His attraction to Allāh ta‛ālā commenced as follows: He 
was hunting in the forests of Auch when he heard a 
partridge making a strange sound. A fakir was also 
roaming about in the forest. When the fakir saw him, he 
said: “Glory to Allāh! There will come a day when this 
young man will also make crying sounds like this 
partridge.” He was completely overtaken by the fakir’s 
words, went into a spiritual ecstasy, and his heart began 
to detest all except Allāh ta‛ālā. Subsequently, the 
effects of yearning, causes of attraction to Allāh ta‛ālā, 
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and effulgence of Allāh’s love began raining on him like 
a continuous rain. He eventually turned away from 
everything and directed himself towards Allāh ta‛ālā. 


Independence 


Before his father could pass away, he appointed him as 
his deputy. He had left the employ of the king a very 
long time ago, causing the king to be unhappy with him. 
But after his father’s death, the king wanted to give him 
a wage once again. But he stated forthrightly: “I have no 
need for it. There are many who desire it. You should 
rather give it to them.” In the meantime, he spent 
several years in hardship and difficulty. At the same 
time, he patiently bore the hardships which were caused 
to him by others. 


Wazīfah’s 


In the beginning, he was extremely engrossed with 
wazīfahs (different forms of dhikr), would spend the 
entire day in worship, and would not speak to anyone. 
This was followed by complete immersement in Allāh’s 
love causing him to spend all his time in meditation, 
apart from the times when he had to perform the fard 
and Sunnah salāhs. He used to remain engulfed in 
meditation from fajr to ishrāq (about fifteen minutes 
after sunrise), then from ishrāq to chāsht (mid-
morning), and in this way from one salāh to the next. 
When he was overcome by fatigue, he would lie down on 
the straw mat of the musjid for a little while. 


There were times when he himself used to carry out the 
duties of calling out the adhān, iqāmah, and leading the 
people in salāh. Most of the time, he used to call out the 
fajr adhān and go to the houses to awaken the people. 
He used to say: “Wake up! This is a time of 
righteousness and joy.” When the people used to 
assemble, he would say: “Rasūlullāh sallallāhu ‛alayhi 
wa sallam confers me with his illustrious beauty at this 
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hour. I want you people to receive this bestowal as well. 
It is so unfortunate that you are lazy in waking up.” 


Note: This happens in every era. It is because of this 
laziness – in fact, unconcern – that most of the family 
members of the pious elders are deprived of their 
blessings. 


An incident 


A qawwāl1 came to his assembly one day. So Hadrat 


said to him: “Break this sitār (a musical instrument 
resembling a guitar) and other instruments and become 
a Sufi.” This did not have any effect on the person. But 
there was a wealthy influential person in the same 
assembly. He was so affected by Hadrat’s words that he 
was reduced to crying and sobbing. He repented from all 
his sins, and Allāh ta‛ālā conveyed him to the highest 
levels of wilāyat. This is the bounty of Allāh ta‛ālā which 
He confers on whomever He wills. 


Demise 


Shaykh ‛Abd al-Qādir Thānī rahimahullāh lived for 
seventy eight years. He passed away on 18 Rabī‛ al-
Awwal 940 A.H. His grave in Auch, Multan, is 
frequented by all sections of people. May Allāh ta‛ālā 
illuminate his resting place.2 


                                           


1 A person who conducts a qawwālī (type of singing 


accompanied by musical instruments). 
2 Akhbār al-Akhyār, p. 431. 
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Hadrat Sayyidunā ‛Abd al-Quddūs Gangohī 


Name and lineage 


His name is ‛Abd al-Quddūs and his father’s name is 
Ismā‛īl Hanafī Ghaznawī. 


Residence 


He initially lived in Radaulī. But the situation there 
became bad in the years 1490-1491 C.E. so he left 
Radaulī and went to Shāhābād where he continued 
teaching and guiding people for thirty eight years. He 
then came to Gangoh, district Sahāranpūr, and 
remained there for the rest of his life.1 


Introduction 


Hadrat Shāh ‛Abd al-Quddūs Gangohī rahimahullāh is 
from among the senior mashā’ikh. He was an expert in 
the external and internal sciences. Although he is from 
among the khulafā’ of Hadrat Shaykh Muhammad ‛Ārif, 
his completion was undertaken directly through 
spiritual bestowal by Hadrat Shaykh ‛Abd al-Haqq 
Radaulwī quddisa sirruhu. He was very firm on following 
the Sunnah and practising on determination. He was 
overcome by anonymity and selflessness. He had an 
extremely soft heart who engaged in a lot of worship. He 
would always think of death and was forever concerned 
about his end.2 


His life conditions 


Shaykh ‛Abd al-Quddūs Gangohī rahimahullāh writes 
about himself in Anwār al-‛Uyūn: 


                                           


1 Professor Khalīq Ahmad Nizāmī: Tārīkh Mashā’ikh Chisht, p. 


218. 
2 Maulānā Abul Hasan ‛Alī Nadwī: Tārīkh Da‛wat wa ‛Azīmat, 


vol. 4, p. 134. 
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This insignificant servant first received permission to 
become a murīd from Hadrat Shaykh al-‛Ālam (Shaykh 
‛Abd al-Haqq Radaulwī), and was rectified by him. I then 
pledged bay‛ah at the hands of Hadrat’s grandson, 
Hadrat Shaykh Muhammad and was honoured with 
ijāzah (permission to induct murīds). Hadrat Shaykh al-
‛Ālam showed kindness to me on several occasions. He 
held my hand and said to me with genuine affection: “I 
have conveyed you to Allāh ta‛ālā.” All praise is due to 
Allāh ta‛ālā for that. 


Shaykh Rukn ad-Dīn writes in Latā’if Quddūsī that 
although Shaykh ‛Abd al-Quddūs was not honoured to 
meet Hadrat Shaykh Ahmad ‛Abd al-Haqq in his normal 
physical life, he was very much filled with his bestowals 
through his spiritual life. Hadrat Shaykh al-‛Ālam 
tutored and steered him all the time and in under all 
conditions from the spiritual realm. Shaykh ‛Abd al-
Quddūs remained in constant contact with Shaykh 
Ahmad ‛Abd al-Haqq’s excellence in his spiritual 
occupations. 


Shaykh ‛Abd al-Quddūs says: “I used to remain 
engrossed with Allāh ta‛ālā in deserted places, 
graveyards and rooms where there was no one with me. 
When it was the time of salāh and tahajjud, Shaykh 
Ahmad ‛Abd al-Haqq’s spirituality would awaken me. I 
would hear the words “Haqq, haqq, haqq” in my ears. 
My unconsciousness would disappear and I would come 
to my senses. I used to experience this all the time.”1 


Advice to sultans 


As per the original principles of the Chishtī masters, 
Shaykh ‛Abd al-Quddūs Gangohī rahimahullāh used to 
remain aloof from politics and the sultans. Later on, he 
had to become active in politics and establish contacts 


                                           


1 Bazm Sūfīyyah, p. 627. 
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with the sultans. He wrote a lengthy letter to Sikandar 
Lodhī advising him to see to the welfare of the people, 
especially of the ‛ulamā’. He explained to him that 
matters and affairs can only come right through the 
‛ulamā’. When Bābar ascended the throne after some 
time, he wrote to him as well. He advised him thus: 


You have to express gratitude to Allāh ta‛ālā 
for this favour by not allowing any person to 
wrong the masses. You yourself must be just 
and equitable. Everyone – whether the 
masses or the members of the government – 
must adhere strictly to the orders and 
prohibitions of the Sharī‛ah. Perform salāh 
with congregation and befriend knowledge 
and the ‛ulamā’. Appoint a supervisor over 
the markets of every city so that the country 
may be illuminated through the beautiful 
justice of the Sharī‛ah of Muhammad 
sallallāhu ‛alayhi wa sallam just as it was 
established during the caliphate of the 
Khulafā’ Rāshidīn. 


Written works 


Shaykh ‛Abd al-Quddūs was an erudite scholar. His 
wide reading and lofty thinking can be gauged from his 
writings. He wrote a commentary to ‛Awārif al-Ma‛ārif of 
Shaykh Shihāb ad-Dīn Sahrawardī rahimahullāh, and 
marginal notes to Fusūl al-Hikam, the famous work of 
Shaykh Muhīyy ad-Dīn Ibn ‛Arabī rahimahullāh. A study 
of his Rushd Nāmah shows that he had good command 
of Hinduwī. 


Strict adherence to the Sunnah 


He was especially concerned about following the 
Sharī‛ah and the Sunnah. His son, Shaykh Rukn ad-
Dīn, writes on the marginal notes of Rushd Nāmah: 
“Hadrat adhered strictly to the Sharī‛ah of Muhammad 
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sallallāhu ‛alayhi wa sallam and was firm on the beliefs 
of the Ahl as-Sunnah wa al-Jamā‛ah. He would not 
trespass the limits of the Sharī‛ah in the least.” 


These sentiments are displayed repeatedly in his letters 
as well. He sent special messages to some rulers of his 
time instructing them to follow the Sharī‛ah. His letters 
to Khawās Khān, Haybat Khān Sherwānī, Ibrāhīm Khān 
Sherwānī and others are of extreme importance. They 
shed a lot of light on the conditions and situations of 
that era. 


An important achievement of Shaykh ‛Abd al-Quddūs 
was his systemizing and proliferating the Sābrīyyah 
silsilah. 


Shaykh ‛Abd al-Quddūs had three sons: Shaykh Hamīd 
ad-Dīn, Shaykh ‛Abd al-Majīd and Shaykh Rukn ad-
Dīn.1 Shaykh Rukn ad-Dīn had a son by the name of 
Shaykh Ahmad. His son, Shaykh ‛Abd an-Nabī was the 
Sadr as-Sudūr of King Akbar. 


The destructive consequence of contact with the 
government 


Contact with government has always been destructive to 
the Sufis. It is probably for this reason that the early 
mashā’ikh always encouraged aloofness from the 
government. When any pious elder is forced to 
established the slightest contact because of some need 
or expediency, his associates who come after him 
inevitably become deviated with it. Hadrat Shaykh Bahā’ 


                                           


1 Shaykh Rukn ad-Dīn had a khalīfah by the name of Shaykh 


‛Abd al-Ahad Chishtī who was the father of Shaykh Mujaddid 
Alf Thānī rahimahullāh. Shaykh Mujaddid Alf Thānī first 


received khilāfat from his father, Shaykh ‛Abd al-Ahad, and 


then from Hadrat Khwājah ‛Abd al-Bāqī Naqshbandī. This 


shows that after a person pledges bay‛ah to a Chishtī, he can 


pledge bay‛ah to a Naqshbandī. 
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ad-Dīn Zakarīyyā and Shaykh Rukn ad-Dīn Multānī 
maintained contacts with the government, but they did 
not disregard their spiritual programme. However, their 
progenies derived erroneous benefits from it and caused 
a lot of damage to the image of the Sahrawardīyyah. 


The same happened to the children of Shaykh ‛Abd al-
Quddūs. He established contact with the government 
with a view to rectifying and reforming it, but his 
children succumbed to the Moghul kings for the sake of 


power and wealth. Details with regard to Shaykh ‛Abd 
an-Nabī can be found in the history books which 
concern the era of Akbar. The love for position and 
wealth put a complete end to his religious sentiments, 
and he paid no respects whatsoever to the principles 
which were laid down by the mashā’ikh of the silsilah. 
The fact of the matter is that Shaykh ‛Abd al-Quddus’s 
children (except for Shaykh Rukn ad-Dīn) could not 
continue their father’s good work. However, some of his 
khulafā’ possessed great rank and fortitude, and were 
able to pay special attention to proliferating and 
spreading the silsilah. Shaykh Jalāl ad-Dīn Thānesarī, 
Shaykh ‛Abd al-Ghafūr A‛zampūrī, Shaykh ‛Abd al-‛Azīz 
Kīrānwī, Shaykh ‛Abd as-Sattār Sahāranpūrī and 
Shaykh ‛Abd al-Ahad (the father of Hadrat Mujaddid Alf 
Thānī) made guidance and instruction the most 
important objectives of their life, and were able to spread 
the silsilah to distant lands.1 


Note: This shows that the mashā’ikh must pay special 


attention to the training and tutoring of their children. If 
not, they will destroy the silsilah of the elders. 


                                           


1 Professor Khalīq Ahmad Nizāmī: Tārīkh Mashā’ikh Chisht, p. 


218. 
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Statements 


His son, Shaykh Rukn ad-Dīn, has collated many of his 
statements and life situations in Latā’if Quddūsī. It is 
worth reading this book. He laid a lot of emphasis on 
following the Sunnah and the Sharī‛ah. He writes on 
page 29: 


My dear friend! Allāh ta‛ālā says in reference to the 
group which claimed love for Him: 


مْ  مْ ذ ن وْب ك  رْ ل ك  ي غْفه م  الل  و  بْهبكْ  ْ يَ  وْنِه بُّوْن  الل  ف اَ بهع  ه نتْ مْ تُ   طق لْ إهنْ ك 
يمٌْ  َ حه  ٌَ وْ ف   و الل  غ 


Say: “If you have love for Allāh, follow my way so that Allāh 
may love you and forgive you your sins. And Allāh is forgiving, 


merciful.1 


This shows that Allāh’s love is dependent on following 
and emulating Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Following the Sharī‛ah is thus a sign of guidance and an 
indication of good fortune. The external self is an 
indication of what lies inside. Hadrat Sa‛dī rahimahullāh 
rightly said: 


O Sa‛dī! It is impossible for a person to reach 
the pure path without emulating Muhammad 
sallallāhu ‛alayhi wa sallam. 


The one who does not tread the path of 
Muhammad sallallāhu ‛alayhi wa sallam will 
not even reach the precincts of Allāh ta‛ālā. 


If we experience any effulgence and joy which are not 
within the boundaries of the Sharī‛ah, we must be 
convinced that they are the deceptions and whisperings 
of Satan. This is why many sālikīn went astray when 


                                           


1 Sūrah Āl ‛Imrān, 3: 31. 
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they were not under the refuge of the Sharī‛ah. And 
many people of tauhīd succumbed to misguidance when 
they did not remain firm on the Sharī‛ah. 


Anything not in accordance with the demands 
of the Sharī‛ah is unanimously considered to 
be a Satanic whispering. 


My dear friend! A person may have acquired knowledge 
of cognition and oneness to the highest degree, he may 
also have supernatural powers, but he too is not safe if 


he is not firm on the Sharī‛ah, because: 


د به 
 
وءْه الْ ع  س  اء  الْ اله م  إهبْق  ، و  ةه ال ف  خ  ع  المْ  مه م  دَْ اف  النهِّع  و  إه كْر  ه  ن  المْ 


 
 له


Delusion is when a person continues receiving bounties [from 
Allāh ta‛ālā] despite breaking His commands, and remains on 


his [high] condition despite his disrespect. 


The scholars are fully aware of some yogis who, despite 
not having a whiff of Islam, speak of things related to 
cognition and oneness, are able to impose their 
influence and perform supernatural acts. Just look at 
Pharaoh – the cursed one – when he was give respite, he 
made claims to divinity: 


يْْهيْ 
نْ اهلم  غ  مْ مهِّ لهمْت  ل ك  ا ع   م 


I do not consider anyone apart from me as your God. 


Look! When Rasūlullāh sallallāhu ‛alayhi wa sallam saw 
Ibn Sayyād (Dajjāl), he asked him: “What do you see?” 


He replied: “I see the Throne (‛Arsh) on water.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “You are 
actually seeing the throne of Satan on the sea.” This 
entire story is mentioned in Mishkāt Sharīf, volume two. 


We learn from this that if hearing the unseen, looking at 
the unseen, performing supernatural feats, knowledge of 
cognition and oneness and all such things are most 
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certainly fabrications and deviations if they are not 
accompanied with īmān and Islam. In Allāh’s sight, 
these things will not enable a person to achieve 
salvation from the Hell-fire in the Hereafter. This is 
because: 


ان  ل     إهيْم 
نْ لَّ  هم  يدْ  ل  لَّ  َ وحْه


The person who does not have īmān cannot have tauhīd. 


ا نهْ   بهالله مه
وذْ   ن ع 


We seek refuge in Allāh from it. Āmīn. 


Similarly, every such believer who does not adhere to 
the injunctions of the Sharī‛ah, but has cognition and is 
able to perform supernatural feats cannot be safe from 
danger. 


It is related in Masābīh that when Rasūlullāh sallallāhu 
‛alayhi wa sallam was in solitude in the cave of Hirā’, 
Jibrīl ‛alayhis salām squeezed him three times. This 
resulted in his heart trembling, and he went home to 
Hadrat Khadījah radiyallāhu ‛anhā saying: 


 ْ ل وْنِه مهِّ ْ ز  ل وْنِه مهِّ  ز 
Cover me, cover me! 


Hadrat Khadījah radiyallāhu ‛anhu covered him with a 
blanket. When he regained his composure, he said: 


 ْ م ن فْسِه يتْ  عَ  شه دْ خ   ل ق 


I have become fearful of Satan’s plotting and deception. 


Hadrat Khadījah radiyallāhu ‛anhā said: 
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كَل، والل لَّ يُزيك الل أبدا. إنك لتصل الرحم، وتُمل الك، وَكسب 
 المعدوم، وَقري الضيف، وَعي عَ نوائب الق.


This will never happen. I take an oath in Allāh’s name, Allāh 


will never disgrace you. Surely you maintain family ties, you 
bear the weight of the weak, you earn for those who have 


nothing, you are hospitable to guests, and you assist those 


who have been afflicted by true calamities. 


The external is a reflection of the internal 


The essence of the above is that Hadrat Khadījah 
radiyallāhu ‛anhā used the outward soundness of 
Rasūlullāh sallallāhu ‛alayhi wa sallam as a proof for 
his internal soundness and rectitude. This is because 
the external is a reflection of the internal. The 
soundness of a person’s internal self and his being on 
the truth cannot be proven without the external 
soundness of his Dīn and Sharī‛ah. After all, the 
following principle applies: 


دََِّه الشْيعة  فهي زندقة  كُ حقيقة 
Any reality which is refuted by the Sharī‛ah is atheism. 


Thus, any effulgence, joy, presence which remains 
despite committing prohibited and unlawful acts, then 
that effulgence (nūr) is not nūr, but darkness. The joy is 
not joy but evil. The presence is not presence but 
deception. After all, the Sharī‛ah has been laid down for 
the manifestation of the reality, not for its concealment 


and absence. There can be no contradiction between the 
two. In fact, the more steadfast a sālik is on the 
Sharī‛ah, the more manifest the reality will be made to 
him. Someone rightly said: 


The more firm a person is on the Sharī‛ah, the 
more the path to the reality will be opened to 
him. 
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The elders said that as long as consciousness, wisdom 
and intelligence remain in a person, it is essential for 
him to adhere to the Sharī‛ah. 


People whose internal condition overpowers their 
intellect to the extent that they cannot discern external 
conditions and situations will be considered to be 
excused. This was the case with some qalandars. 


Some elders said that when it is said that certain duties 
of the Sharī‛ah have been removed from certain auliyā’, 
then it means that these people do not perceive any 
burden in worshipping Allāh ta‛ālā. Instead, they occupy 
themselves in His worship with the comfort of their 
heart and body, and with desire and enthusiasm. 


Note: Glory to Allāh! What an excellent point. 


Shaykh ‛Abd al-Quddūs Gangohī rahimahullāh used to 
say: “There is no dhikr which is better than the 
recitation of the Qur’ān. Shaykh Nizām ad-Dīn Auliyā’ 
rahimahullāh accepted the fact that dhikr was a quick 
means to reacing one’s goal. But he used to say: 


Although the person engaged in dhikr reaches 
his goal quickly, there is also the fear of 
losing it. On the contrary, although the 
person reading the Qur’ān takes longer to 
reach his goal, the fear of losing it does not 
exist. 


The Chishtī masters believed that reciting the Qur’ān 


with sincerity polishes the human soul, and makes it a 
reflection of the sanctity [of Allāh ta‛ālā].1 


Demise 


Shaykh Rukn ad-Dīn Sāhib writes in Latā’if Quddūsī: 


                                           


1 Professor Khalīq Ahmad Nizāmī: Tārīkh Mashā’ikh Chisht, 


vol. 1, p. 412. 
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Hadrat experienced a trembling fever on Monday, 11 
Jumādā al-Ukhrā 944 A.H. It came down on Friday, and 
this enabled him to perform the salāh with tranquillity. 
But the fever went up again. He did not permit any 
difference in his worship in the course of his terminal 
illness. One night, he performed wudū’ seventy times 
and followed each wudū’ with tahīyyatul wudū’. He 
finally performed wudū’ with gestures, and commenced 
with the intention of performing two rak‛ats of salāh. He 
performed the rukū’ and sajdah (bowing and prostrating 


postures) through gestures. He then passed away on a 
Tuesday, the ninth day after his illness commenced, 
while he was in salāh. May Allāh ta‛ālā shower His 
mercy on him. He was buried in Gangoh. May Allāh 
ta‛ālā illuminate his resting place.1 


                                           


1 Maulānā Muhammad Zakarīyyā Sāhib Kāndhlawī: 
Mashā’ikh Chisth, p. 213. 
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Hadrat Sayyid Qutb ad-Dīn Kaurah Jahānābādī 


Name and lineage 


His name is Sayyid Qutb ad-Dīn and his father’s name 
is Sayyid Hibatullāh Thānī. 


It is gauged from his own statement that he was born in 
863 A.H. in Fatahpūr Hansū. 


Education and training 


He was two years old when his mother passed away in 
an accident. The responsibility of his entire upbringing 
fell on his paternal grandmother (dādī). 


After studying the early years at the local maktab, he 
decided to go to Jaunpūr which, at the time, had 
become the centre of knowledge and ‛ulamā’ under the 
supervision of the Sharqī Sultans. It was a centre of 
erudite ‛ulamā’, scholars and high education. When 
Hadrat reached there, he proceeded to the madrasah of 
Shaykh Shams al-Haqq Haqqānī. 


Shaykh Shams al-Haqq Haqqānī 


Hadrat Shaykh Shams al-Haqq Haqqānī Jaunpūrī 
rahimahullāh is enumerated among the senior ‛ulamā’ of 
Jaunpūr. He was a student and khalīfah of Hadrat 
Shaykh Muhammad ibn ‛Īsā Tāj rahimahullāh. A 
distinguishing feature of his blessed life was his strict 
adherence to the limits of the Sharī‛ah. He would lecture 
and advise the rulers of Jaunpūr and would not hesitate 
in refuting their actions in their very presence. If any of 


them came to his madrasah, he would make mention of 
his shortcomings in the presence of all. He was never 
apologetic for this severity. By virtue of this style of 
advising and admonishing, he came to be known by the 
title of Haqqānī (one who speaks out the truth). 
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At the same time, if any person whose deep knowledge 
and religiosity was accepted by him, he would accord 
respect to him. 


In short, Hadrat Qutb ad-Dīn studied under an erudite 
scholar and senior Sufi. 


The Shaykh’s kindness 


The teacher understood his student’s capabilities, so he 
dealt with him with much affection and attention. 
Hadrat enjoyed a distinguished position over his fellow 


classmates. The Shaykh used to give preference to 
Hadrat’s views on certain disputed issues. The Shaykh 
was quick in his speech. The students could not pose 
questions in the course of his lessons. But because of 
Hadrat’s academic capabilities, the Shaykh used to 
answer to several of his questions with genuine 
affection. Hadrat completed his higher studies by 
remaining in his company. 


Teaching 


The Shaykh set aside a group of students and appointed 
Hadrat to teach them in his madrasah. The Shaykh 
displayed his affection here as well. When any new and 
intelligent student came to the Shaykh, he would ask 
him: “Where did you study and under which teachers 
did you study?” Once the student replied, the Shaykh 
would point towards Hadrat and say: “Go and study 
under him.” The Shaykh had a special attachment to 
Hadrat’s system and programme of teaching, and did 


not want it to come to an end. It was during this time 
that Hadrat decided to go and visit Qutb ‛Ālam Hadrat 
Shaykh Nūr al-Haqq Pindwī rahimahullāh. But the 
Shaykh did not permit him and gave him a long lecture. 
Hadrat gave up his intention. 


https://nmusba.wordpress.com/







- 483 - 
 
Graduation turban 


After spending so many years in the company of his 
teacher and acquiring academic bestowals, the time had 
come for him to be given permission from the Shaykh to 
have a separate circle of teaching. The Shaykh had 
supervised his teaching and was now satisfied with him. 
After completing his meditation one day, he called for 
Hadrat and a classmate, Shaykh Hasan ibn Tāhir, 
conferred a certificate and a turban to both, permitted 


them to establish their own and separate madrasah, 
and to initiate a programme of teaching. 


Tasawwuf 


After completing the study of external sciences, Hadrat 
became concerned about the internal spiritual sciences. 
He went to Hadrat Shaykh Bahā’ ad-Dīn ibn Shaykh 
Nathū Jaunpūrī who, together with being a shaykh of 
the Chishtīyyah Nizāmīyyah, was a shaykh of the 
Sahrawardīyyah Shattārīyyah. 


Khilāfah 


After spending some time in the service of his shaykh, 
the latter said to him: 


It is the order of the elders that I should grant 
you permission. 


Hadrat excused himself because of some of his own 
situations, but his shaykh did not accept his excuses. A 
few days later, he conferred the garment of khilāfah to 
him – as was the practice of the elders – and granted 


him open permission [to induct murīds]. 


A friend was found and the task was also 
given. All thanks to Allāh that both were 
accomplished. 


Note: This shows that ‛ulamā’ and sālikīn of the past 
were not desirous of permission and khilāfah. Yes, if the 
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shaykh conferred khilāfah after considering a person to 
be eligible, the latter would accept as a way of obeying 
the shaykh’s instruction. In this way, Allāh’s mercy and 
help were with the khalīfah, and the fruits of it were 
obvious. Unfortunately, this is not the case today. We 
seek refuge in Allāh ta‛ālā. 


Return to Fatahpūr 


That small child whose grandmother did not want to 
separate from herself because of his tender age, but 
forced herself to do so, now returned to his hometown 
not just bigger in size and height, but as a senior 
scholar of the external sciences and immersed with the 
internal spiritual sciences. 


On reaching Fatahpūr, he received khilāfah in the 
Chishtīyyah Sahrawardīyyah silsilah from Shaykh Qutb 
ad-Dīn who was the son of Hadrat Makhdūm Qādī 
Shaykh Nizām ad-Dīn Fatahpūrī rahimahullāh. 


Permission from other elders 


This is a gift from Allāh ta‛ālā which is not confined to 
any person or time, nor is it governed by external causes 
and reasons. Allāh’s ta‛ālā dealing with and grace to 
Hadrat was of a similar nature. He first went to 
Jaunpūr, studied under the senior scholar of that city, 
proceeded to the service of Hadrat Shaykh Bahā’ ad-Dīn 
Jaunpūrī, received permission and khilāfah from him, 
returned to Fatahpūr and received khilāfah in the 
Sahrawardīyyah silsilah in a manner which seemed as if 
his arrival was anticipated – all this relates to Allāh’s 
ta‛ālā grace and bestowals. Despite acquiring such lofty 
affiliations, he did not permit any lapse in his quest. 
Look at the manifestion of: 


ن  الل  ل    ه كَ  ن  لله نْ كَ   م 
When a person devotes himself to Allāh, Allāh becomes his. 
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In Mānikpūr 


Consequently, he leaves Fatahpūr and goes to the 
khānqāh of Qutb ‛Ālam Shaykh al-Mashā’ikh Shaykh 
Husām ad-Dīn and Mīrā Sayyid Hāmid Shāh. He meets 
Makhdūm Zādah Rājī Sayyid Nūr. The amount of time 
he spent there and what situations he experienced there 
could not be ascertained. Whatever the case may be, 
Makhdūm Zādah Rājī Sayyid Nūr rahimahullāh 
conferred khilāfah to him and gave him his musallā 
(prayer mat) as a blessing. 


Emigration 


After spending some time in Fatahpūr, he decided to 
leave home and made an intention to perform hajj. He 
was accompanied by his family, children, relatives and 
friends. He proceeded in a westerly direction from 
Fatahpūr for thirty miles and stopped over at Kaurah 
Jahānābād. This town was destined to become a centre 
of knowledge, practice, propagation, instruction and 
guidance. Divine destiny had decreed that fountains of 
knowledge and virtue will gush forth from this place. 
Just ponder! This servant of Allāh ta‛ālā left Fatahpūr 
Hansū with the intention of emigration and hajj. But 
when this caravan reached this place which had been 
predestined as a centre [of knowledge and practice], they 
were instructed thus: “The elders have handed over this 
place to you.” Hadrat thus adopted Kaurah Jahānābād 
as his place of residence. After adopting it, he 
commenced with his programme of teaching, instructing 


and guiding. Details in this regard are explained by 
Hadrat himself. 


Teaching and guiding 


Once he decided to settle down in Kaurah Jahānābād, 
Hadrat initiated a programme of teaching and guiding. 
Why and how did he do this? He explains in his own 
words: 
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When I came to Kaurah, I saw that there is no 
student in this town. 


How could there be any students? There were a few old 
Muslim families who had no religious education at all. 
Hadrat’s mere arrival in Kaurah marked a milestone in 
the religious and propagational efforts for the place. 
Obviously, what else could he have thought of after 
settling down here?! 


I thought to myself that this place is deserted. 


From where will students come here? I ought 
to occupy myself in worship and spiritual 
exertion. 


Despite his decision to occupy himself in worship and 
spiritual exertion, the One who has a higher will and 
plan guided him to initiate a programme of teaching, 
and He suddenly sent students to him. This is the 
promise of Allāh ta‛ālā: 


ب ل ن ا مْ س  ن ه  ي  ينْ ا لن  هْده وْا فه د  اه  يْن  ج  ه  و ال 
Those who strove in Our cause – We shall show them Our 


paths.1 


How, then, could Hadrat be deprived of this? 


By the help of my elders, I received 
inspiration to occupy myself in teaching. 


Method of teaching 


Hadrat’s lessons used to be extremely comprehensive 


and inclusive; and encompassed the principles together 
with the subsidiaries. Once a student completed reading 
the text of a book, Hadrat’s experience and continued 
practice enabled him to explain the text without having 
to look in the book. He would also quote the 


                                           


1 Sūrah al-‛Ankabūt, 29: 69. 
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commentaries and marginal notes of various scholars. 
This peculiar method of his became well-known and 
popular. Any novice or pseudo-student who came to his 
madrasah left there as a fully qualified person. Not just 
qualified, but firmly embedded in knowledge. The 
student knew fully well that as long as they did not 
attend Hadrat’s lessons, they would not grasp the 
essence of knowledge. There is nothing astonishing 
about this because a teacher who traversed various 
levels of studying and teaching under the supervision of 


his Sufi teacher and is himself a Sufi can certainly 
possess the same quality. But this bounty is not enjoyed 
by every teacher. It is from the grace of Allāh ta‛ālā 
which He confers on whomever He wills. 


A class lesson of Hadrat 


Observe the following class lesson delivered by him in 
his explanation to the verse: 


ةٌ  اص  ص  مْ خ  ن  بههه
ل وْ كَ  مْ و  هه سه م ا نْف  وْن  عَ   ي ؤْثهر 


They give preference to them over their own selves even 
though they may be experiencing poverty.1 


This verse was revealed in reference to Hadrat Abū Bakr 
Siddīq radiyallāhu ‛anhu. He had nothing except food 
which he fed to his guest while he remained hungry. 
This verse was then revealed. Another narration states 
that this verse was revealed with reference to Hadrat ‛Alī 
radiyallāhu ‛anhu. Food was cooked one day, and he 
was about to eat it when a beggar came to the door. He 


gave all the food to the beggar. The same thing 
happened the next day and the day after that. Some 
scholars state that this verse was revealed with 
reference to Hadrat Talhah radiyallāhu ‛anhu. Yet others 
say that it was with regard to some other Sahābī. No 


                                           


1 Sūrah al-Hashr, 59: 9. 


https://nmusba.wordpress.com/







- 488 - 
 
matter what, since the verse is revealed in the plural 
form, it could apply to all of them. 


Explanation of a Hadīth 


He explains the words: 


ل   ع  ا ف  يْْ  م  م  ب ا ع 
 
يْْ  ي ا أ  النُّغ 


O ‛Umayr! Where is nughayr gone to?1 


Several points are mentioned with regard to this Hadīth: 


1. Kindness towards children. 


2. When a problem or calamity befalls a person, 
we must ask him about it and then try to 
remove his worry and grief. 


3. To engage in lawful humour. 


4. Training and domesticating birds for the sake 
of hunting. 


5. To use rhyming words in speech. 


Each of these points are mustahab (desirable). Moreover, 
we learn that it is permissible to use the diminutive for 
proper nouns. 


                                           


1 The entire Hadīth is as follows: 


سَول الل صلى الل عليه وسلم لخالطنا حتى يقول لخ لي صغيْ: يا أبا عميْ ما  عن أنس قال: إن كَن 
 فعل النغيْ، وكَن ل نغيْ يلعب به فمات.


Hadrat Anas radiyallāhu ‛anhu narrates: Rasūlullāh sallallāhu 
‛alayhi wa sallam used to intermingle with us and engage in 


light humour with us. He even used to say [in humour] to my 


small brother: “O Abū ‛Umayr! Where is nughayr gone to?” 
(Hadrat Anas radiyallāhu ‛anhu says): My brother had a 


nughayr (small bird) with which he used to play. It died one 
day, so Rasūlullāh sallallāhu ‛alayhi wa sallam asked him 


jokingly: “O Abū ‛Umayr! Where is nughayr gone to?” 
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Allāh consciousness in salāh 


Hadrat had a special affinity with salāh. He used to 
make preparations for salāh before its time, would be on 
his musallāh the moment the time commenced, and 
remain occupied in optional salāhs until the 
congregation started. His level of attachment to salāh 
was such that when he became old and weak, he would 
stand up with the help of one or two people, and they 
would leave him once the salāh commenced. By the 
grace of Allāh ta‛ālā, he would perform his fard salāh in 
this way. But once he completed the salāh, the previous 
weakness will overtake him. 


He used to say with regard to ta‛dīl-e-arkān1 in salāh: 


Salāh must be performed with ta‛dīl-e-arkān because it 
is a combination of all the acts of worship of the angels. 
Some angels remain in the standing position alone, 
others in rukū‛ alone, others in prostration only, some 
are sitting all the time, yet others are confined to 
reciting the Qur’ān, some in saying the tasbīh, and 
others in saying the takbīr. Through His grace and 
kindness, Allāh ta‛ālā combined all the acts of worship 
of the angels in our salāh. 


Consequently, Hadrat would sometimes be overcome by 
joy and sometimes by crying and sobbing while in salāh. 


After the fard salāh, he would make earnest du‛ā’ in 
which he used to be overcome by intense crying. This 
condition used to affect those who were present for the 


salāh. He used to perform ‛ishā salāh at its beginning 
time and then take a rest. When the night passed, he 
would get up for tahajjud and remain occupied in 


                                           


1 This means that each of the different postures of salāh must 


be performed with absolute deliberation and concentration. 
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different forms of remembrance and meditation until 
fajr. 


Hadrat had a set time table for his day and night. The 
time between ‛asr and maghrib was generally reserved 
for solitude. This was especially so on Fridays. He would 
not strictly abstain from meeting anyone unless it was a 
guest, a student or a sālik. 


If anyone came to meet him, it was his practice to turn 
his attention directly to the person. If it was a student, 


he would remove his academic doubts. If it was a 
questioner who came to ask him a question, he would 
answer his question. If it was someone who came to visit 
him, he would give him appropriate words of advice. He 
would then busy himself in his occupations. He used to 
say a unique thing in this regard: 


The different forms of dhikr and wazīfahs can be made 
up for if they are missed. What was missed in the night 
could be read during the day and vice versa. But to 
bring joy to a visitor, reply to a questioner, console a 
worried person – there is no qadā’ for them (one cannot 
make up for them). 


Note: Glory to Allāh! What an excellent point he clarified. 
We ought to emulate him in this regard and put it into 
practice. 


The arrival of King Humāyūn 


The king of India, Humāyūn, came to visit him. He had 
ascended the throne in 937 A.H. after the demise of 


Bābar. On his return from Bengālah, he presented 
himself before Hadrat in Kaurah Jahānābād. Hadrat 
gave him a few words of advice and gave leave to him. 


Principles of meeting people 


These are the principles which he laid down for meeting 
people. When people in general go to the fakirs and 
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mashā’ikh, they must accord them with honour and 
respect. They must give appropriate words of advice to 
the wealthy and give them leave. In other words, do not 
allow them to sit for too long. He made another very 
important point in this regard. He said: “As long as you 
remain in their company, you must keep an eye on your 
heart so that their ways and traits do not creep into it. 
Similarly, continue taking stock of your self so that not 
a single moment passes in neglect towards Allāh ta‛ālā 
because of their company.” 


Note: This shows that we must be constantly vigilant 
about our internal spiritual bounty especially when in 
the company of people of authority and the affluent 
ones. We must never be neglectful in this regard. If not, 
our internal garden will become deserted, as had 
happened in the past and continues to this day. We seek 
refuge in Allāh ta‛ālā. 


Aloofness from the world and turning to Allāh ta‛ālā 


Kaurah was the central place for the district of Fatahpūr 
Hansū. The mayor, commander, judge, etc. who 
represented the king all lived here. Had Hadrat wanted, 
he could have certainly established contacts with them. 
But he never went to them when they called him, and 
never asked anyone for intercession before them. 
Hadrat’s independence was not confined to the rulers 
and affluent. Rather, he distanced himself from his own 
self and his own benefits. He remained totally aloof from 
the property which he received as inheritance and did 


not see to its administration during his entire life. If he 
received anything, well and good. If he did not, he did 
not bother about it in the least. He used to say these 
words when people asked him: “If a Sufi receives 
anything of this world, he must not attach his heart to 
it. This is because religiosity and property are the 
opposites of each other. The two can never combine.” 
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Note: Glory to Allāh! What an absolute fact. 


He refers to people as the Ahlullāh, the people of Allāh. 
Protection of the heart and showing respect to anything 
which is attached to Allāh ta‛ālā is certainly their duty. 
These are the ones whom Allāh ta‛ālā confers with the 
highest stages of turning to Allāh ta‛ālā and reliance on 
Him. Hadrat was certainly from among such people. 


Demise 


After spending forty one years in Kaurah where he 
maintained the lamp of teaching, educating, instructing 
and guiding, he responded to the call of Allāh ta‛ālā. 
Some time before his demise, he said: 


The caller is calling out. Respond to the caller 
from Allāh ta‛ālā. Other elders are also 
departing. 


A few months after making this statement, he received 
the news of the demise of Miyā Qādī Khān. Then when 
he received the news of the demise of Shaykh Lādun1 in 
Delhi, he said: “It is now my turn.” 


This brilliant sun of instruction and guidance, and 
moon of the knowledge of prophet-hood set on 
Wednesday 27 Rabī‛ ath-Thānī 946 A.H. at the age of 
eighty three.2 


Children 


He had three sons: Hadrat Shāh Bahā’ ad-Dīn, Hadrat 
Shāh Jamāl ad-Dīn-who passed away in his youth, and 


Hadrat Shāh ‛Alā’ ad-Dīn, also known as Shāh Husayn. 


                                           


1 His name was ‛Abd al-Ghafūr. He was the grandson of 
Maulānā Samā’ ad-Dīn Dehlawī rahimahullāh. He used to 


conduct lessons and assemblies in Delhi. The masses knew 


him so well as Shaykh Lādun, that they did not know his 


original name. 
2 Qasbah Kaurah-Tārīkh wa Shakhsīyyāt, pp. 121-141. 
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Biographies of his two sons and one grandson are now 
presented in sequence. 
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Hadrat Shāh Bahā’ ad-Dīn ibn Sayyid Qutb ad-
Dīn 


Name and lineage 


He was the eldest son of Makhdūm Sayyid Qutb ad-Dīn. 
Makhdūm Sāhib named him Bahā’ ad-Dīn after his 
shaykh and mentor. 


Education and training 


He studied in Kaurah under his father and pledged 


bay‛ah to him. He went to Jaunpūr where he studied for 
some time under its scholars. When he returned, he 
begat teaching in his father’s madrasah. 


Khilāfah 


His father blessed him with khilāfah and permission to 
induct murīds in 928 A.H. in the Chishtīyyah 
Nizāmīyyah and Sahrawardīyyah Shattārīyyh silsilahs. 


Two madrasahs and two khānqāhs 


When his father passed away in 946 A.H., the task of 
guiding and instructing people increased. There was an 
increase in the number of students from various places. 
This resulted in two madrasahs and two khānqāhs in 
Kaurah. Hadrat Shāh Bahā’ ad-Dīn remained occupied 
in his father’s madrasah and khānqāh. His brother, 
Hadrat Shāh ‛Alā’ ad-Dīn, started his own madrasah 
and khānqāh. These two madrasahs and khānqāhs were 
the fountainheads for many other madrasahs and 
khānqāhs. 


Historians’ opinions about him 


The erudite writer of Bahr Dhakhkhār writes: 


He was an imām of the abstinent ones, and a 
deputy and representative of his illustrious 
father. 


The author of Bayād al-Auliyā’ writes: 
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He occupied himself in spiritual exertion and 
exercises, and was a man of kashf and 
karāmāt. 


His son, Makhdūm Jahāniyā Thānī, writes in Asrār 
Sālārī: 


He was occupied in repeating the name of 
Allāh ta‛ālā one night. He would sometimes 
expand [get bigger than his normal size], and 
sometimes shrink [less than his normal size]. 
I was astounded when I saw this. 


I went to him one day when he was taking a 
siesta. I noticed that his heart was dancing 
with the dhikr of hū hū. 


Shaykh Yahyā Sandelwī was a distinguished khalīfah of 
Shaykh Bahā’ ad-Dīn. 


The erudite writer of Nuzhatul Khawātir writes: 


بن سالََّ النفِ الكوَوي كَن من كباَ المشائخ. الشيخ الصالح بهاؤ الدين 
هَ بلدة فيما بي كَنفوَ وفتح فوَ. وكَن من أهل بيت العلم  ولد ونشأ بكو
والصلح. أخذ الطريقة عن أبيه وَولٰ الشياخة بعده، وأخذ عنه خلق 


 كثيْ.
The righteous Shaykh Bahā’ ad-Dīn ibn Sālār al-Hanafī al-


Kaurawī was from among the senior masters. He was born 


and brought up in Kaurah, a town between Kānpūr and 
Fatahpūr. He was from a family of knowledge and 


righteousness. He imbibed the Tarīqah from his father and 


took his place after his demise. A large number of people 


benefited from him. 


We could not find any other writing or biography which 
could shed more light on his merits. Nevertheless, we 
can gauge from the above that together with knowledge 


https://nmusba.wordpress.com/







- 496 - 
 
and erudition, he occupied a distinguished position in 
tasawwuf. He had prepared his three sons for the next 
three generations. May Allāh ta‛ālā shower His mercy on 
him. 


Demise 


It is difficult to say for how long his academic and 
spiritual blessings continued because we could neither 
ascertain the year of his birth nor of his demise. But we 
can say that he passed away after 985 A.H. His son, 
Hadrat Shāh Hamīd ad-Dīn (known as Makhdūm 
Jahāniyā Thānī) writes in Asrār Jahānī: 


It was a Friday night, on 29 Jumādā ath-Thānīyah 985 
A.H. when my mentor and father seated me in front of 
him and said this to me. 


This shows that he passed away after 985 A.H. during 
the rule of Akbar. One narration states that he lived to 
the age of 120. He had three sons: (1) Shāh Hamīd ad-
Dīn (Makhdūm Jahāniyā), (2) Shāh Munawwar, (3) Shāh 
Nizām ad-Dīn. 


Khulafā’ 


The author of Asrār Jahānī lists twenty one khulafā’, the 
chief of all was his son, Shāh Hamīd ad-Dīn (Makhdūm 
Jahāniyā Thānī).1 


                                           


1 Tārīkh Kaurah Jahāniyā, p. 148. 
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Hadrat Shāh ‛Alā’ ad-Dīn ibn Sayyid Qutb ad-Dīn 


Name and lineage 


His name is Shāh ‛Alā’ ad-Dīn, known as Shāh Husayn. 
He is the second son of Sayyid Qutb ad-Dīn. 


Eduation and training 


He studied under his respected father. He then 
proceeded to Jaunpūr where he joined the circles of 
several ‛ulamā’ and mashā’ikh and benefited from them. 
He had pledged bay‛ah to his father and received 
khilāfah from him in 928 A.H. 


Teaching 


When he returned from Jaunpūr, he started teaching in 
his father’s madrasah and remained there until 946 
A.H. Once the number of students increased in the 
madrasah and the sālikīn also increased in the 
khānqāh, he established his own madrasah and 
khānqāh. The two madrasahs and khānqāhs became 
the doorways for the opening of many more madrasahs 
and khānqāhs. 


Writing 


Hadrat Shāh ‛Alā’ ad-Dīn was very much attached to his 
father who undertook his training and education and 
conferred khilāfah to him. When his father passed away, 
he compiled a book titled Siyar Sālārī which contains 
aspects from his father’s life, his statements and his 
teachings. He provides details on various aspects of his 
father’s life with real love. He quotes his father’s 
statements and actions and shows how they coincided 
with the Qur’ān and Sunnah. This demonstrates Shāh 
‛Alā’ ad-Dīn’s intense bond with the Qur’ān and Sunnah, 
and the major impact which they made on his heart and 
mind. 
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Statements 


I consider it appropriate to provide a few examples of 
Hadrat’s providing proofs from the Qur’ān and Sunnah. 


1. While explaining the difference between wa‛z 
(lecturing) and nasīhat (advising), he says that every 
aspect of Rasūlullāh’s sallallāhu ‛alayhi wa sallam life 
was a wa‛z and a nasīhat. He says: 


My dear friend! You should know that wa‛z and nasīhat 


are close in meaning. Wa‛z refers to saying something 
good, while nasīhat refers to desiring 
good/welfare/wellbeing. Every aspect of Rasūlullāh’s 
sallallāhu ‛alayhi wa sallam life was a wa‛z and a 
nasīhat. After saying this, he provides the following 
verse of the Qur’ān as proof: 


حٌَْ يُّوْحم  و  اهلَّ  و  ومى، اهنْ ه  نه الهْ  ق  ع  نطْه ا ي  م   و 
He does not speak by the desire of his soul. It is solely an 


order that is sent down.1 


2. He writes on the subject of advising a student to 
sit respectfully before his teacher: 


Among the etiquette which a student must observe 
before his teacher is that he must not question the 
teacher in a loud and stern tone. Rather, once the 
teacher completes his lesson, the student must present 
his question in a soft and slow tone. He must sit 
respectfully before the teacher at a distance of one or 
two bows. It is disrespectful to sit any closer. This is 


proven from the following verse: 


يْ   ن  ق اب  ق وسْ  ، ف كا  لٰمِّ ت د   ا وْ ا دْنٰم  ث م  د نٰم ف 


He thus came within two bow-lengths or even closer.1 


                                           


1 Sūrah an-Najm, 53: 3-4. 
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The following are two examples of quoting Ahādīth as 
evidence. 


3. Disciplining children, scolding and reprimanding 
them, or hitting them according to their situation – are 
all included in the lawful affection which they deserve. 
This is an issue concerning the discipline of children. He 
proves the permissibility of hitting from the following 
Hadīth: 


وْا  مْ إهذ ا ب ل غ  ب وهْ  بعًْا، و اضْْه وْا س  وةه إهذ ا ب ل غ 
لم مْ بهالص  بيْ ان ك  وْا صه ر  ام  شًْْ  ع 


Instruct your children to perform salāh when they reach 


seven years of age, and hit them when they reach ten. 


He explains the practice of Makhdūm Sāhib with regard 
to miswāk. 


4. My dear friend! Makhdūm Sāhib used to 
commence wudū’ with miswāk. It is Sunnah to use a 
miswāk. It was the continuous practice of the Prophets 
‛alayhimus salām and ‛ulamā’. There are many benefits 
in using a miswāk. But the essential benefit is the 
upholding and reviving of a Sunnah. It also keeps the 
mouth pure and clean. A Hadīth states: 


 ِّ هلر به اةٌ ل رضْ  مه مه و  هلفْ  ةٌ ل ر  طْه  و اك  مه  ا لسهِّ


The miswāk purifies the mouth and is a means of pleasing 


Allāh. 


Another Hadīth states: 


كْت وْب ة   ِّ م 
ه
ندْ  كُ  و اكه عه مْ بهالسهِّ رْت ه  م 


ْ ل   تيه م 
 
م أ ق  عَ  ش 


 
 ل وْ لَّ  أ


Where it not for my fear of imposing on my followers, I would 


have ordered them to use the miswāk at the time of every fard 


salāh. 


                                                                                         


1 Sūrah an-Najm, 53: 9. 
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5. Selflessness: My respected father conferred me 
with the quality of selflessness. It was winter and a 
student did not have any garment to protect him from 
the cold. I gave an expensive shawl of mine to him, while 
I covered myself with an old double-folded sheet. My 
father was very pleased with me when he saw this. His 
blessed cheeks turned red out of happiness, and he read 
this verse to me: 


ةٌ  اص  ص  مْ خ  ن  بههه
ل وْ كَ  مْ و  هه سه م ا نْف  وْن  عَ   ي ؤْثهر 


They give preference to them over their own selves even 


though they may be experiencing poverty.1 


No matter how overjoyed the son must have been at this 
coincidental association with the blessed verse, it would 
have been insufficient. Yet, he says: 


I said: All praise is due to Allāh. I then took 
an account of my heart to see if it has 
destroyed itself by becoming deceived by this 
association with the verse. 


These are the real people of Allāh ta‛ālā. They are 
vigilant about their selves and affiliation with Allāh 
ta‛ālā at every step and in every situation. 


6. An instruction with regard to salāh: Let us hear 
this in Hadrat’s own words so that we will enjoy it more 
and we will be more likely to practise on it. He says: 


When you raise your hands to commence the 
salāh, imagine yourself negating everything 
except Allāh ta‛ālā. When you tie your hands, 
imagine yourself affirming Allāh ta‛ālā. Like 
the other forms of dhikr, this is also a dhikr. 


                                           


1 Sūrah al-Hashr, 59: 9. 
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You must therefore be constant in this 
regard. 


He explains the wisdom behind this and then says that 
the raising of the hands makes reference to negation of 
this world and the Hereafter. The right hand for the 
Hereafter and the left for this world. Tying both hands 
makes reference to affirmation of Allāh ta‛ālā. He says 
further on: 


When the person performing salāh negates 
both worlds, he has automatically negated his 
own self because he is in both. This is 
because nothing apart from Allāh ta‛ālā 
remains. 


This was the first lesson. Now he speaks about the 
sajdah (prostration). 


When you make the first sajdah, rub your 
forehead on the soil. This is a reference to the 
fact that you have been created from it. When 
you make the second sajdah, rub your 
forehead on the soil. This is a reference to the 
fact that you will be reduced to soil once 
again.1 


Demise 


This was the second era of teaching, educating, 
instructing and guiding in the land of Kaurah, and 
which was completed by Shāh Bahā’ ad-Dīn and Shāh 
‛Alā’ ad-Dīn. Both these elders paved the way for their 


successors for the third era. Hadrat Shāh ‛Alā’ ad-Dīn 
passed away in 974 A.H. May Allāh ta‛ālā shower His 
mercy on him.2 


                                           


1 Sawānih, p. 161. 
2 Qasbah Kaurah-Tārīkh wa Shakhsīyyāt, pp. 156-161. 
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Offspring 


He had just two children. His son’s name was Sayyid 
Qutb ad-Dīn Thānī and his daughter’s name was 
Nasībah Bībī. She was married in the family to ‛Abd al-
Hayy. 


Khulafā’ 


His son Sayyid Qutb ad-Dīn Thānī was trained by him 
and was his khalīfah. We could not ascertain the names 
of his other khulafā’.1 


                                           


1 Ibid. p. 162. 
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Hadrat Shāh Hamīd ad-Dīn ibn Sayyid Bahā’ ad-
Dīn 


Name and lineage 


His name is Hamīd ad-Dīn and he was known as 
Makhdūm Jahāniyā Thānī. His father’s name is Sayyid 
Bahā’ ad-Dīn, and his grandfather is Sayyid Qutb ad-
Dīn. 


The year of his birth could not be ascertained but it is 


estimated that he was born during the rule of Sultan 
Ibrāhīm Lodhī. 


Education and training 


He studied under his father and remained under his 
tutelage. After completing his studies, he began teaching 
in the family madrasah. He pledged bay‛ah to his father. 


Khilāfah 


His father conferred khilāfah and permission to him on 
28 Rabī‛ al-Awwal 951 A.H. He also permitted him to 
read certain special forms of dhikr. 


Written work 


He collated the different forms of dhikr in his book, 
Asrār Jahānī. This book is made up of eleven chapters. 
He completed it with the assistance of his father and 
grandfather. 


Demise 


The year of his death is not known. But it is estimated 
that he passed away during the rule of Akbar or 
Jahāngīr. May Allāh ta‛ālā shower His mercy on him. 


Offspring 


He had three sons: (1) Shāh Mubārak, (2) Shāh Jamāl 
(his biography will – inshā Allāh – be in volume five of 
Aqwāl Salaf, (3) Shāh Ahmad. All three sons were 
tutored to initiate the fourth era of knowledge and 
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spirituality. May Allāh ta‛ālā shower His mercy on 
them.1 


                                           


1 Qasbah Kaurah-Tārīkh wa Shakhsīyyāt, p. 164. 
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Hadrat Shāh al-‛Ālamīn ‛Abd ar-Razzāq 
Jhanjhānwī 


Name and lineage 


His name is ‛Abd ar-Razzāq, his kunnīyyat is Abū 
‛Abdillāh, his title is Shāh al-‛Ālamīn, his father’s name 
is Shaykh Ahmad Zāhid ibn Qādī al-Qudāt Fādil 
rahimahullāh. His lineage goes up to Hadrat ‛Alī 
radiyallāhu ‛anhu. 


He was born in 886 A.H. 


Life situations 


Iraq was the old homeland of his forefathers. One of his 
forefathers, Shaykh al-Islam Abū Sa‛īd ar-Rāzī al-‛Alawī 
left Iraq and came to India and reached Delhi during the 
rule of Sultān al-Hind Shihāb ad-Dīn Gaurī. He then 
proceeded to Kīrānah, district Muzaffar Nagar. 


Hadrat Shāh was still a suckling infant when his mother 
passed away. His father was constantly worried about 
who would bring him up and who would bear the 
responsibility of his education and training.1 


Prophetic gladtiding 


His father was lost in the above thoughts when he fell 
asleep. He dreamt of Rasūlullāh sallallāhu ‛alayhi wa 
sallam who had Shāh al-‛Ālamīn in his lap of mercy. 
Rasūlullāh sallallāhu ‛alayhi wa sallam addressed him: 
“O Ahmad Zāhid! Do not worry about this child and do 
not grieve over him. He is mine and he from the 
Siddīqīn.” When he woke up, his heart was filled with 
joy. He gave thanks to Allāh ta‛ālā, picked up his son 
and embraced him tightly. He always paid special 
attention to him. 


                                           


1 Sahā’if Ma‛rifat, p. 29. 
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Education and training 


When he reached an age of studying, his father took him 
to the madrasah of Qādī Nu‛mān az-Zamān and handed 
him over to Shaykh Jalāl ad-Dīn Jhanjhānwī who, by 
virtue of his internal light, gauged what lofty levels this 
student is going to reach. He therefore paid special 
attention to his education and training. When he used 
to get up for tahajjud, he would call him from his house 
and seat him next to him. Shaykh Jhanjhānwī would 


then make du‛ā’ to Allāh ta‛ālā: “O Allāh! Whatever rank 
You conferred to me through Your mercy, convey them 
to ‛Abd ar-Razzāq as well.” 


He was in his service for ten years and continued 
studying under him during this period. He memorized 
the Qur’ān, studied various Persian books and a few 
elementary books of jurisprudence. After the demise of 
Hadrat Jhanjhānwī, he proceeded to Pānīpat with a view 
to completing his studies. Then he went to Delhi, 
remained with Maulānā ‛Abdullāh al-‛Uthmānī for five 
years, and attended his classes. From there he travelled 
to Kālpī, Kira Mānikpūr and other places where he 
benefited from the elders. He acquired proficiency in 
most of the rational and traditional sciences. He 
eventually came to Maulānā ‛Abdullāh in Delhi and 
remained occupied in studying for about thirty years. 
When Maulānā ‛Abdullāh passed away, he was 
appointed to take his place. All types of people flocked to 
him because of his in-depth knowledge and juristical 
acumen.1 


Bay‛ah and khilāfah 


Qutb ‛Ālam Shaykh A‛zam Muhammad Khiyālī ibn 
Hasan Tāhir Kamāl rahimahullāh came from Makkah 
Mu‛azzamah to Akbarābād under the invitation of 


                                           


1 Sahā’if Ma‛rifat, p. 33. 
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Sultan Sikandar Lodhī. Hadrat Shāh al-‛Ālamīn went to 
meet him and spoke to him on certain issues concerning 
tasawwuf. He began refuting those issues with proofs 
and evidences. About three hours passed in this 
discussion and debate. Hadrat Qutb ‛Ālam continued 
smiling in the course of the discussion, and his 
academic awe was pervading him. After some time, 
Hadrat Qutb ‛Ālam put his hand on his neck, drew him 
towards himself and said something in his ears. The 
moment these words of the truth reached the depths of 


his heart, all his rational and traditional sciences were 
erased from his mind and thoughts. 


When he left there, he forgot all about his teaching. He 
opened a tafsīr to study and his eyes fell on this blessed 
verse: 


ا ل  ج  ق  الْْ اطه ز ه   ء  الْ قُّ و 
The truth has arrived and falsehood vanished.1 


No sooner his eyes fell on this verse, he perceived as if 
Shaykh A‛zam’s awe-inspiring beauty had pervaded his 
heart and mind. While experiencing this condition, he 
went back to him. Through the Shaykh’s focus, this 
condition came to an end. When he opened the tafsīr a 
second time, the same verse came before him and he 
experienced the previous condition once again. When he 
regained his composure, he opened the tafsīr a third 
time. His eyes fell on this verse: 


وْن   مْ ا ف ل  ت بصِْه  ك  سه ْ ا نْف  فيه  و 


And within your own selves [as well]. Will you not then see?2 


                                           


1 Sūrah al-Isrā’, 17: 81. 
2 Sūrah adh-Dhāriyāt, 51: 21. 
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He continued pondering over the meaning of this verse 
and his condition changed again. Hadrat Qutb ‛Ālam 
taught him to say certain special words through which 
his soul experienced some tranquillity. He performed 
three of the five salāhs in Hadrat’s room. He then left 
the blessed room with his mentor. As per the norm of 
the past mashā’ikh, Hadrat gave him a topī (hat) and the 
Shajarah Qādirīyyah (a copy of the Qādirīyyah spiritual 
family tree). 


He then started to strive in the path of sulūk, imposing 
on his self to pass through the stations of submission 
and servitude so that the heart is cleansed of conceit 
and arrogance. 


When he used to relate his experiences to his shaykh, 
his Hadrat would reply: “‛Abd al-Haqq! The destination 
to the real objective [Allāh ta‛ālā] is still far.” He used to 
say: “While on the path of sulūk, the rareties of the 
‛alam-e-malakūt and jabarūt are impressed on the heart 
of the sālik. But the true seeker must continue moving 
without focussing on them. The veils of all other things 
must be raised from his heart, and nothing must remain 
apart from the Being of Allāh ta‛ālā. Once this is 
realized, we can conclude that the sālik has reached the 
station of fanā’ fīllāh (immersed in the Being of Allāh 
ta‛ālā). This is followed by the station of baqā’ billāh and 
the level of akhas al-khawās. [As stated in a Hadīth]: 


خْ 
 
وْا بهأ اته الله تخ  ل ق  ف  وْا بهصه ف  قه الله و اَ صه


 ل 


Imbibe the character of Allāh and embellish yourself with the 


qualities of Allāh. 


Hadrat Shāh al-‛Ālamīn spent seven years in his 
shaykh’s company. There was no programme of 
abstinence and spiritual exertion which he did not carry 
out. He reached one of the highest levels through his 
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constant striving and inimitable sincerity. His shaykh 
came to him one day and said: 


Shaykh ‛Abd al-Haqq! I feel ashamed of 
accepting people as murīds and taking the 
responsibility of supervising their different 
forms of dhikr and occupations when I have a 
spiritual son like you. You must now accept 
this responsibility, tread the path of the 
Sharī‛ah and Tarīqah, and make it your duty 


to direct your brothers in Dīn towards this 
great wealth and treasure just as it had been 
the salient feature of the ‛Āliyah Qādrīyyah 
order. You must now bear the responsibilities 
which I had towards the creation of Allāh 
ta‛ālā. 


Hadrat Shāh excused himself by expressing his 
incompetence. But he had to submit to his shaykh’s 
order.1 


Stay in Jhanjhānah 


Hadrat Shāh shifted to Jhanjhānah after the demise of 
his shaykh, and spent all his time in spiritual practices. 
He remained concerned about the rectitude and success 
of Allāh’s servants. He lived a life of abstinence and 
reliance on Allāh ta‛ālā. He would only eat as much as 
he needed for survival, or he would fast, and open his 
fast on just water and berry leaves. 


A karāmat 


The author of Bahr al-Asrār makes mention of about 
200 karāmāt. He says that the narrators of all these 
karāmāt are reliable. Some of them are mentioned in 
Sahā’if Ma‛rifat. 


                                           


1 Sahā’if Ma‛rifat, p. 42. 
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Quotations 


Sahā’if Ma‛rifat is one of his main works which is most 
beneficial and enlightening for those treading the path of 
sulūk. I take the opportunity of presenting a few 
quotations from it. 


1. Allāh ta‛ālā made it compulsory on us to adhere 
to the injunctions of the Sharī‛ah. When man thinks of 
this in his heart, Allāh’s fear awakens in his heart and 
he adopts a path of humility and submission. 


2. You should know that cognition is the soul of 
worship. Worship is meaningless without the recognition 
of Allāh ta‛ālā. 


وْنه  مْ ف اعْب د  بُّك   َ  ا ن ا 


I am your Sustainer. Obtain the recognition of my divinity and 
worship Me. 


Thus, recognition of Allāh ta‛ālā is the most important 
and greatest. 


3. The person treading the path of the Tarīqah must 
keep away from ostentation and self-conceit, and 
proceed towards obedience and worship. When doing 
this, he must negate all thoughts – good and bad – 
which come into his heart. He must be able to 
distinguish between good and bad dangers. 


4. The thoughts of the Auliyā’ can be divided into 
four categories: (1) genuine thoughts of Allāh ta‛ālā, (2) 
angelic thoughts, (3) self thoughts, (4) Satanic thoughts. 


5. Protecting the heart is the first obligation. Allāh 
ta‛ālā says: 


مْ  وْبهك 
ْ ق ل  ا فِه عْل م  م   و الل  ي 


Allāh knows what is in your hearts. 
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The heart is the king and the rest of the body parts are 
subservient to it. When the heart chooses piety, the 
subjects (rest of the body parts) follow the paths of 
rectitude and success in emulation of the heart, and 
they all become righteous. There is a Hadīth of 
Rasūlullāh sallallāhu ‛alayhi wa sallam in this regard 
wherein he says that there is a piece of flesh in the 
body, if it is sound, the entire body will be sound, but if 
it is unsound, the rest of the body will be unsound. It is 
the heart. 


6. The best form of worship is to worship Allāh 
ta‛ālā as though you can see Him. If you do not have 
this level of consciousness, you must have full 
conviction that Allāh ta‛ālā is watching you. When a 
person is performing salāh, he turns towards the qiblah 
and turns away from all other directions. If his face 
turns away from the qiblah, his salāh is invalid. The 
same applies to the turning of the heart. Allāh ta‛ālā is 
the qiblah of the human heart. The heart of a person 
performing salāh must be towards the true qiblah [Allāh 
ta‛ālā] so that his salāh is not corrupted.1 


A salāh in which only your body is present while your 
heart is absent or distracted is the salāh of the masses. 
When you perform it like this, think to yourself that you 
merely carried out a task and joined the rest of the 
musallīs. Yet you say you are grateful to Allāh ta‛ālā for 
having inspired you to perform it. Remember, such a 
salāh will not be accepted. Rather, it will be flung back 


on your face.2 


7. A person who performs hajj with his body is as 
though he is trying to reach Allāh’s house. This is the 
hajj of normal people. As for the person who performs 


                                           


1 Sahā’if Ma‛rifat, p. 123. 
2 Sahā’if Ma‛rifat, p. 124. 
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hajj with his heart, he is seeking the Owner of the 
House. This is the hajj of the special servants of Allāh 
ta‛ālā. 


The person who performs a physical hajj makes tawāf of 
the Ka‛bah. As for the one who performs hajj with his 
heart, the Ka‛bah runs in his love. 


The person who performs a physical hajj runs between 
Safā and Marwah. But the one who performs a hajj with 
his heart is actually traversing the valley of Allāh’s jalāl 
and jamāl (might and beauty). 


A person performing a physical hajj is kissing a stone 
[the Black Stone], while the one performing a hajj with 
his heart is kissing the eternal promissory deed of love. 


A person performing a physical hajj does not believe he 
is performing it until he literally looks at the Ka‛bah. But 
the one performing it with his heart does not experience 
any rest until he sees the beauty of Allāh ta‛ālā.1 


8. Allāh ta‛ālā says: If a person safeguards five 
things, I will honour him with five things. They are: 


a. If he safeguards his tongue, I will honour him 
with My dhikr. 


b. If he safeguards his tongue from all apart from 
Me, I will confer him with the joy of beholding 
Me. 


c. If he safeguards his character, I will bestow him 
with My wisdom through which he will decide 


among people. 


d. If he safeguards his heart from the love of the 
world, I will confer him with My gaze of honour. 


                                           


1 Sahā’if Ma‛rifat, p. 142. 
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e. If he safeguards his self through patience, I will 
bless him with the good fortune of abstaining 
from sins. 


Note: May Allāh ta‛ālā – through His grace and kindness 
– enable us to perform genuine salāh, hajj and other 
acts of worship. 


9. Qanā‛at (contentment) means you must be 
patient with what you have and do not seek what you do 
not. This is the qanā‛at of righteous people. As for the 
special servants of Allāh ta‛ālā, their qanā‛at is this: 
When they receive anything, they give it to others who 
are deserving, while they themselves are grateful for 
Allāh’s happiness and pleasure. This is the qanā‛at of 
the abrār (obedient ones) who are righteous. The qanā‛at 
of the very special servants is that they are content with 
visualizing their Rabb who is present, and turn their 
gazes away from others besides Allāh ta‛ālā. This is the 
qanā‛at of the true lovers of Allāh ta‛ālā.1 


10. When you are engaged in dhikr, it is essential to 
have your focus solely on Allāh ta‛ālā from beginning to 
end. While turning to Allāh ta‛ālā, you consider yourself 
to be present in His court. You must seek 
encouragement and help from a qualified shaykh for 
this. When you make the dhikr of Lā ilāha, you must 
imagine yourself severing all ties with all relations [apart 
from Allāh ta‛ālā]. And when you say Illallāh, you must 
imagine yourself planting the seed of Allāh’s love. Be 
constant on dhikr in this way so that you gradually 
remove your love and bond with all apart from Allāh 
ta‛ālā from your heart. Constancy on dhikr creates 
ihtizāz. Ihtizāz means that through the abundance and 
overpowering of dhikr, the person engaged in dhikr 
drowns in the light of dhikr, and perception of his being 


                                           


1 Sahā’if Ma‛rifat, p. 200. 
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wanes. Through the blessings of dhikr, the person is 
freed from the restrictions of worldly contacts and 
affiliations. He becomes thin and lean physically, but 
robust spiritually.1 


Note: Glory to Allāh! What beautiful points which ought 
to be embedded in our hearts. May Allāh ta‛ālā honour 
us with these mysteries and make this condition my 
condition and the condition of all my associates even 
though I am not worthy of it. This is certainly not 
difficult for Allāh ta‛ālā. 


Demise 


After living a long life and showing the light of guidance 
to Allāh’s creation for about half a century, he passed 
away on 23 Dhū al-Hijjah 949 A.H. during the rule of 
Sultan Sher Shāh Sūrī. He was buried on the southern 
side of the grand and historical Jāmi‛ Musjid of 
Jhanjhānah. May Allāh ta‛ālā shower His mercy on 
him.2 


                                           


1 Sahā’if Ma‛rifat, p. 228. 
2 Sahā’if Ma‛rifat, p. 45. 
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Hadrat Mīr ‛Alī ‛Āshiqān 


Name and lineage 


There are several opinions concerning his name. They 
are: Sayyid ‛Alī Qiwām, Mīr Sayyid ‛Alī Qiwām ad-Dīn, 
Sayyid ‛Alī ibn Qiwām ad-Dīn. 


It appears that his forefathers came from Tirmidh 
through to Lahore and settled down in Sawānah near 
Sirhind. We could not ascertain when this family came 
and settled down in Sawānah. 


There is evidence to suggest that he was born around 
the year 870 A.H. 


Education and training 


His father, Sayyid Qiwām ad-Dīn, and grandfather, 
Shaykh Sa‛īd ibn Mahfūz, were senior scholars of 
Sawānah. Although Mīr Sāhib lived in the regions of 
Delhi, his education and training was undertaken in the 
regions of Paurab. Initially he was attached to courtiers. 
He presented himself at the master’s court one day and 
sought permission to meet him but did not get 
permission. He was very much affected by this and his 
heart experienced a suddent urge to attach itself to 
Allāh ta‛ālā. He thought to himself: If you could not 
obtain permission to enter the court of this ruler in 
whose service you are, how will you obtain permission to 
enter the court of the Real Master when you do not even 
obey Him?! He then distributed all his wealth and 
possessions among the poor and needy, departed bare-


footed from Delhi and presented himself before Shaykh 
Qādin. The latter went forward to receive him and said: 
“I had been awaiting your arrival.” 


The Shaykh then taught him certain forms of dhikr 
which created a burning sensation for Allāh ta‛ālā in his 
heart. This fire intensified to the extent that he began 
wandering around restlessly and asking: “Is there 
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anyone who can extinguish this fire which was ignited 
by Qādin?” While in this state of anxiety and worry, he 
passed by Hadrat Shaykh Bahā’ ad-Dīn Jaunpūrī 
rahimahullāh. The latter gave him certain spiritual 
medications which suppressed this fire, all the stations 
of Allāh’s recognition were revealed to him, and he 
became one of his most senior khulafā’. He then 
benefited from many other spiritual masters, including 
Shaykh Bahā’ ad-Dīn Chishtī Jaunpūrī, who was an 
expert in the fields of the Sharī‛ah and Tarīqah. Mīr 


Sāhib became popularly known as his murīd and 
khalīfah. 


Sarā’e Mīr 


He settled down in the eastern regions after acquiring 
spiritual mastery. He settled down in Kharīwān near 
Sarā’e Mīr, and inhabited a village by the name of 
Murtadā Ābād. This village later came to be known as 
Sarā’e Mīr. He made this his place of residence, initiated 
a programme of instruction and guidance, and passed 
away here.1 


Instead of engaging in the external sciences, he 
concentrated on teaching and proliferating the spiritual 
sciences, and guiding people in this way. He spent his 
entire life in this field. He made the sciences of the 
Sharī‛ah the criterion, and did not step out of the path 
of Sunnah and the Sharī‛ah. 


Note: Shaykh Qiwām ad-Dīn said that the criterion for 
this work is the Qur’ān, Sunnah and lives of the pious 


elders.2 


                                           


1 Diyār Paurab mei ‛Ilm wa ‛Ulamā’, p. 260. 
2 Maulānā Ashraf ‛Alī Thānwī rahimahullāh: Ta‛līm ad-Dīn. 
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Gifts 


The successes and bestowals which Mīr Sāhib 
experienced and received are mentioned in the history 
books. The bestowals [gifts] which he received were 
sufficient for his wife, children, servants and attendants. 
His practice in accepting gifts was in line with a Hadīth 
which states that if wealth comes to you without 
aspiring for it and without seeking it, you must accept 
it. Once you receive it, you may use it for yourself or give 


it in charity. As for wealth which does not come in this 
way, do not bother about it. 


It was the practice of Hadrat ‛Abdullāh ibn Mas‛ūd 
radiyallāhu ‛anhu not to ask for anything from anyone. 
But if he received anything, he would not refuse to 
accept it. Mīr Sāhib’s practice was the same. If he 
received anything without asking for it, he would spend 
it on his family, servants and attendants. 


Note: Glory to Allāh! Look at their balance in receiving 
and spending. The virtue of mutual exchanging of gifts 
is mentioned in the Hadīth. 


Distribution of time 


Serving humanity is a salient feature of the mashā’ikh. 
They consider serving Allāh’s creation to be the most 
superior occupation. Mīr Sāhib also practised on this. 
He was very much concerned about his disciples and 
murīds. He experienced a unique condition from after 
fajr to ishrāq, and between ‛asr and maghrib. He would 


not meet anyone during these times. Apart from these 
two times, the entire day was spent in serving 
humanity.1 


                                           


1 Dirār Paurab mei ‛Ilm wa ‛Ulamā’, p. 279. 
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Demise 


He passed away in 950 A.H. during the rule of Sultan 
Nasīr ad-Dīn Humāyūn in Sarā’e Mīr, district A‛zamgarh 
(U.P.) and was buried there. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Dirār Paurab mei ‛Ilm wa ‛Ulamā’, p. 280. 
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Hadrat Shaykh Hamzah Dharsū‛ī Jaunpūrī 


Name and lineage 


His name is Hamzah and his father’s name is Shaykh 
Bahā’ ad-Dīn Zakarīyyā rahimahullāh. 


He was born in 892 A.H. 


He was one of the children of Shaykh al-Islam Bahā’ ad-
Dīn Zakarīyyā rahimahullāh. His lineage goes up to 
Sayyid Muhammad Gaysūdarāz rahimahullāh. He was a 
blessed personality who was always engaged in worship. 
He was very strict to his times. He lived from the era of 
Sultan Bahlūl to Sultan Islam Shāh. 


Concern for rectification 


In the early part of his life, he worked for one of the 
rulers. While under his employ, the thought came to his 
mind that why does he not work for the Being who 
protects him, and not for the one whom he takes care 
of? Once this thought crossed his mind, he left and 
proceeded to Khwājah Mu‛īn ad-Dīn rahimahullāh in 
Ajmer. The moment he reached there, he met a mad 
man whose name was also Mu‛īn ad-Dīn. He began 
acquiring bestowals from him and from another shaykh 
by the name of Shaykh Ahmad Mujid rahimahullāh. He 
then returned to his hometown, Dharsū, which is three 
miles from Nārnaul. He settled down there permanently 
because the sayyids of the place had retrogressed 
considerably. He devoted himself to their rectification 
and reformation. He appointed two teachers to impart 


educaton to them. 


Excellent character 


He used to love students and the poor. Allāh ta‛ālā used 
to provide for all his expenses. He used to spend all that 
he received from the unseen – he did not keep anything 
aside. He also gave his family and children their 
respective shares. Ever since he chose solitude, he never 
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went to any worldly person nor did he send any of his 
attendants to him. 


It was always his practice to go from Dharsū to Nārnaul 
for the Jumu‛ah salāh. On the way, he would pick up 
whatever wood he came across and give it to whichever 
poor person he met. 


Statements 


This world is like a fire. Only take that much of the fire 
with which you can cook some food and obtain some 


warmth in the winter. If you take too much of this fire, it 
will burn you  and reduce you to ashes. 


Karāmat 


One of his murīds relates: The Shaykh sent me towards 
a desert. I had no food or drink for the way. I felt very 
thirsty and thought I would die. A thought crossed my 
mind: The mashā’ikh of the past used to send their 
murīds to such places where you get milk. But my 
shaykh has sent me to a place where I cannot even find 
water. While I was occupied in these thoughts, I came 
across a shepherd with some goats. I went to him and 
asked him to pour a few drops of water from his utensil 
into my mouth because I was dying out of thirst. He 
replied: “There is no water here. However, there is milk.” 
He then gave me some milk which I drank and 
proceeded. I just covered a small distance when I was 
overtaken by severe thirst again. My eyes fell on a low 
lying area where there was a spring with sweet and cool 


water. I went to the spring and drank to my fill, and felt 
as if I was given life anew. 


Demise 


He passed away on 25 Rabī‛ ath-Thānī 957 A.H. He had 
performed two rak‛ats of the maghrib salāh and passed 
away in the third rak‛at. May Allāh ta‛ālā shower His 
mercy on him. His grave is situated in a village called 
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Bashīshar, district Jaunpūr. May Allāh ta‛ālā illuminate 
his resting place.1 


                                           


1 Akhbār al-Akhyār, p. 401. 
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Hadrat Shaykh Hisām ad-Dīn Multānī 


Introduction 


He was a senior scholar, an abstinent and pious person. 
In the light of Allāh’s command: “Fear Allāh as much as 
you can”, he reached the lofty level of: “Fear Allāh as He 
ought to be feared.” 


When he was overcome by intense hunger, he would eat 
a few morsels which were just enough for survival. He 
passed away in severe poverty. 


He was a sign of Allāh ta‛ālā in his piety and abstinence. 
He was from among those personalities regarding whom 
Allāh ta‛ālā says: 


مْ ا  ن  اه لآ ا   ل يهْه وفٌْ ع  ن وْن  وْله آء  الله لَّ  خ  زْ  مْ يَ  لَّ  ه  يْن   .و  ه وْن  ام ال  ت ق  ن وْا ي  كَ  ن وْا و   م 


Remember! The friends of Allāh shall have nothing to fear nor 


will they grieve. They are the ones who believe and remain 


fearful [of Allāh]. 


Hadrat Shaykh ‛Alī Muttaqī, the author of Kanz al-
‛Ummāl, studied under him during his initial stages and 
learnt the lessons of abstinence and piety from him. May 
Allāh ta‛ālā be pleased with him and with all the 
righteous ones. Āmīn. 


Statements 


1. It is said that Shaykh Bahā’ ad-Dīn Multānī 
would not stand in the shade of the walls which were 
near graves because they were constructed with money 
from the Bayt al-Māl (Islamic treasury), and the rights of 
Muslims were spent for it. 


2. When he saw anyone singing in the musjid, he 
would stop him. He was particular about enjoining good 
and prohibiting evil, and instructed others to do the 
same. 
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3. It is reported that Shaykh ‛Alī Muttaqī said on one 
day: “I am not feeling well today. What is the reason for 
it?” Whenever he perceived any internal spiritual 
murkiness, he would make investigations about what 
food he had eaten. So on that day [when he was feeling 
ill], he went to the kitchen and asked the cook: “How 
and where was the food cooked today?” After providing 
all the details, the cook said, I went and took some fire 
from the neighbour without his permission. The Shaykh 
went to the neighbour, sought his pardon, gave him 


something, and returned after obtaining his approval. 


Note: This shows Hadrat’s high level of piety. This is why 
he experienced this condition from Allāh ta‛ālā. 


Demise 


He passed away in 961 A.H. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Akhbār al-Akhyār, p. 450. 
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Hadrat Maulānā Durwesh Muhammad Sāhib 


Introduction 


Hadrat Maulānā Durwesh Muhammad Sāhib was 
affiliated to his maternal uncle, Muhammad Durwesh. 
He says: “I remained occupied in abstinence and 
spiritual exertion for fifteen years before pledging 
bay‛ah.” He used to remain in solitude in deserted 
places without eating and sleeping. One day he was 
extremely hungry and looked towards the heavens. 


Hadrat Khidar ‛alayhis salām came to him and said: 
“Patience and contentment are necessary. You must go 
to Khwājah Muhammad Zāhid who will teach you 
patience and reliance [on Allāh ta‛ālā].” Hadrat Maulānā 
went to him and reached the heights of spirituality. 
When the Khwājah passed away, he became his deputy. 
He held a lofy position in asceticism, piety, forbearance 
and upholding affinity. He was very particular about his 
anonymity and concealing of his conditions. He used to 
conduct Qur’ān lessons. 


It is said that one of the Turkish mashā’ikh happened to 
pass the area and he said: “I am getting the fragrance of 
a real man here.” He then pointed towards Maulānā 
Durwesh.1 


Merits 


He obtained khilāfah from his maternal uncle, Maulānā 
Muhammad Zāhid, and became his deputy after the 
latters’ demise. He was a very pious person who 


practised on what caution demanded and not on what 
was merely permissible. His affinity was genuine and 
preserved. Many seekers used to refer to him. He was a 
man of obvious karāmāt and strong influence. He 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 


95. 
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adhered strictly to anonymity and concealing of his 
conditions. He used to teach Qur’ān to children in order 
to conceal his conditions. The seniors of this lofty group 
considered teaching the external sciences and teaching 
children to be excellent veils for the concealment of their 
spiritual conditions. He used to conceal his condition 
behind the same veil so that no one comes to know of 
his excellence. 


Note: A senior shaykh of the same Chishtī chain, 


Shaykh Miyā Nūr Muhammad Jhanjhānwī 
rahimahullāh, used to teach Qur’ān to the children in 
the musjid of Lauhārī, district Muzaffar Nagar (U.P.). No 
one considered him to be a spiritual master. But when 
Hadrat Hājī Imdādullāh Sāhib Muhājir Makkī 
rahimahullāh received information from the unseen to 
establish a bond with a certain person having such and 
such appearance, he went around looking for the person 
who was described to him and eventually reached 
Shaykh Miyā Nūr Muhammad and established a bond 
with him. Only then did he become well known. Not only 
Hadrat Hājī Imdādullāh Sāhib rahimahullāh, but even 
senior mashā’ikh like Shaykh Muhammad Muhaddith 
Thānwī rahimahullāh and Hadrat Hāfiz Muhammad 
Dāmin Sāhib rahimahullāh became his khulafā’. 
Together with making an intention of concealing one’s 
spiritual condition for the teaching of the Qur’ān, one 
could also make the intention of “The best of you is the 
one who learns the Qur’ān and teaches it” – as 
mentioned in the Hadīth. Allāh ta‛ālā knows best. 


The reason behind his popularity 


Hadrat Maulānā Khwājgī Amkangī, the son of Maulānā 
Durwesh Muhammad, relates: 


The following is the reason behind my father’s 
popularity: In the presence of my father, a Sufi made 
mention of the merits of Shaykh Nūr ad-Dīn Khwānī 
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who was the most senior khalīfah of Shaykh Hājī 
Metūshānī. This Sufi pointed towards me and said: “O 
son! This shaykh appears to be very senior. When I pass 
by, it will also join his blessed company.” A few days 
after saying this, Shaykh Nūr ad-Dīn passed by. When 
my father heard of his impending arrival, he said: 
“Prepare extra yoghurt and cream today. We will go to 
meet the Shaykh tomorrow.” The next morning he got 
up with the same clothes which he had been wearing, 
took the items which were prepared, and departed to 


meet the Shaykh. I also accompanied him. When we 
reached, the Shaykh was sitting casually with a topī and 
kurtah. He stood up the moment he saw my father, 
embraced him tightly, and remained attached to him for 
quite some time. He then summoned for his turban and 
cloak, wore them and sat down very respectfully in 
meditation. My father remained seated for as long as he 
was in meditation. My father then sought his leave. The 
Shaykh got up, walked with my father for a few steps, 
and bid him farewell. The Shaykh then sat down silently 
and said to the people: “Many seekers must be 
frequenting that shaykh.” The people replied: “He is no 
shaykh. He is just an ordinary teacher who teaches 
Qur’ān to children.” When Shaykh Nūr ad-Dīn heard 
this, he said: “The people here are very blind and dead 
in their hearts. They do not benefit from the company of 
such an erudite shaykh.” When this statement was 
heard by others, people from everywhere began 
frequenting Hadrat and deriving benefit from his 


company. But he would always think of the days when 
he was in solitude. His heart used to feel restricted by 
the large numbers of people who frequented him.1 


There are other similar incidents but we left them out 
for the sake of brevity. 


                                           


1 Anwār al-‛Ārifīn, vol. 2, p. 75. 
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Demise 


Hadrat Maulānā Durwesh Muhammad passed away on 
19 Muharram 970 A.H. He is buried in the region of 
Transoxiana (present day Russia). May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 


96. 
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Hadrat Qādī Khān Zafarābādī Jaunpūrī 


Name and lineage 


His name is Jalāl ad-Dīn, his titles are Qādī Khān and 
Nāsihī, and his father’s name is Qādī Yūsuf Nāsihī. He is 
a Fārūqī by lineage and is from the family of Hadrat 
Ibrāhīm ibn Ad-ham Ahmad rahimahullāh. 


He was born in 805 A.H. in Zafarābād, district Jaunpūr. 


Arrival in Jaunpūr 


One of his forefathers, Shaykh Tāj ad-Dīn Nāsihī, left 
Bukhārā in 708 A.H. and settled down in Delhi. He left 
Delhi in 721 A.H., came to Zafarābād and was appointed 
as its qādī (judge). This post of justice eventually became 
the reason for his family remaining in Zafarābād.1 


Family eminence 


At the time when Qādī Khān came into this world, his 
family was already a treasure house of knowledge and 
virtue. His father was the judge in Zafarābād. Together 
with the sciences and arts being talked about in his 
house, they lived a life of comfort. When Qādī Yūsuf 
gave up his external position and authority and 
disappeared, the entire responsibility of taking care of 
and training Qādī Khān fell on the shoulders of his 
grandfather, ‛Imād al-Mulk. The latter himself was an 
expert in many sciences and a minister in the sultanate. 
So together with being in an academic environment, 
there was comfort and opulence from all sides. This had 
a very good impact on Qādī Khān, and in a short span of 


sixteen years, he completed studying all the prevalent 
sciences. 


Nuzhatul Khawātir states: 


                                           


1 Maqālāt Habīb, vol. 3, p. 648. 
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ونشأ فِ مهد جده لمه الوزير عماد الملك الْونبوَي، واشتغل بالعلم من 
 صباه، وقرأ فاتُة الفراغ فِ السابع عشْ من سنه.


He grew up in the care of his maternal grandfather, the 


minister ‛Imād al-Mulk Jaunpūrī. He occupied himself in 
knowledge from a tender age, and qualified when he was 


seventeen years old. 


All historians are silent about who he studied under. 


But what is clear is that he traversed the different stages 
of studying under the supervision of his grandfather, 
and studied all the sciences in Jaunpūr. ‛Imād al-Mulk 
was himself an erudite scholar and fully aware of the 
importance of knowledge and the ‛ulamā’. He had a 
sharp mind and effulgent sentiments. Anyway, Jaunpūr 
had become a garden of knowledge through the support 
of Sultan ash-Sharq. 


We can therefore say with certainty that the affectionate 
grandfather must have acquired the services of qualified 
‛ulamā’ of the time for the education of his beloved 
grandson. 


Cognition and sulūk 


He directed himself towards the internal sciences after 
completing his external studies. He went to Delhi to 
remain in the company of the famous Chishtī 
personality, Shaykh Hasan ibn Tāhir Jaunpūrī 
rahimahullāh. He spent thirty continuous years with 
him where he remained occupied in worship and 
spiritual exertion. After reaching the highest ranks of 
wilāyat, he received khilāfah from his shaykh. 


Once he traversed and completed all the levels of sulūk, 
he took permission from his shaykh to return to his 
beloved hometown. On his return, all types of royal 
positions and jobs were opened to him. But he remained 
aloof from them and decided to live an ascetic life. He 


https://nmusba.wordpress.com/







- 530 - 
 
cast aside wordly honour and position, and occupied 
himself in teaching, cleansing hearts and purifying 
souls.1 


Merits 


He was a murīd and khalīfah of Shaykh Hasan 
rahimahullāh. He was from among the sādiqīn (truthful) 
in the path of the Tarīqah. He was a man of karāmat, 
steadfastness, sanctity and piety. Although he may have 
been from the latter generations, he was enumerated 
among the early peoples by virtue of his impeccable 
dealings. 


It is related that he used to say: “I toiled and strove for 
thirty years. Only then did I get a slight glimpse of the 
traps of the nafs (self), and learnt the different ways in 
which it tries to trap and ambush a person. 


Note: Unfortunately, we do not even bother to find out 
what the traps of the self are. 


Independence 


It is said that King Nasīr ad-Dīn Muhammad Humāyūn 
tried on several occasions to have him to accept a gift 
from him, but he refused. On one occasion, the king 
took all the seals [and stamps] which are normally 
placed on royal edicts, placed them on an ordinary page, 
and sent them to him so that he could write as many 
places and as much money as he wanted [all would be 
given to him]. But he said: “I have no need for them, and 
it is not permissible to subdue the rights of any Muslim 


without justification. Moreover, I have made a covenant 
with my shaykh: 


Present your wishes before Allāh ta‛ālā alone 
and not to anyone apart from Him. 


                                           


1 Maqālāt Habīb, vol. 3, p. 251. 
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The king said: “You can give it to your sons because 
they will need it.” He replied: “What right do I have to 
dictate to them. If they want, they can accept or reject.” 
When this edict eventually reached his eldest son, 
Shaykh ‛Abdullāh, he too did not accept it. He said: “A 
real son is one who follows in his father’s footsteps. If 
my father did not accept, it is incumbent on me to 
refuse as well.” 


Note: Look at the level of the Shaykh’s reliance on Allāh 


ta‛ālā and his contentment. The same blessed condition 
was to be found in his son. There is a famous saying: 


بهيهْه 
 
لد   سره  له  ا لوْ 


The son is a secret for his father. 


My father (Shaykh Sayf ad-Dīn Dehlawī rahimahullāh) 
used to say that a few people left Jaunpūr and headed 
for Delhi. When they reached near Zafarābād, they 
considered it an ideal opportunity to go and meet Miyā 
Qādī Khān. They went to the khānqāh and awaited the 
arrival of the Shaykh. The time of salāh arrived, so the 
Shaykh accompanied by his associates and other Sufis 
came out. After completing the salāh, he looked at those 
who had arrived and asked: “Where have you people 
come from and where do you intend going? What work 
do you people do? What are your names?” Each one 
gave a short reply. The Shaykh then laid a table cloth, 
fed them, and gave them leave. 


My father used to say: “The moment I left his house, I 
was overcome by crying which I cannot describe.” 


Demise 


He passed away on 15 Safar 970 A.H. His grave is 
situated in Zafarābād, Jaunpūr. Some people say that 
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he passed away in 944 A.H. May Allāh ta‛ālā illuminate 
his resting place.1 


                                           


1 Akhbār al-Akhyār, p. 482. 
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Hadrat Shaykh Jamāl ibn Husayn Behtarī 


Name and lineage 


His name is Sayyid Shāh Jamāl ibn Husayn Abū 
Muzaffar ibn Abul Waqt Hasanī. He is from the progeny 
of Sayyid ‛Abd al-Qādir Jīlānī rahimahullāh. 


Background 


His father left Hurmuz and came to Deccan where he 
settled down in the town of Behtarī. The Shaykh was 
born here. He acquired the internal and external 
sciences from his father and reached a high level. He 
was a very righteous and pious person. He was a man of 
expositions and supernatural feats. 


He became the shaykh after his father’s demise. Sultan 
Bahādur asked him to leave Deccan and come to 
Gujarat where he constructed a khānqāh for him and 
stipulated an annual stipend for him. 


An admonitory story 


When Sultan Bahādur heard about his popularity and 
decided to meet him, someone informed the Sultan that 
the Shaykh does not give any concession to anyone. The 
Sultan replied angrily: “If he does not accord any respect 
to me, I will disgrace and humiliate him.” 


The attendants of the Sultan noticed that the Shaykh 
remained true to his practice and did not make any 
concessions for the Sultan. Despite this, the Sultan 
presented himself respectfully and submissively, 
remained there for some time, and went back. When 
someone asked the Sultan about what actually 
happened, he said: “When I presented myself before the 
Shaykh, I saw two lions – one to the right of the Shaykh 
and another to his left – seated and looking at me with 
raging eyes.” 


https://nmusba.wordpress.com/







- 534 - 
 
The Sultan then developed a lot of faith in him and 
brought him to Ahmadābād [in Gujarat]. He continued 
living here. 


Demise 


He passed away in Ahmadābād on 23 Sha‛bān 971 
A.H./14 April 1564 C.E. and was buried in Rāi Garh, a 
district in Ahmadābād. 


He had five sons: (1) Amīnullāh, (2) Yatīmullāh, (3) Sufī, 
(4) Husayn, and (5) Badr ad-Dīn. 


Yatīmullāh was an ‛ālim who used to conduct lessons 
and took over his father’s post after the latter’s demise. 


The author of Gulzār Abrār says that he met him in 
Ahmadābād in 1003 A.H. and he passed away about five 
years thereafter.1 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 119. 


https://nmusba.wordpress.com/







- 535 - 
 


Hadrat Shaykh Ibn Hajar Makkī 


Name and lineage 


His name is Ahmad and his father’s name is 
Muhammad. He had the titles of Shaykh al-Islam, 
Khātimatul ‛Ulamā’ and Imām al-Haramayn. He is well 
known as Ibn Hajar Makkī. 


He was born in 909 A.H. in the Abul Haytham district of 
Egypt. 


Education and training 


He took admission in Jāmi‛ Azhar in 924 A.H. and 
studied under scholars such as Shaykh al-Islam 
Zakarīyyā Ansārī, ‛Abd al-Haqq Sanbātī, Abul Hasan 
Bakrī and others. His teachers gave him permission to 
teach and issue fatāwā Before he could reach the age of 
twenty. 


Arrival in Makkah Mukarramah 


He came to Makkah towards the end of 933 A.H. and 
remained there after performing hajj. He returned to 
Egypt after some days, and came back to Makkah in 
937 A.H. with his wife and children to perform hajj. He 
came once again in 940 A.H. for hajj and then settled 
down permanently in Makkah. He occupied himself in 
teaching, issuing fatāwā and writing. 


Written works 


The following are some of his works which have already 
been printed: Sawā’iq Muhriqah, az-Zawājir, Tathīr al-
Jinān. 


Students 


He had countless students. During his time, it was 
considered to be an honour to be his student. ‛Alī 
Muttaqī, Mullā ‛Alī Qārī and Shaykh al-Islam Mullā ‛Abd 
an-Nabī of India were among his students. 
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Demise 


He passed away in 973 A.H. His grave is in Makkah.1 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 203. 
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HADRAT SHAYKH ‛ABD AL-WAHHĀB SHA‛RĀNĪ,1 
THE AUTHOR OF TABAQĀT KUBRĀ 


Name and lineage 


His name is ‛Abd al-Wahhāb, his kunnīyyat is Abul 
Mawāhib, and he is well known as ‛Allāmah Sha‛rānī. 
His father’s name is Ahmad ibn ‛Alī ibn Ahmad ibn 
Muhammad ibn Mūsā al-Ansārī ash-Shāfi‛ī al-Misrī ash-
Sha‛rānī. 


He was born in 899 A.H. in Sāqiyah Abī Sha‛rah (which 
is on the outskirts of Manūfiyah Misr-Egypt). 


Education and training 


His father passed away when he was a child, and so, 
Sha‛rānī was left as an orphan. He commenced his early 
education in Sāqiyah Abī Sha‛rah, memorized the 
Qur’ān at the age of seven, and also memorized Ajr wa 
Mīh and other books. He came to Cairo at the age of 
twelve and lived in Jāmi‛ ‛Umrī where he memorized 
books like Minhāj, Ulfiyah, Taudīh, Talkhīs, Shātibīyyah, 
Qawā’id ibn Hishām and Kitāb ar-Raud (until Bāb al-
Qadā’). He then read these books to his teachers. 


He studied qirā’ah (modes of reciting the Qur’ān) under 
Shaykh Amīn ad-Dīn, the imām of Jāmi‛ ‛Umrī. He 
studied tafsīr, Hadīth, jurisprudence and other subjects 
under the famous jurist and Hadīth scholar Shaykh 


                                           


1 Many of the biographies in this book [Aqwāl-e-Salaf] are 


quoted from Tabaqāt Kubrā of ‛Allāmah Sha‛rānī. We therefore 


decided to go at some length in providing details about him. I 
will be quoting parts of his biography from the commentary of 
‛Ujālah Nāfi‛ah of Maulānā ‛Abd al-Halīm Chishtī which was 


published by Maulānā Mujībullāh Sāhib Nadwī rahimahullāh 


in his esteemed periodical, ar-Rashād, in Dhū al-Hijjah 1402 


A.H. May Allāh ta‛ālā reward him. I will also be quoting a few 


texts from some of ‛Allāmah Sha‛rānī’s important books. Inshā 


Allāh, they will prove to be useful to the reader. 
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Shams Dawākhilī, Nūr ad-Dīn Jārihī, Mullā ‛Alī ‛Ajamī, 
‛Alī Qastalānī, ‛Allāmah Shamūnī, Shaykh al-Islam Qādī 
Zakarīyyā Ansārī, Shams ad-Dīn Ramlī and others. 


He then developed an enthusiasm for Hadīth and heard 
from over 200 senior Hadīth scholars. This was followed 
by an inclination towards tasawwuf, so he benefited 
from the company of senior and erudite Sufis of the 
time, viz. Shaykh Khawās, Shaykh Marsafī and Shaykh 
Muhammad Shanāwī. Shaykh Ziyādī writes in his 
travelogue: 


 وأخذ الطريق عن نَو مئاة شيخ
He learnt the Tarīqah from more than 100 shuyūkh. 


Based on the above, his shuyūkh (plural of shaykh) are 
no less than 300. Some of them are listed in Tabaqāt 
and Dhayl Tabaqāt. He lists the shuyūkh of Tarīqah in 
al-Fulk al-Mash-hūn. 


Striving and exertion 


‛Allāmah Sha‛rānī exerted himself by not sleeping for 
several years. He had suspended a rope from the ceiling 
and would put it around his neck when he was in 
solitude so that he does not fall. He would not eat a 
thing for several days, and would fast for days at a time. 
He would open his fast on a few grams of bread. He used 
to wear a topī (hat) made of skin, and wear patched 
clothing. He had a close resemblance to his shaykh in 
his character, mannerisms, ways and habits; and 


remained on his way until the very end. 


The khānqāh 


In his khānqāh, an assembly of dhikr used to commence 
after ‛ishā and continue until fajr. The ‛Allāmah used to 
read durūd (salutations to Rasūlullāh sallallāhu ‛alayhi 
wa sallam) throughout the night of Friday. One hundred 
blind people used to receive clothing from his khānqāh, 
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and those seeking Allāh’s pleasure were trained and 
tutored here. 


‛Allāmah Sha‛rānī spent his entire life in teaching, 
instructing, propagating and writing. Some envious 
people had added some unIslamic points in his books in 
order to defame him. This did cause some dissent but 
Allāh ta‛ālā disgraced and humiliated his enviers, 
resulting in even more confidence in the ‛Allāmah. 


Merits 


‛Allāmah ‛Abd ar-Ra’ūf writes in Tabaqāt: 


Our shaykh who was an imām, a practising 
man, an ardent worshipper, a jurist, a Hadīth 
scholar, a scholar of the principles of different 
sciences, a Sufi and a trainer of the seeker – 
was from the progeny of Muhammad ibn 
Hanafīyyah. When he became interested in 
Hadīth, he immersed himself in this science 
and acquired it from experts in this field. But 
he did not have the rigidity which is normally 
found in the Hadīth scholars and compilers. 
Rather, he looked with the eye of a jurist and 
had Sufi inclinations. He was an imām when 
it came to the statements and opinions of the 
past scholars. He prohibited criticizing the 
philosophers, and did not approve of those 
who did this. He used to say: “They were 
intelligent people.” He adhered strictly to the 
Sunnah. He was extremely abstinent and 


pious. He gave preference to poverty over 
eating, drinking and clothing. He used to bear 
many hardships. He had divided his time for 
writing, worship, spiritual exertion, teaching, 
and training in the field of sufism. 
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Najm ad-Dīn Ghazzī writes in al-Kawākib as-Sā’irah:1 


He used to read a lot of books. May Allāh 
ta‛ālā shower His mercy on him. He was one 
of the signs of Allāh ta‛ālā in his knowledge, 
tasawwuf and writings. All his books are 
beneficial. His writings testify to the fact that 
he remained in the company of many ‛ulamā’, 
auliyā’ and righteous people. 


Shaykh Abul ‛Abbās Ahmad ibn Mubārak describes him 
as follows: 


اء، مربِ السالكي، سيدنا الإمام ولِ العلماء، عًلم الول
 وبقية الئمة العاَفي المهتدين.


He is our master, the imām, the friend of the 
‛ulamā’, the ‛ālim of the auliyā’, the mentor 
for the seekers, and the last of the imāms 
endowed with cognition and guidance. 


Shaykh Ziyādī writes in his travelogue: 


He was fully cognizant of all the proofs of the 
prevalent and non-prevalent madhāhib 
(schools of thought). Based on his 
extraordinary memory and numerous facts, 
he knew the method of extracting proofs of 
each of the madhāhib. His writings on this 
topic extend over five voluminous books, and 
most of them are compiled in two voluminous 


books. 


Hāfiz Sayyid ‛Abd al-Hayy al-Kattānī writes in Fihris al-
Fahāris:2 


                                           


1 Vol. 3, p. 177. 
2 Vol. 2, p. 407. 
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He generally narrates from Qādī Zakarīyyā, 
Hāfiz Suyūtī, Kamāl ad-Dīn Tawīl Qādrī, 
Qalqashandī and others of this level who were 
the companions of Hāfiz Ibn Hajar. He also 
narrates from Qastalānī. His Fihris has been 
printed wherein he collated his narrations 
through Suyūtī. 


Written works 


The following are his more well known writings: 


( الْحر 4( النواَ القدسية، )3( الخلق الزكية، )6الموَود، )( الْحر 1)
( 8( الْواهر والدََ، )7( َنبيه المغترين، )2( البْوق الْواطف، )5الموَود، )


( 11( الفتح المبي، )11( شرح جَع الْوامع، )1حقوق إخوة الإسلم، )
 1( الواقيت والْواهر.16السِاج المنيْ، )


We now quote – verbatim – aspects of his life from A‛yān 
al-Hujjāj2 of the great Muhaddith Hadrat Maulānā Habīb 
ar-Rahmān Sāhib A‛zamī rahimahullāh. 


He was a practising ‛ālim, an ascetic, a jurist, a Hadīth 
scholar, an expert in principles, a Sufi and a mentor. He 
came to Egypt in 911 A.H. and developed expertise in 
the various sciences after much toiling and striving. He 
remained in the company of Hadīth scholars and gained 
mastery in this field. He was then inclined towards 
Sufism and bore severe striving and exertion in it. He 
did not lie down at night nor during the day for several 
years. He used to fast by the day, and wear old clothes. 
When he used to start the assembly of dhikr after ‛ishā, 
he used to end it at fajr time. Consequently, his 


                                           


1 Quoted from the monthly periodical, ar-Rashād, Dhū al-


Hijjah 1402 A.H. 
2 Vol. 2, p. 103. 
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spirituality had become extremely strong. He derived 
benefit from the company of the following spiritual 
masters: ‛Alī Khawās, Marsa‛ī and Shanāwī. Thereafter 
he became occupied in writing. Several of his written 
works have been printed. 


He adhered strictly to the Sunnah and was very pious. 
He used to give preference to the poor and hungry over 
his own self. He used to bear the ills of people. About 
100 blind and crippled people lived in his khānqāh. He 


used to provide food and clothing to all of them. He 
demanded great respect and awe. People of authority 
used to present themselves before him. A buzzing sound 
like that of bees used to emanate night and day from his 
khānqāh (because of the constant dhikr). He used to 
say: “You can go wherever you like with the Sharī‛ah, 
but do not take kashf with you because it can also be 
wrong.” He used to say: “Undertake excessive study of 
the books of jurisprudence.” 


He performed hajj on several occasions. When he used 
to go for hajj, he used to make it a point of remaining in 
the company of the pious of Makkah and Madīnah. In 
several places in his books, when he talks about hajj, he 
mentions the benefits of sitting in the company of the 
pious. 


Demise: Shaykh Sha‛rānī passed away in 973 A.H. and 
was buried in his khānqāh. May Allāh ta‛ālā illuminate 
his resting place.1 


Statements and guidelines 


It has been our practice to quote some sayings of each of 
the personalities whose biographies are presented. We 
take the opportunity of quoting from Urdu translations 
of three of ‛Allāmah Sha‛rānī’s books. 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 103. 


https://nmusba.wordpress.com/







- 543 - 
 
The first is from Anwār al-Qudsīyyah which is 
translated by Hadrat Shaykh ‛Abd ar-Rahmān Sāhib 
rahimahullāh. 


The second is from al-Bahr al-Maurūd whose Urdu 
translation is titled ad-Durr al-Mandūd, translated by 
Hadrat Maulānā Zafar Ahmad ‛Uthmānī, a nephew of 
Hadrat Hakim al-Ummat Maulānā Ashraf ‛Alī Thānwī 
rahimahullāh. 


The third is from Tanbīh al-Mughtarrīn whose Urdu 


translation is titled Akhlāq-e-Salaf. I could not establish 
the translator. This translation was with Hadrat Shaykh 
Maulānā Muhammad Ahmad Sāhib Partābgarhī 
rahimahullāh who compiled a condensed version of it 
also under the title Akhlāq-e-Salaf. 


Māshā Allāh, the subject matter of all three books are 
most beneficial, and have been appreciated by all 
sections of the community. After quoting these themes, 
we will – inshā Allāh – present the biographies of twenty 
three of ‛Allāmah Sha‛rānī’s teachers and mentors in 
some detail. Together with this, we will also present the 
biographies of those blessed personalities with whose 
biographies ‛Allāmah Sha‛rānī rahimahullāh concluded 
his book, Tabaqāt Kubrā. 


A condensed quotation from al-Anwār al-Qudsīyyah 


 ية فِ بيان امداب العبوديةالنواَ القدس


المد لل َب العلمي حدا يوافِ نعمه ويكافِ مزيده، يا َبنا لك المد 
كما ينبغي لْلل وجهك ولعظيم سلطانك، سبحانك لَّ نَصي ثناء عليك، 
أنت كما أثنيت عَ نفسك، والصلوة والتسليم عَ أشرف المرسلي محمد 


 خاَم النبيي وعَ ال وصحبه أجَعي.
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After praising Allāh ta‛ālā and sending salutations to 
Rasūlullāh sallallāhu ‛alayhi wa sallam, I say that a 
strong urge and yearning to acquire the ranks of the 
auliyā’ embedded itself in my heart on Monday, 17 
Rajab 931 A.H. I was convinced that my present level 
was most despicable and insignificant. This caused my 
life to become turbid. I thought that Allāh ta‛ālā is 
displeased with me, and I therefore felt I will meet a bad 
death, and that Allāh ta‛ālā will be extremely angry with 
me. So I went out, and the moment I reached Fustāt, I 


suddenly felt as if I was between a state of wakefulness 
and sleep, and I heard an unseen voice. I could not see 
who it was, but the caller was speaking in the language 
of Allāh ta‛ālā: 


 ،واسم كُ ذَة منه ،نات وعدد الرمالعبدي! لو اطلعتك عَ جَيع الكائ
والنبات وأسمائها وأعماَها، واليوانات وأعماَها وأنسابها إلٰ أصولها من 
الوحش والطيوَ والشْات وسائر الدواب، وكشفت  لك عن ملكوت 
السموت والَض، والْنة والناَ، وما فيهنِّ ظاهرا وباطنا، وأنزلت المطر 


عَ يدك جَيع ما أكرمت  به عبادي بدعًئك، وأحييت الميت، وأجريت 
 ، لست من عبودتي فِ شَء. انتهَ.المؤمني


O My servant! If I were to show you the entire universe; the 
number of grains of sand; the name of every sand particle; all 


plants with their names and ages; all animals with their ages 


and lineages going up to their sources – whether they be wild 


animals, birds, insects and all types of cattle – and if I were to 


expose to you the workings of the universe and the earth, 


Paradise and Hell, and all that is in them externally and 
internally, and I were to send down rain in response to your 


supplication, give life to the dead, and were to cause all which 


I bestowed to My believing servants to be bestowed at your 


hands, you will still not have achieved the lowest level of 


servitude to Me. 
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After hearing this, there remained no expectation 
whatsoever in my heart of ever reaching the ranks of the 
auliyā’ and any excellence in this world and in the 
Hereafter. I thanked Allāh ta‛ālā for this gift. 


My heart then felt that I should elaborate on the 
meaning and intent of this unseen caller, and to 
embellish it with the words of the spiritual masters so 
that an ignoramus who cannot fathom the truth does 
not assume that this is revelation like revelation which 
is sent to the Prophets ‛alayhimus salām (whereby, he 
may assume that I am trying to make claims to prophet-
hood – this is certainly not the case). 


I decided to provide some explanation to the unseen 
caller so that this misunderstanding may not develop. 
The Shaykh then provides a wonderful explanation 
which is worth reading. 


He sheds considerable light on the etiquette and signs of 
perfect servitude, and the occupations and life 
situations of the expert worshippers. This is not only 
useful but essential for those treading the path. I felt the 
urge in my heart to quote some portions so that the way 
of servitude and worship may be clarified to a certain 
extent. Inshā Allāh, it will prove to be enlightening and 
admonitory for the true seekers. 


Chapter 1: The etiquette of servitude 
You have to understand that the purpose of revealing 
Books and sending Prophets is for servants to learn 


what the quality of servitude is, and after understanding 
the purpose of their creation, to hold on firmly to it. 
They must recognize the rights of Allāh ta‛ālā, and not 
permit any dissent in fulfilling them. 


Listen! All the divine Books serve as covenants and 
pledges between Allāh ta‛ālā and His servants. These 
Books explain Allāh’s rights over His servants and vice 
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versa. Allāh ta‛ālā, out of His grace, imposed rights 
upon Himself in favour of His servants. Allāh ta‛ālā 
says: 


مْ  ك  هْده يْ ا وفْه بهع  هْده  ا وْف وْا بهع 
Fulfil My covenant and I will fulfil yours. 


This shows that we have rejected our servitude because 
if we were solely Allāh’s slaves, there would have been 
no reason for this covenant. 


Thus, the sign of a perfect slave is that he carries out 
Allāh’s ta‛ālā commands and abstains from His 
prohibitions solely with this in mind that they are 
Allāh’s orders, and it is compulsory for a slave to obey 
his master’s orders. And not because he will be 
rewarded for carrying them out and punished for leaving 
them out. If this was the reason for obeying His orders, 
it does not show awe and love for the Master. 


Another sign of a perfect slave is that he is pleased with 
Allāh’s decree in every condition (good or bad). And he 
considers whatever good and bad which comes from 
Him to be best for himself. 


Moreover, he does not consider anyone apart from Allāh 
ta‛ālā to be his master – both externally and internally. 
He regards all categories of worship, humility, 
submission and servitude to be deficient in comparison 
to the greatness and power of Allāh ta‛ālā. 


Chapter 2: Seeking beneficial knowledge 
Beneficial knowledge is the one which contains sincerity 
and will. A sign of sincerity is when a person is not 
grieved by the opinions and taunts of people, and not 
overjoyed by their praises. 


The second sign is that he does not display his 
knowledge to obtain people’s verification of it. Rather he 
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does it to obtain Allāh’s verification. Moreover, he does 
not remain occupied all the time in acquiring knowledge, 
but sets aside some time for worship and spiritual 
exertion. 


The person respects the Qur’ān. He only explains that 
verse of the Qur’ān which he understands thoroughly. 
He does not make claims to knowing everything. 


He always remains subservient to the Promulgator 
[Allāh ta‛ālā] and to a mujtahid (erudite scholar) of his 


time. He does not go around asking the underlying 
reasons behind injunctions. In today’s times, it is more 
than enough for people to understand the statements of 
past personalities. 


The person is not proud and arrogant over his 
knowledge. Instead, the more his knowledge increases, 
the more his fear of Allāh ta‛ālā increases. If he finds 
anything beyond his understanding when studying the 
Qur’ān and Hadīth, he enquires from others (he does not 
act proud). 


He only acquires those branches of knowledge which he 
practises on, which will help him in the Hereafter, and 
regarding which he will be questioned. 


Chapter 3: The Sufis and righteous of the past 
I will go into a bit more explanation in this chapter 
because there is an abudance of claimants in our times. 
They are the ones who initiate every evil and sin, and 
put an end to every good. If their shaykh permits them 


to engage in dhikr, or he passes away before giving him 
permission, and they hear an angel or jinn giving them 
permission while they are in solitude, they begin 
considering themselves to be auliyā’. When they see 
crowds of people rallying around them, this assumtion 
of theirs becomes even more firm in their hearts. They 
then go astray and lead others astray. 


https://nmusba.wordpress.com/







- 548 - 
 
The sign of a true Sufi is that he only steps onto the 
path of the Sufis after gaining full proficiency in the 
Qur’ān, Hadīth and other sciences. He imposes on his 
self to fulfil the rights of people without demanding them 
to fulfil his rights. He considers himself lower and more 
despicable than all the creations. In fact, he treats each 
person according to his rank, while he himself bears the 
ills of people. Not only that, he goes one step further by 
regarding their harms to be Allāh’s mercy and a gift from 
Him. He believes all profit and loss to be from Allāh 


ta‛ālā. Even if all the creation were to be guided through 
him, he considers it to be from Allāh ta‛ālā. He does not 
attribute it to himself. 


A true Sufi never changes with any condition of the 
world because his closeness to Allāh ta‛ālā has put an 
end to his own ego. He remained immersed in 
meditation and visualizing Allāh ta‛ālā. He is therefore 
unaware of others. He does not see any place devoid of 
Allāh ta‛ālā. So he is respectful towards every single 
thing. This is a special sign of the close servants of Allāh 
ta‛ālā. 


Hadrat Junayd rahimahullāh said: “I am never disturbed 
by any calamity and hardship of this world because I 
know that this world is a place of calamities, and this is 
its fundamental nature and essence.” 


Another sign of a Sufi is that he abstains from words 
which may indicate claims to perfection or purification 
of the self. For example, he says: “I only became a true 


human after remaining in the company of such and 
such shaykh.” Or, “Kashf and karāmāt are displayed by 
novices, experts have nothing to do with all that.” He 
makes such statements so that those present may 
conclude that he is on a level of perfection, that is why 
he can say such things. 
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He does not seek a condition which would cause people 
to think that he is a buzurg (pious person) while he is 
despicable in Allāh’s sight. For example, wearing a 
jubbah (long coat), turban, etc. This is a sign of little 
cognition. 


Another sign of a perfect Sufi is that if his murīd 
expresses a desire to acquire something from some other 
Sufi, he does not stop him. He desires the improvement 
and wellbeing of people, so he encourages them to earn 


a living through crafts, trades, etc. 


He is concerned about his own rectification and remains 
occupied in advising his fellow brothers. Because he is 
occupied in this, he does not make any types of claims, 
and does not desire respect and honour from anyone. 


If anyone removes him from the rank of the righteous, 
he is not displeased by it. He does not ask from anyone, 
does not refuse any beggar, and does not horde. This is 
the way of the Shādhilīyyah, and ours as well. I make 
du‛ā’ to Allāh ta‛ālā to enable me to progress in this 
way. 


Another sign of a Sufi is that if another shaykh comes 
into his city and his own murīds become inclined to that 
shaykh, he does not feel disturbed. Instead, he becomes 
happy that he now has more time, his weight has been 
lightened, and he can engage in Allāh’s worship with 
peace. 


He conceals his condition from worldly people. He is not 


jealous by the popularity of others. He does not desire to 
become the most distinguished person of his time. 


Another special feature of a Sufi is that if he receives 
permission from his shaykh or from another shaykh to 
remind and instruct others, he does not consider 
himself independent of the advice of his brothers, 
students and murīds. Instead, he gives them a clear 
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permission to advise him if they see any wrong in him. 
Hadrat ‛Umar ibn al-Khattāb radiyallāhu ‛anhu wanted 
to test his companions one day, so he asked them: 
“What would you do to me if I divert from the true 
path?” They replied: “We will set you right with the 
sword.” Hadrat ‛Umar radiyallāhu ‛anhu was most 
pleased by this reply and said: “This is exactly how it 
should be.” 


It is therefore not permissible for pseudo-shaykhs to say 
to their murīds: “If you find any of my actions to be in 
conflict with the Sharī‛ah you must look for some way of 
explaining them.” Hadrat ‛Umar radiyallāhu ‛anhu used 
to say: “May Allāh ta‛ālā shower His mercy on the 
person who presents my faults to me.” Hadrat ‛Umar 
radiyallāhu ‛anhu used to go to Hadrat Hudhayfah 
radiyallāhu ‛anhu and say: “You were the confidant of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. So study me 
carefully and tell me if you see any hypocrisy in me?” 
Hadrat Hudhayfah radiyallāhu ‛anhu would be reduced 
to tears, Hadrat ‛Umar radiyallāhu ‛anhu would also cry, 
and the two would fall unconscious. This, 
notwithstanding the fact that Allāh ta‛ālā had already 
said that He is pleased with them, and they with Him. 


If a Sufi is unable to cry [before Allāh ta‛ālā], he must 
not say: “This is the condition of novices. Those who 
have reached a stage of perfection are not affected by 
such matters.” We seek refuge in Allāh ta‛ālā. This is 
absolute and clear pride. 


A Sufi must be affectionate and merciful to those who 
come to meet him. he must not be a cause of ill-feeling 
in their hearts. If he receives a special permission from 
Rasūlullāh sallallāhu ‛alayhi wa sallam – through a 
dream – to guide people, he must not display this as a 
sort of supremacy over his contemporaries because this 
is not really a basis of supremacy. 
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He must not seek deputyship and permission to induct 
murīds from the mashā’ikh. A true Sufi is sharp by 
nature and observant. He treats each person according 
to his capability. Moreover, he does not delve too much 
into the allegorical verses (mutashābihāt), qualities of 
Allāh ta‛ālā and the hurūf muqatta‛āt (single letters of 
the Qur’ān, e.g. alif lām mīm, alif lām rā, etc.). 


Another sign of a Sufi is that he does not pay attention 
to the titles given by people (e.g. Shaykh, Hadrat, etc.). 
Instead, he must think to himself that he has not even 
got the fragrance of wilāyat and shaykh-hood. He must 
never rely on his good deeds as long as he does not meet 
a good end [die a good death]. 


Conclusion 
You ought to know that all ranks, levels, positions and 
stations are insignificant in the face of pure servitude. 
There is no easier way to proximity with Allāh ta‛ālā 
than the path of servitude because it is the path of 
humility, meekness, submission, selflessness and self-
obliteration. 


The Shaykh then goes into much detail on this subject. 
It is worth reading it. Space does not permit us to quote 
it here. The orginal book should be studied. Inspiration 
is from Allāh ta‛ālā alone. 


Finally, we make du‛ā’ to Allāh ta‛ālā to inspire us all to 
understand the reality of servitude, and to embellish us 
with it. Surely He has power over everything and is most 
pardoning. All praise is due to Allāh, the Sustainer of 
the universe. 


A condensed quotation from ad-Durr al-Mandūd 


By studying this book, not only will the nature of 
tasawwuf become clear to you, but you will also realize 
that tasawwuf is not only about excessive forms of 
dhikr. Rather, it deals specifically with fulfilling the 
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rights of Allāh ta‛ālā, and adopting the etiquette of the 
Sharī‛ah and the character of Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


For the sake of brevity, I will quote just two extracts. 
Refer to the original book for details. The Urdu 
translation of the original was done by Hadrat Maulānā 
Zafar Ahmad Sāhib ‛Uthmānī Thānwī rahimahullāh. It is 
titled ad-Durr al-Mandūd (a pledge has been taken from 
us). May Allāh ta‛ālā inspire us to practise. Āmīn. 


1. A student who is negligent in actions must be stopped 
from studying 


(A pledge has been taken from us) that if we ascertain 
the slightest whiff of negligence in actions in a student, 
we must stop him from studying. We must feel sorry for 
his condition and tell him to go and study under 
someone else. Similarly, if we find a lack of sincerity 
within ourselves, we ought to keep away from the 
occupation of teaching because when a non-practising 
person teaches knowledge, it can have no benefit apart 
from the fact that Allāh’s evidence is established against 
him. His similitude is of a person planting seeds on a 
salty patch of ground. Our Shaykh rahimahullāh used to 
say that teaching knowledge to a person with evil 
actions is similar to watering the wild gourd tree. The 
more lush it becomes, the more bitter its fruit. Similarly, 
a person who did not acquire knowledge for the sake of 
practising on it, then the more his knowledge increases 
the more evils and defects will increase in him.1 


When people made du‛ā’ through their absolutely pure 
deeds, a rock moved and they got salvation from their 


                                           


1 Ad-Durr al-Mandūd, p. 119. 
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calamity.1 This proves that making du‛ā’ through one’s 
pure good deeds has a major impact in removing or 
averting a calamity. 


A sign that knowledge is acquired with a pure intention 
A sign that knowledge is being acquired with a pure 
intention is that when a calamity befalls a person, he 
has the courage to use it as a means when making 
du‛ā’. (If there is any taint in his intention, he will never 
have the courage of mentioning it as a means before 
Allāh ta‛ālā). This is the least condition of those who do 
not pay any attention to actions. Now just think 
rationally: If all the above qualities are found in a 
person, how can we even tolerate to teach him? How can 
we even instruct him to read and write? This is 
especially if the student has reached close to old age and 
still does not get the inspiration to do good deeds. (Such 
a person can never be worthy of being taught). He will 
certainly leave this world empty-handed. He will have no 
share of action whatsoever. 


There is no limit to knowledge 
Remember! There is no limit to knowledge in the sense 
that once he reaches that limit he can say to himself 
that he will start practising now. Hadrat Dā’ūd Tā’ī 
rahimahullāh said that a student is like a fighter 
accumulating the means and weapons for a fight (a 
student wants to be fully prepared with all the means to 
combat Satan and his nafs). Now imagine if this fighter 
spends his entire life accumulating the means for the 


fight, and someone were to ask him: “When is this fight 
ever going to take place?” In the same way, if a student 
were to spend his entire life in acquiring knowledge, 
when is he going to start practising? It is at the time of 


                                           


1 This refers to a Hadīth in which three people who were 


trapped in a cave got salvation by using their good deeds as 


intermediaries. 
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practising that a person has to combat Satan and his 
nafs. If this never happens, what is the benefit of that 
knowledge? 


Action is the essential purpose of knowledge 
I say that the real purpose of knowledge is to put it into 
practice and nothing else. This is obvious. As for 
teaching others, it is a secondary objective (which, 
nowadays, has become the fundamental objective). Just 
think! The Sahābah radiyallāhu ‛anhum enjoyed such a 


high status. Did they also confine themselves to mere 
teaching? What was in them which caused them to 
become the best of this ummah? There were those 
among them who did not even read the entire Qur’ān. 
For them, sincerity through the blessed company of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and action were 
more than enough. While these are the points to which 
we turn a blind eye. If someone were to say that the 
Sahābah radiyallāhu ‛anhum were also the most 
superior in knowledge and cognition, then my reply is 
that their knowledge and cognition were not through 
these mere sayings and quotations. It was acquired 
through action and remaining in the blessed company of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Caution demands that we do not teach the one who does 
not practise 
We must therefore refrain from imparting knowledge to 
the person who pays no attention to practising on what 
he has learnt. Do not think that Allāh ta‛ālā may inspire 


him to practise at some time in the future. There is more 
caution for you and for him to give him leave. Some 
people say: 


ه  وْن  إهلَّ  لله نْ ي ك 
 
بٰم أ


 
يْْه الله، ف أ لمْ  لهغ  ل مْن ا العْه  ت ع 


We had studied knowledge for reasons other than Allāh. But it 


eventually became for none except Allāh. 
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This refers to a specific incident and a rare occasion. 
Such rare incidents cannot be used to make general 
rulings. 


When people used to criticize Imām Sufyān Thaurī 
rahimahullāh for giving up teaching, he used to say: “By 
Allāh! If I know with certainty that these people are 
seeking knowledge solely for Allāh ta‛ālā, I would go 
personally to their homes and teach them there. But 
their objective is to engage in discussions and debates 
with people, and to make it a means of their livelihood 
(this is why I gave up teaching them).” 


If knowledge is sought with a pure intention, it is the 
most superior of deeds 
Fudayl ibn ‛Iyād rahimahullāh said: “If knowledge is 
accompanied with a pure intention, there is no action 
which is superior to it and better than it. But nowadays 
knowledge is sought for reasons other than action.” 


The ‛ulamā’ are lamps of guidance 
An ‛ālim came to him one day and said: “Give me some 
advice.” He said: 


O group of ‛ulamā’! You were the lamps of 
guidance. Your light used to spread 
throughout the world. But now, darkness has 
engulfed you. You were like stars through 
whom people used to find the way in the 
darkness. But now you yourself have lost the 
way and are wandering in confusion. Some of 
you will go to the rulers and affluent. You will 
sit on his throne and carpet, and join in his 
meals while you know fully well where and 
how he earned this wealth. You will then 
leave him, come into the musjid, impart 
knowledge, advise the people and say: “So 
and so related this Hadīth to me…”. By Allāh! 
Knowledge is not acquired for these purposes. 
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A sign of ostentation in an ‛ālim and an ‛ābid 
He also used to say: When you see an ‛ālim or an ‛ābid 
(worshipper) pleased about his piety, abstinence and 
greatness being mentioned in the assemblies of the 
rulers and wealthy ones, you must conclude that he is a 
show off. 


When you see a seeker of knowledge increasingly 
unconcerned about this world and becoming more and 
more humble in his salāh with the more knowledge he 


acquires, you must certainly teach him and impart 
knowledge to him. But if you see that with the more 
knowledge, the more discussions and debates he 
engages in, and the more in become inclined to the 
world, then do not impart knowledge to him. 


Ka‛b al-Ahbār radiyallāhu ‛anhu who had passed away 
during the rule of Hadrat ‛Uthmān radiyallāhu ‛anhu 
used to say: “A time will come when ignorant and dim-
witted people will acquire knowledge. They will then sit 
bashfully and modestly before the rulers and affluent 
just as women sit bashfully before men.” This means 
that they will dislike intermingling with the poor. Such 
people will only receive that amount of knowledge (i.e. 
authority and position were their sole objectives, so they 
will receive nothing for their knowledge in the Hereafter). 


The criterion to gauge the sincerity and insincerity of a 
student 
Sālih Murrī rahimahullāh used to say: “A sign of 
sincerity in a student is when his contemporaries refer 


to him as an ignoramus or accuse him of being a show 
off, his heart feels good about it and he experiences 
delight. And a sign of insincerity is the feeling of 
constriction, grief and anger when accused of such 
things.” 


He also used to say: “Abstain from sitting with an ‛ālim 
who is desirous of this world because his sweet talking 
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and his verbal praises of knowledge will deceive you (you 
will be deceived into thinking that there is absolutely no 
need for action and practising on knowledge; mere 
increasing of one’s knowledge is sufficient).”1 


You must certainly teach a sincere student 


When we see the slightest whiff of sincerity and desire to 
practise in a student, we must certainly teach him. In 
fact, give preference to teaching him over all our forms 
of dhikr and optional acts of worship. This is because 


the effects of the latter [dhikr and optional acts] are 
confined to the doer, whereas the effects of teaching are 
very far-reaching. The other reason is that knowledge 
ensures the life and continued existence of Dīn. In every 
era we get a group of ‛ulamā’ who remain steadfast on 
sincerity, and through whom Allāh ta‛ālā keeps the 
Sharī‛ah alive until Allāh issues another order (i.e. at the 
approach of the Resurrection, when knowledge will be 
raised and no sincere workers will remain. Apart from 
this time, every era will certainly have some sincere 
‛ulamā’). Thus, no one can say that if we stop teaching 
these insincere people who do not practise on their 
knowledge then all signs and vestiges of knowledge will 
be wiped off. Because our reply to them will be that 
sincere people are found in every era. Knowledge cannot 
be obliterated in their presence. Allāh is all-knowing, all-
wise. 


  


                                           


1 Ad-Durr al-Mandūd, p. 136. 
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2. Continue visiting your brothers 


(A pledge has been taken from us) to continue visiting 
our brothers irrespective of whether they are sincere or 
not. As long as we are able to walk, we should not give 
up visiting them in the case of where we do not have a 
conveyance (in other words, if we have no conveyance, 
we must go on foot to meet them). 


 إن المحبِّ لمن يهواه زوِّاَ
The lover visits his beloved regularly. 


Majnūn says to Laylā: 


جَلِ مشيت عَ العصا   ولو قطعوا أخرى جيت  وجيت   –ولو قطعوا 


If the enemy chops off my one leg, I will walk by taking 


support on a walking stick. If it chops off my other leg as well, 


I will come crawling. 


Laziness and neglect in this regard 


There are some respectable Sufis who are lazy and 
negligent in this regard. They have completely given up 
the habit of visiting and meeting their Muslim brothers. 
They offer the excuse of not having the habit of going 
anywhere, meeting and intermingling with people. I have 
heard many people offering this excuse. But it is a lame 
excuse and a useless ruse. Some people offered the 
following excuse: “The only reason why I do not go to 
visit them is that my students or murīds will think that 


if that person [whom I am going to visit] was not greater 
than me, I would not have gone to visit him. this is 
especially so when he does not come to visit me. If my 
students and murīds have such thoughts about me, 
they will not benefit from my company.” This is also a 
lame excuse. The Sunnats of the Sharī‛ah cannot be 
cast aside for such excuses. The reason for all this is 
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that they are not fully occupied in the sciences of the 
Sharī‛ah.1 Allāh ta‛ālā is all-forgiving, most merciful.2 


Note: This pledge of the Sufis needs to be given special 
attention by those who are linked to the Sufis. 
Unfortunately, let alone having special concern for these 
Sunnats, they do not even have a general concern. May 
Allāh ta‛ālā inspire us to practise on all the Sunnats. 
Āmīn. 


A condensed quotation from Akhlāq-e-Salaf – translation 
of Tanbīh al-Mughtarrīn 


‛Allāmah Sha‛rānī rahimahullāh writes in his description 
to this book: 


This book of mine is a criterion to distinguish 
between the genuine person and the 
claimant, the beneficial and the harmful, the 
righteous and the sinner, and the sincere and 
the insincere. O my brother! If you want to 
remain in anyone’s company, go and check if 
he possesses these praiseworthy 
characteristics which are explained in this 
book. If they are found in them, sit in their 
company, emulate them and kiss their feet. 
But if they do not possess these praiseworthy 
qualities, abstain from their company. 
However, do not scorn them. Refer their 
matter to Allāh ta‛ālā. 


                                           


1 Had they been fully occupied, they would never offer such 


excuses. This shows that a perfect Sufi is only he who takes 
following the Sunnah into consideration in whatever he does. 


When a person follows such a person, he will become a true 


follower of the Sunnah in every way – internally and 


externally. 
2 Ad-Durr al-Mandūd, p. 184. 
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From the Urdu translation of this book, Hadrat Maulānā 
Muhammad Ahmad Sāhib Partābgarhī rahimahullāh 
collated several inspiring themes in the form of a book 
titled, Akhlāq-e-Salaf. This book has been published by 
Maktabah Dār al-Ma‛ārif, Wasīyyābād, Allāhābād. 


Statements 


1. Our pious predecessors held on firmly to the 
Qur’ān and Sunnat just as a person’s shadow remains 
attached to his body all the time. As long as any of them 
did not become an expert in the sciences of the Sharī‛ah, 
he would not assume the position of directing and 
instructing others. 


2. Sayyid at-Tā’ifah Hadrat Abul Qāsim Junayd 
rahimahullāh says: “Our book, the Qur’ān, is the chief of 
all books and the most comprehensive of all. So the one 
who did not study the Qur’ān, did not memorize Hadīth, 
and did not understand the meaning of both can never 
be followed.” 


3. He used to say to his friends: “Even if you were to 
see a person sitting cross legged in the sky, do not follow 
him as long as you do not see him carrying out the 
orders of Allāh ta‛ālā and abstaining from His 
prohibitions. Once you see him doing both, you must 
have full faith and confidence in him, and then follow 
him. But keep away from him if you see him negligent in 
carrying out the orders and not abstaining from the 
prohibitions.” 


I say: This is a quality which is totally non-existent in 
the fakirs of our times. Some of them have not even 
taken a single step in this field. They have merely heard 
some talks about fanā’ wa baqā (losing one’s self in 
Allāh’s love) from here and there, and then resorted to a 
few stray ideas which have no basis in the Qur’ān and 
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Hadīth. Then they donned the garments of the Sufis and 
are going around deceiving people. 


One such person came to me. He had no knowledge and 
no affinity with tasawwuf, and began talking about fanā’ 
wa baqā. Some of his followers were with him. He and 
his group stayed over with me for several days. One day 
I asked him: “What are the compulsory acts of wudū’ 
and salāh?” He replied: “I have not studied anything.” I 
said to him: “Brother! It is obligatory to set right our 
external acts of worship in line with the Qur’ān and 
Sunnah. A person who cannot differentiate between 
wājib, mustahab, harām and makrūh is clearly an 
ignorant person. It is absolutely forbidden to follow such 
a person in the external and internal [spiritual] ways.” 
He fell silent when he heard this, and gave no answer. 
He departed that same day. In this way, Allāh ta‛ālā 
gave me freedom from him and from the constriction 
which I was experiencing because of him. 


I say: That person is a liar and a fabricator who says 
that the Qur’ān and Hadīth have not explained the Sufi 
way. His statement is a clear proof of his ignorance. 
Because according to the Sufis, a true Sufi is an ‛ālim 
who practises on his knowledge with sincerity. As for the 
different types of exertion and spiritual exercises which 
the Sufis teach to their murīds, their main purpose is to 
enable them [the murīds] to carry out the different acts 
of worship of the Sharī‛ah on the way of the pious 
predecessors. There is no other objective. But because 


those who practise on the ways of the pious 
predecessors have become rare and very few possess 
their attributes, their way has become obliterated. This 
has caused some people to think that the Sufi way is not 
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the way of the Sharī‛ah. Remember this well. All praise 
is due to Allāh, the Sustainer of the worlds.1 


Note: All praise is due to Allāh. These are excellent 
themes which are worthy of being made into amulets. 
Inspiration is from Allāh ta‛ālā alone. 


In his work, Tabaqāt Kubrā, ‛Allāmah Sha‛rānī 
rahimahullāh wrote the biographes of eighty seven of his 
teachers and mashā’ikh. We are quoting the biographies 
and statements of twenty three. 


                                           


1 Akhlāq-e-Salaf, p. 11. 
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TEACHERS AND MASHĀ’IKH OF ‛ALLĀMAH 
SHA‛RĀNĪ 


1. Hadrat Shaykh al-‛Alī al-‛Ayāshī 


Introduction 


He is a teacher of ‛Allāmah ‛Abd al-Wahhāb ash-Sha‛rānī 
rahimahullāh. He was a righteous and pious person, and 
an ardent worshipper. He was from among the senior 
companions of Sayyid al-‛Abbās Ghamrī rahimahullāh. 


He lived for over seventy years. He would not lie with his 
side on the ground unless it was for a severe illness. 


Kashf and karāmat 


He used to see Iblīs (Satan) and beat him with his stick. 
Satan said to him on one day: “I do not fear your stick, 
but the light which is in your heart.” One day we were 
sitting with the Shaykh in an assembly in which the 
discussion was about Rasūlullāh sallallāhu ‛alayhi wa 
sallam. In the midst of the discussion, the Shaykh 
struck one of those who was in the assembly with his 
stick. The person asked: “Why did you hit me?” He 
replied: “I did not hit you, but the Satan who was sitting 
around your neck with both his legs hanging down your 
chest.” 


The arrival of auliyā’ 


The auliyā’ used to come to visit him, especially Hadrat 
Imām Shāfi‛ī rahimahullāh. He used to remain fully 
awake during such occasions; no one found him asleep 


at the time. Those who did not understand his spiritual 
conditions used to refer to him as a bid‛atī (innovator). 


‛Allāmah Sha‛rānī rahimahullāh relates: “One night I saw 
him commencing the recitation of the Qur’ān but could 
only read five pārās/juz by the time of fajr. This is 
because he was reading at a measured pace and was 
repeating certain verses in his recitation. 
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Worship 


His night and day occupation was to read the Qur’ān, 
engage in dhikr or perform salāh. I never saw him sitting 
on a fur or leather garment. His eyesight became weak 
towards the latter part of his life but he did not reduce 
his daily recitations and practices. 


If he did not find any person to help him to perform his 
wudū’, the auliyā’ would come and assist him. He would 
say to us [for example]: “This time, Hadrat Imām Shāfi‛ī 
rahimahullāh came and assisted me.” Or he would take 
the name of some other person. He would then perform 
salāh with that wudū’. Some people who did not see 
anyone helping him would not believe what he said, and 
would claim that it was because of his foolishness that 
he is making such claims. 


Demise 


He passed away some time after 900 A.H. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 190. 
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2. Hadrat Shaykh Ahmad ar-Rūmī 


Introduction 


He is a teacher and shaykh of ‛Allāmah ‛Abd al-Wahhāb 
Sha‛rānī rahimahullāh. He used to engage in a lot of 
spiritual exertion. ‛Allāmah Sha‛rānī rahimahullāh said: 
“I heard that he did not did not occupy himself with his 
family from the age of seventeen because of his 
preoccupation with Allāh ta‛ālā.” He used to say: “I have 
fulfilled the Sunnah [of getting married] and I have 


many children. So I have achieved the objective. So what 
is the need to occupy myself with them?” He possessed 
excellent qualities, high aspirations and remained 
excessively in solitude. He liked anonymity and used to 
look for means to keep himself concealed. 


Statements 


He used to say: Nowadays there is no benefit in 
popularity and fame. Previously it was good to be well-
known so that people could learn the way to Allāh ta‛ālā 
from the Sufi. Furthermore, the intercession of a Sufi 
used to be accepted by the kings and rulers. But now, 
the rulers have no bond with the Sufis and no courage 
to go to a Sufi to learn the way to Allāh ta‛ālā.1 


Note: He is writing about his time and era. As for our 
time, the situation is obvious to us. 


Demise 


He passed away close to the year 900 A.H. May Allāh 
ta‛ālā shower His mercy on him.2 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 183. 
2 Ibid., vol. 2, p. 184. 
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3. Hadrat Shaykh Abul ‛Abbās Ghamrī 


Introduction 


He held a high position in tasawwuf and sulūk. Sālih 
Muhammad ‛Ajamī rahimahullāh said that if Junayd 
Baghdādī rahimahullāh had met Sayyid Abul ‛Abbās, he 
would have acquired sulūk and the Tarīqah from him. 
He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. 


Karāmat 


The following is one of his karāmāt: Shaykh Amīn ad-
Dīn relates that when it was the time to place the pillars 
of Jāmi‛ah Misr, people were called to help. When 
Shaykh Abul ‛Abbās came to know about it, he went 
alone at night and placed the pillars. When the people 
came to the Jāmi‛ah in the morning, they found the 
pillars already placed. 


Note: Allāh ta‛ālā – by His grace – bestowed him with the 
strength of several young and strong men. This enabled 
him to place the pillars. This is called a karāmat. 


He was travelling with a group of people when in the 
course of the journey, a bag of silver fell into the ocean 
without the people realizing it. When the Shaykh came 
to know of it, he stopped the conveyance and asked 
them to go to a certain spot and to lower the net, that is 
where they will find the bag. The people followed his 
recommendation, lowered the net at the spot and the 
bag was found. This is the bounty of Allāh ta‛ālā which 
He confers on whomever He wills.1 


It was not possible for a junior person to joke before a 
senior in the Shaykh’s presence. One day he saw a child 
joking with an elder person. The Shaykh expelled both 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 121. 
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of them from his Jāmi‛, and threw out their essential 
items. 


Note: Glory to Allāh! This is true training through which 
those who frequent the mashā’ikh are trained and 
rectified. Unfortunately, nowadays not only the madāris 
but even the khānqāhs are deprived of such training. 
How, then, can rectification be realized!? 


Young boys whose beards had not appeared as yet 
where not permitted to call out the adhān in his Jāmi‛. 


Note: Glory to Allāh! Look at his level of caution. Today 
we pay no attention to this. Anyone and everyone calls 
out the adhān – whether they have a beard or not. 
Whereas it is makrūh for a person whose beard is not in 
accordance with the Sunnah to call out the adhān. In 
recent times, Hadrat Maulānā Abrār al-Haq Sāhib 
rahimahullāh used to be very particular about such 
matters and would speak out openly when these laws 
were broken. May Allāh ta‛ālā bless us with the same 
concern. Āmīn. 


Demise 


He passed away in Safar 905 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 122. 
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4. Hadrat Shaykh Muhammad al-Maghribī ash-
Shādhilī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
was from among the seniors and the erudite ‛ulamā’ of 
the ummah. He learnt the Tarīqah from Shaykh Abul 
‛Abbās as-Sarsarī rahimahullāh. He was of Turkish 
origin. He is popularly referred to as al-Maghribī 
because his mother had married a person from al-


Maghrib (Morrocco). 


He used to remain fully immersed in himself and would 
speak very little about the Tarīqah. This is one of the 
greatest proofs of his sincerity and lofty status, after all, 
this is the real mark of the people of the Tarīqah. 


Statements 


1. ‛Allāmah Sha‛rānī rahimahullāh says: I heard that 
some people requested him to write a book on the 
Tarīqah. He said to them: “I will write such a book for 
the person who comes to me with a genuine quest. He 
must be so genuine that if I were to tell him to separate 
himself from his wealth, wife and children, he does it 
without any hesitation.” The people went silent when 
they heard this. 


2. The entire Tarīqah can be summed up in two 
words, viz. saktah and laftah. I [‛Allāmah Sha‛rānī] say: 
Saktah means you must not turn your attention in the 
least towards anyone apart from Allāh ta‛ālā. And Laftah 


means that you must direct yourself totally towards the 
orders of Allāh ta‛ālā. Anyone who practises on these 
two will connect himself with Allāh ta‛ālā and reach 
him. 


3. You must adopt the ways of your mashā’ikh even 
if they are very few in number. Remain far from others 
even if they are in the majority. 
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Note: This shows that the large numbers of a group does 
not necessarily prove its authenticity and acceptance [in 
Allāh’s sight]. 


4. The accusations and slanders which were 
directed against the ‛ulamā’ and jurists of the past will 
be levelled against you as well. You must therefore 
remain patient when such hardships befall you just as 
those before you remained patient. They were auliyā’ 
who were endowed with determination and will. 


Demise 


He passed away around the year 910 A.H. and was 
buried in Qurāfah. May Allāh ta‛ālā shower His mercy 
on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 115. 


https://nmusba.wordpress.com/







- 570 - 
 


5. Hadrat Shaykh ‛Alī an-Nabtītī ad-Darīr 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
was from among the senior ‛ulamā’, mashā’ikh and 
theologians. Difficult issues and rulings from Syria, 
Hijāz and Yemen used to be sent to him. He used to 
solve them in an easy manner with simple words. This is 
why all the ‛ulamā’ of his time used to acknowledge his 
knowledge. People from all over would come to visit him 


and obtain blessings from him. 


He used to meet Hadrat Khidar ‛alayhis salām. This is 
in itself a great proof of his wilāyat because Hadrat 
Khidar ‛alayhis salām would only meet those whose 
close affinity with the Dīn of Muhammad sallallāhu 
‛alayhi wa sallam was established. 


Statements 


1. ‛Allāmah Sha‛rānī rahimahullāh says: I heard that 
when he was in Madrasah Kāmilīyyah, he used to say: 
“Hadrat Khidar ‛alayhis salām only meets with the one 
who possesses these three qualities. If a person does not 
possess them, it is not possible to meet him even if he 
may be on the level of the angels in his worship. (1) All 
his life situations are in accordance with the Sunnah. (2) 
He has no desire for the world. (3) His heart is open to 
all Muslims. That is, he bears no malice, insincerity and 
envy towards them.1 


Note: Glory to Allāh! What blessed qualities and 
attributes which we ought to possess irrespective of 
whether we get the opportunity of meeting Hadrat 
Khidar ‛alayhis salām or not. 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 113. 
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Demise 


He passed away in 917 A.H. and was buried in his city. 
May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 124. 
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6. Hadrat Shaykh Tāj ad-Dīn adh-Dhākir 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. His 
face was illuminated by virtue of the illumination of his 
heart. He possessed excellent qualities and good 
characteristics. Every hair on his body showed that he 
was a walī of Allāh ta‛ālā. He used to intercede very 
often before the rulers and sultans. 


His companions were people of excellent qualities and 
qualifications. He had a very large number of students. 
He was relied upon by all sections of the community – 
even by the rulers and kings. A special quality in him 
was being in a state of wudū’ most of the time, and 
rarely experiencing occasions which cause the wudū’ to 
break. 


Statements 


The group of fakirs is on the truth. It is therefore not 
appropriate to raise our voices in their presence. 


Note: In other words, these auliyā’ are the inheritors of 
the Prophets ‛alayhimus salām. And Allāh ta‛ālā said in 
this regard: 


 ِّ ه وتْه الن بيه مْ ف وْق  ص  وْآ ا صْو اَ ك  ع   لَّ  َ رْف 
Do not raise your voices over the voice of the Prophet. 


So voices should not be raised in the assemblies of the 
auliyā’ as well. 


Demise 


He passed away around the year 920 A.H. He was 
buried near Jāmi‛ ad-Durar, outside the Zawīlah 
entrance. A very large number of people attended his 
funeral. This is proof of his acceptance in Allāh’s sight. 
May Allāh ta‛ālā shower His mercy on him. 
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7. Hadrat Shaykh Shams ad-Dīn ad-Dīrūtī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
was an imam of the ascectics of his time, and a lecturer 
at Dimyāt. His asceticism and piety won over the kings, 
rulers and ‛ulamā’ of his time. He used to fast profusely 
and was very particular about enjoining good and 
prohibiting evil. 


Respect for teachers 


He used to behave with absolute humility before those 
under whom he studied the Qur’ān during his 
childhood. His own lofty position and popularity did not 
stop him from doing this. 


‛Allāmah Sha‛rānī relates: I saw him moving on a 
conveyance when he got off suddenly, and went and 
kissed the hand of a blind man who was being led by his 
daughter. I asked: “Who is this man?” He replied: “When 
I was young, he taught me two pārās/juz of the Qur’ān. 
I cannot see myself sitting on a conveyance and passing 
by him.”1 


Assembly 


‛Allāmah Sha‛rānī relates: I attended his assembly in 
Jāmi‛ Azhar on one occasion. I saw tears flowing from 
the people’s eyes. When he used to deliver a talk, people 
would listen with absolute silence. The [description of 
the assembly of Rasūlullāh sallallāhu ‛alayhi wa sallam 
wherein it is said: 


ءَوسهم الطيْ  كأنهم عَ 
As though birds were sitting on their heads. 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 182. 
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Applied to his assembly as well. Kings, rulers and people 
of high positions used to attend his talks. When they 
used to leave his assembly, they used to consider 
themselves to be low and ignoble. 


His acceptance 


He was so well accepted that if he were to go anywhere, 
people would be restless to meet him and shake hands 
with him. Those who did not get a chance to shake 
hands with him would wave their sheets towards him, 


and when the sheet touched his body or garments, they 
would kiss the sheet. 


His karāmat 


He was brave and courageous, and was at the forefront 
in whatever he did. Some robbers attacked his caravan 
on one occasion. The people of the caravan became 
terrified. But he told them not to be scared. He then 
pointed with his hands towards the robbers and they all 
fell into the water. They repented and sought 
forgiveness. He asked them: “Who is your leader? Go tell 
him that you have repented to Allāh ta‛ālā.” He then 
instructed them to come towards land because they will 
be saved from this calamity. 


Advice to the king 


Sultan Ghaurī decided to give up jihād. When he 
attended the Shaykh’s assembly and offered salām to 
him, the Shaykh did not reply. The Sultan said: “If you 
do not reply to my salām, I will have you removed.” He 


then replied to his salām. This was followed by a lengthy 
discussion between the two. The Shaykh said to the 
Sultan: “You have probably forgotten the fact that you 
have replied with ungratefulness to the bounties which 
Allāh ta‛ālā conferred to you. Do you not remember the 
fact that you were a Christian, you were imprisoned and 
then sold from one person to another? Allāh ta‛ālā was 
then kind to you by giving you freedom and you were 
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honoured with Islam. You continued progressing until 
you became the king. You will soon suffer from an 
illness for which no medication will be of any use. You 
will die because of this illness. You will then be buried 
in a dark grave. This will be followed by your 
resurrection without any clothes on your body. You will 
be agitated by hunger and thirst. You will then be made 
to stand before the Most Just of all judges – Allāh ta‛ālā 
– before whom the slightest injustice will not be 
committed. An announcement will be made: “Anyone 


who has a claim over Ghaurī must come forward and 
demand his right.” A large crowd of people will come 
forward and claim their rights.” 


The Sultan’s face changed colour when he heard this. 
His special attendant thought the Sultan is about to lose 
his mind. 


The Shaykh left. When the Sultan came to his senses, 
he asked for the Shaykh to be brought to him. He then 
gave the Shaykh 10 000 dīnārs to be spent for the 
construction of a bridge in Dimyāt. But the Shaykh 
returned the money saying: “I am wealthy, I am not 
dependent on anyone. Yes, if you are in need, I will give 
you a loan and be patient.” When he said this, there was 
no one more honourable than the Shaykh and more 
humiliated than the king in that assembly. 


Note: These were people of the heart. And because they 
follow the Sunnah strictly, they also experience what 
Rasūlullāh sallallāhu ‛alayhi wa sallam said about 


himself: 


ْت  بهالرُّعْبه   ن صِه
I am aided with awe. 


This is why these pious personalities are not intimidated 
by anyone. They speak out the truth. 
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Demise 


He passed away in 921 A.H. He lived for about fifty 
years. May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 182. 
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8. Hadrat Shaykh Muhammad ‛Anān 


Introduction 


He was a unique ascetic and ardent worshipper of his 
time. He was a teacher of ‛Allāmah Sha‛rānī 
rahimahullāh. When contemporary mashā’ikh used to 
present themselves before him, they would behave as if 
they were children in the lap of their mentor. 


He became regular with night worship from an early age. 
So much so that he used to be presented as an example 
of chastity, purity, abstinence from this world and 
turning to Allāh ta‛ālā. 


When Shaykh Kamāl ad-Dīn, the imām of Jāmi‛ 
Kāmilīyyah, heard about him, he travelled across the 
eastern lands solely to meet him. He was very impressed 
with him when he eventually met him. 


Karāmāt 


One of his karāmāt is that he fed 500 people with six 
cups of flour. The incident occurred as follows: Five 
hundred fakirs of the city suddenly assembled at his 
place. His mother ground the flour as was her norm. He 
then said to her: “Take this garment and place it over 
the flour container. You can then start kneading the 
dough and making the rotīs.” She did as she was told. 
She made so many that almost half the house was filled 
with rotīs. He then asked her to remove the garment 
from the utensil. When she removed it, there was no 
flour in the utensil. He said: “I take an oath by Allāh’s 


honour, I could have filled the entire city with rotīs 
through His help.” 


Second karāmat 


There was a person in Jāmi‛ Iskandarīyyah. Whenever 
he had an argument with anyone, he would say: “O 
bugs! Go and gather in such and such peroson’s 
garment.” Conseqeuntly, a large number of bugs would 


https://nmusba.wordpress.com/







- 578 - 
 
gather in the person’s garment, causing him to fear 
death because of them.” Shaykh Muhammad ‛Anān 
heard about this. He was visiting Karam Afrākh at the 
time, so he instructed for the person to be brought to 
him. When the man was brought, he asked him: “Is this 
the only thing you can do?” He then held him with his 
hand and threw him into the air. He disappeared from 
the sight of people ever since. No one knew where 
Shaykh Muhammad ‛Anān threw him. 


Third karāmat 


In the course of a journey, some people pointed to a 
certain man and said that he eats a lot. He called for the 
man and seated him next to him. He then said: “You 
must commence eating by saying Bismillāh.” The man 
could not eat more than half a rotī. And for the rest of 
his life, he was satisfied with half a rotī. This became his 
diet. The people thanked the Shaykh for having saved 
them from a major problem. 


Fourth karāmat 


In the Barhamtaush graveyard was a dead person who 
used to continue screaming from sunset to sunrise. 
Some people informed the Shaykh about it. He went 
there, recited Sūrah al-Mulk and made du‛ā’ to Allāh 
ta‛ālā asking Him to pardon the man. The screaming 
sound was no longer heard. 


Importance to worship 


He used to make preparations for night worship from 
‛asr time. No one could speak to him as long as he did 
not complete his witr salāh. Similarly, once he 
commenced tahajjud salāh, no one could speak to him 
until he completed the chāsht (mid-morning) salāh. This 
was his daily practice in summer and winter. 
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Note: This was his spiritual karāmat in the sense that 
Allāh ta‛ālā enabled him to experience joy in his 
worship. 


The heat and cold did not affect him in any way. 
Whereas others would ensure they remained under a 
duvet in winter and would not allow any portion of their 
body to be exposed to the cold. 


Shaykh Shanāwī rahimahullāh says about him: “I have 
not set eyes on anyone more engrossed in worship than 
him.” 


He used to say: “During my stay at Jāmi‛ ‛Amr, Allāh 
ta‛ālā made the world subservient to me. Every night I 
used to receive a utensil of curry and two rotīs. But I 
paid no attention whatsoever to this food because I 
knew fully well that it is part of this world. (This is why I 
abstained from it). 


A pious elder of that era relates: “Whenever I used to feel 
lazy to get up during the cold nights to perform wudū’ 
and occupy myself in salāh and other worship, I used to 
think of Shaykh Muhammad ‛Anān. I used to think to 
myself: “If Shaykh Muhammad ‛Anān was here now, 
would he have continued sleeping without performing 
wudū’ and salāh?” Merely thinking of him in this way 
would remove my laziness as if it never existed.” 


Note: This is the effect of being in the company of pious 
people, viz. acts of worship become easy. Unfortunately, 
people of today deny this. 


Abstention from doubtful wealth 


If a person whose income he had doubts about invited 
him to a meal, he would accept the invitation but would 
place some rotīs in his sleeve. He would then eat them 
at the person’s house without the rest of those who were 
in the meal realizing it. 
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Note: This is proof of his perfect taqwā. 


When Shaykh Abū Bakr Hadīdī rahimahullāh and 
Shaykh Muhammad al-‛Adl tried to do the same, he said 
to them: “You must never do that because there is no 
harm if you eat the food.” 


Note: Because the food was permissible for them on the 
basis of fatwā [but not on the basis of taqwā]. 


Statements 


1. He felt offended when anyone gave him something 
of this world to distribute among the fakirs. He would 
say to the person: “Could you not find someone else in 
the city who would distribute your filth for you?” 


2. He used to say: In present times, a fakir has no 
capital other than his heart. So it is not appropriate for 
him to put anything in it which would make it filthy. 


3. A person wearing the garb of fakirs came to him 
and said: “O my shaykh! How many categories of 
thoughts are there?” The Shaykh turned his face away 
from him and did not pay any attention to him. When 
the man stood up, the Shaykh said: “Lā ilāha illāllāh! I 
never thought I will live to see the time when there will 
only be talks about the Tarīqah and no action.” In other 
words, only talks will remain, while the people would be 
devoid of action. 


Note: Previously, there must have been some action. But 
nowadays there is nothing but talk. People are empty of 
action and spiritual states – except those for whom Allāh 
ta‛ālā willed. 


4. The time for Jumu‛ah salāh approached when he 
was near Jāmi‛ Azhar. He said to himself: There will be a 
crowd of people here and I feel ashamed to enter with 
such a crowd. I will perform salāh in another musjid. 
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5. He used to consider it makrūh (detestable) for a 
Sufi to take a bath naked even though he may be in a 
concealed place. He was quite strict in this regard. He 
used to say: “The Tarīqah of Allāh ta‛ālā is based on 
respect. Anyone who acts on concession (rukhsah) 
cannot be eligible for the Tarīqah.” I heard that he used 
to say: “Anything which a Sufi who sleeps on a mattress 
says with regard to the Tarīqah cannot be trusted 
because anyone who sleeps on a mattress is as if he has 
not even made an intention to wake up and spend the 


night in worship. Waking up at night and performing 
tahajjud is like a conveyance for a believer.” He would 
add: “One night, Rasūlullāh sallallāhu ‛alayhi wa sallam 
slept with a sheet folded double. Consequently, he 
missed his devotions for that night. The next morning he 
asked Hadrat ‛Ā’ishah radiyallāhu ‛anhā to leave the 
sheet as it had been previously because its softness 
prevented him from night worship.” 


Demise 


He passed away in Rabī‛ al-Awwal 922 A.H. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 117. 
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9. Hadrat Shaykh Abū Bakr Hadīdī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
was from among the companions of Shaykh Ahmad ibn 
Muslih Manzilāwī rahimahullāh. Whether he was on a 
journey or not, he would collect monies from people 
which used to be spent on the poor and needy. He used 
to carry money, clothes and other necessities to the 
people of Makkah and distribute these items among 


them. 


Note: This shows the different conditions and 
inclinations which the pious had. 


Service to the poor 


‛Allāmah Sha‛rānī rahimahullāh relates: He said to me 
on one occasion: “O ‛Abd al-Wahhāb! Come, walk with 
me.” I proceeded with him towards the Amūr al-Juyūsh 
market. He began collecting money and goods from the 
people – depending on whatever they could give. By the 
time he decided to return, he had a considerable 
amount of money with him. On the way, he met a man 
with a heap of rotīs. He purchased them all, and began 
distributing them among the poor and needy whom he 
met along the way. 


Emulating the Sunnah 


Whenever he invited a person to a meal and the latter 
did not accept, the Shaykh would expose his head and 
run behind the person begging him to join him in the 


meal. 


Note:Glory to Allāh! Look at his enthusiasm to feed 
people [as taught in the Hadīth]. 


One day he saw Shaykh Muhammad ‛Adl gently rubbing 
the stomach of a strange woman who had a stomach 
ailment. So he shouted and said: “O this world! Beware 
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of it! Allāhu Akbar! O ‛Adl! Save yourself.” Shaykh ‛Adl 
replied: “I take an oath in Allāh’s name, I did not do this 
out of desire.” He replied: “You may be innocent, but we 
know nothing but the Sunnah. And based on it, this 
action is not permitted.” 


He used to carry a pair of scissors, and when he saw 
anyone with a moustache which did not comply with the 
Sunnah length, he would clip it. If the person did not 
agree for it to be clipped, he would scream out and say: 


 وا دنياه، وا إسلماه، وا محمداه
O away with this world! Where is your Islam!? Where is your 
love for Muhammad!? 


He would continue in this way until, in his anger, he 
would go and clip the person’s moustache. Only then 
would he remain silent. 


Note: It was not very long ago when Hadrat Maulānā 
Sayyid Muhammad Amīn Sāhib Nasīrābādī 
rahimahullāh (d. 1942 A.H.) departed from this world. 
He too had a similar passion for rectification. Through 
him, many people of A‛zamgarh, Partābgarh and 
Sultānpūr were reformed. Details about him will be 
provided in one of the forthcoming volumes of Aqwāl-e-
Salaf – inshā Allāh. 


Demise 


He passed away in Madīnah Munawwarah in 925 A.H. 
and was buried in Baqī‛. May Allāh ta‛ālā shower His 


mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 131. 
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10. Hadrat Shaykh al-Islam Zakarīyyā Ansārī al-
Khazrajī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī. The latter studied 
Baydāwī, Kashshāf, Risālah Qushayrīyyah and other 
books under him. He was an expert in both 
jurisprudence and tasawwuf. 


‛Allāmah Sha‛rānī rahimahullāh says: “I served him for 


twenty years but I never found him heedless, nor 
engaging in futile conversations either by night or day. 
Despite his old age, he used to stand and perform the 
fard and Sunnah salāhs.” He used to say: “We must 
never make our selves (nafs) accustomed to laziness.” 
When anyone came to him and engaged in lengthy 
conversations, he would tell him: “Make haste because 
you are wasting our time.”1 


Merits 


‛Allāmah Sha‛rānī rahimahullāh says: “When I used to 
sit in his company, it would seem to me as if I am sitting 
with the righteous of the entire world. Senior muftīs of 
Egypt were like little children before him. The same was 
the case with senior and influential people. He was a 
man of kashf. When any thought crossed my mind, he 
would say: ‘You may express whatever you are thinking 
at the moment.’” 


‛Allāmah Sha‛rānī rahimahullāh says: “When I used to 
get headaches because of excessive studying, the 


Shaykh used to say to me: ‘Make the intention of a cure 
through knowledge.’ When I used to make this intention, 
the headache would disappear.” 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 122. 
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Note: Glory to Allāh! Just look at the merit of knowledge. 
By making intention of knowledge, a headache 
disappears! In the same way, it is not far-fetched for the 
heart and other body parts to be cured with the same 
intention. This is certainly not difficult for Allāh ta‛ālā. 


Reliance on Allāh ta‛ālā 


‛Allāmah Sha‛rānī rahimahullāh says: “One day he 
related an incident which occurred after his arrival in 
Egypt. Before relating it to me, he said: ‘You must 
remember it well because it is almost as if you are with 
me from the beginning.’ I said: ‘You must certainly relate 
it.’ He then related it to me: 


I was a young man when I came here. I did not turn my 
attention to anyone nor did I have any expectations from 
anyone. When I used to be hungry in the Jāmi‛ah, I 
would go around at night looking for melon peels which 
used to be lying around here and there. I would pick 
them up, bring them to my room, wash them and satisfy 
my hunger through them. Allāh ta‛ālā eventually 
appointed a person for me who used to work in a mill. 
He used to search for me and bring me whatever I 
needed. In fact, he would also purchase books for me. 
He used to say to me: ‘O Zakarīyyā! You must not ask 
anyone for anything. I will come to you whenever you 
call for me.’ Several years passed in this way.”1 


Note: Glory to Allāh! What an admonitory lesson. 
Anyone who places his trust in Allāh ta‛ālā will certainly 
find Him sufficient. Allāh ta‛ālā says: 


سْب ه   و  ح  ه  ْ عَ   الله ف  ت و كَّ  نْ ي  م   و 
Whoever places his trust in Allāh, He suffices for him. 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 123. 
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He wrote several books which spread throughout the 
world. He had devoted himself totally to teaching and 
studying, and he used to carry out this religious service 
with genuine sincerity. 


His selflessness 


‛Allāmah Sha‛rānī rahimahullāh says: The Shaykh said 
to me on one occasion: “I was performing ī‛tikāf during 
the last ten days of Ramadān on the roof of Jāmi‛ Azhar. 
A man came to me and said: ‘I have lost my eye sight. 
Tell me of a person who could make du‛ā’ for me and my 
eye sight returns to me.’ I knew that my du‛ā’s are 
normally accepted, so I made du‛ā’ to Allāh ta‛ālā: ‘O 
Allāh! Return the eye sight to this servant of Yours.’ 
Allāh ta‛ālā accepted my du‛ā’ [but his eye sight was not 
returned to him immediately]. In the meantime, I said to 
the man: ‘If you really want to regain your eye sight, you 
will have to leave here and travel to some other place.’ I 
said this to him out of fear that when his eye sight 
returns to him, he will go around Egypt saying that such 
and such person restored my eye sight. The man 
journeyed out of Egypt and went to Ghazza, where his 
eye sight returned. He wrote a letter to me informing me 
of this. I replied to his letter saying: ‘If you come back to 
Egypt, your eye sight will disappear once again.’ The 
man remained in Jerusalem until his death.” 


Demise 


He passed away in Dhū al-Hijjah 926 A.H. and was 
buried in Qurāfah Misr. May Allāh ta‛ālā shower His 


mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 123. 
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11. Hadrat Shaykh Amīn ad-Dīn 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
was an imām of Jāmi‛ al-Ghamrī and was listed among 
the senior ‛ulamā’ of his time. His sanad (chain of 
transmission) for the Sihāh Sittah (six most authentic 
Hadīth collections) and other Hadīth collections was the 
highest and considered to be the most reliable. 


Tajwīd 


He was proficient in the seven modes of recitation 
(qirā’ah) and no one heard a more beautiful voice than 
his. His excellent manner of recitation caused people 
from all over to come to his musjid to follow him in 
salāh and listen to his recitation. His excellent tajwīd 
was accompanied by humility and submission in salāh. 
In the course of his recitation, he would break down 
crying, causing many in the congregation to follow suite. 


Hadrat Abul ‛Abbās al-Ghamrī used to say: “Jāmi‛ 
Musjid al-Ghamrī is the body, and Shaykh Amīn ad-Dīn 
is its soul.” What he meant was that people used to 
leave the Jāmi‛ in such a condition as if they were came 
out of hajj. No one used to remain in the Jāmi‛ apart 
from him. And when he did not leave, it was as if no one 
has left. When he left, it was as if no one was present 
there. 


He remained the imām for fifty seven years. During this 
entire period no time of salāh approached without him 


already being in a state of wudū’. 


Concern for fellow humans 


He would always search for widows, the poor and blind 
people in order to fulfil their needs and run their 
errands. He used to collect zakāh on their behalf, 
distribute it among them without retaining anything for 
himself. He used to distribute this wealth in absolute 
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secrecy, without anyone coming to know of it. It only 
came into the open after his demise. 


Attention to worship 


He used to perform wudū’ at his house, come down and 
perform salāh as much as Allāh ta‛ālā willed. He would 
then climb onto his roof and silently recite seventeen 
pārās/juz of the Qur’ān before fajr salāh. When the 
adhān for fajr was called, he would read in a loud voice, 
causing the hearts of people to respond and awaken. 
Once, a Christian who was employed at the court 
happened to pass by in the morning. His heart melted at 
the recitation. He climbed up to the roof and embraced 
Islam at the Shaykh’s hands. Subsequently, he 
continued performing salāh behind the Shaykh until he 
passed away. 


Karāmat 


There is one particular incident which occurred with me 
[‛Allāmah Sha‛rānī]. I was comparing the ruling with 
regard to compensation for hunting in the commentary 
of Bukhārī. When mention was made of the 
compensation for a thaytal1, I asked him: “What is a 
thaytal?” He replied: “Wait a bit.” A thaytal then 
appeared from the mihrāb (semi-circular wall at the 
front of a musjid) and sat on my shoulder. It was 
smaller than an ass but larger than a castrated goat. It 
also had a beard. The Shaykh said: “This is a thaytal.” 
The animal then disappeared through the wall once 
again. I kissed the Shaykh’s feet. He said: “You must not 


relate this to anyone until I pass away.”2 


Note: The appearance of the thaytal from the wall of the 
musjid was a clear karāmat of the Shaykh. But a greater 
karāmat was his instruction to conceal the incident. 


                                           


1 A type of wild goat (Capra jaela). 
2 Tabaqāt Kubrā, vol. 2, p. 131. 
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Demise 


He passed away in 929 A.H. He was buried in his 
graveyard which is outside Bāb an-Nasr, close to the 
grave of Hadrat Ibrāhīm Ju‛ayr rahimahullāh. May Allāh 
ta‛ālā illuminate his resting place.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 145. 
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12. Hadrat Shaykh Abū as-Sa‛ūd al-Jārihī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh, and 
was a student of Shaykh Shihāb ad-Dīn Marhūmī 
rahimahullāh. His karāmāt are well known in Egypt. He 
has a large number of students. He enjoyed acceptance 
by all sections of the community. Ministers and rulers 
used to visit him. He used to undertake a lot of spiritual 
striving. In the month of Ramadān he used to go into an 


underground basement for the sake of worship and 
would only reappear six days after ‛īd. 


The situation in his time 


‛Allāmah Sha‛rānī rahimahullāh says: He related to me 
one day: Thirty seven years have passed since I became 
the Shaykh of my city. But no one came to me to ask me 
the way to Allāh ta‛ālā or to ask me any question on 
how to get close to Allāh ta‛ālā. Instead, a person would 
come complaining to me about how a teacher ill treated 
him, or a wife is causing him worries, or his slave 
woman has escaped, about how his neighbour is 
annoying him, or how his partner is cheating him, and 
so on. This is why I separated myself from all this and 
decided to remain in solitude. In this way, I will not 
receive any of these complaints. I wish I did not know 
anyone and no one knew me. 


Note: Hadrat Maulānā ‛Alī Ahmad Sāhib A‛zamgarh used 
to say: “Let alone a full seeker, even half a seeker did 


not come to me.” He also used to say: “The meal is 
cooked and prepared, but there is no one to eat it.” 


Method of training 


A wealthy person went to him with a bag of bananas 
and pomegranates. But the Shaykh returned it to him. 
The man said: “But this is for Allāh’s pleasure.” The 
Shaykh said: “If it is for Allāh’s sake, go and feed it to 
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the poor.” The man took the bag of bananas and 
pomegranates and returned to his house. The Shaykh 
then sent two poor people – one who had sight and the 
other who was blind – and instructed them thus: “Go to 
that wealthy person and tell him to give you some 
bananas and pomegranates for Allāh’s sake.” The two 
carried out the Shaykh’s order and said: “O leader! Give 
us some bananas and pomegranates for Allāh’s sake.” 
The man scolded them and gave them nothing. The two 
returned to the Shaykh and informed him of what 


transpired. The Shaykh then sent a man to the wealthy 
person with the following message: “You claim that this 
gift is for Allāh’s sake, yet you deny these poor people 
and drive them away when they ask you to give them 
something in Allāh’s name. You must never come to me 
in future.” The man separated himself completely from 
the Shaykh, began suffering various types of illnesses 
until he died a terrible death. 


A murīd from Balbīs came to him but the Shaykh did 
not permit him to stay. The man said: “I have come from 
a very distant place.” The Shaykh said: “Are you using 
your coming from a distant place as a means to show 
your favour to me? Go and don’t ever come here for the 
next three years.” The murīd returned after three years. 
The Shaykh said to him: “The murīds of the past used to 
travel for three months to enquire about a single ruling 
about the Tarīqah, and would still consider the journey 
to be insignificant.” 


Note: Nowadays, people consider their mere going to the 
shaykh to be a favour which they are doing to him and 
want to make him subservient to them because of it. 
This is why they cannot accept the smallest of 
rectifications. Instead, they feel offended when they are 
corrected. This is why they remain devoid of rectification 
and training despite frequenting a shaykh. We all can 
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see this happening around us. We seek refuge in Allāh 
ta‛ālā. 


Statements 


When the time for his death approached, he sent a 
message to Shaykh al-Islam Hanafī and a group of other 
people saying: “I make you witnesses to the fact that I 
did not appoint anyone from my companions as my 
khalīfah and I did not give ijāzah (permission to induct 
murīds) to anyone because none of them acquired even 
a whiff of the Tarīqah.” He then said: “O Allāh! You be 
witness to this.” 


Note: This demonstrates absolute sincerity and integrity. 
Today, the exact opposite is true. Let alone those who 
are eligible, even unqualified people are conferred with 
khilāfah. Consequently, our khānqāhs are generally 
ineffective. 


Demise 


He passed away some time after 930 A.H. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 129. 
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13. Hadrat Shaykh Muhammad Munīr 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He is 
one of the companions of Shaykh Ibrāhīm Matbūlī. He 
had instructed for a well to be dug on a road and for 
water to be drawn from it. This place was at a distance 
from the city. He remained there for some time and 
continued drinking water from that well. He constructed 
a house for his wife near it. Others arrived and 


constructed houses for themselves also. This continued 
until an entire city developed around that well. 


He disapproved of sulūk without action and practice. He 
used to say that such a type of sulūk is baseless. 


Note: May Allāh ta‛ālā protect us from such a sulūk. 
May He inspire us to practise. 


Hajj journey 


Most of the time, he used to go alone on foot for hajj. He 
used to carry a water-skin on his shoulder from which 
he would provide water to the people. He used to stop 
eating during his stay in Makkah and Madīnah so that 
he does not have to go to the toilet. 


‛Allāmah Sha‛rānī rahimahullāh says: “He related to me 
that he performed hajj sixty seven times thus far. He 
said this to me in the Jāmi‛ some time before his 
demise.” 


Worship 


He used to perform i‛tikāf during the last ten days of 
Ramadān. He did not like speaking about anything 
apart from the Tarīqah, and disliked doing any other 
work. 


It was his practice for thirty years to complete one 
Qur’ān during the day and one at night. 
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‛Allāmah Sha‛rānī rahimahullāh says: “I visited him 
twenty times in my life and performed my first hajj with 
him in 915 A.H.” 


Serving the people of Makkah and Madīnah 


When he used to travel to Makkah and Madīnah, he 
would carry certain goods such as sugar, soap, thread, 
needles, antimony (surmah) and other items which the 
people of these cities needed. The people of Makkah and 
Madīnah would meet him and he would give them 
whatever was in their lot. 


Demise 


He passed away around the year 930 A.H. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 130. 
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14. Hadrat Shaykh ‛Abd al-Halīm ibn Muslih al-
Manzilāwī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
was on a high level of character of Rasūlullāh sallallāhu 
‛alayhi wa sallam. He was extremely humble and 
considered himself to be nothing. He used to train and 
rectify those who were around him. 


Solitude 


He met a person who used to experience spiritual 
conditions and whose karāmāt were well known. The 
man said: “O ‛Abd al-Halīm! I feel sorry for you. I cannot 
understand how incapable you are despite your 
popularity.” He then caught hold of a dirham from the 
air and gave it to Shaykh ‛Abd al-Halīm who was quite 
impressed by him. The man then said: “You ought to 
become occupied in Allāh’s worship. And the whole 
world will become subservient to you.” Shaykh ‛Abd al-
Halīm then decided to go into solitude and remained like 
that for nine months. During this period, he used to 
complete one Qur’ān at night and one during the day. 
When he came out of solitude, he began receiving divine 
help. 


His khānqāh 


‛Allāmah Sha‛rānī rahimahullāh says: I stayed in his 
khānqāh for fifty seven days. I noticed that whatever the 
poor sālikīn needed, the Shaykh used to take it out from 


a bag and give it to them. 


He would not reserve for himself any of the gifts which 
were received. Instead, he would take a share just like 
any of the other ordinary people who were there. About 
100 people used to live in his khānqāh. He took the 
responsibility of their clothing and food. This, despite 
the fact that he had no properties or income. Allāh 
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ta‛ālā used to send to him from the unseen, and he 
relied solely on what He sent. 


Statements 


1. A person came to learn the Tarīqah from him, so 
he said: O brother! Impurity cannot make someone else 
pure. That is, I myself am impure, how can I purify you? 


Note: Glory to Allāh! Look at his humility. 


2. A person came to him with a woollen overcoat 


and said: “O my master! Please accept this overcoat 
from me because I saw Rasūlullāh sallallāhu ‛alayhi wa 
sallam last night in a dream. He kissed me on my 
forehead while I was wearing this overcoat.” The Shaykh 
refused to accept it. He said: “I am not eligible to wear 
something which Rasūlullāh sallallāhu ‛alayhi wa 
sallam touched. What if I commit a sin while I am 
wearing it? However, I will certainly acquire blessings 
from it.” He passed it over his face and returned it to its 
owner. 


3. ‛Allāmah Sha‛rānī rahimahullāh says: When 
people began making their properties waqf 
[endowments], the Shaykh said to me: “The fakirs will 
now experience difficulties. Do you know why?” I replied 
in the negative. He said: “The fakirs will now turn their 
attention to the sustenance which will come to them as 
a stipend, whereas previously their attention was 
directed towards Allāh ta‛ālā. Because they had turned 
their attention to Him, He used to give them sustenance 
from places they never imagined.” 


Demise 


He passed away around the year 930 A.H. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 134. 
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15. Hadrat Shaykh ‛Abd al-Qādir ad-Dashtūtī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
was a senior walī, but lived like a dervish with his head 
uncovered and feet bare. But towards the latter part of 
his life he began wearing a turban. 


‛Allāmah Sha‛rānī rahimahullāh says: It was the first day 
of Ramadān 912 A.H. when I met him. I was close to the 
age of maturity at the time. He said to me: “Listen to 
these words attentively and you will experience their 
blessings when you get older.” I said: “Very well.” He 
said: “Allāh ta‛ālā says: ‘O My servants! If I were to give 
you all the treasures of both worlds and you turn your 
attention to them for even the blink of an eye, you will 
be listed among those who turned away from Me.’” I 
memorized and remembered these words. All the 
successes and popularity which I am experiencing are 
by virtue of remembering these words. He also said 
some other things to me which he did not permit me to 
convey to anyone.1 


Demise 


He passed away around the year 930 A.H. All the 
sultans and leaders of Egypt of that time attended his 
funeral. May Allāh ta‛ālā shower His mercy on him.2 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 138. 
2 Ibid. 
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16. Hadrat Shaykh Muhammad Shanāwī 


Introduction 


He was from among those ‛ulamā’ who were firmly 
embedded in knowledge. He was very respectful and 
equitable towards the children of the poor. He was a 
teacher of ‛Allāmah Sha‛rānī rahimahullāh. 


Excellent character 


He used to remain occupied by day and night in 
fulfilling the needs of people. There were times when he 
spent an entire month fulfilling the needs of a single 
person. 


The people of the Maghrib (Morrocco) and surrounding 
areas would only have their children married in his 
presence. He used to instruct everyone, especially 
women and children, towards good deeds and would 
conduct special assemblies for them. He used to say: “O 
such and such person! Think of your palaces!” “O such 
and such person! Think of your brothers.” And in every 
assembly, he used to say: “We lit the light of tauhīd in 
these regions which will never be extinguished until the 
day of Resurrection.” 


Karāmat 


He was in the area ruled by Ibn Yūsūf who was a very 
oppressive ruler. He used to deprive the people of food 
and drink, causing many of them to die out of 
starvation. The Shaykh went forward to show affection 
and kindness to the poor and needy. He used to 


assemble his friends and students, collect wheat and 
distribute it among the poor and needy so that they do 
not die out of hunger. Ibn Yūsuf felt that the Shaykh 
was spoiling the people, so he sent some poisoned food 
to him. When the Shaykh and his people sat down to 
eat, worms emanated from the food through the 
Shaykh’s blessings [and they all desisted from eating it]. 
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Statements 


1. No matter which Sufi I visited, I found myself 
junior to him. I never tested any Sufi. 


2. He used to say: “The Tarīqah is nothing but good 
character.” Consequently, no matter how distantly 
related a person may be to him, when he sat next to 
him, he would treat him in such an excellent manner 
that it caused the person to think he was the most 
respected and most beloved from all the other 


companions and relatives of the Shaykh. 


Demise 


He passed away in 932 A.H. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 132. 
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17. Hadrat Shaykh ‛Alī ad-Duwayb 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. The 
latter says that he lived for over 100 years. He used to 
live in a desert, come to his city at night and leave before 
dawn. 


Karāmat 


He used to walk on the water of the ocean. No one ever 
saw him getting off a conveyance. He entered Egypt and 
remained there for twenty years. Some strange karāmāt 
were performed by him. Sometimes he would give the 
information that a certain person passed away in India, 
Syria or the Hijāz. After a few days confirmation of what 
he said would be received. When he passed away, people 
found 100 000 dīnārs in his house but no one could 
establish where the money came from because he lived a 
very abstentious life. The king took all the money. 


Demise 


He passed away in Qubbāb Sharqī in 937 A.H. and was 
buried there. May Allāh ta‛ālā shower His mercy on 
him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 136. 
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18. Hadrat Shaykh Abul Hasan al-Ghamrī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
would not sit with anyone unless it was in salāh, dhikr, 
reading the Qur’ān, or when an important task was at 
hand. He was extremely cautious and would never stop 
on the path to relieve himself no matter how far away 
the place was from the view of people. He did this out of 
fear that someone’s gaze may fall on that area whose 


exposure is forbidden by the Sharī‛ah. 


Character 


He was a man of absolute purity and righteousness. 
Sayyidī Muhammad ibn ‛Anān used to say: “He 
surpassed even his teachers in two traits, viz. kindness 
and modesty.” 


From among his many good characteristics was his 
habit of helping the servants at home to carry out 
domestic chores. He would wash the utensils with them, 
light the fire, make dough and sweep the house. He 
used to feel shy to ride a donkey or any other 
conveyance within his city. If he had to journey to any 
city, he would depart in the darkness of the night. He 
used to seek the unpopulated places for the course of 
his journey. He used to say: “I do not have the ability to 
ride a conveyance in the presence of people.” If he was 
invited to a walīmah, he would go but break out into 
perspiration out of modesty before all the people. He 


would continue wiping his perspiration. He used to say: 
“I can never pass urine if I know that a person is looking 
at me from a distance.” 


He would not sleep on the same bed with anyone, nor 
sleep in front of anyone whether it was at night or 
during the day. He used to say: “I fear I might pass wind 
while I am asleep.” 
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‛Allāmah Sha‛rānī rahimahullāh says: “I stayed in his 
company for almost thirty years, but he was never 
displeased with me on any occasion. When I left his 
Jāmi‛, he used to come to visit me. I used to feel very 
much ashamed by this.” He used to say to me: “I yearn 
to meet you.” 


Note: Glory to Allāh! This is what you call kindness to 
not only one’s associates but to one’s students and 
juniors. Unfortunately, nowadays people consider it a 
shame and below their dignity to even meet their 
seniors. We seek refuge in Allāh ta‛ālā. 


Demise 


He passed away in 939 A.H. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 176. 
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19. Hadrat Shaykh ‛Alī al-Khawās 


Merits 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
could not read and write. Yet he used to utter most 
valuable words on the Qur’ān and Sunnah which used 
to astonish the ‛ulamā’. He used to respect the ‛ulamā’ 
and ministers of the sultanate. He would stand up out of 
respect for them and kiss their hands.1 


Note: Rasūlullāh sallallāhu ‛alayhi wa sallam himself 
used to display hospitality and respect to the noble 
people of different nations. There is no harm in this if it 
is done in emulation of the Sunnah. 


Kashf and karāmat 


‛Allāmah Sha‛rānī rahimahullāh says: I used to send 
people to the Shaykh so that they may consult him on 
different issues concerning them. But before they could 
speak to him, he would provide details to them about 
their own conditions. For example, he would say: “You 
should issue a divorce”, “You may become a partner [in 
a business venture]”, “You should separate yourself”, 
“You must remain patient”, “You may undertake the 
journey”, “You should not travel”, and so on. The people 
would be taken aback and say, “Only a person who is 
fully aware of my situation can tell me such things.” 


He also had medical knowledge through which he used 
to treat people. Patients suffering from dropsy, leprosy, 
stroke and many other undetectable illnesses used to 


come to him. He would then prescribe a treatment for 
each person according to his illness, and this would 
benefit the person. 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 150. 
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Excellent character 


He used to abstain from eating the food of oppressors 
and those who supported them. He would not use their 
money for his own needs or for the needs of his wife and 
children. Instead, he would set it aside for widows, old 
people, the blind and those who could not earn a living. 
From it he would give to those who were in debt. He 
used to interact with people according to each person’s 
internal condition, and not on what was on the surface. 


He used to sweep masājid and clean toilets. He would 
personally pick up all the refuse on Fridays and carry it 
to the dump. He did all this solely for Allāh’s pleasure. 


Statements 


1. According to us, an ‛ālim is one who did not 
acquire knowledge by noting it down and memorizing it. 
If any person wants to ascertain his true academic level 
with certainty, he must be able to return every 
statement which he learnt to the original person who 
said it. He must then see what remains – that is his true 
knowledge. I think he will have so little knowledge left, 
he will not even be worthy of being called an ‛ālim. 


2. A person will not be considered to be from the 
people of the Tarīqah as long as he is not an ‛ālim of the 
pure Sharī‛ah. That is, as long as he does not know the 
ambiguous from the unambiguous, the abrogating and 
abrogated, and the general from the specifics. If a 
person who is ignorant of any one of these, he will be 


removed from the list of the people of the Tarīqah.1 


3. As regards the statement: 


يْْه  مه
 
م ب ابه الْ يْْ  عَ  قه  بهئسْ  الفْ 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 156. 
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Evil is the poor person who goes to the door of the ruler. 


He said: This applies to the person who goes to the 
rulers and influential people for worldly motives. If he 
frequents the rulers for the sake of intercession and 
other necessary work, such a person is not considered 
evil. 


4. I heard Sayyidī Ibrāhīm al-Matbūlī saying: Giving 
additional knowledge to an evil person is similar to 
watering the wild gourd plant. The more lush it grows, 
the more its bitterness increases.


5. Don’t stand up out of respect for anyone. Yes, if 
you know that the person does not want anyone to 
stand up for him, there will be no harm to stand up. 
This is because if a person stands up for a person who 
desires authority and position, he will be increasing his 
pride. Obviously, this will be harmful to him while he is 
not even aware of it. 


6. Rasūlullāh sallallāhu ‛alayhi wa sallam said that 
Allāh ta‛ālā also helps this Dīn through a sinful person. 
It therefore includes an ‛ālim or shaykh who does not 
practise on his knowledge, but continues with the duties 
of issuing fatāwā, instruction and guidance. 


7. The perfection of a person lies in his imbibing the 
character of Allāh ta‛ālā. This means that he treats even 
his enemies with kindness in a manner which they are 
not aware of. 


8. The person whose tauhīd is in order will find 
salvation from ostentation, conceit and misguided calls 
and claims. Such a person considers all his actions and 
qualities to be from Allāh ta‛ālā. How, then, can he be 
conceited!? After all, no one is proud over acting on the 
ways of another. 


9. If you hear Allāh ta‛ālā speaking in praise of the 
believers, do not be hasty in including yourself among 
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them because if you do possess the attributes of 
believers, you have no guarantee of dying with them. If 
you have certainty that you will die with these 
attributes, it will mean that you consider yourself safe 
from Allāh’s grasp. And only a nation which is heading 
for destruction can feel safe from Allāh’s grasp. But if 
you are convinced that you will not die with these 
qualities, it will mean you have lost hope in Allāh’s 
mercy. And it is only the unbelieving nations which lose 
hope in Allāh’s mercy. You should therefore lead a life 


which is suspended between fear and hope. This is the 
straight path.1 


10. The following is one of the many sayings of Sayyid 
Ahmad Rifā‛ī rahimahullāh: When a heart becomes 
righteous, it becomes the house of Allāh, and the place 
where light and revelation descends. But when a heart 
becomes impure, it becomes a house of Satan, base 
desires and darkness.2 


11. A person of perfection is like a tree, and his 
associates are like the branches of the tree. The non-
fruit bearing branches have the same connection with 
the tree as the fruit bearing branches. If the tree decides 
to separate the non-fruit bearing branches from its self, 
it cannot do this. 


Note: In the same way, any person who has a bond with 
the Ahlullāh (close servants of Allāh), he will – inshā 
Allāh – benefit from them. Despite his lack of good 
actions, he will, inshā Allāh, be resurrected with them. 


These few statements of the Shaykh are sufficient to 
demonstrate his high rank and status. 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 157. 
2 Ibid. 
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Demise 


We could not ascertain the year of his demise. However, 
it is gauged from his own writing that he was still alive 
in 941 A.H. as mentioned in Tabaqāt. 
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20. Hadrat Shaykh Abul Fadl al-Ahmadī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. The 
latter says: “He was from among those who experienced 
divine karāmāt and heavenly gifts. I heard unseen 
callers saying to me at the time of dawn that I have not 
received such excellent companionship as that of 
Shaykh Abul Fadl, and will not receive anything better 
than it.” 


He used to say: “He was from among the senior auliyā’. I 
have not come across anyone greater as regards 
knowledge of the Tarīqah and conditions of this world 
and the Hereafter. He possessed such intricate insight to 
everything that if he were to speak about them, he 
would fill the scrolls and registers.” He adds: “I remained 
with him for fifteen years and developed such a bond 
with him which I did not experience with anyone else. I 
did not see the lofty ranks and high levels which I saw in 
him in anyone else whose merits I wrote in this 
compilation.” 


His worry and grief over the condition of people caused 
him to become extremely thin and frail.1 


Respect for the musjid 


He surpassed everyone in his respect for masājid. He 
would never enter the musjid without being followed or 
accompanied by anyone. He would stand at the entrance 
of a musjid and say: “It is not appropriate for people like 


us to enter the confines of a musjid unless we are 
following the Muslims because we are unable to fulfil the 
etiquette of masājid.” 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 173. 
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Statements 


1. Do not be abusive and vulgar to any particular 
Muslim for the sin which he committed no matter how 
serious the sin may be. You do not know what your end 
and what his end is going to be. If you have to speak ill 
of a person, speak ill of his action, and not the person 
himself because you and him are the same in this 
regard. So do not speak ill of him but of his action. 
Rasūlullāh sallallāhu ‛alayhi wa sallam said with regard 


to garlic: 


 إنها شجرة أكره َيَها
It is a tree whose smell I dislike. 


Rasūlullāh sallallāhu ‛alayhi wa sallam did not say he 
does not like the tree, but its smell – that is, one 
particular quality of the tree. 


Note: If one quality is disliked, the other qualities may 
be agreeable. For example, it has been established that 
garlic has certain qualities which are beneficial in 
reducing blood pressure. 


2. If a person conveys some information to you 
which reduces or alters your honour, you must 
reprimand him no matter how close and beloved he may 
be to you. Tell him: “If you think that such a quality is 
found within me, then you and the person from whom 
you conveyed this information are the same. In fact, you 
are worse than him because he did not say it to me 


while you did. And if you believe that what he said about 
me is wrong – in fact, that I have no association 
whatsoever with what he said about me – then what is 
the use and benefit of conveying it to me? 


3. The Haqīqah and Sharī‛ah are two pans of the 
scale, while you are its heart. You will be attributed to 
the one to which you are inclined. 
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4. Do not dislike seeking knowledge from the person 
whom Allāh ta‛ālā has blessed with a certain special 
virtue no matter who the person is. For example, a 
person with knowledge of a certain craft. This is because 
he will have certain special etiquette which will not be 
found by even some special people. 


5. There will be no light on the sirāt because it is 
placed behind Hell. The light which will be on the sirāt 
will belong to those who are walking over it. As Allāh 
ta‛ālā said: 


مْ  انههه بها يْم  مْ و  يهْه مْ ب يْ  ا يدْه َ ه   ي سْعٰم ن وْ
Their light will move in front of them and to their right. 


‛Allāmah Sha‛rānī says: “I asked him, why did Allāh 
ta‛ālā not say: ‘and to their left’?” He replied: “There will 
be no left side for a believer in the Hereafter, just as 
there will be no right side for the inmates of Hell. 


Note: Glory to Allāh! What fine points which 
demonstrate a deep understanding of the Qur’ān. 


6. Those whom Paradise yearns for and who also 
yearn for Paradise are the ones who are obedient. Then 
there are those whom Paradise does not yearn for but 
they yearn for Paradise. They are the sinful believers. As 
for those whom Paradise yearns for, but they do not 
yearn for it – they are the ones who experience lofty 
spiritual conditions. The fourth category are those whom 
Paradise does not yearn for and they too do not yearn 


for it. They are the ones who deny the Resurrection. 


7. You must have good thoughts about those who 
are in charge of the affairs of Muslims even if they are 
oppressors. Allāh ta‛ālā will not ask you on the day of 
Resurrection: “Why did you have good thoughts about 
people?” 
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8. Those who dishonour and humiliate us are 
actually our agriculturers who are conveying the khirāj 
(tax on the produce of the land) to us. 


‛Allāmah Sha‛rānī rahimahullāh says: “I asked him, how 
is that?” He replied: “These people are conveying their 
pure and genuine deeds to our book of deeds. And there 
are many evils which can only be atoned through others 
dishonouring and humiliating us.” 


9. Restrain your anger from the person who does 
evil to you because he has been imposed on you through 
Allāh’s will (so why should you be offended)? 


10. You must constantly ask Allāh ta‛ālā for pardon 
and wellness even if you have the ability to be patient 
over calamities. 


11. Keep your heart pure from greed, hatred and 
malice because in the presence of these evil traits, let 
alone Allāh, even the angels cannot tolerate to come 
near you. Allāh ta‛ālā said to Hadrat Dā’ūd ‛alayhis 
salām: “O Dā’ūd! Purify and clean a house for Me so 
that I could stay there.” 


Note: Obviously, this refers to the heart. 


Hadrat Khwājah ‛Azīz al-Hasan Majdhūb rahimahullāh 
used to say: 


Every desire has departed from the heart. 
Now [O Allāh], You come into my heart. I am 
now in solitude with You. 


When the heart is purified of these evil traits, it becomes 
the place from which Allāh’s light is manifested. This 
couplet appealed to Hadrat Maulānā Ashraf ‛Alī Thānwī 
rahimahullāh because it portrayed a true spiritual 
condition. 


12. The Shaykh was asked about the fruits of 
Paradise regarding which Allāh ta‛ālā says: 
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ة   مْن وعْ  لَّ  م  ة  و  وعْ  قْط   لَّ  م 
Whose supply is never cut off and never forbidden. 


He said: All the fruits of Paradise will be eaten without 
being cut. The inhabitants of Paradise will merely take it 
and eat is as it is, but it will still remain uncut on the 
tree. Thus, although the fruit will be eaten, the essential 
fruit will remain on the tree. This has been ascertained 
through kashf. So the fruit which he is eating is exactly 


the same which he is looking at on the tree.1 


Note: These points can only be gauged from the Qur’ān, 
Sunnah or kashf. Our twisted and confused minds 
cannot fathom such points. They are beyond our 
comprehension. After all, how can people of this 
temporary abode understand the things of the eternal 
abode. 


13. The erudite scholars are of the opinion that the 
bodies of Paradise dwellers will be enwrapped in their 
souls, whereas in this world, the bodies enwrap the 
souls. In this way, the souls will be prominent in the 
Hereafter, and not the bodies. Consequently, a person 
will be able to change into whatever form he likes, as the 
angels and the world of souls appear to us at present. 


14. The Paradise dwellers – whether male or female – 
will have no rear passages for the passing of stool. Allāh 
ta‛ālā created the rear passages in this world for the 
passing of stool. After eating and drinking, our foods will 
not form into stool. Instead, the foods will leave our 
bodies in the form of perspiration. If Paradise dwellers 
were not in need of conjugal relations in Paradise, then 
they would not have had even their front private parts. 
Because there will be no urine also. 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 179. 
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15. The Paradise dwellers will experience the ecstacy 
of conjugal relations with the emanating of wind and not 
of semen, because there will be no semen there. Instead, 
a fragrance similar to musk will emanate from the 
bodies of the spouses. The fragrance will drop into the 
womb, and the basis for a child will be formed 
immediately. 


16. The Paradise dwellers will be able to initiate 
procreation anytime they want. Whenever a man has 


conjugal relations with his wife or hūr (doe-eyed 
damsel), a child will be born. This is because Allāh 
ta‛ālā has made humankind limitless in this world and 
the Hereafter. 


17. There are different categories of people who will 
look at Allāh ta‛ālā. Some of them will only look at Him 
with the corner of their eyes. Others will look at Him 
with their whole eyes. Yet others will look at him with 
their whole faces. Another group will look at him with 
the entire body. This group consists of the Prophets 
‛alayhimus salām and their inheritors. (May Allāh ta‛ālā 
– through His kindness – include us among them. 
Āmīn.) 


Demise 


He passed away in 942 A.H. and was buried on the field 
of Badr. May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 179. 
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21. Hadrat Shaykh ‛Alī al-Buhayrī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
combined the Sharī‛ah with the Tarīqah. ‛Allāmah 
Sha‛rānī rahimahullāh says: “When I used to look at him 
and his spiritual condition, it used to make me think of 
Shaykh ‛Ārif Billāh ‛Abd al-‛Azīz Darīnī rahimahullāh.” 


He used to live in the village of Rīf where he used to 
impart Dīnī knowledge to the people, issue fatāwā and 
teach them etiquette and character. ‛Allāmah Sha‛rānī 
rahimahullāh says: “It was very difficult for me to 
separate myself from him even if I remained with him for 
a long time.” 


Excellent character 


When he used to recall good character and conditions of 
the Hereafter, it would seem as if they were right before 
his eyes. 


He was from among the spiritual masters. He followed 
the ways of the righteous elders of the past as regards 
fear, abstinence, piety and wearing old worn-out clothes. 
He used to cry a lot, and when people asked him about 
it, he would reply: “Hell has been created for people like 
us.” 


His written fatāwā used to come as far as Egypt. The 
‛ulamā’ of Egypt would be overtaken by the sweetness 
and joy of his words, and the manner in which he was 
able to instil fear in the one who had done wrong. This 
would cause the latter to turn to the truth. 


When he used to pass by children, he would offer salām 
to them and request them for du‛ā’. 


Note: Glory to Allāh! Look at his humility and emulation 
of the Sunnah. These are qualities which we ought to 
emulate. Inspiration is from Allāh ta‛ālā alone. 
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Statements 


1. I saw a group of people crying in the middle of the 
night, and submitting before Allāh ta‛ālā and beseeching 
Him on behalf of His creation. 


2. The calamities which befall these cities are 
because of our wrongdoings. If we leave these cities, the 
calamities will disappear. 


Note: Glory to Allāh! Look at the humility of our elders 


and how they acknowledged shortcomings. May Allāh 
ta‛ālā inspire us to emulate them. Āmīn. 


Demise 


He passed away in Shawwāl 953 A.H. May Allāh ta‛ālā 
shower His mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 169. 
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22. Hadrat Shaykh ‛Alī al-Kāzrūnī 


Introduction 


He is a teacher of ‛Allāmah Sha‛rānī rahimahullāh. He 
was a companion of Shaykh ‛Alī ibn Maymūn. He used 
to engage in a lot of spiritual exertion and striving. There 
were times when he would not sleep for five days and 
nights in a row. 


‛Allāmah Sha‛rānī rahimahullāh says: During my hajj 
journey in 947 A.H., I remained with him for twenty 
days. I did the same during my hajj of 953 A.H. I used to 
listen attentively to his statements, exortations and the 
intricacies of tauhīd. He wrote several books on the 
Tarīqah, and he gave me the names of a few.” 


Reliance on Allāh 


He liked to conceal his spiritual conditions to the extent 
that the majority of Makkans rejected his spirituality 
and said that he actually loved the world. He related the 
reason for this to me. He said: “This is Allāh’s city and it 
is His special court. People will turn to anyone who 
displays righteousness. So in order to save myself from 
this, I show myself as a person who is attracted to this 
world and ask them for charities. In this way, they will 
recoil from me. This is exactly what happened – people 
recoiled from me while I am experiencing peace.” 


Statements 


1. Teachings are of three types. (1) Teaching the 
masses rulings and injunctions which they are 


answerable for. For example, the limits, what is fard 
‛ayn and what is fard kifāyah. (2) Teaching special 
people the recognition of the self, diagnosing of spiritual 
ailments, their treatment, and the whisperings which 
they experience in their heart. (3) Teaching the elite 
among the special people the ways of acquiring 
recognition of Allāh ta‛ālā, the things which are 
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permissible and lawful, the names and attributes of 
Allāh ta‛ālā, and knowledge of His Being and actions. 


Note: This refers to what they are capable of learning. 


2. The person who has steadfastness should be 
given permission to speak. 


3. A person who admits the evil habits which he is 
apprised of is a real sālik. If he acknowledges the good 
things which are told to him about him, he is destroyed. 


4. The person who strives in Allāh’s path is really 
eligible to be honoured with the bounty of seeing Allāh 
ta‛ālā. 


5. The person who is true in his quest for Allāh 
ta‛ālā will not be bothered when he is abandoned by 
everyone else. 


6. The peak of sin of an ‛ārif is when he becomes too 
lax [in matters of Dīn], and makes his self to enjoy the 
lawful things (mubāhāt) more than necessary. 


7. A person who acquires tafaqquh (deep 
understanding of Dīn) without tasawwuf is a fāsiq 
(flagrant sinner). A person who acquires tasawwuf 
without acquiring tafaqquh is an atheist. A person who 
acquires both is a man of erudition. 


8. A person who overpowers his self cannot be 
overpowered by anyone. As for the one who is 
overpowered by his self, he will be overpowered by 
everyone else. 


9. Allāh ta‛ālā first created man in the best of forms 
because he was closest to his natural make up at that 
time, and there were no desires in him. But once he 
became caught up in his desires, he was reduced to the 
lowest of the low. 
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Note: Glory to Allāh! Look at the knowledge which our 
elders possessed. They could make things absolutely 
clear to us. O Allāh! Bless us with some of their 
knowledge. Āmīn. 


Demise 


He passed away in 960 A.H. May Allāh ta‛ālā shower His 
mercy on him.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 180. 
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23. Hadrat Shaykh ‛Alī Muttaqī Jaunpūrī 
Burhānpūrī 


Name and lineage 


His name is ‛Alī, his title is Muttaqī, his father’s name is 
Husām ad-Dīn and his grandfather’s name is ‛Abd al-
Malik. He is a teacher of ‛Allāmah Sha‛rānī 
rahimahullāh. 


He was originally from Jaunpūr, but his father together 


with the whole family shifted to Burhānpūr 
(Maharashtra, India) and settled down here 
permanently. The Shaykh was born here in 885 A.H. 


Early education 


He grew up in Burhānpūr and studied a few books 
under his father’s tutelage. Then he studied under the 
‛ulamā’ of Burhānpūr and became an expert in Arabic 
and Persian.1 


Bay‛ah and khilāfah 


His father had taken him to pledge bay‛ah at the hands 
of Shāh Bājan Chishtī when he was only seven or eight 
years old. His father passed away soon thereafter, and 
because he had no one to see to him, he spent his time 
in play and amusement. When he was close to maturity, 
he accompanied one of the rulers to Mandū (Māndah, 
Mālwah) and acquired some riches. But he suddenly 
experienced an unseen pull which caused him to turn 
away completely from this world. He proceeded to the 
son and deputy of Shāh Bājan, Shaykh ‛Abd al-Hakīm, 
and remained in his company. He was then conferred 
with the garment of khilāfah of the Chishtī masters. 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 202. 
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Journey to Multān 


Resoluteness and piety were in-grained in him. 
Therefore, on reaching Multān, he went to Shaykh 
Husām ad-Dīn Muttaqī and traversed the stations of 
asceticism and piety under him. at the same time, he 
studied Tafsīr Baydāwī and ‛Ayn al-‛Ilm under him in a 
matter of two years. He also studied under Shaykh Abul 
Hasan Bakrī rahimahullāh and Shaykh Ibn Hajar Makkī 
rahimahullāh. Shaykh ‛Abd al-Wahhāb Sha‛rānī, the 
author of Tabaqāt Kubrā, studied under him.1 


Hadrat Shāh ‛Abd al-Haqq Sāhib Muhaddith Dehlawī 
rahimahullāh writes about his stay in Multān as follows: 


He used to go to some of the surrounding 
towns of Multān which were inhabited by 
pious people and where he could easily 
engage in the remembrance of Allāh ta‛ālā. He 
would stay over in one place for a few days 
and then go to the next town. He used to 
carry two bags with him. (1) One bag 
contained his general necessities, eating and 
drinking items, uncooked grain, utensils, etc. 
He would pick up firewood from the forests 
and cook his own food. He would not stay 
over in any musjid. Instead, he would rent a 
place and stay there. It was his special habit 
not to take any work from anyone. If he did 
take any work from anyone, he would pay the 
person first. (2) His other bag contained a 


copy of the Qur’ān and other essential 
religious literature. 


In short, he used to travel in this ascetic and 
content manner. If anyone requested to travel 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 213. 
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with him or serve him in any way, he would 
refuse kindly.1 


Stay in Ahmadābād 


He left Multān and proceeded to Ahmadābād which, at 
the time, was under the rule of Sultan Bahādur. He 
became extremely popular in this city and was followed 
by a large group of people wherever he went. They would 
crowd and throng around him. He used to enter this 
room and close the door, not permitting anyone to enter. 


People could only visit him at salāh times. 


Note: Glory to Allāh! Such was the value he attached to 
solitude. People like us neither carry it out nor attach 
importance to it. How, then, can we acquire internal 
spiritual treasures!? 


Emigration to Makkah Mukarramah 


He continued living in Ahmadābād for as long as Sultan 
Bahādur ruled. But once Humāyūn captured the city, 
the Shaykh proceeded to Makkah Mukarramah. After 
visiting Makkah and Madīnah, he settled down 
permanently in Makkah where he became a student and 
disciple of Shaykh Abul Hasan Bakrī who was 
unanimously accepted as a walī of Allāh ta‛ālā. He also 
benefited from other ‛ulamā’, especially Shaykh 
Muhammad ibn Muhammad Sakhāwī and Abū Madyan 
Shu‛ayb Maghribī under whom he studied Hadīth. He 
then received the garment of khilāfah for the Qādrīyyah 
Shādhilīyyah Madanīyyah Maghribīyyah spiritual chains 


from these personalities.2 


Written works 


He wrote several books in the science of tasawwuf and 
Hadīth. One is left amazed at his services in the field of 


                                           


1 Akhbār al-Akhyār, p. 524. 
2 Tārīkh Auliyā’ Kirām Burhānpūr, p. 207. 
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writing. One is convinced into acknowledging that all 
this was the fruit of Allāh’s inspiration and grace due to 
which he was able to enjoy such a high level of 
steadfastness. 


He compiled the Ahādīth from Jam‛ul Jawāmi‛ of Imām 
Suyūtī rahimahullāh in alphabetical order, and arranged 
the statements and actions of Rasūlullāh sallallāhu 
‛alayhi wa sallam on the basis of juristical injunctions. 
This compilation is well known as Kanz al-‛Ummāl. 


Kanz al-‛Ummāl is such a major achievement that his 
teacher, Shaykh Abul Hasan Bakrī rahimahullāh used to 
say: “The entire world in indebted to Imām Suyūtī 
rahimahullāh, but Suyūtī is indebted to Muttaqī for 
having rearranged his book and made it easy for people 
to use.”1 


Teaching assemblies 


The Shaykh was not only an expert in the religious 
sciences, but also occupied a laudable position in the 
field of tasawwuf. Most of his time was spent in 
proliferating knowledge and benefiting people. A large 
group of students was always near him, forever waiting 
to benefit from his oceanic knowledge. Shaykh ‛Abd al-
Wahhāb Sha‛rānī rahimahullāh describes his stay in 
Makkah Mukarramah and the large numbers of 
students who thronged around him as follows: 


He took me to his house. I saw a group of 
dervishes and students assembled outside his 


house and in the courtyard. These dervishes 
used to stay in cottages around the Shaykh’s 
house. Each dervish had his own cottage 
wherein he used to engage in Allāh’s 
remembrance. I saw some of them reciting the 


                                           


1 Akhbār al-Akhyār, p. 524. 
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Qur’ān, others in dhikr, some in meditation, 
and others in academic studies. I did not see 
a better scene than this in Makkah 
Mukarramah. 


Note: Glory to Allāh! He paints a picture of the 
khānqāhs of our elders through which his disciples and 
associates acquired affinity and recognition and thereby 
reached Allāh ta‛ālā. There were also scholars who were 
engrossed in studying books. 


Attachment to Hadīth 


He was a prominent Hadīth scholar. He was well known 
for his knowledge in this field. He studied Hadīth under 
contemporary Hadīth scholars, and countless others 
benefited from him. His occupation with Hadīth 
remained throughout his life. He was therefore able to 
understand the intricacies of this science. 


Knowledge and erudition 


He was a unique erudite scholar of his time. He was 
proficient in the principles, subsidiaries, rational and 
traditional sciences. His academic greatness, erudition 
and comprehensiveness made him the pride of India. 


He used to maintain special relations with the ‛ulamā’ 
and religious people. He would go personally to meet 
such people, and would also invite them to his house. 
This shows that he was most desirous of meeting people 
of knowledge and asceticism. He was always concerned 
about the wellness of ‛ulamā’ and students, and would 


help and assist them in every way possible. 


He devoted his life for the proliferation of knowledge and 
helping and supporting scholars. He used to provide 
books for students and also make arrangements for 
books to be copied and written for them. He used to 
personally make ink and give it to the students. He used 
to obtain beneficial and rare books from Arabia, get 
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copies made and give them to whomever he felt worthy. 
He would also send such books to cities which did not 
have them. 


Note: Glory to Allāh! He did not get the books printed, 
but hand written after much efforts and toiling, and 
then distribute them among the ‛ulamā’. This shows his 
academic inclinations and desire to spread knowledge. 


Tasawwuf and sulūk 


The Shaykh’s fundamental distinction lies in the field of 


tasawwuf, and he is more well-known in this regard. The 
‛ulamā’ of the external sciences enjoy a distinguished 
position in the field of writing, but no position in 
tasawwuf. But the Shaykh, by virtue of his expositions, 
supernatural feats, spiritual perfections, worship, 
striving, abstinence and piety made him unique in this 
regard. 


Note: This is certainly from the grace of Allāh ta‛ālā 
which He confers on whomever He wills. May Allāh 
ta‛ālā also give us a share of this. Āmīn. 


A teacher acknowledges his student’s merits 


Although Shaykh Ibn Hajar Makkī rahimahullāh was his 
teacher, he acknowledged the high level of spirituality of 
his student, pledged bay‛ah to him and received khilāfah 
from him. 


Note: The same thing happened in the recent past. 
Although Hadrat ‛Allāmah Muhammad Ibrāhīm Balyāwī 


rahimahullāh was a teacher of Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh, he pledged bay‛ah to 
his student and received khilāfah from him. 


Shaykh Husām ad-Dīn Muttaqī was a famous shaykh of 
the Tarīqah and also an academic. Shaykh ‛Alī Muttaqī 
remained in his service for two years and acquired the 
external and internal sciences from him. When Shaykh 
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‛Alī Muttaqī was in solitude, Shaykh Husām ad-Dīn 
would carry books on his head, come to the door of 
Shaykh ‛Alī’s room, and would seek permission as 
follows: “Husām ad-Dīn is here. What do you say?” He 
will ask this question one or two times, if the door was 
opened, the two will study Baydāwī Sharīf if the Shaykh 
had time for it. If the door was not opened, he would go 
back. 


Note: Glory to Allāh! Look at the teacher’s respect and 
consideration. This is totally absent nowadays. Neither 
do children respect their parents nor do murīds respect 
their shaykhs. The ill-effects of this are clearly visible – 
all are deprived of practical and academic excellences. 


Speaking less 


He used to speak little and was very cautious of futile 
conversations. He would also not do any unnecessary 
work. He generally remained silent in his assembly. 


Sleeping less 


He slept very little. A major portion of the night was 
spent in remembrance of Allāh ta‛ālā and 
contemplation. 


Intermingling less with people 


He liked solitude. He used to remain aloof from those 
who were not of his inclinations. 


Eating less 


His biographers state that he used to eat very little. 
Fākihī says that he used to eat so little that it will be 
difficult for people to believe it. No one could imagine 
that a person could eat so less. However, the Shaykh 
had become used to eating so little through lengthy 
exertion. If he was given more than what he ate 
normally, he could not digest it. ‛Allāmah Sha‛rānī 
rahimahullāh says that he was quite lean and there 


https://nmusba.wordpress.com/







- 626 - 
 
seemed to be no flesh on his body. Shaykh ‛Abd al-
Wahhāb Muttaqī says that he only ate for survival and 
to enable him to engage in worship. He would taste a 
little of the soup which used to be prepared for him and 
then give it to others. 


Note: These four [less speaking, sleeping, intermingling 
and eating] are from among the fundamentals of 
tasawwuf. These were found in the Shaykh. May Allāh 
ta‛ālā bless us with the same qualities. 


Karāmat 


Shaykh ‛Abd al-Wahhāb Sha‛rānī rahimahullāh relates: 
“When he saw my financial situation in Makkah 
Mukarramah, he gave me a piece of silver. Through it, I 
performed hajj and Allāh ta‛ālā gave me so much of 
blessings that I could spend as much as I liked. I myself 
was astounded at where all this was coming from.” 


Note: Māshā Allāh! Together with academic and spiritual 
karāmāt, he also had physical karāmāt. This is from the 
grace of Allāh ta‛ālā. 


Glad tidings 


One of his students in Makkah Mukarramah saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam in a dream. He 
asked: “O Rasūlullāh! What task do you order me to 
carry out?” He replied: “Emulate Shaykh ‛Alī Muttaqī 
and do whatever he does.” 


Note: Glory to Allāh! What great glad tidings in favour of 


Shaykh ‛Alī Muttaqī. The latter used to emulate and 
follow Rasūlullāh sallallāhu ‛alayhi wa sallam 
throughout his life, therefore Rasūlullāh sallallāhu 
‛alayhi wa sallam asked his student to emulate him. 


Similarly, he visited Rasūlullāh sallallāhu ‛alayhi wa 
sallam on the 27th of Ramadān, so he asked him: “Who 
is the most superior person at present?” Rasūlullāh 
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sallallāhu ‛alayhi wa sallam replied: “You.” He asked: 
“Then who?” He said: “Muhammad ibn Tāhir in India.”1 


A minister invites him 


Shaykh ‛Abd al-Wahhāb Sha‛rānī rahimahullāh relates: 
A minister in Makkah invited him and insisted that he 
accept the invitation so that he may bless his house 
with his presence. He replied: “Please excuse me, I will 
make du‛ā’ for you from here and Allāh ta‛ālā will bless 
you.” But the minister did not accept, so he said: “Very 
well, I will accept your invitation on three conditions: (1) 
I will sit wherever I desire to sit. You must not insist on 
me to occupy the main seat. (2) I will eat what I like. Do 
not insist on me to eat this and not that. (3) I will leave 
when I like. No one must ask me to sit longer.” When 
the minister accepted all the conditions, he promised he 
will come the next day. 


The Shaykh departed the next day with a bag which he 
always used to suspend around his neck. He placed a 
few pieces of bread in it, and proceeded all alone to the 
minister’s house. On reaching there, he noticed that the 
minister had laid out a royal assembly. The Shaykh sat 
down near the door of the assembly. The minister said: 
“Come and sit here.” The Shaykh replied: “This is 
against the condition which I made.” The minister 
remained silent. He then issued instructions for the food 
to be laid out. Different types of food were brought and 
laid out. The Shaykh took out the bread from his bag 
and began eating. The minister said: “Taste some of this 


food as well.” The Shaykh said: “I had made a condition 
that I will eat what I like, and I must not be told to eat 
anything else.” The Shaykh then got up, offered salām 
and departed. 


                                           


1 Tadhkiratul Muhaddithīn, vol. 3, p. 69. 
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Note: Glory to Allāh! Look at his inattentiveness to not 
just a wealthy person, but to a minister. This is a rare 
trait nowadays. This is why we are so disgraced and 
humiliated. In fact, the opposite is happening – these 
wealthy and powerful people have no time for us. 


Statements 


1. Anything which is earned in a lawful manner will 
never be wasted. Even if it is lost, it will be returned. 


The Shaykh also relates an incident in this regard: 


We were travelling by ship when we got caught in a 
storm and the ship broke. Some of us who were on a 
piece of timber eventually reached shore after several 
days. We now had to walk. We had carried many books 
with us, so it was difficult for us to walk with them. 
These books had also become wet in the storm. So we 
buried them in the Arabian desert and placed a marker 
there. We eventually reached Makkah Mukarramah on 
foot, and completed the tawāf and sa‛y of ‛umrah. Just 
then a Bedouin came with a load on his head. He said: 
“I have these books which I wish to sell.” We asked him 
to open the bundle. When he did, we saw that they were 
our books. We kept silent about it, paid him whatever 
amount he asked, and took the books from him. The 
pages of the books had become dry and got stuck to 
each other. We moistened them with water and 
separated them, but not a single letter was lost. 


Note: Glory to Allāh! Look at the Shaykh’s high-


mindedness. He did not even say to the Bedouin that 
the books belong to them. And look at this karāmat from 
Allāh ta‛ālā – not a single letter was lost or smudged 
although the books had become wet. All praise is due to 
Allāh. 


Shaykh ‛Abd al-Wahhāb rahimahullāh relates that 
Shaykh ‛Alī Muttaqī used to perform many optional 
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salāhs during his youth. In the latter part of his life, 
silent dhikr, reflection and writing books on Islamic 
sciences had become his worship. His old age and a 
weak bladder caused him to pass urine about ten times 
at night. Despite this, on each occasion he would 
perform wudū’ and perform two, four or more rak‛ats of 
optional salāh. 


Note: Glory to Allāh! Such was his desire for worship. 
May Allāh ta‛ālā give us similar inspiration. 


Initially when he had the strength, calligraphy was his 
souorce of income. Later on he used to take loans from 
widows and meet his needs in this way. When he 
received money from anywhere, he would repay his 
loans. Sometimes he would also accept presents 
provided he was convinced they were from lawful 
earnings.1 


Instead of celebrating the ‛urs of pious personalities with 
much pomp and show, he would estimate the costs and 
give the amount secretly to the poor and needy. He used 
to say: “Arranging assemblies for meals and gathering 
the masses are all matters which are not free of 
formalities and commotion.” 


Note: Glory to Allāh! These are most wise words from a 
man of experience. 


When Shaykh ‛Abd al-Wahhāb Sha‛rānī rahimahullāh 
went for hajj in Rajab 947 A.H., he had the opportunity 
of meeting Shaykh ‛Alī Muttaqī. He makes mention of 


him in Tabaqāt Sha‛rānī. 


‛Allāmah Sha‛ranī rahimahullāh says: “I went to him on 
several occasions, and he too came to my place a few 
times. He was an abstinent and pious scholar. He was 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 212. 
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very thin with very little flesh on his body. He used to 
remain silent and secluded most of the time.”1 


Demise 


He passed away in 975 A.H. May Allāh ta‛ālā shower His 
mercy on him. His grave is in Makkah Mukarramah. 
May Allāh ta‛ālā illuminate his resting place.2 


 


This brings us to the end on the biographies of ‛Allāmah 


Sha‛rānī’s teachers. May Allāh ta‛ālā inspire us to 
practise on their teachings. Āmīn. 


                                           


1 Ibid. p. 213. 
2 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 281. 
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SHORT BIOGRAPHIES 


After providing details about his teachers and mentors, 
‛Allāmah Sha‛rānī rahimahullāh writes: 


I would now like to provide short paragraphs on the 
‛ulamā’ of my creed solely to gain blessings from them. 
May Allāh ta‛ālā be pleased with them all.1 


1. Abū Bakr ibn Is-hāq ad-Dab‛ī: He never left out 
the tahajjud salāh irrespective of whether he was on a 
journey or not, in winter or in summer. He was an imām 
of several sciences. 


2. Ibn as-Sabbāgh: He was a hāfiz of our creed, he 
kept fasting all the time, and never tired of the dhikr of 
Lā ilāha illallāh. 


3. Abul ‛Abbās Diyalī: He used to fast all the time 
and conduct Qur’ān lessons. He used to sew during the 
day, and after completing the maghrib salāh, he would 
occupy himself in jurisprudence. 


4. Abū Zayd Marwazī: He was a pious and ascetic 
person. His companions say: “We remained in his 
company but we do not think the angels ever recorded 
any sin against him.” 


5. Imām Ibn al-Haddād: He used to complete one 
Qur’ān every day and night. He used to alternate 
between fasting one day and not fasting the next. Every 
Friday he used to complete one Qur’ān in the musjid 
before the Jumu‛ah salāh. This was separate from his 
daily recitation. 


6. Imām Abū Ja‛far Tirmidhī: His monthly 
expenses were just four dirhams. He never asked 
anyone for anything. Sometimes he would suffice with 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 188. 
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just one olive seed for the entire day. Despite this, he 
was a brave and courageous person. 


7. Imām Ibn Khuzaymah: He was an icon of 
manners and etiquette, especially with his Shaykh al-
Būshanjī rahimahullāh. Someone asked him a ruling 
while he was attending his shaykh’s funeral. He said to 
the person: “I will only issue a fatwā when I complete 
covering the teacher’s grave with sand.” 


8. Abul ‛Abbās: He used to say: “I completed 12 000 
recitations of the Qur’ān on behalf of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, and slaughtered 12 000 
sacrificial animals (qurbānī) on his behalf.” 


9. Imām Ahmad ibn Bardazīyyah al-Bukhārī: He 
used to complete one Qur’ān daily, and read one third 
the Qur’ān at the time of pre-dawn. He used to say: “I 
have hope that I will meet Allāh ta‛ālā without being 
taken to account for backbiting anyone.” 


Note: This is also a statement of Imām Bukhārī 
rahimahullāh. 


10. Shaykh Taqī ad-Dīn ibn Daqīq al-‛Īd: He used to 
say: “Ever since I gained control over my self (nafs), I 
have an answer ready for Allāh ta‛ālā for any of my 
statements and actions.” 


11. Imām Muhammad Nīsāpūrī: He used to perform 
salāh all day and kept fasting. If any person came to ask 
him a fatwā, he would issue it and become occupied in 


salāh once again. 


12. Imām Muhammad: Who was well known as 
Faqīh al-Haram (the jurist of the Holy Sanctuary). He 
was a student of Shaykh Abū Is-hāq. From among his 
daily recitations, he used to read Sūral al-Ikhlās 6 000 
times. 
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13. Imām Hasan Asbahānī: Every week he would 
separate himself from his students and cry so profusely 
that it caused him to lose his eyesight. He used to say: 
“Past peoples shed the tears of blood but could still not 
fulfil Allāh’s rights.” 


Note: This is certainly true. 


14. Shaykh Zayd al-Amna’ Dimishqī: He divided his 
night into three parts. One third for Qur’ān recitation 
and dhikr, one third for sleeping, and one third for 


tahajjud. He used to make very lengthy prostrations, 
causing people to refer to him as sajjād (one who 
prostrates a lot). His day was also divided in the same 
way. In other words, it was also spent in worship. 


15. Imām Hasan ibn Sam‛ūn: He was an imām, an 
ascetic and very strict in adhering to tahajjud. He would 
come out very little from his house. He used to come out 
for the Jumu‛ah salāh, but spent most of his day 
indoors. 


16. Shaykh Bū ‛Alī bin Jīrān: He was an imam, an 
abstinent person, and one who remained silent. When 
the sultan forced him to accept the post of justice, he 
refused. The sultan commissioned guards to surround 
his house and they did not permit him to go out. The 
sultan then pardoned him. 


17. Abū ‛Abd al-Hākim: He used to say: “I remained 
in the company of Shaykh Husayn Nīsāpūrī for thirty 
years under all situations – whether he was at home or 


on journey. I never saw him leaving out night worship. 
He used to recite one manzil1 of the Qur’ān in each 
rak‛at.” 


                                           


1 The Qur’ān is divided into seven manzils to facilitate a 


weekly completion. 
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18. Hadrat Imām Baghawī: He was an abstinent 
person and an ascetic. He used to eat dry bread. But 
when he was punished for it, he began eating olives 
until he passed away. 


19. Qifāl Marwazī: He used to be so overcome with 
crying that he would become unconscious. When he 
regained consciousness, he would say: “We are so 
heedless with regard to what we were created for.” (That 
is, worship of Allāh ta‛ālā). 


20. Abū Bakr Nīsāpūrī: He always spent the night in 
worship. So much so that he performed the fajr salāh 
with the wudū’ of ‛ishā salāh for forty years. 


21. Shaykh ‛Abdullāh Asbahānī: He was well known 
as Ibn Lubān. He used to lead the people in tarāwīh 
salāh until true dawn. Then after the fajr salāh, he 
would conduct lessons to his students and companions. 
He never lied down to sleep during the day or night in 
the month of Ramadān. 


22. Ibn Abī Hātim: He was an abstinent and pious 
person. He was an extremely humble man. He would not 
raise his head and eyes towards the skies. A person 
came to him while he was conducting his classes. The 
man said to him: “The wall of Tarsūs has fallen and I 
need 1 000 dīnārs for its construction.” The Shaykh 
addressed all who were present and said: “I guarantee a 
palace in Paradise to the one who has it constructed.” A 
non-Arab person stood up, came forward with 1 000 


dīnārs, gave them to the Shaykh, and said: “Write an 
edict guaranteeing that palace for me.” The Shaykh 
wrote it for him. When this man passed away, the 
document was buried with him. The wind then caused 
the paper to fly out of his grave and land in the 
Shaykh’s room. The following was written on it: “I have 
received what you promised. I received so much, I 
cannot even count it.” 
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23. Shaykh ‛Abd ar-Rahmān Anbārī Nahwī: He 
would not light a lamp in his house because he was not 
sure if the money with which the oil was bought was 
lawful and wholesome. He had a straw mat beneath him 
and one old garment. His turban was of coarse cotton 
which he used to wear on Fridays. He only left his house 
on Fridays. 


24. Shaykh ‛Abdullāh Rāzī: He was a student of Abū 
Is-hāq Shīrāzī rahimahullāh and was a man whose 


du‛ā’s used to be answered. He went for hajj and the 
pilgrims were suffering from thirst. They said to him: “O 
jurist! Beg for water on our behalf.” He stepped forward 
and said: “O Allāh! You know fully well that this body 
never disobeyed You.” He then asked for water and it 
began raining in buckets. 


25. Shaykh Abul Hasan Muqrī: He was a practising 
‛ālim. A major portion of his night was spent in salāh, 
and the day in fasting.  He fully recognized Allāh ta‛ālā 
and was an abstentious person to the extent that he and 
his brother shared a turban and a kurtah (long shirt). 
When one of them went out, he would wear both, while 
the other would remain indoors. 


26. Shaykh Abul Hasan Astarābāzī: He spent his 
entire life striving in worship. He used to spend the 
whole day writing and reciting the Qur’ān. Neither of the 
two interefered in him fulfilling the other. When anyone 
came and spoke to him, he would say: “You may go and 
leave here.” He would say this even to his close relatives. 


Although he was occupied in teaching, issuing fatāwā 
and so on, he would complete one full Qur’ān a day. 


27. Imām Abul Hasan Ash‛arī: He was an imām, an 
abstintent and ascetic person, and one who adhered to 
the Sunnah. He surpassed his contemporary 
theologians. He performed the fajr salāh with the wudū’ 
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of ‛ishā salāh for twenty years. His expenses for the 
entire year were just seventeen dirhams. 


28. Hāfiz Ibn al-‛Asākir: He was an imām, and an 
abstinent and ascetic person. He was particular about 
performing salāh with congregation. He used to read the 
Qur’ān a lot, and performed many optional salāhs and 
forms of dhikr during the day and night. Every week, he 
used to recite the entire Qur’ān in tahajjud salāh. 


29. Shaykh Abul Hasan Qazwīnī: He used to receive 


kashf and speak about thoughts. He used to remain 
silent most of the time and would not leave his house. 


 


The above were all practising ‛ulamā’, but were not well 
known for their worship, spiritual exertion and piety. We 
made mention of them so that attention may be drawn 
to their merits. May Allāh ta‛ālā shower His mercy on 
them and inspire us to emulate them. 


We did not write anything about those who are well 
known for their abstinence and asceticism. Some of 
them are: Shaykh Abū Is-hāq Shīrāzī, Imām Ghazzālī, 
Imām Rāfi‛ī, Imām Nawawī – may Allāh ta‛ālā be pleased 
with them, may He shower His mercy on them and may 
He show mercy to us as well.1 


At the end, a disciple of ‛Allāmah Sha‛rānī rahimahullāh 
wrote the following words in praise of his shaykh and 
mentor: 


                                           


1 All praise is due to Allāh ta‛ālā, I provided detailed 


biographies on Imām Ghazzālī, Imām Nawawī and others at 
the appropriate places. May Allāh ta‛ālā illuminate our hearts 


with their external and internal sciences, mysteries, 
knowledge and strong connection with Allāh ta‛ālā. Āmīn. 


(Muhammad Qamaruz Zamān) 
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المحقق المدقق، أحد ملوك قال المؤلف الشيخ الإمام العامل الكامل الراسخ 
العاَفي بالل َعالٰ سيدي عبد الوهاب بن أحد بن علِ الشعراوي 
جَب سنة  النصاَي، كَن الفراغ من كتابتها وَألفها خامس عشْ 
 اثنتي وخمسي وتسع مائة بمصِ المحروسة، والمد لل َب العالمي. انتهَ.
My master, the shaykh, imām, practising scholar, 
steeped in knowledge, researcher, investigator, and one 


of the kings in recognizing Allāh ta‛ālā - ‛Abd al-Wahhāb 
ibn Ahmad ibn ‛Alī ash-Sha‛rāwī al-Ansārī – said: I 
completed writing and compiling this book on 15 Rajab 
952 A.H. in Egypt. All praise is due to Allāh the 
Sustainer of the universe.1 


                                           


1 Tabaqāt Kubrā, vol. 2, p. 190. 
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Hadrat Mullā Muhammad Nizām ad-Dīn Amethwī 


Birth, early life, education 


Hadrat Shaykh Nizām ad-Dīn is an ‛Uthmānī by lineage. 
His lineage goes up to Hadrat ‛Uthmān radiyallāhu 
‛anhu. He hails from the well-known eastern Uttar 
Pradesh town of Amethī, districut Sultānpūr (U.P.). He 
was born in 909 A.H. and was brought up in a religious 
environment. This created purity in his thoughts and 
inclinations. After passing his childhood, he became 


inclined towards seeking knowledge. On completing his 
initial studies, he proceeded to Jaunpūr, the Shīrāz of 
India at the time and attended the classes of Hadrat 
Ma‛rūf Chishtī Jaunpūrī rahimahullāh who was the well-
known murīd and student of Maulānā al-Haddād 
Jaunpūrī. 


Maulwī Rahmān ‛Alī writes: 


Shaykh Nizām ad-Dīn Amethwī rahimahullāh 
acquired the early Islamic sciences under 
Shaykh Ma‛rūf Chishtī Jaunpūrī 
rahimahullāh who was a murīd of Maulānā al-
Haddād, the commentator to al-Kāfiyah. 


He completed his studies under the tutelage of an 
erudite scholar. Shaykh Ma‛rūf Chishtī was a 
distinguished scholar, a shaykh of his time, a man of 
piety and spiritual exertion. A student is generally a 
reflection of his teacher. Thus, these qualities were 
clearly found in Shaykh Amethwī in the sense that 
together with acquiring knowledge, his condition also 
changed in that direction.1 


                                           


1 Chirāgho kī Raushnī, p. 375. 
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Inclination to tasawwuf 


The biographers state that since the Shaykh was a man 
of high aspirations, although his eyes were at the pages 
of his books, his heart was focussed towards Allāh 
ta‛ālā. Treading the path to Allāh ta‛ālā and the pull of 
love towards Him were both found in him. Thus, he was 
never unmindful of remembrance of Allāh ta‛ālā and 
internal occupations. 


This was his practice since his student days. On one 
hand he was imbibing from the shoreless oceans of 
knowledge, and on the other hand he was carrying out 
the task of purifying his heart and engaged in Allāh’s 
remembrance. This is why striving and exertion 
cleansed him and the burning love of Allāh ta‛ālā 
reformed him. All this created a pain of love and joy of 
Allāh’s oneness within him. Thus, the moment his 
shaykh set eyes on him, he conferred khilāfah to him. 


Maulwī Rahmān ‛Alī writes: 


He eventually became a murīd of Hadrat 
Shaykh Ma‛rūf Jaunpūrī rahimahullāh, and 
after receiving khilāfah from him, he settled 
down contentedly in Amethī. 


While in Amethī, he remained focussed on Allāh’s 
remembrance and guiding and tutoring the seekers. His 
achievements in this place are reflections of his 
excellence, and glittering pages of history which we will – 
inshā Allāh – present in some detail because they are of 
very important historical relevance. 


Achievements 


When it came to his acts of worship and interactions, 
the Shaykh used to consult books such as Ihyā’ al-
‛Ulūm, ‛Awārif al-Ma‛ārif, Risālah Makkīyyah, Ādāb al-
Murīdīn and other books. He based his principles and 
values on these books. 
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We learn from this that he was very particular about 
dealings, sticking to principles, education, training, 
admonishing and reminding all those who came to him. 
Obviously, the weighty responsibility of guidance and 
instruction cannot be fulfilled without Islamic rules and 
etiquette. The Shaykh undoubtedly adhered to them. 
History records him as Shaykh al-Islam. The reason is 
that he proliferated Islamic teachings through his 
unique striving and exertion. The Moghul Emperor, 
Sultan Jalāl ad-Dīn Akbar who had initiated Dīn Ilāhī, 


was ruling at the time when the Shaykh commenced his 
programme of reformation, rectification and 
propagation. 


Muftī Intizāmullāh Shihābī writes: 


He was an unsheathed sword in speaking out 
the truth. This was the era of Akbar-the great, 
who was playing at the hands of Mullā 
Mubārak, ‛Allāmah Abul Fadl and Faydī. Dīn 
Ilāhī was the talk of the town. Shaykh al-
Islam remained strictly aloof from this 
tribulation. He raised the voice of 
irreligiousness against Akbar. In fact, he did 
not even consider his rule to be Islamic. He 
would not even mention Akbar’s name in the 
sermon. Let alone considering India to be Dār 
al-Islam, he did not even consider it to be Dār 
al-Amn (a place of peace). 


The deplorable situation in his era 


Janāb Sabāh ad-Dīn ‛Abd ar-Rahmān Sāhib writes: 


During the rule of Akbar, it seemed as if the 
Rajput culture will take over the royal palace. 
A temple was constructed inside the palace 
and an idol of Hanuman was placed their. A 
tursā tree was planted for the worship of the 
sweet basil. Pictures of Ganesh, Krishna and 
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Ramchandar began to appear on the walls of 
the palace at Fatahpūr Sikhrī. 


Every person with Islamic sentiments can understand 
that when the Sharī‛ah of Rasūlullāh sallallāhu ‛alayhi 
wa sallam is being trampled in this way, a new way of 
life is introduced in the name sulh al-kul (appease 
everyone), Islamic teachings are kept aside while Rajput 
culture is given prominence, idolatrous customs are 
given preference over pure monotheism and the awe of 
the true Dīn is being lost – then true ‛ulamā’ and 
genuine Sufis will consider it their religious obligation to 
speak out the truth and to clash with the all-powerful 
royal courts. 


The outspokenness of Hadrat ‛Abdullāh ibn ‛Umar 
radiyallāhu ‛anhu, Hadrat Sa‛īd ibn Musayyib 
radiyallāhu ‛anhu, Hadrat Imām A‛zam Abū Hanīfah 
rahimahullāh, Hadrat Imām Mālik rahimahullāh, Hadrat 
Imām Muhammad Shaybānī rahimahullāh, Hadrat 
Imām Shāfi‛ī rahimahullāh, Hadrat Imām Ahmad ibn 
Hambal rahimahullāh, Imām Abū Yūsuf rahimahullāh, 
Shaykh ash-Shuyūkh Hadrat Shihāb ad-Dīn 
Sahrawardī rahimahullāh and Hadrat Abul Hasan 
Kharqānī rahimahullāh are not only shining examples in 
Islamic history, but also hold a very important position. 
The men of Allāh can never be intimidated by the power 
and awe of the royal palaces. How, then, could Shaykh 
al-Islam Hadrat Nizām ad-Dīn ‛Uthmānī Amethwī 
rahimahullāh abstain from speaking the truth when he 


was infatuated with love for Allāh ta‛ālā, and every part 
of his life was for Him. He understood that the king was 
not a representative of Islamic teachings and not a 
reflection of: 


َضْه 
 
لُّ الله فِه الْ سْلهم  ظه ان  المْ  لطْ   ا لسُّ


A Muslim ruler is Allāh’s shadow on earth. 
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His outspokenness 


When King Akbar came to know of his views, he sent 
‛Allāmah Abul Fadl to Amethī to convince Shaykh Nizām 
ad-Dīn Amethwī and to offer him some monetary 
returns. He said: “If he does not accept, you must plot to 
imprison and kill him because a group of people are 
rallying around the Shaykh, and this might spread into 
a rebellion against me.” 


‛Allāmah Abul Fadl went and spoke to the Shaykh in 


Amethī and tried to threaten him with royal power and 
influence. But when he saw the Shaykh’s own awe-
inspiring nature, he himself got scared and forgot all his 
plans. Instead, he began flattering the Shaykh. The 
Shaykh addressed him thus: 


O Abul Fadl! You and your father spoilt your 
Hereafter in exchange for this world. You led 
the naïve King to the path of misguidance. 
The influence of the King is causing the 
masses to shift away from Islam, and the 
salient features of Islam are being obliterated. 
Now even salāh cannot be performed in the 
royal court. Remember, I do not consider 
Akbar’s power to be any greater than the 
clods of soil which are used to clean oneself 
after relieving one’s self. I cannot overlook the 
manner in which he treated his private tutor. 
However, I am bound to follow the elders of 
my spiritual lineage in expressing the truth. 
Death will come at its time, I do not fear it. Go 
and remove your King from the wrong path. If 
you want to apprehend me, I am sitting here, 
waiting. 


Note: This is what Rasūlullāh sallallāhu ‛alayhi wa 
sallam referred to when he said: 
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ندْ   ق ِّ عه ة  ح  هم  نْ ق ال  كل  اده م  ه  ل  الْْه فضْ 
 
ائهر   أ ان  ج  لطْ   س 


The best jihād is of the one who speaks the truth before a 


tyrant ruler. 


Hadrat Amethwī rahimahullāh certainly practised on 
this teaching and history recorded his statement. 


This is why Abul Fadl trembled at the Shaykh’s speech 
and was worried about what to do. So he said: “Hadrat, 
make du‛ā’ for me.” After saying this, he headed for 


Akbarābād, and said to the King: 


Shaykh al-Islam is a poisonous snake. It is 
essential to keep away from him. Anyone who 
goes to him is certainly harmed. Once his 
eyes fall on a person, it is impossible to save 
himself from him. If a person were to set eyes 
on him, he will be drawn to him and 
swallowed up. O King! Let Shaykh al-Islam 
remain where he is. We do not have the power 
and influence to stop him from what he is 
doing. 


King Akbar himself was quite affected by these words 
and said: “Take me to the Shaykh.” But because Abul 
Fadl’s ruse would have been spoilt by this, he kept the 
King away from going to the Shaykh. 


Maulānā Intizāmullah Shihābī writes: 


Such was the awe and wonder of an ‛ālim who 


slept on a straw mat. Although he 
experienced hunger after hunger, he was 
prepared to keep several fasts one after the 
other. But he could not tolerate accepting any 
help and assistance from the King or his 
representatives. He would earn his own living 
and pass his life with whatever he got. 
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This is really the mark of the special servants of Allāh 
ta‛ālā. The gaze of those who receive a full share of 
reliance on Allāh ta‛ālā is directed solely on Him. They 
desire Allāh’s pleasure in whatever they do. They are 
enlightened people. The world and the kings of the world 
hold no value in their eyes because they have been 
selected by Allāh ta‛ālā. As Shaykh Sa‛dī rahimahullāh 
says: 


These people do not desire the love of people 
because they are the beloveds of Allāh ta‛ālā. 
His love is more than enough for them. 


The Shaykh also held a distinguished position in 
following the Sunnah. He was watchful at every step of 
the way and would ensure not a single step departed 
from the path of the Sharī‛ah. Making sure that one 
does not depart from following Rasūlullāh sallallāhu 
‛alayhi wa sallam in the least is in itself a proof of 
excellence. In essence, combining the Sharī‛ah and love 
for Allāh ta‛ālā is what we call tasawwuf and the 
Tarīqah. 


According to Maulānā Intizāmullāh Shihābī, the Shaykh 
got married to the daughter of Hadrat Makhdūm Shaykh 
Ādam, the granddaughter of Shaykh ash-Shuyūkh 
Shihāb ad-Dīn Sahrawardī rahimahullāh in Kaupā, Mau. 


The work of instruction and guidance which Allāh ta‛ālā 
took from him enabled the Shaykh to convey the voice of 
the truth from his little cottage to the royal palaces. The 


awe and respect which he commanded while seated on a 
straw mat was by virtue of Allāh’s remembrance and His 
fear. These are qualities which Allāh ta‛ālā confers on 
His special servants. 


Note: May Allāh ta‛ālā confer us with the same affiliation 
and awe. Āmīn. 
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Demise 


Mullā ‛Abd al-Qādir Budāyūnī writes that he passed 
away in 979 A.H. To Allāh we belong and to Him is our 
return. May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Chirāgho kī Raushnī, p. 391. 
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Hadrat Shaykh Qāsim Muhaddith Sindhī 


Name and lineage 


His name is Shaykh Qāsim and he is the son of Shaykh 
Yūsuf Sindhī. He is the father of Hadrat Shaykh Tāhir 
Muhaddith Sindhī and Hadrat Shāh ‛Īsā Jundullāh 
rahimahumallāh. His lineage is as follows: Shaykh 
Qāsim ibn Shaykh Yūsuf ibn Rukn ad-Dīn ibn Shaykh 
Ma‛rūf ibn Shihāb ad-Dīn Shihābī Sahrawardī 
rahimahullāh. 


Birth and early education 


His forefathers were residents of a town called Pāt in 
Sindh (Pakistan). This town became inhabited through 
their blessings, and the Shaykh was born here as well. 
His entire education was under the elders of his family. 
He became an expert in jurisprudence, Hadīth and other 
sciences. 


Bay‛ah and khilāfah 


His pledged bay‛ah at the hands of Hadrat Shaykh Bahā’ 
ad-Dīn who was the khalīfah of Hadrat Shaykh Bahā’ 
ad-Dīn Zakarīyyā Multānī rahimahullāh. He received the 
garment of khilāfah after some time and was included in 
the Sahrawardīyyah spiritual lineage. 


Departure from his hometown 


When Humāyūn was defeated by Sher Shāh Sūrī, the 
former came to Sindh in 949 A.H./1549 C.E. The entire 
country was experiencing insecurity and uncertainty. 
Thousands of people began leaving their homes. The 
Shaykh’s brother, Hadrat Shaykh Tāhir Muhaddith, and 
others in the family bid farewell to their hometown. He 
also accompanied them and came to Ahmadābād. They 
remained there because it was the monsoon season at 
the time. Hadrat Shaykh Muhammad Ghauth 
Gauwālyārī rahimahullāh used to frequent the city at the 
time. So he too accompanied his brother to meet Hadrat 
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Shaykh. But Hadrat Shaykh Tāhir Muhaddith became 
weary of speaking with Hadrat Ghauth so he went back. 
Shaykh Qāsim then accompanied his brother to Barār. 


Stay in Elchpūr 


At the time, Elchpūr (Achalpūr) was the capital of Barār, 
and Tughāl Khān was the ruler. When the latter heard 
of the arrival of Shaykh Qāsim’s brother and other 
elders, he welcomed them with much respect. On seeing 
his sincerity, the rest of the family came and settled 


down here. They remained here until the end of their 
lives. 


A man of letters 


Shaykh Qāsim was a man of knowledge, virtue and an 
unparalleled Hadīth scholar. He wrote many books on 
tasawwuf and the science of Hadīth. But we could not 
ascertain the names of any of his books. He used to 
spend a major portion of his time imparting knowledge, 
and the remaining time compiling and writing books. 


Reliance on Allāh 


He was an extremely pious person who relied on Allāh 
ta‛ālā. Hadrat Masīh al-Auliyā’ relates: “One day, my 
mother began proceeding with her children to the house 
of my uncle, Hadrat Tāhir Shaykh, which was situated a 
few alleys away. My father also joined us. I wanted to 
lock our house but my father was not happy about it. 
He said: “This is not the trait of the people of the heart.” 
So we all left without locking the house. By Allāh’s 


favour, when we returned, everything in the house was 
as it had been.” 


Shaykh Qāsim’s son, Masīh al-Auliyā’ relates: When 
King Akbar conquered the last fort, Āsīr, of the 
Fārūqīyyah kings in 1009 A.H. he took Bahādur Shāh 
with him to Agra. He took me as well and kept me 
imprisoned for quite some time. Despite several 
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attempts to obtain my freedom, there seemed to be no 
way out. During one of those days, I dreamt of my 
father. He addressed me in the Sindhī language and 
quoted a couplet, the gist of which was: “O my son! You 
have not removed the word “Lā” (no) from the middle, 
and you are still caught up in self-conceit.” 


When I woke up, I thought to myself that if I am going to 
continue thinking of ways to obtain my freedom, I will be 
complaining against divine decree. I ought to give up 


this. So I began removing all such thoughts from my 
heart, experienced expansion in it, and received 
permission to return to my hometown within one week. 
Undoubtedly, when Hadrat Yūsuf ‛alayhis salām asked 
others for help [to come out of prison], he ended up 
having to remain there for a few more years. 


Character 


He was perfect in his total focus to the Oneness of Allāh 
ta‛ālā and consciousness of Him. His pleasant 
mannerisms and excellent character displayed signs of 
the pious and righteous. His creed was that of the Sufis. 


Demise 


He passed away on 5 Muharram 981 A.H. in Achalpūr, 
district Amrāutī, Maharashtra, and was buried there. 
His son, Hadrat Masīh al-Auliyā’ built his grave. May 
Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 227. 
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Hadrat Shaykh al-Atqiyā’ Hasan ibn Ahmad 


Name and lineage 


His name is Shaykh Hasan, his father’s name was 
Shaykh Ahmad who was well known by the name 
Miyānjiyo. His mother’s name was Bībī Khadījah, and 
she had memorized the Qur’ān. 


Bay‛ah and khilāfah 


He was the murīd and khalīfah of his uncle, Shaykh 
Jamāl ad-Dīn Juman. He also received khilāfah from his 
father. His khilāfah is described as follows in Fakhr al-
Auliyā’: “He received khilāfah at the age of six from his 
father Shaykh Miyānjiyo, and became the murīd of 
Shaykh Jamāl ad-Dīn Juman when he was twelve years 
old. He completed all his external studies by the age of 
sixteen or seventeen. He was eighteen years old when 
his uncle and mentor, Shaykh Juman, passed away. He 
then took his place and carried out the responsibilities 
of instruction and guidance for forty one years. In other 
words, for twenty seven years while his father was alive, 
and fourteen years after his demise. 


Practices 


After performing the fajr salāh, he would occupy himself 
in reciting the Qur’ān and teaching until the afternoon. 
He would then join the dervishes in the khānqāh for a 
meal. He would perform the zuhr salāh after taking a 
siesta. An assembly of advising and admonishing would 
then commence until ‛asr. After the ‛asr salāh, he would 


occupy himself in durūd and other forms of dhikr. This 
was followed by the maghrib salāh, and then loud dhikr 
until ‛ishā. He would go to his room after ‛ishā salāh. He 
used to devote himself in salāh with total submission, 
and remain awake at night. Once the whiteness of dawn 
appeared, his cycle of activities will commence again. 
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Note: Glory to Allāh! This shows continuity in one’s 
practices, which is one of the signs of sainthood. May 
Allāh ta‛ālā inspire us to do the same. Āmīn. 


Merits 


Mir’at Ahmadī writes with regard to him and says that 
he was a man of merits and perfection. He was a unique 
man as regards external and internal sciences, and a 
man of piety and abstinence. He used to provide 
information about certain matters of the past, present 
and future through expositions and inspiration. He is 
listed among those who were born walīs, and people had 
confidence in him since his childhood. Together with 
spiritual treasures, he possessed material treasures 
which he used to spend profusely on the pious. 


Note: The wealth which these pious people had was 
solely for Allāh’s friendship. This is why they were so 
generous. 


He had a Jāmi‛ Musjid constructed at the entrance of 
Shāhpūr. It cost him 100 000 rupees and took about 
nine years to complete. May Allāh ta‛ālā reward him. 


Demise 


His son, Shaykh Muhammad, writes in Majālis 
Chishtīyyah that he passed away on 28 Dhū al-Qa‛dah 
982 A.H./13 March 1575 on a Saturday. He was buried 
in the Shāhpūr district of Ahmadābād. May Allāh ta‛ālā 
shower His mercy on him.1 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 144. 
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Hadrat Shāh ‛Abd al-Jalīl Ahmadābādī 


Birth 


He is the son of Shāh Ghiyāth ad-Dīn Thānī 
rahimahullāh, and he was born in Ahmadābād. 


Merits 


He acquired the external and internal sciences from his 
father and received khilāfah from him. He then became 
occupied in teaching Allāh’s creation. Together with 
internal spiritual beauty, he was blessed with external 
beauty and handsomeness. Consequently, many 
wealthy people wanted to have him as their son-in-law. 
However, this honour was reserved for Sayyid Yahyā ibn 
Sayyid Khaund Mīr Chishtī whose daughter, ‛Ā’isha, he 
married. He used to spend most of his time fasting and 
in the remembrance of Allāh ta‛ālā. Following the 
Sunnah of Rasūlullāh sallallāhu ‛alayhi wa sallam was 
his special trait. He had an aversion for the wealth and 
goods of this world. 


Karāmat 


A person presented a small box to him and informed 
him that it contains something which can turn 
everything into gold. He said to the person: “All thanks 
are due to Allāh, when I touch anything, it can turn into 
gold.” Saying this, he lifted some steel and gave it to the 
person. It had turned into gold when he handed it over 
to him. 


Demise 


He passed away in 983 A.H./1575 and was buried in 
Ahmadābād. May Allāh ta‛ālā shower His mercy on 
him.1 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 156. 
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Hadrat Maulānā Muhammad Tāhir Patnī Gujarātī 


Name and lineage 


His name is Muhammad, his father’s name is Tāhir, his 
titles are Jamāl ad-Dīn or Majd ad-Dīn, and his 
grandfather’s name is ‛Alī. 


He was born in 913 A.H. in Pattan,1 but his grandson 
says that he was born in 914 A.H. 


Introduction 


He was a Siddīqī by lineage. His forefathers were Arabs. 
When studying his lineage, it becomes absolutely clear 
that he was from the progeny of Hadrat Abū Bakr Siddīq 
radiyallāhu ‛anhu. However, he is considered to be from 
the Hindantharād and Bauharah nation.2 


Shaykh ‛Abd al-Haqq Muhaddith Dehlawī rahimahullāh 
writes about him: 


He hails from the Gujarati city of Pattan. He 
belonged to the Bauharah nation which 
inhabited this region. Allāh ta‛ālā blessed him 
with knowledge and virtue. He went to 
Makkah and Madīnah, met with the ‛ulamā’ 
and mashā’ikh of these cities, and studied 
Hadīth under them. He paid special attention 
to remaining in the company of Hadrat 
Shaykh ‛Alī Muttaqī rahimahullāh and became 
his murīd. He returned to his country after 
imbibing his blessings and bestowals, and got 
rid off some of the innovated practices which 


                                           


1 Pattan was the old capital of Gujarat. It was also knows as 


Nahrwālā. During his time, there were six major Islamic 


centres in India: (1) Delhi, (2) Punjab, (3) Paurab-Jaunpūr, 


Allāhābād, Lucknow, (4) Gujarat, (5) Sindh, (6) Burhānpūr. 
(Tadhkirah al-Muhaddithīn) 
2 Tadhkirah al-Muhaddithīn, vol. 3, p. 128. 
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were prevalent among his people. He clearly 
distinguished between those who followed the 
Sunnah and the those who were immersed in 
innovations. 


He wrote several books in the science of 
Hadīth. One of them is Majma‛ al-Bihār which 
is an exhaustive commentary on the 
vocabulary of the six Hadīth collections. 
Another concise and beneficial booklet is his 
Mughnī in which he corrects the names of 
transmitters of Hadīth without going into 
their grading. 


As per his shaykh’s bequest, he used to make 
ink for his students. Even when conducting 
his lessons, he would make this ink so that 
his hands remain occupied. 


He did not lag behind in the least in removing 
innovations.1 


Shaykh Muhammad ibn Tāhir Patnī rahimahullāh and 
‛Allāmah Wajīh ad-Dīn Gujarātī rahimahullāh were the 
two most well-known scholars of Gujarat. 


Acquisition of knowledge 


His initial studies commenced at home. He completed 
memorizing the Qur’ān at a young age and then directed 
himself towards other sciences. He strove very hard in 
acquiring knowledge. By the time he turned fifteen, he 
was considered to be one of the most qualified scholars 
of his time in the traditional and rational sciences, and 
in the fundamentals and subsidiaries. He also began 
teaching during this time. After completing the normal 
prevailing texts, he embarked on a journey to Makkah 
and Madīnah where he studied Hadīth under the 


                                           


1 Akhbār al-Akhyār, p. 560. 
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following scholars: Shaykh Abul Hasan Bakrī, ‛Allāmah 
Ahmad ibn Hajar Haythamī, Shaykh Ahmad ibn Hajar 
Misrī Makkī (the author of Sawā‛iq Muhriqah), Shaykh 
‛Alī ibn ‛Irāq and others. While in Makkah, he had the 
opportunity of attending the assemblies of Shaykh ‛Alī 
Muttaqī Hindī rahimahullāh from whom he derived 
special benefit. Shaykh Patnī makes special mention of 
him in the introduction of his book Majma‛ Bihār al-
Anwār. Shaykh Patnī’s bond with the Shaykh increased 
to the extent that he pledged bay‛ah to him. 


Journey to Haramayn Sharīfayn 


This journey was undertaken in 944 A.H. when he was 
thirty or thirty one years old. He went to Makkah 
Mukarramah first, performed hajj and then proceeded to 
Madīnah Munawwarah to pay respects to Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He then returned to 
Makkah Mukarramah and remained there for quite 
some time in order to benefit from its ‛ulamā’ and 
scholars. 


Intelligence 


He was extremely intelligent and sharp. This is why he 
also had to bear trials during his student days from 
fellow students. Whichever madrasah he went to, the 
students would vex and constrain him. Because they 
could not debate with him, they would become jealous 
and envious of him, and resort to various means to 
make life difficult for him. In fact, even some teachers 
did not treat him well. Under such conditions, he made 


a firm intention that if Allāh ta‛ālā confers him with 
knowledge and makes him worthy of teaching, he will 
proliferate knowledge solely for Allāh’s pleasure and will 
not be miserly in the least in this regard. He made a firm 
resolution to accord respect to his students, to treat 
them with kindness and affection, and not to deprive 
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anyone of knowledge. He will, like a flowing spring, give 
every person an opportunity to benefit from him. 


Note: This ought to be the objective of an Allāh-
conscious scholar. May Allāh ta‛ālā inspire us to do the 
same. Āmīn. 


Concern for students 


Once he ascended the position of teaching and 
imparting knowledge, he got the opportunity to carry out 


his objectives and intentions. He was never miserly to 
any student. Intead, he treated each student with open 
generosity. This resulted in crowds of students 
assembling around him, and countless of them were 
quenched at his fountain. He would also spend for the 
students’ expenses and was never miserly in this regard. 
He had received a sizeable inheritance from his father’s 
estate. He spent most of it on students. 


Note: Generosity of every type for the sake of knowledge 
of Dīn and its proliferation is valued tremendously by 
Allāh ta‛ālā. Similarly, holding students and ‛ulamā’ in 
esteem is a most fortunate trait. May Allāh ta‛ālā inspire 
us all. Āmīn. 


When students came to him, he would first make 
enquiries about their situation and background. If a 
student was wealthy, he would emphasize on him to 
work hard in his studies. If the student’s financial 
position was not good, he would tell him not to worry 
about his expenses. He must rather dedicate himself to 
his studies because he [the Shaykh] would see to all his 
needs. In this way, he can occupy himself totally in his 
studies. He would allot a stipend for such a student. In 
this way, a large group of students were able to dedicate 
themselves to their studies without having to worry 
about their expenses. They would then qualify as 
experts in various sciences and fields. 
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Together with seeing to the needs of his students, he 
used to make ink so that they do not have any 
difficulties in obtaining it. He took up this task as his 
responsibility because it was an instruction from his 
teacher, Shaykh ‛Alī Muttaqī. He would make this ink 
even while teaching, and then distribute it among his 
students. 


Note: All this was done out of sincerity and religious 
sentiment which are becoming extremely rare in our 


times among both teachers and students. Except for 
those whom Allāh ta‛ālā wills. It is a rare thing to see 
anyone showing concern for the progress of Arabic 
education and students of Arabic. 


Stay in the madrasah 


After his return from the Hijāz, he devoted himself to 
teaching and imparting education in his hometown, 
Nahrwālā (Pattan). At the same time, he continued his 
work of writing. He laid the foundations for a madrasah 
in Pattan. He named it Kanz Marghūb. All types of 
sciences were taught here, but it became more popular 
as a place to study Hadīth. He was the head teacher of 
the madrasah. When he departed from this world, his 
son took over and then his grandson. This madrasah 
continued for quite some time. During the rule of 
‛Ālamgīr, a new madrasah was established, and this old 
one was incorporated in it. 


Note: Al-hamdulillāh, I had the opportunity of visiting 
this madrasah on several occasions. 


The extent of the popularity of the Shaykh’s lessons can 
be gauged from the fact that when his teacher, Shaykh 
Muth passed away, and the issue of his deputy-ship 
came up [because he left behind no children], the people 
could not agree about appointing any particular student 
of his. They eventually decided that his prayer mat will 
be left empty, and anyone who feels like it, may step 
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forward and lead the people in salāh. The Shaykh was 
present at the time, and he stepped forward without any 
indication from anyone. The people deduced that Allāh 
ta‛ālā had willed for him to become his teacher’s deputy 
because no other student had the courage to step 
forward. 


His rank in the field of Hadīth 


He was quite proficient in the sciences of his day and 
this was attested by several ‛ulamā’ of his time. 
However, he was exceptionally proficient in the science 
of Hadīth and was an imām in this field. Compared to all 
the other sciences, he developed full erudition in the 
field of Hadīth. There was no Hadīth scholar in Gujarat 
who could compare with him. All the ‛ulamā’ and 
scholars acknowledged his knowledge. He acquired 
unparalleled erudition in this field and devoted his 
entire life to the service of this blessed subject. He is 
listed among the distinguished scholars of Hadīth of 
India. He was conferred the titles of Ra’īs al-
Muhaddithīn and Malik al-Muhaddithīn (the chief and 
king of Hadīth scholars). His popularity in this field went 
beyond the shores and borders of India. 


Together with the science of Hadīth, he was an expert in 
the Arabic language and vocabulary. This is why he was 
also known as a litterateur. Not only did he explain and 
elucidate Hadīth, but made its proliferation the objective 
of his life. Together with spreading Hadīth, he remained 
devoted to uprooting innovations. He initiated an entire 


movement for the rectification of his people, their 
purification from innovations, and paving the way for 
them to tread the path of the Sunnah. He even lost his 
life in this path. 


Generosity 


He received a sizeable inheritance from his father’s 
estate. But instead of spending this wealth on himself, 
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he spent it helping and supporting students, while he 
himself lived in poverty. He was never miserly in seeing 
to the needs of people. 


Rectitude and piety 


He was fully embellished with the jewels of rectitude and 
piety. The historians relate a dream which proves his 
abstinence, rectitude and lofty religious rank. 


He saw Rasūlullāh sallallāhu ‛alayhi wa sallam in a 


dream on a Friday, 27th of Ramadān, and asked him: 
“Who is the most superior in the present times?” 
Rasūlullāh sallallāhu ‛alayhi wa sallam replied: “Shaykh 
‛Alī Muttaqī.” He asked again: “Who is the best after 
him?” Rasūlullāh sallallāhu ‛alayhi wa sallam replied: 
“Muhammad ibn Tāhir Hindī.” 


Shaykh ‛Abd al-Wahhāb rahimahullāh, a student of 
Shaykh ‛Alī Muttaqī rahimahullāh, saw the same dream 
on the same night. He proceeded to inform Shaykh ‛Alī 
Muttaqī of what he dreamt, but before he could say 
anything, Shaykh ‛Alī Muttaqī said to him: “I saw the 
same dream which you saw.” 


Religious sentiment 


The Shaykh was filled with religious sentiment and 
feelings of defence for the Dīn. Emulation and 
proliferation of the Sunnah and obliteration of 
innovations were the objectives of his life. His grandson, 
Shaykh ‛Abd al-Wahhāb writes: 


Hadrat Shaykh used to spend all his energies 
in establishing the injunctions and limits of 
the Sharī‛ah. He did not fear any ruler or 
wealthy person. He loved solely for Allāh’s 
sake, and hated solely for Allāh’s sake. This is 
why he befriended those who followed the 
Sunnah of Rasūlullāh sallallāhu ‛alayhi wa 
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sallam and considered those who were 
involved in innovations as his enemy.1 


Written works 


The honourable Hadrat Maulānā ‛Abd al-Qādir Sāhib 
Patnī, a lecturer at Dār al-‛Ulūm Nadwatul ‛Ulamā’ 
Lucknow, lists thirty three of his written works. The 
following are some of his well-known works: Majma‛ 
Bihār al-Anwār, Minhāj as-Sālikīn2, al-Mughnī, Tadhkirah 
al-Maudū‛āt, and others. 


He then writes: 


A mere glance at the ‛Allāmah’s written works 
makes it clear that he did not confine himself 
to his special field of Hadīth. Instead, he also 
wrote on etymology, logic, biography, history, 
jurisprudence and tafsīr. Furthermore, he 
compiled books such as Minhāj al-Masākīn 
and ‛Udatul Muta‛abbidīn for the rectification 
and reformation of the people of his time. In 
fact, he addressed every level of the 
community by writing Nasīhah al-Wulāt wa 
ar-Ru‛āt wa ar-Ra‛īyyah (advice to the rulers, 
leaders and subjects). 


This is with regard to written works whose 
effects remain for a long time. Together with 
this, he remained at the forefront in waging a 
verbal jihād, as is the wont of reformers, and 
was martyred for it. When he felt it necessary, 
he was prepared to travel all the way to Delhi 
to meet the king in order to uproot falsehood. 
He had to pass through Mālwah (present day 


                                           


1 Tadhkirah al-Muhaddithīn, vol. 3, p. 128. 
2 The Ahādīth which are needed by those treading the path of 


sulūk are presented in this book. 
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Ajīn district). He stayed over at a student’s 
house in Sārangpūr which was in the Mālwah 
region. People of evil intent attacked him at 
night and martyred him. To Allāh we belong 
and to Him is our return. 


Demise 


He was martyred on 6 Shawwāl 986 A.H. between Ajīn 
and Sārangpūr. His body was brought to Pattan where 
he was buried in his family graveyard. Followers of the 


Mahdūdī sect had martyred him because he had set up 
a type of barrier against them.1 


His grave in Pattan is visited by people from all over the 
world. All praise is due to Allāh ta‛ālā, I had an 
opportunity of visiting it in 1397 A.H. 


                                           


1 Tadhkirah al-Muhaddithīn, vol. 3, p. 128. 
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Hadrat Maulānā Shaykh Mubārak Sindhī 


Name and lineage 


His name is Shaykh Mubārak. He was a resident of 
Sindh. This is why he is well known as Shaykh Mubārak 
Sindhī. 


Birth and education 


He was born in Pātar, Sindh (Pakistan). One of his 
forefathers and the forefather of Hadrat Shaykh Tāhir 
Muhaddith rahimahullāh were responsible for inhabiting 
this place. He grew up in this town. After completing his 
initial studies here, he went to Maulānā Makhdūm 
‛Abbās ibn Shaykh Jalāl Sindhī rahimahullāh under 
whom he studied all the customary sciences and 
qualified as an ‛ālim.1 


Stay in Ahmadābād 


He left his hometown after receiving his qualification 
certificate, and divine decree conveyed him to 
Ahmadābād (Gujarat). He remained here for a few years 
where he occupied himself teaching. 


Arrival in Burhānpūr 


The urge to travel overtook once again and he left 
Ahmadābād. He went to several different places, but 
once he reached Burhānpūr and heard about the pious 
elders who lived here, he settled down in Musjid al-
Mulk. He commenced delivering lessons to students and 
became popular in the city. When the governor of 
Burhānpūr heard about his erudition, he appointed him 
as a judge over Chauprah. He remained here for some 
time and carried out all the responsibilities and duties of 
a judge in a beautiful manner. 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 227. 
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Aylchpūr 


‛Imād Shāh was the ruler of Barār at the time. His chief 
minister was Tafādul Khān who had a great affinity with 
knowledge. When he heard about the Shaykh’s 
academic disposition, he requested him to come to 
Aylchpūr (presently known as Achalpūr). The Shaykh 
accepted the invitation, bid farewell to his post of judge, 
and proceeded to Aylchpūr. Tafādul Khān welcomed him 
with absolute honour and dignity. Tafādul Khān had 


established Madrasah ‛Imād Shāh where jurisprudence, 
Hadīth, logic, philosophy and other sciences were 
taught. He appointed the Shaykh as a teacher in this 
Madrasah. This is the same Madrasah where Hadrat 
Shaykh Tāhir Yūsuf Sindhī rahimahullāh and Maulānā 
Shaykh Muhammad Tayyib Sindhī rahimahullāh were 
teachers. 


Return to Burhānpūr 


After the demise of Tafādul Khān, Barār fell into chaos. 
The Shaykh could not tolerate living there. He 
accompanied Shaykh Tāhir Yūsuf Muhaddith to 
Burhānpūr where he settled down permanently. 


Bay‛ah and khilāfah 


Once he settled down in Burhānpūr, his heart became 
disinclined to everything. He went in the service of 
Hadrat Shāh Lashkar Muhammad ‛Ārif quddisa sirruhu 
and began studying the introduction to Sharh Qaysarī. 
It was during this time when Hadrat Shaykh ‛Īsā 
Jundullāh Sindhī studied the customary sciences under 


him. 


He eventually pledged bay‛ah at the hands of Hadrat 
Shaykh Lashkar Muhammad ‛Ārif, acquired the spiritual 
sciences from him and received khilāfah. He belonged to 
the Shattārīyyah and Sahrawardīyyah lineages. 
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Habits and character 


He was an erudite ‛ālim and an accomplished Sufi. He 
adhered strictly to salāh and fasting. He kept himself 
occupied in instruction and guidance. Thousands of 
people were guided in this way. His eyes were always 
moist with tears. His hours of wakefulness increased to 
the extent that night and day could not be differentiated. 
He used to be overjoyed by the renditions of Shaykh 
Lārjiyo Sindhī. 


Demise 


He passed away on a Friday in Burhānpūr in the year 
988 A.H. His grave is on the outskirts of the city in 
‛Ādilpūrah near the grave of Hadrat Shaykh Ibrāhīm ibn 
‛Umar Sindhī rahimahullāh. May Allāh ta‛ālā illuminate 
his resting place.1 


  


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 229. 
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Hadrat Shaykh Maulānā Sayf ad-Dīn1 Dehlawī 


Name and lineage 


His name is Sayf ad-Dīn and his father’s name is 
Sa‛dullāh. 


Family background 


Shaykh ‛Abd al-Haq Muhaddith Dehlawī rahimahullāh 
writes: 


Our forefather, Āghā Muhammad Turk Bukhārī 
rahimahullāh, left Bukhārā during the rule of Sultan 
‛Alā’ ad-Dīn and came to Delhi. Many of his family 
members and associates accompanied him and enjoyed 
the affections and kindness of the Sultan. When the 
latter’s rule ended, and it was followed by Sultan Qutb 
ad-Dīn and Sultan Muhammad Tughluq, his sons 
enjoyed high positions under these Sultans. Allāh ta‛ālā 
blessed him with 101 children, and many 
grandchildren. However, by the order of Allāh ta‛ālā, all 
his children passed away within a short while, except for 
his eldest, Mu‛izz ad-Dīn. His comfort and prosperity 
was now changed to hardship and striving. His heart 
became disinclined to leadership and wealth. He 
therefore separated himself from everyone, donned black 
garments and went into solitude in the khānqāh of 
Shaykh Salāh ad-Dīn Sahrawardī rahimahullāh. But 
within a few days, he experienced unseen [divine] 
indications which inclined him towards his family again. 
He received inspiration that many children will be born 


to his one son, Mu‛izz ad-Dīn, whose progeny will 
continue until the day of Resurrection. 


                                           


1 He is the father of the well-known Muhaddith, Shaykh ‛Abd 
al-Haq Dehlawī rahimahullāh. The Shaykh writes about his 


own family in his magnum opus, Akhbār al-Akhyār, which is 


most beneficial and enlightening. I am quoting from this book. 
Inspiration is from Allāh ta‛ālā. 
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Subsequently, Allāh ta‛ālā conferred all merits and 
favours on this one son, Mu‛izz ad-Dīn, in recompense 
for the other sons which he lost. He conferred all his 
spiritual and material treasures to his capable son, 
Malik Mūsā, and departed from this world in 739 A.H. 
May Allāh ta‛ālā shower His mercy on him. 


Māshā Allāh, Malik Mūsā also proved to be a man of 
high position in the kingdom and was a senior leader of 
his time. He had many children, one of whom was 
Shaykh Fīroz. He was my father’s paternal grandfather. 
He was a man of great spiritual and external excellence. 
He was a master in the martial arts. He went to 
Bahrā’ich in 860 A.H. to take part in a jihād. He was 
martyred and buried there. May Allāh ta‛ālā shower His 
mercy on him. 


At the time when he was departing for the jihād, his wife 
said to him: “I have some hope [of being pregnant].” He 
replied: “I have made du‛ā’ to Allāh ta‛ālā. Inshā Allāh 
you will get a son to whom many children will be born. I 
hand you and him over to Allāh ta‛ālā.” Allāh ta‛ālā 
blessed him with a son who was named Sa‛dullāh. He 
was my paternal grandfather. Since infancy, the traces 
of rectitude, guidance and piety were visible on his face. 
After acquiring the treasures of knowledge, he became a 
murīd of Misbāh al-‛Āshiqīn Shaykh Muhammad 
Mangan who was a man of spiritual erudition in his 
time. He remained in his company and occupied himself 
in intense spiritual striving and exertion. He enjoyed 


special closeness and acceptance in the eyes of his 
shaykh and was honoured with khilāfah from him. 
Shaykh Sa‛dullāh passed away on a Friday, 22 Rabī‛ al-
Awwal 928 A.H. when my father was just eight years 
old. May Allāh ta‛ālā shower His mercy on him. 
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Education and training 


My father used to say: “When the time of my father’s 
demise approached, he took me upstairs at the time of 
tahajjud. After performing tahajjud, he made me stand 
before him and said: “O Allāh! You know that I tutored 
my other children and fulfilled their rights. But I am 
leaving this son as a helpless orphan. It was my 
responsibility to see to him, but I am now handing him 
over to You. You alone are his protector.” After making 


this du‛ā’, he went downstairs immediately. 


Consequently, after the demise of my grandfather, my 
father made considerable progress by virtue of his 
personal capabilities and the blessings of my 
grandfather’s du‛ā’. Despite his young age, he served his 
mother to the full. Notwithstanding the lack of 
resources, he occupied himself in acquiring knowledge. 
He was honoured with expertise in his field. This 
resulted in material wealth and comforts being 
presented to him but he was not inclined to them in the 
least. 


Statements 


1. I am astonished with the group of people who 
does good deeds in order to establish a rank and 
position in the eyes of people. Of what use are people!? 
Our real relationship is with Allāh ta‛ālā. 


Note: This has always been the way of the pious elders. 
They are able to enlighten us on most difficult subjects 


in the simplest of ways. They explain in a manner which 
causes it to become firmly embedded in our hearts. 
What a beautiful statement: “Why are you concerned 
with people? Your relationship is with Allāh ta‛ālā.” Now 
who is there who cannot be impressed by these words!? 
Who does not set right his intention when doing good 
deeds, and does not opt for sincerity!? Inspiration is 
from Allāh ta‛ālā. 
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2. The enjoyment of this world is like a wet dream. It 
ends within a single moment, but its impurity and filth 
remains. 


Note: There are countless Qur’ānic verses and Ahādīth 
on the despicability and baseness of this world. 
Nonetheless, our pious elders constantly make it clear to 
us through examples so that this fact may become 
obvious to us. They do not bother about superficial 
modesty in this regard. For example, Rasūlullāh 


sallallāhu ‛alayhi wa sallam said: 


 ْ ِّ
نهيِه هِّ م  نْ شر   بهك  مه


وذْ  ْ ا ع  ِّ  اللهم اهنِه
O Allāh! I seek refuge in you in the evil of my semen. 


Hadrat Maulānā Shāh Wasīyyullāh rahimahullāh used 
to say in this regard: Bearing in mind the gravity of this 
subject, Rasūlullāh sallallāhu ‛alayhi wa sallam used 
the word “semen”. In this way, the message will have a 
full impact on the heart and its despicability may be 
borne in mind. 


3. I do not have the optional and desirable forms of 
worship and acts of determination which those treading 
this path normally have. Yes, what I do have is concern, 
submission, self-obliteration, remorse and regret. That 
is, if Allāh ta‛ālā accepts these from me. 


Note: The qualities of submission, self-obliteration, 
remorse and regret are not ordinary qualities. They hold 
a very high value and worth in Allāh’s sight. 


Hadrat Sayyidunā Ahmad Rifā‛ī rahimahullāh says: 
“There is no difficult and easy path whose obstacles I 
did not remove. I tried to gain access to Allāh ta‛ālā 
through every door but I found a large crowd of people 
there. I then reached the door of submission and 
servitude, I found it empty, went through and connected 
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myself to my objective [Allāh ta‛ālā] while the other 
seekers were still waiting at the other doors.”1 


He says at another place: “O people! The different Sufi 
groups have divided themselves into separate parties. 
But this insignificant Ahmad will remain with those who 
are submissive, subdued, poor and restless. 


 وللعاشق المسكي ما يتجرع –هنيئا لَباب النعيم نعيمهم 
Let the wealthy continue enjoying their wealth. As for the poor 


lover, for him is the bitter drink. 


4. If you have love and faith in your teacher or 
shaykh, do not fight with others on account of it and do 
not be fanatical. This is the real demand of love. As for 
the one who has no love, what else can he do apart from 
fighting, arguing, disputing and acting fanatical. Real 
benefit lies in love and faith, and in obedience. Not in 
fighting. Thus, if you are in the habit of fighting, you are 
not doing it for your shaykh and mentor, but for your 
self.2 


5. Having a meal is from among the occasions of 
heedlessness. But it is a real time of reflection for a wise 
man. He ponders over where the food came from, its 
purpose, its reality, and the real rank of the one who 
receives it.3 


Note: Obviously, if a person ponders over these points, 
his consciousness of Allāh ta‛ālā will increase, he will 
witness Allāh’s mercy and power, and his heart will 


become embedded with the desire to thank Allāh ta‛ālā. 
This is the key to success. 


                                           


1 Al-Bunyān al-Mushayyad, p. 136. 
2 Akhbār al-Akhyār, p. 282. 
3 Ibid. p. 284. 
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6. Light cannot be divided into portions. If a 
thousand lamps are lit with one lamp, the light of the 
one lamp will not diminish in any way nor will any part 
of it break into pieces. The same is with the Being of 
Allāh ta‛ālā. Although He is the fountain of everything, 
He is exactly as He is, without any difference in His 
Being. 


7. Where do I ever do any work which should cause 
me to consider and protect myself?! My existence and 
non-existence are the same. 


He was so overpowered by the fear of Allāh ta‛ālā that it 
would take him the least amount of time to dispense 
with this thought. 


8. I do not see anything in myself which I could 
consider to be a guarantee for my success in the 
Hereafter and which could help me in Allāh’s court. 


Note: Our condition is undoubtedly far worse. The 
following couplet of Shaykh Farīd ad-Dīn ‛Attār 
rahimahullāh applies to us: 


Not a single moment passed without us 
having committed a sin. And we did not carry 
out any act of obedience with presence of 
heart. 


But together with this, we hope for mercy and 
forgiveness. This is explained in the following couplet: 


I hope for Your forgiveness by virtue of Your 


kindness and affection. After all, You Yourself 
said: “Do not despair of Allāh’s mercy.” 


9. Whenever I think of Allāh’s greatness and 
independence, my acts of obedience appear to be 
insignificant. Allāh ta‛ālā alone knows my final destiny 
and how I will pass the final stage. 
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Very often when he used to read the Qur’ān at home 
and he read the verses in which warnings are issued, he 
would read them in a soft tone. If he happened to read 
them in a loud tone and his voice reached his ears, he 
would cry until he lost consciousness. And when he 
read the verses of mercy in a loud voice, he would 
experience joy and brightness. 


Demise 


When the time of his death approached, he wrote certain 


couplets which contained the themes of pardon and 
forgiveness, and requested that they be placed in his 
shroud (kafan). One such poem is as follows: 


I have a grief-stricken heart. Pardon me and 
do not take me to account. Hundreds of 
obstacles are lying in wait for me. So pardon 
me and do not interrogate me. I will feel 
embarrassed if I were questioned about my 
actions. So O You who are the kindest! 
Forgive me and do not take me to task. 


He also composed these lines: 


 من السنات والقلب السليم –قدمت عَ الكريم بغيْ زاد 
 إذا كَن القدوم عَ الكريم –فحمل الزاد أقبح كُ شَء 


I presented myself before the Affectionate One without the 


provisions of good deeds and a sound heart because it is most 
evil to present one’s self before the Affectionate One with any 


provision. 


He said to me [Shaykh ‛Abd al-Haq Muhaddith Dehlawī] 
one day: “I now have no grief, toiling and fatigue. 
Instead, I am experiencing nothing but yearning and joy. 
Every discomfort and illness has departed from my 
body. You must make du‛ā’ Allāh ta‛ālā takes me away 
quickly from this world because I have achieved the 
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objective of my entire life. I do not want this condition to 
pass. I used to always make du‛ā’ that Allāh ta‛ālā keeps 
me occupied in His remembrance until the very end, 
and that He raises me in a state of yearning and 
enthusiasm. The splendour of this objective is clearly 
visible to me now. If Allāh ta‛ālā takes me away in this 
condition, it will most certainly be His kindness and 
affection.” 


He used to say: “What should I eat if I have no desire at 
all to eat? Furthermore, I see no benefit in eating.” 


Sometimes he would say: “I am not eating because it 
might become the cause of my continued existence. 
Every breath of ours in this world is a pain. My entire 
focus is therefore towards the Hereafter.” 


Someone brought him a rose. He inhaled its fragrance 
and read durūd sharīf. 


One day he said: “If you have any hāfiz of the Qur’ān 
with a beautiful voice, call for him so that I could listen 
to the Qur’ān recitation.” Then he said to me: “You 
should rather read the Qur’ān by night and day to me, 
this is enough.” 


I said to him on the day when he was to depart from this 
world: “Normally the fakirs occupy themselves in the 
dhikr of pās anfās.”1 He opened his eyes and said softly: 
“The pās anfās is coming to my help today because all 
my body parts have become useless, and I do not even 
have the strength to take a breath.” He then made the 
dhikr of Lā ilāha illallāh with full force and a loud voice, 
fell silent, and occupied himself in pās anfās. After a few 
moments he departed to the mercy of Allāh ta‛ālā. This 
was on the 27th of Sha‛bān 990 A.H. May Allāh ta‛ālā 


                                           


1 This is a type of dhikr made at every inhalation and 


exhalation. 
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shower His mercy on him, and may He reward him on 
our behalf with the best recompense which He gave to a 
father on behalf of his child.1 


                                           


1 Akhbār al-Akhyār, p. 290. 
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Hadrat Miyā Ghiyāth ad-Dīn Bharūchī 


Introduction 


He was a resident of Bharūch (a famous city in Gujarat). 
He is listed among the special servants of Allāh ta‛ālā. 
He was an embodiment of the Prophetic saying: “The 
best of people is the one who is of benefit to people.” 


Excellent character 


People relate that he used to have in his house 
everything which people normally need – whether it was 
gold and silver, food and medicine, books, instruments, 
tools, etc. He used to show his kindness to people by 
providing them with these items. This was from among 
his most superior deeds. In addition to this, he was a 
practising ‛ālim, and a pious man who followed the 
Sunnah. 


Merits 


Hadrat Sayyidī ‛Abd al-Wahhāb rahimahullāh used to 
say: One day I saw Rasūlullāh sallallāhu ‛alayhi wa 
sallam in a dream. I asked him: “O Rasūlullāh! Who is 
the most superior person in these times?” He replied: 


 أفضل الناس ميان غياث، ثم شيخك، ثم محمد طاهر
The most superior person is Miyā Ghiyāth, then your shaykh 


(‛Alī Muttaqi), and then Muhammad Tāhir.1 


Demise 


He passed away in 998 A.H. His grave is near the musjid 
of Chaklā Kalā mountain in Bharūch. May Allāh ta‛ālā 
shower His mercy on him.2 


                                           


1 Akhbār al-Akhyār, p. 559. 
2 Gujarat ke ‛Ilmī wa Adabī Shakhsiyyāt, p. 539. 
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Hadrat Shaykh Zakarīyyā, known as Hājī Pīr1 


Introduction 


He is from the family of Hadrat Bahā’ ad-Dīn Zakarīyyā 
Multānī rahimahullāh. He was the latter’s righteous and 
pious grandson. 


He completed memorizing the Qur’ān at the age of 
twelve and then commenced studying under his father. 
His family occupation was the breeding of buffaloes. He 
used to take the buffaloes out to graze. While they were 
busy grazing, he would occupy himself in the 
remembrance of Allāh ta‛ālā. He used to keep fast most 
of the time, even during the intense summers. 


He eventually bid farewell to his hometown and settled 
down in a place called Narā. Many people in Kuch 
embraced Islam through his efforts. 


Karāmāt 


1. The area experienced a severe drought, causing 
people and animals to die. The people of Kuch came to 
Hadrat and said: “Hadrat! We are experiencing many 
difficulties because of this drought. Our animals are 
dying.” He took them all to a well and said: “In my 
saddlebag there is water which I and my animals drink. 
I am going to put some of that water into this well. We 
will then dig another small well at this spot. We will 
draw water from it and everyone will be satisfied.” The 
people said: “Hadrat! Do not joke with us. The water 
from the saddlebag cannot fill the well. How, then, will 


we draw water from the well?” 


Hadrat said: “Those who have faith in Allāh ta‛ālā and 
do good deeds will always have their du‛ā’ accepted in 


                                           


1 This biography was written by Maulānā Iqbāl Muhammad 


Sāhib Tankārwī, principal of Dār al-‛Ulūm Mātlīwālā, 


Bharūch. 
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Allāh’s court. Like me, you all must bring īmān on Allāh 
ta‛ālā and all your worries will come to an end.” All the 
people of Kuch made a promise to him. He put some of 
the water from his saddlebag into the well and it filled 
immediately. All the animals drank to their fill. Hadrat 
then dug another well near it. It began to fill the 
moment it was dug. The people were most impressed by 
Hadrat and they embraced Islam. They said to him: 
“Hadrat! The Allāh who can produce water from the 
ground through your du‛ā’ can also send water from the 


heavens.” Hadrat proceeded with all the people to a 
particular place, and raised his hands in du‛ā’. The 
book, Raudatus Sādāt states that the rains poured down 
the moment he raised his hands. 


2. The headman of Narā was not happy with people 
embracing Islam. He took his calf to Hadrat and said: “If 
the God whom you worship can produce milk from this 
calf, I will accept Him as a true God.” 


Hadrat read Bismillāh and passed his hand over the calf. 
Its udders filled with milk immediately, and a person 
also milked it. The headman remained obstinate and 
said: “The calf produced the milk through your magic. If 
it provides milk for the rest of its life, I will believe you.” 


Hadrat said: “You broke your promise. It is not good to 
display Allāh’s power to people like you. You will 
certainly suffer for mocking me.” 


Within a few days, the notorious robber of Kāthiyāwār, 
Jadeja Jayslekar, attacked Narā and stole the 
headman’s cash and animals. 


Martyrdom 


Hadrat went to defend a Hindu woman from a few 
tyrants and was martyred in the process. To Allāh we 
belong and to Him is our return. 
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He was buried in a desert in a place called Shaudrānā 
which is situated in Narā. We could not ascertain the 
year of his martyrdom. May Allāh ta‛ālā shower His 
mercy on him, and may He illuminate his resting place.1 


  


                                           


1 Akābirīn Gujarat (Gujarati), vol. 5, pp. 318-321. 
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Hadrat Shaykh Sa‛dullāh Chishtī Dehlawī 


Name and lineage 


His name is Shaykh Sa‛dullāh. He had family times with 
Shaykh ‛Abd al-‛Azīz Yahyā Mundirī Dehlawī 
rahimahullāh. 


Birth and education 


He was born in Delhi, grew up there, and once he 
reached an age of understanding, he studied the various 
sciences from the ‛ulamā’ of his time until he qualified 
as an ‛ālim. 


Bay‛ah and khilāfah 


Once he completed his studies, he pledged bay‛ah to 
Shaykh Najm al-Haq, also known as Shaykh Chāplāh 
Dehlawī. He remained in his company for some time and 
was from among those who lived in his khānqāh. He 
received khilāfah from him after acquiring spiritual 
sciences. He belonged to the Chishtīyyah lineage. 


Arrival in Burhānpūr 


Shaykh Muhīyy ad-Dīn Malīh al-Mulk was the ‛Ard Begī 
to ‛Ādil Shāh Fārūqī, the governor of Burhānpūr. The 
former’s son requested the Shaykh to leave Delhi and 
come to Burhānpūr. The Shaykh accepted his request, 
came to Burhānpūr, settled down permanently, and 
became the light of the city. 


Character and habits 


He relied totally on Allāh ta‛ālā and was a very content 
man. His daily earnings were from trade and the 
military. But he constantly turned to Allāh ta‛ālā for his 
sustenance. He lived his life in this way and did not 
extend his hand to anyone. 


He was a pious man who adhered strictly to fasting and 
salāh. He held on firmly to solitude, and derived 
immense benefit from those pious servants who had 
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already reached Allāh ta‛ālā. Thousands of people 
benefited from his guidance and instruction. 


Demise 


He passed away around the year 1000 A.H. in 
Burhānpūr. His grave is outside the city, near the grave 
of Hadrat Ibrāhīm ‛Umar Sindhī rahimahullāh. May 
Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 275. 
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Hadrat ‛Allāmah Shāh Wajīh ad-Dīn Gujarātī1 


Name and lineage 


His name is Shāh Wajīh ad-Dīn Ahmad. His father’s 
name is Nasrullāh ibn ‛Imād ad-Dīn ‛Alawī Hanafī. One 
of his forefathers, Sayyid Bahā’ ad-Dīn Makkī, left the 
Arab lands and settled down in Gujarat during the rule 
of Sultan Mahmūd Thānī. 


Birth 


He was born on 22 Muharram 910 A.H./1500 C.E. in 
Chānpānīr (Muhammadābād, Gujarat).2 


During his blessed era – the 10th century of the hijrah – 
Ahmadābād enjoyed a unique status as regards the arts 
and sciences. This city had become the abode of 
knowledge and the treasure house of sciences. As per 
the opinion of the author of Yād-e-Ayyām, it was the 
appreciation and support of the rulers of Gujarat which 
caused the erudite scholars of Shīrāz, Yemen and other 
Islamic lands to come to Gujarat and settle down here. 
Their blessings and bestowals enriched Gujarat in a 
short period of time. Such distinguished scholars were 
then born in Gujarat who continue to irrigate the 
centres of learning all over India with their academic 
bestowals and blessings. 


On one hand, Gujarat had become a Shīrāz as regards 
the rational and traditional sciences, and on the other 
hand, it was likened to Yemen as regards the science of 
Hadīth. Shaykh Wajīh ad-Dīn commenced his studies 


during this blessed era.3 


                                           


1 This biography was written by Maulānā Iqbāl Muhammad 


Tankārwī. 
2 Mashā’ikh Ahmadābād, vol. 1, p. 271. 
3 Tadhkirah al-Wajīh, p. 38. 
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Early education 


The Shaykh completed the recitation of the Qur’ān at 
the age of five, and its memorization at the age of seven. 
He commenced his early education under his uncles, 
Sayyid Shams ad-Dīn and Sayyid Abul Qāsim. At the 
age of fifteen, he completed his studies of Hadīth under 
Muhammad ibn Ahmad Mālikī, who was a student of 
Hāfiz Sakhāwī, and under Abul Barakāt ‛Abd al-Malik 
Banbānī ‛Abbāsī.1 


He then turned towards the rational sciences. He 
studied under the distinguished student of ‛Allāmah 
Jalāl ad-Din Dawwānī, Maulānā ‛Imād ad-Dīn Tārimī, 
and under Abul Fadl Muhammad Mazhar ad-Dīn 
Gādhrūnī. He completed studying the external sciences 
by the age of twenty four. He spent approximately sixty 
seven years in Ahmadābād where he taught the rational 
and traditional sciences.2 


Lectures 


He commenced teaching after completing all his studies 
at the age of twenty five. He established a madrasah and 
spent all his energies in serving it. His Allāh-bestowed 
capabilities manifested themselves automatically. It was 
as though divine decree had selected him for this 
academic service. His continuous occupation in this 
regard caused his madrasah to become well-known 
throughout the world, and he was accepted as a master 
in the rational and traditional sciences. He established 
this madrasah during the rule of Sultan Bahādur Shāh 
and, because of its merits, it progressed by the day. All 
the different sciences were taught here. After teaching 
tafsīr, Hadīth and jurisprudence, full attention was 
given to philosophy, logic, maths and astronomy. 


                                           


1 Gujarat kī ‛Ilmī wa Adabī Shakhsiyyāt, p. 314. 
2 Mashā’ikh Ahmadābād, vol. 1, p. 272. 
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Together with this, he continued a system of instruction 
and Tarīqah. Once he completed his devotional practices 
at night, he would enquire about the students and, 
while apprising them of certain academic points, he 
would explain spiritual and internal intricacies in a very 
pleasant and enjoyable manner. Together with acquiring 
academic proficiency, his students would derive 
spiritual enlightenment, and people from far and wide 
would come to benefit from him. 


The madrasah 


All these merits caused his madrasah to become very 
popular. This resulted in a large group of students 
assembling there. This continued unabated for as long 
as he was alive. Seekers of knowledge from all over came 
to him in droves, obtained his bestowals and returned to 
their countries. His academic knowledge and spiritual 
conditions spread from India to the Arab lands. While he 
was still alive, he received honorific titles such as 
Ustādh al-Asātidhah (teacher of teachers), Ustādh al-
Bashar (teacher of humanity) and Ustādh al-Ummah al-
Muhammadīyyah (teacher of the community of 
Muhammad sallallāhu ‛alayhi wa sallam). When listed 
among the jurists, he was considered to be unparalleled. 
When listed among the Hadīth scholars, he was given 
the title of Malik al-Muhaddithīn (king of the Hadīth 
scholars). Most fatāwā used to be directed to him and he 
would provide academic answers to them. Some ‛ulamā’ 
used to request his views through correspondence. He 
would provide them with detailed answers. 


Those of his children who proved to be distinguished 
scholars, and also students who qualified from his 
madrasah as distinguished ‛ulamā’ were appointed to 
teach at the madrasah. No matter where his students 
went, they became well known for their academic 
erudition. His sanad (chain of transmission) was 
unanimously accepted. Those of his students who went 
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to Arabia were received with absolute respect by the 
‛ulamā’ of Makkah and Madīnah, were given high 
positions, and the Arab ‛ulamā’ benefited from their 
knowledge. His students totalled 84 000. Eighty of them 
had reached such a high level that they were able to 
teach in the Shaykh’s life, and whose knowledge 
quenched countless others. 


In other words, branches of his madrasah were opened 
in various places in his very life by his students. His 


madrasah assumed the position of a distinguished 
university in a short period of time. A man by the name 
of Sādiq Khān reconstructed the madrasah wherein full 
arrangements were made for the boarding and lodging of 
the students. Their daily stipends were also allocated by 
the government. 


Towards the latter part of his life, he decided to give up 
teaching. But Rasūlullāh sallallāhu ‛alayhi wa sallam 
appeared in his dream and instructed him not to stop. 
So he continued his classes and named the lessons, 
Dars Muhammadī. He spent his entire life teaching the 
rational and traditional sciences. According to the 
author of Gulzār Abrār, many capable personalities were 
given the position of teaching by virtue of his bestowals. 
And many Sufis received khilāfah through his 
instruction. The author of Yād Ayyām writes: 


‛Allāmah Wajīh ad-Dīn ‛Alawī is from among 
those erudite ‛ulamā’ to whom India will be 
indebted forever. 


Written works 


Together with teaching, he continued writing. He wrote 
many commentaries and marginal notes to various 
books. There is no science for which he has not written 
a commentary or marginal notes. In fact, his students 
wrote commentaries and marginal notes to most of his 
commentaries and marginal notes. Maulānā Ghulām ‛Alī 
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Āzād Bulgrāmī, the author of Ma’āthir al-Kirām, lists 197 
of his written works. But others feel that he wrote even 
more than this number. 


Bond with shuyūkh 


He benefited from several mentors. He acquired the 
Chishtī and Maghrībī lineage from his father. Then he 
remained in the company of Qādī Khān Chishtī – well 
known as Qādī Qādin Chishtī Nahrwālī (buried in 
Pattan) – and acquired the spiritual sciences from him. 
When he passed away, he attached himself to Miyā Badr 
ad-Dīn Abul Qāsim Sahrawardī. When he was overcome 
by yearning, he presented himself to Sayyid Kabīr ad-
Dīn Majdhūb. He also benefited from the company of 
Shaykh Najm ad-Dīn Siddīqī. Lastly, he established a 
bond with Sayyid Ghauth Gawālyārī Shattārī. 


Note: The fact that he was concerned about acquiring 
higher levels is a sign of his sincerity. This is why he 
attached himself to one shaykh after another. 
Unfortunately, some people consider this to be a defect. 
We seek refuge in Allāh ta‛ālā. 


Abstinence 


He led a very simple life. He used to wear coarse clothing 
and lived like any other ordinary man. Whatever he 
received, he would spend on others. He never went 
personally to the houses of the wealthy. He was forced 
to go one or two times to the rulers when they 
summoned him. Apart from this, he remained confined 


to his house and musjid.1 


Library 


His madrasah library was very large. It contained many 
books on various subjects. According to the author of 
Yād Ayyām, his madrasah was the most popular in 


                                           


1 Mashā’ikh Ahmadābād, vol. 1, p. 277. 
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Ahmadābād. The Shaykh had established it in 934 A.H. 
and remained teaching there until his demise in 998 
A.H. The bestowals of this madrasah continued for 238 
years after him. He enjoyed a very high position among 
the ‛ulamā’ of Gujarat. He wrote many books. Just as 
his students had spread from Ahmadābād to Lahore, so 
did the popularity of his library. 


The author of Tamaddunī Kārnāme writes: 


‛Allāmah Shāh Wajīh ad-Dīn (d. 998 A.H.) was a very 
senior personality of Ahmadābād. He laid the 
foundations for a madrasah in 934 A.H. which existed 
after his death until the year 1236 A.H. It also had a 
very large library which contained books on almost every 
subject. The elders say that there were two rooms which 
were filled with unsorted books. But when there 
remained no one in the family who appreciated 
knowledge, the library was also destroyed. 


Note: This will always be the case when there is no one 
to appreciate knowledge. I make du‛ā’ to Allāh ta‛ālā 
that our children remain attached to knowledge, ‛ulamā’ 
and books so that knowledge of Dīn and books may 
remain preserved. 


The madrasah’s influence and buildings 


The madrasah was established opposite the royal palace 
(the Parsi Club is presently housed here) next to Raudah 
Shāh Wajīh ad-Dīn. In reality, it was a university of 
those days to which the madāris of Gujarat, Khāndes, 


Khātiyāwār and Deccan were attached. 


Special attention was given to teaching logic, 
philosophy, Sufism and religious sciences. It also had a 
boarding whose ruined rooms exist to this day. Stipends 
were allocated for the students during the rule of 
Jahāngīr. Several villages were endowed for this 
purpose. Shāh Sāhib ran the madrasah himself from 
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950-998 A.H. His sons and grandsons then took this 
responsibility. It remained at its height until the end of 
the 11th century after hijrah. It came to an end with the 
establishment of Madrasah Hidāyat Baksh.1 


Khulafā’ and students 


One astonishing feature of his contribution was that his 
students were erudite scholars and distinguished Sufis. 
He was able to witness and see the fruits of his life-long 
efforts and services to Allāh’s creation which he fulfilled 


through his Allāh-bestowed spirituality and 
scholasticism in his very life. 


اَض   َراهم فِ جَيع العالمينا –َلميذ ل بي ال
You can see his students throughout the world. 


Statements 


The state language was Persian. The ‛ulamā’ and nobility 
used to converse only in Persian. Occasionally when 
there was a need, Urdu would be used. Urdu had 
started about 150 years before him. At the time, Urdu 
was known as Gaujrī in the Gujarati language. A few 
statements of the Sufis are found in the Gaujrī 
language.  


In the course of his classes and sometimes after his 
classes, he would present to his students and khulafā’ 
certain statements and teachings. His students 
compiled these in different booklets. Studying these and 
practising on them can produce success in this world 
and in the Hereafter. Some of his statements are: 


1. Always remain in Allāh’s remembrance. 


                                           


1 Mashā’ikh Ahmadābād, vol. 1, p. 292. 
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2. Whisperings are removed through dhikr, and the 
heart is cleansed. Yearning and love [for Allāh ta‛ālā] are 
signs of purity of the heart. 


3. Remain on your guard from habits which make 
you unmindful of Allāh ta‛ālā and give up anything 
which makes you heedless. 


Note: An excellent word of advice which ought to be 
brought into practice. 


4. Do not expect kashf and karāmāt during your 
days of dhikr and spiritual practices. 


5. Cast the world aside and you will find Allāh. 
Remain far from the world and Allāh ta‛ālā will be close 
to you. 


Note: Glory to Allāh! What a beautiful statement. 


6. Spiritual exertion when one is young is most 
beneficial. The more spiritual exertion during one’s 
youth, the greater the benefit. 


Note: Hadrat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh used to say: “Wilāyat is normally received 
during one’s youth. Worship and spiritual exertion are 
necessary for it.” 


7. Spiritual exertion and toiling without permission 
from one’s spiritual mentor results in nothing by 
dryness of the brains and physical weakness. 


Note: Glory to Allāh! This shows the importance of a 


mentor. 


8. The doors of success are opened to the one who 
strives and undertakes spiritual exertion. 


Note: Allāh ta‛ālā says: 


ب ل ن ا مْ س  ن ه  ي  ينْ ا لن  هْده وْا فه د  اه  يْن  ج  ه  و ال 
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Those who strove in Our cause – We shall show them Our 
paths.1 


9. The self (nafs) entraps a person with whisperings. 
Engage in dhikr and the whisperings will disappear. 


10. Spiritual preoccupation results in expansion and 
spiritual progress. Inspiration is from Allāh ta‛ālā alone. 


11. Helping the weak and showing kindness to the 
poor are acts of worship of the hands. 


12. Meeting one’s relatives and family, meeting 
‛ulamā’ and the pious are acts of worship of the legs. 


13. Developing Allāh’s fear by looking at 
manifestations of His power and crying out to Him are 
acts of worship of the eyes. 


14. Severing ties from the world and turning to the 
Hereafter are acts of worship of the heart. 


15. Reading the Qur’ān and accepted supplications 
are acts of worship of the tongue. 


16. Be constant in the recitation of the Qur’ān and 
keep away from anything which causes you to become 
unmindful of Allāh’s presence. 


17. A Sufi must forget everything except Allāh ta‛ālā. 
Whatever he does must be solely for Allāh ta‛ālā so that 
he acquires internal spiritual comfort. Once he acts 
according to: 


ن  الل  ل    ه ف كا  ن  لله نْ كَ   م 
When a person devotes himself to Allāh, Allāh becomes his. 


Then without asking for his needs, Allāh ta‛ālā will 
provide the means for them. This is the meaning of: 


                                           


1 Sūrah al-‛Ankabūt, 29: 69. 
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نْ َ ر ك  الكْ   و   د  الكْ   م   ج 


The one who abstains from everything [apart from Allāh 
ta‛ālā] shall find everything [Allāh ta‛ālā]. 


If a seeker becomes disinterested in spiritual practices 
and good deeds, it is essential to instruct him to study 
the books of those ‛ulamā’ who explain matters related 
to tauhīd and internal spiritual knowledge.1 


Demise 


He passed away at the age of eighty eight on a Sunday 
at the time of true dawn on 29 Muharram 998 A.H. May 
Allāh ta‛ālā shower His mercy on him and illuminate his 
grave. His grave is well-known in Ahmadābād and is 
frequented by all sections of the community.2 


                                           


1 Tadhkirah al-Wajīh, p. 79. 
2 Gujarat ke ‛Ilmī wa Adabī Shakhsiyyāt, p. 337. 
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CONCLUSION 


All praise is due to Allāh ta‛ālā for His favours. This 
brings us to the end of selected biographies of righteous 
personalities up to the end of the 10th century of the 
Emgration. On completing this volume, I suddenly felt I 
should conclude this blessed series with verses of the 
Qur’ān which will serve as an advice and admonition for 
the followers of Rasūlullāh sallallāhu ‛alayhi wa sallam, 
and so that we may develop a genuine quest to become 


righteous followers of our pious forbears. The verses are: 


نْ  ل ف  مه وْن   مف خ  وفْ  ي لقْ  ومته ف س  ه  وا الش  ب ع  لموة  و ات  وا الص  اع  لفٌْ ا ض  مْ خ  هه ب عْده
يًّا. ه  غ  اً ف ا ولٰم اله ل  ص  مه ن  و ع  امم  نْ َ اب  و  لَّ   ك  اهلَّ  م  ل وْن  الْْ ن ة  و  وْن   ي دْخ  ظْل م  ي 


يئْاً.  ش 


There came in their place successors who abandoned salāh 


and went after their lusts. They will, later on, see the 


deviation. Except him who repented and believed and did good 


– it is they who shall go into Paradise and they will not be 
wronged in any way.1 


Inshā Allāh, the following volumes will contain 
biographies of personalities who came after the 10th 
century. May Allāh ta‛ālā make it easy for us and accept 
it. Āmīn. 


Muhammad Qamaruz Zamān Allāhābādī 
22 Rabī‛ ath-Thānī 1434 A.H. 
Madrasah Arabīyyah Bayt al-Ma‛ārif 


Bakhshī Bāzār, Allāhābād. 


 


  


                                           


1 Sūrah Maryam, 19: 59-60. 
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Al-hamdu lillāh, thumma al-hamdu lillāh – all thanks are 
due solely to Allāh ta‛ālā for having enabled me to 
complete the English translation of this blessed and 
inspiring book. I make an earnest du‛ā’ to Allāh ta‛ālā to 
accept this translation, to make it a means for my 
salvation in this world and the Hereafter, and to include 
me among His righteous servants by virtue of this 
humble contribution. 


مْ  نهْ  ل سْت  مه هيْ  و  اله بُّ الص  حه
 
ا –أ ل ح  ْ ص  ق نِه  ل ع ل  الل  ي رْز 


“I love the righteous although I am not of them. Perhaps 
Allāh will bestow me with righteousness [by virtue of my 
love for them].” 
As with all human endeavours, there are bound to be 
errors, mistakes, and slip-ups in the translation. I 
humbly request the reader to inform me of them so that 
these could be corrected in future editions. 


Constructive criticism and suggestions will be highly 
appreciated. I can be contacted via e-mail: 
maulanamahomedy@gmail.com 


ل ينْ ا  َ بْ ع  ، و  لهيمْ  يعْ  العْ  مه نتْ  الس 
 
ن ا إهن ك  أ ب لْ مه ب ن ا ت ق  نتْ  الت و اب  َ 


 
إهن ك  أ


يمْ    الر حه


 
Was salām 
Mahomed Mahomedy 
20 Sha‛bān 1434 A.H./29 June 2013 
Durban, South Africa. 
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7 PUBLISHER’S NOTE 


PUBLISHER’S NOTE 


All praise is due to Allāh ta‛ālā Maktabah Dār al-


Ma‛ārif, Allāhābād is trying its utmost to fulfil the aims 
and objectives for which it was established. By the will 


of Allāh ta‛ālā, it is conveying to you – the reader – a 


variety of books on sīrah, Hadīth, biographies and 
Sufism. These are presented in a very professional and 


polished manner with full references. The Maktabah 
has been receiving approvals and recommendations 


from erudite scholars on these works. Just recently the 
Maktabah presented a very rare gift in the form of Dīnī 
Idāro Aur Jamā‛ato kī Dhimmedāriyā’,1 in which my 


respected father dāmat barakātuhum compiled – after 
much toiling – the beneficial and enlightening counsels, 


views and thoughts of scholars and Sufis in the light of 
the Qur’ān and Hadīth. This book is equally beneficial 


to the administrators of madāris and khānqāhs, those 
engaged in the work of da‛wat and tablīgh, those 


involved in writing and compiling books, political 


activists, the wealthy, and – in fact – the entire 
community of Muhammad sallallāhu ‛alayhi wa sallam. 


The book before you, Aqwāl-e-Salaf volume five 
contains useful additions. In addition to biographies of 


famous ‛ulamā’, jurists and mashā’ikh, it makes 


mention of personalities who are unknown. Volume 
three of the old edition of Aqwāl-e-Salaf contained 


biographies of personalities of the 11th, 12th and a part 
of the 13th centuries of the hijrah. Personalities of the 


11th century have been included in the present volume. 
Allah willing, biographies of the remaining personalities 


will be mentioned in the forthcoming volumes. 


                                         


1 All praise is due to Allāh ta‛ālā, this book has been 
translated to English under the title Responsibilities of 
Religious Institutes And Organizations by al-Qamar 


Publications. 
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In addition to aspects from the lives of the pious 
personalities of Dīn, incidents portraying the justice, 


equity, knowledge, character, worship and spiritual 
striving of certain Moghul kings have also been related. 


These were kings dressed in royal garments but who 


lived like dervishes. 


The Maktabah is grateful to its esteemed associates 


and assistants who provided the source books and 
references, selected incidents, and supported us 


financially so that this book could be in your hands. 
May Allāh ta‛ālā reward them. 


I request your du‛ā’ that Allāh ta‛ālā blesses my 


respected father with long life with good health and 
wellness. May Allāh ta‛ālā also bless all those who 


assist the Maktabah – academically or financially – 
with good health and wellbeing so that we can continue 


presenting valuable books of this nature to you. 


We are indebted to respected Hājī Shabbīr Ahmad who 
is a khalīfah of my father for making arrangements for 


the translation and publication of the first four volumes 
of Aqwāl-e-Salaf and is waiting anxiously for the 


remaining volumes. By the will of Allāh ta‛ālā, my 
father’s sciences and works are really proliferating in 


this way. This is enabling the English-speaking 


population to gain more insight on the topic of Sufism 
and for it to become more common. May Allāh ta‛ālā 


reward him. 


Muhammad Qamar az-Zamān Qāsimī Allāhābādī 


30 Muharram al-Harām 1436 A.H. 
24 November 2014 
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9 INTRODUCTION 


INTRODUCTION 


 بسم الله الرحمن الرحيم


ن وكرم، وعلمه من البيان ما لم يعلم، والصلوة والسلام الحمد لله الذي خلق الإنسا
على رسوله الذي أوتي جوامع الكلم، وعلى اله وأصحابه الذين هم نجوم طريق الأمم، 


 وعلى العلماء الذين هو ورثة الأنبياء في العرب والعجم. أما بعد.
All praise is due to Allāh ta‛ālā for His favours. After 
completing volume four of Aqwāl-e-Salaf, I thank Allāh 


ta‛ālā and present volume five which contains the 
statements of the seniors of the eleventh century of the 


hijrah. Allāh willing, after studying these, the reader 


will have no alternative but to acknowledge that there 
is no difference in the lives and teachings of these latter 


seniors and the elders of the past. In fact, there is total 
concordance between the two. In other words, they are 


treading the same path which was trod by our pious 
predecessors and through which they had realized their 


objective. Even if we remain on the same straight path 
and traverse the path of sulūk in their footsteps, Allāh 


ta‛ālā will not cause us to go to waste. Instead, He will 


embrace us in His mercy and confer us with His 
proximity and acceptance. This is certainly not difficult 


for Allāh ta‛ālā. 


This is why we have generally quoted the teachings of 


those ‛ulamā’ and mashā’ikh who were leaders in their 
times, and whose statements and investigations are 


presented as proofs and evidences not only in the 


Tarīqah but in every department of Dīn. 


If anything which they said or did appears to be in 


conflict with the Sharī‛ah, do not object to it 
immediately. Rather, try to understand it by pondering 


and reflecting over it. If you do not understand it, 
consult a practising ‛ālim who has affinity with the 


Tarīqah. The reason for this is that certain things are 
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easy and clear but appear to be difficult because of a 
lack of affinity with them. We see this all the time. 


Certain academic issues are extremely difficult for 
certain people but very easy for erudite ‛ulamā’. Thus, 


there is nothing to be surprised about if the same 


happens in spiritual sciences. In fact, I can go to the 
extent of saying that there is more likelihood of 


misunderstanding in spiritual sciences and it is more 
logical. 


Muslihul Ummat Hadrat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh used to say: “A person asked me: 


‘Why is it that certain erudite ‛ulamā’ do not come in 


this direction (of sulūk and Sufism)?’ I replied: ‘They do 
not have the capability to come in this direction.’” 


Hadrat Muslihul Ummat rahimahullāh also writes in 
his book, Hajj Rabb al-Bayt, “There are sciences and 


disciplines in the speech of the Sufi masters. Therefore, 


instead of objecting to them and refuting them, one 
ought to develop affinity with them and create an urge 


for the spiritual.” 


When you hear the speech of the Sufi 


masters, do not say that it is wrong because 
you do not have cognition of it. The error is 


therefore in you. 


The ‛ulamā’ state that the speech of the Auliyā’ is their 


khalīfah after them. In other words, benefit is derived 


from their speech just as benefit is derived from their 
selves. May Allāh ta‛ālā enable us to benefit from the 


statements of His righteous servants and give us a 
large share from their spiritual conditions. Āmīn. 


تُ مِننهُمن  َ وَلسَن الِحِيْن حِبُّ الصَّ
ُ
زُقنُِِن صَلاحََا –أ  لعََلَّ الَله يرَن


I love the righteous although I am not of them. Perhaps 
Allāh will bestow me with righteousness [by virtue of my 
love for them]. 
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I quote the enlightening statement of Hujjatul Islam 
Hadrat Imām Ghazzālī rahimahullāh in this regard as 


quoted by Hakīmul Ummat Maulānā Ashraf ‛Alī Thānwī 


rahimahullāh in his at-Tanbīh at-Tabarī: 


ف عليه سوء فقد قال بعض العارفيْ: من لم يكن له نصيب من هذا العلم أخا
 الخاتمة، وأدنى نصيب منه التصديق به وتسليمه لأهله.


Some Sufi masters said: I fear an evil death for the 
person who does not have a share of this [spiritual] 
science. The minimum share of it entails affirming it and 


leaving it to those who are qualified in it. 


At the same time, one ought to bear in mind that the 
Sufi masters are not ma‛sūm – they can sin and err. 


This is the creed of the Ahl as-Sunnah wa al-Jamā‛ah. 
It is essential for us to adhere to this creed. Thus, any 


statement or action of these people which does not 
coincide with the Sharī‛ah is neither a proof for us nor 


obligatory on us to follow. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: 


اَلقِِ  قٍ فِين مَعنصِيَةِ الخن لوُن  لََ طَاعَةَ لمَِخن


Obedience to the creation is not permissible if it entails 
disobedience to the Creator. 


Since the obligation of following Rasūlullāh sallallāhu 
‛alayhi wa sallam is established from the texts, it 


becomes essential for us to obey him in this regard as 
well. We ought to be very aware of this because let 


alone the masses, even those scholars who are bound 
to customs are not clear in this regard. In fact, they act 


against it. We seek refuge in Allāh ta‛ālā. 


I would like to elaborate on this point by quoting the 


words of Hadrat ‛Ālim Rabbānī Mujaddid Alf Thānī 


Shaykh Ahmad Sirhindī rahimahullāh. He says: 
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As for those statements of the Sufis which 
are not in line with the injunctions of the 


Sharī‛ah, there is no consideration 
whatsoever to them. How, then, can they 


ever be considered to be proofs and be 


emulated? Yes, it is an established fact that 
Sufis whose conditions are straight do not 


transgress the limits. 


It is also established that whenever any Sufi did 


something which was against the Sharī‛ah, then the 
true ‛ulamā’ never remained silent and gave him no 


concession whatsoever. Instead, they refuted him and 


rescued the ummat from deviation. Mujaddid Sāhib 
rahimahullāh went to the extent of saying with 


reference to Shaykh Akbar rahimahullāh: “The shaykh 
is acceptable but his speech is not.” Similarly, ‛Allāmah 


Shātibī rahimahullāh refuted some statements of the 


Sufis in his Muwāfaqāt. Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh also strictly refuted 


some of their statements. 


The Tarsī‛ al-Jawāhir al-Makkīyyah contains a section 


on the etiquette of murīds. It states: He must neither go 
beyond the instruction of his shaykh nor look for 


explanations for it. Instead, he must practise on its 


apparent meaning, and hasten in carrying out his 
order irrespective of whether he understands it or not. 


The commentator provides a few incidents in support of 
the above-mentioned obedience. One such incident is 


that a shaykh asked his murīd to chop off his father’s 
head and bring it to him. The murīd got up 


immediately and went to his house. He found his father 


sleeping with his wife. He chopped off his head and 
brought it to his shaykh. Later he learnt that it was 


actually the head of a Jew who was in love with his 
mother. 
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Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh writes under the above-quoted 


incident: 


I say – and I had explained this issue in some detail 
previously – that a true shaykh is one who follows the 


Sunnah, ensures his murīds follow the Sunnah, and is 
a man of insight. It is essential for a murīd to first 


check if the order which his shaykh issued to him is in 
line with the Sharī‛ah or not. If he finds no 


permissibility for it in the Sharī‛ah, he must never carry 
it out because: 


اَلقِِ  قٍ فِين مَعنصِيَةِ الخن لوُن  لََ طَاعَةَ لمَِخن


Obedience to the creation is not permissible if it entails 
disobedience to the Creator. 


If a murīd does not carry out such an act, it will not be 


considered to be faithlessness to his shaykh. Rather, it 
will be considered to be faithfulness to the Sharī‛ah and 


respect for it. 


Note: Glory to Allāh! What beautiful words which could 


only be said by a Muslihul Ummat! It is essential for 


every seeker – in fact, every Muslim – to bear in mind. 
The murīds and associates of Hadrat Muslihul Ummat 


rahimahullāh must be even more particular in this 
regard and make it their guiding light so that they can 


prove to be his associates in the true sense of the word 
and be resurrected among his lovers on the day of 


Resurrection. O Allāh! Make us among them. 


Finally, I am indebted and grateful to my capable 
associates for having assisted me to the best of their 


abilities and with full sincerity in completing this 
service. Maulānā Maqsūd Ahmad (a teacher of Hadīth 


at Madrasah Bayt al-Ma‛ārif) did not restrict himself to 
additions to the subject matter. Rather, he strove very 


hard in referencing and arranging it, and thereby 
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presented a most beneficial and enlightening collection 
of sciences and disciplines to the entire ummat. Allāh 


willing, this will be a means for my own success. May 
Allāh ta‛ālā reward him with the best of rewards. 


Similarly, Maulwī Muhammad ‛Ubaydullāh and Maulwī 


Fīroz ‛Ālam worked very hard in the composition and 
correction of the text. Consequently, the entire book is 


externally appealing and attractive. There is a real need 
for this in today’s times because even the minority of 


people who still read Urdu do not read reformational 
books of this nature if they are not well printed. In fact, 


they will never read them. This in itself is a major 


tragedy of the ummat of today. 


By the will of Allāh ta‛ālā, Maulwī Muhammad 


‛Abdullāh is paying a lot of attention to the printing and 
publishing side. This demonstrates his good 


disposition. May Allāh ta‛ālā increase him in 


knowledge. 


May Allāh ta‛ālā accept this small service, make it 


beneficial and effective, and make it a means for 
obtaining His pleasure. This is certainly not difficult for 


Allāh ta‛ālā. 


Muhammad Qamar az-Zamān, may Allāh pardon him. 
Ramadān al-Mubārak 1435 A.H./July 2014 


https://nmusba.wordpress.com/







 


15 FOREWORD 


FOREWORD 


Hadrat Maulānā Fadl ar-Rahmān Sāhib Sīwānī Nadwī 


ن عَلىٰ  دُ. رَ نََنمَدُهُ وَنصَُلِِي ا بَعن لِهِ النكَرِينمِ، امََّ  سُون
The companionship of the pious predecessors, their 
methodologies of rectification and training, and their 


statements and practical wisdoms have proven to be 


most effective in the path of Allāh consciousness and 
purification for contemporary peoples. Bearing in mind 


that their programme of rectification and instruction is 
derived directly from the Qur’ān and Sunnat, and that 


they are practical examples of them, their effect 
remains on the hearts of the masses and elite, and 


becomes a source of contemplation and action for 
succeeding generations. Conformity between words and 


actions has always been most effective. If a person 


develops an unpleasant health condition due to 
excessive use of sugar and does not abstain from it, it 


will not be possible for him to advise others to abstain 
from it because he himself does not. This fact has 


always been considered by the intelligentsia when it 
came to advising and admonishing. This is when 


actions and words become mutually intertwined and 


are inseparable. If there is any dichotomy between the 
words and actions of a person, his effectiveness is lost 


and he becomes prone to inaction. It is only the one 
who follows the Qur’ān and Sunnat totally who can be 


considered to be a Sufi master and pious personality. 


Our pious predecessors always considered emulation of 


Rasūlullāh sallallāhu ‛alayhi wa sallam so that the 


programme of Allāh-consciousness and purification 
may continue in its shade. This is because Qur’ānic 


verses stress emulation of Rasūlullāh sallallāhu ‛alayhi 
wa sallam in various ways. In effect, obedience to 


Rasūlullāh sallallāhu ‛alayhi wa sallam alone displays 
total subservience to Allāh ta‛ālā. Thus, how can one 
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who is striving for Allāh-consciousness and purification 
ever deviate from following Rasūlullāh sallallāhu ‛alayhi 
wa sallam? The coexistence of one’s material and 


religious life is confined to emulating Rasūlullāh 
sallallāhu ‛alayhi wa sallam. If not, it will necessitate 


the cancellation of one’s good deeds. The Qur’ān clearly 
states: 


مَالكَُمن  لَ وَلََ تُبنطِلوُنا اعَن نَ اٰمَنوُنا اطَِينعُوا الَله وَاطَِينعُوا الرَّسُون ين ِ هَا الذَّ  ياَ ايَُّ
O believers! Obey Allāh and obey the Messenger and do 


not let your deeds go in vain.1 


It is a fact which is as clear as the day that no matter 


how appealing an act may be, if it is not in accordance 
with the practices and instructions of Rasūlullāh 


sallallāhu ‛alayhi wa sallam and not carried out with 
obvious enthusiasm to emulating him, it goes to waste. 


Any action which deviates from the way of Rasūlullāh 


sallallāhu ‛alayhi wa sallam will – instead of taking him 
closer to Allāh ta‛ālā – take him further away from Him. 


Well-meaning human philosophies which have shown 
various paths still cannot convey man to his real deity. 


Instead, he becomes so immersed in twisted and 
confusing statements and acts that when he is saved 


from one side, he is trapped on the other side. So much 


so that he moves away from the pure and absolute 
concept of “oneness of Allāh” as taught by Islam, gets 


surrounded by the darkness of paganism and remains 
wandering in it. The initial verses of Sūrah al-Baqarah 


clarify this point where the light of humans turns to 
darkness and they are unable to find the truth. Allāh 


ta‛ālā says: 


                                         


1 Sūrah Muhammad, 47: 33. 
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توَن  ي اسن ِ َ  آفلَمََّ  جقدََ ناَرًا مَثلَهُُمن كَمَثَلِ الذَّ رهِِمن وَترََكَهُمن فِين ا لَهُ ذَهَبَ الُله بنِوُن ضَآءَتن مَا حَون
وننَ تٍ لََّ ظُلمُٰ  ُ ِِ  . يُبن


Their likeness is similar to that person who kindled a 


fire. Then when the fire lit up all that was around him, 
Allāh took away their light and left them in utter 
darkness (where) they could not see anything.1 


The following verse demonstrates the purpose of 


commissioning Rasūlullāh sallallāhu ‛alayhi wa sallam 
as a Prophet and confines his obedience to His being. 


The beautiful co-existence of Dīn and this worldly life is 
restricted to following Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Whenever anyone follows any way that is in 


conflict to his, he will distance himself from Allāh’s 
pleasure, deviate from the straight path and get caught 


up in crooked ways. Submitting one’s self to the 
worship of Allāh ta‛ālā means that a person must not 


deviate in the least from the instructions of His 


Messenger sallallāhu ‛alayhi wa sallam. Allāh ta‛ālā 
says: 


َ وَمَآ  لٍ ا  ذننِ اللهِ اِ لََّ لِِطَُاعَ بِ اِ رنسَلنناَ مِنن رَّسُون


We did not send any Messenger except for the purpose 
that his order be obeyed by the decree of Allāh.2 


In another place in the Qur’ān, obedience to the 


Messenger is not only considered to be a means to the 
obedience of Allāh ta‛ālā but obedience in itself. 


Wherever and whenever there is disobedience to the 
Messenger, it will really be disobedience to Allāh ta‛ālā. 


The Messenger is a firm intermediary between the 
servant and smoothness of worship of Allāh ta‛ālā. 


                                         


1 Sūrah al-Baqarah, 2: 17. 
2 Sūrah an-Nisā’, 4: 64. 
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Messengers and Prophets of every era informed Allāh’s 
servants of the instructions and injunctions of the true 


Deity. Whoever wants to obey Allāh ta‛ālā has no 


alternative but to follow and obey the Messenger. Since 
Muhammad sallallāhu ‛alayhi wa sallam is the Final 


Messenger, following him is essential under every 
condition. 


لَ فَقَدن اطََاعَ اللهَ   مَنن يُّطِعِ الرَّسُون
Whoever obeys the Messenger has in fact obeyed Allāh.1 


The above fact is further expounded in a Hadīth of 


Bukhārī Sharīf: 


طَاعَ الَله، وَ 
َ
دًا فَقَدن أ طَاعَ مُُمََّ


َ
َ مَنن أ دٌ فَرَقٌ بَيْن دًا فَقَدن عَصَٰ الَله، وَمُُمََّ مَنن عَصٰٰ مُُمََّ


 النَّاسِ 


Whoever obeys Muhammad has certainly obeyed Allāh. 
Whoever disobeys Muhammad has certainly disobeyed 
Allāh. Muhammad holds a distinguishing position 
between people. 


It was this zeal which made the Muslims of the first era 


the icons of knowledge and action. Whatever knowledge 
they had was turned into physical action, and because 


of this they received firmness of īmān to the extent that 
– to them - there remained no difference between the 


seen and the unseen [they had equal conviction in 
both]. There are countless examples of this in the first 


era. If the unseen world was to be shown to them with 


their physical eyes, they would not have found it any 
more than what Rasūlullāh sallallāhu ‛alayhi wa 
sallam had informed them of it. Apply this reality to the 
following verse where Allāh ta‛ālā says: 


                                         


1 Sūrah an-Nisā’, 4: 80. 
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قَ ايَندِينهِمن  مَا يُباَيعُِوننَ الَله، يدَُ اللهِ فوَن نكََ اِنَّ نَ يُباَيعُِون ين ِ  اِنَّ الذَّ


Surely those who pledge their allegiance to you, they 
pledge allegiance to Allāh. The hand of Allāh is above 
their hands.1 


Allāh ta‛ālā is unseen – He cannot be perceived 
through the five senses. Yes we can come to some sort 


of imagination of Him via His collective powers and via 
the unseen information which a Messenger conveys to 


us. A Messenger’s power of perception is elevated to 
such a level that he is able to receive divine revelation. 


It is through divine revelation that he becomes an 


intermediary between Allāh and His servants, and then 
relates information about the unseen to them so that 


they too can increase their level of perception. Man’s 
salvation in the Hereafter is not possible without 


accepting the concept of Messenger-ship. Man must 
acknowledge that the information and sight of the 


Messenger are genuine while man’s thoughts and sight 
are limited and defective. 


A servant can reach this level of truthfulness and 


purity if love of the Messenger becomes so firmly 
embedded in him that it becomes synonymous to love 


for Allāh ta‛ālā. This is that station wherein the zeal for 
emulating Rasūlullāh sallallāhu ‛alayhi wa sallam in 


word and deed pervades him completely and there is no 
question of any deviation in the least. 


The Qur’ān conveys the reality of this psychological 


obedience and love, and emulation of the Messenger by 
addressing Rasūlullāh sallallāhu ‛alayhi wa sallam in 


the following words: 


نِِن يُُنببِنكُمُ اللهُ اِ قُلن  بُّوننَ الَله فاَتَّبِعُون  نن كُننتمُن تُُِ


                                         


1 Sūrah al-Fath, 48: 10. 
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Say: If you have love for Allāh then follow my way so 
that Allāh may love you.1 


When a person receives a full share of love for 
Rasūlullāh sallallāhu ‛alayhi wa sallam we find him 


following his excellent example by night and day, and 


he is a reflection of emulation of Rasūlullāh sallallāhu 
‛alayhi wa sallam in all its glory. Those who made it 


their habit to make their features a reflection of his 
light are not bothered about this world and whatever it 


contains. His splendour continues to draw them and 


they progress towards him at every step of the way. 


وَةٌ حَسَنةٌَ  لِ الِله اسُن  لقََدن كََنَ لكَُمن فِين رسَُون
There is a good example for you in the Messenger of 
Allāh.2 


True Sufis are considered as such because they do not 


hesitate in the least in emulating Rasūlullāh sallallāhu 
‛alayhi wa sallam and their claims to love him are not 
the results of zealousness. Rather, it is rational and 


principled love which embeds itself so deeply in them 
that it appears to be filled with zealous love. They do 


not do what they feel like doing. Rather, in order to do 
what Allāh ta‛ālā wants, they follow Rasūlullāh 


sallallāhu ‛alayhi wa sallam in such a way that they 


subjugate their intellects to his orders. They become 
such ardent followers in their selves and qualities that 


they are never freed from the rope of the perfect 
example [of Rasūlullāh sallallāhu ‛alayhi wa sallam]. 


They sacrifice everything which they have – which was 
essentially given to them by Allāh ta‛ālā – for him. Once 


they do this, they have no desire of their own. Neither 


can any demand from their wives and children turn 
them away from the true path, nor can any group, 


                                         


1 Sūrah Āl ‛Imrān, 3: 31. 
2 Sūrah al-Ahzāb, 33: 21. 
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family or nation. If they are enamoured by anything, it 
is solely this Dīn which was brought by Rasūlullāh 


sallallāhu ‛alayhi wa sallam. If they ever had anything 


in this world, it was this manifest Dīn for whose sake 
this Messenger sallallāhu ‛alayhi wa sallam and his 


Companions had mountains broken onto them. They 
bore all this because they knew that there is another 


world to come which is many times greater than this 
world and which is going to be the eventual abode for 


all. 


مَلن مِ  عن ًا يَّرَهُ، وَمَنن يَّ ةٍ خَيْن مَلن مِثنقَالَ ذَرَّ عن ا يَّرَهُ فَمَنن يَّ ةٍ شًََّ  ثنقَالَ ذَرَّ
Whoever does an atom’s weight of good shall see it. 
Whoever does an atom’s weight of evil shall see it.1 


This pure chain of training commenced with the 
Companions of Rasūlullāh sallallāhu ‛alayhi wa sallam. 


It was then adopted by the succeeding generations by 
those who we refer to as Sufis and Auliyā’ – each 


according to his capability and temperament. The soul 


of Islam remained the same, but differences in climes 
and times resulted in differences in the forms of 


instruction and training and were presented as 
treatments for spiritual maladies according to the 


differing diagnoses. This series – Aqwāl-e-Salaf – are 
the digested foods of the Qur’ān and Hadīth which are 


presented periodically for the spiritual nourishment of 


associates and those seeking rectitude. These holy 
personalities presented them among their circles of 


guidance in their own peculiar ways. The dose of a 
medicine is decided according to the extent of the 


illness and the condition of the patient. These 
prescriptions are written after centuries’ of experiences. 


And these pages of knowledge and action which were 


                                         


1 Sūrah az-Zilzāl, 99: 7-8. 
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scattered and mixed up have been collated and 
arranged by the author. 


To collect these scattered pearls and to make a 
beautifully arranged necklace from them is a very 


difficult task. More difficult than that is for it to contain 


a sound disposition and personal emotion. The book 
under review is a just testimony to the fact that a 


sound disposition and personal emotion were fully 
considered when presenting the statements, practices 


and conditions of the pious predecessors. This treasure 
of statements and actions combined with a beautiful 


selection has created a two-coloured fire which is 


always the objective and desire of every conscious 
person. 


Another noteworthy point is that mere words and 
points of rectitude have not been presented in a dry 


boring manner. Rather, the book is embellished with 
short biographies of the personalities, and the 


references are from reliable sources so that those who 
are interested in additional information can refer to 


them. Together with the historical sequence which 


commenced from the first era and continues to this day 
has been presented in a beautiful manner. 


Furthermore, the author has made the book more 
enjoyable with his comments and observations which, 


for the sake of general benefit, are very important. A 
study of this book has been extremely beneficial for 


acquiring spiritual freshness for all sections of the 


community. Allāh willing, the present volume will 
succeed fully in realizing its objective. It would be 


difficult to find such rare pearls in one place. This is 
the favour of Allāh ta‛ālā which He confers on 


whomever He wills. 


Maulānā Qamar az-Zamān Sāhib is a respected and 


esteemed Sufi master who has a two-folded 
relationship with Hadrat Maulānā Shāh Wasīyyullāh 
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Sāhib rahimahullāh (a famous Sufi master and khalīfah 
of Hadrat Maulānā Ashraf ‛Alī Thānwī rahimahullāh) – 


one of rectitude and guidance, and the other of being 


his son-in-law. After his demise, he aligned himself 
with Hadrat Maulānā Muhammad Ahmad Sāhib 


Partābgarhī rahimahullāh and became his khalīfah as 
well. I am indebted to him. It is due to his special 


attention that I received this honour. I still have the 
honour of going periodically to Allāhābād and 


remaining in his blessed company. I cannot pen the 


feelings which I experience when I go there. May Allāh 
ta‛ālā honour this great service of his with acceptance 


and make it a treasure for him in the Hereafter. Āmīn. 


Muhammad Fadl ar-Rahmān Sīwānī Nadwī 


Al-Hasnā’ Sir Sayyid Nagar, Muslim University, ‛Alīgarh 
8 Rajab al-Murajjab 1410 A.H./05-02-1990. 
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GLAD TIDINGS 


‛Ārif Billāh Hadrat Maulānā Shāh Muhammad Ahmad 


Sāhib quddisa sirruhu 


The honourable Maulānā Muhammad Qamar az-


Zamān Sāhib selected the sayings and statements of 


the pious predecessors and published them in volumes 
one and two of Aqwāl-e-Salaf. This book has received 


the approval of the masses, the elite and the ‛ulamā’. I 
also heard parts of it and wrote my impressions which 


have been published. 


This is the third volume of the same Aqwāl-e-Salaf. I 


heard it as well and fully enjoyed its emotional and 


impressive themes. Allāh ta‛ālā has placed a lot of 
acceptance and benefit in them. Hearing them and 


reading them creates a unique effect on the heart. 
These are the statements and sayings of Allāh’s 


accepted servants. The effectiveness of these has 
multiplied due to the excellent selection of an ‛ālim who 


has the appropriate taste for this and by virtue of his 


comments which he added. 


It would have been difficult for these valuable chapters 


to reach one and all. However, the respected author put 
in a lot of effort and toiling in arranging these pearls in 


a single string in such a manner that it has become 
extremely easy for every person to acquire them and 


take benefit from them. I make du‛ā’ with all my heart 
that Allāh ta‛ālā accepts it, makes it a treasure in the 


Hereafter for the author and a means for the elevation 


of his rank. May Allāh ta‛ālā inspire him to render 
more external and spiritual Dīnī services and bless his 


services with acceptance. Āmīn. 


Muhammad Ahmad Partābgarhī 


2 Sha‛bān al-Mu‛azzam 1410 A.H. 
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AN EXCELLENT CONTRIBUTION 


Mufakkir-e-Islam Hadrat Maulānā Sayyid Abul Hasan 


‛Alī Nadwī rahimahullāh  


My respected Janāb Maulānā Muhammad Qamar az-


Zamān Sāhib, zādahullāhu taufīqan 


As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


I received your letter 25 Jumādā al-Ūlā and your gift, 


Aqwāl-e-Salaf, volume four. I am grateful to you for 
thinking of me and for this valuable gift. Allāh willing, I 


will peruse through the book. May Allāh ta‛ālā enable 
me to benefit from it. 


I had learnt that you had also gone to London. I was 


hoping to meet you there. I would have acquired joy 
and light in meeting you in that ocean of darkness. 


Unfortunately, it was not decreed for us. You must 
continue with this beneficial series. May Allāh ta‛ālā 


make it a means of benefit and guidance. 


Was salām 


I request your du‛ā’s 


Abul Hasan ‛Alī Nadwī 
9 October 1994 


https://nmusba.wordpress.com/







 


26 A GREAT GLAD TIDING 


A GREAT GLAD TIDING 


Hadrat Maulānā Muhammad Sālim Sāhib 


(principal of Dār al-‛Ulūm Waqf Deoband) 
 باسمه تعالى


Respected Hadrat Maulānā Qamar az-Zamān 


As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


I am grateful and pleased to receive your academic gift, 
Aqwāl-e-Salaf volume two. Immediately after receiving 


it, I got an opportunity of benefiting from this esteemed 
work on a journey which I had to undertake. The 


statements of the pious predecessors are always 
inspiring. However, your notes and commentaries have 


multiplied their value and benefit. 


This series is from the blessings of Hadrat Allāhābādī 
rahimahullāh1 for whom Allāh ta‛ālā selected you. May 


Allāh ta‛ālā enable these blessings to continue, bless 
you with long life and good health, and inspire you to 


do more. Āmīn. 


I am extremely grateful to you for this valuable gift. 


Was salām 


Muhammad Sālim 
Principal Waqf Dār al-‛Ulūm Deoband 


8/1/1410 A.H./11/8/1989 


                                         


1 Referring to Hadrat Muslihul Ummat Maulānā Shāh 


Wasīyyullāh Sāhib Allāhābādī quddisa sirruhu – Muhammad 


Qamar az-Zamān. 
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A PRECIOUS EVALUATION 


Hadrat Maulānā Muftī Muzaffar Husayn Sāhib 


(ex-Nāzim of Mazāhir al-‛Ulūm, Sahāranpūr) 


 بسم الله الرحمن الرحيم


 نَمده ونصلِ على رسوله الكريم، أما بعد!
Collating the teachings, instructions, lectures and 
sayings of the elders of Dīn has been a continued 


practice. Many ‛ulamā’ and mashā’ikh have collated 
and arranged the conditions, actions and character of 


the pious predecessors. Aqwāl-e-Salaf is a link of the 
same golden chain which has been compiled by our 


respected Hadrat Maulānā Muhammad Qamar az-
Zamān Allāhābādī Sāhib (son-in-law and khalīfah of 


Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 


Sāhib rahimahullāh and khalīfah of Hadrat Maulānā 
Shāh Muhammad Ahmad Sāhib Partābgarhī). May 


Allāh ta‛ālā reward him on our behalf and on behalf of 
all Muslims. 


Three volumes of Aqwāl-e-Salaf have been published so 


far. I have learnt that the fourth volume is to be 
published soon. May Allāh ta‛ālā enable its completion 


as soon as possible. Āmīn. May Allāh ta‛ālā make 
Hadrat Maulānā’s efforts beneficial, accepted and 


profitable. Āmīn. 


Muzaffar Husayn Mazāhirī 


Nāzim Madrasah Mazāhir ‛Ulūm (Waqf), Sahāranpūr 


7 Jumādā al-Ukhrā 1410 A.H. 
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A LOFTY GIFT 


Maulānā Muftī Muhammad Hanīf Sāhib1 


(Khalīfah of Hadrat Maulānā Shāh Wasīyyullāh Sāhib, 
and ex-Shaykh al-Hadīth at Madrasah Riyād al-‛Ulūm, 


Gaurīnī, Jaunpūr; and Madrasah Bayt al-‛Ulūm, Sarā-
e-Mīr, A‛zamgarh) 


 باسمه تعالى
I received two books, Aqwāl-e-Salaf and Ma‛ārif 


Muslihul Ummat, from respected Hadrat Maulānā 
Muhammad Qamar az-Zamān Sāhib dāmat 
barakātuhum. I perused through them for about five 


minutes. Selected statements of Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh are recorded. These 


words are most beneficial in “opening our eyes” and 
affecting our hearts. May Allāh ta‛ālā confer wide 


acceptance to these books. May people realize the effect 
of the words and statements of the pious predecessors. 


                                         


1 By the will of Allāh ta‛ālā, Hadrat Maulānā is presently 105 


years old. When he was a youngster, he presented himself to 
Hadrat Muslihul Ummat rahimahullāh for the sake of 


rectification and training. After spending some time with 


him, he took admission in Madrasah Diyā’ al-‛Ulūm, Mānī 
Kalā where he studied until the pen-ultimate year of the 


‛ālim course. He then went to Hadrat Muslihul Ummat 


rahimahullāh to study Daurah Hadīth at the khānqāh in 


Fatahpūr Tālnarjā. This was most probably in 1954. He then 
remained with Hadrat in Gorukhpūr and Allāhābād. In fact, 


even after Hadrat passed away, he remained in Allāhābād 


where he was teaching in Wasīyyatul ‛Ulūm. He then 
proceeded to Madrasah Riyād al-‛Ulūm Gaurīnī. 


Demise: Unfortunately, he passed away on 25 Jumādā al-Ūlā 


1435 A.H./27 March 2014. To Allāh we belong and to Him is 
our return. He was buried near Phulpūr, district A‛zamgarh. 


May Allāh ta‛ālā shower His mercy on him. (Muhammad 


Qamar az-Zamān Allāhābādī) 
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Their presence was a major means for the rectification 
of Muslims. By the inspiration of Allāh ta‛ālā, 


remaining in their companionship would cause them to 


realize the importance of Dīn. The Muslim community 
was rectified to a great extent through them. Their 


method of rectification was also quite unique. 


Through the inspiration of Allāh ta‛ālā, this worthless 


person, Muhammad Hanīf Jaunpūrī, remained in his 
[Hadrat Muslihul Ummat’s] company for about 18 


years. He saw to my training as though I was his own 


child. I ought to have taken benefit from his 
statements, teachings and writings, but could not do so 


because of my unworthiness. Nevertheless, what I 
certainly learnt according to my capability was to 


distinguish truth from falsehood, and what Dīn is all 
about. As far as possible, I am trying to live my life 


according to that. May Allāh ta‛ālā accept by virtue of 


His grace and kindness, and confer Hadrat 
rahimahullāh with high ranks. 


It is worth reading the book with understanding. If it is 
read with understanding and a person is then inspired 


to practise, then – Allāh willing – rectification of 
character, purification of the self and conviction in 


Allāh ta‛ālā will be acquired to a great extent. The book 


is certainly valuable. All praise is due to Allāh ta‛ālā I 
was overjoyed when I read it. May He accept it and 


enable worthless people like us to practise according to 
its teachings. May Allāh ta‛ālā enable me to study it 


and practise on it. May Allāh ta‛ālā accept the efforts of 
the author and enable the Muslim community – as 


much as possible – to live their lives according to it and 


to practise according to it. May He reward the 
respected author and enable the Muslim community to 


practise on the subject matter of the book. If one 
practises with his heart and with sincerity, he will 
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develop the importance of Dīn and be inspired to 
practise on its injunctions. This is a great bounty. 


I make du‛ā’ that Allāh ta‛ālā confers great rewards to 


Maulānā and inspires the Muslim community to 
practise. Āmīn. 


That is all. Was salām. 


Muhammad Hanīf Jaunpūrī 


8 Rabī‛ al-Awwal 1435 A.H./10 January 2014 
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A NOBLE LETTER 


Hadrat Maulānā Muftī Mujāhidul Islam Sāhib1 


Respected Maulānā 


As-salāmu ‛alaykum 


I hope you are well. 


I received your valuable gift, Aqwāl-e-Salaf, from 


Maulānā Shamīm Ahmad Rahmānī. I studied it and it 


brought delight to my heart and light to my eyes. May 
Allāh ta‛ālā accept this service of yours and make it a 


means of benefit. Āmīn. 


It is a fact that just as the company of the Ahlullāh 


removes the rust of the hearts, their words have an 


effect on the heart. After the Qur’ān and words of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, the thing 


which changes hearts the most is the speech which 
emanates from these pious personalities. They are 


really fountains of wisdom and cognition. Studying 
Aqwāl-e-Salaf removes us for a while from our present 


environment and conveys us to the assemblies of these 


personalities. This is where we find the sweetness of 
recognition of Allāh ta‛ālā and develop the quality of 


fear in our hearts. 


                                         


1 I know him since student days. When I was in my initial 
years in Dār al-‛Ulūm Mau Nath Bhanjan, the Maulānā was 


in the middle years of his studies. 


Jāmi‛atur Rashād A‛zamgarh (of which I was the deputy 


chairman) attended the Fiqh Academy Seminar. I had the 
occasion to have special meetings with him. He treated me 


with love and affection. May Allāh ta‛ālā reward him. 


He was suffering from diabetes and eventually passed away 
because of it on 14 April 2002/1433 A.H. To Allāh we belong 


and to Him is our return. He is buried in Patna. May Allāh 


ta‛ālā illuminate his resting place. 
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Īmān, conviction, trust in Allāh ta‛ālā, love for 
Rasūlullāh sallallāhu ‛alayhi wa sallam, respect for 


elders, kindness to juniors, patience and fortitude, 


abstinence and piety, self-sacrifice, humility, 
consideration to the right of Allāh ta‛ālā and the right 


of fellow humans; the desire to purify the heart of evils 
such as pride, jealousy, the love for position, the love 


for wealth, hatred and malice; these and various other 
excellent qualities can be developed by studying the 


lives of the pious predecessors and learning about their 


statements and actions. Undoubtedly, you have put in 
a lot of effort. I am convinced that it will be beneficial. 


Kindly convey my salām to Hadrat Maulānā 
Muhammad Ahmad Sāhib dāmat barakātuhum. I 


perceive his love in an unseen way in my heart. I would 
like to visit but various occupations do not permit me. 


Convey my salām to your family and children. 


Was salām 


Mujāhidul Islam 


21/4/1410 A.H. 
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A LOFTY EVALUATION 


Hadrat Maulānā Sher ‛Alī Sāhib1 


(Shaykh al-Hadīth Dār al-‛Ulūm Falāh Dārayn, 
Tadkeshwar, Surat, Gujarat) 


 الحمد لله وكفى وسلام على عباده الذين اصطفى
Allāh ta‛ālā blessed man with countless capabilities. He 


blessed him with intelligence and perception, the ability 
to strive and endeavour, and created excellent qualities 


such as courage, fortitude, forbearance and cognition 
in him. Allāh ta‛ālā did this so that man can combat 


the hardships which he will encounter in the course of 
realizing his objectives. The one who recognizes and 


realizes his capabilities, and practises accordingly will 


find the roads of progress opened to him. Action in 
itself is something through which man can make his 


life successful and wholesome. 


I had the opportunity of spending time in the company 


of two Sufi masters, viz. Masīhul Ummat Hadrat 
Maulānā Muhammad Masīhullāh Khān Sāhib and 


Muhīyyus Sunnah Hadrat Maulānā Shāh Abrār al-Haq 


Sāhib nawwarallāhu marqadahumā. When I used to 
listen to their talks, I used to think to myself: “O Allāh! 


If they are delivering such excellent talks on knowledge 


                                         


1 His full name is Sher ‛Alī ibn Mullā Pīr Shāh Akhūnd. He 
was born in 1925 in Qandahār, Afghanistan. He qualified 


from Dār al-‛Ulūm Deoband in 1374 A.H. and studied 


Bukhārī Sharīf under Shaykh al-Islam Hadrat Maulānā 


Husayn Ahmad Madanī rahimahullāh. 
He rendered teaching services at Manba‛ al-‛Ulūm, Gulāutī, 


district Bāgpat for eleven years. He then proceeded to Dār al-


‛Ulūm Falāh Dārayn, Tadkeshwar, Surat, Gujarat in 1388 
A.H. where he is teaching fiqh, tafsīr and Hadīth. May Allāh 


ta‛ālā – through His grace and kindness – accept his 


services. Āmīn. 
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and wisdom, what must have been the level of the talks 
of their mentor, Hakīmul Ummat Hadrat Maulānā 


Ashraf ‛Alī Thānwī rahimahullāh?” 


Hadrat Maulānā Muhammad Qamar az-Zamān Sāhib 
Allāhābādī dāmat barakātuhum is also a disciple of the 


disciple of Hadrat Hakīmul Ummat rahimahullāh. He 
had the opportunity of being in the company of 


Muslihul Ummat Hadrat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh for 17 years. He also remained in 


the company of Hadrat Maulānā Muhammad Ahmad 


Sāhib Partābgarhī rahimahullāh. Hadrat Maulānā 
dāmat barakātuhum is an author, an Allāh-conscious 


‛ālim, and one who practises on the external and 
internal Sharī‛ah. Purification and rectification are his 


fundamental themes. Allāh ta‛ālā has placed such an 


effect in his gaze that whoever spends time in his 
blessed company acquires understanding and insight 


in Dīn. 


Allāh ta‛ālā blessed him with an impressive pen. 


Anyone who reads his books acquires knowledge and 
wisdom, and experiences recognition of Allāh ta‛ālā. 


When I first read Aqwāl-e-Salaf I felt that the 


discussion on the Sahābah radiyallāhu ‛anhum was a 
bit short. I then, as a counsel, said to Hadrat Maulānā 


that if additions were made to them, the benefit of the 
book will increase. By the will of Allāh ta‛ālā, four 


volumes of Aqwāl-e-Salaf have been printed with 


additional points. They also contain additional notes on 
the lives of the pious. Biographies of the Prophets and 


Sahābah have also been included. The fifth volume is 
about to be printed. May Allāh ta‛ālā accept it as well, 


make it beneficial for the Muslim community, and 
make it a means for rectification. Āmīn. 


Hadrat Maulānā is about 8-9 years younger than me, 


but Allāh ta‛ālā has taken a lot of work from him. May 
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Allāh ta‛ālā bless him in his life and bestow him with 
peace and good health. Āmīn. 


That is all. 


Was salām 


Sher ‛Alī, may Allāh pardon him. 


17 Muharram al-Harām 1436 A.H. 
11 November 2014 
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EVALUATION 


Maulānā Muftī Jamīl Ahmad Nadhīrī 


 بسم الله الرحمن الرحيم


!نَمده ونصلِ على رسوله الكريم، أما بعد  


The pious servants of Allāh ta‛ālā who are also referred 


to as sālihīn, ‛ābidīn, zāhidīn and auliyā’ are of several 
categories. Some of them are clearly included among all 


the above-mentioned titles. They become engrossed in 
their work and remain in their respective occupations 


for their entire lives. All their occupations and daily 
dealings are manifestations of their piety and 


righteousness. They have no other actions and 
occupations apart from those which are of the auliyā’. 


However, there are within them who – although they 


are certainly auliyā’ – cannot be recognized as such by 
ordinary people. People do not know that they are 


auliyā’ and righteous people. Their occupations give the 
impression that they are worldly people and are 


engrossed in the world. However, when we go below the 
surface of their lives we realize that they are pious 


people and have the qualities of piety and fear of Allāh 


ta‛ālā in them. The internal conditions of their lives 
show that they are auliyā’. 


Some of them are kings and rulers, while others are 
ministers. They are putting their lives in danger in 


political affairs and matters. But on the other side, they 
also have the qualities of piety and devotion to Allāh 


ta‛ālā. They also have a strong bond with worship, 


spiritual practices, remembrance of Allāh ta‛ālā and 
recitation of the Qur’ān. 


Erudite people of this nature are to be found among 
men and women. If there are different types of 
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righteous men, there are certainly different types of 
righteous women. 


A special quality of all the volumes of Aqwāl-e-Salaf by 


Shaykh-e-Tarīqah Hadrat Maulānā Muhammad Qamar 
az-Zamān Sāhib Allāhābādī dāmat barakātuhum is that 


it is not confined to the biographies and lives of people 
who are known as Sufis and auliyā’. Rather, the 


learned author toiled in looking for and selecting even 
rulers and kings and included them in this selection. 


They are the ones who enjoy worldly positions, who 


seem to be engrossed in the world, but also possess 
qualities of the auliyā’. Based on their lofty positions, 


they too are eligible for inclusion among the auliyā’ and 
deserve respect, admiration and acknowledgement. 


The actual name of Aqwāl-e-Salāf is Ma’āthir al-
Ambiyā’ wa as-Siddīqīn wa Āthār ash-Shuhadā’ wa as-


Sālihīn, while Aqwāl-e-Salaf is its title. The Arabic 


name is a true reflection of the subject matter of the 
book. 


All volumes of Aqwāl-e-Salaf are really beautiful 
collections of the spiritual conditions and lives of those 


honourable leaders, ‛ulamā’, ascetics and worshippers 
which cannot be found easily in one place. The 


statements and sayings of these personalities which 


were scattered in several books and which – without 
exaggeration are spread over thousands of books in 


thousands of pages – have been collated in one place 
by Hadrat Maulānā’s insightful pen. 


By studying this book it becomes absolutely clear that 
every traveller who is passing through this world – no 


matter what type of lifestyle he has chosen for himself – 
can include himself among the worshippers and 


righteous ones. There are countless examples of people 


living lives similar to his. No matter what type of 
occupations, jobs and businesses a person may be in, 
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these cannot be obstacles to include himself among 
these pious personalities. 


Aqwāl-e-Salaf contains statements, conditions, sayings, 


inspirations, explanations, clarifications, pieces of 
advice and admonitions. Not only the present work, 


even other works on the topic of Sufism which have 
been written by Hadrat Maulānā or written under his 


supervision and others which are still being written are 
all powerful works. At present I do not see any similar 


work done by anyone else which is so variegated and 
flowing, while embracing the various aspects of Sufism 


and the Tarīqah. 


Jamīl Ahmad Nadhīrī, may Allāh forgive him. 
Jāmi‛ah ‛Arabīyyah ‛Ayn al-‛Ulūm, Nawādah, 


Mubārakpūr. 
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IMPRESSION 


The Honourable Sādiq Husayn Sāhib Allāhābādī 


(ex-principal Sherwānī Inter-College, Salāhpūr, 
Allāhābād) 


In the service of Hadrat Maulānā Muhammad Qamar 
az-Zamān Sāhib Allāhābādī 


As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


I am most grateful for the valuable gift of Aqwāl-e-Salaf 
volume four which you sent to me. 


I studied this book deeply and it became clear to me 
that – by the will of Allāh ta‛ālā – Hadrat collated the 


conditions, statements, noble characteristics and 


sayings of the pious personalities which were scattered 
like pearls and preserved them in the various volumes 


of Aqwāl-e-Salaf by virtue of your immense knowledge 
and academic insightfulness. You did this so that the 


Muslim community and succeeding generations may 
benefit from them. This contribution of Hadrat 


Maulānā is certainly praiseworthy and laudable, and 
worthy of divine reward and recompense. The book 


contains biographies of personalities whose lives 


remind us of Allāh ta‛ālā and through whose efforts 
and company, people reached the high levels of ‛ulamā’, 


righteous servants and Sufis. 


By the will of Allāh ta‛ālā, Aqwāl-e-Salaf volume four is 


a treasure-house of insightful pieces of advice and 


admonitions of the Ahlullāh which renew the īmān and 
solidify the conviction of individuals and groups who 


are searching for the true path, and seekers of 
guidance and rectitude. Furthermore, it prompts them 


to strive for success in this world and the Hereafter. It 
is a milestone on the straight path for the acquisition of 


success and victory. It is a guiding lamp to convey a 
person to his destination and experience success in 
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both worlds. It ignites the ember of action in the chest 
and illuminates the heart. It awakens the Muslim 


community from its sleep of heedlessness. It quickens 
the flow of blood in the veins and blows the spirit of 


action. It embeds striving for the Hereafter and 


obedience to Allāh ta‛ālā in the heart of a believer. 


This book ought to be studied in the homes. It is very 


beneficial and enlightening. If it is read and studied in 
the homes regularly, the entire household can be 


reformed. Through the blessings of the remembrance of 
Allāh ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa 
sallam, this divine inspiration can illuminate the entire 


house. It is an elixir for the rectification of society. 


May Allāh ta‛ālā confer wide acceptance to Aqwāl-e-
Salaf volume four of Hadrat Maulānā Muhammad 
Qamar az-Zamān Sāhib Allāhābādī. May those who 


read it and listen to its reading benefit from its 


blessings. May Hadrat Maulānā receive an immense 
recompense for his efforts. Āmīn. 


Sādiq Husayn, may Allāh pardon him. 
Wasīyābād, Allāhābād. 
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PERSONALITIES OF THE ELEVENTH CENTURY 


 بسم الله الرحمن الرحيم


 ده ونصلِ على رسوله الكريم، أما بعد!نَم


Hadrat Shaykh Khwājah Bāqī Billāh Naqshbandī 


Dehlawī 


Name and lineage 


His name is Khwājah Muhammad Bāqī. His title is Bāqī 
Billāh. His father’s name is Qādī ‛Abd as-Salām. 


Birth 


He was born in 972 A.H. in Kabul. 


Education and training 


He studied under Hadrat Maulānā Sādiq Halwā’ī 
rahimahullāh and then accompanied him from Kabul to 


Transoxiana. He continued his studies there and 
distinguished himself among his contemporaries. 


Although he could not complete his formal external 
studies, by virtue of his insightfulness and natural 


intelligence he reached a stage where he could study 


and understand the difficult contemporary books. He 
then directed himself towards spiritual knowledge. He 


was essentially trained through the Uwaysī system. 
That is, he received spiritual training through the 


spirituality of Hadrat Rasūlullāh sallallāhu ‛alayhi wa 
sallam and Hadrat Khwājah Bahā’ ad-Dīn 


rahimahullāh. At the same time, he was searching for a 


shaykh. In the beginning, he repented at the hands of 
many mashā’ikh of Transoxiana which was in itself a 


treasure house and mine of dervishes. 


He then came to India. Some of his friends who held 


high positions forced him to join the army. However, 
Allāh ta‛ālā had decreed a major contribution from him 


for the Indian sub-continent. This is why he did not 
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pay too much of attention to worldly status and refused 
his friends. He started studying the books of Sufi 


masters which served to blow a new spirit into him and 
caused him to focus solely on a dervish life. In order to 


acquire this treasure, he proceeded to Transoxiana and 


presented himself before Hadrat Maulānā Khwājgī 
Amkangī rahimahullāh. The latter observed his lofty 


spiritual rank, focussed his attention on him for three 
days in solitude, informed him of certain beneficial 


points and said: “Your task has been accomplished 
through the bestowal of Allāh ta‛ālā and the affection of 


the Sufi masters. You should now proceed to India so 


that this spiritual lineage may glitter there and a large 
number of aspirants may benefit from the blessings of 


your training.” 


Hadrat Khwājah – out of his humbleness – excused 


himself but Hadrat Maulānā Amkangī rahimahullāh 


persisted. One of the relatives of Hadrat Maulānā 
Amkangī relates: “When the long-serving attendants 


and senior murīds of Hadrat Amkangī heard that the 
latter conferred khilāfat to Hadrat Khwājah within a 


few days and asked him to continue his work in India, 
they felt quite disappointed and began speaking 


against it. When Hadrat Maulānā came to know of this 
he said: ‘You do not know. This man had accomplished 


his task before coming here. I merely had to rectify his 


conditions and nothing else. Undoubtedly, the one who 
possesses such perfect qualities will go back 


successfully.’”1 


We now quote from Tārīkh Da‛wat wa ‛Azīmat (vol. 4) 


that article which was written in Nuzhatul Khawātir by 
Hadrat Maulānā Hakīm ‛Abd al-Hayy Sāhib quddisa 
sirruhu. His article on Hadrat Khwājah quddisa sirruhu 


                                         


1 Maulānā Nasīm Ahmad Farīdī Amrohī: Tadhkirah Khwājah 
Bāqī Billāh, p. 110. 
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is concise yet full of meaning. It contains the essence of 
other authoritative books and biographies. 


He is Shaykh al-Ajall Qutb al-Aqtāb Imām al-A’immah 
Radī ad-Dīn Abul Mu’ayyad ‛Abd al-Bāqī ibn ‛Abd as-


Salām Badkhashī, well known as “Bāqī Billāh”, Kābulī 


and then Dehlawī. His presence was a source of 
blessing and beautification for the world. His pure life 


was the purpose of the creation and a manifestation of 
the objective of the creation. His tongue was an 


expression of the truth and his being was the essence 
of cognition. He was a clear sign of Allāh ta‛ālā as 


regards knowledge and cognition. He was a lighthouse 


of spirituality. 


He was born in 971-972 A.H. and had the honour of 


studying under Maulānā Muhammad Sādiq Halwā’ī 
rahimahullāh. He travelled with him to Transoxiana 


and remained with him for some time. He then 
developed an urge to enter the Sufi way on account of 


which he gave up formal studies and began attending 


assemblies of many Sufi masters in and around 
Transoxiana. He first pledged allegiance to Khwājah 


‛Ubayd who was the khalīfah of Maulānā Lutfullāh 
rahimahullāh who was a khalīfah of Makhdūm A‛zam. 


However, when he did not witness the effects of 
steadfastness, he pledged allegiance to Shaykh Iftikhār 


rahimahullāh when the latter had come to Samarqand. 


Shaykh Iftikhār was from the spiritual lineage of 
Shaykh Ahmad Yaswī rahimahullāh. When he still 


perceived a defect in his steadfastness and 
resoluteness, he pledged allegiance at the hands of 


Amīr ‛Abdullāh Balkhī rahimahullāh. He was able to 


uphold the limits up to a certain time, but this link also 
broke eventually. 


During this period, he dreamt of Hadrat Khwājah Bahā’ 
ad-Dīn Naqshbandī rahimahullāh and he developed an 


inclination towards the path of the Ahlullāh. He would 
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then go to whomever it was possible for him to meet. 
He eventually reached Shaykh Bābā Kabrawī 


rahimahullāh in Kashmir and derived benefit from his 


company. The rains of divine blessings showered on 
him while in his company and the well-known effects of 


self-obliteration of this spiritual family became 
manifest on him. After the demise of the Shaykh, he 


wandered about to different cities. After spending some 
time in travelling, the spirit of Hadrat Khwājah 


‛Ubaydullāh Ahrār rahimahullāh appeared to him and 


taught him the Naqshbandī way. His education was 
completed in this way. 


He went back to Transoxiana where he met Shaykh 
Muhammad Amkangī rahimahullāh. The latter 


conferred khilāfat to him after three days and bid 
farewell to him. He returned to India and remained in 


Lahore for one year. Many ‛ulamā’ benefited from him. 


He then proceeded to the Indian capital, Delhi, and 
settled down in Qil‛ah Fīrozī where there was a large 


river and a large musjid. He remained there until his 
death. 


Character Sketch 


He was a high ranking man of spiritual emotion and 


disposition. He was extremely humble and selfless. He 
used to try to conceal his conditions from outsiders. He 


did not consider himself to be eligible for the position of 


instruction. If anyone came to him for spiritual benefit, 
he would say to the person: “I have nothing. You 


should revert to someone else. When you do find him, 
you must inform me.” In short, he remained aloof from 


making claims and remained occupied serving and 
reconciling the hearts of those who came to him. When 


there was any need or intricate issue, he would explain 
it clearly. He used to prohibit people from standing out 


of respect for him and considered himself to be just like 
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them. He used to treat them equally in all matters. He 
used to sit on the bare ground out of humility. 


He enjoyed unique spiritual conditions and powerful 
influence. On whomever his gaze fell, the person’s 


conditions would change. The person would acquire 


enthusiasm, zeal and the spiritual conditions of 
gnostics at the first meeting with him. The hearts of 


seekers would be moved at the first focus and 
instruction. His spiritual blessings and affection to the 


creation were all-pervading. One cold winter night he 
got up from his bed for some need. When he returned, 


he found a cat sleeping under his blanket. Instead of 


awakening it and moving it away, he remained seated 
one side until the morning. There was a drought at 


some time during his stay in Lahore. He did not eat 
anything during this period. If he received anything, he 


distributed it among the needy. On his way from 
Lahore to Delhi, he came across a disabled person. He 


got off from his conveyance and seated the person on it 
while he proceeded on foot. In order to prevent himself 


from being recognized, he covered his face and 


conveyed the person to his destination. He remounted 
his conveyance after conveying the person. 


He never hesitated in acknowledging his mistakes and 
considering himself to be wrong. He never considered 


himself to be distinguished – not before his associates 
and not even before the masses. 


It is said that a youngster who lived in his 


neighbourhood used to commit every type of evil. 
Although Hadrat Khwājah knew about it, he would 


bear the youngsters wrongs. On some occasion, his 
murīd, Khwājah Hussām ad-Dīn Dehlawī rahimahullāh, 


complained to the authorities about the youngster and 
had him apprehended and imprisoned. When the 


Shaykh came to know of this, he became displeased 
with his murīd and interrogated him. The murīd said: 
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“Hadrat! He is a flagrant sinner.” Hadrat Khwājah let 
out a long sigh and said: “Yes! You people are pious 


and righteous people, this is why you perceived his 
sinning and wickedness. But I do not consider myself 


better than him. This is why I did not leave my self and 


complain to the authorities about him.” The authorities 
then released him after Hadrat Khwājah made efforts in 


this regard. The youngster repented and became a 
righteous man. 


When a murīd of his committed a wrong, he would say: 
“It was actually my wrong which was manifested 


through him.”1 


Note: Look at his humility and selflessness, and how he 
tutored and trained his murīds and associates. This is 


how the khānqāhs were successful and Islam spread 
through them. These personalities proved through their 


actions and conditions that Islam is essentially good 
character and that Sufism in its entirety is good 


etiquette. It was because of these qualities that people 
embraced Islam, attached themselves to the Sufi way 


and derived benefits. Even today, if work is done 


according to the principles of Dīn and the etiquette of 
the Tarīqah, Allāh’s servants will certainly accept and 


be successful. The khānqāhs will be inhabited in the 
true sense of the word and prove to be beneficial. 


(compiler) 


The few above-mentioned qualities are just a small part 


of his merits and excellent traits, and just a drop from 


the ocean of his qualities. This is why we see a very 
large number of people receiving spiritual blessings 


from him within a short period of time. As far as India 
is concerned, this spiritual family which was not even 


known before him proliferated through him. 


                                         


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p. 146. 
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Shaykh Muhammad Fadlullāh Burhānpūrī says: There 
was no one to equal him as regards his lectures and 


talks. Light spread into the world through his teachings 
in a matter of three to four years. Details in this regard 


are to be found in Zubdatul Maqāmāt of Mullā Hāshim 


Kashmī. He lived for just 40 years and spent just four 
years in India. Yet, during this short period his 


companions and associates reached the highest ranks 
of excellence to the extent of wiping out the traces of 


other spiritual families and the Naqshbandī family 
surpassed all other families.1 


Muhammad ibn Fadlullāh Muhibbī writes in 


Khulāsatul Athar: “Hadrat Shaykh was a sign and light 
of Allāh ta‛ālā, and one who possessed external and 


spiritual knowledge and powers. He was reserved by 
nature and humble. He was of such good character 


that he never distinguished himself over others. He 


would stop even his close associates from standing up 
out of respect for him, and instruct them to treat him 


like an ordinary person.” 


He adds: “He had great influential powers. When his 


gaze fell on a person or someone entered the spiritual 


                                         


1 The Naqshbandīyyah family reached India in two ways. (1) 
Through Amīr Abul ‛Alā’ Akbarābādī who had received 


khilāfat in the Naqshbandī way from his uncle, ‛Abdullāh 


Ahrār rahimahullāh. The Chishtī and Naqshbandī families 
are intermingled in this way. The Abul ‛Alā’ī lineage of Kālpī, 


Mārharah, Dānāpūr and other areas stems from this family. 


(2) Through Hadrat Khwājah Bāqī Billāh. This lineage 
essentially spread through the arrival of Hadrat Khwājah 


and the entry of Hadrat Mujaddid into it. It then spread 


throughout the world. (ath-Thaqāfah al-Islāmīyyah fī al-Hind 


of Maulānā ‛Abd al-Hayy rahimahullāh who is also the author 
of Nuzhatul Khawātir). (compiler) Note: Maulānā ‛Abd al-Hayy 


rahimahullāh is the father of Hadrat Maulānā Abul Hasan 


‛Alī Nadwī rahimahullāh. (translator) 
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family, the latter would be overtaken by self-
obliteration even if he did not have any affinity with the 


path from before. People used to lie by his door as 
though they were stupefied. The angelic world used to 


be exposed to some of them at the first instance. This 


was a result of his unseen pull and attraction.” 


The following erudite Sufi masters and leaders were 


from among his disciples in the Mujaddidīyyah way: 
Imām Rabbānī Hadrat Mujaddid Alf Thānī 


rahimahullāh, Hadrat Shaykh Tāj ad-Dīn ibn Sultān 
‛Uthmānī Sambhalī rahimahullāh, Shaykh Husām ad-


Dīn ibn Shaykh Nizām ad-Dīn Badkhashī rahimahullāh 


and Shaykh Ilāh Dāwūd Dehlawī rahimahullāh. 


Written Works 


His written works include rare books, valuable letters 
and pure poems. Silsilatul Ahrār is included among his 


written works. It contains a commentary of his Persian 


quartets.1 


Statements 


1. If a seeker has fallen into sin or is inclined to the 
world then the reason for it will most certainly be one 


of the following reasons: 


1. He is not sufficing with an income which is 


according to need. 


2. He is intermingling with the masses. 


3. His times are not inhabited by remembrance of 


Allāh ta‛ālā. 


4. He is seeking ungodly things from Allāh ta‛ālā. 


5. He is not striving against his self. 


                                         


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p. 147. 
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6. He is looking at his self, his [spiritual] conditions 
and his own strength. 


7. He is not fully subservient to divine injunctions. 


2. Tawakkul does not mean you must give up the 


means and sit down with your hands clasped. This is 


actually disrespect. Tawakkul is when you uphold and 
establish the means, e.g. writing and so on. However, 


your gaze must not be focussed on the means and you 
must not rely on them. 


3. There are many levels of cognition. If a seeker 
has a full share of realities, well and good. If not, the 


essential thing is to remain steadfast on the Sharī‛ah. 


4. Those who focus on Allāh ta‛ālā do not bother in 
the least about expositions because these are of two 


types. (1) Worldly. This is absolutely unnecessary. (2) 
Related to the Hereafter. These are clearly found in the 


Qur’ān and Sunnah and are sufficient to practise on. 
No exposition can combat them. 


5. One of the following three factors urge the 


mashā’ikh to initiate training and instruction. 


a) Inspiration from Allāh ta‛ālā. 


b) Instruction from one’s shaykh. 


c) Affection for Allāh’s creation. 


He explained the third point as follows: When the 
mashā’ikh see people immersed in misguidance and 


know for a fact that misguidance results in 
punishment, they – out of their extreme mercy – show 


concern to repulse punishment from them. Affection 


imposes on them to hold on to propagation and 
proliferation, and to teach the people to uphold 


etiquette and establish the Sharī‛ah. For example, to 
instruct them to study and teach jurisprudence and 


Hadīth, and advise them to adhere strictly to the 
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Sharī‛ah. However, it is not the work of the mashā’ikh 
to connect people. This is not essential for affection, 


but an additional service. 


While speaking on this subject, he said: The crux of the 


Naqshbandī way is to train and tutor a person to be 


pulled towards īmān. This was the methodology of all 
the Prophets ‛alayhimus salām. 


6. Correct beliefs, consideration to the injunctions 
of the Sharī‛ah, sincerity, and constant focus on Allāh 


ta‛ālā are the greatest bounties. No emotion and 


ecstasy can equal these bounties. 


Note: Undoubtedly there is no bounty greater than this. 


It is the essence of Dīn and the soul of Sufism. 


7. One day he was refuting those who reject the 


Ahlullāh. He said: The Auliyā’ are protected against 
major sins, however, if they commit a major sin 


unwittingly, it is most foolish to label all their 
statements to be false. What we have to see is what the 


majority of their actions are on a collective basis. If 


they unwittingly commit an act against the Sharī‛ah, 
we must excuse them.1 


Note: Glory to Allāh! This is a most equitable 
statement. If an erudite scholar or imām errs, we 


cannot reject all his knowledge and investigations. 
Hadrat Maulānā Habīb ar-Rahmān Sāhib A‛zamī 


rahimahullāh writes in A‛yān al-Hujjāj with reference to 


Hadrat ‛Allāmah Ibn Taymīyyah rahimahullāh: As 
regards his knowledge and practice, ‛Allāmah Ibn 


Taymīyyah is considered to be one of the unique 
personalities of our history and he is fully eligible for 


this accolade. It is another matter that the majority of 
‛ulamā’ – in fact, some of his own students such as Ibn 


Rajab, Ibn Kathīr and Dhahabī – differ with him on 


                                         


1 Tadhkirah Khwājah Bāqī Billāh, p. 36. 
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certain issues. We too do not agree with him on those 
issues, but this does not affect his academic 


excellences in the least. Apart from the Prophets 
‛alayhimus salām, for even the greatest of scholars to 


err or for a certain point to be beyond his academic 


capability is neither surprising nor does it taint his 
virtue and merit in any way.1 


Demise 


He passed away on a Sunday 25 Jumādā ath-Thāniyah 


1012 A.H. Right until his end, he continued looking at 
his companions as a traveller looks at his friends at the 


time when bidding them farewell. His attendants 


deduced from his movements [that he is about to 
depart from this world] so they began to cry. He smiled. 


The sign of a true believer is that when death 
approaches him, a smile appears on his face. 


There was still some time remaining in the day when 
this great personality departed from this world and 


connected with Allāh ta‛ālā while saying “Allāh Allāh” 


in an audible voice. Based on this deep love and bond 
with Allāh ta‛ālā, every atom in the universe testified to 


the eternity of his name, and the world addressed him 
as Bāqī Billāh (one who is existing through Allāh 


ta‛ālā). 


Death will never come to the person whose 


heart is living with the love of Allāh ta‛ālā. 


This is because our eternity has been 
affirmed on the map of the world. 


His grave is in Delhi. May Allāh ta‛ālā illuminate his 
resting place. 


                                         


1 A‛yān al-Hujjāj. 
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Hadrat Khwājah ‛Abdullāh 


Name And Lineage 


His name is Khwājah ‛Abdullāh, his title is Khwājah 
Kalān and his father’s name is Khwājah Bāqī Billāh. 


Merits 


He was a scholar of the internal and external sciences. 


He was a man of noble character and his merits are 


beyond description. He produced lofty written works. 
One of them is Tabaqāt Husāmī which is attributed to 


his shaykh, Shaykh Husām ad-Dīn rahimahullāh. The 
book contains many mysteries and facts, and details 


about many mashā’ikh of the different spiritual 


families. 


He was always courageous and steadfast. Generosity 


and kindness were part of him. Humbleness was his 
salient feature. 


Under The Tutorship of Hadrat Mujaddid Alf Thānī 


Hadrat Khwājah Bāqī Billāh rahimahullāh had advised 


his erudite khalīfah, Mujaddid Alf Thānī rahimahullāh, 


to take care of his sons and to see to them. His two 
sons (‛Abdullāh and ‛Ubaydullāh) were still infants 


when Khwājah Bāqī Billāh rahimahullāh passed away. 
Mujaddid Sāhib rahimahullāh saw to the two boys 


throughout his life and placed them under his care. 
When the two proceeded to Delhi, they were tutored by 


Mirzā Husām ad-Dīn rahimahullāh. 


Hadrat Mujaddid Sāhib rahimahullāh used to write to 
the two boys and give essential guidelines to them. He 


also used to stress on Mirzā Husām ad-Dīn to monitor 
them. Although he was in Sirhind, he continued 


instructing the boys towards correct beliefs, good deeds 
and following the Sunnah. If he were to hear that they 


were doing anything against the Sunnah or against the 
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creed of their father, Khwājah Bāqī Billāh, he would 
issue stern warnings to them.1 


The Maktūbāt contain several letters which were 


written to these sons. 


Hadrat Mujaddid’s Letter2 


This is the letter which Hadrat Mujaddid Sāhib 
rahimahullāh wrote to the sons of Hadrat Bāqī Billāh, 


i.e. to Khwājah ‛Abdullāh and Khwājah ‛Ubaydullāh. He 
explains how he benefited from their father and 


expresses his indebtedness to him with absolute 


respect. This is indeed the quality of noblemen - they 
do not confine themselves to gratitude to their 


teachers. May Allāh ta‛ālā inspire us to fulfil all our 
rights. Āmīn. (compiler) 


All praise is due to Allāh ta‛ālā. Salutations to 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


I respectfully say to my benefactor’s sons that this 


pauper is immersed from head to foot in the favours of 
your father. I learnt the ABCs of the Tarīqah from him 


and the pronunciation of letters of this path from him. 


I acquired the treasure of Indirāj an-Nihāyah fī al-


Bidāyah through the blessings of his companionship. I 


acquired the opportunity of Safar Darr Watan by virtue 
of his service. His blessed focus and attention conveyed 


this unworthy fellow to affinity with the 


                                         


1 Tadhkirah Khwājah Bāqī Billāh, p. 46. 
2 This is a lengthy and most important letter. It contains an 


explanation of beliefs. Qādī Thanā’ullāh Pānīpattī 
rahimahullāh has quoted extracts from it in his discussion 


on beliefs at the beginning of his book Mā Lā Budda Minhu. 


Shāh Ghulām ‛Alī Dehlawī rahimahullāh said with reference 
to this letter: “It contains immense benefit on the subject of 


beliefs. It ought to be written separately and distributed 


among people.” 
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Naqshbandīyyah within two to two and half months. He 
also blessed me with Hudūr Khās of the elders. How 


can I explain the indescribable expositions and 


effulgence which I experienced during this short period! 
By virtue of his blessed attention, there is probably no 


minute matter with regard to cognition, tauhīd, etc. 
which he did not explain to me and did not apprise me 


of its reality. Bearing in mind this phenomenal treasure 
which I acquired from your respected father, even if I 


were to spend my entire life in your service I will not be 
able to fulfil his right completely. How can I count my 


sins and express my shame? May Allāh ta‛ālā reward 


Khwājah Husām ad-Dīn Ahmad on our behalf for 
having taken the responsibility from worthless people 


like us, seeing to you in our absence, and leaving us 
without any worry over you. 


Even if every hair on my body were to 
become a tongue, one thousandth part of 


obligatory gratitude will not be fulfilled. 


I presented myself on three occasions at the threshold 
of my Hadrat Shaykh during his lifetime. He said to me 


on my last visit: “I am overcome by weakness in my 
body. I have very little hope of living. You must take 


care of my children.” He then called for you two. You 
were still suckling infants at the time. He ordered me: 


“Direct your attention towards them.” Acting under his 
order, I directed my attention towards you in his 


presence until its effect was also perceived externally. 


He then said to me: “Direct your attention to the 
mother of these children as well, while they are not 


present here.” I hope that through the blessing of 
Hadrat Wālā’s presence, the results of this attention 


will manifest themselves. 


Do not think that I have disregarded my shaykh’s 


bequest or that I am neglectful with regard to it. This is 


certainly not the case. However I await your 
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instructions as regards placing you on the path of 
Sufism. I now write a few paragraphs as a way of good 


advice. I hope you will listen to it carefully. May Allāh 
ta‛ālā make you fortunate. 


The first and foremost duty is correction of beliefs in 


accordance with the successful group – the Ahl as-
Sunnah wa al-Jamā‛ah.1 


Note: By the will of Allāh ta‛ālā, he shed excellent light 
on the beliefs of the Ahl as-Sunnah wa al-Jamā‛ah. 


However, for the sake of brevity, I am not quoting them 


here. One can refer to the original. (compiler) 


Demise 


He passed away on 18 Jumādā ath-Thāniyah 1073 
A.H. He was buried near the grave of Khwājah Husām 


ad-Dīn rahimahullāh. May Allāh ta‛ālā illuminate his 
resting place.2 


                                         


1 Tajalliyāt Rabbānī, vol. 1, p. 200. 
2 Tadhkirah Khwājah Bāqī Billāh Aur Sāhib Zādgān, p. 51. 
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Hadrat Khwājah ‛Ubaydullāh 


Name And Lineage 


His name is Khwājah ‛Ubaydullāh, his title is Khwājah 
Khurd and his father’s name is Khwājah Bāqī Billāh 


rahimahullāh. He is the youngest son of Khwājah Sāhib 


rahimahullāh. 


Birth 


He was born on 6 Rajab 1010 A.H. 


Education And Training 


He memorized the Qur’ān at a tender age. He went in 
the service of Hadrat Mujaddid Alf Thānī rahimahullāh 


when he was 14 years old. The reality of tauhīd was 


exposed to him at the very first meeting. On seeing his 
noble disposition and fine capabilities, Hadrat 


Mujaddid Sāhib rahimahullāh used to consider him to 
be the best of his associates and he used to praise him 


a lot. On the second meeting, Hadrat Mujaddid Sāhib 
rahimahullāh personally wrote the permission into the 


Naqshbandīyyah Tarīqah presented it to him, and bid 


him farewell. Within a few days, the sciences of the 
Sufis and the disciplines on this path were opened to 


his heart. He wrote many books in Arabic and Persian 
on the science of tauhīd and recognition of Allāh ta‛ālā. 


He reached great heights by remaining in the company 
of Khwājah Husām ad-Dīn. He also benefited from the 


company of al-Haddād rahimahullāh who was another 


khalīfah of his father and received the Naqshbandīyyah 
Qādirīyyah permission from him. He acquired 


mysteries of the Being of Allāh ta‛ālā through dreams 
of Hadrat Khwājah Bāqī Billāh rahimahullāh. He spent 


time in the company of many mashā’ikh and derived 


benefit from them. 


He was a senior Sufi of his time, a powerful scholar and 


a unique personality. He combined the rational and 
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traditional sciences. Sayyid Kamāl Sambhalī 
rahimahullāh was his special disciple.1 


Statements 


1. The Sharī‛ah is the reality in form. The reality is 
the figurative expression of the Sharī‛ah. The form is 


not separated from the figurative expression, nor is the 
latter separated from the former. It is impossible to 


reach the figurative without the form. To suffice with 
the form and disregard the figurative – which is the 


objective of the form – is clearly a loss. What else can 
be written in this regard!? 


Note: Glory to Allāh! He explained the Sharī‛ah and the 


reality very beautifully. It ought to be imprinted on our 
hearts. 


2. Proximity [to Allāh ta‛ālā] is of two types. One is 
when a person is a servant externally while the Allāh 


ta‛ālā is within him. A Hadīth Qudsī states: 


 بي يسمع، وبي يبِ، وبي ينطق
He hears through Me. He sees through Me. And he 
speaks through Me. 


This proximity is known as qurb-e-nawāfil. 


The second type is when Allāh is exposed externally 


while the servant is immersed internally. The following 
statement of Rasūlullāh sallallāhu ‛alayhi wa sallam 


makes reference to this second type: 


 إن الله ينطق على لسان عمر


Allāh speaks on the tongue of ‛Umar. 


This proximity is known as qurb-e-farā’id. 


                                         


1 Tadhkirah Khwājah Bāqī Billāh, p. 53. 
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Note: This is a wonderful clarification of qurb-e-farā’id. 


3. When a dervish who is seeking Allāh ta‛ālā 


experiences poverty and is overcome by need, he must 


not go to any of the worldly people. He must give up 
frequenting them. 


4. Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 يهرم ابن آدم ويشب منه اثنان: الحرص على المال والحرص على العمر


Man becomes old but he remains young as regards two 


things: Greed for wealth and desire for long life. 
(Muslim) 


As per this blessed statement, it seems that the 


genuine Auliyā’ are also not excluded from these two 
qualities. It is difficult to accept it. The solution to this 


difficulty which comes to my mind is that the 
youthfulness of these two qualities demand that they 


be present at the time of a person’s youthfulness. If a 
person removes these two qualities during his youth, 


they will never gain youthfulness. Therefore this 


statement does not apply to every single person. 
Rather, Allāh’s special servants can be excluded from 


it. If Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 يتولد ويُدث فيه اثنان
Man is born and these two qualities appear. 


Then there would certainly be an objection because it 
would mean that these two qualities are born in old age 


(irrespective of whether they were present in his 


youthfulness or not).1 


Note: I heard Hadrat Muslihul Ummat Maulānā Shāh 


Wasīyyullāh Sāhib rahimahullāh saying that a person 
said to an old shaykh: Rasūlullāh sallallāhu ‛alayhi wa 
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sallam said that when a person gets old, then the 
qualities of greed for wealth and desire for long life 


become young in him. So these qualities must have 


become young in you as well? The shaykh replied: 
“Brother! Something can become young only if it was 


born. As for me, these qualities were not even born in 
me. How, then, can they become young?” In other 


words, he was concerned about his rectification from 
the very beginning. Consequently, these qualities never 


got the opportunity of being born in him. How, then, 
can they become young? 


Based on the above, we can say that if a person tries to 


rectify blameworthy qualities from the very beginning 
then, Allāh willing, they will not be born in his heart. 


There have been many fortunate people like this. We 
make du‛ā’ that Allāh ta‛ālā gives the same concern for 


rectification to us, our children and our associates. 
May He purify us of all base qualities and honour us 


with praiseworthy characteristics. Āmīn. (compiler) 


5. A true dervish is one who befriends his enemy as 
well, and treats every person with respect. He does not 


look at anyone with scorn. If anyone were to swear him, 
he makes good du‛ā’ for him or gives him a gift in order 


to win over his heart. 


The one who does not befriend his enemy 


will not find the path to Allāh. 


6. The following are most beneficial for repulsing 


false love: Occupation in salāh and fasting, and 


studying books which contain the life conditions of the 
pious and righteous people. 


Note: We learn from this that studying the lives of the 
mashā’ikh results in love for Allāh ta‛ālā which puts an 


end to false love. (compiler) 


7. Allāh ta‛ālā opened up the following verse to me: 
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قاً اَطِلَ كََنَ زهَُون اَطِلُ، اِنَّ البن قَُّ وَزهََقَ البن  جَاءَ الحن
Say: The truth has arrived and falsehood vanished. 
Falsehood [by nature] vanishes.1 


A seeker must read this verse with his heart or his 


tongue. When reading the words: 


قَُّ   جَاءَ الحن


He must incline his head towards his heart, and when 


reading the words: 


اَطِلُ   وَزهََقَ البن


He must do as if he is flinging falsehood behind his 


back. 


He added: It is hoped that the person will experience 
immense expansion. 


Note: I advise my associates to bear in mind the 
meaning of this verse when they are making dhikr of 


kalimah tauhīd. Allāh willing, they will benefit from it. 
(compiler) 


8. The crux of Lā ilāha illallāh and the above verse 


is the same. The difference between the two is the in 
the kalimah, the negation comes first and then the 


affirmation. In the verse under discussion, the 
affirmation comes first and then the negation. 


9. Lofty courage demands that a person acquires 
total and complete severance from all stages of this 


world, and all the things which are causes of pride in 
this world and absolutely valueless to him. 


Furthermore, he is eternally focused on Allāh ta‛ālā. 


Note: May Allāh ta‛ālā honour us with this bounty. 
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10. It is related that Hadrat ‛Īsā ‛alayhis salām was 
walking from the city towards the desert. A person said 


to him: “O Rūhallāh! Where are you going?” He replied: 


“I have become fed up with foolish and stupid people. I 
do not know how to treat them. I can cure the blind 


and the leper by Allāh’s permission and revive the dead 
by Allāh’s permission, but I cannot treat these foolish 


people. This is why I am going towards the desert.” 


Note: This incident is probably related by Maulānā 


Rūm rahimahullāh in his Mathnawī as well. Hadrat 


Muslihul Ummat rahimahullāh used to relate it to us 
and use it as a proof to demonstrate the repugnance of 


the ailment of foolishness. May Allāh ta‛ālā protect us 
from this illness. (compiler) 


Demise 


He passed away on a Wednesday, 25 Jumādā al-Ūlā 


1074 A.H. He was 63 years, 10 months and 29 days old 


at the time. May Allāh ta‛ālā shower His mercy on 
him.1 
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Hadrat Shaykh ‛Abd al-Haq Muhaddith Dehlawī 


Birth 


Shaykh Muhaddith rahimahullāh was born in 
Muharram 958 A.H./1551. His father’s name was 


Hadrat Maulānā Sayf ad-Dīn. 


Early Education 


The father of Shaykh Muhaddith rahimahullāh played a 


major role in his early education, training and tutoring. 
The father focused his attention on his son’s education 


when he was still a child. Shaykh Muhaddith 
rahimahullāh himself says: 


I was trained and tutored in his affectionate 


lap by day and night. 


He was only three years old and his father showed full 


zeal and enthusiasm in occupying himself in his son’s 
training. The father was anxious to convey to his son 


the academic and spiritual conditions which he had 
acquired over many years’ of striving. He was keen to 


apprise his son on the issue of Wahdatul Wujūd. When 
his son did not understand any point, the father would 


console him by saying: 


Allāh willing the veil of the reality will 
gradually be raised before you and you will 


see the beauty of conviction. 


At the same time, he used to say to him: 


However, it is essential for you to think in 
this way all the time and to strive as much 


as you can.1 
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The Father’s Special Instruction 


An English author has written that a child’s training 


must commence when he responds with a smile when 
he is hushed. Shaykh Sayf ad-Dīn rahimahullāh 


believed in this principle. He possessed lofty 


educational views. This is why he wanted to convey to 
his son the restless fears of the heart into the chest of 


his son because in them lies the secret to life. Listen to 
the situation of that time from the tongue of Shaykh 


Muhaddith rahimahullāh himself: 


During my childhood he related the sayings 
of the Sufis to me. Together with external 


kindness, he continually worried about my 
spiritual training. Based on my disposition, I 


too used to enjoy listening to those sayings. 
When he used to fall silent for a while, I 


would forget myself for some time and then 
ask him to start relating the stories to me 


once again. I still recall some of those 


incidents with their peculiar traits to this 
day. This is an extraordinary thing. Far more 


astonishing is that I can recall the days 
when I was still being breast-fed – when I 


was just two or two and half years old – as 
though they occurred just yesterday. 


Shaykh Sayf ad-Dīn rahimahullāh had witnessed and 


was fully aware of the deviation and misguidance of the 
‛ulamā’ of his time. This is why he advised his son 


thus: 


Do not dispute with anyone on any academic 


issue and do not cause any pain to him. If 
you conclude that a person is on the truth, 


accept what he says. If this is not the case, 
explain to him a few times. If he does not 


accept, tell him that this is what you have 


understood and that what he says could be 
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correct. There is no need for further 
disputing.1 


He used to say: “The wars which take place on 
academic issues are solely for the pacification of the 


self. They are futile. They result in mutual enmity and 


hostility. There must be an exchange of views with love 
and kindness on academic issues. This is because: ‘It is 


a matter of love. When there is no love, no work can be 
accomplished.’” 


These pieces of advice of Shaykh Sayf ad-Dīn 
rahimahullāh were accepted by every vein of the brains 


of Shaykh Muhaddith and they became an intrinsic 


part of his life. There were countless debates, disputes, 
statements of unbelief and deviation during the rule of 


Akbar. However, Shaykh Muhaddith never shifted 
course from his creed.2 


Note: This was also the creed of Hadrat Murshidī 
Muslihul Ummat Maulānā Shāh Wasīyyullāh Sāhib 


rahimahullāh. This ought to be the creed of us – his 


associates – as well. If this creed is followed, we can 
expect not only rectitude and goodness, but also 


rectification and instruction. Inspiration is from Allāh 
ta‛ālā. (compiler) 


Primary Education 


Shaykh Muhaddith’s primary education was done by 


his father. However, he did not adhere to the syllabus 


and methodology which was in vogue at the time. 
Instead, he taught a book which he considered 


necessary and important.  In those days there were 
many books of poetry which were included in the 


syllabus. It was considered essential to teach them in 
the initial years. Shaykh Sayf ad-Dīn did not teach his 
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son any book of poetry except for the Būstān and a few 
parts of the Dīwān of Hāfiz. 


By the time he reached thirteen years of age, he had 


already studied Sharh Shamsīyyah and Sharh Aqā’id. 
By the age of fifteen he had studied the concise and 


detailed books. By the time he reached eighteen, there 
was no rational and traditional science which he had 


not studied.1 


Note: This was a father in the true sense of the word. If 


fathers of today have even one tenth of that concern for 


the education and training of their children, we will not 
see the extent of freedom and disregard which we 


presently see in our youngsters. Society will not be as 
filthy as it is. 


Similarly, the Sharī‛ah demands of the mashā’ikh, 
teachers and leaders of religious movements to be 


concerned about the training, rectification, character 


and purification of their students and disciples. They 
must proceed while being conscious of their 


responsibilities. A Hadīth states: 


لٌ عَنن رَعِيَّتهِِ  ئوُن  كُُُّكُكن رَاعٍ وَكُُُّكُمن مَسن
Each one of you is a shepherd and each one of you is 
answerable for his flock. 


Another Hadīth states: 


 إن الله سائل كل راع عما استرعاه، حفظ أم ضيع


Allāh ta‛ālā will question every shepherd about his flock, 
did he protect it or destroy it? 


Shortcomings in this regard already resulted in 


corruption in every house. Now the madāris, khānqāhs 
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and religious centres are succumbing to the same 
corruption. We seek refuge in Allāh ta‛ālā. (compiler) 


In his book, Ahl-e-Dil Kī Dil Āwez Bātei, Hadrat 


Maulānā Habīb ar-Rahmān Sāhib A‛zamī rahimahullāh 
writes about the student days of Hadrat Muhaddith 


rahimahullāh. It is quoted verbatim. 


From my childhood days I did not know 


what it was to play and what it was to sleep. 


I did not know what it was to have friends, 
what it was to rest, where the need for 


comfort comes from and what the meaning 
of travelling was. 


What is the meaning of sleeping and resting 
at night? Sleep is forbidden to the lovers. 


Listen! In my enthusiasm to acquire 
knowledge and the zeal for work, I never ate 


at a specified time nor slept at a particular 


time. 


Whether it was the bitter cold or the intense 


heat, I would go twice daily from my house 
to my madrasah in Delhi. The madrasah was 


two miles away from my house. I used to 
leave my house in the morning and reach 


the madrasah some time before true dawn. 
On reaching there, I would light a lamp and 


recite the Qur’ān. I would return home close 


to midday, have a few bites and return to the 
madrasah. 


His Method of Studying 


Listen! His studying was not like the mere turning of 


pages as is the case today. Instead, he used to 
personally write the books which he was studying and 


whatever commentaries and marginal notes he could 


find for those books. His programme was as follows: A 
major portion of the night and some part of the day 
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were spent in studying the books. A major portion of 
the day and some part of the night were spent in 


writing the books which he was studying. 


Shaykh Muhaddith rahimahullāh relates: My parents 


would periodically ask me to go and play with the 


youngsters of the neighbourhood or to lie down on my 
bed at night. I used to reply: “The objective of play is to 


divert the heart for some time. My heart is diverted in 
reading or practising something.” He also says: The 


parents of other children used to emphasise on and 
scold their children to go to madrasah. On the other 


hand, my parents would quite often ask me not to go. 


When half the night used to pass in studying, my 
respected father would should out: “Bābā, what are you 


doing?” I would lie down immediately and reply: “I am 
sleeping” (so that it is not considered to be a lie). I 


would then get up again and start studying. 


He adds: It happened on several occasions that my 


turban or the hair on my head caught on fire from the 


lamp. I never perceived it until I felt the heat of the 
fire.1 


This was with regard to his quest for knowledge. Now 
observe his enthusiasm for worship and the nature of 


his spiritual practices. Students of today consider 
themselves free of all actions during their student days. 


In fact, they go to the extent of claiming that students 
are permitted to do things which non-students are not 


permitted. We repent to Allāh! What a deviation! 


Professor Khalīq Ahmad Nizāmī writes about his 
worship and spiritual practices as follows: 
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Worship And Spiritual Practices 


The objective of knowledge is purification of 


the brain and intellect. The objective of 
worship is chastity of the heart and gaze. 


Shaykh Muhaddith rahimahullāh paid full attention to 


purification of the brain and intellect together with 
chastity of the heart and gaze. He was attached to 


worship and spiritual practices from a tender age. 


Throughout his life his one hand held the goblet of the 


Sharī‛ah and the other hand, the anvil of love. Love for 
Allāh ta‛ālā was really his family legacy. Shaykh Sayf 


ad-Dīn rahimahullāh had blown those emotions of true 


love in him which heated his heart and liver for the rest 
of his life. 


During his early days it was his practice to wake up at 
night and occupy himself in worship. He writes: 


Despite my engrossment and occupation 


with acquiring knowledge, I used to continue 
with salāh, dhikr, waking up at night and 


conversing with Allāh ta‛ālā since my 
childhood days. 


He used to engage in fervent and ardent du‛ā’ during 
his childhood. Reminiscences of his childhood du‛ā’s 


during his old age used to bring great joy to his work. 
He says: 


The zeal at the time of tahajjud during my 


childhood days proved useful to me in my 
work in my old age. 


During this period, Shaykh Muhaddith rahimahullāh 
was very enthusiastic about sitting in the company of 


the ‛ulamā’ and mashā’ikh, and benefiting from them. 
His religious sentiments and pure intentions caused 


him to become the centre of attention of those 


personalities. Shaykh Is-hāq (d. 989 A.H.) was a 
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famous Sufi master of the Suhrawardīyyah lineage. He 
had left Multān and settled down in Delhi. He used to 


remain silent most of the time and would rarely speak 
to anyone. However, when Shaykh Muhaddith 


rahimahullāh used to come to him, he used to direct all 


his attention to him and treat him with much 
attention.1 


Note: One of the reasons for Hadrat Shaykh Muhaddith 
Dehlawī’s erudition, firm knowledge and lofty status 


was his companionship of the Ahlullāh at a tender age. 
If a person’s personal efforts and striving are 


accompanied with the blessings of good company, he 


acquires extraordinary blessings in his knowledge and 
spiritual conditions. Actions not only become easy for 


such a person, but enjoyable. If not, a person 
succumbs to dryness and coarseness even after 


acquiring knowledge. Maulānā Rūm rahimahullāh 
speaks against this in the following couplet: 


A person acquires mere sayings and counter-


sayings from formal knowledge. He neither 
acquires spiritual conditions nor spiritual 


enjoyment from it. 


Listen! Although a spiritual condition is not the 


objective, it is certainly praiseworthy and makes it easy 
for action. (as stated by Hakīmul Ummat Maulānā 


Ashraf ‛Alī Thānwī rahimahullāh) (compiler) 


Journey to Hijāz 


He began teaching after completing his studies. 


However, he was suddenly overcome by an urge to 
travel to the Hijāz. He writes in Zād al-Muttaqīn: “In 996 


A.H. I felt an urge from the unseen and my heart was 
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overwhelmed by retraction. I had no alternative but to 
travel in this state of lunacy of mine.”1 


The Terrible Situation in India 


The religious environment in India at the time when 


Shaykh Muhaddith had decided to leave India was 


extremely murky. The sorrowful conditions which were 
created by evil ‛ulamā’ in the royal courts and outside 


made it very difficult for any righteous personality to 
remain there. In Rabī‛ ath-Thānī 983 A.H./1575 King 


Akbar issued an order for the construction of a place of 
worship. It was constructed on the land of Miyā 


‛Abdullāh Niyāzī Sirhindī. 


Initially, only Muslim scholars and seniors were 
invited, and various issues on religion were discussed 


there. Akbar’s objective in holding these discussions 
was to search for the truth. He invited ‛ulamā’ in order 


to obtain facts about religious issues. He did this out of 
sincerity. However, the ‛ulamā’ turned this place of 


worship into a wrestling arena. 


Akbar became terrified by this situation. The ‛ulamā’ 


whom he considered to be on the level of Ghazzālī and 


Rāzī turned out to be devoid of religion on account of 
their character. To Allāh we belong and to Him is our 


return. 


Subsequently, Akbar’s religious inclinations began 


changing very swiftly. The imāms of Islam were 
ridiculed in the royal courts and the pillars of Islam 


were mocked at. This was followed by the codification 


of Dīn Ilāhī and a new tribulation in a creedal colour 
was initiated.2 
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Note: We learn from this that the irreligiousness and 
deviation of Akbar, and the codification of Dīn Ilāhī 


were due to the deviation of evil ‛ulamā’, their 
misguidance, baseless evidences and materialistic 


quests. It would not have been far-fetched for Islam to 


be wiped out from India on account of all this. 
However, may Allāh ta‛ālā reward Hadrat Shaykh 


Muhaddith Dehlawī rahimahullāh and Hadrat Shaykh 
Ahmad Sirhindī rahimahullāh who – through their 


writings and speeches, striving and courage, blessed 


company, propagation and resoluteness, and effective 
education and training - rescued Islam and kept the 


Muslims firm on Islam. May Allāh ta‛ālā reward them 
on our behalf and on behalf of all Muslims with the 


best of rewards. 


Now that ignorance and misguidance are becoming 


common in our time as well, we make du‛ā’ to Allāh 


ta‛ālā to bring forward one of His special servants who 
uproots the ignorance of this era so that this desolate 


garden of Islam may experience a spring once again. 
This is certainly not difficult for Allāh ta‛ālā. (compiler) 


Stay in Hijāz 


Shaykh ‛Abd al-Haqq reached the Hijāz in 996 A.H. and 


remained there until 999 A.H. He spent almost all his 


time in the company of Shaykh ‛Abd al-Wahhāb 
Muttaqī rahimahullāh. His company was like a 


crowning touch. The Shaykh perfected his knowledge 
and was embellished by the paths of Allāh-


consciousness and Sufism.1 


Hadrat Shaykh ‛Abd al-Haqq Muhaddith Dehlawī 


rahimahullāh writes about his stay in the Hijāz as 


follows: 
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I studied all the books of Hadīth and 
acquired all religious sciences from the 


‛ulamā’ of the Hijāz. I specifically acquired 
the knowledge of dhikr and associated 


sciences from Hadrat Shaykh ‛Abd al-


Wahhāb Muttaqī Shādhilī rahimahullāh, and 
acquired many bounties from his service. 


After hearing many glad tidings about the 
acquisition of effulgence, blessings, progress 


in ranks, and steadfastness in the 
propagation of religious sciences, I returned 


to my beloved homeland.1 


Return From The Hijāz 


After making him traverse all the valleys of knowledge 


and action, Shaykh ‛Abd al-Wahhāb Muttaqī 
rahimahullāh advised Shaykh ‛Abd al-Haq to return to 


India. However, Shaykh Muhaddith had become so fed 
up with the conditions in India that he just did not feel 


like going back. Nonetheless, he returned to India in 


1000 A.H. after the Shaykh insisted on him to return. 
This was a time when King Akbar’s vague religious 


ideas had taken the form of Dīn Ilāhī. The religious 
milieu of the whole of India had been corrupted. 


Disregard for the Sharī‛ah and Sunnah had become 
common. The salient features Islam were openly 


mocked at in the royal courts. 


The deviation of the king had an effect on the lives of 


the masses. Even the madāris and khānqāhs were not 


saved from these poisonous influences. The Sufis 
separated the Sharī‛ah from the Tarīqah and searched 


for permissions for their un-Islamic actions. Evil 
‛ulamā’ reduced Islamic jurisprudence to an 


instrument of their whims and fancies. 


                                         


1 Hayāt-e-Shaykh, p. 110. 


https://nmusba.wordpress.com/







 


73 PERSONALITIES OF THE ELEVENTH CENTURY 


On his return from the Hijāz, Shaykh ‛Abd al-Haq 
commenced teaching in Delhi. At that time, this was 


the first madrasah in northern India from which the 
voice of the Sharī‛ah and Sunnah was proclaimed.1 


His madrasah enjoyed a distinguished position not only 


in Delhi but the whole of northern India. Thousands of 
students used to assemble to benefit from his lessons, 


and several teachers were carrying out the 
responsibilities of teaching and tutoring. 


During those tumultuous times, this Dār al-‛Ulūm of 
Shaykh Muhaddith was the greatest refuge for the 


Sharī‛ah and the Sunnah of Rasūlullāh sallallāhu 
‛alayhi wa sallam. The clouds of religious deviations 
surrounded it from all sides and opposing forces 


constantly collided with the Dār al-‛Ulūm. However, 
this did not cause the slightest wavering in the 


steadfastness of Shaykh Muhaddith. His fortitude and 
resoluteness achieved something which appeared 


impossible under those circumstances. 


Shaykh Muhaddith used to remain fully occupied in 
his work by day and night. At the same time, he did not 


want his followers and associates to sit back uselessly. 
He wanted them to value their time and remain 


engrossed in the work at hand. He announced in a 
letter: “Allāh ta‛ālā created man for work in this factory 


of the world.” And he read this couplet: 


O brother! Only the one who does the work 
will find the job. Work! Work! Leave aside all 


your talking. This path needs work. This is 
what you have to do. 


Someone rightly said: 


                                         


1 Ibid. p. 125. 
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The body is for Allāh’s work, so do not leave 
it useless. The heart is for Him, so do not 


leave it desolate. 


Hadrat Shaykh’s Sincerity 


There is a famous saying: 


 المعاصرة أصل المخاصمة
Contemporariness is the cause of mutual enmity. 


However, it is not applicable all the time. The Ahlullāh 


are certainly an exception to this. Hadrat Maulānā 
Muhammad Ahmad Sāhib Partābgarhī rahimahullāh 


says in this regard: 


Rivalry generally occurs among lovers. 
However, love for the Master [Allāh] is free of 


this evil charge. 


If any mutual ill-feeling does occur on account of 


misunderstanding, these personalities [the Ahlullāh] 
immediately show concern to make up. They clarify 


matters and clear their hearts. 


I have quoted many incidents in support of this in part 


two of Tadhkirah Muslihul Ummat. One may refer to it 


for details. 


Let me present Hadrat Shaykh Muhaddith Dehlawī 


rahimahullāh as an example. He had severe differences 
with Hadrat Mujaddid Alf Thānī rahimahullāh on 


certain issues and used to express them as well. 


However, when the reality was exposed and the truth 
came into the open, he retracted immediately and 


publicly acknowledged the excellences of Hadrat 
Mujaddid Sāhib rahimahullāh. Their relations became 


extremely cordial. He himself writes towards the end of 
his well-known work, Akhbār al-Akhyār: 
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The book Akhbār al-Akhyār is now 
completed. However, it will not be really 


completed unless I make the good mention of 


Qutb al-Aqtāb, Mazhar Tajalliyyāt, Masdar 
Kā’ināt, Imām Rabbānī Mujaddid Alf Thānī 


Ahmad Sirhindī rahimahullāh. 


Look at the lofty titles with which he is making mention 


of Hadrat Mujaddid rahimahullāh!. He then enumerates 
many supernatural feats, inspirations and glad tidings 


of Hadrat Mujaddid; and follows these with statements 


of Hadrat Khwājah Bāqī Billāh rahimahullāh with 
reference to Hadrat Mujaddid rahimahullāh. These 


most certainly demonstrate the greatness and loftiness 
of Hadrat Mujaddid rahimahullāh and the integrity and 


sincerity of Hadrat Muhaddith rahimahullāh. It is a 


source of joy and success for all of us – associates – in 
the Hereafter and a great glad tiding. May Allāh ta‛ālā 


enable us all to benefit from these blessings. Āmīn 
(compiler) 


Tasawwuf And The Sufis 


He had a balanced attitude as regards tasawwuf and 


Sufis. He clarifies this in one of his letters. The essence 


of it is that the only real tasawwuf is the one which is 
in accordance with the Qur’ān and Sunnah of 


Rasūlullāh sallallāhu ‛alayhi wa sallam. Anything else 
is misguidance. This was the Sufism of the mashā’ikh. 


Those who do not practise on the Qur’ān and Sunnah 
are not Sufis. They ought to be referred to as the 


Hashwīyyah and Bātinīyyah. The position of the 


genuine Sufis is extremely lofty and high.1 


His View on Shaykh Akbar 


He also adopted a balanced view with regard to Shaykh 
Muhīy ad-Dīn Ibn ‛Arabī. Like his mentor, Shaykh ‛Abd 


                                         


1 Hayāt-e-Shaykh ‛Abd al-Haq Muhaddith Dehlawī, p. 231. 
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al-Wahhāb Muttaqī rahimahullāh, he used to say: “The 
works of Shaykh Akbar contain poison and sugar 


candy. The one who can distinguish between the two 


must certainly read his books.”1 


Note: Glory to Allāh! What a balanced view! It is a clear 


proof of his integrity and factualness. 


Statements 


1. He wrote to Shaykh Farīd Bukhārī, who was a 
senior luminary in the Moghul Sultanate, with the 


following pieces of advice: 


1. Develop a genuine quest. 


2. Be vigilant about the consequences of actions. 


3. Develop a mix between the external and the 
internal. 


2. He explains a genuine quest as follows: 


A quest overtakes and overwhelms a seeker 


in such a way that nothing can stop him 
from reaching his objective and wish. His 


enthusiasm and restlessness reaches such a 


level that even if all the intelligentsia of the 
world were to get together and tell him that it 


is impossible for him to realize his objective 
and that it is difficult for him to acquire it, 


he pays no heed whatsoever to them. 


3. There is no place whatsoever for idleness. Do 


whatever you can. Do not consider any action to be 
insignificant. Allāh ta‛ālā has appointed a reward for 


every action. 


ا يَّرَهُ  ةٍ شًََّ مَلن مِثنقَالَ ذَرَّ ًا يَّرَهُ. وَمَنن يَعن ةٍ خَيْن مَلن مِثنقَالَ ذَرَّ عن  .فَمَنن يَّ


                                         


1 Ibid. p. 296. 
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Whoever does an iota of good shall see it. Whoever does 
an iota of evil shall see it. 


The Effect of The Words of Sufi Masters 


Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 


Sāhib rahimahullāh writes in Fawā’id as-Suhbah: 


The ‛ulamā’ state that a person who is 
deprived of the treasure of companionship of 


the righteous must study the life conditions, 
sayings and stories of these personalities. 


This is because their speech is just as 
effective as their company. 


Shaykh ‛Abd al-Haq Muhaddith Dehlawī rahimahullāh 


writes in Akhbār al-Akhyār: 


In the case where a person is deprived of the 


treasure of the company of the Sufi masters 
and is unable to visit them, then to listen to 


their sayings and stories, and to study their 


life conditions has the same effect in 
increasing the enthusiasm of a seeker and 


removing darkness from himself as sitting in 
their company. In fact, this [studying their 


lives] is also a type of companionship. 
[Reading about them] is completely pure 


from the beauty of time and appearance, the 
grime of human defects and the barrier of 


the elemental form. Furthermore, there is 


purity in the faith which is in them, and 
there is absence of witnessing natural 


matters and coming to know of their slip 
ups. 


In other words, when there is physical companionship, 
a seeker sometimes has to observe a Sufi master’s 


human needs and weaknesses. This becomes an 
obstacle for acquiring blessings from the Sufi master. 


Alternatively, when the seeker observes certain natural 
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matters or a slip up of the Sufi master, it affects his 
faith in him. On the other hand, when reading about 


his life conditions and stories, there will be nothing but 
the angle related to his beauty and excellence. The 


benefit of this and absence of harm in it are obvious. 


Look! It is clearly stated here that listening to or 
reading about the life conditions and sayings of the 


Sufi masters is similar to sitting in their company. As 
regards the effectiveness of this, it is an excellent 


alternative to companionship.1 


Spiritual Link 


He first earned blessings from his respected father and 


acquired spiritual training and education from him. In 
985 A.H. he then became attached to Hadrat Sayyid 


Mūsā Gīlānī Qādirī rahimahullāh who was a famous 
Sufi master of the Qādirīyyah spiritual family. The 


latter conferred khilāfat to him. He then proceeded to 
the Hijāz in 996 A.H. and pledged bay‛at to Shaykh 


‛Abd al-Wahhāb Muttaqī rahimahullāh. The latter 


conferred khilāfat to him in the Chishtīyyah, 
Qādirīyyah, Shādhilīyyah and Madanīyyah spiritual 


families. His shaykh insisted on him to return to India 
in order to fulfil the rights of his mother, wife and 


children. When he was about to depart, his shaykh 
gave him a long robe which belonged to Shaykh ‛Abd 


al-Qādir Jīlānī rahimahullāh. He advised him thus: “Do 


not remain idle. Allāh willing, the effulgence from here 
will continue reaching you.” The shaykh also gave him 


permission for certain forms of dhikr and brought this 
point to his attention that the work of propagation and 


rectification is also a means for spiritual progress. 
Muhaddith Dehlawī rahimahullāh writes in one of his 


letters: 


                                         


1 Fawā’id as-Suhbah. 
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When Hadrat Qutb al-Waqt Shaykh ‛Abd al-
Wahhāb Muttaqī quddisa sirruhu honoured 


this servant with different forms of dhikr and 


prayers of the mashā’ikh, I asked him: “Is 
propagation also a means for proximity to 


Allāh ta‛ālā?” He replied: “Why not?” Shaykh 
‛Abd al-Wahhāb rahimahullāh then taught 


me the nature of the work of propagation 
and rectification and said to me that bearing 


the tyranny and oppression of people with a 


glad heart is the secret to spiritual progress. 
Man ought to resort to patience during 


difficulties. He must not lose courage when 
the situation is unfavourable. He must face 


the situation with patience and fortitude, 
and remain engrossed in the task of 


propagation and rectification. He said: “Be 


patient over the injuries caused by people. 
We are not taught to leave our homeland and 


emigrate. We have to keep our hearts 
strong.”1 


In The Service of Hadrat Khwājah Bāqī Billāh 


Shaykh ‛Abd al-Haq Muhaddith Dehlawī rahimahullāh 


writes in Wasīyyat: 


When I left the Hijāz and came to India, I got 
the opportunity of presenting myself before 


Khwājah Bāqī Billāh Naqshbandī 
rahimahullāh. I remained for some time with 


him and practised the ways of the Khwājahs, 
and learnt dhikr, meditation, connection, 


presence and memorization from him. 


                                         


1 Hayāt-e-Shaykh ‛Abd al-Haq Muhaddith Dehlawī, p. 136. 
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He learnt a lot when he attached himself to Khwājah 
Bāqī Billāh rahimahullāh. The latter too had a lot of 


love for him and treated him as a special person. 


Khilāfat 


Shaykh Muhaddith rahimahullāh received khilāfat from 


the following Sufi orders: Qādirīyyah, Chishtīyyah, 
Shādhilīyyah, Madanīyyah and Naqshbandīyyah. 


However, his essential and real attachment was to the 
Qādirīyyah. This is why he adds the Qādirīyyah order 


to his name. He describes himself as follows: 


‛Abd al-Haq ibn Sayf ad-Dīn ad-Dehlawī as a 
residence, al-Bukhārī of origin, at-Turkī in 


lineage, al-Hanafī in the juristical school, as-
Sūfī in affiliation, and al-Qādrī in the 


Tarīqah.1 


Written Works 


1. Ash‛atul Lama‛āt, commentary of Mishkāt al-
Masābīh in the Persian language. 


2. Madārij an-Nubūwwah. 


3. Ādāb as-Sālihīn. 


4. Akhbār al-Akhyār. 


5. Jadhb al-Qulūb ilā Diyār al-Mahbūb. 


6. Lama‛āt at-Tanqīh,2 commentary of Mishkāt al-


Masābīh in Arabic. 


7. al-Ikmāl fī Asmā’ ar-Rijāl. 


8. Mā Thabata bi as-Sunnah fī Ayyām as-Sanah. 


                                         


1 Ibid. p. 143. 
2 This book was out of print. By the will of Allāh ta‛ālā, 
Maulānā Taslīm ad-Dīn is publishing it with references and a 


commentary. Two volumes have already been published. May 


Allāh ta‛ālā inspire him to complete it. (compiler) 
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9. Aqsām al-Hadīth. 


He wrote several other books as well. 


Demise 


This sun of knowledge which had illuminated the 


Indian horizon for 94 years set on 21 Rabī‛ al-Awwal 


1052 A.H. To Allāh we belong and to Him is our return. 
He was buried on the bank of Haud Shamsī in Delhi. 


May Allāh ta‛ālā shower His mercy on him. Āmīn. 
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Hadrat Shaykh Nūr al-Haq Dehlawī 


Name And Lineage 


His name is Nūr al-Haq, his agnomen is Abū as-Sa‛ādāt 
and his title is Jamāl. His father’s name is Shaykh ‛Abd 


al-Haq Muhaddith Dehlawī rahimahullāh. His family 


had come from Bukhārā (Turkistan) and settled down 
in Delhi. This is why he is known by the affiliations 


Turkī, Bukhārī and Malwī. He was also a poet. 


Birth And Education 


He was born in Delhi in 983 A.H. He received all his 
education from beginning to end from his father, 


Shaykh ‛Abd al-Haq Muhaddith Dehlawī rahimahullāh. 


He also received a Hadīth certificate from his father.1 


Teaching Post 


After his father’s departure from this world, he became 
the head teacher in the madrasah and continued 


teaching for a long time. 


Comprehensiveness And Academic Excellences 


Like his father, Shaykh Nūr al-Haq was unique as 
regards his knowledge and erudition. He inherited his 


father’s religious and academic excellences. Āzād 


Balgrāmī writes: “This unique personality was a 
genuine deputy of Hadrat Shaykh, his student, and an 


heir of his physical and spiritual excellences.” 


His father himself was very attached to him because of 


his knowledge and erudition. He used to refer to him as 
his khalīfah and deputy. He writes in this regard in 


Wasīyyat: 


                                         


1 Āthār al-Kirām, vol. 1, p. 202; Nuzhatul Khawātir, vol. 5, p. 


224. 
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My dear son, Nūr al-Haq, must be 
considered to be my khalīfah and deputy. He 


must be accorded honour and respect. 


Apart from distinguishing himself in the fields of 


Hadīth and jurisprudence, he was an erudite historian 


and quite proficient in other sciences. The author of 
Tabāqāt Shāhjahānī refers to him as a scholar who 


combined the contemporary sciences and writes: 


Shaykh Nūr al-Haq is the righteous son of 


Shaykh ‛Abd al-Haq Dehlawī. He received a 
full share of external and spiritual sciences. 


He was the delight of his honourable father’s 


eyes. By virtue of his father’s affectionate 
gaze, he reached lofty heights of virtue and 


intelligence, and was widely accepted by all 
sections of the community. 


Abstinence And Piety 


His knowledge was complemented by action. He was 


distinguished as regards his asceticism and piety, and 


was pure-natured. He led a praise-worthy life. His 
father also acknowledged his pure ways, rectitude and 


piety; and considered him to be a means for his 
salvation. He used to say: 


I do not have any action which could be a 
cause of my salvation in the Hereafter except 


for this fortunate son because the good 
actions of a son are enumerated among the 


actions of the father. 


Note: May Allāh ta‛ālā bless every father with fortunate 
and excellent children like this. Children who are the 


delight of the eyes and causes of joy in this world. 
Unfortunately, children of this type are extremely rare. 


(compiler) 
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Sufism And Cognition 


Shaykh Nūr al-Haq enjoyed a lofty position in Sufism 


and cognition. He had pledged bay‛at to his father and 
received khilāfat from him. He was his father’s deputy 


in Sufism just as he was his deputy in knowledge. He 


resigned from his governmental post and occupied 
himself fully in teaching Hadīth. At the same time, he 


continued the work of instruction and guidance. 


By virtue of his occupation in tasawwuf, he had good 


thoughts and beliefs about the Sufis and dervishes. 
The author of Tabaqāt Shāhjahānī writes: 


He had pure beliefs about the dervishes and 


men of Allāh, especially of the chief of the 
Ahlullāh, Khwājah Muhammad Bāqī Billāh 


Naqshbandī rahimahullāh. He was very 
devoted to him. Hadrat Khwājah also paid 


particular attention to him. 


Written Works 


In his book Tadhkirah al-Muhaddithīn, Maulānā Diyā’ 


ad-Dīn Islāhī Marhūm makes mention of fifteen written 
works. These include Tafsīr Sūrah al-Fātihah, Hāshiyah 


‛Alā Sharh al-Jāmī, Zubdah at-Tawārīkh. 


Demise 


He passed away on 9 Shawwāl 1073 A.H. at the age of 


90. Some biographies mention the year 1083 A.H. This 
appears to be a typographical error. He was buried in 


Delhi near his father’s grave. May Allāh ta‛ālā 
illuminate his resting place.1 


                                         


1 Tadhkirah al-Muhaddithīn, vol. 3, p. 327. 
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Hadrat Makhdūm Shaykh ‛Abd al-Ahad Fārūqī 
Sirhindī1 


From the time of their entry into India in 712 and to 
their final moments of leadership in 1857, Islam and 


Muslims had to face various forms of oppositions and 
challenges. Customs and traditions, hindrances and 


interruptions, asceticism and reclusion, slavery and 
servitude, open paganism, ways of life, culture and 


civilization – in short, the Islamic view of submission 


and devotion of the self had to combat and stand up 
against all these challenges at every step of the way. In 


the course of their rise, Islam and Muslims had never 
faced such a recalcitrant nation and a mythology-


worshipping religion, nor did it ever get a whiff of 
duality in a philosophical oneness. Therefore, the task 


of teaching and explaining on the level of thoughts and 


views, and creed and religion was a very difficult and 
challenging task to the inhabitants of India. 


Consequently, it was no easy task to place the new 
adherents [to Islam] who were brought up in the laps of 


India onto absolute and pure tauhīd. Therefore, certain 
holy personalities of Islam made all out efforts and 


gradually awakened the humanness of the inhabitants 
of this place. It is a fact that the concept of a “God” is 


so concealed behind the philosophical explanations of 


the Vedic religion that had it not been exposed 
practically, its veil of “paganism” would not have been 


brought out into the open. The Qur’ānic concept of a 
“God” is exposed through action not through any 


external philosophical and logical proofs. In the light of 
these challenges, the history of Islam in India went 


through two important stages from where Islamic 
thoughts and views, and actions and practices were 


                                         


1 This article is written by Hadrat Maulānā Fadl ar-Rahmān 


Sāhib Sīwānī Nadwī. 
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renewed. For those who see unity in diversity, the 
snare of everyone being of the same disposition 


appeared very attractive. A few cloak and turban clad 
people who claimed knowledge and virtue fell in this 


trap and began showing the “beauty” of this garden to 


others. This occurred during the reign of King Akbar. 


This was happening on one side. However, there were a 


few holy personalities who – by virtue of their insightful 
īmān - identified this paganism before it could take 


root, perceived the temperament of the situation, and 
engrossed themselves in ways of repulsing it. There 


were two personalities who belonged to the Fārūqī 


lineage. One was the distinguished family of Shaykh 
‛Abd al-Ahad Fārūqī Sirhindī rahimahullāh and the 


other was  the golden lineage of Shaykh ‛Abd ar-Rahīm 
Fārūqī Dehlawī rahimahullāh. 


While the various hues of history are fascinating and 
attractive, there is also this ingenious tyranny that the 


original becomes so shaded, that although the 


branches appear to be green and lush, the “originality” 
and importance of the original is not fully manifested to 


the masses, and sometimes to the elite. The 
personalities of Hadrat Mujaddid Ahmad ibn Makhdūm 


Shaykh ‛Abd al-Ahad Fārūqī Sirhindī rahimahullāh and 
Shāh Walī Allāh ibn Shaykh ‛Abd ar-Rahīm Fārūqī 


Dehlawī rahimahullāh are the glaring examples of the 


reformatory, revivalist and academic history of India. It 
is not that the lives, situations, academic and 


reformatory excellences of their fathers – Makhdūm 
Shaykh ‛Abd al-Ahad Sirhindī rahimahullāh and 


Shaykh ‛Abd ar-Rahīm rahimahullāh – were concealed 


from the historians who were writing on the revival of 
Islam and this is why they did not give full attention to 


them. The fact of the matter is that Mujaddid Alf Thānī 
Shaykh Ahmad Sirhindī rahimahullāh and Hujjatullāh 


Shāh Walī Allāh Muhaddith Dehlawī rahimahullāh were 
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sons of great fathers, and that their father’s tutoring, 
training and sacrifices played a major role in their 


development. 


The resilience, devotion and sincerity with which they 


reduced the powers of polytheism and bid‛at, the 


sacrifices which they made is fighting against 
oppression and tyranny, the interest which they took in 


their and their son’s progress, and the line in which 
they directed them are the first links in the 


achievements of those revivers and reformers. If a 
historical link is not maintained with the courageous 


task of lighting lamps after lamps undertaken by their 


children and progenies against the opposing forces, 
then an Islamic historian will not be able to fully 


understand their academic, religious, reformatory, 
political, social and intellectual currents. The 


historians certainly wrote about their fathers when 
noting their achievements, however, when presenting 


their achievements they [historians] could not pay full 
justice to how and from which glittering lamps these 


lamps [the sons] were lit, and what role their noble 


fathers played in manifesting their personalities and 
making them leaders and guides? How did they remain 


firm and steadfast against the stormiest of tempests 
and become essentially eligible for it? They proved the 


following example. 


 الولد سر لأبيه
A son is intricately linked to his father. 


In all their glittering qualities, the efforts of their noble-


attributed fathers, their principles of training, their 
crying at predawn and their remaining awake in 


worship at night are visibly seen in them. Their 
farsightedness, insightfulness and character heated the 


world with guidance and demonstrated how the 
teachings of Islam can be kept shining in the terrifying 
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abyss of darkness, and how the honour of Islam and 
humanity can be preserved under the reins of power 


and authority. Makhdūm Shaykh ‛Abd al-Ahad 
rahimahullāh must be seen in this light – from whose 


fruit-bearing branch the Muslims of India and beyond 


India received freshness, and the near and distant 
forms of darkness were reduced to oblivion. 


Homeland And Blessed Birth 


A pious elder from his forefathers left Madīnah 


Munawwarah and settled down in Kabul. The lineage of 
rectitude and guidance must have remained there. 


Then another elder from the family headed for Paurab 


in India, and then decided to settle down in Sirhind in 
Punjab. Hadrat Makhdūm ‛Abd al-Ahad rahimahullāh 


was born here in 927 A.H. Many great individuals from 
his progeny remained settled here. There were many 


‛ulamā’ and dervishes in the forefathers of Makhdūm 
Hadrat Shaykh ‛Abd al-Ahad Sirhindī Fārūqī 


rahimahullāh. He himself was a senior mentor and 


scholar who was inducted into the Qādirīyyah, 
Suhrawardīyyah and Chishtīyyah spiritual orders. He 


used to conduct proficient and expert lessons on the 
prevailing sciences to his students. He enjoyed 


speciality in teaching certain Sufi books. Students of 
this science used to sit humbly before him. From 


among his distinguished sons, Hadrat Ahmad Fārūqī 


rahimahullāh benefited from his proficiency and 
expertise and paved the way for external and spiritual 


sciences. While upholding his high aspirations and 
courage against unbelief and polytheism, he presented 


a model which proved to be an excellent example for 
those who came after him. Courageous exponents of 


the truth remained devoted to the path which was 


paved by him. These examples are still worthy of 
emulation for the seekers of truth to this day. 
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Sirhind was a major city at the time. It used to be 
pronounced as Sihrind. Both pronunciations are to be 


found in various biographies. Later on, the masses 
began referring to it as Sirhind. Mīr Ghulām ‛Alī Āzād 


explains this as follows: 


Its old name is Sihrind. The Ghaznawī rulers 
controlled the area from Ghaznī to Sihrind. It 


then became commonly known as Sirhind. 


This city falls under the ancient municipality of 


Patyālah in eastern Punjab. One can still gauge the 
greatness of this city when seeing the ruins which exist 


to this day. 


Acquisition of Knowledge 


From an early age, Hadrat Makhdūm rahimahullāh 


acquired the external sciences which were in vogue 
from his distinguished teachers. He then presented 


himself in Gangoh before a senior Sufi master of the 
time, i.e. Hadrat Shaykh ‛Abd al-Quddūs Chishtī 


rahimahullāh, where he acquired spiritual knowledge. 


He had already acquired the Suhrawardīyyah legacy 
from his forefathers and was quite proficient in the 


Qādirīyyah order. Despite this, he presented himself at 
the threshold of Shaykh Gangohī rahimahullāh in order 


to acquire the Chishtī order and attached himself to his 
khānqāh. He still had a few books to complete in the 


external sciences. These were also included in his 


syllabus by the order of Shaykh Gangohī. When he was 
leaving Gangoh, Hadrat Makhdūm said to his 


distinguished mentor: “In the event that you are no 
longer living, who should I refer to for the completion of 


my spiritual journey?” The Shaykh pointed to his 
deputy and son, Shaykh Rukn ad-Dīn Gangohī. 


Subsequently, Shaykh Makhdūm completed a few more 
books and presented himself before Shaykh Rukn ad-
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Dīn Gangohī under whom he acquired and completed 
the spiritual stations of Sufism.1 


Shaykh Makhdūm ‛Abd al-Ahad also acquired spiritual 
blessings from Shāh Kamāl Kethlī (d. 971 A.H.) and 


entered the Qādirīyyah order through him. While 


explaining his own condition, Shaykh Makhdūm’s 
distinguished son, Mujaddid Alf Thānī Shaykh Ahmad 


Sirhindī, writes about Shāh Kamāl Kethlī and this 
chain of rectitude and guidance: 


When the conditions of the Qādirīyyah order 
are exposed, I do not see any person of the 


calibre of Shāh Kamāl.2 


Hadrat Mujaddid Sāhib rahimahullāh speaks about the 
unique excellence which he acquired from his father, 


Makhdūm Shaykh ‛Abd al-Ahad: 


I acquired the unique affinity from my 


honourable father and another man of Allāh 
who is well known for his outstanding 


supernatural feats.3 


The “man of Allāh” mentioned above refers to Shāh 
Kamāl Kethlī. After mentioning his unique affinity and 


erudition in the field of purification and Allāh 
consciousness, Hadrat Mujaddid Sāhib rahimahullāh 


expresses the fact that he received the qualities of 
speaking the truth and desire for the truth as a legacy 


from his father. And that, like his honourable father, 
he could never tolerate hypocrisy and dissimulation in 


Dīn. 


Hadrat Makhdūm ‛Abd al-Ahad Sirhindī rahimahullāh 
undertook lengthy journeys for the sake of rectitude 


                                         


1 Raudatul Qayyūmīyyah, p. 29. 
2 Raudatul Qayyūmīyyah, p. 69. 
3 Ibid. p. 30. 
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and guidance. He travelled from Kabul to Bangālah, 
and wherever he found an opportunity to benefit from 


someone, he considered it a boon and derived academic 
and spiritual benefits from the person, and conveyed 


the same to others. The author of Raudatul 


Qayyūmīyyah, Khwājah Kamāl ad-Dīn Muhammad 
Ihsān who was himself from the progeny of Hadrat 


writes: 


An extremely old but pious man of Allāh 


ta‛ālā used to live in Rahtās. All types of 


people used to benefit from him. Hadrat 
Makhdūm rahimahullāh stayed in his 


company for some time and derived benefit 
from him. Similarly there was another 


personality by the name of Shaykh Sayyid 
‛Alī Qawwām Sāhib in Jaunpūr. He was also 


a man of spiritual conditions and words. He 


used to be overcome by a state of ecstasy 
and a sort of intoxication. He was also a man 


who practised simā‛. His Chishtīyyah lineage 
links with that of Shaykh Nasīr ad-Dīn 


Mahmūd Chirāgh Audhī Dehlawī (757 A.H.) 
through three links. Hadrat Makhdūm 


rahimahullāh remained in his blessed 


company and derived spiritual benefits from 
him. 


Biographers say that Hadrat Makhdūm rahimahullāh 
held – to a certain extent – extremist views as regards 


the issues of wahdat al-wujūd and wahdat ash-
shuhūd. However, he never tolerated any actions which 


were against the Sharī‛ah and Sunnah. He abstained 


totally from actions and deeds which contradicted the 
Sharī‛ah. Hadrat Makhdūm rahimahullāh met Shaykh 


Burhān rahimahullāh in Bangālah but found that the 
latter committed certain actions which were against the 
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Sharī‛ah. He therefore abstained from his company and 
continued on his way.1 


The surprising thing is that Hadrat Makhdūm’s Sufi 
creed was that of wahdat al-wujūd and was severely 


overwhelmed by this station. However, he never 


deviated from the Qur’ān and Sunnah, and never 
transgressed their orders and prohibitions in his life. 


Whenever he heard of a person moving slightly away 
from the Sharī‛ah, he did not believe that such a 


person was a walī. He placed many people on the path 
of guidance and rectitude, and thousands of people 


benefited from his teachings by staying in his company. 


There used to be countless people all the time in his 
khānqāh.2 


Hadrat Makhdūm’s illustrious son, Mujaddid Shaykh 
Ahmad Sirhindī rahimahullāh, writes about his father 


in the first volume of his Maktūbāt: 


Many people used to come in the service of my 


honourable father and say to him: “We saw you in 


Makkah Mu‛azzamah.” Others used to say that they 
saw him in Baghdad and claim their friendship with 


him. However, my father used to reply: “My beloveds! I 
never went out of my town.” 


Similar things were said and heard about other pious 
personalities. Confusion of this nature could be due to 


errors committed by the peoples’ eyes. When there are 
similarities in certain qualities, perceived things and 


adorned clothing, then people can be deceived when 


looking at a person from a distance. Faith and 
confidence in the person now gives him a physical 


form, and this gives rise to several corruptions in 
beliefs. A long list of supernatural feats is then made 


                                         


1 Raudatul Qayyūmīyyah, p.31. 
2 Raudatul Qayyūmīyyah, p. 32. 
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[about the person]. Hadrat Makhdūm rahimahullāh put 
an end to this in a subtle way by addressing them as 


“Beloveds”. He did this so that expositions and 


supernatural feats do not go beyond the limits of the 
Sharī‛ah. What we certainly learn from this incident is 


that people had a lot of faith and confidence in 
Makhdūm Shaykh ‛Abd al-Ahad Sirhindī rahimahullāh. 


This is why they had such thoughts about him. If 
anything with regard to expositions and supernatural 


feats can be acceptable, it can only be if it is within the 


confines of the Sharī‛ah. 


Hadrat Makhdūm Sāhib rahimahullāh received 


permission from the Chishtīyyah, Qādirīyyah and 
Suhrawardīyyah Sufi orders from his forefathers and 


from other Sufi masters. He conveyed this to his son 
who later became “Mujaddid Alf Thānī”. He also 


conferred khilāfat of his khānqāh to him. These were 


the first prints which were embedded in the heart of 
Shaykh Ahmad Sirhindī rahimahullāh and which 


enabled him to combat the darkness of unbelief, 
polytheism, iniquity and immorality which had 


pervaded during the reign of King Akbar. Eventually it 
was King Jahāngīr who accepted him, the masses came 


to their senses, and the work of revival of Dīn spread in 
such a way that there no longer remained any 


confusion between Rām (the Hindu deity) and Allāh 


ta‛ālā. All the confusions which had unnecessarily 
crept into Islamic beliefs and worship were removed 


one by one. The rays of Islam glittered once again, and 
the clouds of unbelief and polytheism were dispersed. 


The splendid rays of Islam began spreading in India 
and beyond. 


Hadrat Makhdūm Shaykh ‛Abd al-Ahad rahimahullāh 


had seven sons. Mujaddid Alf Thānī rahimahullāh was 
the middle son, i.e. he had three brothers older than 


him and three younger than him. All of them were 
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erudite scholars and Auliyā’ of Allāh ta‛ālā. The entire 
world acknowledged their Dīnī rank and position. A 


Sufi master and contemporary – Hadrat Bāqī Billāh 


rahimahullāh – attested to their rank and position. 
Kalimāt Tayyibāt is a collection of his letters. He makes 


mention of his disciple and khalīfah, Shaykh Ahmad 
Fārūqī Sirhindī, in a letter to one of his disciples: 


Shaykh Ahmad is a lamp through which the 
entire world will be illuminated. 


He writes further on: 


He has several brothers and relatives. All of 
them are righteous personalities and ‛ulamā’. 


If they stay in the company of certain 
personalities, they will acquire lofty gems 


from them. They possess unique capabilities. 


The prediction mentioned in this letter of Hadrat Bāqī 


Billāh rahimahullāh is a clear attestation of their 


superior capabilities. Time proved how the mashā’ikh 
who followed from the lineage of Hadrat Makhdūm ‛Abd 


al-Ahad Sirhindī rahimahullāh not only lit the lamps of 
guidance in very difficult times but lit them and 


eliminated darkness, remained firm against the iniquity 
and immorality which had pervaded India, and 


displayed their remarkable courage. 


Demise 


Hadrat Makhdūm Shaykh ‛Abd al-Ahad Sirhindī 


rahimahullāh passed away on 27 Jumādā al-Ukhrā 
1007 A.H. in his beloved hometown, Sirhind, and was 


buried there. He was 80 years old at the time. 


While writing about the excellent qualities and 


attributes of Hadrat Mujaddid Sāhib rahimahullāh, the 


historians make mention of the life of Hadrat 
Makhdūm rahimahullāh either in detail or in brief. 


Details about him can be found in: 


https://nmusba.wordpress.com/







 


95 PERSONALITIES OF THE ELEVENTH CENTURY 


1. Hadrāt al-Quds of Mullā Badr ad-Dīn Sirhindī. 


2. Barakāt Ahmadīyyah of Khwājah Hāshim. 


3. Raudatul Qayyūmīyyah of Khwājah Ihsān. 


4. Kaukab Durrīyyah of Shaykh Muhammad Hādī. 


These books make specific mention of his written 


works. The first is Kunūz al-Haqā’iq and the second is 
Asrār at-Tashahhud which deals with the mysteries of 


Dīn. He also wrote other booklets. 


The name of Shaykh Mīrak is included among Shaykh 
Makhdūm’s students. 


Note: To sum up, Hadrat Shaykh ‛Abd al-Ahad Sirhindī 
rahimahullāh was an erudite scholar and distinguished 


Sufi master through whose training and tutoring his 
son, Shaykh Ahmad Mujaddid Alf Thānī rahimahullāh 


came into prominence. This is the bounty of Allāh 


ta‛ālā which He confers on whomever He wills. 
(compiler) 


https://nmusba.wordpress.com/







 


96 PERSONALITIES OF THE ELEVENTH CENTURY 


Mujaddid Alf Thānī Shaykh Ahmad Fārūqī 
Sirhindī1 


Name And Lineage 


His name is Shaykh Ahmad, his title is Mujaddid Alf 


Thānī, and his father’s name is Makhdūm ‛Abd al-Ahad 
Sirhindī. His lineage meets with that of Amīr al-


Mu’minīn Fārūq A‛zam ‛Umar ibn al-Khattāb 
radiyallāhu ‛anhu through 31 links. Most of the erudite 


and well-known Fārūqī scholars, reformers and Sufi 


masters of India are from his lineage. For example, 
Bābā Farīd ad-Dīn Shakar Ganj rahimahullāh.2 


Birth And Education 


He was born on a Friday night on 14 Shawwāl 971 


A.H./1563 in Sirhind. He was named Shaykh Ahmad. 


Indications of rectitude and good fortune were visibly 
seen in him from a tender age. 


His education commenced with the memorization of the 
Qur’ān which he completed in a short time. He then 


commenced his education under the tutelage of his 
father and the jewels of his Allāh-bestowed intelligence 


began exposing themselves shortly thereafter. In other 
words, his ability to quickly imbibe subject matters and 


present them in a methodical way in his own words 


                                         


1 The life, teachings and unique traits of Hadrat Mujaddid Alf 
Thānī rahimahullāh are to be found in detail in volume four 


of Tārīkh Da‛wat wa ‛Azīmat of Hadrat Maulānā Sayyid Abul 


Hasan ‛Alī Nadwī rahimahullāh. It is worth reading this book. 


I present aspects of his life from this treasure-house of 
information. May Allāh ta‛ālā accept it and fill the reader 


with blessings. Āmīn. Certain information is also quoted 


from al-Khutbah ash-Shauqīyyah of Hadrat Maulānā ‛Abd 


ash-Shakūr Lucknowī rahimahullāh and ‛Ulamā’-e-Hind kā 
Shāndār Mādī of Maulānā Sayyid Muhammad Miyā 


rahimahullāh. (compiler) 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p. 127. 
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were displayed. He studied most of the sciences under 
his honourable father and a few others under senior 


‛ulamā’ of his time. He completed his studies by the age 
of seventeen.1 


Acquiring The Tarīqah 


Initially he entered the Chishtīyyah order by pledging 
allegiance to his father under whom he completed his 


sulūk. He then imbibed the Qādirīyyah way, also under 
his father. He received khilāfat from Shāh Sikandar, 


who was the grandson of Hadrat Shāh Kamāl Kethlī 
rahimahullāh. In short, by the age of seventeen, he 


combined internal and external excellences, and 


studied the normal textbooks of the time and the 
Tarīqah under his father. In those days, Hadrat 


Maulānā Ya‛qūb Sarfī rahimahullāh was a famous walī 
of the Kabrawīyyah Sufi order. He studied the 


Kabrawīyyah way under him. 


Despite all these excellences, his quest for the 


Naqshbandīyyah order became embedded in his heart. 


This quest increased by the day until it reached the 
level of infatuation which continued working within 


him. His father departed from this temporary abode in 
1007 A.H. and he decided to perform hajj. He left his 


hometown and proceeded to Delhi where he met 
Maulānā Hasan Kashmīrī rahimahullāh whom he 


probably had heard about previously.2 In the course of 


their conversation, the Maulānā mentioned Hadrat 
Khwājah Bāqī Billāh rahimahullāh, his high rank and 


his spiritual strength. Hadrat Khwājah Bāqī Billāh 
rahimahullāh had come to Delhi some time back. 


Hadrat Mujaddid rahimahullāh had already heard 


about the Naqshbandīyyah from his father and his 
desire to meet Hadrat Khwājāh Bāqī Billāh 


                                         


1 Tārīkh Da‛wat wa ‛Azīmat. 
2 al-Khutbah ash-Shauqīyyah, p. 4. 
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rahimahullāh. This is why he too felt the desire to meet 
him. Subsequently, he went with Maulānā Hasan 


Kashmīrī rahimahullāh to meet him. Hadrat Khwājah 


was – so to say – waiting for his arrival. He hosted him 
with utmost affection and kindness, and – contrary to 


his norm – said to him: “I request you to stay with me 
for a few days as a guest. Even if it means staying for 


just one month or one week.” 


How could Hadrat Mujaddid decline this request when 


the quest for the path was deeply embedded in him!? 


He accepted the invitation and his stay gradually 
increased to six weeks. During this companionship, the 


desire to acquire and learn the Naqshbandīyyah way 
overpowered him to such an extent that he requested 


bay‛at. Hadrat Khwājah accepted without any 
hesitation. He took him into solitude, taught him how 


to engage in dhikr with the heart, and through his 
focus, dhikr with the heart commenced there and then. 


He experienced extreme sweetness and enjoyment from 


it, and this increased with not just each passing day 
but every passing moment. 


It is not possible to explain with words the spiritual 
conditions and progresses, and stations of Sufism 


which he traversed during his stay with Hadrat 
Khwājah rahimahullāh. 


On the first occasion, Hadrat Khwājah rahimahullāh 


conveyed glad tidings to him by saying: “You have 
acquired complete and total affinity with the 


Naqshbandīyyah, and there is hope that you will 
progress daily.” 


Hadrat Mujaddid rahimahullāh then returned to 
Sirhind. When he came to Delhi a second time, Hadrat 


Khwājah rahimahullāh conferred khilāfat to him and 


permitted him to instruct, guide and teach the seekers 
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of Allāh ta‛ālā. He also handed over his most special 
associates to him to teach the Tarīqah. 


Hadrat Mujaddid rahimahullāh then came a third and 


final time to Hadrat Khwājah rahimahullāh. The latter 
came at a distance to receive and welcome him, and 


conveyed great glad tidings to him. He appointed him 
at the head of his circle and said to his disciples: “I am 


now feeling extremely weak. I have very little hope of 
living.” Hadrat Khwājah then summoned for his two 


sons – Hadrat Khwājah ‛Ubaydullāh and Hadrat 


Khwājah ‛Abdullah – who were still infants at the time. 
He asked Hadrat Mujaddid to focus on them and also 


asked him to focus on the boys’ mothers although they 
were not present. He did this and the effects of his 


focus were manifested immediately.1 


Hadrat Khwājah’s Testimony in Favour of Hadrat 


Mujaddid 


The following letter which Hadrat Khwājah Bāqī Billāh 
rahimahullāh wrote to one of his close associates is 


sufficient proof of Hadrat Mujaddid’s high rank. He 
wrote: 


Shaykh Ahmad, a resident of Sirhind is a 
pious personality of immense knowledge and 


strong actions. He spent a few days with me. 
I observed unique qualities and attributes 


during this period. There is hope that he will 


become such a lamp through which the 
entire world will be illuminated. I have full 


conviction as regards his perfect spiritual 
conditions. 


Note: From the fact that Hadrat Mujaddid rahimahullāh 
reverted to him, we learn that when one’s shaykh 


                                         


1 Zubdatul Maqāmāt, p. 155; Tārīkh Da‛wat wa ‛Azīmat, vol. 


4, p. 150. 
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passes away, a person may revert to any shaykh with 
whom he has affinity and confidence even if the new 


shaykh belongs to a different spiritual lineage. In 
addition to Hadrat Mujaddid Sāhib rahimahullāh, 


several elders of our own spiritual lineage have said 


this based on their sincerity and clean-heartedness. 
Thus, it is proven that this is not against the Tarīqah, 


rather it is intrinsic to the Tarīqah. If a person 
disagrees with this, we can say that he either does not 


know the way of our elders or he has succumbed to 
futile fanaticism. We seek refuge in Allāh ta‛ālā. 


(compiler) 


Revivalist Achievements 


Hadrat Mujaddid’s work commenced at a time when 


there was confusion between Sunnah and bid‛ah, 
Sharī‛ah and philosophy, and Islamic Sufism and the 


yoga system. He depicts the condition of his time in a 
letter to his son, Khwājah Muhammad ‛Abdullāh: 


At present, innovations have appeared in 


such large numbers that it seems as if 
oceans of darkness are overflowing. The light 


of the Sunnah is quivering in this stormy 
ocean and appears like a firefly is displaying 


its glitter in the pitch dark night. 


It was that volatile situation in India when Islam was 


being exterminated at the hands of the Muslim 
Sultanate, when the Sunnah was disvalued in the 


khānqāhs, and it was being openly proclaimed: “The 


Sharī‛ah and Tarīqah are two separate entities whose 
ways and procedures are different from each other and 


whose laws are separate from each other.” 


It was during this period that Hadrat Mujaddid raised 


his voice will full force and clearly stated that the 
Tarīqah is subservient to the Sharī‛ah. Excellences in 


the Sharī‛ah take preference over spiritual states and 
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observations. Acting on a single injunction of the 
Sharī‛ah is more beneficial than a thousand year 


spiritual exercise. In emulating the Sunnah, it is better 
for a person to dream in his siesta than to remain 


awake at night. The practice of the Sufis is not a 


mandate as regards permissibility and impermissibility. 
Proofs from the Qur’ān and Sunnah, and from the 


books of Islamic jurisprudence must be produced. The 
spiritual practices of the deviated sects do not bring 


proximity [to Allāh ta‛ālā]; they cause distance from 
Him. Forms and shapes of the unseen fall under the 


categories of play and amusement. The imposition of 


the Sharī‛ah can never be waived.1 


The Maktūbāt 


Now read the following extracts from his Maktūbāt 
which contain the above-mentioned facts. 


﴾1﴿ 


The Sharī‛ah guarantees all forms of 


happiness in this world and in the Hereafter. 
Whatever the quest may be, its completion 


and acquisition will most definitely be 
realized through the Sharī‛ah. There is no 


need for anything else. The Tarīqah and 
Haqīqah, both of which are the 


distinguishing marks of the Sufis, are 
subservient to the Sharī‛ah, and both assist 


a person in acquiring sincerity. In this way, 


the purpose of acquiring the Tarīqah and 
Haqīqah is solely as a means to practise on 


the Sharī‛ah in its original and fundamental 


                                         


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p. 245. 
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spirit. It is not for anything else which is out 
of the circle of the Sharī‛ah.1 


﴾2﴿ 


Hadrat Mujaddid rahimahullāh writes in another letter 


on the superiority of compulsory acts over optional 
ones: 


Actions through which proximity to Allāh 
ta‛ālā is achieved are either compulsory or 


optional. Optional acts hold no value 
whatsoever before compulsory acts. To carry 


out one compulsory act at its appointed time 


is better than a thousand years’ of optional 
acts even if the latter are carried out with a 


sincere intention. 


﴾3﴿ 


Acting on a single injunction of the Sharī‛ah 


is more effective in removing desires of the 
self than acting on a thousand year’s 


spiritual exercises and strivings which are 


from one’s own side. The Brahmins and 
yogis left no stone unturned in spiritual 


exercises and strivings, but these were of no 
benefit to them. All they did was they 


fattened and fed the self. 


﴾4﴿ 


He writes on the virtue of practising on a Sunnah of 


Rasūlullāh sallallāhu ‛alayhi wa sallam: 


Virtue lies solely in following the Sunnah. 
Honour and dignity lies in practising on the 


                                         


1 Ibid., p. 246. 
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Sharī‛ah. For example, the siesta which is 
taken with the intention of practising on the 


Sunnah is superior to remaining awake for 
thousands of nights. Giving a single paisa in 


zakāh is superior to a mountain of gold 


which is given from one’s own side. 


﴾5﴿ 


The pseudo-Sufis consider remembrance 


and reflection to be the most important 
things while they are lax in carrying out the 


obligatory and Sunnah acts. They prefer 
remaining in seclusion and spiritual 


exercises while abandoning the 


congregational salāh and jumu‛ah salāh. Do 
they not know that a single compulsory 


salāh with congregation is superior to a 
thousand 40 days’ of seclusion. Yes, dhikr 


and fikr which are fulfilled while considering 
the etiquette of the Sharī‛ah are excellent 


and essential. Pseudo-‛ulamā’ are also guilty 


of popularizing optional acts while 
disregarding the obligatory duties.1 


﴾6﴿ 


One day he made mention of cleanliness of the self 
which is acquired by non-Muslims and those who are 


occupied in sin and immorality. He wrote in this 
regard: 


Real [spiritual] cleanliness and purification 


is dependent on doing good deeds which also 
enjoy the pleasure of Allāh ta‛ālā.  This point 


is dependent on prophet-hood, as mentioned 


                                         


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p. 248. 
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previously. Thus. Real cleanliness and 
purification cannot be acquired without 


prophet-hood. The purification which the 
unbelievers and sinners acquire is 


cleanliness of the self, not of the heart. 


Cleanliness of the self increases a person in 
nothing but deviation, and shows him no 


path except the path of destruction. As for 
certain unseen things which are occasionally 


exposed to the unbelievers and sinners at 
the time of cleanliness of the self, this is 


known as istidrāj which is essentially loss 


and destruction for this group [of unbelievers 
and sinners].1 


﴾7﴿ 


The action of the Sufis is not a mandate for 
permissibility and impermissibility. Isn’t it 


enough for us to consider them to be 
excused, abstain from vilifying them and 


handing over their matter to Allāh ta‛ālā? In 


this regard, the views of Imām Abū Hanīfah 
rahimahullāh, Imām Abū Yūsuf and Imām 


Muhammad rahimahullāh are reliable, not 
the actions of Abū Bakr Shiblī rahimahullāh 


and Abul Hasan Nūrī rahimahullāh. The 


pseudo-Sufis of the present age use the 
actions of their mentors as an excuse to 


make music and dancing a part of their Dīn. 
They consider these to be acts of obedience 


and worship.2 


لعَِباً وًا وَّ نهَُمن لهَن َذُونا دِين  اِتََّّ


                                         


1 Ibid. p. 249. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p. 250. 
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They made play and amusement their 
religion. 


﴾8﴿ 


Mujaddid Sāhib’s defence of the Sharī‛ah had reached a 


level of fervour and zeal. If anyone produced a Sufi 
investigation, related his condition, quoted the spiritual 


state or statements of a Sufi from any book – all which 
were against the unanimous creed of the Ahlus 


Sunnah, the Fārūqī1 veins of Mujaddid Sāhib would get 
inflamed, and a storm would emanate from his pen out 


of defence of the Sharī‛ah and self-respect for the 
Sunnah. An attendant had related a rare and terrifying 


statement of a certain personality (Shaykh ‛Abd al-


Karīm Yamanī). Mujaddid Sāhib could not tolerate it 
and the following words flowed spontaneously from his 


pen: 


I cannot bear to hear such things. The 


Fārūqī veins get inflamed spontaneously and 
they do not give me an opportunity to find 


any sort of explanation for such statements. 


Whether the person who uttered these words 
is Shaykh Kabīr Yamanī or Shaykh Akbar 


Shāmī, we have to look at the words of 
Muhammad ‛Arabī sallallāhu ‛alayhi wa 
sallam. We do not have to look at the words 
of Muhīyy ad-Dīn ibn ‛Arabī, Sadr ad-Dīn 


Qaunawī and Shaykh ‛Abd ar-Razzāq Kāshī. 


We have to worry about the nass (text of the 
Qur’ān and Hadīth) not of the fass (reference 


is made to Fusūs al-Hikam, the book written 
by Shaykh Muhīyy ad-Dīn ibn ‛Arabī). The 


Futūhāt-e-Madanīyyah have made us 


                                         


1 Reference is made to the fact that he is from the progeny of 


Hadrat ‛Umar Fārūq radiyallāhu ‛anhu. 
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independent of the Futuhāt-e-Makkīyyah 
(reference is made to al-Futūhāt al-
Makkīyyah of Shaykh Muhīyy ad-Dīn ibn 


‛Arabī). 


﴾9﴿ 


According to Hadrat Mujaddid Sāhib rahimahullāh, any 


action which is done according to the Sharī‛ah is 
included in dhikr. He writes in one Maktūb: 


All times must be spent in the dhikr of Allāh 


ta‛ālā. Any action which is in line with the 
pure Sharī‛ah is included in dhikr, even if it 


is the act of buying and selling. Thus, 
consideration must be given to the Sharī‛ah 


in all our activities and moments of inactivity 
so that they become a dhikr of Allāh ta‛ālā. 


After all, dhikr itself means the 


disappearance of negligence. When the 
instructions and prohibitions of the Sharī‛ah 


are considered in all matters, the one who is 
carrying out the actions will be saved from 


negligence as regards the One who issued 
the instructions and prohibitions (Allāh 


ta‛ālā) who is the original promulgator of 


instructions and prohibitions, and the 
person will receive the treasure of 


continuous dhikr of Allāh ta‛ālā.1 


﴾10﴿ 


While encouraging the proliferation of the Sunnah and 


putting an end to bid‛ah, Hadrat Mujaddid Sāhib 


rahimahullāh writes in a letter to his son, Khwājah 
Muhammad ‛Abdullāh: 


                                         


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p.251. 
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One thousands years have passed since the 
commissioning of Hadrat Muhammad 


sallallāhu ‛alayhi wa sallam as a Prophet, 


and the signs of the Resurrection have 
appeared. Bearing in mind that we are 


further away from the era of prophet-hood, 
the Sunnah is becoming concealed. And 


bearing in mind that this is an era of 
fabrication and deception, bid‛ah is 


becoming common and acceptable. There is 
a need for a strong-willed person who will 


help and defend the Sunnah, and defeat and 


overwhelm bid‛ah. The proliferation of bid‛ah 
is synonymous to destruction of Dīn, and 


according respect to a bid‛atī is equivalent to 
destroying the edifice of Islam. A Hadīth 


states: 


لَامِ  سِن مِ الَن عَانَ عَلىٰ هَدن
َ
عَةٍ فَقَدن أ  مَنن وَقَّرَ صَاحِبَ بدِن


The one who accords respect to a committer of 
bid‛ah has in fact aided in the destruction of 
Islam. 


There is a need to turn one’s attention in 


this direction with full determination and 
courage – that every Sunnah must be 


proliferated and every bid‛at must be 
removed. This task was essential in every 


era. However, during the era when Islam is 


weak, and the establishment of the practices 
of Islam has become attached to the 


proliferation of the Sunnah and the 
destruction of bid‛at, this duty has become 


even more essential. 


He then writes in the same Maktūb: 
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Some people of the past saw good in certain 
bid‛ah acts and therefore labelled some of 


them as desirable. However, I do not agree 
with them. I do not consider any bid‛ah to be 


desirable, and feel nothing but darkness and 


murkiness in it. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: 


عَةٍ ضَلَالةٌَ   كُلُّ بدِن
Every bid‛ah is deviation. 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


رِناَ هٰذَا مَا ليَنسَ مِننهُ فَهُوَ ردَ   من
َ
دَثَ فِين أ حن


َ
 مَنن أ


The one who initiates in this religion of ours 
something which is not in the original, then it 
is rejected (not accepted).1 


Someone asked him: “What is the objection if a 
gathering of mīlād is devoid of prohibited actions?” He 


replied: 


The point which comes to my mind is that as 
long as this door is not completely shut, 


those who follow their desires will not 
abstain from it. If the slightest fatwā of 


permissibility is given to them, the matter 
will gradually deteriorate. 


هِِ  ضِِن إلِٰى كَثيِْن  قلَِينلهُُ يُفن
A little of it will lead to a lot.2 


In this way, Hadrat Mujaddid Sāhib’s insightful 
courage and stand paved the way for putting an end to 


a major danger and a huge Dīnī confusion which had 


                                         


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p.258. 
2 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p. 260. 
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been proliferating and spreading in Islamic society by 
the support of pseudo ‛ulamā’, leaders of khānqāhs, 


and the interest and defence of gullible affluent people 
and rulers. May Allāh ta‛ālā reward him with the best 


of rewards on behalf of Islam and the Muslims.1 


 


The Opposition of Materialist ‛Ulamā’ Resulted in The 
Prison of Ujayn to Become an Envy of Paradise 


We now present a few quotations from al-Khutbah ash-
Shauqīyyah fi Hadrah al-Mujaddidīyyah of Maulānā 


‛Abd ash-Shakūr Sāhib Lucknowī rahimahullāh. 


Ignorant Sufis and materialist ‛ulamā’ feared the loss of 
their “business”, and this caused them to oppose 


Hadrat Mujaddid Sāhib rahimahullāh. Furthermore, 
the Shī‛ahs raised their hopes of propagating their 


religion and obliterating Islam through Nūr Jahān (the 


wife of the king Jahāngīr). They considered Hadrat 
Mujaddid Sāhib rahimahullāh as an obstacle, so they 


all joined forces to initiate a propaganda against him. 
Even an erudite and religious scholar like Shaykh ‛Abd 


al-Haq Muhaddith Dehlawī rahimahullāh could not be 
saved from this propaganda. Evil thoughts were put 


into the mind of the king, Jahāngīr and he issued a 


ruling that people must prostrate to him. Hadrat 
Mujaddid Sāhib rahimahullāh blankly refused and said 


that as per the order of the Qur’ān, prostration is only 
for Allāh ta‛ālā. The king went into a rage and issued 


an order to kill Hadrat Mujaddid Sāhib rahimahullāh. 


However, after pondering over the matter, he decided to 
imprison him indefinitely. He was sent to the prison of 


Ujayn in Gwālyār which then became an envy of 
Paradise. 


                                         


1 Ibid. 
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His Supernatural Feat 


His release from prison is also a glaring supernatural 


feat. King Jahāngīr saw Rasūlullāh sallallāhu ‛alayhi 
wa sallam in a dream who was biting his fingers with 
disappointment and saying: “Jahāngīr! What a great 


person you have imprisoned!” The process of Hadrat 
Mujaddid’s release from prison followed immediately 


after this dream. However, his enemies were able to 
influence the king to order Hadrat Mujaddid Sāhib to 


be a part of his army for some time. Although this was 


no less a punishment than the prison, he was able to 
achieve his objective in this way. It afforded him to be 


in the company of the king and to purify him 
spiritually. He was purified to the extent that he felt 


enslaved to Hadrat Mujaddid Sāhib. 


Consequently, the king repented at his hands, and cut 


himself off from wining, dining and other prohibitions. 


Hadrat Mujaddid Says to King Jahāngīr: I Will Not go to 


Paradise Without You 


The same king whose arrogance and intoxication 
caused him to impose on others to prostrate before him 


and who had obtained a fatwā of permissibility for it 
from the ‛ulamā’, says at the time of his death: “I have 


not done anything for which I can hope for salvation. 
However, I have a writ which I will present before Allāh 


ta‛ālā. The writ is this: Shaykh Ahmad Sirhindī 


rahimahullāh said to me one day: ‘If Allāh ta‛ālā takes 
me to Paradise, I will not go without you.’” 


It was through the blessings of Hadrat Mujaddid Sāhib 
rahimahullāh that from the progeny of Jahāngīr, a 


religious king like Shāh Jahān was born, and from him 
Aurangzeb was born. That Aurangzeb who combined 


spiritual and material excellences. 


The opposition of Shaykh ‛Abd al-Haqq Muhaddith 
Dehlawī rahimahullāh was to a certain extent more 
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painful than the opposition of the king. However, 
bearing in mind that the Shaykh’s opposition was not 


ill-intended, Allāh ta‛ālā drew his attention very quickly 


and inspired him to retract from his opposition. 
Eventually he too developed intense faith and 


confidence in Hadrat Mujaddid Sāhib rahimahullāh. He 
makes mention of this in his Makātīb. 


Jahāngīr’s turning towards Hadrat Mujaddid Sāhib 
rahimahullāh progressed to the extent that he went as 


a guest of Hadrat Mujaddid Sāhib rahimahullāh in 


Sirhind and had the honour of eating from his kitchen. 
Although the food was very simple, the king said that 


he never ate so delicious food. 


In short, these calamities came to an end, the truth 


finally triumphed and the pure effects of Hadrat 
Mujaddid Sāhib rahimahullāh increased by the day. If a 


person were to read the letters which Hadrat Mujaddid 


Sāhib rahimahullāh wrote to his close associates in the 
course of all these calamities and tribulations, his īmān 


will be revived.1 


 


We now present extracts of a few Maktūbāt from 


‛Ulamā’-e-Hind kā Shāndār Mādī regarding which its 


author, Hadrat Maulānā Sayyid Muhammad Miyā 
rahimahullāh, writes: 


A few letters are quoted which he had sent 
from prison. Every paragraph of these letters 


provides valuable lessons on sulūk, the 


Tarīqah, the Sharī‛ah and the Haqīqah.2 


Maktūb 2, vol. 3 addressed to his son, Khwājah 


Muhammad Ma‛sūm Sāhib quddisa sirruhu. After 


                                         


1 Al-Khutbah ash-Shauqīyyah. 
2 ‛Ulamā’-e-Hind kā Shāndār Mādī, vol. 1. p. 195. 
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praising Allāh ta‛ālā and salutations to Rasūlullāh 
sallallāhu ‛alayhi wa sallam he writes: 


My dear son! Although this period of 


tribulation is very bitter and unsavoury, it is 
a great boon if one has the inspiration. 


Nowadays you have the opportunity so 
remain occupied in your work while 


expressing your gratitude to Allāh ta‛ālā. Do 
not waste a single moment. There are three 


things: recitation of the Qur’ān, performing 


salāh with lengthy recitation, repetition of 
kalimah tayyibah – lā ilāha illallāh. Any one 


of these three must be continuously repeated 
all the time. When saying lā – reject all the 


deities of the self and repulse your objectives 
and wants. Asking for your wants also 


entails a claim to one’s god-ship. 


Apart from the period of tribulation, all other 
times are obstacles to your objectives and 


desires. May Allāh keep you well. Whether 
we meet or not, my advice to you is the 


same, i.e. let there remain no desire in you. 
Whatever has to remain must be Allāh’s 


pleasure and Allāh’s will. In fact, even my 


release [from prison] which has become your 
major concern nowadays must no longer 


remain. You must be fully content with 
Allāh’s decree, His will and what pleases 


Him. Explain all this clearly to your mother 
as well. 


The remaining conditions of this life are not 
even worthy of mention in this letter because 


they are to come to an end. 


Be affectionate towards your juniors. 
Continually encourage them towards 
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studying. As far as possible, keep the 
rightful ones happy on my behalf. Concerns 


over the house, temporary lodging, the well, 
orchard and books are trivial. They will still 


leave us when we die. So if they leave us 


now, there is nothing to worry about. The 
Auliyā’ of Allāh ta‛ālā willingly give up these 


things. Now be grateful that Allāh ta‛ālā 
caused them to leave us by His will. 


Consider the place where you are sitting at 


present to be your hometown. No matter 
where these few days’ life is spent must be 


spent in Allāh’s remembrance. The affairs of 
this world are easy. Remain focussed on the 


Hereafter. Continue consoling your mother 
as well and encourage her towards the 


Hereafter. If Allāh ta‛ālā wills, we will all 


meet. If not, be content with Allāh’s decision 
and make du‛ā’ that we all meet in Paradise 


and make up for the separation in this 
world.1 


Note: Glory to Allāh! Such was the lofty condition, 
spiritual level, high courage and firm determination of 


Hadrat Mujaddid Alf Thānī rahimahullāh due to which 
he was conferred with the rank of a Mujaddid. 


Also note his lofty concern for teaching and training his 


wife and children. Consequently, his entire family 
deserved the most laudable praises and positions. 


Congratulations to them. (compiler) 


In his Maktūb no. 6, vol. 3, he writes to Shaykh Badī‛ 


ad-Dīn: 


I received your letter via Shaykh Fathullāh 


Sāhib. You complained about the wrongs 


                                         


1 ‛Ulamā’-e-Hind kā Shāndār Mādī, vol. 1. p. 196. 
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and injustices committed by people. These 
things are essentially the embellishments of 


the Auliyā’ and polishes for their rust. Why, 
then, should they cause hard feelings and 


dislike? You stated that you neither have any 


taste for the appearance of the tribulation 
nor the condition for it. Whereas the 


tribulation ought to have increased your 
taste and condition because banishment 


from the beloved is more enjoyable then 
fulfilment from the beloved. What has 


happened to you that you are speaking like 


the masses, and have become very distant 
from the love of Allāh? Anyway, act against 


what has passed and consider the might of 
Allāh ta‛ālā to be greater than His beauty, 


and consider pain to be better than His gifts. 
This is because in desiring His beauty and 


gift, there is an adulteration of your own 


desires. On the other hand, in His might and 
pain there is nothing but the will of the 


Beloved, and opposition to your own desires 
and wants.1 


Note: Just ponder at how he is teaching absolute and 
pure tauhīd in this letter, providing esteemed words for 


the acquisition of Allāh’s love, and giving 
encouragement with full determination. These ought to 


be borne in mind by every person who is treading this 


path. May Allāh ta‛ālā inspire us all. Āmīn. (compiler) 


Note the following words of Hadrat Mujaddid Sāhib 


rahimahullāh which he wrote to his sons when he was 
on guard in the army. These are certainly lamps on the 


path of the seekers. He writes is Maktūb 78, vol. 3: 


                                         


1 ‛Ulamā’-e-Hind kā Shāndār Mādī, vol. 1. p. 197. 
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My dear sons! I am just as desirous as you 
to live together with you all the time. 


However, all hopes and wishes cannot be 
realized. I consider living in the army 


without any choice and under compulsion to 


be a great boon. While I am here in the 
army, I have at my disposal those things 


which are not apparently available 
elsewhere. The sciences, spiritual conditions 


and stations of this place are completely 
different. I consider the one obstacle from 


the king’s side to be a window to Allāh’s 


greatest pleasure. I believe my fortune to be 
in this imprisonment especially during these 


times of intense fights and disputes. 


My dear sons are grieving in their hearts and 


are restless by this separation. However, I 
feel that my yearning surpasses theirs’ even 


though logic demands that children must 
have more love for their parents. After all, 


children are the branches, and branches are 


more in need of the roots. However, the 
established principles are that the father is 


more attached than his children are. This 
practice has been coming down the 


generations from our predecessors and this 
is what is experienced.1 


Note: The greatness of the Sufi masters is gauged from 


their training methodology. The one who enjoys a 
distinguished position in his methodology is accorded 


superiority over the other Sufi masters. In fact, he is 
referred to as a Qutb al-Irshād. (as explained to me by 


Murshidī Maulānā Wasīyyullāh Sāhib rahimahullāh) 


                                         


1 ‛Ulamā’-e-Hind kā Shāndār Mādī, vol. 1. p. 206. 
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When we read the Maktūbāt of Hadrat Mujaddid Sāhib 
rahimahullāh, we realize that this quality was placed in 


him to the level of perfection. This is why Allāh ta‛ālā 


instilled the Muslim community to refer to him as 
Mujaddid Alf Thānī rahimahullāh. This is the bounty of 


Allāh ta‛ālā which He confers on whomever He wills. 


The Maktūbāt of Hadrat Mujaddid Sāhib in the Persian 


language is in three volumes. If we cannot read it, we 


must at least read Tajalliyāt Rabbānī which is a 
condensed version and an excellent translation 


undertaken by Hadrat Maulānā Nasīm Ahmad Sāhib 
Farīdī Amrohī rahimahullāh. Allāh willing, considerable 


benefit and blessings will be derived from it. By the 


grace of Allāh ta‛ālā, I have also compiled selections 
from the Maktūbāt. May Allāh ta‛ālā make the process 


of publishing and printing them easy. Inspiration is 
from Allāh ta‛ālā alone. (compiler) 


Statements 


We now take the opportunity of quoting some of Hadrat 


Mujaddid Sāhib’s statements from Anwār al-‛Ārifīn of 


Hadrat Maulānā Sūfī ‛Ābid Miyā Sāhib ‛Uthmānī 
Naqshbandī Dābhelī (d. 1364 A.H.). 


The Virtue of Hanafī Jurisprudence 


I say without hesitation that the effulgence which is to 


be found in the Hanafī madh-hab is like a huge ocean 
while the other madhāhib appear like ponds and rivers. 


Note: Out of consideration to the grand position which 


Hadrat Mujaddid Sāhib rahimahullāh holds, we ought 
to accept this statement of his. Why should not this be 


the case when there are acceptable proofs from the 
Qur’ān and Hadīth. Inspiration is from Allāh ta‛ālā 


alone. (compiler) 


The Places Where The Prophets Were Commissioned 
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It has been exposed to me that many Prophets 
‛alayhimus salām were in India. If I wish, I can explain 


the places which have been shown to me where they 


were commissioned and where they had lived. I can 
even show their graves. Their graves are still displayed 


with the full and glittering light of Allāh ta‛ālā.1 


Solitude 


On one occasion I decided to go to some place, remain 
there in solitude and to remain aloof from everyone. I 


made istikhārah and sought permission from Allāh 


ta‛ālā. The reply which I received was: The beloved, 
desirable and appropriate way is the way on which you 


are at present; not in solitude and being aloof. 


My Son, Muhammad Sādiq 


I should be buried opposite the grave of my eldest son, 
Khwājah Muhammad Sādiq quddisa sirruhu because 


there I saw a garden from the gardens of Paradise. 


It can easily be seen as the sun is seen. However, I 
cannot look in the direction of the heart of Shāh 


Sikandar, the grandson of Shāh Kamāl because of the 
overwhelming and powerful effulgence which emanates 


from it. I cannot reach that point. 


The Blessing of an Intention 


One night it was exposed to me that if a person delays 
the witr salāh with the intention of performing it 


towards the end of the night and continues sleeping 


until the time of tahajjud, then the angels who record 
deeds will write deeds in his favour for the entire night 


until he performs the witr. Thus, the more the witr 
salāh can be delayed, the better. 


                                         


1 Anwār al-‛Ārifīn, vol. 2, p. 160. 
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Note: However, it is better for the one who does not 
think that he will wake up towards the latter part of the 


night to perform witr after the ‛ishā salāh. 


The Darkness of Bid‛at 


It appears through exposition that the darkness of 


bid‛at has encompassed the world. The light of the 
Sunnah seems to be like the firefly in certain places. 


The Virtue of Kalimah Tayyibah 


While he was repeating kalimah tayyibah – Lā ilāha 


illallāhu Muhammadur Rasūlullāh – one day, he said: 


If only this entire world when compared to this kalimah 
should have been like a drop of water when compared 


to the ocean. This sanctified kalimah encompasses the 
excellences of wilāyat and prophet-hood. 


The Virtue of Entering His Spiritual Chain 


All those men and women who have already entered my 


spiritual chain or will enter it directly or indirectly until 
the day of Resurrection have been brought before me. 


Each one’s name, lineage, birth place and residence 


have been told to me. If I want, I can relate all of this. 


Allāh ta‛ālā – solely out of his kindness, consideration, 


affection and special mercy – has given me the glad 
tiding that: We have made your world into the Hereafter 


for you. 


Respect for Allāh’s Name 


Hadrat Mujaddid Sāhib rahimahullāh went to the toilet 


to relieve himself. He saw a broken earthen cup which 
a sweeper used to use to carry impurities. The name of 


Allāh was embossed on it and it was dirty with the 
impurities. He picked it up, came out and said to his 


attendant: “Bring a can of water.” He then washed and 
purified the cup with his hands. His attendants 


repeatedly offered to wash it but he blankly refused. 
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After purifying it, he wrapped it in a white cloth and 
placed it respectfully on a top shelf. Whenever he 


wanted to drink water, he would drink from that cup. 
Allāh ta‛ālā addressed him saying: “Just as you showed 


respect to My name, I will confer respect to your name 


in this world and the Hereafter.” 


He used to say: “The extent of blessings which reached 


me because of this action cannot be achieved even after 
a hundred years of spiritual practices and striving.” 


Note: Glory to Allāh! He acquired the honour of good 
fortune on account of the respect which he showed. 


(compiler) 


The Virtue of Humility 


One day he was in meditation in his morning assembly. 


He was overcome by a scene of a dearth in actions, 
humility and servitude. It was in line with the Hadīth: 


 مَنن توََاضَعَ لِلهِ رَفَعَهُ اللهُ 
Allāh elevates the one who humbles himself for Allāh. 


He received the following address from Allāh – the 


forgiver of sins and coverer of faults: 


 غفرت لك ولمن توسل بك بواسطة أو بغيْ واسطة إلى يوم القيامة


I have pardoned you and whoever aligns himself with 
you – directly or indirectly – until the day of 
Resurrection. 


He was ordered to convey this glad tiding. 


Note: Glory to Allāh! What a beautiful glad tiding! May 
Allāh ta‛ālā give us a share and a part of it. This is 


certainly not difficult for Allāh ta‛ālā. (compiler) 


The Virtue of Patience 
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He wrote: The condemnation of people towards the 
group of Ahlullāh is a source of beauty for them and a 


polish for their rust. It does not cause them retraction 
and ill-feeling. In the beginning when I was imprisoned 


in the fort I felt that the light of the condemnation of 


people was reaching me from the cities and villages like 
continuous clouds of light, and that they were 


conveying my work from lowness to loftiness. For many 
years I was traversing the distance through training in 


Allāh’s beauty. However, now the distance is being 
covered through training in Allāh’s might. I am in the 


station of patience; in fact in the station of acceptance 


of Allāh’s decree. I find His beauty and might to be 
equal, and know that the banishment of the Beloved is 


more enjoyable than His bringing me closer to Him. 


Note: Glory to Allāh! Look at the lofty rank which he 


was conferred with! All praise is due to Allāh ta‛ālā. 
(compiler) 


Consideration to Etiquette of The Sharī‛ah 


People are very desirous of spiritual exercises and 
striving whereas no spiritual exercise and striving can 


equal consideration to etiquette of the Sharī‛ah. 


Spiritual conditions are subservient to the Sharī‛ah 


while the Sharī‛ah is not subservient to spiritual 
conditions. This is because the Sharī‛ah is absolute 


and proven through divine revelation, while spiritual 
conditions rest on assumption and proven through 


exposition and inspiration. 


The Blessing of Following The Sunnah 


During the last ten days of the month of Ramadān, I 


was lying down on my bed after the tarāwīh salāh. My 
attendant was massaging my legs. I unwittingly lied 


down on my left side. I then remembered that it is 
unanimously considered to be a Sunnah to lie on the 
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right side when commencing to sleep, and that I had 
left out this Sunnah. My self pacified me into thinking 


that when as act is done unwittingly and forgetfully, it 
is pardoned. However, I got up immediately and lied 


down once again by commencing on my right side. 


Subsequently, many conferrals, bestowals, blessings 
and mysteries were given to me. Furthermore, an 


announcement was made to me: By virtue of your 
consideration to this Sunnah, you will not be given any 


type of punishment in the Hereafter. We have also 
pardoned your attendant who had been massaging 


your legs.1 


A few months before his demise he used to say: I feel as 
though I am 63 years old. When a person has reached 


the level of self-obliteration as regards his desire to 
follow the Sunnah, then it can well happen that he is 


given the inspiration to follow the Sunnah in matters 
which are even beyond his control.2 


In the last Sha‛bān of his life, he went into his private 
chamber to engage in worship on the night of the 15th 


of Sha‛bān. His wife said to him: “We do not know 


whose names are being cut off from the register of 
existence tonight.” On hearing this, Hadrat Mujaddid 


Sāhib said: “You are saying it with doubt. What can be 
said of the condition of the one who has seen his name 


being struck off from the register of existence with his 
own eyes!” 


 


After this, he handed over all the duties of instruction 


and guidance to his sons, and began spending all his 
time in reciting the Qur’ān and spiritual practices of 


                                         


1 Anwār al-‛Ārifīn, vol. 2, p. 187. 
2 Reference is made to the age of Rasūlullāh sallallāhu 
‛alayhi wa sallam when he departed from this world. 
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the Tarīqah. He did not leave his place of solitude 
except for salāh. He also engaged in a lot of optional 


fasts and charities during this period. 


Around the middle of Dhū al-Hijjah he began 


experiencing shortness of breath and he developed an 


extremely high fever which increased by the day. 
During one of these days he said: “I saw Hadrat Pīrān-


e-Pīr. He was extremely kind towards me.” 


He said on the 12th of Muharram: “I have to depart 


from this temporary abode within 40-50 days.” This is 
exactly what happened. He responded to the call of 


Allāh ta‛ālā on 28 Safar 1034 A.H. at the age of 63. The 


night before he passed away, he woke up for tahajjud 
as was his practice, performed wudū’ very carefully and 


performed salāh. He said to his attendants: “You people 
bore many discomforts in nursing me. This discomfort 


is to end today.” 


He spent most of his final moments in making dhikr of 


the name of Allāh. He departed from this world while 


engaged in dhikr. To Allāh we belong and to Him is our 
return. 


His second son, Khwājah Muhammad Sa‛īd, performed 
the janāzah salāh. He was buried in Sirhind in front of 


the grave of his eldest son, Hadrat Khwājah 
Muhammad Sādiq rahimahullāh. It was with reference 


to this place that he had written in one of his letters 
that the effulgence of his heart glitters from it.1 


Children 


Allāh ta‛ālā blessed Hadrat Mujaddid Sāhib 
rahimahullāh with seven sons. From among them, 


Shaykh Muhammad Farkh, Muhammad ‛Īsā and 
Muhammad Ashraf passed away in their infancy. 


                                         


1 ‛Ulamā’-e-Hind kā Shāndār Mādī, vol. 1, p. 214. 
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Khwājah Muhammad Sādiq passed away at the age of 
25. Apart from them, Khwājah Muhammad Sa‛īd, 


Khwājah Muhammad Ma‛sūm and Khwājah 
Muhammad Yahyā survived him.1 


                                         


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 4, p. 188. 
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Hadrat Khwājah Muhammad Sādiq Sirhindī 


Name And Lineage 


His name is Muhammad Sādiq and his father’s name is 
Mujaddid Alf Thānī Ahmad Sirhindī rahimahullāh. He 


was the eldest son of Mujaddid Sāhib rahimahullāh and 


was counted among the Auliyā’ of his time. 


Birth 


He was born in 1000 A.H. 


Education And Training 


The signs of capability, rectitude and instruction were 
visible on him from a tender age. His grandfather, 


Hadrat Khwājah ‛Abd al-Ahad rahimahullāh, used to 


teach him from a young age. The grandfather used to 
say to Hadrat Mujaddid Sāhib rahimahullāh: “Your son 


asks me extraordinary questions on the reality and 
nature of things. I find it difficult to answer him. A year 


after his father’s demise (1007 A.H.), Hadrat Mujaddid 
Sāhib rahimahullāh left in Jumādā al-Ukhrā 1008 A.H. 


for the honour of spending time in the company of 


Hadrat Khwājah Bāqī Billāh quddisa sirruhu. His eight 
year old son accompanied him. Through the blessings 


of Hadrat Khwājah Bāqī Billāh’s focus and attention, 
the young boy experienced amazing spiritual conditions 


and bestowals. 


His Spiritual Conditions 


His spiritual conditions were so lofty that on one 


occasion a senior Sufi master came to Hadrat Khwājah 
Bāqī Billāh rahimahullāh and began relating his lofty 


spiritual conditions to him. He added: “If I can acquire 
conditions of this level in your company, I will not 


impose on you. And if I acquire even higher spiritual 
conditions from you, I will remain in your company and 


benefit from you.” Hadrat Khwājah Sāhib summoned 


for Muhammad Sādiq. When he came, Hadrat Khwājah 
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Sāhib said to him: “O child! Relate your spiritual 
conditions before our guest. He will hear them directly 


from you.” The young boy, Muhammad Sādiq, began 
relating his spiritual bestowals and conditions which 


were in line with the guest’s conditions and even higher 


than what the guest had acquired after 50-year’s of 
spiritual exercises. On hearing these spiritual 


conditions of the young boy who had entered the 
spiritual order just a few months ago, the guest was left 


astounded and the self-praise and conceit which was in 
his mind disappeared. 


Most of the time Hadrat Khwājah Bāqī Billāh 


rahimahullāh would ask the boy about the realities of 
the universe, conditions of the graves and dead people, 


past and forthcoming incidents while he used to be in 
solitude with him. The boy would focus on them for a 


short while and relate them to Hadrat Khwājah Sāhib 
rahimahullāh. He used to experience expositions in line 


with what he related. Many other dervishes and worldly 


people used to ask him about concealed realities and 
listen to his replies. Those realities used to occur in line 


with his exposition. To provide details on his lofty level 
as regards spiritual conditions we will need several 


registers. We confined ourselves to this short 
presentation in this concise book. 


Hadrat Khwājah Bāqī Billāh’s Maktūb 


After bidding farewell to him, Hadrat Khwājah Bāqī 


Billāh rahimahullāh wrote as follows: 


May Allāh ta‛ālā confer external and internal 
excellences to the coolness of my eyes, 


Muhammad Sādiq. His present spiritual 
conditions which are already apparent are 


worthy of gratitude. He will remain on the 


same consciousness of Allāh ta‛ālā. I have 
no fear about his concealment and 


engrossment. Allāh willing, he will come out 
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of [spiritual] intoxication towards 
consciousness. His self-obliteration will be 


absorbed into perception. 


On another occasion, Hadrat Khwājah Sāhib 


rahimahullāh replied to Hadrat Mujaddid Sāhib’s letter 


as follows. (This letter also contained points about 
Muhammad Sādiq’s spiritual conditions). 


Muhammad Sādiq’s spiritual conditions are 
most authentic. 


When Hadrat Khwājah Sāhib rahimahullāh had 


conferred khilāfat to Hadrat Mujaddid Sāhib 
rahimahullāh and handed over his associates to him for 


rectification, he also handed over Muhammad Sādiq to 
him. The young man remained in the service of his 


father, acquired spiritual excellences until he reached 
the peak. Hadrat Mujaddid Sāhib rahimahullāh would 


write to Hadrat Khwājah Sāhib rahimahullāh and relate 


his son’s spiritual conditions as follows: 


Muhammad Sādiq has dived into the station 


of astonishment. He has full affinity with me 
in this station. 


Khilāfat 


Hadrat Mujaddid Sāhib rahimahullāh honoured his son 


with khilāfat when he was 21 years old. It was a Friday 


in Jumādā ath-Thāniyah 1021 A.H. when Hadrat 
Mujaddid Sāhib rahimahullāh gave his special cloak to 


him. On that day, a large group of people embraced the 
son and pledged bay‛at to him. At the time, a glittering 


light emanated from the forehead of this leader which 
put a shame to even the sun. The modesty, servitude, 


humbleness and humility which emanated from him 


are beyond description. His submission, handing over 
his affairs to Allāh ta‛ālā and contentment with Allāh’s 


decree had reached the level of perfection. 
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Excellence 


A close associate of Muhammad Sādiq related to him 


the harm which was caused by certain people and 
requested him to warn and threaten those people. He 


replied: “If I were also to resort to enmity and 


antagonism, what difference will remain between us 
and those wealthy people?” The associate relates: “He 


spoke to me in such a manner that I felt ashamed for 
what I said.” Any person who remained in his blessed 


company would find his heart becoming cold towards 
love for the world. 


Note: This was the case with our elders. A poet says: 


It is easy to respond to evil with evil. If you 
are a real man, then display good character 


to the one who ill-treated you. 


May Allāh ta‛ālā inspire us to practise on this. 


He combined the rational and traditional sciences and 
had acquired most of them from Hadrat Mujaddid 


Sāhib rahimahullāh. He acquired certain Arabic 


sciences from Maulānā Tāhir Lāhorī rahimahullāh and 
logical sciences from Maulānā Muhammad Ma‛sūm 


Qābulī rahimahullāh. He had completed all the external 
sciences by the age of eighteen. In fact, he commenced 


teaching all the sciences with full confidence and real 
depth. 


His Rank in The Eyes of Hadrat Mujaddid 


The statements which Hadrat Mujaddid Sāhib 
rahimahullāh made with reference to Khwājah 


Muhammad Sādiq Sāhib demonstrate his lofty position 
and rank. Hadrat Mujaddid Sāhib rahimahullāh wrote 


in a letter to him: 


It seems from your letter which explains 
spiritual conditions that you have developed 


affinity with the special wilāyat of 
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Muhammad sallallāhu ‛alayhi wa sallam. 
You must thank Allāh ta‛ālā for it because I 


had, since a long time, hoped that this 


treasure comes to you. At present I have 
focussed myself with the hope that I can 


draw you towards this treasure. 
Coincidentally, when I was trying to do this, 


I found you in the wilāyat of Hadrat Mūsā 
‛alayhis salām. I pulled you from there and 


admitted you into the special wilāyat. All 


praise and thanks are due solely to Allāh 
ta‛ālā for this. 


Hadrat Mujaddid Sāhib rahimahullāh also wrote: 


My most beloved son! You are the treasure-


house of the collective sciences, stations of 
attraction and sulūk of this pauper [referring 


to himself]. 


He wrote in another place: 


My most beloved son! The prohibitions are 


from among the secrets. All praise is due to 
Allāh ta‛ālā you are protected from error and 


mistake. 


He also wrote: 


Allāh ta‛ālā conferred this rank to my most 


righteous son and admitted him into His 
wilāyat. While this pauper [referring to 


himself] is like a traveller who has stayed 
over in His wilāyat. 


He also wrote: 


My deriving of benefit is a summation from 


the wilāyat of Hadrat Mūsā ‛alayhis salām 


while that of my son is detailed. My wilāyat 
which is derived from the wilāyat of Hadrat 


Mūsā ‛alayhis salām is similar to those who 
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were believers from the family of Pharaoh. 
My son’s wilāyat is similar to the wilāyat of 


those magicians of Pharaoh who had 
embraced īmān. 


He wrote elsewhere: 


My son (Muhammad Sādiq) was one of the 
signs of Allāh ta‛ālā and one of the mercies 


of Allāh ta‛ālā. Rarely would you find anyone 
acquiring as much as he did at the age of 


twenty. The rank which he reached in 


wilāyat and the lessons which he conducted 
on rational and traditional sciences had 


reached the level of distinction. So much so 
that even his students used to deliver 


lessons on Baydāwī, Sharh Mawāqif and so 
on with total confidence. As for incidents 


related to his cognition, observations and 


expositions, these are beyond description. He 
had become so overwhelmed spiritually by 


the age of eight that our Hadrat Khwājah 
(Bāqī Billāh) quddisa sirruhu used to feed 


him food from the bazaars in order to treat 
his condition. This food of the bazaar (due to 


the darkness which it contained) was 
doubtful [so it was used as a treatment for 


his condition]. Hadrat Khwājah used to say: 


“I do not love anyone as much as I love 
Muhammad Sādiq. In the same way, he does 


not love anyone as much as he loves me.” 
His greatness can be gauged from this. He 


had conveyed the wilāyat of Hadrat Mūsā 
‛alayhis salām to its peak and used to 


explain its extraordinary points. He was 


always one of humility, humbleness, 
modesty and had an unassuming nature. He 


used to say: “Every walī asked something or 
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the other from Allāh ta‛ālā. I asked Him for 
the ability to beseech Him and beg to Him.” 


The letter which he wrote to Hadrat Mujaddid Sāhib 


rahimahullāh in which he described his condition and 
requested Hadrat Mujaddid Sāhib’s help and guidance 


is also worth reading. He wrote: 


Now my only desire is that no hour and not a 


single moment must be spent against Allāh’s 
pleasure. I can only achieve this if Hadrat’s 


focus helps and steers me. 


Hadrat Mujaddid Sāhib’s Letter to Khwājah 
Muhammad Sādiq 


O son! Listen! The Prophets ‛alayhimus salām confined 
da‛wat to the world of creation. Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “Islam is based on five pillars.” 
Since the heart had more affinity with the world of 


creation, the Prophets ‛alayhimus salām also invited 


towards affirmation with the heart. They did not 
explicitly speak on what is beyond the heart. They 


considered it to be something ordinary and did not 
include it among the objectives. The bounties of 


Paradise, punishments of Hell, the treasure of 
beholding Allāh ta‛ālā, deprivation of this treasure are 


all related to the world of creation. They have nothing 


to do with the conceptual world. The carrying out of 
any action - whether compulsory, obligatory or Sunnah 


– is also connected to the body which in turn is from 
the world of creation. As for an action which is part of 


the conceptual world, it falls under the category of 
optional deeds. The proximity which is acquired as a 


fruit of those compulsory and optional actions will be 


according to the nature of the actions. The proximity 
which is the fruit of carrying out compulsory actions 


forms part of the world of creation, while the one which 
is the fruit of carrying out optional actions forms part 


of the conceptual world. There is no doubt whatsoever 
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that an optional act has no value whatsoever in 
comparison to a compulsory act. If only its value were 


like that of a drop of water when compared to the entire 
ocean (in other words, an optional act does not have 


even this much value). In fact, the relationship between 


an optional act and a Sunnah act is like that of a drop 
of water and the ocean. A similar relationship exists 


between a Sunnah act and a compulsory act. From this 
the difference between the closeness of the world of 


creation and the conceptual world can be gauged. The 
superiority of the world of creation over the conceptual 


world can be gauged from the same difference. Because 


many people do not understand this reality, they 
discard and destroy the compulsory acts, and engross 


themselves in popularizing and spreading the optional 
acts. Pseudo-Sufis consider dhikr to be the most 


essential necessities while displaying shortcomings in 
carrying out the compulsory and Sunnah acts. They do 


not realize that a single compulsory salāh performed 
with congregation is better than a thousand 40-day 


seclusions. Yes, engaging in dhikr while observing the 


etiquette of the Sharī‛ah is certainly good and 
important. 


‛Ulamā’ who lack in foresight also try to popularize 
optional acts while destroying the compulsory acts. 


They are lazy in carrying out compulsory acts. There 
will be very few who fulfil the compulsory acts at the 


recommended times. Instead, they fulfil them out of the 


actual time and do not bother in the least about trying 
to increase the number of people in the congregation. 


They suffice with one or two people in the congregation. 
In fact, sometimes they perform the salāh on their own. 


If the leaders and heads of Islam are going to do this, 
what can be expected of the masses? Actions of this 


nature are bringing a weakness into Islam, and the evil 
consequences of this is that innovations and vain 


desires are raising their heads. 
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I have related just a little bit to you out of 
fear that you might become sad. Whereas I 


have many things to say. 


Furthermore, carrying out optional acts takes one 


closer to the “shadow” while carrying out compulsory 


acts takes one so close to the original that there is no 
indication of any shadow in it. Yes, optional acts which 


are carried out to supplement and complete the 
compulsory acts aid a person in getting closer to the 


original and are among the attachments of compulsory 
acts. 


To sum up, the fulfilment of compulsory acts is in line 


with the world of the creation whose focus is directed at 
the original. On the other hand, the fulfilment of 


optional acts is in line with the conceptual world whose 
face is like a shadow. 


Although all compulsory acts have the benefit of taking 
one closer to the original, the most superior and perfect 


of them is salāh. Salāh is a means for progress for 
every believer. A Hadīth states that when a person is in 


salāh he is extremely close to Allāh ta‛ālā. Salāh 


removes evils. Salāh stops a person from iniquity and 
immorality. It was in salāh that Rasūlullāh sallallāhu 
‛alayhi wa sallam used to search for his comfort. 
Rasūlullāh sallallāhu ‛alayhi wa sallam said that salāh 


is a pillar of Dīn. Salāh – as per the words of 


Rasūlullāh sallallāhu ‛alayhi wa sallam – distinguishes 
between belief and unbelief. 


The darkness of bid‛at has presently concealed the light 
of the Sunnah, and the glitter of the community of 


Rasūlullāh sallallāhu ‛alayhi wa sallam has been 


wasted away by innovations and fabrications. The 
astonishing thing is that there is a group of Muslims 


which considers innovations to be commendable 
actions and includes them among good deeds. 
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Furthermore, this group is seeking to complete and 
perfect Dīn through innovations and is encouraging 


towards them. May Allāh ta‛ālā guide this group 


towards the straight path. It probably does not know 
that Islam was perfected long before the appearance of 


these innovations, the favour of Allāh ta‛ālā was 
completed and the religion of Islam had received the 


approval of Allāh ta‛ālā. Allāh ta‛ālā says in this regard: 


كن 
َ
مَ أ وَن ناًالَِن لَامَ دِين مَتِِن وَرضَِينتُ لكَُمُ الإسِن تنمَمنتُ عَليَنكُمن نعِن


َ
نكَُمن وَأ  مَلنتُ لكَُمن دِين


Today I have perfected for you your religion, completed 
upon you My favour, and I have chosen for you Islam as 
your religion.1 


Thus, to seek perfection in Dīn through innovations 


really amounts to rejecting the import of this verse. 


It should also be clear that the Mujtahid ‛Ulamā’ 


expounded on the injunctions of Islam; they did not 
invent them. Thus, injunctions which are based on 


ijtihād will not be included among matters of bid‛at. 


This is because qiyās (analogical reasoning) is the 
fourth source of Islamic law.2 


Demise 


He passed away on a Monday, 9th Rabī‛ al-Awwal 1025 


A.H. and was buried in Sirhind. May Allāh ta‛ālā 
shower His mercy on him. 


Note: Many admonitory lessons were learnt from 


reading about Hadrat Shaykh Muhammad Sādiq 
rahimahullāh. May Allāh ta‛ālā honour our hearts with 


the same qualities and conditions. There is no shortage 
in Allāh’s vast treasures. We pray to Allāh ta‛ālā to 


bless our blood and spiritual children from generation 


                                         


1 Sūrah al-Mā’idah, 5: 3. 
2 Tajalliyāt Rabbānī, p. 189. 
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to generation with these lofty ranks. This is certainly 
not difficult for Allāh ta‛ālā. (compiler) 
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Hadrat Khwājah Muhammad Sa‛īd Sirhindī 


Name And Lineage 


His name is Khwājah Muhammad Sa‛īd. His title is 
Khāzin ar-Rahmah. His father’s name is Shaykh 


Ahmad Mujaddid Alf Thānī Sirhindī rahimahullāh. He 


is the second son of Hadrat Mujaddid Sāhib 
rahimahullāh. 


Birth 


He was born in 1005 A.H. in Sirhind. 


Merits And Virtues 


The signs and effects of acceptance, nobility, closeness 


with Allāh ta‛ālā and judiciousness were visible from 


his ways and conditions since childhood. Hadrat 
Khwājah Bāqī Billāh rahimahullāh used to say: 


“Khwājah Muhammad Sa‛īd and Khwājah Muhammad 
Ma‛sūm, the two sons of Khwājah Ahmad, are valuable 


pieces of jewellery. They reached the Ahmadīyyah 
stations in childhood.” 


Acquisition of Knowledge 


He acquired the rational and traditional sciences from 
his father, Hadrat Mujaddid Sāhib, his brother, 


Khwājah Muhammad Sādiq Sāhib, and his father’s 
khalīfah, Hadrat Shaykh Tāhir Sāhib Lahorī. He 


reached a high level of distinction in the sciences of 
tajwīd and qirā’at. He completed his studies at the 


young age of 17 and began teaching. He also acquired 
distinction in Sufism and the Tarīqah in the same 


way.1 


                                         


1 Maktūbāt Khwājah Ma‛sūm, vol. 3; Hālāt Mashā’ikh 
Naqshbandīyyah, p. 272. 
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Academic Excellences 


He was very proficient in the narration and explanation 


of Hadīth, the principles of Hadīth, the chains of 
transmission and the biographies of narrators. He 


possessed high acumen in jurisprudence. 


His juristical investigations would sometimes bring 
solace to the objections raised by Hadrat Mujaddid 


Sāhib rahimahullāh. The latter would be overjoyed by 
his matchless expertise and insight, and pray in his 


favour. He used to be grateful to divine providence for 
his good fortune. 


Note: Can there be a greater fortune than a person 


having children who are honoured with judiciousness, 
nobility and academic and spiritual excellences! 


Someone rightly said: 


لََدِ. ون
َ جَلُّهُنَّ نَجاَبةَُ الأن


َ
ةٌ، أ َ لٰهِ عَلىَ النعِباَدِ كَثيِْن ِ


 نعَِمُ الإن
The bounties of Allāh on His servants are many. The 
greatest of them is the judiciousness and nobility of 
one’s children. 


Asceticism And Piety 


From the time he reached an age of understanding, he 
was an exemplar of his father’s adherence to the 


Sharī‛ah, piety and purity. He was extremely desirous 
of emulating Rasūlullāh sallallāhu ‛alayhi wa sallam 


and was accustomed to practising on resoluteness in 
actions on every occasion.1 


                                         


1 The pure Sharī‛ah sometimes provides concessions to give 
ease to the masses. For example, it was related in the 


discussion under Mujaddid Sāhib’s life that in order to save 


oneself from the oppression of a king, an explanation could 
be found for prostration to the royalty. Shāh Jahān had 


advised him to do this but Hadrat prohibited it. To practise 


on the original ruling on such occasions is known as 
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Worldly Planning 


On one hand he possessed perfect intelligence in 


matters related to the Hereafter. At the same time, he 
was very good and organized in worldly matters. Hadrat 


Mujaddid Sāhib rahimahullāh used to consult him in 


most matters and approve of his views. 


Spiritual Excellence 


It was mentioned in the assembly of Hadrat Maulānā 
Sayyid Ghulām ‛Alī Shāh Sāhib Dehlawī rahimahullāh 


that Hadrat Maulānā Qādī Thanā’ullāh Sāhib Pānīpattī 


rahimahullāh used to say: “Both of Mujaddid Sāhib’s 
sons are his partners as regards revival of Islam and 


the rank of Mujaddid.” 


External Beauty 


Together with his internal and spiritual beauty and 
excellence, he was extremely handsome, leaving 


onlookers astounded. 


Hajj 


There was constant bickering between ‛Ālamgīr and 


Dārā Shakoh. Hadrat was departing for hajj. ‛Ālamgīr 
came to meet him and requested his du‛ā’s. He replied: 


“The one who promises to proliferate the Sharī‛ah will 
be successful.” ‛Ālamgīr made the promise. He said: 


“Allāh willing you will succeed.”1 


He traversed the highest levels of spiritual excellences 


in the course of his visit to the Haramayn Sharīfayn, 


and then returned safely. 


                                                                                     


resoluteness while practising on the concession is known as 


a rukhsah. (‛Ulamā’-e-Hind Kā Shāndār Mādī, p. 352) 
1 Hālāt Mashā’ikh Naqshbandīyyah, p. 274. 
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An Important Letter of Hadrat Mujaddid Sāhib 
Addressed to His Son 


The more I delve into it and the more I look around, I 
realize that there is no region where the call of our 


Rasūlullāh sallallāhu ‛alayhi wa sallam did not reach. 


In fact, I feel as if the light of his call has – like the sun 
– reached everywhere, even to the region inhabited by 


Ya’jūj and Ma’jūj which is cordoned off by the wall built 
by Dhul Qarnayn. 


When I ponder over the nations which came before the 
commissioning of Rasūlullāh sallallāhu ‛alayhi wa 
sallam, I find very few regions where a Prophet was not 


sent. So much so that I even find in India which 
appears to be far in this regard to have Prophets sent 


here and who invited towards the absolute one Creator. 
I feel as if some areas of India are illuminated like rays 


in the midst of the darkness of polytheism. I also see 


Prophets in whom not a single person believed and no 
one accepted his call. Then there are those at whose 


hands just one person embraced Islam, and those at 
whose hands just two people embraced īmān. There are 


also those at whose hands three people embraced 
Islam. I have not come across any Prophet at whose 


hands more than three people embraced Islam. At this 
point, a short-sighted person must not make the 


following objection: “If Prophets were commissioned in 


India, we ought to have received absolute knowledge 
about it, and based on the many avenues of 


transmission, it should have reached us in such a 
convincing manner as to remove every possible doubt. 


Since this is not the case, it means that Prophets were 
not commissioned here.” 


I respond by saying that the call of those Prophets was 
not general. Rather, the call of some of them was 


specifically to a particular nation, while the call of 


others was for a specific village or town. It may well be 
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that Allāh ta‛ālā honoured a certain person of a certain 
village with the treasure of prophet-hood. He in turn 


invited the people towards the recognition of the 


Creator and prohibited them from worshipping 
anything apart from Allāh ta‛ālā. However, that nation 


or village rejected the Prophet and labelled him as a 
deviate and ignoramus. When the rejection and 


unbelief of the people reached the limit, Allāh’s help 
came and destroyed them. In the same way, after some 


time another Prophet may have been sent to a certain 


people or village. He too must have invited them 
towards Allāh ta‛ālā and stopped them from 


worshipping anything beside Him. They too responded 
with rejection. Consequently they were also destroyed. 


The same sequence must have continued for as long as 
Allāh ta‛ālā willed. Based on this, we find many effects 


and traces of destruction in villages and cities of India. 


Information about the commissioning of Prophets 
would have reached us if a large number of people 


embraced īmān at his hands and strengthened that 
Prophet. If one Prophet arrived, invited towards Allāh 


and no one accepted his call; another came and carried 
out the work of da‛wat, and just one person accepted 


him. Other Prophets came and had just two or three 
followers. How could information about them spread in 


such a situation? This, especially so when all the 


unbelievers were bent on rejection, and disregarding 
anyone who was opposed to the ways of their 


forefathers. Under the circumstances, who would have 
conveyed the information and to whom?1 


Demise 


‛Ālamgīr rahimahullāh requested him to come to Delhi 


but he excused himself. However, he eventually 


accepted when ‛Ālamgīr rahimahullāh persisted. He was 


                                         


1 Tajalliyāt Rabbānī, p. 189. 
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in Delhi when he fell ill. When he began losing hope of 
recovery, he wanted to return to Sirhind. He departed 


on a palanquin and on the way, he passed away at a 
place called Sambhālkah on 27 Jumādā ath-Thāniyah 


1070 A.H. He was 65 years old at the time. 


His body was conveyed to Sirhind and he was buried in 
the graveyard of Hadrat Mujaddid Sāhib rahimahullāh. 


About seventy or eighty years later, there were heavy 
rains which caused his grave to be exposed. The people 


noticed that his blessed body with its shroud was 
preserved as it had been, and a beautiful fragrance was 


emanating from it.1 


He had five sons and many khulafā’ all of whom 
inherited his knowledge and spirituality. May Allāh 


ta‛ālā shower His mercy on all of them. Āmīn.2 


                                         


1 Hālāt Mashā’ikh Naqshbandīyyah, p.289. 
2 ‛Ulamā’-e-Hind Kā Shāndār Mādī, pp. 249-255. 
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Hadrat Khwājah Muhammad Ma‛sūm 
Naqshbandī Sirhindī 


Name, Lineage And Birth 


He was the third son of Imām Rabbānī Hadrat 


Mujaddid Alf Thānī rahimahullāh. He was born on a 
Monday on 11 Shawwāl 1007 A.H. Hadrat Imām 


Rabbānī rahimahullāh used to say: “The birth of 


Muhammad Ma‛sūm proved to be a very fortunate and 
blessed occasion for me. Just a few months after his 


birth I presented myself before Hadrat Khwājah Bāqī 
Billāh rahimahullāh and pledged bay‛at to him. I 


received many spiritual blessings subsequent to this 
bay‛at.” 


Education And Training 


He studied a few text books under his elder brother, 
Khwājah Muhammad Sādiq, but most of the other text 


books under his father and under Shaykh Muhammad 
Tāhir Lāhorī rahimahullāh. 


Khwājah Muhammad Hāshim Kashmī rahimahullāh, 
the author of Zubdatul Maqāmāt, writes: I personally 


heard Hadrat Mujaddid Sāhib rahimahullāh saying: 


Muhammad Ma‛sūm drawing from my 
affinities on a daily basis is similar to the 


author of Sharh al-Wiqāyah memorizing 
Wiqāyah from his grandfather. 


Hadrat Mujaddid Sāhib rahimahullāh would also 


address his son as follows: 


O son! Complete acquiring the rational and 


traditional sciences quickly because I have a 
lot of work for you. 


He acquired all rational and traditional sciences by the 
age of sixteen. He memorized the Qur’ān in a short time 


of three months. He traversed the levels of Sufism 
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under his father’s supervision and received khilāfat 
from him. When his father passed away in 1034 A.H. 


he established himself as his deputy and benefited the 
Arabs and non-Arabs with his spiritual excellences. He 


visited the Haramayn Sharīfayn and performed hajj. On 


returning to India, he spent the rest of his life teaching 
and instructing in Sirhind. In addition to spiritual 


instruction and guidance, teaching was his most 
beloved occupation. He used to teach Tafsīr Baydāwī, 
Mishkāt Sharīf, Hidāyah, ‛Adudī and Talwīh Talbā’. 


Excellent Qualities And Attributes 


Shaykh Murād ibn ‛Abdillāh al-Qazānī rahimahullāh 


writes in Dhayl Rashahāt that Khwājah Ma‛sūm 
rahimahullāh was: 


نن آياَتِ اللهِ   آيةٌَ مِي


One of the signs of Allāh. 


Like his father, he illuminated the entire world. 
Through the blessings of his lofty focus and attention, 


he dispersed the darkness of ignorance and bid‛at. 
Through the effect of his holy company, thousands of 


people reached high levels of spirituality. It is said that 
he had 900 000 murīds and 7 000 khulafā’. His 


Maktūbāt make up three volumes which have been 


published. They contain unique mysteries, rare points 
and matchless sciences. The fervour of enjoining good 


and forbidding evil emanates from every page. Many of 
his Maktūbāt explain and expound on the sciences of 


Hadrat Mujaddid Alf Thānī rahimahullāh. 


His Rank in The Eyes of Aurangzeb ‛Ālamgīr 


The most important of the Moghul kings, a friend of 


knowledge, follower of the Sunnah of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, and an icon of justice and 


equity towards every nation and religion – Aurangzeb 
‛Ālamgīr rahimahullāh – pledged bay‛at at his hands. 
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‛Ālamgīr rahimahullāh is listed among his sincere 
murīds. The Maktūbāt Ma‛sūmīyyah contain several 


letters addressed to ‛Ālamgīr rahimahullāh. The strong 


spiritual bond which existed between the two can be 
gauged from them. 


Furthermore, many senior ministers in the eras of 
Jahāngīr, Shāh Jahān and ‛Ālamgīr were among his 


disciples, and many distinguished ‛ulamā’ of the time 
had pledged bay‛at to him. Nawāb Mukarram Khān 


who was the governor of Lahore was also his murīd. He 


had left everything and came to Sirhind. On one 
occasion, ‛Ālamgīr rahimahullāh asked Nawāb 


Mukarram Khān his age. Nawāb Sāhib replied: “I am 
four years old.” ‛Ālamgīr rahimahullāh smiled when he 


heard this. Nawāb Sāhib said: “There is nothing to be 
surprised about. The time which I spent in the service 


of my mentor (i.e. four years) is really my actual age. 


The remainder of my life is a torment in the Hereafter.” 


Ustādh Mīr Zāhid was a well-known author and 


scholar in logic. He was also his murīd. According to 
the author of Raudatul Qayyūmīyyah Mīr Zāhid was 


Hadrat Khwājah Ma‛sūm’s khalīfah. 


Nāsir ‛Alī Sirhindī, a famous Persian poet, was also his 


murīd. Among the many poems and couplets which he 


compiled, he wrote the following in reference to his 
shaykh: 


Khwājah Ma‛sūm is the lamp of the seven 
stations. Its vast light is illuminating the 


area from India to Rome. 


Apart from the above, there were many other famous 


and distinguished personalities who imbibed the 


blessings of the Khānqāh Ma‛sūmīyyah. 


He had acquired a lot of insight into his father’s 


spiritual mysteries and sciences. Those which could 
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not be included in the Maktūbāt and other written 
works of Hadrat Mujaddid Sāhib rahimahullāh were 


preserved by him. The spiritual lineage of Hadrat Mirzā 


Mazhar Jān Jānā rahimahullāh – the famous expert of 
the Sharī‛ah and Tarīqah of India – reaches that of 


Khwājah Ma‛sūm Sāhib rahimahullāh through two 
links. Just from Hadrat Mirzā Sāhib rahimahullāh 


hundreds of thousands of people imbibed the blessings 


of the Mujaddidīyyah affiliation. As for the religious 
benefit which was acquired from the other khulafā’ and 


their subsequent khulafā’, this cannot be even 
estimated. 


This short biography of Hadrat Khwājah Ma‛sūm Sāhib 
rahimahullāh was compiled by Hadrat Maulānā Nasīm 


Ahmad Farīdī rahimahullāh. He follows it with a 


condensed translation of his Maktūbāt which contains 
extremely useful and impressive themes. I take the 


opportunity of presenting a few quotations from it. 


Statements 


Adherence to The Sharī‛ah 


While explaining the adherence to and importance of 


the Sharī‛ah, he writes to a seeker: 


Allāh ta‛ālā did not create man in futility and 
did not leave him to his own wishes and 


fancies. He cannot do whatever comes to his 
heart and live his life according to whatever 


his self wishes. Rather, Allāh ta‛ālā imposed 
orders and prohibitions on him, and 


addressed him with many injunctions. There 


is no escape for him in this regard. If he does 
not do this, he will become eligible for Allāh’s 


anger, wrath, punishment and retribution. 
Those who are resolute in carrying out 


Allāh’s orders and are constantly concerned 
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about acquiring His pleasure are most 
fortunate. 


This world is a place of sowing and planting. 
To occupy yourself in luxuries and comforts 


during this stage [of sowing] and fall into 


temporary pleasures amounts to distancing 
yourself from eternal rest and comfort. A far-


sighted intellect can never be infatuated by 
temporary and abhorred pleasures while 


discarding the eternal and approved 
pleasures [of the Hereafter]. 


The Sufi Way 


In the same letter he encourages towards the Sufi way 
as follows: 


Treading the Sufi path is also essential so 
that Allāh’s recognition is acquired and you 


are saved from the desires of the self. I 
cannot understand how a person who is 


devoid of his Master’s recognition is living, 
and how he is inclining to other things. 


Whereas his condition ought to be: 


How can I occupy my eyes and heart with 
something else when my heart is searching 


for You, and my eyes are also pining to 
behold You?1 


A Definition of Tasawwuf 


A Sufi master said: Tasawwuf is another name for 


trembling and restlessness. Once tranquillity comes, 


tasawwuf vanishes. A seeker is never without 
restlessness and pain. An ‛ārif is not without pain and 


worry. When Rasūlullāh sallallāhu ‛alayhi wa sallam is 


                                         


1 Maktūbāt Ma‛sūmīyyah, pp. 20-23. 
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described as one who was constantly concerned and 
continuously worried, what can be said of others?1 


The Basis For Our Honour 


Remember! Our honour is attached to īmān and Allāh-


recognition; not in wealth and position. Try to perfect 


īmān and strive and endeavour to acquire the ranks of 
cognition. The more hardships you endure for this lofty 


purpose, the better. A Hadīth states: When a person 
makes the worry of the Hereafter his only worry, Allāh 


ta‛ālā will remove all other worries from him.2 


The Importance of Spiritual Construction 


The person who spends two days equally is in loss. 


Occupy your time in different forms of dhikr and acts of 
obedience. Use this small opportunity for constructing 


your inner self and illuminating your heart. Occupation 
with the external self is a cause of internal destruction 


while occupation with the inner self is a cause of 
external destruction. Unfortunately, we are overcome 


by our desires and are hankering after the external self. 


In such a situation how will we ever be able to monitor 
how internal selves?!3 


Note: Glory to Allāh! We learn the greatness and 
importance of spiritual construction and illumination 


of the heart. May Allāh ta‛ālā honour us all with this 
bounty. Āmīn. (compiler) 


Following The Sunnah 


He emphasises following the Sunnah as follows: 


Make efforts to follow the Sunnah, and keep away from 


bid‛at and the people of bid‛at. Be desirous of the 


                                         


1 Ibid. p. 25. 
2 Maktūbāt Ma‛sūmīyyah, p. 37. 
3 Ibid. p. 38. 
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company of the righteous and the fakirs who adhere to 
the Sharī‛ah. When you see them acting against the 


Sharī‛ah, remain aloof from them and distance yourself 
from them. 


A true lover is one who is firm in following Rasūlullāh 


sallallāhu ‛alayhi wa sallam. This fact is borne out from 
the following: 


نِِن يُُنببِنكُمُ اللهُ  بُّوننَ الَله فاَتَّبِعُون  قُلن اِنن كُننتمُن تُُِ
Say: If you love Allāh then follow me and Allāh will love 
you. 


He advises a seeker as follows: 


Hadrat Junayd Baghdādī rahimahullāh says that all 
the paths of success are closed except for the path of 


the one who follows in the footsteps of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


Hadrat Junayd Baghdādī rahimahullāh also said: “The 


path of the truly close ones is in reality connected to 
the Qur’ān and Sunnah. Those ‛ulamā’ who practise on 


the Sharī‛ah and Tarīqah, and are eligible to be referred 
to as the heirs of Rasūlullāh sallallāhu ‛alayhi wa 


sallam are the ones who follow Rasūlullāh sallallāhu 
‛alayhi wa sallam in his words, character and actions.” 


Note: We learn from this that only following his words 


and actions are not sufficient to be considered a 
follower of the Sunnah. Rather, it is necessary to follow 


Rasūlullāh sallallāhu ‛alayhi wa sallam in internal 
spiritual conditions as well. (compiler) 


I am writing this once again: 


Never ever consider the person who is not 


considerate of the etiquette of Rasūlullāh 


sallallāhu ‛alayhi wa sallam and who 
discards his Sunnah to be a gnostic. Do not 
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be deluded and deceived by his external 
submission, aloofness, supernatural feats, 


asceticism reliance on Allāh, and verbal 
expressions of tauhīd. 


Note: Glory to Allāh! These were true Allāh conscious 


‛ulamā’ who explained the reality of the path clearly 
and frankly, and make the path absolutely clear. If a 


person goes astray even after such explicit statements, 
then it is his fault and not of the ‛ulamā’ and Sufi 


masters. (compiler) 


The Basis For Success 


Following the Sharī‛ah is the basis for success, while 


salvation lies in following the footsteps of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. Following the Sunnah is 


the sole criterion between the one who is on the truth 
and the one who is on falsehood. Abstinence, reliance 


and solitariness without following Rasūlullāh sallallāhu 
‛alayhi wa sallam are not worthy of consideration. 


Different forms of dhikr, thoughts, enthusiasm and 


inclinations without the agency of Rasūlullāh sallallāhu 
‛alayhi wa sallam are of no benefit. The basis for 


performing supernatural feats is hunger and physical 
exertion. What do these have to do with the recognition 


of Allāh ta‛ālā?! 


Note: Glory to Allāh! Look at the words of cognition! 
When a person remains hungry and thirsty, and 


undergoes physical hardship and exertion, he performs 
supernatural feats. This has nothing to do with piety, 


recognition of Allāh ta‛ālā and karāmat. (compiler) 


Hadrat ‛Abdullāh ibn Mubārak rahimahullāh said: “The 


one who is lazy towards etiquette has deprived himself 


of the Sunnah acts. The one who is neglectful of the 
Sunnah acts had deprived himself of the compulsory 


acts. The one who is lazy towards the compulsory acts 
has deprived himself of recognition of Allāh ta‛ālā.” 
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Some people said to Shaykh Abū Sa‛īd Abul Khayr 
rahimahullāh: “Such and such person walks on the 


surface of water.” He replied: “Yes, a straw of grass also 


floats on water. It is not something extraordinary.” 
They said: “Such and such person flies in the air.” He 


replied: Well and good. A kite and a fly also fly in the 
air.” They said: “Such and such person travels from 


one city to another city in a single moment.” He said: 
“What is so great about that?! Shaytān moves from the 


East to the West at once. These things are of no value.” 


The Sign of a True Servant 


A true servant is really one who intermingles with 


people, he has a wife and children, and then is not 
unmindful of Allāh ta‛ālā for a single moment. 


Shaykh ‛Alī ibn Abī Bakr rahimahullāh said in Ma‛ārij 
al-Bidāyah that every person’s beauty and perfection in 


all matters – externally and internally, fundamentally 


and superficially, rationally and practically, habitually 
and in worship – lie in total emulation of Rasūlullāh 


sallallāhu ‛alayhi wa sallam.1 


He writes further in the same Maktūb: 


Man must make abstinence and piety his 
distinguishing features. He must not step towards the 


prohibitions because in the path of Sufism abstention 


from prohibitions is more beneficial and profitable than 
carrying out orders. 


A Hadīth states that the lawful is clear and the 
unlawful is clear. Leave out what puts you in doubt. 


If you engage in trade or any other lawful occupation 
for the sake of your wife and children, it is not harmful. 


In fact, it is commendable because the pious of the 


past had done it. The Ahādīth go at length in speaking 


                                         


1 Maktūbāt Ma‛sūmīyyah, p.36. 
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about the virtues of lawful earning. If a person decides 
to adopt reliance on Allāh, this is also good but with 


the condition that he does not have any expectations 
from anyone.1 


He writes thereafter: 


Be mindful of moderation when eating your food. 
Hadrat Khwājah Naqshband rahimahullāh said: “You 


may eat a morsel of moist food but then you must 
occupy yourself fully in Dīnī tasks.” 


Identifying The Auliyā’ 


He writes in the same Maktūb: 


Some people asked Hadrat Muhammad ibn Sālim 


rahimahullāh: “What is the way to recognize the 
Auliyā’?” He replied: “The following are some of the 


signs of the Auliyā’: They are light-tongued, they have 
good character, a smiling face, a generous disposition, 


few objections, they accept the excuse of the one who 


presents one, they are affectionate towards everyone 
irrespective of whether they are pious or impious.” 


Sayyid at-Tā’ifah rahimahullāh said: “The secret behind 
success in all needs is to discard all needs. When the 


heart remains focussed on Allāh ta‛ālā, all other tasks 
will be fulfilled.” 


A Hadīth states: Allāh ta‛ālā will fulfil all the tasks of 


this world and the Hereafter of the one who makes all 
his worries into the worry of the Hereafter. 


Furthermore, Allāh ta‛ālā will cause all the creation to 
become affectionate towards him in the sense that they 


will automatically carry out his tasks. 


Family and relatives must be treated well and there 


must be intermingling with them to the extent of 


                                         


1 Maktūbāt Ma‛sūmīyyah, p. 64. 
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necessity so that their rights are fulfilled. There should 
not be total and absolute affinity with them because 


this could cause turning away from Allāh ta‛ālā. 


Spiritual conditions should not be related to unsuitable 
people. As far as possible, do not intermingle with the 


wealthy. Do not look at the faults of others, but look at 
your own faults all the time.1 


Do not become frustrated by little income. The time for 
luxury is still to come: 


خِرَةِ   الَلهم لََ عَينشَ إلََِّ عَينشَ الْن
O Allāh! There is no life except the life of the Hereafter. 


Constriction and poverty in this world will result in 
freedom and affluence in the Hereafter. 


Do not be lax in serving the fakirs and fellow brothers 
in Islam. Serve the Sufis while adhering to etiquette so 


that you may imbibe their blessings. 


 الطريقة كُها آداب


The Tarīqah in its entirety is etiquette. 


No person who was lacking in etiquette and respect 


ever became a close friend of Allāh ta‛ālā.2 


After noting the previous pieces of advice, Hadrat 


Khwājah Muhammad Ma‛sūm rahimahullāh wrote: 


I have shown you the signs to the treasures of Allāh 


ta‛ālā. If we have not been able to reach, you may 


perhaps reach there. 


Note: The above Maktūb contains unique and priceless 


pieces of advice. All of them should be studied so that a 


                                         


1 Maktūbāt Ma‛sūmīyyah, p. 66. 
2 Ibid. p. 68. 
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zeal for action is developed and you may succeed. 
Inspiration is from Allāh ta‛ālā alone. (compiler) 


The Terrible Consequences of Beseeching Someone 


Like One’s Own Self 


He writes to a seeker: 


When a helpless slave begs of and beseeches another 
helpless slave just like him, then he ought to be 


disgraced and humiliated. Why not! He ought to have 
submitted himself before the court of the Almighty and 


beseeched Him. After all, He alone is that mighty being 
before whom one ought to submit. It is through His 


kindness that difficulties are solved. There is no one 


else who can do this. Expansion and constriction in 
sustenance is from Him, not from others. 


كَ الُله بضٍُِي اِ وَ  سَسن من ََ لَهُ فلََا  نن يَّ ِِ ٍ فلََا اِ وَ  ج هُوَ لََّ اِ  كََ لِهِ نن يُّردِنكَ بِِيَْن نْ  ط رَآدَّ لفَِ
َّشَآءُ مِنن عِباَدِهِ   يصُِينبُ بهِِ مَنن ي


If Allāh afflicts you with any misfortune, there is none 
who can remove it except Him. If He wills to confer you 
with some good, there is none who could turn away His 
favour. He confers His favour on whomever He wills 
from among His servants.1 


He reprimands and scolds another seeker as follows: 


The seekers of the truth must be delighted and pleased 


with every act of Allāh ta‛ālā. In fact, they must exult in 
it. Whatever comes from the True Beloved is beloved – 


whether it is pain or a prize, a bounty or a torment. 


Strictly speaking, when there are external [physical or 
monetary] constraints, there ought to be an increase in 


spiritual victories and progress. This is because 
external destruction is a cause of internal spiritual 


                                         


1 Sūrah Yūnus, 10: 107. 
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freshness. How can external restriction be an 
impediment to spiritual presence!? Why should the 


unique conditions which used to be manifested at the 
time of prosperity – and before the onset of constraints 


– not be manifested during constraints and poverty? Is 


poverty a calamity? 


Pieces of Advice 


He advises a seeker as follows: 


You must keep your heart pure. Do not diminish the 


heart which is the focus of Allāh ta‛ālā by embellishing 
it with the gazes of people. The purity of the heart lies 


in dhikr. You should therefore be constant in dhikr and 


reflection, and be attached to internal purification.1 


He advises a seeker with reference to paucity in 


sustenance as follows: 


Expansion and constriction in sustenance is Allāh’s 


prerogative. No one can interfere in this regard. 


دِرُ  َّشَاءُ مِنن عِباَدِهِ وَيقَن قَ لمَِنن ي زن  الَُله يبَنسُطُ الرِي


Allāh expands sustenance to whomever He wills and 


constricts it on whichever of His servants He wills. 


An accepted servant is one who is pleased with Allāh’s 
actions, will and decrees. He does not complain. He is 


pleased and remains pleased. Allāh ta‛ālā sometimes 
confers poverty, dearth and constriction in livelihood to 


such of His special servants who are the reasons 
behind the creation of this world. It is man’s good 


fortune to be joined with those great servants in a 


certain matter. If a servant recognizes the value of this 
bounty and chooses the path of patience and 


acceptance, then there is hope that he will join in the 
effulgence and blessings of those pious personalities on 


                                         


1 Maktūbāt Ma‛sūmīyyah, p.106. 
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the day of Resurrection, and obtain all the good which 
is offered by them. 


Do not be sad, worried and despondent with your life. 
Yes, the life which is spent in negligence is worthy of 


discarding. You have not been brought into this world 


for luxuries and comforts. The place for all this is yet to 
come. 


خِرَةِ   الَلهم لََ عَينشَ إلََِّ عَينشَ الْن
O Allāh! There is no life except the life of the Hereafter. 


You have been brought into this world for obedience 


and worship. The recognition of Allāh ta‛ālā is the 


objective. If there is any defect or shortcoming in this 
objective then it is most unfortunate. The world and 


whatever it contains are not such that if they are 
absent, a person must become fed up with life. This is 


because the constriction in this world is the cause of 
expansion in the Hereafter. Was salām.1 


Note: Glory to Allāh! These pieces of advice are most 
inspiring and consoling. May Allāh ta‛ālā make and 


rectify our life in line with them so that we receive the 


good of this world and the Hereafter. Āmīn. (compiler) 


The Merits of Good Character 


He writes in the following Maktūb on the virtues and 
merits of good character with the creation: 


Good conduct, a pleasant disposition, good character, 
leniency and ease in dealings with people are means of 


obtaining Allāh’s pleasure, causes of salvation and 


means of progress in ranks. A Hadīth states: 


 الله من أحسن إلى عيالهالخلق عيال الله فأحب الخلق إلى 


                                         


1 Maktūbāt Ma‛sūmīyyah, p. 279. 
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The creation is Allāh’s family. The most beloved creation 
in Allāh’s sight is the one who has the best conduct to 
His family [i.e. the creation]. 


He then quotes several statements of Rasūlullāh 


sallallāhu ‛alayhi wa sallam. Some of them are quoted 


here: 


1. Allāh ta‛ālā helps His servant as long the servant 


is in the service of his brother. (Muslim) 


2. Allāh ta‛ālā created certain people solely for the 


fulfilment of people’s needs. (Tabarānī) 


3. The act of the one who strives to fulfil the need 
of his brother is better than ten year’s of i‛tikāf. 


(Tabarānī) 


4. After the fulfilment of compulsory duties, 


bringing joy to a fellow Muslim is the most 
beloved act in Allāh’s sight. 


5. The believer with the most perfect īmān is the 


one who is best in character, and is kind and 
affectionate towards his family. (Tirmidhī) 


6. Extending salām with a cheerful face to people is 
also a type of charity. (Ibn Abī ad-Dunyā) 


Hadrat Khwājah Ma‛sūm Sāhib rahimahullāh issues a 
warning after quoting these Ahādīth. He says: 


Ascertain your condition in the light of these Ahādīth. 
Express gratitude to Allāh ta‛ālā if it is in line with 


them. If it is not in line with them, then supplicate to 


Allāh ta‛ālā and beseech Him with submission to bring 
it in line. If you are unable to apply them practically, 


you should at least acknowledge your shortcoming and 
defect because acknowledgement is also a bounty.1 


                                         


1 A study of Confession of Sins by Hadrat Muslihul Ummat 


Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh will prove 
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Allāh forbid! If a person is not inspired to practise and 
does not even consider himself to be lacking in 


practice, then such a person is most certainly 
unfortunate. [A poet says]: 


The one who has acquired it has got the 


greatest of treasures. The one who did not 
acquire it has been honoured with pain and 


remorse [over its absence]. This too is a great 
treasure. 


Note: Glory to Allāh! What an excellent warning which 
every seeker on the path – in fact, every Muslim – 


ought to bear in mind. May Allāh ta‛ālā inspire us all. 


(compiler) 


He addresses the youth in a most eloquent manner: 


I am disappointed with the capable youth who are 
wasting away their lofty dispositions to this worthless 


world, who are enamoured by this deceiving prostitute, 
and who have cast aside valuable pearls for a few 


pebbles. The beauty of Allāh ta‛ālā is before us and the 


path to Him is wide, but we have so low aspirations 
that we are blocked off from that beauty. 


It is most astonishing that the Real Beloved 
is present and before us in this world but we 


are unmindful of Him. The goblet is 
brimming with love but we are sitting fully 


                                                                                     


most beneficial and effective. One must make a point of 


studying it. It has an addendum titled Acknowledgement of 
Mistakes written by myself. It has been approved by the 
‛ulamā’. If you study it also, you will not be only pleased but 


impressed. Inspiration is from Allāh ta‛ālā. (compiler) 


All praise is due to Allāh ta‛ālā, both these books have been 
translated into English and published by Maktaba Darul 


Huda. They are also available as free downloads from 


alqamarpublications.com (translator). 
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conscious. (In other words, we are not 
drinking of it and becoming intoxicated in 


His love). 


He advises a seeker as follows: 


Try to conceal every thought which crosses the heart. 


Do not rely on incidents and dreams. Of what benefit is 
there if a person becomes a king or Qutb of his time in 


his dream!? A real king or a real Qutb is one who holds 
the position of kingship or Qutb in the real world. Even 


if a person becomes a king in the physical world and 
the universe is under his subjugation, what piety has 


he achieved? Has any punishment of this world or of 


the Resurrection been averted from him? 


What have you acquired by subjugating a 


demon to you? You have neither acquired life 
from it nor did you get salvation from the 


punishment. 


People of high aspirations do not bother about such 


things. Instead, they remain engrossed in earning 
Allāh’s pleasure. They make efforts in self-obliteration 


and in concealing thoughts which pass through their 


hearts.1 


Note: Bearing in mind that the Ahlullāh are endowed 


with spiritual bounties, they do not even bother about 
kingship. It does not even equal the wing of a mosquito 


in their hearts. This is why they steer their associates 
in this direction and consider it their essential duty to 


embed the value and greatness of the Hereafter in their 


hearts. 


He writes in a lengthy letter to the Sultan of the time, 


‛Ālamgīr rahimahullāh: 


                                         


1 Maktūbāt Ma‛sūmīyyah, p. 174. 
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The one who has the possibility of perfection has – 
through his immaturity – discarded his self. Due to his 


personal mischief and deficiency, he shuts his eyes, 
considers his borrowed excellences to be perfection, 


and believes himself to be the source of all good. He 


has laid a lengthy foundation on this baseless 
assumption of his. This is why he claims equality with 


the Real Master. It is from here that haughtiness and 
self-conceit are born. It is a strange situation: The One 


who is embellished with perfection is veiled from us 
and concealed from our eyes, while the shadow who is 


the source of deficiency and mischief needlessly 


portrays himself as the original and displays himself 
before the onlookers. As a poet says: 


The fairy is concealing its face while the 
demon is boastfully making a display of 


himself. The mind is left astonished and 
asks: What a strange thing! 


He writes to a seeker: 


If anything could be the best capital of this temporary 


abode, it is pain and sorrow. The best bounty of this 


dinner mat is burning and pining [for Allāh ta‛ālā]. The 
discomfort of this place is comforting and there is relief 


in the pain of this world. To seek attachment in this 
world is like looking for the ocean in a cup or the sun 


in a saucer of water. This world is no more than a 
harvesting ground. The more efforts are put in 


harvesting here, the more the hopes of reaping there [in 


the Hereafter]. This is the place of action. The place of 
recompense and reward is yet to come. It is futile to 


ask for a recompense when it is the time to work. 
However, it is possible for a special servant to be given 


the reward of the Hereafter in this world without any 
decrease in his rewards in the Hereafter. As was the 


case with Hadrat Ibrāhīm ‛alayhis salām: 
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ننياَ حَسَنةًَ تيَننٰ وَاٰ  انَِّهُ فِي الْن  طهُ فِي الدُّ َ خِرَةِ لمَِنَ الص  وَّ  لِحِيْن


We gave him excellence in this world. And in the 
Hereafter he is among the righteous.1 


Hadrat Murshidī Muslihul Ummat Maulānā Shāh 


Wasīyyullāh Sāhib quddisa sirruhu has quoted many 
enlightening portions from Maktūbāt Ma‛sūmīyyah in 


his great work, Tasawwuf Wa Nisbat Sūfīyyah. My 
heart desires to quote two of them here so that the 


reader may benefit from that book as well. 


The Purpose of Sulūk 


He explains the purpose of sulūk as follows: 


Becoming a shaykh and inducting murīds is 
not the objective of sulūk. Rather, it is to 


fulfil the duties of servitude in such a way 
that the interference and opposition of the 


self does not remain. 


In other words, it entails acquiring 


obliteration and anonymity, and removing 


the rebelliousness and conceit of the self. 
This is because the acquisition of cognition 


is connected to this.2 


Note: Now tell me! What wrong can there be in a 


shaykh/murīd relationship of this nature – whose 
objective is the fulfilment of the duty of servitude [to 


Allāh ta‛ālā] and the removal of the self-conceit of the 


self? After all, purity from these evils is what is known 
as tazkiyah-e-nafs which is mentioned in the Qur’ān 


and Hadīth. 


Unfortunately, most people in today’s times do not 


have this objective of the shaykh/murīd relationship in 


                                         


1 Sūrah an-Nahl, 16: 122. 
2 Maktūbāt Ma‛sūmīyyah. 
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their minds. Consequently, there is a general negativity 
towards the system of rectification and training. 


Anyway this is the fifteenth century [of the hijrah] 
which is by and large an era of corruption and mischief 


in which very few do not fall. Long before this era, 


Hadrat Shāh Nasīr ad-Dīn Chirāgh Dehlawī 
rahimahullāh (d. 757 A.H.) who was a very famous Sufi 


master of his time says about the shaykh/murīd 
relationship of his time: “Nowadays it is considered to 


be a play and amusement of children.” 


It is essential for us who are engaged in the service of 


Dīn – whether for the external self or the internal self – 


to strive with sincerity and devotion without the 
interference of the self and in accordance with the 


Sunnah. If we hold on to the Sunnah, we can become 
eligible for the reward of a hundred martyrs by Allāh 


ta‛ālā as stated in the following Hadīth: 


 ِهيد من تمسك بسنتِ عند فساد أمتِ، فله أجر مائة
The one who holds on to my Sunnah at a time when my 
nation has become corrupt shall receive the reward of a 
hundred martyrs. 


Following The Sunnah is Essential for Internal 


Illumination 


Hadrat Khwājah Muhammad Ma‛sūm rahimahullāh 


states that following the Sunnah is essential for 
internal illumination. He notes a very emphatic point in 


this regard. He writes to a seeker as follows: 


Inhabit and fill your time with dhikr and reflection, and 
in trying to illuminate your internal self because this is 


where Allāh’s focus is. You must understand that the 
illumination of the inner self is realized through 


continuous dhikr, meditation, and fulfilling the duties 
of servitude. That is, in carrying out compulsory, 


obligatory and Sunnah actions; and staying away from 


https://nmusba.wordpress.com/







 


161 PERSONALITIES OF THE ELEVENTH CENTURY 


innovations, and other unlawful and undesirable 
actions. The more a person strives to follow the 


Sunnah, practise on the Sharī‛ah, and abstain from 
bid‛at, the more internal effulgence and illumination he 


will acquire, and the more the path of Allāh ta‛ālā will 


open to him. Following the Sunnah is undoubtedly the 
saviour. It provides benefit and raises the ranks in 


every situation. There is no possibility whatsoever of 
disagreement in this regard. As for whatever is apart 


from it, there is nothing but danger in it. In fact, it is 
the path of Shaytān. You must therefore keep away 


from it and be completely on your guard. Apart from 


the truth, there is nothing but misguidance. The firm 
Dīn which is established through absolute divine 


revelation cannot be cast aside for futilities, 
superstitions and baseless thoughts and ideas.1 


Note: Read these statements carefully and it will 
become clear that Hadrat Khwājah Muhammad 


Ma‛sūm rahimahullāh was fully conversant with the 


true path and was an expert in the Sufi way. He was 
immersed in Allāh’s love and his heart was filled with 


affinity with Allāh ta‛ālā, this is why we perceive the 
effects of strictness and anger in his words. It is 


therefore impossible for a person to study them with 
presence of heart and not be affected by them, and not 


develop the courage to seek Allāh ta‛ālā and tread this 


path. Hadrat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh used to say: “There is no doubt about the 


spiritual benefit and blessings which I acquired from 
Hadrat Hakīmul Ummat Maulānā Ashraf ‛Alī Thānwī 


rahimahullāh. However, I benefited tremendously from 


studying Maktūbāt Ma‛sūmīyyah and Maktūbāt 
Rashīdīyyah.” 


                                         


1 Nisbat Sūfīyyah, p. 64. 
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Consequently, he used to constantly relate the 
beneficial themes of the Maktūbāt in his assemblies 


and present them in his talks and written works as 


proofs. The audiences used to be highly impressed by 
them. The reason for this is that bearing in mind that 


Allāh ta‛ālā is the Sustainer of His servants, then just 
as He made arrangements for their external and 


physical nurturing, He provides the means for the 
spiritual training (which is more important than the 


physical nurturing). In every era He brings Allāh-


fearing ‛ulamā’ who explain the Qur’ān and Hadīth via 
statements and words which are beneficial for the 


people of that era. Furthermore, these ‛ulamā’ become 
practical explanations and invite towards the truth 


with wisdom and sound admonition so that Allāh’s 
servants may know the straight path. It will then 


become easy for them to tread it. Without doubt, it is 
personalities of this calibre who are worthy of being 


referred to as the men of Allāh and the deputies of 


Allāh. However, the original mentor and trainer is Allāh 
ta‛ālā. Understand this well. (compiler) 


Demise 


He passed away on 9 Rabī‛ al-Awwal 1079 A.H. at the 


age of 72 while bidding farewell to the Sultanate of 
‛Ālamgīr rahimahullāh. His blessed grave is in Sirhind. 


May Allāh ta‛ālā illuminate his resting place. 


Children 


He had six sons who were all experts and had derived 


his spirituality, and six daughters. 


One of his khulafā’ was Shaykh Habībullāh Bukhārī 


rahimahullāh who was from among the Sufi masters of 


Khurāsān and Transoxiana. It is stated in Nuzhatul 
Khawātir on the authority of Shaykh Murād ibn 


‛Abdillāh that this Shaykh Bukhārī had 4 000 khulafā’. 


Hadrat Khwājāh Ma‛sūm’s sons were: 
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1. Shaykh Muhammad Sibghatullāh. 


2. Shaykh Muhammad Naqshband (Hujjatullāh). 


3. Shaykh Muhammad ‛Ubaydullāh (the one who 
proliferated the Sharī‛ah and compiled the 


Makātīb). 


4. Shaykh Muhammad Ashraf. 


5. Shaykh Sayf ad-Dīn. 


6. Shaykh Muhammad Siddīq.1 
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Hadrat Shāh Muhammad Yahyā Sirhindī 


Lineage And Birth 


He is the youngest son of Hadrat Mujaddid Sāhib 
quddisa sirruhu. He was born in 1024 A.H. Hadrat 


Mujaddid Sāhib received the following inspiration 


before the birth of this son: 


ُكَ  مُهُ يَُنيٰ  انَِّا نبُشَِِي  بغُِلَامٍ اسن
We give you the glad tiding of a son whose name is 
Yahyā. 


This is why he was named Yahyā. 


The Title of Shāh 


Hadrat Mujaddid Sāhib was in his khānqāh when 


Hadrat Shāh Sikandar Sāhib Qādrī quddisa sirruhu 


came in. The lofty courage, excellent capabilities and 
abilities of the sons of Hadrat Mujaddid Sāhib were 


accepted and known to all. Every erudite person 
wanted to convey his own erudition to them so that he 


could attach the excellent spiritual lineage to himself. 
This is why Hadrat Shāh Sikandar said to Hadrat 


Mujaddid Sāhib: “Miyā Shaykh Ahmad! Give me one of 


your sons who is intelligent and mad [in Allāh’s love] 
like myself.” Hadrat Mujaddid Sāhib immediately 


presented this young boy [Yahyā] to him. Hadrat Shāh 
Sikandar Sāhib took the young boy in his lap, conveyed 


his special affinity [with Allāh ta‛ālā] to him, and said: 
“This child is mine. From today, you must refer to him 


as ‘Shāh’.” 


Hadrat Shāh Sikandar Sāhib turned Shaykh 


Muhammad Yahyā into Shāh Muhammad Yahyā and 


departed. Hadrat Mujaddid Sāhib was overjoyed. He 
used to say: “Glory to Allāh! Muhammad Yahyā has 


become from among the accepted Auliyā’ of Allāh ta‛ālā 
from a young age.” 
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Education And Training 


The lofty capabilities of Shāh Muhammad Yahyā were 


discerned since his childhood. Hadrat Mujaddid Sāhib 
had also given glad tidings of certain stations and 


excellences. However, he was saddened over the fact 


that he was nearing his end and it did not seem as if he 
would be able to see to the education and training of 


Muhammad Yahyā. 


Hadrat Shāh Yahyā had just completed memorizing the 


Qur’ān, he was only nine years old when Hadrat 
Mujaddid Sāhib departed from this world. 


Hadrat Shāh Yahyā’s brothers supervised his 


education after the demise of their father. They 
personally taught him most of the traditional and 


rational sciences. He completed his studies by the age 
of twenty. He turned his attention to the spiritual path 


and towards acquiring the stations of the Ahmadīyyah 
Tarīqah. What can be said of the one whose two elder 


brothers are the spiritual lighthouses of the time and 
where the spiritual path is part and parcel of the 


house? Consequently, he traversed the spiritual ranks 


and stations within a short time, himself became a Sufi 
master of his time, and began carrying out the duties of 


instruction and induction. 


Hadrat Khwājah Muhammad Ma‛sūm was more 


attached to him. Aurangzeb rahimahullāh had a lot of 
faith and confidence in him. He gave many villages and 


properties over to Hadrat Shāh Yahyā Sāhib. 


Consequently, the following statement became quite 
well-known in Sirhind: 


يٰ  نمِلنكُ لَِِحن نمُلنكُ لِلهِ وَال  الَ
Kingdom essentially belongs to Allāh ta‛ālā, but it is in 
the possession of Yahyā. 


https://nmusba.wordpress.com/







 


166 PERSONALITIES OF THE ELEVENTH CENTURY 


Demise 


He performed hajj on two occasions. He departed from 


this world in 1096 A.H. at the age of 72. He is buried to 
the west of Hadrat Mujaddid Sāhib’s grave in Sirhind. 


May Allāh ta‛ālā illuminate his resting place.1 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 1, p. 275. 
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Hadrat Khwājah Muhammad ‛Ubaydullāh 
Sirhindī 


Name And Lineage 


His name is Muhammad ‛Ubaydullāh, his title is 


Murawwij ash-Sharī‛ah (transmitter of the Sharī‛ah), 
his father’s name is Khwājah Muhammad Ma‛sūm, and 


his grandfather’s name is Hadrat Ahmad Sirhindī 
Mujaddid Alf Thānī rahimahullāh. 


Birth 


He was born on 1 Sha‛bān 1037 A.H. in Sirhind. 


Merits And Virtues 


The traces of wilāyat and guidance were clearly seen on 
his blessed forehead since childhood. From all their 


children, his parents had the most love for him. Hadrat 
Khwājah Muhammad Ma‛sūm used to address him as 


“Miyā Hadrat”. He had a very powerful memory to the 


extent that he memorized the entire Qur’ān in one 
month. 


An Insightful Reply to a Question 


He was seven years old when Maulānā ‛Abd al-Hakīm 


Sāhib Siyālkotī arrived. The latter asked the following 
question in order to test the young boy: “Speech is a 


quality of the tongue. The heart is a piece of flesh. How 
can it make dhikr?” 


The seven year old lad replied: “The tongue is also a 


piece of flesh. The Absolute Master who gave the 
tongue the ability to speak gives the heart the power to 


engage in dhikr.” 


The Maulānā said: “This is how the family of the 


Mujaddid ought to be.” 


Note: This is the bounty of Allāh ta‛ālā which He 


confers on whomever He wills. (compiler) 
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He was matchless in his knowledge, practice and piety. 
He acquired the spiritual path from his father and 


reached the rank of Qutb. His father used to say to 
him: “You are with me in the levels of ascent and 


descent.” He used to point to the middle and index 


fingers and say: “You are next to me and just behind 
me as the index finger is next to and just behind the 


middle finger.” 


His companionship entailed profuse blessings. Very 


large crowds used to attend his assemblies, leaving no 
place for people to sit. Due to his efforts in rectification 


and instruction, and strict adherence to the Sharī‛ah, 


he was referred to as Murawwij ash-Sharī‛ah 
(transmitter of the Sharī‛ah). 


Demise 


It was a Friday the 19th of Rabī‛ al-Awwal 1083 A.H. 


when he was returning from Delhi and proceeding to 
Sirhind. On the way, at a place called Sanhālkar, he 


asked: “Is it the time for salāh?” There was some time, 
but he could not perform wudū’ due to illness. He 


performed tayammum. He then placed his hand on his 


forehead, said: “As-salāmu ‛alaykum” and commenced 
his salāh. When he placed his forehead on the ground, 


his soul departed.1 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 1, p. 300. 
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Hadrat Shaykh Sayf ad-Dīn Sirhindī 


Name And Lineage 


His name is Sayf ad-Dīn, his titles are Muhīyy as-
Sunnah and Murshid Sultan ‛Ālamgīr. His father’s 


name is Hadrat Khwājah Muhammad Ma‛sūm and his 
grandfather’s name is Hadrat Shaykh Ahmad Sirhindī 


Mujaddid Alf Thānī rahimahullāh. 


Birth 


He was born in 1049 A.H. in Sirhind. 


His respected uncle, Khwājah Muhammad Sa‛īd 
rahimahullāh, conveyed the following glad tidings at the 


time of his birth: 


مَ يَمُونتُ  مَ وُلِدَ وَيوَن مَ يُبنعَثُ حَيًّا سَلَامٌ عَليَنهِ يوَن  وَيوَن
Peace on him on the day he was born, the day he will 
die and the day when he will be raised alive. 


Merits And Virtues 


He had a very strong memory, a serious mind, a simple 


temperament, a very high capability and a very sound 
disposition. His father gave him the glad tidings of 


“obliteration of the heart” when he was just eleven 


years old. He acquired proficiency in the external 
sciences. He was so engrossed and immersed in 


following the Sunnah and spreading and proliferating 
the pure Sharī‛ah that people gave him the title Muhīyy 


as-Sunnah (reviver of the Sunnah). 


His youth was immersed in the love for Allāh ta‛ālā. 


Following the Sharī‛ah had fallen into the share of 
these personalities. He had inherited the efforts of 


enjoining good and forbidding evil. 


Sultan ‛Ālamgīr rahimahullāh was still the governor of 
Multān when he had entered the circle of Khwājah 


Muhammad Ma‛sūm rahimahullāh. When he became 
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the king of the whole of India, he invited Hadrat 
Khwājah Muhammad Sa‛īd Sāhib rahimahullāh to come 


to Delhi. 


However, Hadrat Khwājah Muhammad Sa‛īd Sāhib 
rahimahullāh was towards the end of his life. He passed 


away on the way when he was returning from Delhi. 
The Sultan then began extending invitations to 


Khwājah Muhammad Ma‛sūm rahimahullāh and 
persisted in this regard. However, he – as per his 


father’s bequest – considered his shack to be better 


than the royal palace, and his old straw mat to be 
better than the throne. When the Sultan failed to 


convince him, he begged him to send a khalīfah who 
would live in Delhi and undertake the spiritual training 


of the king. 


Khwājah Muhammad Ma‛sūm rahimahullāh selected 


the young, righteous and expert Sufi shaykh (Shaykh 


Sayf ad-Dīn Sirhindī) and appointed him to see to the 
tutoring and training of the Sultan. 


Shaykh Sayf ad-Dīn Speaks The Truth 


On either side to the entrance of the Mu‛allā Fort were 


statues of two elephants with riders sitting on them. 
The moment he came before the fort, he sent an 


instruction for the elephants to be broken down. His 
order was carried out and then he entered. 


One day the king asked him to accompany him for a 


walk through Hayāt Bakhsh gardens. Fish made of gold 
with eyes of jewels and pearls were swimming in the 


pond of these gardens. Shaykh Sayf ad-Dīn ordered: 
“Break the fish and give the gold to its due recipients or 


else I will not walk in these gardens.” 


An ascetic like ‛Ālamgīr needed a shaykh of this nature. 


Thus, like his love for Khwājah Muhammad Ma‛sūm, 


he became enamoured by his khalīfah as well and 
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wrote a letter of thanks to Khwājah Muhammad 
Ma‛sūm for his excellent choice. 


Note: For an observant and vigilant king like ‛Ālamgīr 
to accord full respect to a 25 year old youngster is a 


clear proof of the king’s sincerity and the youngster’s 


capability. May Allāh ta‛ālā enable many rulers and 
Sufis to be like this. (compiler) 


Khwājah Muhammad Ma‛sūm’s reply to the king’s 
letter of thanks is quoted briefly: 


All praise and thanks are due to Allāh ta‛ālā 


that the youngster received your approval 
and that you acquired your objective from 


his companionship. You thanked me over my 
son’s firmness in enjoining good and 


forbidding evil. I in turn thanked Allāh ta‛ālā 
and made du‛ā’ for progress in your rank. 


What a great bounty it is for the truth to be 


accepted and for the words of a dervish to 
make an impact despite all the pomp and 


splendour of kingship. 


The spiritual training of Hadrat Maulānā Sayf ad-Dīn 


Sāhib rahimahullāh turned Sultan ‛Ālamgīr into a 
seeker of the spiritual path. The Maulānā used to 


inform his father of the king’s spiritual conditions from 
time to time. The spiritual condition of the king can be 


gauged from Khwājah Muhammad Ma‛sūm’s reply in 


letter number 220, volume three. 


The effect of Allāh’s dhikr and the creeping 


in of the dhikr of Lā Ilāhah Illallāh into you, 
the acquisition of a bond with Allāh ta‛ālā, a 


decrease in stray thoughts and whisperings, 


the acceptance of the true word, the 
abolishment of certain evils and unlawful 


matters, the appearance of the effects of your 
quest and efforts, and so on – in other 
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words, the spiritual conditions of the king as 
described by you – I thanked Allāh ta‛ālā for 


all this. The fact of the matter is that 


spiritual conditions of this level are 
extremely rare and uncommon in kings… 


Similarly, he expressed his joy at the spiritual 
conditions of the king in letters numbered 232 and 


242, volume three. 


How can the extent of acceptance of the person who 


has a king as his murīd be gauged!? The rulers, 
ministers and all the dignitaries of the royal palaces 


entered the spiritual order. 


His Assembly 


After completing the services which were delegated to 


him, Hadrat Sayf ad-Dīn presented himself before his 
father. When his father passed away after some time, 


his programme of instruction and induction was 
established as an entity on its own. 


A peculiar type of ecstasy and yearning used to 


overwhelm him at all times. When he used to sit in his 
assembly, it seemed as though a lover is waiting for his 


beloved. When any person uttered the name of the True 
Beloved – Allāh – he would go into a trance. Sometimes 


he would involuntarily tremble and shiver like a fowl 
that has just been slaughtered. 


One night he was making preparations for tahajjud 
salāh on the roof of his house. The sound of a bamboo 


flute fell in his ears. He went into a trance and – in that 


intoxicated state – fell from the roof and injured his 
hand quite badly. 


When he regained his consciousness he said: “Because 
we shun simā‛, people say that we are unemotional. An 


unemotional person is one who listens to simā‛ and still 
remains patient [in his senses]. 
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Note: Glory to Allāh! What a lofty condition! In fact, 
what a lofty station! 


One of his murīds happened to go to a simā‛ gathering 


on one occasion. He heard just one poem and choked 
his emotions. His heart burst and he died. 


When Hadrat Sayf ad-Dīn rahimahullāh heard about it 
he said: “Simā‛ is destructive to those who have real 


pain. This is why the ‛ulamā’ of Dīn say that simā‛ is 


harām.” 


What is meant is that simā‛ is destructive to those who 


are the real people of the heart and have real pain [of 
Allāh’s love]. It is therefore synonymous to suicide 


which is harām. As for those who are not the true 
lovers of Allāh ta‛ālā, simā‛ is a play, amusement and 


entertainment for them. Play and amusement – and 


that too, in the name of religion – is not only harām but 
a severe disregard of Dīn. (We seek refuge in Allāh 


ta‛ālā). 


It was the effect of this pain in his heart that any 


sinner who attended his assembly for the first time 
would repent. And if he was a pious person, he would 


be conveyed to Allāh ta‛ālā. 


Such was the condition of the pain of his heart. His 
conditions with regard to enjoining good, forbidding 


evil, following the Sunnah, adhering to the Sharī‛ah, 
his abstinence, asceticism and piety were all related 


previously. 


His Dinner Mat 


Despite Hadrat Shaykh’s caution and piety, his 
generosity for the sake of Allāh’s Dīn was of such a 


level that approximately 400 guests and dervishes 


would be present at meal times on his dinner mat. 
Based on the fact that each one was his guest, he 
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would receive the type of food which he requested from 
Hadrat Shaykh’s house. 


Note: Look at the extent of his generosity! It is a lesson 
for us. Inspiration is from Allāh ta‛ālā alone. (compiler) 


On one occasion, a person began reducing his food 


intake. When Hadrat Shaykh came to know of it, he 
said: 


The foundation of this lofty Tarīqah is not 
based on eating less. Our elders based the 


foundation of this Tarīqah on adherence to 
the Sharī‛ah, following the Sunnah, and 


constant remembrance of Allāh ta‛ālā with 


the heart and meditating on the greatness 
and might of Allāh ta‛ālā. The fruit of 


hunger, remaining aloof from people and 
other similar exertions are for the 


performance of supernatural acts, 


expositions and the ability to exercise one’s 
control. We are not in search of these things. 


What we require is continuity in dhikr, 
continuity in turning to Allāh ta‛ālā, 


following the Sunnah, and acquiring 
abundant effulgence and blessings from 


Allāh ta‛ālā.1 


His elder brother, Hadrat Maulānā Hujjatullāh Sāhib 
Naqshband was about to leave for hajj. He said to 


Hadrat Shaykh Sayf ad-Dīn Sāhib: “There is no 
reliance on life. You must take care of my children.” 


Hadrat Sayf ad-Dīn replied: “You will most probably 
have to render this service [of taking care of my 


children].” Subsequently this is exactly what happened. 
That is, Hadrat Hujjatullāh had not returned from his 


journey as yet when Hadrat Sayf ad-Dīn passed away. 


                                         


1 Khazīnatul Asfiyā’, vol. 1, p. 647. 
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Demise 


It was his practice to read Ahādīth to the womenfolk 


between the zuhr and ‛asr salāhs. One day he stopped 
this practice before time. The women asked: “There is 


some time left.” He replied: “You must now listen [to 


Hadīth] from Muhammad A‛zam (his eldest son).” 
Hadrat Sayf ad-Dīn fell ill and passed away on 26 


Jumādā al-Ūlā 1096 A.H. at the age of 47. To Allāh we 
belong and to Him is our return.1 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, pp. 302-308. 
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Hadrat Maulānā Shāh Muhibbullāh Allāhābādī 


Name And Lineage 


His name is Muhibbullāh, his title is Shaykh Kabīr, 
and his father’s name is Mubāriz. 


Birth 


He was born on 2 Safar 996 A.H./1587 C.E. in a town 


called Sadar Pūr Khāyrābād, district Sītāpūr. His 


lineage goes up to Farīd al-Auliyā’ Hadrat Shaykh Bābā 
Farīd ad-Dīn Shakar Ganj rahimahullāh and from there 


up to Hadrat Amīr al-Mu’minīn Sayyidunā ‛Umar ibn 
al-Khattāb radiyallāhu ‛anhu. He is a senior personality 


of the Sābirīyyah spiritual order. 


Education And Training 


He obtained his early education from his father and 


other ‛ulamā’ of the locality. He then proceeded to 
Lahore in his enthusiasm for knowledge. While there, 


he studied under eminent scholars such as Mullā ‛Abd 
as-Salām. After obtaining his qualification certificate, 


he returned to his hometown, Sadar Pūr, and occupied 
himself in teaching and lecturing. 


He Gives Up The Ministry 


During his student days in Lahore, a mutual 
agreement was made between himself and Janāb 


Sa‛dullāh Khān and Hadrat Shāh Mīr Lāhorī who were 
his classmates. The agreement was that whoever of 


them ascends to a high position will bring his fellow 
friends to a similar position. Hadrat Shāh Mīr Lahorī 


rahimahullāh became a senior Sufi master while 


Sa‛dullāh Khān became the chief minister of the king in 
Delhi. Sa‛dullāh Khān wrote to both his former 


classmates, asked them to join him in Delhi and take 
up similar positions as his. 


Note: Look at the integrity and honesty of Sa‛dullāh 
Khān that despite becoming the chief minister, he 
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remembered the agreement which he had made during 
his student days and upheld it in totality. Today the 


situation is the complete opposite. A person will 
acquire an ordinary position and will completely 


disregard not only his juniors and companions, but 


even his seniors and pay no attention to fulfilling their 
rights. What a change in conditions! (compiler) 


Shaykh Muhibbullāh rahimahullāh proceeded to Delhi 
and was conferred with the position of deputy minister. 


However, how could a man of such high aspirations, 
courage and genuine quest ever be satisfied with this 


temporary treasure? He went to the grave of Qutb al-


Aqtāb Bakhtiyār Aushī quddisa sirruhu and made 
istikhārah. He received an inspiration which said: “O 


Muhibbullāh! You have not been created for the 
rectification of material affairs. Rather, you have been 


sent into this world for the rectification of the internal 
self. The spiritual order of Hadrat ‛Ali Sābir 


rahimahullāh is quite active at the moment. You should 


go to Gangoh.” In the meantime, Shaykh Abū Sa‛īd 
Gangohī rahimahullāh received an inspiration that 


Muhibbullāh has been handed over to him so that he 
may enable him to traverse the stations of Sufism. No 


sooner this information was exposed to Shaykh 
Muhibbullāh, he discarded his ministerial position and 


proceeded to Gangoh. 


Permission And Khilāfat 


The Shaykh in Gangoh had received inspiration about 


him and was therefore waiting for his arrival. In fact, he 
made arrangements to receive him as a guest. Shaykh 


Muhibbullāh reached Gangoh when some portion of 
the night remained and knocked on the Shaykh’s door. 


The Shaykh emerged and met him. After performing 


the wudū’ for fajr, he honoured him with bay‛at 
between the sunnat and fard salāh. 
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His spiritual capabilities were in line with the wilāyat of 
Hadrat Mūsā ‛alayhis salām so he instructed him to 


engage in the dhikr of Lā Ilāha Illāllāh and the name of 


Allāh. He instructed him to remain in his room for 40 
days. Shaykh Abū Sa‛īd observed his spiritual progress 


within a few days. He called for him from outside his 
room: “Muhibbullāh! Come! We have conveyed you to 


Allāh ta‛ālā and conferred wilāyat of Paurab to you.” 


On hearing this, the other seekers and residents of the 


khānqāh felt despondent and said: “Hadrat! We are 


engaged in spiritual exercises and exertions for such a 
long time but have not been blessed with the sweet 


drink of conveyance to Allāh ta‛ālā, and were never 
honoured by such lofty words of Hadrat Wālā. But this 


newcomer who has not even experienced the joy of 
spiritual exercises and exertions has been conferred 


such a great bounty in so quick a time!” Shaykh Abū 


Sa‛īd Gangohī rahimahullāh replied: “Muhibbullāh 
came here with a lamp in one hand and a fire in the 


other. The moment I blew at it, it became illuminated. 
This is the bounty of Allāh ta‛ālā which He confers on 


whomever He wills.” He added: “How can I hold back a 
person whom Allāh ta‛ālā decreed for him to advance 


quickly?”1 


Arrival in Allāhābād 


Through his blessings and spiritual powers, Shaykh 


Abū Sa‛īd conveyed external and spiritual excellences 
to his sincere murīd and conferred khilāfat to him. 


After remaining for some time in Gangoh, he returned 
to his hometown, Sadar Pūr. However, he did not 


consider his stay there to be conducive to his 


condition. He therefore placed his trust in Allāh ta‛ālā 
and proceeded to Raudaulī to Hadrat Shaykh ‛Abd al-


                                         


1 Hāfiz Muhammad Hasan Murādābādī: Anwār al-‛Ārifīn, p. 


502. 
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Haq quddisa sirruhu. After receiving the special 
attention and glad tiding of Shaykh ‛Abd al-Haq, he 


headed for Allāhābād. When he reached Mānikpūr, he 


visited Shaykh Husām ad-Dīn Mānikpūrī rahimahullāh. 
He then proceeded to Allāhābād. He settled down on 


the banks of the Ganges River, where his grave is at 
present. Initially he had to suffer poverty and hunger, 


but he remained steadfast. Allāh ta‛ālā then opened the 
gates of sustenance to him and blessed him with 


general acceptance. 


On seeing the large number of his disciples and 
associates, Hadrat Qādī Ghāsī Shāh rahimahullāh gave 


over his large house in Bahādur Ganj to the Shaykh. 
The Shaykh settled down there. Today, this area is 


well-known as Dā’irah Shaykh Muhibbullāh, Bahādur 
Ganj. 


A large number of people in addition to those of 


Allāhābād benefited from him. People are still receiving 
spiritual blessings from him and the Sufi masters of his 


spiritual order to this day. 


Written Works 


The Shaykh wrote several books, e.g. Sharh Fusūh (in 
Arabic and Persian), Risālah Haft Ahkām, Ghāyat al-
Ghāyāt, Tarīq al-Khawās, ‛Ibādāt al-Khawās, Risālah 
Taswiyah, Tarjumatul Kitāb, ‛Aqā’id al-Khawās and 
others. 


Hadrat Shaykh says with reference to his written 
works: “The many books which I wrote on the 


statements of the Sufis are not the results of studying 
any book. Rather, they are the result of the practice of 


Lā Ilāha Illallāh which was taught to me by Hadrat 


Shaykh Abū Sa‛īd on the first day when I went to him.” 
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Statements 


We now quote a few beneficial statements of the 


Shaykh from chapter seven of his Haft Ahkām. These 


used to be related to us with much enthusiasm by 
Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 


Sāhib rahimahullāh in his assemblies. May Allāh ta‛ālā 
enable us to practise on these guidelines. Āmīn. 


The Shaykh says: Remember that there are three types 
of illnesses: 


Three Types of Illness 


The First Type 


Illnesses of the body which are known to all. Their 


treatment is related to the science of medicine. This too 
is known to all. 


The Second Type 


Mental illnesses on account of which corrupt beliefs 


come to the fore. The treatment for this type of illness 
is to remain strictly in solitude (with dhikr and 


reflection), and to completely abandon one’s one 


thinking in matters related to beliefs. 


Note: The reason why the Shaykh says that a person 


must abandon his own thinking is that beliefs are by 
and large obtained through oral transmission, not 


through one’s intellect and brains. However, this in no 
way means that Islamic beliefs are in conflict with the 


intellect. What it means is that it is beyond the ability 
of the intellect to fathom certain facts. The light of 


divine revelation is essential for their understanding. 


For example, in order for us to see things, the light of 
the eyes is not enough. External light is also essential. 


(compiler) 


The Third Type 
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The illnesses of the self. These are further divided into 
three categories: (1) those related to words, (2) those 


related to actions, (3) those related to conditions.  


Although the treatment for each one is separate, the 


companionship of an expert shaykh is a treatment for 


the illnesses of the intellect and the self. 


Note: Glory to Allāh! The Shaykh makes a very unique 


statement. That is, the company of an expert shaykh 
not only rectifies illnesses of the self but of the mind as 


well. Bearing in mind that these personalities possess 
intelligence and foresight, the one who remains 


sincerely in their company receives such clarity in his 


intellect through the blessings of their training and 
tutoring that he is able to understand the truth as the 


truth and falsehood as falsehood. (compiler) 


Illnesses Related to Words 


We now present some details about illnesses related to 
words because people suffer from then in general. The 


astonishing thing about this ailment is that there is 
general negligence as regards its treatment. 


One illness is to relate anything which one considers to 


be the truth irrespective of whether it is the occasion to 
say it or not. For example, backbiting, or to publicize 


private matters related to husband and wife. It is 
harām to do this (even though what is said is 


absolutely correct). We learn from this that it is not 
essential to say everything which is correct. Rather, it 


is prohibited. Similarly, to advise a person with the 


truth in the presence of others. This certainly falls 
under speaking the truth, but no intelligent person will 


ever humiliate his brother in public. 


Advice Must be For The Sake of Love And Affection 


Admonishment and advice are promulgated to create 
love and affection. This objective can never be achieved 
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by addressing a person in public. Instead, this 
generally results in enmity and resentment. In order to 


wipe out his humiliation, the person [who has been 
disgraced] will now resort to belying and rejecting the 


one who advised him. In fact, this action sometimes 


becomes a cause of a major conflict. A person of insight 
will therefore advise his brother in privacy, in a 


cultured manner and in a civilized way. Consequently, 
he will be most grateful to his advisor and will pray for 


his wellbeing. He will become enamoured to him in 
public and in privacy. 


Note: What an excellent reality he brought to the fore. 


That is, admonishment and advice are prescribed for 
the sake of engendering mutual love and affection; not 


to create enmity and resentment. Lecturers, speakers 
and propagators must understand this well and bring 


it into practice. (compiler) 


Another verbal illness is to go around exposing the 


faults of others. This is the work of an ignoble, ignorant 
and shameless person who has no self-respect 


whatsoever. He himself may have many ills and faults 


in him. Had he become occupied in worrying about his 
own faults, he would not have the time to bother about 


the faults of others. A Sufi master rightly said: “The one 
who looks at his own good qualities will fall into looking 


at the faults of others. The one who occupies himself in 
looking at his own faults will be protected from looking 


at the faults of others.” 


Note: Hadrat Hājī Imdādullāh Sāhib Muhājir Makkī 
Sāhib rahimahullāh said: 


We had been making objections against 
others. However, when our eyes opened, we 


found our heart to be filled with faults. 


Hadrat Maulānā Muhammad Ahmad Sāhib Partāb 


Garhī rahimahullāh said: 
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Once our insightful eyes opened, we fell in 
rank from our own eyes. (compiler) 


Another ill of looking at the faults of others is that such 
a person will continue gathering the faults of his 


friends and brothers, while they will be ignorant of his 


plot. They will consider him to be a friend and share 
every secret with him. Later when he is offended by any 


matter of his friend, he will raise the entire collection of 
faults and present it before him, and expose each and 


every fault of his. This will cause a major conflict and 
result in intense enmity. 


This illness is generally found among companions and 


friends. This is why it is said: 


لمََ  عن
َ
قُ فَكََنَ أ دِين ةٍ، فرَُبَّمَا هَجَرَ الصَّ ََ مَرَّ لن


َ
احِدَةً وصََدِينقَكَ أ ةً وَّ ذَرن عَدُوَّكَ مَرَّ احِن


ةِ. نمَضََّ  باِل
Beware of your enemy once, and of your friend a 
thousand times. It may well happen that your friend 
discards you and he will have full knowledge of all that 
harms you (he will therefore be able to inflict more harm 
on you). 


All these matters are such that their harm and injury 


come back to the one who spoke about them. This is 
why one must control and restrain one’s tongue. 


Note: This is a most beneficial piece of advice which 
every person must practise on. (compiler) 


Another illness of the tongue is when a person 
constantly inquires about the conditions and actions of 


people. For example, “Why did Zayd come?” “Why did 


Khālid go?” “What are my wife and children doing in 
my absence?” “What are they occupying themselves 


in?” These are futile questions regarding which a 
person ought to keep silent because they result in 


nothing but uneasiness and anxiety. 
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Another illness of the tongue is to do good to a fellow 
brother and then to make mention of the favour either 


in his presence or absence. This will obviously cause 
him unpleasantness. In fact, it will cause him 


embarrassment and ill-feeling. Furthermore, it will 


wipe out the effects of your favour because the 
intelligent ones say that a favour and counting the 


favour cannot combine. 


Moreover, the harm of counting the favour is that it will 


cancel the reward for doing that favour. Allāh ta‛ālā 
says in this regard: 


ذَىٰ نمَنِي وَالَن  لََ تُبنطِلوُنا صَدَقاَتكُِمن باِل


Do not destroy your charity by counting your favour and 
causing harm.1 


A treatment for this serious ailment is to think that the 


bounty which your friend received through you was 
actually his right which had been placed in your hand 


as a trust, but you did not know to whom it was to be 
given. Now thank Allāh ta‛ālā profusely for having 


enabled you to convey the trust to its rightful person. 


Another ailment of the tongue is to unnecessarily 
meddle in another’s personal or domestic matter. For 


example, due to certain wisdom at the time, someone 
was extra kind to one of your sons. So now you ask: 


“Why did he not treat the other boys in the same 
manner?” Such a question is futile and useless. Only 


an ignorant and foolish person will say such a thing 


because the other boys will develop evil thoughts and 
enmity towards the father. 


Note: This is absolutely correct and a point which is 
learnt after much experience. We learn from this that 


                                         


1 Sūrah al-Baqarah, 2: 264. 
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the Ahlullāh are fully aware of the things which take 
place in their society and have knowledge of human 


psychology. Were this not the case, how would they 
carry out the service of rectification of the Muslim 


community? This is why when Allāh ta‛ālā taught 


Hadrat Ādam ‛alayhis salām the names of things, He 
taught it to his progeny as well so that they may carry 


out the responsibility of deputyship on earth. 
Inspiration is from Allāh ta‛ālā alone. (compiler) 


A treatment for this is that a person must constantly 


bear in mind the following teaching of Rasūlullāh 
sallallāhu ‛alayhi wa sallam: 


نيِنهِ  كُهُ مَا لََ يَعن نمَرنءِ ترَن لَامِ ال نِ إسِن  مِنن حُسن
One of the beautiful traits of a person’s Islam is his 
keeping away from things which do not concern him. 


Another ailment of the tongue is when you say: “I will 


utter the truth irrespective of whether anyone likes it or 
not.” After all, there are occasions and times for 


uttering the truth. If you say something at an 
inopportune moment and the addressee refutes it, of 


what benefit will it be? 


Note: One has to be cautious even when saying the 


truth and the correct thing so that it does not result in 
conflict and tribulation, or it does not result in 


dishonouring another or causing harm to him. 


The treatment for it is to acquire knowledge about the 
occasions of when to say what, and to practise 


accordingly. Shaykh Sa‛dī rahimahullāh said: 


Two things are proofs of lack of intelligence. 


(1) To remain silent when the occasion 
demands you to speak. (2) To speak when 


the occasion demands you to remain silent. 
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Note: By explaining these points, the Shaykh has 
opened an important door of rectification and 


reformation. If we bear these in mind, we will save 
ourselves from many worldly and Dīnī problems. After 


all, it is because of the slip ups of the tongue that 


mischief generally spreads in the world. As for the 
punishment which is in store for it in the Hereafter, do 


not even ask about it. The Qur’ān and Hadīth 
themselves severely emphasize the protection of the 


tongue. May Allāh ta‛ālā inspire us all to protect 
ourselves from all these ills. (compiler) 


Illnesses Related to Actions 


One such illness is to perform salāh by carrying out the 
postures carefully and peacefully in the presence of 


people so that they may praise him. However, when the 
person performs the same salāh in privacy, he does not 


bother about carrying out the postures carefully (this is 
obviously ostentation which is profusely reprimanded 


against in the Qur’ān and Hadīth). 


The treatment for this is for the person to be conscious 
of the following statements of Allāh ta‛ālā: 


لمَن باِنََّ الَله يرَٰى  الَمَن يَعن
Does he not know that Allāh is watching? 


 وَالُله احََقُّ انَن تََّنشَاهُ 


Allāh is more deserving that you fear Him. 


 


Another ailment is to abstain from good deeds out of 


fear of being labelled a show off. The treatment for this 
is for the person not to bother about the praises and 


dispraises of people. Instead, he must focus on the 
following statement of Allāh ta‛ālā: 
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مَلوُننَ   وَالُله خَلقََكُمن وَمَا تَعن


Allāh created you and your deeds as well. 


Why, then, should you fear the creation? And what 


does the creation have that it can give you? 


Hadrat Fudayl rahimahullāh makes reference to this as 
follows: 


لِ النَّاسِ شَِنكٌ  لِ النَّاسِ رِياَءٌ، وَالنعَمَلُ لَِجَن  ترَنكُ النعَمَلِ لَِجَن


To abstain from a deed because of people is ostentation. 
To do a deed for the sake of people is polytheism.1 


 


Another ailment is to do a good deed but not for Allāh’s 


pleasure. The treatment for it is to first of all do a deed 
solely for Allāh’s pleasure, or else he must leave it out. 


This is because a deed which is not for Allāh’s pleasure 
is futile. A further treatment for it is to be conscious of 


the following statement of Allāh ta‛ālā: 


نَمَا كُننتمُن   وهَُوَ مَعَكُمن ايَن


He is with you no matter where you are. 


If a person is conscious of this, he will certainly do a 


deed for Allāh’s pleasure.2 


Illnesses Related to Conditions 


One such illness is to sit in the company of the 
righteous and pious solely to be counted among them, 


while the person has not yet obtained salvation from 
his desires. Instead, he is caught up in the love of a 


woman or a young boy. However, people in general are 


not aware of it. The person is occasionally overtaken by 


                                         


1 An-Nawawī: Kitāb al-Adhkār. 
2 Haft Ahkām, p. 69. 
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ecstasy because of this false love, and he screams and 
cries out. He repeatedly says: “Allāh Allāh” – but all 


this is merely from the tongue; it is not from the heart. 


A treatment for this is for him to be conscious of the 


following statement of Allāh ta‛ālā: 


هَا  وَقَدن خَابَ مَنن دَس 


He who leaves it [his self] buried in the dust has indeed 
failed.1 


 


Another ailment is when his condition is not in line 
with his type of dress. 


Note: However, the following are exclusions to the 


above. 


(1) A person adopts the dressing and ways of the 


righteous so that he may fall under the ruling of the 
following Hadīth: 


مٍ فَهُوَ مِننهُمن   مَنن تشََبَّهَ بقَِون


The one who imitates a people is considered to be part of 
them. 


(2) By adopting external righteousness it is highly 


possible that it will have an effect on our internal 
righteousness. 


(3) By adopting the dress and appearance of one’s 
beloveds, there is a strong hope that Allāh ta‛ālā will – 


out of His grace – include us among them and bless us 
with their companionship in the Hereafter. 


                                         


1 Sūrah ash-Shams, 91: 10. 


https://nmusba.wordpress.com/







 


189 PERSONALITIES OF THE ELEVENTH CENTURY 


(4) Rasūlullāh sallallāhu ‛alayhi wa sallam himself 
supplicated for external righteousness and rectitude. 


He said: 


عَلن عَلَانيِتَِِن صَالِحةًَ  ، وَاجن نن عَلَانيِتَِِن ًا مِي ينرَتِين خَيْن عَلن سَرِ  الَلهم اجن
O Allāh! Make my internal self better than my external 
one. And make my external self righteous. 


Yes, one thing is certain – one must not suffice with 
external righteousness. Rather, he must continue 


striving for internal righteousness and rectitude so that 
he can become a genuine pious and pure person. This 


is why the reality of tasawwuf is explained as: 


اهِرِ وَالباَطِنِ  ُ الظَّ مِيْن  تَعن
Embellishing the external self with good deeds and the 
internal self with praiseworthy character. 


(compiler) 


There is a story about a pious man who fell in love with 


a singer. The ecstasy which he used to experience in 
the love of Allāh ta‛ālā now became subjugated by his 


love for this woman. He thought to himself: “Bearing in 


mind my previous [spiritual] condition, people have 
noble thoughts about me. And this is totally different 


from the reality.” He went to the Sufis of the Haram, 
removed his garment [which he had received at the 


time of khilāfat], placed it before them and clearly 
explained his love affair. He said to them: “I don’t want 


to remain a liar as regards my condition.” He then took 


the singer’s harp, hung it around his neck and began 
living with her. Some people then informed the woman: 


“That man who is in love with you is actually from 
among the Ahlullāh (and a lover of Allāh ta‛ālā). 


However, Allāh ta‛ālā – due to some reason and wisdom 
– made him get caught up in your love.” 
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Allāh ta‛ālā caused the woman to feel remorse and be 
ashamed. She repented and began living in the service 


of the Shaykh. On the other side, Allāh ta‛ālā wiped out 


the love for the woman from the Shaykh’s heart. He 
went back to the Sufis of the Haram and put on his 


garment once again. 


Hadrat Shaykh Allāhābādī rahimahullāh comments on 


this incident: “The Shaykh who was true to his 
condition could not tolerate being a liar in his 


condition.”1 


Note: We learn from this that there are two types of 
Sāhib-e-Hāl (one who is overtaken by his spiritual 


condition). One who is genuine and the other who is a 
liar. This is why every seeker – in fact, every Muslim – 


must strive to be genuine in his conditions just as he 
strives to be truthful in his words and actions. 


(compiler) 


The treatment for it is for a person to be conscious of 
the importance of the benefit of honesty as is 


mentioned in the Qur’ān and Sunnah, and to remain in 
the company of the truthful as stated in the Qur’ān: 


 َ ادِقِيْن نوُنا مَعَ الصَّ نَ اٰمَنوُا اتَّقُوا الَله وَكُون ين ِ هَا الذَّ  ياٰيَُّ
O believers! Fear Allāh and remain with the truthful. 


This means that you must be with those who are on 


the highest level of truthfulness – they are the ones 
who are also truthful in their conditions. They are not 


influenced by ostentation, showing off and other 


ulterior motives. 


Rasūlullāh sallallāhu ‛alayhi wa sallam also 


encouraged towards truthfulness and explained its 
merits. He said: 


                                         


1 Haft Ahkām. 
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قُ يُننجِن  دن  الَصِي
Truthfulness brings about salvation. 


Hadrat Khwājah Farīd ad-Dīn ‛Attār rahimahullāh says: 


O Farīd! Be truthful in your intention so that 


you may obtain the key to Allāh-recognition. 


(compiler) 


After explaining the ailments related to spiritual 
conditions, the Shaykh says that knowledge of the 


ailments and their treatments are essential on every 
person because: 


ذََ وَلًِِّا جَاهِلًا   فإَِنَّ الَله مَا اتََّّ


Allāh ta‛ālā never betook an ignorant person as a Walī. 


In other words, an ignorant person was never a true 
worshipper nor can he become a true worshipper of 


Allāh ta‛ālā until he has knowledge of Allāh’s orders in 
these matters. When it comes to the worship of Allāh 


ta‛ālā, it is essential for a person to do everything 


according to what pleases Him. This is not possible 
without knowledge. If the person remains ignorant, 


then instead of worshipping Allāh ta‛ālā, he will 
succumb to worshipping his vain desires. 


Consequently, there can be nothing but the Hell-fire for 
such a person.1 


Note: From the above words of the Shaykh it becomes 


clear that an ignorant person is not only one who does 
not know how to read and write, rather he is also one 


who is not aware of the ills and ailments of his self, and 
does not know their treatment – even though he may 


be an expert in other sciences and arts. After all, the 
objective of knowledge is for a person to acquire 


                                         


1 Haft Ahkām, p. 71. 
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recognition of his self. This is the step towards 
recognition of Allāh ta‛ālā and the means towards 


acquiring Allāh’s affinity and love. Shaykh Sa‛dī 


rahimahullāh makes reference to this: 


O Sa‛dī! Wash the surface of the heart off all 


besides Allāh ta‛ālā. Knowledge which does 
not steer you towards Allāh’s recognition is 


not knowledge; it is ignorance. 


While directing our attention towards rectification of 


spiritual maladies, the Shaykh makes a very important 


statement, i.e. a person was never a true worshipper 
and can never become one without having knowledge of 


the injunctions of Allāh ta‛ālā. This certainly deserves 
to be written in gold. It is established from the Qur’ān 


and Sunnah that a person cannot acquire proximity to 
Allāh ta‛ālā without sincerity and piety. This is why 


‛Allāmah Shāmī rahimahullāh said that just as it is 


essential to acquire knowledge of the external 
injunctions such as salāh and fasting, it is obligatory to 


acquire knowledge of the internal actions and 
mannerisms such as sincerity, arrogance, jealousy, 


ostentation and so on. Knowledge of these is fard-e-


‛ayn (compulsory on every single person). The Shaykh 
himself was an erudite scholar of the Qur’ān and 


Sunnah. This is why he says with absolute conviction 
that a person cannot become a true worshipper of Allāh 


ta‛ālā without knowledge. Allāh ta‛ālā knows best. 
(compiler) 


Another of Shaykh Allāhābādī’s books is titled As’ilah 
wa Ajwibah which contains questions posed by Dārā 
Shakoh and the Shaykh’s answers. One of the 


questions quoted in it is: “What is the difference 
between love and pain?” The Shaykh replied: “Love 


refers to the lover’s inclination to meet and see the 
beloved. Pain in this context means that although he 


has joined with the beloved, the pain and emotion of 
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the person remains. Thus, pain is the thing which 
brings about progress. The one who does not have this 


pain cannot progress.” 


Note: Glory to Allāh! Look at the station of pain. Hadrat 


Khwājah ‛Azīz al-Hasan Majdhūb rahimahullāh makes 


mention of his shaykh, Maulānā Ashraf ‛Alī Thānwī 
rahimahullāh as a way of appreciation: 


The heart begins to enjoy the woes of love by 
virtue of the cupbearer who created the love 


in him. 


It is probably out of his quest and hope for such a pain 
that ‛Allāmah Sayyid Sulaymān Nadwī rahimahullāh 


says in the following couplet: 


The pain of the heart settles within the chest 


due to its continuous presence there. O 
Allāh! Bless me with that pain which does 


not settle [i.e. bless me with a pain which 


always aspires for more]. 


I feel that Hadrat Maulānā Muhammad Ahmad Sāhib 


rahimahullāh is making mention of the acquisition of 
the same pain in the following couplets: 


All thanks that the pain of the heart has 
become permanent. My heart has probably 


become a heart now. 


O Ahmad! I first acquired the pain of 


affection. It gradually increased and became 


the pain of the heart. 


Hadrat Bābā Najm Ahsan Sāhib Wakīl rahimahullāh 


conveys a similar meaning in the following couplet: 


He blessed me with a pain for which there is 


no medication. O you restless heart! What 
more do you want now? 


(compiler) 


https://nmusba.wordpress.com/







 


194 PERSONALITIES OF THE ELEVENTH CENTURY 


Another question posed by Dārā Shakoh was: “When 
will I be blessed with a salāh in which there are no 


whisperings?” The Shaykh replies: “A salāh of this 
nature will only be acquired when the person 


performing salāh is so overwhelmed by spiritual 


occupation that everything apart from Allāh ta‛ālā is 
wiped out from his heart, and there remains nothing 


apart from love [for Allāh ta‛ālā] in his heart and mind.” 


The author of Anwār al-‛Ārifīn writes: 


Hadrat Shaykh Muhibbullāh rahimahullāh was an ‛ārif 


who was a man of mysteries, devoid of thoughts about 
others, a preserver of the intricate points of the Tarīqah 


and the norms of the Sharī‛ah. These are glaring 
attributes gauged from the previously-quoted questions 


and answers. 


Thus, the one who castigates the Shaykh and accuses 


him of atheism is most certainly devoid of knowledge. 


This is why he cannot understand what the Shaykh is 
saying. 


The fact that the Shaykh is a special disciple of Hadrat 
Shaykh Abū Sa‛īd Gangohī rahimahullāh and the one 


who received his special blessings is sufficient proof of 
the Shaykh’s excellence.1 


Quotations From Turuq al-Khawās 


I received an incomplete book titled Turuq al-Khawās 
which is written in Persian. It was given to me by 


Sayfullāh. I found it very beneficial and enlightening. I 
take the opportunity of presenting extracts with their 


translation.2 


                                         


1 Anwār al-‛Ārifīn. 
2 The Persian is not quoted. Only the translation is given. 


(translator) 
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The word ikhlās means to make something pure and 
untainted. This is something which is extremely 


difficult. In other words, it is quite far-fetched for a 


person to make himself completely, totally and solely 
for another. In other words, it is difficult to find this. It 


is said on such an occasion that if I were to find a 
single grain of ikhlās in the granary of a person’s heart, 


I will become his slave. 


Yes, the special servants of Allāh ta‛ālā enjoy a special 


status. 


ا برُنهَانَ رَبِي  وهََمَّ بهَِا لوَن لََ انَن  جوَلقََدن هَمَّتن بهِِ  ونءَ كَذٰ  طهِ رَّ فَِ عَننهُ السُّ نِ لكَِ لِنَ
شَآءَ  َ  طوَالنفَحن لصَِيْن نمُخن  .انَِّهُ مِنن عِباَدِناَ ال


She certainly sought him and he would have sought her 
had he not seen the power of his Sustainer. Thus did it 
happen so that We may avert from him evil and 
indecency. He is certainly from Our chosen servants.1 


Every Prophet possesses the quality of ikhlās and is 


divinely protected against sin. 


Note: ‛Allāmah Shātibī rahimahullāh also states that 


ikhlās is rarely found: 


عمره خطرة واحدة خالصة لوجه الله تعالى نجا. ولذلك لعز  ولذلك من سلم له في
الإخلاص وعسر تنقية القلب عن هذه الشوائب بل الخالص هو الذي لَ باعث فيه 


 (212، ص 2إلَ طلب القرب من الله تعالى. )الموفقات، ج 
The one who has even just one moment of his entire life 
solely for Allāh’s pleasure shall find salvation. This is 
because ikhlās is extremely rare and it is very difficult to 
keep the heart pure from worldly taints. The one who 
really has ikhlās is one who is not prompted by 


                                         


1 Sūrah Yūsuf, 12: 24. 
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anything apart from his quest for proximity to Allāh 
ta‛ālā. 


May Allāh ta‛ālā bless us with ikhlās. Āmīn. (compiler) 


You should know that the word ahad (one) is used for 
everything – the angels, skies, stars, temperament, 


elements, metals, animals, plants and humans. This 
despite the fact that this word is an attribute of Allāh 


ta‛ālā. As stated by Allāh ta‛ālā: 


 قُلن هُوَ الُله احََدٌ 


Say: He is Allāh, the One. 


In other words, the word ahad tells us of a quality of 


Allāh ta‛ālā. Similarly: 


حَدًا
َ
ِكُ بعِِباَدَةِ رَبِيهِ أ


 لََ يشُِن
He does not ascribe anyone in the worship of his 
Sustainer. 


Worship is not established for every category apart 
from Allāh ta‛ālā which we listed above. Yet, 


unfortunately some people worship angels. Others 
worship stars, the skies, rocks, trees, animals, jinn and 


humans. 


The one who is totally devoted in his worship is the one 


who worships the Creator of existence. In other words, 
his worship is solely for Allāh ta‛ālā and not for any of 


the other above-listed categories; and he considers 


worship only for Allāh ta‛ālā to be valid. 


The Way to Contentment 


The general definition of contentment is when a person 
suffices with the sustenance (wealth) which he has. 


This is especially with regard to what fulfils his Shar‛ī 


needs. If a person has the ability to earn, it is 
necessary for him to work in order to fulfil his needs. 
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Permission is also given to beg under certain conditions 
and situations. These are explained in the Ahādīth. 


Note: It is related in a Hadīth that Hadrat Salmān Fārsī 
radiyallāhu ‛anhu asked Rasūlullāh sallallāhu ‛alayhi 


wa sallam: “Can I beg?” Rasūlullāh sallallāhu ‛alayhi 
wa sallam replied: 


 لَ. وإن كنت لَ بد، فاسئل الصالحيْ
No. But if there is no alternative, you must ask from the 
righteous people.1 


While explaining this Hadīth, Mullā ‛Alī Qārī 
rahimahullāh, the commentator of Mishkāt, said that 


the probable reason for this is that if a righteous 
person has the wealth, he will give it. If he does not 


have, he will not humiliate the beggar. (compiler) 


The fact of the matter is that the seeking of sustenance 


which is done in the proper manner as prescribed by 


the Sharī‛ah it can also be called contentment. If this 
cannot be termed contentment, then Hadrat ‛Uthmān 


radiyallāhu ‛anhu and other righteous and pious people 
who sought to increase their wealth through trade and 


so on will not be classified as content people. 
Furthermore, Hadrat Sulaymān ‛alayhis salām had 


made this supplication: 


نن بَعندِين   ربَِي هَبن لِِن مُلنكًَ لََّ ينَنبغَِِن لَِحََدٍ مِي
O Allāh! Give me a kingdom which is not given to anyone 
after me. 


Hadrat Sulayman ‛alayhis salām was honoured with a 
kingdom of this nature. Despite this, he is not one who 


is not content. In fact, he will be classified as a 
perfectly content person. This is because he was a 


                                         


1 Sunan Abū Dāwūd (1646). 


https://nmusba.wordpress.com/







 


198 PERSONALITIES OF THE ELEVENTH CENTURY 


perfect Prophet. In the same way, those who beg of 
Allāh ta‛ālā for sustenance and abstain from asking of 


people will be considered to be perfect and genuine 


believers. 


Note: We pray to Allāh ta‛ālā to give us a share of 


honesty, sincerity and contentment through the 
blessings of Hadrat Shaykh. Āmīn. (compiler) 


We tried to simplify the Shaykh’s writings as much as 
we could. May Allāh ta‛ālā give us success and 


acceptance. Āmīn. 


The Issue of Wahdatul Wujūd 


There is considerable difference among the erudite 


‛ulamā’ and Sufi masters on the issue of wahdatul 
wujūd. Shaykh Allāhābādī rahimahullāh was a 


proponent of this issue. This is why there are two 
opinions with regard to him. One group of ‛ulamā’ 


acknowledge and affirm his knowledge, cognition, 


proximity and friendship with Allāh ta‛ālā. The other 
group is against him. Allāh ta‛ālā knows best. 


An Insightful Article from Bazm Sūfīyyah 


In his Bazm Sūfīyyah, Janāb Sayyid Sabāh ad-Dīn ‛Abd 


ar-Rahmān Sāhib rahimahullāh wrote an insightful 


article with reference to the Shaykh. I am quoting it 
here verbatim. 


Shaykh Muhibbullāh Allāhābādī rahimahullāh (d. 1058 
A.H./1648) was also in support of wahdatul wujūd. He 


wrote Persian and Arabic commentaries to Fusūs al-
Hikam of Shaykh Ibn ‛Arabī rahimahullāh. He states 
therein that Shaykh Ibn ‛Arabī remained an adherent of 


the Sharī‛ah of Muhammad sallallāhu ‛alayhi wa 
sallam. He used to say: “May Allāh ta‛ālā include us 


among those who remain chained in the shackles of the 
pure Sharī‛ah of Muhammad sallallāhu ‛alayhi wa 
sallam and do not leave the Sharī‛ah under any 


https://nmusba.wordpress.com/







 


199 PERSONALITIES OF THE ELEVENTH CENTURY 


condition.” After quoting this statement, Shaykh 
Muhibbullāh Allāhābādī rahimahullāh writes that this 


demonstrates that the Shaykh neither acted against 


the Sharī‛ah nor did he say anything against it. Even in 
Fusūs al-Hikam he did not write anything which is in 


conflict with the Sharī‛ah. If a person is ignorant in this 
regard and is deprived of understanding it than it is his 


own fault. 


Shaykh Muhibbullāh Allāhābādī rahimahullāh writes 


further: He accepted the Sharī‛ah wholeheartedly – 


verbally and in action – apprised others of the rank, 
greatness and perfection of Rasūlullāh sallallāhu 
‛alayhi wa sallam and the purity and sanctity of the 
Sharī‛ah, and rescued them from the filth of base 


desires.1 


Shaykh Muhibbullāh Allāhābādī rahimahullāh was 


himself a strict adherent of the Sharī‛ah. He is not only 


listed among the Sufi masters but among the erudite 
‛ulamā’. The author of Tadhkirah ‛Ulamā’-e-Hind writes: 


Hadrat Shaykh was a very intelligent and 
discerning scholar. He was from among the 


famous Sufi ‛ulamā’ as regards the external 


and internal sciences. He was the chief and 
leader of his contemporaries and fellow 


scholars. 


The author of Ma’āthir al-Umarā’ also describes him as 


a scholar of the internal and external sciences. 


The ‛ulamā’ of the external sciences are in the habit of 


viewing the issue of wahdatul wujūd with suspicion. 
This is why they object to certain statements which are 


found in Taswiyah, a book written by Shaykh 


Muhibbullāh Allāhābādī rahimahullāh. When the latter 


                                         


1 Ifādāt Shāh Muhibbullāh Allāhābādī, Allāhābād edition, pp. 


70-71. 
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passed away, the attention of Aurangzeb rahimahullāh 
was drawn to some of these “objectionable” statements 


which were in conflict with Islamic beliefs. Two senior 


disciples of Shaykh Muhibbullāh Allāhābādī 
rahimahullāh were present in Delhi. One of them was 


Shaykh Muhammadī rahimahullāh. Aurangzeb 
rahimahullāh sent a message to him: “If you claim to be 


a disciple of Shaykh Muhibbullāh Allāhābādī 


rahimahullāh then explain the introductions to his 
book in line with the Sharī‛ah. If not, you must seek 


forgiveness for your support and cast the book into a 
fire.” Shaykh Muhammadī rahimahullāh replied: “There 


is no need for me to seek forgiveness for being a 
disciple of Shaykh Muhibbullāh Allāhābādī 


rahimahullāh. However, I cannot reach the level from 


which the Shaykh was speaking. When I reach that 
level, I will write an explanation as instructed by 


yourself. If you have decreed that this book be burnt, 
the royal kitchen has a much bigger fire than what I 


have.” Aurangzeb rahimahullāh fell silent with this 
reply.1 


Dārā Shakoh was the other person who had a lot of 


faith and confidence in Shaykh Muhibbullāh 
Allāhābādī rahimahullāh. He had advised him thus: 


“For the sake of public welfare, the rulers must not 
cause division with regard to Allāh ta‛ālā. This is 


because everyone – believers and unbelievers – is 
created by Allāh ta‛ālā.” 


This piece of advice has nothing to do with doctrinal 


beliefs or tauhīd-e-wujūdī. However, Dārā Shakoh 
began presenting tauhīd-e-wujūdī in a different light. 


He tries to present this view in his book Hasanāt al-
‛Ārifīn that when traversing the stations and levels of 


tauhīd-e-ma‛rifat, a seeker reaches a point when he 


                                         


1 Ma’āthir al-Umarā’, vol. 3, pp. 606-607. 
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becomes totally independent of belief and unbelief, 
good and evil, worshipper and worshipped. In his state 


of senselessness, he says or does things which appear 
to be in conflict with the Sharī‛ah and īmān. However, 


he cannot be taken to task. Similar statements have 


also been made by Hadrat ‛Abd al-Quddūs Gangohī 
rahimahullāh. However, had Dārā adhered to the 


Sharī‛ah as he did, and spent his life in that manner, 
he would have probably been included among the 


Auliyā’. Instead, he became intoxicated with the 
concept of wahdatul wujūd, became a disciple of Rām 


Chandar and tried to present a religion which was a 


conglomeration of Islam and Hinduism. Obviously, the 
‛ulamā’ who propose emulation of the Qur’ān and 


Sunnah will never approve of such a thing.1 


Maulānā Ghulām Muhammad Sāhib of Karachi wrote 


an article on the subject of wahdatul wujūd and 
wahdatush shuhūd which is quoted in Ma‛ārif, dated 


Muharram 1410 A.H./August 1989. I was impressed 


by his conclusion which is titled “The Crux of The 
Discussion” and quote it here. 


The crux of the discussion is that wahdatul 
wujūd and wahdatush shuhūd are two 


different views. Efforts to bring the two 
together – even on the basis of prudence – 


are difficult. While agreeing that there are 
differences between the two, it is essential 


for us to be respectful to the founders of 


these two views. This is not difficult because 
when Imām Bukhārī rahimahullāh severely 


criticizes Imām Abū Hanīfah rahimahullāh, 
we pay full respects to both Imāms. Why, 


then, should there be any impediment to 


according equal respect to these two special 


                                         


1 Bazm Sūfīyyah, p. 714. 
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servants of Allāh ta‛ālā in their mutual 
differences? Cast aside your self and come 


forward.1 


Note: By the will of Allāh ta‛ālā, Maulānā Ghulām 
Muhammad Sāhib passed an excellent decision with 


regard to the Shaykh. I am highly impressed by it. May 
Allāh ta‛ālā reward him with the best of rewards. 


(compiler) 


Shaykh Muhibbullāh Allāhābādī rahimahullāh is an 


important member of our Sābirīyyah Chishtīyyah 


spiritual order. Furthermore, he is a resident of our 
city, Allāhābād. The Shaykh enjoys a double right over 


us. This is why we went to some length in writing on 
him. (compiler) 


Demise 


Shaykh Muhibbullāh Allāhābādī rahimahullāh settled 


down in Allāhābād and conveyed his blessings for 


twenty years. This sun of guidance eventually set at the 
time of sunset on a Thursday, 9 Rajab 1054 A.H. or 


1058 A.H. To Allāh we belong and to Him is our return. 
He was buried in Kīt Ganj Mahallah in Allāhābād, 


where he had first settled down. His grave is visited by 
all sections of the community. May Allāh ta‛ālā shower 


His mercy on him. 


Khulafā’ 


He had three khulafā’. One is Qādī Ghāsī Sāhib 


rahimahullāh whose grave is in the graveyard of Hasan 
Manzil Mahallah, Allāhābād. The other is Hadrat 


Sayyid Muhammad Kabīr Qanūjī whose grave is in 
Qanūj. 


Hadrat Shaykh left behind a young son by the name of 


Shāh Tāj ad-Dīn. The Shaykh had advised him that a 


                                         


1 Ma‛ārif, Dār al-Musannifīn, A‛zamgarh. 
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son will be born to him. He must name him Sayfullāh, 
teach him the internal and external sciences, and make 


him wear the garment of the shaykhs of the Tarīqah. 
He did as he was told. The spiritual lineage which is 


continuing from the family of Shaykh Muhibbullāh 


Allāhābādī rahimahullāh is from Hadrat Sayyid Kabīr 
Qanūjī. May Allāh ta‛ālā bless them. 


The third khalīfah is Sayyid Muhammadī Fayyād 
rahimahullāh (Allāh willing, his biography will be 


written in volume six of this series). The Chishtīyyah 


Imdādīyyah order continues through him. May Allāh 
ta‛ālā enable it to continue until eternity. Āmīn. 


The system of passing on the responsibility of taking 
the shaykh’s place continues in the family of Hadrat 


Shaykh. Consequently, Shāh Sayfullāh – also known as 
Sa‛d Miyā – appointed Hāfiz Maulwī Muhammad 


Muqarribullāh Qāsimī as the one in charge. The latter 


studied in our Madrasah Dār al-Ma‛ārif, Karelī, and 
Bayt al-Ma‛ārif, Bakhshī Bāzār, Allāhābād. He then 


completed the Daurah Hadīth at Dār al-‛Ulūm Deoband 
this year - 1435 A.H. May Allāh ta‛ālā perfect him in 


knowledge and practice, make him a true heir and 
deputy of the knowledge and practices of his 


forefathers, and inspire him to propagate their 


teachings. Āmīn. This is certainly not difficult for Allāh 
ta‛ālā. (compiler) 
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Hadrat Shaykh ‛Abd al-Wahhāb Muttaqī 
Burhānpūrī 


Name And Lineage 


His name is Shaykh ‛Abd al-Wahhāb Muttaqī. His 


father’s name is Shaykh Walī Allāh who was listed 
among the seniors of Māndo Garh. 


Birth And Education 


He was born in Māndo Garh in the Mālwah region. He 


grew up here and acquired Dīnī knowledge from the 


local ‛ulamā’. 


Arrival in Burhānpūr 


His father had to leave their hometown because of 
certain incidents. He left with his wife and children, 


arrived in Burhānpūr and settled down here 
permanently. The people of Burhānpūr respected him a 


lot and he was treated with honour until his very end. 


He passed away a short while after settling down in 
Burhānpūr. A few months later, Shaykh ‛Abd al-


Wahhāb’s mother also departed from this world. He 
was thus deprived of the affection of both parents from 


a tender age.1 


Travelling And Journeying 


This tragic event affected his heart to the extent that he 
left Burhānpūr and adopted a life of seclusion. He 


began journeying to Gujarat, Deccan, Lanka, 


Surandeep and other places. Generally, he did not stop 
over at any place for more than three days. However, if 


he came across any senior Sufi shaykh, he would 
remain with him for longer periods. 


While travelling and journeying in this way, he reached 
Makkah Mu‛azzamah. According to the author of Mir’āt 


                                         


1 Tārīkh Auliyā’ Burhānpūr, p. 284. 
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Ahmadī, he was 29 years old at the time. Hadrat 
Shaykh ‛Alī Muttaqī Burhānpūrī (whose biography is to 


be found in volume four of Aqwāl Salaf) was in Makkah 


at the time. Shaykh ‛Abd al-Wahhāb’s father used to 
meet him. Therefore, as per his father’s bequest, he 


went and met Hadrat ‛Alī Muttaqī rahimahullāh. The 
latter received him with much love and kindness and 


requested him to stay with him. He did not accept the 
offer because of his independent nature. However, later 


on when he observed the erudition and excellence of 


Hadrat Shaykh ‛Alī, he began staying in his company 
and pledged bay‛at to him. He was blessed with 


internal and external excellences within a short time, 
and was conferred with the garment of khilāfat and 


deputyship. He belonged to the Qādirīyyah 
Shādhilīyyah order. 


Hajj 


He performed hajj 44 times and resided in Makkah 
during this entire period. One year after the demise of 


Hadrat Shaykh ‛Alī Muttaqī, he went to Gujarat to meet 
a relative and returned the same year. Thus, he did not 


miss the hajj of that year as well. 


Helping The Poor And Needy 


Before he got married, it was his habit to spend his 
income which he earned from calligraphy on the poor 


and needy. He used to set aside only a small amount 


for his clothing and other personal needs. When he got 
married, he considered the rights of his wife and family 


to take precedence. Even then, he was never lax in 
helping and assisting the poor and needy. In fact, he 


was like a sole refuge for the poor who used to come 
from India. He used to give them food, clothing and 


cash. Those who were going to visit Rasūlullāh 
sallallāhu ‛alayhi wa sallam were given provisions for 


the journey. 


https://nmusba.wordpress.com/







 


206 PERSONALITIES OF THE ELEVENTH CENTURY 


Knowledge And Virtue 


He was an expert in jurisprudence, Hadīth, literature, 


grammar and etymology. There were very few who 
could equal him in the sciences of the Sharī‛ah. He 


continued teaching and lecturing in the Haram Sharīf 


for many years. On completing his lectures, he used to 
keep himself occupied in editing and comparing books. 


If a rare book was found to be beneficial but had the 
possibility of errors, he would obtain other editions of it 


and make corrections to it.1 


Character And Mannerisms 


He was a pious and righteous person, and a man of 


cognition and inner meanings. He adhered to fasting 
and salāh, and was strict in following the Sunnah. He 


used to make full efforts in training and tutoring his 
murīds, and in steering his students. He was kind and 


affectionate towards the poor and needy, and would 
advise and guide Allāh’s creation. Thousands of people 


reached their destination through his guidance. 


Statements 


1. If someone speaks falsehood, do not reject it 


immediately. Listen in order to gauge what the speaker 
wants to say. If you then find it in line with the truth, 


accept it. If not, reject it. If you cannot do this, 
disregard him and do not try to interfere in his beliefs. 


Note: This is a most correct piece of advice. Many forms 
of mischief can be wiped out in this way. (compiler) 


2. If you see a person attesting to the kalimah of 


Islam and is regular with fasting and salāh, and then 
he commits something which is wrong, then consider 


him to be excused. Do not label him an unbeliever and 
deviate. Instead, as far as possible try to find an 
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explanation for his action. If he does not attest to the 
kalimah and is not regular with fasting and salāh, and 


then makes outrageous statements [against Islam], 
then he is certainly an atheist. He must be considered 


to be a rejecter of Islam. 


Note: Glory to Allāh! These are most beneficial and very 
clear pieces of advice which we ought to consider. 


(compiler) 


3. The Virtue of Knowledge 


Knowledge is like food which we always need and 
whose benefit is general. Dhikr is like medicine which 


is used occasionally for treatment. It is essential for a 


seeker to take out time (from worldly engagements) and 
resort to solitude in order to acquire expansion and 


presence of heart. The need to resort to solitude is 
especially emphasised for the last ten days of Ramadān 


and the first ten days of Dhū al-Hijjah. As for 
knowledge, teaching it and conveying it – these are 


eternal. In other words, one must be continually 
occupied in them. 


Note: This shows the importance which the Shaykh 


attached to teaching and lecturing. At the same time, 
look at how he expressed the need for solitude for the 


acquisition of expansion and presence of heart. May 
Allāh ta‛ālā reward him. (compiler) 


When he made the above statement, some people said: 
“But the Sufis say that we must always be engrossed in 


dhikr. So what is the meaning of this?” He replied: “The 


person who is doing good works is as if he is in the 
remembrance of Allāh ta‛ālā. Performing salāh, reciting 


the Qur’ān, reading or teaching sciences of the 
Sharī‛ah, and doing all other good works are included 


in the dhikr of Allāh ta‛ālā. This has also been the 
practice of the pious predecessors. They used to be 


constantly occupied in teaching good character, 
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proliferating knowledge, serving Allāh’s creation and so 
on.” He added: “Brother! Knowledge is not something to 


be discarded. Rather, it is a bounty for whose 
acquisition one must endeavour with a good 


intention.”1 


4. The Blessings of The Company of The Pious 


I (Shaykh ‛Abd al-Haq rahimahullāh) asked him on one 


occasion: “Spiritual exertion, ecstasy, expositions and 
influences were already found in you to the level of 


perfection since before. Despite this, you went into the 
company of the Sufis. So what did you acquire from 


them?” He replied: “My position and the continued 


existence of my Islamic Sharī‛ah are confined to the 
blessings of these righteous personalities. During the 


early stages of my life I experienced certain conditions 
regarding which I used to say to myself: Allāh alone 


knows what is to become of me, and I will wander 
aimlessly in the jungle. However, by virtue of the 


company of the pious, the path of Dīn and īmān 


became clear to me, and following the Sharī‛ah became 
well established. These are the real and fundamental 


ranks.”2 


5. The way of a seeker is: 


 مستفيد يستفيد من كل مفيد، ويفيد لكل
A seeker derives benefit from every beneficial thing, and 
conveys benefit to everyone who desires it. 


Note: Glory to Allāh! Look at the status and sign of a 


true seeker as explained by him. It ought to be written 
in gold. What it means is that a seeker must not feel it 


below his dignity to derive benefit from an expert, nor 


                                         


1 Tārīkh Auliyā’ Burhānpūr, p. 295. 
2 Akhbār al-Akhyār, p. 557. 
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must he deprive a seeker because of his miserliness. 
(compiler) 


6. When a person comes to know of a good deed, he 
must do it at least once so that he is enumerated 


among those who practised on it. 


7. Ever since I lost my eyesight, I experienced such 
presence with Allāh ta‛ālā which I had never 


experienced in my entire life.1 


Note: Just think of how Allāh ta‛ālā showers His 


affection on His special servants. He takes away a 


physical or external bounty from them and honours 
them with a far better internal and spiritual treasure. 


These personalities become “intoxicated” in the joys of 
such treasures and experience the pleasure of His 


favours in the pains which are caused by Him. 
(compiler) 


8. ‛Umrah Ji‛irrānah 


On one occasion a discussion revolved around ‛umrah 


Ji‛irrānah (Ji‛irrānah is one station away from Makkah. 


Rasūlullāh sallallāhu ‛alayhi wa sallam stopped over at 
this place when he was distributing the booty of the 


Battle of Hunayn. He performed ‛umrah from this 
place). The Shaykh said: “O ‛Abd al-Haq! You must not 


be heedless when you pass by the place which is in a 
mountain in Ji‛irrānah – the place where Rasūlullāh 


sallallāhu ‛alayhi wa sallam had stopped over.” He then 


described the place in some detail and said: “If it is in 
your good fortune, when you go there, you will be 


honoured by a visit from Rasūlullāh sallallāhu ‛alayhi 
wa sallam [in a dream].” He then described his own 


condition: “Whenever I dream of that place and my eyes 


are closed, the beauty of Rasūlullāh sallallāhu ‛alayhi 
wa sallam fills my eyes. I was honoured more than 100 
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times by this honour in one afternoon.” Consequently, 
Hadrat Shaykh ‛Abd al-Wahhāb rahimahullāh used to 


go very frequently for this ‛umrah. He used to go on 


foot and while in a state of fasting.1 


Note: Glory to Allāh! What a great bounty and treasure! 


Someone rightly said: 


This is a fortune over which the one who 


seeks the kingdom and throne of Caesar will 
also ruse over, and say: If only I too could 


receive such a bounty. 


Through the blessings of these pious personalities, may 


Allāh ta‛ālā also honour us with such a blessed ‛umrah 


and the blessed visit of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. May He confer it to us again and again. 


Āmīn. Through Your mercy, O the most Merciful who 
shows mercy, and through the sanctity of the mercy to 


the worlds sallallāhu ‛alayhi wa sallam. (compiler) 


Demise 


He passed away in Madīnah Munawwarah, most 


probably in 1005 A.H. and was buried there. May Allāh 
ta‛ālā illuminate his resting place. 


Khulafā’ 


He had many khulafā’. Hadrat Shaykh ‛Abd al-Haq 


Muhaddith Dehlawī rahimahullāh (d. 1051 A.H.) is one 


of his most famous khulafā’. Details with regard to him 
are to follow in this volume.2 


                                         


1 Akhbār al-Akhyār, p. 558. 
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Hadrat ‛Allāmah Mullā ‛Alī Qārī 


(author of Mirqāt al-Mafātīh) 


Name And Lineage 


His name is ‛Alī, his kunnīyyat is Nūr ad-Dīn and Abul 


Hasan, and his father’s name is Sultān Muhammad. 


He is well-known by the name of Mullā ‛Alī Qārī. 


Education And Training 


Mullā ‛Alī Qārī was born in Herat, the well-known 
region of Afghanistan. He memorized the Qur’ān there 


and studied qirā‛at at Jāmi‛ah Herat under Maulānā 
Qārī Mu‛īn ad-Dīn rahimahullāh. He also studied other 


sciences under the ‛ulamā’ of Herat. 


Ismā‛īl ibn Haydar Safawī who was the first king of the 
Shī‛ah Safawī Sultanate wrested control over Herat, 


killed many Muslims, plundered the place and people, 
and spread Shī‛ah teachings. Many Muslims were 


forced to leave the place. Mullā ‛Alī Qārī also left with 
them and proceeded to Makkah Mukarramah which he 


adopted as his permanent place of residence. 


While in Makkah Mukarramah, all the means for 


academic and spiritual progress were available to him 


and he made the best use of them. 


The Reason For Being Named Mullā ‛Alī Qārī 


He strengthened his memorization of the Qur’ān and 
studied qirā‛at under the famous qārī of Makkah, 


Shaykh Sirāj ad-Dīn ‛Umar Yamanī rahimahullāh, who 
had studied this science under several students of the 


imām and khatīb of Madīnah Munawwarah, ‛Allāmah 


Muhammad ibn Qattān rahimahullāh. ‛Allāmah 
Muhammad ibn Qattān rahimahullāh was a student of 


Shaykh Zayn ad-Dīn ‛Abd al-Ghanī Haythamī Misrī 
rahimahullāh who in turn was a student of the eminent 


scholar, Muhammad ibn Muhammad ibn Muhammad 


al-Jazarī rahimahullāh. 


https://nmusba.wordpress.com/







 


212 PERSONALITIES OF THE ELEVENTH CENTURY 


Mullā ‛Alī Qārī began to be referred to as Qārī because 
of his expertise in qirā‛at and his beautiful recitation of 


the Qur’ān. 


Means of Livelihood 


Mullā ‛Alī Qārī rahimahullāh learnt calligraphy under 


Shaykh Hamdullāh Umāsī rahimahullāh and gained 
mastery over the thuluth and nusukh scripts. He used 


to write very beautifully in these two scripts. He made 
calligraphy his livelihood. He used to write one copy of 


the Qur’ān for the year, sell it, and use the money for 


his expenses. 


The author of Kanz al-‛Ummāl, Shaykh ‛Alī Muttaqī 


rahimahullāh, purchased a hand-written copy of Tafsīr 
Jalālayn from Mullā ‛Alī Qārī rahimahullāh after 


observing the latter’s virtue, expertise and poverty. He 


paid 12 dīnārs for this copy when copies written by 
other calligraphers were available for one dīnār. He 


used to say: “Mullā ‛Alī Qārī put in a lot of effort in 
writing it and he ought to be paid more than 12 dīnārs 


for it.” 


Note: This is a lesson for students and ‛ulamā’ who are 


affiliated to knowledge. Despite his poor circumstances, 
Mullā ‛Alī Qārī rahimahullāh directed himself towards 


dhikr and reflection, and served Dīn in such a beautiful 


manner. Leave alone the meanings, even his words 
were written in most eloquent manner. May Allāh ta‛ālā 


reward him and may He cause many such examples to 
be found in our times. Āmīn. (compiler) 


Juristical Allegiance 


Mullā ‛Alī Qārī rahimahullāh was a Hanafī. In his 


commentary of Mishkāt which is titled Mirqāt al-Mafātīh 
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he very excellently displays how Hanafī jurisprudence 
is in line with Hadīth.1 


A Senior Hadīth Expert 


The Shaykh had studied Hadīth in Herat. He says in 


this regard: 


 ومنها نسخة قرأت على ِيخ الإسلام الهروي
I read a Hadīth collection to Shaykh al-Islam al-Harawī. 


He is referring to Shaykh Ahmad ibn Yahyā ibn 


Muhammad Sa‛d ad-Dīn Mas‛ūd ibn ‛Umar at-Taftāzānī 
al-Harawī rahimahullāh. 


In addition to this, when he settled down in Makkah 


Mukarramah, he devoted his attention to studying 
Hadīth. He studied Mishkāt under the senior Hadīth 


expert of the time, Shaykh Zayn ad-Dīn ‛Atīyyah ibn ‛Alī 
ibn Hasan as-Sulamī al-Makkī (d. 983 A.H.) 


rahimahullāh. Mullā ‛Alī Qārī rahimahullāh makes 
mention of him in several places in his Mirqāt and 


makes reference to him under several titles, e.g. 


Shaykhunā, Ustādhunā, Maulānā and ‛Umdatul 
Mufassirīn. In his book, Samm al-Qawārid fī Dhamm ar-


Rawāfid he refers to him by the title, Sayyidī fī ‛Ilm at-
Tafsīr. 


The following Hadīth experts were also among the 


teachers of Mullā ‛Alī Qārī rahimahullāh: 


Zubdatul Fudalā’ Maulānā as-Sayyid Zakarīyyā, 


Shaykh ‛Alī ibn Husām ad-Dīn al-Muttaqī al-Hanafī (d. 
975 A.H.), Shaykh ‛Abdullāh as-Sindī (d. 996 A.H.), 


Shaykh Abul ‛Abbās Shihāb ad-Dīn Ahmad ibn 


Muhammad (al-Ma‛rūf bi Ibn Hajar al-Haythamī as-
Sa‛dī al-Ansārī ash-Shāfi‛ī (d. 973 A.H.), ‛Allāmah Hāfiz 


                                         


1 Muqaddamah al-Hisn al-A‛zam translation of al-Hizb al-
A‛zam of Mullā ‛Alī Qārī. 
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Qutb ad-Dīn al-Makkī al-Hanafī (d. 999 A.H. the author 
of at-Tabaqāt al-Hanafīyyah and the Muftī of Makkah). 


Mullā ‛Alī Qārī rahimahullāh studied under many other 


senior Hadīth scholars and there came a time when he 
became well known by the title “Muhaddith Jalīl”. 


His Rank in The Field of Hadīth 


He enjoys a lofty position in the field of Hadīth. He 


spent his entire life acquiring knowledge while 
preserving his senses. His main focus in life was 


teaching and proliferating knowledge. He was extremely 


content and an expert in calligraphy which was his 
livelihood. 


Shaykh Muhammad ‛Abd al-Halīm ibn Muhammad 
‛Abd ar-Rahīm Chishtī describes him in glowing terms 


as follows: 


وغلب على حاله الزهد والعفاف  ،على القاري قانعا بما يُصل من بيع كتبه ظل الملا
 ادة والتقوى.والرضى بالكفاف، وكان قليل الإختلاط بغيْه، كثيْ العب


Mullā ‛Alī Qārī used to be content with whatever he 
earned from his books. His condition was overpowered 
by abstinence, chastity and contentment with what was 
just sufficient. He used to intermingle very little with 
others, and spend a lot of his time in worship and acts 
of piety. 


Mullā ‛Alī Qārī was undoubtedly a famous and 
distinguished scholar of his time, a senior imām, strict 


in his adherence to love for ‛ulamā’, one who combined 


the rational and traditional sciences, and an authority 
in tajwīd, qirā’at, Hadīth, tafsīr, principles of 


jurisprudence, theology, rhetoric and calligraphy. 


An Exponent of Hanafīs 


Like his expertise in Hadīth, he was also a master in 
the field of jurisprudence. He was an exponent of 
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Hanafī jurisprudence. He used to expound Hanafī 
jurisprudence in line with the Qur’ān and Sunnah. He 


used to give preference to the Hanafī view in every 
issue and remained firm on it. When he used to find 


full evidence from the Qur’ān and Sunnah on a certain 


issue, he would openly criticize his opponents. 
Sometimes his manner of expression used to be harsh. 


Some historians have criticized him severely for his 
harshness. One scholar states: “Bearing in mind that 


the Shaykh has criticized the imāms: 


ثمة نهى عن مطالعتها كثيْ من العلماء  لهذا تجد مؤلفاته ليس عليها نور العلم، ومن
 والأولِاء.


You do not find the effulgence of knowledge in his 
writings. Consequently, many ‛ulamā’ and Auliyā’ 
prohibit studying his books. 


However many senior and eminent ‛ulamā’ have refuted 


this and said that differences among the ‛ulamā’ as 
regards subsidiary matters are a mercy in the field of 


knowledge. The Sharī‛ah permits the ‛ulamā’ to clarify 
their stand through proofs. Furthermore, the Shaykh’s 


objections against other imāms are not out of 


fanaticism but for the sake of clarifying proofs. This 
approach can be found among early and latter day 


scholars. The Shaykh was undoubtedly a distinguished 
Hadīth expert and jurist whose writings are filled with 


pearls of knowledge. He has no equal in his 
investigation of issues. He is enumerated among those 


‛ulamā’ whose services in propagating external and 


internal sciences, proliferating the Sunnah and putting 
an end to bid‛at have been acknowledged.1 


                                         


1 Maulānā ‛Abd al-Malik Sāhib Karachi: Shakhsiyyāt 
Afghanistan Kī Rūh Parwar Yāde, p. 437. 
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Sufism 


Mullā ‛Alī Qārī rahimahullāh took benefit from the Sufi 


masters of his time. He strived in the field of Sufism 


and reached a level of erudition in it. All sections of the 
community – the masses and the elite – acknowledged 


his spirituality. 


In short, Mullā ‛Alī Qārī rahimahullāh combined the 


Sharī‛ah and the Tarīqah and surpassed his 
contemporaries. Nawāb Siddīq Hasan Khān Sāhib 


rahimahullāh writes in his Ittihāf an-Nubalā’ al-


Muttaqīn: 


هو الجامع للعلوم العقلية والنقلية، والمتْلع من السنة النبوية، وأحد علماء 
 الأعلام، وجماهيْ أولي الحفظ والأفهام.


He combined the rational and traditional sciences. He 


was an expert in the Sunnat and was one of the eminent 
‛ulamā’ who possessed an excellent memory and 
understanding. 


Maulānā ‛Abd al-Hayy Lucknowī rahimahullāh writes: 


It becomes clear from Kitāb Khulāsah al-
Athar fī A‛yān Qarn al-Hādī ‛Ashar and other 
books that Shihāb ad-Dīn Ramlī 


rahimahullāh and Mullā ‛Ali Qārī 


rahimahullāh were from among the revivers 
of Dīn in the eleventh century. 


Mullā ‛Alī Qārī had an overwhelming disposition of 
abstinence and piety. He was naturally inclined to 


contentment. After his academic occupations, he used 
to spend a lot of time in worship. He abstained from 


intermingling too much with people. 


Written Works 


Mullā ‛Alī Qārī rahimahullāh wrote many books. Some 


of his important works are listed below: 
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 مرقات المفاتيح لمشكَة المصابيح. .1


 الموضوعات. .2


 جمع الوسائل في شَح الشمائل. .3


 شَح الشفاء. .2


 الحزب الأعظم والورد الأفخم لَنتسابه وإسناده إلى الرسول الأكرم. .5
Teachings 


His major achievement is his book Mirqāt al-Mafātīh fī 
Sharh Mishkāt al-Masābīh which has been widely 


accepted by the ‛ulamā’. It contains many discussions 


on Sufism and he quotes the sayings and statements of 
Sufi masters quite often. Hadrat Muslihul Ummat 


Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh used to 
quote some of them with real emotion in his 


assemblies. I take the honour of quoting some of them 
to serve as examples. 


In his explanation to the following Hadīth, Mullā ‛Alī 


Qārī rahimahullāh writes: 


 (32من نفس عن مؤمن كربة من كرب الدنيا...الحديث )مشكوة: 


Whoever removes a worldly worry from a believer… 


قال بعض العارفيْ: لَ يخفى أن المعسر وصاحب الكربة هو المريد في وادي الغربة 
المحتاج إلى قطع العقبات النفسانية والمنازل الظلمانية والنورانية، كما اِتهر عن 


لهواجس، اوظلمة ويتلقاه الوساوس و ن نورمالكتاني أن بيْ العبد والحق ألَ مقام 
لوساوس عنه بأمره بترك المبالَة بها والتأمل في الحجج فعلى ِيخه أن ينفس كربة ا


ل عليه هي الذكر والإبتهال إلى المولى، ويسالعقلية والأدلة النقلية إن استهاله، واستدامة 
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سواء الطريق ويذيقه حلاوة التحقيق حتى يسطع في قلبه أنوار القلوب ويطلع في سره 
 (414\1ِموس الوصول إلى المحبوب. )مرقات: 


Some Sufi masters said: It is not a hidden fact that a 


person in difficulty and who has been afflicted by a 
calamity is a murīd who is lying down in the valley of 
estrangement. He needs to cut through the psychological 
barriers and the dark and effulgent stations. The 
following statement of Kattānī rahimahullāh is quite 
well-known: “There are 1 000 stations of light and 


darkness between a servant and Allāh ta‛ālā.” The 
servant has to face whisperings and inundations in 
order to traverse those stations. It is necessary for a 
shaykh to remove his murīd from the torment of 
whisperings by instructing him not to bother in the least 
about those whisperings. He must instruct him to 
concentrate on rational and traditional proofs if he has 


the capability to do this. The shaykh must instruct him 
to remain constant in the remembrance of Allāh ta‛ālā 
and to cry before Him. The shaykh must make the path 
easy for him and make him taste the sweetness of 
realization and conviction until the effulgence of the 
hearts shine brilliantly on his heart, and the sun of 
reaching the Beloved rises from his internal self. 


Note: Glory to Allāh! Look at how beautifully he 
described the programme to be followed by a murīd. At 


the same time, it becomes clear that in the course of 
treading the path, a seeker most definitely needs the 


guidance and steering of a shaykh. If not, there is not 


only the possibility but a severe danger of his 
wandering and going astray. It is therefore essential for 


a seeker to resort to a guide who would help him to 
tread the path. Hadrat Maulānā Muhammad Ahmad 


Sāhib nawwarallāhu marqadahu encourages towards 
this very beautifully and eloquently in the following 


couplet: 
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You will not be able to tread the path of love 
by yourself. I am treading this path, come 


and join me. 


The same theme is conveyed by Shaykh Rūmī 


rahimahullāh as a warning: 


The person who steps onto this path without 
a companion will spend his entire life 


without having an inkling of what love is. 


(compiler) 


Following The Sunnat – The Cause of Real Happiness 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


عليكم بسنتِ وسنة الخلفاء الراِدين المهدييْ، تمسكوا بها وعْوا عليها 
 (33بالنواجذ. )مشكوة: ص 


Keep to my Sunnat and the way of the rightly-guided 
caliphs. Cling firmly to it. 


Mullā ‛Alī Qārī rahimahullāh explains the meaning of 


following the Sunnat and expounds on its effects. He 


writes in this regard: 


لأن تُصيل السعادات الحقيقية...منوط باتباع السنة بأن يمتثل الأمر على مشاهدة 
 (372، ص 1الإخلاص، ويعظم النهي على مشاهدة الخوف. )مرقات المفاتيح: ج 


The meaning of following the Sunnat is that a person 
must carry out the injunctions of the Sharī‛ah with 
absolute sincerity, and abstain from its prohibitions in a 


manner which enables him to view fear within himself. 


In other words, he must fear the prohibitions of the 


Sharī‛ah in such a way that it is as if he can see the 


punishment which is set aside for committing those 
prohibitions. Mullā ‛Alī Qārī rahimahullāh goes one step 


further and says: 
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Following the Sunnat is not confined to carrying out 
the orders. Rather, it means that the person must have 


a concern and worry to follow in the footsteps of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. The person 


must follow him in all his moments of activity and non-


activity – even his times of sleep and wakefulness. It is 
as though he must bridle his self with the rein of the 


Sharī‛ah (so that he moves by its instruction and stops 
by its instruction). Consequently, his heart will be 


coated with the highest form of character, and then 
become polished and illuminated through the 


effulgence of dhikr and cognition. Following on from 


this – as per the Hadīth “When it [the heart] is sound, 
the entire body becomes sound” – all the body parts 


start practising on the equitable law of the Sharī‛ah. 
Together with this, the person himself becomes a just 


and equitable person. This results in a balanced 
disposition in accordance with the Sunnat in the heart. 


(This is also known as affinity with Allāh ta‛ālā). It is 


one of the effects of Allāh’s munificence. Within this 
disposition and affinity there develops the capability to 


accept spiritual facts and realities. The person then 
develops the capability of having the spirit of Allāh 


ta‛ālā being blown into him – a gift which is reserved 
for those of Allāh’s special servants who tread the path 


in the most beautiful way. 


Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh writes: 


Just as an equitable and prescribed condition develops 
in the heart by virtue of following the just Sharī‛ah, and 


it becomes fruitful for every type of rectitude; the 
opposite also holds true. That is, by following an unjust 


law, an unjust and non-prescribed (in fact, 


blameworthy) condition develops in the heart. The 
fruits of which are mischief, corruption, disputes, 
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arguments and so on – as witnessed by ourselves in 
these times. 


In short, the acquisition of true happiness is dependent 
on following the Sunnat. To put it in other words, 


wellbeing in both worlds is dependent on following the 


Sunnat. It is only when a person follows the Sunnat 
will he experience spiritual and physical health and 


wellbeing, and his heart will acquire real life. 


He says further on: This happiness via the emulation of 


the Sunnat will be acquired when a person remains 
aloof and far from the company of a person who wastes 


his time, and abstains from all those means which 


causes confusion and disorder in the heart. Someone 
rightly said: 


As far as possible, stay far from bad 
company. An evil companion is more 


harmful and more destructive than the worst 
of snakes.1 


Respect And Honour For The Qur’ān – A Cause of 
Honour And Greatness 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 (182إن الله يرفع بهذا الكتاب أقواما ويْع به آخرين. )رواه مسلم، مشكوة: ص 
Allāh ta‛ālā elevates some people through this Book 
[Qur’ān] and debases others. 


Mullā ‛Alī Qārī rahimahullāh writes in this regard: 


This refers to those who believe in it, respect and 


honour it, and practise on its injunctions. The Book 


refers to the Qur’ān which enjoys the highest position 
as regards its honour, greatness and clear proofs and 


evidences. Allāh ta‛ālā will elevate some people through 


                                         


1 Ta’līfāt Muslihul Ummat, vol. 3, p. 320. 
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it and debase others. In other words, He will confer 
high ranks in this world and in the Hereafter to a large 


number of people. He will bless them with a pure and 
wholesome life in this world. In the Hereafter He will 


include them among those whom He has favoured. As 


for those who are not like this, they will be lowered and 
reduced to the lowest of the low. Allāh ta‛ālā says that 


He leads astray many people through it and guides 
many others. 


This Qur’ān is sweet water for the beloveds ( they are 
satiated through it) and blood for those who are 


deprived. Allāh ta‛ālā says in this regard: We have 


revealed in this Qur’ān that which is a cure and mercy 
for the believers. As for the unjust, it increases them in 


loss. 


‛Allāmah Tībī rahimahullāh states that the person who 


reads the Qur’ān and practises on it with sincerity will 


be blessed with loftiness from Allāh ta‛ālā. As for the 
one who reads it merely for show and does not practise 


on it, Allāh ta‛ālā will debase him.1 


Note: Muslihul Ummat Hadrat Maulānā Shāh 


Wasīyyullāh Sāhib Allāhābādī rahimahullāh writes in 
his explanation to the above Hadīth: 


We learn from this Hadīth that the Qur’ān has two 


qualities. Believing in it, respecting and honouring it, 
and reciting it results in greatness and loftiness for the 


person. Rejecting, abstaining from respecting it and not 
reading it causes debasement. Today we find ourselves 


humiliated and disgraced, and we do not enjoy any 
value in the world. Outsiders are not the cause of this. 


Rather, we ourselves have brought this condition on 


ourselves. We have severed our bond with the Qur’ān. 
We disregard showing respect to it, reading it and 


                                         


1 Mirqāt, vol. 5, p. 12. 
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acting on its injunctions. Thus, the speech of Allāh 
ta‛ālā is also displeased with us. It has deprived us of 


its blessings. Our disregard and inattention towards it 


have resulted in our disgrace and humiliation. 


The Importance of Dhikr 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 (198ألَ أنبئكم بِيْ أعمالكم )مشكوة: 
Do you want to know what your best deeds are? 


In explaining this Hadīth, Mullā ‛Alī Qārī rahimahullāh 


writes on the importance of dhikr and quotes the words 
of Ibn Mālik rahimahullāh who says that the dhikr of 


Allāh ta‛ālā as mentioned in this Hadīth refers to dhikr 
with with heart. He writes: 


المراد الذكر القلبي فإنه هو الذي له المنزلة الزائدة على بذل الأموال والأنفس لأنه 
القلب الذي هو أِق من عمل الجوارح، بل هو الجهاد الأكبر. لَ  عمل نفسي وفعل


دة تُريك العنق واعوجاج كما يفعله نالذكر باللسان المشتمل على صياح وا زعاج وِ
بعض الناس زاعميْ أن ذلك جالب للحْور وموجب للسرور، حاِا لله، بل سبب 


 (151\5الغيبة والغرور. )مرقاة: 


In this Hadīth Rasūlullāh sallallāhu ‛alayhi wa sallam 
refers to the dhikr of Allāh ta‛ālā as the best of deeds. 
This refers to dhikr with the heart because this is what 
enjoys a loftier position than spending one’s wealth and 
sacrificing one’s life. This is because it is an action of the 


self and a deed of the heart. It is more difficult than 
actions with the external body parts. In fact, it is the 
greatest jihād. It does not refer to dhikr with the tongue 
which entails shouting, getting stirred up, moving the 
neck vigorously and bending it as done by certain people 
who allege that all this draws the presence of Allāh 
ta‛ālā and brings joy. May Allāh ta‛ālā save us from 
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such ignorance. It actually causes more aloofness from 
Allāh ta‛ālā and results in arrogance. 


Hadrat Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh 


says that it seems from these words of Ibn Mālik 
rahimahullāh that dhikr with the heart alone is 


praiseworthy and acceptable, while dhikr with the 
tongue is absolutely blameworthy and not worthy of 


any consideration. Mullā ‛Alī Qārī rahimahullāh refutes 
this as follows: 


ولَ ِك أن الذكر يطلق على الجناني وعلى اللساني، وأن المدار على القلب الذي يتقلب 
بسبب ذكر المذكور من الغيبة إلى الحْور، وإنما اللفظي وسيلة لحصول الوصول 


كَن ينتهي المنتهي  وصلة. واختلَ المشائخ في أيهما أفْل بالنسبة إلى المبتدي، وإن
أيْا الذكر القلبي، وأما الأمور البدعية والأغراض الدنيوية فخارجة عن الأنواع 
الذكرية، ولَ ريب أن الجمع بينهما أكمل، وفي تُصيل المثوبة أفْل، والظاهر أنه 


 المراد ههنا...الخ.


Dhikr undoubtedly applies to both with the heart and 
the tongue. However, the basis is on dhikr of the heart 
through which the person is conveyed from absence to 
presence [of Allāh ta‛ālā]. Verbal dhikr is a means to 
acquiring proximity [to Allāh ta‛ālā] and a bond to Him. 
(This is why it [verbal dhikr] is also of importance). The 
Sufi masters differ as to which of the two is superior for 
the novice. However, they agree that the dhikr of the 
master terminates at dhikr with the heart. Whether dhikr 
with the tongue or the heart – if any are adulterated by 
innovations and worldly motives, they are out of the 
categories of dhikr. There is no doubt about the fact that 
joining the both [dhikr with the heart and the tongue] is 
more perfect and superior for the sake of acquiring 
reward. Obviously this is what is meant here [in the 
Hadīth under discussion]. 
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He goes on to explain the reason for this: The striving 
and fighting which are mentioned in the Hadīth are not 


devoid of dhikr with the heart unless the Hadīth is 
explained thus: The dhikr of the heart – which is an 


internal jihād - of such a person is superior to his 


external jihād. 


Thus, the theme of this Hadīth is now similar to 


another statement of Rasūlullāh sallallāhu ‛alayhi wa 
sallam wherein he said that a person has a pocket full 


of dirhams which he distributes in charity. Another is 


engaged in Allāh’s dhikr. The one engaged in dhikr is 
superior to the one giving in charity. 


He states further on that this explanation also puts an 
end to the bewilderment of Ibn Hajar rahimahullāh 


because he was quite perplexed that if the Qur’ān is 
included in dhikr, then it is undoubtedly superior to 


other actions of the tongue. However, one has to 


consider whether it is superior to other types of 
worship such as spending in charity, sacrificing one’s 


life and so on, because the contrary is gauged from the 
statements of our imāms. 


The Virtue of Dhikr 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


إذا مررتم برياض الجنة فارتعوا، قالوا: وما رياض الجنة؟ قال: حلق الذكر. )رواه 
 (198الترمذي، مشكوة: 


“When you pass by the gardens of Paradise, you must 


graze.” The Companions asked: “What are the gardens 
of Paradise?” He replied: “The circles of dhikr.” 


Hadrat Mullā ‛Alī Qārī rahimahullāh writes under this 
Hadīth: 


Dhikr and the place of dhikr are mentioned in a general 
sense. They refer to what is said in another Hadīth. 


Hadrat Abū Hurayrah radiyallāhu ‛anhu narrates that 
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Rasūlullāh sallallāhu ‛alayhi wa sallam said: “When 
you pass the gardens of Paradise, you must graze.” I 


asked: “What are the gardens of Paradise?” Rasūlullāh 


sallallāhu ‛alayhi wa sallam said: “The masājid.” I 
asked: “What is the meaning of grazing there?” 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “Saying: 


دِ لِلهِ، وَلََ الِٰهَ إلََِّ الُله، وَالُله اكَنبَرُ  مَن  سُبنحَانَ الِله، وَالحن


Look, even in this Hadīth we learn the virtue of saying 


these words verbally. How, then, can dhikr with the 


tongue be considered to be useless and a waste of 
time?! 


Hadrat Mullā ‛Alī Qārī rahimahullāh quotes a statement 
of ‛Allāmah Nawawī rahimahullāh wherein he says: We 


learn from this Hadīth that just as it is desirable to 
engage in dhikr, it is desirable to sit in the assembly of 


those who are engaged in Allāh’s dhikr. He then 


explains dhikr as follows: 


وهو يكون بالقلب وقد يكون باللسان، وأفْل منهما ما كَن بالقلب واللسان 
أفْل، وينبغِ أن لَ يترك الذكر باللسان مع  جميعا، فإن اقتِ على أحدهما فالقلب


القلب بالإخلاص خوفا من أن يظن به الرياء، وقد نقل عن الفْيل: ترك العمل 
لأجل الناس رياء، والعمل لأجل الناس شَك. والإخلاص أن يخلصك الله عنهما. 
لكن لو فتح الإنسان على نفسه باب ملاحظة الناس والإحتراز عن طرق ظنونهم 


 (155\5لة لَنسدي عليه أكثُر ابواب الخيْ. )مرقاة: الباط


Dhikr is sometimes with the heart and sometimes with 
the tongue. The superior of the two is dhikr with the 
heart and tongue together. If the person confines himself 
to one of the two then dhikr with the heart is superior. 
Together with dhikr with the heart, the person must not 
leave out dhikr with the tongue with sincerity merely out 


of fear that it would be construed as ostentation. Fudayl 
rahimahullāh said: “To abstain from doing an action 
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because of people is ostentation. To do an action for the 
sake of people is polytheism.” Sincerity means that Allāh 
ta‛ālā must save you from both (i.e. you must neither do 
any action for the sake of people nor leave it out of fear 
for people). This is because if a person were to open the 


door of people’s observations, and worries about their 
baseless thoughts, most of the doors of good will be shut 
on him. 


Hadrat Mullā ‛Alī Qārī rahimahullāh says further: 


ذكر واِكر وروي أن بعض المريدين قال لشخيه: أنا أذكر الله وقلبي غافل، فقال له: أ
 (155\5أن ِغل عْوا منك بذكره، واسئله أن يُض قلبك. )مرقاة: 


A murīd said to his shaykh: “I engage in Allāh’s dhikr 
but my heart is heedless.” The shaykh said: “Continue 
with your dhikr and thank Allāh ta‛ālā for enabling a 
part of your body to be occupied in His dhikr. And 
supplicate to Him to bless you with presence of heart as 
well.” 


Note: I say: This is the real point of cognition. The 


shaykh was also a Sufi master and was aware of the 


reality. He knew that dhikr with the tongue is really the 
way to achieve dhikr with the heart. This is why he 


instilled its value in his murīd’s mind but did not allow 
him to remain satisfied with it. 


Hadrat Maulānā Rashīd Ahmad Gangohī rahimahullāh 
used to explain the benefit of verbal dhikr as follows: “If 


the part which was used for verbal dhikr [tongue] goes 


to Paradise, is it possible for the remaining body parts 
to go to Hell?” This is why dhikr with the tongue must 


be considered to be a boon, and at the same time we 
must strive for dhikr with the heart. 


Someone asked Hadrat Hakīmul Ummat Maulānā 
Ashraf ‛Alī Thānwī rahimahullāh about the following 


couplet: 
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If tasbīh is only made with the tongue while 
the heart is thinking of one’s cows and 


donkeys, what effect can such a tasbīh have? 


Look at the beautiful reply of Hadrat Thānwī 
rahimahullāh  


Although the heart has become a cow-pen, 
the dhikr which the tongue is occupied in 


will certainly be beneficial and effective. 


There are many other texts and investigations which 


Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 


Sāhib rahimahullāh used to relate to us and quote in 
his writings. If a person studies Hadrat Maulānā’s 


writings, he will certainly derive blessings from them. 
Inspiration is from Allāh ta‛ālā alone. 


Demise 


Hadrat Mullā ‛Alī Qārī rahimahullāh passed away in 


Makkah Mukarramah in 1014 A.H. and was buried in 


Jannatul Mu‛allā. May Allāh ta‛ālā illuminate his 
resting place. 


When other ‛ulamā’ received news of his death then, as 
per their madh-hab, they performed janāzah salāh in 


abstentia in Azhar University. Four thousand people 
attended this salāh. May Allāh ta‛ālā shower His mercy 


on him.1 


                                         


1 Muqaddamah al-Hisn al-A‛zam translation of al-Hizb al-
A‛zam of Mullā ‛Alī Qārī, p. 35. 
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Hadrat Shaykh Ibrāhīm Muhaddith Akbarābādī 


Name And Lineage 


His name is Ibrāhīm ibn Dāwūd Qādirī Abul Makārim 
Mānikpūrī and then Akbarābādī. He was from among 


the distinguished ‛ulamā’ in jurisprudence, Hadīth and 
Arabic. 


Education And Training 


He was born in Mānikpūr, Partāb Ghar and grew up 
there. He studied under the local ‛ulamā’ and then 


proceeded to Baghdad where he studied Hadīth and 
tafsīr for two and half years. He then proceeded to the 


Haramayn Sharīfayn where he performed hajj and 
visited the grave of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He went to Cairo where he studied under 


Shaykh Shams ad-Dīn ‛Alqī rahimahullāh and received 
permission from Shaykh Muhammad ibn Abil Hasan 


Bakrī Shāfi‛ī rahimahullāh. He then travelled to 
Makkah and remained in the company of Shaykh ‛Abd 


ar-Rahmān ibn Fahd Maghribī rahimahullāh, Shaykh 


Mas‛ūd Maghribī rahimahullāh and Shaykh Ibn Husām 
ad-Dīn Muttaqī rahimahullāh. All these personalities 


conferred permission to him. He went to Egypt a 
second time and remained there for 24 years, teaching 


and propagating. 


Merits And Virtues 


He used to go every year to Makkah to perform hajj. 


Allāh ta‛ālā then rekindled his love for his homeland, 
India, so he returned. He settled down in Akbarābād 


where he continued teaching, lecturing and advising. 
Many people benefited from him and acquired various 


sciences from him as stated in Gulzār Abrār. Budāyūnī 


says in Muntakhab at-Tawārīkh that he was a very 
righteous and pious person, an ardent worshipper, 


religious and an excellent teacher. He spent his life 
teaching Islamic sciences, especially Hadīth. 
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Enthusiasm For Enjoining Good And Prohibiting Evil 


He constantly occupied himself in enjoining good and 


prohibiting evil. He used to remain very far from 
singers and musicians. He said that on one occasion he 


was invited by King Akbar. When he went there he paid 


no regard whatsoever to the protocol which is normally 
followed in the assemblies of kings. He went before him 


and addressed him by instilling Allāh’s fear in him and 
causing him to yearn for Allāh ta‛ālā. 


Demise 


He passed away in Akbarābād on 29 Dhū al-Hijjah 


1001 A.H. and was buried there. He was 86 years old 


at the time as stated in Gulzār Abrār. May Allāh ta‛ālā 
illuminate his resting place.1 


                                         


1 Giyārwhī Sadī ke ‛Ulamā’ Barr Saghīr, tarjumah Nuzhatul 
Khawātir, vol. 5, p. 46. 
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Hadrat Malik Mahmūd Piyāro Ahmadābād 


Name And Lineage 


His name is Malik Mahmūd Piyāro and he was the son 
of the minister, Dār al-Mulk Khāndes. 


Birth And Education 


He was born in Burhānpūr and grew up here. When he 


reached the age of understanding, his father appointed 


the local ‛ulamā’ for his education. He commenced with 
learning how to read the Qur’ān and then memorized 


it. He then studied Persian and other sciences to the 
level of perfection. He was an expert in the Persian 


language and was a master writer of his time. 
Remembering the names of narrators, balance in 


temperament, level-headedness, and the ability to 


identify talent were some of his sterling and excellent 
qualities. 


Ministerial Post 


After his father passed away, the governor of 


Burhānpūr appointed him to take his father’s place as 
the minister. Although he was fully qualified for it, he 


was not inclined in this direction. This is why he found 
the work difficult from the very beginning and was 


constantly thinking of giving it up. 


In the course of this time he happened to meet Hadrat 
Shāh Mansūr Majdhūb quddisa sirruhu. The moment 


the latter set eyes on him he said: “O Mahmūd! Come 
with the Persian which you acquired just recently.” He 


replied: “I have just purchased the Mathnawī of 
Maulānā Rūm.” 


He took the book and went to Hadrat Shāh Mansūr. 


The latter ordered him to open it and read. After 
reading a few lines, Hadrat Shāh Mansūr said: “Keep 


this book with you always and you will very easily 
obtain salvation from the trapped position in which you 
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find yourself in. This is because it is a key to the 
recognition of Allāh ta‛ālā.” 


Malik Mahmūd did what he was told and within a few 


days of studying it, his heart discarded the worldly 
position completely. He handed in his resignation as a 


minister and opted for a life of a dervish. 


Bay‛at And Khilāfat 


After some time, acting under the recommendation of 
Hadrat Shāh Mansūr, he proceeded to Ahmadābād. He 


pledged bay‛at at the hands of Hadrat Sayyid ‛Arab 
Bukhārī (who was the grandson and deputy of Hadrat 


Qutb ‛Ālam Bukhārī). He was conferred with khilāfat 


after acquiring spiritual blessings from him. In this 
way, his specific spiritual lineage was the 


Suhrawardīyyah Bukhārīyyah. However, he did acquire 
khilāfat from several other spiritual orders. He was 


especially attached to the Maghribīyyah Sufi masters 
and the Bukhārīyyah Sayyids. 


Visit to Haramayn Sharīfayn 


He was overwhelmed by a desire to visit the blessed 
grave of Rasūlullāh sallallāhu ‛alayhi wa sallam. He left 


Ahmadābād and reached Haramayn Sharīfayn. He 
performed hajj and visited Madīnah. He then began 


travelling around the Arab lands. He met ‛ulamā’ and 
righteous people, benefited from their company, and 


returned to India after some time. 


Stay in Ajmer 


He went to Ajmer on his return. He visited the grave of 


Hadrat Khwājah Mu‛īn ad-Dīn Chishtī rahimahullāh 
and settled down there. By virtue of his piety and 


merits, he was accepted to serve at the Dargāh Sharīf. 
He then left and went to Māndogadh where he had the 


honour of meeting Mullā Ghauthī. He left after some 
time and reached Ahmadābād in 985 A.H. where he 


remained for the rest of his life. 
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Habits And Character 


He was a hāfiz, an expert writer, and from among the 


senior scholars of his time. He used to keep his heart 
aloof from worldly matters and used to thoroughly 


enjoy the company of the pious elders of Dīn. His 


teachings conveyed thousands of people to their 
objective – Allāh ta‛ālā. 


Demise 


He passed away in 1001 A.H. in Ahmadābād and was 


buried there.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 281. 
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Hadrat Sayyid Jalāl ad-Dīn Māh-e-‛Ālam 
Ahmadābādī 


Name And Lineage 


His name is Sayyid Jalāl ad-Dīn, his kunnīyyat is Abū 


Muhammad and his title is Māh-e-‛Ālam. 


Birth 


He was born in Dhū al-Qa‛dah 959 A.H. in 


Ahmadābād, Gujarat. 


Education And Training 


When he was young, he studied Arabic and literary 
sciences from Maulānā Wajīh ad-Dīn ‛Alawī Gujarati 


rahimahullāh and other ‛ulamā’. He became a 
practising ‛ālim. After completing his studies, he 


acquired tasawwuf under Hadrat Sayyid Sher 


Muhammad ibn Sayyid ‛Arf Shāh ibn Sayyid 
Muhammad Zāhid quddisa sirruhu, became his murīd 


and was conferred with khilāfat from him. He acquired 
other spiritual sciences from Maulānā Wajīh ad-Dīn 


‛Alawī rahimahullāh. In this way he became an expert 
Sufi. He revived the khānqāh of Hadrat Shāh ‛Ālam and 


embellished the place which was left behind by him. 


During the rule of Akbar, the Khān A‛zam of Gujarat 
appointed him as the head of the royal khānqāh. 


Character 


He was a man of supernatural feats, a man of integrity 


and praiseworthy qualities. He was matchless as 
regards his generosity and magnanimity. He did not 


keep utensils and other similar effects in his house 
because of his excessive generosity. Whatever income 


he received was distributed among the poor and needy. 


He would not store anything 


The author of Mir’at Ahmadī writes that Maulānā 


Sayyid Abū Turāb Shīrāzī hosted him on one occasion. 
Other ‛ulamā’ and Sufi masters were also invited. It 
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was a bitterly cold day. All the guests were wearing 
warm clothes and Kashmiri woollen cloaks and 


overcoats. They were wrapped in shawls and head 
coverings. Sayyid Jalāl ad-Dīn was also dressed in a 


similar way. On the way, an unclothed pauper begged 


him. He removed his Kashmiri cloak immediately and 
gave it to him. The beggar was overjoyed. The Shaykh 


entered the assembly with just one long robe. The host 
and other guests welcomed him, and seated him with 


utmost respect. 


A cold wind was blowing at the time, there was a pause 


in the eating, the ‛ulamā’ and Sufi masters were 


engaged in academic discussions, and coffee and 
qahwah was being passed around. Maulānā Shīrāzī 


said to the principal of his khānqāh, Sayyid 
Muhammad Amīn, to obtain a shawl for Hadrat 


because it was extremely cold. Sayyid Muhammad 
Amīn got up from the assembly, went outside and was 


wondering where he could obtain a shawl from. He was 
still in his thoughts when a murīd came to him, 


handed a shawl and said: “I have brought this as a gift 


for Hadrat. I have been waiting here for quite some 
time.” Sayyid Muhammad Amīn took the shawl, went in 


and wrapped it around Hadrat. When Sayyid 
Muhammad Amīn related this incident to his friends 


after a few days, they all acknowledged that it was a 
miracle of Hadrat. 


The Shaykh lived an ascetic life. He used to place his 


trust in Allāh ta‛ālā and never begged from any rich or 
poor person. 


Demise 


He departed from this temporary world on the night of 


14 Dhū al-Qa‛dah 1003 A.H. He was buried at the foot 
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of his forefather’s grave in Patwah, Ahmadābād. May 
Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 242. 
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Hadrat Shaykh Auliyā’ Shattārī Burhānpūrī 


Name And Lineage 


His name is Shaykh Auliyā’ Shattārī. He is affiliated to 
the family of Hadrat Shaykh al-Islam Khwājah 


‛Abdullāh Ansārī ibn Maulānā Shams ad-Dīn Lāhorī 
rahimahullāh. 


Bay‛at And Khilāfat 


After completing his studies he went and pledged bay‛at 
at the hands of Hadrat Shāh Lashkar Muhammad ‛Ārid 


quddisa sirruhu. After occupying himself in dhikr and 
spiritual instruction for some time, he acquired 


spiritual blessings and was conferred with the honour 


of khilāfat. He belonged to the Shattārī spiritual order. 


Patience And Reliance 


He was an extremely patient person who placed his 
trust in Allāh ta‛ālā, was content with whatever he had, 


and pleased with the decrees of Allāh ta‛ālā. One day 
he received the sorrowful news of the death of his son 


and son-in-law in a battle. He received this news with 


full acceptance without any change in his demeanour. 
He read the letter bearing this tragic news to his wife 


by saying to her that he brought a gift to her from Allāh 
ta‛ālā. 


Habits And Character 


He was a man of honesty and integrity who led a life of 


solitude. He led an ascetic life in both poverty and 


affluence, and was an ardent worshipper and righteous 
person. Conveying benefit to people was his main work. 
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Demise 


He passed away in 1004 A.H. in Burhānpūr and was 


buried here. May Allāh ta‛ālā illuminate his resting 


place.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 300. 
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Hadrat Shaykh ‛Abd al-Karīm Burhānpūrī 


Name And Lineage 


His name is Shaykh ‛Abd al-Karīm. He is the righteous 
son of Hadrat Shāh Shahbāz ibn Malik ‛Abd al-Quddūs 


Ilāhī Gujarati rahimahullāh. 


Birth 


He was born in Burhānpūr in 908 A.H. 


Education And Training 


He studied all the arts and sciences under the 


tutorship of his learned father, and became a qualified 
‛ālim within a short time. 


His father loved him intensely and therefore supervised 
him all the time. When he was a young boy, he climbed 


a tree to watch a few elephants fighting. He suddenly 


fell from the tree and landed on his head, but his head 
was not injured in the least. He expressed his thanks 


to Allāh ta‛ālā for having saved him. When he returned 
to his house, he related the entire incident to his father 


and said: “Allāh ta‛ālā saved me or else I could have 
lost my life.” The father replied: “You are correct, 


however eternal help from Allāh ta‛ālā does not come 


without a cause. The reason why you did not get 
injured is that I transferred the power of my hands to 


my eyes and brought you down slowly from the tree to 
the ground. The ability to accomplish such things is 


given to the person who is embellished with the name 
of Allāh – Bāsit.” 


Note: It is possible for the Ahlullāh to carry out such 


acts. In fact, it is a supernatural feat and a bounty 
from Allāh ta‛ālā. This is the grace of Allāh ta‛ālā which 


He confers on whomever He wills. May Allāh ta‛ālā 
bless us with spiritual bounties of this nature. It is 


certainly not difficult for Him. (compiler) 
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Bay‛at And Khilāfat 


After completing his external studies, he pledged bay‛at 


at the hands of his father, remained in his service and 
occupied himself in acquiring internal and spiritual 


sciences. When he reached a level of expertise in this 


field, he was conferred with khilāfat. He belonged to the 
Suhrawardī and Chishtī spiritual order. 


Greatness And Popularity 


One night he saw Rasūlullāh sallallāhu ‛alayhi wa 
sallam in a dream. He noticed a serious tribulation 


from which no one was saved. Rasūlullāh sallallāhu 
‛alayhi wa sallam was standing alone at a shop. The 


moment Shaykh ‛Abd al-Karīm saw him, he ran 
towards the shop and said: “O Rasūlullāh! Climb onto 


my shoulder so that I could carry you out of this crowd 
and disorder.” Rasūlullāh sallallāhu ‛alayhi wa sallam 


accepted his offer. When he woke up from this dream 


he related it to Shaykh Kamāl ad-Dīn Sindhī who was a 
righteous interpreter of dreams. He interpreted it as 


follows: The tribulation of bid‛at will spread so 
profusely that every person – big and small – will get 


caught up in it. (except for the one whom Allāh ta‛ālā 
saves, as was the case with Hadrat Shaykh ‛Abd al-


Karīm Sāhib rahimahullāh. Inspiration is from Allāh 


ta‛ālā alone – compiler) 


Meeting With Hadrat Khidr 


He constantly met Hadrat Khidr ‛alayhis salām from 
the beginning of his life until the end. He did not relate 


this to anyone except his respected confidant. 


Habits And Character 


He would always take a bath on Fridays and never 


missed it until the age of 80. Furthermore, he never 
missed the takbīr-e-ūlā – the first takbīr marking the 


commencement of salāh. He was a very hospitable 
person who would always feed five or six poor people 
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daily from his special kitchen. He did this until the end 
of his life. He was extremely reliant on Allāh ta‛ālā and 


most content with whatever he received. He carried out 


the injunctions of the Sharī‛ah through his words and 
actions – from head to toe. He spent his entire life in 


the worship of Allāh ta‛ālā in accordance with the 
Sharī‛ah without extending his hand to any wealthy 


person. Whatever he received in cash or kind during 
the day, he would ensure he distributed it among the 


poor until nothing was left by the evening. As for the 


wealth he received at night, he would pass it on to the 
poor. His day would not be spent well if he did not do 


this. He never related whatever divine blessings and 
spiritual light he received from the beginning of his 


journey in tasawwuf until the end of his life. 


Demise 


He passed away at the age of 96 on 12 Sha‛bān 1004 
A.H. in Burhānpūr. May Allāh ta‛ālā shower His mercy 


on him. 


Grave 


His grave is to the north of the city – Burhānpūr – near 


the grave of his father. May Allāh ta‛ālā illuminate his 
resting place.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p.307. 
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Hadrat Shaykh Tāhir Muhaddith Sindhī 
Burhānpūrī 


Name And Lineage 


His name is Shaykh Tāhir and his father’s name is 


Shaykh Yūsuf ibn Rukn ad-Dīn. 


Birth And Education 


He was born in Bātbāyā Narī, Sindh (in present day 
Pakistan) around the year 920 A.H. He grew up here 


and studied the primary Arabic and Persian texts 


under his father. 


He then proceeded to the ‛ulamā’ of Sindh. When he 


was still a young boy, he accompanied his father and 
his brother, Shaykh Tayyib, to Hadrat Shaykh Shihāb 


ad-Dīn Sindhī rahimahullāh. He requested Shaykh 
Shihāb ad-Dīn to teach him Sharh Shamsīyyah, but 


the Shaykh did not consider it appropriate for him. 


Instead, he began teaching him the well-known book of 
Hadrat Imām Ghazzālī rahimahullāh – Minhāj al-
‛Ābidīn. He remained with the Shaykh for some time 
until he studied the entire book and then returned to 


his hometown. 


Note: This is probably the last of Imām Ghazzālī’s 
written works. Hadrat Muslihul Ummat Maulānā Shāh 


Wasīyyullāh rahimahullāh used to teach it to us. May 
Allāh ta‛ālā inspire us to practise on its teachings. 


Āmīn. (compiler) 


Stay in Ahmadābād 


When King Humāyūn suffered defeat at the hands of 


Sher Shāh Sūrī he proceeded through Lahore in 949 
A.H./1546 and went to Sindh. Conflict and insecurity 


spread through the country and people began leaving 
the area for other regions. The Shaykh together with 


his brother and relatives left their hometown in 950 
A.H., went to Gujarat and settled down in Ahmadābād. 
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Meeting With Hadrat Ghauth al-Auliyā’ 


Hadrat Ghauth al-Auliyā’ Muhammad Ghauth 


Gawālyārī quddisa sirruhu was in Ahmadābād at the 


time. He was well-known for his piety and seniority. 
Hadrat Shaykh Tāhir went to meet him. On seeing him, 


the latter said: 


The glass of his heart is extremely pure. How 


excellent it would be if the drink (of love and 
recognition of Allāh) was poured into it! 


Hadrat Shaykh Tāhir was an extremely pious and 
upright person and was offended by this statement of 


Hadrat Ghauth al-Auliyā’. The thought crossed his 


mind that it was inappropriate for such a senior Sufi 
master to make reference to Umm al-Khabā’ith (alcohol) 


in his assembly. However, he kept silent and left after a 
short while. He did not go to meet Hadrat Ghauth al-


Auliyā’ again. When he decided to settle down in 
Ahmadābād a second time, he thought to himself: Allāh 


ta‛ālā makes mention of alcohol in the Qur’ān and the 


Ahādīth of Rasūlullāh sallallāhu ‛alayhi wa sallam also 
make references to it. If Hadrat Ghauth al-Auliyā’ 


speaks about it in his assembly, there can be no 
objection against him. The desire to go and meet him 


was rekindled in his heart. When he went to meet 
Hadrat Ghauth al-Auliyā’, the latter said to him: “You 


had left, but I did not allow you to leave spiritually. 


This is why you came back.” 


Bay‛at And Khilāfat 


Hadrat Shaykh Tāhir eventually pledged bay‛at at the 
hands of Hadrat Ghauth al-Auliyā’. He remained in his 


company, traversed the various stations of spirituality 
and reached the lofty levels in the most exceptional 


manner. He derived spiritual blessings from him and 


was conferred with khilāfat in the Shattārī spiritual 
order and received permission [to induct disciples] in 
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fourteen spiritual lineages. He left Ahmadābād after 
some time, went to the city of Baydar in Decca and 


stayed in the service of Makhdūm Jiyo Shaykh Ibrāhīm 
ibn Shaykh Muhammad Multānī rahimahullāh. He 


received khilāfat in the Qādirīyyah order from him. In 


this way, he belonged to the Shattārīyyah and 
Qādirīyyah orders. 


Note: We learn from this that a person can pledge 
bay‛at to several Sufi masters one after the other. It is 


an indication of a person’s quest and thirst; not an 
indication of ingratitude and disrespect to the previous 


shaykh. (compiler) 


After some time, he obtained permission from his 
shaykh to go to Aylach Pūr (presently known as Achal 


Pūr) which was the capital of the Barār region. The 
ruler of this region was Tafāl Khān. The latter 


welcomed him and used to visit him frequently. 
However, a war took place, resulting in disorder and 


chaos. Most of the inhabitants were banished. Acting 


under the request of ‛Ādil Shāh Fārūqī who was the 
governor of Burhānpūr, Shaykh Tāhir and his entire 


family came to Burhānpūr and settled down 
permanently. The king gave a magnificent palace to 


him and his family. He lived there until the end of his 
life. Remains of this palace can be seen to this day. His 


contemporaries such as Shaykh Tayyib Sindhī, Shaykh 
Mubārak Sindhī, Qādī ‛Abd al-Ghanī and others also 


lived in this palace. Since it was inhabited by these 


Sindhī seniors, it became known as Sindhiyā, and was 
later known as Sindhī Pūr. It is known by this name to 


this day.1 


Note: By the will of Allāh ta‛ālā, Shāh ‛Ādil was a man 


whose qualities matched his name. He used to value 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 304. 
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and appreciate the ‛ulamā’ and Sufis. It is rulers like 
him who deserve to be referred to as “just kings” for 


whom special accolades are mentioned in the Ahādīth. 
Inspiration is from Allāh ta‛ālā alone. (compiler) 


Character And Habits 


He was an expert in the field of research and 
investigation, matchless in the station of tauhīd, and a 


chief among Hadīth experts. When he used to explain 
academic issues in an assembly, he used to explain 


points in a very satisfactory and convincing manner. 
When he used to study the books of other authors, he 


used to embellish them with his own beautiful and 


meaningful words. His speech used to be captivating, 
and his writings full of meaning. Countless seekers of 


external and internal sciences benefited from his 
lessons, lectures and company. 


Knowledge, Virtue And Written Works 


He was an expert and eminent scholar in the various 


religious sciences. He was matchless in the science of 


Hadīth in his era. It is said that he knew 2 000 Ahādīth 
from memory. This is why he was referred to as Ra’īs 


al-Muhaddithīn – the leader of the Hadīth experts. He 
wrote several books in Arabic and Persian on the 


subjects of Hadīth and jurisprudence. Some of them 
are: 


1. Tafsīr Majma‛ al-Bihār. This is an Arabic tafsīr of 
the Qur’ān in which he writes a commentary 


based on the points and statements of the Sufis. 


It is written totally in line with Latā’if Qushayrī. 


2. Mukhtasar Qūt al-Qulūb. 


3. Muntakhab Mawāhib Ladunyah. 


4. Tafsīr Madārik. This is an extremely concise 


book written for his two sons, ‛Abdullāh and 
Rahmatullāh. 
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5. Mūjiz al-Qastalānī. 


6. Multaqat Jam‛ al-Jawāmi‛ li as-Suyūtī. 


7. Usāmā Rijāl Sahīh Bukhārī. 


Note: Just look! Although these elders belonged to Sufi 


orders, they rendered sterling services in the fields of 


lecturing, admonishing, advising, writing and 
compiling. Comprehensiveness of this nature is 


becoming extremely rare. May Allāh ta‛ālā increase 
people of this nature. (compiler) 


Extracts From His Tafsīr 


The fundamental objective of writing Aqwāl-e-Salaf is to 


relate the statements and teachings of the 


personalities, or to quote admonitory gems from their 
writings so that the reader may benefit from their 


knowledge and practice. 


This is why we are quoting a few extracts related to 


tafsīr from Gulzār Abrār which is a translation of 


Adhkār Abrār by ‛Allāmah Muhammad Ghauthī 
Shattārī rahimahullāh. I hope the reader will enjoy 


reading them. For the sake of brevity, only the Urdu 
translation is presented. 


An explanation of: 


رَضٌ  بهِِمن مَّ  فِين قلُوُن
In their hearts is an illness. 


It is stated in Tafsīr Rahmānī that it refers to the 


hypocrites – there is a dearth of wisdom in their hearts 
and a profusion of base desires. 


The following is mentioned in Ihyā’: It should be known 
that the two armies of anger and desires are sometimes 


completely obedient to the heart. In such a case they 


help and support the heart to tread as it wants to. 
Sometimes they disobey the heart out of their 
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rebelliousness and insurgence to the extent that they 
take control of the heart and demand its obedience to 


them. In such a situation the destruction of the heart 
is certain. The journey through which the heart could 


have attained eternal pleasure is now cut off because of 


its obedience to anger and desires. 


The heart has another army comprising of knowledge, 


wisdom and reflection. The heart has the right to seek 
their help because they are the group of Allāh ta‛ālā 


against the above-mentioned two armies. The latter two 
join up with the army of Shaytān. The person who does 


not seek the help of this army [of knowledge, wisdom 


and reflection] will find that anger and desires will take 
control of his self, he will certainly be destroyed and 


would have suffered a clear loss. The thoughts of most 
creations are seen to search for and come up with 


strategies and excuses for the sake of fulfilling the 
demands of their base desires. The intellects of most 


people are subjugated by their desires whereas they 


ought to have been subjugated by their intellects. 


Ailments of The Heart 


He explains the signs of ailments of the heart as 
follows: Every part of the body has been created for a 


specific action. A part of the body will be considered 
sick if it cannot carry out the action for which it was 


created. In the same way, the heart will be considered 
sick if it cannot carry out the action for which it was 


created. Actions of the heart are: knowledge, wisdom, 


cognition, Allāh’s love, Allāh’s worship, experiencing joy 
at worshipping Him, and to carry out all these things in 


total conformity with what is required of it. 


The self (nafs) of man must be embellished with a 


quality which can distinguish man from animals. Man 
cannot distinguish himself from animals through the 


power to eat and the power to fight. However, to be able 


to recognize things according to their original nature is 
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what distinguishes him. It requires of him to 
understand the inventor and creator of things. It 


demands of him to understand the one who brought 
them into existence. He is none other than Allāh ta‛ālā. 


Therefore, if man understands and fathoms everything 


but has not recognized Allāh ta‛ālā, it is as if he 
understood nothing. 


People have cast aside these sciences. They have 
become antiquated in today’s times. People have 


become occupied in attempting a resolution to disputes 


which arise from following of desires by making their 
character a means. They then claim that this is fiqh 


(jurisprudence) while the actual fiqh of Dīn has been 
removed from all the sciences. The purpose of worldly 


jurisprudence was to use it as a means to remove other 
prohibitions so that people can be free to practise on 


fiqh of Dīn. But now they are merely confining 
themselves to this worldly jurisprudence as if it is 


essentially fiqh of Dīn. 


Some books state: According to the Sharī‛ah, the heart 
is actually like an outer form. We cannot rely on 


anything apart from the heart because Allāh’s gaze is 
focussed on the heart. Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: “Allāh ta‛ālā does not look at your outer 
forms. He looks at your hearts.” 


Thus, just as every part of the body suffers from an 


illness, the same can be said of the heart. The heart in 
itself is man in reality, and his body parts are also real. 


Thus, the heart has a heart on account of which it 
lives. A person cannot continue living if the head of his 


body is chopped off. The same can be said of the heart. 
The function of the head of the heart is to grasp unseen 


intricacies. Just as the senses of the head are 


subdivided, the perception is also subdivided. 
Perception is subdivided as follows: insight, 


remembrance, meditation, discernment and reflection. 
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Insight is the eye of the heart. Remembrance is the 
tongue of the heart. Meditation is the ear of the heart. 


Reflection is the thinking power of the heart. 
Discernment is the experience and actions of the heart. 


When Allāh ta‛ālā conveys good to a person, He opens 


both the eyes of the heart, enables the tongue to speak, 
gives the ears the ability to hear. When Allāh ta‛ālā 


wills to convey evil to a person, He sets a seal on his 
ears and eyes, and keeps him away from perceiving 


and fathoming. Withdrawal is also a spiritual ailment 


which is impaired by a pain in the heart. The more the 
withdrawal, the more the heedlessness. The 


heedlessness of the heart is like leprosy. The 
overpowering of corrupt thoughts are like lunacy for 


the head. When the head suffers from lunacy, its 
actions conflict with each other. The heart retracts on 


account of corrupt thoughts resulting in many acts of 
lunacy. The person becomes like a madman who is 


utterly confused and kept away from the recognition of 


Allāh ta‛ālā. 


Another ailment of the heart is when it does not have 


noble thoughts of Allāh ta‛ālā. Another is when the 
heart becomes filled with avarice and greed. This 


creates the desire for more and more in the heart. It is 
not satiated by wealth and influence. Heedlessness is 


that desire which causes blindness to a person’s 


insight. In other words, darkness enters it and its light 
is reduced through the smoke of desires of the self – 


just how the external eyes become dark when they are 
inundated by physical smoke. 


Note: This is a good explanation which must be studied 
carefully. We ought to rectify every part of our body in 


line with Allāh’s orders. (compiler) 


Glad Tiding 


That person is most fortunate who can reach the 


depths of the ocean of meanings, extract the pearls of 
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mysteries, and then present them in the form of words. 
The gaze of Shaykh Lashkar Muhammad ‛Ārif Shattārī 


rahimahullāh passed through this explanation one day 


and he was most pleased by it. He said: “The author of 
this colourful book will only realize the extent of his 


rewards on the day of Resurrection because they 
cannot be realized and estimated today.”1 


Demise 


He passed away in 1004 A.H. in Burhānpūr and was 


buried in Mahallah Sindhī Pūr where the grave of 
Hadrat Shāh ‛Alīmī Jundullāh is to be found. May Allāh 


ta‛ālā illuminate his resting place.2 


                                         


1 Gulzār Abrār, p. 432. 
2 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 30. 
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Hadrat Shaykh Burhānuddīn Chishtī 
Burhānpūrī 


Name And Lineage 


His name is Burhānuddīn, his father’s name is Shaykh 


Hājī ibn Shaykh Saunā ibn Shaykh Rayhān 
rahimahullāh. 


Birth And Education 


He was born in Burhānpūr. He was trained by his 
father and acquired Dīnī and worldly sciences from the 


‛ulamā’ of his city. 


Bay‛at And Khilāfat 


After completing his studies he pledged bay‛at at the 
hands of his honourable father. He remained in his 


company and began acquiring spiritual blessings. 
When his father was about to depart from this world, 


he summoned for him, advised him and conferred the 


Chishtī khilāfat to him. His father then handed over a 
turban, long robe, tasbīh, shawl, prayer mat and 


malfūzāt of Hadrat Shāh Hamīd ad-Dīn rahimahullāh 
and Hadrat Shāh Qutb ad-Dīn rahimahullāh. He also 


gave him the walking stick of Shāh Qutb ad-Dīn 
rahimahullāh and appointed him to take his place. 


Character And Habits 


He always kept fast and spent the night in worship. He 
used to spend his days and nights in salāh, durūd and 


other forms of dhikr. He used to constantly read the 
ta‛awwudh and tasmiyah. 


Bequest 


When Shaykh Burhānuddīn was about to depart from 


this world, he called for his son, Sher Muhammad, and 


all his other murīds and seekers. He advised his son 
thus: “O my son! As long as you are alive, you must live 


like sand [humble]. Do not desire the world. Remain 
steadfast on the true path.” He gave similar pieces of 
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advice to the other murīds. He handed over a long robe, 
tasbīh, prayer mat, walking stick, a four-cornered 


Turkish hat, and a shawl to him, and conferred khilāfat 
to him. 


Demise 


He passed away on 4 Jumādā al-Ūlā 1004 A.H. His 
grave is near the grave of Shāh Bihkārī in Burhānpūr. 


May Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Tārīk Auliyā’ Kirām Burhānpūr, p. 313. 
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Hadrat Shaykh ‛Abd ar-Rahīm Gujarati 
Burhānpūrī 


Birth And Education 


His name is Shaykh ‛Abd ar-Rahīm. He was born in 


Karanj, Ahmadābād, Gujarat. This is where he grew up 
and studied the religious sciences. 


Arrival in Burhānpūr 


After qualifying from his studies, he left his hometown 


and proceeded to Burhānpūr. This was during the time 


when ‛Ādil Shāh Fārūqī was the governor of 
Burhānpūr. The Shaykh built a cottage on the banks of 


the Utāwlī river about two miles out of the city and 
settled down there. 


He combined knowledge with virtue. He had a striking 
appearance and angelic qualities. His greatness and 


piety became known to all within a short time. 


It is related in the history of Burhānpūr that when his 
greatness became known to all, one of the senior 


personalities of the city sent a tumbler which was filled 
with water to him. This was an indication that the city 


was full of senior personalities and there was no place 
for him. On seeing the tumbler, he understood the 


message which it was meant to convey. He immediately 
took a flower and placed it on the surface of the water 


and sent the tumbler back. What he meant to convey is 


that he will live like a flower without causing any 
burden to anyone. The Sufi masters of Burhānpūr were 


most impressed by his intelligence and sharpness, and 
accorded utmost respect to him. He became extremely 


popular among the masses. 


Note: When Hadrat Muslihul Ummat Maulānā Shāh 


Wasīyyullāh Sāhib rahimahullāh left Gorukhpūr and 


settled down in Allāhābād, he related a similar incident 
which occurred with Shaykh Zakarīyyā Multānī. 
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Hadrat was making reference to the fact that he too will 
live in Allāhābād as a flower and will not burden 


anyone. A similar incident is attributed to Shaykh 
Bihkārī Burhānpūrī as related by the commentator to 


Tārīkh Auliyā’ Kirām. (compiler) 


Development of ‛Ādil Pūrah 


‛Ādil Shāh, the governor of Burhānpūr, had a lot of 


faith and confidence in him. He had a musjid built for 
him with a room attached for him to live in. The 


Shaykh lived there. A traveller’s lodge was also 
constructed on the bank of the Utāwlī river. This area 


was named ‛Ādil Pūrah and the governor had people to 


settle down there. The Shaykh occupied himself in 
guiding the masses and tutoring the seekers. 


Qutb of The Time 


One day, Hadrat Masīhul Ummat Shāh ‛Īsā Jundullāh 


gave the glad tidings of the Shaykh being a Qutb. He 
related to the people that he saw a dream in which he 


was informed that the Shaykh was the Qutb of the 


time. 


Habits And Character 


He was a courageous person who placed his trust in 
Allāh ta‛ālā, adhered strictly to the Sharī‛ah, and a 


man of knowledge and virtue. He remained aloof from 
wealthy people and devoted to guiding them. He spent 


his valuable time in the remembrance of Allāh ta‛ālā. 


Demise 


He passed away in 1005 A.H. and was buried in his 


room which was on the bank of the Utāwlī river. His 
grave is situated in ‛Ādil Pūrah, Burhānpūr, which is 


presently near the bridge of the Utāwlī river.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 318. 
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Hadrat Maulānā Khwājgī Amkangī 


Birth 


He was born in 918 A.H. 


Character And Habits 


He was affiliated to his father, Hadrat Khwājah 
Durwesh Muhammad rahimahullāh, and reached the 


level of perfection and instruction under his tutorship. 


He occupied his father’s seat for 30 years and used to 
serve all those who came there. Although he had 


become extremely old and his hands were shaky, he 
used to personally feed the guests. In fact, there were 


times when he would personally see to their needs and 
their transport arrangements. He was extremely 


considerate of the Naqshbandīyyah spiritual order. 


He was well known for some of his supernatural feats 
and glittering heart. Seekers used to revert to him, and 


the ‛ulamā’, eminent scholars, the rich and the poor all 
used to come to him to benefit from his company. In 


fact, even the kings and Sultans considered it an 
honour to present themselves at his court. 


Statements 


A dervish relates: I accompanied Hadrat Khwājah 
rahimahullāh one night. I was walking barefoot. A thorn 


suddenly pricked my foot. He said to me: “O brother! A 
flower cannot come into the hand until a thorn pricks 


you.” 


Note: Glory to Allāh! What a factual statement which 


ought to serve as a guiding lamp for all who are seeking 
the path. That is, if you want to acquire flowers, you 


will have to tolerate the thorns. (compiler) 


Three students left with the intention of meeting him. 
Each one had a separate intention in his heart. One 


thought to himself: “If Hadrat Khwājah presents such 
and such food to me, I will consider him to be a man of 
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supernatural feats.” The second one thought to himself: 
“If he gives me such and such fruit, I will consider him 


to be a walī.” The third one thought to himself: “If such 
and such handsome boy comes to me, I will believe 


that he is a man of supernatural feats.” 


When the three presented themselves before him, he 
fulfilled the wishes of the first two. He then addressed 


the third student: “The spiritual conditions and 
excellences which the dervishes enjoy are on account of 


their following and emulating the Sharī‛ah of 
Muhammad sallallāhu ‛alayhi wa sallam. They do not 


do anything which is against the Sharī‛ah.” He then 


addressed all three: “Do not go to dervishes even for 
permissible matters because their conditions differ. In 


most cases, they do not focus on these matters. When 
people come with such intentions, they suffer loss and 


they are deprived of benefit from the dervishes.” 


He said: “There is absolutely no consideration to 


supernatural feats. One must go to the dervishes solely 


for the sake of Allāh ta‛ālā so that one may receive a 
share of their spirituality.”1 


Note: Glory to Allāh! What an important lesson! One 
should not bother about the supernatural feats of the 


dervishes because these things are of little importance 
to them. These people bear affinity with Allāh ta‛ālā 


and the sciences of prophet-hood. We must actually 


seek that treasure from them which they approve of. 
(compiler) 


                                         


1 Mashā’ikh Naqshbandīyyah Mujaddidīyyah, pp. 128-130. 
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Demise 


He passed away in Amkang in 1008 A.H. May Allāh 


ta‛ālā shower His mercy on him.1 


                                         


1 Tadhkirah Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 


97. 
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Hadrat Maulānā Miyā Jamūjī Muhaddith 
Burhānpūrī 


Name And Lineage 


His name is Jamāl Muhammad but was well-known by 


the name Miyā Jamūjī from a young age. He was the 
son of Malik Chānd Ahmadābādī who was a very pious 


and righteous man. He went to Makkah to perform hajj 
and passed away there. Another person in Ahmadābād 


passed away on the same night that Malik Chānd 


passed away in Makkah. This man was known for his 
oppression and torments. After some time, a pious 


elder of Ahmadābād saw this man in a dream and 
found him among those who were forgiven. When he 


asked him about it, he said that he was forgiven by 
Allāh’s order because he passed away at the same time 


as Malik Chānd. 


Note: Glory to Allāh! Look at how Allāh’s special mercy 
was manifested! (compiler) 


Birth And Education 


He was born in Ahmadābād, Gujarat. He grew up in 


this city and after reaching the age of understanding, 
he began studying under the ‛ulamā’ of Gujarat. He 


studied the religious sciences including Hadīth and 
tafsīr, and qualified as an ‛ālim. 


Bay‛at And Khilāfat 


He pledged bay‛at at the hands of his father. He was 
conferred with khilāfat after acquiring the spiritual 


sciences. It seems that he belonged to the Qādirīyyah 
order. 


Stay in Burhānpūr 


He left Ahmadābād after some time and proceeded to 


Burhānpūr. Shāh Fārūqī, the governor of Burhānpūr, 
accorded him a lot of respect and esteem, and 


appointed him as a teacher in Madrasah Dīnīyāt where 
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he taught Hadīth and tafsīr. It was his habit to 
commence Hadīth and tafsīr lessons immediately after 


sunrise and continue for the entire day until the time 
of ‛ishā. He never shut the door of teaching and 


conveying benefit to enemies, while leaving it open for 


friends. While teaching, he never accorded preference 
to friends over enemies, nor to associates over 


strangers. 


Hajj 


He left Burhānpūr in 997 A.H. for hajj. Shaykh 
Mahmūd ibn ‛Abdillāh Gujarati (d. 1004 A.H.), Shaykh 


‛Abd al-Qādir, Malik Pīr Muhammad Hasan and other 


senior Sufi masters were with him. After completing his 
visit to Madīnah and performing hajj in Makkah, he 


studied Hadīth under the ‛ulamā’ of the Hijāz and 
received isnād (chains of transmission) from the Hadīth 


experts. He also met other distinguished and senior 
scholars. He then proceeded to Baghdad where he 


received a long robe of Hadrat ‛Abd al-Qādir Jīlānī 


rahimahullāh from one of the administrators of his 
place. He returned to India with that robe. When he 


reached Gujarat, the Sufi masters received him with 
much respect and reverence, and came to see the robe. 


When other people came to know of the long robe 
which he had, they all came to see it. This increased 


his popularity. Hadrat Masīhul Auliyā’ relates that 
when Hadrat Shaykh Tāhir Yūsuf and other dervishes 


and Sufi masters heard of the long robe, they all came 


to meet him, looked at the robe and kissed it. 


Demise 


He passed away around the year 1008 A.H. in 
Burhānpūr. His grave is situated outside the city in 


‛Ādil Pūrah in the orchard of his special murīd, Daryā 
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Khān Rawī. May Allāh ta‛ālā illuminate his resting 
place.1 


                                         


1 Tārīkh Auliyā’ Burhānpūr, p. 331. 
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Hadrat Shaykh Mubārak Nāgaurī 


Name And Lineage 


His name is Shaykh Mubārak ibn Shaykh Khidar 
Nāgaurī. He was a Qurayshī by lineage. Shaykh Mūsā 


who was from among his forefathers was a resident of 
Yemen. He left Yemen in 800 A.H. and settled down in 


Sīstān. Shaykh Mubārak’s father left in the 10th 


century A.H. to visit the Sufi masters of India. He 
decided to settle down in Nāgaur because of a few Sufi 


masters whom he met there. 


Birth And Education 


Shaykh Mubārak was born in 911 A.H. His education 
commenced when he was four years old and completed 


his studies by the age of 14. 


He came to Ahmadābād and benefited from the Khatīb 
Abul Fadl Gādhrūnī rahimahullāh and Maulānā ‛Imād 


Tārimī rahimahullāh. He reached a high rank in Sufism 
and received permission in the Shattārīyyah, 


Chishtīyyah and Suhrawardīyyah orders from Shaykh 
Yūsuf rahimahullāh and Shaykh ‛Umar rahimahullāh. 


He came to Agra in 950 A.H. He was 39 years old at the 


time. He settled in the khānqāh of Mīr Rafī‛ ad-Dīn 
Safawī and married the daughter of Shaykh Chandan 


Qurayshī. He then occupied himself in teaching and 
lecturing. He was fully conversant with the rulings of 


the four imāms. People belonging to all the juridical 
schools used to attend his lectures. 


Mullā Budāyūnī has written that Shaykh Mubārak was 


a distinguished man of his time. He surpassed his 
contemporaries in righteousness, reliance on Allāh 


ta‛ālā, abstinence and piety. He always kept himself 
occupied in teaching the religious sciences. He reached 


the level of perfection in the science of tasawwuf. He 


https://nmusba.wordpress.com/







 


262 PERSONALITIES OF THE ELEVENTH CENTURY 


knew Shātibī from memory. He knew the Qur’ān in the 
ten different modes of recitation. 


Written Works 


The author of Akhbār al-Asfiyā’ states that Shaykh 


Mubārak’s library contained 500 voluminous books 


which he wrote personally. 


According to Budāyūnī and Tabaqāt one of the books 


which he wrote is titled Manba‛ Nafā’is al-‛Ulūm. 
According to Ma’āthir that same book is titled Manba‛ 
‛Uyūn al-Ma‛ānī.1 


Note: We learn from this that in addition to serving in 
the field of purification of the self, these personalities 


used to occupy themselves in teaching the Qur’ān and 
wisdom, and in writing books. May Allāh ta‛ālā inspire 


us all to render similar religious services with sincerity, 


accept them from us, and make them beneficial to the 
Muslim community. Āmīn. (compiler) 


Demise 


Shaykh Mubārak passed away on 17 Dhū al-Qa‛dah 


1009 A.H./19 May 1601. He was buried in Agra.2 


                                         


1 ‛Arabī Adabiyāt Mei Pāk Wa Hind Kā Hissah, p. 265. 
2 Mashā’ikh Ahmadābād, vol. 1, p. 275. 
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Hadrat ‛Azīzān Mūmin Shaykh Siddīqī 
Samarqandī 


Name And Lineage 


His name is ‛Azīzān Mūmin and his father’s name is 


‛Azīzān Durwesh Shaykh. The name ‛Azīzān had been 
inherited. 


Birth 


He was born in ‛Alī Ābād, Samarqand. 


Education And Training 


He was brought up in ‛Alī Ābād and also received his 
education there. His education commenced when he 


was seven years old. By virtue of his father’s attention 
to him, he completed the Qur’ān and the concise books 


of Hadīth and jurisprudence within two years. He then 
completed other rational and traditional sciences in the 


madāris of Samarqand under the ‛ulamā’ and experts 


of that city. 


He became inclined to tasawwuf after completing his 


studies. He became totally immersed in it to the extent 
of becoming oblivious of his self. When his father 


observed his ways and mannerisms he said: “This light 
of my eyes will become an erudite walī.” He was 


certainly very enthusiastic and due to the extreme 
spiritual exercises which he practised, he reached the 


level of wilāyat in a short time. He became a Sufi 


master, one who truly recognized Allāh ta‛ālā and one 
who connected himself with Allāh ta‛ālā. He became his 


father’s murīd and khalīfah, and worked tirelessly in 
the field of instruction and guidance. He used to have 


very warm and cordial relations with his 
contemporaries. 


Character 


He used to engage in audible dhikr with his murīds 
until ten at night. His murīds used to be fully occupied 
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in dhikr. Most of them were scholars and men of virtue. 
He took over the responsibilities after his father’s 


demise. He possessed noble qualities and was 
extremely kind to the poor. He did not display any 


shortcomings in showing affection to them. If his 


murīds or workers erred unintentionally, he pardoned 
them. He would not respond with anger and rage. After 


the jumu‛ah salāh he would visit the sick and see to 
the needs of orphans and widows. He considered it 


essential to attend funerals and join in the janāzah 
salāh. This was his continuous practice. He used to see 


to the needs of the poor and steer the needy. His 


assemblies were filled with the words of Allāh ta‛ālā 
and Rasūlullāh sallallāhu ‛alayhi wa sallam. No one 


would backbite another or complain about anyone. He 
abhorred false statements and futile talks. He was well 


known for his integrity, fulfilling of promises, 
trustworthiness, forbearance and leniency. No useless 


talk emanated from his mouth for his entire life. 


His Khānqāh 


His words used to be filled with pieces of advice and 


admonitions. Every person – rich and poor – would 
benefit from him. He desired the wellbeing of his 


murīds and associates. He had about 2 500 murīds 
who used to live most of the time in his khānqāh. 


Countless murīds used to sit in rows at morning and 
evening, and benefit from his company, service and 


teachings. Every person was treated equally. There was 


no distinction between rich and poor in his khānqāh. 
The rich and poor used to sit and eat together from the 


same plate and drink from the same cup. He used to 
speak with every person with love and affection, and 


speak about the pious predecessors with praise. He 
never got angry at anyone for his entire life, nor did he 


lose himself when any person erred. If a person erred, 


he would advise him saying: “Bābā! One should not do 
this.” 
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Note: Glory to Allāh! Look at his excellent 
characteristics and noble character. All of us – 


associates – ought to practise on them. Inspiration is 
from Allāh ta‛ālā. (compiler) 


The Naqshbandīyyah Way 


All his elders were followers of the Naqshbandīyyah 
order, and he too followed in their footsteps. Although 


he had permission to induct murīds in the other Sufi 
orders, in most cases he inducted them in the 


Naqshbandīyyah way. He used to say that although 
each one appears different, the source of each on is 


affinity with Allāh ta‛ālā. He never derided any of the 


other Sufi orders. He used to praise and speak highly 
of the murīds and followers of every order. 


Note: Look at this excellent quality of our pious elders. 
They did not consider anyone but their selves to be 


bad. They used to be free from self-conceit and 
arrogance. Jealousy and spitefulness were not found in 


them. They did not deride and ridicule anyone as is the 


practice nowadays. We ought to take a lesson from the 
character of our pious elders. May Allāh ta‛ālā guide us 


all and place us on the straight path. Āmīn. (compiler) 


Teaching And Lecturing 


Like the other elders of the past, he combined many 
virtues and excellent qualities. He was given the title of 


‛Azīzān ‛Ālim. He used to teach the books of Hadīth, 


tafsīr and jurisprudence daily to his students. The 
books of tasawwuf were also included in his syllabus. 


He spent his entire life in this field. He always abhorred 
worldly wealth and fame. He never looked at worldly 


honour with any consideration. He possessed the 
quality of contentment. He disliked the world and its 


possessions. Like a qutb, he remained confined to his 
khānqāh. 
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His murīds from Bukhārā and Samarqand used to 
send many rare gifts to him. He used to accept them 


and distribute them among his murīds and students. 
He never accumulated them for himself. 


Although he was a Naqshbandī, he used to make all his 


murīds to engage in audible dhikr until the last part of 
the night. The people in the city used to hear it and 


thoroughly enjoy listening to it. 


He had very good relations with his kith and kin. He 


never caused pain and ill-feeling to any of his relatives. 
He treated his murīds as though they were his 


relatives. He was very kind and affectionate to the poor, 


and would see to their needs. He would personally 
attend to any traveller who came into his khānqāh, and 


see to his food and clothing requirements. Once his 
associates placed a foot into the Sufi way, they never 


stepped out of the boundaries of the Sharī‛ah. He 
considered adherence to salāh and fasting to be 


essential. 


Statements 


He used to say to his murīds: We have to remain firm 


on the message of the verse: “Obey Allāh and His 
Messenger, and those of authority amongst you.” We 


must never go beyond the limits of the Sharī‛ah.  


His murīds used to carry out this teaching. 


Most of the “lamps” of Balkh, Bukhārā, Samarqand 
and other areas were lit through his teachings and 


guidance. They may well be lit to this day. It is certainly 


not difficult for Allāh ta‛ālā. 


Demise 


He departed from this temporary abode in 1010 A.H. To 
Allāh we belong and to Him is our return. He was 
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buried in ‛Alī Ābād, Samarqand, in the khānqāh 
graveyard near other pious elders.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 12. 
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Hadrat Qādī Sirāj Muhammad Banbānī 
Burhānpūrī 


Name And Lineage 


His name is Shaykh Sirāj Muhammad. His forefathers 


were residents of Banbān (in Sindh). This is why he is 
well-known as Sirāj ad-Dīn Banbānī. 


Birth And Education 


He was born in Ahmadābād, Gujarat. He grew up in 


this city and studied under the ‛ulamā’ there. He 


reached a level of expertise within a short time. 


Bay‛at And Khilāfat 


After qualifying from his studies, he joined the circle of 
Hadrat Ghauth al-Auliyā’ Muhammad Ghauth 


Gwālyārī quddisa sirruhu. After imbibing spiritual 
sciences from him, he received khilāfat. He belonged to 


the Shattārī1 spiritual order. 


Arrival in Burhānpūr 


He left Ahmadābād in 982 A.H. and came to 


Burhānpūr. He settled down in Zaynābād which is next 
to Burhānpūr, on the left bank of the Tāptī river. He 


began occupying himself in worship and spiritual 
exercises. He delivered lessons and instructed seekers 


for about 30 years. 


                                         


1 Hadrat Maulānā Abul Hasan ‛Alī Nadwī rahimahullāh 


explains the Shattārī order as follows: 


Shaykh ‛Abdullāh Shattār Khurāsānī is the founder of the 


Shattārī order. He most probably came to India in the 9th 
century and settled down in Māndo. He passed away in 832 


A.H. and was buried inside the fort in Māndo. He used to live 


with the awe of rulers and was a man of strong spiritual 
attraction. A large number of people benefited from him and 


his spiritual lineage spread very rapidly in India. (Tārīkh 
Da‛wat wa ‛Azīmat, vol. 4, p. 38) 
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Written Works 


He was an erudite scholar. In addition to writing 


several small books, he wrote an excellent commentary 
to Makhzan al-Asrār of Shaykh Nizāmī Ganjwī. He 


explained the book’s difficult texts in simple and easy 


language for the benefit of scholars. 


Demise 


He passed away in Sha‛bān 1010 A.H. His grave is 
situated in Zaynābād, Burhānpūr. May Allāh ta‛ālā 


illuminate his resting place.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 345. 
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Hadrat Qādī ‛Abd al-Qādir Pānīpattī 


Name And Lineage 


His name is ‛Abd al-Qādir and his father’s name is Qādī 
Mahmūd ibn Hājī ‛Abd as-Samad. 


Background 


He was a khalīfah of Shāh ‛Abd ar-Razzāq Jhanjhānwī 


rahimahullāh who was a Sufi master of his time. He 


acquired the science of tasawwuf by remaining in the 
company of Shaykh Amānullāh. He began travelling no 


sooner he reached the age of maturity. Consequently, 
he had the honour of visiting the Haramayn Sharīfayn 


and Bayt al-Maqdis on three occasions. He did not rely 
on any provisions throughout his journeys. He placed 


his Allāh-loving foot on the path and traversed the 


oceans and forests. He then came to Ujayn, Mālwah 
and remained in solitude for a few years. Eventually, 


acting under the requests of his relatives, he came and 
settled down in Sārangpūr, Mālwah. His respectable 


uncle was the qādī of Sārangpūr. When the latter 
passed away, the Shaykh was appointed to take his 


place. However, the urge to travel and live a free life 


was still beckoning him. This is why he left his post on 
several occasions, but his friends and relatives 


eventually found him after intense searching for ten 
years and brought him back. In short, he never had 


any attachment towards anything. He never turned his 
attention towards anything except Allāh ta‛ālā. 


Academic Excellences 


He used to explain the ancient Arabic and Persian 


poems which had been expressed by the Sufi texts in 


such eloquent words that those who heard him would 
go into an ecstasy. It is said that just as he had come 


empty-handed into this world, when he departed, he 
left having his heart had no worldly attachment and 


thoughts. 
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Shaykh ‛Uthmān, the son of Shāh Manjhan, used to 
say that he had memorized the science of tafsīr. He was 


fully conversant with the explanations of allegorical 
verses, the placement of abrogated and abrogating 


verses, solutions to difficult verses, exposition of 


general verses, specification and generalization of 
diacritics, the bases of realities and allegories, the 


circumstances of revelation, and the figurative uses of 
verses. Every Friday he used to deliver a tafsīr of the 


Qur’ān in the jāmi‛ musjid. In this delivery he used to 
give full consideration to the principles and rules laid 


down by the tafsīr scholars. Even on the day of his 


departure from this world, he gave a tafsīr of Surah 
Muzzammil. His body was overtaken by trembling, he 


made a short bequest and then departed from this 
world. To Allāh we belong and to Him is our return. 


Note: We can gauge from the above that our Sufi 
masters not only had an affinity with knowledge but 


were experts in the field. We pray to Allāh ta‛ālā to also 


honour us with external, internal, academic and 
practical excellences through His grace and kindness. 


Āmīn. (compiler) 


Demise 


He passed away in 1011 A.H. May Allāh ta‛ālā 
illuminate his resting place.1 


Nuzhatul Khawātir states that he was born in Pānīpat 


and passed away in Ujayn. To Allāh we belong and to 
Him is our return.2 


                                         


1 Gulzār Abrār, p. 461. 
2 Tarjumah Nuzhatul Khawātir, vol. 5, p. 327. 
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Hadrat Maulānā Sibghatullāh ibn Rūhullāh 
Bharūchī 


Name And Lineage 


His name is Sibghatullāh ibn Rūhullāh ibn Jamālullāh 


Husaynī Kāzimī Bharūchī. His roots are in Isfahan. His 
grandfather travelled from Isfahan to India and settled 


down in the ancient Gujarat city of Bharūch. 


Birth 


He was born in Bharūch in 952 A.H. His lineage goes 


up to Sayyid Mūsā Kāzīm on the 17th level. Sayyid 
Mūsā Kāzim is the son of Hadrat Ja‛far Sādiq 


rahimahullāh. 


Education And Training 


He is the maternal grandson of Sayyid Kamāl ad-Dīn 
Qazwīnī rahimahullāh. He first studied under his 


maternal grandfather and then came to the madrasah 


of ‛Allāmah Wajīh ad-Dīn ibn Nasrullāh al-‛Alawī 
Gujarati rahimahullāh which was situated in 


Ahmadābād. He studied under him and also traversed 
the Sufi way under him until he was conferred with 


khilāfat. His virtues and excellence spread far and 
wide, and people came to pledge allegiance to him. He 


taught various sciences for a long period of time in 


Bharūch and rendered teaching services in the 
madrasah of his maternal grandfather. He then went to 


Makkah to perform hajj and continued teaching there 
as well for about two years. He returned to Bharūch 


and became occupied in teaching once again. 


Hajj Journey 


He went to Mālwah (Khāndesh) in 999 A.H. He 


journeyed from there and informed the ruler of Ahmad 
Nagar of his intention to come to him. He remained 


with Amīr Burhān Shāh for one year. He then left with 
the intention of going to Haramayn Sharīfayn. He 
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reached Bījāpūr and stayed over for five years. He then 
left for hajj. The king of Bījāpūr, ‛Ādil Shāh, gave him 


goods for the journey and his special ship. The Shaykh 
and his companions proceeded for the Haramayn 


Sharīfayn and were honoured with the hajj of the 


Ka‛bah in 1005 A.H. 


He went to Madīnah Munawwarah and stayed at Mt. 


Uhud where he became occupied in teaching and 
training. The people considered this to be a great 


opportunity and took full benefit from his knowledge 
and excellence. 


Written Works 


One of his written works includes marginal notes to 
Tafsīr Baydāwī which was popularly received as far as 


the Roman lands, and was passed on by people from 
one to the other. He also wrote al-Wahdah Irā’ah ad-


Daqā’iq fī Sharh Mir’āt al-Khalā’iq. He also added 


diacritical marks to Jawāhir Khamsah of Shaykh 
Muhammad Ghauth Gwālīrī rahimahullāh. There are 


several other works which he wrote under the request 
of Arab ‛ulamā’. 


Muhammad ibn Fadlullāh Muhibbī has written an 
extensive biography of him in Khulāsah al-Athar fī 
A‛yān al-Qarn al-Hādī ‛Ashar, and Shaykh Najm ad-Dīn 


Ghazzi speaks very highly of him in Lutf as-Samar wa 
Qatf ath-Thamar. 


Children 


He was married to the daughter of Nawāb Chengīz 


Khān of Bharūch. He had three sons: Sayyid ‛Abdul 


‛Alī, Sayyid ‛Abdul A‛lā and Sayyid ‛Abdul Akbar. 


On seeing his magnificent Dīnī services, a royal order 


was issued for him to be given a piece of land on the 
eastern side of Bharūch on the banks of Narbadā river. 
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This area is known as Wadwā, district Bharūch, 
Gujarat.1 


Merits And Virtues 


Muhibbī writes in Khulāsatul Athar and Ghazzī in Lutf 


as-Samar writes that Shaykh Sibghatullāh 


rahimahullāh used to regularly perform the five salāhs 
with congregation near the eastern side of the room of 


Rasūlullāh sallallāhu ‛alayhi wa sallam. Ghazzī states: 


“This is where I met him and requested him for du‛ā’.” 
He replied: “No. You must make du‛ā’ because you are 


a hājī. I will say Āmīn to your du‛ā’.” Ghazzī continues: 
“I carried out his order. I made du‛ā’ and he continued 


saying Āmīn.” 


Ghazzī says: He had a fair complexion and a luminous 


face. The effulgence of worship and mark of knowledge 
were clearly visible on his face. 


The Shaykh was extremely generous and open-hearted. 


Gifts to the value of 100 000 qirsh (Egyptian pounds) 
used to come annually to him from far off places. He 


used to spend the entire amount on the poor, and 
would leave nothing for himself.2 


Note: Look at the extent of his generosity! This is a 
special feature of the Ahlullāh. May Allāh ta‛ālā inspire 


us all. Āmīn. (compiler) 


Statements 


The Reward of Charity Surpasses That of Hajj 


The author of Tajalliyāt writes that he was sitting in the 
musjid of Ibrāhīm Pūrah on one occasion. One of his 


murīds by the name of ‛Abd as-Samad came to him and 
said: “I have come to you for permission to go to the 


Ka‛bah.” He asked: “Have you paid off your debts and 


                                         


1 Yād-e-Ayyām, p. 101; Tārīkh Gujarat, p. 59. 
2 A‛yān al-Hujjāj, p. 225. 
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do you have the funds to undertake the journey?” He 
replied: “I have paid off my debts and I have the means 


for the journey.” He said: “There are deserving people 
here; give them some of your money. Allāh ta‛ālā will 


give you the reward of hajj.” ‛Abd as-Samad 


immediately distributed all his money to the poor. The 
Shaykh performed the zuhr salāh. ‛Abd as-Samad was 


also present. He saw the Ka‛bah directly in front of him. 
When ‛Abd as-Samad returned to his house, he saw a 


dream in which an angel said to him: “Allāh ta‛ālā has 


given you the reward of performing hajj 70 times.” He 
related his dream to the Shaykh the next morning. The 


Shaykh smiled and remained silent. 


Note: If only we also had such perfect conviction in the 


promises of Allāh ta‛ālā so that we too could become 
eligible for Allāh’s special kindness and generosity. 


Inspiration is from Allāh ta‛ālā alone. (compiler) 


Love For Madīnah 


He never travelled out of Madīnah out of fear that he 


would pass away out of the city. He never interacted 
with the Sharīf of Makkah. His murīds said to him: 


“You are living here, you ought to meet the Sharīf.” He 
replied: “I have come to die here. I have no motive with 


the Sharīf of Makkah.”1 


Demise 


The Shaykh passed away in 1015 A.H. He was buried 


in Baqī‛ al-Gharqad in Madīnah Munawwarah. May 
Allāh ta‛ālā illuminate his resting place.2 


                                         


1 Mahbūb at-Tawārīkh, Tadhkirah Auliyā’ Deccan, p. 468. 
2 A‛yān al-Hujjāj, vol. 2, p. 225. 
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Hadrat Sayyid Jamāl ad-Dīn Khwājah Dānā 
Surtī 


Name And Lineage 


His name is Sayyid Jamāl ad-Dīn, his title is Khwājah 


Dānā, and his father’s name is Sayyid Khwājah 
Bādshāh Purdah Paush. 


Birth 


He was born in a village called Jaunkhā Junūq in 


Bukhārā, at some distance from Khwārizm. His 


forefathers were residents of this place. 


He lost both his parents when he was still a child. He 


was only four months old at the time. His father, 
Hadrat Sayyid Bādshāh Purdah Paush rahimahullāh, 


was martyred in a battle with Shāh Ismā‛īl Safawī. 


Education And Training 


As per his father’s instruction which was received via a 


dream, he was educated by Hadrat Khwājah Sayyid 
Hasan ‛Atā rahimahullāh. The latter showed particular 


interest to his upbringing and training. When Hadrat 
Khwājah Sayyid Hasan ‛Atā passed away, the Shaykh’s 


father instructed – via a dream – Hadrat Khwājah 
Sayyid Muhammad to see to his son’s education and 


training. He taught him for six years and returned to 


his hometown. 


Worship And Spiritual Striving 


When Hadrat Khwājah Sayyid Muhammad departed, 
the Shaykh began living in the jungle all alone. He 


occupied himself in worship. His method of worship 
entailed sitting in the centre of a large circle with wild 


animals sitting all around him. When he used to say 
“Allāh Allāh”, the wild animals used to try to imitate 


him. In this way the entire jungle would echo with the 


dhikr of Allāh ta‛ālā. 
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Note: Glory to Allāh! What a blessed scene of Allāh’s 
dhikr. If we were to sit in a circle and engage in Allāh’s 


dhikr, will His special mercy not descend? 
Unfortunately these circles of dhikr are becoming rare. 


May Allāh ta‛ālā inspire us to practise on the teaching 


of Hadrat Mujaddid rahimahullāh when he spoke about 
circles of dhikr. Āmīn. (compiler) 


Inclination Towards City Life 


He had a natural liking for living in the outdoors 


because it entailed no formalities and airs. He 


experienced joy at getting accustomed to animals, 
remaining away from humans, and engaging in Allāh’s 


remembrance. He used to flee when he set eyes on 
humans. He was not accustomed in the least to city 


life. However, if he were to continue living in this 
manner and remained in the jungle, how would the 


creation benefit from him? It was the will of Allāh ta‛ālā 


for him to meet Bābā Chaupāl in the jungle. This 
turned his life around completely. When he saw Bābā 


Chaupāl, he tried to flee from him. The latter said: 
“What is the meaning of a human fleeing from a fellow 


human? I am a human like you and you are a human 
like me.” He stopped there and then when he heard 


this. Just then a dervish by the name of Bābā Majdhūb 
Turkistānī arrived on the scene and the three embraced 


each other. 


Hadrat Chaupāl rahimahullāh produced 30 hot rotīs 
from his side and presented it before the two. He then 


picked up one rotī and broke it into three. He ate one 
piece, presented one piece to the Shaykh and the third 


piece to Hadrat Majdhūb Turkistānī. They all ate those 
pieces happily. 


When the Shaykh ate the piece of rotī which was given 


to him by Hadrat Chaupāl rahimahullāh, a major 
change took place in his life. He became inclined 


towards the city. His aversion for city life disappeared 
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and his attachment to the jungle disappeared. He left 
the jungle and began living in the city. 


Arrival in Balkh 


During his stay in Balkh, the grandson of Hadrat 


Khwājah Muhammad Pārsā rahimahullāh and Shāh 


Begum who was the wife of Hadrat Khwājah ‛Abd al-
Hādī paid particular attention to his comfort. By virtue 


of their love and confidence in him, they considered it a 
source of pride and honour to serve the Shaykh. Shāh 


Begum used to keep herself occupied in conveying 
every type of comfort to him. She used to personally 


prepare meals for him. The Shaykh remained a guest of 


Hadrat Khwājah ‛Abd al-Hādī during his stay in Balkh. 


Maulānā Sa‛īd Turkistānī had also come to Balkh 


around the time when the Shaykh had arrived in the 
city. The Shaykh saw him one day with goats in the 


market of Balkh. 


The Shaykh also had the opportunity of meeting 


Hadrat Khwājah Salām Jau’bār Naqshbandī. The latter 


received the Shaykh with extreme love, kindness and 
respect. He took the Shaykh to his house and conferred 


external and internal knowledge to him. 


Bay‛at And Khilāfat 


The Shaykh benefited tremendously from Hadrat 
Khwājah Sayyid Hasan ‛Atā rahimahullāh. The latter 


paid particular attention to his education, training and 
spiritual progress. When he passed away, the 


responsibility of the Shaykh’s education and training 


fell on the shoulders of Hadrat Khwājah Sayyid 
Muhammad rahimahullāh. 


The Shaykh received khilāfat from Hadrat Khwājah 
Salām Jau’bār Naqshbandī rahimahullāh. The Shaykh 


received Uwaysī spiritual blessings from Hadrat 


Khwājah ‛Abdullāh Ishrāqī rahimahullāh. He also 
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benefited from the spirituality of Hadrat Khwājah 
‛Ubaydullāh Ahrār rahimahullāh. 


The Shaykh joined the circle of Hadrat Khwājah Sayyid 


Hasan ‛Atā rahimahullāh and became affiliated to the 
Naqshbandīyyah order. 


Arrival in India 


The Shaykh left Balkh with his wife and a few 


associates and proceeded towards India. He reached 
Thath and stopped over for some time. He then 


proceeded to Agra and lived in a musjid. After spending 


some time here, he left for Baroda. 


When he arrived in Baroda, Maulānā Nazīr Badkhashī 


presented himself before him and displayed his faith 
and confidence in the Shaykh. He convinced him to 


stay over for a few days. In the course of his stay, a few 
thieves came and stole the Shaykh’s possessions. 


Instead of being disappointed, the Shaykh expressed 
his joy by saying: “All thanks are due to Allāh ta‛ālā 


that the entrusted items have been conveyed to their 


rightful people.” 


Arrival in Surat 


The Shaykh left Baroda and arrived in Surat. He was 
very attracted to this city which was the main sea port 


at the time. People used to depart for hajj from here. 
Surat was known as Bāb al-Makkah (the door to 


Makkah). The Shaykh’s attachment to and regard for 


Surat can be gauged from the following couplets which 
he composed in Persian. 


The all-powerful planner [Allāh] has decreed 
that Surat be inhabited and remain 


inhabited. I have adopted a corner of this 
city to help the ships here. I have been 


instructed by Allāh ta‛ālā to render a great 


service. What an excellent thing it is to be 
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appointed to see to the needs of the poor and 
needy! 


Departure to Burhānpūr 


After spending some time in Surat, the Shaykh left for 


Burhānpūr, but returned to Surat. 


Stay in Surat 


He began to live permanently in Surat where he guided, 


educated and inducted the people, and proliferated the 
Naqshbandīyyah order. The Naqshbandīyyah order 


spread to a large extent in Surat. 


Note: We make du‛ā’ to Allāh ta‛ālā to enable us to 


proliferate the Naqshbandīyyah order together with the 


Chishtīyyah order. Āmīn. (compiler) 


Way of Life 


He used to wake up at night and occupy himself in 
worship and salāh. He used to remain independent of 


people, but would do his utmost to help strangers, the 
poor and the needy. He had a lot of interest in farming. 


He would plough the land and whatever he harvested 


from it would be distributed among those farmers who 
suffered losses on their lands. 


He was well known for his generosity. He would not let 
a beggar to leave empty-handed. He was very strict in 


his adherence to the Sunnat. He used to distribute food 
among people, present high quality perfumes to his 


guests, attend academic assemblies, and solve 
academic complexities with absolute ease. 


He was more inclined to the jungles than he was to the 


city. He would go out daily and thoroughly enjoy the 
scenes of nature, the pure and clear air, and the peace 


and calm. The animals and birds of the jungle were 
accustomed to him. He would occasionally sing in the 


language of the birds. It is said that he understood the 
language of the animals and birds. He considered any 
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type of wrong against animals and birds to be an 
invitation to the wrath of Allāh ta‛ālā. 


He used to show particular concern for labourers. 


When he used to construct a building, he would 
instruct for its destruction several times so that the 


labourers receive more wages. 


Note: Bearing in mind that Allāh ta‛ālā honoured him 


with so many laudable qualities, it is not surprising if 
He also conferred him with supernatural feats and gifts 


as stated by ‛Allāmah Sha‛rānī rahimahullāh. He says 


that since the genuine Sufis adhere strictly to the 
Sunnat, Allāh ta‛ālā confers many supernatural feats 


to them. This is certainly not difficult for Allāh ta‛ālā. 
(compiler) 


Demise 


He fell ill when he was returning from Burhānpūr to 


Surat. He fell completely unconscious one day, causing 


all who were present to cry. When he regained his 
consciousness, he recited Sūrah Yā Sīn in a loud tone, 


and then departed from this world while reading the 
kalimah. This was on the 5th of Safar 1015 A.H. His 


luminous grave is a source of many blessings in Surat. 
May Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Tārīkh Sūfiyā’-e-Gujarat, p. 109. 
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Hadrat Shāh ‛Alā’ al-Haq Qādirī Bījāpūrī 


Name And Lineage 


His lineage goes up to Hadrat ‛Abd al-Qādir Jīlānī 
quddisa sirruhu. He is a Sayyid of authentic lineage. 


This is the bounty of Allāh ta‛ālā which He confers on 


whomever He wills. 


Merits And Excellences 


He combined the external sciences, possessed physical 
and spiritual virtues, and was a man of Allāh ta‛ālā. He 


used to guide the seekers and murīds. A large portion 
of his life was spent in travelling through Arab and 


non-Arab lands. He met most of the Sufi masters and 


benefited from them. He shunned the world, lived a life 
of ascetics and immersed himself in Allāh ta‛ālā. He did 


not marry, lived a life of solitude, and was the murīd 
and khalīfah of a shaykh of the Qādirīyyah order. 


He acquired the method of instruction and induction 
from Hadrat Shāh Sibghatullāh al-Husaynī al-Madanī 


al-Bharūchī. The latter mentions in one of his 


statements that Mīr ‛Alā’ al-Haq was a dervish who was 
immersed in his love for Allāh ta‛ālā, and who never 


intended marriage. 


He went to the class of Shāh Sibghatullāh on one 


occasion. The latter was delivering a lesson from Tafsīr 
Baydāwī and was pondering over an answer for a 


complex issue. The Shaykh then explained the answer. 


Shāh Sāhib felt that the answer must be completed 
thoroughly so that a full answer is given. The Shaykh 


explained the full answer after an hour. Shāh Sāhib 
asked him: “Did you complete your studies?” He 


replied: “Yes.” However, he used to live like an ordinary 
person so that his excellence is not displayed. 
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Note: This is a sign of extreme self-obliteration. Those 
who reach lofty levels do so through self-obliteration. 


(compiler) 


The author of Malfūzāt writes that the Shaykh received 


spiritual bounties from Shāh Sibghatullāh Bharūchī 


rahimahullāh in a matter of one week. Through the 
attention of Shāh Sāhib, he reached a level of erudition 


without any striving. This is the bounty of Allāh ta‛ālā 
which He confers on whomever He wills. 


Demise 


He passed away in 1021 A.H. and was buried outside 
Bījāpūr.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 9, p. 497. 
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Hadrat Shaykh Farīd Bukhārī Dehlawī 


Name And Lineage 


His name is Farīd and his titles are Sāhib as-Sayf wa 
al-Qalam and Murtadā Khān. His father’s name is 


Ahmad. He is known by the names: Shaykh Farīd, 
Shaykh Farīd Dehlawī, Shaykh Farīd Bukhārī and 


Nawāb Murtadā Khān ibn Ahmad Bukhārī. 


His lineage on the 9th level meets with that of Hadrat 
Sayyid Jalāl ad-Dīn A‛zam Husaynī Bukhārī 


rahimahullāh and ends on the 27th level with 
Rasūlullāh sallallāhu ‛alayhi wa sallam.1 


When Hadrat Khwājah Bāqī Billāh quddisa sirruhu was 


living in Lahore, his expenses were borne by Shaykh 
Farīd Bukhārī.2 


Several references are to be found in the Maktūbāt 
Imām Rabbānī that Shaykh Farīd Bukhārī also saw to 


the expenses of Hadrat Khwājah Bāqī Billāh quddisa 
sirruhu in his khānqāh in Delhi, and saw to the needs 
of the seekers and residents of his khānqāh. 


A translation of most of the facts about the life of 
Shaykh Farīd as presented by ‛Allāmah Hakīm Sayyid 


‛Abd al-Hayy Sāhib Hasanī Rāi Barelwī rahimahullāh 
are as follows: 


Merits And Excellences 


There was no one to equal him in his time as regards 
his vision, planning, generosity and large-heartedness. 


He loved people of virtue and was inclined to carrying 
out exceptional tasks. He reached the level of “amīr” in 


                                         


1 Information obtained from Nasab Nāmah Sādāt Bukhārā, a 


hand-written manuscript in the library of Dār al-‛Ulūm 
Nadwatul ‛Ulamā’, Lucknow, India. 
2 Jāmi‛ as-Salāsil (handwritten), library of Muslim University, 


‛Alīgarh. 
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the court of King Akbar and then progressed to the 
position of pay-master general. When Jahāngīr became 


the king, he added to Shaykh Farīd’s position and gave 
him the title of Sāhib as-Sayf wa al-Qalam. He was 


then given the title of Murtadā Khān. Subsequently he 


was appointed as the ruler of Gujarat. He held this 
position for four years and was then appointed as the 


ruler of Punjab which he held until the end of his life. 
Shaykh Farīd Bukhārī combined bravery with 


generosity in a manner which was unparalleled. 
Khawāfī writes in Ma’āthir al-Umarā’: 


A beggar at his court was never turned 


down. He used to personally distribute 
dīnārs and dirhams to the poor. Sometimes 


he would give his cloak, sheet and anything 
else which he had with him. A beggar came 


to him seven times and he gave him 
something on each of those occasions. He 


used to provide daily and annual support to 


widows, the poor and the needy. The 
stipends which were allocated to the poor 


would reach them irrespective of whether 
they were present or not. He used to see to 


the needs of orphans just as a father would 
over his own children. He had appointed 


teachers for the orphans. Orphan children 
used to be extremely happy to play in 


Shaykh Farīd’s lap. 


Memorials 


There are several buildings in Gujarat which are 


memorials to him. One of them is a jāmi‛ musjid in 
Ahmadābād which is near the grave of Shaykh Wajīh 


ad-Dīn ‛Alawī Gujarati. Then there is a residential 
district known as Bukhārā Mahallah. A place called 


Farīdābād near Delhi was started by him. He had many 
large buildings constructed, and beautiful and lush 
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gardens laid out. There is also a residential district in 
Lahore which was initiated by him and a public bath. 


He built many travellers’ lodges in various cities. One 
thousand five hundred people used to eat at his dinner 


mat daily. In addition to this, he used to have rations 


distributed to the poor right in front of him. He would 
not be annoyed by their shouting and clamour. 


Whatever is written here about him is a small bit of his 
many virtues. Refer to Ma’āthir al-Umarā’ for details.1 


He is well known in history books by the names: 
Shaykh Farīd, Shaykh Farīd Dehlawī and Shaykh Farīd 


Bukhārī. The Akbar Nāmah refers to him as Shaykh 


Farīd Bakhshī Baygī. Several letters of Hadrat 
Mujaddid Alf Thānī rahimahullāh are addressed to him 


and are of much importance. A few are quoted here.2 


Hadrat Mujaddid Sāhib’s First Letter 


On the lofty status of ‛ulamā’ and students of Dīn 


May Allāh ta‛ālā help you against the enemy. I was 
honoured to read the letter which you wrote to the 


dervishes. You had written in the letter to Maulānā 
Muhammad Qalīj: 


“Some money has been sent for the expenses of the 
students and Sufis.” In this sentence I found your 


mentioning the students before the Sufis most 
appropriate. Based on the principle that the external is 


a reflection of the inside, I hope that the students of 


Dīn also occupy a preferred position in your heart. As 
the saying goes, a jug will only pour out what it 


contains.” 


The Sharī‛ah is given preference over tasawwuf 


                                         


1 Nuzhatul Khawātir, vol. 5, p. 522. 
2 Marginal notes of Tajalliyāt Rabbānī, vol. 1, p. 56. 
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There is a subtle proliferation of the Sharī‛ah by 
mentioning the students first. They are the ones who 


are bearing the Sharī‛ah. The ummah of Muhammad 
sallallāhu ‛alayhi wa sallam is standing through them. 


On the day of Resurrection we will be questioned about 


the Sharī‛ah, not about tasawwuf. Admission into 
Paradise and salvation from the Hell-fire is connected 


to adherence to the Sharī‛ah. The Prophets ‛alayhimus 
salām who were the best of the creation called towards 


the Sharī‛ah and this is what is the basis for salvation. 


The purpose of commissioning Prophets was also for 
the propagation of the Sharī‛ah. Thus, the greatest act 


of goodness is to strive to proliferate the Sharī‛ah and 
to revive any of its injunctions – especially in these 


times wherein the salient features of Islam have been 
demolished. 


The virtue of proliferating a Shar‛ī ruling 


Spending hundreds and thousands of rupees in Allāh’s 
cause cannot equal proliferating a single ruling of the 


Sharī‛ah. The reason is that the proliferation of a Shar‛ī 
ruling entails emulating the Prophets and joining them 


in their duty of propagation. Obviously, they are the 
most superior of all the creations, and the most perfect 


good deeds are established and accepted in their 
favour. Spending hundreds and thousands of rupees 


can be done by anyone in addition to the Prophets. 


Moreover, carrying out the injunctions of the Sharī‛ah 
entails acting against the demands of the self. On the 


other hand, spending one’s wealth can sometimes be in 
line with the demands of the self. 


Yes, it is an extremely laudable position to spend one’s 
wealth for the support and proliferation of the Sharī‛ah. 


To spend a single paisa with the intention of 
proliferating and propagating the Dīn is equal to 


spending hundreds and thousands of rupees without 


any intention. The person through whom many people 


https://nmusba.wordpress.com/







 


288 PERSONALITIES OF THE ELEVENTH CENTURY 


obtain salvation is obviously superior to the one who 
only worries about his own salvation. However, the Sufi 


who, after acquiring “fanā wa baqā” and traversing the 


stations of “sayr ‛anillāh” and “sayr billāh”, acquires a 
share of the station of prophet-hood by travelling the 


earth and devoting himself to inviting people is 
included among those who propagate the Sharī‛ah and 


falls under the category of the ‛ulamā’ of the Sharī‛ah. 
This is the bounty of Allāh ta‛ālā which He confers on 


whomever He wills. Allāh is possessor of mighty grace.1 


Note: This is a very beneficial and enlightening letter. 
Study it carefully. (compiler) 


Hadrat Mujaddid Sāhib’s Second Letter 


On the dispraise of the world 


May Allāh ta‛ālā bestow us with freedom from the 
slavery of all apart from Him and make us adherent to 


Him alone. The world is apparently sweet and appears 


to be fresh and lush, but in reality it is a deadly poison. 
It is a useless possession and an ungainly 


imprisonment. The one who accepts it is lost. The one 
who is enamoured by it is a lunatic. It is like an 


impurity which is wrapped in gold leaves and a sugar-
coated poison. The intelligent one is the one who is not 


deluded by this counterfeit wealth and is not caught by 
its spoilt riches. The jurists have written that if a 


person makes a bequest that his wealth must be given 


to the most intelligent person of his time, then it must 
be given to the one who has no desire for this world. 


His disregard for the world is a proof of his supreme 
intelligence.2 


                                         


1 Tajalliyāt Rabbānī, vol. 1, p. 63. 
2 Ibid. vol. 1, p. 68. 
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Hadrat Mujaddid Sāhib’s Third Letter 


I pray to Allāh ta‛ālā that the fundamentals of the 


Sharī‛ah and injunctions of Islam are strengthened and 


propagated through your blessed existence. 


Today, the hope of salvation for weak Muslims from the 


tempest of misguidance is in the family of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. He said: 


 مثل أهل بيتِ كمثل سفينة نوح، من ركبها نجا، ومن تَّلَ عنها هلك
The similitude of my family is like the ship of Nūh 
‛alayhis salām. Whoever boards it has found salvation. 
Whoever remains back is destroyed. 


You must focus all your lofty energies in the direction 
of acquiring this greatest of fortunes of helping and 


assisting the Dīn. By the grace of Allāh ta‛ālā, you 
enjoy position, authority, popularity and everything 


else. If, together with your personal nobility, the 
Sharī‛ah is proliferated by yourself, you will surpass 


all.1 


Note: Glory to Allāh! What an excellent piece of advice 
which cannot be accomplished by everyone. It is to 


Shaykh Farīd’s credit that he accepts such pieces of 
advice. This is the bounty of Allāh ta‛ālā which He 


confers on whomever He wills. (compiler) 


Hadrat Mujaddid Sāhib’s Fourth Letter 


On the dispraise of the nafs-e-ammārah 


You honoured me by writing to me out of your 
kindness. May Allāh ta‛ālā reward you abundantly, 


increase you in your honour, bless you with 
satisfaction and make your tasks easy for you. May He 


keep us firm on following Rasūlullāh sallallāhu ‛alayhi 


                                         


1 Tajalliyāt Rabbānī, vol. 1, p. 68. 
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wa sallam internally and externally. May Allāh ta‛ālā 
show mercy to the one who says Āmīn to this du‛ā’. 


I am writing a few lines on the dispraise of that terrible 


companion and horrible friend, i.e. the nafs-e-
ammārah. I hope that these will be heard with the ears 


of acceptance. 


My dear one! The nafs-e-ammārah of man is created 


with love for position and authority. All its attention is 


focused on surpassing its peers and contemporaries. It 
wants the entire creation to be dependent on it and 


obedient to it while it must neither be dependent on 
anyone nor obedient to anyone. This is a type of claim 


to divinity by the self and a search for partnership with 
the all-independent Allāh. In fact, this unfortunate self 


is not even happy with partnership. It wants to be the 
sole ruler and for everyone else to be its subjects. Thus, 


by acquiring the desires of the self – position, authority 


and so on – in reality amounts to nourishing it, and 
giving support and strength to Allāh’s enemy. The 


repugnance of this must be clearly understood. 


A Hadīth Qudsī states: 


 الكبرياء ردائي والعظمة إزاري، فمن نازعنِ في شيء منهما أدخلته في النار ولَ أبالِ
Greatness is My upper garment and magnificence is My 
lower garment. I shall enter into the Hell-fire anyone 
who clashes with Me in either of the two, without any 
consideration to him. 


This is why the world is cursed and abhorred in Allāh’s 


sight, i.e. acquiring of the world aids the self in 
realizing its objectives. Thus, the one who supports 


Allāh’s enemy will be eligible for curses. 


Self-imposed poverty which you proudly adopted is 


because poverty brings about the failure and the 
breakdown of the self. The purpose behind the 
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commissioning of Prophets and the wisdom behind the 
impositions of the Sharī‛ah are also for rendering the 


self incapable and making it a failure. The various 
Sharī‛ahs [of the past and of Rasūlullāh sallallāhu 
‛alayhi wa sallam] were sent for the removal of desires 


of the self. The more a person practises on the 
Sharī‛ah, the more the desires of the self he will 


remove. Based on this, to adopt one injunction of the 
Sharī‛ah for the sake of removing the desires of the self 


is better than a thousand years’ spiritual exercises and 


striving which are done through one’s own opinion. 


Spiritual exercises must be in line with the Sharī‛ah 


Spiritual exercises and strivings which are not carried 
out according to the demands of the Sharī‛ah give 


strength to the desires of the self. The Brahmins and 
yogis did not display any shortcomings in the spiritual 


exercises and strivings, but they did not benefit in the 
least (instead, the self was certainly strengthened). To 


take out a small amount of zakāh in accordance with 


the rules of the Sharī‛ah is so effective in destroying the 
self that it surpasses spending a thousand gold coins 


through one’s own judgement and opinion. To eat on 
the day of ‛īd al-fitr under the instruction of the 


Sharī‛ah and for the sake of breaking the desire of the 
self is more beneficial than keeping optional fasts for 


years on end through one’s own whims and fancies. To 
perform the two rak‛ats of fajr salāh with congregation 


entails carrying out a Sunnat on its own. The reward of 


this action far outweighs spending the entire night in 
optional salāh and then performing the fajr salāh 


without congregation. 


The essence of all this is that as long as the self is not 


purified and the filth of pride is not removed from it, 
salvation is impossible. It is essential to worry about 


the removal of this ailment so that it does not lead to 


eternal death. The kalimah tayyibah – Lā ilāha illallāh - 
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which has been laid down for the rejection of all 
internal and external false gods is most beneficial and 


suitable for the cleansing and purification of the self. 
The elders of the Tarīqah chose the kalimah tayyibah 


for the purification of the self. 


Whenever the self comes to the point of rebellion and 
breaks its covenant, īmān must be renewed through 


repetition of this kalimah. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “Renew your īmān by saying Lā ilāha 
illallāh.” In fact, it is necessary to repeat this kalimah 


all the time because the nafs-e-ammārah continually 
comes to vileness. One of the virtues of this kalimah as 


mentioned in a Hadīth is that if the entire universe was 
placed in one pan of the scale and this kalimah was 


placed in the other pan, the latter pan will certainly 


outweigh the former. 


والسلام على من اتبع الهدى والتزم متابعة المصطفى، عليه وعلى آله الصلوات 
 ت.والتسليما


Peace on the one who follows guidance and adheres to 
following Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Salutations and peace to him and his family. 


Demise 


He passed way in 1025 A.H. in a village called Patthān 
but the people brought his body to Delhi and buried 


him in his family graveyard as stated in Ma’āthir al-
Umarā’.1 


                                         


1 Tarjumah Nuzhatul Khawātir. 
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Hadrat Mirzā ‛Abd ar-Rahīm Khānkhānā 
Dehlawī 


Name And Lineage 


His name is ‛Abd ar-Rahīm and his title is Khānkhānā 


which means Amīr al-Umarā’. His father’s name is 
Bīram Khān who was a powerful soldier. 


Birth 


He was born on 4 Safar 964 A.H. in Lahore from the 


daughter of Amīr Jamāl Khān Mewātī. 


Education And Training 


He was four years old when his father was killed in 


Pattan, Gujarat. He was brought up in Agra.  He 
studied under Maulānā Muhammad Amīn Andjānī 


rahimahullāh, Qādī Nizām ad-Dīn Badkhashī 
rahimahullāh, Hakīm ‛Alī Gīlānī rahimahullāh and 


‛Allāmah Fathullāh Shīrāzī rahimahullāh. On coming to 


Gujarat, he also studied un Shaykh Wajīh ad-Dīn 
‛Alawī Gujarati rahimahullāh. When he completed his 


studies, King Akbar first appointed him as a private 
tutor to Jahāngīr. He continued progressing and 


sections of Gujarat, Sindh and Decca were conquered 


at his hands. 


Merits And Virtues 


He was an expert in four languages: Arabic, Persian, 
Turkish and Hindi. He could express his thoughts very 


eloquently in all four languages. He was also a master 
in poetry. He possessed special expertise in literature 


and history. He was the first to translate Tuzk Bābrī in 


997 A.H. which was in the Turkish language. He was 
such a book-worm that a book used to be in his hand 


even when he was on his horse in the midst of a battle. 
In fact, when he used to go for a bath, an attendant 


would stand at the door with sections of a book. An 
unsurpassed number of ‛ulamā’ used to remain around 
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him. He used to accord utmost respect and reverence 
to ‛ulamā’. He used to serve them in secrecy and public 


with wealth and gifts. His support to ‛ulamā’ used to 
extend to far and distant regions. A large group of poets 


had also assembled around him. In short, he was a 


manifestation of knowledge, literature, forbearance, 
humility, bravery and generosity. ‛Allāmah Hakīm 


Sayyid ‛Abd al-Hayy Hasanī rahimahullāh has written a 
detailed account of him in Nuzhatul Khawātir volume 


five from Ma’āthir al-Umarā’ and Khazāna-e-‛Āmirah. 


He writes: 


لم ينهض من الهند أحد مثله ولَ من غيْه من الأقالِم السبعة من يكون جامعا 
تات الفْائل.  لَِ


A similar leader combining so many virtues was neither 
born in India nor in the seven continents. 


Note: All praise is due to Allāh ta‛ālā such personalities 


were born in India who are sources of pride to us. Just 


ponder over how much he used to read and strive in 
this regard. Allāh ta‛ālā most certainly does not waste 


efforts of those who strive. Unfortunately our people 
have very little interest in reading books. Libraries are 


available, bookshelves are filled with books, but there 
are very few to read them. This is why our generation 


knows nothing about the statements, conditions, 


knowledge and spiritual sciences of our ‛ulamā’ and 
Sufi masters. How, then, will they benefit from their 


knowledge and practice? (compiler) 


Demise 


He passed away in 1026 A.H. and was buried in front 
of the graveyard of Humāyūn. There are several letters 


of Hadrat Mujaddid Alf Thānī Sāhib rahimahullāh 
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addressed to him. These can be found in the Maktūbāt 
and other books.1 


                                         


1 Tajalliyāt Rabbānī, vol. 1, p. 41. 
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Hadrat Shāh Muhammad ibn Fadlullāh 
Burhānpūrī 


Name And Lineage 


His name is Shaykh Muhammad, he is known by the 


name Shāh Muhammad, and his title is Nā’ib 
Rasūlullāh. His father’s name is Shaykh Fadlullāh. His 


lineage goes up to Sayyidunā Imām Husayn 
radiyallāhu ‛anhu. 


Khwājah Ahmad ‛Īsā Tāj rahimahullāh who was one of 


his forefathers was from among the well-known 
eminent ‛ulamā’ of Delhi. When Amīr Taymūr attacked 


Delhi in 800 A.H./1398, a lot of corruption and 
destruction spread and people felt unsafe. Khwājah 


Ahmad ‛Īsā bid farewell to Delhi together with his 


family, proceeded to Jaunpūr and settled down there 
permanently. Details with regard to him were given in 


Aqwāl-e-Salaf volume four. One may read about his life 
there; it is most enlightening. 


His father, Hadrat Khwājah Shaykh Fadlullāh, was an 
expert in the external and internal sciences, and an 


erudite scholar in the sciences of Hadīth and the 
Sharī‛ah. He was also an author. His book Tuhfah 
Muhammadīyyah on the subject of tasawwuf is to be 


found in the library of Hyderabad. 


While proceeding to the Ka‛bah in 948 A.H. he stopped 


over in Asīrgarh. Many senior personalities of the area 
pledged bay‛at to him. 


Birth, Education And Training 


Hadrat Shāh Fadlullāh lived in Ahmadābād, Gujarat 
for some time. Shāh Muhammad was born in 


Ahmadābād around the year 943 A.H. and this is 
where he grew up. He received his initial education and 


training under the supervision of his father. He was 
still a young boy when his father departed from this 
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world. However, he lived under the care of affectionate 
relatives and became an expert in jurisprudence, 


Hadīth and other sciences. 


Bay‛at, Khilāfat And Hajj 


He was still a youngster when he pledged bay‛at to 


Hadrat Maulānā Shaykh Safīy ad-Dīn Gujarati 
rahimahullāh. He remained in his service and received 


khilāfat from him. As per the instruction of his shaykh, 
he left for the Haramayn Sharīfayn. He remained in 


Makkah Mukarramah for 12 years and spent his 
valuable time in the company of Hadrat Shaykh ‛Alī 


Muttaqī Jaunpūrī Burhānpūrī and benefited from him. 


He then left Makkah and returned to his hometown, 
Ahmadābād. On his return, he got married on the 


persistence of his family members. Despite this, he 
never lagged in his dhikr, spiritual practices and 


worship of Allāh ta‛ālā. During this period, he 
remained in the service of Hadrat Shaykh Wajīh ad-Dīn 


Gujarati and occupied himself in the acquisition of 


external sciences for the next 12 years. Also during this 
period, Hadrat Shaykh Māh Jaunpūrī ibn Shāh Safīy 


Gujarati came to Ahmadābād. Shaykh Muhammad 
would frequently go to him and be in his company. He 


became his murīd and khalīfah in the Tarīqah. He went 
and settled down in Āsgarh after some time. 


Permanent Stay in Burhānpūr 


He left Āsgarh some time later and proceeded to 


Burhānpūr. Mīrā Muhammad Shāh ibn Mubārak Shāh 


was in power at the time. He adopted Burhānpūr as his 
permanent residence and began living in Hamīd Pūrah 


district where he had a musjid and khānqāh 
constructed. He began teaching Hadīth, tafsīr and 


other Islamic sciences to the seekers and students who 
came to him. Countless seekers reached the level of 


Allāh-recognition through his supervision. The royalty 


of the time were also his adherents and murīds. 
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The Reason For The Title Nā’ib Rasūlullāh 


He was ardently in love with Rasūlullāh sallallāhu 
‛alayhi wa sallam. Every year he would be overcome by 


a burning desire to go and visit his grave. However, 
after travelling a few stations, he would return after 


receiving an instruction to do so from Rasūlullāh 
sallallāhu ‛alayhi wa sallam in a dream. He was always 


engrossed in spreading Islam and guiding the seekers. 
This is why he was referred to as Nā’ib Rasūlullāh. 


Habits And Character 


He adhered strictly to the Sunnat of Rasūlullāh 
sallallāhu ‛alayhi wa sallam, possessed external and 


internal sciences, treaded the straight path, and was a 
man who placed his trust in Allāh ta‛ālā and accepted 


His decrees. He was forbearing by nature, of sound 
disposition and content with whatever he had. He used 


to distribute whatever wealth he acquired. He was an 


excellent host. No beggar was ever turned away from 
his door. He treated the orphans and poor with 


affection, and was concerned about the wellbeing of 
everyone. He used to go to the graveyard every 


Thursday night, and visit the sick after the jumu‛ah 
salāh. He would pray for their recovery. Although the 


Sultan and rulers insisted that he accept financial 


assistance from them, he refused flatly. He was a pious 
and righteous man who used to occupy himself in 


worship. He was matchless in his knowledge of 
jurisprudence and tasawwuf. His knowledge was 


accompanied with practice. 


Demise 


He passed away on a Monday night on the 1st of 
Ramadān 1029 A.H. and was buried in Burhānpūr. 


May Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 370. 
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Hadrat Shaykh ‛Īsā Jundullāh Sindhī 
Burhānpūrī 


Name And Lineage 


His name is ‛Īsā, his title is Jundullāh, and he is 


addressed as Masīhul Auliyā’. His father’s name is 
Shaykh Qāsim Muhaddith Sindhī. His forefathers were 


residents of Sindh (which is in present day Pakistan). 
They emigrated from there and settled down in Aylach 


Pūr (Achalpūr, presently known as Amrāwatī). 


Birth 


Shaykh ‛Īsā was born on a Sunday 5th Dhū al-Hijjah 


962/963 A.H. in Aylach Pūr. 


Education And Training 


His education and training was undertaken by his 
father. He commenced with the reading of the Qur’ān 


and memorized it completely by the age of nine. He 


then commenced his primary education under his 
father. This was followed by tafsīr, jurisprudence and 


Hadīth. After some time, he remained in the company 
of his uncle and developed expertise in all the sciences 


and arts including jurisprudence and Hadīth. When he 
came to Burhānpūr, he attended the classes of Hadrat 


Shaykh Yūsuf Bangalī rahimahullāh. He became a 
master in all the prevailing sciences within five years. 


This is the bounty of Allāh ta‛ālā which He confers on 


whomever He wills. 


Note: Glory to Allāh! Look at the attention the father 


paid to his children’s education and training: His son 
memorized the Qur’ān at the age of nine and then 


remained in the company of several ‛ulamā’ until he 
became an expert in the sciences of the Qur’ān and 


Sunnat. May Allāh ta‛ālā give us a similar enthusiasm 


for the education and training of our children, and also 
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create such enthusiasm in our children. Inspiration is 
from Allāh ta‛ālā. (compiler) 


Stay in Burhānpūr 


He came to Burhānpūr after the demise of his father 
and settled down permanently there. While in 


Burhānpūr he went to several other cities to be in the 
company of Sufi masters. Finally he went to Agra and 


had the honour of meeting Qādī Jalāl ad-Dīn Multānī 
rahimahullāh. However, when Mullā Hakīm ‛Uthmān 


Siddīqī came to Burhānpūr, Shaykh ‛Īsā’s uncle 


instructed him to come to Burhānpūr. He carried out 
his uncle’s order, came back to Burhānpūr and studied 


qirā‛at under Mullā Hakīm ‛Uthmān Siddīqī. He 
qualified in the rational and traditional sciences under 


him. Although he was immersed in acquiring the 
different sciences, the desire to be steered by a master 


remained in his heart. 


Bay‛at 


He relates in this regard: I was sitting outside a shop 


which was at a crossroad when Hadrat Shaykh 
Lashkar Muhammad ‛Ārif quddisa sirruhu was 


proceeding towards the house of his uncle, Shaykh 
Walī Muhammad. When Hadrat Shaykh’s eyes fell on 


me, he asked his attendants: “Who is this young man?” 
Someone said: “He is the brother of Hadrat Shaykh 


Muhammad Tāhir Muhaddith.” On hearing this, 


Hadrat Shaykh pulled the reins of his horse, turned 
towards me and said: “You are from among us. Why, 


then, do you not come to us?” Saying this, Hadrat 
Shaykh proceeded on his way. Two or three days later 


the thought came to my mind that Hadrat Shaykh said 
a strange thing. I ought to go to him at least once. 


When I went to Hadrat Shaykh’s blessed presence and 
sat there, I perceived such concentration and 


sweetness in my heart which I had never felt before. 
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The tree of faith and confidence in him sprouted 
immediately in the garden of my heart. I had the 


opportunity of going to him a few times, and on each 
occasion I found my concentration and enjoyment 


increasing. The effect of these few visits was that a 


feeling of total confidence in him overwhelmed my heart 
and took control of it. I was eventually honoured with 


pledging bay‛at to him and received eternal joy and 
treasure. I accepted Hadrat Shaykh as my shaykh 


because this dangerous journey cannot be traversed 
without a guide. 


Once you have caught hold of your shaykh, 


then become as did Hadrat Mūsā ‛alayhis 
salām with Hadrat Khidar ‛alayhis salām. 


Pieces of Advice 


After inducting him as a murīd, Hadrat Shaykh 


Lashkar Muhammad ‛Ārif rahimahullāh taught him 


how to engage in the dhikr of Lā ilāha illallāh and gave 
him the following pieces of advice. 


First Advice 


A murīd ought to keep his heart forever occupied in the 


dhikr of Lā ilāha illallāh. If – Allāh forbid – a murīd 
experiences the venomous poison of an objection 


against his shaykh, then he must think the following to 


himself: Hadrat Mūsā ‛alayhis salām was from among 
those Prophets who were endowed with resoluteness. 


When he saw Hadrat Khidar killing an innocent boy, 
damaging a ship which was loaded with people, and 


constructing a wall without a payment, he could not 
ask him the reasons for doing all this. How, then, can a 


novice have so much of insight as to fathom the 


condition of an expert? Such an objection is actually a 
proof of dispiritedness. 


Note: If this evil thought is removed by following the 
above advice, well and good. If not, a murīd must 
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commence with istighfār and seek his shaykh’s 
assistance from the depths of his heart. There is a 


famous saying that there is a path from the heart of the 


shaykh to the heart of the murīd which conveys 
benefit. Allāh willing, thoughts of this nature will be 


removed. (compiler) 


Second Advice 


It is essential for a murīd to choose sincere repentance. 
He must not choose another path and way without the 


shaykh’s approval. He must remain firm on being in 
agreement with his associates, give preference to them 


as much as he can, and abstain from demanding his 


own rights. Instead, he must fulfil the rights of his 
friends and confine all his activities to the service of his 


shaykh so that he does not do anything inappropriate 
which could irk the shaykh, resulting in the 


destruction of all the murīd’s spiritual exercises and 
striving. 


Note: Glory to Allāh! What beautiful pieces of advice 


which every murīd ought to be cognizant of. (compiler) 


Khilāfat 


Once he imbibed all spiritual teachings and blessings, 
his shaykh conferred the Shattāriyah khilāfat to him 


and permission in the fourteen lineages. He received 
khilāfat in 987 A.H. and belonged to the Shattārī order. 


He had intense confidence in and love for his shaykh, 
Hadrat Shāh Lashkar1 Muhammad ‛Ārif quddisa 


sirruhu. This is why he adopted the title Jundullāh 


(Allāh’s army) for himself and came to be known by it. 


                                         


1 Meaning “army”. 
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Written Works 


He wrote many books in Arabic and Persian. Some of 


them are: ‛Ayn al-Ma‛ānī, Raudatul Husnā, Anwār al-
Asrār, a translation of forty Hadīth, and so on. 


Demise 


He passed away at the age of 70 on 15 Shawwāl 1031 
A.H. in Burhānpūr. His grave is in the Sindhī Pūrah 


district of Burhānpūr. There is a musjid to the south 
west of his grave. To the east is a sectioned off area 


where there are graves of many of his relatives and 


other seniors of the city.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, vol. 1, p. 409. 
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Hadrat Shaykh Nizām ad-Dīn Balkhī Thānesarī 


Name And Lineage 


His name is Shaykh Nizām ad-Dīn and his father’s 
name is ‛Abd ash-Shakūr. 


Merits And Virtues 


He is from among the senior Auliyā’ of India. He was a 


man who combined external and internal excellences. 


He followed the Hanafī school and belonged to the 
Chishtī Sābrī spiritual order. He was a Fārūqī by 


lineage. He was the nephew, son-in-law, khalīfah and 
deputy of Hadrat Maulānā Jalāl ad-Dīn Thānesarī. It is 


said that he did not acquire any formal education but 
was bestowed with knowledge from Allāh ta‛ālā. This is 


certainly not difficult for Allāh ta‛ālā. 


He wrote many books on the subjects of tafsīr, Hadīth, 
tasawwuf and so on. In addition to this, he was an 


expert in chemistry, talisman, the ability to transfer a 
soul from one body to another, and other similar 


sciences. He is the founder of a specific school of the 
Chishtī order. When his holiness and powers came to 


be known, Prince Salīm (who later became King 


Jahāngīr) came to meet him. He gave him the glad 
tiding of the Sultanate. After he became king, his eldest 


son, Khusro, rebelled. 


Khusro came to Hadrat Khwājah and sought spiritual 


help from him. Hadrat Khwājah advised him against 
rebelling but he did not pay heed and went and sought 


help from Biyās, a yogi. Those who were envious of 
Hadrat Khwājah used the coming of the prince to him 


as a proof of his conspiracy with the prince and 


complained to the king about Hadrat Khwājah. Hadrat 
Khwājah’s firmness on the Sunnat appeared like a 


complaint and became a point of contention. The king 
issued an edict for the banishment of Hadrat Khwājah. 


https://nmusba.wordpress.com/







 


305 PERSONALITIES OF THE ELEVENTH CENTURY 


Hadrat Khwājah left India and proceeded to visit the 
Haramayn Sharīfayn. After living there for a few years, 


he went to Balkh which was the land of his forefathers. 


In the course of his stay in the Haramayn, he wrote two 


commentaries to Lama‛āt. One was titled Makkī and 


the other Madanī. His programme of instruction and 
rectification commenced in Balkh. Seven hundred 


personalities traversed and completed the ranks of the 
Tarīqah under his training. 


A Strange Supernatural Feat 


Imām Qallī Khān Azbal was the king of Balkh. He also 
became one of his murīd’s. Materialistic scholars 


envied his increasing popularity, so they initiated a 
propaganda stating that he does not attend the Jāmi‛ 


Musjid for the jumu‛ah salāh. They further claimed 
that he was conducting a separate jumu‛ah in his 


khānqāh and dividing the community in this way. The 
king was also influenced by the propaganda and 


requested Hadrat Khwājah to present himself in the 


Jāmi‛ Musjid. Hadrat Khwājah Sāhib said: “The imām 
of the Jāmi‛ Musjid is a Shī‛ah. Salāh behind him is not 


valid.” This accusation caused an uproar in the city. 
Thousands of people made a pact that Hadrat Khwājah 


and the king will have to be killed. 


Crowds of rioters began approaching the royal palaces. 


The king became terrified by this sudden clamour, fled 
to Hadrat Khwājah’s khānqāh, and begged him to do 


something to quell the uprising. 


Hadrat Khwājah consoled the king and said: “The 
uprising will be quelled just now.” The king was still in 


the khānqāh when about 10 000 rioters surrounded 
the khānqāh. The imām of the Jāmi‛ Musjid 


approached Hadrat Khwājah with an unsheathed 
sword and said: “You are the one who is making the 


accusation that the imām of the Jāmi‛ Musjid is a 
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Shī‛ah! You will now taste the consequence of this 
slander.” 


Hadrat Khwājah Sāhib said: “You are certainly a 
Shī‛ah.” He then turned to the king and said: “Order 


him to remove his socks and see what he has in them.” 


The king got up, removed the imām’s socks, and saw 
two pieces of paper on which the names of Hadrat Abū 


Bakr radiyallāhu ‛anhu and Hadrat ‛Umar radiyallāhu 
‛anhu were written.” 


When the inflamed crowd saw this vileness of the 


imām, then instead of killing Hadrat Khwājah, they 
killed the imām. This increased the king’s confidence in 


Hadrat Khwājah and also increased Hadrat Khwājah’s 
status. The people of Balkh witnessed many of his 


supernatural feats.1 


Note: By the will of Allāh ta‛ālā, Hadrat Shaykh Nizām 


ad-Dīn rahimahullāh is an important link of our chain 


of Sufi masters. May Allāh ta‛ālā – through the 
blessings of Rasūlullāh sallallāhu ‛alayhi wa sallam, all 


the Sahābah radiyallāhu ‛anhum, and the Sufi masters 
of all the spiritual orders – protect us against the 


mischief of the unbelievers, sinners, Jews, Christians, 


innovators and Shī‛ah. A few situations of this nature 
are being encountered at present. We should therefore 


make the following supplication of Rasūlullāh 
sallallāhu ‛alayhi wa sallam: 


رهِِمن  ون رهِِمن وَنَعُونذُ بكَِ مِنن شَُُ  الَلهم انَِّا نَجنعَلكَُ فِين نَُوُن
O Allāh! We place You to combat them and We seek Your 
refuge against their mischief. 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 1, p. 367. 
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Hadrat Mujaddid Sāhib’s Letter 


May Allāh ta‛ālā protect us and you against fanaticism 


and haphazardness, and save us from anxiety and 


regret. 


Actions which take us closer to Allāh ta‛ālā are either 


compulsory or optional. However, the optional acts are 
of no comparison to the compulsory ones. To carry out 


a compulsory act at its appointed time is better than a 
thousand years’ of optional acts even if the optional act 


is carried out with a sincere intention. This applies to 


any optional act – an optional salāh, an optional fast, 
dhikr and so on. In fact, I go to the extent of saying 


that the same rule applies to even giving consideration 
to a Sunnat act at the time of a compulsory act (i.e. the 


compulsory act is better than a thousand year’s of an 
optional act). 


It is related that after leading the people in the fajr 
salāh one day, Hadrat Amīr al-Mu’minīn ‛Umar Fārūq 


radiyallāhu ‛anhu cast a glance at those who were 


present for the salāh. He found that one particular 
person was missing. He asked about the man and 


those who were present said: “He stays awake during a 
major portion of the night (to offer optional salāh) and 


he fell asleep at this hour.” Hadrat ‛Umar radiyallāhu 
‛anhu said: “Had he slept the entire night and 


performed the fajr salāh with congregation, it would 


have been better than remaining awake the entire 
night.” 


Thus, giving consideration to a Sunnat (when carrying 
out a compulsory act) and keeping away from an 


undesirable act (even if it is makrūh tanzīhī) is far 


better than dhikr, contemplation and meditation. Yes, 
if these things are done while their etiquette are 


observed and any undesirable act is abstained from 
them, then it is a matter of great success. 
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One dāng (one sixth of a dīnār) given as zakāh after 
careful calculation is superior to giving mountains of 


gold as optional charity. To give this one dāng as zakāh 


while consideration to the Sunnat method of giving – 
e.g. giving to a poor relative – is even more superior and 


meritorious. 


Therefore, to delay the ‛ishāh salāh until after midnight 


and to make its delay a means for tahajjud salāh is 
extremely detestable. This is because Hanafīs consider 


‛ishā salāh at such a time to be makrūh. This obviously 


refers to makrūh tahrīmī. The reason why I am saying 
this is that Hanafīs say that the ‛ishā salāh until 


midnight is mubāh, and the makrūh which is the 
opposite of mubāh is makrūh tahrīmī. As for the 


Shāfi‛īs, they say that ‛ishā salāh after midnight is not 


even permissible – unless it is performed as qadā’. 
Thus, to delay it for the sake of obtaining the reward of 


tahajjud and for the sake of more concentration is 
extremely detestable. If a person wants to realize this 


objective (of tahajjud), it is sufficient for him to delay 
the witr salāh. In fact, it is desirable to delay the witr 


salāh. After midnight is a good time to perform witr. A 
person is also able to wake up at the time of pre-dawn 


for the tahajjud salāh. In short, the practice of delaying 


the ‛ishā salāh [in the manner described] must be 
abandoned. 


I have learnt from certain reliable people that the 
murīds of some of your khulafā’ practice sajdah ta‛zīmī1 


before them, and they do not suffice with mere kissing 
of the ground. The detestability of this act is more 


glaring than the sun. You must prohibit them severely. 


Every person must abstain from such acts – especially 
the one who is a leader of people. It is essential for him 


to abstain. If he does not, his followers will emulate 


                                         


1 Prostration of respect. 
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him and he will be taken to task. Moreover, the 
sciences of the Sufis are “sciences of conditions”, and 


conditions result from actions. The one who sets right 
his actions inherits the “sciences of conditions”. 


Actions can only be set right when they are recognized 


correctly and the nature of each action is known. This 
is related to knowledge of injunctions of the Sharī‛ah. It 


entails knowledge of salāh, fasting and all other 
obligations. It also includes knowledge of interactions 


such as marriage and divorce, and buying and selling. 
And knowledge of every other thing which Allāh ta‛ālā 


made obligatory and whose doing He made essential. 


These sciences are earned, they cannot be obtained 
without learning them. Knowledge is between two 


strivings. The first striving is the quest for knowledge 
before it can be acquired. The second striving is to use 


that knowledge correctly after it is acquired. Thus, it is 
necessary that just as books of tasawwuf are read and 


discussed in your blessed assembly, books of 


jurisprudence must also be studied. There are many 
books of jurisprudence in the Persian language as well, 


e.g. Majmū‛ah Khāfī, ‛Umdatul Islam and Kanz Fārsī. In 
fact, there is no harm if books on tasawwuf are not 


discussed because these are connected to conditions 
and not to words. On the other hand, abstaining from 


books of jurisprudence could be harmful. There is no 
need for me to go into details. The little which I wrote 


contains a lot. 


 رزقنا الله سبحانه واياكم اتباع حبيبه عليه وعلى اله الصلوات التسليمات
May Allāh ta‛ālā enable you and us to follow His 
beloved. Salutations and peace to him and his family.1 


                                         


1 Tajalliyāt Rabbānī, p. 45. 
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Demise 


He passed away on 8 Rajab 1036 A.H. on a Friday. 


Others are of the opinion that he passed away in 1039 
A.H. or 1024 A.H. His grave is in Balkh.1 


                                         


1 Hāshiyah Tajalliyāt Rabbānī, vol. 1, p. 46. 
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Hadrat Shaykh ‛Abd al-Qādir Hadramī 
Ahmadābādī 


Name And Lineage 


His name is ‛Abd al-Qādir, his kunnīyyat is Abū Bakr, 


his title is Muhīy ad-Dīn, and his father’s name is 
Shaykh Ibn ‛Abdillāh Hadramī. 


Birth 


He was born on a Thursday night on 20 Rabī‛ al-Awwal 


978 A.H. He was a famous scholar, author and Sufi 


master of Gujarat. He had a magnificent library. 


His mother was a very pious and righteous woman who 


was extremely humble, mannerly, and one who used to 
give a lot in charity. 


Education 


He studied the Qur’ān under a pious servant of Allāh 


ta‛ālā and then occupied himself in acquiring other 


sciences. He studied books on various sciences under 
‛ulamā’ until he completed all his studies. He then 


developed a desire to collect books. He ordered books 
from distant lands and began collecting them. 


Written Works 


He wrote several books. The ‛ulamā’ of Egypt spoke 


highly of his written works and a large number of 
students benefited from them.1 


Hadrat Maulānā Sayyid ‛Abd al-Hayy Sāhib Lucknowī 


rahimahullāh makes mention of him in his magnum 
opus, Nuzhatul Khawātir, and lists 22 of his written 


works. These include: Futūhāt Quddūsīyyah, al-Hadā’iq 
al-Khadirah fī Sīrat an-Nabī wa As-hābihi al-‛Asharah, 
Ittihāf al-Hadirah al-‛Azīzah, al-Muntakhab al-Mustafā fī 


                                         


1 Mashā’ikh Ahmadābād, vol. 2, p. 322. 
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Akhbār Wuld Mustafā, Kitāb al-Minhāj ilā Ma‛rifah al-
Mi‛rāj.1 


In addition to writing and compiling books, he rendered 


sterling services in the fields of rectification and 
purification. Many ‛ulamā’, rulers, traders and masses 


adopted the Sufi way through him. He travelled from 
Ahmadābād to Bharūch in 997 A.H. where he lived for 


one year and two months. He then travelled to Surat 
and other areas until he returned to Ahmadābād. 


Demise 


He passed away in 1037 or 1038 A.H. and was buried 


in Ahmadābād near his father. May Allāh ta‛ālā 


illuminate his resting place and shower His mercy on 
him.2 


                                         


1 Nuzhatul Khawātir. 
2 Mashā’ikh Ahmadābād, vol. 2, p. 326. 
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Hadrat Shaykh Maulānā Muhammad Tāhir 
Lāhorī 


Name And Lineage 


His name is Muhammad Tāhir Lāhorī. He was a 


famous personality. He was born and brought up in 
Lahore. 


Education And Training 


He is from among the senior khulafā’ of Hadrat 


Mujaddid Sāhib rahimahullāh. After studying the 


various sciences, he first pledged bay‛at to Hadrat Shāh 
Iskandar ibn Hadrat Shāh Kamāl Kethlī quddisa 
sirruhumā in the Qādirīyya order. For a certain period 
of time, he benefited from the company of Shaykh ‛Abd 


al-Ahad rahimahullāh – the father of Hadrat Mujaddid 


Sāhib rahimahullāh. He then qualified under Hadrat 
Mujaddid Sāhib rahimahullāh. He was in charge of the 


education of Hadrat Khwājah Muhammad Sa‛īd and 
Khwājah Muhammad Ma‛sūm – the two sons of Hadrat 


Mujaddid Sāhib rahimahullāh. 


An Admonitory Incident 


The following is a unique and strange incident which 


took place in his life. 


Seekers were assembled in an assembly of Hadrat 


Mujaddid Sāhib rahimahullāh when the effects of 
affliction were suddenly noticed on his face. He then 


said with extreme sorrow: “I have just been informed 


that one of those who are present in this assembly will 
adopt unbelief. I can see the words Huwal Kāfir (he is 


an unbeliever) written on his forehead. To Allāh we 
belong and to Him is our return.” 


Those who were present were overcome by trembling 
remorse. Five or six months later, Shaykh Tāhir is seen 
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in love with a non-Muslim woman, he has a zunnār1 
around his neck, and is walking around like a 


madman. Hadrat Mujaddid Sāhib’s sons and all other 


associates were extremely grieved, and they requested 
Hadrat Mujaddid Sāhib to make du‛ā’. He replied: 


Whatever was meant to happen has 
happened. This is what was written for him 


in the Lauh-e-Mahfūz. 


However, Hadrat Mujaddid Sāhib’s associates – 


especially his two sons – persisted on him to make 
du‛ā’. Hadrat Mujaddid Sāhib rahimahullāh made the 


following du‛ā’: 


O Allāh! Hadrat Shaykh ‛Abd al-Qādīr Jīlānī 
rahimahullāh said: “None has the power over 


qadā’-e-mubram apart from me.” Bearing in 
mind that You conferred this supernatural 


feat to one of Your Auliyā’, I too place my 


hopes in You to remove this calamity from 
Shaykh Tāhir through me.” 


The effect of the Mujaddid was displayed and the 
genuineness of his quest overwhelmed the love for an 


unbeliever. It was as if Shaykh Tāhir got up from a 
dream. He presented himself in a state of consternation 


before the Mujaddid and as a true penitent. 


ننبِ كَمَنن لََّ ذَننبَ لَهُ   الَتَّائبُِ مِنَ الذَّ
The one who repents from a sin is as if he committed no 
sin. 


Note: This incident firstly demonstrates the level of 
wilāyat and karāmat of Hadrat Mujaddid Alf Thānī 


rahimahullāh. Secondly, it shows how effective and 
beneficial a relationship and bond with the auliyā’ is. In 


                                         


1 A sacred thread worn by Hindus. 
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this case, Shaykh Tāhir’s wretchedness was changed to 
good fortune. He was removed from the pit of Hell and 


conveyed to the garden of Paradise. This is why a bond 
with such personalities must be valued and considered 


to be a great boon. It is the practice in Allāh’s court 


that: 


Allāh ta‛ālā honours the evil ones with 


acceptance by virtue of the pious ones. Like 
a person who purchases a string of pearls – 


he does not return the string; he purchases 
the pearls with the string. 


Consequently, the reverse of Shaykh Tāhir’s false love 


[for the woman] became true and genuine love [for 
Allāh ta‛ālā] which he acquired within a short period of 


time. The author of Khazīnatul Asfiyā’ writes: 


He used to constantly receive this 


inspiration: “O Tāhir! Say: My foot is on the 


necks of all the auliyā’.” However, he would 
not utter these words out of his extreme 


respect. He used to say in reply: “O Allāh! 
This high status is only deserving of Hadrat 


Ghauth A‛zam. It is sufficient for me to 
merely remain among his murīds and 


associates.” 


Shaykh Tāhir was extremely content, solitary by 


nature, patient and satisfied. Together with teaching 


and lecturing, he would always occupy himself in 
dhikr, spiritual practices, instruction of murīds and 


worship at night. He shut his door to the wealthy and 
influential people. He used to write books of Hadīth and 


jurisprudence with his own hands. He would add 
marginal notes to them and sell them. This was his 


means of income. The position of Qutb over the Punjab 
was conferred to him. 
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Hadrat Mujaddid Sāhib’s First Letter 


Encouragement towards reviving the Sunnat and 


refuting bid‛at 


All praise is due to Allāh ta‛ālā and peace to His 


selected servants. 


I received the letter which you sent via Hāfiz Bahā’ ad-
Dīn. It brought great joy to me. It is also a unique 


favour of Allāh ta‛ālā to enable His sincere beloveds to 
spend all their energies in trying to revive a Sunnat and 


(at the same time) to wipe out a detestable innovation. 


Sunnat and bid‛at are opposites. The existence of one 
necessitates the rejection of the other. Reviving either 


one of the two entails putting an end to the other. 
Reviving the Sunnat entails killing bid‛at, and reviving 


bid‛at entails putting an end to the Sunnat. Whether a 
bid‛at is termed “good” or “evil”, it necessitates the 


removal of the Sunnat. 


The word “good” when added to bid‛at is probably in 


the attributive sense, because an absolute good can 


never be accepted with regard to a bid‛at. 


All the Sunnats of Rasūlullāh sallallāhu ‛alayhi wa 


sallam are liked by Allāh ta‛ālā. Anything which is 
against the Sunnat is liked by Shaytān. My words are 


not liked by many people because of the proliferation of 
bid‛at. However, on the day of Resurrection we will 


come to know who was on guidance – they or us.1 


Hadrat Mujaddid Sāhib’s Second Letter 


On the effects of dhikr, salāh and Qur’ān recitation 


All praise is due to Allāh ta‛ālā and peace to His 
selected servants. 


                                         


1 Tajalliyāt Rabbānī, p. 186. 
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The novice seeker in this path has no alternative to 
dhikr because his progress is dependent on it. 


However, the precondition is that the dhikr must be 
acquired from an expert and qualified shaykh. If this 


precondition is not considered, then although the 


person will be rewarded for the dhikr it will not be able 
to be a means to proximity. The person will not be able 


to reach that rank which the close servants normally 
reach through it. Yes, there are those rare occasions 


when Allāh’s grace is on a person, He tutors and trains 
him without the agency of a shaykh, and make him His 


close friend through repeated dhikr. In fact, it is also 


possible to convey him to the ranks of proximity 
without repeated dhikr and include him among His 


auliyā’. However, this precondition (of an expert 
shaykh) is with respect to the majority and in line with 


Allāh’s wisdom and norm. When that matter which is 
connected to Allāh’s grace is fulfilled, and the person is 


freed from the false gods of the desires of the self, and 
his self is converted from being a nafs-e-ammārah1 to a 


nafs-e-mutma’innah2, the person does not progress 


through dhikr. Instead, the dhikr is considered to be a 
practice of the righteous ones. When this level is 


reached, the rank of proximity is acquired through 
recitation of the Qur’ān and performance of salāh with 


lengthy recitations. What was acquired through dhikr 
previously is now acquired through recitation of the 


Qur’ān. This is especially when the recitation of the 


Qur’ān is in salāh. 


In short, when a person is at the end [of his journey in 


this path], the dhikr is like what Qur’ān recitation was 
to him in the beginning. It was a practice of the 


righteous ones at best. And the Qur’ān recitation is like 


                                         


1 The self which prompts a person towards evil. 
2 The self which is satisfied in the obedience of Allāh ta‛ālā. 
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what the dhikr was in the beginning when it was a 
means to convey him further. 


It is a strange thing that when he repeats dhikr now (at 
the end) in the form of Qur’ān recitation by 


commencing his dhikr by saying A‛ūdhu Billāhi Minash 
Shaytānir Rajīm, he will derive the same benefit as the 
actual recitation of the Qur’ān. 


There is a place and time for every action. If it is done 
at the right place and time, it will create beauty and 


elegance in the action. If it is not done at the right time 


and place, it could become an error in some instances 
even if it is a good action. Take the case of recitation of 


Sūrah al-Fātihah in salāh. If a person reads it in the 
place of the tashahhud, it will be an error even though 


Sūrah al-Fātihah is the Mother of the Book. Thus, a 
guide is from among the essentials of this path, and his 


teaching and instruction are from among the most 


important things. 


Peace on the one who follows guidance.1 


Demise 


He passed away on a Thursday, at mid-morning in 


Muharram 1040 A.H./1630 at the age of 56 years. May 
Allāh ta‛ālā shower His mercy on him. Āmīn.2 


                                         


1 Tajalliyāt Rabbānī, vol. 3, p. 131. 
2 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 1, pp. 286-290. 
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Hadrat Shāh Abū Sa‛īd Nu‛mānī Nausherwānī 
Gangohī 


Name And Lineage 


His name is Abū Sa‛īd and his father’s name was 


Shaykh Nūr ad-Dīn or Shaykh Rukn ad-Dīn. His 
mother was the daughter of Shaykh Jalāl ad-Dīn 


Thānesarī rahimahullāh. He is a Nu‛mānī by lineage, 


i.e. his lineage goes up to Hadrat Imām Abū Hanīfah 
rahimahullāh. He is the grandson of Sayyidunā ‛Abd al-


Quddūs Gangohī rahimahullāh. 


Early Life 


He was initially employed in the military but was 
always overwhelmed by love for Allāh ta‛ālā. He 


concealed it for some time and eventually presented 


himself before Hadrat Shaykh Jalāl ad-Dīn Thānesarī 
rahimahullāh. Hadrat Shaykh had become extremely 


weak and old by then, and had handed over his 
attendants and associates to Hadrat Shaykh Nizām ad-


Dīn. This is why he also sent Shaykh Abū Sa‛īd to 
Shaykh Nizām ad-Dīn Balkhī. But then the Shaykh 


had left for Balkh. Shaykh Abū Sa‛īd was quite grief-


stricken at this separation and also gave up all his 
spiritual practices and exercises in his grief. 


Departure to Balkh 


He was standing at the grave of his grandfather, Hadrat 


Shāh ‛Abd al-Quddūs Gangohī rahimahullāh, one day 
when he heard a voice encouraging him to go to Balkh. 


He heard this voice for three days. He eventually 


decided to leave for Balkh on foot. On reaching there, 
he went through several intensive spiritual exercises 


and strivings until he reached a level of expertise. 


Once he reached that level, his Shaykh appointed him 


as his deputy and sent him to Gangoh. On his return, 
he led a life of anonymity for some time. However, 
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people began reverting to him after Shaykh 
Muhammad Sādiq Gangohī rahimahullāh pledged 


bay‛at to him. 


Demise 


He passed away on the 2nd of Rabī‛ al-Awwal or Rabī‛ 


al-Ākhir 1040 A.H. and was buried in Gangoh. May 
Allāh ta‛ālā illuminate his resting place. 


Khulafā’ 


The following are some of his famous khulafā’: Shaykh 


Muhammad Sādiq Gangohī rahimahullāh, Shaykh 


Ibrāhīm Rāmpūrī rahimahullāh, Shaykh Khwājah 
Muhibbullāh Allāhābādī rahimahullāh (who is 


mentioned in our spiritual family tree), Shaykh Ibrāhīm 
Sahāranpūrī rahimahullāh and Shaykh Khwājah Pānī 


Pattī rahimahullāh.1 


                                         


1 Hadrat Maulānā Shaykh Muhammad Zakarīyyā: Tārīkh 
Mashā’ikh Chisht, p. 225. 
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Hadrat Shaykh ‛Abd al-Hādī Budāyūnī 


Introduction 


Shaykh ‛Abd al-Hādī Budāyūnī is described as a man 
of virtue and rectitude. He is from among the khulafā’ 


of Hadrat Mujaddid Alf Thānī rahimahullāh. He first 


acquired the Tarīqah from Khwājah ‛Abd al-Bāqī 
Naqshbandī rahimahullāh. He then began living with 


his student, Shaykh Ahmad ibn ‛Abd al-Ahad Sirhindī 
rahimahullāh under whom he studied the Tarīqah until 


he reached the position of a Sufi master himself.1 


Maulānā Nasīm Ahmad Farīdī Amrohī rahimahullāh 


introduces him as follows in his marginal notes to 


Tajalliyāt Rabbānī: 


He is a pious elder of Budāyūn who was of Fārūqī 


lineage. He is also from among those murīds of Hadrat 
Khwājah Bāqī Billāh rahimahullāh whose spiritual 


training was given over to Hadrat Mujaddid Alf Thānī 


rahimahullāh under the instruction of Hadrat Khwājah 
Bāqī Billāh rahimahullāh. Hadrat Mujaddid Sāhib 


rahimahullāh used to correspond with his shaykh and 
inform him about the spiritual progress of some of his 


disciples and associates. Shaykh ‛Abd al-Hādī was one 
of those about whom he wrote to Hadrat Khwājah Bāqī 


Billāh rahimahullāh. 


After remaining for some time in the blessed company 
of Hadrat Mujaddid Sāhib rahimahullāh, he received 


the distinguished permission to teach the Tarīqah to 
others. He is from among the early khulafā’ of Hadrat 


Mujaddid Sāhib rahimahullāh.2 


                                         


1 Nuzhatul Khawātir, p. 367. 
2 Tajalliyāt Rabbānī, p. 195. 
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Hadrat Mujaddid Sāhib’s Letter on Rights 


I was overjoyed at receiving your anxiously awaited 


letter. All praise is due to Allāh ta‛ālā that the long 


period of separation has not affected your love and 
sincerity. Despite this, if you still come here (to 


Sirhind), it will be better. However, there is always good 
in whatever Allāh ta‛ālā wills. You expressed your wish 


to remain in solitude. It is a good thing but bear in 
mind that the rights of Muslims must not be discarded. 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


م، وعيادة المريض، واتباع الجنائز، وإجابة حق المسلم على المسلم خمس: رد السلا
 الدعوة، وتشميت العاطس.


A Muslim enjoys five rights over his fellow Muslim. (1) 
Replying to his salām. (2) Visiting the sick. (3) Attending 


a funeral. (4) Accepting an invitation. (5) To say 
Yarhamukallāh to the one who says Al-hamdulillāh after 
sneezing. 


There are a few prerequisites for accepting an invitation 
as stated in Ihyā’ al-‛Ulūm. Some of them are: 


The following invitations should not be accepted: 


1. The food is doubtful. 


2. The place or the ground is impermissible. 


3. The place contains something which is against 


the Sharī‛ah, e.g. carpets of silk, silver utensils, 


pictures of animate objects on the floor or walls. 


4. Music is played there or the people are 


engrossed in play, amusement and joking. Also 
backbiting, carrying tales, lies, slander and other 


similar fabrications. 


These are things which prevent one from accepting an 


invitation and make it impermissible and reprehensible 
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to attend. Similarly, if the inviter is oppressive, a 
bid‛atī, a flagrant sinner, a mischief-monger, or a 


person who goes into unwarranted formalities, 
ostentation and showing off. 


It is stated in Shir‛atul Islam that a meal which is 


prepared for show and ostentation should not be 
accepted. 


It is stated in Muhīt that one should not sit at a table 
where there is play and amusement, or singing and 


music. Or where people are engaged in backbiting. 


Matālib al-Mu’minīn states: An invitation may be 
accepted if the above impediments are not present even 


though it is difficult for the absence of such 
impediments in today’s times. It should also be known 


that solitude is practised with outsiders, not with one’s 
friends. 


It is Sunnat to visit the sick if he has someone to see to 


him and nurse. If the sick does not have any such 
person, it is obligatory to visit him. The same is written 


in the marginal notes of Mishkāt (on the reference of 
Mirqāt). 


A person ought to attend a janāzah salāh. He must 
walk at least a few steps behind the janāzah so that 


some rights of the deceased are fulfilled. 


It is from among the essentials of Dīn to attend the five 
congregational salāhs, the jumu‛ah salāh and the two 


‛īd salāhs. One cannot avoid this. 


If you wish you may spend your remaining times in 


solitude. However, you must first have a correct 
intention. Solitude must not be for any worldly motive. 


The sole purpose of solitude must be to acquire 
spiritual concentration through Allāh’s dhikr and to 


save yourself from futile activities. You must be 


extremely cautious when making a correct intention. 
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Let it not be that some hidden motive is concealed 
behind the desire to remain in solitude. Beg, beseech 


and cry before Allāh ta‛ālā for correction of your 


intention. Also humble and submit yourself so that you 
may acquire the true reality of a correct intention. 


Other conditions will be discussed when we meet. Was 
salām.1 


Demise 


He passed away on 9 Sha‛bān 1040 A.H. in Budāyūn. 


His grave is in Kharm Shāh in Budāyūn, U. P.2 


                                         


1 Tajalliyāt Rabbānī, p. 196. 
2 Ibid. 
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Hadrat Shāh Burhān ad-Dīn ‛Alawī Gujarati 


Name And Lineage 


His name is Sayyid Burhān ad-Dīn ‛Alawī. He is the son 
of Qādī Sayyid Nasrullāh and the younger brother of 


Hadrat Shāh Wajīh ad-Dīn ‛Alawī Ahmadābādī quddisa 
sirruhu. His mother was a senior ascetic and ardent 
worshipper. She was the daughter of Maulānā Shihāb 


ad-Dīn ibn Makhdūm Maulānā Mahmūd ibn Makhdūm 
Maulānā ‛Alī Sher who was the teacher of Hadrat Qutb 


‛Ālam. His lineage reads as follows: Sayyid Burhān ad-
Dīn ibn Qādī Sayyid Nasrullāh ibn Sayyid ‛Imād ad-Dīn 


ibn Sayyid ‛Attā’ullāh ibn Qādī Sayyid Mu‛īn ad-Dīn ibn 


Sayyid Bahā’ ad-Dīn Makkī. His lineage goes up to 
Sayyidunā Imām Muhammad Taqī Radwī Makkī 


through Sayyid Muhammad ‛Arīd. 


Forefathers 


He belonged to a Yemeni family. One of his forefathers 
left Yemen and settled down in Makkah. After some 


time, Sayyid Bahā’ ad-Dīn – also one of his forefathers 
– left Makkah and settled down in Chānpānīr, Gujarat 


during the rule of Muzaffar Shāh the first (793-814 


A.H.) who was the governor of Gujarat. He got married 
here, got children and finally passed away in 


Chānpānīr. His children – one after the other – 
occupied the post of Qādī. 


His Father 


His father, Qādī Nasrullāh, continued living in 


Chānpānīr during the rule of Sultān Mahmūd Shāh 
Begrā (873-917 A.H.). However, when Sultan Muzaffar 


the second (917-932 A.H.) became the ruler, he left 


Chāpānīr and settled down in Ahmadābād. His father 
was given a house near the Sultan’s palace. He passed 


away there and was buried there. 
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Birth And Education 


Shāh Burhān ad-Dīn was born in Chānpānīr. When he 


reached an age of understanding, he studied the 
prevailing sciences under his father until he qualified 


and became an expert. 


Bay‛at And Khilāfat 


After completing his studies, he pledged bay‛at at the 


hands of his brother, Hadrat Shāh Wajīh ad-Dīn. He 
remained in Ahmadābād for some time in his brother’s 


service, acquired spiritual sciences and received 
khilāfat. He belonged to the Shattārī order. 


Stay in Burhānpūr 


He left his hometown after the demise of his brother, 
began journeying until he reached Burhānpūr. He 


experienced extreme peace here and decided to settle 
down permanently. He dressed as a soldier for some 


time and kept his [spiritual] condition concealed in this 
way. 


Habits And Character 


His speech and character were the same. He had no 


inclination towards worldly things. Cash and 


possessions held no value to him. His hand was never 
withheld – he always gave in charity and extended his 


help to known people and strangers alike. He was a 
man of resoluteness and courage. He always kept 


himself occupied in worshipping Allāh ta‛ālā, solitude 
and spiritual exercises. 


Demise 


It appears that he passed away in Burhānpūr in the 
first ten days of the eleventh century of the hijrah, and 
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was buried here. May Allāh ta‛ālā illuminate his resting 
place.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 337. 
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Hadrat Maulānā Shaykh Nizām Burhānpūrī 


Name, Education And Training 


His name is Nizām and Burhānpūr was his hometown. 
There is little information about his family and early 


life. 


Qādī Nasīr ad-Dīn was a senior Sunnat-following 


scholar of Burhānpūr. The Shaykh was educated and 


trained mostly by him. He himself became an erudite 
scholar under the supervision of his teacher and due to 


his affinity to him. 


Meeting With King Aurangzeb 


When Aurangzeb was still a prince and was put in 
charge of the administration of Decca, he met Shaykh 


Nizām there and became attached to him. Their 


attachment continued until the end. By virtue of his 
capabilities, the Shaykh reached the highest positions 


in the government. 


Rarely was Aurangzeb’s academic or political 


assemblies devoid of the Shaykh’s participation. The 
author of Ma’āthir ‛Ālamgīrī makes several references to 


him. Aurangzeb accorded so much of respect to him 


that he excused him from adhering to the royal norms 
and greetings. Mahbūb al-Ahbāb states: He was 


excused from the restrictions of the court as regards 
norms, etiquette, greeting and employment. 


Service to Fatāwā ‛Ālamgīrī 


When a group of ‛ulamā’ was appointed for the 


compilation of Fatāwā ‛Ālamgīrī, Shaykh Nizām was 


appointed as its head. The author of ‛Ālamgīr Nāmah 
makes reference to Fatāwā ‛Ālamgīrī and says: 
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This magnificent task was initiated under 
the management of Shaykh Nizām who 


combined rational and traditional virtues.1 


Mir’at al-‛Ālam and Ma’āthir ‛Ālamgīrī state: 


This important task was initiated under the 


supervision of the leader of all, Shaykh 
Nizām.2 


Tadhkirah ‛Ulamā’-e-Hind states: 


He spent all his energies in completing 


Fatāwā ‛Ālamgīrī. 


Shaykh ‛Abd ar-Rahmān Bahrāwī had undertaken the 
editing and proof reading of the Fatāwā ‛Ālamgīrī and 


this edition was printed for the third time in Egypt in 
1310 A.H. He writes in his introduction: 


 وجعل رئيسهم في ذلك المولى الهمام الشيخ النظام
Shaykh Nizām was appointed as its head. 


Demise 


There is no clear indication about the time of his 


demise. What we do know is that he was over 80 years 
old at the time. Biographers mention him among the 


personalities of the eleventh century of the hijrah. He 
most probably passed away then. May Allāh ta‛ālā 


shower His mercy on him. 


                                         


1 Page 1087. 
2 Page 274. 
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Hadrat Shaykh Nasīr Khān Gujarati Burhānpūrī 


Name And Lineage 


His name is Shaykh Nasīr Khān and his father’s name 
is Quraysh Khān Gujarati. His forefathers were men in 


the military and they were original residents of Gujarat. 


Birth And Education 


He was born in Ahmadābād in Gujarat. He studied 


worldly and religious sciences under the local ‛ulamā’ 
and after completing, he joined the military as was the 


practice of his forefathers. 


Arrival in Burhānpūr 


When King Akbar conquered Gujarat in 981 
A.H./1573, the Shaykh left Ahmadābād, proceeded to 


Khāndesh and settled down in Burhānpūr. 


Bay‛at And Khilāfat 


He gave up the occupation of his forefathers after 


coming to Burhānpūr and placed his foot in the dervish 
way. He gradually developed perfection in abstention 


and asceticism, and adopted a life of trust in Allāh 
ta‛ālā. Consequently, he did not put his hand to any 


type of work and had no interest in anything. He found 


tranquillity of heart in anonymity, poverty and hunger. 
He kept his door shut to greed and desire. He 


eventually went into the company of Miyā Jamūjī 
rahimahullāh, pledged bay‛at at his hands, remained in 


his company and occupied himself in dhikr and 
spiritual instruction. He received khilāfat after some 


time. It seems that he belonged to the Qādirīyyah 
order. 


Marriage 


Miyā Jamūjī rahimahullāh loved him a lot. After 
observing his excellent qualities, he gave over his 


daughter to him. In this way he honoured him by 
making him his son-in-law. He began living with him. 
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He was a senior scholar and loved studying Ihyā’ al-
‛Ulūm. He used to gauge his own internal beliefs and 


external actions in line with this book. 


Habits And Character 


He lived a life of reliance on Allāh ta‛ālā, and found 


comfort in poverty and hunger. He remained aloof from 
greed and this world, and occupied himself in Allāh’s 


worship. 


Demise 


He passed away in the early eleventh century of the 


hijrah in Burhānpūr. Shaykh Muhammad Bahā’ ad-
Dīn, the brother of Hadrat Shāh Wajīh ad-Dīn ‛Alawī 


Gujarati, said on the day of his demise: 


Today Shaykh ‛Alī Muttaqī left this world of 


beauty and went to the graveyard of piety. 


Note: This demonstrates the knowledge, piety and 


Allāh-reliance of Hadrat Nasīr Khān Gujarati. May 


Allāh ta‛ālā embellish us with the praiseworthy 
qualities of our senior ‛ulamā’ and Sufi masters. 


Inspiration is from Allāh ta‛ālā. (compiler) 
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Hadrat Maulānā Yūnus Muftī Sindhī Burhānpūrī 


Name And Lineage 


His name is Shaykh Yūnus. He was an expert in 
Hadīth, tafsīr and other sciences and was therefore 


referred to as Muftī. He is well known as Maulānā 
Yūnus Muftī. He is affiliated to the famous Lākah tribe 


of Sindh (Pakistan). 


Knowledge And Virtue 


He acquired all the sciences and arts from the ‛ulamā’ 


of his place, and became a senior scholar. He was 
referred to as an ‛Allāmah of his time. 


Arrival in Ahmadābād 


He left his hometown and came to Ahmadābād in 


Gujarat. He remained in the company of Hadrat Wajīh 


ad-Dīn ‛Alawī Ahmadābādī rahimahullāh and Qādī ‛Alā’ 
ad-Dīn ‛Īsā Ahmadābādī rahimahullāh and acquired 


proficiency is understanding and insightfulness. He 
belonged to the Shattārī order. 


Arrival in Burhānpūr 


He left Ahmadābād and came to Burhānpūr, and 


remained here until the end. Qādī ‛Abd al-Ghanī Sayyid 


Ibrāhīm Bhakrī, Shaykh Nizām, Shaykh Kabīr, Mullā 
Tayyib Sindhī, Qādī Is-hāq Āsīrī rahimahumullāh are 


from among his famous students. 


Demise 


It seems that he passed away in the beginning of the 
eleventh century of the hijrah. He is buried in 


Burhānpūr. May Allāh ta‛ālā illuminate his resting 


place.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 328. 
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Hadrat Shaykh Muhammad Ahmadābādī 


Name, Lineage And Birth 


His name is Shams ad-Dīn, his titles are Muhammad 
and Qutb, and his father’s name is Hasan Muhammad. 


He was born in Ahmadābād in 956 A.H. 


Education And Training 


His education and training was undertaken under his 


father’s supervision. After completing his studies of 
Arabic etymology, grammar, tafsīr, Hadīth and 


jurisprudence, he turned his attention towards the 
spiritual sciences. 


Bay‛at And Khilāfat 


He pledged bay‛at at the hands of his father Hadrat 


Hasan Muhammad and received khilāfat from him.1 


He had many khulafā’, the most famous of whom was 
his grandson Hadrat Shaykh Yahyā Madanī ibn 


Shaykh Mahmūd. 


Academic Inclination 


He wrote a tafsīr titled Tafsīr Muhammadī. His father, 
Hadrat Muhammad rahimahullāh said: “People will 


speak about this tafsīr, praise it and have love for you. 


They will ask you and want you to make mention of 
them in your tafsīr. Be on your guard. Don’t ever 


mention any king’s or materialist person’s name in it. 
You wrote it for Allāh’s sake and it ought to be solely 


for Him, after all it is through the blessings of Hadrat 
Muhammad Mustafā sallallāhu ‛alayhi wa sallam.” 


Note: Glory to Allāh! Look at what an excellent piece of 


advice which is most beneficial to writers. Inspiration is 
from Allāh ta‛ālā. (compiler) 


                                         


1 Tārīkh Sūfiyā’-e-Gujarat, p. 304. 
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Statements 


1. He writes in his book, Ilhāmāt: 


When a seeker experiences joy in Allāh’s remembrance, 


he must continue striving in it. He must think to 
himself that experiencing joy in Allāh’s remembrance is 


a gift from Allāh ta‛ālā, it has been acquired through 
Allāh’s grace and the blessing of one’s shaykh – not 


through his own striving and practice. He must 
continue thinking to himself that even if he were to 


spend his entire life in trying to acquire this joy, he 


would not be able to acquire it. It is solely through 
Allāh’s grace and the blessing of one’s shaykh.” 


2. It is the duty of a seeker to acquire tauhīd. In 
other words, his heart must be pure from all besides 


Allāh ta‛ālā. He must not strive to seek Allāh ta‛ālā, His 
will or His recognition. In other words: 


Hand over all your matters to Allāh ta‛ālā. 


He does as He wills. 


Note: This is undoubtedly tauhīd – that is, every hope 


must be placed in Allāh ta‛ālā and His pleasure. 
(compiler) 


3. It is essential for a seeker to divest his heart of 
perception of all except Allāh ta‛ālā. 


4. If a seeker is exposed to anything in the course 


of his striving, he must not confine himself to it. 
Instead, he must strive to acquire a higher position. 


Furthermore, whatever he has been exposed to must 
not be divulged to anyone. He may mention it to his 


shaykh. 


Note: Glory to Allāh! This is a very beneficial piece of 


advice which can only be given by a Sufi master. 


Someone rightly said: 
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O brother! That court is limitless. Do not 
stop at the station which you reach [aim for 


higher]. 


5. A sign of love is that all besides Allāh ta‛ālā gets 


burnt, even to the extent that a seeker’s personal self is 


burnt. In other words, he too must obliterate himself 
totally to Allāh ta‛ālā. 


Note: Glory to Allāh! Look at these comprehensive and 
concise words on tauhīd which every believer must 


bear in mind. After all, tauhīd is the head of all acts of 


obedience. (compiler) 


Demise 


He passed away on a Sunday on 29 Rabī‛ al-Awwal 
1041 A.H. His grave is in Ahmadābād. May Allāh ta‛ālā 


illuminate his resting place.1 


                                         


1 Tārīkh Sūfiyā’-e-Gujarat, p. 305. 
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Hadrat Maulānā Sayyid Habībullāh Sibghatullāh 
Bījāpūrī 


Name And Lineage 


His name is Maulānā Habībullāh and his title is 


Sibghatullāh. He is the son of Maulānā Ahmad ibn 
Maulānā Khalīlullāh. Both his parents were of noble 


and genuine lineage. 


Birth 


He was born on the night of ‛īd al-fitr in Bījāpūr in 979 


A.H. 


Education And Training 


After his period of infancy, he commenced his primary 
education under Makhdūm Qādī ‛Alī rahimahullāh who 


was a scholar who combined the rational and 
traditional sciences. He then studied under Miyā 


Habībullāh Shahr Ustādh rahimahullāh where he 


completed his studies until Mutawwal. 


He then studied Sharh Hikmatul ‛Ayn under Maulānā 


Shaykh Hasan Najafī rahimahullāh who was an 
‛allāmah and a hakīm. Acting under the instruction of 


Miyā Habībullāh Shahr Ustādh rahimahullāh, he 


stopped his studies and travelled from Bījāpūr. He 
proceeded to the service of Hadrat Qādī Muhammad 


Kalyānī rahimahullāh who was a senior ‛ālim and a Sufi 
master. The Qādī Sāhib accorded special attention to 


him, and a mutual covenant and brotherhood was 
established. 


He said to him: “You must keep me with you on the day 


of Resurrection.” He taught him a few lessons from 
Barāhīn and said: “This mutual affinity must be 


maintained.” He then returned to his hometown and 
began teaching the contemporary books. He always 


kept himself occupied in studying. Intelligence and far-
sightedness were deeply embedded in his disposition. 


https://nmusba.wordpress.com/







 


337 PERSONALITIES OF THE ELEVENTH CENTURY 


Sharpness of mind was always burning in him. His 
excellent qualities became well known in the city. 


People used to refer to him as Nafs Qudsīyyah (a holy 
soul). His lessons and lectures were very popular in the 


city which was now immersed with his blessed 


presence. 


He acquired the blessed company of Hadrat Shāh 


Muhammad Mirzā – al-Mash-hūr Mīrān Sāhib Bābā 
Nagrī – and many other ‛ulamā’, dervishes and Sufi 


masters such as Shāh Tāj al-Haq rahimahullāh, ‛Abd 
al-Wahhāb (known as Shaykh Bābūjī rahimahullāh) 


and Khalīfah Shāh Hasan rahimahullāh. 


Note: In addition to rendering services to the sciences 
and purification of the self, our Sufi masters used to 


occupy themselves in teaching and lecturing. 
Obviously, these personalities rendered spiritual 


services after deriving their knowledge from the Qur’ān 


and Sunnat. This is why they had the honour of being 
the heirs of Rasūlullāh sallallāhu ‛alayhi wa sallam in 


the true sense of the word. May Allāh ta‛ālā bless us 
with the same comprehensiveness. Āmīn. (compiler) 


His Rank in The Eyes of Sultans 


Ibrāhīm ‛Ādil Shāh, the king of Bījāpūr, used to accord 


him a lot of respect and reverence. He used to 


constantly request him to become his deputy but he 
never accepted. 


He abhorred the world and wanted to remain far from 
the wealthy and the Sultans. Many leaders used to 


present themselves at his door and derive worldly and 
Dīnī benefit from him. When any new scholar arrived in 


Bījāpūr, the king would appoint him to host the 
‛ulamā’. He used to carry out this order of the king, and 


accord full respect to the ‛ulamā’. He used to speak 


good about every scholar before the king and the latter 
would do as he said. Most ‛ulamā’ used to succeed 
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through his intervention and return to their respective 
regions. 


The author of Mishkāt an-Nubūwwah wrote that in 999 


A.H. the Shaykh developed a thought in his heart that 
he should traverse through the entire world so that he 


could find a Sufi master. He went to Mīrān Sāhib Bābā 
Nagrī and expressed his intention to him. Mīrān Sāhib 


listened to his story, took him about one mile out into 
the desert and said: “A Sufi master will soon arrive 


here. Be patient.” The Shaykh gave up his idea of 
journeying through the whole world. 


Hadrat Shāh Sibghatullāh Sāhib quddisa sirruhu came 


to Bījāpūr in 1000 A.H. All the wealthy and poor people 
benefited from his company. The Shaykh asked them 


about the ‛ulamā’ of the city and about the situation 
there. They said: “Mullā Habībullāh ibn Ahmad is an 


erudite scholar.” When the Shaykh heard this, he said: 
“Convey my salām to him and ask him to come here.” 


Mullā Habībullāh Sāhib mounted his stead and 


proceeded immediately. Mullā Sāhib was left astounded 
when he heard his talk, and began studying under the 


Shaykh all over again. He reached a high position 
within a short time and also became the Shaykh’s 


murīd. The Shaykh never asked him to spend time in 
40-days solitude. Mullā Sāhib thought to himself that 


he is probably not worthy of it. The Shaykh gauged 
what he was thinking and said: “Most people go into 


solitude and remain as they were before they could go 


into solitude. My one gaze is better than a hundred 40-
day’s of solitude.” 


Note: Glory to Allāh! Look at the effect of his focus and 
attention. If a person can receive such a gaze, there is 


no harm if he does not go into solitude. (compiler) 


The Shaykh then gave him permission to induct 


murīds. Mullā Sāhib said: “Hadrat! Will my murīds be 
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eligible for Allāh’s reward?” He replied: “Indeed. Your 
murīds will be equal to my murīds. There will be no 


difference whatsoever between the two.” 


Note: Glory to Allāh! Look at the similarity between the 


shaykh and murīd! In such a situation, the difference 


between “you” and “I” comes to an end. 


Demise 


He passed away on 9 Sha‛bān 1041 A.H. As per his 
bequest, he was buried next to his mother in Zahrah 


Pūr on a Tuesday. May Allāh ta‛ālā illuminate his 
resting place.1 


                                         


1 Mahbūb at-Tawārīkh, p. 258. 
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Hadrat Shaykh Badī‛ ad-Dīn Sahāranpūrī 


Name And Lineage 


His name is Badī‛ ad-Dīn and his father’s name is Rafī‛ 
ad-Dīn ibn ‛Abd as-Sattār. 


Birth 


He was born in Saharānpūr, grew up there, spent some 


time studying Arabic and then travelled to other cities. 


Merits And Virtues 


He was from among the senior khulafā’ of Hadrat 


Mujaddid Sāhib rahimahullāh and from among the 
famous Sufi masters of his area. He was a practising 


‛ālim, righteous, pious, of good company and pleasant 
speech. He was a man of expositions, supernatural 


feats, sciences, recognition of Allāh ta‛ālā and glad 


tidings. Before becoming a murīd of Hadrat Mujaddid 
Sāhib rahimahullāh, he used to study Talwīh under 


him. He did not have any confidence in the dervishes at 
the time. Instead, he used to reject them and stay aloof 


from them. 


The Shaykh related to me (Badr ad-Dīn Sirhindī, the 


author of Hadrāt al-Quds): “In those days I was 


studying the external sciences under Hadrat 
rahimahullāh and I used to stay in the khānqāh in the 


room of a well known senior man of spiritual striving. 
About that time, Hadrat Mujaddid Sāhib rahimahullāh 


had bid farewell to Hadrat Khwājah Bāqī Billāh quddisa 
sirruhu and come to Sirhind. His rectitude and 
guidance were not known as yet. Sometimes I used to 


make statements against Hadrat Mujaddid Sāhib 
rahimahullāh in the presence of that elder [in whose 


room I was staying]. He used to become extremely 


displeased with me, instil fear in me, threaten me, and 
would say: ‘It has been made manifest to me that he 


will become the Qutb of the world. You know nothing 
about him. A lot of benefit is to be derived from him. 
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You must never say anything against him.’ During the 
same period he saw a dream which he related to 


another elder who was known to him. The elder 
interpreted the dream by saying: ‘Hadrat Mujaddid 


Sāhib will be from among the senior auliyā’, he will be 


the Qutb of his time, people do not know his value as 
yet. There will come a time when he will manifest 


himself and you yourself will also derive his blessings.’” 


Conditions 


The Shaykh (Badī‛ ad-Dīn) used to relate how his 
repentance started: I was a labourer in those days and 


would occasionally present myself before Hadrat. I was 


in love with someone and did not bother about carrying 
out good deeds and abstaining from prohibitions. 


Hadrat used to say to me: “O you! Why do you not 
perform salāh and why do you not abstain from 


sinning?” I would reply: “I have heard many pieces of 
advice of this nature from several people. If you can 


focus on my internal self and remove me from my 
condition (of misguidance) through your power, I can 


be guided. If not, your advice will be of no use to me.” 


He directed a little focus on me and said: “You must 
come to me tomorrow with the same intention.” 


Coincidentally, my beloved became my guest the next 
day and I considered her company to be a boon. I could 


not go to Hadrat. When I presented myself to him after 
two days, he said: “You broke your promise. Anyway, it 


is good and a blessing even though you came now. Go, 


perform a fresh wudū’, perform two rak‛ats of salāh 
and come to me.” I did as I was told. He then took me 


in solitude, taught me how to do dhikr with the heart 
and directed his focus on me. I lost control of myself, 


lost my senses and began rolling on the ground. People 
saw me in this state of unconsciousness and carried 


me to my house. I regained conscious after a complete 
night and day. When I assessed the condition of my 


heart I found that it was empty of the love which I had 
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[for the woman]. In fact, I found it devoid of all worldly 
attachments. I then began presenting myself before 


Hadrat on a regular basis. I made tremendous progress 
by virtue of his lofty focus and attention. I began 


improving by the day and continued advancing towards 


the unseen with every passing moment. 


The Shaykh spent many years in the service of his 


Hadrat and was honoured with spiritual benefactions, 
stations, and levels of perfection. He returned to his 


hometown, Sahāranpūr, after receiving khilāfat. He 
then occupied himself in the training and tutoring of 


seekers. I (Shaykh Badr ad-Dīn Sirhindī) enjoyed a very 


cordial and close relationship with him. Whenever I 
used to meet him, he used to relate the supernatural 


feats of Hadrat Mujaddid Sāhib rahimahullāh in very 
sweet words and colourful expressions. He was like a 


book which contained Hadrat Mujaddid’s expositions, 
glad tidings and supernatural feats. He related so many 


of Hadrat Mujaddid Sāhib’s supernatural feats that if I 


had penned them down at that time, I would have filled 
a voluminous book. Unfortunately, the thought of 


penning them came to me later – at a time when I 
forgot most of them. I penned the few which I could 


recall. 


Statements 


1. When I said to Hadrat Mujaddid Sāhib 
rahimahullāh that I would like to give up my job, he 


said: “Do not give up this journey (with the military).” I 


persisted but he said: “Allāh ta‛ālā has not willed it as 
yet.” I eventually departed acting under his instruction. 


On the first day of my journey from Akbarābād to 
Burhānpūr – from the morning until I reached the next 


station – I saw Hadrat with me all the time. The 
moment we reached a point, he would hold my hand in 


the midst of the army, take me one side and continue 


advising me. There was no change in his advice. 
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2. When I reached Ujayn, I went to meet a yogi by 
the name of Ajīd Raup. He was a kāfir ascetic who 


could perform supernatural feats by virtue of his 
spiritual exercises. The kings and rulers had a lot of 


confidence in him and used to go to meet him. The 


moment he set eyes on me he said: “O you! Where are 
you going after having left your shaykh who is the most 


perfect of our time?” I asked: “How do you know that?” 
He said: “I have gauged and it has been exposed to me 


that there is no one like him at present.” I said: “Why, 
then, do you not go to meet him?” He replied: “I have 


reached a level of perfection in my religion, I have no 


need for him.” 


Note: This demonstrates the high level of Hadrat 


Mujaddid Sāhib rahimahullāh as testified by an 
unbeliever. As the saying goes: 


 الفْل لمن ِهدت به الأعداء
True virtue of a person lies in the testimony of his 
enemies. 


3. While I was in a circle of dhikr, I saw myself 


before Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Someone asked him: “O Rasūlullāh! Do you perform 


the Sunnat of zawāl?” Rasūlullāh sallallāhu ‛alayhi wa 
sallam remained silent so I said: “O Rasūlullāh! Hadrat 


Shaykh Ahmad [Mujaddid Alf Thānī] performs this 


salāh. It is his practice to carry out any action which 
emanated from you.” Rasūlullāh sallallāhu ‛alayhi wa 


sallam went into meditation for a short while, raised 
his blessed head and said: “Every action which Shaykh 


Ahmad carries out is correct and is exactly my action. I 
also perform this salāh.”1 


                                         


1 Hadrāt al-Quds, p. 314. 
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Shaykh Badī‛ ad-Dīn’s Letters to Hadrat Mujaddid 
Sāhib 


We now present some of the letters which the Shaykh 
wrote to Hadrat Mujaddid Sāhib rahimahullāh. 


First Letter 


This most insignificant of servants, Badī‛ ad-Dīn 
Sahāranpūrī, presents in your high court that I receive 


special glad tidings from Rasūlullāh sallallāhu ‛alayhi 
wa sallam. Rasūlullāh sallallāhu ‛alayhi wa sallam 


shows extreme consideration to me and advises me. He 


said to me on one day: “You are the sun of India.” He 
added: “Engage in more acts of obedience.” I also 


receive the glad tiding from the unseen of being a Qutb. 
Most of the time, I receive information about events 


before their occurrence. This happens unwittingly. I 
receive such strange and unique glad tidings which I 


can relate to none except Hadrat. 


A few genuine seekers have assembled and are engaged 
in dhikr. They are experiencing lofty spiritual 


conditions. They have adopted the Naqshbandīyyah 
presence for a short while, mastered it and became 


people of affinity with Allāh ta‛ālā. There are some who 
have been honoured with obliteration of the physical 


body (Allāh alone knows their spiritual conditions). 
There are others who are prepared to give up their 


families for the sake of the joy which they experience in 


dhikr. 


Second Letter 


Hadrat! Peace be to you. Through your focus, Allāh 
ta‛ālā conferred me with the ability to observe some of 


the unseen. I had been hoping that I would be 
honoured with a visit from Rasūlullāh sallallāhu ‛alayhi 
wa sallam at least once so that I could acquire the 


blessings and excellences of that noble court. Allāh 
ta‛ālā conferred this special honour to me after the 
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tahajjud salāh. It seemed as if the one who is in charge 
of rendering service on this occasion is none other than 


Hadrat Ghauth ath-Thaqalayn quddisa sirruhu, that it 


is difficult to reach this court without his intercession, 
and that only the most erudite Sufi masters can 


acquire the effulgence of this court. They are the Sufi 
masters who are honoured with total emulation of 


Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Hadrat! A dervish who had been under the tutelage of 


Hadrat Khwājah Bāqī Billāh quddisa sirruhu related: “I 


remained in his company for six months. I had a bond 
with the pure souls and the souls of the pious 


personalities used to be exposed to me.” He also said: 
“Hadrat Shaykh Farīd Ganj Shakkar quddisa sirruhu 


said to me: ‘You must spend some time in the company 
of Badī‛ ad-Dīn.’” This dervish used to be fully occupied 


in dhikr, and strange and unique spiritual conditions 


used to be exposed to him. 


Third Letter 


In one story I asked Hadrat Abū Bakr radiyallāhu 
‛anhu for the affiliation of love which he had with 


Rasūlullāh sallallāhu ‛alayhi wa sallam. He replied 


with absolute humility and presented it to me. I then 
asked Rasūlullāh sallallāhu ‛alayhi wa sallam for the 


affiliation of love which he had with Allāh ta‛ālā. 
Rasūlullāh sallallāhu ‛alayhi wa sallam presented it to 


me and said: “This is the way of special proximity.”1 


Hadrat Mujaddid Sāhib’s Letters 


First Letter 


All praise is due to Allāh ta‛ālā and peace on His 
selected servants. 


                                         


1 Hadrāt al-Quds, p. 318. 
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I received your letter in which you mentioned Shaykh 
Fat-hullāh. You complained about aloofness and 


criticism of people. My dear brother! Criticism of people 
is the beauty of the Sufis and a polish for their rust. 


Why, then, should it disturb you? When I reached this 


fort of the auliyā’ (under the order of Jahāngīr), I 
initially perceived the criticism of people coming from 


various cities and towns, and causing the work [of the 
Sufis] to be elevated and reaching high levels after it 


had been very low. You have spent many years 
traversing the different levels by being tutored about 


the beauty of Allāh ta‛ālā. You must now traverse the 


path through the might and power of Allāh ta‛ālā. You 
must then remain in the station of not just patience, 


but acceptance. Consider the beauty and might of Allāh 
ta‛ālā to be equal. 


You stated that ever since the tribulation (at the time of 


your imprisonment) you neither experienced any 
enthusiasm nor any spiritual condition. O brother! You 


enthusiasm and spiritual condition ought to have 
multiplied because banishment from the beloved is 


more enjoyable than loyalty of the beloved. I am 
surprised that you are talking just like the masses and 


that you have become estranged from personal love. Do 
not utter such things. Instead, consider the might of 


Allāh ta‛ālā to be greater than His beauty. Consider 


pain to be greater than bestowal.  This is because our 
objective is intermixed with the objective of the Beloved 


when applied to His beauty and bestowal. On the other 
hand, His might and pain contains nothing but the 


objective of the Beloved. It is against our objective. The 
time of tribulation and pain is superior to the time of 


beauty and bestowal. There is a major difference 


between the two. 


You made reference to visiting the Haramayn 


Sharīfayn. What obstacle is there in going? Allāh ta‛ālā 
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is sufficient for us and what an excellent dispenser of 
affairs He is!1 


Second Letter 


On accepting the decree of Allāh ta‛ālā. 


All praise is due to Allāh ta‛ālā and peace on His 


selected servants. 


An accepted slave is one who accepts the action of his 


True Master. As for the one who follows his own whims 
and fancies, he is the slave of his self. Even if the 


Master passes a knife across His slave’s neck, the slave 


must be happy about it and consider this act of his 
Master to be a beloved act. In fact, he ought to consider 


it enjoyable. If – Allāh forbid – he feels any dislike for 
the act and his chest feels constricted, he has moved 


very far from the circle of servitude, and is banished 
from the proximity of the Master. 


A plague – when it is the will of the True Master – must 
be accepted gladly. A true slave must neither frown 


over it nor allow his heart to feel restricted. Instead, he 


must take joy from it on the basis that it is the will of 
the Beloved. There is an appointed time of death for 


each person. There is no possibility of it coming earlier 
or being delayed. Why, then, should a person stress? 


The most he may do is pray to Allāh ta‛ālā for safety 
from calamities and search for refuge from His wrath. 


Allāh ta‛ālā loves a slave’s supplication and begging. 


Allāh ta‛ālā says: “Call on Me so that I may respond to 
you.” 


Maulānā ‛Abd ar-Rashīd came to me and related the 
conditions of your area. May Allāh ta‛ālā protect you all 


from physical and spiritual calamities.2 


                                         


1 Tajalliyāt Rabbānī, vol. 2, p. 102. 
2 Tajalliyāt Rabbānī, vol. 2, p. 72. 
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Third Letter 


Concise answers to certain questions 


I received your letter. You stated that two powerful 
incidents took place. One, a plague, and the other a 


drought. May Allāh ta‛ālā save you and me from 


calamities. You wrote that despite these calamities, you 
spent your nights and days in worship and meditation. 


Praise be to Allāh ta‛ālā for this condition of yours. 


The following are short answers to your questions. 


Most of the time, the four Quls are recited in the 


Sunnat salāhs. The prescribed shroud for a male 
deceased person comprises of three sheets. The extent 


to which you tie the turban is more than the prescribed 
length. We suffice with the prescribed length. We do 


not write a covenant to be placed with us in our graves. 
The first reason for this is that there is the possibility of 


it becoming soiled when the human body decomposes. 


Secondly, this practice is not proven via an authentic 
transmission. Thirdly, it is not the practice of the 


‛ulamā’ of the Ahl as-Sunnat. Yes, if a person receives a 
document from the mashā’ikh and places it as a form 


of blessing within the shroud, then there is leeway for 
this practice. However, it must not result in the shroud 


being more than three sheets. 


The clothes in which a martyr dies are his shroud. 


Hadrat Abū Bakr radiyallāhu ‛anhu had made a 


bequest to be enshrouded in the clothes which he was 
wearing. 


Although īmān in itself can bring about the salvation of 
a person after severe punishment, light punishment or 


Allāh’s pardon; the acceptance of the kalimah tayyibah 
is dependent on good deeds. 


To flee from a plague is a major sin just as it is a major 


sin to flee from the battlefield when in jihād. The 
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person who remains patiently in the land of a plague 
and then dies there is considered to be a martyr. He is 


saved from the tribulation of the grave. As for the one 
who remains there patiently and survives, he is listed 


among those who are fighting a jihād. 


عًا وَطَاعَةً  اِنن قاَلَ   لِِن مُتن مُتُّ سَمن


لًا وَمَرنحَباً نمَونتِ اهَن اعِِ ال  وَقلُنتُ لِدَ
If my friend tells me: “Die”, I will die out of obedience to 
him. I will say to the angel of death: “Welcome”. 


I have been overcome by a lot of phlegm and coughing 
since the past few days, and am feeling extremely 


weak. This is why I confined myself to answering your 


questions (and not writing anything else). Was salām.1 


Fourth Letter 


You mentioned that some Hadīth scholars have stated 
that certain days in the month are ill-fated, and you 


asked me what belief we should have in this regard. 
The answer is this: My respected father (Hadrat Shaykh 


‛Abd al-Ahad Fārūqī rahimahullāh) used to say: 


Shaykh ‛Abdullāh Basrī rahimahullāh and Shaykh 
Rahmatullāh Sindhī rahimahullāh who were senior 


Hadīth masters and were well-known in the Haramayn 
Sharīfayn by the title of “Shaykhayn” came to India on 


one occasion. They used to say that a Hadīth which 
makes reference to this is quoted by Kirmānī, the 


commentator of Bukhārī, but its transmission is weak. 


The authentic Hadīth in this regard is: 


 الأيام أيام الله، والعباد عباد الله.


                                         


1 Tajalliyāt Rabbānī, vol. 2, p. 12. 
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All days are Allāh’s days, and all servants are Allāh’s 
servants. 


These elders also used to say: “The ill-fate of days was 
removed through the blessed birth of Rasūlullāh 


sallallāhu ‛alayhi wa sallam. Ill-fated days were to be 


found in the previous nations.” 


My personal practice is that I do not give preference to 


any particular day over another day unless it is 
established by the Sharī‛ah. For example, Friday is 


superior to other days, and the days of the month of 
Ramadān are more blessed and auspicious.1 


Demise 


He passed away in 1042 A.H. May Allāh ta‛ālā shower 
His mercy on him.2 


                                         


1 Ibid. p. 188. 
2 Nuzhatul Khawātir, vol. 5, p. 147. 
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Hadrat Shāh Tayyib Banārsī 


Name And Lineage 


His name is Shāh Tayyib, his father’s name is Shaykh 
Mu‛īn ad-Dīn and his lineage goes up to Hadrat ‛Umar 


Fārūq radiyallāhu ‛anhu. 


One of his forefathers by the name of Shaykh Khalīl 
Fārūqī rahimahullāh left the Arab lands, came to India 


and settled down in a small village by the name of Jasrī 
which is near Ghāzī Pūr. His grandson then moved to 


Benāres. 


Birth 


We could not find the exact date of Shāh Tayyib’s birth. 


However, what we do find is that he was ten years old 
when his father, Shaykh Mu‛īn ad-Dīn, passed away. 


His mother was still alive. His education and training 
was undertaken by his paternal aunt. He studied the 


Qur’ān by the age of ten and studied the primary 
teachings of Islam at home. He also learnt Persian. He 


commenced his Arabic studies under Ustādh al-Fudalā’ 
Shaykh Nizām ad-Dīn Banārsī rahimahullāh. The latter 


was very impressed by his ways and mannerisms, and 


therefore accorded utmost consideration to him. He 
used to say: “I get the fragrance of Sufism and 


leadership in this young man. A world will acquire a 
share of his blessings, and this family will be 


illuminated through him.” 


He proceeded to Jaunpūr after studying only Arabic 


grammar and similar sciences under Shaykh Nizām ad-


Dīn rahimahullāh. He completed his studies in Arabic 
grammar and rhetoric under masters in this field. He 


then presented himself before Afdal al-‛Asr Shaykh 
Nūrullāh Ansārī Harawī rahimahullāh (d. 1012 A.H.) 


under whom he studied the whole Sharh Wiqāyah and 
certain parts of Husāmī. During this period he returned 


home and got married. He could not continue his 
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studies after his marriage. He went to Jaunpūr once 
again after two or three years, studied the prescribed 


texts of jurisprudence and principles of jurisprudence 
until he received his qualification certificate. 


Tasawwuf 


Shāh Tayyib’s internal capabilities and spiritual 
abilities began to sprout during his student days. While 


he was studying in Jaunpūr under Shaykh Nūrullāh 
Ansārī rahimahullāh, he happened to go to a khānqāh 


and meet Sirāj as-Sālikīn Imām al-‛Ārifīn Shaykh Tāj 
ad-Dīn Jhaunswī rahimahullāh. The two greeted each 


other and had a conversation. Shāh Tayyib expressed 


whatever was in his heart and said to Shaykh Tāj ad-
Dīn: 


It has been my long-felt wish to have the honour of 
pledging bay‛at at the hands of one of the khulafā’ of 


my honourable grandfather, Hadrat Shāh Hasan 
Dāwūd Banārsī rahimahullāh. Shaykh Tāj ad-Dīn 


rahimahullāh immediately said to him: “Hadrat 


Maulānā Khwājah Kalān Jhaunswī is presently in 
Jaunpūr. He is a khalīfah of Hadrat Shāh Hasan 


Dāwūd Banārsī rahimahullāh via Shaykh Nasīr ad-Dīn 
Mustafā Ābādī rahimahullāh. You are fortunate that he 


just recently came to this city.” Shāh Tayyib said to 


Shaykh Tāj ad-Dīn: “Will you take me to the Khwājah?” 
On seeing his enthusiasm, Shaykh Tāj ad-Dīn took him 


to meet Khwājah Kalān. When the latter set eyes on 
Shāh Tayyib, he stood up immediately, shook hands 


with him, embraced him and said: “You seem to be 
from the progeny of Hadrat Hasan Banārsī 


rahimahullāh.” Shāh Tayyib replied: “Hadrat Shāh 


Hasan was one of my forefathers.” Khwājah Kalān said: 
You are the son of my mentor. I received spiritual 


bounty and internal affiliation from your family.” 
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I have brought nothing from my house. 
Rather, it is you who gave me everything. I 


own nothing. 


Shāh Tayyib then explained his internal spiritual 


condition to Khwājah Kalān and requested him to 


accept his bay‛at. Khwājah Kalān’s insightful gaze 
concluded that Shāh Tayyib is a worthy jewel, blessed 


him with his senior affection and admitted him into the 
spiritual family. He taught him certain forms of dhikr. 


Out of his affection and special bond with him, Shāh 
Kalān removed his head covering and placed it on the 


head of Shāh Tayyib. This was an indication that there 


would come a time when Shāh Tayyib would become a 
leader in spirituality. 


Journey to Allāhābād 


He then took permission from his mother and paternal 


aunt and proceeded to Shaykhpūrah, which falls under 
Jhaunsī, district Allāhābād. He presented himself at 


the court of Maulānā Khwājah Kalān rahimahullāh and 


explained his situation to him. Maulānā Kalān was 
most pleased, and consoled and pacified him. Shaykh 


Tāj ad-Dīn Jhaunswī was also in Shaykhpūrah in the 
service of Hadrat Maulānā Kalān. 


The Fruit of Obedience to His Shaykh 


After Khwājah Kalān rahimahullāh conferred khilāfat to 


Shāh Tayyib, he sent him to his special khalīfah, 
Shaykh Tāj ad-Dīn for additional tutoring. Although 


Shāh Tayyib enjoyed a peer relationship with him and 


they were friends, he accepted the order and proved 
how respectful, obedient and obliging he was to Shāykh 


Tāj ad-Dīn. He remained in his service for ten years, 
obliterated all his own desires, and reached the station 


of proximity. 


Subsequently, Shāh Tayyib also received the full 


benefit of this obedience and submission. Hadrat 
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Shaykh Tāj ad-Dīn rahimahullāh conferred all his gifts 
and bounties to him, handed over his special garment 


to him, and placed the crown of khilāfat on his head. 


Shaykh Tāj ad-Dīn conferred the position of guidance 
over the region of Benāres and said to him when he 


despatched him: 


You must not travel too much to Jhaunsī. 


You should rather occupy yourself in serving 
the seekers of Dīn and those treading the 


path of rectification. I will personally come to 
Benāres. 


Journey to Delhi 


Shāh Tayyib had also travelled to Delhi. After acquiring 
all excellences and despite receiving khilāfat from two 


shaykhs, he went and presented himself before Hadrat 
Shaykh ‛Abd al-Haq Muhaddith Dehlawī rahimahullāh. 


The latter conferred him with permission in the 
Qādirīyyah spiritual order. 


Zeal For Enjoining Good And Forbidding Evil 


Shāh Tayyib acquired complete steadfastness on the 
sanctified Sharī‛ah. He used to be restless about 


ensuring the application of the injunctions of the 
Sharī‛ah. He could not tolerate breaking the rules of 


Islam. He uprooted all the innovations and fabrications 
which were popular at the time. 


Zeal For Rectification 


One of Shāh Tayyib’s extraordinary feats was that the 


lovers of bid‛āt, worshippers of vain desires and those 


who had succumbed to fabrications and baseless 
practices used to listen to him and carry out his 


instructions with enthusiasm. They were not bent on 
opposing him. In the beginning, he used to be very 


harsh and strict against those involved in bid‛at and 
vain desires. He was very firm in enjoining good and 
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forbidding evil. This is why he would become 
uncontrollable when evils were committed. If he had to 


hear the sound of a drum or flute, he would go 
immediately to the person, warn him and break the 


instrument. If he found a person sleeping at the time of 


fajr salāh, he would either pour water on his face or, if 
he had a stick in his hand, he would prod him with it. 


He would occasionally hit the person with the stick. 


Note: Glory to Allāh! Look at the level of his zeal for 


enjoining good and forbidding evil. It ought to be the 
condition of every Allāh-fearing ‛ālim. Unfortunately, we 


are generally deficient in this regard. May Allāh ta‛ālā 


pardon us and inspire us. Āmīn. Yes, we have to be 
balanced when it comes to enjoining good and 


forbidding evil. We must be able to distinguish 
situations which demand softness and leniency, and 


those which require firmness and strictness. There is 
hope of more benefit in this. (compiler) 


Teachings 


He writes in his book Salāt Tayyibī: 


Do you know what tasawwuf is? And do you 


know who the people of tasawwuf are? 
Tasawwuf entails emulating and following 


Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Those who practise on his Sunnat are the 


people of tasawwuf and the Sufis. 


We learn from this statement that tasawwuf is the 
name for obedience to Rasūlullāh sallallāhu ‛alayhi wa 
sallam and that the people of tasawwuf follow the 
Sunnat of Rasūlullāh sallallāhu ‛alayhi wa sallam. The 


Sufi masters say: The Sharī‛ah is the Tarīqah, and the 


Tarīqah is the Sharī‛ah. Those who consider the two to 
be separate entities do so out of ignorance. 


It becomes clear from the above that in addition to 
being a practising ‛ālim, Shāh Tayyib rahimahullāh was 
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an erudite jurist, a genuine Sufi and one who truly 
recognized Allāh ta‛ālā. Furthermore, his statements 


and teachings were products of his investigative and 


research acumen. His book Salāt Tayyibī is evidence of 
this. 


Praiseworthy Qualities 


Shāh Tayyib was merciful and pleasant by nature. He 


was an ardent lover of the Sunnat of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. The mercy of Allāh ta‛ālā 


seemed to rain down on him. No beggar left his place 


empty-handed. He used to provide solace to those who 
frequented his khānqāh. He used to treat the residents 


at his khānqāh with full attention. Shāh Muhammad 
Yāsīn rahimahullāh said: “Shāh Tayyib was a refuge for 


all – the rich and the poor. A counsellor for the ‛ulamā’ 
and spiritual mentors, a host to the poor and travellers, 


and a support for the strangers. Sharing the grief of 


every needy person and the sorrow of every weak 
person was his salient feature. He never went to the 


door of any worldly person, person of position, ruler or 
king. Yet, when any calamity-struck or needy person 


made the slightest indication to him, he would gladly 
fulfil all his needs. 


Note: By the will of Allāh ta‛ālā, look at the 


praiseworthy qualities which were possessed by our 
elders. Consequently, they were honoured with worldly 


and Dīnī honour and dignity by Allāh ta‛ālā. May Allāh 
ta‛ālā embellish us all with similar qualities, and confer 


on us by virtue of His kindness and generosity. Āmīn 
(compiler) 


Demise 


He went to Jhaunsī, Allāhābād before his demise, and 
passed away on a Monday in Shawwāl 1042 A.H. His 


body was taken from Allāhābād to Benāres and he was 
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buried there. May Allāh ta‛ālā illuminate his resting 
place.1 


                                         


1 Tadhkirah Shāh Tayyib Benārsī, p. 42. 
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Hadrat Maulānā Tāhir Fārūqī Benārsī 


Name And Lineage 


His name is Tāhir and his father’s name is Shaykh 
Chāndah. He is from among the special associates and 


murīds of Hadrat Maulānā Shāh Tayyib Benārsī (d. 
1042 A.H.) rahimahullāh. 


Conditions 


For a long period of time Maulānā Tāhir built a room 
for himself in Sharī‛at Ābād, Benāres, where he 


remained aloof from all worldly engagements and 
occupied himself in worship and spiritual exercises. 


When his livelihood constrained him and his family 
members experienced poverty, he took up a job in the 


royal court. 


Maulānā Shāh Yāsīn, the author of Manāqib al-‛Ārifīn 
writes: 


When his family experienced poverty, he was 
forced to work for some time. He rendered 


services in the royal court. 


This brought prosperity in his house and his family 


began experiencing worldly affluence and position. 


However, he restricted it to the level of necessity and 
then gave it up. He resigned from his job as well. 


He used to align himself more with the poor and needy. 
Even during the days when he was employed, his 


tongue was constantly engaged in Allāh’s dhikr. He 
would be shedding tears most of the time out of Allāh’s 


fear. Shāh Yāsīn writes: 


Miyā Shaykh Tāhir possessed the internal 


and external sciences. 


The Maulānā had a musjid and a solid building 
constructed at the confluence of the Ganga and Barna 
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rivers. His father’s grave is next to this musjid and is 
visited by people to this day. 


Demise 


Maulānā Tāhir presented himself at Maulānā Shāh 


Tayyib’s grave a few days after the latter’s demise. He 


began crying and sobbing out of extreme grief. He said: 
“The separation from our elders is becoming 


unbearable.” 


He passed away a few months after this incident. He 


departed from this world on 10 Muharram 1042 A.H. 
His  grave is to be found in Bhahdū’o Mahallah in 


Benāres, in the enclosed section of Khwājah Mubārak 


Sūndhau Benārsī. May Allāh ta‛ālā illuminate his 
resting place.1 


                                         


1 Maulānā Wasīm Ahmad Sāhib Qāsmī: Tadhkirah ‛Ulamā’-e-
Benāres, p. 111. 
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Hadrat Khwājah Abrār Khwājah Husām ad-Dīn 
Ahmad Dehlawī 


Name And Lineage 


His name is Khwājah Husām ad-Dīn Ahmad and is well 


known by the name Khwājah Abrār. His father is 
known by the title Mīr Nizām ad-Dīn Ahmad Ghāzī 


Khān who was from among the leaders under King 
Akbar. His lineage goes up to Hadrat Hasan Basrī 


rahimahullāh. 


Birth 


He was born in 977 A.H. 


Life Conditions 


He was five years old when his father asked him: “What 


is the best thing in the world?” He replied: “The 
remembrance of Allāh ta‛ālā and the love of Allāh 


ta‛ālā.” When his father passed away, Khwājah Abrār 


was included in the group of leaders under King Akbar. 
When he developed an urge to follow the Sufi path, he 


forced himself into acting like a mad man and carrying 
out his responsibilities in an incorrect manner. On 


seeing this, the king removed him from his post and 
asked him to leave. In this way, he gave up the royal 


garments for the garments of an ascetic, and presented 


himself before Hadrat Khwājah Bāqī Billāh. He reached 
a distinguished position within a short time and 


received khilāfat from him. 


He was overwhelmed by love for Allāh ta‛ālā and 


possessed lofty capabilities and internal spiritual 
strength. He had immense affection for Allāh’s creation. 


He used to write letters of recommendation in favour of 


the poor and needy. His sons said to him on one 
occasion: “It is also necessary for us to protect our 


honour and dignity. You should not write so many 
letters of recommendation.” He replied: “I do not need 
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my dignity to continue receiving my livelihood. Of what 
benefit is that dignity if it cannot help a Muslim obtain 


his farming land with which he can live a comfortable 
life?” 


Note: Glory to Allāh! Look at the level of his humility. 


He also apprised us of a genuine fact, viz. honour lies 
in bringing joy to a Muslim. Inspiration is from Allāh 


ta‛ālā alone. (compiler) 


After the demise of Hadrat Khwājah Bāqī Billāh 


rahimahullāh, a sort of ill-feeling developed between 


himself and Hadrat Mujaddid Alf Thānī rahimahullāh. 
By the grace of Allāh ta‛ālā, the grime of the ill-feeling 


was removed from the heart and a sincere and clear 
relationship prevailed to the extent that Khwājah Abrār 


sent his eldest son to Hadrat Mujaddid Sāhib 
rahimahullāh for training and rectification. The latter 


focussed his affectionate gaze on the youngster and 


saw to his training.1 


When Hadrat Mujaddid Sāhib rahimahullāh was 


released from the Ujayn fort (Gwāliyār) and was forced 
into joining the royal army of King Jahāngīr, he wrote a 


letter to Khwājah Abrār as a way of glad tidings. The 
following is an extract of Khwājah Abrār’s reply to his 


letter: 


I was overjoyed and felt honoured at 
receiving your sincere letter and the good 


news of your release. I cannot describe the 
joy which my heart experienced at receiving 


this news. It will be wonderful if your 
respected self makes it your objective to 


come and settle down permanently in Delhi, 


and illuminate this city with your effulgence. 
We will be most fortunate if you could do 


                                         


1 Tadhkirah Khwājah Bāqī Billāh, p. 109. 
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this. You will be able to put the lazy people 
of this city back to work [on the path of Allāh 


ta‛ālā] and the “heat of yearning” and the 


“sweetness of the quest” will be reignited. 
Through this, the fresh fragrance and 


unlimited perfume will pervade everywhere. 
May Allāh ta‛ālā enable your beloveds to 


take delight from your blessings as quickly 
as possible. Just as I took joy from hearing 


about your release, may I be able to take 


delight from seeing you and take a portion of 
blessings from you. What else can I write. 


May Allāh ta‛ālā prolong your shadow over 
us.1 


Maulānā Kashmī writes: When Hadrat Mujaddid Sāhib 
rahimahullāh passed away, Khwājah Husām ad-Dīn 


Ahmad rahimahullāh wrote a letter of consolation to 


me. His intense sincerity is clearly gauged from it. The 
following few lines are from that letter: 


The demise of Hadrat Makhdūmī 
rahimahullāh [Hadrat Mujaddid Sāhib] did 


not hurt his associates and attendants 
alone. Rather, any person who has some 


share of Islam in him has most certainly 


been affected by his departure. You must be 
extremely grateful to Allāh ta‛ālā for having 


given you the opportunity of acquiring the 
blessings and excellent teachings of Hadrat 


Makhdūmī rahimahullāh.2 


Note: Glory to Allāh! Look at the sincere statements of 


Hadrat Khwājah Husām ad-Dīn in favour of his fellow-


khalīfah, Hadrat Mujaddid Alf Thānī rahimahullāh. 
Look at the humble and affectionate manner in which 


                                         


1 Tadhkirah Khwājah Bāqī Billāh, p. 111. 
2 Ibid. p. 112. 
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he requested him to come and settle down in Delhi. 
Such qualities are extremely rare nowadays. 


Statements of this nature from murīds and even 
students are virtually impossible. 


Furthermore, the words which he used in his letter of 


consolation demonstrate his sincerity and full 
acknowledgement. It is an excellent example for us. 


Unfortunately, the opposite condition prevails today. 
(compiler) 


The Disregard of The Leaders is a Protection For The 
Sufis 


Maulānā Kashmī rahimahullāh writes: 


I was sitting in his assembly on one occasion 
when a person began complaining about the 


leaders and wealthy people of the time. The 
person said: These affluent people do not 


bother in the least about the Sufis. They do 
not accord them with the respect which they 


used to enjoy in past times.” Khwājah 


Husām ad-Dīn said: “O brother! Consider 
this to be a part of divine wisdom. In today’s 


times, it is in the best interests of the Sufis 
for the leaders not to pay any attention to 


them. The Sufis of the past were of a 
different nature. They remained so aloof from 


the world that the more the wealthy tried to 
establish contact with them the more they 


tried to abstain from their company. 


However, most of the Sufis of our time are 
such that if the wealthy were to incline 


towards them and they were to open the 
door to intermingling with them, there will 


be a drop in the practices of those Sufis. It is 
therefore Allāh’s mercy that He made the 


disregard of the wealthy of today as a 
protection for the Sufis. If not, many Sufis of 
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today would not be able to remain firm on 
their creed if they were to intermingle with 


the wealthy.”1 


Note: Glory to Allāh! What wise words! How correct this 


statement is! May Allāh ta‛ālā give us the 


understanding, enable us to practise on them, and may 
He safeguard our īmān and Dīn. If intermingling with 


the wealthy could have affected the Sufis of the era of 
Hadrat Mujaddid Sāhib rahimahullāh, do not even ask 


about what could happen to them today. May Allāh 


ta‛ālā protect us. (compiler) 


Hadrat Mujaddid Sāhib’s Letter to Khwājah Husām ad-


Dīn 


All praise is due to Allāh ta‛ālā. Peace and salutations 


to Rasūlullāh sallallāhu ‛alayhi wa sallam. I was 
honoured to receive the letter of consolation which you 


sent via Shaykh Mustafā. Undoubtedly, we all belong to 


Allāh ta‛ālā and we have to return to Him. These 
calamities appear to be injurious but in reality they are 


means for progress and serve as strengths and 
supports. The fruits which Allāh ta‛ālā confers in this 


world subsequent to these calamities are only 1% of 


what we can hope for from Allāh ta‛ālā in the Hereafter. 
The presence of children is a mercy in itself. There are 


many benefits when they are alive with us. And there 
are many excellent consequences when they pass away 


and leave us. 


Imām Muhīy as-Sunnah writes in Hilyatul Abrār that a 


plague which lasted three days occurred during the era 


of Hadrat ‛Abdullāh ibn Zubayr radiyallāhu ‛anhu. 
Hadrat Anas radiyallāhu ‛anhu who was the special 


attendant of Rasūlullāh sallallāhu ‛alayhi wa sallam 
lost 83 sons in that plague, and Hadrat ‛Abd ar-


                                         


1 Tadhkirah Khwājah Bāqī Billāh, p. 113. 


https://nmusba.wordpress.com/







 


365 PERSONALITIES OF THE ELEVENTH CENTURY 


Rahmān ibn Abī Bakr radiyallāhu ‛anhu lost 40 sons. 
When this could happen to the Companions of 


Rasūlullāh sallallāhu ‛alayhi wa sallam – the best of 


the creation – how can sinners like us complain? A 
Hadīth states that a plague used to be a form of 


punishment for past nations, but it is a source of 
martyrdom for the ummat of Muhammad sallallāhu 
‛alayhi wa sallam. The fact of the matter is that those 


who die in a plague do so while focussing on Allāh 
ta‛ālā, and they are desirous of departing from this 


world and undertaking the journey to the Hereafter 
after having made preparations for it. A plague may 


appear to be a calamity for this ummat but it really is a 
source of mercy for it. 


Miyā Shaykh Tāhir Lāhorī rahimahullāh used to relate 


that when a plague hit Lahore, a person saw a dream 
in which the angels were saying: “The one who does not 


die in these days [of the plague] will regret it.” 


When we cast a gaze on those who passed away, we 


observe certain strange and unique conditions. It may 
well be that those who are martyred in Allāh’s path 


distinguish themselves with these special conditions. 


My dear one! My separation from my son (Khwājah 


Muhammad Sādiq) is indeed a major calamity. I do not 


know if anyone had to face such a calamity in our time. 
However, the patience and gratitude which Allāh ta‛ālā 


bestowed on this weak-hearted person is also a great 
bounty and gift from Him. 


I request Allāh ta‛ālā to reserve the reward for this 
calamity in the Hereafter, and that no reward for it be 


given in this world. I am aware of the fact that this 


request of mine stems from the narrowness of my 
heart, because Allāh’s mercy is far more than that (He 


will reward me in this world and in the Hereafter). All 
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matters in the beginning and end are in Allāh’s 
control.1 


Demise 


He passed away in Agra on 1st Muharram 1042 A.H. 


His body was brought to Delhi after some days and he 


was buried near Khwājah Bāqī Billāh rahimahullāh. 
May Allāh ta‛ālā shower His mercy on him.2 


                                         


1 Tajalliyāt Rabbānī, vol. 2, p. 13. 
2 Tadhkirah Khwājah Bāqī Billāh, p. 103. 
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Hadrat Shaykh Muhammad Mīr Qādrī Lāhorī 


Name And Lineage 


His name is Muhammad Mīr and is known by the name 
Miyā Mīr Bālā Pīr. His father’s name is Qādī Sā’indah 


and his mother’s name is Bībī Fātimah bint Qādī 
Qārin. He is a Fārūqī by lineage. 


Birth 


He was born in 957 A.H. in Sīstān. 


Education And Training 


His mother had traversed and completed the different 
levels of the Tarīqah in the Qādrīyyah spiritual order. 


She was a woman who had special affinity with Allāh 
ta‛ālā. Shaykh Muhammad Mīr was seven when his 


father passed away. His mother undertook his physical 


and spiritual training. Through her blessings, he 
completed the external sciences at the age of twelve 


and directed himself towards treading the path of 
Sufism. 


The pull of the love of the True Beloved drew him to 
travel. He obtained permission from his mother, left for 


“Kūh Sīwistān” and presented himself before Hadrat 


Shaykh Khidr quddisa sirruhu. He received khilāfat 
within a short time and acting under the instruction of 


his shaykh, proceeded to Lahore to instruct and train 
Allāh’s creation. 


He was 28 years old at the time. It was 985 A.H. when 
King Akbar was in power. On reaching Lahore, he 


occupied himself in asceticism and spiritual exercises. 


By virtue of his knowledge, virtue, asceticism and piety, 


there were always groups of ‛ulamā’, scholars and Sufis 


in his company. Hadrat Mullā Shāh Badkhashānī, 
Mullā Khwājah Bihārī and Miyā Lāhorī were from 


among his distinguished murīds. 
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His Position in The Eyes of Sultans 


Dārā Shakoh who was a murīd of Mullā Shāh 


Badkhashānī rahimahullāh used to accord utmost 


respect to him. Shaykh Muhammad Mīr’s sister used to 
help her brother to perform wudū’. Jahāngīr and Shāh 


Jahān used to come to meet him. Jahāngīr in his Tazk 
and Maulānā ‛Abd al-Hamīd Lāhorī in his Shāh Jahān 
Nāmah make several references to Shaykh Muhammad 


Mīr. Jahāngīr writes in one place: 


I was extremely desirous of meeting Shaykh 


Muhammad Mīr Lāhorī – known as Miyā 
Mīrā – because of his knowledge, virtue, 


spirituality and piety. However, I was in Agra 
at the time and the situation did not permit 


me to go to Lahore. In the 14th year of my 
rule, I invited him to come to Agra. He very 


kindly accepted my invitation. 


Noble Characteristics 


After meeting Hadrat Miyā Mīr, Jahāngīr speaks highly 


of his character and immense knowledge. He writes: 


This personality is matchless in his time as 


regards his spiritual purity and cleanness of 
his heart. I used to go very often to him and 


he used to convey very intricate points about 
worldly and Dīnī matters. I wanted to give 


him cash money but because he did not 


have any desire for such things, I could not 
pluck the courage to offer him. I eventually 


presented him with a prayer mat made from 
the skin of a white antelope which he 


accepted. He then left for Lahore after a few 
days. 


The Shāh Jahān Nāmah states that Hadrat Miyā Mīr 


was a holy personality, with insightful eyes, fully 
occupied and one who spoke very little. King Shāh 
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Jahān went to Lahore on one occasion and presented 
himself before him. He knew that Hadrat Miyā does not 


accept any money so he presented him with a tasbīh 
and a turban made of a white cloth. Hadrat Miyā made 


a lot of du‛ā’ for him. 


Independence 


In his Sakīnatul Auliyā’, Dārā Shakoh describes some 


of the meetings which took place between Jahāngīr and 
Hadrat Miyā Mīr. He writes: 


Jahāngīr was so impressed by the talks of 
Hadrat Miyā Mīr that he expressed his desire 


to leave his throne. Hadrat Miyā Sāhib said: 


“Kings of the world are appointed by Allāh 
ta‛ālā for the protection of the creation. If 


you leave your throne, you will be considered 
incapable of carrying out Allāh’s injunctions 


the fulfilment of which are obligatory on you 
on the basis that you are a king.” The king 


was impressed by his words and said: “Let 


me know if you need anything. I will be 
honoured to fulfil it for you.” Hadrat Mīr 


Sāhib said: “If you permit me, I have one 
request: Do not burden me by asking me to 


come here again.” 


Note: Glory to Allāh! Look at his contentment [with 


what he had] and his independence from the creation. 
These qualities are worthy of emulation. (compiler) 


The king continued corresponding with him and used 


to conclude his letters with his own special signature. 
Dārā Shakoh quotes these letters in Sakīnatul Auliyā’.1 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī. 
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Merits And Virtues 


He travelled for the sake of acquiring knowledge. He 


studied under other ‛ulamā’ in addition to Muftī ‛Abd 
as-Salām Lāhorī. He acquired knowledge of the Tarīqah 


from Shaykh Khidr Sīwistānī. He was only 25 years old 


when the Shaykh instructed him to proceed to Lahore. 
On reaching here, he went into solitude and remained 


engrossed in Allāh’s remembrance for 40 years until 
the doors of knowledge and spiritual cognition were 


opened to him and he was included among the erudite 
scholars of his time. This is when everyone was 


overcome by his seniority and the kings and rulers 


submitted before him. He used to only accept the 
barest minimum of gifts which would see to his food 


and clothing needs. He liked solitude and privacy. 


Sālih Muhammad writes in ‛Amal Salih that he was a 


senior scholar, an expert in the spiritual knowledge of 
Allāh ta‛ālā, and could read the texts of Futūhāt 
Makkīyyah, Fusūs al-Hikam, and its commentary, 


Ma‛ārif Jāmī from memory. He could solve their difficult 
parts with ease. People used to revert to him for solving 


difficult issues. He remained in Lahore for 60 years 
where he passed on his knowledge. When he was 


returning from Kashmir, Shāh Jahān ibn Jahāngīr, the 
Kind of India met him and was very impressed by his 


merits and virtues. 


Statements 


1. An abstinent person is one who does not have 


any desire. When a person in major impurity takes a 
bath and leaves just one hair-strand dry, he cannot be 


considered to be pure. His state of impurity will 
remain. In the same way, if any doubt remains in the 


heart, the qualities of abstinence and asceticism will 


not remain. 


2. He used to quote this couplet very often: 
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Do you know what the first prerequisite is in 
the path of Allāh-recognition. It is to discard 


the world totally and to trample it with one’s 
foot. 


Demise 


He passed away on the 7th of Rabī‛ al-Awwal 1045 A.H. 
His grave is in Lahore, Pakistan. May Allāh ta‛ālā 


illuminate his resting place.1 


                                         


1 Tarjumah Nuzhatul Khawātir, vol. 5, p. 511. 
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Hadrat Khwājah Sayyid Muhammad Hāshim 
Kashmī1 


Name, Lineage And Birth 


His name is Muhammad Hāshim and his father’s name 


is Khwājah Mīr Qāsim, also known as Khwājah Kāzim. 
He was a genuine sayyid and from among the seniors 


of his time. He was an erudite scholar and a Sufi with 
excellent qualities. He was born in Kashm in the region 


of Badkhashān in 989 A.H. 


Background 


Khwājah Sayyid Muhammad Hāshim Kashmī 


Naqshbandī Mujaddidī rahimahullāh holds a 
distinguished position among all the khulafā’ and 


murīds of Hadrat Mujaddid Alf Thānī quddisa sirruhu. 


Hadrat Mujaddid Alf Thānī refers to him in his 
Maktūbāt as “Yār Thālith” (the third beloved). In other 


words, after Hadrat Mujaddid Sāhib’s two sons, 
Khwājah Muhammad Sa‛īd and Khwājah Ma‛sūm, the 


third position is held by Khwājah Sayyid Muhammad 
Hāshim. He also held the position of “Mīr Tuzk” in the 


assembly of Hadrat Mujaddid Sāhib rahimahullāh. 


Education And Training 


Khwājah Hāshim grew up in his ancestral town of 


Kashm. He commenced with studying the Qur’ān, and 
then completed his Arabic and Persian studies. Allāh 


ta‛ālā had blessed him with a sharp mind so he 
completed his external studies very quickly. Once he 


completed these, he devoted himself to internal 


spiritual studies. For this, he presented himself before 


                                         


1 A detailed account of the life of Hadrat Kashmī has been 
written by Hasīnah Begum, the sister of Dr. Farīd 


Burhānpūrī. The present compilation has been written from 


this book. 
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Auliyā’ of various places. His forefathers were khulafā’ 
in the Suhrawardīyyah Kabrawīyyah spiritual order. He 


visited these elders and dervishes in his youth but 
developed a special inclination towards the Naqshbandī 


elders. He would constantly develop the urge to travel 


to India but would then defer it for some reason or the 
other. He would says these words with real yearning: 


“Place the foot on the stirrup of the horse, I want to go 
to India.” This true love overwhelmed him on one 


occasion and he proceeded to India. This was in 1029 
A.H. 


The introduction of Zubdatul Maqāmāt does not state 


which place in India he came to. However, it is gauged 
that he came to Lahore where he studied Mishkāt 
Sharīf and some portions of Mutawwal under ‛Abd al-
Mu’min Lāhorī. He then proceeded to Burhānpūr. 


About a year after his arrival in India, he was in an 


assembly one night when the discussion revolved 
around the Auliyā’ of Allāh ta‛ālā. He was greatly 


affected by their unique conditions and the thought 
crossed his mind that the present era is devoid of such 


great personalities, and if they are present, they are 
concealed from the perception of unqualified people like 


us. The same night he saw a dream in which there was 
a group of people which was seated around a pure 


pious elder. He was sent to the pious elder who then 


made him read the whole of Sūran an-Nasr. On waking 
up, he occupied himself on the theme of this sūrah, the 


circumstances behind its revelation, and became 
engrossed in repentance and seeking forgiveness. He 


reached Burhānpūr before the end of one month from 
the time of this dream. Mīr Nu‛mān rahimahullāh was 


instructing people in the Naqshbandī way in 


Burhānpūr. The Shaykh went to visit him and was 
honoured to meet him. He learnt meditation and other 


aspects from him. Hadrat Mujaddid Sāhib 
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rahimahullāh summoned him to Sirhind in 1031 A.H. 
Khwājah Hāshim became a confidant and special 


associate of Hadrat Mujaddid Sāhib rahimahullāh. 


Through the blessings of the attention and focus of 
Hadrat Mujaddid Sāhib, he acquired spiritual 


conditions, stations, unique situations and strange 
qualifications within a short period. He was given 


permission for Hadīth-e-Musalsal on the 1st of Rajab 
1031 A.H. He continued acquiring the blessings and 


teachings of Hadrat Mujaddid Sāhib rahimahullāh in 


privacy and public for two years until 1033 A.H. 


It was either towards the end of Jumādā al-Ukhrā or 


beginning of Sha‛bān of 1033 A.H. that he obtained 
permission from Hadrat Mujaddid Sāhib rahimahullāh 


to proceed to Burhānpūr. Hadrat Mujaddid Sāhib 
rahimahullāh passed away six months later on 28 Safar 


1034 A.H. May Allāh ta‛ālā shower His mercy on him. 


Khwājah Hāshim served the Mujaddidīyyah order with 
full attention and hard work. This Sufi order spread far 


and wide to the extent that other Sufi orders waned 
before it. This success is also due to Hadrat Mujaddid 


Sāhib’s prayers and prediction. He had made reference 
to it in a letter to Khwājah Hāshim. At the time when 


his letter was being read, his effulgence was seen in the 


surrounding areas. 


The Naqshbandī Mujaddidī order teaches abstention 


from bid‛āt and adherence to the Sunnat of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. This order is derived from 


the Sunnat. It neither adopts any distinguishing dress, 
loud dhikr, musical instruments nor simā‛. It neither 


permits ‛urs and illuminating of graves, nor does it 


consider the kissing of the feet of shaykhs and 
prostration of respect before them to be permissible. It 


is very distant from all these innovations and customs 
which have become common in other spiritual orders, 
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and which are against the principles and injunctions of 
the Sharī‛ah. 


It was an era of dishonesty and corruption. Innovations 
had spread among the masses. The khānqāhs did not 


have that sound element in them. The masses and the 


elite were totally ignorant of the Sharī‛ah. Evil ‛ulamā’ 
and fake Sufis were occupied in spreading innovations. 


Under such circumstances, the spreading and 
proliferation of the Mujaddidī way was very difficult. 


The same situation prevailed in Burhānpūr when 
Khwājah Hāshim arrived. He experienced immense 


difficulties in the beginning, but he was sincere and 


devoted. He enjoyed the focus and attention of Khwājah 
Sa‛īd and Khwājah Ma‛sūm (the two sons of Hadrat 


Mujaddid Sāhib). The spiritual order began spreading 
rapidly after some time. The ‛ulamā’, scholars, kings 


and rulers began rallying around it like moths to a 
flame. When an assembly used to be conducted, 


thousands of followers would attend. They would listen 
to the words of advice with all their heart and do their 


utmost to put them into practice. 


Note: Glory to Allāh! What a blessed assembly of 
knowledge and dhikr. May Allāh ta‛ālā enable similar 


assemblies to be conducted in our times. This is 
certainly not difficult for Him. (compiler) 


Knowledge And Virtue 


Khwājah Hāshim was an erudite scholar and a Sufi 


master. He possessed external and spiritual 


excellences. He had a beautiful voice and a sweet 
tongue. He used to keep fast profusely and spend his 


nights in worship. He was humble and of pious 
temperament. Patience and self-sacrifice were his 


salient qualities. He would not accept gifts. He was 
totally independent. He used to occupy himself in 


serving Allāh’s creation silently. He possessed pure and 
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lofty mannerisms. By virtue of his lofty character, his 
teachings, reformations and the Naqshbandī way had a 


great impact on the masses and elite. The hearts of his 
addressee would develop a pain and love for Allāh 


ta‛ālā from his speeches and writings. Whatever he 


manifested was filled with spirituality. His life was a 
unique example of contentment and spirituality. 


Hadrat Mujaddid Sāhib rahimahullāh praised his 
knowledge, virtue and sharpness of mind; considered 


his existence to be a boon, and referred to him as his 


“third beloved”. Hadrat Mujaddid Sāhib rahimahullāh 
wrote to his two sons, Khwājah Muhammad Sa‛īd and 


Khwājah Muhammad Ma‛sūm: 


New events and conditions are being 


recorded daily in the manuscript, but there 
is none who can grasp them and derive 


benefit from them. The presence of Khwājah 


Muhammad Hāshim is a great boon. He 
possesses a sharp mind and derives some 


enjoyment or the other [from the writings]. 


Children 


The author of Tārīkh Burhānpūr writes that he had two 
sons, Khwājah Muhammad Qāsim and Khwājah 


Muhammad Kāzim. There is also mention of a daughter 
by the name of Safīyyah Khātūn but she passed away 


at the age of seventeen. 


A letter addressed to Khwājah Muhammad Kāzim is to 
be found in the Maktūbāt (of Khwājah Muhammad 


Ma‛sūm Sirhindī). It was written as a letter of 
consolation after the demise of Khwājah Muhammad 


Hāshim rahimahullāh. It encourages him to accept 


Allāh’s decree and to remain patient. He writes: 


Be pleased with the grace of Allāh ta‛ālā and 


remain firm on the Sharī‛ah. Do not give up 
the praiseworthy qualities of your father. Do 
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your utmost to please your mother and 
everyone else who has rights over you. 


Consider your young age to be a great boon, 
and spend all your energies in trying to 


acquire Allāh’s pleasure. 


Khwājah Muhammad Qāsim remained in Burhānpūr 
for quite some time. A document makes reference to 


him as follows: “Faqīr Muhammad Qāsim ibn Khwājah 
Muhammad Hāshim departed from this world on 17 


Dhū al-Qa‛dah 1069 A.H.” 


From his khulafā’, we could only find reference to ‛Abd 


al-Latīf ‛Assārī. 


Contributions 


In addition to expertise in the spiritual sciences, 


Khwājah Hāshim was an expert in Arabic, Persian, 
literature, history and biographies. His written works 


are testimonies to his deep knowledge and insightful 
acumen. The following are his written works: 


1. Zubdatul Maqāmāt: This is a collection of 


biographies of the Naqshbandī elders written in 
prose. 


2. Kullīyyāt: It is a collection of ghazal, qasīdah, 
mathnawīs, rubā‛īyyāt1 and historical pieces. It 


is filled with mysteries and subtle references to 
Sufism, written in eloquent language. It contains 


spiritual conditions and bears the pain and heat 
of love for Allāh ta‛ālā. 


3. Ma‛ārif al-Haqā’iq: This is the third volume of 


Hadrat Mujaddid Sāhib’s Maktūbāt. He gave it 


                                         


1 These are different types of poetry. 
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the title Ma‛ārif al-Haqā’iq. It was compiled in 
1032 A.H.1 


An Enlightening Letter of Hadrat Mujaddid Alf Thānī 


Addressed to Khwājah Hāshim 


A few friends of this region wrote to me several times 


and informed me that Mīr Muhammad Nu‛mān is 
paying little attention to the spiritual conditions of the 


seekers and occupying himself more in constructing 
buildings. The income which is being received is spent 


in constructions while the poor are left deprived. It 
seemed from the tone of the people who wrote to me 


that they were making objections to this and 


disapproving it. 


Hadrat Mujaddid Sāhib rahimahullāh wrote the 


following reply: 


It must be known that finding fault with and 


making objections against the actions and 
statements of the pious elders is a fatal 


poison which can convey a person to eternal 


death and cast him into perpetual 
destruction. It is even worse when the 


objection is made against one’s own shaykh 
and mentor, and causes him hurt and pain. 


The one who rejects the Sufis is deprived of 
their treasures, and the one makes 


objections against them is always in turmoil. 
As long as all the actions and moments of 


inactivity of a shaykh are not appealing to a 


murīd, he will not imbibe the excellent 
qualities of his shaykh. Even if he does 


receive anything, it will be istidrāj (an 
enticement) which would eventually cause 


him loss and humiliation. 


                                         


1 Ahwāl Wa Āthār Hadrat Khwājah Hāshim Kashmī. 
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If a murīd, despite having perfect love and 
devotion for his shaykh, has even a hair’s 


breadth of objection against his shaykh, he 
will experience nothing but disgrace and will 


remain deprived of the excellences of the 


shaykh. If a murīd ever experiences any 
doubt about any action of his shaykh and 


the doubt is not repulsed on its own, he 
must present it to his shaykh in a manner 


which does not cause the shaykh to think 
that it is a doubt or rejection. 


If it ever appears as if the shaykh is doing 


something against the Sharī‛ah, the murīd 
must not follow him in that action. As far as 


possible he must have noble thoughts about 
him and look for a genuine and correct 


reason for his action. If he cannot find a 
good reason for it, he must beg and beseech 


Allāh ta‛ālā to remove him from this test and 


tribulation, and cry before Him for the 
goodness of his shaykh. If a murīd develops 


a doubt about his shaykh doing something 
permissible, he must not pay any attention 


to his doubt. When Allāh ta‛ālā has not 
prohibited us from carrying out a 


permissible act, what right does anyone have 
to object against it?1 


Demise 


He remained in Burhānpūr for about twelve years 
wherein he instructed, steered and guided people. 


Trust in Allāh ta‛ālā and contentment were part of his 
life, and patience and self-sacrifice were his salient 


features. After the demise of Hadrat Mujaddid Sāhib 
rahimahullāh, he continued benefiting from the latter’s 


                                         


1 Tajalliyāt Rabbānī, p. 251. 
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second son and kept himself occupied in writing 
Zubdatul Maqāmāt. He fell ill and passed away after 


three days in 1045 A.H. He was buried at a distance to 


the east of the ‛Īd Gāh, near Pāndarwāl (name of a 
lake). 


Transferral of His Corpse 


Khwājah Hāshim rahimahullāh passed away in 1045 


A.H. and his body was moved in 1272 A.H. His body 
appeared absolutely fresh. No traces of decomposition 


or wearing out were noticed on his body and his 


shroud. Details about this incident are as follows: 


The first place where he was buried used to be 


frequented by many visitors. It was decided to remove 
his body because of the constant stormy conditions of 


the Pāndarwāl lake. It was moved to the opposite side 
of the lake and he was buried in a wide field behind 


Saubhāsh High School. His grave has no dome, canopy 
or wall. 


This incident was related by Sayyid Mīr Burhānpūrī in 


1348 A.H. at the grave side in the presence of 
thousands of people. Sayyid Mīr Sāhib was 14 years 


old at the time. 


In 1330 A.H., Muhammad Aslam, the imām of Dār ash-


Shifā’ (Burhānpūr), related all these incidents to his 
son Muhammad Salīm. Munshī Hilālī and Ustādhī 


Akhtar Muhammad Khān Rāmpūrī who is the author of 
Jawāhir Hāshimīyyah, heard these details directly from 


Muhammad Salīm. 


This incident demonstrates a clear supernatural feat of 
Khwājah Hāshim. It shows the special treatment which 


is accorded to the special servants of Allāh ta‛ālā. The 
ebb and flow of the lake has changed once again and 
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the grave has come onto the edge of the water. May 
Allāh ta‛ālā shower His mercy on him and protect him.1 


                                         


1 Ahwāl Wa Āthār Hadrat Khwājah Hāshim Kashmī, p. 24. 
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Hadrat ‛Azīzān ‛Ālam Shaykh Siddīqī 
Samarqandī 


Name And Lineage 


His name is ‛Azīzān ‛Ālam and his grandfather’s name 


is ‛Azīzān Mūmin Shaykh. The word ‛Azīzān is a term of 
address. 


Birth 


He was born in ‛Alī Ābād in the Samarqand region. 


Education And Training 


His father saw to his education and training. He was 
four years old when the custom of commencing the 


Qur’ān was initiated. He displayed intelligence from 
infancy. He was extremely sharp-minded and bright. 


His father initiated his education which continued 
under him until he was twelve years old. He completed 


the Qur’ān and the short elementary books. He writes 


in Raudātul Jannāt: “I had an intense yearning to 
acquire knowledge and complete the different 


sciences.” Acting under his father’s instruction, he first 
went to Samarqand, then Herat and Kabul. He spent 


some time with Mullā Sādiq who wrote the marginal 
notes to Sharh Mullā. 


It is gauged from Hujjah adh-Dhākirīn that he left Herat 


and Kabul and proceeded to Bukhārā to complete his 
studies. He spent a few months under the ‛ulamā’ of 


Bukhārā and qualified from his studies. He received 
the title “‛Azīzān” from the king. He then turned his 


attention to tasawwuf and recognition of Allāh ta‛ālā. 
He benefited from seniors in this field and reached a 


level of erudition through their focus and attention.1 


                                         


1 Mahbūb at-Tawārīkh, p. 19. 
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Teaching And Lecturing 


He left Bukhārā and returned to his beloved hometown 


where he began teaching and lecturing, and occupied 
himself in guiding the people. After completing his 


morning spiritual practices, he would teach the 


prescribed texts until midday. After the zuhr salāh he 
would teach matters and fine points related to 


tasawwuf. Fusūs al-Hikam, Futūhāt Makkīyyah, Ma‛ārif, 
A‛raf al-Ma‛ārif and other books on Sufism used to be 


taught in his circle. He used to explain the issues 


surrounding Wahdatul Wujūd with extreme clarity, 
leaving his audience enraptured. Some of them used to 


be so affected by his talks that they would go into an 
ecstasy. 


His Assembly 


His assembly used to be conducted with extreme 


decorum and seriousness. All the seekers would be 
silent and focussed entirely on him. His talk would 


become embedded in the heart of everyone. No one 


engaged in worldly conversations. His assembly was a 
manifestation of total effulgence. The central seat 


which was occupied by him appeared like the full 
moon, while all who were seated around him were like 


twinkling stars. He also used to provide detailed 
explanations of the Mathnawī. He used to explain every 


couplet of the Mathnawī in line with the Qur’ān and 


Hadīth. He was an expert in the Turkish, Persian and 
Arabic languages. He was so adept in all three 


languages that he could write and speak them as 
though they were his native languages. 


Interest in Mishkāt Sharīf 


It is established from Hujjah adh-Dhākirīn that from 


among the Hadīth collections, he used to study Mishkāt 
Sharīf the most. He used to explain the meanings of 
Hadīth from a Sufi perspective and show how Sufism is 


in line with Hadīth. The copy of Mishkāt Sharīf which 
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he used to study was filled with his marginal notes 
which comprised of Sufi subjects. This book was like 


an amulet for him. 


He had countless murīds. Turkish and Afghani people 


had a lot of confidence in him. Senior people of 


Bukhārā, Samarqand and other regions were his 
ardent followers. 


Character 


He possessed noble characteristics, a forbearing 


temperament, and a humble disposition. He was 
humble before the rich and poor. The rich and poor 


were equal in his eyes; he never scorned either of the 


two nor did he speak ill of them. He behaved like a 
youth when he was with the youth, like a child with 


children, and like an old man when with seniors. He 
used to be affectionate and kind to each group. 


Generosity and fellow-feeling were part of his life. 
Whatever he received used to be spent on the poor and 


needy. He had a public kitchen in his khānqāh from 
which food used to be distributed daily to the poor. He 


used to give away whatever he had. When a newly-


arrived stranger fell ill in his khānqāh, he would 
personally visit him and tend to his needs. His murīds 


used to stop him from doing this and say that they will 
carry out such services. He would reply: “You people 


want to deprive me of rewards. You may render those 
services and I will also render them.” 


It is learnt from Raudāt al-Jannāt that – like the elders 


of the past – he used to travel to Bukhārā, Balkh and 
other regions for the sake of guiding and instructing 


people. The people of Turkistan used to come in droves 
to welcome him and take the honour of pledging bay‛at 


to him. 


Note: Glory to Allāh! Look at his attachment to the 


character of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
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This is essential for a follower of the Sunnat, especially 
for the ‛ulamā’ and Sufis. They must adopt these 


characteristics or else they will not be able to fulfil the 
responsibility of being his true heirs. Inspiration is 


from Allāh ta‛ālā alone. (compiler) 


Khulafā’ 


He had several khulafā’. Sayyid Husayn Sharīf Bukhārī 


Samarqandī was from among them. He spent most of 
his time with him and benefited from his company. He 


is the one who wrote Hujjah adh-Dhākirīn in two 


volumes. The first volume contains his shaykh’s 
sayings, statements and explanations to intricate 


points. The second volume contains biographies of his 
elders. 


His two sons, Khwājah ‛Ābid (known as Qalīj Khān) and 
Khwājah Bahā’ ad-Dīn (the judge of Samarqand) also 


received khilāfat from him. 


Demise 


He departed from this temporary abode in 1045 A.H. To 


Allāh we belong and to Him is our return. He was 
buried in Khānqāh Ambiyā’. May Allāh ta‛ālā shower 


His mercy on him. 


Children 


He had two sons and one daughter. They were: 
Khwājah Bahā’ ad-Dīn, Khwājah ‛Ābid and Fātimah 


Begum.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 19. 
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Hadrat Sayyid Muhammad Maqbūl ‛Ālam 
Bukhārī Gujarati 


Name And Lineage 


His name is Sayyid Muhammad Maqbūl ‛Ālam and his 


father’s name is Sayyid Jalāl ad-Dīn ‛Ālam. He is the 
maternal grandson of Sayyid Nasrullāh rahimahullāh. 


Birth 


He was born on 14 Rajab 989 A.H. 


Education 


Once he reached an age of understanding, he 
commenced studying the prescribed texts under the 


‛ulamā’ of his time. He studied the books on Sufism 
under his father. Two years before his father passed 


away, he conferred him with khilāfat. He occupied his 
father’s place after his demise and spent his time 


guiding and teaching the people. Most of the seekers 


reached lofty levels through him. They became true 
servants of Allāh ta‛ālā and senior Sufi masters. He 


combined many excellent qualities, virtues and 
extraordinary talents. He used to occupy himself in 


teaching and lecturing and was also an author. 
Jumu‛āt Shāhī, a book on spiritual renderings, is 


written by him. 


It was his practice to distribute 500 Mahmūdī coins to 
the poor every Friday. He used to give two coins to each 


person. 


As was his practice, he conducted his assembly one 


Friday but had nothing to distribute on that day. He 
asked Maulānā ‛Abd ash-Shakūr who was his special 


attendant: “Is there anything?” The Maulānā replied: 


“We have just 12 Mahmūdī coins.” He said: “Give them 
to six poor people and ask the rest to leave.” This was 


the first time they had to leave empty-handed, so he 
called each one and said: “Wait for a while and be 
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patient. We will see what Allāh ta‛ālā provides.” He 
went into meditation. Just then Sayyid Jalāl Maqsūd 


‛Ālam came and presented 2 000 rupees on behalf of 


Khwājah Abul Hasan. He said to the person: “Brother, 
this is your feat. Bring it quickly so that I can 


distribute it among the poor.” Maqsūd ‛Ālam handed 
over all the money and he distributed it immediately 


without leaving a single one. His many extraordinary 
feats are well-known in Gujarat. 


Demise 


He passed away on 12 Rajab 1045 A.H. and was buried 


in Raudah Thāniyah which is situated in Rasūlābād. 


May Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 2, p. 747. 
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Hadrat Shāh Abul Hasan Qādrī Bījāpūrī 


Name And Lineage 


His lineage goes up to Hadrat Mahbūb Sub-hānī 
quddisa sirruhu. His forefathers and himself were born 


in Baydar. He left Baydar and came to Bījāpūr during 


the rule of Ibrāhīm ‛Ādil Shāh. 


Merits 


He was a man of virtuous qualities and praiseworthy 
characteristics. He possessed knowledge of facts and 


realities, and could fathom mysteries and intricate 
matters. He used to occupy himself in guiding seekers 


and murīds. Most students used to realize their 
objectives through his blessings. The ‛ulamā’, seniors 


and Sufis of the city used to revere him. The king also 


accorded respect to him. He used to remain in Allāh’s 
dhikr with full concentration. 


A Test of His Bravery 


He surpassed most people in physical strength and 


power. There is a well known incident in this regard. A 
man by the name of Isrāfīl was well known for his 


bravery and courage in Decca. He came to Bījāpūr and 


was employed as an attendant to Ibrāhīm ‛Ādil Shāh. 
By virtue of his physical strength, the king gave him a 


lofty position, included him among his special 
associates, and permitted him to sit in his court. The 


people of the court became jealous of him and began 
thinking of ways to cause his downfall. They said that 


he is proud and boastful of his physical prowess, and 
that he ought to be put to a test. The king liked him 


and did not want to alienate him from his court. 


Eventually, his enviers colluded and convinced the king 
to have an assembly in the courtyard of the royal 


palace and to indicate to the guard of the elephant-pen 
to release a furious elephant onto the king. They would 


then test Isrāfīl to see how he can combat the elephant 
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to save the king. The king issued the instruction to the 
guard of the elephant-pen and the latter carried out the 


order. All who were present fled and scattered the 
moment they saw the elephant, but Isrāfīl remain 


seated with his hands folded, without moving in the 


least. The elephant-keeper brought the elephant close 
to Isrāfīl and shouted: “This elephant is out of my 


control.” Isrāfīl also shouted in a loud voice and 
proceeded towards the elephant. The elephant tried to 


catch hold of him and fling him, but Isrāfīl pressed its 
trunk so hard that it was rendered helpless and fell to 


the ground. The elephant-keeper said to Isrāfīl that this 


elephant is the special conveyance of the king and he 
should let it go. Isrāfīl paid no heed. He continued 


inflicting pain on it until it died. 


Later on Isrāfīl came to know that the king had done 


this to test him, so he left the king’s court and returned 
home. The king begged him to return but he paid no 


heed. He decided that he ought to become a murīd of a 
Sufi master, and that the latter must be physically 


stronger than himself. He sought the advice of a friend 


in his search for such a dervish. 


The friend said to him: “You must go to the Jumu‛ah 


Musjid every Friday, stand at the entrance and shake 
hands with every person when he leaves the musjid, 


perhaps you will find such a powerful and strong 
dervish. If you do not find one the first Friday, you 


must go the following Friday and the next until you 


find one.” 


He did as he was advised and would shake hands with 


every person. On the third Friday he met Hadrat Shāh 
Abul Hasan Qādrī. He first shook Hadrat’s hands 


violently but this had no effect on Hadrat. Hadrat 
pressed both the hands of Isrāfīl so hard that he fell 


unconscious to the ground. When he recovered, he 
joined Hadrat, became his murīd, and reached great 
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heights of spirituality after spiritual exercises and 
striving. He is buried near Hadrat. 


Demise 


He passed away on 14 Rabī‛ ath-Thānī 1045 A.H. He is 


buried outside the Allāhpūr gate in Bījāpūr. May Allāh 


ta‛ālā illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 49. 
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Hadrat Abul Fuqarā’ Bābā Nasīb ad-Dīn Ghāzī 
Kashmīrī 


Name And Lineage 


His name is Nasīb ad-Dīn, his title is Abul Fuqarā’, and 


is well-known by the name Bābā Nasīb ad-Dīn Ghāzī. 


Merits And Virtues 


He holds a distinguished position among the shaykhs 
of Kashmir. He was a senior khalīfah of Bābā Dāwūd 


Khākī. Signs of piety were manifest on him since 


childhood. He loved the company of those who were in 
the Tarīqah. He used to practise various spiritual 


exercises. He used to spend his night and day in 
Allāh’s remembrance and worship. He had no 


inclination to bodily pleasures, desires of the self and 
eating of meat. In fact, he was very cautious about 


eating even fruit and cold water. He spent his life in 


solitude. He was a practising ‛ālim and senior person of 
his time. He was matchless as regards human 


excellences and spiritual purity. He never lagged 
behind in proliferating the injunctions of the Sharī‛ah 


and the essentials of the Tarīqah. He was devoted to 
seeing to the needs of the poor and needy. It was 


because of this quality that he was given the title Abul 
Fuqarā’ (father of the poor). He did not confine himself 


to any particular place. He used to spend his time 


going to different villages and towns to guide people. 
Three to four hundred people at a time would join him. 


He would see to the repair or renovation of the masājid 
and public baths in every village which he went to. 


His Supernatural Feat 


Shaykh Dāwūd Mishkātī writes: 


I accompanied Bābā when he travelled to 
Tibet. The Raja of the city accorded him 


much respect. After a few days, he proceeded 
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to the areas of Laddākh. We reached a 
certain village where we saw a spring whose 


water was extremely hot. When Hadrat 
Shaykh dipped his hand in the water, he 


recoiled immediately. He smiled and said: 


“This spring has a path to the spring of Allāh 
ta‛ālā. Glory to Allāh! It would have been so 


nice if there had been cold water next to this 
hot water so that the cold and heat of time 


may be manifested at once.” He then placed 
his shoes at a spot and said: “Dig here.” Our 


companions began digging and a spring of 


cold water gushed forth. We all drank water 
from it. News of this spread to the rest of the 


region and people came in droves to witness 
it. 


Note: This was certainly the Bābā’s supernatural feat 
which was a genuine feat. (compiler) 


Statements 


1. Shaykh Dāwūd Miskhātī writes that Hadrat 
Shaykh used to make du‛ā’ at the graveyards of 


Muslims and places where Hindus burn their dead. 
When he was asked about this he said: “I can see what 


you cannot. I see that many of the souls of those who 
were wearing Hindu clothes at the time of their death 


are in fact people of īmān. The souls of some of the 
polytheists tell me that my du‛ā’ brings a reduction in 


the punishment. I do not want to give up this act of 


kindness.” Saying this he began crying. 


2. What do you know about the condition of a 


person at the time of his death? What destruction takes 
place after death? And how constrictive the grave 


becomes? 


3. If the wealthy were only to learn about death, 


they will forget all the material things of the world. If 
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the poor were to learn about death, they will forget 
their own selves. 


4. The one who truly recognizes Allāh ta‛ālā will 


find that worry about his wife and children is wiped out 
of his heart. 


Note: Despite this, the person remains concerned about 
fulfilling their Shar‛ī rights. This is in fact the ruling of 


the Sharī‛ah, i.e. a person must fulfil his duties to Allāh 
ta‛ālā and to his fellow humans, especially his wife and 


children. (compiler) 


5. The arrogant and self-conceited person is the 
friend of Satan. The one who obliterates his self is the 


friend of Allāh ta‛ālā. 


6. A single minute’s consciousness of Allāh ta‛ālā is 


better than a thousand year’s [optional] worship. An 
Allāh-conscious person is better than a thousand 


ascetics. 


7. Allāh’s recognition is not sold in the market 
places. Had this been the case, every Tom, Dick and 


Harry would be a true recognizer of Allāh ta‛ālā. 


8. Allāh’s recognition is not acquired through 


power and a large following, if not, every king of the 
world would be a true recognizer of Allāh ta‛ālā. 


9. If a person fills his stomach with plants and 


grass blades of the fields, he will be listed among the 
cows and donkeys. If he fills his stomach with delicious 


and fine foods, he will be listed among the cheetahs 
and wolves. Getting filled with food of a lower value is 


beneficial to the soul. Decrease in delicious foods 
brings about purity in the heart. 


Note: May Allāh ta‛ālā bless us all with His recognition 


and love, and confer us with the treasure of following 
the Sunnat so that we may acquire His proximity, 
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recognition and love. This is the essence of all other 
conditions and stations. (compiler) 


Demise 


He passed away on 13 Muharram 1047 A.H. He is 


buried in Beyjbārah, Kashmir. May Allāh ta‛ālā 


illuminate his resting place.1 


                                         


1 Tadhkirah Auliyā’ Kashmīr, p. 209. 
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Hadrat Jamāl al-Auliyā’ Sayyid Jamāl Kaurah 
Jahānābādī Fatahpūrī 


Name And Lineage 


His name is Sayyid Jamāl, his title is Jamāl al-Auliyā’ 


and his father’s name is Shāh Hamīd ad-Dīn. His 
forefather was Hadrat Shāh Sayyid Qutb ad-Dīn 


rahimahullāh whose biography together with his 


children was provided in volume four of Aqwāl-e-Salaf. 


Birth 


He was born in 973 A.H. 


Education And Training 


He commenced his education under his father, Hadrat 
Shāh Hamīd ad-Dīn, who was also known as Makhdūm 


Jahāniyā Thānī. After completing his education, he 


entered the Chishtīyyah Nizāmīyyah order by pledging 
bay‛at at the hands of his father. 


After the demise of his father, two madrasahs and two 
khānqāhs had been established in Kaurah Jahānābād. 


One madrasah and khānqāh was under the auspices of 
Shāh Bahā’ ad-Dīn. The other madrasah and khānqāh 


was run by Shāh ‛Alā’ ad-Dīn, also known as Shāh 
Husayn rahimahullāh. Distinguished scholars of 


Jaunpūr used to teach in both the madrasahs. The 


same syllabus was taught as was prevailing in Jaunpūr 
since the era of the Sharqī rulers. 


Qādī Diyā’ ad-Dīn ‛Uthmānī, also known as Qādī 
Jiyāne, was a resident of Niyutanī. He went to 


Ahmadābād in Gujarat and studied the Dawwānī 
sciences under Mullā Wajīh ad-Dīn Gujarati. When the 


Qādī returned to Niyutanī and began teaching, 


lecturing and guiding the people, the modern sciences, 
philosophy and theology became quite popular. 


When Shāh Jamāl al-Auliyā’ completed his studies 
under his father, the latter sent him to Qādī Diyā’ ad-
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Dīn for further studies. He remained with him for about 
five years, acquired various sciences, also received 


khilāfat from him in the Qādrīyyah order, and returned 
to Kaurah Jahānābād, Fatahpūr, U.P. 


Benefiting From Other Sufi Orders 


Several Sufi lineages were prevailing in the family of 
Hadrat Jamāl al-Auliyā’. The Chishtīyyah Nizāmīyyah 


order came to them from Shaykh Muhammad ‛Īsā Tāj. 
He received permission and khilāfat from other orders 


as well. The biographer, Maulānā ‛Abd as-Samī‛ Sāhib 
Nadwī, writes that he combined almost all the Sufi 


lineages which were prevailing within India at the time. 


He used to induct his friends and relatives into the 
Chishtīyyah Nizāmīyyah order, and outsiders into the 


Qādrīyyah order. 


When he arrived in Kaurah Jahānābād, he lived in a 


deserted place away from Miyā Taulah Mahallah, which 
is now next to the Moghul Road. His musjid, khānqāh 


and house is presently situated here. 


Initial Era 


When he arrived in Kaurah, he had to face poverty and 


hardship. This was partly due to the fact that his father 
was displeased with his remaining aloof from his 


relatives and family. His condition changed later on 
and Allāh ta‛ālā provided him with the means for 


prosperity. An incident which took place during this 
time has been recorded by Shāh Khūbullāh Allāhābādī 


rahimahullāh. He writes: 


He arrived in Kaurah but lived out of the town. He lived 
a live of poverty and constriction. A few beggars 


wearing the clothes of dervishes came to him and 
asked him for food. He did not have anything which he 


could give them. He went and brought some flour and 
prepared lapsī which is a well-known Indian dish. He 


did not have any plate in which he could dish out the 
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food. The dervishes said to him: “Bring the clay pot in 
which you had cooked the lapsī. He brought it, 


presented it before them, and they ate from it with both 


hands. They then raised the clay pot from the ground 
and flung it down. It was reduced to bits. They said to 


him: “We have broken the pot of poverty and 
constriction.” 


From that day people began reverting to him and they 
pledged bay‛at at his hands. 


His Excellent Qualities And Supernatural Feats 


Hadrat Jamāl al-Auliyā’ was a pious personality who 


enjoyed close affinity with Allāh ta‛ālā. He performed 


countless supernatural feats which are well-known 
among the people. Anyone who came to him never left 


empty handed; he would certainly receive something or 
the other from him. 


Hadrat Maulānā Sayyid ‛Abd al-Hayy rahimahullāh, the 


author of Nuzhatul Khawātir, writes that ‛Allāmah 
Jamāl al-Auliyā’ ibn Makhdūm Jahāniyā Hanafī Sufi 


Kaurwī was one of the distinguished ‛ulamā’ of 
jurisprudence, the principles of jurisprudence and 


Arabic. He grew up in Kaurah and studied under his 
father. He then went to Qādī Diyā’ ad-Dīn in Niyutanī 


and studied under him for quite some time. He entered 
the Qādrīyyah order through him. Once he reached a 


distinguished position in his knowledge, he returned to 


his hometown where he occupied himself in teaching 
and lecturing.1 


Mufakkir Islam Hadrat Maulānā Sayyid Abul Hasan ‛Alī 
Nadwī rahimahullāh writes in Tārīkh Da‛wat Wa 
‛Azīmat: The great scholar, Jamāl al-Auliyā’ Chishtī (d. 


1047 A.H.) had erudite scholars and Sufi masters as 
his students. Some of them were: Maulānā Lutfullāh 


                                         


1 Qissah Kaurah Tārīkh Wa Shakhsīyyāt, p. 183. 
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Kaurwī, Sayyid Muhammad Tirmidhī Kālpuwī, Shaykh 
Muhammad Rashīd Jaunpūrī and Shaykh Yāsīn 


Benārsī. Maulānā Lutfullāh rahimahullāh had famous 


students such as Maulānā Ahmad Amethī who was 
known as Mullā Jīyūn, Qādī ‛Alīmullāh Kachandwī and 


Maulānā Asghar Qanūjī. These scholars had created 
immense interest in education and prepared many 


eminent and senior scholars and teachers under their 
tutelage. The world-renown Dār al-‛Ulūm of Tīlah Wālī 


Musjid was under the auspices of Hadrat Shāh Pīr 
Muhammad Lucknowī (d. 1085 A.H.). He was affiliated 


to this group of scholars and aligned to them 


spiritually. Even the founder of the Dars Nizāmī, Mullā 
Nizām ad-Dīn (d. 1161 A.H.) and his distinguished 


deputies and family members were aligned spiritually 
to this group. Apart from them, the academic, literary 


and scholarly interest of the Chishtī Sufi masters is a 
historical fact which is manifested in the writings and 


academic activities of Hadrat Nūr Qutb ‛Ālam, Hadrat 


Jahāngīr Ashraf Simnānī, and Hadrat Shāh Kalīmullāh 
Jahānābādī; and in the khānqāhs of Pindwah, 


Gulbargah, Mānikpūr, Salūn and other places.1 


The Title Jamāl al-Auliyā’ 


Hadrat Hājī Muhammad ‛Ābid rahimahullāh (who is 
also one of the founders of Dār al-‛Ulūm Deoband) is 


from the Qādrīyyah order of Hadrat Jamāl al-Auliyā’. 
He writes the following in his biography on Hadrat 


Jamāl al-Auliyā’: 


He completed his external studies at the age of 14 and 
received his qualification certificate. His father first 


inducted him into the Chishtīyyah Nizāmīyyah order 
and said: “You must go to Niyutanī which is in Audh, 


and present yourself before Shāh Qādī Diyā’ ad-Dīn. 
This is where you will acquire something.” He carried 


                                         


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 3, p. 172. 
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out his father’s order and proceeded there. He 
remained with the Qādī for quite some time, while 


striving on the internal self. 


One night after the ‛ishā salāh he accompanied his 


shaykh to the latter’s house while walking behind him. 


The shaykh did not know that he was walking behind 
him. On reaching the door of his house, he turned 


around and saw him standing there. It was winter and 
he did not have anything to wrap his body. The shaykh 


removed his blessed sheet and gave it to him saying: 
“You must cover yourself with it when you go to sleep.” 


He placed it on his head and spent the entire night 


worrying that the side of the sheet which had covered 
his shaykh must not touch his feet. His concern for 


this caused him to stand up, place the sheet on his 
head and remain standing like that the whole night. 


The shaykh got up towards the latter part of the night 
and was proceeding to the musjid to perform salāh. He 


noticed Shāh Jamāl al-Auliyā’ standing at the exact 
spot where he had given him the sheet. He asked: “Who 


are you?” He replied: “Jamāl.” The shaykh asked him 


the reason for standing there. He explained the reason. 
The shaykh said: “You are Auliyā’.” 


After the fajr salāh, the Qādī Sāhib made an 
announcement to all who were present: “Sayyid Jamāl 


Kaurwī Makhdūm Zādah Pīr Zādah has become – as of 
today – Jamāl al-Auliyā’ – by the order of Allāh ta‛ālā.”1 


Bequests 


He made the following bequest with respect to his 
burial: 


I make a bequest that my grave be dug in 
the graveyard which is in front of the 


khānqāh. A few people who were protected 


                                         


1 P. 137. 
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from sins are buried here. I hope that by 
being buried here I will be resurrected with 


them and consideration will be given to me 
in the Hereafter. I say to the Muslims that I 


have no money or wealth. I came empty-


handed into this world and will depart 
empty-handed. 


He advises his son-in-law, Shaykh Ashraf, and 
grandson, Shaykh Jalāl, as follows: 


I advise you to say Lā ilāha illallāh 21 times 
after the fajr salāh in an audible tone, and to 


add Muhammadur Rasūlullāh at the end. 


Read the same 12 times after the zuhr salāh 
in the same manner. Do the same after the 


‛asr and maghrib salāhs. Then after the ‛ishā 
salāh read the same 21 times. Read the 


same 41 times after the jumu‛ah salāh. 


In addition to this, you must read al-
Hamdulillāh 33 times, Allāhu Akbar 34 


times, Qul Huwallāh ten times and Durūd 
Sharīf ten times. As long as you are sound 


and in your senses, you must read istighfār 


70 times during the day and 70 times at 
night. 


I advise my son-in-law, Shaykh Ashraf, and 
his son, Shaykh Jalāl, not to go to the door 


of any worldly person. They must perform 
salāh with congregation. Whatever Allāh 


ta‛ālā gives them must be distributed among 
the poor of the khānqāh and fed to them. A 


Sufi or student who has no family must be 


made to live in each room so that he could 
serve the musjid. 
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Note: These are very comprehensive bequests. Every 
seeker, in fact every Muslim, ought to bear them in 


mind. (compiler) 


An Enviable Position 


An enviable point is that ever since his great forefather, 


Hadrat Makhdūm Sayyid Qutb ad-Dīn rahimahullāh, 
his family produced Auliyā’ and ‛ulamā’ one after the 


other – all of whom continued the programme of 
teaching and lecturing, and also the programme of 


tasawwuf and purification of the self. Details on his 
forefathers are to be found in volume four of Aqwāl-e-
Salaf. May Allāh ta‛ālā create this capability in the 


progenies and children of all the ‛ulamā’ and Sufi 
masters so that the places of the elders may remain 


inhabited by Dīnī education and training. This is 
certainly not difficult for Allāh ta‛ālā. (compiler) 


Demise 


He passed away in 1047 A.H. His grave is in Kaurah 
Jahānābād, Fatahpūr, U.P. May Allāh ta‛ālā illuminate 


his resting place.1 


                                         


1 Shakhsīyyāt Qasbah Kaurah, p. 197. 
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Hadrat Shaykh Muhammad Tāhir Badkhashī 
Jaunpūrī 


Introduction 


Shaykh Muhammad Tāhir was from among the well-


known khulafā’ of Hadrat Mujaddid Alf Thānī 
rahimahullāh and a renowned Sufi master of Jaunpūr. 


This city is in the Uttar Pradesh state of India. He was 


originally from the Turks of Badkhashān from Dasht 
Qil‛ah which was in the Rūstāq region. 


A Blessed Dream 


He used to relate how he entered into this path. During 


my employment as a soldier, I was accompanying an 
amīr to Malkūsah. On the way I fell asleep and dreamt 


of a person who came to me and said: “Rasūlullāh 
sallallāhu ‛alayhi wa sallam is asking for you.” I 


accompanied the person and reached a point where I 


saw Rasūlullāh sallallāhu ‛alayhi wa sallam, Abū Bakr 
radiyallāhu ‛anhu and other Sahābah radiyallāhu 
‛anhum. A heavy armour which could not have been 
carried by even an elephant was placed before 


Rasūlullāh sallallāhu ‛alayhi wa sallam. On seeing me, 


he said: “O Abū Bakr! Carry one side of the armour so 
that I can make Shaykh Tāhir Badkhashī wear it.” 


Rasūlullāh sallallāhu ‛alayhi wa sallam and Abū Bakr 
radiyallāhu ‛anhu lifted it and placed it on my 


shoulders. I wore it. Rasūlullāh sallallāhu ‛alayhi wa 
sallam then said to me: “Why are you living with this 
group? Enter the path of poverty. But you must first 


conquer this fort. You must then leave this group of 
soldiers.” When I woke up from my dream, I heard the 


bell announcing our departure. I mounted my stead 
and proceeded. When I neared the Malkūsah fort with 


the rest of my army, I was overcome by a zeal. I 


prodded my horse, went past all my fellow soldiers and 
proceeded towards the entrance of the fort. It was 


conquered with the first attack. I entered and took 
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control of it. I dismounted, removed my extra garments 
and said to my worker: “Take these garments and this 


horse. Allāh willing, I will follow soon.” I left the place 
and presented myself before Shaykh ‛Abd al-Jalīl 


Biyānkī rahimahullāh. He said to me: “You have the 


ability, so you must continue travelling. Perhaps you 
will find Khwājah Bāqī Billāh in Delhi.” 


Presenting Himself Before Hadrat Mujaddid Sāhib 


When I reached Delhi, I made inquiries about Hadrat 


Khwājah Bāqī Billāh and was informed that he had 
passed away just a few days ago. I was informed that 


Hadrat Mujaddid Alf Thānī Sirhindī was present in 


Delhi. I went to him and requested his du‛ā’ for my 
distressed condition. Hadrat Mujaddid said: “It is the 


month of Ramadān and the Qur’ān is being recited. It 
will be excellent if you could join in the tarāwīh salāh.” 


I replied: “I am a seeker. If you are kind enough to fulfil 
my purpose, I will remain. If not, you may permit me to 


leave.” He said: “What can I say in this regard?” I then 


requested him for du‛ā’ to leave. He went into 
meditation for a while and focussed his attention on 


me. He then raised his head and said: “Stay over. I am 
here at your service.” 


Khilāfat And Services in Jaunpūr 


He then continued presenting himself in the service of 


Hadrat Mujaddid Sāhib rahimahullāh. He reached such 
a level within two months that he was seeing 


Rasūlullāh sallallāhu ‛alayhi wa sallam continuously. 


There was no moment which was devoid of this bounty. 
This continued for 2-3 months. He was then honoured 


with lofty conditions and stations in Sufism, and 
acquired the good fortune of wilāyat. He also enjoyed 


acceptance from all sections of the community. 


Within one year, in 1017 A.H., he received permission 


and khilāfat in the Naqshbandī order from Hadrat 
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Mujaddid Sāhib rahimahullāh. The latter then sent him 
to Jaunpūr. At the time of bidding him farewell he said: 


“Go there because such a personality will appear there 


who will be from Allāh’s accepted servants and close 
friends.” 


Ten years after Hadrat Mujaddid Sāhib’s demise in 
1034 A.H., the shaykh wrote to Hadrat Mujaddid 


Sāhib’s sons and informed them that the glad tidings 
which Hadrat Mujaddid Sāhib had given with regard to 


a certain person have been realized. In other words, 
that personality has been born and has commenced 


studying the external and internal sciences [the 


personality referred to was his own son]. In fact, he has 
surpassed me in his asceticism and is devoting himself 


to the Naqshbandī way. 


Glory to Allāh! Look at the far-sightedness of Hadrat 


Mujaddid Sāhib rahimahullāh. He predicted something 
30 years before its occurrence. 


The shaykh came to Sirhind after the demise of Hadrat 


Mujaddid Sāhib rahimahullāh. He was a manifestation 
of the Hadīth: 


 أتقياء أمتِ براء عن التكلَ
The pious of my ummat will be free from formalities. 


His Excellent Qualities 


Sayyid Iqbāl Jaunpūrī, the author of Tārīkh Jaunpūr, 
describes his excellent qualities as follows: 


Ten years after the demise of Hadrat Imām Rabbānī 


[Hadrat Mujaddid Sāhib], a son was born in the house 
of Shaykh Tāhir. He informed Hadrat Mujaddid Sāhib’s 


sons of this because Hadrat Mujaddid Sāhib had 
predicted this many years before that. Hadrat Shaykh 


Tāhir was of Turkish origin. This is why there was 
always simplicity in whatever he did. Whatever he said 
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was straightforward and clear. Hadrat Mujaddid Sāhib 
rahimahullāh really approved of this quality in him. 


The greatest proof of Hadrat Mujaddid Sāhib’s special 


attention to him is the fact that he wrote 13 letters to 
Shaykh Tāhir. 


Maulwī Khayr ad-Dīn Zaydī wrote in Tajallī-e-Nūr and 
the author of Bahr Zakhkhār also noted that when Mīr 


Tāhir Tezrū arrived in Jaunpūr, Shāh ‛Abd al-Jalīl 
Lucknowī was most popular in the city and many 


people benefited from him. Hadrat Mīr Tāhir Tezrū also 


acquired his blessings and teachings. Biographers state 
that he was referred to as Tezrū because he acquired 


spiritual excellences very quickly, and the doors of 
spiritual victories were opened rapidly for him. Many 


supernatural feats were exhibited by him in Jaunpūr.1 


Hadrat Mujaddid Sāhib’s Advisory Note to Him 


All praise is due to Allāh ta‛ālā, Lord of the worlds. 


Salutations and peace to the Chief of the Messengers, 
and to his pure family. 


The following points are essential for us: 


1. Perpetual humility, submission and begging 


before Allāh ta‛ālā. 


2. Fulfilling the spiritual practices which display 


servitude before Allāh ta‛ālā. 


3. Safeguarding the limits of the Sharī‛ah. 


4. Following the Sunnat of Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


5. Rectifying the intention. 


                                         


1 Tārīkh Shīrāz Hind Jaunpūr, vol. 2, p. 1559. 
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6. Freeing the internal self of all except Allāh ta‛ālā 
and occupying ourselves in external acts of 


obedience. 


7. Being fully aware of our faults and sins. 


8. Fearing the punishment of the Knower of the 


unseen. 


9. Considering our good deeds to be little no matter 


how many they may be. 


10. Considering our sins to be many irrespective of 


how few they may be. 


11. Constantly fearing our popularity and 


acceptance among people. Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “It is sufficient for the 
evil of a person that fingers are pointed towards 


him (on account of his popularity) whether for 
Dīnī matters or worldly matters. Except for the 


one whom Allāh protects, for he will be 


safeguarded against this evil.” 


12. Constantly checking and suspecting our actions 


and intentions, even if they are as clear as the 
morning sun. 


13. Abstaining from focusing on our spiritual 
conditions and experiences even if they are 


correct and in accordance with the Sharī‛ah. 


14. Abstaining from relying solely on our support of 


Dīn, strengthening of the Muslim community, 


proliferating the Sharī‛ah and inviting towards 
the truth. This is because support of the Dīn is 


sometimes carried out by unbelievers and 
flagrant sinners. Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “Allāh ta‛ālā sometimes helps 
this Dīn through a flagrant sinner.” 
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Note: This piece of advice must be borne in mind 
specifically by those who are rendering Dīnī services so 


that they are protected against pride and self-conceit. 


15. When a murīd arrives with a quest and for 


occupying himself in the internal self, one must 


be extremely fearful of his arrival because this 
shaykh/murīd relationship may well lead to the 


destruction of the shaykh and could be a sort of 
enticement for him. If you perceive happiness 


and joy over the arrival of a murīd, consider this 
joy to be evil like unbelief and polytheism. Make 


up for it through remorse and seeking 


forgiveness to the extent that the effect of the joy 
is removed completely. In fact, until the joy is 


replaced by fear and sorrow. 


16. Emphasise on your khulafā’ not to develop any 


motives of worldly benefits from the conditions 
and wealth of their murīds because this is an 


obstacle in the path of rectitude and guidance, 
and results in destruction. Allāh ta‛ālā demands 


pure Dīn. He says: الَ لله الدين الخالص – Listen! Pure 


and absolute worship for Allāh is required. There 


is no room for any polytheism in His court. 


17. The slight darkness and turbidity which comes 


into the heart can be easily removed through 
repentance, seeking forgiveness, remorse and 


begging to Allāh ta‛ālā. However, the darkness 


and turbidity which envelops the heart on 
account of love for this lowly world turns the 


heart totally impure. It is extremely difficult to 
remove it. Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: 


 ا رأس كل خطيئةينحب الد
Love for this world is the root of every evil. 
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May Allāh ta‛ālā save you and I from love for this world, 
love for worldly people, and intermingling with worldly 


people. Love for the world and the company of worldly 


people is a fatal poison, a chronic illness, a serious 
calamity, and an all-encompassing ailment. The 


remaining points will be explained when we meet.1 


Second Letter 


An explanation of the point that any optional worship 
which causes the missing of an obligatory worship is 


included in futile acts, even if it is an optional hajj. 


O brother! A Hadīth states that a sign of a person’s 


misfortune is his engrossment in futile activities. 


Occupying yourself in an optional act which causes you 
to miss an obligatory act is included in futile activities. 


It is essential on a person to assess and evaluate his 
conditions so that he will know what he is becoming 


occupied in – in an optional act or an obligatory act. 
Will it be permissible to commit several impermissible 


actions just for one optional hajj? Ponder over this 


carefully. A mere reference is enough for an intelligent 
person. 


Peace be to you and your associates.2 


Demise 


He passed away on 7 Rajab 1047 A.H./1637 C.E. His 
grave is in Jaunpūr where his khānqāh was situated. I 


(Sayyid Iqbāl Ahmad Jaunpūrī) had cleared it of thorny 
bushes ten years ago.3 


                                         


1 Tajalliyāt Rabbānī, p. 148. 
2 Ibid. p. 125. 
3 Tārīkh Shīrāz Hind Jaunpūr, vol. 2, p. 1559. 
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Hadrat Shāh Mustafā Husaynī al-‛Alawī 


Name And Lineage 


His name is Shāh Mustafā and his father’s name is 
Shāh Husaynī al-‛Alawī. 


Life 


He studied the external and internal sciences from his 


father and also received permission and khilāfat from 


him. He was an ‛ālim, an eminent person and a true 
recognizer of Allāh ta‛ālā. He was unique as regards his 


forbearance, magnanimity, asceticism and abstinence. 
He was similar to his father as regards his virtues and 


merits, and also his ways and mannerisms. He would 
always remain occupied in guiding and instructing 


seekers and murīds. He used to show extreme care and 


consideration for the seekers. He used to explain 
intricate matters and objectives in a very simple 


manner. Students used to realize their objectives 
within a short time. The poor, the wealthy, the Sufi 


masters and the ‛ulamā’ used to respect and revere 
him. He had many children – they numbered 14. All of 


them possessed angelic qualities and were people of 


extraordinary feats. From among them was his son 
Shāh Habībullāh who was considered a most senior 


walī and most virtuous person. He combined the 
internal and external sciences. Although the Shaykh 


had many children, he placed his trust in Allāh ta‛ālā 
throughout his life and was content with whatever 


Allāh ta‛ālā gave him. He never begged from anyone. He 


had countless murīds whom he used to train in a most 
excellent way. Whatever income he received used to be 


distributed; it was never hoarded. 
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Demise 


He passed away in 1050 A.H. He was buried in Decca. 


May Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 2, p. 780. 
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Hadrat Shaykh Hamīd ad-Dīn Bengali 


Name, Lineage And Birth 


Shaykh Hamīd ad-Dīn Hanafī Sufi was from the 
Naqshbandī masters. He was born in Mangalkaut, 


Bengal and was brought up there. He came to Lahore 
to further his studies. He acquired many of the lofty 


sciences from the scholars of this city and became an 


expert in all the arts. 


Merits and Virtues 


He was from among the early khulafā’ of Hadrat 
Mujaddid Alf Thānī rahimahullāh. He combined the 


rational and traditional sciences. He was on an 
elevated level of following the Sharī‛ah, piety, 


consideration to resoluteness and abstention from 


concessions. He was at the peak level of following the 
Naqshbandī way and acting in accordance with its 


etiquette and codes. He possessed the qualities of 
asceticism, contentment, trust in Allāh, abstention, 


steadfastness and countless other praiseworthy 
attributes. He remained in the company of Hadrat 


Mujaddid Sāhib rahimahullāh for just one year with 


absolute humility and servitude, and was able to 
traverse the stations of Sufism within this short time 


and reach the level of wilāyat and the rank of 
perfection. Hadrat Mujaddid Sāhib rahimahullāh 


conferred khilāfat to him and asked him to return to 
his hometown. On his return, he occupied himself in 


teaching the external and internal sciences. He was 


well-known for his piety among all sections of the 
community. 


Presenting Himself Before Hadrat Mujaddid Sāhib 


The reason behind his repentance, turning to Allāh 


ta‛ālā and entering the lofty Sufi order of Hadrat 
Mujaddid Sāhib rahimahullāh is as follows: 
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He went to Lahore to further his studies in the external 
sciences. After completing his studies, he was 


returning home and reached Akbarābād (Agra). He 
stopped over and stayed with Muftī ‛Abd ar-Rahmān 


who belonged to the royal army. He knew the Muftī 


since before and they were good friends. During this 
period in his life he did not like the Sufis, and he was 


especially opposed to Hadrat Mujaddid Sāhib 
rahimahullāh. Furthermore, he totally rejected the 


concept of Wahdatul Wujūd. 


Incidentally, Hadrat Mujaddid Sāhib rahimahullāh was 


on one of his journeys and happened to come to 


Akbarābād. Hadrat Mujaddid Sāhib and his entourage 
got off in a house near the house of Muftī ‛Abd ar-


Rahmān (because the latter and his associates 
possessed religious and pure mannerisms, and he was 


from among the murīds of Hadrat Mujaddid Sāhib). 
When Shaykh Hamīd heard of their arrival, he 


trembled and came to the Muftī and said: “I want to 


move away from this district and go to another 
district.” He asked the Muftī for his books and other 


reading material which were kept in his house. The 
Muftī asked: “What is the matter? Why are you so 


restless?” Shaykh Hamīd mentioned the name of 
Hadrat Mujaddid Sāhib rahimahullāh and said: “He is 


living nearby and I know all about him. If I do not meet 


him, I will be placed in a difficult position. And if I meet 
him, I will be in an even more difficult position.” The 


Muftī said: “Hadrat is a senior personality and an ‛ālim. 
What is the problem with meeting him?” He replied: “I 


cannot tolerate meeting him.” He said this and left. 


Two or three days later he came to the Muftī’s house 


for a book which he had forgotten. Coincidentally, 
Hadrat Mujaddid Sāhib rahimahullāh arrived at the 


house of the Muftī at about the same time. The Muftī 


received Hadrat with utmost respect and reverence, 
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and took him into the house with absolute humility. All 
the colour drained from the face of Shaykh Hamīd and 


he went and sat in one corner of the house terribly 
embarrassed. 


Hadrat Mujaddid Sāhib addressed the Muftī saying: “I 


have come to ask you about a certain issue.” The Muftī 
asked: “What issue could it be that Hadrat does not 


know about it?” He said: “Bearing in mind that you are 
a Muftī, it will be more cautious to ask you and then 


practise on it.” He posed the question and received an 
answer which was very clear. Hadrat Mujaddid then 


turned in the direction of Shaykh Hamīd and called 


out: “O Shaykh Hamīd! Are you here?” Hadrat 
Mujaddid cast a glance or two at Shaykh Hamīd and 


got up to leave. The Muftī begged him to stay because 
the meal was ready to be served, but he refused. The 


Muftī accompanied Hadrat Mujaddid Sāhib to the door 
to bid him farewell. 


The Muftī then turned around and saw Shaykh Hamīd 
– despite his severe opposition to Hadrat Mujaddid 


Sāhib – walking behind him while crying and shedding 


tears. He continued walking behind Hadrat Mujaddid 
Sāhib but the latter was not turning around to look at 


him. Hadrat Mujaddid Sāhib reached the house where 
he was staying, and Shaykh Hamīd stood at the 


entrance, totally perplexed and distressed, with his 
hands clasped and his head lowered. 


After a short while, Hadrat Mujaddid Sāhib called for 


Shaykh Hamīd in his private chamber and seated him 
in privacy. He enabled him to repent to Allāh ta‛ālā, 


taught him and conferred him with affinity with Allāh 
ta‛ālā. This affinity then spread into his heart with 


such speed that he was completely overcome. He 
remained totally aloof from his friends and 


companions. Hadrat Mujaddid Sāhib left for his 


hometown, Sirhind, and Shaykh Hamīd accompanied 
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him on foot with no real intention, but with heartfelt 
yearning. 


According to some people, Hadrat Mujaddid Sāhib’s 
reason for going to Akbarābād was solely to bring 


Shaykh Hamīd into his circle because he was 


instructed to do this. Muftī ‛Abd ar-Rahmān used to 
say: “When I saw the effect which Hadrat Mujaddid 


Sāhib had on Shaykh Hamīd, my confidence in Hadrat 
Mujaddid Sāhib increased.” Whenever anyone used to 


ask the Muftī about a supernatural feat of Hadrat 
Mujaddid Sāhib, he used to relate this incident which 


is described here. 


Khilāfat 


Shaykh Hamīd then traversed the stations of Sufism, 


reached the level of wilāyat and was honoured with 
khilāfat. When a newly-inducted khalīfah leaves to go 


back to his hometown, the Sufi masters generally give 
him a garment or cloth to show that he has been 


conferred with khilāfat. When Shaykh Hamīd was 
leaving, he asked Hadrat Mujaddid Sāhib rahimahullāh 


for one of his shoes. Hadrat gave them to him. Shaykh 


Hamīd took the shoes, placed them on his face, and 
began walking backwards while crying. Those who were 


conveying him related that he continued in the same 
manner. He then took the shoes, tied them in his 


turban which he then placed on his head like a crown. 
As a poet says: 


If a receive a little soil from this threshold, I 


will consider it better than a crown. 


Note: Glory to Allāh! Look at the effect of Hadrat 


Mujaddid Sāhib’s focus and attention. See from where 
to where Shaykh Hamīd reached! This is the bounty of 


Allāh ta‛ālā which He confers on whomever He wills. 
(compiler) 
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Demise 


He passed away in 1050 A.H. His place of instruction 


and guidance was then occupied by his son, Shaykh 
Hasīb ar-Rahmān, who himself was a man of lofty 


spiritual conditions, stations, steadfastness and 


supernatural feats. May Allāh ta‛ālā shower His mercy 
on them.1 


                                         


1 Hadrāt al-Quds, p. 294. 
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Hadrat Maulānā Shehbāz Muhammad 
Bhāgalpūrī (Bihar) 


Name And Lineage 


His name is Shehbāz and his father’s name is 


Muhammad al-Khayr. Some biographies state that his 
father’s name is Khattāb and grandfather’s name is 


Khayr al-‛Ayn Bukhārī. He is from the progeny of 
Shaykh Kamāl ad-Dīn Husaynī Tirmidhī. 


After the Shaykh’s father performed hajj, he moved 


with his family and children to Dewrā and stayed at the 
house of Hadrat Sayyid Shāh Muhammad 


rahimahullāh. The Shaykh was still in his mother’s 
womb at the time. 


Birth 


He was born in 956 A.H. in Dewrā during the rule of 


Humāyūn. 


Arrival in Bhāgalpūr 


The Shaykh studied under Shaykh Shāh Muhammad 


Dewrī rahimahullāh and acquired knowledge of the 
Tarīqah from Shaykh Yāsīn Salmānwī rahimahullāh. He 


then emigrated to Bhāgalpūr. He was 30 years old at 
the time. The area where he decided to settle down is 


known as Mullā Chauk to this day. According to 


Tadhkirah Sādiqah, the Shaykh lived in Dewrā for 30 
years and moved to Bhāgalpūr in 985 A.H. where he 


began teaching and conducting lessons. 


Merits And Virtues 


The Shaykh reached a high level in knowledge and 
virtue, and was also on the point of perfection as 


regards abstinence and piety. 


He rendered great services in the spread of Islam in 
Bengal and Bihar. The teachings of love and 


brotherhood spread from his khānqāh to many regions 
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of India. The areas of Siyālkot, Dhāka, Pindwah, 
Maydanī Pūr, Bardwān, Tīghrah, Patnah and Ambālah 


were illuminated by Islam and spirituality. 


He always remained occupied in teaching and 


lecturing. He established a madrasah where he himself 


used to conduct lessons. His madrasah played a major 
role in spreading Dīnī knowledge and tasawwuf. Many 


senior ‛ulamā’ qualified from here. Shaykh Radī ad-Dīn 
was from among the compilers of Fatāwā ‛Ālamgīrī. He 


hailed from Bhāgalpūr and was a graduate of this 
madrasah. According to the author of Tadhkirah 
Sādiqah, countless students benefited from the Shaykh 


and reached elevated ranks. Many others remained in 
his company and became Sufi masters. 


Sharh Sittīn Sharīf is from among his written works. It 
has been compiled and noted by Maulānā Ahsanullāh 


in 204 pages. 


Teaching And Lecturing 


The Shaykh had an ardent passion for teaching and 


lecturing. He remained occupied in this all the time. He 
did not give up teaching even when he was on his 


death-bed. He had just finished teaching Mishkāt 
Sharīf when he passed away. 


Demise 


The Shaykh passed away on 16 Safar 1050 A.H./1640 
C.E. in Bhāgalpūr and was buried there. This is 


mentioned in Durr-e-Manthūr. Ganj Arshadī states that 
he passed away in 1060 A.H./1650 C.E. but the first 


date is more authentic.1 


                                         


1 Tadhkirah ‛Ulamā’ Bihār, vol. 1, p. 120. 
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Hadrat Tāj al-‛Ārifīn Shaykh Tāj ad-Dīn 
Sambhalī 


Name And Lineage 


His name is Tāj ad-Dīn, he is addressed as Tāj al-


‛Ārifīn, and his father’s name is Zakarīyyā ibn Sultān. 


Spiritual Education 


He commenced his elementary studies in Sambhal. He 
then travelled to many cities in search of a shaykh in 


the Tarīqah. He also spent his valuable time in Ajmer 


and Nāgūr and benefited there. He then left in search 
of a shaykh. He went to mountains, jungles, caves and 


elevated places until he reached Shaykh Allāh Bakhsh 
Shattārī Maktesarī. The latter received him with respect 


and love, and said: “I had been waiting specifically for 
you.” It was the Shaykh’s old practice not to admit 


anyone in his service without first putting him through 


such difficult tasks which would ensure the breaking of 
the self and the acquisition of purification. This is why 


he said to him: “You must carry this amount of water 
[which was far beyond his strength] to the kitchen.” 


When he carried out this duty for three months, the 
Shaykh said to him: “Your task is completed.” He then 


instructed him to engage in ‛Ishqīyyah dhikr which he 
remained occupied in. He continued serving the 


Shaykh until he reached a level of perfection. The 


Shaykh then permitted him in the ‛Ishqīyyah, 
Qādrīyyah, Chishtīyyah and Madārīyyah orders. The 


seniors of each of these orders also gave him 
permission. In this way, he also received permission in 


the Kubrawīyyah order through the spirituality of 
Shaykh Najm ad-Dīn Kubrī. 


He also has a book explaining the Sufi way. He served 
the Shaykh for ten years. When Shaykh Muhammad 


‛Abd al-Bāqī Naqshbandī reached Lahore, the Shaykh 


[Allāh Bakhsh] wrote to him while Shaykh Tāj ad-Dīn 
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was in Sambhal. When his letter reached Shaykh 
Muhammad, Shaykh Tāj ad-Dīn immediately decided 


to go to meet the latter. On reaching the, Shaykh 
Muhammad focussed his attention on him and he 


completed his Sufi journey within three days. Shaykh 


Muhammad conferred permission to him.1 


Permission And Khilāfat 


Hadrat Shāh Walī Allāh rahimahullāh says that Shaykh 
Tāj ad-Dīn Sambhalī rahimahullāh was the first 


khalīfah of Khwājah Bāqī Billāh rahimahullāh. He 


settled down in Makkah Mukarramah and passed away 
there. He did not see the people of Makkah having so 


much of confidence in the latter Sufi masters of India 
as much as they had for Shaykh Tāj ad-Dīn. The 


people of Makkah used to relate many of his 
supernatural feats. 


Maulānā Kashmī rahimahullāh said: “I personally 


heard Shaykh Tāj ad-Dīn saying: ‘When Khwājah Bāqī 
Billāh was instructed to confer khilāfat to me, the 


thought crossed his mind that it will be good if Shaykh 
Tāj ad-Dīn also sees a dream in which one of the 


Naqshbandī masters makes reference to conferring 
khilāfat to him. Consequently, I saw a dream in which I 


found myself in Bukhārā in the presence of Hadrat 
‛Azīzān ‛Alī Rāmtīnī quddisa sirruhu. He placed his 


blessed hat on my head and displayed much affection 


towards me. When I related this dream to Hadrat 
Khwājah, he smiled and related whatever had crossed 


his mind.’ When Hadrat Khwājah dictated the 
permission to Shaykh Tāj ad-Dīn, a special type of 


effect was visible in his gaze. Subsequently, whoever he 
taught the Tarīqah to was overcome by a special 


                                         


1 Nuzhatul Khawātir, vol. 5, p. 159. 
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spiritual condition which resulted in the person 
acquiring lofty conditions.1 


On receiving his khilāfat, he left for his hometown, 
Sambhal. He commenced instructing and guiding the 


people, but some of his enviers began criticizing him. 


His Letter to His Shaykh 


He became fed up with the criticisms so he wrote a 


letter to his shaykh. He received a lengthy reply. A 
portion of it is quoted here. 


Do not bother about the criticism and 
accusations of the people of Sambhal. 


Rather, feel sorry for these poor souls 


because they have moved away from the 
path intelligence. All praise is due to Allāh 


ta‛ālā, it is a special feature of the Auliyā’ to 
have to listen to criticism. I have a personal 


view in this regard, i.e. when anyone 
criticizes me, I ponder within myself and I 


certainly see some bad quality or the other in 


me. I then consider the criticism to be an 
admonition in my favour. Now you tell me, 


what harm can come to you from the 
criticism of the people of Sambhal? What, 


will your worship not be accepted? Will the 
purity of your heart be removed? Will you be 


rejected from the court of Allāh? Certainly 
not. Focus on the Beloved and disregard the 


entire creation. 


Was salām.2 


                                         


1 Tadhkirah Khwājah Bāqī Billāh, p. 90. 
2 Tadhkirah Khwājah Bāqī Billāh, p. 91. 


https://nmusba.wordpress.com/







 


421 PERSONALITIES OF THE ELEVENTH CENTURY 


Statements 


The following are some of his statements which he 


wrote at the beginning of Tarīqah Naqshbandīyyah: 


1. May Allāh ta‛ālā endow you with good 
inspiration. The beliefs of the Naqshbandī seniors are 


the same as that of the Ahl as-Sunnat wa al-Jamā‛at. 
The path is that of perpetual servitude without which 


worship cannot be imagined. This is what is known as 
perpetual consciousness of Allāh ta‛ālā. This great 


bounty cannot be acquired without a pull from Allāh 


ta‛ālā. And there is not better means to acquire this 
pull from Allāh ta‛ālā except through the 


companionship of a Sufi master. 


2. Shaykh Abū ‛Alī Daqqāq said: A tree which 


grows on its own first of all does not produce fruit. 
When it does produce, the fruit is tasteless. It is the 


eternal norm of Allāh ta‛ālā for there to be a cause. 


Just as a physical progeny cannot be acquired without 
a father and mother, spiritual progeny is difficult in the 


absence of a spiritual mentor. 


Demise 


He passed away on a Wednesday before sunset on the 
18 of Jumādā al-Ūlā 1051 A.H. and was buried the 


next morning in the graveyard which is near the 


Qu‛ayqa‛ān mountain in Makkah Mukarramah. May 
Allāh ta‛ālā shower His mercy on him.1 


                                         


1 Tadhkirah Khwājah Bāqī Billāh, p. 98. 
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Hadrat Sayyid Ādam Kāzimī Bannūrī 


Name And Lineage 


His name is Sayyid Ādam and his father’s name is 
Sayyid Ismā‛īl. 


He is from among the khulafā’ of Hadrat Mujaddid Alf 
Thānī rahimahullāh and one of the senior Sufi masters 


of the Naqshbandīyyah order. His father received the 


glad tidings of his birth from Rasūlullāh sallallāhu 
‛alayhi wa sallam in a dream. He was born and 


brought up in the village of Bannūr which falls under 
Sirhind. 


Spiritual Training 


He remained in the service of Hājī Khidr Raughānī who 
was a murīd of Hadrat Mujaddid Sāhib rahimahullāh in 


Multan. He stayed in his company for two months and, 
acting under his instruction, presented himself before 


Hadrat Mujaddid Sāhib rahimahullāh. He remained 
with him and acquired the Tarīqah. Khulāsah al-Ma‛ārif 
states that he acquired verbal attraction from the 


service of Shaykh Muhammad Tāhir Lāhorī who in turn 
acquired it from Shaykh Iskandar rahimahullāh who 


acquired it from his grandfather, Shaykh Kamāl ad-Dīn 
Kethlī. In short, he reached a rank which many of his 


contemporaries could not reach. His way was following 


the Sharī‛ah and the Sunnat of Rasūlullāh sallallāhu 
‛alayhi wa sallam from which he never deviated in his 


words and actions. 


His Khānqāh 


A large number of people benefited from him. It is said 
that 400 000 Muslims pledged bay‛at to him. One 


thousand of them acquired a notable portion of 


knowledge and cognition. It is said that rarely would 
one find less than 1 000 people residing in his 


khānqāh. All of them used to be his guests and would 
benefit from him. Tadhkirah Ādmīyyah states that 
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when Hadrat Sayyid Ādam rahimahullāh went to 
Lahore in 1052 A.H., he was accompanied by 10 000 


seniors, Sufi masters, and people from every other 


class of society. King Shāh Jehān was in Lahore during 
those days. He suspected the Shaykh’s popularity and 


acceptance, so he sent his minister, Sa‛dullāh Khān, to 
the Shaykh. However, due to some ill-feeling during 


this meeting, he went back and complained to the king 
about the Shaykh. Consequently, the King ordered him 


to go to the Haramayn Sharīfayn. He took his relatives 
and associates and proceeded to the Hijāz. After 


completing the hajj, he went to Madīnah Munawwarah, 


settled down there and eventually passed away in the 
city.1 


Merits And Virtues 


Shaykh Badr ad-Dīn Suhrawardī, the author of Hadrāt 


al-Quds describes him as follows: 


He was from among the well-known khulafā’ of Hadrat 
Mujaddid Sāhib rahimahullāh and is enumerated 


among his senior companions. Within a short period, 
he acquired many benefits, great conditions and ranks, 


and lofty levels by virtue of his capabilities and the 
focus and attention of Hadrat Mujaddid Sāhib 


rahimahullāh. He was thus conferred with khilāfat. He 


was well-known for following the Sunnat and removing 
bid‛at. He possessed total steadfastness in the Sharī‛ah 


and Tarīqah. His salient quality was generosity. He did 
not differentiate between needy and wealthy, poor and 


rich, the servant and the served, children and the 
dervishes in spending whatever he had. He used to 


have food cooked with full attention and cleanliness, 
and distribute it to everyone equally. There was no 


room for ostentation and show in his assembly. No one 


– rich or poor – enjoyed superiority in his assembly. 


                                         


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 4, p. 358. 
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Enjoining good and forbidding evil was his way. He 
used to speak sternly to materialist people in a manner 


which no one else had the courage to address them. 
Despite this severity, his words used to have a great 


impact on them. No matter who he addressed, the 


person used to be affected immediately, and he would 
repent and turn to Allāh ta‛ālā. 


His conversations were by and large about enjoining 
good or matters of spirituality. Rarely were superficial 


statements made by him. If ever he did say anything of 
this nature, it was certainly accompanied by 


admonition and wisdom. His companionship would 


purify a person of all evils, evil character and love for 
the world. 


He was from among the world-renowned Sufi masters 
of his time. He had almost 100 khulafā’ and more than 


100 000 murīds. In short, he enjoyed extreme 
acceptance, and people from all parts of the world used 


to come in droves to be honoured with his company 


and to repent at his hands. Most of the time, a large 
group of dervishes would be with him, and all of them 


used to be fed by him. 


Statements 


1. Shaykh Ādam rahimahullāh said to me (the 
author of Hadrāt al-Quds): My father saw Rasūlullāh 


sallallāhu ‛alayhi wa sallam in a dream. Rasūlullāh 


sallallāhu ‛alayhi wa sallam passed his hand over his 
blessed chest, took out something and gave it to my 


father to eat. My father ate it. Subsequently, I was in 
the womb of my mother. Later on, I was told that my 


existence is by virtue of the blessed gift of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


2. Shaykh Ādam rahimahullāh also said to me: My 


mother saw a dream in which a lamp of wisdom was lit 
and hung from the roof of the house. When my mother 
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related this dream to my father, he interpreted it by 
saying: “An effulgent son will be born to you.” 


3. Shaykh Ādam rahimahullāh said: I first learnt 


the method of dhikr from Hājī Khidr who was a 
khalīfah of Hadrat Mujaddid Sāhib rahimahullāh. I also 


acquired lofty conditions from him. When I related my 
experiences to Hājī Sāhib, he said: “I do not know more 


than this. You must now go to Hadrat Mujaddid 
Sāhib.” 


After obtaining permission from Hājī Sāhib, I went and 


presented myself before Hadrat Mujaddid Sāhib and 
related my experiences to him. He said: “These are 


elementary conditions, you have not reached perfection 
as yet.” I deduced that Hadrat said this in order to 


increase my enthusiasm because there can be no 
greater rank than this. Since I had a lot of confidence 


in him, I remained in his company. After some time, I 
realized that the spiritual experiences which I got from 


his company are not even worthy of being elementary 


experiences. Hadrat summoned me to his private 
chamber after a few months, conferred permission and 


khilāfat to me, and asked me to proceed to Bannūr. On 
reaching there, I began inducting people into dhikr. I 


did this solely in compliance to Hadrat’s order, but my 
heart could not become inclined to assume the seat of 


a spiritual mentor. After some time, I presented myself 
to Hadrat and he gauged that I have no inclination 


towards this work. 


He said: “Allāh ta‛ālā will ask you: Why did you remain 
aloof from guiding people when you had the ability to 


do so?” Hadrat then emphasised on me the need for 
this work and insisted that I carry it out. I was then 


compelled to occupy myself in it.1 


                                         


1 Hadrāt al-Quds, p. 364. 
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Hadrat Maulānā Sayyid Abul Hasan Nadwī 
rahimahullāh relates that someone asked Hadrat 


Sayyid Ādam Bannūrī rahimahullāh about the Hadīth: 


“The left over water of a believer is a cure”. The person 
asked: “For which illness is it a cure?” He immediately 


replied: “For the illness of pride.” 


Note: Glory to Allāh! What a silencing and inspirational 


reply! It is absolutely correct. A proud person does not 
drink the left over water of anyone. Yes, if a person has 


a natural abhorrence for it, he is excused. (compiler) 


Hadrat ‛Alamullāh Sāhib Rāi Barelwī rahimahullāh is 
also from among his khulafā’. His biography is related 


later on in this volume. 


Shaykh Ādam Bannūrī rahimahullāh wrote several 


books on spiritual realities. One of them is in the 
Persian language in two volumes. It is titled Khulāsah 


al-Ma‛ārif. This book commences as follows: 


All praises are due to Allāh, the Lord of the 
worlds – excessive praises equal to the 


excellences of His names and bounties… 


Nukāt al-Asrār is also written by him. 


Shaykh Ādam Bannūrī rahimahullāh was illiterate in 


the sense that he did not study under anyone. 


Note: Bearing in mind the knowledge and spiritual 


realities which he possessed, we will say that he 
received knowledge from Allāh ta‛ālā. Maulānā Rūm 


rahimahullāh says: 


The earthen pot which has a path to the 


ocean will find rivers succumbing to it. 


Demise 


He passed away on 23 Shawwāl 1053 A.H. in Madīnah 


Munawwarah and was buried in Jannatul Baqī‛ near 
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the grave of Hadrat ‛Uthmān radiyallāhu ‛anhu. May 
Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 4, p. 358. 
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Hadrat Shaykh Badr ad-Dīn Sirhindī 


Name And Lineage 


Shaykh Badr ad-Dīn Sirhindī rahimahullāh was born 
and brought up in Sirhind. He is a khalīfah of Hadrat 


Mujaddid Sāhib rahimahullāh. 


Education And Training 


Shaykh Badr ad-Dīn Sirhindī is the author of Hadrāt 
al-Quds. He provides details about his life in this book. 
A few extracts are quoted here. 


He states: I studied Mutawwal with the marginal notes 


of Mīr, Sharh Aqā’id with the marginal notes of Khiyālī, 
Tahrīr Iqlīdis, Sharh Matāli‛ with its marginal notes 


under Khwājah Muhammad Sādiq Sāhib (d. 1025 
A.H.), the son of Hadrat Mujaddid Sāhib rahimahullāh. 


When he passed away, I studied Sharh Mawāqif, Tafsīr 


Baydāwī and Hāshiyah ‛Adudī under Hadrat Mujaddid 
Alf Thānī rahimahullāh.1 


Written Work 


He wrote Hadrāt al-Quds. In its first register he 


provides concise details about the Khulafā’ Rāshidīn. 


He then relates the lives of Hadrat Salmān Fārsī 
radiyallāhu ‛anhu and all the Sufi masters of the 


Naqshbandī order coming down to Hadrat Khwājah 
‛Abd al-Bāqī (Bāqī Billāh) rahimahullāh. The second 


register contains biographies of Hadrat Mujaddid Alf 
Thānī, his sons and his khulafā’. 


Towards the end, the author relates short details about 


his own life and his correspondence with Hadrat 
Mujaddid Sāhib rahimahullāh. He also quotes the 


letters between them. Refer to the original book for this. 


He commences writing about himself as follows: 


                                         


1 Hadrāt al-Quds, p. 204. 
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This insignificant fellow is not worthy of 
including himself among the murīds of 


Hadrat Mujaddid rahimahullāh. However, 


bearing in mind that I heard a few blessed 
words from his inspirational tongue, 


witnessed some of his extraordinary feats, 
and was aware of his spiritual experiences – 


and this book was written with this in mind 
– it is therefore incidental that my name is 


being included in this group.1 


I now quote a letter of Hadrat Mujaddid Sāhib 


rahimahullāh: 


(This is a lengthy Arabic letter which explains the 
mysteries of divine decree. The last part of it is 


translated here). 


It should be clear that Allāh ta‛ālā imposed on His 


servants what is according to their strength and 


capability. When imposing anything on man, 
consideration is given to providing him with ease 


because of his weak make up. Allāh ta‛ālā Himself 
says: 


Allāh wills to lighten the burden from you. 
And man is created weak.2 


Why should Allāh ta‛ālā not provide ease and comfort, 


after all, He is all-wise, all-compassionate and all-
merciful. It would negate His wisdom, compassion and 


mercy if He were to impose on man something which is 
beyond him. He did not order man to lift any weighty 


rock. Rather, He asked man to do the easiest of things. 
Just look at the five salāhs. They comprise of standing, 


bowing, prostrating and reciting. All these are 
extremely easy to carry out. The same can be said of 


                                         


1 Hadrāt al-Quds, p. 368. 
2 Sūrah an-Nisā’, 4: 28. 
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fasting in which there is much ease. Zakāh is also very 
easy. Only one fortieth of one’s wealth is liable for 


zakāh after the passage of one year. Allāh ta‛ālā did not 


make it obligatory to give all or half of one’s wealth so 
that it does not become difficult on man. It is solely out 


of His perfect mercy that He stipulated an alternative in 
the case where a person has a valid excuse. For 


example, tayammum is the alternative for wudū’. 
Similarly, the person who cannot perform his salāh 


standing is permitted to perform it sitting. The one who 
cannot sit is permitted to perform it lying down. The 


one who cannot carry out the bowing and prostrating 


postures may perform them through gestures. There 
are many other concessions which are known to the 


one who looks at the injunctions of the Sharī‛ah with a 
just and equitable gaze. Such a person will find all the 


injunctions of the Sharī‛ah to be extremely easy and 
simple. Furthermore, he will see Allāh’s mercy in the 


things which He made man accountable for. 


Another proof that there is ease in the injunctions of 
the Sharī‛ah is the desire of the masses to be imposed 


with more when it comes to the Shar‛ī injunctions. 
Some people express the desire that the compulsory 


fasts should have been more. Some people wish that 
more salāhs were made compulsory. This desire for 


more is based on the absolute ease which is found in 
the injunctions of the Sharī‛ah. As for those who do not 


perceive any ease in carrying out injunctions of the 


Sharī‛ah – it is because of the darkness of the self and 
the murkiness of their disposition. These stem from the 


desires of the self which prompts man towards enmity 
against the truth. 


Allāh ta‛ālā says: “That towards which you invite the 
polytheists weighs heavily on them.” He also says: 


“Salāh is difficult for them except for those who are 


humble and submissive.” 
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Just as external ailments cause difficulty in carrying 
out injunctions, internal ailments also make it difficult. 


The pure Sharī‛ah has come to suppress the evil self 
and to remove its whisperings. The desires of the self 


and following the Sharī‛ah are opposites. Thus, if a 


person perceives difficulty as regards injunctions of the 
Sharī‛ah, it will prove the presence of desires of his self 


within him. The more the difficulty he perceives, the 
greater the presence of the desires of the self. Once the 


desire of the self is repulsed completely, feelings of 
difficulty in carrying out injunctions of the Sharī‛ah will 


no longer remain.1 


Note: Glory to Allāh! What an enlightening and 
consoling theme! It ought to be read carefully and be 


enjoyed thoroughly. We must make du‛ā’ to Allāh ta‛ālā 
to cure us from internal ailments so that we may enjoy 


internal bounties. Inspiration is from Allāh ta‛ālā alone. 
(compiler) 


Demise 


The exact date of his demise could not be ascertained. 
However, in his introduction to Hadrāt al-Quds, 


Mukarram Ghulām Mustafā Khān Hyderabadī writes 
that while Shaykh Badr ad-Dīn Sirhindī rahimahullāh 


makes mention of the khulafā’, he mentions the name 
of Hadrat Mīr Muhammad Nu‛mān (d. 18 Safar 1058) 


and then writes “quddisa sirruhu” thereafter. This 


shows that this book was still being written after this 
date and that Shaykh Badr ad-Dīn was still alive at the 


time. Allāh ta‛ālā knows best.2 


                                         


1 Tajalliyyāt Rabbānī, p. 229. 
2 Hadrāt al-Quds, p. 8. 


https://nmusba.wordpress.com/







 


432 PERSONALITIES OF THE ELEVENTH CENTURY 


Hadrat Maulānā Shāh Abul Khayr Bherwī 
A‛zamī Mau‛ī 


Name And Lineage 


His name is Maulānā Shāh Abul Khayr and his father’s 


name is Shaykh Abū Sa‛īd. One of his forefathers, 
Shaykh Khidr Fārūqī rahimahullāh left Delhi with his 


son, Muhammad ibn Khidr, during the Taymūrī 


tribulation and came to Jaunpūr. This was during the 
rule of Sultan Ibrāhīm Shāh Sharqī who was well-


known for his piety, love for knowledge and respect for 
‛ulamā’. 


Birth 


Shāh Abul Khayr was born in 1008 A.H. is Bherā, 


district A‛zamgarh (presently, district Mau), U.P. His 
grandfather, Shaykh Ma‛rūf Thānī had named him a 


long time before his birth. This is how he was named: 


He was reading a book at the time when he received 
news of the birth of his son, Abū Sa‛īd. While reading 


the book, he looked for a name for his newly-born son. 
Two names came before him, Abū Sa‛īd and Abul 


Khayr. So he said: “This son’s name is Abū Sa‛īd, and 
the son who will be born to him will be named Abul 


Khayr.” 


Education And Training 


Shāh Abul Khayr first studied under his father. He 


then travelled to several cities where he studied under 
various ‛ulamā’. He completed the prevailing sciences 


in this way. During his youth he was honoured with 
bay‛at and khilāfat from Maulānā Sher Muhammad 


Burhānpūrī (d. 1082 A.H.). Maulānā Sher Muhammad 
ibn Hasan Husaynī Burhānpūrī was from among the 


famous Sufi masters. When Aurangzeb ‛Ālamgīr was 


still the governor of Decca, he used to keep company 
with the Maulānā in privacy and public, and would 


always take him on his journeys. 
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Shāh Abul Khayr’s academic excellence became well-
known when he was still a youngster. People from 


Paurab to Delhi were talking about his knowledge and 
virtue. He travelled to Delhi in 1036 A.H. when Shāh 


Jahān ascended the throne. 


His Independence 


Amīr al-Umarā’ Nawāb Shā’istah Khān kept him at his 


place with absolute respect and reverence, and studied 
Hadīth, tafsīr and tasawwuf under him. Shāh Jahān 


also treated him with reverence. He requested him 
through Nawāb Shā’istah Khān to accept a royal post 


or property, but he expressed his independence. The 


mother of Nawāb Shā’istah Khān was a pious woman 
who, despite living like royalty, used to earn a lawful 


sustenance through handicrafts. She wanted to present 
some of her money to Shāh Abul Khayr but he 


declined. 


Shāh Abul Khayr accompanied Shāh Jahān to Sialkot 


on one occasion. Shāh Jahān presented something to 
Shāh Mīr rahimahullāh who was a pious personality of 


that place. Shāh Abul Khayr was present. Shāh Mīr 


declined and said: “Shāh Abul Khayr is eligible for it. 
He acquired knowledge after much toiling.” These 


words had such an effect on Shāh Abul Khayr that he 
decided to sever his ties with royalty immediately. 


Hajj 


Shāh Abul Khayr decided to perform hajj and visit 


Madīnah in 1056 A.H. Nawāb Shā’istah Khān said to 


him: “My ship is leaving soon. If you permit, I will 
instruct the officers and workers to serve you.” Shāh 


Abul Khayr refused saying: “You have a lot of courage 
in that you are asking me to adopt these people as 


means when I am proceeding to the House of my 
Beloved [Allāh].” 
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On this trip, Shāh Abul Khayr wrote a book titled Sher 
Wa Shukr in the Persian language. It has four chapters 


in which he writes the history of the Haramayn 


Sharīfayn, the rites and rules of hajj and ziyārat, and 
his ancestral history. This is probably the first book on 


this subject at the time. 


Shāh Abul Khayr remained in the Haramayn Sharīfayn 


for some time after the hajj and acquired the blessings 
of the ‛ulamā’ and Sufi masters of the two cities. On his 


return to Bherā, he severed all ties and went into 


solitude. 


Shāh Abul Khayr had three wives one after the other. 


The first was the daughter of Shaykh ‛Abd al-Qādir 
Charyākotī from whom Shāh Ismā‛īl rahimahullāh was 


born. His second wife was the sister of Mullā Mahmūd 
Jaunpūrī. The third wife was the daughter of Shaykh 


Mahmūd Qurayshī Bā’isī Mubārakpūrī. The latter two 


did not bear him any children. 


Demise 


He passed away on 12 Shawwāl 1059 A.H. His son, 
Shāh Ismā‛īl, buried him on the western bank of the 


Tonis River in Bherā, Muhammad Ābād, district 
A‛zamgarh. May Allāh ta‛ālā illuminate his resting 


place.1 


His great grandson is Mahbūb ar-Rahmān Hadrat 


Maulānā Shāh Abul Ghauth Garam Dīwān (d. 1178 


A.H.) from whose teachings the people of Paurab 
benefited tremendously. Allāh willing, details about 


him will be given in the next volume. 


                                         


1 Diyār Paurab Ke ‛Ilm Wa ‛Ulamā’, p. 431. 
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Hadrat Sayyid Jalāl Maqsūd ‛Ālam Bukhārī 
Gujarati 


Name And Lineage 


His name is Sayyid Jalāl Maqsūd ‛Ālam, Takhallus 


Ridā, and his father’s name is Sayyid Muhammad 
Maqbūl ‛Ālam. 


Birth 


He was born on 15 Jumādā ath-Thāniyah 1003 A.H. in 


Ahmadābād, Gujarat. 


Education And Training 


He memorized the Qur’ān at the age of 12 and 


completed the rational and traditional texts under 
Maulānā Husayn Sīstānī rahimahullāh. He completed 


the remaining sciences and arts under Maulānā 
Shaykh ‛Abd al-‛Azīz rahimahullāh and qualified under 


him. He studied the books on Sufism under his father 


and acquired the mysteries and meanings from him. He 
was a true deputy and righteous son of his father. He 


was always obedient to him. He never did anything 
against his father’s wishes. 


Note: The fruit of this obedience is that he reached 
great heights. Inspiration is from Allāh ta‛ālā alone. 


(compiler) 


Character 


He was of sound disposition and good character. He 


was forbearing and pious. He was unique as regards 
his writing and speaking, and matchless in his honour 


and dignity. He chose to work under Shāh Jahān, the 
king of India, on the basis of obedience to people of 


authority and with a view to conveying benefit to 


Allāh’s creation. Shāh Jahān valued him and appointed 
him to high positions. He was put in charge of Punjab 


and based in Lahore. He carried out his duties with 
absolute trustworthiness and integrity. He bore in 
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mind Allāh’s order of establishing justice and the doing 
of good. He appeared to live a life of pomp and glory, 


but remained on the ways of his forefathers internally. 
He strove in spiritual practices and acts of worship. He 


used to perform the tahajjud salāh and then occupy 


himself in supplicating to Allāh ta‛ālā and beseeching 
Him. He used to say: “O Allāh! Guide me towards 


justice and equity, and keep me away from injustice 
and tyranny.” 


His Rank 


The author of Mir’āt Ahmadī writes that he went to 


Akbarābād in 1047 A.H. to meet Shāh Jahān. The 


latter received him warmly and with respect. He 
departed after a few days. When he was departing, the 


king gave him 10 000 rupees, a turban and a shawl. He 
also gave him 600 gold coins which he was to 


distribute among the Sufi masters of Ahmadābād in 
Gujarat. Shāh Jahān then called him to Agra in the 


same year and gave him 500 gold coins and 5 000 


rupees, and sent him back to Gujarat. The king used to 
accord a lot of respect to him, and used to say: “This 


pious man is worthy of companionship.” The king used 
to listen to his intercessions. It was through his 


intercession that Mirzā ‛Īsā Khān Turkhān was put in 
charge of Gujarat, and his son, Muhammad Sālih, was 


appointed to a governmental post. Shāh Jahān 
summoned him to Agra again in 1052 A.H., gave him 


5 000 rupees and included him among his close 


associates. He was appointed to the post of chief judge 
in 1054 A.H. He possessed great organizational skills. 


By virtue of his excellent service, he was appointed to 
the post of “Shash Hazārī” with an additional 500 


cavalry in 1055 A.H. 


Note: This was the worldly reward for his justice, 


equity, obedience and submission. As for the gifts and 


bounties which Allāh ta‛ālā will confer on him [in the 
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Hereafter] are beyong imagination. This is Allāh’s 
treatment of anyone who opens the door to His worship 


and submission. Allāh ta‛ālā is most generous and 


munificent – He opens thousands of doors of goodness 
to the person. Allāh ta‛ālā says in this regard: “The 


recompense for absolute obedience is nothing but 
absolute affection.” (compiler) 


Demise 


He passed away on 20 Rabī‛ ath-Thānī 1059 A.H. in 


Lahore. He was buried temporarily there for a few days. 


About 7-10 days later, his two sons, Sayyid Mūsā and 
Sayyid ‛Alī, were conferred with royal attention by being 


transferred to Gujarat. They transferred their father’s 
bier from Lahore to Gujarat. He was buried in Rasūl 


Ābād, Ahmadābād, near the grave of one of his 
forefathers. May Allāh ta‛ālā illuminate his resting 


place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 224. 


https://nmusba.wordpress.com/







 


438 PERSONALITIES OF THE ELEVENTH CENTURY 


Hadrat Mīr Muhammad Nu‛mān Badkhashī 
Akbarābādī 


Name And Lineage 


His name is Muhammad Nu‛mān, and his father’s 


name is Sayyid Shams ad-Dīn Yahyā, also known as 
Mīr Buzurg. Hadrat Mīr Muhammad Nu‛mān 


rahimahullāh is considered to be from among the most 


noteworthy khulafā’ of Hadrat Mujaddid Alf Thānī 
rahimahullāh. 


Birth 


He was born in 977 A.H. in Badkhashā. Before his 


birth, his father saw Hadrat Imām Abū Hanīfah 
rahimahullāh in a dream in which he gave him the glad 


tiding of the birth of a son, stated that he would be a 


very righteous person, and conferred his name 
[Nu‛mān] to him. Subsequently, this is the name which 


is father gave to him. 


Spiritual Training 


He was desirous of treading the path of Sufism from 
the beginning, and was generally concerned about it. 


During his youth, he pledged bay‛at at the hands of 
Hadrat ‛Ubaydullāh Balkhī ‛Ishqī rahimahullāh. When 


he came to India, he went to meet several ‛ulamā’ and 


Sufi masters with a view to looking for an erudite 
shaykh. Finally he reached the court of Hadrat 


Khwājah Bāqī Billāh quddisa sirruhu and remained 
attached to his order. 


His family was with him. Hadrat Khwājah made 


arrangements for his stay. He had no means of income, 
so he lived a life of abject poverty. Hadrat Khwājah 


used to see to him and join him in his condition. On 
one occasion, a ruler asked Hadrat Khwājah for a list of 


his associates who were residing in his khānqāh and 
living a life of poverty. The purpose of asking for this 
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list was so that he [the ruler] could provide them with a 
daily stipend. Hadrat Khwājah gave the names of all 


his associates but not of Mīr Muhammad Nu‛mān 
although he had the largest family and was most in 


need. When Hadrat Khwājah was asked the reason, he 


said: “Mīr Muhammad Nu‛mān is a part of my body.” 


When Mīr Muhammad Nu‛mān heard of this special 


rank, he said: “I began dancing and began having 
hopes in you.” 


Despite his poverty and dire condition, Hadrat Mīr 
Sāhib was always happy and jovial. It seemed as 


though he did not have feelings of regret and comfort. 


He considered hardships to be comforts and faced 
them with open arms. 


Note: This is always the condition of the Ahlullāh. They 
gladly accept the pain which comes to them from their 


Friend [Allāh]. Hadrat Murshidī Maulānā Muhammad 
Ahmad Sāhib Partābgarhī rahimahullāh describes this 


condition in the following couplet: 


The calamity which comes from the Friend is 
most certainly not a calamity; it is His 


affection. 


Bond With Hadrat Mujaddid Sāhib 


When Hadrat Khwājah passed on his programme of 
instruction and induction to Hadrat Mujaddid Alf Thānī 


rahimahullāh, he instructed Hadrat Mīr Sāhib to go to 
Hadrat Mujaddid Sāhib. He replied: “It was this 


servant’s wish not to be in need of anyone apart from 


Hadrat.” 


Hadrat Khwājah said with affection: “Miyā Shaykh 


Ahmad is that sun in whose light thousands of stars 
like us are lost.” 


Hadrat Mīr Muhammad Nu‛mān rahimahullāh then 
attached himself to Hadrat Mujaddid Sāhib with full 
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faith and conviction in him. However, Hadrat Mujaddid 
Sāhib instructed him to remain in the service of Hadrat 


Khwājah. When the latter passed away, Hadrat Mīr 
Muhammad requested Hadrat Mujaddid Sāhib for 


additional attention, and wrote to him thus: 


I have no other means to beg of you except 
from the fact that I am from the progeny of 


Rasūlullāh sallallāhu ‛alayhi wa sallam. 


This note opened the doors of attention of Hadrat 


Mujaddid Sāhib and Hadrat Mīr Muhammad eventually 
became one of his most beloved khulafā’. 


Note: The doors of Allāh’s grace and affection are most 


certainly opened in this way. This is the bounty of Allāh 
ta‛ālā which He confers on whomever He wills. 


(compiler) 


Hadrat Mujaddid Sāhib’s attachment to him can be 


gauged from the fact that the title of the third volume of 
the Maktūbāt contains his name. He then sent him to 


Decca to teach the Tarīqah and to rectify Allāh’s 


creation. 


The Maktūbāt contain several letters addressed to him. 


Intricate points of Sufism have been solved in these 
letters. The lofty capabilities of the addressee [Hadrat 


Mīr Muhammad Nu‛mān] can be ascertained from this. 


After Hadrat Mujaddid Sāhib’s demise, the latter’s sons 


maintained a deep bond with Hadrat Mīr Sāhib. Most 


of the letters in Maktūbāt Khwājah Muhammad Ma‛sūm 
bear the name of Hadrat Mīr Sāhib. His lofty 


magnanimity and perfect enthusiasm can be gauged 
from the following: 


There was a time when I hoped to acquire a 
certain rank. While I was hoping for it, I fell 


from the terrace of the Jāmi‛ Musjid of 


Burhānpūr at night and broke my hand. The 
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moment I fell, that rank was exposed to me. 
Thus, instead of complaining over the fall, I 


experienced joy and distributed sweetmeats 
to people as an expression of my happiness.1 


In The Court of Hadrat Mujaddid Sāhib 


Hadrat Mīr Sāhib’s presentation in the court of Hadrat 
Mujaddid Sāhib is quoted from Hadrāt al-Quds: 


He used to relate: I saw a dream in which I journeyed 
and presented myself before Hadrat Mujaddid Sāhib. I 


was wandering about in his high court when he 
appeared from his house and saw me standing in a 


submissive manner at his door with my head lowered. 


He was very pleased, focussed his attention on me and 
took me to his side. He then said: “Mīr Sāhib is 


overcome by the heat on account of his journey. Bring 
him some sugar drink.” The drink was brought in a 


cup. Hadrat Mujaddid Sāhib then addressed me: 
“Drink this entire cup and do not give even a drop to 


anyone.” I drank it all. Hadrat then turned in the 


direction of the qiblah, raised his hands in supplication 
and said: “O Allāh! Confer that special affinity of 


Rasūlullāh sallallāhu ‛alayhi wa sallam to Mīr Sāhib.” 
Hadrat then passed his hands over his face. He raised 


his hands once again and said: “O Allāh! Confer that 
special affinity of mine to Mīr Sāhib as well.” 


When I got up from this dream, I related it to Hadrat 
and requested him to interpret it. He did not give any 


reply. I then left his assembly. He wrote the following 


letter after some time: 


My associates were sitting one day after the fajr salāh. I 


don’t know whether it was wittingly or unwittingly – 
but my attention went towards you. Efforts were made 


to get rid of the effects which I could see. I also tried to 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 1, p. 291. 
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move away the darkness and turbidity which was being 
experienced. This continued until the crescent of your 


perfection turned into a full moon, and whatever sun of 
guidance which was placed in you was reflected in that 


full moon. I became expectant of that perfection, but 


this could only be achieved if the utensil becomes large 
and one can acquire something according to one’s 


extent. The physical form of this condition remained for 
quite some time until that conviction which is an 


affirmation of genuine truthfulness was acquired. All 
praise is due to Allāh ta‛ālā for that. The acquisition of 


this wealth is an interpretation of your dream which 


you had seen and for whose interpretation you were 
over-enthusiastic. It is a great favour of Allāh ta‛ālā 


that this debt of yours has been paid and the promise 
has been fulfilled. It is now hoped that your completion 


will be realized through this perfection, and the forests 
and deserts of that region will be illuminated by your 


presence. 


Hadrat Mujaddid Sāhib rahimahullāh loved Hadrat Mīr 
Sāhib the most from among his associates and 


companions. This is why his popularity and acceptance 
were known not only in India but in a quarter of the 


world. 


Hadrat Mujaddid Sāhib’s Letter 


On the virtue of salāh and its special excellences 


All praise is due to Allāh ta‛ālā and salutations to 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 


My dear and respected one. It should be clear that from 
the five pillars of Islam, salāh is the second and most 


comprehensive act of worship. Due to its 
comprehensive nature, salāh is like the sum total of all 


acts of worship. Salāh surpasses all acts of worship 


which take a person close to Allāh ta‛ālā. The treasure 
of beholding Allāh ta‛ālā which was conferred to 
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Rasūlullāh sallallāhu ‛alayhi wa sallam on the night of 
Mi‛rāj in Paradise was then given to him in accordance 


with the rules of this world in salāh. 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: “The 
closest a person is to Allāh ta‛ālā is when he is in 


salāh.” Those who emulate Rasūlullāh sallallāhu 
‛alayhi wa sallam in totality in this world receive a full 


share of this treasure in salāh. This notwithstanding 


the fact that they do not behold Allāh ta‛ālā because 
this is not possible in this world. Salāh is a joy to the 


grief-stricken hearts and a comfort to the sick. 
Rasūlullāh sallallāhu ‛alayhi wa sallam used to say: 


نِِن ياَ بلَِالُ  رحِن
َ
 أ


O Bilāl! Provide me with the means of comfort by calling 
out the adhān. 


He also used to say: 


لوٰةِ  ةُ عَيننِِن فِي الصَّ  قُرَّ


The delight of my eyes is in salāh. 


Whatever feelings and emotions, knowledge and 


sciences, conditions and stations, effulgence and hues, 
restlessness and consolations, pleasant and 


unpleasant manifestations, colourful and uncoloured 


expositions experienced outside salāh and displayed 
without the reality of salāh – the reality of all these is 


nothing more than a shadow. In fact, they are products 
of one’s imagination and premises. 


At the time when the performer of salāh who is aware 
of the reality of salāh is performing his salāh, he leaves 


this world and enters the world beyond. At such a time, 
he certainly acquires a portion of that treasure which is 


reserved for the Hereafter. He absorbs from the original 


[Allāh] without any shadow. This is because the world 
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is confined to a shadow of excellences, while what is 
beyond the shadow is connected to the Hereafter. This 


treasure is specifically for this ummat because it is 
honoured by it by virtue of following Rasūlullāh 


sallallāhu ‛alayhi wa sallam. 


O Allāh! Give on our behalf that reward to Rasūlullāh 
sallallāhu ‛alayhi wa sallam which he deserves, and 


give him the best of the rewards which his ummat 
receives. Reward all the Prophets because they all 


invited Your servants towards You, and steered them 


towards You. 


Those Sufis who were not apprised of the reality of 


salāh and not taught the special excellences of salāh 
searched for treatments for their ailments in things 


apart from salāh. They tried to realize their wishes by 
attaching themselves to things other than salāh.1 


The Loftiness of Hadrat Mujaddid Sāhib’s Rank 


Hadrat Mīr Sāhib used to say: When I was in the 


service of Hadrat Khwājah Bāqī Billāh quddisa sirruhu, 


he said to all his murīds: “You must go to Hadrat 
Mujaddid and practise dhikr as he instructs you. You 


must not show reverence to me in his presence. In fact, 
do not even focus on me.” He also encouraged me to go 


to Hadrat Mujaddid Sāhib. However, when he gauged 
that I do not want to go, he said: “Miyā Shaykh Ahmad 


is a sun before which thousands of stars like us are 


lost. There are very few like him even from among the 
senior Auliyā’ of the past.” 


Hadrat Mīr Sāhib used to say: “Hadrat Mujaddid Sāhib 
lived for many years after this statement of Hadrat 


Khwājah Bāqī Billāh. Allāh ta‛ālā alone knows how 


                                         


1 Tajalliyyāt Rabbānī, vol. 1, p. 192. 
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much higher his [Hadrat Mujaddid Sāhib’s] rank must 
have increased.”1 


In The Court of King Jahāngīr 


Hadrat Mīr Sāhib had so many murīds that some of his 


enemies conveyed a message to the king (Jahāngīr) 


saying: There is a dervish on the border of your 
country, in a city called Burhānpūr by the name of 


Hadrat Mīr. He has 100 000 Uzbek murīds who are 
mounted on horses.” The king, fearing that this could 


lead to a rebellion against him, summoned Hadrat Mīr 
Sāhib from Burhānpūr. He asked him: “Why do you 


call yourself Hadrat Mīr?” He replied: “I am a Sayyid, 


and a Sayyid is referred to as Mīr. However, I do not 
like to call myself Hadrat. You must stop the people 


from giving me this title.” The king asked: “Do you have 
100 000 murīds?” Hadrat Mīr laughed when he heard 


this. The king turned to all who were present and said: 
“Look! I am talking to him and he is laughing. Just look 


at his pride!” Marhūm Mahābat Khān was present. He 
said in a manner which seemed as if he was agreeing 


with the king: “His shaykh has appointed khulafā’ over 


different regions. He has been allocated to Burhānpūr 
and he enjoys so much of authority there that the 


masses cannot gain access to him.” The king realized 
that Mahābat Khān was also his enemy, so he said to 


him: “I hand over this dervish to you.” Mahābat Khān 
took Hadrat Mīr Sāhib to his house, accorded utmost 


respect to him, served him and organized various 


invitations for him. Subsequently, his murīds and 
other people began visiting him in droves and started 


presenting him with gifts. When the king heard about 
this, he objected to Mahābat Khān. The latter replied: 


“May the king have a long life. This dervish performs 
the five salāhs and does not do anything else.” The king 


                                         


1 Hadrāt al-Quds, p. 282. 
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said: “Very well, we release him but he must not go to 
Burhānpūr. He must settle down in the capital, 


Akbarābād (Agra).” Hadrat Mīr Sāhib accepted this 
offer and settled down in Akbarābād. He then occupied 


himself in guiding and instructing the seekers. 


Demise 


He passed away on 18 Safar 1060 A.H. in Agra and was 


buried there. May Allāh ta‛ālā illuminate his resting 
place.1 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 1, p. 291. 
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Hadrat Mullā Khwājah Bihārī Lāhorī 


Name And Birth 


Mullā Khwājah Lāhorī was born in Hājī Pūr, Bihar, and 
grew up there. 


Education And Training 


He was a scholar of jurisprudence, Hadīth, tafsīr and 


the mysteries behind rulings. He acquired as much 


knowledge as he could in his city. He then journeyed to 
Kaurah Jahān Ābād district Fatah Pūr, U.P., remained 


in the company of Hadrat Shaykh Jamāl al-Auliyā’ 
Kaurwī rahimahullāh, and studied the prescribed texts 


under him. He then proceeded to Lahore and studied a 
few sciences of the Sharī‛ah under Shaykh Muhammad 


Fādil Lāhorī rahimahullāh, and knowledge of the 


Tarīqah under Shaykh Muhammad Mīr Lāhorī 
rahimahullāh. He remained for a long time in the 


latter’s company until he himself became a Sufi 
master. He enjoyed wide acceptance after his shaykh. 


He led a very content life, was extremely pious and 
religious, and used to engage in a lot of spiritual 


exercises. He would not accept gifts.1 


Contentment 


King Shāh Jahān came to visit him on one occasion. 


The moment he heard of his arrival, he disappeared 
from his house. The king waited for him. When he did 


not arrive, the king left with the following message: 


He does not have the ability to host a guest, 


and he leaves the house in the responsibility 


of the guest. 


When Mullā Sāhib received this message, he said: “I 


disappeared intentionally. If not, ordinary people would 
not even leave the hair of my beard.” The king held a 


                                         


1 Translation of Nuzhatul Khawātir, vol. 5, p. 532. 
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general assembly the next day. Mullā Sāhib also 
attended. When the king learnt of this, he got up and 


went personally to Mullā Sāhib and spoke to him in 
privacy for a long time.1 


Demise 


He passed away in 1060 A.H./1650 in Lahore and was 
buried there. May Allāh ta‛ālā illuminate his resting 


place.2 


                                         


1 Tadhkirah al-‛Ulamā’ wa al-Mashā’ikh, p. 35. 
2 Tadhkirah ‛Ulamā’ Bihār, vol. 1, p. 86. 
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Hadrat Ustādh al-Mulk Muhammad Afdal 
Jaunpūrī 


Name And Lineage 


His name is Muhammad Afdal and his titles are Ustādh 


al-Mulk and Ustād al-‛Ulamā’. His lineage is as follows: 
Muhammad Afdal ibn Shaykh Hamzah ibn Shaykh 


Farīd ad-Dīn ibn Shaykh Bahā’ ad-Dīn ‛Uthmānī. He is 
from the progeny of Shaykh ‛Uthmān Hārūnī. 


Birth 


He was born in the famous and historical U.P. region of 
Radaulī on 16 Ramadān 977 A.H. during the era of 


Jalāl ad-Dīn Akbar. His father had become fed up with 
the upheavals of time so he left the town of his 


forefathers, Damāwind, came to India and settled down 
in Radaulī. 


Shaykh Hamzah was a man of knowledge so he was 


looked up to with respect and dignity. His knowledge 
and virtue were acknowledged through his 


appointment to the position of judge. 


Education And Training 


Hadrat Muhammad Afdal was born in the granary of 
knowledge and virtue. His father distinguished himself 


in the town as a scholar, jurist and muftī. There was 
much comfort in the home. This had a great effect in 


the upbringing of Hadrat Muhammad Afdal. 


He commenced his elementary education at home 
under his father’s supervision. He developed 


proficiency in several sciences within a short period of 
time. He then went to Delhi to further his studies and 


joined the classes of Shaykh Husayn ‛Umrī 
rahimahullāh. On completing his studies here, he 


joined the classes of Mullā Abū Hanīfah, the student of 


Hakīm Gīlānī rahimahullāh. He studied the six major 
Hadīth collections and other books of Hadīth and 
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received his qualification certificate. It is gauged from 
ath-Thaqāfah al-Islāmīyyah fī al-Hind that he also went 


to Lahore for Hadīth studies. 


From Radaulī to Jaunpūr 


After completing his studies and acquiring mastery of 


the prevailing sciences, he and his brother, Sultan 
Mahmūd ‛Uthmānī, left Radaulī and settled down in 


Jaunpūr. 


Character And Habits 


Hadrat Muhammad Afdal had a very humble 
disposition causing him to severely dislike taking any 


type of service from anyone. He used to carry out all his 


tasks on his own to the extent of lighting the lamp in 
the room on his own and carrying his books from his 


room by himself. 


He used to abstain from going to the wealthy and 


rulers. He never went to any of them for the fulfilment 
of his needs even though they considered it an honour 


to serve him. However, he did not hesitate to go to them 


for the fulfilment of the needs of students and Sufis.1 


Sufism 


The historian, Qādī At-har Sāhib Mubārakpūrī writes 
in Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’: 


In addition to being a distinguished scholar of the 
external sciences, Mullā Muhammad Afdal was an 


enlightened Sufi. He was affiliated to Shaykh ‛Abd al-
Quddūs Qalandar Shattārī Nizāmābādī rahimahullāh 


(d. 1053 A.H.) who was well-known by the titles Shaykh 


Qudn and Qutb Siddīq. The latter was the shaykh and 
mentor of Mīr ‛Alī ‛Āshiqān Sarā’imīrī (d. 950 A.H.) and 


Shaykh Dīwān ‛Abd ar-Rashīd (d. 1083 A.H.). He 
acquired the Shattārī way directly from its founder, 
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Shaykh ‛Abdullāh ibn Husām ad-Dīn Khurāsānī 
rahimahullāh. 


Mullā Muhammad Afdal spent his entire life teaching 


and lecturing. His virtue was well-known far and wide. 
The ‛ulamā’ of Jaunpūr derived special benefit from 


him. This was during the rule of Jahāngīr. Seniors of 
Jaunpūr informed the king of the popularity, 


knowledge and virtue of Mullā Muhammad Afdal. The 
king gave him the title Ustādh al-Mulk, handed over 


the royal madrasah of Jaunpūr to him, and gave him 
its title deed. However, Mullā Muhammad Afdal 


excused himself and rather devoted himself to teaching 


after placing all his trust in Allāh ta‛ālā. 


He had many senior ‛ulamā’, scholars and Sufi masters 


as his students. However, there were two students of 
whom he was particularly proud. He used to say that 


after ‛Allāmah Taftāzānī rahimahullāh and ‛Allāmah 


Jurjānī rahimahullāh, two scholars of the same calibre 
were not to be found at the same time in the same city. 


The two were Mullā Mahmūd Fārūqī Jaunpūrī (d. 1062 
A.H.) and Shaykh ‛Abd ar-Rashīd. 


Demise 


He passed away on 13 Rabī‛ ath-Thānī 1062 A.H. His 


grave is in Muhallah Sipāh Shehr, Jaunpūr. May Allāh 
ta‛ālā illuminate his resting place.1 


                                         


1 Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’, p. 307. 
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Hadrat ‛Allāmah Shaykh Mullā Mahmūd Fārūqī 
Jaunpūrī 


(author of Shams Bāzighah) 


Name And Lineage 


His name is Mullā Mahmūd and his father’s name is 
Muhammad. His lineage goes up to Hadrat ‛Umar 


Fārūq radiyallāhu ‛anhu. One of his forefathers, Hadrat 


Khidr and his son, Shaykh Muhammad, left Delhi and 
settled down in Jaunpūr. 


Birth 


Mullā Sāhib was born in Ramadān 1015 A.H. This was 


the second year of Sultan Nūr ad-Dīn Jahāngīr’s rule.1 


Education 


We could find only two or three names of Mullā Sāhib’s 


teachers. One was his maternal grandfather, Shaykh 
Shāh Muhammad rahimahullāh. The other was Ustādh 


al-Mulk Muhammad Afdal rahimahullāh. The third was 
Mullā Shams Nūr Barūnwī rahimahullāh. After 


completing the Qur’ān in his maternal grandfather’s 
house, he commenced studying grammar, etymology 


and literature under him. He was brought up by his 


maternal grandfather and studied the prescribed texts 
under him. Mullā Sāhib possessed Allāh-bestowed 


intelligence and sharpness from a tender age. He 
became extremely famous during his student days to 


the extent that senior ‛ulamā’ used to be cautious 
about discussing academic matters with him. 


Academic Excellences 


Mullā Sāhib enjoyed a distinguished position in most of 
the rational and traditional sciences. No Arab or non-


Arab could equal him as regards his 
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comprehensiveness in the various sciences and arts, 
especially in the fields of logic and literature. He was a 


Mīr Sayyid Sharīf Jurjānī, Shaykh ‛Abd al-Qādir 
Jurjānī, Rāzī, Dawwānī, Sukkākī and Taftāzānī – 


altogether – in these two fields. In fact, people go to the 


extent of saying that after the arrival of Islam in India, 
no scholar like Mullā Mahmūd was born in the fields of 


philosophy and logic. If a person wants to gauge his 
academic excellences and has an interest in literature 


and rhetoric together with philosophy and logic, then 
he ought to study Mullā Sāhib’s two books, viz. Shams 


Bāzighah and Farā’id. None of his contemporaries had 


the courage to point a finger at any text of any of his 
written works. 


Scholars Praise Him 


Maulānā Shāh Abul Khayr Fārūqī (d. 1059) was a 


contemporary, relative, family member and lived in the 
same city as Mullā Muhammad. He writes in Sher Wa 
Shakr with reference to Mullā Muhammad: 


Allāh ta‛ālā blessed Shaykh Muhammad 
with a son who is unique among the 


creation, and a sun as regards his noble 
characteristics. A separate book is needed to 


provide a short biography of this son. In 


short, he was a great imām, an honourable 
scholar, one who combined many excellent 


qualities, a sun of the East and West, a 
glittering lamp of the pure religion, a copious 


ocean of factual sciences, a minaret of 
guidance, a distinguished scholar who was 


looked up to, an ‛ālim who was embedded 
with resoluteness, and the pride of the Dīn of 


Islam. He was Shaykh Mahmūd ibn 


Muhammad. May Allāh ta‛ālā maintain his 
shadow over the seekers of blessings. 
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Mullā Sāhib’s academic, religious and moral make up 
is fully reflected in the above statement. 


Maulānā Ghulām ‛Alī Āzād Bulgrāmī writes in a very 
affectionate and faithful tone in his Sub-hatul Marjān: 


He was matchless…Undoubtedly, there are 


two Fārūqī’s whose example cannot be found 
in India. One is Shaykh Ahmad Sirhindī 


Mujaddid Alf Thānī rahimahullāh in the 
science of spirituality, and the other is Mullā 


Mahmūd in the logical and literary sciences. 


He makes mention of Mullā Sāhib in Ma’āthir al-Kirām 
as follows: 


He was a master in the rational and 
traditional sciences, especially in the field of 


logic. He was at the head of distinguished 
scholars and was looked up to by the 


masses. 


Maulānā Khayr ad-Dīn Muhammad Jaunpūrī 
rahimahullāh quotes the above text of Ma’āthir al-Kirām 


in his Tadhkirah al-‛Ulamā’ and then expresses his 
faith and confidence in Hadrat Mullā Sāhib in the fields 


of logic and literature. The author of Tajallī Nūr also 
quotes the above text of Ma’āthir al-Kirām and writes: 


Popularity about his merits echoed in the 


four corners of India. No person like him in 
the fields of philosophy and logic was born 


ever since the foundation of Islam was laid in 
India. The author of Sub-hatul Marjān writes 


that Mullā Mahmūd was not a source of 
pride for his teacher alone, but for all the 


logicians and wise men of the past. He was 


the king of the land of logic, and there was 
no one to equal him in philosophy. The 


scholars cannot find anyone like him in 
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India. No scholar in the seven continents 
could twist his control over knowledge. 


The combiner of the rational and traditional sciences, 
Maulānā ‛Abd al-Hayy Firangī Mahallī rahimahullāh (d. 


1304 A.H.) writes: 


هِ، الفهامة في دهره، مُقق العلوم الحكمية، مدقق العلوم العقلية،  هو العلامة في ع
 مولَنا مُمود الجونفوري.


He is the most erudite scholar of his era, the most 
intelligent one of his time, an investigator of the sciences 
of logic, and an investigator of the rational sciences. He 
is Maulānā Mahmūd Jaunpūrī. 


Noble Characteristics 


Mullā Mahmūd was from among those great 
personalities of the Paurab region who enjoyed the 


special attention of Shāh Jahān and his ministers and 
dignitaries. Shāh Jahān, Prince Muhammad Shujā‛, 


Āsif Khān, Shā’istah Khān, Sa‛dullāh Khān and others 
were from among his adherents. In addition to special 


lands and gifts which he received from time to time, 


Mullā Sāhib enjoyed a lofty position in the sight of the 
king. He used to lead a carefree life, but continued 


teaching and lecturing. He used to lecture in the royal 
madrasah of Jaunpūr, and lived an affluent life. 


In The Service of Hadrat Miyā Mīr Lāhorī 


Although Mullā Sāhib excelled in logic, philosophy, 


literature and Arabic, he also had a large share of 
family treasure, spirituality and mysticism. He received 


the qualities of Allāh consciousness, Sufism, Allāh-


recognition, asceticism and piety from his paternal and 
maternal sides. His external sciences had moved him 


away from the khānqāh and conveyed him to the 
madrasah and the royal court. However, when the 


chemical gaze of a man of Allāh fell on him, it caused 
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his spiritual conditions to come forth. The story behind 
this is as follows: 


Shāh Jahān went to Lahore on one occasion. Mullā 
Mahmūd rahimahullāh and Mullā ‛Abd al-Hakīm 


Siyālkotī (d. 1067 A.H.) were with him in the 


procession. All three went to meet Miyā Mīr Lāhorī 
rahimahullāh but the latter – who was the king of the 


land of poverty and independence – did not give any 
attention to them. The king of this world [Shāh Jahān] 


was quite offended. The two kings of the world of 


knowledge addressed Miyā Mīr in a very academic way. 
They said: “What is the reason behind not according 


any attention to ‛ulamā’?” Mīr Sāhib did not give any 
reply. He brought his blanket from inside, laid it down, 


sat down respectfully on it, seated the two scholars on 
it, and said: “I am an ignorant person. By the will of 


Allāh, you two are scholars. Explain the meaning of 
this couplet to me: 


May that person not enjoy this despicable 


world – the one who destroys his Dīn for the 
sake of this world. 


No sooner he heard this couplet, Mullā ‛Abd al-Hakīm 
burst out crying. Mullā Mahmūd was so affected by it 


that he immediately gave up his life with the royalty, 
went to Jaunpūr and spent the rest of his life teaching 


and writing. However, royal gifts continued coming to 
him. 


Sufism 


During the days when Mullā Mahmūd severed ties with 
the royalty and occupied himself teaching in Jaunpūr, 


and Hadrat Miyā Mīr’s warning had created a focus in 
his life; he received an order from the king to go to 


Bengal to teach the prince, Muhammad Shujā‛. It was 
through the power of Allāh ta‛ālā that even in this 


condition, Mullā Sāhib received the treasure of 
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asceticism and piety. Ten years before his demise, he 
acquired the teachings of the Tarīqah from Shaykh 


Ni‛matullāh ibn ‛Atā’ullāh Fīrozpūrī (d. 1072 A.H.) in 
Bengal. Subsequently, the original spiritual colour of 


his two lineages [maternal and paternal] came to the 


fore and, together with teaching and writing, he began 
occupying himself in dhikr, spiritual practices and acts 


of worship. 


Demise 


He passed away on 9 Rabī‛ al-Awwal 1062 A.H. and 
was buried in Chāchakpūr, Jaunpūr. May Allāh ta‛ālā 


illuminate his resting place.1 


                                         


1 Diyār Paurab Mei ‛Ilm Aur ‛Ulamā’, p. 334. 
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Hadrat Maulānā ‛Atā’ullāh Ghauswī A‛zamī 
Mau’ī 


Name And Lineage 


His name is ‛Atā’ullāh and his father’s name is Qādī 


Habībullāh. His lineage goes up to Sayyidunā ‛Uthmān 
ibn ‛Affān radiyallāhu ‛anhu. He is also attributed to 


Asfahān and known as Asfahānī. We learn from this 


that his forefathers left the Arab lands for Asfahān and 
then someone from his forefathers came to India and 


settled down here. Who this forefather was and when 
he came is not mentioned by the historians and 


biographers. His father was most probably appointed 
as a judge in Ghausī, district Mau from 937 A.H. to 


963 A.H. and had pledged bay‛at to Mīr ‛Alī ‛Āshiqān 
Sarā’imīrī. 


Birth 


He was born in Ghausī, district A‛zamgarh (present day 
district Mau) and grew up there. 


Education And Training 


He studied under the famous scholar of his time, Mullā 


Mahmūd Bherwī Jaunpūrī rahimahullāh and other 
contemporary ‛ulamā’. He remained in the company of 


Shāh ‛Abd al-Quddūs Jaunpūrī rahimahullāh and 


became his khalīfah. Intisāh ‛An Dhikr Ahl as-Salāh 
states that from among the khulafā’ of Shāh ‛Abd al-


Quddūs Jaunpūrī there is one Dīwān ‛Abd ar-Rashīd 
Jaunpūrī, and the other is Qudwatul ‛Ulamā’ ‛Umdatul 


‛Urafā’ Shaykh ‛Atā’ullāh who is the father of Maulwī 
Ghulām Naqshband who in turn is the deputy of 


Shaykh Husām ad-Dīn Mānikpūrī. 


Merits And Virtues 


Shaykh ‛Atā’ullāh was a leader of the ‛ulamā’ and the 


choicest ones among the Sufis as regards his 
knowledge and cognition. Like his father, he was an 
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expert in jurisprudence, the principles of 
jurisprudence, scholastic theology, literature, Arabic 


and other subjects. He distinguished himself in his 
piety and religiosity. 


Departure to Lucknow 


The spiritual pull eventually conveyed him to Hadrat 
Shaykh Pīr Muhammad Jaunpūrī Lucknowī in 


Lucknow. He left Ghausī and settled down in Lucknow. 


Demise 


He passed away on 5 Rabī‛ ath-Thānī 1063 A.H. in 
Lucknow and was buried there. May Allāh ta‛ālā 


shower His mercy on him. Shaykh Ghulām Naqshband 


(d. 1126 A.H.) is from his progeny. Allāh willing, details 
about him will be provided under the personalities of 


the 12th century.1 


                                         


1 Diyār Paurab Mei ‛Ilm Aur ‛Ulamā’, p. 402. 
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Hadrat Shaykh Nāsir ad-Dīn Jhaunswī 
Allāhābādī 


Name And Lineage 


His name is Nāsir ad-Dīn, his father’s name is Khwājah 


Kalān, and his grandfather’s name is Asad al-‛Ulamā’ 
Shaykh Nasīr ad-Dīn. 


Education And Training 


Shaykh Nāsir ad-Dīn was considered among the senior 


Chishtī masters of his time. He spent his childhood 


days under the tutelage of his father’s cousin and 
khalīfah, Shaykh Tāj ad-Dīn Jhaunswī rahimahullāh. 


He then came to Benāres where he studied Arabic 
grammar and etymology under Hadrat Shāh Tayyib 


Benārsī rahimahullāh. He proceeded to Jaunpūr for 


higher studies and completed his studies in 
jurisprudence, principles of jurisprudence and rhetoric 


under the distinguished scholars of the city. He then 
went to Mānikpūr, Partābgarh to study Hadīth and 


tafsīr. He was proficient in most of the prevailing 
sciences. 


Bay‛at And Khilāfat 


After completing his formal studies, he remained in the 


company of his father, Khwājah Kalān, and Shaykh Tāj 


ad-Dīn and derived their blessings and teachings for a 
long time. He then joined the circle of Hadrat Shāh 


Tayyib Benārasī in Benāres. He remained in his 
company, traversed the stations of Sufism and received 


khilāfat from him. He also received khilāfat and 
permission from Shaykh Tāj ad-Dīn Jhaunswī 


rahimahullāh. 


He immersed himself in spiritual exercises and striving. 
By virtue of the purity of his heart, he used to witness 


strange and unique things in the course of dhikr. He 
himself relates: “It was sometime in the beginning when 
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I was engaged in dhikr. I directed my attention towards 
my heart and found that my whole heart was 


embellished with the name of Allāh ta‛ālā. I was 


overjoyed when I observed this condition. While I was 
overcome by it, I thought I should go to Shāh Sāhib 


and inform him of this condition. As I moved to go to 
him, I noticed that the ground everywhere was 


standing out with the name of Allāh ta‛ālā.” 


When Shaykh Tāj ad-Dīn Jhaunswī rahimahullāh 


passed away, Shaykh Nāsir ad-Dīn took his place and 


became in charge of the Khānqāh Jhaunswī. He spent 
his entire life teaching, instructing, rectifying and 


propagating in line with the method of his elders.1 


Demise 


He passed away on a Friday on the 1st of Rabī‛ al-Awwal 
1068 A.H. To Allāh we belong and to Him is our return. 


May Allāh ta‛ālā shower His mercy on him.2 


                                         


1 Maqālāt Habīb, vol. 3, p. 336. 
2 Translation of Nuzhatul Khawātir, vol. 5, p. 542. 
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Hadrat ‛Allāmah Sayyid Hassanjī Sūrat 


Name And Lineage 


His name is Sayyid Hassan and he is addressed by the 
title of ‛Allāmah. His father’s name is Sayyid Fat-


hullāh. His lineage goes up to Sayyidunā Hadrat ‛Alī 
radiyallāhu ‛anhu. His father emigrated from Baghdad 


to Ahmadābād. 


Birth 


He was born in 968 A.H. in Pattan. It is also said that 


he was born in Baghdad. 


Education And Training 


His elementary education commenced under his 
father’s supervision. He then studied under several 


‛ulamā’ and gained mastery in Arabic and Persian. He 


acquired proficiency in Sufism and Hadīth very quickly. 


Arrival in Surat 


The desire to serve Dīn brought him to India. He came 
to Surat with his elder brother, Sayyid Mahmūd, and 


began living in this city. He made Surat the centre of 
guidance and rectitude. 


It is also said that he left Ahmadābād and came to 


Surat after the demise of his father. On his arrival in 
Surat, he lived in the khānqāh of Sayyid Abū Bakr 


‛Īdrūs. 


Bay‛at And Khilāfat 


His statements have been collated in a book titled 
Ittihād Ahsan by Hadrat Shaykh Walī Allāh ibn Shaykh 


Ibrāhīm rahimahullāh. He pledged bay‛at at the hands 


of Hadrat Shaykh Maulānā Fadlullāh. The latter had 
left Burhānpūr and was proceeding to Makkah 


Mu‛azzamah, so he came to Surat which was the sea-
port at the time. Those who were going for hajj used to 


leave from the Surat harbour. The Shaykh went to 
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Hadrat Maulānā Fadlullāh and became his murīd. The 
latter then proceeded for hajj. When he returned, the 


Shaykh left Surat and accompanied him to Burhānpūr. 
He remained in the company of his shaykh and 


acquired the internal sciences. 


It is said that he became a murīd of Hadrat Sayyid 
Muhammad ‛Īdrūs and received khilāfat from him. He 


recorded his date of death when he passed away in 
1030 A.H. It is also said that he received khilāfat from 


Hadrat Abū Bakr ‛Īdrūs. He acquired spiritual 
blessings in the Shattārī order from Hadrat ‛Ayn al-


Wafā Shāh Jundullāh Burhānpūrī rahimahullāh. The 


latter was the khalīfah of Shāh Lashkar Muhammad 
Shattārī. In addition to this, he received the spiritual 


blessings of Hadrat Maulānā Shāh Muhammad 
Fadlullāh Burhānpūrī rahimahullāh – as stated above. 


Spiritual Blessings 


He also received the spiritual blessings of Hadrat 


Khwājah Dānā rahimahullāh and Hadrat Khwājah 


Muhammad. He benefited from Hadrat Shāh Wajīh ad-
Dīn rahimahullāh and Hadrat Shāh Muhammad 


Ghauth Gwālyārī rahimahullāh. 


Stay in Surat 


His stay in Surat was a source of blessings for the 


masses and the elite. People used to come to him for 
the fulfilment of their needs and would leave fulfilled. 


Guiding and steering people was his beloved 
occupation. He was always concerned about rescuing 


people from unbelief and polytheism. He severely 
opposed innovations and un-Islamic customs, and 


wanted to free people from these shackles. 


He used to do his utmost to provide every type of 


comfort and ease to those who used to come to the 
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Surat harbour to proceed to hajj. Surat was also known 
as Bāb al-Makkah in those days. 


Lifestyle 


He led a very simple life. Contentment was his main 


feature. His reliance on Allāh ta‛ālā was matchless. The 


spiritual joy which he experienced from acts of worship 
and spiritual strivings resulted in a permanent smile 


on his lips. 


Note: Glory to Allāh! What an excellent condition! Some 


pious elders used to experience real sweetness in their 
mouths at the time of engaging in dhikr. (compiler) 


He considered guiding, teaching and instructing people 


to be a religious obligation. He felt that it was an 
excellent way of serving Allāh’s creation. After all, 


showing the way to the blind results in Allāh’s 
pleasure. 


Note: In other words, people who are ignorant of Dīn 
are blind. Showing them the way will therefore result in 


rewards. (compiler) 


He used to accord extreme respect to Sayyids and the 
children of Sayyids. He would not take any type of work 


from them. He also respected the Sufis and their 
children. 


Note: Glory to Allāh! What respect! This must have 
earned him immense treasures. As the saying goes: 


“The one who is respectful has certainly profited, while 
the one who is disrespectful is certainly in loss.” 


His humility was of such a level that he never referred 


to himself as a Sayyid. He used to try and provide every 
type of ease and comfort for those who used to come to 


Surat to proceed for hajj. He never lagged in serving 
them. 
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Note: He used to practise on the saying: “The Tarīqah 
in its entirety entails serving Allāh’s creation.” May 


Allāh ta‛ālā inspire us to do the same. Āmīn. (compiler) 


When the Sultan of Gujarat heard of his services, he 
was overjoyed and issued an order that no matter how 


much land he needs must be given to him. He will have 
full rights over the land and could use it as he pleases. 


When he was informed of this order of the Sultan, he 
excused himself and said: “Kindly excuse me. These are 


disputes of the world. Land, gold and silver are causes 
of corruption and fights. Worldly people are enamoured 


by these things, but then they have to suffer pain and 


fall into grief and sorrow. I am neither a materialist nor 
do these things have any value in my sight. Of what 


use is a plot of land to a dervish? And why should he 
have anything to do with the land given by the Sultan?” 


After much persistence he eventually agreed to take 
that much of land which he demarcates, but it will not 


be for him but for Muslims. Subsequently, the Sultan 


gave that amount of land as demarcated by him. It was 
then placed as an endowment. He had said: “Many 


people will come here after me and rest here.” This is 
exactly what happened. Hadrat Sayyid Kamāl ad-Dīn 


rahimahullāh, Hadrat Pīr Murād Shāh rahimahullāh 
and Hadrat Shaykh ‛Abdullāh Gumān Pīr rahimahullāh 


are buried in his graveyard. May Allāh ta‛ālā illuminate 


their resting places. 


Livelihood 


The time that he had left over after engaging in 
worship, spiritual exercises, dhikr, contemplation and 


other spiritual practices was spent in calligraphy. He 
would then suffice with whatever he earned from it. 


Whatever gifts he received would be distributed the 


same day. 
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Statements 


1. The world is a web. The one who falls into it will 


fall into stress. 


2. Serving Allāh’s creation is a great thing provided 


it is done with sincerity and not with any ulterior 


motive. 


3. When serving Allāh’s creation is done with a 


worldly motive it is no longer a service, it is a business. 


4. People are immature. They do not realize that 


this world is for a few days. A worldly person does not 
consider it to be for a few days. This is why he is 


always tiring himself for it and waits for many years for 


its acquisition. 


5. This world is temporary. It is immature to attach 


the heart to it. The beauty and glamour of the world are 
temporary. It is foolish to pride over worldly authority 


and positions. 


6. The rank of Sayyids is very high. It is obligatory 


to respect them and a source of Rasūlullāh’s pleasure. 


7. A real dervish is one who does not have any 


motive with anyone. 


8. A dervish is one who sees to the needs of all, but 
does not count his favours and does not expect 


anything in return. 


Note: Māshā Allāh! All his teachings ought to be 


practised. May Allāh ta‛ālā inspire us all. Āmīn. 
(compiler) 
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Demise 


He passed away on 4 Dhū al-Qa‛dah 1062 A.H. He was 


94 years old at the time. His grave is in Surat. May 
Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Tārīkh Sūfiyā’ Gujarat, p. 167. 
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Hadrat Shaykh Abū Turāb Mudarris Bījāpūrī 


Name And Lineage 


His name is Abū Turāb, his title is Sirāj al-‛Ulamā’, and 
his father’s name is Abul Ma‛ālī ibn Maulānā ‛Alīmullāh 


Muhaddith. He was born and brought up in Bījāpūr. 


Education And Training 


After reaching the age of understanding, he began 


studying the prescribed texts under Ustādh al-‛Ulamā’ 
Qādī Sayyid ‛Alī Mudarris and completed by the time he 


became a youth. He was like a copious ocean in the 
rational and traditional sciences. The ‛ulamā’ used to 


refer to him as Sirjāj al-‛Ulamā’ (the lamp of the 
‛ulamā’). He combined many virtues and excellences. 


Teaching And Lecturing 


He became occupied in teaching and lecturing and 
used to spend the entire day in this. He used to teach 


from sunrise until the time of ‛asr. He used to explain 
to each student for a full hour. He had a clock in front 


of him all the time. Bearing in mind that he combined 
so many sciences and that every student of his used to 


qualify as an expert in every field, students from far 
and wide used to come to benefit from him. His 


students became famous ‛ulamā’. Mullā Nizām 


‛Ālamgīrī was his student. This Mullā Nizām was the 
principal for the compilation of Fatāwā ‛Ālagīrīyyah. 


When King ‛Ālamgīr heard of his excellences from Mullā 
Nizām, he wanted to meet him but he passed away by 


the time the king came to Bījāpūr. The king went to his 
grave and prayed there. Shaykh Abū Turāb used to 


receive a wage from the Sultanate of ‛Ādil Shāh. He was 


appointed to the post of teaching. He was a respected 
and revered personality. 
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Demise 


He passed away in Safar 1068 A.H. and was buried 


next to his grandfather’s – Shaykh ‛Alīmullāh 
Muhaddith – grave in Bījāpūr. May Allāh ta‛ālā 


illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 59. 
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Hadrat ‛Allāmah Hasan ibn ‛Ammār Sharnbalālī 
Misrī 


(author of Nūr al-Īdāh) 


Name And Lineage 


His name is Hasan, his kunnīyyat is Abul Ikhlās, his 
father’s name is ‛Ammār, and his grandfather’s name is 


‛Alī. 


Birth 


He was born in 994 A.H. in Shibrā Balūlah in Egypt. 


This is why he is known as Sharnbalālī. 


Education 


His father brought him into the city when he was six 
years old. He memorized the Qur’ān and commenced 


his elementary education under Shaykh Muhammad 
Hamawī rahimahullāh and Shaykh ‛Abd ar-Rahmān al-


Masīrī rahimahullāh. He studied jurisprudence under 


Imām ‛Abdullāh Tahrīrī rahimahullāh and ‛Allāmah 
Muhammad Muhibbī rahimahullāh. He benefited quite 


a bit from Shaykh al-Islam Nūr ad-Dīn ‛Alī ibn Ghānim 
Maqdisī rahimahullāh. 


Teaching And Lecturing 


He was from among the distinguished jurists and 
Hadīth experts of his time. He was especially well-


known in the field of fatāwā. He lectured in Azhar 
University for some time. Sayyid as-Sanad Ahmad ibn 


Muhammad Hamawī rahimahullāh, Shaykh Shāhīn al-
Amnāwī rahimahullāh, ‛Allāmah Ahmad ‛Ajamī 


rahimahullāh and ‛Allāmah Ismā‛īl Dimishqī 


rahimahullāh and others received the sanad from him. 


Written Works 


By the will of Allāh ta‛ālā, he was also a prolific writer. 


Maulānā Muhammad Hanīf Gangohī rahimahullāh who 
is the author of Zafr al-Muhassilīn states that he wrote 
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47 books. He makes mention of Nūr al-Īdāh as well. 
This book is taught in our madāris with full 


importance. The author himself wrote two 


commentaries to this book. They are Imdād al-Fattāh 
and Marāqī al-Falāh. 


Note: All praise is due to Allāh ta‛ālā, Hadrat Muslihul 
Ummat Maulānā Shāh Wasīyyullāh Sāhib 


rahimahullāh taught us Marāqī al-Falāh in 1951 while 


we were students in Wasīyyatul ‛Ulūm, Khānqāh 
Fatahpūr Tālnarjā, district Mau. We learnt many 


minute rulings about salāh from it. I believe that 
students and ‛ulamā’ must certainly refer to this book 


to learn intricate rulings. The marginal note to this 
book is titled Tahtāwī ‛Alā Marāqī al-Falāh. It is also 


excellent and enlightening. (compiler) 


Demise 


He passed away at the age of about 75 on a Friday after 


the ‛asr salāh on 11 Ramadān 1069 A.H. He was buried 
in Turbatul Mujāwirīn in Egypt. May Allāh ta‛ālā 


illuminate his resting place.1 


                                         


1 Zafr al-Muhassilīn, p. 274. 
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Shaykh Muhammad ibn Abī Sa‛īd Kālpawī 


Name And Lineage 


His name is Muhammad and his father’s name is Abū 
Sa‛īd. He is listed among the Allāh-fearing ‛ulamā’. 


Birth 


He was born in 1006 A.H. in Kālpī, district Kānpūr, 


U.P. 


Short Biography 


His father passed away before he could be born. He 


was therefore brought up in the pure lap of his pious 
mother. He was seven years old when Shaykh 


Muhammad Yūnus, a distinguished Hadīth expert, left 
Mānikpūr and settled down in Kālpī. He studied the 


prescribed texts under him until he completed the 


Mutawwal of ‛Allāmah Taftāzānī. He also received a 
Hadīth certificate from him. 


He then proceeded to Jājmau, Kānpūr and studied a 
few books under Maulānā ‛Umar Jājmau’ī 


rahimahullāh. He then went to Kaurah Jahānābād and 
studied the remaining prescribed texts under Shaykh 


Jamāl al-Auliyā’ ibn Makhdūm Kaurwī rahimahullāh. 


He also acquired the Tarīqah from him. 


He returned to his hometown and continued teaching 


the masses for quite some time. He taught and 
benefited the people for ten years. He then went to 


Akbarābād and stayed in the company of his shaykh, 
Abul ‛Alā’ for four months. He returned to his 


hometown and resumed teaching for some time. He 


then decided to go into solitude as stated in Diyā’ 
Muhammadī. Bulgrāmī states in Ma’āthir al-Kirām that 


he made fasting incumbent on himself until the rest of 
his life. He remained steadfast on this except for those 


days on which fasting is prohibited. He spent six years 
in this way until his end. 
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Written Works 


He wrote several books, e.g. a tafsīr of Sūrah Yūsuf, 


Irshād as-Sālikīn, Mas’alah Fanā and so. 


Demise 


He passed away on 26 Sha‛bān 1071 A.H. when he was 


65 years old. His grave is in Kālpī, district Kānpūr. May 
Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Nuzhatul Khawātir, vol. 5, p. 440. 
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Hadrat Shaykh Tāj ad-Dīn Jhaunswī Allāhābādī 


Name And Lineage 


His name is Tāj ad-Dīn and his father’s name is 
Shaykh Minhāj ad-Dīn. His lineage goes up to Hadrat 


Abū Bakr radiyallāhu ‛anhu and he is the cousin of 


Hadrat Maulānā Khwājah Kalān ibn Shaykh Nasīr ad-
Dīn Jhaunswī rahimahullāh. 


Merits 


Shaykh Tāj was a righteous and Allāh-fearing person. 


His father passed away when he was still a child. This 
is why Maulānā Khwājah Kalān rahimahullāh took him 


under his wing and brought him up with much love 


and affection. Acting under the order of his father when 
he was still a small child, he had become a murīd of 


Hadrat Sayyid Rukn ad-Dīn Abul Fath Faydullāh 
Zafarābādī rahimahullāh. 


Education And Training 


Shaykh Tāj completed the Qur’ān and the Persian texts 


by the time he reached the age of puberty. He then 


studied Arabic grammar and etymology under Hadrat 
Asad al-‛Ulamā’ Shaykh Nasīr ad-Dīn rahimahullāh. 


When his thirst for knowledge increased, he proceeded 
to Jaunpūr where he studied the remaining sciences 


under Shaykh Nūrullāh Ansārī Harawī rahimahullāh. 
In addition to this, Allāh ta‛ālā had bestowed him with 


knowledge from His side. He was blessed with a 


matchless memory. The prayers of Shaykh Abul Fath 
Faydullāh Zafarābādī rahimahullāh and Maulānā 


Khwājah Kalān rahimahullāh put him in charge of the 
Jhaunsī Khānqāh where he was handed the task of 


guiding and instructing people. The town of Jhaunsī 
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glittered and Islam spread far and wide. Thousands of 
Allāh’s servants benefited from him.1 


Demise 


He passed away in 1073 A.H. during the rule of 


‛Ālamgīr Aurangzeb rahimahullāh. To Allāh we belong 


and to Him is our return. His grave is in Jhaunsī, 
Allāhābād. May Allāh ta‛ālā illuminate his resting 


place.2 


                                         


1 Manāqib al-‛Ārifīn, p. 30, 65. 
2 Tadhkirah Tayyib Benārsī, p. 70 as mentioned in Tārīkh 
Shīrāz-e-Hind Jaunpūr. 
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Hadrat Maulānā Shāh Yāsīn Siddīqī Benārsī 


Name And Lineage 


His name is Maulānā Yāsīn, his father’s name is 
Ahmad and his grandfather’s name is Shaykh ‛Abd ar-


Rahīm. His lineage goes up to Hadrat Sayyidunā Abū 
Bakr radiyallāhu ‛anhu. 


Birth 


He was born in 1020 A.H. in Jaunpūr. 


Education And Training 


Maulānā Yāsīn was trained and tutored by Maulānā 
Shāh Tayyib Benārsī since childhood. The latter 


brought him up as though he was his own child. 
Maulānā Yāsīn himself was very attached to him. He 


got so close to him that the masses and the elite 


thought that he was Shāh Tayyib’s son. He commenced 
with the elementary books under Shāh Tayyib and 


progressed under him until he completed al-Irshād and 
Kanz ad-Daqā’iq. Maulānā Yāsīn writes about himself: 


I was never separated from him until I 
reached the age of fifteen. He was always 


concerned about me. I studied Irshād and 


Kanz while in his service. 


He then took permission from Shāh Tayyib and 


proceeded to Jaunpūr. He studied the books of 
jurisprudence, principles of jurisprudence, logic, 


philosophy and grammar under Maulānā Muhammad 


Afdal ibn Muhammad Hamzah ibn Muhammad Sultan 
‛Uthmānī Jaunpūrī (d. 1062 A.H.) and ‛Allāmah 


Muhammad Rashīd ibn Muhammad Mustafā ‛Uthmānī 
Jaunpūrī (d. 1083 A.H.). He also received a Hadīth 


sanad from Muftī Nūr al-Haq Muhaddith Dehlawī (d. 
1073 A.H.) who was the eldest son of Shaykh ‛Abd al-


Haq Muhaddith Dehlawī (d. 1052) rahimahullāh. 
During his student days in Jaunpūr it was his habit to 
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go to Shāh Tayyib rahimahullāh, spend two or three 
months with him, and benefit from his teachings and 


blessings. He would then go back to Jaunpūr. He 


writes in this regard: 


I would present myself before Khwājah once 


a year and derive blessings from him. I 
would remain with him for two or three 


months and return to Jaunpūr. 


Shāh Tayyib rahimahullāh used to see to the Maulānā’s 


needs and expenses. In fact, he would also send the 


clothes which he liked from Jaunpūr. The Maulānā 
also accepted Shāh Tayyib as his senior and elder. He 


describes Shāh Tayyib’s acts of kindness and affection 
as follows: 


Shāh Sāhib would seat me in front of him 
and feed me. If I ate little, he would say to 


me: “What can you benefit by eating so 
little?” He used to emphasize on me to eat 


fatty and oily foods so that the brain does 


not become weak. 


Note: Hadrat Murshidī Maulānā Shāh Wasīyyullāh 


Sāhib rahimahullāh also used to emphasize on us to be 
concerned about our health and strength. He used to 


say that Dīnī work cannot be accomplished without 
health and strength. Obviously, if a medical 


practitioner instructs a person to abstain from fatty 


foods, it is essential for him to abstain from them. If 
not, he may continue eating them. (compiler) 


In short Shāh Tayyib Sāhib used to do his utmost to 
see to the needs of Maulānā Yāsīn Sāhib. He would 


also instruct him to perform tahajjud and engage in 
dhikr. He was strict in his emphasis on tahajjud salāh. 


He used to stop him from optional fasts most of the 
time because this was not conducive to his condition. 


He would instruct him to confine himself to the three 
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fasts in the middle of the Islamic month (the 13th, 14th 
and 15th). 


Maulānā Yāsīn Sāhib relates: I came to Hadrat in 
Benāres on one occasion. He asked me: “Do you wake 


up for tahajjud?” I replied: “I wake up occasionally.” He 


said: “There is a lot of expansion in the tahajjud time, 
one must never miss it out.” He would also stress the 


dhikr of the Asmā’ Husnā – the beautiful names of 
Allāh ta‛ālā. 


Note: This shows the importance which our elders gave 
to tahajjud and the Asmā’ Husnā. Look at how they 


used to stress these on their disciples. We must adhere 


strictly to these practices. May Allāh ta‛ālā inspire us. 
Āmīn. (compiler) 


Permission And Khilāfat 


During the period of his studies in Jaunpūr, Maulānā 


Yāsīn used to come to Benāres quite often. This used to 
cause a lot of harm to his studies. In order to save him 


from further loss and to enable him to acquire more 


knowledge, Shāh Tayyib Sāhib sent him to Karah 
Mānikpūr where he studied Tafsīr Baydāwī and volume 


one of Hidāyah under Shaykh Jamāl al-Auliyā’ Kaurah 
Jahānābādī (d. 1047 A.H.). 


Not even two and half months had passed when Shāh 
Tayyib Sāhib sent a person with a letter to Maulānā 


Yāsīn which stated: “The moment you read this letter, 


you must come to Benāres without any delay.” He 
received this letter on the 29th of Ramadān. He 


performed the ‛īd salāh the next day and left Karah. He 
was still travelling and had just reached Jhaunsī when 


he received news of the demise of Shāh Tayyib Sāhib. 
He was left grief-stricken and there was no end to his 


distress. He continued his journey in this condition 


and reached Mandwah Dīhah (Benāres) on the 10th of 
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Shawwāl. Many days had passed since the demise of 
Shāh Tayyib. This was in 1042 A.H. 


Maulānā Yāsīn Sāhib was 19 years old when Shāh 
Tayyib Sāhib had admitted him into his spiritual 


lineage. This was in 1039 A.H. He had taught him to 


read certain forms of dhikr which he strictly adhered 
to. One year after the bay‛at – 1040 A.H. – he 


instructed him to perform i‛tikāf in the last 10 days of 
Ramadān. On the day of ‛īd he gave him the long robe 


of the Chishtī Khwājahs, and taught him certain forms 
of dhikr. In the same year he conferred him with 


khilāfat in the Qādirīyyah Suhrawardīyyah Sufi order. 


After the demise of Shāh Tayyib, Maulānā Yāsīn Sāhib 
began acquiring spiritual teachings and Allāh-


recognition from Maulānā Muhammad Rashīd 
‛Uthmānī Jaunpūrī. He received permission and 


khilāfat from him as well. He spent his entire life in 
Mandwah Dīhah, Benāres in the task of rectification 


and propagation. He used to remain immersed in 
worship and spiritual exercises by day and night. He 


would generally wake up at midnight and occupy 


himself in dhikr and optional salāh until fajr. Later on 
he became the deputy of Shāh Tayyib. 


Written Work 


He wrote one valuable and important work in 1054 


A.H. It is titled Manāqib al-‛Ārifīn. It contains details 
about his shaykh, Maulānā Shāh Tayyib Benārsī and 


the elders of his spiritual family. He also penned the 


biographies of latter Chishtī masters. 


Demise 


He went to Jhaunsī towards the end of his life and 
eventually passed away there on 20 Rabī‛ ath-Thānī 


1076 A.H. on a Saturday night. He was buried in 
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Jhaunsī in the graveyard of Asad al-‛Ulamā’ Shaykh 
Nasīr ad-Dīn Jhaunswī rahimahullāh (d. 980 A.H.).1 


                                         


1 Maulānā Wasīm Ahmad Qāsmī: Tadhkirah ‛Ulamā’-e-
Benāres, p. 350. 
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Hadrat ‛Abd ar-Rahmān Masqī Bījāpūrī 


Biography 


He was born in Ahmadābād, Gujarat. During the rule 
of Ibrāhīm ‛Ādil Shāh, he left Gujarat and went to 


Bījāpūr, Decca. The people of the city benefited from 
his blessed company. He combined many virtues and 


excellent qualities. He was unique as regards his 


abstention, piety, spiritual striving and asceticism. He 
was matchless when it came to earning and consuming 


halāl. He used to do agricultural farming. From the 
grains which he harvested, he would store some for his 


needs and distribute the balance among the poor. It is 
said that Fakhr al-Yaqīn Shāhid al-Muttaqīn Shaykh 


Muttaqī al-Makkī al-Gujarati had asked him for one 


handful of grain, so he sent one handful of millet to 
him. A pious elder in Delhi heard of his popularity, so 


he came to Bījāpūr to meet him. He then remained in 
his company for some time and went back after 


benefiting quite a bit from his blessed company. He 
was a distinguished scholar and an erudite Sufi. He 


used to guide and instruct seekers and murīds. 


Demise 


He passed away in the beginning of Dhū al-Hijjah 1078 


A.H. He was buried outside Bījāpūr at the Fath gate. 
He was 109 years old at the time. May Allāh ta‛ālā 


illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 580. 
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Hadrat Maulānā Qādī Muhammad Husayn 
Jaunpūrī 


Merits And Virtues 


He was a resident of Jaunpūr and one of the eminent 


‛ulamā’ of his time. Farhatun Nāzirīn states: 


He distinguished himself in knowledge and 


virtue. 


He was the judge in Jaunpūr during the rule of Shāh 
Jahān. He was appointed as the judge in Allāhābād 


during the era of ‛Ālamgīr. He attended the ‛Ālamgīrī 
procession in the royal court in the sixth year of 


‛Ālamgīr’s rule. In addition to according honour to him, 
‛Ālamgīr appointed him to the post of religious 


supervisor in the army. He continued rendering this 
service. Mahbūb al-Ahbāb states: 


The post of religious supervisor was given to 


him. He did his utmost to proliferate Islamic 
injunctions and put an end to the means of 


play and amusement. 


Bukhtāwar Khān was a very close associate of ‛Ālamgīr. 


He was very much impressed by Qādī Sāhib’s 
knowledge and piety, and used to speak highly of his 


knowledge, virtue, religiosity and piety before ‛Ālamgīr. 


In addition to the post of religious supervisor, ‛Ālamgīr 
appointed him to several other posts and ranks in 1079 


A.H. Ma’āthir ‛Ālamgīrī states: 


The king first appointed him to a laudable 


position. Qādī Muhammad Husayn began 
helping and supporting more and more. The 


latter eventually reached great heights and 


departed from this world. May Allāh ta‛ālā 
reward him with the best of rewards. 
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Fatāwā ‛Ālamgīrī 


By virtue of his excellent capabilities, he was appointed 


to join the team for the compilation of Fatāwā 
‛Ālamgīrī. He played a major role in its completion. 
Tadhkirah ‛Ulamā’-e-Hind states: 


He played a major role in the completion of 
Fatāwā ‛Ālamgīrī. 


Mahbūb al-Ahbāb states: 


He played a role in compiling one quarter of 
Fatāwā ‛Ālamgīrī. 


Demise 


It is learnt from Ma’āthir ‛Ālamgīrī that he passed away 


in Dhū al-Qa‛dah 1080 A.H. (p. 65) May Allāh ta‛ālā 


shower His mercy on him.1 


                                         


1 Fatāwā ‛Ālamgīrī Aur Oes Ke Mu’allifīn, p. 38. 
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Hadrat Qutb al-Aqtāb Dīwān Muhammad Rashīd 
‛Uthmānī Jaunpūrī 


Name And Lineage 


His name is Muhammad Rashīd and his titles are 


Shams al-Haq, Fayyād and Dīwān. His kunnīyyat is 
Abul Barakāt. His father’s name is Shaykh Mustafā 


Jamāl. 


Birth 


He was born on 10 Dhū al-Qa‛dah 1000 A.H. in 


Barūnah which is to the west of Jaunpūr, and 
presently within the boundaries of A‛zamgarh. 


Academic Rank And Position 


Dīwān Sāhib enjoyed a leading position among the 


‛ulamā’ of the eleventh century, and was an accepted 
leader in the Sharī‛ah and Tarīqah. His teachers and 


contemporaries acknowledged his excellent disposition, 


intelligence, sharpness and academic expertise. One of 
his contemporaries and fellow class mates was Shaykh 


Rukn ad-Dīn Bahriyā Ābādī who was the special 
student of Shaykh Muftī Shams ad-Dīn Barūnwī (d. 


1047 A.H.). Despite Shaykh Rukn ad-Dīn’s oceanic 
knowledge, if he needed any academic clarification, he 


would consult with Dīwān Sāhib and accept his 
satisfactory explanation. 


Dīwān Sāhib was an expert in almost all the sciences, 


but he specialized in jurisprudence, principles and 
Sufism. Ustādh al-Mulk used to consult him in court 


cases and matters related to principles and 
jurisprudence, and consult Mullā Mahmūd Jaunpūrī in 


matters related to logic and philosophy.1 


                                         


1 Maqālāt Habīb, vol. 3, p. 343. 
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Predictions of Sufi Masters With Reference to Dīwān 
Sāhib 


The day on which Ustādh al-Mulk Shaykh Muhammad 
Afdal Jaunpūrī passed away, Mullā Khwājah – a Sufi 


master of the Qādirīyyah order – said in Lahore: 


The Qutb of Jaunpūr has passed away 
today. Within a few days, a person by the 


name of Muhammad Rashīd will take his 
place. 


Shaykh ‛Abd al-‛Azīz Jaunpūrī, a khalīfah of Qādī Khān 
Zafarābādī, said towards the end of his life: 


A dervish by the name of Muhammad Rashīd 


will be born after me.1 


Shaykh ‛Abd al-‛Azīz was a senior Sufi master whose 


actions matched his words. He passed away in 975 
A.H. while listening to the following verse of the Qur’ān 


[the last verse of Sūrah Yā Sīn]: 


ءٍ وَالَِِنهِ ترُنجَعُوننَ  ي شَين
ِين بيِدَِهِ مَلكَُونتُ كُلِ  فَسُبنحٰنَ الذَّ


Pure is that Being in whose hands is the dominion of 
everything, and it is to Him that you will be returned.2 


Dīwān Sāhib was still a child when Shaykh ‛Abd al-
Jalīl Lucknowī came to Barūnah for a certain function. 


Dīwān Sāhib was brought before the Shaykh for 
blessings. The moment the Shaykh saw him, he said: 


He will become a practising ‛ālim and a great 
Gnostic. He will eat a lot of sugar cane. 


Dīwān Sāhib’s lofty rank in knowledge and spirituality 
can be gauged from these predictions.3 


                                         


1 Ganj Arshadī, p. 123. 
2 Sūrah Yā Sīn, 36: 83. 
3 Maqālāt Habīb, vol. 3, p. 347. 
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Dīwān Sāhib as a Teacher 


Dīwān Sāhib began teaching after completing his 


studies and began satiating the thirsty seekers of 
knowledge from his fountain of knowledge. Countless 


servants of Allāh ta‛ālā benefited from his academic 


blessings. He used to treat his students with absolute 
love and affection. He never lost any opportunity in 


respecting and revering them. This can be gauged from 
the fact that when he was departing from this world, he 


made a bequest that the rock on which his students 
used to remove their shoes must be used as a support 


in his grave. 


His lessons were viewed with great importance by the 
‛ulamā’ and Sufi masters, and they used to continually 


emphasize on him to continue his lessons. 


Dīwān Sāhib could not tolerate any educational harm 


to students. He used to emphasize on them to study 
and to be ever prepared for their lessons. He himself 


used to keep himself free for this. However, towards the 


end of his life, he became more immersed in acts of 
worship, spiritual practices and journeying towards 


Allāh ta‛ālā. He used to be overcome by engrossment 
with Allāh ta‛ālā. When this happened and he began 


missing his lessons, he handed over his students to his 
erudite student and senior khalīfah, Shaykh Nūr ad-


Dīn Madārī, and stopped teaching. 


Most of Dīwān Sāhib’s students used to derive both 
external and internal sciences and blessings from him. 


Many of them were honoured with khilāfat. 


Sufism 


Like his popularity in the external sciences, he was 
well-known for his erudition in the internal spiritual 


sciences. The age of nine is generally a time of playing 
and eating. It is unimaginable for a person to become a 


murīd of a shaykh at such an age, but Dīwān Sāhib 
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pledged bay‛at at the hands of his father, Shaykh 
Mustafā Jamāl, at this age. He was honoured with 


khilāfat from him. 


He then established a bond of rectification with Shaykh 


Tayyib Benārsī rahimahullāh. The latter conferred him 


with khilāfat in the Chishtī Qādrī Suhrawardī Sufi 
orders. 


Even after accomplishing these Sufi orders, his 
yearning did not give him any rest. He developed an 


urge to acquire a bond with the spiritual family of 
Shaykh Husām al-Haq Mānikpūrī rahimahullāh in the 


Qādrī Chishtī order. Consequently, he presented 


himself before Shāh Rājī Sayyid Ahmad Mānikpūrī 
rahimahullāh. The latter accommodated him for a few 


days with full love and affection, and conferred khilāfat 
to him. 


In addition to the above Sufi masters, he received 


permission from other masters of his time. These are 
not mentioned for the sake of brevity.1 


Written Works 


In addition to teaching and lecturing, Dīwān Sāhib held 


a distinguished position among his contemporaries in 
the field of writing. 


None of his contemporaries could compete with him in 
the swiftness of his compilations and writings. Some of 


his written works are so important that they became 


the memoirs of the 11th century. In addition to his 
other excellent qualities, all his biographers make 


mention of his services in the field of writing. They also 
provide brief introductions to his works. Unfortunately, 


only two of them have been published and there is no 
hope of having the others published in the future. 


                                         


1 Maqālāt Habīb, vol. 3, p. 356. 
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Some of his written works are: Rashīdīyyah (Arabic), 
Tadhkirah an-Nahw, Sharh Hidāyah al-Hikmah 


(Arabic), Maqsūd at-Tālibīn, Zād as-Sālikīn. 


Character 


He was extremely content and independent by nature. 


He totally disliked going to the rulers and Sultans. 
When Nawāb Sa‛dullāh Khān resigned from his 


ministerial post under King Shāh Jahān, the king 
asked him to suggest someone who would take his 


place. He presented the name of Dīwān Sāhib. Shāh 


Jahān sent a person by the name of Hājī Muhammad 
Sa‛īd with 2 000 rupees for the journey and a letter to 


Dīwān Sāhib in which he expressed his desire to meet 
him. The king sent another letter to the ruler of 


Jaunpūr, Mirzā Mukarram Khān, in which he asked 
him to do his utmost to convince Dīwān Sāhib to go to 


Delhi to meet the king. The king added that he should 
not force Dīwān Sāhib. Dīwān Sāhib did not accept the 


money of the king. Later he presented 2 000 rupees as 


a gift but he did not accept this amount also. 


Medical Treatment Through Honey And Black Seed 


As far as possible, Dīwān Sāhib would not cast aside 
the Sunnat. He used to consume honey and black seed 


for most ailments and would be cured. He developed a 
fever on one occasion. Mahmūd Jaunpūrī (d. 1062 


A.H.) treated him but he did not regain his health. He 
asked for honey and black seed, and his fever 


disappeared. Mullā Mahmūd said in astonishment: 


“How can a heat-providing medicine be beneficial for a 
fever!?” Dīwān Sāhib replied: “You have confidence in 


the opinions of the doctors while I have full faith and 
confidence in the words of Allāh ta‛ālā and Rasūlullāh 


sallallāhu ‛alayhi wa sallam.” 


Note: Imām Ghazzālī rahimahullāh also said that it is 
most surprising that people accept the view of Hakīm 
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Muhammad ibn Zakarīyyā but not of Muhammad ibn 
‛Abdillāh (i.e. Rasūlullāh sallallāhu ‛alayhi wa sallam). 


We seek refuge in Allāh ta‛ālā. (compiler) 


Dīwān Sāhib was very particular about wudū’, salāh 
and the cleanliness of his salāh mat. As long as river 


water was available, he would not use water from a well 
for wudū’ and bathing. 


Statements 


1. He would often say: As long as wudū’ is 


performed with concentration and caution, there will be 


concentration in salāh. When there is no caution in 
performing wudū’, the salāh will succumb to stray 


thoughts. 


If used water [water which has been used for wudū’ or 


bathing] fell on his clothes, he would wash it off and 
say: “Although the fatwā is that used water is pure, 


taqwā demands that it not be used.” 


His academic excellences were accompanied with 


bravery. He was a master in archery. 


Demise 


He passed away in the fajr salāh while he was in 


prostration on a Friday on the 9th of Ramadān 1083 
A.H. His special student and khalīfah, Shaykh 


Muhammad Māh Dewgāmī A‛zamgarhī, performed the 
janāzah salāh. He was buried in Rashīdābād, Jaunpūr, 


U.P.1 


                                         


1 Maqālāt Habīb, vol. 3, p. 360. 
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Hadrat Shāh Burhān ad-Dīn Rāz Ilāhī 
Burhānpūrī 


Name And Lineage 


His name is Burhān Muhammad, his title is Rāz Ilāhī 


but he is well known as Burhān ad-Dīn Auliyā’. He is 
the son of Hadrat Shaykh Kabīr Muhammad ibn ‛Alī 


Siddīqī Gujarati. He is a Husaynī (descendant of Hadrat 
Husayn radiyallāhu ‛anhu) from his mother’s side and 


a Siddīqī (descendant of Hadrat Abū Bakr radiyallāhu 
‛anhu) from his father’s side. 


His grandfather’s hometown was Bharūch in Gujarat 


but he settled down in Burhānpūr. 


Birth 


He was born in 998 A.H. 


Education And Training 


He was ten years old when his mother passed away, 


and fifteen years old when his father passed away. His 
paternal uncle took care of him. He commenced his 


primary education in Arabic and Persian under his 
uncle’s supervision. He then completed his studies in 


Hadīth, jurisprudence and Sufism under Shaykh 
‛Alamullāh rahimahullāh. He gained mastery in other 


sciences as well. In addition to the external sciences, 


he had a deep rooted enthusiasm to acquire the 
internal sciences. This is why he searched for an expert 


shaykh the moment he completed his studies. 


Bay‛at And Permission 


In those days, Hadrat Malik Husayn Banbānī 
rahimahullāh was quite popular in Burhānpūr. He 


pledged bay‛at to him. The shaykh taught him how to 


engage in the dhikr of the kalimah and explained its 
benefits in detail to him. When Shaykh Banbānī 


rahimahullāh left to travel to different parts of the 
country, Shāh Burhān presented himself to Hadrat 


https://nmusba.wordpress.com/







 


491 PERSONALITIES OF THE ELEVENTH CENTURY 


Shaykh ‛Īsā Jundullāh rahimahullāh and pledged 
bay‛at at his hands. Within a short time he became a 


senior confidant of his shaykh and received khilāfat. All 


praise is due to Allāh ta‛ālā. 


Greatness And Seniority 


Many senior leaders used to come to his house to have 
the honourable opportunity of seeing and meeting him. 


They would listen to his words of advice and benefit 
from his blessed company. Nasīr Khān Fārūqī, the 


student of Nasīr ad-Dīn Fādil Hindī, remained in his 


blessed service for 30 years and continued benefiting 
from him. 


Amīr al-Umarā’ Shā’istah Khān was the son of the 
Prime Minister, Āsif Khān, and the maternal uncle of 


King Aurangzeb. He had a lot of faith and confidence in 
Shāh Burhān. Whenever he used to come to meet Shāh 


Burhān, he would request him to accept his bay‛at but 
he deferred it. One night in 1082 A.H., Prince 


Mu‛azzam ibn ‛Ālamgīr came to visit Shāh Burhān. 


When his assembly ended, he requested him to blow on 
some water and give it to him. One of those who was 


presented wanted to go to the jamā‛at khānah and 
bring the water which was kept aside for the poor. 


Shāh Burhān stopped him and asked the Prince to 
present the water which he had brought. The water 


was presented, Shāh Burhān read and blew over it, 
and gave it to the Prince. The moment he drank it, the 


whisperings which were in his heart disappeared.1 


Note: The Shaykh took due consideration of the 
Prince’s fine temperament. This is why he did not read 


and blow on the water which was left for ordinary 
people. This demonstrates the knowledge of human 


psychology which our seniors possessed. This is most 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 423. 
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essential for those working in the field of reformation 
and rectification. 


Miscellaneous Conditions And Incidents 


In addition to guiding and instructing people, Hadrat 


Shāh Burhān used to occupy himself in teaching and 


lecturing. Once he finished teaching for the day, he 
would proceed to the musjid where he used to conduct 


lessons in jurisprudence, tafsīr and Sufism. By and 
large, this used to continue until midday. 


By virtue of his popularity and blessings, a large group 
of adherents would be found night and day with him. 


He used to try to avoid being too much with people but 


the number of Allāh’s creation would not decrease. This 
is why when he became extremely weak towards the 


end of his life, he decided to remain in solitude. He 
would perform the five salāhs in congregation and 


carry out his other spiritual practices in his room. 


He was an ardent worshipper, ascetic and content 


person. A major portion of his day used to be spent in 
worship and spiritual practices. He used to read the 


following 100 times daily: 


ن اِ  كَ انَ حَ بن سُ  تَ نن  اَ لََّ اِ  لهَٰ  اِ ، لََ مُ ون يُّ ا قَ يَ  ا حَُّ يَ  ِ الظَّ  نَ مِ  تُ نن كُ  نِيي َ مِ ال  يْن
After completing his wudū’, he would read Sūrah al-
Qadr. In the Sunnat of the fajr salāh he would read 


Sūrah al-Kāfirūn in the first rak‛at and Sūrah al-Ikhlās 
in the second rak‛at. After the Sunnat of the fajr salāh 


he would read the following 100 times. 


َ هِ دِ من بَِ وَ  مِ ين ظِ عَ الن  اللهِ  انَ حَ بن ، سُ اللهِ  دِ من بَِ وَ  اللهِ  انَ حَ بن سُ  ن رَ  اللهَ  رُ فِ غن تَ سن ، ا  بٍ نن ذَ  كُلِي  نن مِ  بِيي
َ وَّ   .هِ لَِن اِ  بُ ون تُ ا


He would then read the following three times: 


دِهِ   سُبنحَانَ الِله وَبِمَن
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After the fajr and maghrib salāhs he would read the 
following three times: 


مُ وَاتَوُنبُ الَِِنهِ  ِين لََ الِٰهَ الََِّ هُوَ النحََُّ النقَيُّون تَغنفِرُ الَله الذَّ  اسَن


And the following one time: 


تَ  لَامِ، تَباَرَكن لَامُ، حَيِيناَ رَبَّناَ باِلسَّ لَامُ، وَالَِِنكَ يرَنجِعُ السَّ لَامُ وَمِننكَ السَّ الَلهم انَنتَ السَّ
طِيَ لمَِ  طَينتَ، وَلََ مُعن رَامِ. الَلهم لََ مَانعَِ لَناَ لمَِا اعَن كن ِ


لََالِ وَالَن ا رَبَّناَ وَتَعَالَِنتَ ياَ ذَا الجن
. دَُّ دَِي مِننكَ الجن ينتَ، وَلََ يَننفَعُ ذَا الجن َْ  مَنَعنتَ، وَلََ رَادَّ لمَِا قَ


He would then read several other forms of dhikr.1 


Note: These are extremely beneficial forms of dhikr. 


May Allāh ta‛ālā inspire us to be regular in reading 


them. Āmīn. (compiler) 


Statements 


1. A deed which conveys a person to Allāh ta‛ālā is 
Dīn. A deed which keeps him away from Allāh ta‛ālā is 


dunyā (related to this world). 


Note: Glory to Allāh! What an excellent exposition of 


Dīn and dunyā which every person ought to bear in 


mind. May Allāh ta‛ālā inspire us to do deeds of Dīn. 
Āmīn. (compiler) 


2. Sultān Abū Sa‛īd Abul Khayr used to say: It is 
Sunnat and a source of blessings to sit around one 


dinner mat and to eat from one plate. 


3. Where there is no etiquette, there are no 


blessings. Search for Allāh’s help in every task. 


4. There are great rewards in jumu‛ah salāh and 
congregational salāhs. One of the benefits of 


congregational salāh is that it contains strength for 
Islam. The second benefit is that the beauty of Dīn is 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 427. 
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demonstrated. The third benefit is that it casts fear in 
the hearts of unbelievers and atheists. 


5. The wisdom behind Muslims assembling on 
Fridays, the two ‛īds, in the Haramayn Sharīfayn and 


shaking hands is that in the ‛Ālam al-Arwāh (the world 


of souls) all the souls were together. In the Hereafter 
they will assemble once again. We now assemble in-


between these two periods and remember our eternal 
unity. The other benefit of shaking hands is that by 


shaking the hands of believers who are forgiven, the 
other person is also forgiven. 


Note: By the will of Allāh ta‛ālā, look at the great 


bounty that his acquired from shaking hands. Why, 
then, should we be lazy in this regard? (compiler) 


6. When you sit with a group of believers and there 
is one who is younger than you, then think to yourself 


that there are fewer sins recorded in his book of deeds. 
You must then treat him accordingly. As for the one 


who is elder than you, you must think to yourself that 


he has more recognition of Allāh ta‛ālā than you. You 
must then treat him accordingly. 


Note: Hadrat Hājī Imdādullāh Muhājir Makkī 
rahimahullāh taught the following way of humility 


before every person: With regard to your juniors, think 
that their sins are less, so they are worthy of kindness. 


With regard to your seniors, think that their acts of 


obedience are more, so they are eligible for respect. 
(compiler) 


7. A young man is one who possesses the qualities 
of generosity, kindness, disregard for the world, and 


full regard for the truth. 


8. To sit in the first row for the congregational 


salāh with the intention of earning additional rewards 
is in line with the creed of the people of the Sharī‛ah. To 
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sit in the last row so that other believers may receive 
additional rewards is in line with the creed of the Sufis. 


Note: To each, his way of thinking. This is not 
something over which people should have differences. 


9. Silence is better than speech, but beneficial 


speech is better than silence. Solitude is superior to 
sitting in the company of ignorant and heedless people, 


but sitting in the company of an ‛ālim of Dīn and an 
erudite Sufi is better than solitude. 


10. Just as it is essential for a true seeker to 
consider himself to be a labourer in the service of his 


shaykh, it is obligatory on the shaykh to pay full 


attention to the training of true seekers and to convey 
Allāh’s trust to them. 


Note: Glory to Allāh! Look at how well he differentiated 
the roles of the shaykh and murīd. This ought to be 


written in gold. In fact, it must be practised upon. 
(compiler) 


11. If a person comes to meet you, be grateful to 
him. If he turns away from you, consider him to be a 


boon for the comfort of your heart. 


Note: Glory to Allāh! What an excellent decision which 
can only be made by the true men of Allāh ta‛ālā. There 


is nothing but benefit in practising on this. (compiler) 


12. If a seeker does not reach his goal even after 


discarding the world, he must not feel depressed. His 
condition is similar to a fly which sits on an impurity 


and then flies up. Even if it does not reach the sky, it is 


distancing itself from the impurity. 


Note: Glory to Allāh! What a great consolation for 


useless people like us. May Allāh ta‛ālā reward him. 
(compiler) 
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13. There are virtues even in fulfilling the rights of 
neighbours. They are of three categories: (1) A 


neighbour who is an unbeliever. He enjoys one right of 
neighbourliness. (2) A neighbour who is a Muslim. He 


enjoys two rights, one as a Muslim and the other as a 


neighbour. (3) A Muslim neighbour who is also a 
relative. He enjoys three rights: as a neighbour, a 


Muslim and a relative. 


Note: Glory to Allāh! What an excellent explanation of 


the rights of neighbours. It is essential for us to 
consider these rights. (compiler) 


14. When it comes to livelihood, people of this world 


are of three types: (1) Those who conceal Allāh’s gifts 
from the people, and display themselves as paupers. 


They are hypocrites. (2) Those who – no matter how 
much worldly possessions they acquire - are content 


with them and express them. They are the inspired 
ones. (3) Those whose lives are spent in poverty but 


they conceal it. They have surpassed all the other 
types. 


15. Sufism is confined to eight qualities: (1) eating 


less, (2) sleeping less, (3) speaking less, (4) 
intermingling less with people, (5) keeping fast most of 


the time, (6) remaining in a state of purity all the time, 
(7) remaining occupied in the dhikr of Allāh ta‛ālā, (8) 


reverting the heart towards one’s shaykh. 


If a person possesses these qualities, he is eligible for 


praise even if he appears to be a worldly person. If a 


person does not possess them, then even if he may 
appear to be a dervish, he is deprived of its fruits. 


Note: Glory to Allāh! What an excellent explanation of 
Sufism. This ought to be borne in mind by not only 


seekers but by every Muslim. May Allāh ta‛ālā 
embellish us with these qualities. Āmīn. (compiler) 
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16. Some children of the Sufi masters cannot reach 
the level of their father’s while the latter are alive. Even 


after the death of the father, they do not attach 
themselves to any shaykh. Instead, they pay more 


attention to the graves of their forefathers and await 


spirituality. They are certainly on the wrong path 
because for the correct training of seekers and murīds, 


and their external and internal rectification, it is 
essential for a shaykh or mentor to be present. This is 


so that he can train and tutor them at every step of the 
way. 


He added: If it were possible to derive benefit solely 


from graves and to acquire the rank of instruction from 
them, no one would have needed to become a murīd of 


any shaykh. All the seekers of the truth would have 
directed themselves towards the pure grave of 


Rasūlullāh sallallāhu ‛alayhi wa sallam and they would 
have achieved their goal through the blessings of his 


sanctified threshold. 


Note: What an excellent exposition of a reality. May 
Allāh ta‛ālā inspire us to practise. Āmīn. (compiler) 


17. As long as a person is not genuine and sincere, 
he cannot acquire Dīn. In the same way, as long as he 


does not resort to lies and deception, he cannot acquire 
this world. In other words, the two are opposites of 


each other. 


Note: This is certainly observed. Liars and deceivers are 


generally advancing materially. On the other hand, 


truthful and sincere people are progressing in Dīn. 
(compiler) 


18. You also get certain Sufis whose popularity 
extends to the East and West but their position in 


Allāh’s sight is not even equal to the wing of a 
mosquito. In other words, acceptance in the eyes of the 


creation does not necessarily mean acceptance in the 
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eyes of the Creator. In fact, sometimes the rejection of 
the creation is a cause of the person’s acceptance in 


the eyes of the Creator. Some of those who are rejected 
by the creation are accepted by the Creator. The other 


benefit of this is that acceptance by the creation results 


in popularity which could be a calamity for the person. 
In reality, there is comfort and peace in rejection by the 


creation. A poet says: 


If you are righteous and the creation speaks 


ill of you, it is better than if you were evil 
and people consider you to be righteous. 


19. One should not beseech Allāh ta‛ālā as follows: 


“O Allāh! Take away my worldly bounties and shower 
me with bounties in the Hereafter.” Instead, one should 


say: “O Allāh! Bless me with bounties of this world and 
the Hereafter.” Allāh ta‛ālā can give us both even 


though it may be difficult for us. However, the following 
verse of the Qur’ān combines both: 


قِناَ عَذَابَ النَّارِ  خِرَةِ حَسَنةًَ وَّ فِي الْن ننياَ حَسَنةًَ وَّ  رَبَّناَ اٰتنِاَ فِي الدُّ
O our Allāh! Give us good in this world and good in the 
Hereafter. Save us from the punishment of the Hell-fire. 


Note: This is why we ought to beseech Allāh ta‛ālā for 


the good of this world and the Hereafter. (compiler) 


20. Three types of people are generally deprived from 


benefiting from a shaykh. (1) His children. (2) His wife. 
(3) His close attendant. 


Similarly, three types are deprived of a shaykh’s 


blessings: (1) A seeker of this world because the two do 
not have the same mindset. (2) An envious person. (3) 


A foolish person because he has no idea of what 
pleases and what displeases the shaykh. 


Note: The absence of a quest is the general reason for 
it. However, when people revert to a shaykh with 
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sincerity and a genuine quest, they too are not 
deprived. (compiler) 


21. A Hadīth states that there are five types of 
people regarding whom Allāh ta‛ālā will issue an order 


for their casting into the Hell-fire. (1) Those ‛ulamā’ who 


sought knowledge for worldly gain, position and to gain 
proximity to the rulers. (2) The reader of the Qur’ān 


who learnt the Qur’ān to acquire position and 
popularity. (3) Ascetics and worshippers who chose 


asceticism and worship for worldly popularity. (4) 
Generous people who spent for show and ostentation. 


(5) Brave people who fought [on the battlefield] for 


worldly wealth, possessions and popularity. The good 
deeds of these categories of people will never be 


accepted. 


22. Some people extend a begging hand before the 


rulers and wealthy people in order to perform hajj 
whereas hajj is not compulsory on them. They are now 


committing a harām for something which is not 


compulsory. In other words, their begging is in no way 
permissible. 


23. My father had asked my grandfather: “O father! 
From which nation are we?” He replied: “From the 


Arabs.” He asked: “There are noble and ignoble families 
among the Arabs. Which of them are we from?” He 


replied: “You can be whatever you want through your 
deeds. If your deeds are good and you have excellent 


relations with people, you will be noble. If not, you will 


be ignoble.” 


Note: Glory to Allāh! What an excellent piece of advice 


which he gave to his son. We all ought to bear it in 
mind, especially those of us who are of high lineages. 


(compiler) 


24. Hadrat Masīhul Auliyā’ rahimahullāh was always 


in the habit of reading the following supplication after 
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the fajr salāh. I too am in the habit of reading it. The 
supplication is: 


مِناَتِ  نمُؤن َ وَال مِنيِْن فِرن لِِن وَللِنمُؤن  الَلهم اغن
O Allāh! Forgive me and forgive the male and female 
believers. 


Every person performing salāh must make it a point of 


reading the above 25 or 27 times after the fajr salāh or 
any other fard salāh which he decides on. If he does 


this, Allāh ta‛ālā will include him among those Auliyā’ 
through whose blessings Allāh ta‛ālā conveys 


sustenance to the world. 


25. The person who recites Sūrah al-Fātihah 30 
times each night from the beginning of the Islamic 


month until the fifth of that month, the rest of the 
month will be good and safe for him. Similarly, one 


must make it a point of reading Sūrah al-Fath at the 
beginning of the month. 


26. If a person reads the following 70 times on the 


day of ‛Āshūrā’ (10th of Muharram), he will receive 
unlimited rewards. 


 ُ مَ النَّصِيْن لٰى وَنعِن نمَون مَ ال بنُاَ الُله، نعِن  حَسن


Allāh is sufficient for us. What an excellent master He is, 
and what an excellent helper He is! 


27. The person who is regular in reading the 
following supplication, and reads it 360 times or any 


other number of times daily, he will realize his worldly 


and Dīnī aspirations. The reason for this is that the 
existence of all creations is based on the effulgence of 


these two names Yā Hayyu, Yā Qayyūmu. The effects of 
these are of two types, spiritual and physical. One’s 


spiritual life is influenced by the name Hayy while the 
physical world is influenced by the name Qayyūm. 


https://nmusba.wordpress.com/







 


501 PERSONALITIES OF THE ELEVENTH CENTURY 


Thus, when a person remembers Allāh ta‛ālā with 
these two names, it is as though he is glorifying Him 


with all physical and spiritual creations. The 


supplication is 


 َ المِِيْن ن كُننتُ مِنَ الظَّ مُ، لََ اِلٰهَ الََِّ انَنتَ سُبنحَانكََ انِِيي  ياَ حَُّ ياَ قَيُّون


O the Ever-living! O the all-sustaining! There is none 
worthy of worship except You. Glory to You. I am 
certainly from among the wrong-doers. 


Note: By the will of Allāh ta‛ālā, the statements of 
Hadrat Shāh Burhān ad-Dīn rahimahullāh are most 


beneficial and factual. What pleases us further is that 


they are in line with the teachings and statements of 
our latter day seniors. This is our fundamental 


objective in compiling this book, i.e. to demonstrate the 
concurrence in the teachings of our early and latter 


scholars. May Allāh ta‛ālā enable us to succeed in this 


objective. Āmīn. May He accept our efforts. Inspiration 
is from Allāh ta‛ālā alone. 


Similarly, the different forms of dhikr of the Shaykh as 
quoted above are very concise and comprehensive. The 


latter day Sufi masters also teach them to their 
disciples. Hadrat Maulānā Muhammad Ahmad Sāhib 


Partāb Garhī rahimahullāh used to teach the following 


dhikr very often. In fact he used to write it as a ta‛wīdh 
for people. 


تَغِينثُ  َتكَِ اسَن مُ برِحَمن  ياَ حَُّ ياَ قَيُّون
O the Ever-living! O the all-sustaining! I beseech You 
through Your mercy. 


Demise 


He passed away on 5 Sha‛bān 1083 A.H. at the age of 


50. His grave is situated in Sindhī Pūrah Mahallah in 
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Burhānpūr city. May Allāh ta‛ālā illuminate his resting 
place.1 


                                         


1 Tārīkh Auliyā’ Kirām Burhānpūr, p. 435. 
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Hadrat Mīr Sayyid Tā Hā Qutb ad-Dīn Kautānwī 
Bāghpat 


Name And Lineage 


His name is Tā Hā, his kunnīyyat is Abul Hasan, his 


title is Qutb ad-Dīn, and his father’s name is Mīr 
Sayyid Mahmūd Bukhārī Shahīd. 


Merits And Virtues 


He held a lofty position in asceticism and abstention. 


People of insight used to refer to him as Makhdūm 


Jahāniyā (the one who is served by all). He received 
khilāfat from his father, Mīr Sayyid Mahmūd Bukhārī. 


He benefited from his uncle, Sayyid ‛Abd al-Wahhāb, 
and grandfather, Mīr Sayyid Hasan. Hadrat Shaykh 


Fath Muhammad Ghiyāth ad-Dīn rahimahullāh 
narrates that Hadrat Sayyid Tā Hā learnt only one 


quarter pārā from his uncle, Sayyid Husayn. However, 


by the grace of Allāh ta‛ālā, all worldly and Dīnī 
sciences opened up to him. When any book was placed 


before him, he would read it and explain it. Issues 
which were difficult would be solved by him in a very 


simple way. It seemed as if he knew worldly and Dīnī 
sciences from memory. 


He went to Nārnaul on one occasion in the early stages 


of his life. He met Hadrat Shaykh ‛Āshiq ibn Farkh 
Shāh ibn Qutb Shāh Shaykh Nizām ad-Dīn Nārnaulī 


who was the khalīfah of Khwājah Khānū ‛Alī Chishtī 
Nizāmī. The Shaykh invited him to a meal and went out 


of his way in his preparations. Various types of foods 
were presented before him and the Shaykh said: “Eat 


to your fill.” Sayyid Sāhib replied: “I have actually come 
here for a different type of food.” The Shaykh realized 


that he is seeking Allāh ta‛ālā. He said to him: “Eat this 


food for now, Allāh ta‛ālā will give you that other food 
as well.” 
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When he finished his meal, the Shaykh said: “Come 
with me for a walk to the lake.” Sayyid Sāhib replied: 


“What do I have with a lake? All I want is absolute 
tauhīd in my heart.” When the Shaykh heard this, he 


said: “You have accomplished your task. You must go 


to Kattānah (name of a place). Many people will become 
Auliyā’ and true lovers of Allāh ta‛ālā through you.” He 


bid him farewell and went to Kattānah. He went into 
solitude, led a life of poverty, and became occupied in 


guiding Allāh’s creation. He would constantly say: 
“Nārnaul still has a right over me.” 


Shaykh Muhammad Nasīr who was a senior Sufi 


master says: “When Shaykh Ibrāhīm Rāmpūrī heard of 
his demise, he cried profusely and said: ‘Glory to Allāh! 


What a great recognizer of Allāh ta‛ālā and person of 
instruction he was! Had he lived for a few more days, 


the whole of India would have become a true lover of 
Allāh ta‛ālā.’” 


Note: Shāh ‛Abd al-‛Azīz rahimahullāh said that Allāh 


ta‛ālā is totally independent as regards the sustenance 
and life-span of a person. He had said this when his 


younger brother, Shāh Rafī‛ ad-Dīn rahimahullāh had 
passed away at a young age and the whole world was 


benefiting from him. (compiler) 


Abstinence And Reliance 


He was totally reliant on Allāh ta‛ālā and loved poor 


people. He disliked rulers and affluent people. Nawāb 
Ja‛far Khān had a lot of faith and confidence in him. He 


would come regularly to Kattānah, but Sayyid Tā Hā 
never accepted any gift from him. When King 


Aurangzeb called for him, he wrote the following reply: 


“I am making du‛ā’ for you while I am seated here. A 
du‛ā’ made in abstentia is very effective.” The king then 


wanted to come to Kattānah himself but he did not 
accede to his request. He sent some cash to him but he 


refused that as well. The king wanted to give some gift 
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for the expenses of the khānqāh but he refused. He 
adhered strictly to the Sunnat and would never 


abandon the ways of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. 


Level of Worship 


He would perform the fajr salāh at the beginning of its 
time with congregation. He would not converse with 


anyone until about 15 minutes after sunrise. He would 
perform the chāsht salāh with full enthusiasm and 


devotion. He would then lie down without speaking to 


anyone. It was his practice to fulfil different forms of 
dhikr after the zuhr salāh. He would converse with 


those who were present before the ‛asr salāh. The time 
after the ‛asr salāh was set aside for reading durūd 


sharīf. He would not speak to anyone until maghrib. 
After the maghrib salāh and after performing optional 


salāhs, he would recite the Qur’ān until midnight. He 
occupied himself in dhikr after the tahajjud salāh. He 


would be the first person to go to the musjid for the 


jumu‛ah salāh. He was also in the habit of fasting all 
the time. He used to recite Sūrah al-Kahf on Fridays. 


He would take a bath on Fridays and wear a long robe. 
He liked a wearing a four-sided Turkish hat. Those who 


came to visit him were sent off quickly. 


Statements 


1. A seeker ought to spend his night alone so that 
he may be free. 


2. Listen to one point from Tā Hā which will suffice 


you: Keeping a distance from the creation results in 
closeness to Allāh ta‛ālā. 


3. What I desire from Allāh ta‛ālā is that no one 
must know me and I must not know anyone. Allāh 


ta‛ālā must know me and I must know Him. 
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The effect of his blessed gaze was that the moment he 
set eyes on a believer, the latter’s heart would engage 


in Allāh’s remembrance. 


A few supernatural feats used to be manifested by him 


daily. A person from Sādhūrah came to him on one 


occasion and related: “A boat was sinking in the river 
when someone called out your name. The moment he 


called out your name, the half-drowning boat came up 
and everyone was saved.” He said: “The river is 


nothing. Allāh ta‛ālā does as He wills.” 


It is said that one year before his demise, he said to his 


khalīfah, Muhibbullāh: “My journey is drawing close.” 


Seven days before his demise, he conferred khilāfat to 
Shaykh Fath Muhammad Ghiyāth ad-Dīn. 


Demise 


He passed away on 11 Rabī‛ al-Ākhir 1084 A.H. on a 


Wednesday at the age of 63. He is said to have passed 
away between the ‛asr and maghrib salāhs. His grave is 


situated in Kattānah, Bāghpat, which falls under 


Meerut. It is visited by many people. May Allāh ta‛ālā 
illuminate his resting place.1 


                                         


1 Tadhkirah Auliyā’ Barr-e-Saghīr (Pāk Wa Hind), vol. 3, p. 


68. 
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Hadrat Shaykh Pīr Muhammad Jaunpūrī 
Lucknowī 


Name And Lineage 


His name is Shaykh Pīr Muhammad and his father’s 


name is Auliyā’. He was born on 26 Ramadān 1027 
A.H. in Miryāhū, a village of Jaunpūr. 


Education And Training 


His father passed away when he was a child. His uncle 


took care of him. He went to Mānikpūr Partāb Garh 


and studied under teachers there. He met Shaykh 
‛Abdullāh Sayyāh Dakkanī rahimahullāh, acquired 


spiritual training from him and became his murīd. He 
then came to Lucknow and studied the remaining 


prescribed texts under Qādī ‛Abd al-Qādir Lucknowī 
rahimahullāh (d. 1077 A.H.). He returned to Shaykh 


Abdullāh Sayyāh and reached the level of perfection in 


the Chishti order under him. The Shaykh emphasised 
on him to first strive in academic and educational 


occupations, and then occupy himself in matters 
related to the Tarīqah. 


Acting on this advice, Shaykh Pīr Muhammad went to 
Delhi, remained in the company of Shaykh Haydar and 


studied other prescribed textbooks under him. Here too 


he met Shaykh ‛Abdullāh Sayyāh. The latter permitted 
him and inducted him into all the Sufi orders. After 


completing his internal and external education, he 
went to Lucknow and began teaching, lecturing, 


instructing and guiding. He was then listed among the 
famous ‛ulamā’ and Sufi masters of the East of the 11th 


century. 


Written Works 


The following are some of his well-known written 


works: Hāshiyah Hidāyah, Majmū‛ah Fatāwā, Sirāj al-
Hikmat, Hāshiyah Hidāyatul Hikmat, Manāzil Arba‛ah. 
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Many ‛ulamā’ and Sufi masters benefited from him. 
Shaykh ‛Atā’ullāh Ghauswī Mau’ī rahimahullāh is at 


the head of this list.1 


Merits And Virtues 


‛Allāmah Wajīh ad-Dīn Ashraf rahimahullāh, the author 


of Bahr Zakhkhār, describes his merits and virtues as 
follows: 


He enjoyed a lofty position. He possessed knowledge of 
certainty and an established station. He was 


conversant with the internal and external sciences. He 


was the most senior in the group of the Sufi masters 
and monotheists. He held a high rank in seniority, he 


was of a strong condition, and of high aspirations. He 
possessed countless supernatural feats, praiseworthy 


qualities and admirable character. Despite his dire and 
poor circumstances, he was a shaykh who commanded 


respect, awe and admiration. The Sufi masters of his 


time unanimously acknowledged his piety and 
perfection. He discarded the world and whatever it 


contained. Like the phoenix bird, he chose solitude. 
After completing his external studies, he proceeded to 


Lucknow. He then guided seekers by sitting in the very 
place where his grave is at present. He spent the rest of 


his life in obedience and worship, while leading a life of 
abstention. He lived such a disconnected life that he 


did not even have a tumbler [for drinking purposes]. He 


used to drink water from a river just as he used to 
perform wudū’ and take a bath there. Whatever gifts he 


received would be distributed the same day. He would 
not leave anything for the next day. He never travelled 


by riding an animal. He went to his hometown, 
Jaunpūr, on one occasion. Makhdūm al-Mulk, Shaykh 


Muhammad Māh, Hadrat Dīwān Shaykh ‛Abd ar-
Rashīd and Sayyid ‛Abd al-Bārī hosted him. He then 


                                         


1 Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’, p. 405. 


https://nmusba.wordpress.com/







 


509 PERSONALITIES OF THE ELEVENTH CENTURY 


proceeded to ‛Azīmābād Patna where he met the Sufi 
masters of that place. He then returned to Lucknow.1 


Demise 


He passed away on 14 Jumādā al-Ukhrā 1085 A.H. in 


Lucknow. He was buried on a small hill on the bank of 


the Goomtī River. Later on, this place came to be 
known as Tīlah Pīr Muhammad Shāh. May Allāh ta‛ālā 


shower His mercy on him.2 


                                         


1 Bahr Zakhkhār, p. 391. 
2 Diyār Paurab Ke ‛Ilm Wa ‛Ulamā’, p. 406. 
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Hadrat Sayyid Ja‛far Badr ‛Ālam Bukhārī 
Gujarati 


Name, Lineage And Birth 


His name is Sayyid Ja‛far Badr ‛Ālam. His father’s 


name is Sayyid Jalāl Maqsūd ‛Ālam. He was born on 12 
Sha‛bān 1023 A.H. in Ahmadābād, Gujarat. 


Education And Training 


He completed the Qur’ān when he was seven years old. 


He completed the prescribed texts under his father and 


grandfather. He received khilāfat and permission from 
his father. His grandfather appointed him as his 


deputy. He was the most knowledgeable as regards the 
internal and external sciences. 


He was matchless in the sciences of Hadīth and tafsīr. 
Most of the ‛ulamā’ used to take permission for 


transmitting Hadīth from him. He used to spend most 


of his time teaching Hadīth, tafsīr and Sufism. He was 
an excellent speaker and writer. He was fully 


conversant and an expert with the colloquial modes of 
expression of the Arabs. He used to explain fine and 


intricate points in his tafsīr. He used to speak on the 
eloquence and literary excellence of every word and 


sentence. The addressees and audience used to 
thoroughly enjoy this. 


Written Works 


He authored many books. Most of them were short 
works and marginal notes. He wrote one book titled 


Raudāt Shāhī which is in 24 volumes. The first volume 
contains biographies of past elders. The remaining 


volumes contain themes on various sciences and arts. 
It is a unique book. Its manuscript is probably found in 


one of the libraries of Gujarat. 
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Merits And Virtues 


He was of balanced temperament. His poetry used to be 


heart-rending and filled with wisdom. His poetry had 
been collated but it is not to be found today. He was a 


calligrapher and book-binder. He was a master in the 


Nast‛alīq and Nuskh scripts. He wrote the Qur’ān in 
both these scripts. He used to use this copy for his 


personal studies and loved it more than his own life. 
One night, he performed the tahajjud salāh and came 


out of his house. He met a person on the way who said: 
“Give me a Qur’ān which I could use for my recitation.” 


He replied: “I will give you a copy tomorrow from my 


library.” The beggar said: “Can’t you give me the copy 
which you have?” The following verse came to his mind 


so he gave his most beloved possession to the beggar. 


بُّوننَ  ا تُُِ  لنَن تَناَلوُا النبِرَّ حَتى  تُننفِقُونا مِمَّ
You will never be able to acquire perfection in virtue until 
you spend something of what you love.1 


The beggar took it and disappeared. 


Note: Glory to Allāh! Look at his timely practice on this 


verse. This is how he reached the high levels of piety 
and became accepted in Allāh’s court. (compiler) 


Demise 


He passed away on 9 Dhū al-Hijjah 1085 A.H. He was 


buried in the Rasūl Ābād district of Ahmadābād, 
Gujarat next to his father’s grave. May Allāh ta‛ālā 


illuminate his resting place.2 


                                         


1 Sūrah Āl ‛Imran, 3: 92. 
2 Mahbūb at-Tawārīkh, vol. 1, p. 239. 
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Hadrat ‛Allāmah ‛Alā’ ad-Dīn Haskafī 


(author of Durr Mukhtār) 


Name And Lineage 


His name is Muhammad, his title is ‛Alā’ ad-Dīn and 


his father’s name is ‛Alī. He is well known as ‛Allāmah 


Haskafī. The word Haskafī is attributed to Hisn Kayf 
which is the name of a fort in Diyār Bakr. It is stated in 


Mushtarak that Hisn Kayf is to be found on the island 
of Ibn ‛Umar and Miyā Fāriqayn on the bank of the 


Tigris River. 


Birth 


He was born in 1025 A.H. 


Merits And Virtues 


When describing his academic capabilities and juridical 


excellences, the ‛ulamā’ state: He was a jurist, a Hadīth 
expert, an erudite scholar, a grammarian, a memorizer 


of Ahādīth and narrations, fluent in speech, eloquent in 
expression, an orator, an excellent writer, a combiner 


of the rational and traditional sciences, and a man of 
many written works. His own mentors and 


contemporary ‛ulamā’ spoke highly of him.1 


Education 


As regards his academic capabilities and juridical 


excellence, the following acknowledgement of his 
teacher, Shaykh Khayr ad-Dīn Ramlī (d. 1081 A.H.), as 


noted in his qualification certificate is sufficient. 


He writes: 


Muhammad ibn ‛Alī first asked me certain 
questions on account of which his expertise 


and extent in narration became obvious to 


                                         


1 Maulānā Faqīr Muhammad Sāhib: Hadā’iq al-Hanafīyyah, 


p. 421. 
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me. I answered his questions briefly. He then 
asked me about certain intricate points due 


to which his knowledge and erudition 
became clear to me. He continued benefiting 


and I continued doing whatever I could. 


He acquired a large share of knowledge from his 
learned father and from Imām Muhammad Mahāsinī 


rahimahullāh, the orator of Damascus. He received a 
Hadīth certificate in 1062 A.H. He then proceeded to 


Ramlah where he studied jurisprudence under the 
famous Hanafī jurist, Shaykh al-Hanafīyyah Khayr ad-


Dīn Ramlī rahimahullāh. He performed hajj in 1067 


A.H. and benefited from Safī Qashāshī rahimahullāh in 
Madīnah Munawwarah. The latter conferred a 


certificate to him for the narration of Hadīth. He 
studied under several other ‛ulamā’ and men of 


erudition. 


He continued teaching and lecturing. He used to teach 
Tanwīr al-Absār at his house, Baydāwī in the 


madrasah, and Bukhārī Sharīf in the Jāmi‛ Umawī in 
Damascus. 


Initially he lived a life of poverty but Allāh ta‛ālā opened 
the doors of prosperity to him later on. He travelled to 


Istanbul where he was the principal for quite some time 


in Madrasah Haqmaqīyyah. He then returned with 
great honour and prestige when he was appointed as 


the muftī of Damascus. He fulfilled the responsibilities 
of muftī for five years. When he had commenced his 


Bukhārī Sharīf lessons in Jāmi‛ Umawī, word about his 
academic acumen spread far and wide, and he became 


like a sun in the academic world. 


Written Works 


Durr Mukhtār is his most important written work. This 


book distinguishes itself bother externally and 
spiritually from among the books of jurisprudence. It 
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always remained popular and accepted among the 
‛ulamā’ by virtue of its arrangement, chapters, 


comprehensiveness and fine juridical points. He wrote 
several other valuable books. They are: ad-Durr al-
Muntaqā fī Sharh al-Multaqā, Sharh al-Manār, Sharh 


Qatr, Mukhtār Fatāwā Sūfīyyah, Ta‛līqāt Bukhārī, 
Hāshiyah Tafsīr Baydāwī (from Sūrah al-Baqarah to 


Sūrah Banī Isrā’īl), Hawāshī Durar. He also wrote other 
marginal notes. 


In compiling Durr Mukhtār, he derived rulings from 73 


authoritative books of jurisprudence. Fine intricate 
points which cannot be found elsewhere are to be 


found well-sequenced in this book. 


Demise 


He passed away on a Monday on 10 Shawwāl 1088 
A.H. His burial arrangements and burial took place in 


Maqbarah Bāb as-Saghīr. In the year that he passed 


away, it was his practice to recite Sūrah al-Fātihah at 
the beginning and end of his Bukhārī Sharīf lessons 


and to convey the reward of the recitation to Rasūlullāh 
sallallāhu ‛alayhi wa sallam. This terminated towards 


the end of Ramadān. He entered the Jāmi‛ Umawī on 
the day after ‛īd where he delivered his final lesson and 


said to the people: “You must make it a practice of 


repeating Lā Ilāha Illallāh constantly.” 


He then returned to his house and passed away about 


8-10 days later. May Allāh ta‛ālā shower His mercy on 
him.1 


Note: Glory to Allāh! We learn from this that it is not 
only the Sufis who adhere to abundant dhikr. Rather, 


the jurists also adhere to it and instruct their 


associates to do the same. This is why they were also 
honoured with affinity with Allāh ta‛ālā. It is an 


                                         


1 Introduction to the Urdu translation of Durr Mukhtār, p. 16. 
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undeniable fact that through the blessings of this, 
Allāh ta‛ālā blessed them with the ability to render 


such sterling services to the knowledge of Dīn. Thus, 


even today, the ‛ulamā’, muftīs and others must pay 
due attention to dhikr and contemplation. Hadrat 


Imām Shāfi‛ī rahimahullāh used to say that it is 
essential for an ‛ālim to have a certain form of dhikr 


which is between himself and Allāh ta‛ālā. 


May Allāh ta‛ālā inspire us all through His grace and 


kindness. Āmīn. (compiler) 
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Hadrat Sayyid Maulānā ‛Alī Akbar Allāhābādī 


(author of Fusūl Akbarī) 


Name And Lineage 


His name is ‛Alī Akbar, his father’s name is ‛Alī, he is a 


Husaynī by lineage and a follower of the Hanafī madh-


hab. 


Life Conditions 


He was a distinguished scholar of jurisprudence, 
principles and Arabic. He was a teacher of Lutfullāh 


and Muhammad A‛zam, the sons of Minister Sa‛dullāh 
Khān and ‛Ālamgīr Aurangzeb respectively. On seeing 


his academic proficiency, piety and asceticism, ‛Ālamgīr 
appointed him as the judge in Lahore. He carried out 


the responsibilities of the judiciary with full awe and 


dignity during the life of ‛Ālamgīr. He was never lax in 
promulgating the Islamic penal code, different forms of 


punishment and other related matters. He adhered 
strictly to the Sharī‛ah, led a pure life, and was a man 


who was looked up to with awe and respect. He was a 
man of great merits and virtues. He was one of the 


supervisors during the compilation of Fatāwā ‛Ālamgīrī. 


Written Works 


Fusūl Akbarī on the subject of Arabic etymology is one 


of his most well-known works. He also wrote Usūl 
Akbarī. 


Demise 


When Amīr Qawām ad-Dīn Asfahānī became the judge 
of Lahore, he had the shaykh and his nephew killed 


through Nizām ad-Dīn and others. ‛Ālamgīr Aurangzeb 
dismissed Amīr and Nizām ad-Dīn, and had Nizām ad-
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Dīn killed in retribution. May Allāh ta‛ālā shower His 
mercy on the shaykh.1 


There are differences of opinion with regard to the year 


of his death. Nuzhatul Khawātir and Tārīkh Mashā’ikh 
Allāhābād mention 1090 A.H. while Zafr al-Muhassilīn 


states the year 1009 A.H. (compiler) 


                                         


1 Zafr al-Muhassilīn, p. 385. 
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Hadrat Qādī Ibrāhīm Zubayrī Bījāpūrī 


Background 


He is originally from Gujarat. After acquiring 
knowledge, he went to Burhānpūr Khāndes. On 


reaching there, he became a murīd of Shaykh Jānullāh 
– title ‛Atā’ullāh – in the Suhrawardīyyah Sufi order 


and then became his khalīfah. He then left Burhānpūr 


and proceeded to Bījāpūr where he was appointed as a 
judge. He was matchless as regards his justice and 


integrity. He used to promulgate the injunctions of the 
Sharī‛ah after undertaking a full investigation. He 


would not accept any person’s invitation nor accept a 
gift from anyone. He was extremely cautious as regards 


his food and drink. He considered doubtful food to be 


like unlawful food. His honourable wife used to make 
all his food arrangements and she used to personally 


cook his food. 


An Incident Portraying His Piety 


It is related that an old woman from his district was 
seeking help with regard to a certain case. She was 


constantly going to the court. One day there was a 
group of those who were seeking justice. The old 


woman also arrived. On seeing the large crowd, she 


went to the judge’s house and saw his wife busy 
preparing some vegetables. The old woman joined her 


and began talking to her. She said to the judge’s wife: 
“When the judge comes home, you must tell him about 


my case.” The judge finished his cases at the court and 
came home. The dinner mat was laid out for him and 


he began eating. On taking the first bite, he said: “The 
food appears to be doubtful today.” His wife said: “Allāh 


forbid. I have not been neglectful in any way.” He said: 


“No. Something is certainly not right.” His wife thought 
about it for a while and then made mention of the old 


woman. He said: “This is the reason. I am employed as 
a judge and it is obligatory on me to pass judgement on 
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the cases of Muslims. This woman who is seeking 
justice is also a woman. I have to pass judgement on 


her case without any benefit to myself. Since she joined 
you in preparing the vegetables, I took benefit from her. 


This is certainly bribery. On the day of Resurrection I 


will be addressed as a bribed judge.” He resigned as a 
judge that same day, went into solitude and occupied 


himself in worship and spiritual practices. 


Note: Look at the piety of the judges of those days. 


Unfortunately, today they accept bribes and pass 
whatever judgement is required of them. We seek 


refuge in Allāh ta‛ālā. (compiler) 


Demise 


He passed away on 12 Rajab 1092 A.H. He was buried 


on a hill on the eastern side next to Rangīn Musjid in 
Bījāpūr. May Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 61. 
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Hadrat Shāh Murād Bījāpūrī 


Birth And Spiritual Life 


He was born in Bījāpūr. He became a murīd of Shāh 
‛Abd ar-Razzāq rahimahullāh and received khilāfat from 


him. When the latter passed away, he went into the 


service of Shāh Hāshim ‛Alawī rahimahullāh. He was 
honoured with khilāfat and permission within a short 


time, and received a full share of spiritual bounties. He 
was constantly immersed in observation of Allāh ta‛ālā. 


He collated his shaykh’s statements, forms of dhikr 
and spiritual practices. 


He wrote on issues related to Sufism, spiritual 


exercises, supernatural feats and extraordinary 
occurrences with full detail. 


Note: Unfortunately this collection is lost to us, if not, 
we too would have benefited from it. Nevertheless, we 


have our hopes in Allāh ta‛ālā that we will not be 
deprived from his spiritual blessings, sciences and 


spiritual knowledge. This is certainly not difficult for 


Allāh ta‛ālā. 


Demise 


He passed away in 1095 A.H. He was buried to the east 
of the grave of Hadrat Shāh in Bījāpūr. May Allāh 


ta‛ālā illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 2, p. 738. 
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Hadrat Shaykh Dāwūd Gangohī 


Name And Lineage 


His name is Dāwūd and his father’s name is Shaykh 
Sādiq ibn Fathullāh Gangohī. He is from among the 


famous people as regards his virtue and righteousness. 


Birth 


He was born and brought up in Gangoh. 


Merits And Virtues 


He is listed among the well-known people. He is one of 


the celebrated sons of the town of Gangoh. He enjoyed 
a high rank as regards his influence and courage. 


Mir’at al-Asrār is a book which contains biographies of 
Auliyā’. This book was written in his era. The author of 


this book writes that Shaykh Dāwūd had a yearning for 


the truth from a young age. This is why he presented 
himself before his father, Shaykh Muhammad Sādiq, 


and formally pledged bay‛at at his hands for the sake of 
rectification and spiritual training. He engaged in a lot 


of spiritual exercises and striving. Salāh, fasting, 
Allāh’s remembrance, recitation of the Qur’ān, seeking 


forgiveness and repentance, piety and abstention were 


his striking qualities. Abstaining from polytheism and 
innovations, and encouraging others to repent became 


the objectives of his life. He engaged in so much of 
dhikr that many expositions and supernatural feats 


emanated from him. He received khilāfat and 
permission from his father and he took his place after 


his demise. He remained occupied in spreading the 
truth, and proliferating the Sharī‛ah and Sunnat. He 


played a major role in saving people from polytheism, 


innovations, and incorrect customs and evil 
characteristics. A large number of people benefited 


from him. Shaykh Abul Ma‛ālī Ambhetwī rahimahullāh 
turned to him and became his khalīfah. 


https://nmusba.wordpress.com/







 


522 PERSONALITIES OF THE ELEVENTH CENTURY 


Statements 


1. Someone asked him: “When does a person 


become a seeker of Allāh ta‛ālā?” He replied: “When he 


severs his ties from everyone, turns himself totally 
towards Allāh ta‛ālā, and does not have any hopes from 


people.” 


2. He was asked: “When does a servant become 


truly eligible to take the name of Allāh ta‛ālā?” He 
replied: “When he says Allāhu Ahad so profusely that 


everything apart from Allāh ta‛ālā is obliterated, and He 


alone remains.” 


Note: Glory to Allāh! What great realities he exposed. 


May Allāh ta‛ālā reward him. (compiler) 


Demise 


The author of Iqtibās al-Anwār writes that three days 


before his sad demise, he said to his younger brother, 
Shaykh Muhammad: “Make preparations for my grave. 


I have been dreaming of Rasūlullāh sallallāhu ‛alayhi 
wa sallam for the past three days.” He then gave a few 


pieces of advice and passed away in 1095 A.H. To Allāh 


we belong and to Him is our return. 


Shaykh Saundhā rahimahullāh and Shaykh Abul Ma‛ālī 


Chishtī Sābrī Ambhetwī rahimahullāh are his most well 
known khulafā’. Allāh ta‛ālā knows best.1 


                                         


1 Tadhkirah Akābir Gangoh, p. 190. 
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Hadrat Maulānā Sayyid Shāh ‛Alamullāh1 Rāi 
Barelwī 


Name And Lineage 


His name is Shāh ‛Alamullāh and his father’s name is 


Sayyid Muhammad Fudayl. He is from that branch of 
Sayyids which is known as Hasanī and Husaynī. 


Birth 


Before the birth of Shāh ‛Alamullāh, his father saw the 


following dream: The sun was concealed behind a large 


tray made of clay in his house. Rays of light were 
bursting forth from all sides. The sun rose after a short 


while and his entire house – in fact, the entire area 
near his house – glittered with that light. 


This is how he interpreted the dream: Allāh ta‛ālā will 
bless me with such a noble child through whose 


presence, the light of the Sunnat will spread all over, 


and many people will benefit from his external and 
internal excellences. Soon thereafter, this glittering sun 


for the revival of the Sunnat was born on 12 Rabī‛ al-
Awwal 1033 A.H. Allāh ta‛ālā had decreed that he 


would play a major role in reviving the Sunnat and 
removing innovations. This is why, no sooner he was 


born, the Sunnat of being an orphan was completed. 


That is, his father passed away about two and half 
months before his birth. His mother too passed away 


about three years after his birth. His maternal uncle, 
Dīwān Qādī Sayyid Abū Muhammad, took the 


responsibility of bringing him up. 


                                         


1 His biography titled Tadhkirah Sayyid Shāh ‛Alamullāh is 


written by a glittering lamp from his family, i.e. Hadrat 


Maulānā Muhammad al-Hasanī. Obviously there can be no 
better and more reliable source on his life. I consider it an 


honour to quote his life and statements from this book. 


(compiler) 


https://nmusba.wordpress.com/







 


524 PERSONALITIES OF THE ELEVENTH CENTURY 


Dīwān Qādī paid more attention to him than he did to 
his own children. He brought him up with full love and 


affection. He used to give him preference in everything 
over his own children. He would first fulfil the needs 


and wishes of his nephew, and then of his children. He 


never allowed Shāh ‛Alamullāh to even perceive that he 
has no parents. 


It is probably for this reason that Hadrat Shāh 
‛Alamullāh would constantly say: “It is essential on my 


children and grandchildren to bear in mind all the 
etiquette of respect, reverence and sound interaction 


with my uncle. This will certainly bring joy to me.” 


Education And Training 


Shāh ‛Alamullāh’s education and training was by and 


large the responsibility of his cousin, Dīwān Sayyid 
Khwājah Ahmad rahimahullāh. His elementary studies 


were under his uncle, Sayyid Abū Muhammad, and 
their completion was undertaken by Dīwān Sayyid 


Khwājah Ahmad rahimahullāh. 


A Glad-Tiding 


A strange incident occurred when he was seven years 


old. People gauged from this incident that he was to 
become a great person later on and that Allāh ta‛ālā 


has decreed something phenomenal for him. 


Shāh ‛Alamullāh was busy playing around with a few 


children of his age when Hadrat Bandagī Ja‛far (the son 


of Bandagī Nizām ad-Dīn Amethwī quddisa sirruhu) 
suddenly passed by. He was probably going to visit 


Makhdūm Husām ad-Dīn Mānikpūrī rahimahullāh. The 
moment his eyes fell on Sayyid ‛Alamullāh, he stopped 


and stared at him for a long time. When he remained 
like that for quite some time, his companions asked 


him: “Why have you stopped here and why are you 


looking at that boy?” He replied: “Friends! I can see a 
divine light extending from the forehead of this blessed 
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and fortunate child going up to the grand Throne of 
Allāh ta‛ālā. Fortunate is the one whose child this is. 


He will steer Allāh’s creation towards the Sharī‛ah and 


Tarīqah. A world will be illuminated through him. He 
will be a unique and priceless gem of his time.” 


Hadrat Bandagī Ja‛far rahimahullāh passed away in 
1040 A.H. while Sayyid ‛Alamullāh was born in 1033 


A.H. so he ought to be seven years old at the time. 


In The Royal Army 


Sayyid ‛Alamullāh was still in his early youth when 


Sayyid Abū Muhammad – out of his concern - wanted 
to get him employed in the royal army. Since Sayyid 


Abū Muhammad was himself a military officer and 
from among the seniors, there was no question of any 


delay or difficulty in obtaining this job. He made all the 
arrangements as regards the means and equipment 


which were needed for this purpose. He made Sayyid 
‛Alamullāh wear the special military uniform and took 


him to the head-office. The official paperwork for his 


employment was still remaining. Bringing him here 
served to make him aware of his new environment and 


of the royal etiquette which are to be observed. Sayyid 
‛Alamullāh had the occasion of coming here on several 


occasions but he felt quite uncomfortable and 
disconcerted. However, he bore this patiently out of 


consideration for his affectionate uncle. 


A New Turn in His Life 


While these procedures were going on, Allāh ta‛ālā was 


making other plans for him. During his contact with 
the military, Allāh ta‛ālā created a situation which 


resulted in a complete turn in his life and conveyed 
him to a new world. Historians record two incidents in 


this regard. However, it is actually one incident to 


which there are two angles which are mutually 
connected. 
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The story is as follows: It was the practice of Shāh 
Jahān that when he was on a journey and he pitched 


his tent at any place, he would have four officers who 
would be around his throne all night. The king [Shāh 


Jahān] happened to stop over in Delhi one night. He 


woke up at night and asked: “Is anyone present?” 
Coincidentally, there was no one on duty at the time. 


Sayyid Shāh ‛Alamullāh was close by. He replied: 
“‛Alamullāh.” It was a dark night and it was the season 


of clouds and rains. To make matters worse, there was 
no one near the king. The king’s eyes opened at around 


midnight again and asked: “Who is here?” Sayyid Shāh 


‛Alamullāh was awake. He immediately replied: 
“‛Alamullāh.” Any way, no matter how many times the 


king asked, he received the same reply. The next 
morning, the king asked him: “Tell me, was there no 


one else with you at night?” Sayyid Shāh ‛Alamullāh 
replied: “Yes.” The king was extremely happy by his 


responsibility to his duties and gave him many gifts 
and beautiful garments. However, this had the opposite 


effect on Sayyid Shāh ‛Alamullāh. He was sorrowed 


over the fact that the night went to waste. He thought 
to himself: 


“I spent the entire night awake solely for the 
safety of a creation. If only I had spent this 


night in the worship of the Creator of the 
heavens and earth, and would have received 


eternal treasures and everlasting bounties. 


Worldly kings have guards and officers, and 
occasionally confer gifts on their close 


associates. The Real King [Allāh ta‛ālā] does 
not have any guards and officers. His door is 


open to everyone – those who know Him and 
those who do not, those who are kings and 


those who are slaves. Furthermore, the end 
result of all His servants is in control of the 


same independent Allāh. Why, then, should I 
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not turn my attention to Him? Why, then, 
should I not beseech Him?” 


Abstention And Asceticism 


These thoughts made him so restless that he came out 


of his tent barefooted and bareheaded, while wearing a 


loin cloth. He then made an open announcement that 
anyone can take all these possessions which he owns, 


the horses, the tent, all royal attachments and goods of 
comfort and luxury. The moment he made this 


announcement, people rushed forward and everything 
was carried away right before his eyes. Sayyid Abū 


Muhammad was very disappointed when he heard of 


this. He came, begged his beloved nephew, and did his 
utmost to convince him to desist from his intention. I 


think that the answer which Sayyid Shāh ‛Alamullāh 
gave is the essence of tasawwuf, and such a reality of 


our life that if it is not understood, a person cannot be 
aware of his own self nor can he recognize his True 


Beloved [Allāh ta‛ālā]. 


People have a heart but they do not have the 
Beloved. 


He said to his uncle: “O uncle! The probable reason for 
your disappointment at the change in my condition is 


the love and affection which you have for me, and the 
kind relations which you maintain with me. What can I 


do? A person has only one heart, and it remains with 
him wherever he goes. Two opposing tasks cannot be 


demanded of it. 


 وما جعل الله في جوف ابن آدم من قلبيْ
Allāh did not place two hearts in man. 


He then quoted this couplet: 


I am removing the sorrow of this world and 
the Hereafter from my heart. The heart can 
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either be a store house for possessions or a 
residence for the Beloved. 


He said to his uncle: “You may now give up hope in me 
and give up worrying about me.” 


His brothers and friends did their utmost to convince 


him but nothing helped, and he remained firm on his 
resolution. 


Two Years of Striving 


Sayyid Shāh ‛Alamullāh then spent two years in the 


army environment. However, the first of these two years 
was spent by going into the forests, chopping firewood, 


placing it on his head – for the sake of culturing his self 


- and selling it in the market place to people whom he 
knew since before. Whatever income he received from 


this was used for his personal expenses. The second 
year was spent by going to houses of people and filling 


water for them from wells. The money which he 
received for this service was used for his expenses. 


After carrying out these difficult tasks, he developed a 
strong urge to obtain guidance and training from a Sufi 


master. This urge conveyed him to Lahore. 


In The Service of Hadrat Ādam Bannūrī 


Sayyid Shāh ‛Alamullāh had intense faith and 


confidence in Hadrat Sayyid Ādam Bannaurī from the 
very beginning. It seems that from his student days he 


had it in his mind that if he is to pledge bay‛at at the 
hands of anyone, it will be Sayyid Ādam Bannūrī 


rahimahullāh. 


Sayyid Shāh ‛Alamullāh presented himself before the 
Shaykh and, by the help of Allāh ta‛ālā, traversed all 


the levels of Sufism in a very short time. He was 
blessed with special friendship with Allāh ta‛ālā and 


high levels of perfection. Hadrat Sayyid Ādam Bannūrī 
rahimahullāh conferred khilāfat to him, appointed him 
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as his deputy, gave him his own turban, and also the 
turban of Hadrat Mujaddid rahimahullāh. 


The exact period of time which he spent with Hadrat 


Sayyid Ādam Bannūrī rahimahullāh is not known. 
What is certainly known is that he spent 12 nights in 


very trying and difficult conditions. He would go daily 
to the forest, load firewood on his head, sell it, keep 


half the income for himself and distribute the other half 
to the poor and needy. 


He remained with the Shaykh in this manner for a 


short period. When he was about to depart, he said: 
“There are many senior Sufi masters in Audh. Of what 


value will I be when I am among them?” Hadrat Sayyid 
Ādam Bannūrī rahimahullāh went into meditation for 


quite some time and said: “Your position among them 
will be like a lantern among candles.” He went into 


meditation again and said: “Focus yourself and go. You 


may then go to your place. Your position among them 
will be like the sun among the stars.” 


Sayyid Shāh ‛Alamullāh’s Night And Day 


No part of his day or night was devoid of any Sunnat or 


desirable act. 


That time which passes without love is most 


inappropriate to lovers. That time which 
passes in a state of awareness is most 


deplorable to those who are intoxicated. 


In every matter he would prefer acting on resoluteness 
than on concession. He did his utmost to ensure that 


his sleeping and waking up, getting up and lying down, 
walking about, eating and drinking, and intermingling 


and interacting with people – were all in line with the 
Sunnat of Rasūlullāh sallallāhu ‛alayhi wa sallam and 


filled with his effulgence and blessings. There was no 


difficulty nor any need for formalities in doing all this. 
Rather, following the Sunnat had become the 
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nourishment for his heart and soul. Just as it is 
difficult for a fish to live without water or for a human 


to live without air, it was difficult for him to live without 
following the Sunnat. 


Consideration of the Sunnats and optional acts in 


worship are nonetheless easy. Many Sufi masters had 
distinguished themselves in their nightly and abundant 


worship to the extent that it is difficult to find the like 
thereof among past peoples. His different forms of 


dhikr, spiritual practices and acts of worship were so 
many that people in these cowardly times will probably 


not believe them. For a senior Sufi master who is 


looked up to by the masses and the elite to offer salām 
to his juniors, sweep, fill water, join his house folk and 


domestic workers in carrying out domestic tasks, go 
out to the forest in the presence of murīds and 


associates to bring firewood and carry it on his head, 
purchase the goods which are needed by others and 


convey the same to their houses are deeds which are 
extremely difficult and put a person though a severe 


test and tribulation. 


The excellences which Sayyid Shāh ‛Alamullāh 
achieved in this field are undoubtedly the most 


glittering chapters of his life, and an illustrious page of 
our history. No biographer or historian can ever 


disregard them. 


Consideration to The Sunnat in Everything 


Sayyid Shāh ‛Alamullāh was so conscious of the 


Sunnat in every act that he would consider all the 
etiquette of the Sunnat in doing it. For example, he 


would always be the first to offer salām without any 
distinction between seniors, juniors, men and women. 


Abhorrence of Bid‛at 


He abhorred bid‛at to such an extent that if he learnt 


that a certain person was involved in it, he did not even 


https://nmusba.wordpress.com/







 


531 PERSONALITIES OF THE ELEVENTH CENTURY 


tolerate looking at him or replying to his salām. It is 
more far-fetched for him to meet such a person or to 


accept his gift. 


He had a natural aversion towards customs, 


innovations and un-Islamic practices. He would 


prohibit these without any flattery and adulation. He 
could not tolerate disregarding any of these. Most 


people who came to meet him would return after 
having repented and their ways would have been 


rectified. 


Statements 


The heart of a believer is the sanctified place of Allāh 


ta‛ālā. Just as it is prohibited for a seeker to beg 
verbally, it is far worse for him to beg with his heart. 


Begging is a humiliation. The effect of begging verbally 
is confined to humans. Begging with the heart causes a 


defect in one’s presence of heart with Allāh ta‛ālā. A 
Hadīth states: 


 قلب المؤمن حرم الله، حرام يلج فيه غيْ الله
The heart of a believer is the sanctified place of Allāh 
ta‛ālā. It is harām for anything other than Allāh ta‛ālā to 
reach it. 


The seekers of the truth must spend their entire lives 
striving to ensure that their hearts remain devoid of all 


apart from Allāh ta‛ālā. If they can achieve this in this 
world, they will be most fortunate. If they do not 


achieve it, they must continue striving for it until they 


die in its quest. This is because the one who gives his 
life for the removal of these veils and to connect himself 


with Allāh ta‛ālā, there is hope that the veils will be 
lifted, and the progress in love for Allāh ta‛ālā which he 


could not realize in this world will be realized in the 


after life by virtue of his striving and quest. 
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Laziness and lethargy in the creed of the 
Tarīqah is a sign of unbelief. Yes, the 


essential treasure in this path is eagerness 
and enthusiasm. 


The Reality of Patience 


While explaining the reality of patience, he said: A 
Hadīth states that when a poor Muslim goes to the 


market and looks at all the goods there, but cannot 
purchase them because of his poverty, and remains 


patient, Allāh ta‛ālā confers him with a new level in 
Paradise on account of his patience. 


The Patience of Ibrāhīm ibn Ad-ham 


He related the following story in one assembly: 


Sultan Ibrāhīm ibn Ad-ham had come to perform hajj. 


He needed to shave his head on the day of sacrifice and 
spoke to a barber. When he just started shaving his 


head, a wealthy person who was prepared to pay him 
one dīnār came to him and said: “Shave my head.” The 


barber, in his greed for the money, left Ibrāhīm ibn Ad-


ham and turned his attention to the wealthy man. 
When he finished with the wealthy man, he came back 


to Ibrāhīm ibn Ad-ham. He just started with him when 
another wealthy man arrived. He left Ibrāhīm ibn Ad-


ham and got busy with the second wealthy fellow. This 
happened about five or six times. When he finally 


finished shaving the head of Ibrāhīm ibn Ad-ham, the 
latter paid him double of what he had been charging 


the others. The barber was both ashamed and 


astonished. He thought to himself: “I troubled and 
humiliated this man so much, yet he is paying me 


double the amount!” He asked: “O dervish! Why are you 
paying me double? I trampled on your rights out of my 


worldly greed and fear for those worldly people. I did 
not even have any hope of receiving anything from you. 


If you have to pay me, give me the amount which 
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everyone else pays me. What is the reason for paying 
me double?” Hadrat Ibrāhīm ibn Ad-ham replied: 


“Payment is given in lieu of the effort that is put in. The 
reason for paying you extra is that each time you left 


me and attended to a wealthy person, I became 


extremely angry and burnt with rage. I wanted to give 
vent to my anger on you but I defeated my self and 


exercised patience. The rank of the patient ones is 
indeed a very lofty rank. I acquired this through you. In 


reality, you are therefore my friend, and this is why I 
paid you more.” 


Shāh ‛Alamullāh then said: “O brothers! Such were the 


true Sufis. We ought to mourn over the fact that we 
dress like Sufis but act like rebels and Pharaohs, and 


succumb to the deception of our selves.” 


He also said in the same assembly: “O friends! We 


ought to re-examine our selves, and always focus on 
Allāh’s grace and kindness. We have to come out of our 


self-conceit and realize that everything is insignificant 
without the grace of Allāh ta‛ālā.” 


Patience And Resoluteness 


Patience and resoluteness were the glittering qualities 
of Sayyid Shāh ‛Alamullāh’s life. After the quality of 


following the Sunnat, these two qualities filled his 
entire life. It is probably for this reason that mention of 


these are found repeatedly and in detail in his 
statements. The gist of a lengthy assembly is presented 


below. It by and large contains these themes. He said: 


As long as people do not refer to the seeker of the truth 
as a deviate, he cannot reach the rank of siddīq (the 


truthful). The Prophets and Auliyā’ – all of them in their 
respective times – had to endure countless hardships 


and difficulties at the hands of rejecters and those who 
were envious of them. After all this, they acquired the 
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levels of the patient ones regarding whom Allāh ta‛ālā 
says: 


ِ حِسَابٍ  رَهُمن بغَِيْن نَ اجَن ون بِرُ مَا يوَُفََّّ الص   اِنَّ
It is the patient ones who receive their reward without 
measure.1 


A servant is either in one of two conditions. One 


condition is favourable to him. For example, he enjoys 
prosperity, bounties and a high position. The other is 


unfavourable. He needs patience in both conditions. If 
conditions are favourable to him, he has good health, 


wealth, children and whatever his heart desires, then 


he must not attach his heart to all these things. He 
must not be greedy to increase them. He must believe 


that they are all loaned to him and will soon be 
separated from him. 


As for the conditions which are unfavourable to him, 
they are of three categories: (1) One in which he has 


been given a choice, e.g. obedience and abstaining from 
disobedience. He needs patience in both. The 


beginning, middle and end of acts of obedience require 


patience. First of all he has to set right his intention 
and keep his heart pure from ostentation. These two 


require a lot of patience. The second is to consider all 
the pre-requisites and etiquette of the act of worship, 


and he must not allow it to become polluted by 
anything else. For example, if he is in salāh, he must 


not look towards anyone, he must not think about 


anything. Patience at the end requires him to abstain 
from mentioning his act of worship and being proud 


over it. 


The importance of patience in acts of disobedience is 


obvious. Without patience there is no way of freeing 


                                         


1 Sūrah az-Zumar, 39: 10. 
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oneself from such acts. The stronger the desire, the 
easier the sin, and the more difficult the patience. 


Allāh ta‛ālā says: “When I inflict any calamity on a 


person as regards his life, wealth, children and family; 
and he remains patient, then I feel ashamed to take 


him to account, to weigh his deeds and have his book 
of deeds checked.” 


Allāh ta‛ālā said to Jibrīl ‛alayhis salām: “When I take 
away the sight of a person, do you know what I give 


him in return?” Jibrīl replied: “You know best.” Allāh 


ta‛ālā said: “I bless him with the ability to see Me.” 


Demise 


Sayyid Shāh ‛Alamullāh was born on 12 Rabī‛ al-Awwal 
1033 A.H. He lost both parents at infancy. His 


maternal uncle took care of him. In this way, his life 
started in emulation of the Sunnat. Then his entire life 


was spent in following and propagating the Sunnat. 


Look at the mercy and affection of Allāh ta‛ālā that he 
also passed away at the same age as Rasūlullāh 


sallallāhu ‛alayhi wa sallam. 


It is stated in Tadhkiratul Abrār that Sayyid Shāh 


‛Alamullāh rahimahullāh had an ardent desire that his 


age must not surpass that of Rasūlullāh’s. He was 
blessed with this honour at his final hour. He passed 


away on 9 Dhū al-Hijjah 1096 A.H. at the age of 63. 
This servant of Allāh ta‛ālā who never abandoned the 


Sunnat throughout his life, who acted on resoluteness 
and striving, and did not turn away from any Sunnat, 


desirable or preferable act finally met with his true 
Beloved [Allāh ta‛ālā]. 


What can be better in this world than when 


a friend meets his friend, and a beloved joins 
with his beloved! 
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Aurangzeb’s Dream 


On the same day as Sayyid Shāh ‛Alamullāh’s demise, 


Aurangzeb ‛Ālamgīr rahimahullāh saw a dream in 


which he saw that Rasūlullāh sallallāhu ‛alayhi wa 
sallam had passed away and the angels were taking his 


blessed body towards the heavens. The king was quite 
disturbed by this dream and asked the ‛ulamā’ and 


Sufis for an interpretation. They said: “It seems that 
Sayyid ‛Alamullāh (who followed the Sunnat at every 


step of the way) has passed away.” The king ordered for 


this date to be recorded. Soon thereafter he was 
informed that Sayyid Shāh ‛Alamullāh rahimahullāh 


had indeed passed away on the same night. 


Aurangzeb asked: “How did it come to your minds to 


give this interpretation of my dream the moment you 
heard it?” The ‛ulamā’ replied: “There is no one 


comparable to him when it comes to following the 


Sunnat. In addition to being from the progeny of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, he surpasses 


most of the ‛ulamā’ and Sufis in his love for and 
emulation of Rasūlullāh sallallāhu ‛alayhi wa sallam, 


and in his strict adherence to Sunnats and desirable 
acts.” 


His grave lies in a four-walled graveyard which is to the 


east and south of the historical musjid1 of his Dā’irah. 


                                         


1 The historical background to this musjid is that Sayyid 


Shāh ‛Alamullāh rahimahullāh performed his second hajj 
around the year 1082 A.H. Details with regard to this hajj 


journey are not found. What is certainly established is that 


he sketched the Ka‛bah on a piece of paper and brought it 
back with him. Then one year later, in 1083 A.H., he built a 


musjid near his house on the bank of the Say’ River in line 


with the measurements of the Ka‛bah. He added zam zam 
water in its foundation. The length, breadth and height of 


the building were a few fingers less than that of the Ka‛bah. 


He did this out of respect to the Ka‛bah. He had three doors 
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There are a few ordinary graves having some ordinary 
markings. One of them is an indistinguishable grave 


without any markings, bearing that pure soul whose 
lofty rank, strong affiliation [with Allāh ta‛ālā], and 


emulation of the Sunnat was accepted by the Sufi 


masters of his time going right up to the King of India, 
‛Ālamgīr rahimahullāh. 


All praise is due to Allāh ta‛ālā for His kindness that 
whenever I used to go visit Makhdūmī al-Mukarram 


Hadrat Maulānā Sayyid Abul Hasan ‛Alī Nadwī (who is 


a lamp from this same noble family [of Shāh 
‛Alamullāh], bears his sciences and spirituality, and is 


an inheritor of his noble character and qualities), I get 
the opportunity of visiting the graves of this family, 


praying there and conveying rewards to them. May 
Allāh ta‛ālā accept all this and bestow me with the 


blessings of these pious personalities. Āmīn. All praise 


is due to Allāh ta‛ālā, whenever I come here, I observe 
the effects of these personalities’ blessings and effects. 


When I perform salāh, read the Qur’ān or carry out 
other acts of worship, I perceive a special humility and 


concentration, and my heart experiences peace and 
tranquillity. O Allāh! Increase me in this. 


Hadrat Thānwī’s Exposition 


I heard this incident on several occasions from Hadrat 
Maulānā Sayyid Abul Hasan ‛Alī Nadwī that Hadrat 


Maulānā ‛Abd al-Ghanī Phūlphūrī (A‛zamī) who was a 
khalīfah of Hadrat Hakīmul Ummat Maulānā Ashraf 


‛Alī Thānwī quddisa sirruhu related that Hadrat 
Hakīmul Ummat Maulānā Ashraf ‛Alī was going to 


Lucknow. When he passed the Rāi Bareillī station, he 


said: “I can see the effulgence of the Takiyah 


                                                                                     


on each of the four walls so that extra light could stream in. 


He also laid a floor on all four sides, similar to the tawāf area 


around the Ka‛bah. (Tadhkirah Shāh ‛Alamullāh Sāhib, p. 68) 
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personalities here.” On the other side, Sayyid Khalīl ad-
Dīn Sāhib who is from the noble progeny of Takiyah 


Dā’irah Shāh ‛Alamullāh and had pledged bay‛at to 
Hadrat Maulānā Rashīd Ahmad Gangohī quddisa 
sirruhu saw a dream in which Hadrat Shāh ‛Alamullāh 


Sāhib rahimahullāh was saying: “Bring Maulānā 
Thānwī to Takiyah.” Sayyid Khalīl ad-Dīn Sāhib sent a 


person to Lucknow to relate this dream to Hadrat 
Maulānā Thānwī. When the person related the dream 


to him, he said: “If I were to go now, it will cause me to 


become popular. It is therefore inappropriate to go now. 
I will take the honour of going on some other occasion.” 


Note: This certainly demonstrates the spirituality and 
supernatural feat of Hadrat Shāh ‛Alamullāh. 


Furthermore, from the above reply of Hadrat Maulānā 
Ashraf ‛Alī Thānwī, we learn that he was extremely 


cautious about popularity and fame. He used to 


impress this on his associates as is clear from his 
letters, writings, teachings and statements. It is most 


unfortunate that we who consider ourselves to be 
affiliated to him do not fulfil this teaching as it ought to 


be fulfilled. We seek refuge in Allāh ta‛ālā. 


Hadrat Muslihul Ummat’s Wish 


Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh had a special and strong bond with 


this family. In addition to this, Hadrat Maulānā Sayyid 


Abul Hasan ‛Alī Nadwī rahimahullāh used to visit him 
regularly. This is why Hadrat Muslihul Ummat always 


had the desire and yearning to go to Dā’irah Shāh 
‛Alamullāh. Hadrat Maulānā Abul Hasan Nadwī himself 


related to me: “When I was in Mumbai, he sent a 


message to me via Maulānā ‛Abd ar-Rahmān Jāmī that 
– Allāh willing – he will visit Takiyah. Unfortunately his 


illnesses did not permit him to realize this wish.” 


I make a deep-hearted supplication that Allāh ta‛ālā – 


through His grace and kindness – honours us with the 
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ability to follow the Sunnat, and blesses us with good 
character, humility, servitude and other excellent 


qualities which were enjoyed by Hadrat Shāh Sayyid 
‛Alamullāh rahimahullāh. Āmīn. (compiler) 
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Hadrat Sayyid Muhammad Bukhārī Bījāpūrī 


Introduction 


His origins are in Bukhārā. One of his forefathers came 
to India and settled down in Gujarat. From Gujarat he 


came into the limelight in Bījāpūr. He combined 
physical and spiritual excellences and possessed 


spiritual sciences. The seniors and noblemen of the city 


had good confidence in him and they used to respect 
and revere him. 


Education 


He was actively engaged in guidance and instruction. 


The masses and elite used to benefit from him. It was 
mostly the Gujaratis who used to be guided through 


him. He strictly forbade his murīds and associates from 


hurting the feelings of anyone. 


Note: This has always been the special advice of the 


Sufis, i.e. do not cause any verbal or physical harm to 
anyone. They constantly quote this couplet: 


Paradise is that place where there is no pain 
and hurt. No one is pained and hurt by 


anyone. 


Demise 


He passed away in 1097 A.H. May Allāh ta‛ālā 


illuminate his resting place. He was buried within the 
city of Bījāpūr in ‛Alī Bāgh.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 2, p. 991. 
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Hadrat Maulānā Mīr Sayyid Qanūjī 


Name, Merits And Virtues 


His name is Muhammad and he was addressed as Mīr. 
He was a resident of Qanūj. He was from among the 


famous and knowledgeable ‛ulamā’ during the era of 
‛Ālamgīr rahimahullāh. He was particularly proficient in 


mathematics and literature. Shāh Jahān called him to 


the royal court with utmost respect and included him 
among his close associates. When ‛Ālamgīr 


rahimahullāh became king after Shāh Jahān, he 
accorded the same respect to him. When he moved 


from Akbarābād to Delhi, ‛Ālamgīr rahimahullāh 


brought him with. 


‛Ālamgīr rahimahullāh had a special interest in the 


written works of Imām Ghazzālī rahimahullāh, 
especially his Ihyā’ al-‛Ulūm. He studied most of Imām 


Ghazzālī’s books under the tutorship and supervision 


of Sayyid Mīr Qanūjī. Tadhkirah ‛Ulamā’-e-Hind states: 


He studied the books of Hujjatul Islam Imām Ghazzālī 


rahimahullāh, especially Ihyā’ al-‛Ulūm through his 
help and assistance. 


He enjoyed considerable influence in the royal court. 
He used to attend every assembly of ‛Ālamgīr 


rahimahullāh. The marriage of Prince A‛zam was 


performed through Mīr Sayyid Qanūjī’s representation. 
‛Ālamgīr had to go to Audepūr and Ajmer because of 


the political situation there and had to remain for 
several months. Sayyid Mīr Qanūjī went to Ajmer to 


meet him. ‛Ālamgīr received him with much respect and 
reverence. He presented him with 1 000 rupees in cash 


and two tables filled with fruits. 


Fatāwā ‛Ālamgīrī 


When scholars were being selected for the compilation 


of Fatāwā ‛Ālamgīrī, his name also came up. He played 
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a major role in its completion. Tadhkirah ‛Ulamā’-e-
Hind states: 


He put in all his efforts in the compilation of 


Fatāwā ‛Ālamgīrī. 


Demise 


There is no clear mention of his date of death. The 
author of Ma’āthir ‛Ālamgīrī writes under the events 


which took place in 1097 A.H. 


Sayyid Sharīf, the son of Qudwatul 
Mashā’ikh Mīr Sayyid Muhammad Qanūjī 


who was the teacher of Shāh Jahān and was 
well-known for his merit, excellence, 


intelligence and perception was appointed 
over Karūrah Ganj. 


It is gauged from this that he had passed away before 
1097 A.H. May Allāh ta‛ālā shower His mercy on him.1 


                                         


1 Fatāwā ‛Ālamgīrī Aur Oes Ke Mu’allifīn, p. 32. 
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Hadrat Shaykh al-Islam Khwājah ‛Ābid Siddīqī 
Samarqandī 


Name And Lineage 


His name is Khwājah ‛Ābid, his title is Shaykh al-Islam, 


he is addressed as Qalīj Khān Bahādur, and his 
father’s name is ‛Azīzān ‛Ālam Shaykh. 


Birth 


He was born in ‛Alī Ābād, Samarqand. 


Education And Training 


His father initiated his education. He was intelligent 
and sharp-minded. He began progressing daily in his 


education. He reached a level of perfection when he 
was a youth. According to Hujjah adh-Dhākirīn it is 


learnt that his education was completed under the 
‛ulamā’ of Bukhārā. The ruler of Bukhārā conferred 


him with the title of Shaykh al-Islam. He is the only 


one in his family to be given this title. He was 
appointed as the religious head of the same city and 


remained in this post for a long time. 


Hajj Journey 


After passing some time, he left for the Hijāz for the 
sake of hajj and visiting Madīnah. He first proceeded 


from Bukhārā to his hometown, ‛Alī Ābād in 
Samarqand. He spent a few days meeting his relatives 


and family. He had 60-70 murīds and workers who 


accompanied him. He was responsible for all of them. 
Whatever expenses were incurred along the way were 


paid by him. At the time when he was appointed as 
Shaykh al-Islam over Bukhārā, Nadhr Muhammad 


Khān was ruling over Bukhārā, Balkh and other 
regions. This Khān Sāhib accorded him utmost respect 


and reverence. When he used to go to meet him, he 


would get up from his seat to welcome him, and then 
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seat him next to him. He used to be extremely 
saddened at the time of his departure. 


Note: These were righteous rulers who used to honour 
and respect the Sufis. They were most eligible for the 


following saying: 


 نعم الأميْ على باب الفقيْ
A worthy ruler is the one who is found at the door of a 
pauper. 


May Allāh ta‛ālā increase such people among the Sufis 
and rulers. 


A group of ‛ulamā’ and students accompanied him for a 


few stations from Bukhārā. He used to ask them to 
leave at each station. The son of Mīr Shihāb ad-Dīn – 


addressed as Ghāzī ad-Dīn Khān Bahādur – was with 
him. The son was about 12 years old at the time. 


He then left ‛Alī Ābād with his companions in 1066 
A.H. for the sake of hajj. When he reached Sindh, King 


Shāh Jahān’s employee informed the king of his 
arrival. A royal order was issued to the rulers of Sindh 


to host him and see to his needs in the best way 


possible. The same order was issued to rulers of other 
stations where he would pass through. Each station 


must welcome him, host him, and present whatever he 
needed. Shāh Jahān was conversant with the qualities 


and attributes of the pious personalities. He also knew 
that Khwājah ‛Ābid is looked up to by kings, and 


possesses external and internal excellences. He was 


extremely desirous of meeting him. He eventually 
entered Agra, the capital, in 1066 A.H. As per the order 


of the king, the seniors and dignitaries of the Sultanate 
received him with respect and honour. He was made to 


stay over in the royal palace. All the means of 
hospitality were made available to him. 
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He made his appearance in the king’s court the next 
day. Shāh Jahān respected knowledge and 


acknowledged people of capabilities. He met him with 
genuine respect and permitted him to sit in his place. 


He asked him about his journey and about some pious 


personalities of the past. Khwājah ‛Ābid enjoyed his 
meeting with the king, thanked him, and prayed for 


him. 


The King’s Request 


The king too was very cordial and warm in receiving 
this honourable guest. He requested Khwājah ‛Ābid to 


enable himself and his subjects to benefit from his 


blessings and to settle down in India. The king and the 
populace will benefit from his blessed company. 


Khwājah ‛Ābid acceded to the request by saying that he 
will settle down in India after his return from hajj, and 


will call his family and relatives from Samarqand and 
Bukhārā. The king was overjoyed by this response and 


thanked him. He then appointed him as a private tutor 
for Prince Aurangzeb. He permitted him to proceed for 


hajj and made all arrangements for his travel 


requirements. ‛Ālamgīr conferred him with the title of 
Qalīj Khān Bahādur and informed him of it by writing 


to him. Khwājah ‛Ābid boarded a ship in Surat and 
proceeded to Makkah Mukarramah. He reached safely, 


completed his hajj, visited Madīnah Munawwarah and 
other blessed places. 


Return to India 


Khwājah ‛Ābid returned to India after about one year 
and was honoured to be employed over Prince 


Aurangzeb. He saw to his training and rectification. 
When the Prince was given authority over certain 


responsibilities, he appointed Khwājah ‛Ābid to several 
services one after the other. No matter which service he 


was appointed to, he fulfilled it in a most beautiful 
manner. Sometimes he was put in charge of religious 
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affairs, sometimes he was appointed as a governor over 
a district, and sometimes he was given a post in the 


army. He carried numerous tasks during the Prince’s 
era as a prince and as a king. He used to praise him 


and speak highly of him from beginning to end. 


Character 


Although he appeared to be a wealthy person, he was a 


dervish within himself. He was a man whose heart was 
attached to Allāh ta‛ālā, he possessed excellent 


character and religiosity. He had a humble and tolerant 
temperament. He possessed the excellent qualities and 


attributes of the pious personalities of the past. He 


showed concern for the poor and was hospitable to 
guests. Through him, many children of the pious elders 


of Samarqand and Bukhārā reached high positions in 
India. During the era of ‛Ālamgīr rahimahullāh, his 


house was like a rest-house for people who came from 
Samarqand and Bukhārā. He never allowed a single 


moment to pass in seeing to the needs of his guests. 


About 200-250 pious people would eat at his table 
daily. Various types of foods would be laid out before 


them. He had a generous heart and joyful disposition. 
He used to see to the needs of the poor, orphans, 


widows and paralysed. He had stipulated monthly 
stipends for many of them. He also helped and assisted 


those who were going on hajj. He used to send valuable 
and rare gifts from India to the ‛ulamā’ of Samarqand, 


Bukhārā and Balkh. He used to send gold and silver as 


well. 


In our times, we find Hadrat Nizām, who is from the 


progeny of Khwājah ‛Ābid, following in the footsteps of 
his forefather. 


As the saying goes: 


 الولد سر لأبيه
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A son is intricately linked to his father. 


 كل شيء يرجع إلى أصله
Everything returns to its source. 


The pearls of the pious elders of the past are 


periodically seen in him. The same springs of 
beneficence are observed in him. Allāh willing, these 


blessings will continue until the day of Resurrection by 
virtue of the pure intention and blessings of the pious 


elders of the past. 


Note: The merit, excellence and acceptance of Hadrat 


Shaykh al-Islam are clearly learnt from the above. It 
truly displays his nobility and good fortune. 


Furthermore, we can gauge the humility and 


humbleness of Shāh Jahān and his Prince Aurangzeb 
‛Ālamgīr rahimahullāh, their love and confidence in 


‛ulamā’ and Sufis, and their enthusiasm to serve them. 
This is something to be proud of. If only these qualities 


continued in their succeeding progenies. Had this been 
the case, India, its people and its succeeding 


generations would not have had to see the evil which 


they see at present. May Allāh ta‛ālā bless us all with 
lives of piety and religiosity, and may He protect our 


children from the taint of becoming unworthy 
successors. Āmīn. (compiler) 
Demise 


King Aurangzeb ‛Ālamgīr attacked Gaulkandah 


Hyderabad in 1097 A.H. Abul Hasan Qutb Shāh, also 


known as Tānā Shāh, was ruling the region. He fled 
from Hyderabad and took refuge in the Gaulkandah 


fort. ‛Ālamgīr’s army pursued him and laid siege to the 
fort. The two sides were firing canons and other 


weaponry at each other, and people were succumbing 
to injuries and death on both sides. Shaykh al-Islam 


was part of the army and he was also injured. His 
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injury was quite severe. He eventually passed away 
three days after the injury on 24 Rabī‛ ath-Thānī 1098 


A.H. To Allāh we belong and to Him is our return. He 
was buried on the field of Gaulkandah.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 25. 
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Hadrat Mīr Asadullāh Shahīd Gaulkandah 


Name And Lineage 


His name is Mīr Asadullāh and he is the son of Mīr 
Fadlullāh Bukhārī. He is of genuine lineage and 


standing. His father was employed during the rule of 
Shāh Jahān and was appointed to distinguished 


positions. The rulers and ministers accorded him 


utmost respect. His father passed away during the rule 
of ‛Ālamgīr rahimahullāh. He had several brothers all of 


whom were appointed to high posts by ‛Ālamgīr 
rahimahullāh because of their family virtue. 


Life 


He was matchless as regards his courage and bravery. 
He was well known for his manliness and generosity. 


He was desirous of the Sharī‛ah and Tarīqah, and 
ardently loved Allāh-recognition and tauhīd. He used to 


spend most of his time in worshipping Allāh ta‛ālā and 
reciting the Qur’ān. He was immersed in the ocean of 


Allāh-recognition and tauhīd. He was like a kebab over 
the fire of yearning for Allāh ta‛ālā. He used to conceal 


his spiritual conditions from the masses. He always 


spent the night in worship and tahajjud. He was 
present when the Gaulkandah fort was surrounded. 


The fort was not being conquered. ‛Ālamgīr and the 
soldiers searched for Auliyā’ to obtain their help 


through their prayers. One of the workers informed 
‛Ālamgīr about Mīr Asadullāh’s nightly worship. 


‛Ālamgīr sent one of his special associates to confirm 


his spiritual condition, and then requested his du‛ā’s. 
He made du‛ā’ and also joined in the siege. The fort was 


conquered through the blessings of his focus and du‛ā’. 


Demise 


He was martyred when a canon struck him. He was 
buried in 1098 A.H. near the Gaulkandah fort and was 
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given the title Mīr Asadullāh Shahīd. May Allāh ta‛ālā 
shower His mercy on him.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 88. 
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Hadrat Qādī Khūbullāh Jaunpūrī 


Name And Lineage 


He was Qādī Khūbullāh the grandson of Shaykh 
Muhammad Hafīz Husaynī Jaunpūrī. He was from 


among the distinguished ‛ulamā’ in the science of 
Arabic grammar and literature. 


Birth 


He was born and brought up in Jaunpūr. 


Merits And Excellences 


He acquired many treasures of knowledge and became 
one of the most superior Hadīth masters. He knew 


1 800 Ahādīth together with the names of their 
narrators. Due to his knowledge, he was appointed as 


the Chief Judge in Allāhābād city. He fulfilled this post 


in a most laudable manner. He had a very witty 
disposition. 


It is said that when Nawāb Shujā‛ ad-Daulah came to 
Allāhābād and asked his name when he met him, he 


replied: “My name is Khūbullāh.” The Nawāb asked: 
“The word Khūb is a Persian word while Allāh is an 


Arabic word, how can the two be joined together?” He 
replied: “A meaning is not necessary for a name.” The 


Nawāb said: “You are a qādī (judge), yet you have a 


name which has no meaning!?” He replied: “I was not a 
judge at the time when I was named.” The Nawāb 


smiled at his retort and agreed with him. 


It is related that Qādī Khūbullāh went to meet Qādī 


Thanā’ullāh Jaunpūrī. After asking him about his well-
being, Qādī Khūbullāh indicated to the worker to bring 


a huqqah. The worker brought it. Qādī Thanā’ullāh 
quoted a few lines of poetry dispraising the huqqah. 


Qādī Khūbullāh immediately composed the following 


lines there and then, and read them to him: 
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Although tobacco is harmful and I have not 
seen anyone benefiting from it, it also has 


some good in it. It keeps you away from 
talking nonsense for a short while. 


Those who were present praised him for his balanced 


disposition. 


Demise 


He passed away on 14 Sha‛bān 1100 A.H./1688. May 
Allāh ta‛ālā illuminate his resting place.1 


However, Nuzhatul Khawātir, volume five states that he 


passed away in 1016 A.H. Allāh ta‛ālā knows best. 


                                         


1 Tārīkh Jaunpūr, vol. 2, p. 1686. 
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Hadrat Shaykh Salāh ad-Dīn Chishtī Gujarātī 


Name And Lineage 


His name is Shaykh Salāh ad-Dīn and he is the fourth 
son of Shaykh Rukn ad-Dīn Ahmad Buzurg. He was 


born in Ahmadābād, Gujarat. 


Education And Training 


He completed his elementary text books under his 


father and the ‛ulamā’ of Gujarat while he was a 
youngster. He developed complete mastery over Arabic 


and Persian, he was unique in the field of tasawwuf 
and tauhīd, and was matchless in his literary 


compositions and poetry. 


Merits And Virtues 


His speech was free from verbosity. It was immersed in 


spiritual facts and cognition. He wrote a Dīwān – 
collection of literary articles and poetry. He was a man 


of beauty and power. He had lofty aspirations and was 
a man of dignity. He ate well and dressed well. He was 


a wealthy person externally but a dervish from inside. 
He was soft hearted and humble. He loved dervishes 


and showed concern for the poor. He was extremely 


generous and open-hearted. He used to conduct 
assemblies most of the time. Sufi masters and rulers 


used to attend. His life centred around reliance in Allāh 
ta‛ālā and contentment. Allāh ta‛ālā showered him 


abundantly. When the wealthy people and his 
associates sent gifts to him, he would distribute them 


immediately. 


Demise 


He passed away on 21 Dhū al-Hijjah 1100 A.H. He was 


buried in Shāhpūr Mahallah in Ahmadābād, Gujarat. 
May Allāh ta‛ālā illuminate his resting place.1 


                                         


1 Mahbūb at-Tawārīkh, vol. 1, p. 471. 
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RIGHTEOUS KINGS OF INDIA 


Allāh ta‛ālā says: 


نن تشََآءُ  نمُلنكَ مِمَّ ِعُ ال
نمُلنكَ مَنن تشََآءُ وَتَنزن تِي ال  تؤُن


You give kingdom to whomever You will and You take 
away kingdom from whomever You will.1 


Volumes three and four contained biographies of a few 


kings of India who were righteous, just and followed 
the Sunnat. They rendered important services to Islam 


and the nation and had certain admonitory life 
conditions, desirable character, unique sense of justice, 


and extreme equity in treating people of every religion 
and creed. In the present volume – volume five – we 


present short biographies of a few Mogul Sultans such 


as Jahāngīr, Shāh Jahān and Aurangzeb ‛Ālamgīr. 
Inspiration is from Allāh ta‛ālā. 


May Allāh ta‛ālā make it beneficial and enlightening to 
the reader. Āmīn. 


A Few Fortunate Mogul Sultans 


Up to this point, you read about the righteousness and 


piety of Allāh-fearing ‛ulamā’. I feel I should relate the 
life conditions and statements of some kings who were 


influenced by the teachings and training of those 


‛ulamā’ so that we could take a lesson from them and 
we may view the revivalist works which were 


undertaken by the Sufis and ‛ulamā’, especially of 
Hadrat Shaykh ‛Abd al-Haq Muhaddith Dehlawī 


rahimahullāh and Hadrat Imām Rabbānī Mujaddid Alf 
Thānī rahimahullāh. 


The religiosity of kings undoubtedly has an effect on 


the subjects. There is a famous saying: 


                                         


1 Sūrah Āl ‛Imrān, 3: 26. 
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 الناس على دين ملوكهم
People follow the ways of their kings. 


This is why Hadrat Shaykh ‛Abd al-Haq Muhaddith 


Dehlawī rahimahullāh and Hadrat Imām Rabbānī 


Mujaddid Alf Thānī rahimahullāh focussed special 
attention on the rectification and training of kings, and 


the effects of their efforts were clearly seen. 


The first of these kings is Jahāngīr who, because of his 


initial irreligiosity, had become an opponent of Hadrat 
Mujaddid Sāhib rahimahullāh. Consequently, he had to 


bear the pains of imprisonment and incarceration. 


However, Allāh ta‛ālā guided Jahāngīr, Hadrat 
Mujaddid Sāhib rahimahullāh was freed and given a 


choice to live in his hometown or join the royal army. 
Hadrat Mujaddid Sāhib rahimahullāh chose the second 


option. Subsequently, the king was honoured with the 


companionship of Hadrat Mujaddid Sāhib rahimahullāh 
and had opportunities of listening to his talks and 


lectures. He was impressed by them and expressed his 
confidence in favour of Hadrat Mujaddid Sāhib 


rahimahullāh. 


Jahāngīr was followed by his son, Shāh Jahān, who 
was better and more religious than his father. He was 


followed by Aurangzeb ‛Ālamgīr rahimahullāh regarding 
whom it is said that he was dressed as a king but was 


a dervish in reality. He had pledged bay‛at to Hadrat 
Khwājah Muhammad Ma‛sūm rahimahullāh and 


traversed the different levels of tasawwuf. In fact, he 


played a major role in the protection and continuation 
of Islam in India. That is the bounty of Allāh ta‛ālā 


which He confers on whomever He wills. 


It becomes clear from the above that a just and 


equitable government is also necessary for the 
proliferation and propagation of Dīn. Allāh ta‛ālā says: 
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َرنضُ وَ  هُمن ببِعَنضٍ لفََسَدَتِ الَن َْ عُ النَّاسِ بَعن  لوَن لََ دَفن
Had it not been for Allāh’s repelling some people by 
others, the land would have been corrupted.1 


In his commentary to the above verse, the author of 


Rūh al-Ma‛ānī writes: 


فْيلة الملك، وأنه لو لَه ما استتبي أمر العالم، لهذا قيل: الدين  وفي هذا تنبيه على
سي والملك حارس. وما 


ُ
والملك توأمان. ففي ارتفاع أحدهما ارتفاع الْخر، لأن الدين أ


 لَ أس له فمهدوم، وما لَ حارس له فْائع.
This verse draws attention to the merit of a Sultanate in 
the sense that in its absence, the system of the world 
will be in disorder. This is why it is said: “Religion and 
Sultanate are twins.” The absence of one necessitates 
the absence of the other. This is because religion is the 
foundation and Sultanate is its protector. Anything 
without a foundation is bound to perish. Anything 
without a guard is bound to destruction.2 


Note: Glory to Allāh! What an excellent statement 
which ought to be recorded in gold and be borne in 


mind. Inspiration is from Allāh ta‛ālā. 


                                         


1 Sūrah al-Baqarah, 2: 251. 
2 Rūh al-Ma‛ānī, vol. 2, p. 174. 
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King Jahāngīr 


Name And Lineage 


His name is Salīm, his title is Abul Muzaffar Nūr ad-
Dīn Muhammad Jahāngīr Bādshāh, and his father’s 


name is Jalāl ad-Dīn Akbar Bādshāh. 


Birth 


He was born on 17 Rabī‛ al-Awwal 977 A.H. on a 


Wednesday in Fatah Pūr Sikrī, U.P. 


Education And Training 


In his Bazm Taymūrīyyah, Sayyid Sabāh ad-Dīn ‛Abd 
ar-Rahmān rahimahullāh writes the following about his 


education and training: 


Jahāngīr was born through du‛ā’s, was nurtured with 
wishes and desires, and brought up with pride. When 


he came to an age of understanding, he found himself 
in the granaries of knowledge and perfection. When he 


was four years, four months and four days old, his 
knowledge-loving father carried out the custom of 


initiating him in a maktab. His father appointed Faydī 
and Maulānā Mīr Kalān Harawī Muhaddith 


rahimahullāh for his education. Qutb ad-Dīn Khān 


rahimahullāh and ‛Abd ar-Rahīm Khān Khānā 
rahimahullāh were appointed as his private tutors. The 


father of Maulānā Ahmad ‛Alī was also from among his 
teachers. The latter was matchless in the fields of 


astronomy, physics, dictation, creative writing and 


calligraphy. Jahāngīr studied the 40 Hadīth under 
Sayyid Sadr Jahān rahimahullāh. The blessing of 


having such teachers and tutors ought to bring great 
results. He therefore glittered like the moon on the 


horizon of knowledge and language. 


He studied the Turkish language under ‛Abd ar-Rahīm 


Khān Khānā rahimahullāh. He himself writes in this 


regard: “Although I was born and brought up in India, I 
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am able to speak and write the Turkish language.” He 
added a few sections towards the end of Tuzk Bābrī in 


the Turkish language.1 


Ascension to The Throne 


He ascended the Mogul throne in Agra on a Thursday, 


18 Jumādā ath-Thāniyah 1014 A.H. at the age of 38. 
Just as he was a genealogical link between Akbar and 


Shāh Jahān, he was also a bridge between the two as 
regards religious and political changes. 


Due to their self motives, historians speak ill of all 
Muslim rulers. How, then, can we expect them to speak 


in praise of Jahāngīr? However, the fact of the matter is 


that he was not as bad as they make him out to be. 


Allāh ta‛ālā had conferred him with natural capabilities 


and excellent aptitudes. Just as he desired the 
protection of his own rights, benefits and comforts; he 


desired the comfort, ease and prosperity of his 
subjects. He had a pain in his heart for his subjects. 


He used to say: “It is the duty of a king to protect even 


the animals in the forests and the birds in the air, and 
to see to the rights of the animals which are under his 


throne.” 


He writes: 


Justice And Equity 


After taking my place on the throne, the first order 


which was issued by me was that the chain of justice 
be suspended so that if those who are responsible in 


the court of justice display shortcomings or lag behind 


in seeing to the injustices which have been committed 
against the oppressed, then the latter may personally 


reach this chain and inform me about it.2 


                                         


1 Bazm Taymūrīyyah, vol. 2, p. 6. 
2 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 1, p. 87. 
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Jahāngīr’s Justice 


Hadrat Mujaddid Sāhib rahimahullāh writes about his 


justice and equity in Maktūb no. 92, vol. 2, as follows: 


Just as Allāh ta‛ālā illuminated the world 
through the light of the justice and equity of 


the king, He gave victory and honour to the 
Sharī‛ah and the ummat of Muhammad 


sallallāhu ‛alayhi wa sallam through his 
excellent administration. 


He writes in Maktūb no. 47, vol. 3, which is actually a 


letter addressed to Jahāngīr: 


The masses and elite are enjoying peace and 


tranquillity by virtue of the king’s attention 
and concern. I express my gratitude for this. 


Note: Glory to Allāh! Can there be a greater testimony 
in favour of Jahāngīr’s justice and equity!? 


Concern For The Hereafter 


Jahāngīr himself writes in one place: 


By the grace of Allāh ta‛ālā, it is my habit 


not to waste my valuable time in more than 
2-3 hours of sleep. I see two benefits in this 


regard. (1) Awareness about the condition of 
the country. (2) Wakefulness of the heart in 


the remembrance of Allāh ta‛ālā. How sad it 


is if the few days of this life are spent in 
heedlessness when one dream is still left. 


This wakefulness which cannot even be 
dreamed about later on must be considered 


to be a boon, and not a single moment must 
be devoid of thinking of Allāh ta‛ālā. 


He had considerable respect for religion in his heart. 


He always refers to himself as a beggar in the court of 
Allāh ta‛ālā. He expresses the wish that his entire life is 
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spent in Allāh’s pleasure and not a single breath 
passes without His remembrance. 


Note: Concern for his subjects, consciousness of Allāh’s 
remembrance in the heart, and valuing every moment 


of his life are obviously lofty qualities which are not 


enjoyed by even good Muslims. This is certainly by the 
grace of Allāh ta‛ālā and through the blessings of the 


companionship of Hadrat Mujaddid Sāhib rahimahullāh 
which conveyed Jahāngīr to such lofty levels. 


Jahāngīr was aware of this and used to say towards the 


end of his life: “I have not done anything through which 
I can hope for salvation. However, I have a testimony: 


Shaykh Ahmad Sirhindī said to me one day: ‘If Allāh 
ta‛ālā takes me to Paradise, I will not go without taking 


you with me.’” 


A senior personality like Hadrat Mujaddid Alf Thānī 


rahimahullāh did not make such a statement about 


Jahāngīr just like that. Rather, he must have observed 
the traces of religiosity in him, and then conveyed the 


glad tidings of his companionship in Paradise. This is 
the bounty of Allāh ta‛ālā which He confers on 


whomever He wills. 


Furthermore, it was by virtue of Jahāngīr’s own 


enthusiasm that he had the honour of being a guest of 


Hadrat Mujaddid Sāhib rahimahullāh in Sirhind and 
eating the food from his kitchen. Although the food was 


simple, the king said: “I have never eaten so delicious 
food in my life.” (compiler) 


Jahāngīr’s Library 


The most important and reliable historian about the 


era of Jahāngīr is Jahāngīr himself. The history of his 


memoirs and their literary value are extraordinary. It is 
said that Jahāngīr had a magnificent library which 


used to accompany him on his journeys. Those ‛ulamā’ 
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and Sufi masters whom he held in high esteem were 
presented with books from his library. 


He went to Ahmadābād in the 12th year of his rule and 
met the famous personality of that city, Shaykh Ismā‛īl 


ibn Shaykh Muhammad Gauth rahimahullāh. Jahāngīr 


gave him a special gown, some land, and a few books 
from his special library. Some of the books were: Tafsīr 
Kashshāf, Tafsīr Husaynī and Raudatul Ahbāb. He 
displayed all sorts of considerations to the children of 


the Sufi masters. 


Demise 


Jahāngīr passed away on 28 Safar 1037 A.H./1627 in 


Lahore. He ruled for a period of 22 years. He was 
buried in Lahore. May Allāh ta‛ālā shower His mercy on 


him.1 


                                         


1 Tārīkh-e-Hind, p. 167. 
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King Shāh Jahān 


Name And Lineage 


His name is Khuram, his title is Abul Muzaffar Shihāb 
ad-Dīn Muhammad Shāh Jahān Bādshāh, and his 


father’s name is Salīm Muhammad Nūr ad-Dīn 
Jahāngīr Bādshāh. 


Birth 


Shāh Jahān was born in Rabī‛ al-Awwal 1000 A.H. in 
Lahore. 


Education And Training 


As per the family tradition, when he turned four years, 


four months and four days old, he was seated for his 
education. Qāsim Baig Tabrezī rahimahullāh, Hakīm 


Rawā’ī Gīlānī rahimahullāh, Shaykh Abul Khayr 


rahimahullāh and ‛Allāmah Wajīh ad-Dīn Gujarātī 
rahimahullāh were appointed for his education. The 


Prince completed the study of various sciences and arts 
under the supervision of these distinguished teachers. 


He was an expert in calligraphy. He did not have any 


academic inclination like Bābur, Humāyūn and 
Jahāngīr. This is why he did not leave behind any 


academic work. Despite this, no page of the book of his 
life was empty of academic activity.1 


His Character And Adherence to Islam 


Intelligence, reflection, mercy, kindness, justice, equity, 


concern for the poor, affinity with knowledge, dignity 
and seriousness were qualities in him regarding which 


there can be no doubt. His graciousness and dignity 


were of such a level that inappropriate words were 
never uttered by him. 


His forbearance and noble character were such that 
even if a person erred in his assembly, as far as 


                                         


1 Muftī Muhammad Pālanpūrī: Tārīkh-e-Hind, p. 167. 
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possible he would not say anything to him which may 
cause him embarrassment. 


He was very brave and was a living example of his 
grandfather, Bābur’s, bravery. Despite his matchless 


bravery, he was extremely merciful and affectionate. 


When he used to hear about the oppressions of the 
Uzbeks and Quzlubāsh of Iran, he would be severely 


pained and affected, and say: “Allāh ta‛ālā gave 
authority to kings and made people obedient to them 


so that they may remove oppression from the world, 
and they may provide refuge to the oppressed and 


pitiful ones.” 


It was this concern for humanity which kept him 
constantly occupied in the wars in Balkh, Bukhārā, 


Qandahār and other areas. 


Shāh Jahān used to say: “The royal treasures are for 


the sole purpose of fulfilling the needs of the 
inhabitants of the kingdom. The king is merely 


entrusted with those treasures.” 


Instead of quoting the lengthy writings about Shāh 
Jahān’s character and attributes, just one incident 


related to Sultan ‛Ālamgīr is translated here. 


This is the 12th letter which ‛Ālamgīr rahimahullāh 


wrote to Prince Muhammad A‛zam: 


The King’s Time Table 


A‛lā Hadrat used to say: Hunting is the occupation of 
useless people. If a person is not occupied in matters 


related to the Hereafter, there is nothing wrong in 


occupying himself in setting right matters of this world. 
After all, we are told that this world is the sowing 


ground for the Hereafter. 


When about 1½ hours of the night remained, he would 


personally come out of his bedroom, perform wudū’, 
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and busy himself in different forms of dhikr. After the 
fajr adhān, he would perform salāh with the 


congregation of ‛ulamā’ and scholars. He would then 
proceed to the Jarauka Darshan where he would meet 


the Darshanis. 


He used to conduct a Dīwān ‛Ām (general assembly) 
about 1½ hours after sunrise. He would present all 


matters related to the kingdom and achieve his 
objectives in this way. After examining a certain 


number of the royal horses and elephants, he would 
proceed to the Dīwān Khās (special assembly) where 


senior commanders and new officers will receive new 


requests, and once the king reviews everything, the 
commanders will receive their instructions. Selected 


incidents from each region would be presented, and the 
king’s permission will be awaited for appropriate 


rulings and decrees. This used to continue until almost 
midday. A special meal would then be presented. It 


would be stressed that the food must be obtained from 
lawful sources. The king would eat just enough for his 


bodily needs, and to acquire physical strength for 


worship and meting out justice. He would personally 
check on the needs of all those who were receiving 


stipends, and then proceed to his private chamber. 


Most of those who were receiving stipends were ‛ulamā’, 


scholars, students, the poor, the needy, orphans, the 
indigent and the sick. The king personally knew most 


of them and he used to be delighted to see them. 


He would take a siesta, come out, perform wudū’, 
proceed to his salāh room and occupy himself in 


reading the Qur’ān. He would then perform zuhr salāh 
and appear at Burj Asad with a tasbīh in his hand, and 


dhikr on his lips. 


Note: Glory to Allāh! Look at the good fortune of a king 


of India that in addition to worshipping and reciting the 
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Qur’ān, he used to have a tasbīh in his hand. Whereas 
in our times, people are generally ashamed to have a 


tasbīh in their hand although it is one of the easiest 
ways of engaging in Allāh’s remembrance, and also 


established from the Hadīth. (compiler) 


The higher cabinet would come and present important 
administrative and financial matters to him. He would 


then sign most of the documents. Another general 
assembly will be conducted about 1½ before day-end. 


The commander, public speaker, newly-appointed 
officers and those who applied for lands would present 


themselves before him. The king would inquire about 


each one’s rank, lineage, personal capabilities and 
knowledge; ponder over an appropriate position for 


each one, and issue orders about salaries and 
properties. 


The king would then proceed for the maghrib salāh and 
go to his special chamber where sweet-tongued 


historians, eloquent story-tellers, beautiful-voiced 
singers, and experienced travellers will be present. The 


women would be inside behind a curtan while the men 


used to be outside. Based on the king’s noble taste and 
inclination, these people would relate stories about 


pious people of the past and conditions of kings. In 
short, the king used to divide his time until midnight – 


fulfilling the responsibilities of his life. 


‛Ālamgīr rahimahullāh concludes his lengthy letter as 


follows: 


Bearing in mind that my affection for you – my son – is 
natural and not superficial, I have no choice but to 


write to you and inform you of all that is suited to you 
and would be of benefit to you. At present, I noted 


whatever came to my mind. Pardon me. 


Although the above letter is a distribution of the king’s 


time, it also sheds light on his interest in matters 
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related to the Sultanate, adherence to injunctions of 
Islam, full attention to consuming what is lawful, and 


so on. Historians add that he was always in a state of 
wudū’, and if he happened to touch things like 


jewellery and pearls, he would perform a fresh wudū’. 


The fact of the matter is that it will be totally in order to 
refer to such a person as a walī of Allāh ta‛ālā.1 


Note: This letter is obviously not beneficial to ‛Ālamgīr’s 
sons alone but an admonition to all of us. When 


carrying out our daily tasks – whether Dīnī or worldly – 
we must have a time-table according to our needs as 


outlined above. I heard Hadrat Maulānā Abul Hasan 


‛Alī Nadwī rahimahullāh saying that Hadrat Hakīmul 
Ummat Maulānā Ashraf ‛Alī Thānwī rahimahullāh was 


able to do so much as a result of following a strict time-
table. 


Reforms 


1. Shāh Jahān wore the royal crown on 8 Jumādā 
ath-Thāniyah 1037 A.H. In the first year of his reign, 


he made prostration [before him] unlawful. Instead, he 
initiated the practice of kissing the ground. He then 


cancelled this in 1046 A.H. because it was similar to 
prostrating before a human. The practice of darshan 


(appearing before the king) which was initiated by 
Akbar was maintained. 


2. The authority which the Shī‛ah wielded and its 


evil consequences vis-à-vis the Sahābah radiyallāhu 
‛anhum, especially the Khulafā’ Rāshidīn, needs no 


further discussion. The Shī‛ah who were in control in 
Decca had imposed restrictions on making mention of 


the Khulafā’ Rāshidīn in the sermons. When making 


peace with this and other similar regions, the first 
condition which Shāh Jahān laid was that no 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, p. 443. 
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restrictions must be placed as regards praise for the 
Sahābah radiyallāhu ‛anhum. 


3. When minting coins, then on one side of the 


coin, Shāh Jahān had the kalimah tayyibah in the 
centre and the names of the Khulafā’ Rāshidīn around 


the centre. On the other side was the name: Abul 
Muzaffar Shihāb ad-Dīn Muhammad Sāhib Qirān 


Thānī Shāh Jahān Bādshāh Ghāzī. 


4. When Shāh Jahān went to Kashmīr in 1043 


A.H., he realized that the Muslims there were ignorant 


of the teachings and injunctions of Islam. They were 
marrying Hindus. When a Hindu woman died, she was 


buried in the ground by Muslims; and when a Muslim 
man died, he was cremated by Hindus. Shāh Jahān 


issued an order that if a Muslim woman is living with a 
Hindu, and her husband becomes a Muslim, then the 


nikāh must be re-performed. If he does not become a 
Muslim, she must be separated from him. Shāh Jahān 


then appointed judges and teachers, and a formal 


system of education was laid down. 


When he went to Gujarat (in Punjab) and surrounding 


areas, the Sufis and Sayyids of the region complained 
about certain Hindus who took away Muslim women 


and confined them to their homes, and took control of 
certain masājid. The king instructed Shaykh Mahmūd 


Gujarātī to make inquiries, remove the Muslim women 
from the control of Hindus, and free the masājid from 


their control. In this way, seven masājid and countless 


women were taken away from Hindu control. 


Moreover, 400 men entered the fold of Islam on 


account of their Muslim wives. Their nikāh was 
renewed with these women. 


5. People relied a lot on astrologers during the 
rules of Akbar and Jahāngīr. The astrologers used to 


search for “lucky” times before any new and major task 
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was undertaken. Once that time was identified, the 
task was initiated. Although this custom was not put to 


an end during the rule of Shāh Jahān, reliance on it 
was certainly put to an end. He expressed his belief in 


this regard as follows: 


نَ  مُون نمُنَجِي بةَِ  كَذَبَ ال  وَربَِي النكَعن
I take an oath by the Lord of the Ka‛bah. Astrologers are 
liars. 


Before sitting on his throne, Shāh Jahān used to read 
the following two couplets and cry. 


The dove sat on a high perch and cried out 
as follows: O intelligent fellow! Who will ever 


hope for the riches of this world? When it 


has never been loyal to anyone, why should 
it be loyal to me?1 


Such was Shāh Jahān whom we consider to be a link 
in the Chishtīyyah, Naqshbandīyyah and 


Mujaddidīyyah Sufi orders. May Allāh ta‛ālā shower His 
mercy on him. 


Note: Just ponder over his lofty and great qualities, and 


that too, in one who was responsible over an entire 
Sultanate! The same qualities are extremely rare, if not 


few to be found, in those who hold positions of 
authority and responsibility in Dīn. 


Steadfastness on obedience, continuity in purity, 
consciousness of the Hereafter, conviction in the 


fleeting nature of worldly possessions, awareness of the 


disloyalty of the world, and meditation over the 
despicability – in fact, impurity - of valuables of this 


world such as jewellery to the extent of performing 


                                         


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, p. 447. 
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wudū’ after touching them are not ordinary good 
qualities. 


Moreover, concern for the wellbeing of his subjects, 
redressing the grievances of the oppressed, coming to 


the help of the wronged, and value and concern for 


‛ulamā’ and Sufis are those praiseworthy qualities – if 
found in a king – we can say that he is from among 


those fortunate ones regarding whom Rasūlullāh 
sallallāhu ‛alayhi wa sallam gave the glad tidings of 


being under the shade of Allāh ta‛ālā. Hadrat Abū 


Hurayrah radiyallāhu ‛anhu narrates that Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: 


There are seven people to whom Allāh ta‛ālā 
will provide shade beneath His shade on a 


day when there will be no shade except the 
shade provided by Him. They are: (1) a just 


leader, (2) a youth who grew up in the 


worship of Allāh ta‛ālā, (3) a person whose 
heart is attached to the musjids, (4) two 


people who love each other for the sake of 
Allāh ta‛ālā, they meet for the love of Allāh 


ta‛ālā and part ways for the love of Allāh 


ta‛ālā, (5) a person whom a woman of 
nobility and beauty tries to seduce, but he 


says: ‘I certainly fear Allāh’, (6) a person who 
gives in charity and conceals it to such an 


extent that even his left hand does not know 
what his right hand spent, (7) a person who 


engages in the remembrance of Allāh ta‛ālā 


in solitude, and so his eyes shed tears.1 


How fortunate are those people whom Allāh ta‛ālā 


blessed with Dīn and worldly treasures. The 
reformation of the world is undoubtedly realized 


                                         


1 Bukhārī and Muslim. 
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through blessed personalities of this calibre, and they 
are the glitter and power of Dīn. This is the bounty of 


Allāh ta‛ālā which He confers on whomever He wills. 


We pray to Allāh ta‛ālā to bring such rulers and kings 
who are means of reformation of the country and 


nation. Āmīn. This is certainly not difficult for Allāh 
ta‛ālā. 


Constructional Monuments 


Shāh Jahān’s unique constructions are clear proofs of 


his exquisite taste. All his conceptual powers were 


spent on this branch of intricate arts. If we see Bābur’s 
mental powers in his Tuzk Bābrī, Humayūn’s 


imagination in his poetry, Akbar’s scholastic 
contributions in his academic court, and Jahāngīr’s 


elegance in his memoirs, inclinations Shāh Jahān’s 
mind is clearly seen in his Takht Tā’ūs, Qil‛ah Mu‛allā 


(Red Fort) and Taj Mahal. It is therefore not surprising 


if he did not leave behind any academic memoirs like 
his father or his sons, Dārā and Aurangzeb. Instead of 


his intelligence being displayed on paper, it was 
displayed on the walls of his Dīwān-e-Khās and Dīwān-


e-‛Ām. Instead of his excellent taste being displayed in 
knowledge and literature, it was displayed in the rare 


and unique construction of the Jāmi‛ Musjid of Delhi. 
He did not compose his love in poetry but in the Taj 


Mahal.1 


The royal contributions and interest which was shown 
by Akbar and Jahāngīr to poets reverberated in India 


and Iran. Poets from Iran came in droves to India. And, 
according to Maulānā Shiblī rahimahullāh, Iran and 


India had become two courtyards of one house. There 
was also a large number of poets in Shāh Jahān’s 


court. He surpassed Akbar and Jahāngīr in his 


generosity and appreciation of poets. The generosity, 


                                         


1 Bazm Taymūrīyyah, vol. 2, p. 139. 
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gifts and honour which he showered on poets and 
scholars are rarely to be found in any royal family.1 


India progressed considerably during the rule of Shāh 
Jahān. From the income of the country, 370 million 


was received from land revenue alone. Various types of 


buildings were constructed. Decca had already fallen 
under Mogul rule. In 1631, the regions of Daulat Ābād 


and Ahmad Nagara came under complete Mogul 
influence. Shāh Jahān personally went to Decca four 


years later, and the region of Bījāpūr also accepted his 
rule. 


The Iranians had taken control of Qandahar during the 


rule of Jahāngīr. It came under Shāh Jahān’s rule in 
1637 A.H. The royal forces then tried to vest control of 


Balkh and Badkhashā but were not successful. 


Demise 


Shāh Jahān fell ill in 1067 A.H./1656. He wanted his 
throne and crown to be handed to his elder son, Dārā 


Shakoh, but Aurangzeb was certainly more suited. 
Furthermore, Dārā Shakoh’s religious condition had 


become a bit doubtful. This is why Aurangzeb too did 


not want him to take control and cause the country to 
degenerate religiously. Aurangzeb therefore took 


control, causing Shāh Jahān to become displeased. 
Aurangzeb felt it prudent to confine Shāh Jahān to the 


Agra Fort where he died. He ruled for about 29 years.2 


                                         


1 Ibid. vol. 2, p. 146. 
2 Muftī Muhammad Pālanpūrī: Tārīkh-e-Hind, p. 170. 
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Sultan Aurangzeb ‛Ālamgīr 


Name And Lineage 


His name is Aurangzeb and his title is Abul Muzaffar 
Muhīy ad-Dīn Muhammad ‛Ālamgīr Bādshāh Ghāzī. 


When Khwājah Ma‛sūm rahimahullāh used to write to 


him, he used to address him as: Shehzādā Dīn Panāh. 
And Khwājah Sayf ad-Dīn rahimahullāh used to 


address him as: Bādshāh Dīn Panāh. When he passed 
away, he was given the title Khuld Makān. He is the 


third son of Shāh Jahān. 


Birth 


He was born from Arjamand Bānū Mumtāz Mahal on a 


Sunday on 15 Dhū al-Qa‛dah 1028 A.H. in Dau Had, 
Gujarat. 


Education And Training 


His education was under the supervision of most 


suitable and capable teachers such as Maulānā ‛Abd 
al-Latīf Sultānpūrī rahimahullāh, Maulānā Hāshim 


Gīlānī rahimahullāh, ‛Allāmah Sa‛dullāh rahimahullāh, 


Maulānā Sayyid Muhammad Qanūjī rahimahullāh, 
Mullā Muhīy ad-Dīn Mauhan Bihārī rahimahullāh, 


Mullā Shaykh Ahmad Mullā Jiyūn rahimahullāh, 
Shaykh ‛Abd al-Qawī Dānish Mand Khān rahimahullāh 


and others. Short biographies of these ‛ulamā’ can be 


found in volume three of Bazm Taymūrīyyah. 


Aurangzeb had a natural desire for the Islamic 


sciences. This desire increased even further while 
under the supervision of such great and suitable 


teachers. He had a special interest in the writings of 
Imām Ghazzālī rahimahullāh, the compositions of 


Shaykh Yahyā Minyarī rahimahullāh, and the books of 


Shaykh Zayn ad-Dīn rahimahullāh and Qutb ad-Dīn 
Muhīy ad-Dīn Shīrāzī rahimahullāh. He used to study 


their books most of the time. He was also an expert in 
calligraphy, especially the Nuskh and Nasta‛līq scripts. 
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In addition to deriving Dīnī benefit from calligraphy, he 
used it as a means of income. He was also an expert in 


jurisprudence, tafsīr and Hadīth. 


Memorizing The Qur’ān 


In addition to all the above, Aurangzeb was a hāfiz of 


the Qur’ān. The astonishing thing about this is that he 
memorized the Qur’ān when he was 43 years old. He 


acquired this treasure [of memorizing the Qur’ān] in 
just one year. He commenced in 1071 A.H. and 


completed in 1072 A.H. A poet in the royal palace said 
on this occasion: 


You are the protector of the Sharī‛ah, may 


Allāh protect you. You memorized the 
Qur’ān, may Allāh ta‛ālā protect you.1 


Spiritual Training 


Together with the Sharī‛ah, he enjoyed a laudable 


position in the Tarīqah. He was only 20 years old in 
1047 A.H. when he pledged bay‛at to Hadrat Khwājah 


Muhammad Ma‛sūm rahimahullāh, the son and deputy 


of Hadrat Mujaddid Alf Thānī rahimahullāh. Hadrat 
Khwājah Muhammad Ma‛sūm rahimahullāh sent his 


son, Hadrat Khwājah Sayf ad-Dīn for the spiritual 
purification and training of Aurangzeb. The son settled 


down permanently, devoted himself to training 
Aurangzeb, and periodically informed his father of his 


progress. On studying their correspondence, we 


conclude that Aurangzeb had reached a lofty level of 
spirituality and proximity with Allāh ta‛ālā. Hadrat 


Khwājah Muhammad Ma‛sūm used to refer to 
Aurangzeb as Sheh Zādah Dīn Panāh. Khwājah Sayf 


ad-Dīn used to refer to him as Bādshāh Dīn Panāh. 


By virtue of the far-sighed īmān of these Ahlullāh they 


saw that Aurangzeb will become the king of India in the 


                                         


1 Bazm Taymūrīyyah, vol. 3, p. 7. 
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near future, Dīn will get refuge from him, and he will be 
a means for the continued existence of Islam in India. 


They therefore trained him in a manner which he 
would need in the future. 


Aurangzeb was very widely read in Sufism. He had a 


special interest in the books of Imām Ghazzālī 
rahimahullāh. He studied Ihyā’ al-‛Ulūm and Kīmiyā’ 
Sa‛ādat with great zeal. 


Peculiar Traits 


We now present some of his peculiar traits from 


Ma’āthir ‛Ālamgīrī and Nuzhatul Khawātir volume 6. 


‛Ālamgīr rahimahullāh adhered strictly to religious 


matters. He belonged to the Ahlus Sunnah and 
followed the Hanafī madh-hab. He was most concerned 


about fulfilling and promulgating the five pillars of 
Islam. He made it a point of remaining in wudū’ all the 


time. The kalimah tayyibah and other forms of dhikr 


were always on his tongue. He used to perform salāh at 
its earliest time with congregation in the musjid. He 


used to perform jumu‛ah salāh in a large musjid with 
the common people. He paid particular attention to 


paying zakāh, and spent the holy month of Ramadān in 
fasting, tarāwīh and so on. He was very particular 


about keeping fast on the 13th, 14th and 15th of every 
Islamic month. He also kept fast every Monday, 


Thursday and Friday. He used to observe i‛tikāf in the 


last ten days of Ramadān. He was extremely desirous 
of performing hajj but did not get an opportunity 


because of his preoccupation in matters related to the 
Sultanate. He used to send large amounts of money 


annually for the poor people who were going to the 
Haramayn Sharīfayn. There was always a group of 


hājīs who used to perform tawāf, hajj and send 


salutations to Rasūlullāh sallallāhu ‛alayhi wa sallam 
on his behalf. 
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He strictly abstained from musical instruments. He did 
not wear un-Islamic attire. He kept away from gold and 


silver utensils. There was no backbiting in his 
assembly. He put an end to the practice of darshan – 


appearing before the king. He used to make a public 


appearance about two or three times daily. Any person 
with a complaint could come to him without any 


obstacles. He would gladly listen to the complaints of 
such people and console them with absolute affection. 


He never issued an order which was harmful to the 
public good. Immoral women and those who were 


accustomed to wickedness and evil practices were 


expelled from the capital. Shar‛ī and moral injunctions 
were promulgated in all regions. The court of moral 


supervision was established. Those who were employed 
by this court used to investigate the criminals. Charity 


houses were established in the capital and in other 
cities to see to the needs of the poor and needy. He 


constructed many hospitals. Lodges were built for 


travellers. He had roads constructed from Aurangābād 
to Akbarābād (Agra), Lahore to Kabul, and from Lahore 


to Kashmir. 


Interest in Reading 


He always had the books of Imām Ghazzālī 
rahimahullāh and other Sufis among his reading 


material. He had Fatāwā ‛Ālamgīrī compiled at a cost of 


200 000 rupees. Salaries were laid down for ‛ulamā’ 
provided they were occupied in teaching and general 


benefit to the masses. He also set aside amounts for 
Sufis so that they could concentrate on worshipping 


Allāh ta‛ālā. He did not discriminate between Muslim 
and non-Muslim when setting down salaries. His edicts 


in this regard are still to be found in Benāres and other 


cities. 


He was an expert in the Nuskh, Nasta‛līq and 


Shakistah scripts. He used to write the Qur’ān. One 
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such copy which he wrote before becoming king was 
sent to Makkah Mukarramah. He wrote another copy 


after becoming king, had it bound at a cost of 7 000 
rupees and sent it to Madīnah Munawwarah. 


He was an adept prose writer. Ruq‛āt ‛Ālamgīrī is an 


excellent example of his prose. He also composed a bit 
of poetry. One of his couplets means: 


There are countless worries of this world. 
How can I encompass them all in my delicate 


and constricted heart?1 


Aurangzeb Ascends The Throne 


Aurangzeb ascended to the throne on a Friday in Dhū 


al-Qa‛dah 1068 A.H. Contrary to the norms and 
customs of the Mogul Sultanate, he ascended the 


throne with absolute simplicity. 


When ‛Ālamgīr defeated Dārā Shakoh one year later 


and came victoriously to Delhi, the seniors advised him 
to conduct a second ascension ceremony, to have his 


name mentioned in the sermons, and to mint coins 


with his name. Aurangzeb set aside the 24th of 
Ramadān 1069 A.H. for this occasion and appeared on 


the Tā’ūs Throne. It is said that this throne was made 
at a cost of one billion in those days, and is presently 


in the palace of the Shāh of Iran in Tehran.2 


The Relationship Between Shāh Jahān And Dārā 


Shakoh 


Dārā Shakoh was the eldest son of Shāh Jahān. He 


was born after three daughters, amidst many hopes 


and prayers. This is why Shāh Jahān loved him the 
most. This unbridled love for him caused Dārā Shakoh 


to become arrogant, self-opinionated and self-


                                         


1 Ma’āthir ‛Ālamgīrī and Nuzhatul Khawātir. 
2 Gulistān Khuldābād, p. 307. 
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conceited. Dr. Brenner was a close friend of Dārā and 
supported him during his most trying times. He served 


as a doctor in Dārā’s army at the time when Aurangzeb 
and Dārā were at war against each other. The writings 


of other historians could be construed as one-


sidedness. We will therefore quote the words of Dr. 
Brenner which shed light on the character and ways of 


Dārā. While describing Dārā’s personal excellences, he 
writes: 


Despite all this, he was very self-conceited 
and arrogant. He was under the assumption 


that he could make arrangements for every 


situation through his intelligence and good 
planning, and that no human could give him 


good advice and counsel. When anyone 
plucked up the courage to advise him, he 


would treat him with scorn and deride him. 
Because of his detestable ways, even those 


who were sincerely concerned about him 
could not apprise him of the secret and 


hidden conspiracies of his brothers. He was 


very quick at threatening and bullying 
people to the extent of humiliating and 


putting down senior leaders. 


Another British historian, Lane Paul, writes: 


He was a weak and mentally unstable 
person. He would have made a better poet or 


philosopher than a king. 


Manūkī writes: 


His arrogance did not allow him to pardon 


anyone. If anyone uttered a single word 
against him, the person would be disgraced 


and humiliated before all who were present. 
Many senior leaders complained about his 


hot-headedness and bad temper, while he 
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was on the misconception that everyone 
admires him. 


Note: Even today we find ill-mannered people who 
consider themselves to be very intelligent and wise, 


while they are the complete opposite. In the light of the 


above conditions, when ‛Ālamgīr lost all hope in Dārā’s 
rectification and reformation, he felt that killing him 


was the only solution. Allāh ta‛ālā knows best. 
(compiler) 


Shāh Jahān was fully aware of Dārā’s condition and 
would periodically explain to him in privacy. However, 


when he saw that his advice is having no effect on him 


and he is continually displeasing the seniors, and on 
the other hand they all have good relations with 


Aurangzeb, then instead of explaining further to Dārā, 
he began explaining to Aurangzeb and said to him: 


“You are a Prince, yet you meet and interact with 
everyone equally. This is not right.” Aurangzeb had to 


present Qur’ānic verses and Ahādīth to demonstrate 


that his approach was correct. 


In short, Shāh Jahān increasingly began having bad 


thoughts about Aurangzeb. Despite this, Aurangzeb 
adopted an apologetic approach and considered the 


rights which Shāh Jahān has over him as a parent. 


Maulānā Sayyid Najīb Ashraf Nadwī writes in this 


regard: 


The extent to which Aurangzeb fulfilled his 


father’s rights and the extent to which he 


tried to avoid a direct conflict with Shāh 
Jahān is unprecedented in Mogul history. It 


was Shāh Jahān who had openly prepared 
for war against his father and announced it. 


On the other hand, Aurangzeb never let it be 
known that this was a war against his father 


or that he has stood up to fight against him. 
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Whenever he wrote to anyone in this regard, 
he stated that his opposition was to Dārā, it 


was a battle against Dārā, and if there was 
any enmity, it was with Dārā…the only 


restriction which Aurangzeb placed on Shāh 


Jahān’s total freedom was that he made him 
incapable of causing any harm to Aurangzeb. 


He did not interfere in his daily occupations 
nor did he stop his personal needs. Together 


with this, Aurangzeb issued an order that 
whatever Shāh Jahān asked for must be 


presented to him, and the stipends and 


salaries which he laid down must remain as 
they are. In the same way, the honour and 


respect of Jahān Ārā was also maintained 
until the end. 


Brenner provides details in this regard: 


Although Aurangzeb had taken precautions 


when confining Shāh Jahān to the Agra Fort 
and all avenues of his escape were sealed off, 


he observed all other etiquette of respect and 


appropriate treatment to him. He was even 
permitted to go to those sections of the 


palace where he was accustomed to going to 
since before. He was also permitted to meet 


his daughter, Jahān Ārā. The other women 
of the kitchen and domestics were also 


present to see to his needs. None of his 


needs were refused. In fact, he was even 
permitted to call for his falcons and other 


hunting animals, and to observe buck fights 
and ram fights. In short, Aurangzeb’s 


treatment of Shāh Jahān was one of mercy 
and respect. As far as possible, he showed 


full concern for his aged father and used to 
send many gifts to him. He also asked him 
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for his counsel on important matters of the 
Sultanate as is normally done with one’s 


mentor. The many letters which he used to 
write to him display the respect and 


reverence which he accorded to his father. 


In this way, Shāh Jahān’s anger had cooled 
down to such an extent that he began 


writing to his son on matters related to the 
Sultanate. He even sent Dārā Shikoh’s 


daughter to him. As for those valuable and 
priceless jewels which he had previously 


refused to give to Aurangzeb and regarding 


which he had said to him: “If you ask me for 
them again, I would rather pulverize them to 


bits than give them to you” – he now sent 
some of them to him of his own accord. In 


fact, he pardoned his rebellious son for all 
his disrespectful actions and made du‛ā’ in 


his favour. 


Can any accusations of mistreatment on the 


part of Aurangzeb as regards his father still 


be levelled against him?1 


An Accusation Against Aurangzeb as Regards The 


Sikhs 


Aurangzeb is also accused of killing the Sikh Guru Tīgh 


Bahādur. The fact of the matter is that this too is a 
politicized accusation. Mufakkir Islam Hadrat Maulānā 


Sayyid Abul Hasan ‛Alī Nadwī rahimahullāh quotes in 


Tārīkh Da‛wat Wa ‛Azīmat: 


During the rule of Aurangzeb, Hargowind’s 


son, Tīgh Bahādur, was appointed as the 
Guru of the Sikhs in the year 1664. The 


latter gave refuge to escaped convicts and 


                                         


1 Faysal Ahmad Nadwī: Aurangzeb ‛Ālamgīr, p. 62. 
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rebels. His power posed a threat to the 
progress of the nation. The royal police laid 


siege to him, apprehended him and brought 
him to Delhi where, under the order of 


Aurangzeb, the death penalty was 


pronounced on him in 1675. 


The footnote of the same book states that the 


responsibility for killing Tīgh Bahādur does 
not rest on the shoulder of Aurangzeb alone 


but involves his opponents as well.1 


Similarly King Jahāngīr had Guru Arjun 


killed previously. The reality behind this was 


that a few agents had him killed based on 
their personal opposition to him, and who 


were considered to be reliable by Jahāngīr.2 


A Few Important Points From ‛Ulamā’-e-Hind Kā 


Shāndār Mādī 


1. It is generally rumoured that Aurangzeb 


removed Shāh Jahān from power and imprisoned him 


in the Agra Fort. However, it is only after reading the 
letters and rare Persian histories that it is learnt that it 


was not Aurangzeb but his eldest brother, Dārā.3 


2. An objection is made that it was totally possible 


for Aurangzeb to imprison Dārā in some fortified place 
and not soil his hands with Dārā’s blood. 


The reply to this is that in the Taymūrī family – in fact 
in all the Asian Sultanates – the claimants to power 


can continue their conspiracies and plans even after 


they are imprisoned. They will always have supporters 


                                         


1 As quoted from Nahang Singh Sandes, 25 December 1951. 
2 As quoted from Tārīkh Hindustān, vol. 9, p. 52. For further 
details, refer to Tārīkh Da‛wat Wa ‛Azīmat, vol. 5, pp. 282-


283. 
3 Vol. 1, p. 499. 
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who will side with them. The “branches” can never be 
removed until the “roots” are destroyed.1 


3. Nowadays there are discussions about the creed 
of Dārā. He is considered to be a pure Sufi. However, 


all three brothers consider him to be an atheist and his 


sons to be the sons of an atheist. In fact, it was this 
irreligiousness of Dārā which turned the disunity of the 


three brothers into unity. One of them writes: “When 
our intention is to support and help the Dīn of 


Muhammad sallallāhu ‛alayhi wa sallam, we are 
convinced that divine help and assistance will be with 


us.” 


4. It is rather unfortunate that a major crime of 
Aurangzeb is said to be the fact that he was a religious 


king, and that religion presided over all his actions and 
decisions. However, what we need to ponder over is 


what type of emotions did his religiosity evoke, and 
what were the practical implications of this? 


It is our conviction – and this is the truth – that strict 


adherence to Islam evokes feelings of justice and 
equity, concern for one’s subjects and mercy for the 


populace. The achievements of Aurangzeb are 
testimony to this. 


5. Historians unanimously state that despite his 
many engagements and occupations in matters related 


to the Sultanate, he used to make arrangements for his 
own food by working with his own hands. He had made 


a bequest that his shrouding and burial arrangements 


must be made from the money which he got from 
making hats (topīs). 


6. He put an end to all the pomp and luxuries of 
the royal court. He issued an order that silver ink pots 


must be replaced by those made of china. He put an 
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end to silken robes. Previously it was considered 
disrespectful for anyone to offer salām in the court. 


This is why they used to place their hands on their 
heads instead. Aurangzeb issued an order in 1080 A.H. 


that people should say as-salāmu ‛alaykum according 


to the Sunnat.1 


7. His strict adherence to salāh can be gauged from 


the following incident which occurred when he was still 
a youth. While he was engaged in battle against ‛Abd 


al-‛Azīz, the governor of Balkh, the time of zuhr salāh 
arrived. He commenced the congregation immediately. 


Canon balls and bullets continued raining down on 


them from the opposite side, but he performed his 
salāh peacefully. When his companions hesitated and 


complained about performing salāh at such a 
dangerous time, he personally went forward and led 


them in salāh. It was solely out of Allāh’s grace that not 
a single soldier was injured. It was also an indication of 


‛Abd al-‛Azīz’s truthfulness when he said: “It is 
destruction to fight against such a person.” 


8. Aurangzeb is occupied in tahajjud salāh when 


there is a sudden clamour in the army. The sentries 
and other workers come and inform him that Jasūnat 


Singh has caused havoc among the royal army with his 
own army of 14 000 and is proceeding towards Shujā‛. 


The king hears this and indicates with his hand. When 
he completes his spiritual practices, he calls for Mīr 


Jumlah and says: “This is also out of Allāh’s grace and 


favour. Had this hypocrite committed this crime while 
we were in the midst of battle, it would have been 


difficult to make amends.” 


Despite this, Aurangzeb did not take Maharajah 


Jasūnat Singh to task for this treachery. When he did 
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write to someone about it, he merely said that it was 
not becoming of the Rajputs to do such a thing.1 


Note: We learn from this statement of an experienced 
psychologist like Aurangzeb that manliness and loyalty 


are special qualities of the Rajputs, and not treachery 


and deceit. After entering the fold of Islam, these 
special qualities ought to progress and become more 


obvious because Islam pays special attention to these 
qualities, teaches them and invites to them. 


He wanted to draw special attention to the Muslim 
Rajputs to this fact, they ought to be physical 


manifestations of the following Hadīth, and display 


good character. 


قال رسول الله صلى الله عليه وسلم: الناس معادن كمعادن الذهب والفْة، خيارهم 
 في الجاهلية خيارهم في الإسلام إذا فقهوا. )مشكوة شَيَ(


Rasūlullāh sallallāhu ‛alayhi wa sallam said: People are 
mines like gold and silver mines. The best of them in 
Jāhilīyyah ought to be the best in Islam provided they 
study Dīn and comprehend it fully. 


Academic Achievements 


The greatest academic achievement of Aurangzeb’s rule 


is the compilation of Fatāwā ‛Ālamgīrī. Hadrat Maulānā 
Mujībullāh Sāhib Nadwī rahimahullāh has prepared a 


collection on the Fatāwā ‛Ālamgīrī and its compilers. In 
it he explains the reasons behind its compilation and 


provides details about the ‛ulamā’ who were involved in 


this work. I am quoting a small section from the 
introduction of his book: 


As regards the promulgation of Islamic 
injunctions, the era of Aurangzeb is 


considered to be a unique one in comparison 
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to the other Mogul rulers. The majority of 
Muslims of India at the time were Hanafīs. 


This is why he decided that the 
administration of the country will run 


according to Hanafī jurisprudence. This 


required a comprehensive Hanafī book of 
jurisprudence. In order to fulfil this purpose, 


he selected ‛ulamā’ from different regions 
and appointed Shaykh Nizām ad-Dīn 


Burhānpūrī rahimahullāh at the head of 
these ‛ulamā’. The king would have the 


manuscripts read to him at night and would 


give his counsel according to need. He spent 
200 000 rupees for the salaries of the 


‛ulamā’. This task was completed after about 
7-8 years. About 50 ‛ulamā’ joined in it. 


About 130 books were taken from the royal 
library to be used as references. Bearing in 


mind that it was King ‛Ālamgīr who initiated 


this task, it was given the title Fatāwā 
‛Ālamgīrīyyah (now it is also known as 


Fatāwā Hindīyyah).1 


Madāris And Makātib 


Since Aurangzeb had an interest in knowledge and the 
arts, this demanded that he proliferate it in his 


kingdom in every way possible. He established madāris 


and makātib in all the cities and towns. He appointed 
suitable teachers and set aside stipends for the 


students. 


The madāris which were established in Gujarat and the 


facilities which were provided to the students are 
described in Mir’at Ahmadī as follows: 


                                         


1 Fatāwā ‛Ālamgīrīyyah Aur Oes Ke Mu’allifīn, p. 5. 
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This imposing and lofty edict has been 
promulgated in all the provinces that 


teachers be appointed in every province. 
Acting under the correct opinion of the chief 


of the province, the affirmation of the 


teachers, and the action of the treasurer of 
the province, every student who is studying 


from Mīzān to Kashshāf (names of textbooks) 
is to be provided with boarding and lodging. 


At present, three teachers in Ahmadābād, 
Pattan and Surat, and 45 students in 


Ahmadābād have been added. Teachers have 


also been appointed for the Bohras of 
Gujarat so that they are imparted with 


correct knowledge. The results of their 
monthly exams used to be sent directly to 


him.1 


Aurangzeb’s Glittering Statement 


Was it not the duty of a teacher of a person like me to 


inform me about the conditions of every nation of this 
world? For example, about their military strength, their 


means of income, their military tactics, their customs 
and practices, the way of governance, and of their 


peculiar affairs which they consider to be most 
beneficial. He ought to have informed me in detail 


about each of them separately. He ought to have taught 
me history in such a manner that I become fully aware 


of the root of each nation’s power, its foundation, the 


causes of its progress and downfall, and of those 
events, incidents and wrongs on account of which 


major revolutions took place.2 


We now present a few facts from Aurangzeb ‛Ālamgīr Ke 
Hālāt Aur Wāqi‛āt Ke Ā’īne Mei written by Shams al-


                                         


1 Bazm Taymūrīyyah, vol. 3, p. 85. 
2 Professor Khalīq Ahmad Nizāmī: Tārīkhī Maqālāt, p. 200. 
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‛Ulamā’ Maulānā Dhakā’ullāh Sāhib rahimahullāh. We 
hope the reader will by gladdened by these. 


Children’s Education 


Aurangzeb used to tutor his children in the rules and 
mannerisms of warfare, hunting, archery, musketry, 


horsemanship, and religious and worldly sciences. His 
daughters were taught the fundamental beliefs of Dīn, 


essential rules and regulations, writing and reading. 


Justice And Mercy 


The king issued this just edict that if he trampled any 
Shar‛ī right of anyone, the person has the right to take 


it up to court. To this end, he appointed a Shar‛ī lawyer 


in all the courts of all the regions. They will present the 
case in court and investigations in line with the 


Sharī‛ah will be undertaken. The poor generally do not 
have the ability to present their case directly to the 


king. This is why the Shar‛ī lawyer was appointed to 
take up their cases. Part of his justice was that he 


permitted lawsuits to be levelled against him. He used 


to present himself in the justice court daily in order to 
redress the grievances of the masses, and to investigate 


the condition of his subjects and those who were 
appointed by him. A chief justice and inspectors were 


appointed to bring together the oppressors and those 
who were seeking justice, and to present their cases. 


He appointed one reliable person to whom the helpless 
could revert to in the case where court officials delayed 


– due to personal motives - in seeing to their cases. The 


reliable person will then investigate the matter and 
present their requests before the king. The king used to 


read these requests in private, and reply to their letters 
by writing on the margins. 


Note: For a wise and organized king like Aurangzeb to 
write replies on the margins of letters certainly makes it 


easy to write the replies, and for those who made 
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requests to find a reply to each of their requests written 
side by side is also a source of consolation to them. 


This was also the system of Hadrat Hakīmul Ummat 
Maulānā Ashraf ‛Ali Thānwī rahimahullāh and Muslihul 


Ummat Maulānā Shāh Wasīyyullāh Sāhib 


rahimahullāh. It made it extremely easy for those 
treading the path of Sufism to understand their 


condition and its treatment. (compiler) 


Aurangzeb’s Unique Justice 


The king was so magnanimous and soft about 


redressing grievances that he would go out 2-3 times 
daily to call those who had grievances. They would 


come in droves without any hindrance to his court of 
justice, present their cases to him without any fear, 


intimidation or threats, and receive what was due to 
them. If they exaggerated their account and went to 


long and drawn out explanations, the king would not 
get irritated in the least. The king’s associates would 


repeatedly tell him not to give these people such 


occasions of becoming audacious. He would reply: 
“Listening to them speak in this manner creates within 


me that ability to bear and tolerate such matters. 


Aurangzeb – A Tower of Courage 


The king was a master in the various military sciences, 
soldier-training, battalion-forming, naval warfare and 


so on. His reliance [on Allāh ta‛ālā] and independence 


were of such a level that he never bothered about the 
small number of his supporters and the large number 


of his enemies. He used to place his trust on Allāh’s 
help irrespective of the numbers of the enemy. He did 


not know what it was to turn his face away from the 
battlefield. It would often happen that the collective 


spirit of his army was broken and very few people 
remained at his side, while the enemy was attacking 


and coming forward with full force. Despite this, the 


king would adopt such steadfastness and firmness that 
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even a flood would not be able to move him from his 
place. He would raise the flag of victory by virtue of his 


excellent patience, fortitude and full courage; and 
would be victorious. 


Aurangzeb’s Thoughts About Children’s Education 


Aurangzeb wanted to appoint his third son, Akbar, as 
his heir-apparent. He assembled the seniors of his 


Sultanate and ‛ulamā’ to appoint a private tutor for his 
son. He expressed the following view to them: “I would 


like to educate and train this young son in such a way 
that he becomes fully qualified and suitable.” No one 


knew better than the king that it is essential for princes 


to be filled with those beneficial sciences through which 
they become worthy of ruling over nations.1 


A Few Incidents From His Life 


Based on the demands of my heart, I feel I should 


relate some incidents which I heard about Aurangzeb. 
Allāh willing, they will prove to be admonitory and 


enlightening. 


1. A mimicker who adopted a certain disguise came 


before Aurangzeb and asked for a prize. Aurangzeb 


refused by saying: “I do not consider it permissible to 
give you anything from the treasury for such a 


purpose.” The mimicker was a real master in his trade, 
so he came back in the form of a Sufi and dervish. 


Aurangzeb was convinced by him and gave him a large 
sum of money as a gift. The man returned it saying: 


“You consider me to be a worldly person, I am not 


accepting this gift.” Saying this, he left the court. He 
then returned in his original form while fulfilling all the 


royal protocols. Aurangzeb asked: “Tell me, who are 
you?” He replied: “I am the same mimicker who came 


yesterday as a dervish.” Aurangzeb then instructed for 


                                         


1 Aurangzeb ‛Ālamgīr, p. 480. 
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a few rupees to be given to him from his special pocket. 
The man accepted it. 


Aurangzeb asked him: “Why did you accept such a 
small amount of money whereas you had refused the 


large amount which I had given you when you had 


come dressed as a dervish?” He gave a very admonitory 
and enlightening reply. He said: “Hadrat! I had imitated 


the ways of the Sufis. Had I accepted the money, it 
would have been against the ways of the Sufis. My 


mimickery would have therefore been defective.” 


On hearing this story, Hadrat Maulānā Shāh 


Wasīyyullāh Sāhib rahimahullāh used to say: “Look at 


the extent of the mimicker’s knowledge of the ways of 
the Sufis. Unfortunately, we do not have such 


knowledge.” 


2. Aurangzeb had an attendant by the name of 


Muhammad Qalī. He called out for him one day by 
saying: “O Qalī!” The attendant arrived with all the 


items which are needed to perform wudū’, and helped 


Aurangzeb perform his wudū’. Later on, someone asked 
the attendant: “The king had called for you, but did not 


ask for the wudū’ items. How did you know that he was 
calling you so that he could perform his wudū’?” He 


replied: “My name is Muhammad Qalī, and he always 
calls me by this name. Today when he called me by just 


saying Qalī, I realized that he was not in a state of 
wudū’. This is why I went to him with the wudū’ items.” 


We learn from this that let alone not taking Allāh’s 


name without wudū’, he would not even take the name 
of Rasūlullāh sallallāhu ‛alayhi wa sallam without 


wudū’. We also learn the extent of the attendant’s 
intelligence and sharpness. 


3. One of Aurangzeb’s sons had completed 
memorizing the Qur’ān so he took him to his father, 


Shāh Jahān, and said: “Respected father! My son has 
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completed memorizing the Qur’ān.” Shāh Jahān 
replied: “Of what benefit is it to me? You are the father 


of a son who is a hāfiz of the Qur’ān. You will therefore 
receive a glittering crown on the day of Resurrection. I 


am his grandfather, what will I get?” This statement 


struck Aurangzeb’s heart. He therefore commenced 
memorizing the Qur’ān at the age of 43, presented 


himself before his father after some time, and said: 
“Respected father! I have also become a hāfiz.” 


We learn his keen interest in Dīn and his intense 
obedience to his father. 


I think these incidents are related in the Malfūzāt of 


Hadrat Maulānā Ashraf ‛Alī Thānwī rahimahullāh. 


4. Zaybun Nisā’ Begum is a rose from the academic 


garden of the Taymūrī princesses. She is the first child 
of Aurangzeb. As per the norm, she was first taught the 


Qur’ān. When she completed memorizing the Qur’ān, 
Aurangzeb gave her 30 000 gold coins as a present. 


She then undertook higher Arabic and Persian studies. 


She was also a proficient poetess. 


Hadrat Maulānā Shāh Wasīyullāh Sāhib rahimahullāh 


used to relate one incident about her. On one occasion, 
the Shāh of Iran unwittingly composed one part of a 


couplet. The first part translates as follows: 


Rarely would a person see a spotted pearl. 


He tried to match it with the second half of the couplet 


but could not come up with anything. Everyone was 
left perplexed because it can only be completed if 


something meaningful is composed, and the above 
composition does not seem to have any meaning. The 


poets of Iran said that it is meaningless and there is 
nothing to complete and complement it. The Shāh of 


Iran was offended and felt that people did not hold any 
value to his composition. He wrote a letter to the king 
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of India requesting him to ask the poets of India to 
complete it for him because the Iranian poets have 


failed in this regard. Aurangzeb related this to the 
poets. They too were all left perplexed and felt that 


such a meaningless line cannot be completed. 


Aurangzeb’s daughter, Zaybun Nisā’, was also a 
poetess. When she heard about it, she also began 


thinking of something to complete it. Incidentally, she 
was applying surmah to her eye one morning and she 


felt it a bit sharp, causing a tear to run down her 
cheek. The tear had some of the blackness of the 


surmah, plus the tear’s clear silver colour. Poets are in 


the habit of comparing tears to pearls. Her mind went 
immediately to the first line of the Shāh’s composition, 


and completed it by saying: 


Rarely would a person see a spotted pearl 


except for the surmah-laden tear of the 
beloved. 


The Princess informed her father immediately and he 
was overjoyed because his daughter was able to 


accomplish something which the Iranian poets had 


failed in doing, and because the first meaningless line 
now became meaningful when it was complemented by 


her line. Aurangzeb informed the Shāh of Iran via a 
letter. When the Shāh read it, he jumped with joy 


because he had been very grieved over the fact that his 
composition had been labelled meaningless by the 


poets and rejected by them. He assembled all the poets 


and said: “You had labelled my line as meaningless and 
rejected it, yet a poet of India completed it.” He then 


quoted it to them. They were left astounded and agreed 
that the poet most certainly perfected it. Now they all 


requested to visit the poet. The Shāh wrote a letter of 
thanks to Aurangzeb and requested him to send the 


poet to Iran because everyone in Iran would like to 
meet him. Aurangzeb went with the letter and a gift 
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which the Shāh had sent to his daughter and said to 
her in a disapproving tone: “Here is the letter of the 


king. He is calling for you. Now tell me, what reply 
should I give to the king?” The Princess replied: “There 


is no need for you to get stressed. Write the following 


reply to him on my behalf: 


If the nightingale were to see me, it would 


leave the flowers. If a Brahmin were to see 
me, he would give up his idol-worship. 


I am concealed in my speech just as the 
fragrance of a flower is concealed in its 


petals. The one who wishes to see me may 


see me in my written word. 


Zaybun Nisā’s pen-name was “Makhfī” (which means 


concealed). By using this word “concealed” in her 
couplet, she made reference to the fact that she was in 


purdah. 


Aurangzeb wrote this poem and sent it to the Shāh of 


Iran. When he read it, he concluded that the poet is a 
female and can therefore not come to visit.1 


Aurangzeb’s Piety Even During His Final Illness 


I had just completed writing the details about 
Aurangzeb’s life, when Hāfiz Saghīr ‛Ālam Sāhib came 


and gave me a book titled Fikr-e-Ākhirat of Mukarram 
Muftī Fārūq Sāhib Meerutī. It contains an episode 


which demonstrates Aurangzeb’s fear of the Hereafter. 


Just two months remained of the year 1118 A.H. when 


the king fell extremely ill. His strict adherence to the 


injunctions of the Sharī‛ah had become so firmly 
embedded in him that even during his chronic illness 


and extreme physical weakness, he continued 
performing the five salāhs with congregation. When his 


                                         


1 Ta’līfāt Muslihul Ummat, vol. 3, p. 324. 
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illness took on a terrifying form, his sincere and loyal 
associate, Hamīd ad-Dīn Khān, requested that an 


elephant and a priceless diamond be given in charity. 
Aurangzeb wrote the following reply with his special 


pen on the request which his associate had written: 


To give an elephant in charity is the practice 
of Hindus and star-worshippers. Send 4 000 


rupees to the Chief Judge so that he may 
distribute the money among those who are 


deserving. 


He also wrote on the same note: 


Convey this insignificant fellow [referring to 


himself] to his destination and bury him in 
the ground. Do not make a casket for him. 


He prepared a detailed will. A short bequest 
with reference to his burial arrangements 


was this: “The four rupees and two annas 
which I had earned from sewing hats are 


kept with Begum Mahal Dār. The burial 
arrangements must be paid from that 


money. I have 305 rupees which I earned 


from writing the Qur’ān. It is kept in a box 
labelled “special expenditure”. This money 


must be distributed among the poor on the 
day of my demise. The Shī‛ah consider it 


impermissible to take a wage for writing the 
Qur’ān, so it must not be used for the burial 


expenses.1 


Demise 


Aurangzeb Ālamgīr passed away in the latter part of a 


Friday night on 28 Dhū al-Qa‛dah 1118 A.H./3 March 
1707 after ruling for 50 years and 28 days, at the age 
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of 91 years and 14 days. He performed the fajr salāh 
and passed away while reading the kalimah. To Allāh 


we belong and to Him is our return. 


He passed away in Ahmad Nagar and, as per his 


bequest, his body was taken to Khuldābād, 


Aurangābād, Maharashtra, and buried in the Dargāh of 
Hadrat Sayyid Zayn al-‛Ābidīn Shīrāzī rahimahullāh. 


May Allāh ta‛ālā shower His mercy on him.1 


All praise is due to Allāh ta‛ālā I had several 


opportunities of visiting his grave. (compiler) 


 


All praise is due to Allāh ta‛ālā volume five is 
completed. Inshā Allāh, volume six will contain 


biographies of personalities of the 12th century of the 
hijrah. 


Muhammad Qamar az-Zamān Allāhābādī 
30 Muharram 1436 A.H./24 November 2014 


                                         


1 Gulistān Khuldābād, p. 313. 


https://nmusba.wordpress.com/







 


596 TRANSLATOR’S NOTE 


TRANSLATOR’S NOTE 


Al-hamdu lillāh, thumma al-hamdu lillāh – all thanks 


are due solely to Allāh ta‛ālā for having enabled me to 
complete the English translation of this blessed and 


inspiring book. I make an earnest du‛ā’ to Allāh ta‛ālā 


to accept this translation, to make it a means for my 
salvation in this world and the Hereafter, and to 


include me among His righteous servants by virtue of 
this humble contribution. 
As with all human endeavours, there are bound to be 
errors, mistakes and slip-ups in the translation. I 


humbly request the reader to inform me of them so 


that these could be corrected in future editions. 


Constructive criticism and suggestions will be highly 


appreciated. I can be contacted via e-mail: 
maulanamahomedy@gmail.com 


ابُ الرَّحِينمُ  ننتَ التَّوَّ
َ
مِينعُ النعَلِينمُ، وَتبُن عَليَنناَ إنَِّكَ أ ننتَ السَّ


َ
 رَبَّناَ تَقَبَّلن مِنَّا إنَِّكَ أ


 
Was salām 


Mahomed Mahomedy 


1 Dhū al-Qa‛dah 1436 A.H./16 August 2015 
Durban, South Africa. 
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ٰبسمٰاللهٰالرحمنٰالرحيم


PUBLISHER’S NOTE 


All praise is due to Allāh ta‛ālā Maktaba Dār al-Ma‛ārif 
Allāhābād is striving earnestly towards the realization 
of its objectives despite obstructive conditions. It is 
periodically presenting valuable and priceless books for 
the guidance and success of people. Several books on 
biographies, Ahādīth, tasawwuf, lectures and 
admonitions, etc. were published in the recent past 
and met the approval of all sections of the community. 
The reader must have read about this in the previous 
volumes. The present volume contains the evaluations 
and recommendations of several scholars such as 
Hadrat Muftī Mahmūd al-Hasan Sāhib Gangohī 
rahimahullāh, Hadrat Maulānā Muhammad Rābi‛ Sāhib 
Nadwī dāmat barakātuhum, Hadrat Maulānā Ya‛qūb 
Sāhib Sāraudī Gujarātī zīda lutfuhu and others. 


The book before you is Aqwāl-e-Salaf volume six with 
new and beneficial additions. The reader may be aware 
that volume three of the old edition contained details 
about personalities of the 11th, 12th and 13th centuries 
of the Hijrah. From these, the biographies, statements, 
teachings, and academic and reformatory achievements 
of personalities of the 11th century Hijrī were presented 
in volume five. It also contains biographies of reformers 
and propagators who are generally unknown. The 


present volume [six] contains biographies of 
personalities of the 12th century Hijrī with additions. 
Allāh willing, the seventh volume will also contain 
biographies from the third volume of the old edition. 
These will have certain additions as well. 


I consider it necessary to relate this sad news that 
while this book was in its final process of collation, 
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arrangement and typesetting, my honourable mother 
and respected brother, Maulānā Maqbūl Ahmad 
Qāsimī, were both suffering from chronic ailments. We 
were all occupied with their medical treatment at 
Sahara Hospital and P.G.I. Hospital in Lucknow. 
Maulwī Muhammad ‛Ubaydullāh was sending teachers, 
students and others from Allāhābād for blood 
transfusion (because my brother who was suffering 
from cancer needed blood regularly). Maulānā Maqbūl 
Ahmad’s wife, his sons – Muhammad Ashraf, 
Muhammad Anwar, Muhammad Akram and Ahmad – 
and especially his daughters – Zahrah and Wardah – 
were all engaged in seeing to his needs and serving 
him. His other daughter, Fātimah, also served him for 
as long as she was present, and then proceeded for hajj 
with her husband, Muhammad Sa‛d. Maulānā Maqbūl 
Ahmad passed away while she was away for hajj. She 
was extremely grieved but exercised patience and 
continued making du‛ā’ to Allāh ta‛ālā for his 
forgiveness and Paradise. Moreover, Maulānā Mahbūb 
Ahmad Sāhib Nadwī would come regularly to the 
hospital to visit his brother. The other brothers, 
Maulānā Sa‛īd Ahmad and Maulānā ‛Azīz Ahmad used 
to phone several times a day to inquire about his well-
being and to offer their consolation. May Allāh ta‛ālā 
reward them with the best of rewards. 


Everyone did whatever they could in the treatment and 
nursing of my brother. Of special note are our 
madrasah teachers and students, especially Maulānā 


Maqsūd Ahmad Sāhib who did his utmost to serve him. 
Similarly, everyone proved their sincerity in serving and 
nursing my mother. 


In addition to this, Mahmūd Kamāl Sāhib, Dr. Tausīf 
Sāhib and others continued rendering their services. 
My honourable father is most impressed by the services 
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of all these people and says that they all served us well. 
May Allāh ta‛ālā reward them with the best of rewards. 


Nonetheless, the lives of both had come to an end. My 
respected mother departed from this world on 9 Rajab 
1437 A.H./17 April 2016 at the Relief Hospital in 
Lucknow, and she reached the mercy of Allāh ta‛ālā. To 
Allāh we belong and to Him is our return. 


Maulānā Maqbūl Ahmad Sāhib passed away on 14 Dhū 
al-Hijjah 1437 A.H./17 September 2016 at the P.G.I. 


Hospital in Lucknow and was transferred from this 
temporary abode to the eternal abode. To Allāh we 
belong and to Him is our return. Both were buried at 
the Kālā Dāndā graveyard in Allāhābād. May Allāh 
ta‛ālā illuminate their graves. 


Finally, I request the reader to continue making du‛ā’ 
for my honourable father dāmat barakātuhum so that 
the programme of compiling comprehensive and 
authoritative books on various sciences and arts may 
continue. May Allāh ta‛ālā make these books beneficial 
to all sections of the community. Āmīn. 


Muhammad ‛Abdullāh Qamar az-Zamān Qāsimī 
Allāhābādī 
22 Muharram 1438 A.H. 
24 October 2016. 
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INTRODUCTION 


ٰبسمٰاللهٰالرحمنٰالرحيم
هٰونستغفرهٰونعوذٰباللهٰمنٰشرورٰالحمدُٰللهٰربٰالعالمي،ٰنحمدهٰونستعين


ٰفلاٰ أنفسناٰومنٰسيئآتٰأعمالنا،ٰمنٰيهدهٰاللهٰفلاٰمضلٰله،ٰومنٰيضللأ
هاديَٰله،ٰوأشهدٰأنٰلاٰإلهٰإلاٰاللهٰوحدهٰلاٰشريكٰله،ٰوأشهدٰأنٰأسوتناٰ
ٰودينٰ ٰبالهدى ٰالله ٰبعثه ٰورسوله، ٰعبده ٰمحمدًا ٰوشفيعنا ٰوقدوتنا وإمامنا


ٰبهٰالُلهٰالحقٰليظهرهٰعلىٰالدينٰكلهٰ ولوٰكرهٰالمشركون،ٰفبلغَٰالرسالةَ،ٰوأتمَّ
ٰالنعمةَ،ٰفرضيٰلناٰالإسلامَٰدينا.


نَٰ لِمُوأ سأ ٰمُّ ٰإلِاَّٰوَانَأتُمأ تُنَّ ٰتقُتِهِٰوَلَاٰتَمُوأ نَٰأمَنوُاٰاتَّقُواٰالَلهٰحَقَّ يأ ِ هَاٰالََّّ يُّ
َ
 يأ


O believers! Continually fear Allāh as He ought to be 
feared and do not die except as Muslims.1 


ٰرَٰي ٰ قُوأا ٰاتَّ ٰالنَّاسُ هَا ٰمِِّٰايَُّ ٰخَلقََكُمأ يأ ِ ٰالََّّ ٰمِنأهَاٰبَّكُمُ ٰوَّخَلقََ احِدَةٍ ٰوَّ ٰنَّفأسٍ نأ
ٰرجَِالًاٰزَوأٰ ٰمِنأهُمَا ٰوَبَثَّ ٰٰجَهَا نسَِآءً ٰوَّ ًا ٰبهِِٰٰجكَثِيْأ نَ ٰتسََآءَلوُأ يأ ِ ٰالََّّ ٰالَله قُوا وَاتَّ


َٰ ٰرَقِيأباًٰطرأحَامَٰوَالاأ ٰالَلهٰكََنَٰعَليَأكُمأ  .اِنَّ


O people! Continually fear your Sustainer Who created 
you from one soul and created from it its mate, and out 
of the two He spread out many men and women. 
Continually fear Allāh through Whom you ask of one 
another, and be mindful of your relatives. Surely Allāh is 
watchful over you.2 


                                           


1 Sūrah Āl ‛Imrān, 3: 102. 
2 Sūrah an-Nisā’, 4: 1. 
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ٰ مَالكَُمأ ٰاعَأ ٰلكَُمأ لِحأ لًاٰسَدِيأدًا.ٰيُّصأ لوُأاٰقوَأ نَٰا مَنوُاٰاتَّقُواٰالَلهٰوَقوُأ يأ ِ هَاٰالََّّ ي اٰايَُّ
ٰفاَ لَهُٰفَقَدأ ٰيُّطِعِٰالَلهٰوَرسَُوأ ،ٰوَمَنأ بَكُمأ ٰذُنوُأ ٰلكَُمأ فِرأ ٰزَٰفوَأزًاٰعَظِيأمًا.وَيَغأ


O believers! Continue fearing Allāh and speak 
honourable words. That He may set right for you your 
works and forgive you your sins. Whoever obeys Allāh 
and His Messenger – he has achieved a supreme 
triumph.1 


All praise is due to Allāh ta‛ālā the sixth volume of 
Aqwāl-e-Salaf is before the reader. The statements and 
conditions of the ‛ulamā’ and mashā’ikh of the 12th 
century of the Hijrah/18th century C.E. are presented. 


Although this century was going through the worst 
political and cultural conditions, our ‛ulamā’ and Sufi 
masters rendered the services of rectification and 
training with utmost wisdom and foresight. The reader 
will read about these in the forthcoming pages. 


Before penning the statements, services and teachings 
of the mashā’ikh, we are quoting important extracts 
which make reference to the terrible conditions of this 
century from Mashā’ikh Chisht of Professor Khalīq 
Ahmad Nizāmī. We are quoting these so that after 
reading them one may appreciate the academic and 
practical services of our ‛ulamā’ and mashā’ikh. 


Professor Khalīq Ahmad Nizāmī writes: 


The Moghul Sultanate after ‛Ālamgīr: 


Aurangzeb rahimahullāh passed away on 28 
Dhū al-Qa‛dah 1118 A.H./3 March 1707. 
He spent almost half a century trying to set 
right the political situation in India. He was 
successful to a great extent in this regard. 


                                           


1 Sūrah al-Ahzāb, 33: 70-71. 
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During his final days, he advised his sons 
to reconcile and divide the sultanate in 
three portions. This advice was based on 
his deep study of the situation and his 
correct appraisal of each son’s capabilities. 
His farsightedness saw the rise of those 
forces which could not be uprooted by a 
single central government. However, his 
short-sighted and selfish successors did not 
pay any attention to this advice. 
Consequently, the power which was to be 
divided among three centres and was to 
focus on suppressing the enemy forces 
came to an end through mutual in-
fighting.1 


Deterioration of the political system 
From 1707 to 1857, wars had weakened the political 
system while the short-sightedness, luxurious living 
and evil deeds of the kings had caused the situation to 
deteriorate from bad to worse. Rebellious forces began 
operating in every corner of the country. Robberies, 
thievery, murdering and plundering became the order 
of the day. Bearing in mind this situation, certain Sufi 
masters made efforts to awaken the kings from their 
luxurious slumber. Shāh Walī Allāh Muhaddith 
Dehlawī rahimahullāh issued the following 
proclamation which he addressed to the kings, 
ministers and leaders: 


The Muslim kings and senior leaders 


cannot be engrossed in unlawful pleasures 
and luxurious living. You must repent 
sincerely over past sins and abstain from 
sinning in the future. 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 2. 
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Shāh Fakhr ad-Dīn Dehlawī rahimahullāh advised the 
king as follows: 


The first thing is for your respected self to 
personally strive in restoring the country. 


Unfortunately, the call of the madāris and khānqāhs in 
this world of wining and licentious living was like a call 
in the middle of a desert. The consequences were 
obvious. The speed of retrogression and downfall 
increased. The authority of the central government 


became lifeless and began falling. District governors, 
landlords, and other seniors took advantage of the 
political turmoil and began increasing their own power 
and authority. The Mogul Sultanate which at one time 
extended from Kashmir to Decca and from Bengal to 
Kabul was now confined to the four walls of the Mu‛allā 
Fort. 


The affluent leaders were the first to take advantage of 
the negligence and luxurious living of the royalty. They 
began conniving with foreign powers for the realization 
of their objectives. Every corner of the cultural and 
political spectrum was affected by their devious plots. 
The poisonous effects of hypocrisy and factionalism 
spread from the palaces to the cottages. This added to 
the bitterness of the cultural life. There were two 
separate parties in the court (Iranian and Tūrānī). 
Indian politics revolved around these two parties. The 
author of Tārīkh Ahmad Shāhī writes with reference to 
this situation: 


All this sedition and corruption was a result 
of the disputes between the Iranian and 
Tūrānī leaders. The ups and downs of the 
political situation were subservient to their 
influence. Sir Jādū Nāth Sarkār is of the 
view that the history of the final days of the 
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Mogul Sultanate is encapsulated in the 
battles between these two parties.1 


Sultans and leaders 
When the centre became weak, it was inevitable for the 
local governments to incline towards self-rule. 
Consequently, Sa‛ādat ‛Alī Khān established his 
authority in Avadh, ‛Alī Wardī Khān in Bengal and 
Nizām al-Mulk in Decca. In this way, the political 
influence and economic incomes of the Mogul 
Sultanate came to an end.2 


In this era of political confusion, moral degeneration 
and economic decline, a foreign power began 
establishing its influence and gradually took control of 
the entire country. Some efforts were certainly made to 
expel this foreign (British) power but the latter was 
backed by the industrial revolution of Europe and the 
intoxication of kingship. These efforts were not 
immediately successful, and the country was fastened 
by the chains of slavery for quite some time. 


The biographies of the mashā’īkh which are presented 
here were born in this environment, and they had to 
make their efforts in the midst of these conditions. It 
will therefore be necessary to first evaluate some of the 
important political movements of this era and then 
proceed forward. 


Sikhs 
Guru Nanak holds an important position among the 
religious leaders of the 15th century. He was a man of 
great political inclination. He believed in unity, a moral 
code and cultural equality. He was considerably 
influenced by Muslim saints and Sufis. He benefited 
from the company of the deputies of Hadrat Bābā Farīd 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 4. 
2 Mashā’ikh Chisht, vol. 5, p. 5. 


https://nmusba.wordpress.com/







 17 


Ganj Shakkar rahimahullāh in Pāk Patan. Dr. 
Rabindranath Tagore writes: 


Baba Nanak wanted to give, not political 
freedom, but spiritual freedom to the 
human heart. He wanted man to be free 
from self-imposed religious fanaticism and 
spiritual inertness.1 


Note: Muftī Muhammad Fārūq Mīrathī rahimahullāh 
undertook an investigation and wrote that Guru Nanak 


had become a genuine Muslim. Refer to his book Hayāt 
Guru Nanakjī Aur Islam for details in this regard. 


When Aurangzeb saw their political influence 
increasing and was convinced of their enmity towards 
the Mogul Sultanate, he began efforts to uproot them. 
Consequently, their collective unity ended and they 
were left without a centre and without a leader. Their 
power became scattered. Sir Jādū Nāth Sarkār is of the 
view that if the successors of Aurangzeb rahimahullāh 
had been worthy, the Sikhs would have ended in the 
same way as did the Dahnūkī Wānk and Tānītah Topā 
during the era of the British. The weak successors of 
Aurangzeb instilled courage in them [Sikhs] to the 
extent that they tore open the wombs of pregnant 
women, extracted the infant from it and killed it. 


The whole of north India was terrified by the wanton 
oppressions which were committed in Bāndā. When the 
Sikhs attacked Sirhind in 1710, many Muslims 
disguised themselves and sought refuge in Hindu 


homes. Their oppressions were not confined to the 
living. They compelled the sons of Shāh Qamī Qādrī to 
dig their father’s grave. Muslim women flung 
themselves into wells out of terror for the Sikhs. Some 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 6. 
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people changed their names during this time of open 
murder and plunder. 


The honourable Khalīq Ahmad Nizāmī Sāhib then 
provides details about the Marhats, Jāts and the 
Raheliyos. These have been left out for the sake of 
brevity. Other themes will also be left out even though 
they are very insightful. Those who desire additional 
knowledge and details should refer to the original book. 
(compiler) 


Foreign attacks 
Several foreign attacks were made on India in the 18th 
century C.E. These attacks worsened the political and 
economic condition of the country and seditious forces 
sprung up everywhere. 


Nādir Shāh attacked in 1739. The horrendous miseries 
which the residents of north India – especially of Delhi 
– had to encounter can be gauged from the literature of 
that era. The fear, trepidation, despondency and 
depression which overcame the people prompted them 
to commit suicide. All the forces which were operating 
against the Moguls got the opportunity to increase their 
strength and resources. The Sikhs, Marhats and Jats 
began waging attacks on Delhi with impunity. The 
authority of the Mogul kings had ended. Unaccounted 
treasures were taken out of India. Consequently, the 
departure of political authority was accompanied by an 
end to economic calmness. 


Ahmad Shāh Abdālī waged nine attacks on India from 
1747 to 1769. Details with regard to these attacks are 
explained in “Shāh Walī Allāh’s Political Writings”. The 
sixth attack in 1760 holds special importance in the 
history of India. It changed the course of Indian politics 
and put an end to the increasing power of the Marhats. 
However, these attacks resulted in an increase in the 
miseries of the common people. Mīr has gone into 
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considerable detail on the looting and wanton killing by 
the Abdālīs. He writes that their vicious plundering and 
destruction left countless residential districts desolate 
and deserted. 


If we were to ponder and reflect on these attacks and 
invasions of the 18th century C.E./12th century A.H. we 
will realize that they destroyed the political and 
cultural milieu to such an extent, and broke the 
courage of Indians so much that when there was an 
inundation of British culture, no section of the country 


could come up with a powerful force to combat it.1 


The condition of Muslims in the midst of this political 
situation 
The Indian history of the 18th and 19th centuries is a 
painful and lengthy episode for Muslims. Nādir Shāh 
attacked in 1739. This opened such a chapter of 
Muslim miseries which continued even after 1857. 
Every morning brought a new message of tribulation 
for them, and the silence of every night made them feel 
as though: 


ٰعيونٰالافاعيٰاوٰرؤسٰالعقاربٰ–كَنٰنجوماٰاومضتٰفيٰالغياهبٰ
The stars which are twinkling in the darkness make me 
feel as if they are the eyes of serpents or the heads of 
scorpions. 


In such a situation, it was extremely difficult to 
maintain one’s patience and fortitude. When Nādir 
Shāh initiated his reign of terror, the residents of Delhi 


who had been living peaceful lives during the eras of 
Shāh Jahān and Aurangzeb were left astounded. 
Despondency, terror, dejection and loss of face had 
paralysed their powers of action to such a level that 
they saw no alternative to suicide and decided to kill 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 17. 
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themselves by burning in the fire. When Shāh Walī 
Allāh rahimahullāh observed the dispiritedness of the 
people, he began describing the martyrdom and 
miseries of Hadrat Imām Husayn radiyallāhu ‛anhu. In 
this way, he rekindled their spirits and removed their 
despair. Nonetheless, the general massacre by Nādir 
Shāh was not the end to the miseries of Muslims but 
the beginning. The waves of blood hadn’t passed over 
their heads as yet. The disorder and confusion which 
followed the attacks of Nādir Shāh caused the people to 


be encompassed in a daze-like lunacy. 


The turmoil caused by the Sikhs, Marhats and Jats 
had made life a misery. Then the invasions of the 
Afghans took away the lives of the people. In his pain 
and restlessness, Shāh Walī Allāh rahimahullāh wrote 
in his letter to Najīb ad-Daulah: 


An important point is that the Muslims of 
India – whether of Delhi or any other place 
– have witnessed many tragedies. They were 
targets of plundering and murdering on 
several occasions. The blade has reached 
the bone. It is an occasion to plead for 
mercy. We will have to plead in the name of 
Allāh ta‛ālā and Rasūlullāh sallallāhu 
‛alayhi wa sallam and emphasise that no 
one should pursue the wealth of Muslims. 


In the midst of these conditions, Shāh Jahānābād was 
so ravaged and plundered that dust began flying from 


it to distant places. House after house was left lifeless 
and lightless. Mīr Taqī had written about the same 
period: 


The place which is now heaped with straw 
and soil, there I saw springs with these very 
eyes of mine. Caravans after caravans used 
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to pass on these roads. They have now 
departed never to return. 


At present you may pass through the world 
very swiftly, whereas previously each life 
was a world on its own. Jahānābād is now 
desolate whereas previously there was a 
house at every step. Let not poverty cause 
you to become heedless. Console yourself 
over the fact that this is what was decreed. 


When the Muslims experienced salvation from the 
attacks of the Sikhs, Marhats and Jats; they found a 
foreign power taking control. The Muslims had ruled 
for over 500 years, and political authority was taken 
away from them as well. This is why the British 
government left no stone unturned in imposing 
hardships on them. During the 1857 insurgence, 
Muslims experienced miseries as regards their lives, 
wealth and honour. The entire nation was 
encompassed in adversity and dejection. 


Economic conditions 
Aurangzeb rahimahullāh had diverted all the income of 
his sultanate to Decca for about 26 years. Millions of 
rupees were spent in these wars. However, his 
planning, deep understanding, administrative acumen 
and political foresight saved the country from economic 
decline. Despite all these expenses, he left 240 million 
rupees in the Agra Fort. His incompetent heirs wasted 
this money recklessly. The income of the country 
became restricted, and the economic situation declined 
gradually. The economic decline was a prelude to the 
fall of the political and cultural system.1 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 23. 
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Economic decline 
Bahādur Shāh, the heir of Aurangzeb, was over 
generous. This destroyed the economic condition of the 
sultanate. Thereafter, the luxurious living of Jahān Dār 
Shāh caused vast amounts of treasures to be 
squandered. He used to spend 20 million rupees 
annually on his beloved, La‛l Kinore. The gatherings of 
pleasure and music used to have so many lamps lit 
that there was a shortage of oil in Delhi. This caused 
the price of oil to rocket. Wheat began to be sold for 
about seven kilos for a rupee. The situation worsened 
when Farrukkhsiyar ascended the throne. He had a 
keen interest in horses. He had thousands of horses 
confined to their stables without any use. Thousands of 
rupees were spent daily on his horses. 


The invasions of Nādir Shāh were the final nail in the 
coffin of the declining economic system. He took away 
more than 700 million rupees out of India. 
Subsequently, the royal treasures and palaces of the 
governors became completely empty. 


The situation with the royal treasures during the rule 
of Ahmad Shāh was such that the employees at the 
palaces did not receive their salaries for two to two and 
half years at a time. The reputation of the king had 
fallen to the extent that bankers and money-lenders 
were not prepared to give them any loans. Princesses 
had to suffer hunger for three days at a time. Sir 
Sayyid Ahmad Khān writes: 


Although Akbar Shāh ascended the throne, 
the restriction in the expenses were the 
same as they were during the rule of Shāh 
‛Ālam. All the factories suffered from 
decline. The princes who lived in the 
palaces of the forts did not receive their 
monthly money. They used to climb onto 
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the roofs and shout out: “We are dying from 
hunger, we are dying from hunger.”1 


Shāh Walī Allāh Sāhib rahimahullāh discusses the 
economic situation in his Maktūbāt. In his view, the 
customs related to property-ownership and the rental 
system were the fundamental causes of the economic 
miseries. The balance in the economic life had become 
spoilt because of those customs. He writes in one of his 
letters to the Mogul king: 


The reason for the weakness in matters 
related to the sultanate is the lack of 
sincerity and a paucity in the treasury. 


Businessmen and artisans suffered the most. Shāh 
Walī Allāh Sāhib rahimahullāh considered the artisans 
to be the pivots of the economics of the country, and 
was most disturbed by their devastated condition. 


The economic situation in India went from bad to worse 
when the British established their authority. Up to 
now, the wealth of India was being spent within the 
country, but when the British seized control, its wealth 
began leaving India and was directed towards England. 
Furthermore, the British put an end to locally 
produced goods so that British goods could be sold in 
India.2 


Society and civilization 
When the Mogul sultanate was in the throes of death in 
the 18th century, this city [Delhi] was reduced to a 


child’s toy. When any turbulence was experienced in 
Decca, its effects would be felt in the Red Fort [in 
Delhi]. When any whirlwind started in Punjab, its 
quaking effects would be felt in Delhi. When the Jats 
rebelled, they made Delhi their practice ground. 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 24. 
2 Mashā’ikh Chisht, vol. 5, p. 26. 
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Despite all these tragedies, Delhi was a most illustrious 
city. It still contains some of the vestiges of its glorious 
past through which its greatness and power can be 
gauged. Even at that time, if anyone had to ask the 
‛ulamā’ about the condition of Delhi, they would reply 
without hesitation: 


ٰسُيِِّدَةٌٰ ِلَادَٰإمَِاءٌٰوَهَِِ
ٰالْأ دَفِٰٰ–إنَِّ ٰكََلصَّ ةٌٰوَالأكُُُّ هَاٰدُرَّ ٰوَإنَِّ


The other cities are like slave-women while Delhi is the 
queen. It is a pearl while other cities are like shells. 


The fact of the matter is that there was no exaggeration 
in this statement. It still had springs and fountains of 
knowledge and cognition which were irrigating not only 
India but the rest of the world. It is most astounding 
that Islamic India – even during its period of 
retrogression – was a lighthouse for the Muslims of the 
world. During the volatile period when the world of 
Islam had forgotten the Hadīth and the Sunnah, Delhi 
taught this forgotten lesson to the world. Egypt’s well-
known scholar, ‛Allāmah Rashīd Ridā, acknowledges 
this fact in the following words: 


ٰلقضىٰ ٰالعصر ٰهذا ٰفي ٰالحديث ٰبعلوم ٰالهند ٰعلماء ٰإخواننا ٰعناية ٰلا ولو
ٰا ٰبالزوالٰمنٰأمصار ٰفقدٰضعفتٰفيٰمصرٰوالشامٰوالعراقٰعليها لشرق.


ٰحتىٰبلغتٰمنتهىٰالضعفٰفيٰأوائلٰ ٰمنذٰقرنٰالعاشرٰللهجرة والحجاز
ٰهذاٰالقرنٰالرابعٰعشر.


Had it not been for the attention paid by our fellow 
‛ulamā’ of India to the Hadīth sciences, it would have 
come to an end in the cities of the east. The Hadīth 
sciences had become weak in Egypt, Syria, Iraq and the 
Hijāz since the 10th century of the Hijrah and reached 
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the pit of weakness in the beginning of this, the 14th 
century.1 


Madāris 
Madrasah Rahīmīyyah, the madrasah of Bāzār Khānam 
and the madrasah at Ajmeri Gate were the madāris 
from which fountains of knowledge and cognition 
gushed forth after the demise of Aurangzeb to the 
rebellion of 1857. There were countless madāris in 
Delhi but these three held a distinguished position. 
Shāh Walī Allāh Sāhib rahimahullāh was based in 
Madrasah Rahīmīyyah, the deputy of Shāh Kalīmullāh 
Sāhib rahimahullāh was at the madrasah of Bāzār 
Khānam, while Shāh Fakhr ad-Dīn rahimahullāh 
delivered his discourses at the Ajmeri Gate madrasah. 
Madrasah Rahīmīyyah initiated an outstanding 
movement for the revival of Islamic sciences. All the 
centres of Islamic learning in India today are the 
results of the efforts of Madrasah Rahīmīyyah. The 
teachers of this madrasah were responsible for 
rekindling Islamic sentiment in the lives of those 
Muslims whose religious lives had become soulless. 
The lectures and discourses of Shāh ‛Abd al-‛Azīz 
rahimahullāh, Shāh Rafī‛ ad-Dīn rahimahullāh and 
Shāh Muhammad Ismā‛īl Shahīd rahimahullāh used to 
be delivered in the madrasah.2 


Khānqāhs 
There were senior Sufi masters in Delhi during this 
period. Shāh ‛Abd al-‛Azīz rahimahullāh writes: 


During the rule of Muhammad Shāh, there 
were 22 Sufi masters belonging to every 
spiritual family in Delhi. Such a scene is 
rarely witnessed. 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 27. 
2 Mashā’ikh Chisht, vol. 5, p. 31. 
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The khānqāhs of Shāh Fakhr ad-Dīn Sāhib 
rahimahullāh, Mirzā Jānjānā rahimahullāh and various 
other Sufi masters were fountains of rectitude and 
guidance. The splendour of these khānqāhs remained 
for some time before the rebellion [of 1857]. The 
khānqāh of Shāh Ghulām ‛Alī Sāhib rahimahullāh 
served as a refuge and haven for religious people. 


Then there were the khānqāhs of Shāh Abū Sa‛īd 
rahimahullāh, Shāh ‛Abd al-Ghanī rahimahullāh, Shāh 
Muhammad Āfāq rahimahullāh, Khwājah Nasīr 


rahimahullāh and others where the lessons of internal 
purification and culturing of the self were taught; and 
efforts were made by day and night for the rectification 
of the inner self.1 


The honourable Khalīq Ahmad Nizāmī writes further 
on: 


Many good and noble homes were 
destroyed. It seemed impossible to preserve 
one’s honour and dignity. When the 
miseries became unbearable, senior saints 
and scholars were compelled to leave Delhi. 
Miyā Nizām ad-Dīn who was the son of 
Miyā Kāle Sāhib headed for Hyderabad. The 
khānqāh of Shāh Fakhr ad-Dīn 
rahimahullāh became deserted. Shāh 
Ahmad Sa‛īd headed for the Haramayn 
Sharīfayn. The lamps of the khānqāh of 
Shāh Ghulām ‛Alī Sāhib rahimahullāh 


became extinguished. Despair and 
hopelessness pervaded everywhere. People 
began hoping for death to remove them 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 32. 
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from their miseries, and life seemed to be a 
tragedy in itself.1 


Character and religion 
The religious and moral condition of the Muslims of 
India had reached its lowest ebb in the 18th and 19th 
centuries. Retrogression had pervaded their thoughts, 
actions, character, habits, behaviour and mannerisms. 
Life was being transformed into a perpetual 
intoxication. The stations of moral decline which every 
nation has to suffer before and after its political decline 
were being traversed very swiftly. Control over moral 
values had become weak, and the entire cultural 
system had become spoilt. The efforts which ‛Ālamgīr 
rahimahullāh had made to restore the moral and 
cultural system through the compilation of Fatāwā 
‛Ālamgīrī was being swiftly demolished by his weak and 
unworthy successors. A pious elder rightly said: 


باَنُهَا باَرُٰسُوأءٍٰوَرهُأ حأ
َ
أمُلوُأكُٰوَأ ٰال نَٰإلِاَّ يأ فأسَدَٰالِدِّ


َ
ٰأ ٰوَهَلأ


None but the kings, and the evil scholars and saints 
destroyed religion. 


‛Allāmah Iqbāl holds the same three categories of 
people [kings, evil scholars and saints] responsible for 
the decline of Muslims in the 18th and 19th centuries. 
Thus, together with evaluating the moral and religious 
lives of Muslims in general, we will pay special 
attention to the condition of the kings, evil ‛ulamā’ and 
fake Sufis.2 


The moral and religious condition of kings and 
governors 
Hadrat Mujaddid Alf Thānī rahimahullāh states: 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 33. 
2 Mashā’ikh Chisht, vol. 5, p. 39. 
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The sultan is like the soul while the 
common people are like the body. If the 
soul is sound, the body will be sound. If the 
soul becomes unsound, the body also 
becomes unsound. 


The above principle becomes clearly obvious when 
observing the moral condition of Aurangzeb’s 
successors and the effects which it had on the masses. 
Every digression of the Mogul kings had an effect on 
the lives of the masses. The assemblies of vice and 
pleasure which used to be organized by the royal 
courts caused their destructive germs to fall onto the 
houses of the laymen. 


Bahādur Shāh was the son and successor of 
Aurangzeb rahimahullāh. Several insurrections took 
place against his religious inclinations. Although Irādat 
Khān tried to convince everyone that Bahādur Shāh’s 
beliefs were correct and that the opposition to him was 
as a result of misunderstanding by fanatics, the correct 
situation is that he had become inclined towards the 
Shī‛ah religion and was promoting its proliferation. The 
following is stated in Siyar al-Muta’akhkhirīn: 


Bahādur Shāh continued in his efforts to 
proliferate and strengthen the Shī‛ah 
religion. 


He attached the title “Sayyid” to his name in the 
sermon. In addition to this, he added the titles “Wasī 
Mustafā” to the name of Hadrat ‛Alī radiyallāhu ‛anhu 
in the sermons. This addition led to bloody riots in 
Lahore, Ahmadābād and other places. Hājī Yār 
Muhammad rahimahullāh opposed the king valiantly 
and courageously. When he became angry with him, he 
said to the king: “Allāh ta‛ālā confers four bounties on 
a person: knowledge, memorization of the Qur’ān, hajj 
and martyrdom. By the grace of Allāh ta‛ālā I have the 
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first three. I hope I acquire the fourth one through 
you.” 


The irreligiousness of Jahāndār Shāh 
Bahādur Shāh was succeeded by Jahāndār Shāh in 
1713. He handed over the reins of the government to a 
dancing woman by the name of La‛l Kinore. The mere 
indication of her eyebrow would either make or break 
people’s fortunes. There is no moral, cultural and 
human sin which was not committed through the 
influence of this woman. La‛l Kinore said to him on one 
occasion: “I have never seen the condition which is 
experienced by people who are on a sinking ship.” A 
royal order was issued for this wish to be fulfilled. The 
king himself used to walk around the bazaars with La‛l 
Kinore and openly join her in consuming wine in the 
taverns. She even had him construct the Rāwan Fort 
and then raze it to the ground. This environment of 
luxurious living and pleasures had its effect on the 
lives of the masses. The situation deteriorated to the 
extent that judges were drinking alcohol from bottles 
and muftīs from tumblers. 


Jahāndār Shāh was succeeded by Farrukkhsiyar who 
ruled from 1712 to 1719. His worst evil was his 
weakness which resulted in several seditions in the 
country. It was through the influence of Hadrat Shāh 
‛Abd ar-Rahīm Sāhib Dehlawī rahimahullāh that he was 
able to remain on the throne for so long. He was 
imprisoned 50 days after his demise. Shāh ‛Abd ar-
Rahīm Sāhib rahimahullāh strove to uphold the 


kingdom just so that that political influence of the 
Moguls is not sacrificed to the swift changes which 
were taking place in the country. However, his 
[Farrukkhsiyar’s] weakness was an ailment which 
never allowed him to take control of situations. 


During the era of Farrukkhsiyar, a person by the name 
of Namūdwā Namūd claimed prophet-hood. He 
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innovated his own creed, rules and language. He 
claimed that Āqūsah Muqaddasah was a divinely-
inspired book. He claimed that between nubūwwat and 
wasīyyat is an in-between lāhūtī rank, and that he is 
on that rank. Farrukkhsiyar was very impressed by 
him and had a private meeting with him. The interest 
and respect which the king accorded to this irreligious 
person helped him in his work. 


Muhammad Shāh was addicted to opium and 
enamoured by luxuries and pleasures. He used to 
remain all day and night in his palace. If he ever had to 
leave the palace during his 28 year rule, he would only 
go to the Launī Park for a stroll or to observe the Gudh 
fair. The same was the condition with his successor, 
Ahmad Shāh. His female’s palace was one mile away. 
Weeks would pass without his seeing a man. 


The court of Shāh ‛Ālam II is described by Poliar which 
is worth reading. It provides an overview of the 
occupations and mental capabilities of these kings, and 
to what extent they were able to uphold the political 
system of those days. 


The habits and interests of the kings were emulated by 
the wealthy people. The houses of the affluent were the 
hubs of pleasure and entertainment. Destructive 
characteristics and habits had become their norm. 
Their consciences had become so weak and dim that it 
did not even cross their minds that their actions and 
activities entailed denigration of religion.1 


The condition of evil ‛ulamā’ and fake Sufis 
If you wish to see the condition of Jewish 
rabbis, look at the evil ‛ulamā’ of today. And 
if you wish to present a picture of the 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 42. 
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Christians, go and sit in the company of 
present day pseudo-Sufis. 


The greatest scholar of the 18th century describes his 
fellow ‛ulamā’ in the above words. 


The fact is that the evil ‛ulamā’ and fake Sufis of that 
era had succumbed to countless evils which then had 
an effect on everyone else. 


There is no worse curse for evil ‛ulamā’ than worship of 
this world. The ‛ulamā’ of this era were caught in this 


evil. They attached themselves to various affluent and 
influential people, and took a part in politics which 
were not for the wellbeing and goodness of others, but 
for acquiring personal power and authority. Hadrat 
Mujaddid Alf Thānī rahimahullāh raised his voice 
against the worldly ‛ulamā’ of his time. In the era under 
discussion, it was Hadrat Shāh Walī Allāh Sāhib 
Dehlawī rahimahullāh and his family, and Shāh 
Kalīmullāh Jahānābādī rahimahullāh and his 
associates who waged a war against such worldly 
inclinations and reminded the ‛ulamā’ of their 
responsibilities. 


The ‛ulamā’ of this era were generally immersed in 
Greek philosophy. Their entire time was wasted in far-
fetched theories. Their link with the Qur’ān and Hadīth 
was virtually broken. Shāh Walī Allāh Sāhib 
rahimahullāh made his call and announcement in this 
environment: 


Remember! Knowledge is either a 
categorical verse of the Qur’ān or an 
established continuous Sunnah. 


This proclamation of the Walī Allāh family completely 
changed the outlook of India with regard to knowledge. 
Hadrat Shāh Kalīmullāh Dehlawī rahimahullāh was the 
student of Shaykh Abū ar-Ridā al-Hindī rahimahullāh 
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who was the elder brother of Shāh Walī Allāh’s father. 
Thus, his view with regard to knowledge was the same 
as that of Hadrat Shāh Walī Allāh rahimahullāh and his 
seniors. The beliefs of the Chishtī Sufi masters of that 
era with regard to religious sciences were based on 
their thoughts and views. They also waged severe 
battles against the general tendencies of that era. 


The condition of the fake Sufis was the worst. In 
addition to disregarding the traditions of the Sufis of 
the past, un-Islamic ideas and characteristics had 
become a part and parcel of their lives. The sources of 
tasawwuf had shifted from the Qur’ān and Hadīth to 
Hindu philosophy and theology. Belief and conviction 
in amulets and similar practices had gone beyond the 
boundaries of permissibility. The un-Islamic practices 
of a shaykh were considered to be proofs. Shāh Walī 
Allāh Sāhib rahimahullāh addressed them as follows: 


I say to those ascetic preachers, 
worshippers and khānqāh-dwellers: O you 
claimants to asceticism! You have traversed 
every valley and adopted every type of 
practice [without verifying its authenticity]. 
You called the masses towards fabrications 
and falsehoods. You restricted the circle of 
life on Allāh’s creation. You had been 
commanded to open the way for them; not 
to restrict them. You made the statements 
of those who were overcome by their 
emotions and conditions the basis of your 


talks while these things were not to be 
proliferated; they were to be concealed. 


In addition to distorting the teachings of Islam, these 
fake Sufis paralysed the power of action of the people. 
The Chishtī Sufi masters of that time raised their voice 
against these pseudo-Sufis and presented the pure 
tasawwuf of Islam. 
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The religious life of the masses 
Bearing in mind that the kings, ‛ulamā’ and Sufis were 
immersed in countless moral defects and religious 
deviations, what can be said about the life of the 
masses!? The following was an irrefutable principle of 
the middle ages: 


كِهِمأٰ ٰدِيأنِٰمُلوُأ ٰالَنَّاسُٰعَلى 
People follow the ways of their kings. 


In order to gauge the life of the Muslim masses of that 
era, it will be necessary to study the writings of Hadrat 
Shāh Walī Allāh Sāhib Dehlawī rahimahullāh.1 


Shī‛ah/Sunnī Disputes 
Another important issue of the 18th century was that of 
Shī‛ah/Sunnī relations. The influence of the Shī‛ahs 
began increasing very swiftly after the demise of 
Aurangzeb rahimahullāh to the extent that his heir, 
Bahādur Shāh, was also influenced by them. After 
that, the influence of the Bārihah Sādāt gave a lot of 
strength to the Shī‛ahs. The differences between the 
Iranian and Tūrānī parties were not confined to 
political reasons but were largely due to religious 
differences. The martyrdom of Mirzā Mazhar Jānjānā 
rahimahullāh was influenced by religious and political 
factors. His Sunnī creed and influence over the 
Rauhelīs were considered extremely dangerous in 
Shī‛ah circles. 


Even during the era of Hadrat Mujaddid Alf Thānī 


rahimahullāh, the influence of the Shī‛ahs had become 
quite an important issue because of Nūr Jahān. 
Consequently, he wrote a book titled Radd Rawāfid 
(Refutation of the Shī‛ah). Shāh Walī Allāh Dehlawī 
rahimahullāh removed many misunderstandings about 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 44. 
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the Khulafā’ Rāshidīn through his academic work, 
Izālah al-Khifā’ ‛An Khilāfah al-Khulafā’. Maulānā ‛Abd 
al-Hayy Firangī Mahallī rahimahullāh is of the view that 
there is no better work on this subject in the entire 
Islamic literature. Shāh Kalīmullāh Dehlawī 
rahimahullāh also wrote a book titled Radd Rawāfid. 


The Chishtī masters adopted various methods for the 
rectification of Shī‛ah beliefs. Hadrat Shāh Kalīmullāh 
Dehlawī rahimahullāh instructed his deputy, Shāh 
Nizām ad-Dīn Aurangābādī rahimahullāh, to do his 


utmost to curtail Shī‛ah beliefs. Shāh Fakhr ad-Dīn 
Sāhib rahimahullāh combated the Shī‛ah not with 
severity but with love. The person who murdered Mirzā 
Jānjānā rahimahullāh also intended murdering Shāh 
Fakhr ad-Dīn rahimahullāh. However, when this 
murderer attended the latter’s assembly, he was so 
impressed by him that he repented. Shāh Fakhr ad-Dīn 
rahimahullāh also inducted many Shī‛ah as his 
disciples. When Shāh ‛Abd al-‛Azīz Sāhib rahimahullāh 
objected to him on one occasion, he replied: “When 
they become my murīds, they desist from vilifying the 
Sahābah.” Towards the latter portion of this period, 
Shāh Sulaymān Taunswī rahimahullāh encouraged 
Sunnī Muslims to keep away from the company and 
influence of Shī‛ahs. 


Despite differences with the Shī‛ah as regards their 
beliefs, these seniors did not allow their just and 
equitable attitude to be influenced in any way. They 
viewed everything factually, and when they had to 


refute a difference, they never permitted justice and 
equity to leave them. A person asked Shāh Walī Allāh 
Sāhib Dehlawī rahimahullāh to issue a fatwā of kufr 
against the Shī‛ah, but Shāh Sāhib differed with him. 
This man accused him of being a Shī‛ah himself and 
left. A Rauhīlah Pathān by the name of Āftāb used to 
attend the lessons of Shāh ‛Abd al-‛Azīz Sāhib 
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rahimahullāh. One day, Shāh Sāhib spoke about the 
virtues and merits of Hadrat ‛Alī radiyallāhu ‛anhu. The 
man became extremely angry and, according to Shāh 
‛Abd al-‛Azīz rahimahullāh himself: “The man 
considered me to be a Shī‛ah and stopped attending my 
lessons.” 


In an era of confusion and decline, how could those 
seniors whose task it was to create a mental balance in 
the masses succumb to the emotions of the masses 
themselves!? Thus, on one hand they gave vent to their 


tongues and pens in refuting the Shī‛ahs, while on the 
other hand they stopped Sunnī Muslims from 
fanaticism against the Shī‛ahs, and observed justice 
and equity in their views and interactions with them.1 


Note: Under these volatile conditions, the noble ‛ulamā’ 
and great saints laid down their lives to fulfil the 
responsibility of teaching, expounding and proliferating 
the true Dīn; and preserved Dīn and the path in this 
way. The lives and teachings of the elders of Dīn are 
presented to display this aspect of their lives so that 
the work of Dīn in the present era may be fulfilled in 
the same way. Inspiration is from Allāh ta‛ālā alone. 
(compiler) 


A few points about the book 
1. All praise is due to Allāh ta‛ālā, this sixth volume 
also contains short and concise notes. May Allāh 
ta‛ālā, through His grace and kindness, make them 
useful. Āmīn. 


2. The book contains quotations from the works of 
other scholars. If there was a need to add or remove 
certain words in order to clarify the subject, then these 
alterations were made accordingly. 


                                           


1 Mashā’ikh Chisht, vol. 5, p. 48. 
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3. Like the previous volumes, the present volume 
contains recommendations and impressions of the 
‛ulamā’. This will be done in future volumes as well. 
However, we did not restrict ourselves to quoting the 
recommendation which was specifically written for a 
certain volume. This is because the additions which we 
made to the book have resulted in not only hundreds of 
additional pages, but an increase in the number of 
volumes. Nonetheless, I am convinced that those who 
wrote the recommendations will be pleased with these 
additions and alterations. I pray with all my heart that 
Allāh ta‛ālā permits this to happen. Āmīn. 


4. All praise is due to Allāh ta‛ālā, this volume also 
contains statements and incidents through which the 
reader can take a lesson and admonition, and 
encourage him to rectify his actions and character so 
that he may be blessed with Allāh’s pleasure. This is 
certainly not difficult for Allāh ta‛ālā. 


5. Finally, I am indebted to my worthy associates who 
helped me sincerely in the completion of this task in 
accordance with their capabilities. For example, 
Maulānā Maqsūd Ahmad (lecturer in Hadīth at 
Madrasah ‛Arabīyyah Bayt al-Ma‛ārif, Allāhābād) who 
strove extremely hard in not only making additions to 
the themes, but in investigating and arranging them. In 
doing this, he acquired the honour of presenting 
insightful and useful sciences and facts to the ummah. 


Similarly, Maulānā Muhammad ‛Ubaydullāh Nadwī and 
Maulānā Fīroze ‛Ālam (lecturers at Madrasah 
‛Arabīyyah Bayt al-Ma‛ārif, Allāhābād) worked tirelessly 
in the composing and proof-reading. Consequently, by 
the grace of Allāh ta‛ālā, the entire book is even 
externally attractive and pleasing to the eye, and for 
which, there is a great need in our times. May Allāh 
ta‛ālā inspire them to do even more. Āmīn. 
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6. Māshā Allāh, Maulānā Muhammad ‛Abdullāh is also 
paying a lot of attention to the printing and publishing 
of this book. This demonstrates his excellent taste. May 
Allāh ta‛ālā increase him in knowledge and inspiration 
to do good. 


7. Unfortunately, in the course of this work, my wife, 
Taqrīb an-Nisā’, fell extremely ill. She was a woman of 
abstinence, contentment, rectitude and piety. 
Furthermore, she was immersed in the condition of 
“not driving away the beggar”. No matter in what 
situation she was, the moment she heard a beggar’s 
voice, she would become restless to help him or her. 
She was treated in Sahara Hospital and P.G.I. Hospital. 
She was finally brought to the house of Siddīqah, in 
Khuram Nagar, Lucknow. When her condition 
worsened, she was admitted in the Relief Hospital of 
my special friend, Dr. Mubashshir Ahmad. However, 
she passed away two days later on 9 Rajab 1437 
A.H./17 April 2016. May Allāh ta‛ālā shower His mercy 
on her. 


Māshā Allāh, her sons, Muhammad ‛Abdullāh and 
Muhammad ‛Ubaydullāh, and daughters, Mas‛ūdah 
Khātūn, ‛Ā’ishah Khātūn, Siddīqah Khātūn and 
Āminah Khātūn; and Muhammad Sa‛d and Mūnis did 
their utmost to serve her and attend to her. May Allāh 
ta‛ālā reward them all with the best of rewards. Āmīn. 


After the demise of my first wife, ‛Aqīlah Khātūn the 
daughter of Hadrat Muslihul Ummat rahimahullāh in 


1379 A.H., Maulānā Mujīb al-Ghaffār As‛ad A‛zamī had 
written in his impressions to the fifth volume of the old 
edition of Aqwāl-e-Salaf, that a Hadīth states: 


ٰأيماٰامرأةٰماتتٰوزوجهاٰراضٰعنهاٰدخلتٰالجنة
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When a woman passes away in a state that her 
husband was pleased with her, she will enter Paradise.1 


In the light of this Hadīth, I testify in favour of my 
second wife that she passed away in a state that I was 
pleased with her. I therefore have hope that Allāh ta‛ālā 
will admit her into Paradise. May Allāh ta‛ālā bless us, 
our children and our beloveds with the companionship 
of Rasūlullāh sallallāhu ‛alayhi wa sallam, all the 
Sahābah radiyallāhu ‛anhum and the Auliyā’. Āmīn. 


Muhammad Qamar az-Zamān Allāhābādī 
Bayt al-Adhkār Wasīyābād, Allāhābād 
15 Rajab 1437 A.H./23 April 2016 


NOTE 


I now take the opportunity of quoting some of the 
impressions of the ‛ulamā’ and mashā’ikh which were 
written by them after reading this book. The testimony 
of these elders on the authenticity and usefulness of 
this book is an honour for me, and an indication of its 
reliability and importance. Their testimonies are 
treasures in the Hereafter for myself, and glad tidings 
of acceptance in the court of Allāh ta‛ālā; and 
manifestations of “Testifiers of Allāh on earth”. I am 
grateful to all of them. May Allāh ta‛ālā reward them 
with the best of rewards. 


                                           


1 Ibn Mājah (1854). 
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IMPRESSION (1) 


Hadrat Maulānā Muftī Mahmūd Hasan Sāhib 


Respected and honourable brother. May Allāh ta‛ālā 
increase your noble qualities. 


As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


You honoured me by sending me a copy of Aqwāl-e-
Salaf volume two. I perused through it here and there. 


You undertook a unique selection. It is a very 
demanding task to take extracts from lengthy lives and 
diverse conversations for the purpose of rectification 
and tutoring. But Allāh ta‛ālā made this task easy for 
you by His grace. 


Some of the places which I read made me feel as if an 
operation was being performed on a painful vein. This 
book also contains a cure for diseases – like cancer - 
which people consider incurable. Had the date of birth 
and death of the personalities whose statements are 
quoted also been mentioned, it would have been more 
beneficial for the students.1 May Allāh ta‛ālā accept 
your service and bestow you with more inspiration. 
That is all. 


Was salām 


Mahmūd, may Allāh forgive him. 
Chattah Musjid, Dār al-‛Ulūm Deoband 
14/10/1409 A.H. 


                                           


1 Al-hamdu lillāh, we have now done this in all the volumes. 


May Allāh ta‛ālā reward him. (compiler) 
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IMPRESSION (2) 


Hadrat Maulānā Hakīm ‛Abd ar-Rashīd Sāhib 
Gangohī 


Respected and honourable brother. As-salāmu 
‛alaykum. 


I am grateful for your having thought of me. In addition 
to this, I was most pleased to receive your esteemed 


gifts. Allāh willing, I will benefit from them. 


I make du‛ā’ for you and also request your du‛ā’s. I 
recall a very comprehensive du‛ā’ of Hadrat Maulānā 
Ashraf ‛Alī Thānwī quddisa sirruhu: 


عَلأناَٰلكََٰ اَٰوَاجأ ٰلنَّ ٰالَلهمٰكُنأ
O Allāh! You be there for us, and make us Yours. 


Respected Hadrat! I was most pleased to receive your 
gift of Aqwāl-e-Salaf volume one – not because I 
received a valuable book but because you considered 
me worthy of such a valuable gift. This noble thought 
from people of knowledge and dhikr is a source of joy 
for me and a certificate of love. Perhaps it will come to 
my assistance in the Hereafter. 


I have been continually ill for some time now. The 
ailments are sometimes severe, causing restlessness 
and unease; and sometimes causing trepidation, 
resulting in my having to move from place to place. I 


have lost my concentration and am hoping for 
tranquillity. As per the statement of Hadrat Maulānā 
Muhammad Tayyib Sāhib (principal of Dār al-‛Ulūm 
Deoband), this world is a place of fleeing, the barzakh 
is a place of waiting, and the Hereafter is the place of 
settling down. We have given third place to the first. 
The sequence is upside down, this is why we are 
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suffering. I will be blessed if my temperament becomes 
balanced from the inundation of pains, ailments, 
miseries and tragedies. 


Was salām 
‛Abd ar-Rashīd Mahmūd, may Allāh pardon him. 
12 Jumādā ath-Thāniyah 1410 A.H. 


https://nmusba.wordpress.com/







 42 


IMPRESSION (3) 


Hadrat Maulānā Qādī At-har Sāhib Mubārakpūrī 


Commencing in the name of Allāh 


Beloved Maulānā Muhammad Qamar az-Zamān Sāhib 


As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


I pray to Allāh ta‛ālā that you are well. The two 


volumes of your academic and spiritual gift – Aqwāl-e-
Salaf – was late in coming. The person who conveyed it 
to me must have been busy. I am most grateful for this 
gift. 


Shaykh Abū ‛Abd ar-Rahmān rahimahullāh writes in 
Tabaqāt as-Sūfīyyah about the life of a certain saint. 
Someone asked him: “What is the reason for the 
statements of the past seniors having such a profound 
effect and their blessings being conveyed, while these 
qualities are not found in the latter peoples?” The saint 
replied: “The reason is because the past seniors used to 
speak for the sake of the Hereafter while we speak for 
the sake of this world. This is why the fiery speeches 
and lectures of orators do not have that effect which is 
experienced from the simple, straightforward and 
concise statements of the mashā’ikh.” 


The statements of the mashā’ikh of the early eras are 
being collated to this day. Aqwāl-e-Salaf is a link from 
that golden chain in which you very beautifully 


arranged a curing prescription for both the heart and 
mind. A major advantage is that your enlightening 
comments have created an academic status in these 
spiritual statements. Moreover, the flowing and simple 
nature of the text has made it even more beneficial. 
(These kind words are most certainly an honour and 
good fortune for myself – compiler). 
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You laid the foundation of Aqwāl-e-Salaf on the blessed 
book, Lawāqih al-Anwār fī Tabaqāt al-Akhyār (at-
Tabaqāt al-Kubrā) of Imām Sha‛rānī rahimahullāh. This 
book is from among the much-loved books of the 
mashā’ikh. Muslihul Ummat Hadrat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh was especially 
enamoured by it and he used to scatter its pearls in his 
assemblies. On one occasion when I was in Mumbai, 
Hadrat asked me for at-Tabaqāt al-Kubrā. I brought all 
eight volumes of at-Tabaqāt al-Kubrā of Ibn Sa‛d which 


had recently arrived from Makkah Mukarramah. 
Hadrat said: “I want the at-Tabaqāt al-Kubrā of Imām 
Sha‛rānī rahimahullāh so that I could relate its themes 
in my assembly.” 


By making this book the fundamental source of Aqwāl-
e-Salaf, you have proliferated its benefit and 
usefulness. May Allāh ta‛ālā accept your efforts and 
work, and make this book beneficial to Muslims. Allāh 
willing, after the completion of its fourth volume,1 
another major religious and spiritual treasure will be 
made available in the Urdu language. May Allāh ta‛ālā 
keep you hale and hearty. Āmīn. I extend my gratitude 
once again. 


Qādī At-har Mubārakpūrī 
Qādī Manzil, Mubārakpūr 
14 Sha‛bān 1410 A.H. 


                                           


1 Māshā Allāh, we now have the opportunity of presenting 


more volumes with additions to the ummah. (compiler) 
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IMPRESSION (4) 


Hadrat Maulānā Muftī Zafīr ad-Dīn Sāhib 
(Muftī of Dār al-‛Ulūm Deoband) 


ٰبسمٰاللهٰالرحمنٰالرحيم
Reading and hearing about the lives and stories of the 
Sufis and ‛ulamā’ creates a natural urge towards good 
deeds. Those who read and listen to these stories 
develop a yearning for righteousness and an 
abhorrence for evils. Reading their statements is akin 
to attending their assemblies. 


Hadrat Maulānā Muhammad Qamar az-Zamān Sāhib 
has compiled Aqwāl-e-Salaf. The fact of the matter is 
that this work deserves congratulations. 


Hadrat strove hard in collating the biographies and 
statements of the past seniors. He studied countless 
books and collated effective and impressive anecdotes 
in a single place. Reading them results in expansion to 
the heart and soul. Those who read and listen to them 
experience a revolution in their actions and character. 


I read the book and perceived considerable benefit from 
it. I advise others to certainly study it as well. 


Zafīr ad-Dīn, may Allāh pardon him. 
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IMPRESSION (5) 


Hadrat Maulānā Muhammad Yūsuf Sāhib Bastawī 


 نحمدهٰونصليٰعلىٰرسولهٰالكريم.ٰأماٰبعد.


Hadrat Maulānā Muftī Muhammad Shafī‛ Sāhib 
rahimahullāh – the grand muftī of Pakistan – writes in 
his commentary to the following verses: 


َٰ دِناَٰالصِرِّ تَقِيأمَٰاِهأ أمُسأ تَٰعَليَأهِمأٰ.ٰاطَٰال نأعَمأ
َ
نَٰأ يأ ِ اطَٰالََّّ  .صَِِ


Show us the straight path. The path of those whom You 
have favoured. 


Two things are essential for man’s rectitude and 
success. One is the Book of Allāh which contains 
injunctions for every department of human life. The 
other is the men of Allāh.1 


Thus, it is essential to follow our noble predecessors 
who most certainly combined the sciences and 
blessings of Rasūlullāh sallallāhu ‛alayhi wa sallam. If 
we turn away the slightest bit from their path, the 
statement of Rasūlullāh sallallāhu ‛alayhi wa sallam: 


ضَلُّوأا
َ
ٰفَضَلُّوأاٰوَأ


They went astray and led others astray. 


Will apply to us. 


This is why we have to study the lives, statements and 
teachings of the past seniors which are related in the 
books. Studying their statements and life-conditions 
creates a special effulgence in the heart. 


                                           


1 Ma‛ārif al-Qur’ān, vol. 1, p. 94. 
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Special attention has certainly been given in this book 
– Aqwāl-e-Salaf – to preserve the statements and 
teachings of the Sahābah radiyallāhu ‛anhum, the 
Tābi‛ūn and their followers. Their statements and 
teachings are lighthouses for the succeeding 
generations, and it is from them that their 
temperaments and dispositions are absorbed. We learn 
how our seniors combined the Qur’ān and Sunnah, 
and the external and internal. 


The present era of egotism, conceit and self-


opinionated dispositions has made the publication and 
proliferation of the statements, lives and teachings of 
the past scholars even more necessary. The new “light”, 
new culture, new education and self-centredness of the 
present times have distanced most members of the 
ummah – especially the youth – from our seniors. 


May Allāh ta‛ālā elevate the ranks of our beloved and 
honourable Hadrat Maulānā Muhammad Qamar az-
Zamān Sāhib dāmat barakātuhum who, together with 
his other written works, compiled volumes one and two 
of Aqwāl-e-Salaf, and rendered a magnanimous favour 
to the entire fraternity of ‛ulamā’ and mashā’ikh. He 
revived and revitalized those sciences and facts which 
were not only reserved for a certain group but were also 
becoming non-existent. Each statement is like an 
immortalizing drink for the seeker and the one treading 
the path. The soul and heart are refreshed and 
invigorated, enthusiasm and yearning are increased 
and the dead body is revived. 


I have learnt that the third volume on the senior 
personalities, ‛ulamā’ and saints of the 11th, 12th and 
13th centuries is also to be published. Glory to Allāh! 
All praise is due to Allāh! O Allāh! Increase him in 
knowledge. May Allāh ta‛ālā crown it with acceptance. 
Āmīn. 
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Muhammad Yūsuf Bastawī 
Jumādā ath-Thāniyah 1410 A.H. 
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EVALUATION 


Hadrat Maulānā Muhammad Rābi‛ Hasanī Nadwī 
Nāzim of Dār al-‛Ulūm Nadwatul ‛Ulamā’, Lucknow 


ٰباسمهٰسبحانه
The erudite scholar, reformer, mentor, the respected 
Janāb Maulānā Shāh Muhammad Qamar az-Zamān 
Sāhib Allāhābādī, dāmat barakātuhum wa ‛ammat 
fuyūduhum. 


As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


I hope you are well. It is the month of Ramadān and I 
request you to remember this insignificant person in 
your du‛ā’s. 


A few associates from Gujarat reached here today after 
having left your place. Through them, I received your 
great and most useful book on character and 
biographies – Aqwāl-e-Salaf volume five – and a copy of 
Dīnī Idāro Aur Jamā‛ato Kī Dhimmedāriyā. The 
usefulness and benefit of Aqwāl-e-Salaf was known to 
us from before hand. I found this new work - Dīnī Idāro 
Aur Jamā‛ato Kī Dhimmedāriyā – extremely important 
and necessary. It is essentially for those who are 
unable to attend your assemblies. It takes the place of 
attending your assemblies. The benefit of 
companionship and the rectification which takes place 
in the lives of people can be achieved through the 


written works of the pious elders. The guidance which 
the various levels of the ummah and the different 
conditions in the lives of Muslims which are needed are 
provided in this book. Allāh willing, it will be a most 
beneficial and useful work. May Allāh ta‛ālā accept it 
and make it beneficial. 
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I am most grateful for this academic gift. I hope that 
Janāb and all your associates are well. I am writing 
this letter as an acknowledgement of the books which 
you sent to me and to request your du‛ā’s. 


Hadrat Maulānā Talhah Sāhib – the son of Hadrat 
Shaykh al-Hadīth Maulānā Muhammad Zakarīyyā 
quddisa sirruhu – and his wife are quite ill in 
Sahāranpūr. They have been admitted to the hospital 
in Mīrath for treatment. Our associates there have 
requested du‛ā’s. I request your du‛ā’s as well. 


All praise is due to Allāh ta‛ālā, everyone is well here in 
Takiyah. There is a large number of guests in the 
masjid. My brother, Maulwī Wādih Rashīd, and 
nephews, Bilāl and Mahmūd, convey their salām and 
request your du‛ā’s. 


I am sending a small packet of dates, please accept it 
from me. 


Was salām 
Requesting your du‛ā’s 
Muhammad Rābi‛ Hasanī 
Takiyah Kalān, Rāi Bareilly 
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IMPRESSION (6) 


Hadrat Maulānā Ya‛qūb Sāhib Sāraudī 
Shaykh al-Hadīth Dār al-‛Ulūm ‛Arabīyyah 
Islāmīyyah, Kanthāriyah, Bharūch, Gujarat 


ٰبسمٰاللهٰالرحمنٰالرحيم
As-salāmu ‛alaykum wa rahmatullāhi wa barakātuh 


I received your sincere gift, Aqwāl-e-Salaf volume five, 
today – 27 Ramadān 1436 A.H./15 July 2015. I recall 
Hadrat sending me the previous volumes as well. May 
Allāh ta‛ālā reward you with the best of rewards. 


Allāh ta‛ālā initiated two ways for developing rectitude, 
piety, reliance on Allāh, īmān and conviction in man. 
The first is the Book of Allāh which also includes the 
Hadīth. The second is the men of Allāh. Both these 
ways have been guiding and steering humanity 
throughout history with full force. 


Hadrat Maulānā Muhammad Qamar az-Zamān Sāhib 
Allāhābādī dāmat barakātuhum has been coming for 
the last 25 years to the well-known Dār al-‛Ulūm 
Kanthāriyah for the sake of rectification of Allāh’s 
creation and purification of the self. 


May Allāh ta‛ālā reward him with the best of rewards, 
and may He recompense him for his efforts. 


Hadrat has adopted the second way of expounding on 


the men of Allāh by preparing an encyclopaedia titled 
Aqwāl-e-Salaf and placed it in our hands through 
which a person can strengthen his link with the Book 
of Allāh and the Hadīth. Examples of how to practise 
on the verses of Allāh’s Book can be learnt from the 
lives of the same men of Allāh, and they can be made 
one’s course of action. 
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I will therefore first request myself and then all those 
who are associated to Hadrat Wālā to take benefit from 
this collection. Studying the lives of the pious elders 
most certainly takes the place of their companionship. 
In fact, I say that a believing servant of the 15th century 
of the Hijrah cannot sit in the company of the 
countless Prophets ‛alayhimus salām, Sahābah 
radiyallāhu ‛anhum and Auliyā’ which span so many 
thousands of years. He can neither take delight from 
their statements and life-conditions nor can he acquire 


the honour of presenting himself in their love. However, 
if the same believing servant purchases the full set of 
Aqwāl-e-Salaf and studies it, he can listen to the 
statements of these personalities by night and day, he 
can read them and he can derive blessings from them. 
One should therefore derive maximum benefit from this 
treasure. 


Another point is that Hadrat Maulānā arranged the 
book in accordance with the Hijrī calendar, identified 
the senior ‛ulamā’ and mashā’ikh of each century, and 
then compiled this work. Consequently, Aqwāl-e-Salaf 
has become a priceless academic and research 
collection. This phenomenal and intricate task could 
only be carried out by an erudite scholar. Thus, the 
benefit of this collection is all-embracing. 


I have written these few lines in response to Hadrat 
Wālā’s request and to present my thoughts. I make an 
earnest du‛ā’ that Allāh ta‛ālā crowns this great service 
of Hadrat with acceptance and makes it a means of 


salvation. Āmīn. 


Ya‛qūb Sāraudī 
28 Ramadān 1436 A.H. 
16 July 2015 
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RECOMMENDATION 


Maulānā Iqbāl Muhammad Sāhib Tankārwī 


Principal of Dār al-‛Ulūm Islāmīyyah ‛Arabīyyah, 
Mātlī Wālā, Bharūch, Gujarat 


ٰوالص ٰالعالمي، ٰرب ٰلله ٰآلهٰالحمد ٰوعلى ٰالمرسلي، ٰسيد ٰعلى ٰوالسلام لاة
ٰوأصحابهٰأجمعي،ٰأماٰبعد.


Worship has a very wide connotation in Islam. It 
embraces every such action which is done for Allāh’s 
pleasure. Thus, even if character and dealings are done 
with the correct intention, they are included in 
worship. However, the jurists have three separate 
chapters for it. First of all, good deeds which are of two 
types. One is related specifically to Allāh ta‛ālā. This is 
known as ‛ibādat (worship). The other is related to 
fellow humans. This is subdivided into two: (1) one 
which is solely a human responsibility, (2) the other is 
in which a legal responsibility is considered. The first is 
known as character while the second is known as 
dealings. 


Character refers to man’s mutual rights and 
responsibilities which have to be fulfilled by every 
human. When a person comes into this world, he 
develops a relationship with every thing of this world. 
Fulfilling this relationship in a beautiful and excellent 
manner is known as character. He has a relationship 
with his parents, family, relatives, friends and beloveds, 
teachers and students, mentors and disciples, 
employers and employees, masters and slaves, the 
needy and sick, guests and neighbours, widows and 
orphans, and with Muslims in general. In fact, he 
interacts with every such human who is connected to 
him on account of the area where he is living, his 
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hometown, his nationality, his gender or any other 
similar form of connection. In fact, if we go further, he 
even has a connection with animals. Certain 
responsibilities and duties therefore fall on him on 
account of these connections and relationships. 


While the word hikmah (wisdom) in the Qur’ān refers to 
knowledge and cognition, it also applies to character. 
In Sūrah Banī Isrā’īl, Allāh ta‛ālā speaks about tauhīd, 
obedience and respect to parents, helping one’s 
relatives and the needy; and prohibits extravagance, 
miserliness, female infanticide, adultery, murder and 
trampling the rights of orphans. This is followed by the 
order to fulfil promises, justice in weighing and 
measuring; and the prohibition of walking haughtily on 
earth. After all these instructions and prohibitions, 
Allāh ta‛ālā says: 


ٰذٰ  وأح 
َ
آٰأ مَةِٰلكَِٰمِمَّ ِكأ  ٰإلَِيأكَٰرَبُّكَٰمِنَٰالحأ


All this is part of the wisdom which your Sustainer 
revealed to you.1 


Allāh ta‛ālā says in Sūrah Luqmān: 


ٰلِلهِٰ كُرأ مَةَٰانَِٰاشأ ِكأ مَانَٰالحأ ٰآتيَأناَٰلقُأ ٰوَلقََدأ
We bestowed wisdom on Luqmān [saying]: Give thanks 
to Allāh. 


This is followed by a list of things which are defined as 
wisdom: Do not ascribe partners to Allāh ta‛ālā, show 


kindness to parents, establish salāh, enjoin good, 
prohibit evil, remain firm and steadfast at the time of 
calamities, do not be arrogant, do not walk haughtily 
on earth, lower your voice in speech. 


                                           


1 Sūrah Banī Isrā’īl, 17: 39. 
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We learn from these verses that in the definition of the 
Qur’ān, these natural acts of goodness which are 
accepted as good acts by all nations – and which in 
another meaning are collectively known as “character” 
– are referred to as wisdom. 


When looked at from another angle, we learn that 
Rasūlullāh sallallāhu ‛alayhi wa sallam elevated the 
importance of character over that of worship. Character 
refers to rights of fellow humans, and mutual dealings 
and contacts between humans. On the other hand, 


worship is from among the rights of Allāh ta‛ālā. This is 
why Rasūlullāh sallallāhu ‛alayhi wa sallam said: 
“When a person commits a wrong against another, the 
oppressor must seek pardon from the one whom he 
oppressed in this very world because in the Hereafter, 
no one will have dirhams or dīnārs to pay as a fine. 
People will only have deeds. The good deeds of the 
oppressor will be given to the oppressed. If he does not 
have good deeds, the evils of the oppressed will be 
recorded in the book of the oppressor.”1 


Rasūlullāh sallallāhu ‛alayhi wa sallam perfected 
character on three levels: (1) he encompassed all 
teachings related to character, (2) he encompassed the 
minor details of every evil and good, (3) he delineated 
the occasions and provided details for both types of 
character – whether softness and strictness, 
humbleness or loftiness. 


Rasūlullāh sallallāhu ‛alayhi wa sallam was not 


commissioned for a specific nation or era. Thus, the 
moral teachings which he was given were not laid down 
for the moral rectification of just one nation or just one 
era. Rather, it was extended to all nations and all 
times. This is why evils which were found or were to be 


                                           


1 Bukhārī Shārīf, Kitāb ar-Riqāq. 
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found in all nations and times have been encompassed 
and prohibited. Whatever good deeds we have been 
taught – Rasūlullāh sallallāhu ‛alayhi wa sallam 
encompassed them through divine revelation and 
enlightened us on every aspect related to them. 


Man has always been prone to making excuses and 
searching for ruses. Mere moral principles are not 
enough for him because he can seek refuge behind 
words and be satisfied with following certain superficial 
customs. Rather, it is necessary for every good or evil 
characteristic to be expounded, for him to be conveyed 
to its depths, and be given clear and explicit 
injunctions related to it. The moral teachings of 
Rasūlullāh sallallāhu ‛alayhi wa sallam took this point 
into full consideration. 


Rasūlullāh sallallāhu ‛alayhi wa sallam divided moral 
teachings into three parts: (1) rights, (2) virtues and 
evils, (3) etiquette. 


The first teaching of Islam is that every human has 
certain obligations towards not only other humans but 
to animals as well. These are the obligations which 
every human has to fulfil according to his capability. 
These obligations and responsibilities fall under the 
first category of Islamic character. 


The second is the goodness and loftiness in man’s 
personal ways and habits. This is known as virtues 
while its opposite is evils. 


The third refers to carrying out actions in a beautiful 
and excellent manner. This is known as etiquette. For 
example, the ways of sitting, standing, eating, drinking 
and so on. 


Man has to strive and endeavour to increase and 
preserve whatever is beneficial to him and whatever he 
has some attachment to. He must benefit from that 
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which Allāh ta‛ālā created for his benefit and use it on 
the occasions of using it as ordered by Allāh ta‛ālā. He 
must protect it against every such thing which would 
be detrimental to its benefit. This responsibility is 
known as a haqq – a right – which has to be fulfilled. 
Allāh ta‛ālā says in this regard: 


مِٰ رُوأ أمَحأ ائلِِٰوَال ٰلِِّلسَّ ٰحَقٌّ وَالهِِمأ مأ
َ
ٰوَفِِأٰأ


In their wealth there is a share (right) for the beggar and 
the dispossessed.1 


مِٰ رُوأ أمَحأ ائلِِٰوَال مٌٰللِسَّ لوُأ عأ ٰمَّ ٰحَقٌّ وَالهِِمأ نَٰفِيأٰامَأ يأ ِ  وَالََّّ


And those in whose wealth there is a due portion, for the 
beggar and the dispossessed.2 


بِيألِٰ ٰوَابأنَٰالسَّ َ كِيأ أمِسأ هُٰوَال ٰحَقَّ بٰ   وَا تِٰذَاٰالأقُرأ


Give to the kinsman his right, and to the needy and the 
traveller.3 


A Hadīth states: 


اٰوَلزَِوأركَِٰعَليَأٰ ٰلزَِوأجِكَٰعَليَأكَٰحَقًّ اإنَِّ  كَٰحَقًّ


Your spouse has a right over you, and your guest has a 
right over you. 


It is the same moral teaching which the Sufis adopted 
practically and propagated and taught Islam in this 
way. The sole objective of their lives is to influence 


deviated people through good character. They moulded 
their lives on good character and mannerisms, and in 
this way, they presented a living, walking and talking 


                                           


1 Sūrah adh-Dhāriyāt, 51: 19. 
2 Sūrah al-Ma‛ārij, 70: 24-25. 
3 Sūrah Banī Isrā’īl, 17: 26. 
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picture of Islam. The words which emanate from the 
depths of their hearts are words which can turn 
around a person’s life completely because whatever 
emanates from the heart must have an effect on other 
hearts. 


All praise is due to Allāh ta‛ālā for having conferred 
various types of capabilities to Shaykh al-Mashā’ikh 
Hadrat Maulānā Qamar az-Zamān Sāhib dāmat 
barakātuhum. In addition to solidity and perfection in 
external and internal sciences, Allāh ta‛ālā blessed him 


with an excellent manner of writing and compiling 
books. While a very large number of people are 
benefiting verbally from his training and teachings, 
many scholars and saints are benefiting from his 
written works. No matter what subject he writes on, he 
expounds on all its positive and negative angles. 


An entire library is available on the biography and 
written works of Mufakkir-e-Islam Hadrat Maulānā 
Abul Hasan ‛Alī Nadwī rahimahullāh. However, Hadrat 
[Maulānā Qamar az-Zamān Sāhib] selected, compiled 
and arranged important themes from his life in his 
book Nuqūsh Wa Āthār Mufakkir-e-Islam, in a concise 
and excellent manner. He provided concise comments 
and notes, and explained in a way which causes other 
books on this subject to fade away. 


Explaining and elucidating Ma‛ārif Muslihul Ummat and 
presenting the mysteries of the pure Sharī‛ah in a 
wonderful manner was also a phenomenal 


contribution. Together with the simplicity of language, 
there is such an effulgence in it that one feels like 
reading it without stopping. This is the general feeling 
with all of Hadrat’s written works. 


In the recent past, a very important book - Dīnī Idāro 
Aur Jamā‛ato Kī Dhimmedāriyā – which steers one 
towards fulfilling important moral and religious 
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responsibilities was published. In the light of the needs 
of the current era, a valuable academic and reformative 
treasure has been presented to the people of the 
madāris, khānqāhs, da‛wat and tablīgh, writers and 
compilers, and wealthy people. Allāh willing, it will 
prove equally beneficial to all sections of the ummah. 


All praise is due to Allāh ta‛ālā, in the 1 400 year 
history of the Muslim ummah, the students and 
khulafā’ of the thousands of ‛ulamā’, mashā’ikh and 
Sufis compiled their lives, biographies, statements and 
writings; and presented them in book form to the 
ummah. If one has to read them all, he would not be 
able to do it even if he were given a life as long as that 
of Hadrat Nūh ‛alayhis salām. However, Allāh ta‛ālā 
made this task easy for us in the form of Hadrat 
Maulānā Muhammad Qamar az-Zamān Sāhib dāmat 
barakātuhum, an erudite scholar and a man of lofty 
character and attributes. By virtue of his Allāh-
conferred capabilities and expert sound taste, he 
selected the pearls and jewels from our 1 400 year 
history, threaded them together and made it easy for 
people like us. As per the statement of Shakhse 
rahimahullāh, the circle of its acceptance has become 
extremely wide. In addition to India, this book is being 
passed on from hand to hand in many countries of the 
world. The effectiveness of its themes has impressed 
the Auliyā’, Sufis, saints and world-renowned ‛ulamā’ of 
our time and compelled them to acknowledge its 
magical power. 


Undoubtedly, the beautiful arrangement and selection 
of the statements and life-conditions of the pure souls 
of the past, together with additional notes and 
commentaries which are found in Aqwāl-e-Salaf is – in 
my humble view – unmatched bearing in mind its 
comprehensiveness, usefulness, uniqueness, 
effectiveness and purity from creedal fanaticism. The 
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pearls that were scattered over thousands of pages 
have been brought together in a single thread through 
Hadrat’s expert and sound selection, and made it easy 
for those who are conversant with the Urdu language. 
This is a fard-e-kifāyah which has freed us from having 
to study thousands of books. 


I consider myself defective in knowledge and practice. 
Speaking about Hadrat’s written works is synonymous 
to attaching a sisal rope to a silk fabric. However, it 
was because of Hadrat’s instruction (which also 
demonstrates his humbleness and affection) that these 
few lines were written. Finally, I make du‛ā’ that Allāh 
ta‛ālā protects and safeguards Hadrat from every type 
of evil, crowns his phenomenal services with 
acceptance, rewards him with the best of rewards in 
both worlds, and inspires every member of the ummah 
to benefit from him. Āmīn. 


Iqbāl Muhammad Tankārwī 
Dār al-‛Ulūm Islāmīyyah ‛Arabīyyah, Mātlī Wālā 
‛Īd Gāh Road, Bharūch. 
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PERSONALITIES OF THE 12TH 
CENTURY 


Hadrat Shāh Abū ar-Radā’ Muhammad 
Dehlawī1 (d. 1101 A.H.) 


Name and Lineage 
His name is Abū ar-Radā’ Muhammad. His father’s 
name is Shaykh Wajīh ad-Dīn Fārūqī Shahīd. He is the 


elder brother of Shāh ‛Abd ar-Rahīm Sāhib Dehlawī 
rahimahullāh who is the father of Hadrat Shāh Walī 
Allāh Sāhib Muhaddith Dehlawī rahimahullāh. 


Birth 
He was most probably born in 1045 A.H. or 1046 A.H. 


Education and Training 
Hadrat Shāh Walī Allāh Sāhib rahimahullāh wrote a 
book titled Shawāriq al-Ma‛rifah on the biography of his 
great uncle. It is written with a fine pen and comprises 
of 60 pages. It is included in the book Anfās al-‛Ārifīn. 
However, it does not contain any details about his 
education from which we could have ascertained the 
names of all this teachers and the course books which 
he studied. What is known is that he studied under 
Hāfiz Basīr Dehlawī (an erudite scholar during the rule 
of Shāh Jahān) and Hadrat Khwājah ‛Ubaydullāh who 
was the son Hadrat Khwājah Bāqī Billāh rahimahullāh. 
Hadrat Shāh Walī Allāh Sāhib rahimahullāh writes at 


this point: 


                                           


1 This article is quoted from Tadhkirah Shāh ‛Abd ar-Rahīm 
Wa Shāh Abū ar-Radā’ Dehlawī of Hadrat Maulānā Nasīm 


Ahmad Sāhib Farīdī Amrauhī rahimahullāh. May Allāh ta‛ālā 


accept this presentation as He did the original. Āmīn. 


(Qamar az-Zamān) 


https://nmusba.wordpress.com/







 61 


The fact of the matter is that all his 
sciences were Allāh-bestowed. 


After completing his studies, then as per the 
instruction of his father, Shaykh Wajīh ad-Dīn Shahīd 
rahimahullāh, he worked in the court of a senior 
affluent person. After some time, he was overcome by 
total reliance [on Allāh ta‛ālā] and left his job. He then 
lived in a room in Fīroze Ābād where he spent his 
entire life. 


Spiritual mentor 
Under whose guidance did he tread the path of 
tasawwuf? Who was his spiritual mentor? The gist of 
what is gauged from the writing of Hadrat Shāh Walī 
Allāh Sāhib rahimahullāh is that he was of the Uwaysī 
school and that he acquired direct spiritual blessings 
and instructions from Rasūlullāh sallallāhu ‛alayhi wa 
sallam, Hadrat ‛Alī radiyallāhu ‛anhu and Shaykh ‛Abd 
al-Qādir Jīlānī rahimahullāh. 


Independence 
He used to remain aloof from the rulers and sultans, so 
much so that even when a righteous king like ‛Ālamgīr 
rahimahullāh requested to meet him, he did not accede 
to his request. He paid no attention whatsoever to the 
rulers and leaders, and would very rarely accept their 
gifts. However, he would readily accept even the 
simplest of gifts from sincere poor people. 


Lectures 
He used to deliver lectures every Friday after the 


jumu‛ah salāh. His method of delivering a lecture was 
to first quote three Ahādīth which he used to read from 
memory. He would pause in-between when relating 
them. He would then translate them into Persian and 
then into the Urdu language of those days. He would 
follow this with applicable and essential explanations of 
the Ahādīth. 
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In the beginning he used to conduct lessons on all the 
sciences. His lofty capabilities and beautiful 
presentation caused students in large numbers to 
attend his lessons. Towards the end, he confined 
himself to conducting lessons on just two books: 
Baydāwī and Mishkāt al-Masābīh. After that, most of 
his time was spent in devoting himself to Allāh ta‛ālā 
and explaining spiritual sciences to his special 
disciples. 


He believed in Wahdat al-Wujūd and, as per the view of 


Hadrat Shāh Walī Allāh rahimahullāh, he had done 
phenomenal research on this subject. He used to 
explain and expound on the intricate themes of the 
Sufis in his assemblies. 


Emulating the Sunnah 
In addition to intensive love for Allāh ta‛ālā and 
constant consciousness of the Oneness of Allāh ta‛ālā, 
he was extremely conscious of emulating the Sunnah. 
Hadrat Shāh Walī Allāh Sāhib rahimahullāh writes that 
when he intended entering a masjid, he would stop 
outside, remove his left foot from his shoe, then his 
right foot; and then enter the masjid with his right foot. 
He did this so that he could practise on both Ahādīth 
in this regard. 


Hadrat Shāh Walī Allāh Sāhib rahimahullāh writes: 


He was most vigilant in adhering to the 
Sharī‛ah to the extent that right until the 
end of his life he did not leave out any 


mustahab action or any Sunnah way. 


Note: This is a glaring karāmat (supernatural feat). In 
fact, more than a karāmat, it displays his steadfastness 
regarding which it is said: 


ٰكرامةالاستقامةٰفوقٰال
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Steadfastness is superior to a supernatural feat. 


Statements 
Hadrat Shāh Walī Allāh Sāhib rahimahullāh has quoted 
many of his statements. They display his academic and 
spiritual loftiness. A few are quoted here: 


1. The best exercise is moderation in food and 
drink with continuous focus to the extent that 
continuous focus becomes one’s personal trait. 


2. When the consciousness of Allāh ta‛ālā becomes 


firmly embedded in a person, it is not removed even 
when he is engaged in conversations or becomes 
occupied in other activities. Yes, when he becomes 
occupied in teaching or studying intricate sciences, a 
flimsy veil will certainly come in-between. 


3. A shaykh must not try to incline the murīds of 
another shaykh to himself. He must not cause the 
focus of a murīd towards his shaykh to be tainted. 
Even if the murīd flatters him and insists for him to do 
this, he must refer the murīd to his shaykh. However, 
there will be no harm if the murīd’s shaykh has passed 
away or gone to a distant land. 


Note: This is an excellent elucidation of an issue which 
spiritual mentors ought to bear in mind. Unfortunately, 
in today’s times, countless efforts are made to win over 
disciples towards one’s self. This is against the 
principles of tasawwuf. (compiler) 


4. There are no narrations which prove that the 


imāms of the Ahl al-Bayt refuted or maligned the 
Sahābah radiyallāhu ‛anhum in any way. It is merely a 
lie and a fabrication on the part of those holding 
corrupt beliefs. 


5. Salvation is in following the Prophets ‛alayhimus 
salām. One has to follow the Prophets ‛alayhimus 
salām when it comes to beliefs. This has to be done 
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without any additions and subtractions as is the creed 
of the Ahl as-Sunnah of the past. 


6. A senior person asked a Sufi: “Why do you Sufis 
engage in so many spiritual exercises and endure so 
many hardships?” The Sufi replied: “If you were told 
that if you strive to a certain extent you will receive 
sultanate or the king will come to you, will you strive to 
the level which is required?” The person replied: “In 
such a case, every person will strive and endure 
difficulties.” The Sufi said: “It is by virtue of their 
spiritual exercises and striving that the greatness of 
Allāh ta‛ālā embeds itself in the hearts of the Sufis. 
Why, then, should they not engage in those spiritual 
exercises and striving?!” 


Note: Glory to Allāh! What a beautiful reply! One 
should not only bear it in mind but practise on it. 


7. A major reason for people rejecting the Auliyā’ is 
that they live in the same area or same city. Another 
reason is that they are contemporaries. Yet another 
reason is when they are related to the Walī. In most 
cases, the masses are carried away by the one who has 
many attendants and engages in a lot of worship even 
if he does it for show and ostentation. 


8. ‛Ilm al-yaqīn (the knowledge of certainty) is like 
seeing smoke and using it is as a proof for the 
existence of a fire. ‛Ayn al-yaqīn (the eye of certainty) 
entails seeing the fire with one’s own eyes. Haqq al-
yaqīn (the truth of certainty) entails having knowledge 
of the fire within one’s self. Witnessing Allāh ta‛ālā is in 
‛ayn al-yaqīn. Reaching Allāh ta‛ālā and being in His 
presence is in haqq al-yaqīn. 


Letters 
A translation of a few letters which he wrote to his 
special associates either in the Arabic or Persian 
languages are now quoted. 
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Shaykh ‛Abd al-Hafīz Thānesarī 


(1) 


Dear brother ‛Abd al-Hafīz! Protect yourself against 
turning to anyone apart from Allāh ta‛ālā. I received 
your letter in which you stated that through the grace 
of Allāh ta‛ālā you are experiencing focus of mind 
without any difficulty, and that you are experiencing a 
unique condition. All thanks are due to Allāh ta‛ālā. 
May He confer you with even more focus and 


concentration. May He honour you with external and 
internal fortitude. Seeing to one’s wife and children is 
also an order from Allāh ta‛ālā. Thus, it is included 
within the circle of obedience and worship. It is 
necessary to bear hardships and difficulties for one’s 
wife and children. You must remain patient; Allāh 
ta‛ālā will soon provide the means for prosperity after 
the difficulties which you are experiencing. I advise you 
to adhere strictly to the Sunnah when fulfilling 
different acts of worship, and to be forever mindful of 
meditation. 


Note: Glory to Allāh! Look at the balance in his 
instruction. He provided him with appropriate pieces of 
advice for both his religious and worldly matters. 


(2) 


Wilāyat is of three types. (1) wilāyat-e-īmānī, (2) 
wilāyat-e-‛irfānī, (3) wilāyat-e-ihsānī. The walī of 
wilāyat-e-īmānī and wilāyat-e-‛irfānī is not protected 


against committing even intentional major sins, let 
alone minor sins. However, the walī of wilāyat-e-ihsānī 
is protected against all types of major sins, and from 
intentional minor sins. 


Was salām. 


Maulānā ‛Ismatullāh Fārūqī Murādābādī 
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ٰبسمٰاللهٰالرحمنٰالرحيم
سلامٰاللهٰعلىٰأخٰفيٰاللهٰعصمةٰالله.ٰأمرتمٰبالزادٰونوديٰفيكمٰبالرحيل.ٰ


ٰفهيهاتٰإلىٰالآنٰاشتغلتمٰبالقالٰوالقيل.
As-salām ‛alaykum. 


(1) The order to get ready one’s provisions for the 
journey has been issued and the call to depart has 


been made. How sad that you are still occupied in futile 
and useless talks! 


Acquire some excellence in this temporary abode, and 
do not sit back like the unconcerned person. Only 
when the dust rises will you know whether a horse was 
under you or a donkey. 


(2) Admonition awakens the sleeping heart, but it 
displeases the dead heart. In other words, it does not 
like to be admonished. 


(3) Take stock of yourself before you are taken to 
account in the Hereafter because you will not get such 
an opportunity there. 


Note: Look at how beneficial and effective words of 
advice he gave. May Allāh ta‛ālā inspire us to practise 
on them. (compiler) 


Demise 
He passed away on 17 Muharram al-Harām 1101 A.H. 


His grave is situated in Delhi. May Allāh ta‛ālā shower 
His mercies on him.1 


                                           


1 Tadhkirah Shāh Abū ar-Radā’ Dehlawī. 
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Hadrat Shāh ‛Abd ar-Rahīm Sāhib 
Dehlawī (d. 1131 A.H.) 


Name and Lineage 
His name is Shāh ‛Abd ar-Rahīm. His kunnīyyat is Abū 
al-Fayd. Some biographers state that his name is Abū 
al-Fayd. His father’s name is Shāh Wajīh ad-Dīn. Shāh 
‛Abd ar-Rahīm Sāhib rahimahullāh is the father of 
Hujjatul Islam Hadrat Shāh Walī Allāh Sāhib 
Muhaddith Dehlawī rahimahullāh. 


Birth 
We could not find any clear record of his date of birth. 
However, he passed away in 1131 A.H. and was 77 
years old at the time. So he must have been born in 
1054 A.H. 


Background and Early Education 
Shāh ‛Abd ar-Rahīm Sāhib had inherited the qualities 
of knowledge, virtue, independence and contentment 
from his forefathers. His paternal and maternal 
forefathers had always been people of honour and 
esteem. Most members of their families were icons of 
virtue, excellence, rectitude and piety. This was by 
virtue of both mothers being the descendants of Hadrat 
‛Umar radiyallāhu ‛anhu and Hadrat ‛Alī radiyallāhu 
‛anhu. 


Shāh Sāhib not only preserved the qualities of 
knowledge, virtue, guidance, rectitude and piety which 
he inherited from his forefathers, but made them the 


amulets of his life and added tremendously to this 
original capital which he received. This is by the grace 
of Allāh ta‛ālā which He confers on whomever He wills.1 


When Shāh Sāhib came into this world, he found his 
house filled with discussions on knowledge and 


                                           


1 Fatāwā ‛Ālamgīrī Aur Oes Ke Mu’allifīn, p. 52. 
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religion. For long periods of time nothing but mention 
of Allāh ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa 
sallam fell into his ears. Due to the fact that the elders 
of the family were present, the family hadn’t shifted 
from the ways of their forebears. His parents used to 
spend the night in worship and would wake up for 
tahajjud. Thus, from his very childhood days he 
observed them in various acts of worship, tahajjud, 
remembrance of Allāh ta‛ālā and so on; and would join 
them. His education and training commenced in this 


environment, and his spirituality progressed in this 
cradle of Allāh consciousness and tasawwuf. 


As per the norm, his early maktab education 
commenced in his house. When he reached an age of 
understanding, he was made to study Arabic under his 
elder brother, Shaykh Abū ar-Radā Muhammad 
rahimahullāh. He completed the intermediate textbooks 
by the time he reached ten years of age. He himself 
says in this regard: 


I studied the small textbooks going up to 
Sharh ‛Aqā’id and Hāshiyah Khiyālī under 
my honourable brother, Shaykh Abū ar-
Radā Muhammad. 


He then went to Mīr Zāhid Harawī in Akbarābād who 
was appointed by ‛Ālamgīr rahimahullāh as the 
muhtasib of that city. Shāh Sāhib studied the 
remaining books under him. 


The Teacher’s Affection 


Shāh ‛Abd ar-Rahīm Sāhib rahimahullāh was from 
among the most beloved students of Hadrat Mīr Zāhid 
rahimahullāh. The latter loved him so much because of 
his intelligence that if he happened to not prepare his 
lesson, the teacher would not conduct the entire 
lesson. He would merely teach one or two lines so that 
continuity is maintained. He writes in this regard: 
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My honourable teacher paid a lot of 
attention to me. If I did not prepare for a 
lesson on any day, he would say: Very well, 
you may read just one or two lines so that 
we do not miss out any day. 


Teaching and Lecturing 
After completing his education, Shāh Sāhib established 
a madrasah where he began teaching and lecturing. By 
the will of Allāh ta‛ālā, in addition to teaching 
jurisprudence, tasawwuf, theology and philosophy; he 


used to teach the words of Allāh ta‛ālā and Rasūlullāh 
sallallāhu ‛alayhi wa sallam. This practice was not in 
vogue in India at the time. Shāh Walī Allāh’s light of 
the Qur’ān and Hadīth which he spread and 
illuminated throughout India was first taught to him by 
his father, Shāh ‛Abd ar-Rahīm Sāhib rahimahullāh. 


Several transmissions (asānīd) which he issued are to 
be found in his writings. It is learnt from them that he 
used to give special attention to giving permission for 
three sciences: tafsīr, Hadīth and tasawwuf. He writes 
in one of his transmissions: 


ٰأجزتهٰلدرسٰالتفسيْٰوالحديث
I permit him to teach tafsīr and Hadīth. 


He writes in one of his other transmissions: 


 وتعلمٰمنيٰعلمٰالتفسيْٰوالحديثٰوالتصوف


He studied tafsīr, Hadīth and tasawwuf under me. 


Spiritual Training 
Together with external knowledge, the environment in 
his house was such that his spiritual training had 
commenced at the same time, and his spirituality was 
progressing without his even perceiving it. When 
studying Shāh Sāhib’s life-conditions, we conclude that 
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he had a natural inclination towards ihsān and 
tasawwuf, and whose effects were becoming visible 
from his childhood. He writes: “When my maternal 
uncle, Shaykh ‛Abd al-Hayy, used to look at the 
condition of his sons, he used to say: 


I fear the way of our pious forefathers 
coming to an end after us. 


However, when he saw me performing wudū’ with 
much attention, he was overjoyed and said: 


I have now learnt that we still have 
someone who will keep up the good name of 
our family. If not from our male issues than 
at least from our female issues. 


In addition to his maternal uncle, when other seniors 
observed Shāh Sāhib’s righteousness and rectitude, 
they concluded that this child will become a great 
personality in this path. Shāh Sāhib’s mentor, Hāfiz 
Sayyid ‛Abdullāh Sāhib rahimahullāh, said to him one 
day: “I was inclined to you ever since you were a small 
boy playing around with the other boys. I used to make 
this du‛ā’ for you: 


O Allāh! Make this child from among Your 
Auliyā’. 


When he was 12 years old, he saw Hadrat Zakarīyyā 
‛alayhis salām in his dream. Ever since that day, an 
extraordinary change occurred in his spiritual 
inclination and his heart became even more attached to 


Allāh’s remembrance. 


The Purpose of Bay‛ah 
Based on his natural capabilities, Shāh Sāhib had 
already traversed many of the stations of tasawwuf. 
However, there was a need to pledge allegiance to 
someone for continuation and firmness in them. After 
seeing the above-mentioned dream, he decided to 
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pledge bay‛ah. He did not get an opportunity as yet 
when he saw another dream in which Hadrat Khwājah 
Naqshband Shaykh ‛Abd al-‛Azīz Shukr Bār 
rahimahullāh was saying to him: 


O son! Do not pledge allegiance to anyone 
until Khwājah Sāhib accepts you. 


The next morning, Shāh Sāhib rahimahullāh presented 
himself before Hadrat Khwājah Khurd (the youngest 
son of Hadrat Bāqī Billāh rahimahullāh) and asked him 


for an interpretation of his dream. Before obtaining the 
interpretation from him, he added: “There is no one 
apart from you in this city who is well known by the 
title of ‘Khwājah’. This dream is probably a reference to 
you. So please accept me in your service.” Hadrat 
Khwājah rahimahullāh said: “The dream is not referring 
to me, but to Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Allāh willing, you will be blessed with seeing Rasūlullāh 
sallallāhu ‛alayhi wa sallam in a dream.” Subsequently, 
he was blessed with this honour a few days later. 


After some days, he presented himself before Hadrat 
Khwājah Khurd rahimahullāh once again and 
requested him to accept his bay‛ah. Out of his humility, 
Hadrat Khwājah Khurd excused himself by saying: “I 
am lax in following the Sunnah and I do not want you 
to deviate the slightest bit from the path of the 
Sharī‛ah.” 


Bay‛ah 
Shāh Sāhib said: “Very well, but you will have to advise 


me as to who I should pledge allegiance to.” Khwājah 
Khurd rahimahullāh said: “If you find someone from 
among the khulafā’ of Sayyid Ādam Bannūrī 
rahimahullāh then there will be no one better than 
him.” Shāh Sāhib mentioned the name of Sayyid 
‛Abdullāh rahimahullāh and Khwājah Sāhib agreed 
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with him. Subsequently, he went to him and pledged 
allegiance to him. He writes: 


Although he was overcome by concealing 
himself and remaining in solitude, he 
accepted my request for bay‛ah at the first 
instance. 


Hāfiz Sāhib rahimahullāh loved him tremendously and 
never accepted any service from him. Even if he tried 
to, Hāfiz Sāhib would defer it. Shāh Sāhib came to him 


on one occasion with the intention of serving him. The 
shaykh accepted it for a short while and then said: 


You must remove the thought of serving me 
which is in your heart. I have absolved you 
from every type of physical and spiritual 
service. 


During this period, Shāh Sāhib used to visit Hadrat 
Khwājah Khurd rahimahullāh frequently. He used to 
benefit from him and continued his companionship 
with him. Although Shāh Sāhib was not formally 
aligned to him, he derived maximum benefit from him. 
He treated Khwājah Sāhib rahimahullāh like a mentor 
while the latter always treated him with love and 
affection. 


Khalīfah Abul Qāsim 
When Hāfiz Sāhib passed away, Shāh Sāhib began 
searching for another mentor. Someone mentioned 
Abul Qāsim Akbarābādī to him. Shāh Sāhib proceeded 


to Akbarābād and presented himself before him. The 
shaykh received him warmly and treated him with 
much affection and kindness. He paid special attention 
to his training. Shāh Sāhib writes: 


[He paid so much of attention to me] that 
some of his senior associates began envying 
me. 
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Hadrat Khalīfah Abul Qāsim was so attached to Shāh 
Sāhib that when he conferred khilāfat to him, he 
invited a large number of people from all sections of the 
community. Then in their presence, he placed the 
turban of khilāfat on Shāh Sāhib’s head. 


Shāh ‛Abd ar-Rahīm Sāhib himself loved his shaykh 
dearly. He relates: 


Hadrat Khalīfah rahimahullāh would often 
say to me: “You must also make it a point 


to visit the other seniors of the city.” 
However, I used to defer this so that my 
focus on my shaykh is not affected.1 


Practising medicine as a livelihood 
In addition to treating spiritual maladies, the practice 
of treating physical ailments had been coming down 
since generations in the family of Shāh Sāhib 
rahimahullāh. Shāh Sāhib himself had completed his 
studies on this subject and had become a master in 
this field. 


He went to the Bārsah village on one occasion. The 
urine sample of a patient was brought to him. He 
prescribed a medication after seeing the sample. A 
Hindu priest who was present at the time asked: “Did 
you examine the patient properly?” Shāh Sāhib smiled 
and said: “This urine sample belongs to a woman who 
has such and such ailments, and these are the causes 
of her ailments.” The Hindu priest asked: “In which 
book is this mentioned?” Shāh Sāhib replied: 


It is not mentioned in any medical journal. 
Rather, it is by virtue of the Muhammadī 
farsightedness. 


                                           


1 Anfās al-‛Ārifīn. 
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Even after Shāh Sāhib rahimahullāh, this science 
remained in his family on an academic level but Shāh 
Walī Allāh Sāhib rahimahullāh put an end to it on the 
practical level. The following is stated in the Malfūzāt of 
Shāh ‛Abd ar-Rahīm Sāhib rahimahullāh: 


Medicine was practised in our family. My 
grandfather and uncle used to treat 
patients. However, my father stopped 
practising it. 


Hadrat Shāh Walī Allāh’s fine expertise in reconciling 
contradictory rulings was largely due to the balanced 
temperament and training of Shāh ‛Abd ar-Rahīm 
Sāhib rahimahullāh. Shāh Walī Allāh Sāhib 
rahimahullāh himself makes reference to this in several 
places. 


Teaching the Qur’ān 
The rational and philosophical sciences always took 
precedence over the other religious sciences in India. 
Very little attention was paid to the latter. The efforts of 
Hadrat ‛Abd al-Haqq Muhaddith Dehlawī rahimahullāh 
in the 10th century of the Hijrah certainly caused 
Hadīth to become popular, but the understanding of 
the Qur’ān was restricted to Baydāwī and Kashshāf. 
The practice of studying and teaching the text of the 
Qur’ān had not commenced as yet. Shāh ‛Abd ar-
Rahīm Sāhib rahimahullāh was the first person in India 
to teach the Qur’ān without taking support from 
philosophy and logic. He was thus the person who 


revived this beautiful Sunnah in India. After him, his 
family members proliferated the Qur’ān through 
translations and by teaching it. Hadrat Shāh Walī Allāh 
Sāhib rahimahullāh writes: 


After meeting friends who had come from 
distant places, it was my practice to read 
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two sections (rukū‛) of the Qur’ān while 
pondering over its meanings.1 


While enumerating Allāh’s favours on him, Hadrat 
Shāh Walī Allāh Sāhib rahimahullāh speaks about his 
father’s method of teaching the Qur’ān and refers to it 
as the greatest of bounties. He writes: 


From among the many favours which Allāh 
ta‛ālā conferred on this servant, a major 
favour was enabling me to attend my 


father’s Qur’ān lessons in the madrasah. 
Allāh ta‛ālā opened for me the doors of its 
meaning through my father’s lessons.2 


Fatāwā ‛Ālamgīrī 
Shāh Sāhib joined Mullā Hāmid as an assistant when 
this book was being compiled. Although he could not 
remain an assistant for too long because of certain 
political reasons, he made many useful and valuable 
additions to it for as long as he was an assistant. He 
was then removed from this service after a few days.3 


Creed 
Shāh Sāhib preferred balance and moderation in 
everything. Instead of increasing differences by taking 
sides on contentious issues, he tried to reconcile them. 
Shāh Sāhib was most certainly a Sufi, but he followed 
the middle way in his asceticism. Shāh Walī Allāh 
Sāhib rahimahullāh writes: 


He liked a balanced approach in every 


matter. He neither chose asceticism to the 
extent that it reaches monasticism, nor was 
he so liberal the he would become lax in 
matters of the Sharī‛ah. 


                                           


1 Anfās al-‛Ārifīn, p. 86. 
2 Anfās al-‛Ārifīn, p. 203. 
3 Fatāwā ‛Ālamgīrī Aur Oes Ke Mu’allifīn. 
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He disapproved of teaching, studying or giving 
preference to the various Sufi and juridical schools in a 
manner which would lead to denigrating any of them. 
Shāh Walī Allāh Sāhib rahimahullāh writes: 


We constantly learn from his statements 
that he disapproved of speaking in praise of 
a certain school to the extent that other 
schools are denigrated. 


Note: This balanced approach was also adopted by 


Hadrat Hakīmul Ummat Maulānā Ashraf ‛Alī Thānwī 
rahimahullāh and Hadrat Muslihul Ummat Maulānā 
Shāh Wasīyyullāh Sāhib rahimahullāh. May Allāh 
ta‛ālā inspire us to adopt this approach and practise on 
it. Āmīn. 


Character and Habits 
As regards his character and habits, Shāh Sāhib was a 
reminder of the past seniors. He had a simple 
disposition, and a pure and informal temperament. He 
was an excellent example in his ways, speech, meeting 
with people, consoling or congratulating them, 
transactions, buying and selling, humility and 
selflessness, helping and assisting others, and in all 
other similar qualities. No work of his was devoid of 
wisdom and performed without the intention of 
following the Sunnah of Rasūlullāh sallallāhu ‛alayhi 
wa sallam or helping Allāh’s creation. He used to say: 


Intelligent and wise people must not do 
anything solely for enjoyment. Rather they 


must do it as a means to carry out a good 
work, emulate the Sunnah, or serve Allāh’s 
creation. 


Enjoining Good and Prohibiting Evil 
When Shāh Sāhib saw any person doing something 
against the Sunnah or the Sharī‛ah, he would stop him 
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in a very kind and affectionate manner. Anfās al-‛Ārifīn 
states: 


He was very soft in his approach when 
advising any person. 


Consequently, his advice used to have a very quick 
effect on people. 


One of his associates who was quite educated was in 
the habit of engaging in futile conversations. On one 
occasion Shāh Sāhib said to him with genuine 


affection: “If you desire to link yourself to Rasūlullāh 
sallallāhu ‛alayhi wa sallam you will have to give up 
this habit. If not, you will not be able to acquire any 
blessings from his court.” This advice had a deep 
impact on his heart and he gave up this habit. 


He adopted an extremely soft approach when 
encouraging a person to do good. At the same time, he 
took into consideration the capability of his addressee. 


He used to deliver lectures on Fridays so that the 
public would benefit. Hadrat Shāh Walī Allāh Sāhib 
rahimahullāh writes that his near and dear ones would 
also attend. In most cases he was in the habit of 
delivering talks from Mishkāt, Tanbīh al-Ghāfilīn, 
Ghunyah at-Tālibīn and towards the end from tafsīr. 


When his close associates came to meet him and then 
sought permission to leave, he used to quote the 
following couplet as an advice to them: 


Success in both worlds is in the explanation 
of these two letters, viz. affection towards 
one’s friends and politeness with one’s 
enemies. 


He would personally go out to purchase whatever was 
required for the house. Despite his poverty, he never 
took a loan throughout his life. He severely disapproved 
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of people taking loans for the sake of luxuries and 
comforts, and would do his utmost to stop them. When 
it came to foods and drinks, he used to abstain from 
even those things which were doubtful. 


Hadrat Shāh Walī Allāh Sāhib rahimahullāh has 
written bits and pieces about his character and habits. 
He sums this up in one place as follows: 


My respected father possessed lofty 
characteristics such as bravery, 


farsightedness, contentment, and self-
respect. Together with wisdom about the 
Hereafter, he had perfect wisdom about his 
livelihood. He preferred moderation and 
balance in every matter. 


Greatness 
Hadrat Shāh ‛Abd ar-Rahīm Sāhib rahimahullāh was 
reading the following couplets of Hadrat Shaykh Sa‛dī 
Shīrāzī to Muhammad Zāhid Sāhib rahimahullāh: 


Whatever you are doing apart from the 
remembrance of your friend – Allāh ta‛ālā – 
is a waste of time. O Sa‛dī! Wash off every 
mark apart from the mark of Allāh. Every 
such knowledge which does not show the 
way to Allāh ta‛ālā is ignorance. 


Shāh ‛Abd ar-Rahīm Sāhib could not recall the next 
couplet and was therefore feeling quite perplexed. 
Suddenly a man wrapped in a blanket appeared. When 


Shāh Sāhib just completed the third couplet, the man 
came forward and read the fourth couplet. Shāh Sāhib 
recalled it completely, rushed forward and shook hands 
with the man. He then asked: “What is your noble 
name?” The man replied: “This poor servant is 
addressed as Muslih ad-Dīn Shīrāzī.” This was the title 
of Shaykh Sa‛dī. Thus we see the soul of Hadrat 
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Shaykh Sa‛dī taking a form in this world of 
wakefulness and quoting the couplet to him. 


Note: Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to quote this 
incident quite often in his assemblies, and the 
audience used to enjoy it thoroughly. (compiler) 


Worship and Dhikr 
Shāh Sāhib’s life was an excellent example as regards 
Allāh’s remembrance and contemplation, obedience 


and worship, and righteousness and piety. In addition 
to adhering to the obligatory acts, he remained 
steadfast on the optional and desirable acts which he 
made his practice. He never left them out unless he 
had a valid Shar‛ī reason. His life-principle was: 


ٰكرامةالإستقامةٰخيْٰمنٰال
Steadfastness (on Allāh’s injunctions) is superior to 
supernatural acts. 


He was very particular about performing the tahajjud, 
ishrāq and chāsht salāhs. As regards the tahajjud 
salāh, he did not lay down any specific number of 
rak‛ats for himself. He used to perform as many as his 
concentration and strength permitted him. After the 
maghrib salāh he used to perform optional salāhs with 
the intention of sending the reward to his parents and 
elder brother. 


He was in the habit of reading the Qur’ān daily. He 


used to read it in a beautiful tone, with much pain and 
feeling, and with proper adherence to the rules of 
tajwīd. His daily dhikr quota was 1 000 times durūd 
sharīf, 1 000 times Lā ilāha illallāh, 12 000 times the 
ism-e-dhāt. He would also read Sūrah al-Muzzammil 
eleven times and 1 100 times “Yā Mughnī” for external 
(physical) wealth. He had special love for durūd sharīf. 
He used to say: 
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Whatever I achieved was solely through 
durūd sharīf. 


Statements 
Countless wise pearls are scattered among Shāh 
Sāhib’s statements and writings. A few are quoted here: 


He used to say with regard to the etiquette of an 
assembly: 


1. If any point is against the majority of scholars, 
never mention it in a general assembly even if it is 


correct. This is because people will start speaking in 
favour of it or against it, and this will cause ill-feelings 
in the assembly. 


2. Never refute anyone openly in a general 
assembly. 


3. If anyone of low rank offers salām to you first, 
consider it to be a bounty from Allāh ta‛ālā, receive the 
person with a smile and enquire about his wellbeing. 
The smallest attention on your part which you may 
consider to be of no value may be very highly regarded 
by him. On the other hand, if he receives no attention 
from you, he will feel offended. 


4. If you have a certain need from a person, 
express it in the most beautiful way. Do not fling your 
need to him as though it is a rock. 


5. A person’s dress and appearance must be such 
that his quality and speciality is identifiable. For 


example, if a person is a jurist or a philosopher, he 
must dress like one and live his life like one. If a person 
is a dervish, he must dress like one and his living 
quarters must be like one.1 


                                           


1 Anfās al-‛Ārifīn, p. 186. 
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It is gauged from his speech and actions that he 
disapproved of according superiority or preference to 
one saint over another (especially when it is done with 
the purpose of denigrating and belittling the other). 


Note: Nowadays, according superiority to one’s own 
shaykh and denigrating other mashā’ikh is considered 
to be the stepping stone to one’s perfection. Generally, 
even the mashā’ikh are not speaking out against it. 
Consequently, this sickness is become quite common. 
We seek refuge in Allāh ta‛ālā. (compiler) 


6. People feel that it is very difficult to treat parents 
with kindness whereas the fact is that no matter how 
kind a person is to his parents, they are eligible for far 
more than that. I consider kindness to be extremely 
easy because parents are overjoyed by even the 
slightest affection. By virtue of their intense parental 
love, they consider the slightest kind treatment from 
their children to be a very big favour.1 


Note: This is most certainly an undeniable fact. This is 
the condition of parental love. Unfortunately, love for 
them, kindness to them and the desire to serve them 
are qualities which are fast disappearing from children. 
We are seeing the consequences of this. May Allāh 
ta‛ālā give us refuge. (compiler) 


Hadrat Shāh Walī Allāh Sāhib rahimahullāh writes: 
One of the devoted associates of my father asked him: 
“How should one live one’s life while living among 
people?” My father replied: 


نَٰ حَدٍٰمِِّ
َ
ٰفِيٰالنَّاسِٰكَأ ٰالنَّاسِٰكُنأ


Live among people as though you are one of them. 


                                           


1 Anfās al-‛Ārifīn, p. 186. 
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In other words, treat them like friends and equals; not 
as one who considers himself to be superior to them. 
This is a most comprehensive treatment and advice 
which ought to be written in gold. 


Hadrat Shāh Walī Allāh Sāhib rahimahullāh writes: 
When I used to be in the assembly and company of my 
honourable father, he used to explain to me the 
manner of carrying out worldly affairs, and matters 
related to practical wisdom. Some of them are: 


Do not speak ill of anyone in the assembly. In other 
words, do not say: “The Europeans are like this, the 
Punjabis are like that, the Afghans are like this and the 
Moguls are like that.” It may well be that a member of 
these nations is present in the assembly, or a person 
who is defensive of that area may be present. He will 
feel offended and the assembly will become distasteful. 


Never utter anything against the masses no matter how 
true and correct it may be because everyone may 
become displeased and the assembly will become 
unpleasant.1 


Note: Glory to Allāh! These are excellent points of 
wisdom and experience which we all have to bear in 
mind. Carelessness in this regard can cause major 
tragedies. (compiler) 


Your love for some friends may cause them to consider 
you superior and they may feel that you will be there to 
fulfil their needs. This is why it is necessary to identify 


each friend’s rank and to accord each one the rank 
which is suited to him. Do not rely on a friend more 
than what his rank is.2 


                                           


1 Anfās al-‛Ārifīn, p. 186. 
2 Anfās al-‛Ārifīn, p. 187. 
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Letters 
There is a short collection of Hadrat Shāh ‛Abd ar-
Rahīm Sāhib rahimahullāh which has been compiled by 
Hadrat Shāh Ahlullāh Sāhib rahimahullāh. 


This collection commences with the following famous 
Hadīth: 


لُٰالِلهٰ ٰصَٰقاَلَٰرسَُوأ ٰلَاٰيرَأحَمُٰمَٰلَّٰسَٰوَٰٰهِٰيأٰلَٰعَٰٰٰاللهُٰلَّّ ٰٰالنَّاسَ.ٰ:لَاٰيرَأحَمُٰالُلهٰمَنأ
Rasūlullāh sallallāhu ‛alayhi wa sallam said: Allāh 
ta‛ālā does not show mercy to the one who does not 
show mercy to people.1 


It is followed by another Hadīth: 


لَٰالِلهٰ ٰصَٰقاَلَٰرسَُوأ نَٰيرَأحَمُهُمُٰامَٰلَّٰسَٰوَٰٰهِٰيأٰلَٰعَٰٰٰاللهُٰلَّّ احِمُوأ ٰ:ٰالَرَّ لرَّحمأ نُ،ٰاِرأحَمُوأاٰمَنأ
مَاءِ. ٰفِيٰالسَّ ٰمَنأ رأضِٰيرَأحَمأكُمأ


َ  فِيٰالْأ


Rasūlullāh sallallāhu ‛alayhi wa sallam said: The 
Merciful [Allāh] loves those who are merciful. Show 
mercy to those on earth and the Being in the heavens 
will show mercy to you.2 


This Hadīth instructs us to show mercy to all humans 
irrespective of whether they are pious or impious. 
Showing mercy to impious people entails stopping 
them from their evils. Alternatively, this Hadīth could 
mean that we must show mercy to whoever is worthy of 
it. The words “the Being in the heavens” the heavens 
are specifically mentioned due to Allāh’s perfect 


loftiness and all-embracing nature. Alternatively, it 
could refer to the angels in the sense that they request 
Allāh ta‛ālā to shower His mercy on those who show 


                                           


1 Bukhārī (6855). The words of the Hadīth are slightly 


different. Refer to the original source. 
2 Tirmidhī (1924). 
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mercy to their fellow humans. Another meaning could 
be that the angels protect those who show mercy from 
the devils among jinn and humans (this protection is 
like a mercy). 


He writes thereafter: O you who are desiring Allāh’s 
proximity! O you who are desiring success in this world 
and the Hereafter! Allāh ta‛ālā having mercy on His 
servants is a unique trait of Allāh ta‛ālā, and one of the 
excellent qualities of the Prophets ‛alayhimus salām. 
You must strive to be like the sun which shines over 


everyone – the good and the bad. You must tolerate the 
evil mannerisms of people and do not deprive them of 
your mercy and kindness. 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


ٰيَنأفَعُٰالنَّاسَٰ ٰالنَّاسِٰمَنأ ُ ٰخَيْأ
The best among people is the one who is of benefit to 
people. 


Rasūlullāh sallallāhu ‛alayhi wa sallam said that Allāh 
ta‛ālā helps and fulfils the needs of the person who 
helps his brother and fulfils his needs. 


The author then relates the story of two women who 
are mentioned in a Hadīth. One was a righteous and 
pious woman but was punished because of her 
merciless treatment towards a cat. The other was not a 
pious woman but she was pardoned and rewarded for 
giving water to a thirsty dog. 


Further down, the author says: 


Eventually one has to leave this ephemeral world and 
proceed to the world of recompense and eternity. Thus, 
remove pride and haughtiness from within you and 
fling them out. Do not rely on your actions, rather 
focus on Allāh’s grace, kindness and forgiveness. As far 
as you can, bring comfort to people’s hearts and treat 
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Allāh’s creation with mercy and affection. Distance 
yourself from evil qualities. O you who seeks Allāh! 
Just ponder over that woman who was destined for Hell 
was then made from among the inhabitants of Paradise 
for bringing comfort to an animal. Is it far-fetched for 
Allāh ta‛ālā to make you His close friend for bringing 
comfort to a human!? On the other hand, another 
woman was conveyed to Hell for causing pain to an 
animal. Now if you cause pain to the heart of a human 
– the heart which is the sanctuary for divine effulgence 
and divine mysteries – can it be surprising if you are 
caused to fall to the lowest of the low because of this?! 


Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
personally carry out chores for helpless old women. He 
said that from 100 mercies, Allāh ta‛ālā distributed just 
one among the entire creation. Through this single 
mercy, mothers breastfeed their infant children and see 
to their needs, and hoofed animals protect their young 
ones and ward off danger from them. Allāh ta‛ālā has 
reserved the remaining 99 mercies with Him.1 


Note: Hadrat Mujaddid Alf Thānī rahimahullāh says in 
this regard that it is hoped that the remaining 99 
mercies will come to the help of the sinful ones from 
the ummah of Muhammad sallallāhu ‛alayhi wa 
sallam. 


ٰغَفُوأرٌٰ نبِةٌَٰوَربٌَّ ةٌٰمُذأ مَّ
ُ
ٰأ


If the ummah is sinful, the Lord is certainly forgiving. 


The following letter is addressed to Umm ‛Abdillāh, the 
wife of Shaykh Muhammad Phaltī rahimahullāh: 


All praise is due to Allāh. Salutations to Rasūlullāh 
sallallāhu ‛alayhi wa sallam. To the one who is treading 


                                           


1 Bukhārī (6469). 
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the path and seeking the reality, Umm ‛Abdillāh! May 
Allāh ta‛ālā make her from among those women who 
remember Him abundantly, who have connected 
themselves to Him, who are submissive to Him and 
who are His ardent worshippers. May Allāh ta‛ālā 
confer her the station of self-obliteration and eternal 
love. After conveying salām, kindly study the following: 
Do not become so engrossed in external actions that 
you are prevented from reaching the lofty levels of 
internal actions. Strive to acquire a vigilant heart. 


There is no distinction between male and female in the 
path to Allāh ta‛ālā. Women who possess deep love for 
Allāh ta‛ālā are in reality similar to men (in their 
courage). As for the men who are detached from Allāh’s 
love, they are worse than women. 


He writes to a murīd: 


Sayyid as-Sanad! The blessings of Allāh ta‛ālā descend 
but where do they descend to? They descend on a 
vigilant heart. What is the sign of a vigilant heart? 
When effulgence and joy enter the heart through 
Allāh’s remembrance, and it remains aloof from this 
world of deception. The joy of remembering Allāh ta‛ālā 
is undoubtedly the greatest joy. The one who has 
tasted it certainly knows what it is. The one who 
understood this has understood everything. The one 
who did not understand it knows nothing. 


He addresses Shaykh Muhammad Phaltī rahimahullāh 
in a letter: 


The one whose condition remains the same for two 
consecutive days (without making any progress) is in 
loss. Not a single breath must pass in heedlessness. 
Full efforts must be made to increase in quantity, 
quality and affinity. Even if the life of Hadrat Nūh 
‛alayhis salām passes in this, Allāh’s right will not be 
fulfilled. You must stay aloof from different spiritual 
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exercises and forms of remembrance and focus solely 
on affinity [with Allāh ta‛ālā] with full determination 
and force. 


Five Principles 
Spend your energies in fulfilling the five principles 
which have been inspired to this servant. They are: 


(1) continuous dhikr, (2) piety in every condition, (3) 
being of use and benefit to Allāh’s creation without 
differentiating between country and nation, (4) not 


according superiority to yourself over anyone, (5) 
submitting to Allāh’s orders and being humble before 
Allāh’s creation.1 


Note: Every letter of Shāh Sāhib is a guiding lamp in 
the path of tasawwuf. Those treading this path should 
study them carefully and prepare themselves to 
practise on them. This is especially so with regard to 
the five principles mentioned at the end. These are not 
just principles of Sufism but principles of Dīn which 
are supported by the Qur’ān and Sunnah, and which 
ought to be borne in mind by every person. (compiler) 


Demise 
Shāh Sāhib passed away on Wednesday 12 Safar 1131 
A.H. He was buried to the left of the Dillī gate which is 
known as Mahandiyān and which is situated in Delhi. 
May Allāh ta‛ālā illuminate his resting place. 


Offspring 
Shāh Sāhib had married twice. We could not ascertain 


who his first wife was and which family she belonged 
to. One son by the name of Salāh ad-Dīn was born to 
her. When Shāh Sāhib turned 60, he received spiritual 
glad tidings due to which he entered into a second 
marriage with the daughter of Muhammad Phaltī. She 


                                           


1 Shāh Ahlullāh: Anfās Rahīmīyyah. 
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bore him two sons, Shāh Walī Allāh rahimahullāh and 
Shāh Ahlullāh rahimahullāh who became the 
fountainheads of Islamic sciences and cognition in 
India.1 


                                           


1 Fatāwā ‛Ālamgīrī Aur Oes Ke Mu’allifīn, p. 89. 
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Hadrat Maulānā Shāh Walī Allāh Sāhib 
Dehlawī (d. 1176 A.H.) 


Name and Lineage 
His name is Shāh Walī Allāh, and his father’s name is 
Shaykh ‛Abd ar-Rahīm ibn Shahīd Wajīh ad-Dīn. His 
ancestry goes up to Hadrat ‛Umar ibn al-Khattāb 
radiyallāhu ‛anhu. This is why he is referred to as a 
Fārūqī. Shaykh Shams ad-Dīn was probably the first of 
his forefathers to come to India. It is estimated that he 


arrived in India towards the end of the 7th century or 
beginning of the 8th century. 


Birth 
He was born on a Wednesday, 4 Shawwāl 1114 A.H. at 
the time of sunrise. 


His father was 60 years old at the time. Before the birth 
of this blessed child, Shāh ‛Abd ar-Rahīm Sāhib 
rahimahullāh saw several glad tidings and harbingers 
which proved true to the letter. 


Education 
Shāh Sāhib was admitted into a maktab when he was 
five years old. He was circumcised when he was seven 
years old and the habit of performing salāh was 
instilled in him from that day. He completed 
memorizing the Qur’ān at the end of the same year. He 
then commenced studying Persian books and short 
Arabic books. He completed Kāfiyah and commenced 
Sharh Jāmī when he was ten years old. He was 14 


years old when he studied one portion of Baydāwī 
Sharīf. By the time he was 15 years old, he completed 
the prescribed texts which were in vogue at the time in 
India. On his completion, his father prepared a large 
feast to which he invited all sections of the community. 


https://nmusba.wordpress.com/







 90 


Father’s Affection 
Shāh Walī Allāh Sāhib rahimahullāh states: “My 
father’s affection to me was such that rarely would you 
find a father showing such affection to his son, a 
teacher to his student, and a shaykh to his murīd.” 


Hadrat Shāh ‛Abd ar-Rahīm Sāhib’s method of training 
was extremely wise. Shāh Sāhib relates that one day 
when he was still a child, he and a few friends and 
relatives went to an orchard. When he returned, his 
father said: “Walī Allāh! What did you acquire during 
this time which could remain eternal? I read so many 
durūds during your period of absence.” Shāh Sāhib 
relates that when he heard this, he became totally 
disinterested in going for walks in the gardens and 
orchards, and never had an urge to go there again. 
Shāh Sāhib says: “My father used to teach me many 
practical wisdoms, etiquette of assemblies, and matters 
related to culture and intelligence. He used to quote 
this couplet very often: 


Success in both worlds is in the explanation 
of these two letters, viz. affection towards 
one’s friends and politeness with one’s 
enemies. 


He advised me to be the first to offer salām to those of 
low standing, to meet them in a kind manner, to 
enquire about their wellbeing, and not to consider this 
to be an insignificant matter.” 


Bay‛at and Khilāfat 
Hadrat Shāh Sāhib relates: “I pledged bay‛at to my 
father when I was 14 years old and I commenced with 
spiritual exercises of the Sufis, especially those of the 
Naqshbandī Sūfis. I received focus and instruction 
from him. My father taught me one section of the 
etiquette of the path and placed the special cloth [of the 
Sufis] on me.” 
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Shāh Sāhib was 17 years old when his father departed 
from this world. When he was on his deathbed, he 
conferred permission to him to induct murīds and 
guide them. His father said this several times: 


ٰيدَُهُٰكَيدَِيأٰ
His hand is like my hand. 


Marriage 
Hadrat Shāh Sāhib was 14 years old when his father 


got him married to the daughter of his maternal uncle, 
Shāykh ‛Ubaydullāh Siddīqī. His eldest son, Shaykh 
Muhammad rahimahullāh, was born to this honourable 
wife, and was educated directly by Shāh Sāhib. 


When his first wife passed away, Shāh Sāhib married 
the daughter of Sayyid Thanā’ullāh Sāhib 
rahimahullāh, Bībī Irādat. Sayyid Thanā’ullāh Sāhib 
was a resident of Saunīpat and from the progeny of 
Sayyidunā Nāsir ad-Dīn Shahīd Saunīpattī 
rahimahullāh. 


Four illustrious sons were born to this honourable wife 
(Hadrat Shāh ‛Abd al-‛Azīz rahimahullāh, Shāh Rafī‛ ad-
Dīn rahimahullāh, Shāh ‛Abd al-Qādir rahimahullāh 
and Shāh ‛Abd al-Ghanī rahimahullāh). These four were 
responsible for the second revival of Dīn in India. May 
Allāh ta‛ālā shower His mercy on them all. A daughter 
by the name of Amatul ‛Azīz was also born. She was 
married to Maulānā Muhammad Fā’iq ibn Maulānā 


Muhammad ‛Āshiq Phaltī rahimahullāh. She bore him 
children and their progeny continued. 


Hajj Journey 
Shāh Sāhib writes in al-Juz’ al-Latīf that he was 
overcome by a desire to visit the Haramayn Sharīfayn 
in 1143 A.H. He was honoured with performing hajj at 
the end of that year (in Dhū al-Hijjah). He remained in 
Makkah in 1144 A.H. and also visited Madīnah. He 
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heard Hadīth from Shaykh Abū Tāhir Madanī and 
other scholars of the Haramayn. He attended the 
assemblies of various scholars of the Haramayn. 
Shaykh Abū Tāhir Madanī put on the garment of the 
Sufis on him. This garment probably combined the 
garments of all the Sufi schools. Towards the end of 
1144 A.H. he performed hajj again and departed for 
India in the beginning of 1145 A.H. He reached Delhi 
safely on Friday, the 10th of Rajab 1145 A.H.1 


Hadīth Lessons 
On his return from the Hijāz, Shāh Sāhib began 
lecturing in his father’s madrasah, Madrasah 
Rahīmīyyah, which at the time was in old Dillī and is 
presently known as Mahandiyān. Within a short time, 
students from near and far began arriving in droves, 
and the place proved to be insufficient. Allāh ta‛ālā had 
destined this great honour in favour of Muhammad 
Shāh who gave Shāh Sāhib a magnificent place in the 
city where he began delivering his lessons. Maulānā 
Bashīr ad-Dīn writes: 


At one time, this madrasah was magnificent 
and beautiful. It was considered to be a 
huge Dār al-‛Ulūm. It remained in its 
original condition until the Indian 
revolution. When the revolution took place, 
its rooms were looted and people went to 
the extent of stealing the wooden flooring. 


The Maulānā writes further: 


Presently, several houses and buildings 
have been constructed in its place. 
However, the area is still known as the 
madrasah of Shāh ‛Abd al-‛Azīz.2 


                                           


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 5, p. 109. 
2 Ibid. p. 115. 
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Services to The Qur’ān 
Hadrat Shāh Sāhib rahimahullāh felt the need to 
translate the Qur’ān which he did into the Persian 
language. He gave it the title Fath ar-Rahmān Bi 
Tarjamah al-Qur’ān. He wrote with reference to it: This 
translation is to be read after completing the recitation 
or memorization of the Qur’ān, and after having 
studied some Persian so that the Persian language can 
be understood easily. More attention should be given to 
teaching it to the children of craftsmen, workers and 


soldiers who are not expected to be proficient in the 
Arabic sciences. 


Hadrat Shāh Sāhib rahimahullāh is of the view that 
together with teaching this translation of the Qur’ān to 
maktab children, small portions at a time should be 
taught to illiterate people and those occupied in 
material pursuits. 


In addition to instructing its recitation with tartīl in 
assemblies of the masses, Shāh Sāhib writes: 


Emulation of the Sahābah radiyallāhu 
‛anhum should be adopted. They used to sit 
in this way in circles while the reader would 
read it to them. The difference between 
these two will be that the Sahābah 
radiyallāhu ‛anhum used to understand it 
directly in the Arabic language while these 
people may understand it via the Persian 
translation. 


While speaking about the importance of this 
translation and stressing its need, Shāh Sāhib writes: 


The Mathnawī of Maulānā Jalāl ad-Dīn 
Rūmī rahimahullāh, Gulistān of Shaykh 
Sa‛dī rahimahullāh, Mantiq at-Tayr of 
Shaykh Farīd ad-Dīn ‛Attār rahimahullāh 
and other similar books are read to certain 
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fortunate people in their assemblies. Why, 
then, should the translation of Allāh’s 
speech not be read to them so that they 
become occupied in understanding it? If, in 
the first case, they are occupied with the 
words of the Auliyā’, here they will be 
occupied with the words of Allāh ta‛ālā. If 
the first contains pieces of advice of wise 
sages, this is the advice of the wisest of all. 
If the first are the writings of beloved 
seniors, these are the writings of the Master 
of all beloveds. 


He writes further: 


The fundamental benefit of the Qur’ān is to 
take admonition from the guidelines and 
admonitions of the Qur’ān. Although 
reading the words of the Qur’ān alone is 
also a bounty, what submission will a 
person learn if he cannot understand the 
meanings and messages of the Qur’ān? 
What sweetness will he experience if he 
does not know the objective of Allāh’s 
speech?1 


Note: Glory to Allāh! What an excellent statement when 
he said that just reading the words of the Qur’ān alone 
is also a bounty, and makes one eligible for reward. 
Thus, recitation of the Qur’ān must never be 
abandoned. Yes, it is extremely important to 
understand its meanings and messages as well. A 
person must set aside a time for it and must not be 
negligent in this regard. (compiler) 


                                           


1 Introduction to Fath ar-Rahmān. 
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Quotations From al-Fauz al-Kabīr 
Hadrat Shāh Sāhib rahimahullāh writes in his al-Fauz 
al-Kabīr Fī Usūl at-Tafsīr: 


Chapter One: On the explanation of five sciences which 
the Qur’ān explicitly stated: 


It ought to be known that the expressed 
meanings of the Qur’ān are confined to five 
sciences: (1) The science of injunctions – 
related to wājib, mustahab, mubāh, 


makrūh, harām. These injunctions are 
applicable to acts of worship, dealings, 
domestic arrangements or political 
administration. Exposition of this science is 
the responsibility of the jurists. (2) The 
science of debating with the four deviated 
sects, e.g. Jews, Christians, idolaters and 
hypocrites. Exposition of this science is the 
responsibility of theologians. (3) The science 
of reminding through the bounties of Allāh 
ta‛ālā. For example, the creation of the 
heavens and earth, inspiring man to fulfil 
his needs, and an explanation of the 
qualities and attributes of Allāh ta‛ālā. (4) 
The science of reminding through historical 
events. In other words, explaining those 
incidents and events which Allāh ta‛ālā 
caused. For example, rewards for the 
obedient ones and punishment for the 
criminals. (5) The science of reminding 
about death and whatever is to happen 
after it. For example, the resurrection, 
accounting of deeds, weighing of deeds, 
Paradise and Hell. 


Preserving the details of these sciences and 
supporting them with appropriate Ahādīth 
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and traditions is the responsibility of the 
admonishers. 


In the next section, Hadrat Shāh Sāhib rahimahullāh 
goes into an enlightening discussion on engaging the 
four deviated sects, viz. the Jews, Christians, idolaters 
and hypocrites. It is worth reading this section. 
Towards the end, he goes into a very useful discussion 
on the hypocrites. It is quoted here. Allāh willing, the 
reader will also benefit from it. Inspiration is from Allāh 
ta‛ālā. 


Categories of hypocrites: 


The hypocrites were of two types: 


(1) Those who uttered the kalimah of īmān verbally 
while their hearts were filled with unbelief and 
rejection. They merely made a portrayal of īmān for 
their own motives. Allāh ta‛ālā says with reference to 
them: “They will be in the lowest pit of Hell.” 


(2) Those who entered Islam but with weakness in 
them. For example, they were subservient to the 
practices of their people. If their people embraced 
Islam, they embraced it. If their people became 
unbelievers, they too opted for unbelief. Or for example, 
the pleasures of this despicable world had so 
overpowered their hearts that they left no place for love 
for Allāh ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Or, ailments such as greed, jealousy and malice 
had encompassed their hearts in such a way that they 


left no room for the sweetness of private conversations 
with Allāh ta‛ālā and the blessings of the various acts 
of worship. 


…some of them had become so immersed in their 
livelihoods that they did not even have the time to 
worry about the Hereafter. Others harboured 
misguided thoughts and baseless misgivings about the 


https://nmusba.wordpress.com/







 97 


messenger-ship of Rasūlullāh sallallāhu ‛alayhi wa 
sallam even though they hadn’t reached that level 
where they could remove Islam totally from their necks 
and come out completely from this conflict. 


The reason for their misgivings and doubts was the 
human injunctions which applied to Rasūlullāh 
sallallāhu ‛alayhi wa sallam and the royal-like 
supremacy of Islam over the surrounding kingdoms. 


There were others whose love for their tribes and 


families had stirred them to help, support and assist 
them to such an extent that they would do their utmost 
to even strive to weaken Islam and cause harm to it. 


This second type of hypocrisy is hypocrisy in actions 
and character. Knowledge of the first type of hypocrisy 
is not possible after Rasūlullāh sallallāhu ‛alayhi wa 
sallam because it falls under knowledge of the unseen. 
Obviously, we cannot fathom the thoughts which are 
firmly embedded in the hearts. On the other hand, the 
second type of hypocrisy is very common, especially in 
our times. A Hadīth makes reference to this: There are 
three traits which if found in a person, he will be a 
pure hypocrite. When he speaks, he lies. When he 
promises, he breaks his word. When he argues, he is 
vulgar. A hypocrite only bothers about his stomach, 
while a believer is concerned about his horse.1 


There are other similar Ahādīth as well. 


Shāh Sāhib rahimahullāh is speaking about the 
affluent people of his time. Now this situation prevails 
even in the assemblies of certain Sufis. Deviation is 
much more than in the past. (compiler) 


Allāh ta‛ālā fully exposed the traits and actions of such 
hypocrites, and described the conditions of both groups 


                                           


1 Bukhārī (2459). 
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profusely so that the Muslim ummah may keep away 
from them. If you would like to see examples of 
hypocrites, go to the assemblies of the wealthy and look 
at their friends and associates. They are the ones who 
accord preference to what pleases the wealthy over 
what pleases Allāh ta‛ālā. There is no difference 
between the hypocrites who heard the Qur’ān directly 
from Rasūlullāh sallallāhu ‛alayhi wa sallam and 
followed the path of hypocrisy, and these hypocrites 
who were born today, received the injunctions of Allāh 


ta‛ālā from authentic sources and still decided to 
oppose it. 


Similarly, you get those rationalists who have 
developed many doubts and misgivings in their hearts 
to the extent that they have completely forgotten the 
Hereafter. Thus, when you read the Qur’ān, do not 
think that it is discussing a specific people who have 
passed on. The fact of the matter is that today you will 
certainly come across an example of whatever 
tribulation was experienced in the past. This is 
affirmed by the following Hadīth: 


لتتبعنٰسننٰمنٰقبلكمٰشبراٰبشبرٰٰصلّٰاللهٰعليهٰوسلمقالٰرسولٰاللهٰ
ٰقيلٰيا ٰجحرٰضبٰتبعتموهم. ٰحتىٰلوٰدخلوا رسولٰالله،ٰٰوذراعاٰبذراع،


ٰاليهودٰوالنصارى.ٰقال:ٰفمن.
Rasūlullāh sallallāhu ‛alayhi wa sallam said: “You will 
most certainly follow the ways of those before you – 
imitating them religiously – so much so that if they 
entered a lizard hole, you will follow them.” The 
Sahābah asked: “O Rasūlullāh! Are you referring to the 
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Jews and Christians?” He replied: “Can it be anyone 
else?”1 


The fundamental objective is to explain the generalities 
of those objectives and not the specifics of the 
incidents. This is the explanation which was obtained 
for giving details about those deviated creeds and 
replies to them. It is my view that this investigation is 
sufficient for the understanding of the verses which 
delve into these discussions. Inshā Allāh ta‛ālā. 


Note: Glory to Allāh! This is a most important and 
useful theme which ought to be borne in mind by all – 
the laymen and the scholars. This is why Hadrat 
Muslihul Ummat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh made this the foundation of his 
rectificational efforts and went into much detail in 
expounding on it. In fact, Hadrat rahimahullāh first 
wrote a booklet on this subject which he titled Tahdhīr 
al-‛Ulamā’ Min Khisāl as-Sufahā’ (warning the ‛ulamā’ 
against having traits of the foolish). He enlightened on 
the repugnance of this ailment (hypocrisy) from the 
Qur’ān and Sunnah. This was Hadrat’s great 
achievement. On studying this book, it becomes clear 
that Hadrat rahimahullāh was fully aware of the 
ailments which the ummah was suffering from. He 
used to say with reference to hypocrisy: “In today’s 
times it has taken on the status of a circulated coin.” If 
we undertake a self-study, we will realize that each of 
the signs of hypocrisy are found in us. For example, 
speaking lies, breaking promises, vulgarity and so on. 


If only the entire ummah, especially the associates of 
Hadrat Muslihul Ummat rahimahullāh, accept these 
teachings and rectified their actions and character so 


                                           


1 Bukhārī (3456). Mishkāt, p. 458. 
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that the bad characteristics which are prevailing 
among us would not have taken root. (compiler) 


Shāh Sāhib’s Views About Hadīth 
Hadrat Maulānā Sayyid Abul Hasan ‛Alī Nadwī 
rahimahullāh writes about Hadrat Shāh Sāhib’s 
occupation with Hadīth as follows: 


What were the catalysts which created 
within Shāh Sāhib the urge to occupy 
himself in this field [of Hadīth], and to then 


spend his life and capabilities in its 
propagation and proliferation? To know 
this, we will have to revert to Shāh Sāhib’s 
own writings on this subject, after all, these 
are authentic expressions of his thoughts. 
He writes on the very first page on the 
introduction to Hujjatullāh al-Bālighah: 


ينيةٰورأسهاٰومبنىٰالفنونٰالدينيةٰوأساسهاٰهوٰعلمٰإنٰعمدةٰالعلومٰاليق
ٰصلّٰاللهٰعليهٰوسلمالحديثٰالَّيٰيذكرٰفيهٰماٰصدرٰمنٰأفضلٰالمرسليٰ


وأصحابهٰأجمعيٰمنٰقولٰأوٰفعلٰأوٰتقرير،ٰفهيٰمصابيحٰالدجىٰومعالمٰ
ٰوأتىٰ ٰواهتدى ٰرشد ٰفقد ٰووعى ٰلها ٰانقاد ٰمن ٰالمنيْ، ٰالْدر ٰبمنزلة الهدى


ٰوم ٰالكثيْ، ٰإلاٰالخيْ ٰنفسه ٰزاد ٰوما ٰوهوى، ٰغوى ٰفقد ٰوتولى ٰأعرض ن
ٰوضربٰالْمثالٰٰصلّٰاللهٰعليهٰوسلمالتخسيْ،ٰفإنهٰ نهىٰوأمرٰوأنذرٰوبشرِّ


ٰوذكر،ٰوإنهاٰلمثلٰالقرآنٰأوٰأكثر.ٰ)مقدمةٰحجةٰاللهٰالْالغة(
The foundation and crown of absolute sciences, and the 
origin and basis of religious sciences is the science of 
Hadīth. It is the science in which the statements, actions 
and tacit approvals of the most superior of Messengers 
sallallāhu ‛alayhi wa sallam and his Companions 
radiyallāhu ‛anhum are mentioned. Ahādīth are 
glittering lamps in the darkness and signposts of 
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guidance like the full luminous moon. The one who 
submits before them and upholds them has certainly 
been guided and amassed a lot of good. As for the one 
who turns away from them and disregards them, he has 
fallen into deviation and is causing nothing but harm to 
himself. This is because Rasūlullāh sallallāhu ‛alayhi 
wa sallam prohibited and instructed, warned and gave 
glad tidings, he set forth parables and he admonished. 
These aspects in his Ahādīth are similar to the Qur’ān if 
not more (in quantity). 


He writes elsewhere: 


The first thing which the intellect imposes 
on one is that the teachings and ways of 
Rasūlullāh sallallāhu ‛alayhi wa sallam 
must be followed. What did Rasūlullāh 
sallallāhu ‛alayhi wa sallam say about 
Allāh’s injunctions and how did he 
implement them? These teachings and ways 
must then be emulated with one’s heart 
and limbs. Our discussion is therefore 
about the person who has accepted that 
Allāh ta‛ālā imposed His orders on His 
servants and he has made a firm resolution 
to submit to the imposition of the Sharī‛ah.1 


Quotations From Tafhīmāt Ilāhīyyah 
Hadrat Shāh Sāhib rahimahullāh very beautifully 
explains the objectives of the Sharī‛ah (the reason for 
which the Prophets ‛alayhimus salām were 


commissioned) in his Tafhīmāt Ilāhīyyah in the Arabic 
language. The gist of its is presented in Urdu. 


The Prophets ‛alayhimus salām specifically and 
fundamentally invite towards three things: 


                                           


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 5, p. 185. 
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(1) Correction of beliefs with regard to man’s origin and 
his final destiny (the Hereafter). This department has 
been taken care of by the scholars who specialize in the 
field of beliefs and principles. May Allāh ta‛ālā accept 
their efforts and reward them. 


(2) Correction of man’s actions in accordance with the 
Sunnah in matters related to acts of worship, 
transactions, social dealings and so on. This 
responsibility has been borne by the jurists of this 
ummah. They provided full guidance in this regard and 


rectified whatever crookedness was in it. 


(3) Correction of man’s devotion and Allāh 
consciousness which is the fundamental of the religion 
of Ibrāhīm ‛alayhis salām and which Allāh ta‛ālā 
selected for His servants. 


Hadrat Shāh Sāhib rahimahullāh then takes an oath 
and says: The third objective is the most intricate and 
in-depth. Its status in the entire system of Dīn is like 
the status of the soul in the body. The responsibility of 
taking care of this department has been borne by the 
Sufis. They were guided themselves and they guided 
others. They quenched their own thirst and then 
quenched the thirst of others. Consequently, they were 
conferred with the greatest rewards and received the 
largest share.1 


Glory to Allāh! Look at the lofty accolades which Hadrat 
Shāh Sāhib rahimahullāh showered on the Sufis! 
(compiler) 


Importance of The Sufi Affiliation 
Hadrat Shāh Sāhib rahimahullāh highlights the 
importance of the Sufi affiliation as follows: 


                                           


1 Tafhīmāt Ilāhīyyah, vol. 1, p. 13. 
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The Sufi affiliations are very great bounties 
but there is no gravity in their customs. 
Although this may weigh heavily on every 
person, I have a responsibility according to 
which I have to say, and I cannot bother 
about the statements of Zayd, ‛Umar [and 
whoever else]. 


Note: This statement will obviously not be liked by 
those who worship customs. They are the ones who 
consider the cloak, turban, walking stick and hat of the 
mashā’ikh to be the peak of Sufism; even though they 
did not even get a whiff of affiliation with these 
personalities. (compiler) 


Hadrat Shāh Sāhib rahimahullāh writes further: 


When a person ascends the mantle of 
inviting to Allāh ta‛ālā and people turn to 
him, he must do what the Prophets 
‛alayhimus salām did. This is because he is 
their follower and deputy (and not an 
independent person). 


Note: Hadrat Shāh Sāhib rahimahullāh is warning the 
‛ulamā’ of Islam and mashā’ikh not to disregard their 
ranks. In other words, they must not consider 
themselves to be independent and self-sufficient. 
Rather, they must remain subservient to the Prophets 
‛alayhimus salām. Disregarding this fact is causing the 
proliferation of numerous types of innovations and 
fabrications. 


Similarly, the murīds and associates of the mashā’ikh 
must firmly believe that Allāh ta‛ālā and Rasūlullāh 
sallallāhu ‛alayhi wa sallam are the fundamental ones 
to be obeyed and followed, and that the ‛ulamā’ and 
mashā’ikh are Rasūlullāh’s deputies and subservient to 
him; they are not independent. 
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Hadrat Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh 
used to speak profusely on this subject. He used to 
quote the above statement of Hadrat Shāh Sāhib 
rahimahullāh and explain and expound on it. He stated 
that it was misguidance to believe the mashā’ikh to be 
the original. He also said that discarding the Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam and adopting 
the spiritual practices of the mashā’ikh alone is a 
cause of deprivation. 


Hadrat was in Mumbai a few days before his demise. A 


matter arose about the son of a shaykh, and I was the 
intermediary. Hadrat said to me: “Go and tell him that 
the children of the mashā’ikh remain deprived because 
they give preference to the spiritual practices of their 
forefathers over those of Rasūlullāh sallallāhu ‛alayhi 
wa sallam.” Hadrat Hakīm Muhammad Mas‛ūd Sāhib 
Ajmerī rahimahullāh was present. Hadrat turned to him 
and said: “Tell me, Hakīm Sāhib, am I right or wrong?” 
Hakīm Sāhib replied: “You are absolutely right.” 


Hadrat used to say: The fundamental task of a shaykh 
is not to convey a murīd to himself but to connect him 
to Rasūlullāh sallallāhu ‛alayhi wa sallam. The essence 
of connecting him is to make him adhere to the 
Sunnats of Rasūlullāh sallallāhu ‛alayhi wa sallam. 
(compiler) 


Hadrat Shāh Sāhib rahimahullāh writes in Tafhīmāt 
Ilāhīyyah: 


ٰخواصحبٰالناسٰعلىٰشريطتي...ال
When interacting with people in general, you must 
apply two conditions. One is that you must sever all 
hopes with regard to their wealth and riches. Allāh 
willing, whatever is destined to you will come to you 
without your even intending it. The other condition is 
that you must display good character to every person 
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irrespective of whether he is rich or poor, famous or 
unknown. As for the one who is still antagonistic to you 
despite these two qualities in you, he is internally 
depraved and a wrongdoer. 


نأقَلِبوُأنَٰوسََٰ ٰمُنأقَلبٍَٰيَّ نَٰظَلمَُوأاٰايََّ يأ ِ لمَُٰالََّّ ٰيعَأ
The wrongdoers shall soon learn by what kind of turning 
they will turn.1 


Note: Here too Hadrat Shāh Sāhib rahimahullāh has 
explained an excellent theme which is worthy of 
consideration and being written in gold. The masses in 
general and the elite in particular are advised to sever 
all hopes from the wealth and riches of their associates 
and friends. If not, a person will certainly stand 
accused. The second condition is that due to severing 
hopes from them and showing one’s independence, one 
must not be unmannerly and discourteous to them 
because this too is frowned upon by the Sharī‛ah. If a 
person fulfils both conditions and still finds a person 
antagonistic towards him, he must conclude that the 
person is internally depraved. (compiler) 


Hadrat Shāh Sāhib rahimahullāh addresses different 
sections of the ummah in a very eloquent and effective 
manner in his Tafhīmāt Ilāhīyyah. He makes them 
perceive their responsibilities and turns their attention 
towards their reformation. My heart desires to quote 
extracts of it from Tārīkh Da‛wat Wa ‛Azīmat. Allāh 
willing, these will be enlightening and admonitory. 


An Address to The Rulers 
O rulers! Do you not fear Allāh ta‛ālā? You are 
drowning in the ephemeral pleasures of this world 
while you have discarded the populace whose 
supervision you were made responsible of so that they 


                                           


1 Sūrah ash-Shu‛arā’, 26: 227. 
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may devour each other. You consume wine in public 
and do not even consider it to be an evil!? Your 
attention is focussed on nothing except exquisite 
clothes and palatial homes. 


An Address to The Soldiers 
O soldiers! Allāh ta‛ālā created you for jihād whose 
purpose is to elevate Allāh’s word, and to uproot 
idolatry and discard it. However, you have disregarded 
the work for which you were created. You must perform 
the five daily salāhs, abstain from the wealth of the 
masses, remain firm on the battlefield and set right 
your intentions. If you do this, Allāh ta‛ālā will bless 
you in your position and authority, and give you victory 
over your enemies. 


Advising The Craftsmen And Handymen 
O craftsmen! Listen! The quality of trustworthiness has 
left you. Some of you have made the consumption of 
alcohol your occupation. There are among you people 
who have hired women for the satisfaction of your 
desires. How wretched you are! You are destroying your 
worldly life and your Hereafter, while Allāh ta‛ālā has 
opened many doors for you through which you can 
earn a living from various types of jobs and 
occupations, and which can be sufficient for you and 
your dependents provided you follow the path of 
moderation in your expenses. 


An Address to The Children of Saints 
O you who are clinging to the customs of your 
forefathers without any justification. What has 
happened to you? You have become divided into 
countless groups and factions. Each one is gloating in 
his position. You cast aside the path which Allāh ta‛ālā 
sent down via His Messenger Muhammad sallallāhu 
‛alayhi wa sallam and to which he steered you, and 
each of you has made himself an independent leader 
calling the masses towards himself. You consider 
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yourself to be guided while you are misguided yourself 
and leading others astray. We most certainly do not 
approve of those who induct people as their murīds in 
order to accumulate wealth from them. 


Note: I say: This is no longer the quality and peculiarity 
of the children of saints only. Rather, every group 
which is doing some Dīnī work to a certain extent does 
not even accept other groups irrespective of how 
important works they may be doing. We seek refuge in 
Allāh ta‛ālā. (compiler) 


Beware! Beware! Never follow the one who does not 
invite towards the Qur’ān and Sunnah, and instead 
invites towards himself. 


An Address to Students 
O you who are devoid of intellects and refer to 
yourselves as ‛ulamā’! You are drowning in the sciences 
of the Greeks, immersed in grammar and rhetoric, and 
yet consider this to be the only knowledge. Remember! 
Knowledge is either an absolute verse of the Qur’ān or 
an established and continuous Sunnah. 


You ought to study the Qur’ān. First solve its 
uncommon vocabulary, then learn the circumstances 
behind the revelation of verses (sabab an-nuzūl) and 
solve their complexities. In the same way, preserve 
those Ahādīth which are proven to be authentic. In 
other words, how did Rasūlullāh sallallāhu ‛alayhi wa 
sallam perform salāh, what was his method of 
performing wudū’, how did he go to relieve himself, how 
did he fulfil hajj, what rules for jihād did he have, what 
was his manner of speech, how did he safeguard his 
tongue, what was his character? You ought to emulate 
Rasūlullāh sallallāhu ‛alayhi wa sallam in his entirety 
and practise on his Sunnah. At the same time, be 
mindful of considering a Sunnah act to be Sunnah, 
and do not give it the status of a compulsory act. In the 
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same way, learn the obligations which are on you. For 
example, the obligatory acts of wudū’ and salāh, the 
nisāb of zakāh, the obligatory amount, the shares of a 
deceased, and so on. You must then study Rasūlullāh’s 
life in general so that a yearning for the Hereafter is 
created. You must also study the lives of the Sahābah 
radiyallāhu ‛anhum and the Tābi‛ūn. 


An Address to Lecturers And Ascetics 
Hadrat Shāh Sāhib rahimahullāh reprimands those 
lecturers who cause restrictions in Dīn and those 


ascetics who remain in solitude. He says to them: 


What is wrong with you!? You believe in everything 
whether it is good or bad, authentic or fabricated. You 
relate fabricated Ahādīth to the people in your lectures. 
You have caused restrictions to the lives of Allāh’s 
creation while you (O followers of Muhammad 
sallallāhu ‛alayhi wa sallam) have been created to 
provide ease to people; and not to seize them in 
difficulties. You provide the statements of such people 
as proof and evidence who have lost their mind and 
senses in their ardent love for Allāh ta‛ālā. You ought 
to cover up and conceal the statements of such people 
and not proliferate them. You ought to call people 
towards the station of ihsān – of total Allāh 
consciousness. However, you have to acquire it first 
and then invite others to it. 


Note: Glory to Allāh! What excellent pieces of advice 
which ought to be inscribed on our hearts. May Allāh 


ta‛ālā enable us – students of Dīn – to practise. Āmīn. 
(compiler) 


An Address to the Muslim Masses 
Now study his address to the Muslim masses. Hadrat 
Shāh Sāhib rahimahullāh says: 


I now address the Muslim masses and say: O children 
of Ādam! Look! You have lost your character. You are 
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overcome by useless greed. Shaytān has taken control 
of you. The women have overpowered the men while the 
men have destroyed the rights of women. 


He then issues the following words of advice: 


Do not spend excessively from your income on your 
outward appearance. Spend only as much as is within 
your capacity. Do not be a burden to others by begging 
from them repeatedly. A person should most certainly 
choose a way of earning an income and make it his 


lifelong practice to be content. He must choose the 
path of moderation in his food and accommodation. 
Whatever time we gain for Allāh’s remembrance must 
be considered to be a boon. 


O children of Ādam! You have practised such 
destructive customs that they destroyed the original 
form of Islam. You assemble on the day of ‛Āshūrā’ to 
discuss false stories. Similarly, you jump and play on 
the night of Barā’ah. You cook food in the name of the 
dead, feed it to others and consider this to be a 
meritorious act. If you are true, then present proofs for 
these practices. 


You have destroyed your salāhs. Some of you have 
become so immersed in earning a living that you do not 
even get the time for salāh. In the same way, some 
people have discarded fasting.1 


Note: The different groups which Hadrat Shāh Sāhib 
rahimahullāh addressed and the ailments which he 


pointed towards – are they not found in our times? 
They are most certainly found. In fact, they are much 
more. This is why we have to consider ourselves to be 
the addressees and worry about our own treatment so 


                                           


1 Tafhīmāt Ilāhīyyah. 
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that we can acquire success in both worlds. Inspiration 
is from Allāh ta‛ālā alone. (compiler) 


Quotations From al-Qaul al-Jamīl 
A few quotations from al-Qaul al-Jamīl are presented: 


أٰوَٰ َٰٰطُٰالشرَّ ٰٰسُٰامِٰالخأ
َ
أٰٰبَٰحِٰصَٰٰنَٰوأٰكُٰيَٰٰنأٰأ ٰتَٰوَٰٰخَٰائِٰشَٰمَٰال


َ
ٰطَٰرًٰهأٰدَٰٰمأٰهِٰبِٰٰبَٰدَّٰأ ،ٰلًاٰيأٰوِٰا


ٰوَٰ
َ
َٰٰرَٰوأٰالنُّٰٰمُٰهُٰنأٰمِٰٰذَٰخَٰأ ٰذَٰهٰ ،ٰوَٰةَٰنَٰيأٰكِٰالسَّٰوَٰٰنَٰاطِٰالْأ


َ
ٰبِٰٰتأٰرَٰجَٰٰاللهِٰٰةَٰنَّٰسُٰٰنَّٰاٰلِْ


َ
ٰلَٰجُٰالرَّٰٰنَّٰأ


ٰإِٰٰحُٰلِٰفأٰٰيُٰلَاٰ ٰرَٰذَٰٰإِٰلاَّ ٰا
َ
أٰأ ٰال َٰحِٰلِٰفأٰمُٰى ٰمَٰكَٰٰيأ


َ
ٰأ ٰإِٰٰمُٰلَّٰعَٰتَٰٰيَٰلَاٰٰلَٰجُٰالرَّٰٰنَّٰا ٰةِٰبَٰحأٰصُٰٰبِٰلاَّ


ٰوَٰاءِٰمَٰلَٰعُٰالأٰ ٰالأٰذَٰٰهٰ عَلى ٰ، ُٰغَٰٰاسِٰيَٰقِٰا ِٰذٰ ٰيْأ ٰٰنَٰمِٰٰكَٰل ٰالجميل:ٰٰ.تِٰاعَاٰنَٰالصَّ )القول
21)ٰ


The fifth condition for the one pledging bay‛ah is that he 
must have remained in the company of expert mentors 
and learnt etiquette from them for a long period of time. 
He must have acquired internal effulgence and 
tranquillity from them. This is essential because it has 
been Allāh’s norm that a person is never successful 
unless he sees those who are successful, just like a man 
cannot study unless he remains in the company of the 
learned. The same principal can be applied to other 
crafts (such as blacksmithing can only be learnt while in 
the company of a blacksmith, and carpentry from the 
company of a carpenter). 


On the other hand, the capabilities of animals are in-
born in them. For example, swimming is an in-born 
ability in animals as opposed to man who has to learn 


how to swim. 


This is why it is necessary to have a shaykh and 
mentor when treading the path of sulūk. The shaykh 
must be an expert in this field and must have traversed 
the stations of sulūk himself. (compiler) 
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While discussing the ways of acquiring the Sufi 
affiliation, Hadrat Shāh Sāhib rahimahullāh writes: 


صِيألِهَاٰ ٰطَرِيأقَةٌٰلِتَحأ ذِهِ ٰه  غَالِٰبلَأ شأ
َ ٰالْأ ذِهِ ٰبهِ  بةََٰلَاٰتُُأصَلُٰإلِاَّ ٰالنِِّسأ نَّ


َ
ٰأ لَاٰتَظُنُّ


ٰفِيأهَا...الخ. ٍ ٰحَصرأ ِ ٰغَيْأ ٰمِنأ
Do not think that the Sufi affiliation can only be acquired 
through these Sufi practices. Rather, these practices are 
one of the ways of acquiring it… 


Note: Glory to Allāh! Just look at what a balanced 
statement he made. It is only an erudite scholar who 
can make such a statement. (compiler) 


I am inclined to think that the Sahābah radiyallāhu 
‛anhum and Tābi‛ūn used to acquire tranquillity – i.e. 
affiliation – through other ways. Among these is to 
establish salāh in solitude and to be regular in dhikr 
with fear and humility. It can also be acquired through 
continuous purity and abundant remembrance of 
death which is the destroyer of pleasures. One may 
also bear in mind the reward which Allāh ta‛ālā has in 
store for His obedient servants and the punishment 
which is awaiting the disobedient ones. By adopting 
these ways, these people used to acquire total 
detachment from physical pleasures. 


Other ways include reciting the Qur’ān, pondering over 
its meanings, listening to the talks of admonishers, and 
reflecting over Ahādīth which create softness in the 
heart. 


In short, when the Sahābah radiyallāhu ‛anhum and 
Tābi‛ūn used to adhere strictly to the above mentioned 
actions, they used to acquire the bounty of proximity to 
Allāh ta‛ālā and affinity with Him. They used to 
safeguard this until the very end of their lives. It is the 
very same thing which has been inherited by our 
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mashā’ikh from Rasūlullāh sallallāhu ‛alayhi wa sallam 
even though the ways and methods may differ. 


Note: These are some of the useful and effective texts 
which Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to relate to us 
regularly. If anyone would like to learn about the 
political and other situations in India during the time of 
Hadrat Shāh Sāhib rahimahullāh and his reformational 
and revivalist efforts, he should study volume five of 
Tārīkh Da‛wat Wa ‛Azīmat of Maulānā Sayyid Abul 


Hasan ‛Alī Nadwī rahimahullāh and Shāh Walī Allāh 
Dehlawī Ke Siyāsī Maktūbāt of Professor Khalīq Ahmad 
Nizāmī. Allāh willing, the reader will find these two 
books most enlightening. (compiler) 


Quotations From Izālah al-Khifā’ 
Another very important work of Hadrat Shāh Walī Allāh 
Sāhib rahimahullāh is his Izālah al-Khifā’ ‛An Khilāfah 
al-Khulafā’ which is written in the Persian language 
and translated into Urdu by Imām Ahl as-Sunnah 
Maulānā ‛Abd ash-Shakūr Lucknowī rahimahullāh. 
This translation is published with the original Persian. 


The erudite Hadīth expert, Hadrat Maulānā Shaykh 
Muhammad Taqī ad-Dīn Sāhib Nadwī Mazāhirī then 
translated it into Arabic and thereby conveyed Hadrat 
Shāh Sāhib’s unique knowledge to the Arabs. This is 
most certainly a major contribution of the Maulānā. 
May Allāh ta‛ālā reward him on our behalf and on 
behalf of all Muslims. All praise is due to Allāh ta‛ālā, 


the Maulānā sent a copy of this book to me. 


We now take the privilege of quoting extracts from 
Khilāfat-e-Rāshidah of Hadrat Maulānā Muhammad 
Idrīs Kāndhlawī rahimahullāh. This book is a summary 
of Izālah al-Khifā’. Hadrat Maulānā Idrīs Sāhib 
rahimahullāh first wrote an introduction about the 
Khilāfat-e-Rāshidah. It is presented here. 
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The ‛ulamā’ of Islam wrote countless books on the 
virtues and achievements of the Khulafā’ Rāshidīn. 
May Allāh ta‛ālā reward them with the best of rewards 
on behalf of Islam and the Muslims. Among these 
books is Izālah al-Khifā’ of Hadrat Shāh Walī Allāh 
Muhaddith Dehlawī rahimahullāh which is a unique 
and unparalleled work on this subject. The unique 
manner in which he explained the reality of the 
Khulafā’ Rāshidīn and the affirmation of the superiority 
of Hadrat Abū Bakr radiyallāhu ‛anhu and Hadrat 


‛Umar radiyallāhu ‛anhu through rational and 
traditional proofs is truly astounding. Why should the 
mind not be astounded! After all, this book is a huge 
pond or lake which has accumulated pure, clear and 
sweet water. The clouds of divine inspiration poured 
this water in the pure heart of the author who then – 
through divinely-inspired intelligence – furnished it 
with Prophetic traditions. When his pen writes on 
rational issues, it seems as if it is the pen of Junayd 
rahimahullāh and Bāyazīd rahimahullāh. When his pen 
writes on traditional issues, we see a huge ocean of 
traditions and it seems as if it is the pen of ‛Asqalānī 
rahimahullāh and Qastalānī rahimahullāh. It is 
extremely difficult to grasp a book which combines the 
rational and traditional oceans and is, so to speak, a 
confluence of oceans. When one moves from one shore 
to the opposite shore, the first shore disappears from 
one’s sight. 


This insignificant servant therefore studied this book 
deeply and decided to present its overall objectives and 
important themes concisely. Only the essential portion 
of the traditions will be quoted so that the fundamental 
issue may be clear to the scholars, and they may have 
an overview of the core proofs from the Qur’ān and 
Sunnah. If a person requires further details after the 
fundamental objective has become clear, he may refer 
to the original book. Those who cannot reach the 
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massive cloud (i.e. the original Izālah al-Khifā’), can 
suffice with this dew (i.e. this summarised version). 
Those who cannot reach the pond, at least a water-skin 
is presented to them so that they could quench their 
thirst to a certain extent. 


In addition to this [summarizing of the book], I have 
added quotations and statements from the writings of 
several senior scholars so that the discussion is 
complete and the issue is not left unfinished. For 
example, quotations have been made from the 


Maktūbāt of Imām Rabbānī Mujaddid Alf Thānī 
rahimahullāh, Tuhfah Ithnā ‛Asharīyyah of Hadrat 
Shāh ‛Abd al-‛Azīz Sāhib Dehlawī rahimahullāh and 
Minhāj as-Sunnah of Shaykh al-Islam Ibn Taymīyyah 
rahimahullāh. I beseech Allāh ta‛ālā to accept this 
defective work and to raise this insignificant servant 
with the slaves and servants of the Khulafā’ Rāshidīn. 
Āmīn. 


How can an unworthy person ever try to walk in the 
direction of the royal palace!? The most he can wish for 
is to gain proximity with the attendants and servants of 
the king, and through his association with them, he 
can hope that no guard prevents him from proceeding 
into the court. The reality of an attendant is that he 
has nothing but the shoes of an accepted and 
illustrious person in his hands. 


ابُٰرَبَّٰ ٰعَليَأناَٰاِنَّكَٰانَأتَٰالتَّوَّ مِيأعُٰالأعَلِيأمُ،ٰوَتبُأ ٰمِنَّاٰاِنَّكَٰانَأتَٰالسَّ ناَٰتَقَبَّلأ
ٰالرَّحِيأمُٰ


We now quote the address of Hadrat Shāh Walī Allāh 
Sāhib rahimahullāh from Izālah al-Khifā’ for the sake of 
blessings. We will then quote aspects from Khilāfat-e-
Rāshidah. 
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َٰاَٰ ِٰٰلِلهِٰٰدُٰمأٰلحأ ٰنَٰلَيأٰإِٰٰثَٰعَٰبَٰٰيأٰالََّّ
َ
ٰأ َٰا ٰإِٰيًٰاعِٰدَٰٰلِٰسُٰالرُّٰٰفَٰشرأ ٰا ٰلى 


َ
ٰوَٰلِٰبُٰالسُّٰٰمِٰوَٰقأٰٰأ ٰلَٰعَٰجَٰ،


ٰ
َ
َٰالرَّٰٰمُّٰعُٰتَٰوَٰٰةُٰمَٰعأٰالِنِّٰٰمَّٰتِٰلِتَٰٰهِٰدِٰعأٰبَٰٰنأٰمِٰٰهِٰائِٰفَٰلَٰخُٰوَٰٰهِٰدِٰهأٰعَٰٰفِيأٰٰهُٰاءَٰرَٰزَٰوُٰوَٰٰاٰلَهُٰابًٰحَٰصأٰأ ،ٰةُٰحمأ
ٰوَٰ
َ
ٰٰدُٰهَٰشأٰأ


َ
ٰٰنأٰأ ٰإِٰٰله َٰٰإِٰلاَّ ٰوَٰٰهُٰدَٰحأٰوَٰٰٰاللهُٰلاَّ


َ
ٰٰدُٰهَٰشأٰأ


َ
ِٰٰهُٰيُّٰبِٰنَٰوَٰٰهُٰدُٰبأٰاٰعَٰدًٰمَّٰمُحَٰٰنَّٰأ ٰبَِّٰٰنَٰلَاٰٰيأٰالََّّ


ٰصَٰ،ٰهُٰدَٰعأٰبَٰ ٰٰهِٰبِٰحأٰصَٰوَٰٰلِهِٰٰاٰ عَلى ٰوَٰٰهِٰيأٰلَٰعَٰٰمَٰلَّٰسَٰوَٰٰٰاللهُٰلَّّ
َ
َٰأ َٰعِٰجمأ ٰ.ٰ)إزالةٰالخفاء(يأ


The Meaning of Khilāfat 
The word khilāfat literary means deputyship and 


vicegerency, in the sense that a person is appointed in 
the place of another who will then act on his behalf. 


In the definition of the Sharī‛ah, khilāfat refers to that 
Islamic power and authority through whom the 
Sharī‛ah of Rasūlullāh sallallāhu ‛alayhi wa sallam is 
established and instituted by way of deputyship. As for 
the person who, as a deputy of a Prophet, makes 
arrangements for the establishment of Islam – he is 
known as a khalīfah. The restriction “as a deputy” is 
attached so that the Prophets are excluded from the 
meaning of the word khalīfah. This is because the 
Prophets ‛alayhimus salām are the deputies (khulafā’) 
of Allāh ta‛ālā. The Prophets ‛alayhimus salām 
establish Dīn on the basis of being deputies of Allāh 
ta‛ālā. 


Khilāfat-e-‛Āmmah And Khilāfat-e-Khāssah 
According to the Ahl as-Sunnah, khilāfat means 
authority and sovereignty over Muslims. If that khilāfat 
is on the mould of prophet-hood, it is a khilāfat-e-
khāssah and is also known as khilāfat-e-rāshidah. This 
is in the sense that the government is bound to Islam 
in principle, but is deficient in following the law of the 
Sharī‛ah. In other words, khilāfat-e-rāshidah refers to 
that government or authority in which its entire stately 
and national system is on the system of prophet-hood 
and which functions as a deputy on behalf of 
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Rasūlullāh sallallāhu ‛alayhi wa sallam. For example, 
the establishment of Dīn, the establishment of jihād 
against the enemies of Dīn, upholding the penal code of 
the Sharī‛ah, establishing the pillars of Islam, reviving 
Islamic sciences such as the judiciary and system of 
juridical verdicts and so on. In short, the system of this 
government must be such that kingship and sultanate 
must not be a crime. In other words, the government 
must fulfil its obligation of promulgating the laws of the 
Sharī‛ah and is not sinful in the sight of Allāh ta‛ālā. 


The word rāshidah means that divine inspiration and 
heavenly support guides and steers it at every step of 
the way towards the truth and towards what is correct; 
and prevents it from moving towards falsehood and 
transgression. This is what is known as khilāfat-e-
rāshidah. On the other hand, khilāfat-e-jābirah refers 
to the khilāfat in which many matters which contradict 
the Sharī‛ah are practised. Moreover, if a person is a 
Fātimī, in fact – even if he is sinless – but his order is 
not carried out, he cannot be called a khalīfah. This is 
because he has nothing to do with establishing Dīn, 
reviving Shar‛ī sciences and upholding the limits of the 
Sharī‛ah. 


Prerequisites And Essentials of a Khilāfat-e-Rāshidah 
There are many prerequisites for a khilāfat-e-rāshidah. 
For example, a khalīfah must be able to hear, he must 
be able to see, he must be free, he must be a man of 
knowledge and equity, he must be brave, he must be of 
sound opinion, he must be able to play a distinguished 


role during times of war and peace, and so on. These 
prerequisites are easily gauged by mere common sense 
because the objectives of a khilāfat cannot be realized 
without them. However, in addition to these general 
prerequisites, a khalīfah-e-rāshidah has to fulfil one 
more prerequisite. He must have a special similarity 
with Rasūlullāh sallallāhu ‛alayhi wa sallam in his 
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capabilities and actions. In other words, he must be an 
example of Rasūlullāh’s qualities and enjoy a similarity 
with him. Similarity refers to those qualities and 
attributes which Rasūlullāh sallallāhu ‛alayhi wa 
sallam has as a Prophet and a Messenger. It does not 
refer to similarity with him on qualities which are not 
related to prophet-hood and messenger-ship. For 
example, Rasūlullāh sallallāhu ‛alayhi wa sallam being 
extremely handsome and beautiful, or his being from 
the Banū Hāshim. These qualities have nothing to do 


with prophet-hood and messenger-ship. The Prophets 
‛alayhimus salām differed as regards their 
handsomeness. Thousands of Prophets were 
commissioned to the Banī Isrā’īl. This shows that being 
from the Banū Hāshim is neither essential nor 
necessary. 


On the other hand, establishing jihād, establishing the 
pillars of Islam, reviving Islamic sciences, and so on 
were qualities which Rasūlullāh sallallāhu ‛alayhi wa 
sallam possessed on the basis of being a Prophet and 
Messenger. Although most Prophets were not ordered 
to wage jihād, those who waged jihād did it under the 
order of Allāh ta‛ālā. A khalīfah-e-khāss has to have 
total similarity with Rasūlullāh sallallāhu ‛alayhi wa 
sallam on these types of qualities. The condition of 
“total similarity” is laid down because mere similarity is 
enjoyed by every Muslim to some extent or the other. 
For example, performing the five salāhs, reading the 
Qur’ān and so on. Bearing in mind that we are 


speaking about khilāfat-e-khāssah, it is essential to lay 
down the condition of “total similarity”. Total similarity 
can only be enjoyed by the person who is from the 
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highest level of the ummah, and not from the middle or 
low levels.1 


The Reality of Commissioning Messengers 
Now that we have learnt that khilāfat-e-khāssah is a 
representation of prophet-hood, it becomes necessary 
for us to explain the reality of commissioning 
Messengers, and expound on the qualities and 
attributes which a Prophet has on the basis of being a 
Prophet. In this way, the reality of khilāfat-e-khāssah 
may become absolutely clear. Commissioning a 
Messenger does not mean that someone is appointed as 
a Messenger and sent down from the heavens to earth. 
Or that a person is appointed as a Prophet and sent 
from the East to the West, or from one city to another. 
Rather, what it actually means is that Allāh’s affection 
and mercy demand that Allāh’s servants be apprised of 
Allāh’s Dīn and the divine Sharī‛ah by sending 
Messengers and commissioning Prophets so that it may 
lead to their reformation and success. Obviously, every 
single person cannot be eligible to be an intermediary 
between Allāh ta‛ālā and His servants. Every person 
does not have the qualification to ascend the lofty 
pedestal of prophet-hood, messenger-ship, divine 
intercession and eternal khilāfat. Wisdom therefore 
demanded that one person be commissioned to this 
rank from among the human population. This person’s 
blessed and pious presence on earth must be like the 
presence of Jibra’īl ‛alayhis salām in the heavens. His 
sanctified self must be intensely similar to the Mala’ 


A‛lā (the highest companionship). 


Essentials of Prophet-hood 
One of the essentials of prophet-hood, in fact its 
ingredients, is that the expressive self of the Prophet 


                                           


1 Khilāfat-e-Rāshidah, p. 8 as quoted from Izālah al-Khifā’, 


vol. 1, p. 258. 
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must surpass the entire world as regards its two 
powers, viz. the rational power and the physical power. 


When Allāh ta‛ālā confers prophet-hood to someone, it 
is done solely out of His grace and mercy. Without the 
person striving for it, he is conferred with a special 
rational power through which his expressive self can 
hear and understand revelation and inspiration from 
the unseen world, he can observe the angels, Paradise, 
Hell, and the things of the angelic world. Furthermore, 
he is able to fully comprehend the incidents through 


example which are shown to him in dreams. 


In the same way, Allāh ta‛ālā – solely out of His mercy 
and kindness, and without any striving on the person’s 
part – confers him with a matchless practical power 
through which his expressive self becomes a source of 
all virtuous characteristics and righteous capabilities. 
The limbs and parts of his body are able to carry out 
beautiful deeds and righteous actions with not only 
absolute ease, but with joy and relish. 


A Hadīth states that a righteous dream is one fortieth 
of prophet-hood. This makes reference to rational 
power. Another Hadīth states that excellent qualities 
comprise one twenty-fifth of prophet-hood. This makes 
reference to practical power. It is also deduced from 
this that the practical power is lower than the rational 
power.1 


A Unique Example of The Peculiarities of Prophet-hood 
If you want to understand the peculiarities and 
essentials of prophet-hood, then imagine four people 
who have been combined in one body, and this 
combined body is referred to as a Prophet and 
Messenger. 


                                           


1 Khilāfat-e-Rāshidah, p. 10 as quoted from Qurratul ‛Ayn, p. 


10 and Izālah al-Khifā’, vol. 1, p. 1. 
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(1) 


The first person is a just king whose expressive self has 
been instilled with total sciences of political 
administration from the Mala’ A‛lā. He constantly 
receives the principles and subsidiary matters related 
to governing and meting out justice among the 
populace. In fact, all essential matters related to the 
sultanate, e.g. wisdom, bravery, generosity and 
integrity emanate naturally from him. The effect of this 
is that the administration of the sultanate is extremely 
well-organized and systematic; and the entire populace 
has been united despite its large number. Reference to 
this is made in the following verses: 


ٰ
َ ٰالْأ ٰفِي ٰمَا تَ نأفَقأ


َ
ٰأ ٰوَل ٰلوَأ بهِِمأ ٰقلُوُأ َ ٰبيَأ تَ ٰالََّفأ آ ٰمَّ يأعًا ٰجَمِ لَّفَٰرأضِ


َ
ٰأ ٰالَله كِنَّ


 .بيَأنهَُمأٰ


Had you spent all that is in the earth, you would not 
have been able to unite their hearts. Rather, Allāh united 
them.1 


ٰبنِِعأٰ تُمأ بَحأ صأ
َ
وَاناًفأَ  مَتِهِٰإِخأ


…you became brothers by His grace.2 


In other words, through Rasūlullāh sallallāhu ‛alayhi 
wa sallam, Allāh ta‛ālā showered His mercy on all the 
Muslims by giving them a single heart through which 
all enemies became brothers to each other. Even if all 


the treasures of the earth were spent, love and unity of 
this nature would not have been realized. These verses 
make reference to this quality. 


(2) 


                                           


1 Sūrah al-Anfāl, 8: 63. 
2 Sūrah Āl ‛Imrān, 3: 103. 
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The second person is a perfectly wise man from whose 
heart the fountains of knowledge and wisdom gush 
forth via his tongue. He is occupied in teaching and 
instructing people on matters of wisdom and character. 
His expressive self is in itself embellished with noble 
character on the level of perfection. His external and 
internal selves a dyed with those qualities and 
attributes. As the saying goes: 


 كلٰإناءٰيترشحٰبماٰفيه


Every utensil gives off what is in it. 


Allāh ta‛ālā says in this regard: 


َّشَآءُٰ ٰي مَةَٰمَنأ ِكأ تِِٰالحأ ًاٰجيؤُأ ًاٰكَثِيْأ ٰخَيْأ تَِِ وأ
ُ
ٰأ مَةَٰفَقَدأ ِكأ ٰيُّؤأتَٰالحأ  وَمَنأ


He grants wisdom to whomever He wills. And whoever 
has been granted wisdom has received immense good.1 


The Qur’ān says with reference to a certain Prophet: 


مَةَٰ ِكأ ٰا تيَأناَهُٰالحأ
We conferred wisdom to him. 


This verse makes reference to the same wisdom under 
discussion. 


(3) 


The third person is that perfect Sufi and spiritual 
master who is fully proficient with the ways of culturing 
the self and purifying the heart. He is a man of high 
spiritual rank, spiritual condition, supernatural 
exposition and inspiration. He is a spring of effulgence 
and blessings, and a source of supernatural feats. He is 
the one who is seated in the circle of murīds and 


                                           


1 Sūrah al-Baqarah, 2: 269. 
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disciples where he is instructing them on the ways of 
spiritual striving and exertion, and training them by 
virtue of his companionship. Allāh ta‛ālā says in this 
regard: 


مَةَٰوَيُزَكِِّٰمُهُمُٰالأكِتٰ وَيُعَلِِّٰ ِكأ  يأهِمأٰبَٰوَالحأ


…and teach them the Book and wisdom, and purify 
them.1 


Teaching the Book and wisdom refers to teaching them 
character. Purification refers to spiritual training 
through the blessing of companionship. 


(4) 


The fourth is Jibrīl who is of high rank in the heavens, 
and an envoy on behalf of Allāh ta‛ālā to the Prophets 
and Messengers ‛alayhimus salām. He is the angel who 
brings down revelation, inspiration and knowledge. He 
is the chief of the angels who plan matters and affairs. 
Their most exceptional qualities are: 


مَرُوأنَٰ نَٰمَاٰيؤُأ عَلوُأ ٰوَيَفأ نَٰالَلهٰمَاٰامََرَهُمأ ٰلَاٰيَعأصُوأ
They do not disobey Allāh in whatever He commands 
them. They only do what they have been commanded.2 


In this context, Jibrīl refers to that angelic power which 
carries out the divine will and is the means for 
receiving knowledge from Allāh ta‛ālā. In other words, 
his original nature is Jibra’īlī – the one for whom the 


paths to Allāh’s sanctified place are open, and who can 
easily accept and absorb the knowledge which is 
instilled into his mind and heart from the al-Mala’ al-
A‛lā. 


                                           


1 Sūrah al-Baqarah, 2: 129. 
2 Sūrah at-Tahrīm, 66: 6. 
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A Prophet is thus a combination of these four persons 
who have been joined together in one body. All these 
qualities were found in Rasūlullāh sallallāhu ‛alayhi wa 
sallam to the level of perfection. Allāh’s grace and 
kindness demanded that a most superior Messenger be 
commissioned for the guidance and reformation of the 
world. He will recite Allāh’s verses to the world, teach 
them the Book and wisdom – in other words, noble 
character, beautiful actions, governmental and 
domestic wisdoms – and like Jibra’īl ‛alayhis salām, the 


blessings of his companionship and training will purify 
their hearts to such a level that they will be clear and 
glittering like a mirror, and are fully capable of 
accepting divine sciences and manifestations. The 
following words of Allāh ta‛ālā make reference to this:1 


ٰعَليَأٰ ٰيَتألوُأ نأهُمأ لًاٰمِِّ ٰرسَُوأ َ يِِّيأ مِِّ
ُ ٰبَعَثَٰفِيٰالْأ يأ ِ ٰوَيُعَلِِّمُهُمُٰهُوَٰالََّّ يأهِمأ ٰآياَتهِِٰوَيُزَكِِّ هِمأ


. ٍ بِيأ ٰضَلَالٍٰمُّ ٰقَبألُٰلفَِِأ ٰكََنوُأاٰمِنأ مَةَٰوَإنِأ ِكأ  الأكِتاَبَٰوَالحأ


It is He who raised among the unlettered people a 
Messenger from among themselves, reciting to them His 
verses, purifying them, and teaching them the Book and 
wisdom. And before this they were lying in manifest 
error.2 


Khilāfat-e-Ilāhīyyah And Khilāfat-e-Nubūwwat 
The Prophets ‛alayhimus salām are deputies of Allāh 
ta‛ālā as Hadrat Ādam ‛alayhis salām was Allāh’s 
vicegerent: 


أٰالَٰرَبُّكَٰللِأمَل ٰوَإِذأٰقَٰ ٰئِكَةِٰإِنِِّ
َ  رأضِٰخَلِيأفَةًٰٰجَاعِلٌٰفِيأٰالْأ


                                           


1 Khilāfat-e-Rāshidah, p. 14 as quoted from Qurratul ‛Ayn, p. 


42 and Izālah al-Khifā’, vol. 2, p. 1. 
2 Sūrah al-Jumu‛ah, 62: 2. 
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When your Sustainer said to the angels: I am going to 
make a vicegerent in the earth…1 


A khalīfah-e-rāshid is the deputy of a Prophet and a 
Messenger. 


Allāh forbid, the vicegerent of Allāh ta‛ālā is not a God. 
Rather, the following points are applicable to him: 


(1) 


He is a shadow and reflection of divine qualities. A 


Hadīth states: 


ٰخلقٰاللهٰآدمٰعلىٰصورته
Allāh ta‛ālā made Ādam ‛alayhis salām a manifestation 
of His special effulgence. 


(2) 


His existence in this world is like a divine hand for the 
promulgation of the divine Sharī‛ah in the sense that 
whatever matters, sciences and reformations Allāh 
ta‛ālā wants to enact in the human race, He appoints a 
Prophet for all this. This is in the sense that whatever 
is to take place from Allāh ta‛ālā must take place at the 
hands of the Prophet. Without intending a similarity, a 
Prophet is like a divine hand for the manifestation of 
divine plans. Reference is made to this point in the 
following verse: 


ٰوَمَاٰرَمَيأتَٰإِذأٰرَمَيأتَٰوَل ٰ ٰالَلهٰرَم   كِنَّ


It was not you who threw the handful of dust when you 
did throw it, but it was Allāh who threw it.2 


                                           


1 Sūrah al-Baqarah, 2: 30. 
2 Sūrah al-Anfāl, 8: 17. 
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 وأنتٰلواءٰالدينٰواللهٰعاقدٰ–فأنتٰحسامٰالملكٰواللهٰضاربٰ


You are the sword of the king, and Allāh is the One who 
strikes. You are the flag of Dīn and Allāh is the One who 
is upholding it. 


قَٰايَأدِيأهِمِٰ نَٰالَله،ٰيدَُٰالِلهٰفوَأ مَاٰيُباَيعُِوأ نكََٰاِنَّ نَٰيُباَيعُِوأ يأ ِ ٰالََّّ  اِنَّ


Surely those who pledge their allegiance to you, they 
pledge allegiance to Allāh. The hand of Allāh is above 
their hands.1 


(3) 


His rational and practical powers bear a very close 
resemblance to the rational and practical powers of al-
Mala’ al-A‛lā. His resemblance with the rational power 
of al-Mala’ al-A‛lā enables him to receive and accept the 
knowledge of al-Mala’ al-A‛lā. His similarity with their 
physical power enables him to enjoy the blamelessness, 
purity and chastity of the angels. 


Allāh ta‛ālā says: 


ٰجَعَلأنٰ  عََلأنٰ وَلوَأ  هُٰرجَُلًاٰهُٰمَلكًًَٰلجَّ


Were We to appoint an angel and send him down as a 
Messenger, he would have also been in the form of a 
human.2 


In other words, if We were to send angels as 
Messengers, We would have made them in the form of 


humans so that people would be able to bear their 
beauty. And because they would be of the same 
species, they will be able to benefit and learn from 
them. 


                                           


1 Sūrah al-Fath, 48: 10. 
2 Sūrah al-An‛ām, 6: 9. 
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(4) 


Al-Mala’ al-A‛lā are always there to support and assist 
him in every situation so that there support enables 
this khalīfah to display supernatural feats. The 
following verse with regard to the first khalīfah (Hadrat 
Ādam ‛alayhis salām) makes reference to this very 
same support and assistance: 


جُدُوأا ٰوَاِذأٰقلُأناَٰللِأمَل ئِكَةِٰاسأ
Recall when We instructed the angels: Prostrate…1 


As for the final khalīfah – Hadrat Muhammad 
Rasūlullāh sallallāhu ‛alayhi wa sallam – the coming 
down of angels in the battles of Badr and Hunayn is a 
reference to the same support and assistance from al-
Mala’ al-A‛lā. 


(5) 


A reflection of the effulgence and light of his sanctified 
self falls on those who are present before him. Based 
on this, people of sound temperament come out of 
darkness and move towards light. His blessed 
companionship results in the darkness and filth which 
is in their hearts to be removed. They visually observe 
the removal of darkness and the entry of light: 


لمَُاتِٰاِلَىٰالنُّوأرِٰ نَٰالظُّ ٰمِِّ رجَِهُمأ ٰلِيُخأ
So that he may remove them from the pits of darkness to 
light.2 


(6) 


His rational, sensual and vengeful powers must be 
exceptionally balanced to the extent that one power 


                                           


1 Sūrah al-Baqarah, 2: 34. 
2 Sūrah al-Baqarah, 2: 257. 
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does not interfere in the rights which are peculiar to 
the other power. This balance results in a balanced 
state through which man surpasses even the angels. 
This is why the tasbīh and tahmīd – glorification and 
praise – of Hadrat Ādam ‛alayhis salām was superior 
and more perfect than the angels’. The reason for this 
is that the angels do not fully know perceptive and 
physical matters, eating, drinking and so on. Their 
tasbīh and tahmīd are only on metaphysical matters. 
Hadrat Ādam ‛alayhis salām combined the spiritual 


and physical, while the angels are only spiritual. 
Consequently, the tasbīh and tahmīd of Hadrat Ādam 
‛alayhis salām was more all-embracing and perfect 
than that of the angels. 


(7) 


Good fortune, victory, success, subduing enemies, and 
adoration in the hearts of people must always 
accompany the Prophet. The following and other 
similar verses make reference to this point: 


ٰانَاَٰوَرسُُلِيأٰ لِبَََّ ٰكَتبََٰالُلهٰلَاغَأ
Allāh has decreed: “I shall certainly prevail, I and My 
Messengers.”1 


ٰقَٰبَٰسَٰٰدأٰقَٰلَٰوَٰ ٰوَاِٰٰانَٰتُٰمَٰكَلِٰٰتأ نَ. أمَنأصُوأرُوأ ٰال ٰلهَُمُ ٰاِنَّهُمأ . َ أمُرأسَلِيأ ٰال ٰجُنأدَناَٰلِعِباَدِناَ نَّ
نَ.  لهَُمُٰالأغَالُِْوأ


Our decree has already been determined for Our 
servants, the Messengers. It is they who are certainly 
helped. And that Our armies, it is they who are 
victorious.2 


                                           


1 Sūrah al-Mujādalah, 58: 21. 
2 Sūrah as-Sāffāt, 37: 171-173. 
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Khilāfat-e-Nubūwwat or Khilāfat-e-Rāshidah 
After understanding khilāfat-e-ilāhīyyah, you can now 
understand khilāfat-e-nubūwwat. Just as the 
vicegerent of Allāh ta‛ālā is not God, the khalīfah of a 
Prophet is neither a Prophet nor a Messenger. Rather, 
he is a shadow and a reflection of a Prophet’s qualities. 
Thus, a khalīfah rāshid is one whose expressive self 
bears a resemblance with that of a Prophet as regards 
the rational and physical powers of both. 


The purposes and objectives for which a Prophet was 
commissioned are completed by the khalīfah. In other 
words, a Prophet and Messenger laid the foundation for 
the task for which he was commissioned but departed 
from this world before completing it. Allāh ta‛ālā then 
renders special assistance to the Prophet’s special 
khalīfah to complete those tasks. The khalīfah who 
completes the remaining works – rational, practical, 
martial - of a Prophet is known as his special khalīfah 
or khalīfah rāshid. For example, Yūsha‛ ‛alayhis salām 
completed the remaining works of Mūsā ‛alayhis salām, 
and Sulaymān ‛alayhis salām of Dāwūd ‛alayhis salām. 
The following verse makes reference to this point: 


نَٰ ينََّكَٰفاَلَِيأناَٰيرُأجَعُوأ ٰنَتوََفَّ ٰاوَأ ٰنعَِدُهُمأ يأ ِ اٰنرُِيَنَّكَٰبَعأضَٰالََّّ ٰاِمَّ
Then if We show you some of what We promise them or 
cause you to die, then in all situations they will return 
only to Us.1 


In other words, some of the promises which were made 


to you will be fulfilled before your departure from this 
world. The remaining promises will be fulfilled after 
your demise at the hands of your khulafā’. Those which 
were promised to you will be fulfilled at their appointed 
time. 


                                           


1 Sūrah al-Mu’min, 40: 77. 
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The Internal And External Khilāfat 
The khilāfat has an external and an internal. The 
external refers to governance and exercising authority 
for the establishment of Dīn, for upholding it and 
entrenching it. The internal khilāfat has a special 
resemblance to those actions and qualities of 
Rasūlullāh sallallāhu ‛alayhi wa sallam which he 
enjoyed on the basis of being a Prophet and Messenger. 


Just as the reality of prophet-hood is divine will for the 
sake of the reformation and success of the world, the 
destruction of the unbelievers and mischief-makers, 
and the proliferation of the Dīn and the divine Sharī‛ah; 
in like manner, the reality of khilāfat is divine will for 
the completion and perfection of a person’s 
propagation, proliferation and victory. 


This is that person who bears a special affinity and 
resemblance with Rasūlullāh sallallāhu ‛alayhi wa 
sallam as regards his rational, practical and balanced 
powers (the balanced power which develops through 
the fusion of the rational and practical powers). The 
fruits and results of Rasūlullāh’s rational power was 
divine revelation, while the fruits and results of the 
rational power of the khalīfah rāshid is the rank of 
siddīqīyyat, inspiration and true foresight on account of 
which his assumptions are treated as absolutes. In 
most cases, his opinion is in line with divine revelation. 
The fruit of Rasūlullāh’s perfect rational power was in 
perfect innocence and a virtuous life, while the fruit of 
a khalīfah rāshid’s perfect rational power is in perfect 


rectitude and perfect chastity which is termed as 
mahfūzīyyat. This is why Rasūlullāh sallallāhu ‛alayhi 
wa sallam said with reference to Hadrat ‛Umar 
radiyallāhu ‛anhu: 


ٰإنٰالشيطانٰيفرٰمنٰظلٰعمر
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Shaytān flees from the shadow of ‛Umar.1 


By balanced power we mean that Allāh ta‛ālā placed 
two traits in man, animalistic and angelic. Man must 
adopt a middle path between these two. He must not 
disregard either of the two. He must fulfil the rights of 
both; he must not trample on the rights of either one. 
Maintaining a balance between the two is the 
delineating line between these two powers. This 
balanced approach has always been the focus of the 
Prophets ‛alayhimus salām. The display of miracles, 


supernatural feats and extraordinary events was from 
among the fruits of Rasūlullāh’s balanced power. As for 
the khalīfah rāshid, the fruits of his balanced power 
were lofty stations, supernatural feats, effectiveness of 
his supplications and effectiveness of his admonitions. 


The following verse makes reference to the fact that a 
king appointed by a Prophet possesses the above-
mentioned good qualities, blessings and supernatural 
feats. 


ٰاٰ  تِيَكُمُٰالتَّابوُأتُٰفِيأهِٰسَكِيأنةٌَٰمِِّٰإنَِّ
أ
ٰيَّأ نأ


َ
بِِّٰيةََٰمُلأكِهِٰأ ٰرَّ ٰوَبَقِٰنأ اٰترََكَٰيَّةٌٰمِِّٰكُمأ مَّ


ٰاٰ  أمَل ٰلُٰهٰ ٰوَاٰ لُٰمُوأس  نَٰتَُأمِلهُُٰال  .ئِكَةُٰرُوأ


The sign of Tālūt’s kingship is that a box will come to 
you wherein is peace of mind from your Sustainer and 
some remains of those things which were left by the 
progeny of Mūsā and Hārūn. The angels will bear that 
box.2 


When these three qualities are found in a khalīfah, he 
will have three types of similarities with Rasūlullāh 
sallallāhu ‛alayhi wa sallam which collectively make up 
the internal khilāfat [referred to previously]. As for 


                                           


1 ‛Umdatul Qārī, 232. 
2 Sūrah al-Baqarah, 2: 248. 
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governance and exercising authority for the 
establishing of Dīn and proliferating the community, 
this is the external khilāfat. The special khalīfah of a 
Prophet is the one in whom both – the internal and 
external khilāfat are found. This special khilāfat is the 
highest level of wilāyat which is closest to prophet-hood 
and has the greatest resemblance to it. 


The scholars and saints of the ummah of Muhammad 
sallallāhu ‛alayhi wa sallam most certainly enjoy a lofty 
position for their propagation and revival of the Dīn of 


Muhammad sallallāhu ‛alayhi wa sallam. However, 
khilāfat combines all those positions and ranks which 
is enjoyed by the scholars, saints, rulers and kings. 


Qualities of The Khalīfah of Rasūlullāh 
The above discussion was with reference to a special 
khalīfah of a Prophet and a Messenger in general. We 
now explain the qualities of the special khalīfah of 
Muhammad Rasūlullāh sallallāhu ‛alayhi wa sallam. 


Our Rasūlullāh sallallāhu ‛alayhi wa sallam was the 
most superior of all the Prophets and Messengers. His 
Sharī‛ah was the most perfect and most superior of all 
Sharī‛ahs. His Book was the most superior of all divine 
Books. His appointment as a Prophet was for the entire 
universe and is to extend until the day of Resurrection. 
He combined all virtues and perfections. The Prophets 
and Messengers who preceded him were given specific 
miracles, sent to specific nations, and for specific 
periods of time. Before him prophet-hood and 


messenger-ship manifested themselves in various 
forms. 


The prophet-hood of Hadrat Dāwūd ‛alayhis salām and 
Hadrat Sulaymān ‛alayhis salām was in the form of 
kingship so that on seeing this unique and 
extraordinary kingdom, the other kings of the world 
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may submit themselves before the court of prophet-
hood. 


The prophet-hood of Hadrat Zakarīyyā ‛alayhis salām 
was in the form of scholarliness. In other words, he was 
the greatest scholar of the Banī Isrā’īl whom he satiated 
with his knowledge, sciences and eloquent 
admonitions. 


The prophet-hood of Hadrat Yūnus ‛alayhis salām and 
Hadrat Yahyā ‛alayhis salām was in the form of 


asceticism and worship. Both were ascetics and ardent 
worshippers. 


The prophet-hood of Hadrat Mūsā ‛alayhis salām was 
in the form of reformation and training. Allāh ta‛ālā 
commissioned him by sending an illustrious book like 
the Taurāh to him so that the reformation and training 
of the Banī Isrā’īl may result in their religious and 
worldly honour and greatness. Furthermore, their 
enemies – the people of Pharaoh and the Copts – may 
be disgraced and vanquished, while the Banī Isrā’īl 
may inherit their throne and crown, and the difference 
between magic and a miracle may become clear. 


The prophet-hood of Hadrat ‛Īsā ‛alayhis salām was in 
the form of medicine. Allāh ta‛ālā endowed him with 
the miracles of reviving the dead and curing the blind 
and lepers so that philosophers and physicians are left 
astounded when they see these miracles. 


No matter what form and shape prophet-hood took, 
Allāh ta‛ālā conferred these personalities with honour, 
dignity and victory; and inspired their followers with 
submission and obedience. 


This victory, honour and dignity of the Prophets 
‛alayhis salām and the submission of their peoples can 
be likened to the human body. The divine bestowal and 
unseen victory which were concealed within it can be 


https://nmusba.wordpress.com/







 133 


likened to the expressive self which was operating from 
within and which was the soul of prophet-hood. The 
following verse makes reference to this soul of prophet-
hood: 


ٰذَنأبِٰ مَٰمِنأ فِرَٰلكََٰالُلهٰمَاٰتَقَدَّ غَأ بِيأناًٰلِيِّ ناَٰلكََٰفَتأحًاٰمُّ رَٰاِنَّاٰفَتَحأ ٰكَٰوَمَاٰتاَخََّ
We have passed for you a manifest decision so that 
Allāh may forgive you for whatever of your sins have 
passed and whatever are yet to come.1 


The movement of the body which we see is the effect of 
the soul, but it is concealed from us. 


Bearing in mind that Rasūlullāh sallallāhu ‛alayhi wa 
sallam was the most superior and seal of all Prophets, 
Allāh ta‛ālā caused his prophet-hood to combine all the 
forms of prophet-hood mentioned above. In other 
words, kingship, knowledge, wisdom, asceticism, 
worship, etc. were all found in his prophet-hood. His 
prophet-hood commenced with knowledge, wisdom, 
asceticism, abstention and worship. Allāh ta‛ālā makes 
reference to it as follows: 


ٰيَتألوُأٰ نأهُمأ لًاٰمِِّ ٰرسَُوأ َ يِِّيأ مِِّ
ُ ٰبَعَثَٰفِيٰالْأ يأ ِ ٰوَيُعَلِِّمُهُمُٰهُوَٰالََّّ يأهِمأ ٰآياَتهِِٰوَيُزَكِِّ ٰعَليَأهِمأ


. ٍ بِيأ ٰضَلَالٍٰمُّ ٰقَبألُٰلفَِِأ ٰكََنوُأاٰمِنأ مَةَٰوَإنِأ ِكأ  الأكِتاَبَٰوَالحأ


It is He who raised among the unlettered people a 
Messenger from among themselves, reciting to them His 
verses, purifying them, and teaching them the Book and 
wisdom. And before this they were lying in manifest 
error.2 


After Rasūlullāh sallallāhu ‛alayhi wa sallam was 
commissioned as a Prophet, he invited the people of 


                                           


1 Sūrah al-Fath, 48: 1-2. 
2 Sūrah al-Jumu‛ah, 62: 2. 
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Makkah towards the oneness of Allāh ta‛ālā and the 
concept of messenger-ship. A few people accepted him 
and then the numbers increased gradually. The sun of 
prophet-hood began spreading to the surrounding 
areas with each passing day, and the number of people 
who accepted the truth increased by the day. This 
continued until his prophet-hood appeared like that of 
a leader in the city. He was then instructed to emigrate 
and so, he emigrated to Madīnah. The people of 
Madīnah and surrounding areas embraced Islam, and 
Islam became a force until Makkah was conquered and 
the Arab tribes began entering Islam in droves. 


نَٰفِيأٰدِيأنِٰالِلهٰافَأوَاجًا خُلوُأ ٰالِلهٰوَالأفَتأحُ،ٰوَرَايَأتَٰالنَّاسَٰيدَأ ُ ٰاِذَاٰجَآءَٰنصَرأ
When Allāh’s help and victory comes, and you see 
people entering Allāh’s religion in groups. 


Ten thousand Sahābah radiyallāhu ‛anhum 
accompanied Rasūlullāh sallallāhu ‛alayhi wa sallam 
on the occasion of the Conquest of Makkah. Later on 
when he decided on the expedition to Tabūk, then 
according to one narration 40 000 people joined him 
while another narration states 70 000. A year later, 
120 000 Muslims accompanied him on the occasion of 
the Farewell Pilgrimage. At the time, Tihāmah, Najd 
and areas of Shām were under his control. He 
appointed workers who acted on his behalf to collect 
zakāh and jizyah from these different regions. During 
his blessed and goodly life, Madīnah took on the 


position of a capital and his prophet-hood took the 
form of a kingship. Like a small suckling infant, this 
was the beginning condition of Islam. However, it was 
progressing with every passing moment. The level of 
progress hadn’t been completed as yet when he 
departed from this world. That level of progress which 
remained was like the sultanate of Dhū al-Qarnayn in 
the sense that all other sultans of the time were 
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subservient and obedient to his sultanate. This was 
that sultanate whose king was known as king of kings. 


Allāh ta‛ālā gave this glad tiding to Rasūlullāh 
sallallāhu ‛alayhi wa sallam on several occasions. 
However, when the following call by Allāh ta‛ālā was 
made to him and he responded to it, then Allāh ta‛ālā 
fulfilled this promise of the conquest of the Romans 
and Persians at the hands of Rasūlullāh’s khulafā’ 
rāshidīn. 


رأضِيَّةًٰ ٰرَبِِّكِٰرَاضِيةًَٰمَّ ٰاِلى  مَئنَِّةُ،ٰاِرأجِعِِأ أمُطأ سُٰال تهَُاٰالنَّفأ ٰي ايََّ
O that soul that has acquired tranquillity! Return to your 
Sustainer – you pleased with Him, He pleased with 
you.1 


The treasures of Rome and Persia came into the hands 
of Muslims and all these achievements were included 
among the successes of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. In this way, the theme of the following verse 
was manifested. All praise is due to Allāh ta‛ālā. This 
was the form of the sultanate. 


ٰكَرِٰ ٰوَلوَأ ِّهِ ٰكُلِ يأنِ ٰالِدِّ ٰعَلىَ هِرَهُ ٰلِيظُأ قَِِّ ٰالحأ ىٰودَِيأنِ أهُد  ٰباِل لَهُ ٰرسَُوأ ٰارَأسَلَ يأ ِ ٰالََّّ هَٰهُوَ
نَ. كُوأ ِ أمُشرأ ٰال


It is He who sent His Messenger with guidance and the 
true religion so that He may make it prevail over all 
religions even if the polytheists dislike it.2 


As for the form of scholarliness, this took on the form 
of Rasūlullāh sallallāhu ‛alayhi wa sallam teaching the 
Book and wisdom to the ignorant Arabs. The Arabs saw 
that Rasūlullāh sallallāhu ‛alayhi wa sallam was 


                                           


1 Sūrah al-Fajr, 89: 27-28. 
2 Sūrah as-Saff, 61: 9. 
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unlettered, yet he was reading and explaining to them 
verses of a Book whose eloquence and expression was 
beyond their imagination. Furthermore, as regards its 
meanings and subject matter, it contained all rulings 
and injunctions related to their spiritual, material, 
cultural and civilizational life. A speech of this nature is 
beyond human power; it can only be Allāh’s speech. 
Furthermore, the Ahādīth which they heard from his 
blessed tongue were also treasure houses of rare and 
unique sciences and knowledge. They realized that this 
man is a man of Allāh ta‛ālā. They began following him 
gradually, and the light of knowledge and rectitude 
began spreading among the Arabs. It spread to such an 
extent that every house was illuminated by the light of 
knowledge, and those who were desert-dwellers also 
became the erudite scholars of the time, and leaders of 
the community. Rasūlullāh sallallāhu ‛alayhi wa 
sallam initiated the protection and preservation of 
divine revelation, and appointed a group of scribes to 
record it. He began teaching the Qur’ān to another 
group, the tafsīr to a third group, Ahādīth to a fourth 
group, and the manner of passing judgement and 
issuing legal verdicts to another group. He did this so 
that the fountain of the divine Sharī‛ah may be 
delineated in such a manner that it is able to satiate 
the thirst of Muslims until the day of Resurrection. 


Although these stages of teaching the Book and 
wisdom were traversed during the lifetime of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, a few levels 
still remained. Divine will had decreed that they be 
completed at the hands of the khulafā’ rāshidīn. This 
entailed compiling the Qur’ān in book form. 
Consequently, after Rasūlullāh sallallāhu ‛alayhi wa 
sallam departed from this world, the khulafā’ rāshidīn 
compiled the Qur’ān from verses which were written on 
rocks, date-palms and memorized by people. These 
were brought together and collated into a book. Copies 
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were then sent to the various Islamic regions so that 
people could memorize and preserve it. In this way, the 
promise of compiling the Qur’ān as mentioned in the 
following verse was accomplished by the khulafā’ 
rāshidūn: 


آنهَُٰاِنَّٰ ٰٰعَليَأناَٰجَمأعَهُٰوَقُرأ
It is Our responsibility to store it in your bosom and 
recite it through your tongue.1 


As for the service to Ahādīth which the khulafā’ 
rāshidīn rendered, it entailed their searching and 
investigating those which were not commonly known to 
the Muslims and then conveying them to the Muslim 
masses as per need. They also passed rulings in the 
light of the Ahādīth until all rules and injunctions were 
proliferated among them. They were extremely cautious 
and fastidious about narrating Hadīth to the extent 
that there were occasions when they demanded 
witnesses. Furthermore, those verses of the Qur’ān 
which could have different meanings were presented to 
the senior Sahābah radiyallāhu ‛anhum and their 
meanings were specified after consulting them. Many 
contentious issues were resolved through consultation 
and unanimity. In this way, the foundation of Ijmā‛ 
(consensus) was laid vis-à-vis contentious issues. 


As for those matters for which there were no explicit 
Shar‛ī texts, the method of Ijtihād was taught. Imām 
Dārqutnī rahimahullāh narrates in Adab al-Qadā’ that 


Hadrat ‛Umar radiyallāhu ‛anhu wrote a letter of Hadrat 
Abū Mūsā Ash‛arī radiyallāhu ‛anhu in which he stated 
that if he experiences any doubt or hesitation about a 
matter regarding which he did not receive any ruling 
from the Qur’ān and Sunnah, he must resort to his 
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intelligence and understanding, and deliberate over the 
matter very carefully. He must search for similarities in 
the Qur’ān and Sunnah on such issues and resort to 
Qiyās (analogical reasoning). He must then strive to 
choose that ruling which will be most liked by Allāh 
ta‛ālā and closest to the truth. 


Hadrat ‛Umar radiyallāhu ‛anhu laid the foundations 
for Qiyās and Ijtihād in this way. These two are 
obviously separate from the Qur’ān and Sunnah. This 
is why they cannot be referred to as the Qur’ān and 


Sunnah. At the same time, they are not in opposition to 
the Qur’ān and Sunnah. Rather, they are exactly in 
accordance and in harmony with them; they are 
derived from them. After all, countless texts of the 
Qur’ān and Sunnah make reference to the validity of 
Ijmā‛ and Qiyās. Thus, the latter two sources of the 
Sharī‛ah – Ijmā‛ and Qiyās – which could not be 
completed in the era of Rasūlullāh sallallāhu ‛alayhi 
wa sallam were completed by the khulafā’ rāshidīn. 
This is because whatever is established from 
Rasūlullāh sallallāhu ‛alayhi wa sallam is confined to 
the Qur’ān and Sunnah, while these matters are 
different from the Qur’ān and Sunnah. 


Thus, after Rasūlullāh sallallāhu ‛alayhi wa sallam 
there was a need for a khalīfah who would compile the 
Qur’ān, proliferate the Ahādīth with absolute caution 
and determination, apprise the people of its meaning 
and interpretation, place the foundation for the most 
superior and best proof of the Sharī‛ah after the Qur’ān 
and Sunnah – i.e. Ijmā‛ of the people of knowledge and 
piety – and teach the method of Qiyās and deriving 
rulings for issues which are not found in the texts of 
the Qur’ān and Hadīth. 


Thus, the ‛ulamā’ unanimously state that the most 
superior proof of the Sharī‛ah after the Qur’ān and 
Sunnah are the unanimous decisions (Ijmā‛) of the 
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khulafā’ rāshidīn which were promulgated after 
consultation with the jurists among the Sahābah 
radiyallāhu ‛anhum and obtaining their agreement; and 
the entire ummah then accepted them wholeheartedly 
with their hearts and souls. Obviously, it was 
impossible to decide on a matter through consultation 
and unanimity during the era of Rasūlullāh sallallāhu 
‛alayhi wa sallam and the coming down of divine 
revelation. This is why the foundation of Ijmā‛ and 
unanimity was only laid after the demise of Rasūlullāh 


sallallāhu ‛alayhi wa sallam. 


Similarly the foundation for Qiyās and extracting 
rulings was laid after Rasūlullāh sallallāhu ‛alayhi wa 
sallam. In this way, the early form and shape of 
Rasūlullāh’s prophet-hood – i.e. scholarliness and 
teaching the Book and wisdom – was completed and 
perfected at the hands of the khulafā’ rāshidīn when 
they completed the proofs of the Sharī‛ah. That is, 
when the foundation for Ijmā‛ and Qiyās was laid after 
the Qur’ān and Sunnah. The proofs on which the 
jurists laid the foundations for their madhāhib are also 
four, viz. the Qur’ān, Sunnah, Ijmā‛ and Qiyās. 


Rasūlullāh’s form of asceticism and worship, 
instruction and purification, training and tutoring was 
completed by the khulafā’ rāshidīn when they 
continued Rasūlullāh’s thoughts, spiritual practices, 
devotions, practices of servitude, tauhīd, reliance, 
patience, gratitude, and so on both verbally and 
practically. 


The Lofty Services of The Khulafā’ Rāshidīn 
Just as Rasūlullāh sallallāhu ‛alayhi wa sallam used to 
purify and train the selves of the Sahābah radiyallāhu 
‛anhum through his blessed company, the khulafā’ 
rāshidīn continued purifying and cleansing the hearts 
of the ummah. 
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Rasūlullāh’s kingship was completed when the khulafā’ 
rāshidīn conquered the Roman and Persian empires 
and brought them under the control of Islam. 


In short, just as the prophet-hood of Rasūlullāh 
sallallāhu ‛alayhi wa sallam combined all three forms, 
so did the khilāfat of the khulafā’ rāshidīn, viz. it was a 
combination of kingship, knowledge and wisdom, and 
asceticism. 


A Similitude of The Khilāfat-e-Rāshidah 


The khalīfah rāshid can be compared to a flute. The 
one blowing the flute places it in his mouth and then 
blows it according to the intensity or special expression 
which he intends to create. The actual sound is from 
the player, while the intensity and expression is from 
the flute. In the same way, all the tasks which were 
completed by the khulafā’ rāshidīn were actually the 
“voice” of Rasūlullāh sallallāhu ‛alayhi wa sallam while 
the khulafā’ were like flutes. 


Alternatively, we could say that the existence of a 
khalīfah rāshid with respect to the Prophet is like the 
limbs and parts of a body. The actual authority is the 
heart and mind (i.e. the blessed self of Rasūlullāh 
sallallāhu ‛alayhi wa sallam), while the khulafā’ 
rāshidīn are like his hands. The movement of the 
hands is seen by the human eye, but the movement of 
the heart and mind is concealed. The era of the 
khilāfat-e-rāshidah is the vestige of the era of prophet-
hood. The difference being that during the era of 


prophet-hood Rasūlullāh sallallāhu ‛alayhi wa sallam 
used to explain matters directly through his blessed 
tongue, while during the era of khilāfat, Rasūlullāh 
sallallāhu ‛alayhi wa sallam was sitting silently. The 
tongue of prophet-hood is silent, while he is gesturing 
with his hands, head and legs. People of deep 
knowledge and understanding are understanding the 
gestures. As for those who erred in understanding the 
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gestures of the body parts (i.e. of the khulafā’ rāshidīn), 
it is on account of the defect in their own 
understanding. This is why the statements and actions 
of the khulafā’ rāshidīn are unanimously accepted as 
proofs of the Sharī‛ah. Their Ijmā‛ is wājib and 
essential. There are many Ahādīth which stress the 
obligation of following the Sunnah of the khulafā’ 
rāshidīn especially of Hadrat Abū Bakr rahimahullāh 
and Hadrat ‛Umar radiyallāhu ‛anhu.1 


Demise 


After spending every valuable moment of his blessed 
life for the benefit of Islam and Muslims, in reviving the 
Sunnah, proliferating the Qur’ān and Hadīth, 
education and training, remembrance of Allāh ta‛ālā 
and concern for elevating the word of Allāh ta‛ālā, the 
day for his departure from this world arrived. The 
announcement and promise of: 


أمَوأتِٰ سٍٰذَائقَِةُٰال ٰنَفأ ٰكُلُّ
Every soul shall taste death.2 


From which no Prophet, walī, mujaddid and mujāhid is 
excluded was fulfilled. 


The year 1176 A.H. had commenced and it was the last 
day of Muharram when the promised time arrived. 
Hadrat Shāh Sāhib suffered from a short period of 
illness and departed from this world at the age of 62. 
To Allāh we belong and to Him is our return. 


What can be better in this world than a 
friend going to meet his friend, and the 
lover reaching his beloved!? 


                                           


1 Khilāfat-e-Rāshidah, pp. 5-30. 
2 Sūrah an-Nisā’, 4: 185. 
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Burial 
Hadrat Shāh Sāhib rahimahullāh was buried to the left 
of the Dillī gate which is known as Mahandiyān. It is 
the same graveyard in which his four sons and his 
honourable father, Hadrat ‛Abd ar-Rahīm Sāhib 
rahimahullāh, are buried. May Allāh ta‛ālā shower His 
mercy on them all.1 


All praise is due to Allāh ta‛ālā, I had the opportunity 
of visiting the graves of these personalities on several 
occasions. May Allāh ta‛ālā enable us to continue 


benefiting from their blessings, and to bless me and my 
associates with the honour of the companionship of 
these personalities on the day of Resurrection. Āmīn. 
(compiler) 


                                           


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 5, p. 129. 
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Hadrat Shaykh Yahyā Ahmadābādī (d. 
1101 A.H) 


Name And Lineage 
His name is Yahyā, his title is Muhīy ad-Dīn and his 
kunnīyyat is Abū Yūsuf. His father’s name is Shaykh 
Mahmūd ibn Shaykh Muhammad Chishtī 
rahimahullāh. He compiled a tafsīr known as Tafsīr 
Husaynī in 32 booklets. 


Birth 


He was born on 20 Ramadān 1010 A.H. 


Education and Training 
He remained in the company of his grandfather, 
Shaykh Muhammad Chishtī rahimahullāh and 
acquired all the internal and external sciences by the 
time he was 20 years old. His grandfather conveyed 
him to the point of perfection in spiritual acquisition. 
He also memorized the Qur’ān. In the beginning due to 
the need for earning a livelihood, he worked for Sayf 
Khān and Mirzā ‛Īsā Khān. Even during this period, he 
adhered strictly to abstinence and piety. He was with 
an army which conquered a region in Saurāshtar. The 
soldiers brought the straw, grains, etc. from the 
villages. They fed these to their animals and they also 
ate from there, but he held the reins of his horse and 
remained in one corner. His fellow soldiers tried to 
convince him by saying that they and their animals 
had no other food but he did not accept their 
reasoning. He fell asleep in this state of hunger. While 
he was asleep, a hand from the unseen appeared with 
a cloth in one hand which had dates dipped in ghee, 
and in the other hand it had fodder for his horse. These 
were given to him. He ate to his fill and fed his horse as 
well. Later on he related that it was Hadrat Khidr 
‛alayhis salām. 
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Independence 
He took the place of his grandfather after the latter’s 
demise. He gave up travelling and chose seclusion and 
privacy for himself. When King Aurangzeb ‛Ālamgīr was 
the governor of this region, he sent his teacher, Shaykh 
Nizām ad-Dīn to Shaykh Yahyā requesting permission 
to come and meet him. Shaykh Yahyā replied: “His 
objective is to request me to make du‛ā’ for him, and I 
can do this while I am seated here. If we consider that 
it is obligatory to obey those who are in authority, then 
I can obey his order and go to him. However, the open-
hearted manner in which I can make du‛ā’ here cannot 
be done in the case where I am summoned to him.” 


When Aurangzeb heard this, he presented himself 
before the Shaykh and said: “I request you to make 
du‛ā’ that the Dīn of Muhammad sallallāhu ‛alayhi wa 
sallam reigns supreme and its greatness is 
established.” The Shaykh made this du‛ā’ and said: “It 
will happen as requested.” Subsequently, Aurangzeb 
became the king, the Dīn was defended by him, and the 
Sharī‛ah was preserved. 


During the period when Aurangzeb was a prince and 
also after he ascended the throne, he used to send gifts 
periodically to the Shaykh. He would also send letters 
to him which he wrote with his own hands. 


Simā‛ had always been practised by the Chishtī Sufi 
order. This is why the Shaykh would also have poems 
rendered before him but without any musical 
instruments. Poems in praise of Rasūlullāh sallallāhu 
‛alayhi wa sallam would also be rendered. However, the 
government began laying down stringent conditions for 
this. Mirzā Bāqir who was the muhtasib strictly 
prohibited maulūd celebrations and stopped 
assemblies where poems and na‛ts were rendered. 
Assemblies of this nature were put to a stop in all 
places, but they continued in the khānqāh of the 


https://nmusba.wordpress.com/







 145 


Shaykh. The muhtasib and those in his department 
could not tolerate this. One day he decided that the 
Shaykh and all who were in attendance must be 
apprehended and brought to him. He would then 
reprimand them so that they desist. The muhtasib 
went personally to the house of Mīr ‛Arab and sat down 
there. When the Shaykh heard of this, he became 
displeased. He too sat down and was awaiting the 
arrival of the muhtasib. When the muhtasib and Mīr 
‛Arab heard of the Shaykh’s bold stand, Mīr ‛Arab 
advised: “We should first go and explain to the Shaykh. 
If he accepts, well and good.” Mīr ‛Arab went to the 
Shaykh and said: “The muhtasib has come with this 
intention. It will be better if you desist from this 
practice for a few days, and await the king’s order.” The 
Shaykh became angry and said: “Who is the king!? I 
can seat whoever I wish on the throne. Go and tell the 
muhtasib to come here quickly.” Mīr ‛Arab left and 
conveyed everything to the muhtasib. He also advised 
him thus: “It is not advisable to go there now or else it 
will result in a major problem. It would be prudent to 
defer it for a later time.” The muhtasib too realized that 
it was not advisable to go at present, so he got up and 
returned to his house. The Shaykh wrote this incident 
several times and sent it via Shaykh ‛Abdullāh – the 
son of Shaykh Nizām ad-Dīn rahimahullāh – to the king 
but these letters did not reach him. The Shaykh 
eventually sent them via Mīr Sayyid ‛Alī Radwī. The 
king kissed the letter after reading it, placed it on his 
head, and wrote a reply of apology. He then wrote four 
letters to four different officers. One was sent to Rajah 
Jasūnat Singh who was the supervisor of that region. 
Another to Nizām ad-Dīn Ahmad who was the chief 
officer. The third to Mīr Bahā’ ad-Dīn, and the fourth to 
Qādī Mahmūd Sharīf. In these letters the king wrote 
that Mirzā Bāqir – the muhtasib – must be 
emphatically told not to do such a thing again and to 


https://nmusba.wordpress.com/







 146 


abstain from contentious issues. All four went to the 
Shaykh and apologized. As per the royal order, they 
presented 1 000 rupees and four bottles of perfume to 
the Shaykh. Subsequent to this, no one interfered with 
the Shaykh on the subject. 


Visit to The Haramayn 
The Shaykh was honoured with visiting the Haramayn 
on two occasions. On the first occasion, his mother was 
totally unhappy about his going. She said to him: “If 
this old woman’s time was up, who will see to her 
funeral and burial arrangements? Your brother too is 
not here; he is gone to Deccan.” However, he was able 
to convince his mother and said that he will return 
quickly after his visit. After performing hajj and visiting 
Madīnah, he returned quickly and was there to tend to 
his mother. After his mother passed away, his yearning 
to visit the Haramayn intensified. In fact, he left 
without informing the people of his intention to stay 
there. He proceeded to the masjid of Maulānā 
Muhammad Qāsim Sāhib rahimahullāh. Most of the 
people of the city came to bid him farewell. He 
eventually departed and reached Makkah. 
Subsequently, he experienced an impediment in his 
legs so he decided to settle down there. He would spend 
one year in Makkah Mukarramah and one year in 
Madīnah Munawwarah. In this way he spent 14 years 
in the Haramayn. 


Demise 
He passed away on 28 Safar 1101 A.H. on a Sunday 


while he was in prostration. He was buried next to the 
grave of Hadrat ‛Uthmān radiyallāhu ‛anhu at Baqī‛ 
Garqad – the graveyard of Madīnah Munawwarah. He 
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was 91 years old at the time. May Allāh ta‛ālā shower 
His mercy on him.1 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 397. 


https://nmusba.wordpress.com/







 148 


Hadrat Maulānā Qutb ad-Dīn1 Shahīd 
Sahālwī Bārahbankwī (d. 1103 A.H.) 


Name And Lineage 
His name is Qutb ad-Dīn, his father’s name is Maulānā 
‛Abd al-Halīm ibn Shaykh ‛Abd al-Karīm rahimahullāh. 
Maulānā Qutb ad-Dīn Shahīd rahimahullāh is the 
father of the founder of the Dars-e-Nizāmī – Hadrat 
Maulānā Nizām ad-Dīn Muhammad Firangī Mahallī 
rahimahullāh. 


Birth 
According to estimates, he was born in 1040 A.H. in 
Sahālah, district Bārā Bankī, U.P. 


Education And Training 
According to reliable reports, when Maulānā Qutb ad-
Dīn Shahīd was still a child, he went to his maternal 
grandfather, Malik Hamzah, who lived in Gharī Bahlūl, 
Bārā Bankī. Malik Hamzah occupied a deep and 
profound position with Shāh Hamīd Abdāl quddisa 
sirruhu. This is why he took his grandson and 
presented him before Shāh Hamīd. The latter saw him 
from a distance and immediately expressed his joy 
(although Maulānā was still a child). He called him 
close to him, placed him in his lap and showered his 
affection on him. He then passed his hand over the 
stomach of Maulānā Qutb ad-Dīn and said: “This 
child’s stomach has been filled with knowledge which 
will continue from generation to generation in his 
family.” 


                                           


1 Aspects of this biography have been taken from Mashāhīr 
‛Ulamā’ Firangī Mahal of Maulānā Khālid Rashīd Firangī 


Mahallī. Biographies of a few other Firangī Mahal seniors will 


be presented further on. Māshā Allāh, the author is a scion 


of the same family. (compiler) 
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Shāh Sāhib then asked: “What are you studying?” 
Maulānā replied: “Kāfiyah of Shaykh Ibn Hājib.” Shāh 
Hamīd Abdāl quddisa sirruhu then asked for something 
which he gave to the Maulānā as a source of blessings, 
gave him leave and emphasised on him to continue 
acquiring knowledge. 


Mullā Qutb who had now completed studying the 
Kāfiyah came to Lahore to complete his studies under 
his father. He continued studying under him for some 
time. He studied most of the sciences at the madrasah 


of Mullā ‛Abd as-Salām Dīwī. He acquired proficiency in 
the sciences of principles, jurisprudence, rhetoric, 
logic, natural sciences, divine sciences, mathematics, 
Hadīth and several other rare sciences. 


According to the explicit statements of biographers, 
Maulānā Qutb ad-Dīn completed most of the sciences 
and arts by the age of 30, returned to his hometown 
with his father, and began teaching. 


When he was 40 years old, he entered the Chishtī order 
by becoming the murīd and khalīfah of Qādī Sadr ad-
Dīn rahimahullāh (also known as Qādī Ghāsī 
Allāhābādī) who was the khalīfah of Hadrat Shāh 
Muhibbullāh Allāhābādī rahimahullāh. This was 
probably around the year 1080 A.H. 


Teaching And Lecturing 
‛Allāmah Ghulām ‛Alī Āzād Balgrāmī writes in this 
regard: 


The teacher of teachers, leader of the 
intellectuals, the mine of rational sciences 
and the treasure house of traditional 
sciences, Mullā Qutb ad-Dīn illuminated 
the teaching field for a considerable period 
of time, and conveyed students from 
various places to the level of perfection. 
Today, the lineage of most ‛ulamā’ of India 
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goes up to Mullā Qutb ad-Dīn 
rahimahullāh.1 


Almost all biographers on the life of Mullā Qutb ad-Dīn 
Shahīd rahimahullāh describe his special quality in the 
field of teaching with the words “he conveyed students 
to the level of perfection” (Ghulām ‛Alī Āzād Balgrāmī). 
He conveyed most seekers from the level of students to 
the level of experts in their field, and the lofty rank of 
professorship (Farhah an-Nāzirīn). The students in his 
classes would comparatively qualify much quicker 


(‛Umdah al-Wasā’il). 


It is gauged from these quotations that the 
distinguishing mark of Mullā Sāhib was that of 
teaching and lecturing. Consequently, the object of 
qualifying students used to be realized quickly. It could 
also mean that a very large number of students 
qualified under him in a short period of time. This too 
demonstrates the excellence of his teaching and 
lecturing. 


The excellent and distinguished position of his teaching 
can also be gauged from the illustrious students which 
he produced. Some of them are: (1) Qutb ad-Dīn Shams 
Ābādī, (2) Hāfiz Amānullāh Benarsī the author of 
Muhkam al-Usūl, (3) Qādī Muhibbullāh Bihārī, the 
author of Sullām and Muslim ath-Thubūth, (4) Qādī 
Shihāb ad-Dīn Gopā Mau’ī, (5) Hājī Sifatullāh 
Khayrābādī and others. 


Written Works 


A person’s written works are similar to his spiritual 
children. Unfortunately, the world has been left 
deprived of the written works of Maulānā Qutb ad-Dīn 
Shahīd rahimahullāh. Only his name remains. The fact 


                                           


1 Ma’āthir al-Kirām. 
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is that those who murdered him burnt his library as 
well. ‛Allāmah Ghulām ‛Alī Āzād Balgrāmī writes: 


Maulānā Qutb ad-Dīn rahimahullāh had 
written a very fine commentary to Sharh 
Aqā’id. However, when his house was 
raided at night, this commentary was also 
cast into the fire.1 


Maulānā Walī Allāh Firangī Mahallī rahimahullāh 
writes: 


He had written an exhaustive and 
authoritative book on every subject. The 
following are some of his well-known works: 
Hāshiyah Talwīh, Hāshiyah Sharh Aqā’id 
Nasafī, Tafrī‛āt – Sharh Bazdawī, Hāshiyah 
Mutawwal and a book which investigates 
the issue of dār al-harb. These were very 
voluminous works which were destroyed by 
oppressive mischief-makers. 


The author of Risālah Qutbīyyah, Mullā ‛Abd al-A‛lā, 
writes: 


Maulānā Qutb ad-Dīn rahimahullāh had 
many written works but they have all been 
lost. The marginal notes to Sharh Hikmat al-
‛Ayn are to be found in the books of Mullā 
Bahr al-‛Ulūm. A few parts of a book on 
matters of general interest are also to be 
found. His Hāshiyah Talwīh was available 
until the era of Mullā Nizām ad-Dīn 
rahimahullāh but is now lost. 


This situation refers to the latter part of the 12th 
century of the Hijrah which the author of Risālah 
Qutbīyyah is making reference to. 


                                           


1 Ma’āthir al-Kirām. 
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Almost 900 books of Mullā Sāhib were burnt by 
vandals. These included four copies of the Qur’ān, 
Mishkāt, other Hadīth collections, and the written 
works of Mullā Qutb Shahīd, viz. Hāshiyah Talwīh, 
Sharh ‛Aqā’id Nasafīyyah, Sharh Tafrī‛āt Bazdawī, 
Hāshiyah Mutawwal and others. These were 
voluminous works which contained excellent 
discussions. They were either burnt or taken away by 
the attackers. 


At present, no work of the Maulānā is to be found. No 


matter how much we mourn this loss it will not be 
enough. The academic world has been deprived of the 
views of an author and lecturer who was unparalleled 
at the time in the academic world. 


Martyrdom 
This sun of teaching, lecturing, writing, compiling, 
guiding and instructing was illuminating the paths for 
the seekers of knowledge and cognition by night and 
day when a few mischief-makers attacked and 
martyred him on 19 Rajab 1103 A.H./27 March 1692. 
The most painful tragedy in this regard was that they 
also burnt down in library. 


‛Abd al-A‛lā Firangī Mahallī rahimahullāh writes with 
reference to Maulānā Qutb ad-Dīn Shahīd in his 
Risālah Qutbīyyah (the manuscript): 


Mullā Qutb Shahīd rahimahullāh would 
very often express his wish for martyrdom 
and to get a lifespan like that of Rasūlullāh 


sallallāhu ‛alayhi wa sallam. Both these 
supplications were accepted. May Allāh 
ta‛ālā illuminate his resting place.1 


                                           


1 Mashāhīr ‛Ulamā’ Firangī Mahal Aur Oen Kī ‛Ilmī Khidmāt, 


p. 8 
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Hadrat Shaykh Muhammad Sa‛īd 
Ambālwī (d. 1103 A.H.) 


Name And Lineage 
His name is Muhammad Sa‛īd, and his father’s name is 
Shaykh Yūsuf ibn Ghulām ibn Muhammad Afdal 
Husaynī Tirmidhī Ambālwī. He was from among the 
senior Chishtī masters. 


Excellence And Virtue 
He acquired the knowledge of the tarīqah from Hadrat 


Shaykh Abū al-Ma‛ālī Ambetwī rahimahullāh and lived 
with him for a period of time. He then served as a Sufi 
shaykh at Ambālah. He was prominent in his 
emulation of the Sunnah and followed closely in the 
footsteps of the pious predecessors. He would also 
remain engrossed in worship. He was always occupied 
with Allāh ta‛ālā, remained aloof from worldly things, 
and continually invited the entire creation towards 
Allāh ta‛ālā. These points are mentioned by Hadrat 
Wajīh ad-Dīn Ashraf Lucknowī rahimahullāh in Bahr 
Zakhkhār. He adds that he was one who truly 
recognized Allāh ta‛ālā, a man of abstinence, and one 
who remained attached to Allāh ta‛ālā. 


Abstinence And Contentment 
He kept himself aloof from the attractions of this world. 
He neither accumulated wealth nor did he fear poverty. 
Kings and affluent people gave him hundreds of 
thousands of rupees at various times but he did not 
keep any of the money for himself; he spent it on the 
poor and needy. Another trait in him was that if there 
was anything in his house which could be given to 
someone else, he would not allow the night to pass 
without first giving that item away. 


Shaykh Muhammad Sābir ibn Āyatullāh ibn ‛Alamullāh 
Husaynī Rāi Bareillwī rahimahullāh used to say: “I met 
him and never found him doing anything against the 
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Sunnah. The only thing I saw him doing was listening 
to simā‛ in emulation of his seniors.” 


Demise 
He passed away on 5 Ramadān 1103 A.H. in Kahrām. 
To Allāh we belong and to Him is our return. May Allāh 
ta‛ālā shower His mercy on him.1 


                                           


1 Nuzhatul Khawātir, vol. 6, p. 282. 


https://nmusba.wordpress.com/







 155 


Hadrat Sayyid Jalāl Hamīd ‛Ālam 
Bukhārī Gujarati (d. 1104 A.H.) 


Name And Lineage 
His name is Sayyid Jalāl ad-Dīn and his title is Hamīd 
‛Ālam. His father’s name is Hadrat Mahbūb ‛Ālam. He 
was born on 2 Jumādā al-Ūlā 1062 A.H. 


Education And Training 
After his initial years of childhood, he completed 
memorizing the Qur’ān at the age of 11. He then 
studied the prescribed texts under ‛ulamā’ and senior 
scholars and completed these when he was 16 years 
old. He was intelligent and had a sharp mind. He was 
an expert in literature and the colloquial expressions of 
the Arabs. He was considered to be a most learned 
scholar of his time. He expanded the door of teaching 
and lecturing and became his father’s murīd and 
khalīfah. He acquired all the Sufi sciences under his 
father. 


Service to Dīn 
He used to travel to the villages and remote areas of 
Gujarat to spread Dīn. In each of these places he would 
deliver talks, give words of advice, and explain the 
issues related to tauhīd and messenger-ship. Many 
Hindus were blessed with Islam by virtue of his efforts, 
while he also taught Muslim children the pillars of 
Islam. It was through his efforts and attention that 
Muslims in remote areas learnt the various rulings of 
Islam and became regular with salāh and fasting. May 


Allāh ta‛ālā reward him with the best of rewards. 


Written Works 
He had a keen interest in writing and compiling books. 
Among his written works are: Mir’at ar-Ru’yā on the 
interpretation of dreams, and Miftāh al-Hājāt, a 
collection of spiritual practices and forms of dhikr. 
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Temperament 
Towards the end of his life he suffered from a weak 
digestive system and could not eat heavy foods. He 
used to suffice with fruits and similar light foods. He 
was magnanimous by nature and of a forbearing 
temperament. He would meet every person with a 
smiling mien and a pleasant attitude. He used to keep 
friendly relations with the poor and the ‛ulamā’. His 
assembly mostly contained academic discussions. The 
senior Sufis and ‛ulamā’ of the city used to respect him. 


Demise 
He departed from this ephemeral world on 20 Dhū al-
Hijjah 1104 A.H. He was buried outside Raudah-e-
Thāniyah, next to his father’s grave in Rasūlābād, 
Ahmadābād, Gujarat.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 235. 
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Hadrat Sayyid Shāh Mahmūd Qādrī 
Bālāpūrī1 (d. 1105 A.H.) 


Name And Lineage 
His name is Sayyid Mahmūd Qādrī and his father’s 
name is Sayyid Halīm Qādrī. 


Background 
His father, Hadrat Sayyid Halīm Shāh Qādrī 
rahimahullāh arrived in Gujarat from Baghdad. He 
settled down in Ankleshwar, district Bharūch, and 


made this town his hometown. He lived here for the 
rest of his life and was buried here as well. He sent his 
son, Sayyid Mahmūd Qādrī, to Bālāpūr, Maharastra 
province to serve Dīn. He made this city the centre of 
his da‛wat and tablīgh, laid the foundation for Khānqāh 
Qādirīyyah on the western side of the city next to the 
Bhens River from where the fountains of blessings and 
spirituality gushed forth. 


Striking Qualities 
Hadrat Sayyid Shāh Mahmūd Qādrī rahimahullāh 
combined the external and internal sciences. He was a 


                                           


1 I had the opportunity of visiting this blessed city when I 


was invited by Mukarram Maulānā Ismā‛īl Bhūtā Tankārwī 


and Maulānā Muhammad Aslam Sāhib Bastawī on the 
occasion of the foundation of the new block of Madrasah 


Jāmi‛ al-‛Ulūm Bālāpūr on 16 Rabī‛ ath-Thānī 1428 A.H. On 


this journey I also had the opportunity of visiting the 


supervisor of Khānqāh Naqshbandīyyah Qādirīyyah, and the 
graves of the saints. Allāh praise is due to Allāh ta‛ālā. 


On this occasion, Maulānā Muhammad Aslam Bastawī 
penned short biographies of the seniors of this city and gave 


these to me. Subsequently, I found additional details in the 
well-known book Mahbūb Dhū al-Minan Fī Tadhkirah Auliyā’ 
Dakkan also titled Mahbūb at-Tawārīkh. I take the 


opportunity of quoting a few beneficial statements and 


conditions from this book as well. (compiler) 
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fountainhead of spiritual blessings and a verdant 
flower in the garden of Sufism who occupied a lofty 
rank as regards expositions and supernatural feats. He 
was a man of impeccable good qualities. Allāh ta‛ālā 
blessed him with an extraordinary mind, far-
sightedness and supreme capabilities. His personality 
had a unique appeal which attracted droves of Allāh’s 
creation to him. 


Aurangzeb ‛Ālamgīr Visits Him 
On one occasion, Hadrat Aurangzeb rahimahullāh came 


to the western bank of the Bhens River near the fort of 
Nawāb Ismā‛īl Khān which was to the north of Bālāpūr. 
This area is therefore popularly known as 
Aurangpūrah. When Hadrat Aurangzeb rahimahullāh 
learnt of his saintliness and high rank, he developed a 
yearning to meet him. He wrote a letter to him seeking 
permission to come and meet him. Aurangzeb wrote in 
his letter: “I would like to have the honour of coming 
and kissing your feet.” Hadrat Sayyid Shāh Sāhib did 
not like the use of the words “kissing your feet” from 
such a great scholar. He therefore expressed his 
disapproval in his reply to Aurangzeb and added: “You 
do not have permission to come and meet me. You may 
come, but I will stand behind a curtain and expose only 
my feet to you.” 


Consequently, when Hadrat Aurangzeb presented 
himself to him, then Hadrat – as per his condition – 
stood behind a curtain and exposed his feet only. He 
did not allow him to look at his face. Hadrat Aurangzeb 


was highly impressed by this incident which served to 
increase his confidence in Hadrat. He was so pleased 
with Hadrat that he gave him a stamped document 
which made him the owner of a land comprising of nine 
villages and thousands of acres. Hadrat refused it. 
Hadrat Aurangzeb was eventually compelled to leave 
the document in a masjid and he departed. Hadrat did 
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not touch the document for as long as he lived and it 
remained there as it was. This land which was 
apportioned for Hadrat became a target of usurpation 
by various people because of Hadrat’s disinterest in it. 
Hadrat’s great grandson, Sayyid Shafī‛ullāh Qādrī, 
eventually took control of the remaining property which 
comprised of three villages which made up 4 000 acres. 
This land was brought under the ownership of 
Khānqāh Qādirīyyah. Even today, 1 890 acres are in 
the name of the Khānqāh trust, and under the care of 


Hadrat’s progeny. 


A Rare Copy of The Qur’ān 
When Hadrat Sayyid Shāh Mahmūd Qādrī left 
Ankleshwar for Bālāpūr, he carried a rare hand-written 
copy of the Qur’ān with him. The beauty of this copy is 
that an entire pārā is written on a single page. Thus, 
the whole Qur’ān is written on just 30 pages. Although 
so many hundred years have passed since it was 
written, it appears as though it was written today. A 
distinguishing feature of this copy is that every line 
commences with the letter alif. Furthermore, every first 
line, every sūrah and the beginning of every pārā are 
written with red ink. Similarly, the word Allāh and the 
verse numbers are written in red ink. 


These few points about Hadrat are presented here. If 
we had to pen his achievements and daily occupations, 
a large voluminous book will be filled. 


Date of Birth And Demise 
We could not ascertain his date of birth and the year of 
his demise. However we can gauge from a letter which 
his father wrote to him in 1105 A.H. inquiring about 
the people of Bālāpūr that both – father and son – were 
certainly alive in the year 1105 A.H. 


Hadrat Sayyid Shāh Mahmūd Qādrī’s grave which is 
next to the khānqāh masjid is still visited by a large 
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number of people. Its dome has a spire which is made 
of five kilos of pure gold. May Allāh ta‛ālā shower His 
mercy on him. 


This khānqāh continued the work of Dīn under the 
auspices of Khān Bahādur who was from Hadrat’s 
progeny thirteen generations down. People came to the 
khānqāh and embraced Islam throughout this period. 


In 1920, a saint and scholar by the name of Karīm 
Bakhsh arrived from Yemen and settled down in 


Bālāpūr. He remained here for the rest of his life and 
spent his time teaching people. No one knew where he 
was from but towards the end of his life he informed 
one of his attendants, Shaykh Munīr, that he came 
from Yemen. He passed away in 1955. A public kitchen 
and a madrasah continued to operate in this khānqāh 
until the year 1968. All praise is due to Allāh ta‛ālā. 
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Hadrat Shāh Muhammadī Fayyād (d. 
1107 A.H.) 


Name And Lineage 
His name is Muhammadī Fayyād and his father’s name 
is Sayyid Shāh ‛Īsā Hargāmī. 


Birth 
He was born on 14 Shawwāl 1021 A.H./1612 in 
Hargām. 


Education And Training 
In the beginning, Shaykh Muhammadī rahimahullāh 
did not have any interest in studying. He used to be 
more engrossed in play. One day his father 
reprimanded and scolded him severely so he directed 
himself towards acquiring knowledge. He had a good 
memory and Allāh ta‛ālā had blessed him with good 
capabilities. He completed the prescribed texts quickly 
and acquired proficiency in the rational and traditional 
sciences. Righteous Muslim families of that time were 
in the habit of directing their children towards internal 
and spiritual training once they completed studying the 
external sciences. He too left his house with the same 
genuine quest and pledged bay‛ah in the Chishtī Sābrī 
Sufi order of the great Sufi master, Hadrat 
Muhibbullāh Allāhābādī rahimahullāh. Shāh 
Muhammadī remained in the service of his mentor for 
14 years. During this period he underwent severe 
spiritual exercises and striving, and received khilāfat 
from his shaykh. He reached a very lofty spiritual level 
to the extent that his shaykh said with reference to 
him: 


Had Muhibbullāh [referring to himself] not 
met his shaykh, and had instead met 
Muhammadī with his external and internal 
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excellences, he would have pledged 
allegiance to him and become his murīd.1 


Character And Mannerisms 
Together with being a high ranking saint, Hadrat Shāh 
Muhammadī Fayyād rahimahullāh was a practising 
‛ālim. He had a very wide circle of murīds and disciples. 
No matter where he went, the local residents would 
flock around him like moths. Crowds of all sections of 
the community would be seen in his khānqāh. He was 
so particular about following the Sunnah that even 
after completing his external studies he would not hold 
a pen in his hand. 


Habits 
As regards his habits and traits, the author of 
Tadhkirah al-Kirām states that he would never speak 
about expositions and supernatural feats (kashf wa 
karāmāt). He used to befriend saints and accord 
respect to the ‛ulamā’. He would gladly teach those who 
became aware of his condition. He did not hold a pen in 
his hand for his entire life and said that this was the 
Sunnah of Rasūlullāh sallallāhu ‛alayhi wa sallam. He 
used to be greatly pleased by those who referred to him 
as a man of speech and not a man of spiritual 
conditions. He would say in this regard: “All praise is 
due to Allāh ta‛ālā that people describe me with the 
quality of speech.” He used to renew his wudū’ for each 
salāh and would spend the second half of the night in 
worship. If anyone presented a gift to him, he would 
accept it. If the gift was for friends, he would give it 
over to them. He used to perform his salāhs with 
congregation and used to be the imām most of the 
time. He always restricted himself to one meal a day, 
and that too just enough to maintain his strength. 
Whenever he said anything and wanted it to be 


                                           


1 Anwār al-‛Ārifīn, p. 509. 


https://nmusba.wordpress.com/







 163 


supported by the Qur’ān and Sunnah, he would find a 
support for it once he opened the book [in which he 
looked for the proof]. It was his practice to speak the 
Indian language even if his addressees were Arabs or 
Iranians. However, his manner of speech was so 
effective and pleasing that those who did not know the 
Indian language would fully understand what he said. 
Someone said to him: “Why do you not speak in Arabic 
or Persian?” He replied: “I was born in India, and so the 
Indian language is my mother tongue. The other 
languages are metaphoric, so it is not necessary to 
abandon the original. 


Statements 
1. A qualified shaykh is identified by his speech, 
not by his supernatural feats. A juggler captivates 
people with the sleight of his hand and his magic, but 
he cannot speak like those who are on the truth. 


Note: Glory to Allāh! What an excellent manner of 
identifying the people of the truth. (compiler) 


2. Each person is gauged by his emotion and 
inclination. The one whose thoughts are inclined 
towards the acquisition of this world is a slave of this 
world. If he is a seeker of the Hereafter, he is a slave of 
the Hereafter. The one who seeks Allāh ta‛ālā is the 
slave of Allāh ta‛ālā. 


3. If a person deviates from the true path and 
returns to it, then you must be convinced that he was 
deceived by his self and was not treading the true path. 
This is because everything wanes, but there is no 
waning in love for Allāh ta‛ālā. 


4. The one who asks Allāh ta‛ālā for sustenance is 
a slave of sustenance. The one who seeks chastity is a 
slave of chastity. The one who desires forgiveness is a 
slave of forgiveness. The one who seeks none of these 
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things and seeks Allāh ta‛ālā alone is an exclusive 
slave of Allāh ta‛ālā. 


5. Nobility in Sufism is in self evaluation, nobility 
in wealth is in humbleness and humility, nobility in 
one’s domestic life is in overlooking the shortcomings of 
one’s family members. 


Note: Glory to Allāh! These are very wise words on the 
topic of nobility. This is truly the rank of the Ahlullāh. 
(compiler) 


6. The peak of perfection is in the peak of 
servitude. The one who does not have this is an average 
person. The rank of yearning comes after the rank of 
inclination. The one who is devoid of observing the 
truth is in absolute desires of his self. 


Demise 
Hadrat Muhammadī Fayyād rahimahullāh suffered 
from a severe fever for 19 days and then departed to 
the eternal world on 2 Rajab 1107 A.H./28 January 
1696. He passed away on a Monday at ten o’ clock. He 
was 85 years old at the time. He passed away in 
Aurangābād while he was placed under house arrest.1 
As per his bequest, his attendants and followers placed 
his body in a wooden casket which was carried from 
station to station until it was brought to Agra over a 
period of three and half months. He was then buried in 
a room in which he used to occasionally stay over. He 
was buried in Cham Cham alley in Agra on 14 Shawwāl 


                                           


1 Bearing in mind that he was a khalīfah of Shaykh 
Muhibbullāh Allāhābādī rahimahullāh, he believed in the 


concept of Wahdatul Wujūd. Hadrat Aurangzeb ‛Ālamgīr 
rahimahullāh was against this belief. This is why he ordered 


him to leave India and go to Arabia. He then placed him 


under house arrest in the fort of Aurangābād. 
All praise is due to Allāh ta‛ālā I had the opportunity of 


visiting his grave. (compiler) 
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1107 A.H./7 May 1696. May Allāh ta‛ālā shower His 
mercy on him. 
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Hadrat Sayyid Ja‛far Majīd ‛Ālam 
Bukhārī Gujarati (d. 1109 A.H.) 


Name And Lineage 
His name is Sayyid Ja‛far and his title is Majīd ‛Ālam. 
He is the son of Sayyid Jalāl Hamīd ‛Ālam. 


Birth 
He was born on 18 Rabī‛ ath-Thānī 1081 A.H. 


Education And Training 


After his early upbringing he completed memorizing the 
Qur’ān at the age of nine and studied various sciences 
under his father. He was a murīd and khalīfah of his 
grandfather. His grandfather appointed him to 
supervise the khānqāh when he was on his deathbed. 
Like the seniors of the past, he used to guide, teach 
and tutor the seekers and murīds. The khānqāh 
enjoyed a special effulgence because of him. By and 
large students used to remain in his service and 
company. 


Character 
He placed his full trust in Allāh ta‛ālā. He would rarely 
meet with leaders and affluent people, and would 
abstain from attending their assemblies. He used to 
intermingle with the poor and needy, and would 
happily attend the functions and assemblies of the 
saints. He used to experience trance-like conditions. 
His speech used to have a special effect on people. It 
was his habit to visit the sick after the jumu‛ah salāh, 


and see to the needs of the poor. 


Note: Glory to Allāh! Look at his excellent character 
and how he used to emulate the Sunnah! We ought to 
practise on these qualities. Inspiration is from Allāh 
ta‛ālā alone. (compiler) 
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Demise 
He passed away on 18 Muharram 1109 A.H. and was 
buried next to his father in Rasūlābād, Ahmadābād, 
Gujarat. May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 234. 
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Hadrat Qādī Mirzā Muhammad Zāhid 
Afghanistan (d. 1111 A.H.) 


Name And Lineage 
His name is Qādī Muhammad Zāhid. He is well known 
by the name of Mīr Zāhid. His father’s name is Qādī 
Muhammad Aslam Harawī who was like a professor in 
logic and philosophy. 


Merits 
He was born in Herat in Afghanistan. This is why he is 
referred to as Harawī. He was an erudite scholar and 
researcher who combined the rational and traditional 
sciences, and was a pious and righteous individual. He 
was unparalleled in the sciences of logic and 
philosophy. He traversed the stations of knowledge at a 
young age. He taught logic and philosophy to Hadrat 
Shāh ‛Abd ar-Rahīm rahimahullāh who was the father 
of Hadrat Shāh Walī Allāh rahimahullāh. He was the 
author of a well-appreciated work titled Hawāshī 
Zawāhid Thalāthah. 


Acquisition of Knowledge 
He studied the prescribed sciences from his father, 
Qādī Muhammad Aslam, Mullā Muhammad Fādil and 
other ‛ulamā’ of his time. His intelligence and 
capabilities can be gauged from the fact that he 
graduated at the tender age of 13, and was unmatched 
in the various sciences. Bearing in mind that his father 
was an imām in logic and philosophy, his capabilities 
reached a point of perfection. Hadrat ‛Allāmah ‛Abd al-
Hayy Firangī Mahallī Lucknowī rahimahullāh writes 
with reference to him: 
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لمٰيكنٰلهٰنظيْٰفيٰعصرهٰفيٰالمنطقٰوالحكمة،ٰكَنٰمفرطٰالَّكَء،ٰسريعٰ
ٰقويٰالحافظة، ٰفمهرٰفيٰالفضائلٰٰالإدراك، ٰفينساه، لمٰيكنٰيحفظٰشيئا


ٰوتأهلٰللفتوىٰوالتدريسٰولهٰثلاثٰعشرةٰسنة.
He was matchless in his time in the fields of logic and 
philosophy. He was extremely intelligent, highly 
perceptive, and had a strong memory. When he 
memorized something, he would not forget it. He was 
proficient in all virtues, and was qualified to teach and 
issue fatāwā when he was only 13 years old. 


Teaching And Lecturing 
Although he was born in Herat in Afghanistan, he 
spent a large part of his life in India where he remained 
occupied in teaching and lecturing. Shāh ‛Abd ar-
Rahīm Sāhib rahimahullāh, the father of Imām Shāh 
Walī Allāh Muhaddith Dehlawī rahimahullāh, studied 
the rational sciences under him. He himself writes: 


I studied Sharh Mawāqif and all the books 
on principles under Mirzā Zāhid. He 
focussed special attention on me to the 
extent that if I informed him that I did not 
prepare my lesson for today, he would tell 
me: “Read one or two lines so that we do 
not miss a day’s lesson.” 


Note: Glory to Allāh! This shows the importance and 
benefit of studying a textbook before it can be taught. 
This is why it is essential for both students and 
teachers to prepare before the lesson. In fact, students 
have the additional responsibility of revising the day’s 
lessons. (compiler) 


He made a great name for himself in the rational 
sciences. Many distinguished ‛ulamā’ used to shower 
praises on his capabilities. Despite his proficiency in 
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the rational sciences, he did not have the same level of 
expertise in jurisprudence. Shāh ‛Abd al-‛Azīz Sāhib 
rahimahullāh writes in this regard: 


Mirzā Zāhid was not very proficient in 
jurisprudence. There was a wealthy person 
who was studying Sharh Wiqāyah under 
him, but he would not teach the lesson 
until my grandfather (Shāh ‛Abd ar-Rahīm 
Sāhib) was present. This is because he did 
not have confidence in himself in this field. 


Note: This demonstrates his integrity – that he did not 
teach unless Shāh ‛Abd ar-Rahīm Sāhib rahimahullāh 
was present. (compiler) 


 
As was the case with his father, the king of the time 
selected him for governmental posts. During the rule of 
Shāh Jahān, he was appointed to the information 
ministry; while in the rule of ‛Ālamgīr Aurangzeb, he 
was appointed to the post of muhtasib in the army. He 
lived in Akbarābād while he was serving in the latter 
post. It was during this period that he taught the books 
on principles and other sciences to Shāh ‛Abd ar-
Rahīm Sāhib rahimahullāh. He was then put in charge 
of Kabul. He finally resigned from all posts and devoted 
himself to teaching and serving knowledge. He chose 
solitude and was included among the distinguished 
and erudite scholars of his time. 


Piety And Religiosity 


Hadrat Shāh Walī Allāh Sāhib rahimahullāh relates an 
incident: Mirzā Sāhib invited Shāh ‛Abd ar-Rahīm in 
the month of Ramadān. Shāh ‛Abd ar-Rahīm Sāhib 
relates: When I reached Mirzā Sāhib’s house, it was 
close to iftār (time to open the fast). A kebab seller 
came in and presented an entire tray of kebabs before 
Mirzā Sāhib and said: “Hadrat! I have vowed these for 
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you.” Mirzā Sāhib smiled and said: “My dear friend! I 
am neither your spiritual mentor nor your teacher; so 
what is the meaning of this vow? It seems that you 
have some motive, so please explain it to me.” The 
kebab seller first claimed that he had no motive, but 
when Mirzā Sāhib persisted he learnt that the man’s 
shop was on the street and the judge’s foot soldiers 
wanted to remove it from there. Mirzā Sāhib consoled 
the man and said: “I will send a righteous foot-soldier 
tomorrow to investigate the matter and make a 
decision. You may leave now.” The kebab seller said: 
“Hadrat! The time of iftār is very close; I cannot take 
these kebabs anywhere. There is no time to sell them 
now. I made them especially for you, please accept 
them.” Mirzā Sāhib said to the teacher who was 
appointed to teach the children: “Establish the price of 
these kebabs, send them home, and give him the 
money.” The teacher took the kebab seller to one side, 
asked him how much he wanted, and he replied that 
he wanted eight annas. The teacher gave the money to 
him. Shāh Sāhib relates: I said to the teacher: “The 
value of this is much more, he quoted you eight annas 
merely to please you. This will still entail bribery.” 
Mirzā Sāhib heard what I said. He called for the kebab 
seller immediately and asked: “How much expenses did 
you incur for these kebabs? And what is the value of 
your labour? You better tell me everything correctly.” 
When they finally calculated the amount, the kebabs 
amounted to three and half rupees. Mirzā Sāhib 
ordered for this amount to be given to him, summoned 
for the teacher, reprimanded him severely and said: 
“Do you want me to open my fast with harām food! 
What kind of intelligence is this!? Is this what desiring 
good for another is all about!?” 


Note: Glory to Allāh! This demonstrates the level of 
Mirzā Sāhib’s asceticism. May Allāh ta‛ālā inspire all 
‛ulamā’, teachers and mentors to imbibe and practise 
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asceticism and abstention of this nature. First of all, 
this quality benefits the person himself. Furthermore, it 
results in the masses having good thoughts about the 
‛ulamā’ and will encourage them [masses] to also live a 
life of asceticism. Inspiration is from Allāh ta‛ālā alone. 
(compiler) 


Written Works 
Mirzā Sāhib wrote his famous marginal notes to Sharh 
Mawāqif during the period when he was teaching this 
book to Shāh ‛Abd ar-Rahīm Sāhib rahimahullāh. In 


addition to this he wrote the marginal notes to Sharh 
Tahdhīb of ‛Allāmah Dawānī and Tasawwur Wa Tasdīq 
of Mullā Qutb ad-Dīn Rāzī rahimahullāh. These three 
marginal notes are well known as Hawāshī Zawāhid 
Thalāthah and hold a lofty position in educational 
circles in India. Sharh Hayākil is also a work written by 
him. His writings have been the centre of attention by 
the ‛ulamā’ and the criteria of distinction. They were 
included as course works in the Arabic madāris of 
Bukhārā, Kabul and India. There was a time when a 
scholar was not regarded as a scholar unless he 
studied some part or the other of these books even if 
for the sake of blessings. It is well known that Maulānā 
Muhammad Hasan Kānpūrī rahimahullāh used to have 
Mirzā Sāhib’s three marginal notes in front of him 
when he used to teach. Mirzā Sāhib also wrote the 
marginal notes to Sharh Tahrīr. 


Demise 
This distinguished and expert scholar of the rational 


sciences departed from this temporary abode in 1111 
A.H. To Allāh we belong and to Him is our return. He 
was buried in Kabul, Afghanistan. May Allāh ta‛ālā 
shower His mercy on him.1 


                                           


1 Shakhsīyyāt Afghānistān Kī Rūh Parwar Yādei, p. 476. 
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Hadrat Sayyid Muhammad Mahbūb 
‛Ālam Bukhārī Gujarati (d. 1111 A.H.) 


Name And Lineage 
His name is Sayyid Muhammad, his kunnīyyat is Abū 
al-Majd, and his title is Mahbūb ‛Ālam. His forefathers 
were from Bukhārā and he was born in Gujarat. He is 
the son of Sayyid Ja‛far Badr ‛Ālam. 


Birth 
He was born on 2 Rabī‛ al-Awwal 1047 A.H. 


Education And Training 
He commenced reading the Qur’ān when he was five 
years old. He completed memorizing it when he was 
eight years old. He then occupied himself in studying 
various sciences. During the same period Shāh Jahān, 
the king, wrote a decree of trusteeship in his favour, 
embellished it with his special signature and gave it to 
him. Although he was only nine years old at the time, 
the signs of piety and greatness were clearly visible on 
his face. Shāh Jahān was overjoyed when he set eyes 
on him. 


He was holding the decree in his hand and looking at 
it, while the effects of joy were visible on his face. The 
decree was written on a thin paper with gold-coloured 
letters. Shāh Jahān jokingly said to him: “You seem to 
be very happy at receiving a gilded decree!” He replied: 
“Our hand has been equally gilded by your kindness. I 
am experiencing a joy at looking at your blessed letter.” 
Shāh Jahān was overwhelmed and overjoyed by this 
reply. He called him and conferred a special garment to 
him. 


While still a youth, he completed his studies through 
the blessings of the company of ‛ulamā’ and senior 
scholars. He became a distinguished scholar and 
initiated a programme of teaching and instruction. He 
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gave splendour to the seat of piety and seniority. He 
had a yearning for Allāh ta‛ālā from a young age and 
became his father’s murīd and khalīfah. After teaching 
and lecturing, he used to spend his time in worship 
and spiritual exercises. In addition to various forms of 
dhikr, he used to read four pārās of the Qur’ān daily. 
He observed these practices strictly throughout his life 
without missing a day. 


Written Works 
He had an interest in writing and compiling. One of his 
written works is a tafsīr via the transmission of the Ahl 
al-Bayt. He wrote another short tafsīr similar to 
Jalālayn. He also wrote Zīnah an-Nukāt which is a 
commentary of Mishkāt and several other books. 


Demise 
Maulānā Shaykh Nūr ad-Dīn was his senior khalīfah. 
He relates: I went to him in Jumādā al-Ukhrā to 
accompany him to the ‛urs of Hadrat Shāh ‛Ālam 
quddisa sirruhu. He said to me: “Maulānā! I will pass 
away on the day when the king conducts his public 
court [when the entire populace is permitted to 
attend].” He fell ill that very night and his illness 
intensified with each passing day. He spent the whole 
of the 29th – the day of the king’s public court 
appearance – from morning until the time of ‛asr in the 
glorification of Allāh ta‛ālā and repeating the kalimah. 
He periodically asked if the court has been conducted 
or not. His attendant replied that it was in progress 
and that the ‛ulamā’, dignitaries and the poor were in 
attendance. After some time he was informed that the 
king has ended his sitting. The moment he heard this, 
he said: “I appoint Majīd ‛Ālam in my place.” His 
murīds carried out his order immediately and 
appointed Majīd ‛Ālam to take his place.” He then 
uttered the kalimah and departed from this world. 
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He passed away on 29 Jumādā al-Ukhrā 1111 A.H. To 
Allāh we belong and to Him is our return. He was 
buried in Maqbūlīyyah Gumbad which is situated in 
Rasūlābād, Ahmadābād, Gujarat.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 881. 
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Hadrat Badr al-Haq Shaykh Muhammad 
Arshad Jaunpūrī (d. 1113 A.H.) 


Name And Lineage 
His name is Muhammad Arshad, his kunnīyyat is Abū 
al-Kashf, his title is Badr al-Haq, and his father’s name 
is Shaykh Muhammad Rashīd Mustafā rahimahullāh. 


Birth 
He was born in 1041 A.H. 


Education And Training 
He studied the primary grammar and etymology texts 
under Hadrat Shaykh ‛Abd ash-Shakūr Munyarī 
rahimahullāh. He studied the commentaries of Kāfiyah, 
Sharh Jāmī, the Sharh of Hadrat Maulānā al-Haddād 
Jaunpūrī rahimahullāh, Mīzān, logic and other texts 
under Hadrat Mullā Nūr ad-Dīn Madārī rahimahullāh. 
He also studied a few lessons under his uncle, Hadrat 
Shaykh Muhammad Walīd quddisa sirruhu. He studied 
Qutbī and Sharh Hidāyah al-Hikmah under the great 
teacher, Hadrat Shaykh Muhammad Afdal Jaunpūrī 
rahimahullāh. He studied the remaining prescribed 
texts and tasawwuf, such as Fusūs al-Hikam, ‛Awārif 
al-Ma‛ārif, the Bustān of Abū al-Layth and other books 
under his esteemed father, Hadrat Qutb al-Aqtāb. He 
completed his studies when he was 21 and began 
conducting lessons to students.1 


Bay‛at And Khilāfat 
After completing his study of the external sciences, he 
entered the Chishtīyyah Ahmadīyyah Sufi order and 
became a murīd of his father. He was 22 years old at 
the time. He learnt the various forms of dhikr of the 
different Sufi lineages from his father. In addition to 
receiving family bounties, he was honoured with 


                                           


1 Tārīkh Shīrāz Hind Jaunpūr, vol. 2, p. 1225. 
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khilāfat and the permission to induct murīds. Like his 
father, he was intensely desirous of knowledge. This is 
why he was always occupied in seeking excellence. It 
was his endeavour to acquire the Sufi lineage no matter 
how. He did this solely for Allāh’s pleasure and so that 
irrespective of which Sufi lineage a seeker comes from, 
he is not left deprived. 


Hadrat ‛Abd al-Latīf Mīthanpūrī rahimahullāh was his 
father-in-law and who was from the progeny of Hadrat 
Junayd Baghdādī rahimahullāh. The Junaydī lineage 


came down to him from generation to generation. He 
also received permission from the Chishtīyyah 
Ashrafīyyah Sufi lineage which was coming down from 
Hadrat Makhdūm Sayyid Jahāngīr Ashraf Samnānī 
quddisa sirruhu. After Hadrat Badr al-Haq got married, 
he felt he has to acquire the Junaydīyyah, Chishtīyyah 
and Ashrafīyyah lineages. Subsequently, he acquired 
them and was conferred with khilāfat and ijāzat in both 
lineages. 


Habits And Traits 
It is not possible for us to pen his conditions and 
virtues. What can be said about the rank of a person 
about whom when his shaykh was posed the following 
question: “When a friend goes to meet his friend, he 
takes a gift for him. When you go to Allāh ta‛ālā and He 
asks you what gift did you bring for Me, what reply will 
you give?” His eyes welled with tears and said: “I will 
hold the hand of Muhammad Arshad and present him 
to Allāh and say: ‘I have brought him as a gift.’” 


Glory to Allāh! One evening, Hadrat Dīwānjī, Hadrat 
Badr al-Haq and others were present. The sky was 
covered with dense clouds. A person came and asked: 
“Is it the time to open the fast?” Shaykh Muhammad 
Kāmil replied: “Yes, the time is up.” A few people 
opened their fast. However, Hadrat waited a bit 
because of the clouds. He then opened his fast and 
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said to Shaykh Muhammad Kāmil: “You were not 
fasting, so your statement cannot be relied upon. 
Furthermore, when Muhammad Arshad is present, you 
people have no right to say anything.” 


Hadrat Badr al-Haq rahimahullāh was in the habit of 
conducting lessons until the afternoon. He never 
missed out his spiritual practices, and the ishrāq and 
chāsht salāhs. He used to perform the zuhr salāh at its 
earliest time with congregation, and teach and instruct 
his murīds after the salāh. He spent most of his time in 
meditation. He used to follow in the footsteps of Hadrat 
Dīwānjī in his speech and actions. Most of the time he 
went on foot to attend funerals and visit the sick. If he 
obtained food he ate it. If not, he remained hungry. He 
used to be very happy on the day he had to go hungry. 
He used to be overjoyed by the arrival of the poor and 
needy. A beggar never left his door deprived. 


A traveller stayed over at his khānqāh one night. 
Coincidentally, there was no food that night. Hadrat 
spent half the night with the traveller to give him 
company and make him feel at ease. 


Hadrat Shaykh Badr al-Haq Muhammad Arshad 
rahimahullāh disliked worldly activities and would 
never write letters of intercession for anyone in this 
regard. Yes, if a needy person had something to be 
fulfilled by the wealthy, he would write a letter without 
hesitation. On one occasion he wrote a letter of 
intercession to a wealthy person in favour of a poor 
man. The man requested him to also write the amount 
of rupees. He replied: “It is not my habit to stipulate the 
amount because Allāh ta‛ālā is the one who inspires a 
person to give. Giving more or less is solely in His 
knowledge.” 


Qādī Habībullāh wrote a letter to him informing him 
that Nawāb Amīr al-Umarā’ speaks a lot about him and 


https://nmusba.wordpress.com/







 179 


about Hadrat Dīwānjī in his assembly. It will be good if 
you write a letter to him. He replied: “There are two 
purposes when writing a letter to a person. (1) To 
establish a friendship with the person, and I have no 
need for it because I have many friends and it is 
difficult to fulfil their rights. (2) So that the person may 
give me something. There are two possibilities is this 
regard because whatever is in his treasures have either 
been decreed for me or not decreed. If it is, it will 
certainly come to me [without my having to write to 
him]. If it is not, it will not come to me. What, then, is 
the benefit in writing a letter to him?” 


When he was on his deathbed, Hadrat Makhdūm 
Muhammad Jamīl rahimahullāh came to visit him and 
asked: “Shaykh! How are you?” He replied: “He quoted 
the following lines of Hadrat Mullā ‛Abd ar-Rahmān 
Jāmī rahimahullāh in reply: 


My heart is captured in his love, I do not 
know anything else. I still have a headache 
but do not know what it is with my head. 
What can I say to you about my miserable 
condition? My heart has become the 
prisoner of his lock of hair, I do not know 
anything else. 


Note: Glory to Allāh! What a lofty condition! May Allāh 
ta‛ālā confer a similar condition to us. (compiler) 


Demise 
He passed away on 24 Jumādā ath-Thāniyah 1113 
A.H. His blessed grave in Khām Rashīdābād, Jaunpūr, 
is visited by large numbers of people. May Allāh ta‛ālā 
shower His mercy on him.1 


                                           


1 Tārīkh Shīrāz Hind Jaunpūr, vol. 2, p. 1225. 
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Hadrat Shaykh ‛Abd al-Jalīl Allāhābādī 
(d. 1114 A.H.) 


Name And Lineage 
His name is ‛Abd al-Jalīl, his father’s name is Sadr ad-
Dīn ibn Sirāj ad-Dīn. He is from the progeny of Hadrat 
Shāh Jalāl ad-Dīn Bukhārī, and the grandson of 
Hadrat Shāh Husām al-Haq Mānikpūrī. This is why he 
is popularly referred to as a Husaynī, Bukhārī and 
Allāhābādī. He is listed among the Chishtī Sufi 


masters. 


Birth 
He was born in 999 A.H. in Mandārah, Allāhābād. 
However, Mashā’ikh Allāhābād states that he was born 
in 992 A.H. 


Education And Training 
In his infancy he came to Mau district, Qādī Tayyib 
Mahallah where he studied a few short textbooks under 
‛Allāmah Muhammad Jamīl Mau’ī rahimahullāh and 
Mullā Dān rahimahullāh. He studied the major 
textbooks in various cities under other teachers. He 
then proceeded to Delhi and studied Hadīth under 
Shaykh ‛Abd al-Haq ibn Sayf ad-Dīn Bukhārī Dehlawī 
rahimahullāh. After this, he went to Gangoh where he 
acquired the Sufi path from Shaykh Muhammad Sādiq 
Hanafī Gangohī rahimahullāh. He remained in his 
service for 32 years. He then returned to Allāhābād 
where he settled down permanently. He enjoyed wide 
popularity among the people.1 


Additional details about him are now quoted from 
Mashā’ikh Allāhābād. Page 229 of Iqtibās al-Anwār – a 
Persian book – contains the following description of 
him: 


                                           


1 Nuzhatul Khawātir (Urdu translation), vol. 6, p. 190. 
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Hadrat Shaykh ‛Abd al-Jalīl Allāhābādī was from 
among the khulafā’ of Hadrat Bandagī Shaykh 
Muhammad Sādiq Gangohī quddisa sirruhu. Further, 
he was honoured with a spiritual bay‛at with 
Rasūlullāh sallallāhu ‛alayhi wa sallam. His early 
spiritual condition is as follows: He was studying the 
external sciences under Hadrat Shaykh ‛Abd al-Haq 
Muhaddith Dehlawī rahimahullāh in Delhi. He was 
close to completing his studies when one night he saw 
himself in a wide luminous desert and he saw 


Rasūlullāh sallallāhu ‛alayhi wa sallam on a piebald 
horse. When he was honoured with kissing 
Rasūlullāh’s feet, he said to him: “These external 
sciences will not avail you in any way.” He was shown 
Hadrat Shaykh Muhammad Sādiq and told: “This man 
in Gangoh is from among the senior Auliyā’ of my 
ummat. Go to him and pledge bay‛at to him. Leave 
these external sciences and occupy yourself in the 
internal spiritual sciences.” 


Bay‛at And Khilāfat 
When Hadrat ‛Abd al-Jalīl rahimahullāh recovered from 
this condition, he left Delhi and proceeded to Gangoh. 
He entered the circle of murīds of Hadrat Shaykh 
Muhammad Sādiq Gangohī rahimahullāh, occupied 
himself in spiritual exercises and striving, and 
experienced real success within a short period of time. 
Hadrat conferred khilāfat to him and asked him to 
return to Allāhābād. After settling down in Allāhābād, 
an entire world of people began reverting to him and 
reached the rank of instruction and guidance through 
him. He was a man of many expositions and several 
supernatural feats were displayed by him. 


Supernatural Feats 
(1) 


It is related that a man came to him and said: “I have 
travelled throughout the world but have not come 
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across any man of spiritual excellence. I have only met 
liars and impostors who are deluding people.” Shaykh 
‛Abd al-Jalīl was immersed in meditation at the time. 
He opened his eyes and said: “If you haven’t seen any 
such person as yet and you are not blind, then look 
now.” The man became blind immediately. On seeing 
his condition, he fell to Hadrat’s feet, repented over his 
false impression and became Hadrat’s murīd. 


(2) 


Soon after Shaykh ‛Abd al-Jalīl’s return to Allāhābād 
after receiving khilāfat from his shaykh, the city of 
Allāhābād experienced a huge flood in which many of 
the city dwellers drowned, and many others fled to save 
their lives. The flood waters surrounded Hadrat’s house 
and also entered his courtyard, but he did not step out 
of his house. A few people sent a boat and requested 
him to bring his associates, family, and possessions, 
and to get onto the boat. He refused and sent a 
message: “If Allāh ta‛ālā has willed to protect me, He 
will keep me safe here as well. If death is decreed, then 
these boats cannot save me.” It is said that the moment 
the water entered his house and reached his bed, it 
began subsiding and the flood waters disappeared 
within a day or two. His possessions, house and 
associates were not harmed in any way. 


(3) 


It is a well-known story that a thief entered his house 
while he was occupied in worship in one corner. On 
entering the house, the thief was overwhelmed by the 
strength of Hadrat’s spirituality and became blind. He 
screamed and said: “There is a saint in this house 
through whose powerful gaze I lost my eyesight. I now 
make a promise that if my sight is returned to me I will 
not steal. Instead, I will spend the rest of my life in 
Allāh’s worship.” Hadrat said: “If your repentance is 
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genuine, your eyesight ought to be restored.” He 
regained his sight immediately and he left. The next 
morning he came with his wife and children, and 
became Hadrat’s murīd. He spent the rest of his life in 
Allāh’s worship. 


Written Works 
Shāh ‛Abd al-Jalīl’s saintliness was well-known. He 
wrote an excellent book on the different forms of dhikr. 
He also compiled a poem on love for Allāh ta‛ālā in the 
Arabic language. This poem is a demonstration of his 
excellence and expertise. Towards the end of his life he 
conferred the trust of the Chishtī masters to his 
beloved son, Ghulām Muhīy ad-Dīn rahimahullāh, and 
departed from this world. 


It is learnt that he wrote about 150 books and poetry 
collections on tasawwuf and other subjects. However, 
most of his works were lost over the passage of time. 
Those which survived were incomplete and they too 
were lost. One complete volume of Mathnawī Asrār al-
‛Āshiqīn was in his family with Qādī Sayyid ‛Abd al-
‛Alīm Sāhib. He rendered a great service to those who 
have an interest in this subject by having it printed by 
Matba‛ Nizāmī in Kānpūr.1 


Hadrat Maulānā ‛Abd al-Hayy Sāhib rahimahullāh the 
author of Nuzhatul Khawātir lists his written works as 
follows: 


He wrote on various subjects. Some of his works on 
tasawwuf are as follows: (1) Chahārdah ‛Ilmī, (2) 


Hidāyah as-Sūfīyyah, (3) Ma‛din al-Haqā’iq, (4) Hull al-
Mushkilāt, (5) Fuyūdāt, (6) ‛Ilm ath-Thiqāt, (7) ‛Ilm an-
Nukāt, (8) Asrār al-‛Āshiqīn (rhymed verses), (9) Zād al-
Mashā’ikh, (10) Naghmāt Hālāt. 


                                           


1 Mashā’ikh Allāhābād, p. 99. 


https://nmusba.wordpress.com/







 184 


Demise 
He passed away on 6 Sha‛bān 1114 A.H. in Allāhābād 
as stated in Bahr Zakhkhār. He was buried in the Chak 
Mahallah of Allāhābād city. May Allāh ta‛ālā illuminate 
his resting place.1 


                                           


1 Nuzhatul Khawātir (Urdu translation), vol. 6, p. 190. 
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Hadrat Khwājah Muhammad Naqshband 
Sirhindī (d. 1115 A.H.) 


Name And Lineage 
His name is Muhammad Naqshband and his father’s 
name is Hadrat Khwājah Ma‛sūm Sirhindī 
rahimahullāh. He is the grandson of Hadrat Mujaddid 
Alf Thānī Sirhindī rahimahullāh. 


Birth 
He was born on 27 Ramadān 1034 A.H. on a Friday. 


Virtues And Excellence 
His grandfather, Hadrat Mujaddid Alf Thānī 
rahimahullāh, used to say to his second son, Khwājah 
Muhammad Ma‛sūm: “This son of yours will be equal to 
me in lofty qualities.” Hadrat Mujaddid’s eldest son, 
Muhammad Sa‛īd, used to say: “It seems that this boy 
will be like his father and grandfather in external and 
internal excellences.” He completed studying the 
external sciences under his father before he reached 
the age of puberty. He was on the level of Ijtihād in fiqh 
and Hadīth. He traversed the stations of tasawwuf 
under his father’s tutelage and was honoured with the 
Ahmadīyyah Mujaddidīyyah kinship. Hadrat Khwājah 
Muhammad Ma‛sūm rahimahullāh used to say: “When 
he used to come to me, my heart would involuntarily 
want to show respect to him.” 


On one occasion he said to his father: “Nowadays Allāh 
ta‛ālā is addressing me with unique and strange 


inspirations and titles. For example: 


ٰوأنتٰمنٰالَّينٰلاٰخوفٰ ٰوأنتٰمنٰعباديٰالصالحي، أنتٰمنٰأوليائي،
ٰعليهمٰولاٰهمٰيحزنون.
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You are from among My Auliyā’. You are from among My 
righteous servants. You are from among those who have 
nothing to fear and no cause to grieve. 


On hearing this, his honourable father said to him: 
“Rasūlullāh sallallāhu ‛alayhi wa sallam has 
embellished us with a beautiful garment and a lustrous 
crown. All praise is due to Allāh ta‛ālā, He conferred it 
to you as well. Congratulations to you on receiving the 
rank of a Qutb.” Consequently, he most certainly held 
a distinguished position in lofty qualities and was 


blessed with a visit to the Haramayn Sharīfayn. A large 
number of people benefited from him.1 


He received a large share of his family nobility and 
graciousness. When he completed his studies and 
began traversing the Sufi stations, he informed his 
father and shaykh of his spiritual conditions. His father 
wrote: 


Who can ever describe these mysteries and 
esteemed rank!? They are beyond the mind, 
the imagination and thoughts. 


His father also said: 


If this is your condition in your early years, 
what can be said of how you will be later in 
life? 


Demise 
He passed away on 9 Muharram 1115 A.H. on a Friday 
night. He was buried in Sirhind next to his father. May 


Allāh ta‛ālā illuminate his grave.2 


                                           


1 Mashā’ikh Naqshbandīyyah, p. 338. 
2 Shāndār Mādī, vol. 1, p. 300. 
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Hadrat Shaykh Rukn ad-Dīn Buzurg 
Chishtī Ahmadābādī (d. 1115 A.H.) 


Name, Lineage And Birth 
His name is Shaykh Rukn ad-Dīn Buzurg and he is the 
son of Shaykh Yahyā Chishtī. He was born on a 
Sunday night in 1059 A.H. 


Shaykh Rashīd ad-Dīn rahimahullāh said to Shaykh 
Yahyā: “Brother! Give this boy to me, I will adopt him 
as my son.” The Shaykh acceded to his request. 


Shaykh Rashīd ad-Dīn rahimahullāh had no children. 
He therefore took the boy under his wing and occupied 
himself in his upbringing and training. 


Education And Training 
Shaykh Rashīd ad-Dīn rahimahullāh passed away 
when Shaykh Rukn ad-Dīn was seven years old. His 
father, Shaykh Yahyā, then took charge of his 
education and training. He completed the Qur’ān in 
one year under his father. He then studied various 
books and completed most of the sciences under his 
father, under Maulānā Farīd ad-Dīn and other ‛ulamā’. 
On his completion he was already an unparalleled 
scholar. He studied the Mathnawī under Maulānā 
Sayyid ‛Abd al-Fattāh ‛Askarī Gujarati. He learnt 
tasawwuf from his father and received khilāfat from 
him. He became occupied in instruction and guidance, 
and got married to Rājī Murād who was the daughter of 
Shaykh Fath Muhammad. The Shaykh’s lineage goes 
up to Shaykh Hamīd ad-Dīn Nāgaurī. 


Father’s Deputy 
Shaykh Yahyā Chishtī rahimahullāh travelled to the 
Haramayn Sharīfayn and appointed his son to take his 
place. He accompanied his father to Surat and bid him 
farewell. When his father boarded the ship, he said to 
him: “Take me with you.” His father replied: “I have left 
you here so that you may guide Allāh’s creation and 
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Islam may spread through you. The seat of Hadrat 
Shaykh Muhammad Chishtī Mahbūbullāh will be 
embellished. I received an indication from Hadrat that 
if I go and take you with me, his seat will be left vacant. 
This is why I am leaving you behind. Do not think that 
I am far from you. I will be with you wherever you are 
(my prayers and attention will be with you).” He then 
took out a special long robe from his bag and gave it to 
his son. After leaving his father on the ship, he 
returned to Ahmadābād. 


Spiritual Practices 
The author of Fakhr al-Auliyā’ describes his timetable 
as follows: After the fajr salāh he occupied himself in 
Qur’ān recitation and dhikr until the time of ishrāq. He 
would return to his house after the chāsht salāh. He 
would have a cup of coffee and proceed to his khānqāh 
where he would teach the students Hadīth, tafsīr, 
tasawwuf, the Mathnawī and various other books. On 
completing his lessons, he would go to his house and 
eat whatever was offered. He would then take a siesta 
and proceed to the masjid for the zuhr salāh which he 
performed with congregation. He would then go to his 
room where he occupied himself in dhikr and reading 
books. He would come out at the time of ‛asr. After the 
‛asr salāh, he remained in the masjid teaching and 
studying until the maghrib salāh. He would proceed to 
his house after the maghrib salāh where he would have 
a sumptuous meal. He used to perform the ‛ishā salāh 
at home sometimes and in the masjid at other times. 


He would continue reading until midnight. He would 
then perform tahajjud and take a rest. 


Note: Māshā Allāh! He followed a very sequenced 
programme. Success can only be achieved through 
following a programme of this nature. Inspiration is 
from Allāh ta‛ālā alone. (compiler) 
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Virtues 
He was a man of supernatural feats and blessings. His 
supernatural feats were well known in Gujarat. He was 
of a tolerant disposition, a sound temperament, 
generous by nature and of upright mannerisms. He 
was a friend of ‛ulamā’, showed concern for the poor 
and was very hospitable to his guests. He used to give 
all his income to the poor and needy. He did not hoard 
and store his wealth. The rulers and sultans had a lot 
of confidence in him. He did not hesitate in interceding 
on behalf of the poor and needy. On the other side, the 
wealthy and the rulers used to accept his intercession 
without hesitation. Most poor people used to have their 
needs fulfilled through his intercession. 


Demise 
He departed from this temporary abode on 14 Rabī‛ al-
Awwal 1115 A.H. May Allāh ta‛ālā shower His mercy on 
him. He was buried in Shāhpūr, Ahmadābād, Gujarat. 
May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 350. 
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Hadrat Sayyid Āyatullāh Rāi Barelwī (d. 
1116 A.H.) 


Name And Lineage 
His name is Sayyid Āyatullāh and his father’s name is 
Sayyid Shāh ‛Alamullāh Hasanī rahimahullāh. 


Virtues 
He was the greatest heir and repository of the spiritual 
affiliation of Sayyid Shāh ‛Alamullāh, his physical and 
spiritual deputy, and his august son. If a person wants 


to see a reflection of the life of Sayyid Shāh ‛Alamullāh 
rahimahullāh, he must look at his sons and 
descendants. The splendorous and glittering reflection 
which his fortunate sons obtained from Sayyid Shāh 
‛Alamullāh was no less than that of the original. The 
more astonishing thing about this was that its light 
and effulgence continued to be transferred to his 
succeeding generations. The one who observes its 
continuity and blessings is forced to proclaim: 


No matter where I look at him from head to 
toe, his attraction draws my heart and says 
that this is the original place. 


Education And Training 
Shāh Āyatullāh rahimahullāh was the eldest son of 
Shāh ‛Alamullāh rahimahullāh. He completed the 
prescribed texts at a young age and was blessed with 
an excellent memory. He was very brave and 
courageous with high aspirations. Since the very early 


days of his youth he accomplished tasks which the 
brave warriors of his time became envious of and which 
compelled them to acknowledge that he had no equal 
in that field. He received spiritual treasures from his 
father and the programme of instruction and guidance 
continued. 
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Bravery 
The desire for jihād was embedded in his heart from a 
young age. To this end, he, his brothers and close 
relatives formed a group and joined the soldiers of the 
Nāzim of Gaur Khapūr. During this same period, the 
rajah of that region rebelled and decided to do battle on 
a Friday. The Nāzim appeared with the intention to do 
battle. Shāh Āyatullāh said to him: “It is Friday today. 
Perform salāh first and then we will go out to fight.” 
The Nāzim replied: “By the time I go to perform my 
salāh, the enemy will attack and accomplish its task. I 
cannot delay.” You are the son of a saint. You go and 
perform salāh and pray that we are victorious.” On 
hearing this, the youngster busied himself in salāh. 
The amīr commenced the battle and had to endure a 
severe defeat. Shāh Āyatullāh completed his salāh, 
mounted his horse and proceeded towards the 
battlefield. When he reached the city gate, he saw that 
the government army had defeated the Nāzim and was 
returning. He tried to instigate the enemy into battle 
again and tried various ways to convince them but 
these had no effect on them. A person in the army said: 
“How will you be able to bear it if the sky bursts open 
upon you? What will you be able to do with such a 
small group. It will be better for you to go back.” 


He lost hope in the soldiers, took the flag in his hands, 
advanced towards the enemy and attacked it. He 
chopped off several heads. The rajah and several 
officers of the mutinous army were killed. Shāh 


Āyatullāh’s two brothers and Sayyid Muhammad 
Rahīm who was the son-in-law of Shāh ‛Alamullāh also 
took part in this battle. Sayyid Muhammad Rahīm was 
martyred while the others returned victorious. 


Memorizing The Qur’ān 
He was an excellent hāfiz of the Qur’ān. His father 
called him from Nasīrābād to Takiyah to perform the 
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tarāwīh salāh. When his uncle, Hadrat Sayyid Khwājah 
Ahmad Nasīrābādī rahimahullāh, heard about this, he 
said: “I will not permit you to go until I have heard the 
entire Qur’ān from you.” It was a delicate situation 
because carrying out his father’s order entailed the 
displeasure of his uncle, and obedience to his uncle 
entailed disobeying his father. He solved the issue by 
reading the entire Qur’ān in the first night of Ramadān. 
He then left for Takiyah the next morning while 
receiving the du‛ā’s of his uncle. 


He was well known for his bravery and courage. On one 
of his journeys he had to cross the Ganges River, but 
for some reason or the other, the boat-owner refused to 
give his boat. He had a weighty parcel with him. He 
fastened his loin cloth, a few people carried the parcel 
and placed it on his head, and he crossed the river 
safely in this way. 


 
He followed in the footsteps of his father as regards 
abstinence, asceticism, piety, generosity, turning to 
Allāh ta‛ālā and other praiseworthy qualities and noble 
characteristics. When Sayyid Shāh ‛Alamullāh 
rahimahullāh passed away, he fulfilled the right of 
deputyship and adhered strictly to his ways. Many 
people benefited from his company, and many of them 
acquired special affinity with Allāh ta‛ālā through his 
training. Some of his murīds and special associates 
developed such a high level of spiritual influence that 
merely sitting with them for a few moments resulted in 
a complete change in their lives, they would experience 
self-obliteration and selflessness. 


Towards the end he became heart-broken due to 
certain reasons, so he went and joined the army of 
Aurangzeb ‛Ālamgīr. He appointed his distinguished 
son, Sayyid Muhammad Diyā’, as his deputy. He fell ill 
after a few days and his illness worsened. At the time of 
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his death, his brother, Sayyid Muhammad Hudā, sons 
Sayyid Muhammad Ahsan and Sayyid ‛Azīm ad-Dīn 
Shahīd, and other attendants and associates were 
present. He advised them for some time and made a 
few bequests. No one even imagined that this was his 
final hour. He then recited Sūrah az-Zilzāl a few times 
and covered himself with a sheet. People assumed that 
he had fallen asleep. When quite some time passed in 
this way, a wealthy man who was Hadrat Shāh 
‛Alamullāh’s murīd asked about his wellbeing. The 
people replied: “He read Sūrah az-Zilzāl some time ago 
and is probably asleep.” On hearing this, the murīd 
said: “He has gone into an eternal sleep and has joined 
his Allāh.” When the people checked, they realized that 
the murīd was correct. 


Demise 
After the bathing and enshrouding of his body, it was 
placed in a box and brought to Rāi Bareilly. He was 
buried next to his father. He passed away on 12 Rajab 
1116 A.H.1 


                                           


1 Tadhkirah Hadrat Shāh ‛Alamullāh, p. 140. 
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Hadrat Shāh Yatīm Parhezī Hyderābādī 
(d. 1117 A.H.) 


Name And Lineage 
His name is Shāh Yatīm, his title is Parhezī. He was 
from Hind and came to Hyderabad Dakkan where he 
settled down near the khānqāh of Hadrat Shāh Muhīyy 
ad-Dīn Thānī Qādrī rahimahullāh. He used to visit 
Shāh Sāhib Qādrī frequently and the latter used to 
receive him with affection and humility. They developed 


mutual love and affinity after a few days’ of 
companionship. The author of Mukāshafah writes that 
from the beginning of his tasawwuf journey until the 
end of his life, Shāh Yatīm used to eat food without salt 
and without any fat. This is why he was popularly 
known as Parhezī (one who abstains). 


Merits 
He used to spend his days and nights in worship, and 
was always occupied in the remembrance of Allāh 
ta‛ālā. He was a senior scholar in the science of qirā’at 
and was matchless in his beautiful recitation. When he 
used to recite the Qur’ān, birds and wild animals used 
to gather near him. The birds used to fall into a trance 
from his Qur’ān recitation. He was also matchless as a 
calligrapher. He was an expert in the Nasta‛līq and 
Naskh fonts. He used to spend a lot of his time in 
writing the Qur’ān. The author of Mishkāt an-
Nubūwwah writes: “I saw the Qur’ān which was written 
by him. It was a rare gift.” In short, he was a man of 


excellence. 


Note: Allāh ta‛ālā confers the fruits of striving and 
spiritual exercises in this world as well. Allāh ta‛ālā 
says: 


سَانُٰ حِأ ٰالاأ سَانِٰاِلاَّ حِأ ٰجَزَاءُٰالاأ ٰهَلأ
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What can be the compensation for good obedience except 
good reward?1 


Demise 
He passed away on 10 Rabī‛ ath-Thānī 1117 A.H. He 
was buried next to Shāh Muhīyy ad-Dīn Thānī 
rahimahullāh in Hyderabad. May Allāh ta‛ālā illuminate 
his resting place.2 


                                           


1 Sūrah ar-Rahmān, 55: 60. 
2 Mahbūb at-Tawārīkh, vol. 2, p. 1131. 
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Hadrat Maulānā Sayyid ‛Ināyatullāh 
Bālāpūrī (d. 1117 A.H.) 


Name And Lineage 
His name is Sayyid ‛Ināyatullāh Husaynī. His father’s 
name is Sayyid Muhammad ibn al-Haddād ibn Sayyid 
Mūsā ibn Imām Sayyid Zahīr ad-Dīn Khajnadī (Īrānī). 
He is a khalīfah of Hadrat Khwājah Muhammad 
Ma‛sūm Sirhindī rahimahullāh. 


Forefathers’ Arrival in India 


His great grandfather, Sayyid Zahīr ad-Dīn, came to 
India with his son Sayyid Mūsā from Khajnad in Iran. 
He was well-known as a genuine Sayyid and a man of 
knowledge and virtue. The king of Tūrān wanted his 
son to get married in this family. He refused because of 
the weak lineage of the king. The king was ready to 
threaten him, and he too was ready to respond. This is 
why many killings took place between the royal army 
and his murīds. The royal army was eventually 
victorious. Many of his family members – men and 
women – were martyred. All their possessions and 
furniture were destroyed. The family tree was also 
destroyed. Hadrat Zahīr ad-Dīn Sāhib therefore 
emigrated to India with his family, and settled down in 
Amanābād, Lahore. Sayyid al-Haddād and Sayyid 
Muhammad were born in Lahore. 


Birth 
Sayyid ‛Ināyatullāh Sāhib was also born in India. After 
his early childhood and reaching an age of 


understanding, he studied the prescribed texts under 
his father and several other ‛ulamā’, and completed his 
studies under them. Abhorrence for this world and love 
for Allāh ta‛ālā then embedded themselves in his heart. 
He spent night and day in search of a spiritual mentor. 
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Arrival in Bālāpūr 
He eventually arrived in Bālāpūr with his father in 
1059 A.H. He proceeded to Burhānpūr after some time 
and stayed over in the house of Mullā ‛Imād ad-Dīn. He 
inquired about the ‛ulamā’ and mashā’ikh of the city. 
Mullā said to him: “If you desire the physical sciences, 
you may go to my brother Mullā Najm ad-Dīn. There is 
no one better than him in this city. But if you desire 
the metaphysical sciences, you may go to Shaykh Abū 
al-Muzaffar who is a Sufi master, and the most senior 
of them all in this city. This shaykh lives in Burhānpūr, 
in the Pīr Bāban masjid which is in Chaklah. 


Bay‛at And Khilāfat 
He proceeded to the shaykh, met him, and discerned 
the effects of piety and seniority on his face. By virtue 
of his sincere intention, he became his murīd and 
khalīfah, and received a full share of spiritual 
blessings. The shaykh was a khalīfah of Hadrat 
Khwājah Muhammad Ma‛sūm ibn Ahmad Mujaddid Alf 
Thānī rahimahullāh. He obtained permission from his 
shaykh for all four Sufi orders, viz. Naqshbandīyyah, 
Qādrīyyah, Chishtīyyah and Sahrawardīyyah. After 
completing and traversing the various stations, his 
mentor asked him to go to Aurangābād where he must 
guide the masses and the elite. 


He was aloof from worldly relationships and used to 
wear the garments of dervishes. He proceeded with his 
murīds and associates from Burhānpūr to Bālāpūr, 
and settled down there. He first lived in the 


Bāfandagān masjid of Bālāpūr where he met Hadrat 
Shāh Abū al-Hasan Naqshbandī. The latter was a man 
of expositions and supernatural feats. Shāh Sāhib 
passed away not very long thereafter. As per his 
bequest, Shaykh ‛Ināyatullāh bathed and enshrouded 
him, and performed his janāzah salāh. He then buried 
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him on a hillock outside the city. This place is presently 
well known as Hasanjī. 


Shāh Sāhib’s walking stick remained in the above-
mentioned masjid until 1201 A.H. When those who 
were bitten by a snake or stung by a scorpion touched 
this stick, they used to recover. It is not known if this 
stick is still existing or not. 


Shaykh ‛Ināyatullāh then moved from the Bāfandagān 
masjid in 1065 A.H. and proceeded to Kisār Khīrah 


which is situated on the bank of a river. He settled 
down here. It was a deserted place which was inhabited 
by wild animals. He cleared the area, built a masjid, 
and also organized a place for him to live in. His father, 
Sayyid Muhammad rahimahullāh, passed away during 
this period and was buried there. His maternal 
grandfather and maternal uncles who lived in Bālāpūr 
were very wealthy people. They came to him and 
begged him to give up his dervish life but he refused. 
He remained steadfast and firm in the way of life which 
he chose for himself. 


Writing The Qur’ān 
Writing the Qur’ān was his way of earning an income. 
He wrote 18 copies of the Qur’ān during this period. He 
experienced such spiritual progress that he did not 
even get the time to give the written copies of the 
Qur’ān. On one occasion he asked his maternal uncle 
to loan him 20 rupees. His uncle refused thinking to 
himself that if he refused, his nephew will be compelled 
to abhor his dervish life. However, he had an 
independent and firm temperament. He did not bother 
about the money. In the midst of this, one of his 
murīds came and gave him 11 rupees and said: “Ten 
rupees are as zakāh and one rupee is a vow.” He 
distributed the ten rupees among poor people and kept 
the one rupee for his own needs. His uncle said to him: 
“You are extravagant. Allāh ta‛ālā sent so much of 
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money to you but you spent it all.” He replied: “We are 
Sayyids and Hāshimīs; it is not permissible for us to 
accept zakāh. This is why I gave the ten rupees to the 
poor and one rupee to the Ahl al-Bayt [referring to 
himself].” 


From Bālāpūr to Delhi 
He adhered strictly to the Sharī‛ah and would 
promulgate orders and prohibitions both strictly and 
leniently. He gradually became very popular in the 
surrounding areas. Most of the senior leaders and 
chiefs began becoming his murīds and he enjoyed wide 
popularity. The provincial governor, army commander 
and judge of Barār began opposing him. They all 
conveyed messages to Aurangzeb via news writers that 
two Sayyids - ‛Ināyatullāh and Muhammad Sa‛īd – have 
come into this country and the poor are rallying around 
them. We fear interference in governmental matters 
because of them. The guards at Gāwīl and Āsīr forts 
have joined them. The ruler of Bījāpūr sends gifts to 
them. They will soon prove to be impediments in the 
province. During this period, ‛Ālamgīr was focussing 
his attention on subjugating Bījāpūr. He became 
extremely angry when he heard about this situation. 
He immediately sent a powerful army to bring the two 
Sayyids to him. The royal army reached Bālāpūr and 
surrounded the khānqāh. Shaykh ‛Ināyatullāh had no 
knowledge of what was transpiring. Muhammad 
Husayn, an officer in the army, handed over the king’s 
order to him. After reading it, he obeyed the order in 


the light of the Qur’ānic instruction: 


رِٰمِنأكُمأٰاطَِيأٰ َمأ لَٰوَاوُلِِٰالاأ ٰعُواٰالَلهٰوَاطَِيأعُواٰالرَّسُوأ
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Obey Allāh, obey the Messenger, and obey those of 
authority among you.1 


He immediately climbed into the palanquin of 
Muhammad Husayn and headed for the king, while he 
left Muhammad Sa‛īd to see to his family and children. 


Testimony to his Virtue and Excellence 
During the same period, Hadrat Khwājah Muhammad 
Ma‛sūm Naqshbandī Mujaddidī and Hadrat Khwājah 
Muhammad Naqshband ibn Khwājah Muhammad 


Ma‛sūm were with the king. The two asked the king: 
“Why has Sayyid ‛Ināyatullāh Bālāpūrī been 
summoned?” The king replied: “He caused problems in 
the district.” Khwājah said: “Although I have not met 
him, his method of guidance and instruction is known 
throughout the world. The entire creation speaks 
highly of his praiseworthy qualities. I am desirous of 
meeting him. You have inconvenienced the Sayyid 
without making proper investigations and have been 
deceived by those who oppose him. I hope that Allāh 
ta‛ālā does not inflict you with a tragedy because of 
this because it is not good to vex and displease a man 
of Allāh ta‛ālā.” The king was terrified when he heard 
this. He immediately wrote a decree of pardon in which 
he wrote: “If you are still on the way [travelling towards 
me], you must return to your beloved hometown. If you 
have already reached, I am also desirous of meeting 
you.” This decree reached the Sayyid when he was in 
Kālpī. After reading it, he said: “The capital is very 
close. I will meet the king and the sons, and then 


return.” The king had sent Shaykh ‛Abdullāh 
rahimahullāh and Shaykh Abul Khayr rahimahullāh – 
who were the sons of the king’s teacher – to present the 
letter. The Sayyid reached the capital and the king 
called for him. He reached at the time of maghrib and 


                                           


1 Sūrah an-Nisā’, 4: 59. 
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joined the congregation. He sat down in one corner 
after the fard and sunnat salāhs. The king turned 
towards the Sayyid after performing optional salāhs. 
The Sayyid got up and the two offered salām to each 
other. The king then shook hands with him, expressed 
his apology and said: “We have ears but no eyes. This 
is why we caused you pain. I am certain you will 
pardon those who hope for it.” The Sayyid replied: “We 
ought to be grateful and not fretful.” 


The king continued speaking to him for quite some 
time. The Sayyid eventually sought leave. The king 
asked: “When will I be able to meet you again?” He 
replied: “I am in seclusion and I do not leave my 
khānqāh. If divine decree wills that I have to move, I 
will be compelled to meet you again. Knowledge of it is 
with Allāh ta‛ālā.” 


After the assembly was concluded, the king said to 
those who were present: “The pride of Islam and the 
self-respect of īmān are clearly visible on him from 
head to toe. Those who complained falsely against him 
must be removed from their services and brought 
here.” 


The next day Shaykh ‛Abdullāh and Shaykh Abul 
Khayr went to the Sayyid and said: “The king has sent 
1 000 rupees and a few sets of clothes for you. He also 
issued an edict handing over a piece of land to you, 
and an order which applies to all the guarded regions 
stating that no one is permitted to act against any 
order issued by the Sayyid.” The Sayyid replied: “The 
king is a trustee of the Bayt al-Māl; he is not its owner. 
It is the duty of a trustee to spend the wealth on its 
designated people. They are the poor and deserving 
ones. I am neither of the two. As long as I was at home, 
I was receiving my sustenance daily. Ever since I left to 
present myself before the king, my associates from 
Barār have been sending me money to cover my 
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expenses. Just yesterday I asked my attendant: ‘How 
much money is there after paying for our expenses?’ I 
was informed that we have 2 000 rupees. Thus, if a 
person has 2 000 rupees, why should he accept money 
from the Bayt al-Māl and deprive the Muslims of their 
rights? You may take the money back and spend it on 
those who deserve it. [As for ordering the people], I had 
been enjoining good, prohibiting evil, warning against 
oppression and innovations since before. Do you think 
I will act any differently now? Certainly not.” 


The king was informed of all that transpired to this 
point. The Sayyid then said: “In line with the Sunnah of 
Rasūlullāh sallallāhu ‛alayhi wa sallam, I am now 
returning from the minor jihād to the greater jihād.” In 
other words, I am striving against the demands of my 
self. The king must now appoint a muhtasib and hand 
over the edict to him. He must also give over the 
property [which he wanted to give me] to him. I have 
been testing the attribute of “providing sustenance” of 
Allāh ta‛ālā since eons, and I was never left hungry. As 
for these sets of clothing, you may keep them for 
yourself so that you may enjoy distinction among your 
peers. If a son gives me just one topī, I will be proud 
about it.” The king requested once again and said: “You 
ought to have accepted at least one thing from me, but 
you didn’t.” 


The Sayyid reached his house after a few days. The 
provincial governor, army commander and judge were 
relieved of their services and as per the order, they left 


to present themselves before the king. The Sayyid said 
to them: “The affair between you and me is similar to 
that of Hadrat Yūsuf ‛alayhis salām and his brothers. 
The brothers vexed him but he pardoned them. Like 
Yūsuf ‛alayhis salām, I too pardon you for your 
shortcomings.” 
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Note: Glory to Allāh! Look at his noble character and 
how he revived the Sunnah of Hadrat Yūsuf ‛alayhis 
salām! Look at how he paved the way of advice and 
admonishment for us! Inspiration is from Allāh ta‛ālā 
alone. (compiler) 


The Sayyid was a very Allāh-conscious and cautious 
person. He was extremely cautious in his worship and 
purity. He was a jurist and a scholar. He used to 
personally lead the people in salāh. If any senior 
scholar was present, he would request him to lead the 


salāh. He abhorred the one who discarded salāh and 
could not tolerate having a meal with him. 


He abstained from eating at the house of wealthy 
people. If food from wealthy people was sent to him, he 
would feed it to the dogs. He used to stop the poor and 
the Ahl al-Bayt who were in the khānqāh from doubtful 
foods. In other words, he disliked for others what he 
disliked for himself. 


He used to deliver good speeches and was eloquent. He 
would admonish and explain in a very beautiful 
manner. His speech used to have a magical effect on 
the hearts of his audience. When he used to speak 
about love for Allāh ta‛ālā and abhorrence of this 
world, his audience would feel as if they must give all 
their wealth and property in charity and live in the 
desert. He used to speak about death and the scenes of 
the Hereafter as if these were physically in front of his 
audience. He demanded such awe while speaking that 


not a single person in his assembly would dare to utter 
a word. If he saw any person speaking to another, he 
would say: “If you have come here to benefit, why are 
you speaking with each other in which there is no 
benefit? If you have come here to listen to stories, you 
may leave and go somewhere else.” 
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Note: Glory to Allāh! What excellent teachings and 
method of training through which people were rectified! 
Unfortunately, today a person can neither reprimand 
anyone nor is there anyone to pay heed. We seek refuge 
in Allāh ta‛ālā. (compiler) 


Pieces of Advice 
When he was on his deathbed, he called for all his 
family members and blessed them with pieces of 
advice. He said to the women: “You must always 
remain indoors. Do not step out of your houses. Always 


follow the Sunnah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Do not break any command of the Sharī‛ah.” 


He said to his sons: “Do not consider my seat [position 
in the khānqāh] to be like property and land. There are 
countless ways and avenues of earning of this world. 
Never occupy my seat if you do not have the capability 
of guiding and instructing. If you strive hard and 
practise on whatever I taught you throughout my life, 
you will be eligible to occupy my seat. After I depart 
from this world, you must prepare a meal and feed it to 
those who come to the masjid for salāh. This must be 
done without specifying a particular day or date.” 


After his various pieces of advice, he requested all who 
were present to recite the Qur’ān silently. As per his 
request, they began reciting Sūrah Yā Sīn and Sūrah 
al-Mulk. After a short while they realized that he had 
departed from this world. To Allāh we belong and to 
Him is our return. 


Demise 
He passed away on a Thursday on 25 Safar 1117 A.H. 
To Allāh we belong and to Him is our return. He was 
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buried in Bālāpūr, in the Barār region. May Allāh ta‛ālā 
illuminate his resting place. Āmīn.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 615. 
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Hadrat Maulānā Sayyid Muhibbullāh 
Bālāpūrī (d. 1119 A.H.) 


Name And Lineage 
His name is Sayyid Muhibbullāh and his father’s name 
is Sayyid ‛Ināyatullāh. He is from the Sayyids of 
Khajnad. His forefathers left Khajnad and settled down 
in Amanābād, Lahore. His father came from Hind and 
settled down in Bālāpūr, and became the murīd and 
khalīfah of Shaykh Muzaffar Sufi Naqshbandī 


Burhānpūrī rahimahullāh. His entire family and 
children had accompanied him. 


Birth 
The author of ‛Ināyat Ilāhī states that he was born in 
Burhānpūr in 1075 A.H. Shaykh Muzaffar called out 
the adhān in his ears and named him Muhibbullāh. 
His father left Burhānpūr and settled down in Bālāpūr. 


Education And Training 
His early upbringing was in Bālāpūr. He first completed 
the recitation of the Qur’ān under his uncle, Maulānā 
Muhammad Sa‛īd rahimahullāh. He then studied the 
rules of qirā’at under him. He used to read the Qur’ān 
in a beautiful tone, and pronounced the letters of 
elongation excellently. Those listening to him used to 
thoroughly enjoy his recitation. 


He learnt calligraphy under Qādī Sayfullāh Bālāpūrī 
rahimahullāh and became an expert in this art. 


His father then left Bālāpūr and returned to 


Burhānpūr to be in the company of Shaykh Muzaffar. 
He too accompanied his father who used to take him to 
attend the assemblies of the Shaykh. He benefited from 
the blessed company of the Shaykh. 


He studied the prescribed texts under his father and 
under Mullā Najm ad-Dīn Burhānpūrī rahimahullāh. 
He also benefited from another senior scholar who had 
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settled down in Burhānpūr, and became a 
distinguished scholar himself. 


Bay‛at And Khilāfat 
After completing his studies he pledged bay‛at to his 
father and reached a level of perfection. His father also 
conferred the garment of khilāfat to him. He was 
intensely devoted to serving his father. One day, 
someone’s mucus fell on his father’s shoes. The 
attendants went around looking for a cloth to wipe it 
off. He immediately cleaned it with his sleeve. Everyone 
applauded him and his father said: “This is the type of 
etiquette which is required.” 


Note: People with respect of this nature are the ones 
who realize their goals. This quality is extremely rare 
nowadays. This is why deprivation is becoming so 
common. (compiler) 


His father passed away in 1117 A.H. and left behind 
three worthy sons. Each one was an icon of knowledge 
and virtue. He was on the level of self-obliteration for 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He presented 
the subtle Sunnah of Rasūlullāh sallallāhu ‛alayhi wa 
sallam appointing Hadrat Abū Bakr radiyallāhu ‛anhu 
as his deputy to prove his own deputyship. This was 
based on the fact that when his father was on his 
deathbed, he had permitted him to lead the people in 
the ‛īd salāhs, and he did lead them. It was as though 
his father had appointed him as his deputy. Based on 
this, he occupied his father’s seat [in the khānqāh]. 


Note: This is referred to as an allusion, i.e. not a direct 
instruction. It is similar to Hadrat Abū Bakr 
radiyallāhu ‛anhu leading the people in salāh towards 
the end of Rasūlullāh’s life, and this was used to prove 
his qualification as the next khalīfah. He proved his 
deputyship of his father in the same way. (compiler) 
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Demise 
He departed from this temporary abode on 21 Rabī‛ 
ath-Thānī 1119 A.H. He was buried in Raudah Sharīf 
near the eastern wall in Bālāpūr. May Allāh ta‛ālā 
illuminate his resting place. He was 44 years old at the 
time of his death. His khilāfat lasted for two years and 
24 days.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 947. 
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Hadrat Maulānā Sayyid Mubīnullāh 
Bālāpūrī (d. 1158 A.H.) 


Name And Lineage 
His name is Sayyid Mubīnullāh and his father’s name 
is Sayyid ‛Ināyatullāh. 


Birth 
He was born in 1085 A.H. in Bālāpūr. 


Education And Training 


After his early upbringing, he was educated and trained 
by his father. The effects of piety and good fortune were 
visible on his face from an early age. Chastity was 
discerned from his ways and actions. He used to bear 
hardships and undergo severe spiritual exercises for 
the acquisition of spiritual sciences. He was unique as 
regards his asceticism and abstention. He was 
matchless in his dervish ways. He became a murīd and 
khalīfah of his father, and also benefited from his elder 
brother. 


Journey to Delhi 
After the demise of his brother in 1119 A.H. he 
travelled to Delhi and remained there for 12 years. He 
met the ‛ulamā’ and Sufi masters of the city and 
benefited from serving each of them. He spent special 
time in the service of Miyā Muhammad Siddīq who was 
the brother of Hadrat Khwājah Muhammad 
Naqshband, and acquired a full share of his spiritual 
blessings. 


He was enumerated among the well-known ‛ulamā’ and 
Sufi masters of Delhi. Most of the princes and rulers 
held him in high esteem. Bahādur Shāh gave him the 
land of Sarādhūnd which was attached to Malkāpūr, 
Barār. 
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An Action Worth Emulating 
Differences arose between Jahāndār Shāh and 
Farrukkhsiyar and the two parties began preparations 
for war. Jahāndār Shāh requested the help of four 
Sufis. Three of them gave him the glad tidings of 
victory. Sayyid Mubīnullāh was the fourth. He was 
requested to remain with the elephant riders so that 
through his focus they may be victorious. He said: “It 
does not behove the dervishes to join in such a battle. 
You may go to battle and read the following du‛ā’: 


َٰ ٰالأفَاصِلِيأ ُ صِلُٰبيَأننَاَٰوَالُلهٰخَيْأ ٰالَُلهٰيَفأ
Allāh will decide between us and He is the best 
deciders. 


Maulwī Khalīlullāh writes in his appendix to ‛Ināyat 
Ilāhī: Jahāndār Shāh sought the assistance of four 
Sufis. Three gave him glad tidings while he (Shaykh 
Mubīnullāh) remained silent. Jahāndār Shāh said to 
him: “Three seniors have given me glad tidings of 
victory but you are remaining silent.” He said: “The 
hearts of these three are pure while my heart is rusty. 
This is why I cannot discern anything.” Jahāndār Shāh 
fell silent when he heard this reply. Eventually 
Jahāndār Shāh was killed while Farrukkhsiyar was 
victorious. After his victory procession Farrukkhsiyar 
issued an order for those who had given Jahāndār 
Shāh the glad tiding of victory to be brought before 
him. Shāh Qudratullāh Shāhjahān Ābādī was brought 


and killed. Mīr ‛Alī Akbar Burhānpūrī and the third 
personality fled. The fourth – Shaykh Mubīnullāh – was 
brought to court. Farrukkhsiyar said to him: “I am fully 
aware of your situation; you did not say anything. You 
did not support him with your du‛ā’ also.” An order was 
immediately issued for the title-deed of Sarādhūnd to 
be given to him as per the order of Shāh ‛Ālam 
Bahādur Shāh, and that the gifts and stipends to 
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continue. He took the new edict and returned to his 
hometown in 1131 A.H. He met all his family and 
relatives who were overjoyed by his arrival, and the 
khānqāh was illuminated once again. 


Character And Habits 
He was a content person who placed his trust in Allāh 
ta‛ālā, and was cautious. He was true in speech, only 
ate what was lawful, and possessed praiseworthy traits. 
He was content with the royal stipends, and would not 
accept gifts from anyone. He spent a life of abstinence. 
His friends and relatives constantly urged him to get 
married but he always kept himself occupied in 
worship and spiritual exercises. He would shut the 
door of his prayer-room and remain seated there. He 
rarely met worldly people. He would appear from his 
room when the congregation was about to commence in 
the masjid. The moment the congregation was over, he 
would proceed to his room. He would occasionally walk 
alone in the desert. He would not attend the feasts of 
the wealthy. However, he would gladly go to the houses 
of the poor and of his relatives. He would see to the 
needs of the poor and needy, and assist them. 


Demise 
He eventually fell extremely ill and the month of 
Ramadān commenced soon thereafter. He called his 
family and relatives, and sought pardon from each one. 
He passed away in the latter part of a Thursday night 
on 24 Ramadān 1158 A.H. He was buried next to his 
father in Bālāpūr, Maharashtra. He was 73 years old at 


the time. May Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 931. 


https://nmusba.wordpress.com/







 212 


Hadrat Maulānā Sayyid Munībullāh 
Bālāpūrī (d. 1161 A.H.) 


Name And Lineage 
His name is Munībullāh and his father’s name is 
‛Ināyatullāh Bālāpūrī. He was born in 1083 A.H. in 
Bālāpūr, Barār. 


Education And Training 
His childhood was spent in Barār. On reaching an age 
of understanding, he completed the recitation of the 
Qur’ān. He studied the science of qirā’at under his 
uncle. He completed the texts of the internal and 
external sciences under his father and other ‛ulamā’ of 
Burhānpūr, especially Maulānā Najm ad-Dīn 
Burhānpūrī. During this period, Hadrat Khwājah 
Muhammad Naqshband Mujaddidī Sirhindī had 
stopped over in Burhānpūr during his journey to the 
Haramayn Sharīfayn. 


Bay‛at And Khilāfat 
He used to attend Hadrat Khwājah’s assembly daily. By 
virtue of his father’s position, the Khwājah paid special 
attention to him. If he did not attend the assembly due 
to some reason or the other, the Khwājah would call for 
him and seat him within the circle. The Khwājah 
eventually departed after some time. At the time of his 
departure, he gave his turban and crown to him. When 
the Khwājah departed, he went to Bālāpūr and related 
to his father the special attention which the Khwājah 
had accorded to him. His father said: “Munībullāh! You 


benefited from Hadrat and also received the garment of 
khilāfat from him.” His father then also conferred him 
with permission to instruct and guide murīds. He did 
this with full earnest and began conveying the seekers 
and his murīds to levels of perfection. 
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Merits And Virtues 
He was an erudite scholar of the external sciences. He 
was matchless in his written and spoken words. He 
was a radiant sun in the internal sciences, and a man 
possessing a luminous heart. He was an embodiment 
of noble character. He always had a pleasant and 
smiling countenance. Happiness and sadness were the 
same to him. He was never troubled or vexed, and 
never complained about the ups and downs of life. He 
was an excellent example and model for every type of 
person in matters related to this world and the 
Hereafter. 


Marriage 
His father received a letter from Makhan Bī bint 
Shaykh ‛Abd al-Qādir Qādrī who lived in Aylajpūr 
(district Amrāwatī). The letter contained the following 
message: “I am an orphan. If you accept me as your 
daughter and get me married to Munībullāh, you will 
be greatly rewarded. Furthermore, you will also receive 
the reward for taking care of an orphan as mentioned 
in the Qur’ān and Hadīth.” 


His father accepted the proposal and stressed on him 
to ensure that the marriage takes place in accordance 
with the Sharī‛ah. His father sent him to Aylajpūr on 
13 Safar and the marriage was performed in the same 
month. People objected to the marriage in that month 
because they felt that it brought bad luck. He said: 
“The bad luck in days has been removed through the 
blessed commissioning of Rasūlullāh sallallāhu ‛alayhi 
wa sallam as a Prophet.” 


Rābi‛ah Thānī then requested his father to permit 
Munībullāh to settle down in Aylajpūr. His father 
consented and he settled down there. He was a man of 
supernatural and extraordinary feats. 
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The Effect of Sūrah al-Lahb 
Qādī Sulaymān Tūrānī had been vexing him a lot and 
was claiming to confiscate his livelihood. He was left 
with no choice but to take a handful of soil. He blew on 
it and gave it to Mīr Ja‛far to throw it on the house of 
the Qādī. Mīr Ja‛far went to the Qādī’s house at night, 
and threw the soil into his house. When the Qādī went 
to court the next morning, he spoke with utmost 
disrespect to Nawāb Khān Fīroze Jang who was the 
provincial governor. The Nawāb became angry, 
instructed the expulsion of the Qādī and the 
confiscation of his wealth and property. The workers 
went and chastised the Qādī and confiscated all his 
possessions. 


Sayyid Munībullāh’s son writes in Ghiyāth Ilāhī: I 
asked my father what he read on the handful of soil, 
and he replied that he read Sūrah al-Lahab. 


Character And Habits 
He was extremely cautious by nature. He always 
adhered to the Sharī‛ah and was cognizant of etiquette. 
Towards the end of his life he became very concerned 
about the payment of his debts. He had many debts 
and began paying them off gradually. He was overjoyed 
when they were all paid. He said: “All praise is due to 
Allāh ta‛ālā for having saved me from this tribulation. 
He abstained from incurring debts in the future even if 
he needed to. If anyone suggested that he take a loan, 
he would reply: “I have absolved myself from this 
weight for some time now. It will be most immature of 


me if I were to fall into it again.” He used to quote the 
following Hadīth very often: 


إذٰٰصلّٰاللهٰعليهٰوسلماٰجلوساٰعندٰالنبٰعنٰسملةٰبنٰالْكوعٰقال:ٰكن
عليها،ٰفقالٰهلٰعليهٰدين؟ٰقالواٰلا.ٰفصلّٰعليها.ٰصلٰأتىٰبجنازةٰفقالواٰ
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ٰقالٰفهلٰتركٰشيئا،ٰ ٰقيلٰنعم. ٰأخرىٰفقالٰهلٰعليهٰدين؟ ثمٰأتىٰبجنازة
قالواٰثلاثةٰدنانيْ.ٰفصلّٰعليها.ٰثمٰأتىٰبالثالثة،ٰقالٰعليهٰدين؟ٰقالواٰثلاثةٰ


ال:ٰهلٰتركٰشيئا.ٰقالواٰلا.ٰقالٰصلواٰعلىٰصاحبكم.ٰثمٰقالٰأبوٰدنانيْ.ٰق
ٰ ٰقتادة ٰعليه ٰالْخاريٰصل ٰرواه ٰعليه. ٰفصلّ ٰدينه ٰوعليِّ ٰالله ٰرسول يا


(2289.)ٰ
Salamah ibn al-Akwa‛ radiyallāhu ‛anhu narrates: We 
were sitting with Rasūlullāh sallallāhu ‛alayhi wa 
sallam when a corpse was brought. The Sahābah said 
[to Rasūlullāh]: “Perform the salāh for him.” He asked: 
“Does he have any debts?” They replied: “No.” 
Rasūlullāh sallallāhu ‛alayhi wa sallam performed the 
salāh for him. Another corpse was brought, so he asked: 
“Does he have any debts?” He was informed: “Yes.” He 
asked: “Has he left anything?” They said: “Three 
dīnārs.” Rasūlullāh sallallāhu ‛alayhi wa sallam 
performed the salāh for him. A third corpse was brought 
and Rasūlullāh sallallāhu ‛alayhi wa sallam asked: 
“Does he have any debts?” They said: “Three dīnārs.” 
He asked: “Has he left anything?” They replied: “No.” He 
said: “You may perform the salāh for him.” Abū Qatādah 
said: “O Rasūlullāh! Perform the salāh for him and I will 
pay his debt on his behalf.” Rasūlullāh sallallāhu 
‛alayhi wa sallam then performed the salāh for him. 


Towards the end of his life he used to spend one year in 
Bālāpūr and one year in Aurangābād. He spent five 


years in this way. He used to say: “I am towards the 
end of my life. I would like to live in Bālāpūr, close to 
my father and be buried there.” 


Demise 
On the day of his demise, he performed the fajr salāh 
and occupied himself in dhikr. He then sat up, leaning 
against something. A few doctors came to examine him. 
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While speaking to them he departed from this world. 
This was on 27 Dhū al-Qa‛dah 1161 A.H. He was 
buried in the Bālāpūr khānqāh. He was 78 years old at 
the time. His physical features resembled those of his 
father.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 906. 
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Hadrat Maulānā Sayyid Zahīr ad-Dīn 
Bālāpūrī (d. 1141 A.H.) 


Name And Lineage 
His name is Sayyid Zahīr ad-Dīn and his father’s name 
is Maulānā Sayyid Muhibbullāh Bālāpūrī. 


Birth 
He was born in 1105 A.H. Before his birth, Shaykh 
Muzaffar Naqshbandī Burhānpūrī rahimahullāh had 
given his father the glad tiding that a notable and great 


son will be born to him. Furthermore, Mahbūb 
Subhānī quddisa sirruhu came into his grandfather’s 
dream and said: “Your son will have a son who will be 
listed among my sons.” 


Virtues 
After his initial upbringing, he completed the recitation 
of the Qur’ān at the age of ten under his grandfather. 
He studied the art of qirā’at under his uncle, Maulānā 
Muhammad Sa‛īd rahimahullāh. He was inclined 
towards piety from an early stage in his life. His father 
went to Bālāpūr to benefit from the company of Qādī 
Mīr Sayfullāh Sāhib rahimahullāh. When his father was 
delayed in returning, his grandfather sent him. He took 
an attendant with him, proceeded to the house of Qādī 
Sāhib and conveyed his grandfather’s message to his 
father. Qādī Sāhib summoned for food for him but he 
said: “I will not eat your food because my grandfather 
does not give us to eat the food which you send. 
Instead, he distributes it among his attendants.” Qādī 
Sāhib said: “Today you are under my grasp and I will 
force you to eat.” He replied: “A person under 
compulsion is not taken to task.” Qādī Sāhib gave him 
some sweetmeat and sent him off. His father related 
the incident to his grandfather who spoke in praise of 
the young boy and said: “This fortunate boy will be on 
our path and illuminate our family.” 
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His father passed away when he was 12 years old. 
Maulānā Munībullāh rahimahullāh appointed him to 
the seat of the khānqāh and he remained there. 
Maulānā Munībullāh rahimahullāh proceeded to 
Aylajpūr while Maulānā Mubīnullāh rahimahullāh was 
gone to Delhi. Only three brothers of tender age had 
remained in the khānqāh. However, as per the 
demands of his age, he developed an interest in pigeon-
racing. 


Inclination Towards Studying 


His grandfather’s murīd, Dāwūd Khān, came to he 
khānqāh on one occasion. He was occupied with his 
pigeons at the time. The murīd called him and advised 
him. He expressed his disappointment and said that 
this hobby was not in line with his grand status. He 
regretted his actions, repented from his interest in 
pigeon-racing, and turned his attention to studying. 


He memorized the Qur’ān under Maulānā ‛Abd al-
Ghanī rahimahullāh, and completed the prescribed 
texts under the Maulānā and also under Qādī 
Sayfullāh rahimahullāh. He wrote to his uncle 
informing him of his completion of the Qur’ān and 
requested him to come so that he could listen to his 
Qur’ān in the blessed month. Maulānā Munībullāh 
rahimahullāh came from Aylajpūr and joined the 
tarāwīh. He was overjoyed by his recitation and 
showered his praises on him. 


He then acquired the internal spiritual sciences from 


his uncle and also became his murīd and khalīfah. He 
became a distinguished scholar and a notable saint. 
His knowledge and virtue became well-known. During 
this period he went to Burhānpūr to visit Shaykh Abul 
Muzaffar rahimahullāh. He stayed over in the house of 
Mīr Zayn al-‛Ābidīn rahimahullāh who was the son of 
the Shaykh’s daughter. Coincidentally, Hudūr Āsif Jāh 
came to the city around the same time. He met him 
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and the latter requested him to accompany him to 
Delhi but he refused. 


He proceeded to the Haramayn Sharīfayn. While in 
Madīnah Munawwarah, he received a sanad of Hadīth 
from Maulānā ‛Abd al-Karīm rahimahullāh. After that, 
and as per the glad tiding of Rasūlullāh sallallāhu 
‛alayhi wa sallam, he went to Yemen to meet Shaykh 
Zayn al-‛Ābidīn Yamanī rahimahullāh. He got off at the 
Shaykh’s khānqāh but the latter was not there at the 
time; he was in his orchard. He headed towards the 


orchard and met the Shaykh on the way. The moment 
the Shaykh set eyes on him he said: “As-salāmu 
‛alaykum O Zahīr ad-Dīn!” He replied to the salām and 
asked: “How do you know my name?” The Shaykh 
replied: “I was informed about you in a dream. 
Rasūlullāh sallallāhu ‛alayhi wa sallam gave me the 
glad tiding that Sayyid Zahīr ad-Dīn from his progeny 
will come to me and I must confer the garment [of 
khilāfat] to you. I was waiting for you.” 


The Shaykh conferred the Naqshbandī garment of 
khilāfat to him. He then returned to his beloved 
hometown where he met his family and relatives who 
were overjoyed at meeting him. People used to come in 
droves and pledge allegiance to him. 


The Sufi Masters’ Testimony in His Favour 
He travelled to Burhānpūr a few days later. All the Sufi 
masters of the city paid their respects to him. After a 
few days he travelled to Aylajpūr and then returned to 


his beloved hometown, Bālāpūr. 


He resolved to go to the Haramayn Sharīfayn a second 
time in 1149 A.H. On this occasion, he took his wife 
and children with. He reached Makkah Mukarramah 
safely. After performing hajj and visiting Madīnah 
Munawwarah, he proceeded towards Yemen. At the 
time of his departure he met Shaykh ‛Imād ad-Dīn 
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Dehlawī rahimahullāh who, the moment he saw him, 
said: “Glory to Allāh! It seems as if this is Shaykh Zayn 
ad-Dīn.” When he reached Yemen he learnt that 
Shaykh Zayn ad-Dīn had passed away. He met the 
Shaykh’s son, Shāh ‛Abd al-Khāliq Yamanī 
rahimahullāh. After meeting him, Shāh Sāhib said: 
“Before his departure from this world, my father told 
me: ‘Sayyid Zahīr ad-Dīn will come here after my death. 
After offering salām to him, you must give this cloak 
and long coat to him.’ Here are these items. He 


accepted them by placing them on his eyes and took 
them with him. These are existent in Bālāpūr. He 
returned safely to India. 


Condition at The Time of Death 
He fell ill a few days after his return. He used to hope 
for death constantly and say: 


ٰالموتٰخيْ،ٰيوصلٰالحبيبٰإلىٰالحبيب
Death is best because it joins the lover to his Beloved.1 


He used to consider life to be a tribulation. His illness 
worsened. Sayyid Munībullāh rahimahullāh called him 
to Aurangābād, so he went there and commenced his 
medical treatment. When doctors examined his urine 
they said that there seems to be sharpness in him. He 
is suffering from intense love for Allāh ta‛ālā. In short, 


                                           


1 This is a statement of Hibbān ibn al-Aswad rahimahullāh. 


Another statement of his reads as follows: 


ٰالموتٰجسرٰيوصلٰالحبيبٰإلىٰالحبيب
Death is a bridge which joins the lover to the beloved. 
It is quoted by ‛Allāmah Munāwī rahimahullāh in Fayd al-
Qadīr in his commentary to the following Hadīth: 


 تُفةٰالمؤمنٰالموت


Death is a gift for the believer. 
Fayd al-Qadīr, vol. 3, p. 233. 
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the treatment of the doctors and physicians did not 
help him and his condition worsened. Finally, he 
requested Hadrat Munībullāh to permit him to leave 
and asked him to join him during these final days. 
Hadrat Munībullāh accepted and they left Aurangābād 
for Bālāpūr. 


While he was alive he had advised with regard to his 
burial preparations. He said that his grave must be dug 
by Muslims, and the shroud (kafan) which he had 
immersed in Zam Zam water must be used. 


Towards the last part of the night he asked: “What is 
the time?” Those who were present replied: “It is close 
to true dawn.” He asked for the adhān to be called out. 
By the time the mu’adhdhin commenced and reached 
the words Lā Ilāha Illallāh, he had departed from this 
world. 


This was on a Thursday night on 26 Jumādā ath-
Thāniyah 1141 A.H. May Allāh ta‛ālā shower His mercy 
on him.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 481. 
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Hadrat Sayyid Imām ad-Dīn Bālāpūrī (d. 
1165 A.H.) 


Name And Lineage 
His name is Sayyid Imām ad-Dīn and his father’s name 
is Sayyid Muhibbullāh Bālāpūrī. 


Birth 
He was born in 1110 A.H. in Bālāpūr in the Barār 
region. 


Studies 
After his early childhood he began reciting the Qur’ān 
under his grandfather. He completed studying the 
prescribed texts under his brother, Hadrat Maulānā 
Zahīr ad-Dīn. He also acquired the spiritual sciences 
from him, and became his murīd and khalīfah. After 
the demise of his brother, he obtained permission in 
the Qādrīyyah, Chishtīyyah and Sahrawardīyyah Sufi 
orders from his uncle, Sayyid Munībullāh 
rahimahullāh. When writing the chain of the three Sufi 
orders, he used to write the name of Hadrat Maulānā 
Munībullāh rahimahullāh. And for the Naqshbandī 
order he used to write the name of Maulānā Zahīr ad-
Dīn rahimahullāh. He was an eminent scholar and a 
Sufi master. He was the centre of focus among the 
Sayyids and a source of reference for the rest of the 
creation. He adhered strictly to the Sharī‛ah, he was 
abstinent, a generous and kind man, and of sound and 
forbearing disposition. He was like a mine of goodness 
and a treasure-house of virtues. Hadrat Sayyid 
Munībullāh appointed him as the deputy of Maulānā 
Zahīr ad-Dīn. 


The Khānqāh 
Both the khānqāhs became inhabited through his 
blessed presence, and the lamp of the Naqshbandī way 
became illuminated in the Barār region through his 
guidance. Seekers and murīds began arriving in droves. 
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The light of his spirituality, teaching and training 
glittered brightly and he became popular in the 
surrounding areas and distant lands. 


He was very hospitable and showed concern for the 
poor. His khānqāh was always inhabited by travellers. 
He would personally make arrangements for the meals 
of the travellers, and would only eat after having fed 
them all. On one occasion the khānqāh happened to 
have no travellers. He was waiting anxiously for the 
arrival of guests. No one came for three days and he 
became extremely despondent. His brother, Sayyid 
Ma‛sūm, said to him: “Brother, the food is ready.” He 
replied: “I am extremely troubled today. I will not eat 
until the arrival of a guest.” He suddenly saw two 
travellers approaching from a distance. He was 
overjoyed the moment he set eyes on them. When the 
two reached the khānqāh, he received them and joined 
them in the meal. 


Note: This was the Sunnah of feeding people – the 
Sunnah of Ibrāhīm ‛alayhis salām and Muhammad 
Rasūlullāh sallallāhu ‛alayhi wa sallam. May Allāh 
ta‛ālā bless us with this quality. Āmīn. (compiler) 


Abstaining From Shar‛ī Prohibitions 
On one occasion, a senior person from the progeny of 
Shāh Bājan Burhānpūrī came to Bālāpūr with a few 
bid‛atīs. Shāh Yāsīn Nadhar Bārī was with them. They 
got off beneath the khānqāh wall and started a simā‛ 
assembly causing a lot of noise and din. He sent a 
message to them: “My house is available. Kindly 
abstain from the prohibitions of the Sharī‛ah and come 
into the khānqāh.” They refused and said: “We will 
remain here beneath the khānqāh wall.” His murīds 
forced these elders to move away from the khānqāh. 
The residents of Bālāpūr were coming in droves to meet 
Shāh Yāsīn. Shujā‛at Khān, the chief landowner, also 
came to meet him. 


https://nmusba.wordpress.com/







 224 


When the affair of Shāh Yāsīn was presented before 
him, all those who were present said [to Shāh Yāsīn]: 
“It is your fault. It is essential for everyone to adhere to 
the Sharī‛ah.” Shāh Sāhib replied: “I regret my action.” 
He came to the khānqāh the next morning and 
apologized. Hadrat Maulānā Imām ad-Dīn said to him: 
“I had informed you in the beginning but no one paid 
heed to me. You are from the progeny of Mahbūb 
Subhānī and considered to be from among the leaders 
of Muslims. You ought to abstain from these prohibited 
actions. The burden of the masses who follow you in 
committing these prohibitions and innovations will 
have to be borne by you on the day of Resurrection. 
You will be taken to task. A mere verbal apology is not 
enough. You must repent from your heart.” 


Shāh Sāhib replied: “Make du‛ā’ for me so that I am 
able to abstain from these prohibitions.” He made du‛ā’ 
for him. At the end of the assembly, Shāh Sāhib said: “I 
was before Imām ad-Dīn as a small lamp is before a 
glittering bright light.” 


Final Illness 
Hadrat finally fell extremely ill. Despite the intensity of 
his illness, he did not display any laziness in carrying 
out acts of worship and other spiritual exercises. His 
illness worsened. Sher Baig Khān came to visit him one 
day. Hadrat said to Sayyid Ma‛sūm: “You must 
consider this Khān Sāhib to have taken my son’s 
place.” And he said to the Khān Sāhib: “Accept Sayyid 
Ma‛sūm to have taken my place, and renew your 


bay‛at.” While he was speaking, they got news of the 
arrival of the Marhats. Hadrat was taken from the 
khānqāh to the city. 


Demise 
He passed away on Tuesday 17 Dhū al-Qa‛dah 1165 
A.H. His body was brought to the khānqāh where the 
pre-burial arrangements were made. He was then 
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buried in Bālāpūr next to the grave of Maulānā Sayyid 
Zahīr ad-Dīn. May Allāh ta‛ālā shower His mercy on 
him and may He illuminate his resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 65. 
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Hadrat Maulānā Sayyid Majd ad-Dīn 
Naqshbandī Bālāpūrī (d. 1198 A.H.) 


Name And Lineage 
His name is Sayyid Majd ad-Dīn, his title is Shāh 
Muhammad, and his father’s name is Sayyid 
Muhibbullāh. 


Birth 
He was born in 1116 A.H. in Bālāpūr, Barār. His 
grandfather, Shāh ‛Ināyatullāh rahimahullāh called out 


the adhān in his ear, chewed a date and placed it in his 
mouth, and gave him a cloth. 


Merits 
Through the blessings of his grandfather, the effects of 
piety and righteousness were visible on his face since 
birth. One day when he was still a suckling child, he 
was in his father’s lap. He suddenly took his father’s 
hat from his head and placed it on his own head. His 
father said: “This is a divine reference that this 
innocent child has taken over my responsibility.” His 
mother took off the hat from his head and kept it away 
in a safe place. She gave it to him later when he 
reached the age of puberty. This hat remained in the 
family as a source of blessings until the days of 
Maulānā Ma‛sūm Muthannā rahimahullāh. 


Studying The External And Internal Sciences 
After his early childhood, he completed the prescribed 
texts under his brother, Maulānā Zahīr ad-Dīn 


rahimahullāh. He also acquired spiritual knowledge 
from him. He became his brother’s murīd and khalīfah, 
and received permission to teach various forms of dhikr 
and du‛ā’s. 


Haramayn Sharīfayn 
He accompanied Maulānā Zahīr ad-Dīn to Makkah and 
Madīnah, and was honoured with performing hajj and 
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visiting the grave of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. His mother was seriously ill during this period. 
He carried her on his back and carried out the rites of 
hajj, tawāf and the visit to Madīnah. He used to say out 
of gratitude: “Every pilgrim performs one pilgrimage 
while I performed two; one by carrying the “Ka‛bah” on 
my head, and the other by performing the tawāf of the 
Ka‛bah.” During his visit to the Haramayn Sharīfayn he 
met most of the senior scholars and Sufi masters, and 
benefited from their company. Those who were in 


charge of the different places of worship in the 
Haramayn used to demonstrate their respect for him. 


Note: Glory to Allāh! Just look at how he served his 
mother! He was rewarded for it in this world and will 
most certainly be rewarded in the Hereafter. 


Qualities 
He was an expert in war tactics. He was a swift horse 
rider and matchless in archery. He was well-known for 
his sword-wielding and wrestling skills. He was also 
proficient in the art of club-fighting. Despite all his 
excellences, he lived a secluded life, he was content, 
placed his trust in Allāh ta‛ālā, was patient and 
grateful, and kept himself occupied in Allāh’s 
remembrance. He became the murīd and khalīfah of 
his uncle Maulānā Sayyid Munībullāh rahimahullāh in 
1149 A.H. He received khilāfat in the Naqshbandī, 
Qādrī, Chishtī and Sahrawardī Sufi orders. His uncle 
gave him a turban and a special hat. He was 
obliterated in his love for his shaykh. He used to 
respect him greatly. Although he had received khilāfat 
and the permission to induct murīds, he did not induct 
anyone as a murīd. His cousin, Maulānā Shams ad-Dīn 
rahimahullāh stressed on him that he ought to 
continue the fountain of blessings. Maulānā Qamr ad-
Dīn Sāhib rahimahullāh came from Aurangābād to 
Bālāpūr in 1170 A.H. and said to him: “You must 
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perpetuate the system of murīds and abstain from 
depriving the creation of blessings.” Based on the 
encouragement of these two cousins, he initiated the 
fountain of guidance and instruction, and irrigated the 
hearts of the creation with the water of mercy and 
blessings. His time was devoted to reliance on Allāh 
ta‛ālā and contentment with whatever was decreed for 
him. He remained firm in this regard for his entire life. 
His determination and focus never wavered. 


The Honour of Rasūlullāh’s Visit 


One night he saw Rasūlullāh sallallāhu ‛alayhi wa 
sallam in a dream. He gave him two pieces of bread. He 
woke up from this dream and was waiting for its 
interpretation. A few days later he received the title 
deeds for two villages from Nizām al-Mulk Āsif Jāh 
Thānī. He said to himself that the receipt of these two 
villages is the realization of that dream in which 
Rasūlullāh sallallāhu ‛alayhi wa sallam gave him two 
pieces of bread. 


Demise 
It was a Friday and he performed all five salāhs on his 
bed. He got up on Saturday night for tahajjud and 
asked for water to perform wudū’. His attendants 
informed him that it was not the time for tahajjud as 
yet. He insisted and asked for the water to be brought. 
He performed wudū’, turned towards the qiblah, read 
Lā Ilāha Illallāh and departed from this world. This was 
on 26 Rajab 1198 A.H. He was buried in Bālāpūr next 
to the grave of Maulānā Shāh Imām ad-Dīn 
rahimahullāh. Muhammad Anwar Sindhī rahimahullāh 
had prepared his grave.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 937. 
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Hadrat Maulānā Sayyid Qamr ad-Dīn 
Bālāpūrī (d. 1193 A.H.) 


Name And Lineage 
His name is Sayyid Qamr ad-Dīn and his father’s name 
is Maulānā Sayyid Munībullāh. His forefathers hailed 
from Khajnad. From his forefathers, Maulānā Sayyid 
Zahīr ad-Dīn rahimahullāh came from Khajnad (Iran) to 
India and settled down in Amnābād in Lahore. 
Maulānā Sayyid Muhammad who was the grandson of 


Maulānā Zahīr ad-Dīn and his son, Sayyid ‛Ināyatullāh 
rahimahullāh came to Dakkan. Sayyid ‛Ināyatullāh 
rahimahullāh was from among the senior Sufi masters. 
He was the murīd and khalīfah of Maulānā Shaykh 
Muzaffar Burhānpūrī Naqshbandī rahimahullāh. He 
settled down in Bālāpūr, Barār. The people of this 
region benefited from his teachings and blessings. He 
eventually passed away in 1117 A.H. His son, Maulānā 
Munībullāh (d. 1161 A.H.), became his deputy and 
representative. 


Birth 
He was born in 1123 A.H. in Bālāpūr. 


Education And Training 
He studied the prescribed texts under his father. He 
left Aurangābād on 8 Shawwāl 1155 A.H. and went to 
Delhi to further his studies. He reached Delhi on 27 
Dhū al-Hijjah 1155 A.H. and benefited from the 
scholars and saints of the city. In the beginning of 
Safar 1157 A.H. he proceeded to Sirhind where he 
visited Shaykh Ahmad Sirhindī Mujaddid Alf Thānī 
rahimahullāh and other seniors. After visiting them he 
went to Lahore and there too he benefited from the 
company of the city’s scholars and saints. He left for 
Delhi in Rabī‛ al-Ākhir 1157 A.H. He then left Delhi in 
Rabī‛ al-Ākhir 1158 A.H. for his hometown and entered 
Bālāpūr on 22 Dhū al-Hijjah 1158 A.H. safe and 
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sound. Subsequently he travelled through several 
cities, boarded a ship on 27 Sha‛bān 1174 A.H. and 
reached Madīnah Munawwarah in Dhū al-Qa‛dah. 


Stay in Madīnah 
After visiting the grave of Rasūlullāh sallallāhu ‛alayhi 
wa sallam, the attendants at the grave permitted him 
to visit the grave at any time in the night. And so, he 
used to spend most of his time near the latticed-wall of 
the grave. One day he intended to enter the latticed-
wall but the attendants stopped him and said that it 


was disrespectful to go in. It is better to remain at a 
distance. The attendants quoted the statements of 
various ‛ulamā’ in this regard. However, he gave them a 
very convincing reply and they eventually permitted 
him to enter. He went in and had the honour of 
standing next to the grave. The ‛ulamā’ and noblemen 
of Madīnah held him in awe and they all hosted him. 
He then left Madīnah for Makkah on 22 Dhū al-Qa‛dah 
1174 A.H. 


Stay in Makkah 
After reaching Makkah, he fulfilled the rites of hajj and 
‛umrah. The seniors of Makkah hosted him and 
accorded much respect to him. The Sharīf of Makkah 
wanted to go and meet him but he beat him to it by 
going first. He said to the Sharīf of Makkah: There are 
two reasons for meeting you. One is that you are the 
ruler of this city and it is essential to obey the ruler. 
You ought to have visited me first because a Hadīth 
states: 


ٰيزُارالقادمٰ
The one who arrives must be visited. 


The other reason is that you are from the Sayyids, and 
Sayyids have two relationships with Rasūlullāh 
sallallāhu ‛alayhi wa sallam. One is a special 
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relationship in the sense that they are from his body. 
The other is a general relationship in the sense that 
they are part of his ummat. It is obligatory on the 
entire ummat to show respect to a part of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. It is also obligatory on the 
Sayyids to show respect to each other. This is why 
when any part of my body is separated from me, e.g. 
my nails and hair, I bury them in a pure place. And I 
show respect to your being a part of Rasūlullāh 
sallallāhu ‛alayhi wa sallam. 


After hearing this speech, the Sharīf apologized. He 
came and visited Hadrat at his place and sent gifts for 
him. He wanted to invite him to a meal but he declined. 


He left Makkah on 24 Dhū al-Hijjah 1174 A.H. and 
came to Jeddah where he boarded a ship on 11 
Muharram 1175 A.H. He reached the Bhewandī 
harbour in Mumbai on 26 Safar safe and sound. His 
wife and children were in Mumbai, and he was 
overjoyed to meet them. He then left Bhewandī with his 
family and proceeded towards Aurangābād. 


Teaching 
He became occupied in teaching. Students from 
Dakkan city and its surrounding towns used to attend 
his classes. He also wrote several books. Details about 
them can be obtained from the original sources. 


He is Honoured in an Assembly of Scholars 
On one occasion Shāh Mahmūd rahimahullāh who was 
the khalīfah of Shāh Musāfir Sāhib Takiyah 


rahimahullāh invited him to a meal. Several other Sufi 
masters were invited, e.g. Hadrat Shāh Ghulām Hasan 
Qādrī rahimahullāh, Sultān al-Mashā’ikh Shāh Fakhr 
ad-Dīn Tirmidhī rahimahullāh, Shāh Manjale Sāhib 
rahimahullāh who was the khalīfah of Shāh Nūr Sāhib 
rahimahullāh, Maulānā Mastān ‛Alī rahimahullāh and 
others. They all accorded utmost respect to him and 
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seated him in the most distinguished seat. A Qādī 
Baghdādī was also present. After meeting Hadrat and 
listening to him speak, the Qādī Sāhib said: “I have met 
most of the ‛ulamā’ of India and Arabia but I have not 
come across a scholar of such proficiency and virtue. 
His fluent speech and eloquent expressions makes me 
think that he is of Arab origin who must have studied 
the sciences in Azhar University or in Baghdad.” Those 
who were present informed him that Hadrat was an 
Indian but he refused to believe this. 


Despite his many virtues and merits, he would meet 
everyone with absolute humility. He would never 
display his knowledge and virtue. He was a 
distinguished man of Allāh ta‛ālā but always concealed 
his merits. He would rarely induct anyone as a murīd. 
On one occasion a senior by the name of Hājī Baig 
rahimahullāh came from Ja‛farābād to meet him. He 
came with a sincere intention and expressed his 
confidence in Hadrat. Hadrat said: “I will not induct 
you as a murīd.” The man said: “I have a lot of 
confidence in your family and want to be included as a 
murīd of this family.” Hadrat replied: “You must go to 
Bālāpūr and pledge allegiance to my brother Sayyid 
Ma‛sūm.” The man said: “I will not leave your door to go 
to anyone else.” Hadrat said: “I have no alternative to 
your persistence.” He then inducted him as a murīd. 


Demise 
He passed away on 2 Rabī‛ al-Awwal 1193 A.H. He was 
73 years old at the time. May Allāh ta‛ālā shower His 


mercy on him.1 He passed away in Aurangābād and 
was buried there.2 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 691. 
2 Nuzhatul Khawātīr, vol. 6, p. 301. 
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Hadrat Khwājah Wafā Aurangābādī (d. 
1118 A.H.) 


Name And Lineage 
His name is Muhammad Sālih and is known as Wafā. 
He was born and brought up in Kashmir. 


Merits 
He was a hāfiz of the Qur’ān and a qārī. He was an 
expert in the science of qirā’at. He left Kashmir and 
came to Akbarābād. He was in search of a shaykh-e-
kāmil and presented himself before Hadrat Amīr 
‛Abdullāh quddisa sirruhu who was a senior shaykh. 
Hadrat appointed him as the imām of the masjid and 
commenced teaching and instructing him. He used to 
remain like a shadow in the service of his shaykh. 
When Hadrat Amīr travelled to Dakkan on a tour, he 
accompanied him. When Hadrat was close to his death, 
he said to Amīr Abū al-‛Alā quddisa sirruhu: “Khwājah 
Wafā’s education in Sufism is incomplete, you must 
complete it.” When Hadrat Amīr passed away, he began 
living in the company of Amīr Abū al-‛Alā and reached 
a level of perfection within a short period of time. 
Hadrat conferred khilāfat to him and asked him to 
proceed to Aurangābād for the guidance and education 
of the people there. 


Journey to Aurangābād 
As per his shaykh’s instruction, he came to 
Aurangābād and began his programme of guidance and 
instruction. The people of the area began benefiting 


from him and he remained there for the rest of his life. 
He was about 100 years old. 


His Occupations 
He adhered strictly to salāh and fasting, and to 
following the Sharī‛ah. He maintained cordial relations 
with the ‛ulamā’ and saints; and they too acknowledged 
his seniority. After completing his quota of dhikr, he 
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used to teach the Qur’ān and tajwīd books to students. 
Those who had an interest also studied Sufi books 
under him. He used to explain issues related to Allāh’s 
oneness and His recognition in a very clear and 
eloquent manner. The students used to thoroughly 
enjoy his beautiful explanations. May Allāh ta‛ālā 
reward him with the best of rewards. 


Demise 
He passed away on 14 Rabī‛ al-Awwal 1118 A.H. To 
Allāh we belong and to Him is our return. He was 


buried in Aurangābād. May Allāh ta‛ālā illuminate his 
resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 310. 
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Hadrat Sayyid Shāh Muhammad Hudā 
Rāi Barelwī (d. 1119 A.H.) 


Name And Lineage 
His name is Sayyid Muhammad Hudā and his father’s 
name is Sayyid Shāh ‛Alamullāh Rāi Barelwī 
rahimahullāh. He studied jurisprudence under his 
father. 


Merits 
Sayyid Shāh Muhammad Hudā rahimahullāh was 


matchless in his generosity and giving preference to 
others over his self. Together with this, he held a 
distinguished position as regards asceticism, worship 
and spiritual striving; and he possessed unique 
excellent qualities. The author of Sīrat ‛Ilmīyyah quotes 
certain incidents related to him from A‛lām al-Hudā. 
Reading these incidents refreshes one’s memory about 
the Auliyā’ of the past and displays the miraculous-
ness of the following Hadīth of Rasūlullāh sallallāhu 
‛alayhi wa sallam: 


ٰمثلٰأمتيٰمثلٰالمطرٰلاٰيدرىٰأولهٰخيْٰأمٰآخره.
My ummah is like a rain. It is not known whether the 
beginning of it or the end is more blessed.1 


His life was splendorous like that of Sayyidunā Zayn al-
‛Ābidīn rahimahullāh regarding whom Farazdaq 
composed the following couplet: 


دِهِٰ ٰفِيأٰتشََهُّ ٰإلِاَّ ٰلَاؤُهُٰنَعَمٰ–مَاٰقاَلَٰلَاٰقَطُّ دُٰكََنتَأ ٰلَاٰالتَّشَهُّ  لوَأ


He did not say “Lā” (no) in anything except for in the 
tashahhud. Had it not been for the tashahhud, he would 
have probably said “yes” over here as well. 


                                           


1 Tirmidhī (2869). 
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Note: What this means is that since it is essential to 
say “Lā” in the tashahhud (Ash-hadu al-lā ilāha illallāh) 
he had no alternative but to say it. Had this not been 
the case, he would have said “na‛am” (yes) over here as 
well. 


Bravery And Contentment 
The author of Nuzhatul Khawātir who is in the habit of 
using very guarded words and abstains from too many 
titles, described him in the following words: 


ٰلمٰيكنٰفيٰزمنناٰمثلهٰفيٰالإعطاءٰوالكرم
There was no one like him in our era as regards 
generosity and kindness. 


Maulānā Hakīm Sayyid Fakhr ad-Dīn rahimahullāh 
who is the author of Siyar ‛Ilmīyyah quotes from A‛lām 
al-Hudā of Sayyid Muhammad Nu‛mān rahimahullāh 
who describes Shāh Muhammad Hudā’s kindness and 
generosity as follows: “He just did not know what it was 
to say no. When giving to anyone, the amount of how 
much he was giving did not even cross his mind – 
whether he was giving hundreds or thousands. After 
giving so generously, concerns about how he would 
obtain money for the fulfilment of his own necessities 
did not bother him. His attitude was similar to that 
described in the Qur’ān: 


ٰخَصَاصَةٌٰ ٰكََنَٰبهِِمأ ٰوَلوَأ ٰانَأفُسِهِمأ نَٰعَلى  ثرُِوأ ٰيؤُأ
They give preference to them over their own selves even 
though they may be experiencing poverty.1 


Maulānā Sayyid Nu‛mān was the grandson of Maulānā 
Sayyid Muhammad Hudā and an esteemed scholar and 
saint himself. He testifies that it would very often 


                                           


1 Sūrah al-Hashr, 59: 9. 
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happen that Sayyid Muhammad Hudā suffered hunger 
for a considerable period of time and when he 
happened to obtain something to eat, a beggar 
coincidentally pitched up. He would give the item to the 
beggar. In fact, there were occasions when a needy 
beggar came to him and he did not have anything at 
the time, he would go to his honourable wife and give a 
piece of her jewellery to the beggar. He had a natural 
aversion to touching anything made of gold and silver. 


This condition was not on account of poverty or 
scarcity. He had several properties. His eldest son held 
a high post in Sarkār A‛zam Shāh. While he himself 
was employed in the royal army where he received a 
wage. In addition to all this, the devoted disciples and 
associates of his esteemed father would send gifts 
regularly. Despite all this, the condition of his heart 
was something else. Consequently, all the properties 
and other wealth were like children’s toys in his sight, 
or nothing more than a little dirt on one’s hands – 
which is valueless. He used to incur debts for 
thousands of rupees although he earned a high 
income. 


On one occasion, 12 000 dīnārs (the coins which were 
in vogue from ‛Ālamgīr’s rule) came to him from one of 
his properties. He distributed the entire amount in a 
single assembly. He dusted himself, got up and spent 
the night in hunger. The author of A‛lām al-Hudā 
writes: 


Although he dressed like a worldly person, 
he lived like a dervish. While he dressed like 
the affluent, he was a saint at heart. He 
practised fully on the verse: “You will not 
attain piety unless you spend of that which 
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you love.”1 He spent his day and night in 
his generosity solely for Allāh’s pleasure. 


Incidents concerning his generosity and selflessness – 
in fact his spirit of sacrifice – are so astounding, so 
lofty for those times and so far-fetched that they give 
one the impression that they are mere exaggerations. 
However, these incidents are penned by a personality 
whose truthfulness is beyond doubt, whose academic 
and spiritual rank are irrefutable and whose biography 
requires an entire chapter on its own. A few incidents 
in this regard are related. We neither have the courage 
to quote more nor do we see the need. 


On one occasion, the army suffered from severe 
drought. The situation became so serious that people 
began selling themselves. Sayyid Muhammad Hudā 
purchased three people and saw to their food and drink 
requirements for as long as the drought persisted. 
Once it ended, he free all three. 


Another incident related to the army is when they had 
to suffer hunger for three times. His attendant, Dāwūd, 
brought 100 rupees from somewhere and concealed the 
money in four different places as a safety measure. 
After a short while a beggar arrived and asked for 
something. He asked his attendant if there was 
anything to give the beggar. The attendant replied in 
the negative. He was eventually forced to bring 25 
rupees from one of those four places and present them 
to Sayyid Muhammad Hudā. He gave the entire 
amount to the beggar. A few more beggars came after 
this and they were all given something until the entire 
amount was finished, while he had to stay hungry. The 
next morning he asked Dāwūd to do some work, but he 
replied: “I am so hungry that I have no strength to do 


                                           


1 Sūrah Āl ‛Imrān, 3: 92. 
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anything.” Sayyid Muhammad Hudā said to him: “O 
you weak fellow! You missed just four meals and you 
have lost all your courage!?” He then added: “I have to 
invite the poor to a meal, I want you to make the 
arrangements.” He went and took a loan of 1 400 
rupees worth of gold. He then sold the gold and made 
arrangements for the meal. Sayyid Muhammad Hudā 
then extended an open invitation while he himself 
remained hungry. 


The extent of his generosity and big-heartedness had 
reached such a level that it was impossible for a person 
to meet him and leave without being invited for a meal 
or without being given a gift. On one occasion, a 
marriage party passed by his house. He hosted the 
entire party and bore all its expenses. 


From all his properties, he left one or two villages for 
the expenses of his family, one or two more for his 
relatives and people of his area, and the remaining for 
his own expenses. However, those which were left for 
his own expenses were spent as described above. 


Abstinence And Piety 
Together with the qualities of bravery and generosity, 
he possessed the qualities of abstinence, piety, a strong 
bond with Allāh ta‛ālā, and turning to Him constantly. 
These were in fact the lifeblood for all his other noble 
qualities without which the greatest achievements are 
of no value, and the most difficult spiritual exercises 
and self-obliteration are unreliable. His maternal aunt 
(the mother of Sayyid Muhammad Mumtāz 
rahimahullāh) relates that it was his practice from a 
young age to wake up in the middle of the night, 
perform tahajjud and recite the Qur’ān. 


Like other Sufi masters, it was his practice to engage in 
meditation until sunrise, and also between the ‛asr and 


https://nmusba.wordpress.com/







 240 


maghrib salāhs. Very rarely did he not keep up to this 
practice. 


He used to spend most of his time in reciting the 
Qur’ān and would easily complete one Qur’ān in a 
week. 


He would not accept a public bay‛at. He would rarely 
accept the bay‛at of anyone. He would teach the Sufi 
way only to those who had a genuine quest, and that 
too, in privacy without others coming to know of it. 


Note: Unfortunately, many pseudo-Sufis have adopted 
the opposite approach and are maligning Sufism in this 
way. 


Disinclination From The World 
The level of his abstinence and disinclination from the 
world can be gauged from the fact that despite having 
all the means and resources, he did not build a solid 
structured house for himself. When someone tried to 
persuade him in this regard he replied: “This world 
lasts only for a few breaths which can pass in a hut or 
in a large spacious house. To spend money on an 
unfruitful construction of this world entails wasting it. 
An intelligent person must spend his money on the 
fruitful construction of the Hereafter.” He built a 
rudimentary house with a roof of leaves and twigs. He 
abstained from using timber as well. 


Maulānā Hakīm Sayyid Fakhr ad-Dīn rahimahullāh the 
author of Sīrat ‛Ilmīyyah comments on this unique way 


of life and presents a beautiful picture of it. He writes: 


He ate the bread of this world and 
constructed the work of the Hereafter. 
While wearing the clothes of this world, he 
did the work of the poor. Whatever he 
earned of this world he invested for the 
Hereafter. 
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He had a very strong and powerful spiritual bond and 
memory. He adhered strictly to different forms of dhikr, 
optional salāhs and spiritual exercises. These were not 
affected in any way by the abundance of money, 
income and expense, hospitality to guests, seeing to the 
needs of the poor and needy and other similar 
occupations. 


Supernatural Feats 
The author of A‛lām al-Hudā makes reference to his 
supernatural feats. However, his greatest feat was that 
he made his world the stepping stone to salvation in 
the Hereafter. Despite living in this copious ocean of 
the world, he never got himself wet. It was no small 
matter to be employed in the royal army, to own several 
villages and properties, and to enjoy a life of prosperity. 
Yet, the previous pages testify to the fact that this 
servant of Allāh ta‛ālā always spent all his wealth on 
others while he himself trod the path of poverty, 
hunger and spiritual striving on which he remained 
steadfast until the very end. 


Demise 
He remained in his hometown during the era of Shāh 
Gurdī. When the sultanate experienced stability, he 
joined the royal army and took his son, Sayyid 
Muhammad Sanā rahimahullāh, and his nephew, 
Sayyid Muhammad Bāqī rahimahullāh, with him. The 
king was travelling towards Hyderabad. Sayyid 
Muhammad Hudā fell ill on the way near Burhānpūr. 
Sayyid Muhammad Sanā rahimahullāh relates that he 
experienced the pangs of death on 19 Rabī‛ al-Awwal 
1119 A.H. His palanquin was placed on the side of the 
road, and he departed from this world while reading 
the kalimah. To Allāh we belong and to Him is our 
return. 


He was buried in Burhānpūr in the khānqāh of a 
Naqshbandī shaykh and remained buried there for one 
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year. I (the author) went to Hyderabad with the army. 
After one year, some of the family members came to 
Burhānpūr and carried the casket to their hometown. 
We reached safely but first stopped over in Nasīrābād. 


Sayyid Muhammad Nūr (the son of Sayyid Muhammad 
Hudā rahimahullāh) relates that even after one year his 
corpse was as he passed away today. The casket was 
brought to Rāi Bareilly. It was left in the khānqāh of 
Sayyid Muhammad rahimahullāh for the night, and he 
was buried the next morning in the Dā’irah. He is 


buried directly in front of the northern entrance of the 
masjid in the terrace which extends from the east to 
the west, and which is next to the well. 


Sayyid Muhammad Hudā rahimahullāh left behind two 
worthy sons, Sayyid Muhammad Nūr rahimahullāh and 
Sayyid Muhammad Sanā rahimahullāh.1 


                                           


1 Tadhkirah Hadrat Sayyid Shāh ‛Alamullāh, p. 144. 
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Hadrat Walī Ahmadābādī (d. 1119 A.H.) 


Name And Lineage 
His name is Walī ad-Dīn, Hājī Walī, Walī Muhammad 
or Walīyullāh. Some scholars are of the view that his 
name is Shams ad-Dīn, Shams al-Haq or Shams 
Maulā. No matter what, they all agree that his titular 
name is Walī. 


Birth 
He was born in 1079 A.H. in Aurangābād, Dakkan. 


Merits 
Maulānā Āzād writes: 


He was a resident of Gujarat and belonged to the 
famous family of Shāh Wajīh ad-Dīn. He left his 
hometown with Abū al-Ma‛ālī rahimahullāh and came 
to Delhi where he studied poetry and language under 
Sa‛dullāh Gulshan rahimahullāh. His early life probably 
coincided with the latter life of ‛Ālamgīr rahimahullāh. 
He reached Delhi with his collection of poetry in the 
second year of Muhammad Shāh’s rule. He was a Sufi 
poet whose poetry was filled with Sufi themes. 


He was extremely proficient in Persian. He also 
rendered valuable services to the Urdu language to the 
extent that Indian poetry could compete with Persian 
compilations. He was responsible for bringing the 
Persian metres into Urdu, and for embellishing poetry 
with ghazal, and ghazal with qāfiyah and radīf. He also 
initiated the rubā‛ī, qit‛ah, mukhammas and mathnawī. 
The position which he enjoyed in Indian poetry was 
similar to the position enjoyed by Chaucer in English 
poetry, Daudet in French poetry and Muhalhal in 
Arabic poetry. 


He was able to meld one language with another in such 
a way that despite the numerous changes which took 
place over the years, his works did not suffer from any 
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changes to this day. This is in itself proof of his 
mastery in poetry and composition. 


Nūr Ma‛rifat 
He wrote a booklet on the subject of Sufism which he 
titled Nūr Ma‛rifat in which he writes: I am the dust of 
the murīds of Nūr ad-Dīn Muhammad Siddīqī 
Sahrawardī rahimahullāh and a student of Shaykh 
Sa‛dullāh. 


When Walī went to Delhi and rendered his 


compositions before the poets of the city, they were 
most impressed. This inclined him to compose in the 
Urdu language. Up to this time, Urdu was considered 
to be a colloquial language [spoken by the masses] 
without being given any place in academic and literary 
circles. His personality and the acceptance of his 
composition caused the poets of Delhi to start 
composing their poems in Urdu instead of Persian. 
Hātim, Mazhar, Ābrū, Nājī and Fughā are the poets of 
Delhi who heard the compositions of Walī directly from 
him, and they used the same expressions and language 
in their compositions as that employed by Walī. 


Walī was educated in the khānqāh of Shāh Wajīh ad-
Dīn rahimahullāh in Ahmadābād. 


Demise 
According to Dr. ‛Abd al-Haqq, Walī rahimahullāh 
passed away in 1119 A.H./1707 at the time of ‛asr. He 
was buried in Ahmadābād, Gujarat. However, the other 
view is that he passed away in 1155 A.H./1742. May 


Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 410. 
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Hadrat Qādī Mullā Muhibbullāh Bihārī (d. 
1119 A.H.) 


Name And Lineage 
His name is Muhibbullāh and his father’s name is ‛Abd 
ash-Shakūr. Maulānā Āzād writes in Subhah al-Marjān 
that he was born in a village called Karhā in Bihar. He 
belonged to a noble family of Bihar which was known 
as Malik and which has a considerable number of 
members to this day. This family enjoys a distinguished 


position among Muslims, both worldly and in Dīn. A 
major section of modern educated people belong to this 
family.1 


Education And Training 
During his early youth he studied the primary and 
intermediate texts under various scholars of the 
Paurab region. He eventually went to Sayyid Qutb ad-
Dīn Shams Ābādī under whose guidance he traversed 
the stages of perfection. After being embellished with 
virtues, he headed for Dakkan. 


Post of Justice 
After presenting himself in the court of ‛Ālamgīr, he was 
appointed to the post of justice in Lucknow. He was 
removed after a short time and headed for Dakkan 
once again. He was appointed as the judge in 
Hyderabad. Here too he was reprimanded and removed 
for some reason.2 


Post of Prime Minister 
Qādī Muhibbullāh Bihārī rahimahullāh was appointed 
as a private tutor of Rafī‛ al-Qadr ibn Muhammad 
Mu‛azzam (known as Shāh ‛Ālam) who was the son of 
the sultan. Qādī Sāhib took the responsibility of seeing 


                                           


1 Zafr al-Muhassilīn, p. 429. 
2 ‛Ulamā’ Hind Kā Shāndār Mādī, vol. 1, p. 406. 
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to the boy’s education and training. Towards the latter 
part of his life, ‛Ālamgīr appointed his son, Muhammad 
Mu‛azzam, as the ruler of Kabul. The prince left 
Dakkan for Kabul. Since Qādī Muhibbullāh 
rahimahullāh was his private tutor, he too had to 
accompany him. After the demise of ‛Ālamgīr, 
Muhammad Mu‛azzam became the ruler of the whole of 
India and came to Akbarābād. Qādī Sāhib accompanied 
him once again. Sultan Muhammad Mu‛azzam Shāh 
‛Ālam valued Qādī Sāhib greatly and therefore 
appointed him as his prime minister. He was given the 
title of Fādil Khān in 1707.1 


Written Works 
The author of Hadā’iq Hanafīyyah makes reference to 
his written works as follows: 


He was a copious ocean of knowledge, a jurist, an 
expert in the science of principles, a logician, proficient 
in fundamental and subsidiary rulings, a product of 
the past scholars and an evidence for latter 
generations. He studied the primary texts at various 
places due to which he proceeded to Dakkan and 
became an ocean of knowledge and a full moon among 
stars. 


From among his written works, Sullam al-‛Ulūm in the 
science of logic, Muslim ath-Thubūt on the principles of 
jurisprudence, and al-Jauhar al-Fard in the science of 
philosophy are highly regarded. 


Demise 


He passed away in 1119 A.H. To Allāh we belong and to 
Him is our return.2 He was buried in Chāndpūrah, 


                                           


1 Tadhkirah ‛Ulamā’ Bihār , p. 250. 
2 Hadā’iq Hanafīyyah, p. 450. 
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Bihar, in the confines of the shrine of Shāh Farīd ad-
Dīn in Tawīlah Bakhsh Mahallah.1 


                                           


1 Tadhkirah ‛Ulamā’ Bihār. 
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Hadrat Shaykh Muhammad Sibghatullāh 
Sirhindī (d. 1120 A.H.) 


Name And Lineage 
His name is Muhammad Sibghatullāh and his father’s 
name is Khwājah Muhammad Ma‛sūm Sirhindī 
rahimahullāh. He is the grandson of Hadrat Mujaddid 
Alf Thānī Shaykh Ahmad Sirhindī rahimahullāh. His 
grandfather named him Muhammad Sibghatullāh 
because devotion to Allāh ta‛ālā was apparent on him 


since infancy, as stated by Mujaddid Sāhib 
rahimahullāh himself. 


Birth 
He was born in Sirhind in 1032 A.H. 


Merits 
It is reported that he became seriously ill in his 
childhood to the extent that the family feared over his 
life. Hadrat Mujaddid Sāhib rahimahullāh said: “There 
is nothing to worry about. He will enjoy a long life and 
he will become a man of excellence and instruction. I 
see an old man standing with a walking stick in his 
hand. A large group of people is standing in a circle 
around him to benefit from him.” 


It happened exactly as predicted. He lived to the age of 
90 and after acquiring the effulgence of spiritual 
excellences, he became a personality to whom droves of 
people turned. 


It is said that he memorized the Qur’ān in 40 days. 


After acquiring the rational and traditional sciences, 
and the fundamental and subsidiary branches of 
knowledge, he remained in the company of his father 
through whom he acquired spiritual knowledge and all 
the excellences and stations of the Ahmadīyyah path. 
At each station he enjoyed a firm footing, and 
steadfastness in worship, abstinence and piety. Hadrat 
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‛Urwah al-Wuthqā was extremely affectionate towards 
him. He used to say: “If a father had been instructed to 
show respect to his son, I would have shown respect to 
my son, Sibghatullāh.” His father honoured him with 
khilāfat and sent him to Kābul where he also became 
the Qutb of the region. He enjoyed wide popularity 
there and conveyed the seekers of Allāh ta‛ālā to lofty 
stations. 


On one occasion a beggar asked him for something but 
he had nothing at the time. His heart could not tolerate 
to leave the beggar empty handed. He focussed his gaze 
on a heap of soil and it turned to gold immediately 
which he then gave to the beggar. 


Demise 
He passed away on a Friday on 8 Rabī‛ al-Ākhir 1120 
A.H. He was buried in his father’s grave in Sirhind. To 
Allāh we belong and to Him is our return.1 


                                           


1 Hālāt Naqshbandīyyah Mujaddidīyyah, p. 337. 
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Hadrat Shāh Ahmad Mīrānjī Gujarati (d. 
1122 A.H.) 


He is originally from Gujarat. He then came to Bījāpūr, 
remained in the service of Hadrat Shāh and was 
honoured with bay‛at and khilāfat. He was a follower of 
the Shattārī way. He used to spend his night and day 
in the remembrance of Allāh ta‛ālā. There was no time 
which was devoid of observing Allāh ta‛ālā. He was 
always immersed in the world of divine presence. He 


placed his complete trust in Allāh ta‛ālā and discarded 
the world. This is why he rarely met worldly people. 


His Worship 
The author of Raudah-e-Auliyā’ writes that when King 
‛Ālamgīr came to Bījāpūr, he heard about his piety and 
dervish lifestyle. So he went to his residence to meet 
him. ‛Ālamgīr sent one of his attendants to inform 
Hadrat of his arrival. He was occupied in his spiritual 
practices at the time. It was his habit not to turn his 
attention to anyone when he was busy in dhikr. The 
attendant returned to the king and said: “Shāh Sāhib 
is occupied in his dhikr and does not meet anyone at 
this time.” On hearing this the king said: “There are 
very few people of this nature left in this world. Their 
existence must be considered to be a boon and a 
blessing.” The king then left with absolute respect and 
consideration without having the good fortune of 
meeting him. 


Note: Glory to Allāh! Look at the excellent character of 
‛Ālamgīr rahimahullāh! He did not express any 
displeasure at not being able to meet the dervish. His 
appreciation of the man displays his humility and the 
purity of his self. I consider this to be the blessedness 
of the companionship which he had enjoyed with 
Hadrat Khwājah Muhammad Ma‛sūm Sirhindī 
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rahimahullāh. Kings of this nature are manifestations 
of the following saying: 


ٰنعمٰالْميْٰعلىٰبابٰالفقيْ
An excellent ruler is the one who goes respectfully to the 
door of the poor. 


Unfortunately today even a poor person cannot tolerate 
going to the door of another poor person. Yes, he will go 
without hesitation to the door of a wealthy person, 


regarding whom it is said: 


 بئسٰالفقيْٰعلىٰبابٰالْميْ


The worst poor person is the one who frequents the door 
of the wealthy.1 


(compiler) 


Demise 
He passed away in 1122 A.H. and was buried behind 
the masjid in the graveyard of Ibrāhīm ‛Ādil Shāh. To 
Allāh we belong and to Him is our return. His grave is 
situated on a terrace. Shaykh Muhammad Akmal 
Auliyā’ was his murīd and khalīfah. He excelled in 
knowledge and inviting to Allāh ta‛ālā. He is buried 
near him. May Allāh ta‛ālā illuminate his resting 
place.2 


                                           


1 Al-Maqāsid al-Hasanah (1254). 
2 Mahbūb at-Tawārīkh, vol. 1, p. 57. 
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Hadrat Mullā Muhammad Jamīl Jaunpūrī 
(d. 1123 A.H.) 


Name And Lineage 
His name is Muhammad Jamīl and his father’s name is 
Mullā ‛Abd al-Jalīl. His father and his two uncles, 
Mullā Sādiq and Mullā Khalīl, were distinguished 
‛ulamā’ of their time. 


Birth 
He was born to a learned family of Jaunpūr in 1055 


A.H. 


Education And Training 
His early education and training commenced in his 
family. After his primary Arabic and Persian studies, he 
studied Mukhtasar al-Ma‛ānī and Sharh al-Wiqāyah 
under ‛Allāmah Dīwān ‛Abd ar-Rashīd rahimahullāh. He 
then joined the classes of Maulānā Nūr ad-Dīn 
rahimahullāh. In addition to studying the prescribed 
texts under him, he studied Anwār ‛Ulūm under him. 
He hadn’t completed the book as yet when his teacher 
decided to travel to Delhi. When the student expressed 
his sadness at not completing the book, his teacher 
replied: “You no longer need to attend classes.” 


Mullā Jamīl rahimahullāh was well-known for his 
intelligence and sharpness since his student days. He 
had a very absorbing temperament. On one occasion he 
read a complex text from Mutawwal, proceeded to his 
teacher – Maulānā Nūr ad-Dīn rahimahullāh – and 


explained it to him. His teacher said: “I only 
understood this text today after listening to your 
explanation.” 


By virtue of his intelligence and sharp mind, his 
teachers used to refer to him and Mullā Jalāl and Mīr 
Sharīf. When he went to Delhi, all the scholars of the 
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city were overwhelmed by him. The following is stated 
in Mashāhīr Jaunpūr: 


He was so intelligent that when he read the 
text of a book just once, there was no need 
for him to read its marginal notes. He used 
to solve the most complex and intricate 
texts. His teacher used to constantly refer 
to him as ‛Allāmah Sharīf Jurjānī and Mullā 
Jalāl. When he went to Delhi, all the 
scholars of the city were overwhelmed by 
him. When he attended the lesson of any 
scholar, the latter would feel intimidated 
and stop his lesson. On one occasion he 
went to the madrasah of Lutfullāh Dehlawī 
who was teaching a certain book. Mullā 
Jamīl posed several questions on a single 
line which he read. Mullāh Lutfullāh could 
not give an answer to any of them. 


The most beloved occupation in his life was to teach 
and lecture. The moment he completed his studies, he 
was appointed as a teacher. He then quenched the 
thirst of those who were thirsty for knowledge. 


Mashāhīr Jaunpūr states: 


After acquiring proficiency in all the 
sciences, he commenced teaching and 
lecturing. Within a short time he was 
enumerated among the distinguished 
‛ulamā’ and many students benefited from 


him. 


He had a large and solidly constructed khānqāh and 
madrasah built in the Muftī Mahallah of Jaunpūr 
where he personally taught and engaged in internal 
rectification. Unfortunately these buildings were 
destroyed and no traces of them are existent. 
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Students 
He had a very large number of students. The following 
are some of his very famous ones: Maulwī Nizām ad-
Dīn Aurangābādī rahimahullāh, Maulwī Nūr al-Hudā 
Ambhetwī rahimahullāh and Mullā Nūr ad-Dīn Ja‛far 
Ghāzīpūrī rahimahullāh. 


Spiritual Rectification 
The following is stated in Mashāhīr Jaunpūr: 


Together with academic excellences, he was 
embellished with spiritual perfections. He 
had pledged bay‛at to Hadrat Dīwān ‛Abd 
ar-Rashīd. 


Written Works 
His fundamental academic legacy are the countless 
students through whom thousands of seekers of 
knowledge were quenched. In addition to this there a 
few manuscripts which scholars can benefit from. 


Note: If only these could be obtained so that we could 
benefit from them. May Allāh ta‛ālā provide the means 
to make them available. (compiler) 


He wrote marginal notes to Mutawwal, one chapter of 
Sharh Jāmī and several other books. He also wrote a 
book on jurisprudence, and another on Sufism titled 
Tanbīhāt Jamīlī. 


Demise 
He passed away on 6 Rajab 1123 A.H. and was buried 
next to his father’s grave in Muftī Mahallah, Jaunpūr. 
The author of Mashāhīr Jaunpūr makes mention of 
three sons: Maulwī Ghulām Mu‛īn ad-Dīn 
rahimahullāh, Shāh Tufayl Husayn rahimahullāh and 
Shāh Yatīm al-Hasan rahimahullāh.1 


                                           


1 Maulānā Mujībullāh Nadwī: Fatāwā ‛Ālamgīrī Aur Oes Ke 
Mu’allifīn, p. 34. 
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Hadrat Shaykh Jalāl ad-Dīn Ahmadābādī 
(d. 1124 A.H.) 


Name And Lineage 
His name is Shaykh Jalāl ad-Dīn and is well known as 
Shaykh Juman. He is the son of Shaykh Rukn ad-Dīn 
Buzurg Chishtī rahimahullāh. His lineage goes up to 
Hadrat ‛Umar radiyallāhu ‛anhu. He was born in 1088 
A.H. in Ahmadābād, Gujarat. 


Education And Training 


After his early childhood, he commenced the prescribed 
texts under his father and other scholars. He 
completed his studies at the age of 18. He was 
matchless in his capabilities and merits and was 
unrivalled in the rational sciences. He acquired the 
spiritual sciences after completing the external 
sciences. He became his father’s murīd and khalīfah, 
and became occupied in teaching and lecturing, and 
writing and composing books. Most students who 
remained in his company graduated under him. 


Noble Characteristics 
He was from among the most accomplished saints and 
greatest Sufis. He had lofty aspirations, a pure 
disposition, an angelic appearance, and a prophetic 
way of life. He saw to the needs of fellow humans, 
showed concern for the poor, loved to host guests, and 
would make sacrifices for the poor and needy. He had a 
generous temperament, led a righteous life, and was a 
gifted and influential dervish. His excessive spiritual 


exercises and worship weakened him physically, while 
his small appetite rendered him very thin. In addition 
to the five daily salāhs, he used to perform 1 000 
rak‛ats of optional salāh daily. The marks of divine 
effulgence and genuine spirituality were clearly visible 
on his face. He was a full moon in the sky of cognition. 
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He was a man of the heart with an illuminated inner 
being. 


Written Works 
He wrote marginal notes and commentaries on most of 
the prescribed texts. These include Hāshiyah Sharh 
Aqā’id, Hāshiyah Mukhtasar al-Ma‛ānī, Hāshiyah 
Talwīh wa Taudīh wa Tanqīh, Hāshiyah Tafsīr Madārik, 
Hāshiyah Baydāwī, Hāshiyah Tafsīr Muhammadī, 
Hāshiyah Tafsīr Husaynī and others. He also wrote 
marginal notes and commentaries on the Hadīth 


collections and Sufi books. For example, Sharh 
Mathnawī Sharīf Musammā Bihi Fath al-Jamāl, Sharh 
Fusūs al-Hikam, Sharh Asmā’ al-Asrār (of Makhdūm 
Sayyid Muhammad Husaynī Gīsūdarāz), Sharh ‛Awārif 
al-Ma‛ārif and others. He wrote 142 books and 
booklets. 


Supernatural Feats 
He was a man of supernatural feats and extraordinary 
events. Tadhkirah Auliyā’ of Shaykh Jalāl Qādrī and 
Izhār Khawāriq Sūfīyyah relate many of his 
supernatural feats. Refer to them for details. 


Demise 
He appointed his brother, Shāh Farkh Sūfī 
rahimahullāh, to occupy his seat in the khānqāh, and 
gave him a few pieces of advice. He said to his brother: 
“My dear brother, remain at my side, read the kalimah 
shahādah and some other sūrah. And when I instruct 
you, you must read Lā Haula Wa Lā Qūwwata Illā 
Billāh.” His brother carried out his order. After a while, 
he said: “Look! That cursed fellow is approaching. Read 
Lā Haula…” His brother read it and the accursed fled 
from there. He then departed from this temporary 
abode to the eternal abode of the Hereafter. This was 
on 6 Rabī‛ ath-Thānī 1124 A.H. He was buried next to 
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his father’s grave in Shāhpūr, Ahmadābād, Gujarat. He 
was 35 years old at the time.1 


Note: We learn from this that towards the end of a 
person’s life, Shaytān approaches in order to lead a 
person astray. May Allāh ta‛ālā preserve our īmān at 
that time and bless us with meeting Him in a state of 
īmān. Āmīn. (compiler) 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 229. 
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Hadrat Sayyid ‛Abd al-Latīf Qādrī 
Bījāpūrī (d. 1124 A.H.) 


Name And Lineage 
His name is ‛Abd al-Latīf Thānī and is well known as 
Ghulām Latīf. His father’s name is Sayyid Shāh Mūsā 
Qādrī rahimahullāh. 


Birth 
He was born in 1029 A.H. in Bījāpūr. 


Merits 
He was his father’s murīd and khalīfah, and occupied 
his father’s seat in the khānqāh after his demise. He 
belonged to the Qādrīyyah Shattārīyyah order. He 
reached a level of proficiency in a short period of time. 
He was an erudite shaykh and a practising Sufi. He 
had close to 100 000 murīds. His time was spent in 
total reliance on Allāh ta‛ālā. Sikandar Thānī ‛Ādil 
Shāh wanted to give him a village and had also sent its 
title deed to him. But he sent it back and wrote the 
following couplets on its margin: 


A king sends a gift and counts it as a 
favour, but my Sustainer gives me 
sustenance without counting it as a favour. 


He used to spend countless amounts of money daily. 
He used to wear exclusive garments and his items of 
necessity were exotic. 


Note: There were occasions when Rasūlullāh sallallāhu 
‛alayhi wa sallam wore an embroidered Yemeni shawl. 
We learn that it is Sunnah to wear it. Hadrat Muslihul 
Ummat Maulānā Shāh Wasīyyullāh Sāhib 
rahimahullāh used to say that Rasūlullāh sallallāhu 
‛alayhi wa sallam would occasionally were expensive 
garments. He wore an embroidered shawl so that it 
may become a Sunnah for wealthy people and they are 
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not deprived of the virtue of following the Sunnah. 
(compiler) 


Demise 
He passed away on 4 Jumādā ath-Thāniyah 1124 A.H. 
He was buried near his father’s grave in Bījāpūr. May 
Allāh ta‛ālā shower His mercy on them.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 564. 
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Hadrat Sayyid Nūr Muhammad Budāyūnī 
(d. 1125 A.H.) 


Hadrat Sayyid Nūr Muhammad Budāyūnī rahimahullāh 
was an expert jurist. He traversed the Sufi stations 
under Hadrat Sayf ad-Dīn rahimahullāh who was the 
son and khalīfah of Hadrat ‛Urwah al-Wuthqā Khwājah 
Muhammad Ma‛sūm rahimahullāh. 


He adhered strictly to following the Sunnah and paid 
immense respect to it. He was always observed 


studying books of biographies and character, and 
would act according to their teachings. He would not 
discard the smallest etiquette. If he missed any out due 
to human constraints, he would realize it and make up 
for it. 


Method of Training 
It is related that in his neighbourhood was a shop 
where the person sold cow-dung. He said on one 
occasion: “The darkness of dung causes spiritual 
affiliation to become tainted.” One of his sincere 
associates went and forcefully removed the man. When 
Sayyid Nūr heard about this, he said: “The spiritual 
affiliation has become even more tainted because the 
manner in which the man was removed was against the 
Sharī‛ah. You ought to have adopted a soft approach 
first, and then a hard approach should have been 
followed.” Sayyid Nūr then sent someone to search for 
the man and had him brought to him. He apologized to 
him on behalf of his murīds, gave him some money and 
said: “It is not good to have a source of income which is 
against the Sharī‛ah. You should rather choose some 
other permissible occupation.” The man repented 
immediately.1 


                                           


1 Hālāt Mashā’ikh Naqshbandīyyah, p. 356. 
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Note: This is what Allāh ta‛ālā refers to when He says 
in the Qur’ān: 


سََنةَِٰ أمَوأعِظَةِٰالحأ مَةِٰوَال ِكأ ٰسَبِيألِٰرَبِِّكَٰباِلحأ  ادُأعُٰإِلى 


Invite to the way of your Sustainer with wisdom and 
with kind admonition.1 


Attention to The Sunnah 
On one occasion he entered the toilet with his right 
foot. This was against the Sunnah way. It resulted in 
his experiencing a spiritual relapse for three days. His 
condition improved to its original state after crying 
profusely to Allāh ta‛ālā and humbling himself before 
Him. 


He used to be extremely cautious as regards his food. 
He used to cook a few day’s food and keep it near him. 
He would eat a little from it when he was overcome by 
intense hunger. He would then occupy himself in 
meditation. His excessive meditation caused his back 
to become bent. 


He used to say: “Experiencing the joy and deliciousness 
of food left me for the last 30 years. I merely eat 
whatever is available at the time when I need it. He 
considered it a bid‛at to eat two types of food in one 
meal. Based on his impeccable piety, he used to give 
ghee to his one son and sugar to the other. 


Note: He did this probably because ghee is one type of 
gravy while sugar is something else. In this way, 


although both are found on the same dinner mat, they 
are not for one person. 


Caution 
He never consumed the food of the wealthy because 
most of their food is doubtful. Some food from a worldly 


                                           


1 Sūrah an-Nahl, 16: 125. 
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person came to him on one occasion. He said: “I 
perceive darkness in it.” As a courtesy, he said to 
Hadrat Mirzā Mazhar Jānjānā rahimahullāh: “I request 
you to focus on this food [and tell me what you think].” 
When he focussed on it he said: “The food appears to 
be halāl but I perceive the stench of ostentation in it.” 


When he used to borrow a book from a worldly person, 
he abstained from reading it for three days. He used to 
say: “Like the cover is attached to this book, the 
darkness of the company of the wealthy has attached 
itself to it.” When its darkness was removed through 
his company, he would read it. 


Note: Glory to Allāh! This was as a result of his 
fastidious and finely tuned temperament. In fact, it was 
as a result of the effulgence of his īmān. May Allāh 
ta‛ālā bless us as well. (compiler) 


Hadrat Mirzā Mazhar Jānjānā Sāhib rahimahullāh 
loved Sayyid Nūr Muhammad Sāhib dearly. He used to 
be overjoyed merely from hearing his name. He used to 
say: “It is quite sad that our friends did not visit Hadrat 
Sayyid Nūr Muhammad rahimahullāh because merely 
looking at him revives one’s īmān.” 


Note: A special sign of the friends of Allāh ta‛ālā is 
described in a Hadīth as follows: 


ٰخياركمٰالَّينٰإذاٰروواٰذكرٰالله.ٰصلّٰاللهٰعليهٰوسلمقالٰالنبٰ
Rasūlullāh sallallāhu ‛alayhi wa sallam said: The best 
of you is the one who when he is looked at, the viewer is 
reminded of Allāh ta‛ālā.1 


Hadrat Mirzā Jānjānā rahimahullāh used to say: 
“Hadrat’s expositions used to be very correct and 
accurate. Thus we can say that we cannot see as 


                                           


1 Ibn Mājah (303). 
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clearly without our external eyes as Hadrat can see 
with the eyes of his heart. Hadrat possessed strong 
powers. These personalities display immense courage 
in fulfilling the needs of sincere people. Rarely would a 
person’s needs not be fulfilled with Hadrat’s du‛ā’ and 
focus.” 


Effects of His Du‛ā’ 
A woman came to Hadrat on one occasion and said: 
“The jinn came and took my daughter away. I resorted 
to many ta‛wīdh and other similar procedures but they 
were of no use. I request you to focus your attention in 
this regard.” After going into meditation for a long 
while, Hadrat said to her: “Your daughter will return at 
such and such time.” Subsequently this is exactly what 
happened. When the daughter was asked about what 
transpired, she said: “I was in a certain desert when a 
saint held my hand and conveyed me here.” Someone 
asked Hadrat: “When the woman requested you to help 
her, why did you fall silent and go into meditation. Why 
did you not say to her immediately that her daughter 
will return?” Hadrat replied: “I supplicated in Allāh’s 
court that if my du‛ā’ and focus will be effective, I will 
do something in this regard. I was then informed via 
inspiration that my effort will be effective. That is when 
I informed the woman that her daughter will return.” 
Every action of his used to be in line with Allāh’s 
pleasure. Glory to Allāh! 


Īmānī Far-sightedness 
On one occasion two Shī‛ah women came to him and 


expressed their wish to tread the Sufi way. By virtue of 
his insight, he gauged that they were Shī‛ah so he said 
to them: “You must first repent from your evil beliefs 
and then you may tread this way.” One of the woman 
acknowledged his greatness, repented and trod the Sufi 
way. The other was not inspired towards repentance. 
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One of Hadrat’s devoted followers was overcome by his 
passions so his outer form came as a barrier between 
the man and the woman. The woman became terrified 
and took refuge in one corner. His devoted follower 
repented and due to his shame, he did not present 
himself to Hadrat for a long period of time. 


Hadrat related: One day I went to visit the grave of 
Hadrat Hāfiz Muhammad Muhsin. On reaching there I 
went into meditation and in that state of mine, I saw 
that his body and shroud were intact, but the soles of 
his feet and the shroud covering that area were eaten 
by the soil. When I asked him the reason for this he 
replied: “On one occasion I had taken a rock which 
belonged to someone and placed it at the place of 
wudū’. I placed it there and thought to myself that 
when its owner arrives, I will give the rock to him. I 
placed my feet on that rock [I used that rock without 
it’s owner’s permission]. This is why the soil has eaten 
the soles of my feet.” 


The one who is more pious holds a higher and closer 
position with Allāh ta‛ālā.1 


Spiritual Conditions And Traits 
His khalīfah, Mirzā Mazhar Jānjānā rahimahullāh, 
describes some of his spiritual conditions and traits. 
They are quoted below to serve as admonitions. 


Mirzā Mazhar Jānjānā rahimahullāh says: I was 18 
years old when a man made mention of Hadrat’s 
excellences in my presence. The moment I heard them, 
my heart yearned to have the honour of meeting him. 
Subsequently I got the honour of meeting him and 
found him to be a true saint. He followed the Sharī‛ah 
strictly and the blessed Sunnah of Hadrat Muhammad 
Rasūlullāh sallallāhu ‛alayhi wa sallam. He was an 


                                           


1 Maqāmāt Mazharī, p. 227. 
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embodiment of Allāh’s character. The blessed 
effulgence of his company was a purification for the 
heart and a source of comfort to my soul. I saw with 
the eyes of certainty that my objective is probably in 
this place. My dead heart was convinced that this is 
where I will be able to visualize Allāh ta‛ālā. Hadrat 
asked me: “Why have you come here?” I replied: “To 
benefit from you.” Although it was against his habit to 
induct a person into the path without istikhārah, by 
the grace of Allāh ta‛ālā, he directed his attention onto 


my condition without any hesitation. Consequently, my 
five senses began engaging in the remembrance of 
Allāh ta‛ālā. It is from among his peculiar qualities that 
through his first focus, the five senses begin engaging 
in Allāh’s remembrance, and the seeker becomes a 
recipient of Allāh’s pure manifestation. Through the 
effect of his focus, my internal self was transformed in 
such a way that when I looked in the mirror I found 
myself looking at a form similar to his. This increased 
my love for him and my confidence in him became 
firmly embedded. 


Expositions And Supernatural Feats 
Mirzā Mazhar Jānjānā rahimahullāh used to say: 
Hadrat Sayyid Sāhib used to pay a lot of attention to 
the spiritual condition of his associates and he used to 
apprise them of their slip ups. One day my eyes fell on 
a strange woman. When I came to him he said: “I see 
the darkness of adultery in you. Your eyes probably fell 
on a strange woman.” I focussed my attention 
immediately and saw the darkness of that unnecessary 
gaze within myself. 


One day I met a drunkard on the way. When I went to 
Hadrat he said: “I see the darkness of alcohol inside 
you. You probably consumed some alcohol.” He then 
focussed on my condition and the grime of alcohol was 
clearly visible. He said: “Meeting flagrant sinners 
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causes the internal self to become grimy.” Allāh forbid! 
[If this is the case with merely meeting sinners] what 
can be said of the condition of those who commit sins!? 


Note: I make an earnest du‛ā’ to Allāh ta‛ālā to protect 
us against committing sins and from the company of 
sinners. Āmīn. (compiler) 


Hadrat used to observe the effulgence of the actions of 
his companions within them. If I had engaged in the 
dhikr of the kalimah tayyibah and then came to meet 


him, he would say: “Today you made the dhikr of the 
kalimah tayyibah.” Similarly, if I went to him after 
engaging in durūd, he would say: “The effulgence of 
durūd is apparent on you today.” 


He said to me one day: “When engaging in durūd, you 
must also count the number of durūds.” I asked: “How 
can the number be ascertained?” He replied: “The 
lights of durūd are seen separately like a flower with 
petals.” 


Mirzā Mazhar Jānjānā rahimahullāh used to relate: 
Hadrat asked me to pound liquorice on one occasion. 
As I was pounding it, he asked: “Has it become fine?” I 
replied in the affirmative. Hadrat rubbed it between his 
fingers and said: “It is not fine as yet.” He added: “One 
must check [and verify] before saying anything so that 
he does not fall into the habit of speaking lies.” 


Note: Glory to Allāh! Look at how he emphasised 
abstaining from speaking lies. Abstaining from lying is 


generally disregarded nowadays. (compiler) 


Mirzā Mazhar Jānjānā rahimahullāh used to say: 
Through the blessings of Hadrat’s company, I acquired 
the internal spiritual conditions in a very short time. 
Through the acquisition of continuous feelings of love 
[for Allāh ta‛ālā], my heart was purified from love for 
anything or anyone else. The love for Allāh ta‛ālā 
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became firmly embedded in the heart and I had no love 
for anyone else. My yearning caused me to lose my 
sleep and comfort, and to have no interest in food. I 
would wander naked from head to foot in the deserted 
places. When I was overcome by hunger, I would eat a 
few leaves from the trees. I would spend most of my 
time in meditation. 


Note: Glory to Allāh! These were indeed lofty spiritual 
conditions which Allāh ta‛ālā confers on his Auliyā’. 
Inspiration is from Allāh ta‛ālā alone. (compiler) 


Mirzā Mazhar Jānjānā rahimahullāh used to say: I 
remained with Hadrat for four years. He gave me 
permission to teach the Sufi way, gave me a garment as 
a source of blessing, and advised me to act in 
accordance with the creed of the Ahl as-Sunnah wa al-
Jamā‛ah and to abstain from bid‛at.1 


Selflessness 
Hadrat Qādī Thanā’ullāh Sāhib Pānīpattī rahimahullāh 
writes in Tuhfah as-Sālikīn: 


Hadrat Mirzā Mazhar Jānjānā rahimahullāh relates 
with regard to his shaykh, Sayyid Nūr Muhammad 
Budāyūnī rahimahullāh: There was a man who claimed 
to be a murīd of Hadrat. One day this man came before 
Hadrat and said many disrespectful things to him in a 
harsh manner. Hadrat did not give him any reply. The 
man came the next day so that he could obtain 
Hadrat’s focus and benefit from him. I felt that I should 
punish him but Hadrat forbad me and devoted his 


attention to the man in the same way as he did to his 
sincere disciples. I was quite disturbed by this and 
asked Hadrat the reason for treating this man in the 
same way as his other sincere disciples. Hadrat said: 
“Mirzā Sāhib! If I reprimanded and scolded him, and 


                                           


1 Maqāmāt Mazharī, p. 261. 
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did not direct my attention to him Allāh ta‛ālā would 
have asked me: ‘I placed a special effulgence as a trust 
in your heart. One of My servants came to you seeking 
that effulgence. Why did you deny him?’ What reply 
could I have given to Allāh ta‛ālā? Could I have said 
that this man had been abusive towards me and this is 
why I denied him my attention? Would this reason 
have been acceptable?” I was still disturbed and 
remained silent for some time. After a few days Hadrat 
said to me: “O child! Although I treated him as a 


genuinely sincere person, Allāh ta‛ālā never considers a 
hypocrite equal to a sincere person: 


لِحِٰ أمُصأ سِدَٰمِنَٰال أمُفأ لمَُٰال  وَالُلهٰيَعأ


Allah knows those who lay things to waste and those 
who set matters right.1 


The reality is known to Allāh ta‛ālā; He conveys 
blessings only to His sincere and courteous friends.2 


Note: Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh used to relate this 
incident repeatedly in his assemblies so that the 
audience may learn a lesson and take admonition. 
(compiler) 


Demise 
He passed away on 11 Dhū al-Qa‛dah 1125 A.H. He is 
buried in Khām Delhi not far from the grave of 
Khwājah Nizām ad-Dīn rahimahullāh.3 


                                           


1 Sūrah al-Baqarah, 2: 220. 
2 Tuhfah as-Sālikīn. 
3 Hālāt Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 357. 
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Hadrat Shaykh Ghulām Naqshband 
Ghauswī Lucknowī (d. 1126 A.H.) 


Hadrat Qādī At-har Sāhib Mubārakpūrī rahimahullāh 
(d. 1417 A.H.) writes in his scholarly work Diyār Paurab 
Mei ‛Ilm Aur ‛Ulamā’: 


Thousands of ‛ulamā’ and erudite scholars were born in 
Shīrāz-e-Hind (Jaunpūr and surrounding areas) 
through whose efforts this city and surrounding 
villages and towns were inhabited by madāris and 


khānqāhs. This region was competing with Baghdad 
and Cordova (Qurtubah). 


Commencing with the Sharqī sultans of Jaunpūr to the 
sultanate of the Moguls, this entire period was an 
academic spring in Paurab. This was especially so 
during the rules of Sultan Ibrāhīm Shāh Sharqī, Shāh 
Jahān and Aurangzeb ‛Ālamgīr where knowledge and 
scholars proliferated profusely. Aurangzeb devoted 
special attention to the scholars of Jaunpūr while he 
was a prince and also after ascending to the throne. 
His attention turned this entire region into a 
flourishing garden of knowledge. Maulānā Khayr ad-
Dīn Muhammad Jaunpūrī rahimahullāh describes that 
era in the following words: 


King Aurangzeb was a practising ‛ālim. He accorded 
special value to the ‛ulamā’ and paid special interest to 
them from the days when he was still a prince. As was 
the case with the Sharqī sultans, the profusion of 


‛ulamā’ and saints, and the large numbers of students 
and disciples created a unique academic and religious 
splendour in Jaunpūr. When ‛Ālamgīr ascended the 
throne, he instructed the governor of Jaunpūr to 
investigate the conditions of the teachers and saints of 
the city, and he emphasised on him to provide him 
with immediate details about them. In this way, during 
the rule of ‛Ālamgīr this region became a garden of 
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knowledge on the model of Iram.1 All the old madāris in 
the surrounding cities and villages were revitalised and 
many new khānqāhs were constructed. In Jaunpūr 
itself, teaching and lecturing took place in every 
residential area; and madāris were built everywhere. 


Mīr Abū al-Baqā’ rahimahullāh, Sayyid Mubārak 
rahimahullāh and Mullā Hafīz rahimahullāh were 
delivering lessons in Muftī Mahallah. Maulānā Amīr ad-
Dīn rahimahullāh was delivering lessons in Mahallah 
Shāh Madār. Mīr ‛Abd al-Bārī rahimahullāh was 


delivering lessons in Mahallah Darībah. And the son of 
Mullā Mahmūd rahimahullāh was delivering lessons in 
Mahallah Sipāh. Furthermore, there was a madrasah 
in every district of Jaunpūr where teachers were 
imparting lessons to students. Every lane had a 
khānqāh where dervishes were steering the seekers of 
guidance. 


Similarly, during the rule of ‛Ālamgīr, thousands of 
‛ulamā’ and saints were doing their work in their 
respective circles in the region of Paurab. The following 
were some of the eminent scholars who were 
contemporaries to each other: Hāfiz Amānullāh Benārsī 
(1133 A.H.), Qādī Muhibbullāh Bihārī (1119 A.H.), 
Mullā Qutb ad-Dīn Shamsābādī (1121 A.H.), Mullā 
Jīyūn Amethwī (Ahmad ibn Abū Sa‛īd) (1130 A.H.), 
Sayyid Sa‛dullāh Salūnī (1138 A.H.), Qādī ‛Ismatullāh 
Lucknowī (1113 A.H.), Shaykh Ghulām Muhammad 
Lucknowī (1136 A.H.) and Shaykh Ghulām Naqshband 
Ghauswī Lucknowī (1126 A.H.) 


The efforts and activities of these scholars in the field of 
education and teaching had turned this entire eastern 
region into a Dār al-‛Ulūm. From among them, Hadrat 
Shaykh Ghulām Naqshband Ghauswī rahimahullāh 
                                           


1 Iram is a famous garden in Arabia designed and built on 


the model of Paradise by Shaddad, an ancient king of Yemen. 


https://nmusba.wordpress.com/







 271 


enjoyed a distinguished position by virtue of his 
achievements in the field of education. He was a 
resident of the eastern region of present day 
A‛zamgarh, in the town of Ghausī, district Ma’u. His 
contemporaries who hailed from the same region 
included the following well-known scholars: Shaykh 
Ismā‛īl ibn Maulānā Abū al-Khayr Bhīrwī (1106 A.H.), 
Shaykh ‛Abd al-Latīf Mathanpūrī (Nizāmābād), Mīr 
Qiyām ad-Dīn Shagarwī (1128 A.H.), Shaykh Murtadā 
Charyātkautī (1109 A.H.) and Shaykh Muhammad 
Shāh Bhīrwī (1114 A.H.). All these seniors were 
imparting knowledge and cognition in their madāris 
and khānqāhs within a radius of 15-20 miles. 


However, Shaykh Ghulām Naqshband rahimahullāh left 
Ghausī and went to Lucknow where he continued his 
efforts. Due to his blessings and contributions in the 
field of teaching and education, the Shaykh enjoyed a 
distinguished position among his contemporaries. 
Through his students, especially Mullā Nizām ad-Dīn 
rahimahullāh, the whole of India is enjoying his 
educational blessings to this day. At present, we intend 
presenting a short biography of this proficient shaykh. 


Name, Lineage And Family Background 
The lineage of Hadrat Maulānā Shaykh Ghulām 
Naqshband ibn Maulānā Shaykh ‛Atā’ullāh ibn Shaykh 
Qādī Habībullāh ibn Shaykh Ahmad ibn Shaykh Diyā’ 
ad-Dīn ibn Shaykh Yahyā ibn Shaykh Sharaf ad-Dīn 
ibn Shaykh Nasīr ad-Dīn ibn Muftī Husayn ‛Uthmānī 
Asfahānī Ghauswī Jaunpūrī Lucknowī rahimahullāh 


goes up to Amīr al-Mu’minīn Hadrat ‛Uthmān ibn ‛Affān 
rahimahullāh. He is from the progeny of Hadrat Abān 
ibn ‛Uthmān radiyallāhu ‛anhu or Hadrat ‛Umar ibn 
‛Uthmān radiyallāhu ‛anhu. 


From his attribution to Isfahan it is learnt that his 
forefathers left Arabia and settled down in Isfahan. 
From there, one of his elders came to India and settled 
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down in Jaunpūr. His biographers are silent with 
regard to who this elder was and when he arrived. 
What is certainly known is that the Shaykh’s 
grandfather, Qādī Habībullāh rahimahullāh, was 
appointed as the judge in Ghausī and remained in this 
town. 


Birth And Early Life 
Shaykh Ghulām Naqshband was born in Ghausī before 
his father’s stay in Lucknow. He was born on 19 Dhū 
al-Hijjah 1051 A.H. The following is stated in Nuzhatul 
Khawātir: 


ولدٰلإحدىٰعشرةٰبقيٰمنٰذيٰالحجةٰسنةٰإحدىٰوخمسيٰوألفٰبقريةٰ
ٰكهوسي.


He was born on 19 Dhū al-Hijjah 1051 A.H. in the 
village of Ghausī. 


Previously this village was under the district of 
A‛zamgarh but is now included under the district of 
Ma’u. 


According to Āzād Balgrāmī, the father received 
spiritual inspiration to name his son Ghulām 
Naqshband. He spent his childhood in Ghausī and 
grew up in the religious, scholarly and spiritual 
environment of his house. He lost his father when he 
was 11 years old and went under the training and 
tutorship of Mīr Muhammad Shafī‛ rahimahullāh who 
was a devoted student of his father. 


A Glad Tiding During His Student Days 
Shaykh Ghulām Naqshband rahimahullāh relates: 
While I was still in my early student days, I saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam in a dream. He 
was opening the buttons of my chest with his blessed 
hands. In the same dream I deduced its interpretation, 
viz. Rasūlullāh sallallāhu ‛alayhi wa sallam was 
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opening my chest and opening the door to knowledge 
for me. 


After his father’s demise in 1063 A.H., the Shaykh 
remained in the service of Mīr Muhammad Shafī‛ 
rahimahullāh and studied entirely under him from 
beginning to end. He completed all the prescribed 
sciences by the age of 18. Thereafter, he went to his 
father’s mentor, Shaykh Pīr Muhammad Jaunpūrī 
Lucknowī rahimahullāh, studied for a short while 
under him to obtain his blessings, and received a 


graduation certificate from him. The Shaykh was 21 
years old at the time. Āzād Balgrāmī writes: 


Shaykh Sāhib remained under the 
tutorship of his father’s student, Mīr 
Muhammad Shafī‛ quddisa sirruhu, from 
beginning to end and strove to acquire 
excellences and virtues. He gained 
proficiency in all the sciences by the age of 
18. At the age of 21 he read the graduation 
chapter as a source of blessings under the 
shaykh of his shaykh, Hadrat Pīr 
Muhammad quddisa sirruhu. 


Comprehensiveness 
Shaykh Ghulām Naqshband combined knowledge with 
cognition, and the Sharī‛ah with the Tarīqah. In 
addition to the religious sciences, he was considered to 
be the most senior scholar of his region and in his era 
in the rational sciences, literary sciences, grammar, 


language, Arab poetry, conflicts of the Arabs and 
literature. He was a teacher, spiritual mentor, author 
and poet at one and the same time. His excellent 
qualities caused the students of sciences and the 
seekers of spirituality to flock to him. Āzād Balgrāmī 
writes in Ma’āthir al-Kirām:  
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He was an ‛Allāmah who combined the 
unique sciences which convey one to Allāh 
ta‛ālā and the mysteries behind the hidden 
sciences. 


Subhatul Marjān states: 


ٰهوٰأوحدٰالزمان،ٰوالجامعٰبيٰالعلمٰوالعرفان.
He was matchless in his era. He combined knowledge 
with cognition. 


Tadhkirah ‛Ulamā’-e-Hind states: 


He was matchless in his era and he 
combined the Sharī‛ah with the Tarīqah. 


The author of Nuzhatul Khawātir writes: 


ٰلمٰيكنٰفيٰزمانهٰ الشيخٰالعالمٰالكبيْٰالعلامةٰكَنٰمنٰكبارٰالْساتذة،
متونٰأعلىٰمنهٰبالنحوٰواللغةٰوالْشعارٰوأيامٰالعربٰوماٰيتعلقٰبها،ٰٰأعلم


 علومٰالحكمة.


He was a shaykh, a senior scholar, an ‛Allāmah and 
from among the senior teachers. There was no one in his 
era who was more knowledgeable than him in grammar, 
language, poetry, the conflicts of the Arabs and 
whatever is related to all this. He knew a major portion 
of philosophical sciences. 


Shaykh Sāhib completed his studies at the age of 21 in 


the year 1072 A.H. When Shaykh Pīr Muhammad 
passed away in 1085 A.H. he became his deputy and 
occupied himself in teaching, lecturing, instructing and 
inducting. About 12-13 years before this were most 
probably spent in teaching. From 1085-1126 A.H. – a 
continuous period of 40 years – he occupied the place 
of his mentor and rendered academic and religious 
services. 
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The Demise of Shaykh Pīr Muhammad 
After the demise of Hadrat Shaykh Pīr Muhammad 
rahimahullāh, the deputyship of Shaykh Ghulām 
Naqshband proved blessed for his religious and 
academic life. He enjoyed wide popularity and 
acceptance after it. In this regard, the sincerity and 
devotion which was demonstrated by Mīr Muhammad 
Shafī‛ rahimahullāh – who was his father’s student and 
his own teacher – serve as a great lesson for students. 


Āzād Balgrāmī rahimahullāh states in Ma’āthir al-Kirām 


and details in this regard are to be found in Subhatul 
Marjān that when Shaykh Pīr Muhammad quddisa 
sirruhu passed away, all his khulafā’ and disciples 
unanimously decided to select Mīr Muhammad Shafī‛ 
rahimahullāh as his deputy. They prepared his seat 
with its special carpet and left it aside while they 
awaited his arrival from Delhi. Mīr Muhammad Shafī‛ 
came to Lucknow and wanted his special student, 
Shaykh Ghulām Naqshband, be appointed as the 
deputy instead of himself. However, he concealed this 
thought to the extent that he did not inform even 
Shaykh Ghulām Naqshband about it. He set aside a 
day for this function. When the people assembled, he 
laid the special carpet before the khulafā’ and disciples. 
He then held Shaykh Ghulām Naqshband by his hand 
and seated him on the carpet. He then sat respectfully 
before him as would a disciple before his mentor. On 
seeing this, all those who were present followed suite. 


Āzād Balgrāmī rahimahullāh writes: 


The rank and position of Shaykh Ghulām 
Naqshband must be deduced from this. Mīr 
Sāhib considered him a worthy person for 
the post of deputy, seated him in his 
shaykh’s place, and himself followed the 
protocol of a murīd before a shaykh. The 
fact of the matter is that Shaykh Ghulām 
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Naqshband rahimahullāh conferred a 
special effulgence to this post and became a 
sanctuary for the students and seekers of 
the external and internal sciences. Through 
the blessings of his training, he embellished 
an entire world with his academic and 
spiritual excellences. The chain of study of 
most ‛ulamā’ and scholars of the present 
age end with him. 


Teaching And Lecturing 


Shaykh Ghulām Naqshband rahimahullāh enjoyed wide 
popularity among his contemporaries as regards his 
services in the field of education, the large number of 
students who went to him, and the wide extent of his 
academic contributions. During his time, there were 
many ‛ulamā’, scholars and saints in the Paurab region 
who were occupied in teaching and instructing. 
However, he distinguished himself in the extent and 
scope of his teaching influence. 


The following is stated in Tadhkirah ‛Ulamā’-e-Hind: 


Shaykh Sāhib devoted his entire life to 
teaching and instructing students. A large 
group of distinguished students was trained 
under him and succeeded. The educational 
lineage of most of the ‛ulamā’ of India ends 
with him. 


The author of Nuzhatul Khawātir describes his services 
in the field of education with the following 


comprehensive statement: 


ٰكَنٰمنٰكبارٰالْساتذة
He was from among the senior teachers. 


Shaykh Ghulām Naqshband rahimahullāh took the 
place of Shaykh Pīr Muhammad rahimahullāh after the 
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latter’s demise and continued the programme of 
education for about 40 years. This 40-year period is the 
essence of his academic life. The large number of 
students in his class and his academic programme 
revived the memories of Malik al-‛Ulamā’ Qādī Shihāb 
ad-Dīn Daulatābādī rahimahullāh. Countless students 
came to his classes, departed from them as eminent 
scholars and themselves became famous scholars in 
their respective regions. However, from this entire 
group, Mullā Nizām ad-Dīn rahimahullāh (d. 1161 A.H.) 


– the founder of the Dars-e-Nizāmī – proved to be 
Shaykh Sāhib’s most genuine representative and 
deputy. It was through him that Shaykh Sāhib’s 
educational lineage proliferated and continued 
throughout India. 


Love And Affection Towards Students 
Shaykh Ghulām Naqshband rahimahullāh was a very 
affectionate teacher. He used to acknowledge the 
knowledge and excellence of his students, make du‛ā’ 
for their progress and wish them well. This affection of 
the teacher resulted in the students enjoying immense 
blessings. One example is related in this regard. Mīr 
‛Abd al-Jalīl Balgrāmī was a distinguished student of 
Shaykh Sāhib. The latter used to openly acknowledge 
his excellence and knowledge, and constantly spoke in 
praise of him. 


Strictness in Matters Related to The Sharī‛ah 
Shaykh Ghulām Naqshband rahimahullāh was 
nurtured in a purely religious and academic 
environment. His grandfather was a judge of Ghausī 
and a murīd of Mīr ‛Alī ‛Āshiqān Sarā’īmīrī 
rahimahullāh. He combined the Sharī‛ah with the 
Tarīqah. Together with proficiency in the traditional 
and rational sciences, his father occupied a 
distinguished position in piety. He had a spiritual bond 
with Shaykh ‛Abd al-Quddūs Nizāmābādī rahimahullāh 
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and Shaykh Pīr Muhammad Lucknowī rahimahullāh. In 
short, Shaykh Sāhib’s house was a confluence of 
knowledge and cognition where the instructions and 
prohibitions of the Sharī‛ah were strictly adhered to. In 
addition to being a distinguished scholar and teacher, 
Shaykh Sāhib was an expert in the spiritual sciences. 
He permitted no concessions whatsoever in matters 
related to the Sharī‛ah. At the same time, the power of 
his Dīnī knowledge contained the exquisiteness of 
Sufism. He would reprimand severely when the 
Sharī‛ah was trampled, but would display absolute 
affection and warmth after the person repented. 
Ma’āthir al-Kirām states: 


His mind and temperament were always 
occupied in the preservation of the 
Sharī‛ah. In accordance with the teaching of 
“love for Allāh’s sake and detestation for 
Allāh’s sake” he would be inflamed if any 
person broke a command of the Sharī‛ah. 
And if the man was inspired towards 
repentance, he would become eligible for 
even more love and affection than before. 


Subhatul Marjān states: 


ٰحامياٰلحمىٰالشريعةٰالغراءٰوحارساٰلْيضةٰالملةٰالْيضاءٰوكانٰالشيخ
The Shaykh was a defendant of the sanctity of the 
splendorous Sharī‛ah and a guardian of the illustrious 
Islamic creed. 


Ma’āthir al-Kirām and Subhatul Marjān relate that one 
day a Qalandar who had divested himself of the 
restrictions of the Sharī‛ah attended Shaykh Sāhib’s 
assembly. Shaykh Sāhib expressed his disapproval by 
saying: 


https://nmusba.wordpress.com/







 279 


This breed of people will neither be blessed 
with seeing Allāh ta‛ālā nor the intercession 
of Rasūlullāh sallallāhu ‛alayhi wa sallam. 


When the Qalandar heard this, he audaciously 
retorted: “Shaykh! We Qalandars will be blessed with 
seeing Allāh ta‛ālā and receive the intercession of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. However, you 
people will not receive anything.” Shaykh Sāhib asked 
him the reason, he replied: “People like you have not 
committed sins throughout their lives. Thus, you will 


enter Paradise directly without any accounting. On the 
other hand, we Qalandars are immersed in 
disobedience. We will therefore be presented before 
Allāh ta‛ālā. And we, this small group of sinners, will 
get the intercession of Rasūlullāh sallallāhu ‛alayhi wa 
sallam.” The moment Shaykh Sāhib heard this, he was 
overcome by softness and his harshness changed to 
leniency. But this does not mean that Shaykh Sāhib 
believed in the same concept. The fact of the matter is 
that it is not permissible to do anything which earns 
Allāh’s wrath while relying on His mercy and 
Rasūlullāh’s intercession. 


Poetry 
Shaykh Ghulām Naqshband rahimahullāh was a poet 
and litterateur. He was a famous scholar of the literary 
sciences and an expert in Arab poetry and the conflicts 
of the Arabs. He enjoyed a distinguished position in 
Arabic poetry in India. His poetry contained ancient 
influences and was to a large extent free from non-Arab 


influences. 


Students 
The multifarious personality of Shaykh Ghulām 
Naqshband rahimahullāh held an eminent position in 
the field of teaching and lecturing. He had a popular 
circle of students. Many erudite scholars studied under 
him. The academic lineage of most Indian ‛ulamā’ ends 
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with him. He was an expert in the fields of 
jurisprudence, principles of jurisprudence, Arabic 
literature, logic and philosophy. According to Āzād 
Balgrāmī, an entire world of students benefited from 
him. He imparted the Islamic sciences for 
approximately 40 years from 1085 A.H. to 1126 A.H. 
Thousands of students studied under him during this 
period. These include Mullā Nizām ad-Dīn Lucknowī (d. 
1133 A.H.) – the founder of the Dars-e-Nizāmī – and 
Muftī Sharaf ad-Dīn Lucknowī (d. 1133 A.H.). 


Written Works 
In addition to being a teacher and lecturer, Shaykh 
Ghulām Naqshband was a prolific writer. He wrote 
books on various sciences and topics. His biographers 
list the following of his written works: 


1. Anwār al-Qur’ān which is a tafsīr with marginal 
notes of one quarter of the Qur’ān. 


2. Furqān al-Anwār. 


3. Tafsīr Sūrah al-A‛rāf with marginal notes. 


4. Sūrah-e-Karīm. 


5. Tafsīr of Sūrah Tāhā. 


6. Tafsīr of Sūrah Muhammad. 


7. Tafsīr of Sūrah Yūsuf. 


8. Tafsīr of Sūrah ar-Rahmān. 


9. Tafsīr of Sūrah an-Naba’ with marginal notes. 


10. Tafsīr Sūrah al-Kauthar. 


11. Tafsīr Sūrah al-Ikhlās. 


12. Tafsīr of Allāhu Nūr as-Samāwāt wa al-Ard. 


Demise 
The biographers concur that Shaykh Ghulām 
Naqshband rahimahullāh passed away in the end of 
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Rajab 1126 A.H. in Lucknow and was buried near his 
teacher’s grave, Hadrat Shaykh Pīr Muhammad 
Lucknowī rahimahullāh, at Tīlah Pīr Muhammad Shāh. 
He was born in Dhū al-Hijjah 1051 A.H. He was thus 
about 75 years old at the time of his demise. May Allāh 
ta‛ālā shower His mercy on him. 


Offspring 
From his children we know of just one son, Shaykh 
Ahmad, who occupied his father’s seat in the madrasah 
and khānqāh. He was born in Lucknow. He first 


studied under his father and completed his studies 
under Mullā Nizām ad-Dīn rahimahullāh. He then 
began teaching in the madrasah and khānqāh of 
Shaykh Pīr Muhammad rahimahullāh and continued 
his father’s programme of teaching. Like his father, 
Shaykh Ahmad, distinguished himself in the fields of 
jurisprudence, principles of jurisprudence, Arabic and 
other sciences. Many ‛ulamā’ benefited from him. He 
passed away in 1159 A.H. and his son, Shaykh Qutb 
al-Hudā, took care of the teaching and lecturing.1 


Note: It is a matter of great pride for us that Ghausī 
which is just three kilometres to the north of our village 
is the place in which such a great scholar was born. To 
the south of our village is Fatahpūr Tāl Narjā, which is 
the place where Hadrat Muslihul Ummat Maulānā 
Shāh Wasīyyullāh Sāhib rahimahullāh was born. This 
is the grace of Allāh ta‛ālā which He confers on 
whomever He wills. However, we could not establish in 
which residential area his house was situated. It is 
most likely that he was born in the Qādī Pūrān 
Mahallah and his family people must have resided 
there. Allāh ta‛ālā knows best. (compiler) 


                                           


1 Diyār Paurab Mei ‛Ilm Aur ‛Ulamā’, p. 425. 
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Hadrat Shaykh ‛Abd al-Ahad Sirhindī (d. 
1126 A.H.) 


Name And Lineage 
His name is ‛Abd al-Ahad and is known as Shāh Gul. 
His father’s name is Khāzin ar-Rahmah Shaykh 
Muhammad Sa‛īd ibn Mujaddid Alf Thānī Sirhindī 
rahimahullāh. He is the grandson of Shaykh Mujaddid 
Alf Thānī rahimahullāh. 


Birth 


He was born in 1049 A.H. in Sirhind. 


Merits 
His father, Shaykh Muhammad Sa‛īd, loved him dearly 
and used to refer to him as “Gul”. Subsequently, he 
came to be known as Shāh Gul. 


His fortunate temperament and being in the progeny of 
saints demanded that he be particular about salāh and 
fasting from a tender age. 


As per the custom of his family, he completed the 
external sciences by the age of 17. Also at this age he 
was honoured with accompanying his father for hajj. 
He compiled a travelogue which contains his 
experiences on the journey and descriptions of the 
Haramayn Sharīfayn. It was written in the Arabic 
language and its eloquence was astounding. 


He was almost 21 years old when his father departed 
from this world. However, he had traversed the various 


levels of Sufism by this age and had reached the level 
of perfection. 


After his father’s demise, he benefited from the 
company of his honourable uncle, Hadrat Khwājah 
Muhammad Ma‛sūm rahimahullāh. There was a major 
difference in the programme of instruction and training 
between these two brothers (Khwājah Muhammad Sa‛īd 
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rahimahullāh and Khwājah Muhammad Ma‛sūm 
rahimahullāh), but he proved to be a confluence for 
both affiliations. 


He has a lengthy list of excellent qualities, 
supernatural feats and glad tidings. Biographers have 
written a lot in this regard. Although we believe that 
the supernatural feats of the Auliyā’ are true, this book 
cannot encompass the shore-less ocean of his feats. 


Respect 


Respect for seniors is a great fortune and the stepping 
stone to all other fortunes. Hadrat Khwājah 
Muhammad Ma‛sūm Sāhib used to respect his elder 
brother to the extent that if he saw his conveyance 
approaching, he would stand up. He would not eat the 
fruit of his house without first offering it to his brother. 
Hadrat Shaykh ‛Abd al-Ahad Sāhib rahimahullāh would 
not turn his back towards the seat of his uncle and 
shaykh, Hadrat Khwājah Muhammad Ma‛sūm Sāhib 
even if the latter was not seated there. 


Note: It was because of this respect that he reached 
such a lofty position. Respect of this level is very rare 
nowadays. This is why we are deprived of spiritual 
excellences. (compiler) 


The Merit of Eating Halāl 
The doors of spiritual excellence are not opened in the 
absence of halāl food. Consuming halāl is the first 
prerequisite for the acceptance of du‛ā’s. Hadrat 
rahimahullāh was extremely cautious in this regard. 


One of his murīds came to him one day so he said to 
him: “I am getting a stench from you. You probably ate 
harām.” The murīd replied: “I abstain completely from 
harām. However, I accompanied someone to the meal of 
a worldly person.” Hadrat rahimahullāh said: “You 
must fast for three days and you can come to me for 
my attention after that.” 
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Note: Glory to Allāh! This is how seekers are trained 
and tutored, and on account of which they are 
honoured with spiritual treasures. (compiler) 


Supernatural Feats 
The governor of Sirhind committed an excess against 
the public which disturbed Hadrat rahimahullāh. That 
same week the governor was issued with a reprimand 
from the king. He came to Hadrat, repented over his 
actions and begged him to make du‛ā’ for him. Hadrat 
gave him the glad tiding that the king will pardon him 
his error on such and such day. It happened as 
foretold. 


The same governor presented an orchard and some 
rare gifts to Hadrat rahimahullāh but he returned them 
because they were of a doubtful nature. 


Note: Glory to Allāh! Look at the extent of his 
abstention from doubtful things! This is why our elders 
consider halāl food to be essential for those treading 
this path. (compiler) 


Patience And Tolerance 
Patience, tolerance, pardon and good character are the 
greatest components of a perfect believer. However, the 
patience of a Walī is a cause of destruction for the one 
who is disrespectful of him. May Allāh ta‛ālā protect us. 


On one occasion a woman made disparaging remarks 
in the presence of Hadrat. He bore them patiently. After 
a short while he addressed one of those who was 


present and said: “Slap her.” The man hesitated. The 
woman fell down suddenly and died. Hadrat 
rahimahullāh then addressed the man and said: “Your 
hesitance caused the woman’s death. When she made 
disparaging remarks and I bore them patiently, I saw 
Allāh’s self-respect moving towards revenge. I wanted 
to exact revenge from my side so that Allāh’s wrath 
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does not befall her. However, this did not happen and 
so she died.” 


Note: We make du‛ā’ to Allāh ta‛ālā to first of all save 
us from causing harm to the saints. Secondly, if we do 
commit such an excess, Allāh ta‛ālā must pardon us 
through His grace and protect us against His wrath. 
Āmīn. (compiler) 


A Dream 
It is reported that he decided to go into seclusion and 


put an end to the coming and going of people. His 
brother, Shaykh Sa‛d ad-Dīn rahimahullāh, saw a 
dream in which he was standing in the court of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. A man said: “O 
Rasūlallāh! Gul wants to go into seclusion. What is 
your ruling in this regard?” Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “Tell Gul to defer his seclusion 
because we have handed over the work of the world to 
him.” When Hadrat heard this dream, he sought refuge 
in Rasūlullāh’s court. It was gauged that Rasūlullāh 
sallallāhu ‛alayhi wa sallam was not happy about his 
going into seclusion and giving up his programme of 
instruction and guiding people. 


He relates: “One night I was made to walk through the 
gardens of Paradise when I entered it. I went close to a 
large pond in which fountains were flowing. A few 
drops fell onto my body. The effect of this was that a 
sweetness permeated my entire body.” He adds: “Over 
12 years have passed since that happened but I still 


perceive that sweetness.” 


He said on one occasion: “I learnt from Allāh ta‛ālā that 
I was to experience internal and external victories very 
soon.” During the same period, Hadrat travelled 
through the villages of Sirhind. He went into a trance-
like condition and became absolutely silent to the 
extent that if it became essential for him to speak, he 
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would do it with the words or verses of the Qur’ān. 
When he regained his senses and directed himself to 
the seekers, some of his close associates asked him 
about what had happened. He replied: “By the grace of 
Allāh, this insignificant person has been conferred with 
the garment of Allāh’s pleasure. [This was the internal 
or spiritual victory]. The external or physical victory 
took the form of the princess Zayb an-Nisā’ sending 
5 000 rupees for the khānqāh without my even 
imagining or expecting this. 


Note: Hadrat makes mention of his spiritual victory and 
also of his physical victory in the form of the money 
which he received from Zayb an-Nisā’. We make du‛ā’ to 
Allāh ta‛ālā to bless our progeny and associates with 
spiritual and physical victories. This is certainly not 
difficult for Allāh ta‛ālā. (compiler) 


It is reported that he said: “Two sons will be born to my 
brother, these will be their names and this is what they 
will look like.” He said this at a time when his brother 
was not even married as yet. Subsequently when he did 
get married, two sons were born to him and they looked 
just as how Hadrat had described. They were also given 
the names which he had foretold. 


It is said that if anyone requested him to make du‛ā’ for 
a male offspring, then together with giving the person 
the glad tiding of a male child, he would also describe 
what the child would look like. And it would happen as 
foretold.1 


Demise 
He passed away on 27 Dhū al-Hijjah 1126 A.H. after 
suffering from urine incontinence. He was 78 years old 
at the time. He was buried on the eastern side of 


                                           


1 Tadhkirah Mashā’ikh Naqshbandīyyah, p. 280. 
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Hadrat Khwājah Muhammad Ma‛sūm’s masjid in 
Sirhind. May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 1, p. 297. 
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Hadrat Mullā Muhammad Hafīz Jaunpūrī 
(d. 1128 A.H.) 


Name And Lineage 
His name is Muhammad Hafīz and his father’s name is 
Abū al-Baqā’ ibn Durwesh Muhammad Husaynī. 


Merits 
He studied the external sciences from beginning to end 
under his uncle, Muftī Sayyid Mubārak rahimahullāh, 
and was acknowledged as a powerful scholar and a 


researcher within a short period of time. His 
scholarliness was highly regarded in the world. He was 
a man of simple ways and a man of piety. He did not 
occupy himself in works apart from teaching, lecturing 
and the remembrance of Allāh ta‛ālā. His heart 
despised the world. When Sultan ‛Ālamgīr heard of his 
academic acumen, he wrote an ardent letter requesting 
him to come to Delhi, but he replied in the negative. 
Sultan ‛Ālamgīr eventually sent one of his close 
associates to Mullā Muhammad Hafīz who presented 
himself before the latter, expressed the king’s yearning 
to meet him, and convinced him to come to Delhi. 


An Admonitory Incident 
At the time when Hadrat Mullā Muhammad Hafīz was 
entering Delhi, a dead person who had just eaten betel 
leaf and on whom the traces of a smile were visible was 
seen lying near the ‛Alī Mardān Khān river. A liberal-
minded dervish held Mullā Muhammad’s palanquin, 
pointed towards the dead man and recited the following 


poem: 


The life of this world has no eternity. Look, 
the smile has been followed by worry. A 
flower has blossomed and wilted. This is the 
nature of this world and life in it. 
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Hadrat Mullā Muhammad Hafīz was severely affected 
by this poem and was so immersed in it that he turned 
the palanquin in the direction of Jaunpūr. He did not 
bother in the least about the king’s ardent desire to 
meet him. He returned to Jaunpūr and spent the rest 
of his life in seclusion, relying solely on Allāh ta‛ālā. 


The Effect of The Company of The Auliyā’ 
The impressive effect of his company was that bad 
character used to be transformed into noble character. 
Those who made disparaging remarks about him 
became rejected in Allāh’s court. Maulānā Rūm 
rahimahullāh said: “If I were to explain the effect of the 
company of the Auliyā’ until the day of Resurrection, I 
will not be able to complete my explanation.” He says in 
a couplet that the Auliyā’ of Allāh ta‛ālā convey a 
message to the hearts and enable them to listen to 
divine mysteries. The Auliyā’ have a royal temperament 
and desire the service of their murīds so that the latter 
could be reformed. Special forms of dhikr are not 
enough for a murīd. It is necessary for him to imbibe 
the mannerisms of the shaykh. When he obeys his 
shaykh in totality, the latter conveys the trust of 
affinity with Allāh ta‛ālā to the murīd. Anyone who 
received spiritual treasure received it through service 
and respect. 


Understand this point well: Respect, honour and a 
sincere bond with the shaykh are essential. 
Inappropriate etiquette with him will not bring about 
the condition of gratitude in the murīd. 


Demise 
Hadrat Mullā Hafīz Jaunpūrī rahimahullāh passed 
away on 30 Shawwāl 1128 A.H./1715. He was buried 
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in Jaunpūr. His grave is situated in the Muftī Mahallah 
of the city.1 


                                           


1 Tārīkh Shīrāz-e-Hind Jaunpūr, vol. 2, p. 1681. 
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Hadrat Shaykh Ahmad Mullā Jiyūn 
Amethwī (d. 1130 A.H.) 


Name And Lineage 
His name is Ahmad and is known as Mullā Jiyūn. His 
father’s name is Shaykh Abū Sa‛īd who was from the 
progeny of Shaykh ‛Abdullāh Makkī rahimahullāh. 


Birth 
He was born on 25 Sha‛bān 1047 A.H. on a Tuesday 
morning in Amethī. 


Education 
He was tutored in the lap of his father. He completed 
memorizing the Qur’ān when he was seven years old 
and became occupied in studying other sciences. His 
father passed away when he turned 13. He studied 
most of the prescribed texts under Shaykh Muhammad 
Sādiq Satrakhī rahimahullāh and a few under Maulānā 
Lutfullāh Kaurah Jahānābādī rahimahullāh. He 
completed his studies at the age of 22 and began 
teaching in his city upon completion.1 


Merits 
Hadrat Mullā Sāhib was a very simple man who 
despised customary formalities. He had a very powerful 
memory. He knew entire sections of the prescribed 
texts by heart. He could remember lengthy poetic 
compositions after listening to them just once. He 
spent his entire life in teaching, lecturing, and writing 
and composing books.2 


Hadā’iq Hanafīyyah describes his merits as follows: 


He was a jurist, a Hadīth expert, a scholar of the 
principles of religion, one who combined the rational 


                                           


1 Nuzhatul Khawātir (Urdu translation), vol. 6, p. 47. 
2 Maulānā Sayyid Muhammad Miyā Dehlawī: ‛Ulamā’-e-Hind 
Kī Shāndār Mādī. 
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and traditional sciences, an eminent scholar of his 
time, and a teacher of Hadrat Aurangzeb ‛Ālamgīr. His 
lineage goes up to Hadrat Abū Bakr Siddīq radiyallāhu 
‛anhu – the first caliph of Islam. He was born in Amethī 
which falls under the jurisdiction of Lucknow. He 
completed memorizing the Qur’ān at the age of seven 
and then studied under various ‛ulamā’ in the 
surrounding areas. He finally presented himself before 
Maulānā Lutfullāh Kaurah Jahānābādī rahimahullāh in 
Fatahpūr Hansūh district. He remained with him until 


the age of 16 when he completed studying the religious 
sciences and intricate arts. When he was 21 years old, 
he wrote Tafsīr Ahmadī which was an explanation of 
juridical injunctions extracted from the Qur’ān. He 
then visited the Haramayn Sharīfayn. While in 
Madīnah Munawwarah, some students requested him 
to write a commentary to Usūl Manār which he did 
when he was 58 years old, and named it Nūr al-Anwār. 
This commentary was widely accepted by the ‛ulamā’ 
and included in the syllabus of the Dars-e-Nizāmī. May 
Allāh ta‛ālā reward him. 


In his Tārīkh Jaunpūr, Sayyid Muhammad Iqbāl 
Jaunpūrī rahimahullāh describes his merits and 
virtues as follows: 


He was listed among the greatest ‛ulamā’ and most 
erudite scholars during the rule of Shāh Jahān. 
However, he was well-known by the name of Mullā 
Jiyūn. He was embellished with all the internal and 
external sciences. He occupied a lofty position as 


regards abstinence, piety and adherence to the 
Sharī‛ah and Tarīqah. He remained strictly aloof from 
name and fame. Reliance on Allāh ta‛ālā was his 
hallmark. 


The Invitation of Shāh Jahān 
Biographers relate that Shāh Jahān was searching for 
a teacher for his son, Aurangzeb, who, in addition to 
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teaching him the external sciences would be able to 
tutor him in noble character, mannerisms and the 
ways of Rasūlullāh sallallāhu ‛alayhi wa sallam. That 
teacher must be able to mould him in the true Islamic 
mould, and make him a genuinely religious Muslim. 


Shāh Jahān first searched for such a teacher in Delhi 
and surrounding areas, but no one could fulfil these 
prerequisites. He then focused his attention on 
Jaunpūr and summoned its governor. The king then 
relayed his thoughts to him. The governor of Jaunpūr 


knew Hadrat Mullā Jiyūn rahimahullāh personally and 
had a lot of confidence in him on account of his 
abstinence and asceticism. However, the governor felt 
intimidated by the court ‛ulamā’ so he could not say 
anything about Hadrat Mullā Jiyūn Sāhib rahimahullāh 
and returned to Jaunpūr. He then proceeded to Hadrat 
Mullā Sāhib and conveyed the king’s intention to him. 
Hadrat Mullā Sāhib blankly refused to go to Delhi. The 
governor persisted and eventually convinced him to go. 
He sent him to the city, wrote to the king about his 
qualities and related many incidents which portray his 
knowledge and excellence. The king was overwhelmed 
by him and was overtaken by his simplicity. 


Note: Just ponder over the concern which a king had 
over the education and training of his son! Look at his 
attention to obtaining the services of a qualified teacher 
and an expert mentor and tutor. Such concern is very 
rare today. (compiler) 


Hadrat Mullā Jiyūn rahimahullāh was a simple and 
easy-going Muslim who used to occupy himself in dhikr 
and spiritual practices. He said as-salāmu ‛alaykum in 
a loud voice and stood at the entrance. The king looked 
at him from head to toe several times, summoned for 
his son, Aurangzeb, and introduced him to Mullā 
Jiyūn. Aurangzeb took Mullā Jiyūn into the royal 
palace. The king then appointed him to the post of 
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atālīq – private tutor – which he carried out very 
beautifully. Gradually, the king, the ministers, 
courtiers and other royal dignitaries became the 
disciples of Hadrat Mullā Jiyūn rahimahullāh. 


Note: It was the blessing of the Sunnah that the king 
was impressed by him despite his offering the salām so 
bravely. May Allāh ta‛ālā inspire us to practise on all 
the Sunnahs, especially offering salām which is such 
an important Sunnah yet even the elite disregard it. 


Aurangzeb Requests Mullā Jiyūn to Come to Delhi 
Later on when Aurangzeb ascended the throne, he 
wrote a letter to Hadrat Mullā Jiyūn rahimahullāh in 
which he stated that he could not come personally to 
Jaunpūr because of his preoccupation with serving the 
sultanate and carrying out royal functions. He added: 
“It is also disrespectful of me to request Hadrat to come 
to Delhi.” This statement was so filled with sincerity, 
honesty and respect that Mullā Jiyūn was affected by it 
and got ready to leave for Delhi. He informed the king 
of his intended day and time of arrival but could not 
reach due to some reason. He did reach Delhi a few 
days later. The king and his courtiers welcomed him 
with absolute respect and arrangements were made for 
his stay within the royal palace. Mullā Jiyūn presented 
the king with a roll of cotton material as a gift and said: 
“My mother read the kalimah tayyibah on each warp of 
this fabric and durūd sharīf on each weft when she was 
weaving it. It was then completed with halāl money. 
Aurangzeb placed this blessed roll of material against 


his eyes, kissed it and placed it on his head. He then 
called the guard of his safe-house and asked him to 
keep it safely. His mother had also prepared gulgulās1 
with halāl earnings and sent them for the king. The 
king was most pleased by these gifts. This is the 


                                           


1 Sweet cakes fried in ghee. 
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bounty of Allāh ta‛ālā which He confers on whomever 
He wills. 


Note: Glory to Allāh! Look at his respect towards his 
teacher when he valued such a small gift. The royal 
court has far more valuable fabrics, yet the king’s 
nobility prompted him to value both gifts 
tremendously. May Allāh ta‛ālā reward him. (compiler) 


Fulfilling The Needs of The Needy 
Hadrat Mullā Jiyūn rahimahullāh saw to the needs of 


the needy through Aurangzeb rahimahullāh. He used to 
present their needs personally to the king and note his 
rulings. Two incidents are presented to serve as 
examples: 


First incident: 


Hadrat Mullā Jiyūn Sāhib rahimahullāh met the king 
and proceeded towards his quarters. In the meantime, 
the king proceeded to his palace to take a rest. When 
Mullā Jiyūn reached the threshold of the palace, he 
met a distressed beggar who cried profusely and said: 
“I have been coming here repeatedly, but no one is 
conveying my petition to the king.” Mullā Jiyūn was 
quite affected, took the beggar’s petition, and proceeded 
straight to the king’s resting place without informing 
anyone. He said: “Aurangzeb! Issue your order on this 
petition and remove the distress of this beggar. I am 
sorry to disturb you at this time but I have been 
severely affected by this man’s distress.” Aurangzeb 
stood up immediately when he saw him and wrote his 


order on the petition. He ordered the palace guards 
that there are to be no obstacles for him [Mullā Jiyūn]. 
Aurangzeb then turned to Mullā Jiyūn and said: “You 
may come here whenever you like without any 
hesitation.” Mullā Jiyūn left the palace while making 
du‛ā’ for Aurangzeb and handed over the petition to the 
beggar. 
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Second incident: 


An old woman described her problems with much pain 
and emotion to Hadrat Mullā Sāhib rahimahullāh. She 
said: “I come here to the king to present my needs but 
no one shows any mercy to an old weak woman.” 
Hadrat Mullā Sāhib took her petition, proceeded to the 
king and said: “ O Aurangzeb! Write an order of 
acceptance on this woman’s petition.” The king got up 
and kissed his beard with much respect. He wrote the 
order immediately and gave it to him. He then issued a 
stern warning to those who were guarding the entrance 
to certainly convey the needs of the needy to him. 
Aurangzeb appointed a person specifically for this job. 


Note: These incidents portray the king’s concern for the 
welfare of the poor and needy. They also prove the 
immense respect which he had for his teacher. They 
are especially demonstrative of his affection and love 
towards the needy. If this was his attitude towards all 
his subjects, how can such a king who was a just ruler 
in the true sense of the word ever commit excesses and 
tyrannies against the general public, whether Muslim 
or non-Muslim. Whatever stories of oppression and 
tyranny which the enemies of Islam spread about 
‛Ālamgīr rahimahullāh are most certainly lies and 
fabrications. In fact, this is a conspiracy to create 
disharmony and conflict among our fellow countrymen. 
We seek refuge in Allāh ta‛ālā. 


The fact of the matter is that impartial non-Muslim 
writers have presented many examples and proofs of 
Auranzeb’s magnanimity, justice and generosity. I wish 
our fellow countrymen would read them so that the 
reality may become clear and evil thoughts about him 
are removed. (compiler) 
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Hadrat’s Immense Love For Rasūlullāh 
The September 1931 issue of the periodical, Sāqī, 
relates that one night after completing his spiritual 
practices, the king said to Hadrat Mullā Sāhib: 
“Hadrat! I do not fall asleep unless the light in the room 
is on. I cannot sleep in darkness. I am worried about 
how I would be able to sleep in the darkness of the 
grave.” He replied: “O Aurangzeb! Your worry is valid 
but the reality will be exposed to you when you are 
buried. (This is a glad tiding for those who practise on 
the Qur’ān and Sunnah, and genuinely love Rasūlullāh 
sallallāhu ‛alayhi wa sallam) that ever since Rasūlullāh 
sallallāhu ‛alayhi wa sallam was buried, all the levels of 
the ground were illuminated. By virtue of our beloved 
Rasūlullāh sallallāhu ‛alayhi wa sallam, you will be 
able to stretch out your legs comfortably and sleep with 
the lights of mercy.” All praise is due to Allāh ta‛ālā.1 


Note: Glory to Allāh! Just look at this miracle! By virtue 
of our affiliation with Rasūlullāh sallallāhu ‛alayhi wa 
sallam, the darkness underground has been removed 
and replaced with splendorous light for sinful followers 
like us. The belly of the earth has been made better 
than its surface. No matter how much we praise and 
thank Allāh ta‛ālā for this, and no matter how many 
salutations we send to Rasūlullāh sallallāhu ‛alayhi wa 
sallam, they will not only be less but virtually nothing. 
May Allāh ta‛ālā pardon us for our ingratitude and 
multiply His internal and external favours on us. Those 
who are blessed with following the Sunnah strictly 


already have this honour decreed for them. May Allāh 
ta‛ālā accept us even though we have no good deeds in 
our record. Like when a person buys a string of pearls, 
he buys the string with the pearls; he does not return 
the string. Allāh willing, we too will be blessed with this 


                                           


1 Tārīkh Shīrāz-e-Hind Jaunpūr, p. 1264. 
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honour and our graves will be illuminated for us. This 
is certainly not difficult for Allāh ta‛ālā. (compiler) 


Written Works 
Hadrat Mullā Sāhib wrote many books but the 
following are the most popular ones: Tafsīr Ahmadī, Nūr 
al-Anwār, Manāqib Auliyā’ and Ādāb Ahmadī. 


Strength of His Īmān 
On one occasion someone said to Hadrat Mullā Jiyūn 
rahimahullāh: “Hadrat, someone stole the Gomtī 
bridge.” Hadrat Mullā Sāhib exclaimed in surprise: “I 
see, it got stolen!?” Another person said: “Hadrat! Can 
anyone ever steal a bridge?” Hadrat Mullā Sāhib 
replied: “It is possible for a bridge to be stolen but not 
possible for a Muslim to speak a lie.” 


Shāh Jahān said to the ‛ulamā’: “The muftīs have 
issued a fatwā that it is permissible for kings and 
rulers to use silk.” When Hadrat Mullā Sāhib heard of 
this, he said: “The muftī [who issued the fatwā] and the 
one who asked for the fatwā are both unbelievers.” 
When Shāh Jahān was informed of what he said, he 
became angry and issued an order for Hadrat Mullā 
Sāhib to be killed. When he was informed of this, he 
said to his attendant: “Bring the pitcher of water so 
that I could perform wudū’ and get my weapon ready.” 
In other words, he may perform wudū’ which according 
to a Hadīth is the weapon of a believer: 


ٰالوضوءٰسلاحٰالمؤمن
When Aurangzeb heard of this, he went to his father 
and said: “You issued the order for Hadrat Mullā to be 
killed, and this is his response.” Shāh Jahān 
responded: “What should we do now?” If you send gifts 
to him with respect and sincerity, he will certainly 
pardon you.” Aurangzeb personally went with the gifts 
to him. Hadrat Mullā Sāhib understood that this was 
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the approach which was adopted for pardon. He 
pardoned him immediately. This was related to us by 
Hadrat Muslihul Ummat rahimahullāh. 


Demise 
He passed away on 9 Dhū al-Qa‛dah 1130 A.H. on a 
Tuesday night in Delhi. He was buried next to Hadrat 
Pīr Muhammad Shafī‛ Dehlawī rahimahullāh in Delhi. 
Fifty days later he was transferred to Amethwī and 
buried in his own madrasah. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Nuzhatul Khawātir (Urdu translation), vol. 6, p. 48. 
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Hadrat Shaykh Muhammad Siddīq 
Sirhindī (d. 1130 A.H.) 


Name And Lineage 
His name is Muhammad Siddīq and his father’s name 
is Khwājah Muhammad Ma‛sūm Sirhindī. He is the 
grandson of Hadrat Mujaddid Alf Thānī rahimahullāh. 


Birth 
He was born in 1057 A.H. in Sirhind. 


Background 
It is related that two years before his birth, his father 
would often say: “My heart desires to get a direct son.” 
One day he related this wish to his wife. She covered 
herself and said: “Allāh ta‛ālā has already given you 
sons and grandsons. Now instead of asking for a direct 
son, ask for an indirect one.” He replied: “But my heart 
is inclined to a direct one.” Subsequently Hadrat 
Shaykh Muhammad Siddīq was born. Bearing in mind 
Hadrat Khwājah Ma‛sum’s old age, he was very 
concerned about his son’s training and upbringing. It 
must not happen that his education is incomplete and 
he becomes dependent on his brothers. 


Education And Training 
When he reached the age of understanding, he 
completed the Qur’ān in a very short period and 
commenced studying the prescribed texts. However, 
preference was given to his spiritual condition. He saw 
Rasūlullāh sallallāhu ‛alayhi wa sallam in a dream 


when he was 11 years old and was given the glad tiding 
of Wilāyat Ahmadī. He related this dream to his father 
who said: “Allāh willing you will receive this wilāyat.” 
When he was 18 years old, his father conferred Wilāyat 
Ahmadī to him. By the age of 20, he acquired all the 
other excellences and special traits of the Sufi path 
similar to those of his brothers. 
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His father passed away around this period. Like his 
brothers, he became occupied in proliferating the 
Ahmadī way. He was blessed with visiting Haramayn 
Sharīfayn where he enjoyed wide popularity. He 
remained there for quite some time. He returned to 
India at a time when Farrukkhsiyar had become the 
king. The latter became his murīd. Other courtiers and 
dignitaries of the palace used to attend his assemblies. 
He used to be ill most of the time and would therefore 
have to abstain from many foods which he liked. He 
used to say: “I like yoghurt intensely but have not 
eaten it for the last 13 years.” 


He possessed the qualities of proficiency in knowledge, 
practice, virtue, abstinence, piety, noble character and 
selflessness. 


Demise 
He passed away on 5 Jumādā ath-Thāniyah 1130 A.H. 
in Delhi. He was buried in Sirhind in a separate 
graveyard next to the graveyard of Hadrat Khwājah 
Muhammad Ma‛sūm rahimahullāh. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Hālāt Mashā’ikh Naqshbandīyyah Mujaddidīyyah, p. 346. 
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Hadrat Maulānā Hāfiz Amānullāh Benārsī 
(d. 1133 A.H.) 


Name And Lineage 
Shaykh ‛Allāmah Amānullāh ibn Nūr Allāh ibn Husayn 
Benārsī was a well known and erudite ‛ālim of India. He 
was listed among the senior Sufis and distinguished 
‛ulamā’ of his time. He combined many excellent 
qualities. He was very proficient in the rational and 
traditional sciences, and possessed in-depth knowledge 
in them. He wrote several valuable books. He was a 
flouring flower in the verdant garden of knowledge of 
Benāres. The exact year of his birth is not known, but 
Qādī Muhammad At-har Mubārakpūrī rahimahullāh 
states in his Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’ that 
there is evidence to show that he was born around the 
year 1050 A.H. However, this cannot be said with 
certainty because the available biographies on him do 
not make mention of it. 


Education And Training 
He memorized the Qur’ān while in Benāres. He 
travelled to Lucknow for higher Islamic studies where 
he studied under Shaykh Muhammad Māh Deogāmī1 
rahimahullāh (d. 1095 A.H.), Shaykh Qutb ad-Dīn 
Sahālwī rahimahullāh (d. 1103 A.H.) and Shaykh Qutb 
ad-Dīn Husaynī Shamsābādī2 rahimahullāh (d. 1121 
A.H.). He studied under various other famous scholars 


                                           


1 Mullā Muhammad Deogāmī ibn ‛Abd ash-Shakūr ibn 
Shaykh Junayd Deogāmī (born 1013 A.H. and passed away 


on 25 Jumādā al-Ukhrā 1095 A.H.). For further details about 
him refer to Nuzhatul Khawātir, vol. 5, p. 398 and Tadhkirah 
‛Ulamā’-e-A‛zamgarh, p. 304. 
2 Shaykh Qutb ad-Dīn (born 1052 A.H. and passed away in 
1121 A.H.). For further details refer to Tadhkirah ‛Ulamā’-e-
Hind, p. 169 and Nuzhatul Khawātir, vol. 6, p. 233. 
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of his time and became proficient in the sciences of the 
Sharī‛ah, logic and philosophy. 


Subhatul Marjān states: 


ٰفيٰ ٰوتبحر ٰوالمنقول، ٰالمعقول ٰفي ٰوبرع ٰالزمان ٰعلماء ٰعن ٰالعلوم وأخذ
ٰالفروعٰوالْصول.


He studied under the eminent scholars of his time, 
became a master in the rational and traditional sciences, 
and had in-depth knowledge in the subsidiary sciences 
and principles. 


The Post of Chancellor 
After completing his studies, he was appointed to the 
post of chancellor in Lucknow under the order of King 
‛Ālamgīr ibn Shāh Jahān. During his period of stay in 
Lucknow, Qādī Muhibbullāh ibn ‛Abd ash-Shakūr 
Sāhib (author of Sullam al-‛Ulūm) (d. 1119 A.H.) held 
the post of judge. The two used to engage in academic 
discussions. 


Students 
He had a natural inclination for teaching and lecturing. 
This is why he resigned from his post quite quickly and 
returned to his hometown where he imparted his 
academic and spiritual blessings. Any person who 
joined his classes himself became a leader and an 
imām. The founder of the Dars-e-Nizāmī, Mullā Nizām 
ad-Dīn Firangī Mahallī rahimahullāh, also studied 
under him. Maulānā Altāf ar-Rahmān Bārah Bankwī 


rahimahullāh writes: 


After the martyrdom of his father, Mullā 
Nizām ad-Dīn ibn Qutb ad-Dīn Shahīd 
rahimahullāh completed his studies under 
Mullā ‛Alī Qalī Jā’isī rahimahullāh, Mullā 
Amānullāh Benārsī rahimahullāh and Mullā 
Ghulām Naqshband rahimahullāh. 
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A discussion had taken place between Mīr Muhammad 
Bāqir Dāmād Astarābādī rahimahullāh (the author of 
al-Ufuq al-Mubīn) (d. 1040 A.H.) and Mullā Muhammad 
Jaunpūrī rahimahullāh (the author of ash-Shams al-
Bāzighah) (d. 1062 A.H.) on the issue of the newness of 
the world. It was Hāfiz Amānullāh Benārsī 
rahimahullāh who passed a ruling on their 
deliberations. 


Written Works 
He wrote a marginal note to the well-known book ar-
Rashīdīyyah of Shaykh Muhammad Rashīd ibn 
Muhammad Mustafā Jaunpūrī rahimahullāh (d. 1083 
A.H.) which is on the art of debating. He refuted many 
of its discussions in his marginal notes. 


In addition to this, he wrote very useful marginal notes 
to several of the prescribed texts, e.g. Tafsīr Baydāwī, 
Talwīh, ‛Adudī, Hāshiyah Qadīm, Sharh Mawāqif, Sharh 
Hikmatul ‛Ayn, Sharh ‛Aqā’id, Mullā Jalāl Dīwānī and 
others. 


In addition to the above marginal notes, he wrote a 
book on the principles of jurisprudence which he titled 
al-Mufassir fī al-Usūl. He then wrote a commentary to 
this book which he titled Muhkam al-Usūl. He wrote a 
commentary to at-Taswiyah of Hadrat Shaykh 
Muhibbullāh Allāhābādī rahimahullāh. 


Spiritual Training in Allāhābād 
Towards the latter part of his life, Hāfiz Amānullāh 
Benārsī rahimahullāh left Shāh Jahānābād and 


proceeded to Allāhābād. On his arrival in this city, he 
remained in the company of Shaykh Muhammad Yahyā 
(also known as Shaykh Khūbullāh Allāhābādī) 
rahimahullāh and learnt the Naqshbandī path, and 
different forms of dhikr and spiritual exercises. He 
became so immersed in this that he directed all his 
attention to it. He reached such a high level that his 
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own shaykh and mentor, Hadrat Shaykh Khūbullāh 
rahimahullāh said: “After the meeting which took place 
between Sayyid Masnad rahimahullāh and Khwājah 
‛Alā’ ad-Dīn ‛Attār rahimahullāh another similar 
meeting probably never took place. However, in this 
meeting, you are here in my service. You are above 
Sayyid Masnad rahimahullāh while I am nothing in 
comparison to Khwājah ‛Attār.” Maulānā Ghulām ‛Alī 
Āzād Balgrāmī writes: 


Hadrat Shaykh said: After the meeting 


which took place between Sayyid Masnad 
rahimahullāh and Khwājah ‛Alā’ ad-Dīn 
‛Attār rahimahullāh another similar meeting 
probably never took place. However, in this 
meeting, you are here in my service. You 
are above Sayyid Masnad rahimahullāh 
while I am nothing in comparison to 
Khwājah ‛Attār. 


Hāfiz Amānullāh rahimahullāh replied with absolute 
humility and humbleness to Hadrat Shaykh: 


Hadrat, you are totally in line with 
Khwājah, while there is no possibility of my 
being above Sayyid Masnad rahimahullāh.1 


In his book, Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’, the 
historian, Qādī At-har Mubārakpūrī rahimahullāh, 
writes an enlightening article on the condition of the 
kings and khānqāhs of that time. He then describes the 
bay‛at and khilāfat of Hadrat Hāfiz Amānullāh Sāhib 
Benārsī rahimahullāh. It is quoted here to serve as a 
lesson and an admonition. 


                                           


1 Tadhkirah ‛Ulamā’-e-Benāres, p. 47. 
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Bay‛at to Shaykh Khūbullāh 
Sultan ‛Ālamgīr’s 20-year rule (1098-1118 A.H.) was 
one of peace, stability and prosperity for the entire 
country. The region of Paurab was especially the focus 
of the rulers, and a garden for those of knowledge and 
virtue. Hāfiz Sāhib grew up during this period. 
Furthermore, his house itself was a garden of 
knowledge and it received the special attention of 
‛Ālamgīr. However, the moment the king departed from 
this world, confusion reigned and disorder 
encompassed the entire country. The academic, 
religious and spiritual assemblies of Paurab became 
desolate; the ‛ulamā’, scholars and saints were deprived 
of the bounty of peace and tranquillity, and were 
compelled to leave the khānqāhs and madāris. 
Muhammad Shāh became the king in 1131 A.H. He 
appointed Muhammad Amīn Nīshāpūrī (Burhān al-
Mulk Sa‛ādat Khān Nishāpūrī) as the governor of Avadh 
in that same year. His arrival resulted in a “tempest”. 
He confiscated the ancient madāris, khānqāhs and 
properties of the ‛ulamā’ and saints; and vexed them in 
various ways. Consequently, the khānqāhs and 
madāris became desolate, and the ‛ulamā’ and saints – 
in their anxiety – began moving in different directions. 
In his biography on Mullā Nizām ad-Dīn Firangī 
Mahallī rahimahullāh, Āzād writes in Ma’āthir al-Kirām: 


The activities of the ‛ulamā’ continued in this land until 
1130 A.H. when Burhān al-Mulk Sa‛ādat Khān 
Nishāpūrī became the governor of the Avadh region. 


Allāhābād, Jaunpūr, Benāres, Ghāzīpūr, Kirā 
Mānikpūr, Kaurā Jahānābād and other regions were 
brought under his influence. The incomes of all the 
ancient and new academic and religious centres were 
confiscated. Many noblemen had to suffer losses. 
Constriction in income compelled the people of that 
region to desist from seeking knowledge and to join the 
army. The practice of teaching and lecturing did not 
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continue as in the past. The old madāris which were 
granaries of knowledge and virtue were rendered 
desolate at the stroke of a pen. Most reputable unions 
and societies were destroyed. Like Jaunpūr, Allāhābād, 
Ghāzīpūr, Kirā Mānikpūr, Kaurā Jahānābād and other 
cities; the senior scholars of Benāres became targets of 
Muhammad Amīn Nīshāpūrī. Their properties and 
incomes were confiscated. 


Hāfiz Sāhib also became a target. The concessions 
which his family enjoyed were put to an end. This is 
why – now in the latter part of his life – he had to go to 
Delhi. However, it is not known whether his stipends 
and properties were returned to him or not. When he 
did return, he proceeded to Allāhābād and had the 
honour of pledging bay‛at at the hands of Hadrat 
Shaykh Khūbullāh Allāhābādī rahimahullāh. During 
this tumultuous period, Hadrat Shaykh proved to be a 
haven of solace for him. 


Ma’āthir al-Kirām makes a brief reference to this: 


In the latter part of his life, Hāfiz Sāhib, 
arrived from Shāh Jahānābād (Delhi) to 
Allāhābād. He aligned himself to Shaykh 
Muhammad Yahyā (Shaykh Khūbullāh 
quddisa sirruhu) and became occupied in 
the Naqshbandī way. 


Hāfiz Sāhib’s journey from Delhi took place 2-3 years 
before his death. He then resigned from teaching and 
lecturing, and trod the path of Sufism and Allāh-
recognition. He was probably not successful in realizing 
his objectives in Delhi. This is why he distanced 
himself from the turmoil in the education field, trod the 
path of spiritual peace and tranquillity, and became a 
senior Sufi of the Naqshbandī order within a short 
period of time. 
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Shāh Khūbullāh 
The actual name of Shāh Khūbullāh Allāhābādī 
rahimahullāh (d. 1144 A.H.) is Muhammad Yahyā. He 
is the nephew, son-in-law, murīd and khalīfah of 
Shaykh Muhammad Afdal Allāhābādī rahimahullāh (d. 
1124 A.H.). His original hometown was Sayyidpūr, 
district Ghāzīpūr. Shāh Khūbullāh rahimahullāh 
completed studying the prevailing sciences of those 
days by the age of thirteen. He was a vast ocean of 
knowledge of the Sharī‛ah and Tarīqah. He spent his 


entire life in line with the teachings and training of his 
teacher and mentor. Together with instructing and 
guiding people, he continued his programme of writing 
and compiling books. Details about him are to be found 
further on in this book. 


When Hāfiz Sāhib returned from Delhi, he pledged 
allegiance to him, engaged in spiritual practices 
according to the Naqshbandī way, and reached lofty 
stations within a short period of time. He spent the 
remaining 2-3 years of his life in spiritual peace and 
tranquillity. His family temperament and domestic 
education and training played a major role in his 
spiritual progress. The spiritual blessings of his father, 
Shaykh Muhammad Rashīd Jaunpūrī rahimahullāh, 
and his son, Shaykh Muhammad Arshad Jaunpūrī 
rahimahullāh resulted in him becoming a senior of the 
Chishtī order. He was a jurist and judge who lived the 
life of a Sufi. Hāfiz Sāhib was engulfed with his father’s 
spiritual blessings. However, he spent the major 
portion of his life in imparting the religious sciences 
and lived in a manner adopted by ‛ulamā’. Towards the 
end of his life, one gaze of Shāh Khūbullāh 
rahimahullāh ignited a fire in his dry life. By virtue of 
the mentor’s gaze and the innate capabilities of the 
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disciple, the special effects of the Naqshbandī affiliation 
were manifested in all their glory and excellence.1 


Demise 
Maulānā Hāfiz Amānullāh rahimahullāh was an expert 
in the field of knowledge, a man of virtue and 
excellence, one who combined many excellent qualities, 
and wrote many books. In addition to all this, he was 
listed among the distinguished Sufis of his time. This 
sun of knowledge, cognition, virtue and excellence gave 
out its rays of light for a long period of time and 
eventually set in 1133 A.H. He is buried next to his 
father, Muftī Nūrullāh rahimahullāh. His grave is 
situated in ‛Alawī Pūrah Street, on the side of Field 
Road in Benāres city. May Allāh ta‛ālā shower His 
mercy on him.2 


                                           


1 Diyār Paurab Mei ‛Ilm Aur ‛Ulamā’, p. 388. 
2 Tadhkirah ‛Ulamā’ Benāres, p. 43. 
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Hadrat Shāh Kalīmullāh Shāh 
Jahānābādī (d. 1142 A.H.) 


Name And Lineage 
His name is Kalīmullāh, his father’s name is Hājī 
Nūrullāh, and his grandfather’s name is Ahmad Mi‛mār 
rahimahullāh. 


Birth 
His blessed birth was on 24 Jumādā ath-Thāniyah 
1060 A.H. His grandfather passed away one year before 


his birth, i.e. in 1059 A.H. 


Family 
The following is stated in Manāqib al-Mahbūbīn: 


The grandfather of Shāh Kalīmullāh, Ahmad Mi‛mār, 
was from among the well-known experts during the era 
of Shāh Jahān. The Mogul royalty gave him the title 
Nādir al-‛Asr (a rarity of the era). He possessed total 
proficiency in mathematics as taught by Euclid, 
astronomy, the stars and mathematics. It was he who 
built the Taj Mahal and Red Fort. 


He passed away in 1059 A.H. He had three sons, 
‛Atā’ullāh, Lutfullāh and Nūrullāh. All three were 
considered experts in their time. Lutfullāh was an 
expert engineer. He was given the royal title of 
Muhandis (an engineer). He also had a keen interest in 
poetry. Nūrullāh was the youngest son of Ahmad 
Mi‛mār, who in turn was the father of Shāh Kalīmullāh. 
Although Nūrullāh was younger than Lutfullāh, he 


surpassed him in his excellent achievements. 


Nūrullāh was a matchless calligrapher of his time. He 
was an expert in all seven scripts. The inscriptions 
which are seen on the face of the Jāmi‛ Masjid of Delhi 
were written by Nūrullāh. At the end of these 
inscriptions, on the northern side, the words Katabahu 
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Nūrullāh Ahmad (written by Nūrullāh Ahmad) are to be 
found. 


The Architect of Hearts 
Shāh Sāhib’s forefathers were architects. However, 
Allāh ta‛ālā had chosen him to be the architect of 
hearts, as stated by Āzād. Shāh Sāhib himself writes in 
a letter: 


This is the work which is the heart of 
Sufism and the life of character whose 


importance Hadrat Nizām ad-Dīn Auliyā’ 
rahimahullāh explained to Maulānā Fakhr 
ad-Dīn Mazūrī rahimahullāh in a letter. 
Shāh Kalīmullāh Dehlawī rahimahullāh 
spent his entire life in love for the Creator 
and concern for the creation. There will be 
no exaggeration if he is referred to as the 
architect of the heart.1 


Education And Training 
Shāh Sāhib’s education and training was undertaken 
on a high level. He himself strove extremely hard in his 
early days for the acquisition of knowledge. The 
following is stated in Takmilah Siyar al-Auliyā’: 


He remained fully occupied in acquiring 
knowledge during his youth until he 
reached a level of excellence. 


Shaykh Burhān ad-Dīn (known as Shaykh Bahlūl 
rahimahullāh) and Shaykh Abū ar-Radā’ al-Hindī 
rahimahullāh were from among his noteworthy 
teachers. Shaykh Bahlūl rahimahullāh was from the 
progeny of Sayyid Muhammad Gauth Gwālyārī 
rahimahullāh. He was known from far and wide for his 
in-depth knowledge. Shaykh Abū ar-Radā’ al-Hindī 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 53. 
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rahimahullāh was an uncle of Hadrat Shāh Walī Allāh 
Dehlawī rahimahullāh. He made a deep impact on the 
mind and heart of his student. It is through him that 
the family of Shāh Kalīmullāh Dehlawī rahimahullāh 
joins with that of Shāh Walī Allāh rahimahullāh.1 


Departure to Madīnah Munawwarah 
After the completion of his studies, Shāh Kalīmullāh 
rahimahullāh experienced a strange incident and he 
departed suddenly for Madīnah Munawwarah. Hāfiz 
Muhammad Jamāl Multānī rahimahullāh relates that 


in the early stages of his life, Shāh Kalīmullāh 
developed a liking for a kathrī boy. His love for him 
reached such a peak that he could not experience rest 
for a single moment without him. There was a majdhūb 
in Delhi regarding whom people believed that he 
accepts the vow of only that person whose task is to be 
accomplished. Shāh Sāhib presented him with some 
sweetmeat which he accepted. The next day Shāh 
Sāhib went to the boy who received him very warmly, 
seated him near him, and displayed much love towards 
him. Shāh Sāhib’s entire temperament towards the boy 
changed and he became inclined towards the majdhūb. 
Through the company of the majdhūb, Shāh Sāhib 
experienced an attraction. While bearing in mind the 
limits of the Sharī‛ah, he tried his utmost to conceal his 
feelings. When he could not do that and was left with 
no alternative, he related his condition to the majdhūb 
and asked him for his help. The majdhūb replied: “If 
you desire a fire of this nature, I have plenty; but if you 
wish to extinguish it, you will have to go to Hadrat 
Shaykh Yahyā Madanī.” 


Shāh Sāhib’s heart was already burnt before this fire 
and he was searching for someone to extinguish it. The 
moment he heard the name of Shaykh Yahyā Madanī 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p.65. 
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rahimahullāh, he decided to proceed to Madīnah 
Munawwarah. His mother was still alive, but his 
eagerness did not permit him to even go and obtain her 
permission. We do not know how many hardships he 
endured in the course of this journey, and he 
eventually presented himself at the feet of Shaykh 
Yahyā Madanī rahimahullāh.1 


At The Feet of Shaykh Yahyā Madanī 
On reaching Madīnah Munawwarah, Shāh Kalīmullāh 
Sāhib rahimahullāh spent most of his time in the 


service of Shaykh Yahyā Madanī rahimahullāh. One 
day, the Shaykh was teaching one of his students 
Sharh al-Wiqāyah. The thought crossed Shāh Sāhib’s 
mind that the Shaykh seems to be an expert in the 
external sciences only. Shaykh Madanī rahimahullāh 
perceived this suspicious thought and gave the book to 
Shāh Sāhib. Shāh Sāhib’s condition changed to the 
extent that he could not understand even the text of 
the book. He repented from his suspicion. He was then 
so impressed by the Shaykh’s holiness, knowledge and 
virtue that he pledged allegiance to him. 


Shāh Kalīmullāh Sāhib rahimahullāh remained in the 
Hijāz for some time. Shaykh Yahyā Madanī conferred 
khilāfat to him, and blessed him with internal and 
external bounties. When he was about to depart for 
India, the Shaykh gave him a hat and a spiritual family 
tree which he had to give to Shaykh Achchā 
rahimahullāh in Delhi. When Shāh Sāhib reached 
Delhi, he met this shaykh first. The two developed 
intense love for each other; as though they were two 
bodies with one heart. 


It is recorded that Shāh Kalīmullāh became a bosom 
friend of Shaykh Achchā and that the mutual bond of 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 68. 
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these two had reached the depths of their hearts. This 
loving and united bond between the two continued for 
the rest of their lives.1 


Teaching And Lecturing 
On his return to Delhi, Shāh Kalīmullāh rahimahullāh 
built his house in Bāzār Khānam and commenced 
teaching and conducting lessons. Bāzār Khānam was 
the most splendorous bazaar of Delhi at the time. On 
one side was the attractive Fort, on the other side was 
the towering minaret of the Jāmi‛ Masjid, and in the 
centre was Shāh Kalīmullāh’s madrasah. This place 
was most probably given to his family by Shāh Jahān. 
The fact of the matter is that there could be no better 
place than this for the architects of the Fort and the 
Jāmi‛ Masjid. 


Shāh Kalīmullāh’s academic popularity spread far and 
wide in a short space of time. Students from distant 
places began coming to study under him. The author of 
Shajarah al-Anwār makes an important point about the 
madrasah of Shāh Sāhib when he says that many 
students used to come to him and study under him. 
They also used to receive food and clothing from the 
ruler. 


Shāh Sāhib rahimahullāh had a special affinity with 
teaching Hadīth. Biographies contain an incident about 
Mirzā Mazhar Jānjānā rahimahullāh who came to the 
madrasah to meet Shāh Kalīmullāh Sāhib 
rahimahullāh and saw that Shāh Sāhib was busy 


teaching Bukhārī Shārīf.2 


A Life of Reliance on Allāh 
Shāh Kalīmullāh Sāhib rahimahullāh was bestowed 
with an immense treasure of reliance on Allāh ta‛ālā 


                                           


1 Ibid. p. 70. 
2 Tārīkh Mashā’ikh Chisht, vol. 5, p. 72. 


https://nmusba.wordpress.com/







 315 


and contentment. He used to spend his days in 
hardship and difficulty. However, let alone not 
extending a begging hand to anyone, he would not even 
accept the gifts and property title deeds of the kings. 
Takmilah Siyar al-Auliyā’ states: 


The Shaykh owned just one house whose monthly 
rental income was ten rupees. He lived on this ten 
rupees by paying eight rupees rent for a house and the 
remaining two rupees for his entire house expenses. 
There were occasions when drought or other 
unforeseen situations resulted in this amount not 
being enough and he had to incur debts. He writes to 
Shāh Nizām ad-Dīn Aurangābādī rahimahullāh in one 
of his letters: 


Presently the shortage of rains has resulted 
in a drought-like situation in the country. 
In addition to having to feed 9-10 people, I 
had several guests. I incurred debts most of 
the time. 


Despite these conditions of poverty, Shāh Sāhib 
rahimahullāh did not accept anything from the king. 
Farrukkhsiyar tried his utmost to give him something 
from the royal treasury but he refused blankly. 


It is gauged from Majālis Kalīmī that Shāh Sāhib was 
unhappy with Farrukkhsiyar’s lifestyle and his 
disregard for political responsibilities. Shāh Sāhib used 
to perform the jumu‛ah salāh in the Jāmi‛ Masjid and 
the king used to be there as well. The king felt so 


intimidated by him that he never had the courage to 
speak to him without obtaining his permission first.1 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 73. 
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Character 
Shāh Sāhib rahimahullāh had a very tolerant 
disposition with a pleasant temperament. If any person 
came to know of his displeasure towards him, the 
person would write a letter of apology to him. Shāh 
Sāhib rahimahullāh would reply in a manner which 
was a living example of the following couplet of 
Maumin: 


Your breath can stop if it wants over your 
displeasure, I am not displeased with 


anyone. 


Letters 
The letters of Shāh Sāhib rahimahullāh are echoes of a 
restless and agitated heart. In every letter he would 
advise his murīd to elevate the word of Allāh ta‛ālā and 
call out: 


Spend your life and wealth in this. Convey 
religious and worldly benefit to the world. 
Sacrifice your comfort and rest for 
humanity. 


He was restless about conveying his concern for the 
Islamic community to every person. He would 
repeatedly say to his murīds: 


Endeavour to ensure the progress of Islam 
and the number of people who engage in 
Allāh’s dhikr to increase. 


Although he wrote other points as well in his letters, he 


noted the following time and again: 


Continue striving to elevate the word of 
Allāh ta‛ālā and your objective must be that 
genuine Islam must spread from East to 
West. 
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When he found people immersed in comforts and the 
satisfaction of their desires, he would explain to them: 


O friends! This world is not a place for the 
fulfilment of desires and ease. 


It was his wish for all his murīds to strive tirelessly for 
the spread of Islam and elevating the word of Allāh 
ta‛ālā. He had this objective in mind when he conferred 
khilāfat to any person. On one occasion Shāh Nizām 
ad-Dīn Sāhib rahimahullāh interceded for khilāfat in 


favour of a certain person. Shāh Sāhib rahimahullāh 
replied: “What is the benefit in conferring khilāfat when 
a firm resolution is not made for elevating Allāh’s 
word?” 


He would repeatedly say: Strive for the propagation of 
Islam and the revival of Dīn because this has been the 
way of our elders. Shortcomings in this regard are not 
good. He writes to his murīd, Muhammad ‛Alī: 


Strive to elevate Allāh’s word at every 
available opportunity.1 


System of Education And Training 
Although Shāh Sāhib was living in Delhi, the system of 
education and training in Dakkan was under his 
supervision. He used to send guidelines from the centre 
over the most trivial of matters. His murīds could not 
take a step without his permission. He writes to Nizām 
ad-Dīn Sāhib rahimahullāh as follows: 


May Allāh ta‛ālā shower you with His mercy 


for not taking a single step without 
permission. Anyone who acquired honour, 
greatness and spiritual favour did it 
through showing respect. 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 83. 
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Emphasis on Writing Letters 
Shāh Sāhib rahimahullāh used to be most fastidious 
about the writing of letters. It used to pain him if there 
was a delay in receiving a letter, and he would wait 
anxiously for it. 


Note: Hadrat Hakīmul Ummat Maulānā Ashraf ‛Alī 
Thānwī rahimahullāh and Hadrat Muslihul Ummat 
Maulānā Shāh Wasīyyullāh Sāhib rahimahullāh used to 
strictly emphasise on their murīds to inform them of 
their conditions. (compiler) 


Shāh Sāhib rahimahullāh used to write to the person: 


1. Do not delay in sending letters. A letter is equal 
to a half meeting. 


2. If there is any excuse about letters from my side, 
it can be accepted and can be heard. But if it is 
from your side, it is unacceptable and cannot be 
heard. 


3. Your letter of love has not come to me since a 
long time. My eyes are waiting anxiously. 


Shāh Sāhib rahimahullāh did not want a murīd to write 
a customary letter. Rather, he must provide full details 
about his spiritual condition, thoughts and distribution 
of his time so that he could gauge in what activities his 
time was spent, and to what extent he is occupied in 
the fulfilment of his responsibilities. 


The Need to Adhere to a Strict Timetable 


Shāh Sāhib rahimahullāh writes with reference to those 
who do not adhere to a timetable: 


The one who does not keep to his times has 
lost in this world and in the Hereafter. 


He constantly emphasised keeping one’s self occupied 
and busy. He writes: 
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You must become more occupied in your 
work to the extent that anyone who comes 
to you starts doing your work. 


Note: In other words, the newcomer must not get you 
occupied in his futile conversations. I heard Hadrat 
Maulānā Sayyid Abul Hasan ‛Alī Nadwī rahimahullāh 
saying that Hadrat Hakīmul Ummat [Maulānā Ashraf 
‛Alī Thanwī] rahimahullāh used to follow a strict 
timetable this is why he could achieve so much. We 
now understand that this is most essential. A person 


cannot do much work without following a strict 
timetable. (compiler) 


There were times when Shāh Sāhib rahimahullāh 
would himself draw up a timetable for his murīds. In 
one of his letters he drew up a timetable for what 
optional and individual acts of worship the murīd 
should do from after fajr until night. He then directed 
him towards a collective programme as well. This is 
mentioned in the book. 


For a murīd’s personal reading, he would advise him to 
read books on jurisprudence, character, Sufism, 
biographies and history. Books such as Ihyā’ al-‛Ulūm, 
Nafahāt al-Uns and so on. 


Shāh Sāhib rahimahullāh also supervised the contacts 
which his murīds established. If, due to human 
constraints, any dispute or ill-feeling arose, he would 
try to reconcile the two as quickly as possible and 
advise them to pardon each other so that their 


programme is not disrupted in any way.1 


I now quote a few principles from the course of action 
which was compiled by him. May Allāh ta‛ālā enable us 
to practise on it. Āmīn. 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 89. 
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Course of Action 
May Allāh ta‛ālā bless Maulānā Nizām ad-Dīn 
rahimahullāh with peace and keep him steadfast on the 
path of the Sharī‛ah, Tarīqah and Haqīqah. 


O brother! Consider this letter of mine to be a course of 
action for you. Practise on it with such caution that 
there is no possibility of any shortcomings and you do 
not deviate from the path of moderation. I am listing 
these injunctions in sequence. May Allāh ta‛ālā shower 
His mercy on those who choose piety solely after 


believing Allāh ta‛ālā to be omnipresent and 
omniscient. 


1. The purpose of life is to convey good to others. 
By good I mean they must be made to turn away from 
all paths, focus on turning to the everlasting Being 
[Allāh ta‛ālā], and establish a bond with Him. 


2. The objective of conveying good to others should 
be solely to acquire Allāh’s pleasure. 


3. The coming of large numbers of people demands 
gratitude to Allāh ta‛ālā. The more the number of 
people come to you, the more grateful you have to be to 
Allāh ta‛ālā. Every person cannot gauge his own value 
and worth. When the creation reverts to a certain 
person, it is a cause of Allāh’s special attention on that 
person. Do not feel vexed by it because this bounty is 
not conferred on everyone. 


Note: This point is based on absolute wisdom and 
insight, and can only be made by a man of Allāh ta‛ālā. 
(compiler) 


4. When a person pledges bay‛at to you, do not give 
him immediate permission to guide and induct others. 
Do not measure him against yourself because even the 
words of the bay‛at emanate from the heavens. 
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Note: Glory to Allāh! What a wonderful piece of advice. 
Be cautious in granting permission so that the work of 
the path continues in an excellent manner. (compiler) 


5. If a person develops within himself the 
qualification for khilāfat through abundant dhikr and 
spiritual practices, and by adhering strictly to dervish 
practices and occupations; and such a person 
possesses knowledge of the Sharī‛ah, then you may 
confer khilāfat to him. If he does not have knowledge of 
the Sharī‛ah, keep him occupied in spiritual practices 


and dhikr.1 


System of Khilāfat 
It is gauged from his writings that Shāh Kalīmullāh 
Sāhib rahimahullāh had laid down a complete and solid 
system of khilāfat. Khilāfat was not conferred to all and 
sundry. Giving this work to unqualified and unsuitable 
people could result in the spread of deviation and 
misguidance. Shāh Sāhib rahimahullāh used to make 
mention of this regularly. The following were his 
principles related to khilāfat: 


1. The purpose of khilāfat is to strive and 
endeavour for the propagation of Islam. 


2. When khilāfat is to be given to anyone, a 
detailed report of his conditions must be written 
and sent to the centre so that his capability and 
suitability can be gauged. 


3. Khilāfat must be given to people of knowledge 


only because misguidance will not spread from 
their companionship. 


4. Khilāfat must be divided in two, khilāfat rabbānī 
and khilāfat sulūk. 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 92. 


https://nmusba.wordpress.com/







 322 


5. After accepting bay‛at from a person, he must 
not be given immediate permission to accept 
bay‛at from others.1 


Bay‛at of Women 
Shāh Nizām ad-Dīn Sāhib rahimahullāh used to seek 
the advice and guidance of his shaykh on whatever 
matters he encountered while in Dakkan. When the 
issue of inducting women into the spiritual family 
arose, he wrote to his shaykh. Shāh Kalīmullāh Sāhib 
rahimahullāh replied that their bay‛at may be accepted. 


However, he must not meet them in privacy and he 
must not touch their hands when accepting their bay‛at 
because it is harām to touch a strange woman.2 


Following The Sharī‛ah 
Hadrat Shāh Kalīmullāh Sāhib rahimahullāh 
considered following the Sharī‛ah to be absolutely 
essential for spiritual progress. It was his firm belief 
that any effort towards spiritual progress while 
deviating from the Sharī‛ah would prove to be akin to 
writing on water. We repeatedly see him writing in this 
regard: (1) One has to tread the straight path. (2) It 
must be emphasised on every person who enters the 
path that he has to embellish himself with the external 
acts of the Sharī‛ah, and in internal self with love for 
Allāh ta‛ālā. 


It was his belief that anyone who does not tread the 
Sharī‛ah is astray and will never be able to traverse the 
stations of the Tarīqah. He says: 


The one who is not firmly embedded in the 
Sharī‛ah is deficient. In fact, he does not 
have genuine knowledge of the Tarīqah and 
Haqīqah. A complete person is one who 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 97. 
2 Ibid. 
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combines the Sharī‛ah, Tarīqah and 
Haqīqah. 


He believed that the Sharī‛ah was the fundamental 
criterion. He used to say that the spiritual high or low 
of a person can be gauged from his adherence to the 
Sharī‛ah. 


He says: 


If a shaykh has ten eminent murīds, each 
one has his own appearance and ways, the 


shaykh has noble thoughts about each one, 
the masses also consider each one to be 
good; and you now want to know who will 
be the most superior on the day of 
Resurrection then you must check which 
one is most observant of the Sharī‛ah. If 
Allāh ta‛ālā wills, this is the one who will 
enjoy the highest rank on the day of 
Resurrection. 


Note: Glory to Allāh! What a beautiful means of 
identification. (compiler) 


Shāh Kalīmullāh Sāhib rahimahullāh explains the 
mutual relationship between the Sharī‛ah, Tarīqah and 
Haqīqah: 


The Tarīqah is the criterion for the Haqīqah, 
and the Sharī‛ah is the criterion for the 
Tarīqah. The one who has the beauty of the 
Sharī‛ah will be the most complete in the 


Tarīqah and Haqīqah. A sign that a seeker 
is reaching the Haqīqah is that he becomes 
more and more firm in the Sharī‛ah with 
each passing day. 


Further on Shāh Sāhib rahimahullāh speaks against 
the pseudo-Sufis who had abandoned the Sharī‛ah. He 
says: 
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This atheist who has discarded the Sharī‛ah 
and utters atheistic statements to earn the 
adoration of people and accuses those who 
adhere to the Sharī‛ah of not having the 
reality is in fact eligible for punishment. His 
tauhīd and everything else is meaningless. 
He does not have any spiritual condition. 
One should not sit in the company of such 
foolish people.1 


Rectification of Wealthy People 
Shāh Nizām ad-Dīn Aurangābādī rahimahullāh felt 
disturbed when the number of wealthy and affluent 
people increased in his khānqāh. He expressed his 
discomfort and uneasiness. When Shāh Kalīmullāh 
Sāhib rahimahullāh came to know of it, he wrote: Do 
not disregard these people. When efforts are made to 
revive Islamic society and proliferate the Sufi way, no 
section of society should be disregarded. Based on 
certain wisdoms, it becomes necessary to impress the 
wealthy people as well. 


Note: Glory to Allāh! This advice is based on absolute 
wisdom. Only a true reformer can say something like 
this. (compiler) 


Written Works 
Shāh Kalīmullāh Sāhib rahimahullāh left behind a large 
treasure of books from which his deep knowledge can 
be ascertained. Manāqib Farīdī states that he wrote 32 
books. Some of them are: Qur’ān al-Qur’ān Bi al-Bayān, 
‛Asharah-e-Kāmilah, Sawā’ as-Sabīl, Sharh al-Qānūn, 
Kashkaul and others. 


Demise 
Towards the end of his life Shāh Kalīmullāh Sāhib 
rahimahullāh suffered from gout and joint pains. He 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 99. 


https://nmusba.wordpress.com/







 325 


writes in one of his letters when he was probably 78 or 
79 years old: 


My gout and rheumatism have become 
quite severe. My left hand, right leg and 
both feet have become swollen. I am 
bedridden for the past four months. At 
present I move around the house like a 
crippled person by taking support from a 
few people. I perform salāh with tayammum 
and by sitting down. 


Despite these impediments, he remained occupied in 
elevating the word of Allāh ta‛ālā. The following is 
stated in Jāmi‛ Maktūbāt Kalīmī: 


He continued striving for the guidance of 
the creation and the elevation of Allāh’s 
word until his last breath. 


During his illness he used to write letters to Shāh 
Nizām ad-Dīn Aurangābādī rahimahullāh in which he 
would give essential guidelines to him. 


Note: Glory to Allāh! This is the type of resoluteness 
which the reformers of the Muslim ummah generally 
adopted and continued striving to bring the ummah 
onto the straight path. May Allāh ta‛ālā reward them 
with the best of rewards. Āmīn. (compiler) 


Shāh Sāhib passed away on 24 Rabī‛ al-Awwal 1142 
A.H./17 October 1729. 


He was buried in his residence in Delhi which is 
situated between the Fort and the Jāmi‛ Masjid.1 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 112. 
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Hadrat Shāh Nizām ad-Dīn Aurangābādī 
(d. 1142 A.H.) 


Name And Lineage 
Shāh Nizām ad-Dīn’s date of birth is not recorded in 
any contemporary biography or statement. 


Manāqib al-Mahbūbīn states that he passed away at the 
age of 82. If we were to calculate his date of birth on 
this basis then we could say that he was born in 1060 
A.H./1650. This would mean that he was a 


contemporary of Shāh Kalīmullāh Sāhib rahimahullāh 
and passed away in the same year as him. However, 
from the tone of Shāh Sāhib’s letters, it appears that 
Shāh Nizām ad-Dīn rahimahullāh was younger than 
him. 


Shāh Nizām ad-Dīn’s lineage goes up to Hadrat Abū 
Bakr Siddīq radiyallāhu ‛anhu via Hadrat Shaykh 
Shihāb ad-Dīn Sahrawardī rahimahullāh. The Hadīth 
transmission of Khwājah Muhammad ‛Āqil contains his 
son’s name, i.e. Shāh Fakhr ad-Dīn, and he is referred 
to as a Siddīqī [from the lineage of Hadrat Abū Bakr 
Siddīq radiyallāhu ‛anhu].1 


Hometown 
No contemporary writer makes any clear reference to 
Shāh Nizām ad-Dīn’s hometown. Manāqib Fakhrīyyah, 
Shajarah Anwār, Takmilah Siyar al-Auliyā’, Khazīnah 
al-Asfiyā’ and other books merely state that his 
hometown was in Paurab which he had left and come 


to Delhi for the completion of his studies. Sir Sayyid 
states in Āthār as-Sanādīd that his hometown was 
Nigrāu which falls under Lucknow. Certain lineage 
documents also state that he was born in Nigrāu. 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 120. 
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Barakāt al-Auliyā’ mentions Kākaurī as his hometown. 
Manāqib al-Mahbūbīn, Anwār al-‛Ārifīn and Silsilah adh-
Dhahab make mention of Kākaurī and Nigrāu as his 
hometowns without delineating exactly which one. 
Manāqib al-Mahbūbīn states that he was from Paurab 
district, the villages of Kākaurī and Nigrāu, next to 
Lucknow. 


Khwājah Hasan Nizāmī rahimahullāh and Nawāb 
Muslih ad-Dīn rahimahullāh are of the view that 
Kākaurī was his hometown. The Hadīth transmission of 


Khwājah Muhammad ‛Āqil contains his son’s lineage as 
follows: “The son of Shaykh Nizām ad-Dīn al-Ghaurī 
and then Aurangābādī.” From this we learn that his 
original hometown was Ghaur and that either he or his 
forefathers came from there to India. 


Arrival in Delhi 
Shāh Nizām ad-Dīn rahimahullāh commenced his early 
education in his hometown and came to Delhi for the 
completion of his studies. At the time, Delhi was the 
academic and spiritual centre of India. He heard about 
Shāh Kalīmullāh rahimahullāh and proceeded to his 
house. A simā‛ assembly was about to commence at the 
time and it was Shāh Sāhib’s practice to have all the 
doors locked after which no stranger was permitted to 
enter. Shāh Nizām ad-Dīn knocked on a door. Shāh 
Kalīmullāh heard the knock and sent one of his murīds 
to check. The murīd saw a stranger so he asked him 
his name. The murīd then went to Shāh Kalīmullāh 
and informed him that a stranger by the name of 
Nizām ad-Dīn wished to meet him. The moment the 
Shaykh heard the name, he instructed the murīd to 
bring him inside immediately. The murīd was 
astonished at the Shaykh’s breaking his norm and 
permitting a stranger at the time of simā‛. The Shaykh 
pacified the murīd by saying: 
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I am getting the fragrance of familiarity 
from this person and his name; he is not an 
outsider. 


Shāh Kalīmullāh Sāhib rahimahullāh received Shāh 
Nizām ad-Dīn with genuine love and warmth, and 
accepted the responsibility of seeing to his external 
education and training. Shāh Nizām ad-Dīn remained 
in his company for quite some time and continued 
studying the external sciences under him. 


Bay‛at 
During this period two incidents occurred which 
caused Shāh Nizām ad-Dīn to shift his focus from the 
external sciences to the internal sciences. He had 
originally come to Shāh Kalīmullāh to study the 
external sciences. However, in addition to the external 
sciences, Shāh Kalīmullāh was matchless as regards 
his internal sciences, and he used to undertake 
spiritual rectification and training with much effort and 
attention. This is why this new student became 
inclined towards the internal sciences. 


A murīd of Hadrat Shaykh Yahyā Madanī rahimahullāh 
came to Shāh Kalīmullāh Sāhib rahimahullāh. Shāh 
Nizām ad-Dīn was taking lessons for a certain book at 
the time. When the murīd looked at Shāh Sāhib, he 
was overtaken by a feeling of intoxication. Shāh Nizām 
ad-Dīn was astonished when he saw this. His 
confidence in Shāh Kalīmullāh Sāhib increased. 


One day Shāh Kalīmullāh got up from his assembly 
and proceeded until he reached the edge of the carpet. 
Shāh Nizām ad-Dīn went forward immediately, picked 
up the Shaykh’s shoes, dusted them and placed them 
before him. Shāh Sāhib was most pleased by this, 
looked at him with genuine love and asked: “Nizām ad-
Dīn! You came to me to learn the external sciences or 
the internal sciences which are far better.” Shāh Nizām 
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ad-Dīn responded spontaneously with the following 
couplet: 


I have handed myself over to you. You know 
best how to take account of profits and 
losses. [You know how to take stock of a 
person and rectify him]. 


When Shāh Sāhib rahimahullāh heard this couplet, he 
recalled the prediction of his mentor, Shaykh Yahyā 
Madanī rahimahullāh, when he had said: “A person will 


quote this couplet on such an occasion. He will possess 
our affiliation and the Chishtī order will progress 
tremendously through him.” Shāh Sāhib rahimahullāh 
realized that the one whom he had been waiting for had 
arrived, and accepted his bay‛at there and then. 


In The Royal Army 
From a study of Maktūbāt Kalīmī it is gauged that Shāh 
Nizām ad-Dīn accompanied the royal army to Dakkan 
and that his moving about in this area was with the 
army. His correspondences [with Shāh Kalīmullāh] 
used to be sent and received via the army. It is 
probably for this reason that his shaykh emphasised in 
one of his letters that he should be very cautious when 
writing about the conditions in Dakkan. He added that 
no matter where he is, he must continue elevating the 
word of Allāh ta‛ālā. 


Consequently, as per the directive of his shaykh, Shāh 
Nizām ad-Dīn undertook the work of propagation and 
rectification in the army for a considerable period of 


time. The soldiers were infatuated by him. Shāh 
Kalīmullāh Sāhib rahimahullāh himself writes in a 
letter: 


Establishing a Khānqāh 
When Shāh Nizām ad-Dīn rahimahullāh decided to 
settle down permanently in Aurangābād, he laid the 
foundations of a khānqāh for himself. It very quickly 
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became a centre for all sections of the community. 
Initially the large crowd of people was a cause of 
concern for him. However, subsequent to the guidelines 
of his mentor, he began meeting the people very 
warmly. Shāh Kalīmullāh Sāhib rahimahullāh had 
advised him thus: 


Attention must be given to all and sundry. 
However you must not become lost by the 
people reverting to you and the large 
number of murīds. 


The Malfūzāt of Shāh Muhammad Sulaymān Taunswī 
rahimahullāh states that Shaykh Aurangābādī’s 
khānqāh had ten entrances. A scribe was stationed at 
each door who would record the need of every needy 
person and beggar who came to him. Hadrat’s stamp 
would then be attached to it. It contained the words: 
“Remembrance of Allāh is of paramount importance.” 
And: 


Take due consideration of the hearts of 
people (do not allow ill-feeling to creep in). 
Do not sell the Sharī‛ah for this world. 


No matter which wealthy person the beggar took this 
note to, the former would consider it to be his good 
fortune in this world and the Hereafter to fulfil the 
need. The doors of the khānqāh used to be open to all. 


Shāh Sāhib’s manner of speech was attractive and 
most impressive. He would quote appropriate poems in 


a manner which would leave the audience trembling. 
On one occasion he was speaking about the importance 
of worship when he quoted the following couplet: 


This mystery and secret became clear to 
Khāqānī after 30 years that a single 
moment of worship with Allāh ta‛ālā is 
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better than the kingdom of Hadrat 
Sulaymān ‛alayhis salām. 


He rendered it in such a way that Khwājah Kāmgār 
Khān rahimahullāh was reduced to tears. 


Tablīghī Efforts 
Shāh Kalīmullāh Sāhib rahimahullāh had advised Shāh 
Nizām ad-Dīn that when he goes to Dakkan, he must 
make propagation and the revival of Dīn the objectives 
of his life. Thus, on reaching there, he carried out the 


directive of his mentor and spent his life and wealth in 
this path. Shāh Kalīmullāh Sāhib was in Delhi while 
advising his disciple and used to be overjoyed by his 
obedience. He writes in one of his letters: 


May Allāh ta‛ālā shower you with His mercy 
for not taking a single step without 
permission. Anyone who acquired honour, 
greatness and spiritual favour did it 
through showing respect. 


Division of Time 
It is stated in Fakhr at-Tālibīn that in his early days, 
Shāh Nizām ad-Dīn rahimahullāh had a passionate 
interest in books and most of his time used to pass in 
reading. However, after coming to Aurangābād, he 
became detached from everything and spent most of 
his time in Allāh’s remembrance. He had a room built 
for himself which was between the male’s and female’s 
quarters. He used to convert this room into a male’s 
quarters or female’s quarters whenever he willed. 


He would proceed to his room after performing the fajr 
salāh with congregation and remain there for about 5-6 
hours in the remembrance of Allāh ta‛ālā. No person 
was permitted to come to him during this time. After 
completing his spiritual practices, the door of the room 
was opened and anyone wishing to meet him could go 
in. He would go into seclusion once again after noon. 
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The door of the room would be closed after the zuhr 
salāh and reopened before ‛asr during which time his 
disciples and followers had the opportunity of meeting 
him. During this time, Khwājah Nūr ad-Dīn 
rahimahullāh would read from Mishkāt Sharīf or some 
other book. After the ‛asr salāh, books related to the 
spiritual conditions of a shaykh would be read. This 
duty was most of the time given to Khwājah Kāmgār 
Khān rahimahullāh. The entire assembly would listen 
attentively and silence would pervade until sunset. 


After the maghrib salāh, Shāh Sāhib would proceed to 
his room during which time only special people were 
permitted to meet him. 


He detested debates and discussions severely. If a 
person asked a ruling, he would refer him to a book 
and advise him to study it himself. 


He would never eat his meal alone. If any such 
occasion did arise [when there was no one to share the 
meal with], he would send some food to the houses of 
his devoted associates and only eat after that.1 


Spiritual Training of Murīds 
Shāh Nizām ad-Dīn Sāhib rahimahullāh had a very 
large number of murīds. Manāqib Fakhrīyyah states: 
“He had over 100 000 murīds most of whom were men 
of lofty spiritual conditions.” 


His fundamental principles for the training and 
rectification of murīds were based on the teachings and 
guidelines of Shāh Kalīmullāh Sāhib rahimahullāh. He 


laid down his entire programme in the light of those 
teachings. 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 133. 
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Note: The khulafā’ of every shaykh ought to do the 
same so that the work continues in the correct manner. 
(compiler) 


Loud Dhikr 
Shaykh Aurangābādī rahimahullāh accorded special 
importance to pās anfās and loud dhikr in his spiritual 
programme. 


Following The Sunnah 
Shaykh Aurangābādī rahimahullāh paid particular 


attention to teaching his murīds to follow the Sunnah 
and proper etiquette. He used to say that Shaykh Nasīr 
ad-Dīn Chirāgh Dehlawī rahimahullāh went to the 
extent of beating his associates but they did not leave 
their shaykh. Now the time has come that if a shaykh 
has to say a single word to his murīd, the latter 
distances himself from even looking at his shaykh. 


Note: He is absolutely right. Now this illness is 
increasing by the day. Consequently, deprivation and 
shallowness are becoming common. May Allāh ta‛ālā 
give us refuge. (compiler) 


Character 
Shaykh Aurangābādī rahimahullāh was a man of lofty 
character. He considered winning over the hearts of 
people to be his first duty. He would meet everyone – 
whether an associate or a stranger – in the same 
manner. He would stand up out of respect for every 
person. 


Shaykh Aurangābādī And A‛zam Shāh 
Shaykh Aurangābādī rahimahullāh tried to remain 
aloof from the kings and sultans as much as he could. 
He did not like accepting their gifts. On one occasion, 
A‛zam Shāh, the son of ‛Ālamgīr, sent some food to him 
which he refused to accept. He sent food a second time 
with the message: “Accept it for the Sufis.” Shaykh 
Aurangābādī rahimahullāh still refused. 
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Note: This is an indication of his absolute abstinence 
and asceticism. This is a special quality of the Auliyā’. 
(compiler) 


Demise 
Shāh Nizām ad-Dīn Aurangābādī rahimahullāh passed 
away on 12 Dhū al-Qa‛dah 1142 A.H. in Aurangābād. A 
lofty dome is built over his mausoleum and a masjid 
has been constructed nearby. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 143. 
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Hadrat Shāh Muhammad Afdal 
Allāhābādī (d. 1142 A.H.) 


Name And Lineage 
His name is Shaykh Muhammad Afdal. His father’s 
name is Shāh ‛Abd ar-Rahmān. His grandfather’s name 
is Shāh ‛Abd an-Nabī who was a reputed scholar of his 
time, a poet and a man of letters. His family came from 
Baghdad to India during Tughluq’s rule and was able 
to gain proximity to the royal court. Shaykh Tāj ad-Dīn 


rahimahullāh was the first from his family to come to 
India. Shaykh Muhammad Afdal rahimahullāh is the 
founder of Dā’irah Shāh Ajmal in Allāhābād. 


Birth 
Shāh Muhammad Afdal was born on 10 Rabī‛ al-Awwal 
1030 A.H./1628 in Sayyidpūr Bhatrī, district Ghāzīpūr, 
U.P. On the seventh level of his genealogical tree was 
Shaykh Abul Barakāt rahimahullāh who had 
constructed a large building in this town. 
Subsequently, the remaining generations lived here. 


Education 
He commenced studying the Qur’ān and then learnt 
the Gulistān under such a proficient teacher that he 
did not have to study any further Persian text after 
Dībāchah. He used to study most of the books by 
himself and would consult learned people whenever he 
did not understand any word. He studied almost all the 
Arabic sciences under Mullā Nūr ad-Dīn Madārī 
Jaunpūrī rahimahullāh. Those which remained, he 
studied under ‛Allāmah Āsif Allāhābādī rahimahullāh 
who was his maternal uncle. He studied the science of 
Hadīth under Hadrat Mīr Sayyid Muhammad Kālpawī 
rahimahullāh. He undertook several journeys for the 
sake of knowledge. His thirst for knowledge was only 
satiated when he completed his studies. After 
completing his Hadīth studies, he pledged bay‛at on 7 
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Jumādā ath-Thāniyah 1060 A.H. to Mīr Sayyid 
Muhammad Kālpawī rahimahullāh in the Chishtī order, 
and also strove in the Naqshbandī order.1 


Merits 
Tārīkh Mashā’ikh Allāhābād of Muhammad Nizām ad-
Dīn Sāhib describes him as follows: 


He arrived in Jaunpūr and joined the classes of Mullā 
Nūr ad-Dīn to study under him. He completed his 
studies there and also taught for six months. The 


books which remained to be studied were completed in 
Allāhābād under Qādī Muhammad Āsif Allāhābādī 
rahimahullāh. When he was overtaken by a yearning to 
study Hadīth, he went to Hadrat Mīr Sayyid 
Muhammad Tirmidhī Kālpawī in Jālūn district. He also 
pledged bay‛at at his hands on 5 Jumādā ath-Thāniyah 
1060 A.H. in the Chishtī order. However, his training 
was done in the Qādrī order. Acting under his shaykh’s 
order, he came to Allāhābād and settled down there. 


Qil‛ah Wālī Masjid 
The Shaykh lived in the jāmi‛ masjid which was built in 
the fort which was constructed by Shāh Jahān in 1056 
A.H. (unfortunately it was destroyed in the jihād of 
1857). This Dā’irah was established during the rule of 
‛Ālamgīr rahimahullāh. The latter also had a house, 
masjid and khānqāh built for the Shaykh. The masjid 
was built in 1080 A.H. and the khānqāh in 1093 A.H. 
The shaykh then moved from the jāmi‛ masjid and 
settled down here. 


The ‛ulamā’, sultans, elite and the masses looked up to 
this Dā’irah with much importance and respect. 
Farrukkhsiyar and Nawāb Āsif ad-Daulah also 
requested for the du‛ā’s of the seniors who inhabited 
this Dā’irah. Ahmad Khān Hangash attacked Allāhābād 


                                           


1 Sirāj Munīr (manuscript), p. 15. 
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city in 1163 A.H. His bloodthirsty soldiers caused 
mayhem in the city by massacring the people. The 
Afghan and Rauhilyah soldiers burnt the city from the 
Khuldābād entrance to the fort, and plundered it. They 
captured 4 000 noblewomen and took them away. 
However, the Dā’irah of Shaykh Muhammad Afdal 
Allāhābādī and the Daryābād Mahallah which was 
inhabited by Afghans remained safe. This shows that 
even these bloodthirsty attackers looked up to this area 
with respect. The local rulers of Allāhābād also realized 
the importance of this area. They attached a large 
residential area to it and gave it the name Dā’irah Shāh 
Ajmal. 


Hadrat Shāh Muhammad Afdal ‛Abbāsī Allāhābādī 
rahimahullāh was not only a senior Sufi of his time. 
Rather, he involved himself in serving the creation and 
by guiding and steering people. After this, a large part 
of his life was spent in the path of knowledge and 
literature. He enjoyed the status of a great litterateur 
and poet of the Arabic and Persian languages. Several 
biographers refer to him as an author of several books. 
The author of Qāmūs al-Mashāhīr, Nizāmī Badāyūnī, 
says that he wrote 50 books.1 


His Madrasah 
Shaykh Muhammad Afdal Allāhābādī rahimahullāh 
established a madrasah for teaching and imparting 
lessons. Students who graduated from here established 
centres of learning in various parts of the Islamic world 
and were listed among the erudite scholars of the time. 


Some of them are: Hadrat Murtadā Zabīdī Balgrāmī 
rahimahullāh (the author of Tāj al-‛Arūs), Shāh ‛Abd al-
Qadīr Basmal Gorukhpūrī rahimahullāh, Maulānā Rūh 
al-Fayyād Fā’iz rahimahullāh, Maulānā Muhammad 
‛Ābid Akbarābādī rahimahullāh, Maulānā Muhammad 


                                           


1 Tārīkh Mashā’ikh Allāhābād, p. 132. 
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Zāhid Akbarābādī rahimahullāh, Maulānā Muhammad 
Aslam Allāhābādī rahimahullāh, Shāh Muhammad 
Tāhir rahimahullāh (the commentator of Fusūs al-
Hikam), Maulānā Shaykh Muhammad Fākhir 
Muhaddith Hindī rahimahullāh, Shaykh Muhammad 
Nāsir Afdalī rahimahullāh, Maulānā Kamāl ad-Dīn 
rahimahullāh, Maulānā Jamāl ad-Dīn rahimahullāh, 
Maulānā Jalāl ad-Dīn rahimahullāh, Shāh Ghulām 
Qutb ad-Dīn rahimahullāh, Shāh Muhammad Ajmal 
Allāhābādī rahimahullāh, Shāh Muhammad ‛Alīm 


rahimahullāh. 


His Poetry 
One occasionally finds a flowing language in his poetry. 
Sufism created an elegance in it and we experience its 
sweetness at every step. He has delved into various 
themes and he resorts to different arts. 


He never composed any poetry in praise of any king, 
ruler or the affluent. His compositions make mention of 
the Ambiyā’ ‛alayhimus salām, the Auliyā’ and the 
seniors of the Sufi orders. A study of these shows that 
he was an expert in this field as well. 


Demise 
Shaykh Muhammad Afdal Allāhābādī spent his entire 
life in guiding and instructing, serving knowledge and 
literature, teaching and lecturing, and writing and 
compiling books. He passed away on 15 Dhū al-Hijjah 
1124 A.H. on a Friday at the time of ishrāq at the same 
Dā’irah of virtue and excellence. He was buried in the 
mausoleum which had been constructed for him. May 
Allāh ta‛ālā illuminate his resting place. 
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Hadrat Shaykh Fath Muhammad Sīdānwī 
Allāhābādī (d. 1143 A.H.) 


Name And Lineage 
Fath Muhammad Husaynī Sīdānwī was from among 
the senior ‛ulamā’. One of his forefathers came and 
settled down in Sīdānah which is a large village about 
18 miles from Allāhābād. He was born in Sīdānah. 


Merits 
He studied under the ‛ulamā’ of his time and then 
acquired the Tarīqah from Shaykh Ibrāhīm ibn ‛Abd al-
Haq Husaynī Mānikpūrī. He remained aloof from the 
world and its effects, and devoted his life to instruction 
and guidance in Allāhābād city. 


In his Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’, Hadrat 
Maulānā Qādī At-har Mubārakpūrī describes his merits 
as follows: 


Maulānā Sayyid Fath Muhammad Husaynī 
Sīdānwī Allāhābādī was from among the 
eminent ‛ulamā’ and senior Sufis of his 
time. After studying under the ‛ulamā’ of his 
time, he trod the Chishtī path under Rājah 
Sayyid Ibrāhīm ibn Rājah Sayyid ‛Abd al-
Haq ibn Rājah Sayyid Yāsīn Mānikpūrī. 
Rājah Sayyid Ibrāhīm was from the progeny 
of Rājah Sayyid Mubārak, the founder of 
Mubārakpūr. The Shaykh had Allāh-
bestowed capabilities in the training of his 


murīds. 


Garam Dīwān Sāhib Becomes His Disciple 
Garam Dīwān Sāhib spent some time in his hometown 
and went to Benāres. He then proceeded to Allāhābād 
where he met his teacher, Mīr Sayyid Ghulām Ahmad 
rahimahullāh, who met him with love and affection. 
Dīwān Sāhib related his objective of coming to the city, 
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i.e. he has come in search of a spiritual guide and 
mentor. Mīr Sayyid Ghulām Ahmad rahimahullāh 
directed him to Maulānā Shāh Fath Muhammad 
rahimahullāh. Dīwān Sāhib presented himself before 
him. Maulānā Fath Muhammad Sāhib rahimahullāh 
welcomed him with honour and respect. He taught him 
the various actions and spiritual practices of the 
Chishtī order, conveyed him to the level of excellence 
within a short period, and conferred khilāfat to him. 
Dīwān Sāhib then came to Bhīrā, district Mau, and 


occupied himself in instruction, worship and spiritual 
exercises in line with the practices of his forefathers.1 


Written Works 
The following are some of his written works: (1) Tafsīr 
Muhammadī which is an excellent tafsīr of the Qur’ān 
in which spiritual realities and sciences are discussed. 
(2) Majma‛ al-Asrār. (3) Hull al-Mushkilāt. He wrote 
several other books on Allāh-recognition. 


Demise 
He passed away in Rajab 1143 A.H. on a Wednesday. 
His grave is in Sīdānah, Allāhābād as stated in Bahr 
Zakhkhār.2 


                                           


1 Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’, p. 443. 
2 Nuzhatul Khawātir (Urdu translation), vol. 6, p. 278. 
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Hadrat Shaykh Khūbullāh Allāhābādī (d. 
1144 A.H.) 


Name And Lineage 
His name is Muhammad Yahyā and he is known as 
Shāh Khūbullāh. His father’s name is Shaykh Amīn 
‛Abbāsī Sayyidpūrī Bhatrī Ghāzīpūrī. His uncle is 
Hadrat Shaykh Muhammad Afdal Allāhābādī 
rahimahullāh, the founder of Dā’irah Shāh Ajmal in 
Allāhābād. 


Birth 
He was born on 15 Muharram 1080 A.H. is Sayyidpūr 
Bhatrī, district Ghāzīpūr. 


Education And Training 
His father passed away in 1091 A.H. His uncle, Shaykh 
Muhammad Afdal, then called him to Allāhābād where 
he took charge of his education and training. He learnt 
most of the prevailing Arabic sciences under his uncle 
including Hadīth, jurisprudence and tafsīr – as stated 
in Bahr Zakhkhār and Anwār al-‛Ārifīn. 


Many biographies in the Arabic, Persian and Urdu 
languages make reference to him. Several other 
historical sources and manuscripts contain information 
about him. He continued studying under his uncle for 
about 20 years and left behind a large number of 
students who studied under him and then served 
knowledge and literature, and left behind a large 
treasure of tasawwuf and literature. The Shaykh 
conveyed these students to the level of expertise. Those 
whom he accepted as murīds were given khilāfat and 
permitted to induct murīds in the different Sufi orders. 


Merits 
Biographies on him are filled with his supernatural 
feats. He received a major share of Allāh’s friendship by 
virtue of his service to Allāh’s creation. This is the 
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bounty of Allāh which He confers on whomever He 
wills.1 


The author of Tadhkirah ‛Ulamā’ Hind, Janāb Rahmān 
‛Alī Sāhib rahimahullāh, describes his merits as follows: 


Shāh Khūbullāh Muhammad Yahyā had 
completed studying the prevailing sciences 
by the age of 13. He was a copious ocean of 
the Sharī‛ah and Tarīqah. He spent his 
entire life in accordance with the teachings 


and training of his teacher and mentor. 
Together with guiding people he followed a 
programme of writing and compiling books. 
This book mentions several of his written 
works.2 


In his Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’, Maulānā Qādī 
At-har Sāhib Mubārakpūrī rahimahullāh has a 
biography of Hadrat Maulānā Hāfiz Amānullāh Sāhib 
Benārsī rahimahullāh. In the course of his discussion 
on him, he states that a senior teacher and lecturer 
like Hadrat Maulānā Hāfiz Amānullāh Sāhib Benārsī 
rahimahullāh came to Allāhābād and pledged bay‛at at 
the hands of Shāh Khūbullāh. He then engaged in the 
spiritual exercises of the Naqshbandī order and 
reached high ranks within a short period. It was the 
gaze of Shāh Khūbullāh rahimahullāh which ignited the 
fire in his heart. The gaze of the mentor and the 
capability of the disciple enabled the special effects of 
the Naqshbandī affiliation to manifest themselves in all 


their glory.3 


The author of Nuzhatul Khawātir also makes a brief 
mention of him. He writes: 


                                           


1 Sirāj Munīr (manuscript), p. 60. 
2 Tadhkirah ‛Ulamā’ Hind, p. 85. 
3 Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’, p. 391. 
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He was from among the eminent ‛ulamā’. 
He had no equal in that city and in that 
time who possessed so much of knowledge 
and conveyed such vast benefit to the 
people. He had the honour of receiving the 
deputyship of Shaykh Afdal rahimahullāh. 
Together with all this, he had a programme 
of writing and compiling books. Twenty one 
of his written works are mentioned.1 


Supernatural Feats 
The supernatural feats of Hadrat Shāh Khūbullāh 
rahimahullāh began to be manifested when he was still 
in the womb of his mother. His mother relates that ever 
since she conceived him she began seeing effulgent and 
luminous figures in her dreams. In most cases, 
personalities addressed her and gave her glad tidings of 
this great bounty. Most of these personalities used to 
introduce themselves to her and they included 
Prophets ‛alayhimus salām and senior Auliyā’. 


(1) 


His mother relates: 


The labour pains had reached their peak and I had no 
hope of survival. Suddenly I saw a person standing and 
addressing me. He said: “O daughter! Have courage, 
Allāh ta‛ālā will soon bless you with a son. It is Friday 
and the Auliyā’ have gone to the Haram Sharīf for the 
jumu‛ah salāh. This child is waiting for them. He will 
be born after the salāh and with their arrival. I am 


Khidar and I am informing you that when this child 
turns ten, his father will proceed to the eternal world. 
This child will go to Allāhābād where I will train and 
tutor him.” After saying this, the person disappeared 


                                           


1 Nuzhatul Khawātir (Urdu translation), p. 506. 
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from my vision. My son was born while the man was 
saying these things to me. 


(2) 


It is gauged from his letters that he saw Rasūlullāh 
sallallāhu ‛alayhi wa sallam 50 times in his dreams 
and in a state of wakefulness. In addition to this, he 
saw various Prophets ‛alayhimus salām and Auliyā’ in 
his dreams and in wakefulness. 


(3) 


When he used to sit in i‛tikāf he did not perceive any 
need [like hunger, thirst, the need to relieve himself], 
but the day when the crescent was to be seen, he 
would experience human needs. The author of Bahr 
Zakhkhār relates this. 


(4) 


It is related that a person gave him a blank page to 
write Sūrah al-Hadīd on it. He placed the page in his 
pocket, and got busy with the ‛ishā and tarāwīh salāhs. 
When he completed the salāh, he gave the page to the 
person. Sūrah al-Hadīd was written on it although he 
never had the chance to write it. 


Note: These are certainly his karāmāt – supernatural 
feats. And the karāmāt of the Auliyā’ are true as stated 
in Sharh al-‛Aqā’id. 


Written Works 
In addition to the responsibilities of tutoring and 


guiding people, Shāh Khūbullāh rahimahullāh had 
made a name for himself in the world of knowledge and 
literature. Like Shaykh Akbar, he made a major 
contribution to Sufism. He left behind many written 
works. He followed in the footsteps of his shaykh and 
left behind a large treasure in the literary world. It is 
titled Wafayāt al-A‛lām. It is also known as Bast al-
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Kalām. In this work he presents the lives of famous 
scholars and litterateurs in the Islamic world, and 
assesses their services. Furthermore, his Maktūbāt are 
well known in the East and West. It contains various 
themes and is also a collection of his replies to famous 
scholars on matters related to jurisprudence, Sufism 
and literature. 


After studying various books on his life we can 
conclude that Shāh Sāhib rahimahullāh wrote over 100 
books. 


Demise 
Hadrat Shāh Khūbullāh Allāhābādī rahimahullāh 
passed away on 11 Jumādā al-Ūlā 1144 A.H./1731 on 
a Tuesday in Dā’irah Shāh Ajmal, Allāhābād. He was 
buried next to the grave of his great uncle, Shaykh 
Muhammad Afdal Allāhābādī rahimahullāh. 
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Hadrat Shaykh Abū Tāhir Kurdī1 (d. 
1145 A.H.) 


Name And Lineage 
His name is Muhammad ‛Abd as-Samī‛, his kunnīyyat 
is Abū Tāhir and his title is Jamāl ad-Dīn. His father’s 
name is Shaykh Ibrāhīm ibn Hasan ibn Shihāb ad-Dīn 
Kurdī. 


Birth 
He was born in 1081 A.H./1671 in Madīnah 


Munawwarah. 


Background 
Hāfiz ‛Arabī Rabātī describes him as a powerful scholar 
of Madīnah in his time, a true heir of his father, and 
that he was known as ‛Allāmah Shahīr. He adds: 


I had several discussions with him on 
various topics. From these I gauged that he 
had in-depth knowledge in the sciences of 
Hadīth, definitions of Hadīth and principles 
of Hadīth.2 


Shams ad-Dīn Muhammad ibn ‛Abd ar-Rahmān Ghazzī 
writes in Latā’if al-Minnah fī Āthār Khidmah as-Sunnah: 


ضٰجناحهٰماٰلمٰأرهٰعلىٰأحدٰمنٰرأيتٰمنٰديانتهٰونسكهٰوتواضعهٰوخف
ٰمشائخناٰماٰخلاٰالملاٰإلياسٰالكوران،ٰفانهٰكَنٰيقاربهٰفيٰذلك.


                                           


1 I take the honour of writing on his life by using the 


following two sources: 
(1) His biography written by Maulānā ‛Abd al-Halīm Chishtī 
in the monthly periodical, ash-Shāriq A‛zamgarh, dated 


Jumādā al-Ūlā and Jumādā ath-Thāniyah 1431 A.H./March, 


April 2010. 
(2) Anfās al-‛Ārifīn of Shāh Walī Allāh Muhaddith Dehlawī 


rahimahullāh. 
2 Fahras al-Fahāris, vol. 1, p. 373. 
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I did not see that level of religiosity, worship, humility 
and humbleness in any of our seniors except in Mullā 
Ilyās al-Kūrānī to whom he was very close these 
qualities.1 


Shaykh al-Islam Muhammad Khalīl Murādī Hanafī (d. 
1260 A.H.) describes him as follows in Silk ad-Durar: 


ٰبالكورانٰ ٰالشهيْ ٰالشافعِ ٰالمدن ٰبن ٰحسن ٰبن ٰإبراهيم ٰبن ٰالطاهر أبو
ٰجمالٰ ٰالفقيه ٰالنحرير ٰالمدقق ٰالمحقق ٰالعلامة ٰالعالم ٰالإمام الشيخ


ٰلحاٰفقيها...الخ.الدين...كَنٰعالماٰصا
Abū Tāhir ibn Ibrāhīm…the imām, the erudite scholar, 
the experienced and fastidious researcher…he was a 
righteous scholar and jurist… 


‛Allāmah Muhammad ‛Abd Sindī (d. 1257 A.H.) writes 
in Hasr ash-Shārid: 


He is also well known by the name of Shaykh ‛Allāmah 
Muhammad Abū Tāhir ibn Ibrāhīm ibn Hasan Kurdī. 
He studied the traditional and rational sciences, 
subsidiaries and principles of Hadīth, tafsīr, tasawwuf 
and other sciences from his erudite father; and became 
from among the distinguished scholars. He also studied 
Hadīth, tasawwuf and other sciences from Shaykh Abū 
al-Asrār ibn ‛Alī ‛Ajīmī. He received a large share of 
righteousness, piety and tasawwuf. He was a powerful 
scholar but the science of Hadīth was his speciality. He 
was very keen in studying the sciences and then 
propagating and proliferating them. It is reported that 
he personally transcribed 70 books which included the 
Tuhfah of Ibn Hajar rahimahullāh in one volume and 
the Nihāyah of Shaykh Ramlī rahimahullāh in one 
volume. He combined all the sciences such as 


                                           


1 Latā’if al-Minnah as quoted in Silk ad-Durar, vol. 2, p. 27. 
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grammar, etymology, rhetoric, logic, inheritance laws, 
all branches of accounting, and so on. He was ever 
ready to teach students. He surpassed his family 
members in his appearance and mannerisms. He was 
very jovial and humble. He never considered himself to 
be of any rank. He used to fulfil his spiritual practices, 
dhikr, tahajjud, etc. at night. He never left out reading 
the Qur’ān whether at home or on a journey. He used 
to carry out his spiritual practices very strictly right 
until the end of his life.1 


Merits 
Hadrat Shāh Walī Allāh Sāhib rahimahullāh relates his 
life conditions, character and teachings in Anfās al-
‛Ārifīn. A part of these is quoted here. 


He was inclined towards knowledge and ‛ulamā’ from 
the very beginning. He received khilāfat from his father 
who obtained garments of khilāfat from numerous 
elders for him. One of these elders was Shaykh 
Muhammad ibn Sulaymān Maghribī. He studied the 
Arabic sciences under Sayyid Ahmad Idrīs Maghribī 
who was considered to be the Sībawayh2 of the time. 
Shaykh Abū Tāhir relates an incident of his teacher 
Sayyid Ahmad Idrīs. One of the latter’s students recited 
Sūrah al-Lahab in the mihrāb of Masjid-e-Nabawī. 
When he completed his salāh and presented himself 
before Sayyid Ahmad Idrīs, the latter began 
reprimanding him and said: “I can never tolerate you 
reading before Rasūlullāh sallallāhu ‛alayhi wa sallam 
that sūrah in which his uncle’s name (Abū Lahab) is 
mentioned with denigration. Allāh ta‛ālā can address 
His Messenger as He wills, but we cannot.” 


The writer (Shāh Walī Allāh) says: Although statements 
of this nature are the result of intense love for 
                                           


1 Ash-Shāriq. 
2 He is acknowledged as the imām of Arabic grammar. 
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Rasūlullāh sallallāhu ‛alayhi wa sallam, it is for people 
of piety and erudition to make them [and not for us]. 
For us, the practice of the Sahābah radiyallāhu ‛anhum 
and Tābi‛ūn is the criterion. Why doesn’t he deduce 
from this sūrah that it actually demonstrates the 
loftiness and extreme praise of Rasūlullāh sallallāhu 
‛alayhi wa sallam. After all, Allāh ta‛ālā cursed an 
enemy uncle of Rasūlullāh sallallāhu ‛alayhi wa sallam 
who was audacious towards Rasūlullāh sallallāhu 
‛alayhi wa sallam. 


Note: Glory to Allāh! What an excellent reconciliation! 
This is the result of the knowledge and wisdom of 
Hadrat Shāh Walī Allāh Muhaddith Dehlawī 
rahimahullāh. May Allāh ta‛ālā reward him. (compiler) 


Education 
Shaykh Abū Tāhir studied Shāfi‛ī jurisprudence under 
Shaykh Tūlūnī Misrī rahimahullāh, the rational 
sciences under the famous Roman scholar, Munjim 
Bāshī rahimahullāh, and the science of Hadīth from his 
father. He then presented himself before Shaykh Hasan 
‛Ajamī rahimahullāh and benefited tremendously from 
him. From there he went to Shaykh Ahmad Nakhlī 
rahimahullāh and Shaykh ‛Abdullāh Basrī 
rahimahullāh. He studied the Shamā’il an-Nabī under 
the latter scholar. He also heard the Musnad Ahmad 
from him in under two months. In addition to all this, 
he benefited a lot from the various scholars and Sufis 
who came from time to time to the Haramayn 
Sharīfayn. One of them was Shaykh ‛Abdullāh Lāhorī 


rahimahullāh from whom he narrated the books of 
Mullā ‛Abd al-Hakīm Siyālkautī. His lineage goes up to 
Maulānā himself via Shaykh ‛Abdullāh Labīb. He also 
studied the books of Shaykh ‛Abd al-Haq Dehlawī 
rahimahullāh via this chain. 
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Attributes of The Pious Predecessors 
He possessed all the attributes of the pious 
predecessors; attributes such as piety, worship, 
academic interest, and equity in academic research. If 
anyone reverted to him for any ruling, he would not 
give an answer without first pondering and reflecting 
over it, and checking the source books. He was 
extremely soft hearted to the extent that if anyone read 
a Hadīth of this nature his eyes would well with tears. 
He had no formalities as regards his dress and 
appearance. He was humble even before his students 
and attendants. 


Note: Māshā Allāh! Look at how closely he resembled 
the pious predecessors. May Allāh ta‛ālā enable us to 
be like them. Another special quality which needs to be 
highlighted is that when he was asked a ruling, he 
would only reply after undertaking a full investigation. 
Unfortunately nowadays people are such know-alls 
that they are prepared to reply to every question there 
and then without any investigation and research. On 
the other hand, our seniors mostly replied by saying: “I 
do not know.” (compiler) 


An Intricate Point 
When in the course of reading Sahīh Bukhārī 
differences in the narrations and juridical rulings came 
up, Shaykh Abū Tāhir would say: “All these differences 
are results of Rasūlullāh’s intense comprehensiveness. 
All the opposites and agreements of the world are 
encompassed by him.” I (Shāh Walī Allāh) say: “This is 


a very intricate point which needs pondering over.” 


The One Who Loves Allāh And Rasūlullāh Needs to be 
Loved 
On one occasion there was a conversation on the 
spiritual conditions of Sufis and the mutual rejection 
and criticism which sometimes occurs among their 
adherents. Shaykh Tāhir rahimahullāh said: “I fear 
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saying anything about the Sufis. Although some of my 
predecessors had critical views about them, I do not 
have the slightest iota of feelings of rejection and 
criticism of the Sufis.” He then related a story: “Shaykh 
Yahyā Shādhilī rahimahullāh had some differences with 
my father. This caused some misgivings in my heart 
towards him. During this period, Shaykh Yahyā 
Shādhilī rahimahullāh departed from this world. After 
some time, a need arose to remove his body from his 
grave. It was still fresh as though he had just gone to 


sleep today. I learnt from this that one should not be 
critical of a man of Allāh ta‛ālā merely because of some 
difference with him.” 


Shaykh Tāhir rahimahullāh adds: “Shaykh Muhīy ad-
Dīn ibn ‛Arabī rahimahullāh gave a unique piece of 
advice in this regard.” Saying this, he took out a copy 
of Futūhāt which was hand-written by Shaykh Ibn 
‛Arabī and began reading Bāb al-Wasīyyah from it. The 
gist of it is that Shaykh Ibn ‛Arabī said: “I harboured 
enmity towards a person because he was critical of 
Shaykh Abū Madyan Maghribī, while I acknowledged 
Shaykh Maghribī’s seniority and popularity. One day I 
heard Rasūlullāh sallallāhu ‛alayhi wa sallam saying to 
me in a dream: ‘Why do you dislike such and such 
person?’ I replied: ‘Because he is critical of Abū 
Madyan while I consider him to be a saint.’ Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: ‘Does that person not 
love Allāh ta‛ālā and His Messenger sallallāhu ‛alayhi 
wa sallam?’ I replied: ‘He does.’ Rasūlullāh sallallāhu 
‛alayhi wa sallam said: ‘It seems you dislike him 
because of his antagonism towards Abū Madyan but do 
not like him on the basis of his love for me.’” 


Shaykh Ibn ‛Arabī says: “Subsequently I repented to 
Allāh ta‛ālā for my dislike of the person. I went to the 
man’s house, related the entire incident to him while 
apologizing to him, gave him an expensive fabric as a 
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gift, and got him to be pleased with me. After that I 
asked him the reason for his criticism of Abū Madyan. 
The reason he gave was not such as to cause him to be 
antagonistic towards Abū Madyan. So I explained the 
real situation to him. Consequently, he repented to 
Allāh ta‛ālā and retracted his criticism of Abū Madyan. 
In this way, the blessing of love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam flowed in everyone. I am 
grateful to Allāh ta‛ālā for this.” 


Shāh Walī Allāh’s Grief Over His Separation From His 


Teacher 
When I (Shāh Walī Allāh) went to Shaykh Abū Tāhir to 
bid him farewell before my return to my hometown, the 
following couplet came unwittingly on my tongue: 


ٰإلاٰطريقاٰيؤدينيٰلربعكمٰ–نسيتٰكلٰطريقٰكنتٰأعرفهٰ
I have forgotten all the paths apart from the one which 
conveys me to your house. 


When the Shaykh heard it, he began crying and it 
really touched him. 


Note: Glory to Allāh! This was how much his teacher 
valued his love and affection – to the extent that the 
teacher sheds tears. There was confidence and love on 
both sides. It therefore produced good and blessings. 
Such a relationship is very rare nowadays. Our 
complaint is to Allāh ta‛ālā alone. (compiler) 


Demise 
He passed away in Ramadān 1145 A.H. He was buried 
in Baqī‛ in Madīnah Munawarrah. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Anfās al-‛Ārifīn, p. 396. 
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Hadrat Hājī Muhammad Afdal Siyālkautī 
(d. 1146 A.H.) 


Background 
He was from among the erudite ‛ulamā’ and 
distinguished scholars of his time. He received a major 
portion of the mysteries of the spiritual sciences. He 
spent ten years in the company of Khwājah Hujjatullāh 
Naqshband rahimahullāh who was the son and 
khalīfah of Khwājah Muhammad Ma‛sūm 


rahimahullāh. He received spiritual blessings from him 
and learnt the Sufi way from him. He then spent the 
next 12 years in the company of Hadrat Shaykh ‛Abd 
al-Ahad rahimahullāh who was the son and khalīfah of 
Shaykh Muhammad Sa‛īd rahimahullāh – the son and 
deputy of Hadrat Mujaddid Alf Thānī rahimahullāh. He 
reached lofty stations under him. In addition to this, he 
received a certificate from Shaykh ‛Abd al-Ahad in the 
rational and traditional sciences, and in the science of 
Hadīth. He also received a certificate in the science of 
Hadīth from Shaykh Sālim Basrī Makkī rahimahullāh. 
Hadrat Hujjatullāh Naqshband rahimahullāh had said 
to Hadrat Shaykh ‛Abd al-Ahad rahimahullāh with 
reference to Hājī Muhammad Afdal: “I have conveyed 
the spiritual blessings which I received from my 
honourable seniors into the heart of Hājī Muhammad 
Afdal.” 


He was strongly immersed in his self. Self-obliteration 
had overpowered him to the extent that he never 


considered himself to be among the people of the Sufi 
way. He constantly said to Hadrat Mirzā Mazhar 
Jānjānā rahimahullāh: “Allāh ta‛ālā blessed you with 
an insightful gaze and the ability to fathom lofty 
stations. I request you to check my condition because I 
do not see anything within me because of my evil 
actions.” 
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The write (Shāh Ghulām ‛Alī) says that Imām Hadrat 
Mujaddid Alf Thānī rahimahullāh says that when 
Allāh’s power manifests itself on a seeker, he is 
overcome by self-obliteration and selflessness. The 
following verse is a clear proof of it: 


َبأصَارُٰ رِكُهُٰالاأ ٰلَاٰتدُأ
The eyes cannot perceive Him.1 


Visit to The Haramayn Sharīfayn 
Hadrat Hājī Muhammad Afdal rahimahullāh was 
blessed with the honour of visiting the Haramayn 
Sharīfayn. He returned with the blessings of Allāh 
ta‛ālā and Rasūlullāh sallallāhu ‛alayhi wa sallam and 
traversed countless spiritual heights. On his return, he 
became a fountain to those seeking the truth. Allāh’s 
creation received external and internal blessings from 
him. Hadrat Shāh Walī Allāh Muhaddith Dehlawī 
rahimahullāh received a Hadīth certificate from him. 


Books as Endowments 
Whatever gifts he received in the form of cash money 
was spent on purchasing books which were then given 
over as endowments. On one occasion he received a gift 
of 15 000 rupees. He spent the entire amount to 
purchase books on various beneficial sciences and gave 
them as endowments. He purchased thousands of 
books in this way, donated them as endowments, and 
this was a source of spreading knowledge. May Allāh 
ta‛ālā reward him. Āmīn. 


Statements 
1. I am astonished at those who do not visit the 
blessed grave of Rasūlullāh sallallāhu ‛alayhi wa 
sallam even once in their life while they know that 


                                           


1 Sūrah al-An‛ām, 6: 103. 
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objectives of this world and the Hereafter are fulfilled 
through him. 


2. It is most astonishing that the rules of tajwīd 
and correct recitation of the Qur’ān can be learnt 
within a few days but people do not do this. This, 
despite the fact that the correctness of salāh is 
dependent on correct recitation. 


Note: There are certainly many shortcomings in this 
regard even though the ‛ulamā’ are trying hard to direct 


people’s attention to correct recitation. May Allāh ta‛ālā 
reward the ‛ulamā’ for their efforts. (compiler) 


3. I am surprised at people for not learning the 
forms of dhikr from a Naqshbandī shaykh whereas 
these can be learnt in a short period of time and 
without much effort. This treasure of dhikr is the seed 
for earning Allāh’s love and a cause of the continued 
existence of one’s īmān. 


Note: These are excellent pieces of advice. May Allāh 
ta‛ālā enable us to practise on them. Āmīn. (compiler) 


Hadīth Lessons 
Hadrat Mirzā Mazhar Jānjānā rahimahullāh used to 
say: “It may appear that we did not benefit from Hadrat 
Hājī Muhammad Afdal rahimahullāh, but we certainly 
benefited from his internal blessings in the course of 
his Hadīth lessons. Furthermore, our affiliation [with 
Allāh ta‛ālā] was strengthened.” 


Hadrat Hājī Muhammad Afdal rahimahullāh used to 
experience the presence of Rasūlullāh’s affiliation in 
the course of his Hadīth lessons. Blessings and 
effulgence used to be displayed in abundance. It was as 
though a metaphysical companionship with Rasūlullāh 
sallallāhu ‛alayhi wa sallam was acquired. In the 
course of this, the focus and attention of Rasūlullāh 
was witnessed, and the prophetic affiliation was 
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manifested in all its glory and finery. The meaning of 
the following Hadīth would become absolutely clear: 


ٰالعلماءٰورثةٰالْنبياء
The ‛ulamā’ are the heirs of the Prophets.1 


Demise 
He passed away in 1146 A.H. His grave is in Delhi near 
the grave of Hadrat Khwājah Bāqī Billāh rahimahullāh. 
May Allāh ta‛ālā illuminate his resting place. Āmīn.2 


                                           


1 Tirmidhī (2682). 
2 Maqāmāt Mazharī, p. 239. 
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Hadrat Shaykh Muhammad Sālih 
Ahmadābādī (d. 1147 A.H.) 


Name And Lineage 
His name is Shaykh Muhammad Sālih, and he is 
commonly known as Pīr Bābā. He is the son of 
Maulānā Nūr ad-Dīn rahimahullāh. 


Education 
After his early upbringing he memorized the Qur’ān at 
the age of seven. He learnt the Qur’ān with the different 


modes of recitation and tajwīd from memory. 
Consequently, Muhammad A‛zam Shāh ibn ‛Ālamgīr 
who was the governor of Gujarat at the time called for 
him and heard him read Sūrah ar-Rahmān. He did not 
commit any mistake in the recitation and in the 
pronunciation of letters. The governor was very 
impressed. He gave him a special garment, cash 
money, and a property in Tājpūr. The governor called 
the royal scribe and gave him the royal edict. He began 
studying the internal and external sciences after 
memorizing the Qur’ān. 


Merits 
He completed his studies while still a youth. He also 
became his father’s murīd and khalīfah. Most seekers 
and murīds received spiritual and external blessings 
from him. The ‛ulamā’ and seniors of Gujarat 
acknowledged his merits and capabilities, and 
considered him to be their leader. He went to the 
capital, Delhi, on two occasions under the invitation of 


the Tīmūr sultans. Once during the rule of Muhammad 
Farrukkhsiyar and a second time during the rule of 
Muhammad Shāh. Both kings accorded him respect, 
and each of them gave him cash, garments, elephants, 
and 2 000 rupees for the cost of his journey. The 
‛ulamā’ and seniors of Delhi also acknowledged his 
merits, while he used to attend the assemblies of most 
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of the ‛ulamā’. The author of Mir’at Ahmadī writes that 
he was well known for his righteousness, piety and 
noble character. His generosity, knowledge and 
forbearance were widely appreciated. He was a true 
heir of his father. 


Demise 
He passed away in Delhi on 16 Jumādā ath-Thāniyah 
1147 A.H. His body was brought to Ahmadābād, 
Gujarat and buried in the graveyard of his grandfather 
in the courtyard of the masjid. May Allāh ta‛ālā 


illuminate his resting place and shower His mercies on 
him. Āmīn.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 883. 
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Hadrat Sayyid Muhammad Nūr Rāi 
Barelwī (d. 1148 A.H.) 


Name And Lineage 
His name is Sayyid Muhammad Nūr, his father’s name 
is Sayyid Muhammad Hudā rahimahullāh, and his 
grandfather’s name is Sayyid Shāh ‛Alamullāh Sāhib 
rahimahullāh. 


Merits 
He was in reality the coolness of the eyes of Sayyid 


Muhammad Hudā rahimahullāh and the delight of his 
heart. His grandfather, Sayyid Shāh ‛Alamullāh, was 
alive at the time of his birth. He enjoyed the attention 
of his grandfather from the very beginning, and this 
attention became his Sufism. His father, Sayyid 
Muhammad Hudā rahimahullāh used to say: “I have 
hope in Allāh ta‛ālā that He would forgive me by virtue 
of this blessed son.” 


Note: May Allāh ta‛ālā also bless us with such children. 
Āmīn. (compiler) 


Attention to The Sunnah 
When he was still a youngster, his father ordered him 
to go to Prince Muhammad A‛zam Shāh (the son of 
‛Ālamgīr) to work for him. Shamshīr Khān who was an 
amīr of the prince and a murīd of Sayyid Shāh 
‛Alamullāh rahimahullāh was the intermediary between 
him and the prince. Sayyid Muhammad Nūr informed 
the amīr beforehand that he will accept the 


employment on condition he is excused from the 
various formalities of greeting – such as lowering the 
head – and so on. If he is not excused, he will leave. 
The amīr did find some difficulty in this condition but 
when he realized that he will not desist, he said to the 
prince: “The boy is ready to accept the job but has laid 
down one condition. He says that if the condition is 
accepted he will come. If not, he cannot accept.” The 
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prince asked: “What is the condition?” The amīr 
replied: “The boy is very strict in adhering to the 
Sunnah and abstains totally from all prohibitions. He 
is opposed to greeting with an indication of the hand, 
lowering the head and other similar actions which are 
against the Sharī‛ah.” 


The prince, A‛zam Shāh, gladly said: “To say as-salāmu 
‛alaykum is in fact the Sunnah way. Having people like 
him will be a source of blessing to the king.” 


Sayyid Muhammad Nūr then entered, said “as-salāmu 
‛alaykum” and met the prince. He accepted the job, 
received a special garment, and spent 14 years in his 
employment. He then saw a dream in which he was 
informed of the downfall of A‛zam Shāh because of the 
latter’s Shī‛ah inclinations. He left his job and returned 
to his hometown. 


Character 
He followed in the footsteps of his father and 
grandfather in abstinence, piety, contentment and 
asceticism. His modesty, bashfulness and caution were 
of such a level that he disliked looking at even the 
labourers who used to mend the thatched roofs 
because they were in the habit of exposing their thighs. 
The labourers also became aware of this, so when it 
was his time to come around, they would cover 
themselves immediately. He abstained from the 
company of those who followed their desires and had 
no interest in play and amusement. He would not 
accept the gifts of worldly people, abstain totally from 
doubtful foods, and was very particular about halāl 
food. He spent his time in recitation of the Qur’ān, du‛ā’ 
and spiritual practices. 


He abhorred backbiting, exaggeration and lies; and 
could not tolerate these actions. Towards the latter part 
of his life, and especially at the time of his death, his 
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consciousness of Allāh’s presence and remembrance 
had reached their peak. The softness of his heart had 
increased tremendously.  He would often say that he 
has no action which is worthy of presentation in Allāh’s 
court, but certainly hopes in Allāh’s mercy on the basis 
of certain glad tidings. 


Demise 
He passed away on 6 Rabī‛ al-Awwal 1148 A.H. on a 
Thursday. He was buried in Nasīrābād Rāi Bareilly next 
to his maternal grandfather, Hadrat Shāh Dāwūd (the 
brother of Hadrat Shāh ‛Alamullāh rahimahullāh). May 
Allāh ta‛ālā shower His mercy on him. Āmīn.1 


                                           


1 Tadhkirah Shāh ‛Alamullāh, p. 170. 
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Hadrat Sayyid Muhammad Hakam Rāi 
Barelwī (d. 1150 A.H.) 


Name And Lineage 
His name is Sayyid Muhammad Hakam, his father’s 
name is Sayyid Muhammad Jī rahimahullāh, and his 
grandfather’s name is Hadrat Sayyid Shāh ‛Alamullāh 
Sāhib rahimahullāh. 


Merits 
He was matchless in his knowledge and virtue in his 


time. He spent a long period of time in his father’s 
company, and traversed all the levels of rectification of 
the self under his training, steering, affection and love 
which a seeker has to traverse, and which is the 
natural demand of Islam and īmān, and the natural 
trait of this path. 


Spirituality 
Maulānā Sayyid Nu‛mān rahimahullāh relates that in 
the beginning, Sayyid Muhammad Hakam was more 
inclined to the traditional sciences. After becoming 
proficient in them, he developed an interest in self-
reformation. When he looked around him, he found 
this treasure in his very own house. He remained in his 
father’s company and training, and imbibed the special 
affiliation of Sayyid Shāh ‛Alamullāh rahimahullāh and 
other Sufi masters. He then reached the loftiest 
stations of Sufism. He obtained a formal permission 
from his father and travelled to various places of India 
to obtain spiritual benefit from other Sufi masters. He 
went to Sirhind and benefited from the company of 
Shaykh ‛Abd al-Ahad ibn Shaykh Muhammad Sa‛īd 
Sirhindī rahimahullāh. He went to Shām Chaurās 
where he remained in the company of Shaykh ‛Abd al-
Ghanī Shām Chaurāsī rahimahullāh for about one 
year. He imbibed the affiliation of the latter’s spiritual 
lineage. He also spent time with Shaykh Muhammad 
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Yahyā Atakkī and Shaykh Sa‛dī Bulkhārī. He benefited 
from most of the Sufi masters from Rāi Bareilly going 
up to Peshawar. He imbibed various blessings, effects 
and affiliations, and returned to his father. He then 
occupied himself in serving the religious sciences, 
teaching and lecturing. 


Written Works 
Two tafsīrs of the Qur’ān are from among his most 
important written works. One is in Persian and is titled 
al-Husnā while the other is in Arabic with the title 


Muhkam at-Tanzīl. In addition to these, he wrote 
Talkhīs as-Sirāh in language, Mulakhkhas al-Balāghah 
in rhetoric, La’ālī an-Nahw in grammar (which he wrote 
specifically for his brother, Shāh La‛l Sāhib). He also 
wrote several books on jurisprudence, inheritance and 
accounting. 


Spiritual Striving 
He had a very keen interest in reading the Qur’ān and 
would most certainly complete one recitation a week. 
He was of lofty conditions as regards his spiritual 
striving. He was totally aloof from resting, comforts and 
luxuries. No time of his was ever spent in futile 
activities. He was so engrossed in his burning love for 
Allāh ta‛ālā that when he was occupied in worship and 
spiritual practices, those who were nearby would feel 
as if his chest and heart were burning and roasting like 
kebabs. 


Demise 


Despite these qualities and excellent attributes, he 
lived for only 42 years. He passed away on 22 Shawwāl 
1150 A.H. in Nasīrābād, Rāi Bareilly. May Allāh ta‛ālā 
shower His mercy on him. He left behind a worthy and 


https://nmusba.wordpress.com/







 364 


fortunate son by the name of Sayyid Muhammad 
Thānī.1 


                                           


1 Tadhkirah Hadrat Shāh ‛Alamullāh, p. 174. 
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Hadrat Rūh al-Amīn Khān Karnāl (d. 
1151 A.H.) 


Background 
He hailed from the Qādī Pūrah Mahallah of Balgrām, 
from the ‛Uthmānī Shuyūkh. He used to receive 
support from Hadrat Rūh al-Quds. He was very 
proficient and an expert in the Arabic, Persian and 
Hindi sciences. The fragrance of his pure character and 
lofty mannerisms used to perfume the masses and the 
elite. He was witty and jovial by nature. His tongue 
flowed with eloquence. He had a very powerful memory 
on account of which he knew thousands of poems, 
academic rulings, countless stories, and large poetic 
compositions of all three languages. He had such a 
sharp mind that when he was asked any question 
related to knowledge, he could answer it on the turn. 


Bay‛at 
He had the honour of being a murīd of Sayyid al-‛Ārifīn 
Mīr Sayyid Lutfullāh quddisa sirruhu. In addition to all 
spiritual virtues, Allāh ta‛ālā blessed him with external 
knowledge, virtue, wealth and properties. He was well 
known for his generosity and bravery. Whenever he 
was in the army, he would hold the flag, beat the drum 
and be in charge of the elephants. He was most 
courteous and well-mannered towards everyone - his 
fellow countrymen, neighbours and enemies. 


Note: This ought to be the character of the ‛ulamā’ and 
Sufi masters. The masses are attracted to good 


character and get close to them. In this way, they 
[masses] obtain academic and religious benefit from the 
‛ulamā’ and Sufi masters. (compiler) 


Academic Occupation 
For quite some time he took the responsibility of ruling 
over 22 sub-districts of Siyālkot and Jālandhar in the 
Punjab. He was also the deputy governor of the Avadh 
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region for a period of time. Towards the end he chose 
the company of Burhān al-Mulk Sa‛ādat Khān 
Nīshāpūrī, the supervisor of Avadh. Despite these 
occupations, he never severed his bond with books. 
Even towards the end of his life when he was over 70 
years old, he wrote Sahīh Bukhārī and Sahīh Muslim 
with his hands and wrote marginal notes to them. He 
had a deep interest in serving the science of Hadīth. 


Note: This is how a scholar ought to be. He must 
continue his academic, teaching and writing 
occupations so that all sections of the community are 
able to benefit from him. (compiler) 


Demise 
He was martyred on 15 Dhū al-Qa‛dah 1151 A.H. on a 
Tuesday while fighting very bravely in the war between 
India and the Iranian king, Nādir Shāh, in a place near 
Karnāl. He was buried in the same place. May Allāh 
ta‛ālā illuminate his resting place.1 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 442. 
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Hadrat Shāh Shaykhan Sāhib 
Aurangābādī (d. 1151 A.H.) 


Merits 
The author of Mahbūb al-Qulūb has written that he is a 
murīd and khalīfah of Sayyid Ahmad Gujarati 
rahimahullāh who in turn was a murīd and khalīfah of 
Shāh Burhān Rāz Ilāhī rahimahullāh. He was a man of 
dhikr and spiritual exercises. He was matchless in his 
manner of instruction and training. He was always 


present at the threshold of his shaykh and would 
happily carry out whatever he said. He used to conduct 
lessons of Mathnawī Sharīf to ‛ulamā’. He used to 
explain the meanings of the Mathnawī in an excellent 
manner. Those who were studying it under him and 
those who were listening to his lessons used to 
thoroughly enjoy his methodology. All the domestic 
chores of his shaykh’s house were his responsibility. 
He used to carry out the tasks which were delegated to 
him diligently. 


Humility 
Despite his own piety and seniority, he never 
considered it below him to serve his shaykh. It would 
often happen that while he was conducting his lessons, 
the cook from his shaykh’s kitchen would call out: “O 
Shaykhan! There is no salt in the kitchen, bring some 
from the shops.” He would say to his students: “Wait a 
bit, I will carry out Hadrat’s work and return.” If any 
student said: “Hadrat, you may remain here, I will go 


and carry out the task”, he would not accept. 


Māshā Allāh this is the type of relationship and 
confidence a person must have in his shaykh. Good 
fortune without the will of the shaykh is impossible. He 
was a manifestation of piety in the true sense of the 
word. The qualities of humbleness, humility and 
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selflessness were predominant in him. Hālī rightfully 
said: 


The rank of humility and being down to 
earth is something else. The earth is 
something else for the sky. 


Demise 
He passed away on 2 Rabī‛ al-Awwal 1151 A.H. May 
Allāh ta‛ālā shower His mercy on him. His grave is in 
Aurangābād and is visited by large numbers of people. 


May Allāh ta‛ālā illuminate his resting place. Āmīn.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 418. 
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Hadrat Khwājah Muhammad Zubayr 
Sirhindī (d. 1151 A.H.) 


Name And Lineage 
His name is Muhammad Zubayr, his father’s name is 
Abū al-‛Alā’ ibn Muhammad Naqshband, his great 
grandfather is Khwājah Muhammad Ma‛sūm ibn 
Hadrat Mujaddid Alf Thānī rahimahullāh. 


Birth 
He was born on a Monday on 5 Dhū al-Qa‛dah 1093 


A.H. in Sirhind.1 


Education And Training 
He was 13 years old when his father passed away. He 
was brought up in the affectionate shade of his 
grandfather, Hadrat Khwājah Hujjatullāh Muhammad 
Naqshband rahimahullāh, completed the Sufi path 
under him, and was conferred with many glad tidings. 
He took his grandfather’s place when the latter passed 
away and, due to his high capabilities and courage, 
became the centre of instruction for the Mujaddidīyyah 
lineage. 


Spiritual Practices 
Hadrat Shāh Ghulām ‛Alī Sāhib rahimahullāh writes in 
Durr al-Ma‛ārif that Khwājah Muhammad Zubayr used 
to read 10 pārās of the Qur’ān in the awwābīn salāh. 
He would then sit in a circle of men where they used to 
meditate. After that he would proceed to his house 
where he used to have a circle of women and meditate. 


After sleeping a few hours, he would get up for tahajjud 
in which he used to read Sūrah Yā Sīn 40 or 60 times. 
He used to remain in meditation until the chāsht salāh. 
He would then conduct an assembly for men in which 
he used to direct the seekers. He would take a short 


                                           


1 Hālāt Naqshbandīyyah, p. 342. 
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siesta, and then perform the optional salāh after zawāl 
in which he used to engage in a lengthy recitation of 
the Qur’ān. This would be followed by khatm khwājgān 
and then the zuhr salāh. He would recite the Qur’ān 
and have a meal. This was the only time he ate in 24 
hours. After the ‛asr salāh he would conduct lessons 
either from Mishkāt Sharīf or the Maktūbāt of Imām 
Rabbānī rahimahullāh. 


To sum up, his entire day was spent in focusing on the 
creation and guiding people. 


When he used to proceed from his house to the masjid, 
the wealthy people used to spread their shawls and 
turbans on the ground so that his feet do not touch the 
ground. When he used to go to visit a sick person or for 
an invitation to a meal, his conveyance used to be like 
that of the royalty. 


An Astounding Feat 
One day his conveyance departed from beneath the 
Jāmi‛ Masjid of Delhi. Hadrat Shāh Gulshan noticed a 
person sitting on a palanquin and many other 
palanquins moving behind him. There was a large 
group of people accompanying these palanquins. 
Further, divine effulgence had encompassed the first 
palanquin and was extending from it to the heavens 
like a huge column. The entire alley was filled with 
effulgence. Hadrat Shāh Gulshan removed his old 
shawl from his head and said to his murīds: “Burn this 
shawl.” They asked: “What is the reason for burning 
it?” He replied: “There is a special type of effulgence 
emanating from the conveyance of that man which I 
never saw in my shawl although I engaged in spiritual 
exercises with it for 30 years.” Someone said to him: 
“That is the conveyance of Hadrat Khwājah 
Muhammad Zubayr Sirhindī.” He said: “All praise is 
due to Allāh ta‛ālā, he is from the progeny of our Sufis. 
Our respect has been maintained.” He then sent his 
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special murīds to Khwājah Muhammad Zubayr and 
said: “It is not permissible for us to make murīds at a 
place where Hadrat passes through.”1 


Khulafā’ 
Hadrat Khwājah Muhammad Zubayr rahimahullāh left 
behind many great and senior khulafā’. Three of them 
are most distinguished: (1) Hadrat Khwājah Diyā’ Allāh 
Kashmīrī rahimahullāh from whose khulafā’ was 
Hadrat Shāh Muhammad Āfāq rahimahullāh. (2) 
Hadrat Khwājah Muhammad Nāsir ‛Andalīb 


rahimahullāh whose son and khalīfah was Hadrat 
Khwājah Mīr Dard Dehlawī rahimahullāh. (3) Hadrat 
Khwājah ‛Abd al-‛Adl rahimahullāh whose khalīfah was 
Hadrat Shāh ‛Abd al-Qādir Dehlawī rahimahullāh – the 
translator of the Qur’ān and the son of Hadrat Shāh 
Walī Allāh Dehlawī rahimahullāh. 


Demise 
He passed away on 4 Dhū al-Qa‛dah 1151 A.H. His 
blessed body was taken to Sirhind where he was buried 
next to his forefathers. May Allāh ta‛ālā shower His 
mercy on him.2 


                                           


1 Irshād Rahmānī. 
2 Tadhkirah Maulānā Shāh Fadl ar-Rahmān Sāhib. 
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Hadrat Shaykh Hāfiz Sa‛dullāh Dehlawī 
(d. 1152 A.H.) 


Merits 
He was the son of Hadrat Khwājah Muhammad 
Ma‛sūm rahimahullāh and from among the senior 
khulafā’ of Hadrat Muhammad Siddīq rahimahullāh. He 
remained in the company of his shaykh for 30 years 
and reached great heights in the Ahmadīyyah way 
which is attributed to Hadrat Ahmad Sirhindī Mujaddid 


Alf Thānī rahimahullāh. The dervishes in the khānqāh 
gave him the title of Sayyid as-Sūfiyah (the chief of the 
Sufis). 


He used to say with much pride: “I carried the water of 
my shaykh’s khānqāh on my head, this is why the hair 
on my head is gone. In fact, the light of my eyes has 
been given in Allāh’s cause. My shaykh sent me to 
Ahmadābād in the severe summer season. The 
intensity of the heat caused me to lose my eyesight. 
Through the blessings of my service to the khānqāh, so 
many attendants have come to serve me that there isn’t 
enough work for all of them. And the eyes of my heart 
have been illuminated by the light of Allāh’s 
recognition. The eyes on my head [external eyes] have 
become unconcerned about the attention of others, 
while I have been blessed with eternal meditation. The 
image of others which comes into the heart through the 
external eyes cannot find a path to my internal self. I 
thank Allāh ta‛ālā for all these bounties and favours.” 


Note: Glory to Allāh! Look at his high station in 
patience and gratitude on account of which he received 
the highest accolade of Allāh’s special proximity and 
affinity. (compiler) 


Humility 
Mirzā Mazhar Jānjānā rahimahullāh says that he was 
overcome by humility and humbleness. He used to 
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place his blessed head on the feet of people while 
begging them for pardon. 


Mirzā Mazhar Jānjānā rahimahullāh says that he was 
not an expert in the external sciences but had a strong 
spiritual affiliation by virtue of the services which he 
rendered to his shaykh. He had a cat in his khānqāh 
which, through his influence, had become affectionate 
towards the birds [and would not attack them]. The cat 
would open its mouth and the shaykh would place 
wheat seeds in it. It would then offer the seeds to the 


birds who would peck them from its mouth. 


Note: Glory to Allāh! Just look at this supernatural 
feat! It is a sign of being a man of Allāh ta‛ālā. This is 
the favour of Allāh ta‛ālā which He confers on 
whomever He wills. (compiler) 


Mirzā Mazhar Jānjānā in His Company 
Mirzā Mazhar Jānjānā rahimahullāh benefited from his 
company. He remained in his service and acquired 
much. His khalīfah, Shāh Ghulām ‛Alī Dehlawī 
rahimahullāh, makes mention of this in Maqāmāt 
Mazharī. 


Mirzā Mazhar Jānjānā rahimahullāh says: When I 
requested Hadrat Hāfiz Sa‛dullāh Sāhib rahimahullāh 
permission to acquire the blessings of the Tarīqah from 
him, he ordered me to make istikhārah. From my 
istikhārah I concluded that he was the means to my 
objective. I stuck in his company and took it upon 
myself to be his attendant. I acquired many benefits 


through this service. I perceived a progress in spiritual 
effulgence with each passing day, and my affiliation 
with Allāh ta‛ālā increased extensively. Hadrat Hāfiz 
Sāhib rahimahullāh had become extremely weak due to 
old age. He was over 80 years old and did not have the 
strength to pay attention to the condition of his 
disciples. 
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Qur’ān Recitation 
Mirzā Mazhar Jānjānā rahimahullāh says: Hadrat Hāfiz 
Sāhib would recite one pārā of the Qur’ān in the 
morning while his disciples would sit in a circle. They 
used to progress spiritually from listening to his Qur’ān 
recitation. In this way, I benefited from the blessings of 
his company for 12 years. I witnessed countless 
blessings in my spiritual condition to the point when 
he used to ask me about the spiritual condition of his 
disciples. He used to affirm whatever I said. He used to 
order me to tutor his associates by teaching them the 
rules and regulations of the Sharī‛ah and Tarīqah. 


Mirzā Mazhar Jānjānā rahimahullāh used to fulfil these 
duties in the most excellent manner. 


Mirzā Mazhar Jānjānā rahimahullāh says: On one 
occasion we read the du‛ā’ Hizb al-Bahr in favour of an 
amīr who was affiliated with us and had to go to war 
against a certain enemy. We made this du‛ā’ for the 
protection of the army and so that he may be 
victorious. Subsequently, the army was protected and 
victorious through the spiritual help of Hadrat Hāfiz 
Sāhib and the senior Sufis. The enemy was defeated 
and had to flee. 


Mirzā Mazhar Jānjānā rahimahullāh says: After I 
benefited from Hadrat, a large number of people began 
reverting to him. Rulers and wealthy people used to 
come in droves and present themselves before him. 


Nawāb Khān Fīrauz Jang also pledged bay‛at to him. 


He used to attend the meditation assembly daily to 
derive blessings. Many dervishes used to assemble in 
his khānqāh. Eighty people used to eat daily from his 
public kitchen and used to receive stipends. 


Mirzā Mazhar Jānjānā rahimahullāh says that Hadrat 
Hāfiz Sāhib used to be very occupied in presenting a 
good word and interceding on behalf of the less 
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fortunate. He would even go and present himself before 
the rulers to plead on behalf of the needy. 


Mirzā Mazhar Jānjānā rahimahullāh says that if any 
associate of Hadrat Hāfiz Sāhib went to visit any saint’s 
grave without his permission, he would be deeply 
affected. The person would experience a weakness in 
his spiritual condition, and his affiliation would not 
come right until he apologized. 


Mirzā Mazhar Jānjānā rahimahullāh says: Due to his 


old age, Hadrat Hāfiz Sāhib could not pay attention to 
the spiritual condition of the seekers. This is why I 
reverted to Shaykh ash-Shuyūkh Hadrat Muhammad 
‛Ābid quddisa sirruhu. I would also present myself in 
the service of Hadrat Hāfiz Sāhib. Shaykh Sibghatullāh 
rahimahullāh who was a khalīfah of Hadrat Hāfiz Sāhib 
informed him that I go to Hadrat Muhammad ‛Ābid 
Sāhib. Hadrat developed some sort of dejection towards 
me. He asked me: “What shortage in blessings and 
effects did you experience here that you had to go 
somewhere else?” I replied: “My sole objective is to 
acquire Allāh ta‛ālā and the highest affinity with Him; 
and nothing else. The realization of this objective is 
dependent on the highest form of attentiveness and 
focus. Due to your physical weakness, you cannot do 
this. This is why I reverted to one of your brothers. My 
devotion and servitude to you is firm.” Hadrat’s 
dejection was not removed despite my explanation. 
When I visited his grave after his demise, I found him 
displeased to the extent that he turned away from me. 
After several years, Shaykh Sibghatullāh gave me the 
glad tiding that Hadrat informed him in a dream that 
he is pleased with Mirzā Sāhib and whatever course of 
action he had chosen was by the will of Allāh ta‛ālā. 
When I heard this, I fell into prostration to express my 
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gratitude. After all, earning the pleasure of the people 
of Allāh is the greatest bounty of Allāh ta‛ālā.1 


Note: We learn from this that if a shaykh has a 
spiritual retraction towards any murīd, it must be dealt 
with understanding and farsightedness. No matter 
what, obtaining the pleasure of Allāh ta‛ālā must 
always be the focus because this is the fundamental 
principle. May Allāh ta‛ālā – through His grace – keep 
us steadfast on the correct path and not deprive us of 
the blessings of the saints. Āmīn. (compiler) 


Demise 
He passed away on 11 Shawwāl 1152 A.H. His grave is 
situated in Delhi outside the Ajmeri Gate, to the south 
west of Madrasah Ghāzī ad-Dīn Khān. May Allāh ta‛ālā 
illuminate his resting place.2 


                                           


1 Maqāmāt Mazharī, p. 273. 
2 Ibid. p. 241. 
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Hadrat Shāh ‛Alī Akbar Peshāwrī 
Burhānpūrī (d. 1152 A.H.) 


Name And Lineage 
His name is Shāh ‛Alī Akbar and he is originally from 
Peshawar. He was a murīd and khalīfah of a 
Naqshbandī shaykh. He lived in Wazīrābād. 


Merits 
After the demise of his father, he distributed all the 
household effects among the poor and chose to live like 
a dervish. He never ate to his fill for his entire life and 
always spent his time in Allāh’s remembrance. He had 
pleasant manners and was of pious appearance. He 
had high aspirations and was a man of excellence. The 
rich and poor could meet him easily. He had no love 
whatsoever for worldly effects. He remained firm on the 
injunctions of the Sharī‛ah. He was steadfast on the 
Sunnah of Rasūlullāh sallallāhu ‛alayhi wa sallam and 
resolute in the Sufi way. If he found anyone acting 
against the Sharī‛ah, he would stop the person and 
would even castigate him. He used to perform the five 
salāhs with congregation. He spent his days fasting 
and his nights in worship. Based on the Sunnah, he 
had four wives. They used to be with him at home and 
accompany him on journeys. King Jahāndār Shāh was 
his murīd. Many other senior officials were his 
disciples. He was patient and content with what he 
had. He disliked worldly position and following. He 
never touched gold and silver throughout his life. If 


anyone presented these things to him, he would accept 
them by wrapping them in a cloth or in his sleeve. He 
was neither greedy nor did he like comforts. He 
abstained from exotic foods and did not wear expensive 
clothes. 


Many Sufis were invited to an open feast hosted by 
Nawāb Āsif Jāh. He too was invited. Everyone else was 
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eating the various dishes which were presented, while 
he had just one dish in his plate on which he poured a 
little water and ate a few morsels. He then got up 
immediately and left. 


Note: Glory to Allāh! Look at his caution in eating food. 
It demonstrates his abstinence and asceticism. May 
Allāh ta‛ālā inspire us all. Āmīn. It is quite sad that 
although Jahāndār Shāh was his murīd, he was not 
affected in the least by his ways and mannerisms. His 
open acts of immorality and iniquity are testimonies to 
this. We learn from this that if a person pledges bay‛at 
to an expert and qualified shaykh, he cannot reform 
himself if he has no desire, no quest and is internally 
depraved. Even the Sufis become maligned by such 
rebellious and irreligious people. This is happening a 
lot nowadays. People pledge bay‛at to a shaykh but 
have no concern for their reformation and rectification. 
This is why no change takes place in them. It is also 
sad that the Sufis of today consider a large number of 
murīds to be the objective but have no concern about 
their reformation. Consequently, the Sufi way is 
becoming more and more maligned. We seek refuge in 
Allāh ta‛ālā. (compiler) 


Demise 
He passed away on 5 Rabī‛ al-Awwal 1152 A.H. in 
Lahore. To Allāh ta‛ālā we belong and to Him is our 
return. As per his bequest, his body was brought to 
Burhānpūr and buried there. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 629. 
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Hadrat Maulānā Shaykh Nūr ad-Dīn 
Ahmadābādī (d. 1155 A.H.) 


Name And Lineage 
His name is Shaykh Nūr ad-Dīn, and his title is 
Makhdūm al-‛Ālam. He is the son of Hadrat Hājī al-
Haramayn Shaykh Muhammad Sālih. According to 
Āzād Balgrāmī, he was born on 10 Jumādā al-Ūlā 1064 
A.H. and according to the author of Mi’rat Ahmadī in 
the year 1063 A.H. A Hadīth states: 


ٰالسعيدٰمنٰسعدٰفيٰبطنٰأمه
A fortunate person is one who was fortunate from the 
time he was in his mother’s womb. 


The traces of piety, good fortune and seniority were 
clearly visible on his face. 


Education And Training 
After his early upbringing, he completed memorizing 
the Qur’ān at the age of ten. He completed the Gulistān 
of Sa‛dī rahimahullāh under his mother in seven days. 
He completed the prescribed texts under Maulānā 
Ahmad ibn Maulānā Sulaymān Mullā Farīd ad-Dīn 
Ahmadābādī. He received a certificate in Hadīth and 
qirā’ah from Maulānā Sayyid Muhammad Abū al-Majd 
Mahbūb ‛Ālam rahimahullāh and became the 
Maulānā’s murīd and khalīfah in the Sahrawardīyyah 
Sufi order. He also received khilāfah from the other 
Sufi orders. He was an expert in the rational and 


traditional sciences, and in the principles and 
subsidiary issues. There was no one in Gujarat who 
could match him. 


Teaching And Lecturing 
The Maulānā became well-known far and wide for his 
knowledge and virtue. This resulted in students from 
all over coming to him in droves. He gave impetus to 
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the teaching and lecturing fields. Through his 
attention, most of his students qualified as eminent 
scholars. 


Construction of a Madrasah 
Muhammad Akram ad-Dīn, also addressed as Shaykh 
al-Islam Khān, of Ahmadābād was Hadrat’s murīd and 
student. He spent 100 000 rupees to build a madrasah 
for Hadrat. The construction commenced in 1102 A.H. 
and was completed in 1109 A.H. 


The students were given two rupees daily for their 
needs and expenses. Arrangements were made by the 
madrasah for the boarding and lodging of students who 
came from various regions. The madrasah also had a 
library which had about 100 000 books. In this way, 
the students had no problems; they could easily 
acquire knowledge and virtue and return to their 
hometowns. This madrasah was well-known and could 
be compared to the Madrasah Nizāmīyyah of Baghdad. 
Gujarat became popular in various places of the world 
on account of this madrasah. People used to refer to 
Gujarat as Dār al-Hasanāt (the place of goodness) and 
Dār al-‛Ulūm (the place of knowledge and sciences). 
This madrasah came into existence because of the 
Maulānā and became well-known through his 
blessings. The Maulānā himself was a model of the 
scholars of the past. He was considered to be the most 
virtuous of ‛ulamā’ and the most knowledgeable of the 
virtuous peoples. 


Written Works 
He wrote 170 books which included at-Tafsīr ar-
Rahmānī li as-Sab‛ al-Mathānī, at-Tafsīr ar-Rabbānī ‛alā 
Sūrah al-Baqarah and Hāshiyah Awā’il Tafsīr Baydāwī. 


Note: If only these books were still available so that we 
could benefit from them. (compiler) 
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Merits 
The Maulānā went to the Haramayn Sharīfayn in 1143 
A.H. He was blessed with performing hajj and visiting 
Madīnah Munawwarah. He met ‛ulamā’ and noblemen 
in the Haramayn Sharīfayn. They all accorded a lot of 
respect to him. He returned to Ahmadābād after one 
year. He would always spend his time in worship and 
spiritual exercises. In addition to the various forms of 
dhikr, he used to complete one Qur’ān recitation daily. 
He used to perform his salāhs with congregation and 
never missed the tahajjud salāh. From the age of 15 
until the end of his life, he never missed out his daily 
forms of dhikr. He placed his complete trust in Allāh 
ta‛ālā and never accepted any gift or stipend from the 
royalty. Despite enjoying a high position, having a large 
following, and possessing a lot of wealth and property, 
he never touched a gold coin. 


Demise 
He passed away on a Tuesday afternoon in 1155 A.H. 
and was buried in the khānqāh which was next to the 
madrasah in Ahmadābād. May Allāh ta‛ālā illuminate 
his resting place. Āmīn.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 850. 
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Hadrat Qādī ‛Azīz ad-Dīn Muhammad 
‛Abbāsī Bījāpūrī (d. 1155 A.H.) 


Name And Lineage 
He is the second son of Shaykh Abū al-Ma‛ālī ibn 
Shaykh Na‛īmullāh and a brother of Abū Turāb 
Mudarris. He was born in Bījāpūr. 


Merits 
He completed the prescribed texts under his brother 
and under Maulānā Qādī Sayyid ‛Alī Mudarris, and 
became an eminent scholar of his time. He was a pious 
and righteous man who abided strictly to the Sharī‛ah. 
He was a teacher and a lecturer. Sultan Muhammad 
‛Ādil Shāh had appointed him to the post of justice. His 
blessed presence embellished the judiciary. He did not 
make any exception to anyone in matters related to the 
Sharī‛ah penal code. He used to promulgate injunctions 
in line with the Qur’ān and Sunnah. He was honest 
and upright in meting out justice. Those whose cases 
were presented to him used to be happy with his 
judgements. 


He had an attendant appointed to his library. He knew 
a bit of reading and writing, and could read the titles of 
the books. He used to accompany Hadrat to the 
courthouse. When Hadrat needed any book, he would 
write its name and send the attendant to bring it for 
him. Hadrat would then extract the ruling and ask him 
to note it down. Hadrat would translate it and present 
it to the claimants and defendants. The attendant 


would memorize whatever he said. Within a short 
period of time he became a jurist himself. He could 
recall most of the intricate matters of jurisprudence 
from memory. If anyone asked him a question, he 
would give a correct answer. He would also quote the 
name, chapter and section of the book. When his 
rulings were compared to what was in the books, they 
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were found to be correct most of the time. Someone 
mentioned the attendant’s memory and juridical 
acumen to ‛Ālamgīr who then called for him. He posed 
many questions to him and he gave correct answers. 
‛Ālamgīr was overjoyed and appointed him as a judge in 
Shaulāpūr. All this was by virtue of Qādī Sāhib’s 
excellent focus. 


Demise 
Qādī Sāhib passed away on 5 Rabī‛ al-Awwal 1155 A.H. 
and was buried in Adhūnī. May Allāh ta‛ālā illuminate 


his resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 612. 
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Hadrat Sayyid Muhammad ibn Sayyid 
‛Alamullāh Rāi Barelwī (d. 1156 A.H.) 


Name And Lineage 
His name is Muhammad and his father’s name is 
Sayyid Shāh ‛Alamullāh ibn Sayyid Muhammad Fudayl 
Hasanī Rāi Barelwī. He was the youngest of his father’s 
sons but the most senior in knowledge, practice, piety 
and fortitude. 


Birth 


He was born in 1070 A.H. in Rāi Bareilly. 


Background 
Sayyid Muhammad Jī rahimahullāh was the youngest 
son of Sayyid Shāh ‛Alamullāh rahimahullāh, but from 
among his most senior khulafā’. He was a shaykh of 
lofty spiritual conditions and a strong affiliation with 
Allāh ta‛ālā. He spent his entire life in abstinence, 
worship, advising, admonishing, following the Sunnah, 
practising on acts of determination, and applying the 
Sharī‛ah. He was never found weak or wanting on any 
occasion. He held a distinguished position in explaining 
the facts about the Tarīqah, and in training and 
instruction. Thousands of Allāh’s servants benefited 
from his blessed presence and spiritual blessings, and 
found the path to the truth. 


Spiritual Training 
He was under his father’s training ever since he 
reached an age of understanding, and imbibed the 


external and internal sciences. From a young age, the 
means for good fortune were presented to him while the 
traces of spirituality were visibly seen on his face. 


He acquired the peak of excellence in Sufism and 
traversed the stations of Allāh’s proximity and 
closeness while his father was still alive and under his 
supervision. 
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He was a living example of Sayyid Shāh ‛Alamullāh 
rahimahullāh in following the paths of the Sharī‛ah and 
Tarīqah, and in explaining divine realities. A person 
sitting in his assembly felt as if he was sitting in the 
assembly of Sayyid Shāh ‛Alamullāh rahimahullāh and 
is benefiting from his company. 


Sayyid Muhammad Jī rahimahullāh relates: 
“Rasūlullāh sallallāhu ‛alayhi wa sallam was 
unlettered. This is why my father, in his enthusiasm to 
follow the Sunnah, discarded reading and writing, and 


writing letters. He handed over these matters to me. If 
there was a need for anything to be written, he would 
dictate it to me and I would pen it. This is why I was 
always with him like a shadow. Towards the end of his 
life he became totally reclusive. If anyone came to visit 
him, he would give me an article on enjoining good and 
forbidding evil and ask me to go and read it to the 
person. After that if there was still a need to meet the 
person, he would come outside after consulting with 
me. Out of his extreme affection, he would most 
certainly consult with me on every issue – whether big 
or small.” 


Note: Glory to Allāh! Look at his concern for the 
reformation of the ummat! He used to teach and train 
people in every way possible – by his speech and his 
writings. This is how these people were able to 
accomplish such great tasks and which the ummat 
then accepted. 


Sayyid Shāh ‛Alamullāh rahimahullāh gave to Sayyid 
Muhammad Jī rahimahullāh his own turban, kurtah, a 
topī which had belonged to Shaykh al-Islam Sayyid 
Ādam Bannūrī rahimahullāh, a turban which belonged 
to Hadrat Mujaddid Alf Thānī rahimahullāh, his own 
Qur’ān which he used to read, and several other 
blessed items of this nature. Together with this, he 
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conferred to him that original treasure on account of 
which all these items were considered to be blessed. 


Sayyid Muhammad Jī was 26 years old at the time of 
the death of Sayyid Shāh ‛Alamullāh rahimahullāh. It 
was a major tragedy to lose such an affectionate and 
merciful father, and a mentor at such a young age. It 
naturally made a big dent on his heart. This period was 
spent in many calamities and hardships. He left his 
hometown to remove the grief which he was 
experiencing, and began travelling and moving around. 
He returned home after two years. During this two-year 
period he benefited from many Sufi masters especially 
the khulafā’ of Shaykh Ahmad ibn ‛Abd al-Ahad 
Sirhindī rahimahullāh. 


Guiding And Instructing People 
Instead of living in his ancestral home, he moved about 
one mile away to the eastern side and lived within a 
fort. There he built a home and a new masjid where he 
occupied himself in guiding and instructing his father’s 
associates and other seekers in the path, and in 
serving Allāh’s creation. Within a short period of time 
he experienced widespread acceptance and popularity. 
This place became a centre for reformation where all 
those who had been associated to his father and other 
seekers of the truth began coming to him in droves, 
and quenched their thirst. Allāh alone knows how 
many fortunate servants of Allāh ta‛ālā benefited from 
his blessedness and his august company, and how 
many freed themselves from the prison of self-worship 


and acquired the treasure of Allāh’s proximity. 


The Governor Requests to Meet Him 
He became so popular that the governor of Allāhābād 
(who was a Hindu) came to Rāi Bareilly and proceeded 
to the fort and into the khānqāh to meet Sayyid 
Muhammad Jī rahimahullāh. He was in his house at 
the time. The governor sent a message informing him of 
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his arrival and requesting to meet him. He replied: “I 
will meet you at the Jāmi‛ Masjid when I am there. I 
would have absolved myself after I have enjoined good 
and invited to Islam. However, it is difficult for me to 
leave my room now and meet you without having a 
hope in your becoming a Muslim. If you have the 
intention to embrace Islam, you may most certainly 
come in, I will meet you and consider you to be my 
brother. If not, you may go back. This is my 
supplication for all of Allāh’s creation.” 


The governor said to the messenger: “You have fulfilled 
your duties and absolved yourself while I – due to my 
misfortune – am deprived of seeing him.” The governor 
then said to his companions: “I have not come across 
such a shaykh and sayyid. They normally await the 
arrival of governors and affluent people, and they resort 
to various stratagems so that rulers and affluent people 
may come to them. They consider the realization of this 
objective to be the highest worldly accolade. However, 
this sayyid is of high courage and completely different.” 


Maulānā Sayyid ‛Abd al-Hayy  rahimahullāh says the 
following with reference to Sayyid Muhammad Jī’s 
spiritual affiliation. It sheds light on his high rank: 


ٰالتأثيْٰفيٰإلقاءٰ ٰالصحيحةٰوقوة ٰفيٰالنسبة ٰونعمةٰظاهرة وكانٰآيةٰباهرة
ٰالنسبة.


He was a clear sign of Allāh ta‛ālā and an obvious 
bounty in his correct affiliation [with Allāh ta‛ālā] and 
the strength of his effectiveness in casting this affiliation 
[in others]. 


While writing about the sons of Shāh ‛Alamullāh Sāhib 
rahimahullāh, the author of Bahr Zakhkhār says with 
reference to him: 
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Especially Sayyid Muhammad rahimahullāh 
who was the youngest of all and like the 
last line of a four-lined poem. His sole 
interest was tasawwuf. A large number of 
people spoke very highly of him. 


Spiritual Practices 
It was his noble habit to proceed directly to his house 
after performing the ‛ishā salāh. Most of his associates 
and friends would accompany him to his door. He used 
to read the sunnat of fajr at home and then leave for 


the masjid. His son, Muhammad ‛Adl rahimahullāh 
(who later became his deputy and a senior shaykh), 
used to lead them in salāh. After the fajr and ishrāq 
salāhs, most of his attendants and murīds would sit at 
the entrances of the masjid while he would sit with his 
back towards a wall, face the qiblah and go into 
meditation. He would go home a considerable time 
before the zuhr salāh, fulfil his needs and make 
preparations for the zuhr salāh. He would then remain 
occupied in similar practices until ‛ishā. After the 
salāh, he would turn to his visitors and beloveds, bid 
each one farewell and make du‛ā’. 


Even on the day of his demise he went to the masjid for 
the fajr salāh and completed all his normal practices. 
He then proceeded to his house where he was overcome 
by a severe fever, making it difficult for him to stand or 
sit to perform salāh. He performed it while lying down. 
It was his practice not to read even the optional salāhs 
while sitting down irrespective of whether he had a 


valid excuse or not. 


An Important Written Work 
One of his important works is Sharh Kalimāt 
Naqshbandīyyah. In it he explains the terminologies 
which are peculiar to the Naqshbandī order, and 
explains its mysteries. Many seniors have explained 
and expounded on this Sufi order but the speciality of 
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this book is that these terminologies are explained in a 
comparatively more simplified manner and a flowing 
style. Furthermore, they are expounded in a manner 
which is not found in many of the other books. In 
addition to this, the book contains many other facts, 
sciences, mysteries, wisdoms, and academic points. It 
aids one to understand the viewpoint of the author and 
makes one feel that this is the actual spiritual 
condition of the author which has been explained in 
the speech of others. 


Maulānā Hakīm Sayyid ‛Abd al-Hayy rahimahullāh 
makes reference to this book in his marginal note to 
Sīrat ‛Ilmīyyah as follows: 


From among his written works is Sharh 
Kalimāt Naqshbandīyyah. It is unique in its 
depth of thought and explanation. I have 
not come across a better commentary. 


Extracts 
A few extracts from this rare and valuable book are 
presented here. We will be able to understand the 
authors thoughts and emotions from his own words. 


The manner in which he explains the famous 
terminology of the Naqshbandī masters – khalwat dar 
anjuman – demonstrates his lofty gaze and high rank. 
It solves many of those difficulties which are 
encountered by the seekers of today. Explaining it in 
the manner in which he did can only be done by one 
who has traversed such a valley, and is fully aware of 


its ups and downs. He writes: 


O dear brother! All these difficulties and 
challenges are experienced in the early and 
intermediate phases. There is no need 
whatsoever to bear them towards the end. 
At that time you will experience peace at 
the time of separation, and the presence [of 
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Allāh ta‛ālā] at times of heedlessness. At 
this point no person should assume that 
separation and absence of it are completely 
equal for the one who is at the end of his 
journey. Certainly not. What it actually 
means is that in the face of his internal 
focus, these two are equal. 


He writes further on: 


It should be borne in mind that at times 


dispersion and separation are inevitable. 
This is because it is essential to fulfil the 
rights of the creation. Thus, external 
dispersion of thoughts is sometimes 
laudable and eligible for reward. However, 
dispersion of the heart, and for the heart to 
be focused and stuck on different things is 
not permissible under any circumstance. 
This is because it has submitted itself 
purely to Allāh ta‛ālā. Three parts of a 
servant’s life must be for Allāh ta‛ālā. (1) 
The internal must be totally and absolutely 
for Allāh ta‛ālā. (2) Half of the external self 
must also be for Him. (3) The other half 
must be for the fulfilment of the rights of 
the creation. However, even in this last half, 
the orders of Allāh ta‛ālā must be kept in 
mind at every moment. In this way, even 
this last half will become for Allāh ta‛ālā. 
(Undoubtedly everything is to return to 
Him. Thus, worship Him alone, place your 
trust in Him, and your Allāh is not 
unmindful of what you are doing). 


The Need For Bay‛at And Good Company 
While explaining the need for bay‛at and good 
company, and the importance of an imām and a 
mentor, he furnishes a unique and simple example. He 
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says that mere correspondence and study of books will 
not suffice for this. Those who seek to reach Allāh 
ta‛ālā solely through their own study and research, or 
through their self-concocted spiritual exercises are like 
a person who has performed wudū’. Although he is 
pure and clean, and has a genuine quest, he is in need 
of an imām [for the performance of his salāh] and can 
never be independent of him. 


Even after all these spiritual exercises and 
striving, his example will be like a person 
who has fulfilled the prerequisites for his 
purity but is still in need of an imām who 
he can follow. This is why the Qur’ān 
states: Fear Allāh and remain in the 
company of genuine and sincere servants. 


Discomfort And Uneasiness 
He says that the discomfort and uneasiness which is 
experienced in the path to reaching Allāh ta‛ālā is in 
fact a great bounty which ought to be preserved. 
Servitude and love demand that this pain be embraced 
and be considered to be a very great blessing and 
favour from Allāh ta‛ālā. 


Note: Khwājah ‛Azīz al-Hasan Majdhūb rahimahullāh 
conveys the same theme in the following couplet: 


I am now beginning to enjoy the pains of 
love by virtue of that cupbearer who created 
that love in me. 


The Soul of Dhikr 
The soul of dhikr is to be conferred with 
Allāh’s consciousness. The consciousness 
entails giving comfort to the heart and 
moving it from everything else. The peak of 
good fortune lies in Allāh ta‛ālā causing a 
person to become preoccupied with Him 
and to keep him attached to works related 
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to Allāh ta‛ālā no matter what they may be. 
What can be better than being a captive of 
Allāh ta‛ālā!?  


ٰ ٰمَاٰسَع  أسَانِٰاِلاَّ ن ِ
ٰليَأسَٰللِاأ


Man shall only receive what he strives for.1 


Whatever is desired is nothing except 
through restlessness, the pain of 
separation, and by crying and beseeching. 
This restlessness and uneasiness is an 
indication that the person has acquired 
total servitude. If he receives Allāh’s 
attention, He will honour him, make him 
successful and convey him to his objective. 
All this is by Allāh’s decree, the servant has 
no power. 


The Effects of Dhikr 
The capabilities and aptitudes of humans 
differ. One person may reach his objective 
through dhikr in a very short space of time. 
Another person will take longer. A third 
person will acquire the reality of dhikr – 
which is synonymous to purifying the heart 
from turning to anyone but Allāh ta‛ālā – 
when an inclination which he had from 
before hand mixes with it and then 
suddenly conveys him to that level. 
However, it is difficult to preserve this 


treasure. 


Demise 
After spending his entire life in abstinence, piety, 
training and instruction, he departed from this world 
on 24 Rabī‛ ath-Thānī 1156 A.H. He was buried 


                                           


1 Sūrah an-Najm, 53: 39. 
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between the maghrib and ‛ishā salāhs to the south 
west of the Sayyid Shāh ‛Alamullāh Masjid, under the 
“maulsarī” tree.1 


                                           


1 Tadhkirah Hadrat Shāh ‛Alamullāh, p. 152. 


https://nmusba.wordpress.com/







 394 


Hadrat ‛Abd al-Qādir Thānī Hyderābādī 
(d. 1159 A.H.) 


Name And Lineage 
His name is ‛Abd al-Qādir, his title is Shāh Sāhib, and 
his father’s name is Sayyid Sa‛d ad-Dīn. 


Merits 
The author of Anwār al-Akhyār writes that he was from 
among the eminent saints of Hyderabad. He possessed 
praiseworthy qualities and attributes. He was well 


known for his piety and purity. He used to occupy 
himself in dhikr and spiritual exercises from the 
beginning of the night until after sunrise. His tongue 
was always busy in reading durūd sharīf. Most of the 
rich and poor of Hyderabad were his murīds. When 
Nawāb Āsif Jāh Marhūm used to come to Hyderabad 
he used to make it a point to meet him and request his 
du‛ā’s. The author of Latā’if Qādirīyyah writes that 
Shāh Sāhib was 60 years old when his father passed 
away. He was his father’s murīd and khalīfah, and 
occupied his position after his demise. He was a born 
walī. 


Meeting With Khidr 
He met Hadrat Khidr ‛alayhis salām when he was eight 
years old. Hadrat Khidr ‛alayhis salām gave him black 
sugar and disappeared. He became terrified and fell 
critically ill. His mother related the incident to Hadrat 
Muhīy ad-Dīn Thānī. He said: “There is nothing to 
worry about. This boy will become a Qutb; the black 
sugar is an indication of that. The saint who had come 
to him was Hadrat Khidr ‛alayhis salām.” He added: 
“Feed the black sugar to the boy.” He then directed his 
focus on the boy and his illness disappeared after a 
short while. Shāh Sāhib remained in the company of 
Hadrat Muhīy ad-Dīn Thānī and learnt the external 
and internal sciences from him. 
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He was a man of many virtues and supernatural feats. 
Mīr Muhammad Fādil has written in Panj Ganj that 
Hadrat Muftī Qutb ‛Ālam Sāhib used to say with 
reference to him: “If anyone wishes to see Mahbūb 
Subhānī should look at him [Shāh Sāhib].” The author 
of Anwār al-Akhyār writes that he was a man of noble 
character and a forbearing disposition. He was over 70 
years old. Shāh Durwesh Sāhib was his contemporary. 
The two were also first cousins and there was mutual 
love and affection between them. Shāh Sāhib had over 


50 khulafā’ and four sons. They were Sayyid Muhīy ad-
Dīn Ahmad, Sayyid Husayn, Sayyid Muhammad ‛Alī 
and Sayyid Sa‛d ad-Dīn Muhammad Thānī. 


Demise 
He passed away on 27 Dhū al-Hijjah 1159 A.H. He was 
buried in his ancestral graveyard. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 560. 
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Hadrat Shaykh Muhammad ‛Ābid Sanāmī 
(d. 1160 A.H.) 


Name And Lineage 
His name is Muhammad ‛Ābid Naqshbandī. His lineage 
goes up to Hadrat Abū Bakr Siddīq radiyallāhu ‛anhu. 


Birth 
He was born in Sanāmī which is on the outskirts of 
Sirhind. 


Merits 
He was from among the distinguished khulafā’ of 
Hadrat Shaykh ‛Abd al-Ahad Sirhindī rahimahullāh (the 
father of Mujaddid Alf Thānī Sirhindī rahimahullāh). He 
used to engage in excessive worship and dhikr. He 
used to read Sūrah Yāsīn 60 times in the tahajjud 
salāh. He would also engage in dhikr and meditation 
after every two rak‛ats. He passed away from diarrhoea 
which lasted for six months. Even during this period, 
he used to read Sūrah Yāsīn 35 times in the tahajjud 
salāh. In addition to this he used to read the kalimah 
tayyibah 20 000 times, lā ilāha illallāh, holding of his 
breath, recitation of the Qur’ān, and durūd sharīf. 


Caution 
On one occasion, the ruler of Sirhind acquired grazing 
animals through unlawful means. Ever since that day, 
he stopped eating meat for the next twenty years. 


When he used to travel to Delhi, he would eat nothing 
along the way except the flour which was totally halāl 


for him. Every action of his was performed under the 
principle of resoluteness (‛azīmat). 


He became very popular, and the masses and the elite 
used to revert to him. His khānqāh became a refuge for 
the Ahlullāh. About 200 ‛ulamā’ and saints used to be 
with him all the time. 
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Many seekers of the truth reached the peaks of the 
Ahmadīyyah stations through his focus and attention. 
Countless people lived in his company and acquired 
immersion [in Allāh’s love], selflessness, friendship with 
Allāh ta‛ālā, and culturing of character. 


After conducting Hadīth and fiqh lessons, he used to 
turn towards the qiblah and go into meditation. He 
used to cast dhikr and the light of concentration in the 
hearts of all those who came to him. On Fridays the 
assembly of seekers used to be very large. Anyone who 
came before him, his heart would commence engaging 
in Allāh’s dhikr through his focus. Someone said to 
him: “What do these masses know about dhikr of the 
heart!? They cannot differentiate between the natural 
movement of the heart and its movement on account of 
dhikr.” He replied: “This is a matter with Allāh ta‛ālā. It 
is not a very difficult thing to learn. The person will 
realize the effect and value of the dhikr when he is in 
his grave. He will learn that īmān is preserved through 
the blessings of the light of dhikr.” 


The light of the Ahmadīyyah Sufi order began glittering 
through his blessings. Affiliation to this noble family 
began to spread. This is why he was given the title of 
al-Qāsim li Khazā’inillāh (the distributor of Allāh’s 
treasures) in the unseen world. 


The Nature of His Focus 
An incident is related about him. He entered the masjid 
one day and saw a man sitting with an assembly of 
murīds. He was inducting the people as his murīds, 
but the man’s heart was devoid of affiliation with Allāh 
ta‛ālā 


The senior Sufis are of the view that it is harām to 
induct a person as one’s murīd if the “shaykh” does not 
possess the quality of obliteration of the heart, 
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statements of Allāh’s friendship, and culturing of 
character. 


Note: May Allāh ta‛ālā bless us with these qualities so 
that we can become worthy servants. (compiler) 


He showered his kindness towards the man, directed 
his focus on his spiritual condition for quite some time, 
and then conveyed him to the rank of wilāyat of the 
heart. He wanted an affirmation of the man’s spiritual 
condition from our Hadrat (Mirzā Mazhar rahimahullāh) 


who was present at the time. Hadrat said: “Through the 
blessings of your focus, you have turned his heart into 
one which engages in Allāh’s remembrance. His 
dormant self has been blessed with effulgence through 
which he is flying like the wind towards his origin 
(Allāh ta‛ālā). On reaching the practical manifestation, 
he acquired self obliteration and developed the 
qualification to be given permission in this path.” 
Shaykh Muhammad ‛Ābid said: “Your observations are 
correct. I have also gauged the same spiritual 
conditions in him.” 


He happened to pass by a graveyard one day. He stood 
there and then, went into meditation and focused on 
the condition of the deceased. He then said: “These 
poor souls are requesting blessings.” He then focused 
on their condition. I (Shāh Ghulām ‛Alī Sāhib) 
personally heard from my shaykh that it was the 
moment for the reality of Muhammad sallallāhu ‛alayhi 
wa sallam. The entire graveyard was engulfed with light 


and blessings by virtue of his focus and attention. 


Visit to Haramayn Sharīfayn 
He went on foot to visit the Haramayn Sharīfayn and 
was conferred with the special attention and 
benefactions of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. 
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He says: “The heat of the pain in my chest which never 
decreased from the beginning until the end of my quest 
was quelled through the special attention of Rasūlullāh 
sallallāhu ‛alayhi wa sallam and I realized my 
objective.” 


While in the Haramayn Sharīfayn, many seekers of the 
truth took benefit from his blessed company. There was 
a man in Madīnah Munawwarah who was engaging in 
a lot of spiritual exertion and exercises, optional acts of 
worship and so on. Rasūlullāh sallallāhu ‛alayhi wa 
sallam instructed him to go to Hadrat. When the man 
presented himself before him, he prohibited him from 
all those excessive exertions and asked him to adopt a 
moderate approach. Because the man was already 
accustomed to difficult exertions, he did not heed 
Hadrat’s advice. Rasūlullāh sallallāhu ‛alayhi wa 
sallam then ordered the man to remain in Hadrat’s 
company and to follow whatever he says. He came into 
Hadrat’s service and reached high stations through 
Hadrat’s excellent tutorship.1 


Written Works 
It is mentioned in Hadā’iq al-Hanafīyyah of Faqīr 
Muhammad Jhelamī that Hadrat was a senior scholar, 
jurist and exegist from a scholarly family. He surpassed 
the ‛ulamā’ and saints of his time in his knowledge, 
practice and abstinence. He wrote many books. Some 
of his famous works are: Hāshiyah Baydāwī, Sharh 
Khulāsah Kīdānī, a book on the miraculous nature of 
the Qur’ān, al-Asharah al-Mubashsharah fī Fadā’il al-
Ummah al-Marhūmah. 


                                           


1 Maqāmāt Mazharī, p. 233. 
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Demise 
He passed away in 1160 A.H. May Allāh ta‛ālā shower 
His mercy on him.1 His grave is in Delhi. May Allāh 
ta‛ālā illuminate his resting place. 


                                           


1 Hadā’iq al-Hanafīyyah, p. 463. 
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Hadrat ‛Allāmah Nizām ad-Dīn 
Muhammad Firangī Mahallī (d. 1161 
A.H.) 


(founder of the Dars-e-Nizāmī) 


Name And Lineage 
His name is Nizām ad-Dīn Muhammad and his father’s 
name is Maulānā Qutb ad-Dīn Shahīd. After the 
martyrdom of his father, he left his hometown, Sahālah 
Bārah Bankī, and made Farangī Mahal in Lucknow his 
residence. This is why he is popularly known as Firangī 
Mahallī. 


Birth 
He was born in 1089 A.H. in Sahālah Bārah Bankī in 
U.P. state. 


Education And Training 
‛Allāmah Nizām ad-Dīn Muhammad spent the initial 14 
years of his life under his father’s tutelage and studied 
the intermediate texts under him. An environment of 
confusion and disarray prevailed in his house for about 
two years after his father’s martyrdom, so his 
education was paused. He resolved to complete his 
studies once the situation normalized a bit. He 
therefore left home and spent the next ten years in 
studying the prevailing sciences after which he 
returned home. 


Teachers 
The first name in the list of the ‛Allāmah’s teachers is 


none other than his father under whom he had studied 
various books to the point of completing Sharh Jāmī. 
Although it is difficult to say today that whatever he 
studied in his hometown from beginning to end was 
solely under his father, the evidence which we have 
before us suggests this to be the case. That is, the 
learned father paid personal attention in the education 
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and training of his son. After his father’s martyrdom, 
we find narrations which suggest that he studied in 
Dewah district Bārah Bankī, Jā’is district Rāi Bareilly, 
Benāres and Lucknow. Those who taught him in 
Dewah are not known, but the names of his other 
teachers have been preserved. The lessons of Mullā ‛Alī 
Qalī Jā’isī in Jā’is were well known. Mullā Muhammad 
Bāqir also conducted his classes in this town. Mullā 
Nizām ad-Dīn initially went to Mullā Muhammad Bāqir 
who instructed him to study under some of his 
students. Mullā Sāhib could not convince him in this 
regard so he began joining the circle of Mullā ‛Alī Qalī 
and studied most of the prescribed texts under him.  


He then proceeded to Benāres and studied under a 
student of his father, Maulānā Amānullāh Benārsī. He 
studied Sharh Mawāqif and other books under him. 
After this he returned to Lucknow where he proceeded 
to Masjid Tīlah Shāh Pīr Muhammad and studied 
under Mullā Ghulām Naqshband. He studied Risālah 
Qaushjīyyah under him and qualified from his studies. 
He then began teaching in Firangī Mahal and became 
engrossed in his ancestral occupation of teaching and 
lecturing.1 


Classroom And Students 
‛Allāmah Nizām ad-Dīn’s classroom his historically 
referred to as Madrasah Mullā Nizām ad-Dīn. It was 
originally situated in a section of his house which was 
known as Huwaylī Farangī, Frank’s Quarters or 
Farangī Mahal. Some biographers describe it as though 


it was a separate building which was used to teaching 
and lecturing. However, the fact is that his madrasah 
was in his cottage or (later on) in the masjid which was 
constructed during his time. It was not a part of the old 
building of Firangī Mahal. 


                                           


1 Mashāhīr ‛Ulamā’ Farangī Mahal, p. 21. 
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After the initial few years, the ‛Allāmah’s circle of 
students had become so wide that it was no longer 
possible for him to singularly conduct the lessons. 
Consequently he brought in his younger brother, 
Maulānā Muhammad Radā to join him in the teaching. 
According to one narration the latter was 4-5 years his 
junior while another narration states that he was just 
two years younger than him. His brother had studied 
under the same teacher as him, and the two were 
aligned to the same shaykh. Maulānā Muhammad 
Radā came in as his assistant. In addition to helping 
his elder brother in the teaching aspect, he took the 
responsibility of the administrative affairs of their 
house. In this way, he made it easy for his elder 
brother to concentrate on the more important issue of 
teaching. Maulānā Muhammad Radā could not help 
him for too long because he then pledged bay‛at at the 
hands of Hadrat Sayyid ‛Abd ar-Razzāq Hānswī and 
became a recluse.1 


Bay‛at at The Hands of Hadrat Sayyid ‛Abd ar-Razzāq 
Holding the Sharī‛ah in one hand and the Tarīqah in 
the other, and combining the two seems to be 
impossible. Until the recent past, it was felt essential to 
acquire the spiritual sciences together with the external 
sciences under the tutelage of a senior personality. 
‛Allāmah Nizām ad-Dīn was an excellent example of 
this comprehensiveness. Based on divine inspiration, 
the ‛Allāmah Sāhib together with his nephew, Maulānā 
Ahmad ‛Abd al-Haq, went to Hadrat Sayyid ‛Abd ar-


Razzāq Hānswī rahimahullāh and established a bond of 
bay‛at and rectification with him. The act of pledging 
bay‛at to him can be referred to as a rare incident of 
history. After all, ‛Allāmah Sāhib was an eminent 
scholar of his time. A professor of India before whom 


                                           


1 Mashāhīr ‛Ulamā’ Farangī Mahal, p.24. 
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the most senior scholars used to appear small, whose 
“Dars-e-Nizāmī” was not a criterion of the highest level 
of knowledge and virtue of that century only but of 
succeeding centuries, and whose rational knowledge 
had reached its peak. Bearing in mind all these 
accolades, he was now submitting before a man who 
was not only unknown but totally unlettered. This 
astonishing act of the ‛Allāmah did not only confound 
the minds of other scholars. Rather, it became a cause 
of disturbance in his own house. His younger brother, 
Mullā Muhammad Radā did not only express his 
astonishment but his disapproval. He used to say: “It is 
most astounding that despite your knowledge and 
honour, you went and pledged allegiance to a totally 
ignorant dervish without even bothering about our 
family name and honour.” 


The ‛Allāmah did not become angry at his brother’s 
statement. All he would say to him was: 


Muhammad Radā! You are making an 
objection against something which cannot 
be fathomed without first acquiring it. Had 
it been possible to explain it through words, 
I would have certainly explained it to you 
and convinced you. 


Written Works 
The ‛Allāmah’s works can be divided under five 
subjects: (1) principles of jurisprudence, (2) theology, 
(3) philosophy, (4) biographies, (5) Hadīth. 


Some of his written works are: Sharh Muslim ath-
Thubūt, Sharh Manār, marginal notes to Sharh Aqā’id 
Jalālī, commentary of Risālah Mubārizīyyah fī al-‛Aqā’id 
al-Islāmīyyah, Hāshiyah Shams Bāzighah, Manāqib 
Razzāqīyyah. 
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Formulating The Dars-e-Nizāmī 
‛Allāmah Nizām ad-Dīn Muhammad Firangī Mahallī 
mapped out a syllabus for the madāris for the 
preservation and proliferation of Islamic sciences. He 
named it Dars-e-Nizāmī. It was accepted by all schools 
of thought in the Islamic world. Even after the passage 
of over 300 years, it is still applied in India, Pakistan, 
Bangladesh and several madāris of the Arab world. 


Reliance in Allāh and Humility 
Maulānā Walīyullāh Firangī Mahallī relates: The 
‛Allāmah used to live a life of abject poverty. It was 
normal for food not to be cooked for three days at a 
time in his house. He used to suffice with just a 
handful of chickpeas. In fact, there were times when 
even this much was not available. 


Despite his knowledge, virtue and popularity, the 
‛Allāmah lived a very simple and informal life. He was 
so forbearing and tolerant that he would not be harsh 
in the least even to the tenants of Farangī Mahal and 
the family properties. Leave alone the tenants, he 
would even remain silent against the scholarly 
objections made by his contemporaries even if it meant 
his degradation. He used to say: “If my 
acknowledgement of an error increases the rank and 
status of another person, I am ready to acknowledge 
my error.” 


Note: Glory to Allāh! This is a sign of extreme humility 
and dignity. 


What greater example of humility and selflessness can 
there be than the fact that when he laid down the 
syllabus for the Dars-e-Nizāmī, he did not include any 
book which was written by himself or by his father. 
This despite the fact that his and his father’s works 
were considered to be of a very high standard by 
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scholars of his time and by the testimonies of scholars 
who came after him. 


Demise 
This king of knowledge, education, teaching, writing, 
guiding and instruction departed from this temporary 
abode to the eternal abode on 9 Jumādā al-Ūlā 1161 
A.H. He was buried in the graveyard of Lucknow. To 
Allāh we belong and to Him is our return.1 


                                           


1Mashāhīr ‛Ulamā’ Farangī Mahal, p.25. 
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Hadrat Shaykh Shams ad-Dīn 
Hyderābādī (d. 1161 A.H.) 


Name And Birth 
His name is Shams ad-Dīn, also known as Shams 
Maulā. He is the son and khalīfah of Shāh Mahmūd al-
Auliyā’. He was born in 1080 A.H. in Hyderabad. 


Studies 
He grew up under the loving care of his father. Once he 
reached an age of understanding, he began studying 
the external sciences under his father and other 
‛ulamā’. He then developed an interest in the spiritual 
sciences which he commenced under his father. On 
seeing his enthusiasm and eligibility, his father taught 
him the various divine mysteries. His father then 
conferred a certificate of deputyship to him, appointed 
him to take his place, and made him his khalīfah. 


He was a man of expositions and supernatural feats. 
The people of Dakkan – whether Shī‛ah or Sunnī – had 
a lot of confidence in him. 


Merits 
He was on the creed of the Sufis. He used to meet the 
saints of his time. He would reply to anyone who 
offered salām to him. He spent his entire life in his 
khānqāh. He never went to any rich or poor person’s 
house in the city. He would leave his room only when 
necessary. He would emerge from his room on 
Thursdays and bless all who came to visit him with his 


presence. 


It is related in Anwār al-Khiyār that when he used to 
emerge from his room he would have a white girdle 
around his waist, a white turban on his head, and 
white clothes. His murīds used to assemble in front of 
his room. Everyone used to stand up out of respect the 
moment he emerged from his room. 
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His Assembly 
He used to read the tasbīh and durūd in a loud voice. 
No one had the courage to utter anything in his 
assembly apart from the dhikr of Allāh ta‛ālā and the 
dhikr of Rasūlullāh sallallāhu ‛alayhi wa sallam. The 
entire assembly was either dead silent, or engaged in 
tasbīh and durūd. The author of Mishkāt an-
Nubūwwah has written that he was a man of self-
control and affiliation. 


Supernatural Feats 


It is well known that on the day of his father’s ‛urs 
there was a commotion and chaos because a lion was 
sitting on the path at the foot of the mountain. The 
road was blocked off to people wanting to enter or 
leave. The Shaykh got up, went towards the lion and 
said: “Today is the ‛urs of Shāh Mahmūd. People have 
gathered for du‛ā’. Get up and leave this place.” The 
lion got up immediately, headed for the forest and 
disappeared from the sight of the people. 


Many similar supernatural feats were performed by 
him. 


Note: This is known as a karāmat. In other words, a 
supernatural feat which is performed by a person who 
is strict in his emulation of the Sunnah. Only that can 
truly be referred to as a karāmat. Understand this well. 
(compiler) 


Demise 
He passed away at the age of 80 on 14 Jumādā al-Ūlā 


1161 A.H. He was buried on an elevated spot of 
Hyderabad near his father’s grave. May Allāh ta‛ālā 
illuminate his resting place. Āmīn.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 415. 
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Hadrat Sayyid Muhammad Sābir Rāi 
Barelwī (d. 1163 A.H.) 


Name And Lineage 
His name is Sayyid Muhammad Sābir ibn Āyatullāh 
Hasanī Husaynī Rāi Barelwī. He was from among the 
famous saints as regards his virtues and rectitude. He 
is a grandson of Sayyid Shāh ‛Alamullāh Rāi Barelwī 
rahimahullāh. He was born in Rāi Bareilly. 


Merits 


He took the place of Sayyid Muhammad Diyā’ 
rahimahullāh (d. 1146 A.H.) after the latter’s demise. 
This fountain of rectitude and guidance continued 
quenching the thirst of those who were thirsty for 
Allāh’s recognition with the same generosity as his 
predecessor. In the beginning he went to Delhi and 
Sirhind. He remained for some time in the company of 
Khwājah Muhammad Ma‛sūm’s son, Khwājah 
Muhammad Sādiq (to whom the masses and elite of 
that time reverted), and traversed the stations of 
Sufism. He was blessed with immense progress and 
glad tidings. After completing this spiritual journey, he 
was conferred with khilāfat and the permission to 
induct murīds. 


Women Can Also be Given Permission 
His mother was trained under Sayyid Shāh ‛Alamullāh 
rahimahullāh and surpassed many men and seekers in 
the path of Sufism. She was a woman of a very strong 
affiliation with Allāh ta‛ālā. She was given permission 
by Sayyid Shāh ‛Alamullāh rahimahullāh and inherited 
his spiritual affiliation. After the demise of Sayyid 
Muhammad Diyā’, she called for her worthy son from 
Delhi. She first drew his attention to the affiliation 
which she had with Sayyid Shāh ‛Alamullāh 
rahimahullāh and then conferred the trust and 
deputyship of Sayyid Muhammad Diyā’ to him. Sayyid 
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Muhammad Sābir enjoyed widespread acceptance. The 
seekers of Allāh ta‛ālā came to him in large numbers 
and departed after having realized their objective. 


The Fundamental Objective 
Maulānā Muhammad Nu‛mān writes: I have seen many 
of his murīds who had reached the original objective 
and also acquired special affiliation, genuine foresight, 
and the powers of exposition and perception. 


Character 


Sayyid Muhammad Sābir was matchless as regards his 
character, dignified nature, selflessness and generosity. 
Anyone who came to meet him was never allowed to 
leave without first receiving something from him. On 
one occasion there was a man in the khānqāh who had 
been requesting leave since several days but Sayyid 
Muhammad Sābir did not permit him because he did 
not have anything to give him and was waiting to 
receive something which he could give over to the man. 
The man was now insisting on leaving. It was a Friday. 
Sayyid Muhammad Sābir was wearing a new and 
expensive turban on his head. After the jumu‛ah salāh, 
he removed that turban and gave it to the man saying: 
“Brother! Accept this. You may then sell it and use the 
money for your needs.” 


Maulānā Sayyid Muhammad Nu‛mān speaks about 
Sayyid Muhammad Sābir’s external stateliness and 
spiritual strength; and describes his excellence and 
beauty with much love and feeling. He writes: 


Looking at him was a source of joy while 
being in his company was a means to 
reaching Allāh ta‛ālā. He possessed the 
dignity of a stately high-ranking dervish. 
His perfect beauty was clearly visible, while 
the light of wilāyat of the Auliyā’ was 
distinctly visible on his forehead. Anyone 
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who saw him compared him to Junayd 
rahimahullāh and Shiblī rahimahullāh. Most 
of the time I saw him in the ‛īd salāh while 
wearing the turban and kurtah of Hadrat 
Sayyid Shah ‛Alamullāh rahimahullāh. This 
resulted in a strange emotion which melted 
the heart. 


Strength of Īmān 
His spiritual affiliation, strength of perception and 
aversion towards simā‛ and innovations can be gauged 


from the following incident: 


Maulānā Sayyid Nu‛mān writes is A‛lām al-Hudā: A few 
children of the ‛Alamullāh family were studying in 
Amethī. While there, they happened to go to the ‛urs of 
Mullā Jīwan where an assembly of simā‛ was in 
progress. Someone said: “Hadrat Sayyid Sāhib’s (Shāh 
‛Alamullāh Sāhib) children are present here and they 
dislike simā‛. We ought to stop this assembly out of 
respect for them.” Maulānā ‛Abdullāh Amethwī (who 
was the grandson of Mullā Jīwan and a student of 
Mullā Nizām ad-Dīn) said: “They are still students, 
there is no need to go to such drastic steps.” 


When Sayyid Muhammad Sābir rahimahullāh fell ill, 
his son, Sayyid Muhammad Wādih, left Delhi for Rāi 
Bareilly via Amethī. He brought Maulānā ‛Abdullāh 
(who was also his teacher) with him. On the way, 
Maulānā ‛Abdullāh fell off the ox-cart. He hurt his leg 
quite badly and could not walk for several days. During 


this time, he made several requests to meet Sayyid 
Muhammad Sābir but he offered some sort of excuse. 
One day, Maulānā Sayyid Muhammad Wādih and 
Sayyid Muhammad Mu‛īn, the brother of Shāh Abū 
Sa‛īd Sāhib, and Sayyid Muhammad Mu‛tasim came 
and presented themselves in the form of a delegation. 
They all uttered in one voice: “The Maulwī Sāhib is 
most desirous of meeting you. Why are you not giving 
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him an opportunity to meet you?” Sayyid Muhammad 
Sābir replied: “My dear ones! What can I do? Hadratjī 
(Sayyid Shāh ‛Alamullāh rahimahullāh) is quite pained 
by this incident.” He then related the incident about 
the simā‛ in Amethī which none of them were aware of. 
He added: “Even that injury on his leg was actually a 
warning from Allāh ta‛ālā.” 


Interest in Qur’ān Reading 
He had a very beautiful voice which left anyone who 
heard him lose control of himself. The author of A‛lām 
al-Hudā writes: 


He was listed among the eminent Qur’ān 
readers of his time. He had an extremely 
eloquent style and a pain-filled voice. Those 
who had a taste for recitation used to go 
into a trance-like condition, while the 
masses would be reduced to tears. 


Maulānā Sayyid Nu‛mān writes his concluding 
conditions as follows: 


He fulfilled the rights of wilāyat and being a 
dervish. And he practically demonstrated 
what was permitted for the experts in this 
field to do. 


 
The government gave over an area comprising of three 
villages to Sayyid Shāh Muhammad Sābir. It was to be 
used to fulfil the needs of travellers, the poor and the 


seekers in the path of Sufism. On the reverse side of 
this government edict is the signature of ‛Umdah al-
Mulk Madār al-Mahām I‛timād ad-Daulah Qamar ad-
Dīn Bahādur Jang, and the extent of the land is 
described in detail. 


We learn from this that the government can give lands 
as gifts for the poor of the khānqāhs and to serve the 
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seekers in Allāh’s path. May Allāh ta‛ālā inspire the 
wealthy and affluent people of today to make similar 
donations. Āmīn. (compiler) 


Demise 
He passed away in 1163 A.H. He left behind one son, 
Maulānā Sayyid Muhammad Wādih and three 
daughters. He was buried to the north western side of 
the masjid of Takiyah Shāh ‛Alamullāh, Rāi Bareilly. 
May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Tadhkirah Shāh ‛Alamullāh, p. 163. 
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Hadrat Sayyid Qutb ‛Ālam ibn Sayyid 
Mīrān Bukhārī (d. 1163 A.H.) 


Merits 
He was a resident of Yūsuf Chowk Mahallah in 
Hyderabad. He was an erudite scholar and was 
matchless in the science of rhetoric. Nawāb Nizām al-
Mulk Āsif Jāh Bahādur held him in high regard. He 
was appointed as the muftī of the city and was an 
expert on the intricate rulings of jurisprudence. He 
used to write fully referenced fatāwā. The ‛ulamā’ of his 
time accepted him as an authority. No one had 
occasion to object to his capabilities and suitability. He 
was also proficient in Sufism and was fully cognizant of 
the reality of wahdatul wujūd. 


Khilāfat 
He received khilāfat from his father, Sayyid Mīrān 
Bukhārī, who was a muftī of Hyderabad during the era 
of ‛Ālamgīr rahimahullāh. He occupied his father’s place 
after the latter’s demise. He was always occupied in 
conducting lessons to students, and guiding and 
steering his murīds. He possessed oratory skills and 
had a high pitched voice. He was matchless as regards 
his piety, asceticism and abstinence. He was adept in 
the realities of Sufism. He used to present Sufi issues 
in the shape of the Sharī‛ah in a very beautiful manner 
as though he gave life to a lifeless form. He used to 
induct the masses into the Qādirīyyah Sufi order. The 
number of his students in Hyderabad was close to 300. 


He was unparalleled as regards his character, 
decorum, humility and courage. Most of the sons of the 
saints of the city used to attend his lessons and benefit 
fully from him.  


Qādī Muhammad Fādil rahimahullāh writes in Panj 
Ganj that the shaykh used to be occupied in teaching 
students from after the fajr salāh until the afternoon. 
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No one was permitted to engage in any worldly 
discussion in the course of his lessons. Most of the 
sons of the saints of the city received certificates from 
him for studying Lawā’ih, Lama‛āt, Fusūs and other 
Sufi texts. 


His mother was the daughter of Shaykh Bahā’ ad-Dīn 
Bājan Burhānpūrī rahimahullāh. 


Note: Glory to Allāh! Look at how our seniors combined 
the Sharī‛ah with the Tarīqah! Even today, there is a 


need for ‛ulamā’ and saints of this nature so that 
religious and academic places may thrive. Inspiration is 
from Allāh ta‛ālā alone. (compiler) 


Demise 
He lived to the age of 150. He passed away on 4 
Shawwāl 1163 A.H. and departed to the eternal world. 
He was buried in the masjid which is close to the 
chowk in Hyderabad. The masjid is now popularly 
known by his name. May Allāh ta‛ālā illuminate his 
resting place.1 


                                           


1 Mahbūb at-Tawārīkh , vol. 2, p. 707. 
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Hadrat Pīr Muhammad Shāh Ahmadābādī 
(d. 1163 A.H.) 


Name And Lineage 
Pīr Muhammad Shāh is from the progeny of Hadrat 
Shaykh ‛Abd al-Qādir Jīlānī rahimahullāh. His 
forefathers used to live in Baghdad. Some of them left 
their homeland, came to India and settled down in 
Bījāpūr. 


Birth 


His father, Amīn ad-Dīn, passed away before he was 
born. He was born in Bījāpūr in 1100 A.H. He was still 
a young boy when he also lost his mother. His paternal 
aunt took the responsibility of bringing him up. 


Education 
His primary education was under his uncle, Sayyid 
‛Abd ar-Rahmān rahimahullāh. He memorized the 
Qur’ān by the age of seven. He then decided to go to 
the Haramayn Sharīfayn. On reaching there, he began 
studying under the famous scholars. 


Before this journey, he traversed the levels of Sufism 
under his uncle, Sayyid ‛Abd ar-Rahmān, and received 
khilāfat from him. He used to accept bay‛at from people 
in the Qādirīyyah Sufi order. 


Makkah Mukarramah 
His uncle and mentor instructed him to go to Makkah 
Mukarramah to further his studies. He left Bījāpūr and 
proceeded to Makkah Mukarramah via Sūrat. At the 
time, there were several powerful ‛ulamā’ and saints in 
Makkah Mukarramah who had been quenching the 
thirst of students. He remained in Makkah 
Mukarramah for about six years. He studied under 
Shaykh ‛Abd ar-Rahmān, Shaykh Muhammad ibn 
Ahmad ibn Sa‛īd, Shaykh Muhammad ibn ‛Uthmān, 
Shaykh Mustafā ibn Fathullāh and other scholars. 
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Madīnah Munawwarah 
After his six-year stay in Makkah Mukarramah, he 
travelled to Madīnah Munawwarah. Here too he lived 
for about 6-7 years. He occupied all his time in studies 
and benefited from the distinguished ‛ulamā’ of the 
city. 


Note: Our seniors travelling and bearing hardships for 
the sake of knowledge ought to serve as a lesson and 
admonition to us. May Allāh ta‛ālā inspire us all. Āmīn. 
(compiler) 


Return From Haramayn Sharīfayn 
After his lengthy stay in the Haramayn Sharīfayn and 
acquiring knowledge there, he returned to India and 
settled down in Ahmadābād. 


Towards the end of 1123 A.H. he went into seclusion 
near the grave of ‛Allāmah Wajīh ad-Dīn ‛Alawī 
(Ahmadābād). He remained aloof from the world and 
from people, and continued deriving blessings from the 
spirituality of Hadrat ‛Allāmah Wajīh ad-Dīn 
rahimahullāh. 


Qualities 
He was a born saint. He considered the company of the 
righteous to be a great boon. Reliance on Allāh ta‛ālā 
and contentment were his hallmarks. He was 
disinclined from the world. He would not accept gifts. 
He was embellished with the internal and external 
sciences. 


Poetry 
He used to compose poems. His poetic name for Urdu 
poems was Shahīd, while it was Aqdas for Persian 
poems. He compiled several Persian collections. A few 
Persian and Urdu couplets are quoted to serve as 
examples. 


Persian: 
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My existence is traceless. I am imprisoned in my self. I 
am homeless everywhere, and sick within my self. I am 
still in pain over my ignorance of the depths of my self. 
I am in love with the exposition of the treasure of my 
being. 


Urdu: 


There is no comfort in this world. It is now best to leave 
it. Death is better than living in this world for two days. 


Demise 


He passed away on 26 Jumādā al-Ūlā 1163 A.H. His 
grave in Ahmadābād is frequented by the masses and 
elite. May Allāh ta‛ālā illuminate his resting place.1 


                                           


1 Mashā’ikh Ahmadābād, vol. 2, p. 448. 
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Hadrat Shaykh Muhammad Fākhir Zā’ir 
Allāhābādī (d. 1164 A.H.) 


Name And Lineage 
His name is Muhammad Fākhir, his pen-name is Zā’ir, 
and his father’s name is Shāh Khūbullāh Allāhābādī 
rahimahullāh. 


Birth 
He was born in 1120 A.H. in Allāhābād. 


Education And Training 
His family was a granary of knowledge and saintliness. 
He pledged bay‛at at the hands of Shaykh Muhammad 
Afdal rahimahullāh who was his father’s uncle. He 
studied the prescribed texts under his brother, Shaykh 
Muhammad Tāhir. He then learned the Sufi path from 
his father and became his deputy at the age of 22. 


Hajj Journey 
He had the opportunity of performing hajj and visiting 
Madīnah Munawwarah in 1149 A.H. During this trip, 
he read the Sahīh Bukhārī and one third of Sahīh 
Muslim under Shaykh Muhammad Hayāt Sindhī 
rahimahullāh and received open permission from him 
[for the transmission of Hadīth]. This was in Sha‛bān 
1150 A.H. He then returned to India and went back by 
boat in the year 1154 A.H. for hajj. However, the 
Marhats attacked the boat, looted his belongings and 
left him at the Sūrat harbour. He remained there 
waiting for another ship which he eventually boarded 


in 1156 A.H. He proceeded up to “Makhā”, got off and 
stayed there for a few days. He then went to Makkah 
Mukarramah and performed hajj. He returned to India 
in 1159 A.H. and remained there for one year after 
which he made an intention to perform hajj a third 
time. He boarded a boat at Huglī but it sank along the 
way. He was forced to go to Chātgām where he waited 
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for another boat. He eventually lost hope of obtaining 
one and went to Allāhābād. 


After some time, he left with the same intention [of hajj] 
but on reaching Burhānpūr he suffered from 
inflammation of the brain and could not recover. 


He had friendly ties with Mīr Ghulām ‛Alī Āzād. The 
latter makes mention of him in Sarau Āzād. 


Shaykh Muhammad Fākhir was matchless as regards 
his knowledge, practice, piety and humility.1 


Merits 
Hadrat Maulānā Sayyid ‛Abd al-Hayy Sāhib 
rahimahullāh describes him as follows in Nuzhatul 
Khawātir: 


He was matchless in his era as regards turning to Allāh 
ta‛ālā and remaining occupied in worship. The light of 
īmān and the signs of the righteous had enveloped him. 
He was the leader of all in his abstinence, long periods 
of silence, humbleness, and remaining occupied with 
his self. People unanimously speak in praise of him 
and laud the beauty of his character. He was the one to 
whom they all reverted in this regard. He was not 
attached to any particular juridical school, and did not 
make taqlīd of anyone with regard to any religious 
issue. Rather, he would practise on the texts of the 
Qur’ān and Sunnah, and resort to Ijtihād in the light of 
his understanding. He was, after all, qualified to do 
this.2 


He is described in Mashā’ikh Allāhābād as follows: 


In addition to Sarau Āzād, Shaykh Muhammad Fākhir 
is remembered as an excellent scholar of Hadīth by the 
authors of Tadhkirah ‛Ulamā’-e-Hind, Bahr Zakhkhār, 


                                           


1 A‛yān al-Hujjāj, vol. 2, p. 234. 
2 Nuzhatul Khawātir, vol. 6, p. 412. 
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Tarājim ‛Ulamā’-e-Hadīth and other books. He left 
behind a few books in the science of Hadīth. In addition 
to being a distinguished Hadīth scholar, he was a good 
Persian poet who adopted the pen-name of Zā’ir. 


Demise 
He performed hajj on two occasions. When he was 
travelling for his third hajj, he fell ill in the Narbadā 
River near Burhānpūr. He suffered from inflammation 
of the brain and passed away in this condition in 
Burhānpūr on 11 Dhū al-Hijjah 1164 A.H. on a 
Sunday. To Allāh we belong and to Him is our return. 
As per his bequest, he was buried next to Hadrat 
Shaykh ‛Abd al-Latīf Burhānpūrī rahimahullāh. May 
Allāh ta‛ālā shower His mercy on him.1 


                                           


1 Mashā’ikh Allāhābād, p. 134. 
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Hadrat Maulānā Shāh Muhammad Wārith 
Benārsī (d. 1166 A.H.) 


Name And Lineage 
His name is Maulānā Shāh Muhammad Wārith, his 
title is Rasūl Numā, and his father’s name is Qādī 
‛Ināyatullāh. His lineage goes up to Hadrat ‛Alī 
radiyallāhu ‛anhu. His ancestral hometown was 
Naunahrah, district Ghāzīpūr. His father was 
appointed to the post of judge in Benāres during the 


rule of Aurangzeb. This is why he left Naunahrah and 
settled down permanently in Benāres. 


Birth 
Maulānā Muhammad Wārith was born in Benāres in 
1087 A.H. Maulānā ‛Abd al-Hayy Hasanī rahimahullāh 
writes: 


نهره،ٰانتقلٰوالدهٰمنهاٰإلىٰبنارسٰوولدٰبهاٰمحمدٰوارثٰوكانٰأصلهٰمنٰنو
ٰسنةٰسبعٰوثمانيٰوألف.


His forefathers were from Naunahrah. His father moved 
from there to Benāres. Muhammad Wārith was born 
there in 1087 A.H. 


Education And Training 
Maulānā Rahmān ‛Alī writes with reference to his 
educational life: 


He studied jurisprudence, principles of jurisprudence, 
tafsīr, Hadīth, logic, philosophy, engineering and other 
prevailing sciences in Benāres and qualified in a period 
of two years. 


Mullā Muhammad ‛Alī rahimahullāh who was an 
eminent scholar of his time was from among his 
teachers. His academic lineage goes up to Qādī Nāsir 
ad-Dīn Abū al-Khayr ‛Abdullāh ibn Muhammad ibn ‛Alī 
al-Baydāwī rahimahullāh – the author of Tafsīr 
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Baydāwī. Another teacher was Mullā Ibrāhīm who was 
the student of Maulānā Muhammad ‛Alī, a student of 
Mīr Zāhid ibn Muhammad Aslam Harawī rahimahullāh. 
He spent a considerable period of time with him and 
acquired proficiency in jurisprudence, scholastic 
theology and Arabic literature under his tutelage. His 
teacher in the science of Hadīth was Hadrat Hayāt 
Sindhī rahimahullāh who in turn was a student of 
Hadrat Sālim Basrī rahimahullāh. The latter’s Hadīth 
chain is well known. He then pledged bay‛at to 


Maulānā Shāh Rafī‛ ad-Dīn ibn Zayn ad-Dīn Ismā‛īlpūrī 
rahimahullāh. In this way, he aligned himself into the 
Qādirīyyah Sufi order and acquired Allāh’s recognition. 


Written Works 
After completing his studies, he began a programme of 
teaching and lecturing, and instruction and guidance 
to students and disciples. He also wrote and composed 
books. His written works include: Hāshiyah Mīr Zāhid, 
Mullā Jalāl, Sharh Tahdhīb, Aurād Hadīthīyyah and 
Risālah Fiqhīyyah. It is learnt from some biographies 
on him that he also wrote a book on tafsīr. However, 
despite our efforts we could not find details about it or 
anything about its rank. 


Love For Rasūlullāh sallallāhu ‛alayhi wa sallam 
Hadrat was a man of spiritual conditions, expositions 
and supernatural feats. He was immersed in the love of 
Rasūlullāh sallallāhu ‛alayhi wa sallam from head to 
toe. Love for Rasūlullāh sallallāhu ‛alayhi wa sallam 
had permeated his body since his student days. When 


any of his classmates rendered any love poems, he 
would say: “My only beloved is Rasūlullāh sallallāhu 
‛alayhi wa sallam.” He was honoured with seeing 
Rasūlullāh sallallāhu ‛alayhi wa sallam in his dreams 
on countless occasions. 


He was not in favour of simā‛. One day someone spoke 
about its permissibility so he said: “Simā‛ enflames the 
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pain of love. What is the need for simā‛ when it is 
enflamed on its own? There is a danger of such a 
person being destroyed by simā‛.” 


Note: Glory to Allāh! What words of wisdom and 
cognition! This is the reality. (compiler) 


The author of Tadhkirah al-Kirām writes that beneath 
the skin of his right palm, the name of Allāh ta‛ālā was 
naturally inscribed in green writing. Any person looking 
at it could read it easily. 


Demise 
He passed away on 11 Rabī‛ al-Awwal 1166 A.H. His 
grave is situated in Kauylā Bāzār in Benāres. 


Murīds And Khulafā’ 
He had a large number of students and murīds. He had 
17 khulafā’. Tāj al-‛Ārifīn Maulānā Shāh Mujībullāh 
Qādrī Phūlwārī rahimahullāh (d. 1191 A.H.) and Shāh 
Muhammad Makhdūm Phūlwārī rahimahullāh (d. 26 
Rabī‛ ath-Thānī 1173 A.H.) were from among his senior 
khulafā’. The following were also his khulafā’: his son 
Hadrat Walī Miyā Majdhūb rahimahullāh, Hadrat Shāh 
Ghulām Muhammad, Shāh Ghulām Ghauth 
rahimahullāh (who was the Maulānā’s nephew) (d. 9 
Rajab 1130 A.H.), Maulānā Shāh La‛l Muhammad 
Munyarī rahimahullāh, Maulānā Shāh ‛Ismatullāh 
Sahāranpūrī rahimahullāh and Shāh Ghulām Imām 
rahimahullāh. His spiritual lineage continues to this 
day. Its khānqāh is situated in Sanghānah 
Shaykhāwālī (Jaipur).1 


                                           


1 Muftī Wasīm Ahmad Qāsmī: Tadhkirah ‛Ulamā’ Benāres, p. 


310. 


https://nmusba.wordpress.com/







 425 


Hadrat Shāh Sharīf Chishtī Nizāmī 
Aurangābādī (d. 1168 A.H.) 


Name And Lineage 
His name is Shāh Sharīf and his father’s name is 
Khwājah Habībullāh. Khwājah Sāhib was in the 
Kashmir region. He was from among the most senior 
murīds of Shaykh al-Mashā’ikh Hadrat Shaykh Nizām 
ad-Dīn Aurangābādī. 


Merits 
He first received khilāfat and permission to induct 
murīds from the above shaykh. As per the instruction 
of his shaykh, he began guiding and steering Allāh’s 
creation. Most of the elite and masses of Dakkan began 
joining his circle and pledging bay‛at to him. He 
enjoyed a very large following. He used to spend the 
night and day in dhikr and spiritual practices. 


He then received khilāfat and permission from Shaykh 
Kalīmullāh Shāh Jahānpūrī Dehlawī quddisa sirruhu. 


Journey to Sūrat 
After obtaining permission from his shaykh, he went to 
Sūrat in Gujarat to guide and teach people. He 
remained there for a few years and continued teaching 
the people of the city. The people of Gujarat and 
Dakkan had good thoughts about him. Both his 
shaykhs permitted him to induct murīds into all four 
Sufi orders.  


Guidelines to Murīds 
He used to encourage each murīd in the path which he 
[the murīd] preferred and instruct him to engage in 
dhikr and spiritual practices. He used to emphasise on 
each one to never be audacious in doing anything 
against the Sharī‛ah. He must consider it essential and 
obligatory to follow Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He used to experience trance-like conditions. 
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When he used to focus his powerful gaze on a person, 
the latter would lose consciousness. The person would 
be blessed with turning to Allāh ta‛ālā by virtue of his 
company and blessings. His focus was unique and very 
effective. His effects on humans, trees and rocks were 
clearly observed. He used to cause humans to become 
restless, and set trees and rocks into motion. 


Lofty Spiritual Conditions 
He was appointed to the army in Khuld during the rule 
of ‛Ālamgīr. He carried out his duties with integrity and 
trustworthiness. In the course of his employment, he 
presented himself before Hadrat Shāh Nizām ad-Dīn 
Aurangābādī rahimahullāh and pledged bay‛at to him 
with full sincerity and devotion. Despite his 
employment, he was punctual with his dhikr and 
spiritual exercises. Through the blessed focus of his 
shaykh, he lost interest in love for this world. While he 
was still reclusive from the world, the king, ‛Ālamgīr, 
passed away. Subsequent to his death, the king’s sons 
began fighting with each other on the issue of kingship. 
A severe fight took place between Muhammad A‛zam 
Shāh and Muhammad Mu‛azzam Shāh. Countless 
Muslims on both sides were killed. Muhammad 
Mu‛azzam Shāh was eventually killed in the battle. 
Some level of peace prevailed after his death. It was 
during this period of turmoil that Hadrat Shāh Sharīf 
discarded the world. He resigned from his post in the 
army and distributed all his wealth and possessions 
among the poor and his relatives. He chose to live like a 


dervish, took permission from his shaykh and departed 
for the Haramayn Sharīfayn. On reaching there, he was 
honoured with performing hajj and visiting Madīnah. 
He spent quite some time in Madīnah Munawwarah. He 
would spend most of his time at the blessed grave of 
Rasūlullāh sallallāhu ‛alayhi wa sallam where he used 
to engage in recitation of the Qur’ān and reading Dalā’il 
al-Khayrāt. 
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He then returned to India and presented himself before 
his shaykh, Hadrat Shāh Kalīmullāh Shāh Jahānābādī 
rahimahullāh. He was blessed with the opportunity of 
kissing Hadrat, spending time in his company and 
occupying himself in dhikr and spiritual exercises. 


Acting under the instruction of his shaykh, he 
proceeded to Bārihah for the training and guidance of 
its people. After spending some time there, he went to 
Sūrat in Gujarat where large crowds of people became 
his murīds. He spent a considerable amount of time 
there. The people of Gujarat had a lot of confidence in 
him. Some of them were blessed with khilāfat. 
Consequently, his spiritual lineage is existent to this 
day in Pattan and other nearby areas. His grandson, 
Sayyid Shāh Diyā’ ad-Dīn Chishtī Jaipūrī, also used to 
instruct and guide the people of this area. 


Two of the khulafā’ of Hadrat Shaykh Nizām ad-Dīn 
Aurangābādī rahimahullāh were very prominent. One 
was Maulānā Fakhr ad-Dīn Shaykh al-Mashā’ikh 
rahimahullāh and the other was Hadrat Shāh Sharaf 
ad-Dīn Sāhib rahimahullāh. The lineage spread 
through Delhi and Punjab via the first khalīfah and 
continues to this day. It spread through Aurangābād, 
Dakkan and Gujarat via Shāh Sharīf Sāhib 
rahimahullāh. He had countless murīds in Gujarat, 
while some of his khulafā’ were people who experienced 
trance-like conditions. For example, ‛Ārif Billāh Shāh 
Gharībullāh Aurangābādī rahimahullāh, Shāh Ismā‛īl 
Bukhārī Aurangābādī, Shāh Murād Majdhūb, Shāh 


‛Abd al-Fattāh and others. 


Demise 
He passed away on 26 Rajab 1168 A.H. To Allāh we 
belong and to Him is our return. His grave is situated 
in Aurangpūrah next to the pond in Aurangābād. This 
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pond is known as Sharīf’s Pond. May Allāh ta‛ālā 
illuminate his resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 144. 
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Hadrat Shaykh Gauth Husaynī Kirah 
Mānikpūrī (d. 1170 A.H.) 


Name And Lineage 
His name is Muhammad Gauth and his father’s name 
is Fath Muhammad ibn ‛Abd an-Nabī ibn Muhammad. 
He is from the progeny of Ismā‛īl ibn Ja‛far ibn 
Muhammad ‛Alawī Husaynī. 


Birth And Education 
He was born in Kirah. He acquired the Chishtī way 
from Dīwān Muhammad Sa‛īd and the Qādrī way from 
his father, Sayyid Fath Muhammad Husaynī Qanūjī. 
Together with reaching lofty spiritual heights, he was a 
saint of supernatural feats. His son, Ahmad Muhīy ad-
Dīn, made a beautiful statement about his spiritual 
rank. He saw Rasūlullāh sallallāhu ‛alayhi wa sallam 
in a dream, so he asked him: “What do you think of the 
al-Arba‛īn of my grandfather, Maulānā Khwājgī? Can I 
read it to send durūd to you?” When Rasūlullāh 
sallallāhu ‛alayhi wa sallam asked him for the name of 
the source from which he wrote it, he replied: “From 
the book Mashāriq al-Anwār of Saghghānī.” Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “All the Ahādīth of 
Mashāriq are authentic.” 


This Sayyid Muhammad Gauth was from my maternal 
grandfathers. His books on realities and Allāh’s 
recognition are most beneficial. Especially the Sayyid 
al-Abrār which is written in Arabic. It was compiled by 
his son, Ahmad Muhīy ad-Dīn, after his demise. 


Demise 
He passed away in Sha‛bān 1170 A.H. in Lahore. 
However, the people transferred his body to Mānikpūr, 
U.P. where he was buried in Lehdarī which is on the 
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bank of the Ganges River. May Allāh ta‛ālā illuminate 
his resting place.1 


                                           


1 Nuzhatul Khawātir (Urdu translation), vol. 6, p. 411. 
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Hadrat Yāsīn Gharīb Nawāz (d. 1171 
A.H.) 


Name And Lineage 
His name is Yāsīn, his title is Gharīb Nawāz and his 
father’s name is Ghulām Muhīyy ad-Dīn Qādrī. 


Merits 
He was an embodiment of noble character. He was 
phenomenal as regards his seniority and greatness. 


Note: Glory to Allāh! What a comprehensive 
description! (compiler) 


Khwājah Mūsā Khān writes that he was an 
embodiment of noble character and phenomenal as 
regards his seniority and greatness. He was unique as 
regards his humbleness, selflessness and humility. 


He was from the progeny of Mahbūb Subhānī. His 
lineage goes up to him through 18 levels. He was from 
among the well known auliyā’ of the Dakkan, 
Ahmadābād and Barār regions (a few districts of 
Maharashtra and Madhya Pradesh, such as Amrāwatī, 
Nagpūr, etc. are referred to as the Barār region). He 
was a man of supernatural feats and expositions. The 
whole of Dakkan held him in high regard. Whoever 
came to him succeeded in his objective, irrespective of 
whether he was a worldly person or a person seeking 
Allāh ta‛ālā. 


Hospitality 


His public kitchen was so active that 1 000 people 
received food daily from it. He was extremely concerned 
about seeing to the needs of travellers and anyone who 
came into the city. After hosting them, he would give 
them cash money at the time of their departure. This is 
why he was given the title of Gharīb Nawāz (the one 
who sees to the needs of the poor). He was alive during 
the rule of Nāwāb Āsif Jāh Thānī. 
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Murīds 
His murīds in Dakkan numbered 150 000 which 
included men and women. It is said that he was 
paralysed in his legs so he could not walk around. He 
had no bones in his legs and hands. He used to sit on a 
type of frame which his murīds would place on their 
shoulders and carry him. 


Most jinn were obedient to him. It is related that a jinn 
attended his assembly in the form of a snake. It 
remained standing there for some time. He immersed 
his hankie in water and placed it in the snake’s mouth. 
The snake sucked out the water and left the assembly. 
When those who were present in the assembly asked 
him about this, he said: “He is from the jinn and has 
become a murīd in the Qādrīyyah order.” 


Demise 
The author of Mahbūb al-Qulūb states that he passed 
away on 24 Rabī‛ al-Awwal 1171 A.H. To Allāh we 
belong and to Him is our return. His grave is situated 
in present day Nandaurbār, Maharashtra. May Allāh 
ta‛ālā illuminate his resting place.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 1129. 
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Hadrat Sayyid Muhīyy ad-Dīn 
Muhammad Hyderābādī (d. 1171 A.H.) 


Merits 
He is the second son of Hadrat Shāh Durwesh. He was 
a religious and pious man who adhered to the Sharī‛ah. 
He had knowledge of the rulings of the Sharī‛ah and 
was conversant with the ways of the Tarīqah. The 
author of Mukāshafah writes that when he turned 17, 
his father conferred the garment of khilāfat to him and 


appointed him over the prayer mat of the elders. He 
was a born saint. He always remained in a state of 
wudū’, and was strict in the performance of salāh and 
keeping fast. After performing tahajjud, he used to 
spend the entire night awake. His life centred around 
placing his trust in Allāh ta‛ālā. He never asked anyone 
for anything, and never took a loan of even a seed in 
his entire life. He was always in a happy state. He 
remained very distant from the prohibitions of the 
Sharī‛ah. He was a mountain of forbearance and 
humility. He was matchless as regards his shame and 
modesty. He was exceptional in his strength, power, 
authority and seniority. 


On one occasion, Shāh Ibrāhīm who was a khalīfah of 
Shāh ‛Abd al-Qādir Langband came from Rāichūr to 
Hyderabad. He came to meet Hadrat, shook hands with 
him and said: “Look at how much strength I have.” 
Hadrat remained silent. When Shāh Sāhib was leaving, 
Hadrat accompanied him to the steps. Shāh Sāhib 


slipped suddenly and was on the verge of falling down. 
Hadrat grabbed him [from falling] and said: “Look at 
how much strength I have.” Shāh Ibrāhīm 
acknowledged his piety and apologized. 


Hadrat used to render poems occasionally: 


The kingdom of the heart cannot be 
subjugated by physical strength. This 
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victory cannot be achieved without defeat of 
the heart. The concern of every person with 
his business is good. Spring everywhere in 
the world is good. It is best to adopt 
humbleness if you want to subjugate 
worldly people. Peace and comfort for the 
lover lies in remembering the Beloved. 


The following lines were also composed by him: 


Remove your “self” from yourself so that 


conviction in Allāh ta‛ālā may be developed. 
An empty vessel certainly makes a loud 
noise. A dervish is never concerned about 
profit and loss. Placing one’s trust in Allāh 
ta‛ālā creates independence. 


Note: Glory to Allāh! These are most wise couplets 
which ought to be embedded in our hearts. (compiler) 


Demise 
Some time before his death he said to his murīds: “I 
have ten days left.” The next day – 29 Dhū al-Qa‛dah – 
he suffered from a bout of diarrhoea and was bed-
ridden for ten days. He passed away on 11 Dhū al-
Hijjah 1171 A.H. He was buried in the city (Hyderabad) 
near the grave of Shāh Muhīyy ad-Dīn Thānī. He had 
two sons, Hadrat Shāh Mūsā Qādrī and Shāh Ghulām 
Durwesh who was known as Dastagīr Sāhib. Both sons 
were murīds and khulafā’ of their father.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 2, p. 839. 
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Hadrat Qādī ‛Abd an-Nabī Ahmadābādī 
(d. 1173 A.H.) 


Name And Lineage 
His name is Qādī ‛Abd an-Nabī, and his father’s name 
is ‛Abd ar-Rasūl ibn Abū Muhammad ibn ‛Abd al-
Wārith ‛Uthmānī Ahmad Nagrī. He was born and 
brought up in Ahmad Nagar. 


Education And Training 
He studied the initial texts under his father. After the 
latter’s death, he studied under ‛Abdullāh Ahmadnagrī 
rahimahullāh and Sayyid Bakhsh Husaynī Kirmānī 
Fīroze Ābādī rahimahullāh. He then went to Gujarat 
and studied Hāshiyah Qadīmīyyah and other books 
under Shaykh Qutb ad-Dīn ‛Uthmānī Gujarati 
rahimahullāh. He studied most of the prescribed 
textbooks under Shaykh Muhammad ibn Muhsin ibn 
‛Abd ar-Rahmān Siddīqī Gujarati rahimahullāh and 
remained for a long period of time in his service. He 
progressed to the extent that he became an expert 
among the ‛ulamā’ in Arabic grammar and logic. He 
was appointed to the post of justice of Ahmad Nagar. 
However, he continued teaching and lecturing, and 
remained fully occupied in them. Large numbers of 
people benefited from him. 


Written Works 
Jāmi‛ al-Ghumūd wa Mamba‛ al-Fuyūd is from among 
his works. He wrote a detailed commentary on the 
Kāfiyah of Ibn Hājib. He wrote another book titled 


Dastūr al-‛Ulamā’ on the definitions of various sciences. 
It is made up of four volumes. A detailed marginal note 
on Sharh Tahdhīb was also written by him. He wrote 
two commentaries to Tahdhīb al-Mantiq which is 
another important prescribed textbook on logic. 
Tahdhīb al-Mantiq is written by two well-known ‛ulamā’, 
viz. ‛Ubaydullāh Yazdī rahimahullāh and Jalāl ad-Dīn 
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Diwānī Yazdī rahimahullāh. The Shaykh wrote these 
marginal notes in which the important issues related to 
logic are explained and clarified. He also wrote a 
marginal note to Mīr Zāhid Mullā Jalāl. 


He has a marginal note to Dastūr al-Mubtadī on the 
subject of etymology. Furthermore, he wrote marginal 
notes to the following books: Khulāsah al-Hisāb, Usūl 
Husāmī, Mutawwal, Sharh ‛Aqā’id, Sharh Khiyālī on 
Sharh ‛Aqā’id, Rashīdīyyah which is a commentary of 
Sharh Sharīfīyyah which delves into the subject of 


etiquette. 


From among the works of Qādī ‛Abd an-Nabī 
rahimahullāh, his Dastūr al-‛Ulamā’ (whose full title is 
Jāmi‛ al-‛Ulūm al-Mulaqqab bi Dastūr al-‛Ulamā’ fī 
Istilāhāt al-‛Ulūm wa al-Funūn) is an undeniable 
contribution from among the many contributions of the 
‛ulamā’ of India. It holds the position of a valuable 
source book for the definitions of the various sciences 
and arts. One other book on this subject is Kashshāf 
Istilāhāt al-Funūn of Shaykh Muhammad A‛lā Thānwī 
rahimahullāh. The first of the two is superior as regards 
its many themes and details. The second enjoys 
superiority as regards its beautiful arrangement. 


Although Qādī ‛Abd an-Nabī rahimahullāh arranged the 
book in alphabetical order, he listed the words Allāh, 
al-Ahmad and As-hāb first as a source of blessings. 


He writes with reference to this book as follows: 


ٰوالْصولٰ ٰالفروع ٰحاوي ٰالعقلية، ٰالعلوم ٰجامع ٰالعلماء ٰدستور ٰهذا إن
النقلية،ٰفيهٰفوائدٰغريبةٰوجرائدٰعجيبةٰفيٰتُقيقاتٰاصطلاحاتٰالعلومٰ


ٰالم ٰالكتب ٰلغات ٰوتدقيقات ٰمقدماتٰالمتناولة، ٰوتوضيحات تداولة
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ٰعلىٰ ٰمتعسرة ٰمبهمة ٰمسائل ٰوتلويحات ٰالمعلمي ٰعلى ٰمشكلة منتشرة
ٰالمتعلمي.


This book, Dastūr al-‛Ulamā’, combines the rational 
sciences and encompasses the subsidiary and 
fundamental traditional sciences. It contains unique 
benefits and explanations which investigate the 
terminologies of the prevailing sciences. It is an 
explanation of the words of the prevailing books, a 
clarification of those scattered facts which teachers find 
difficult, and elucidations of issues which students find 
confusing and difficult. 


This book together with its addendum is published 
from Hyderabad, Dakkan in four volumes. 


Demise 
He passed away in 1173 A.H. To Allāh ta‛ālā we belong 
and to Him is our return.1 


                                           


1 Mashā’ikh Ahmadābād (written by Maulānā Muhammad 


Yūsuf Motala Sāhib who is a khalīfah of Hadrat Shaykh al-
Hadīth Maulānā Muhammad Zakarīyyā Sāhib rahimahullāh), 


vol. 2, p. 454. 
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Hadrat Sayyid Shāh Ibrāhīm Bījāpūrī (d. 
1177 A.H.) 


Name And Lineage 
His name is Sayyid Ibrāhīm Muhammadī. He is 
originally from Bījāpūr. 


Merits 
He is a khalīfah of Sayyid Mahmūd Radwī 
rahimahullāh. He was a shaykh in the Qādrī Sufi order 
but also benefited from the Chishtīyyah. He emigrated 


to Hyderabad and settled down there. He was always 
occupied in dhikr and spiritual occupations and had 
no interest in this world. He rarely inducted anyone as 
a murīd. Nawāb Āsif ad-Daulah Salābat Jang once 
requested him to accept him as a murīd but he paid no 
attention to him. The Nawāb Sāhib made this 
requested continuously for three years but he always 
refused. He acceded to his request in the end. 


Note: We learn from this that a shaykh should not be 
hasty in inducting a person as a murīd. Rather, he 
must think and ponder over the matter, check the 
genuineness of the person and to observe his 
intentions before accepting his bay‛at. This is 
irrespective of whether the person is a nawāb or a 
wealthy landowner. Today the matter is the complete 
opposite. Consequently it is resulting in corruption in 
the path, and causing Sufism to be maligned. In fact, 
many try to induct as many murīds as they can no 
matter what type of people they are and irrespective of 


whether the path is damaged or not. We seek refuge in 
Allāh ta‛ālā. (compiler) 


He was well known for his abstinence and piety. He 
was so strict in his adherence to selflessness and 
seclusion that he did not sleep on anything in his 
entire life except a straw mat and always remained in 
seclusion. He was accustomed to using chinaware. 
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He was a man of supernatural feats. One of his murīds 
began suffering from inflammation of the brain. Hadrat 
focussed his attention on him and he was restored to 
good health immediately. 


Many saints benefited from his company. 


A Wazīfah For Protection Against The Oppression of 
Enemies 
Shāh Muhammad Fādil Waranglī, the author of Panj 
Ganj, relates: “There was a time when I was being 


oppressed by a powerful tyrant. I mentioned this to him 
[Hadrat Sayyid Shāh Ibrāhīm]. He said to me: ‘You 
must read the following five times after each salāh. 
Allāh willing, your enemy will desist from his enmity 
and you will be protected.’ The verse is: 


ٰباِلأعِباَدِٰ ٌ ٰالَلهٰبصَِيْأ ٰاِلَىٰالِلهٰاِنَّ رِيأ ٰافُوَِِّضُٰامَأ
I began reading it and was safeguarded against the 
mischief of my enemy.” 


Note: We should adopt this wazīfah because presently 
we are all targets of the oppressors and tyrants. 


Hāfiz Sayyid Mīrān ibn Qutb ‛Ālam rahimahullāh 
memorized the Qur’ān under him. He was a mentor to 
wealthy landowners but he himself wore very simple 
clothes, and ate wheat bread, masoor dhall and karhī. 
He never expressed any desire for exquisite garments 
and exotic dishes. He would not attend any feast. Yes, 
he would certainly attend funerals and visit the sick. 
He spent 40 years fasting during the day and spending 
the night in worship. Salābat Jang was his murīd. 


He had no shortage of wealth and riches but he never 
had any inclination towards worldly comforts. He 
always wore coarse woven garments. He would meet 
every person with love and affection. The Nawāb 
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wanted to make renovations to his house but he 
refused. 


Note: This demonstrates his abstinence and 
contentment. This was the general condition of our 
elders and seniors. Inspiration is from Allāh ta‛ālā 
alone. (compiler) 


He was a practising ‛ālim and a matchless scholar. 
Mostly ‛ulamā’ used to present themselves before him 
and solve complex issues by him. Whatever he uttered 


used to manifest itself in the near future. He was also 
an author. Muhibbullāh, Qul Huwallāh and Hasbiyallāh 
are his written works. 


Demise 
He passed away on 3 Dhū al-Qa‛dah 1170 A.H. He was 
buried in Chauk Mahallah, Hyderabad. May Allāh 
ta‛ālā illuminate his resting place. His grave is visited 
by all sections of the community. 


The author of Mishkāt an-Nubūwwah has written that 
one of his murīds saw him in a dream. He was in a 
lofty palace sitting on an emerald carpet. The murīd 
said to him: “Hadrat, you abhorred cushions and 
carpets. What is the situation today?” He replied: “That 
was the worldly life while this is the life of the 
Hereafter. Here we are in comfort and luxury. It is the 
result of the striving and exertion in the world.”1 


Note: Glory to Allāh! What a blessed dream in which 
the status of this world and the Hereafter is 


manifested. May Allāh ta‛ālā enable us to strive and 
exert ourselves in this world so that we may be 
conferred with the bounties of the Hereafter. Āmīn. 
(compiler) 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 128. 
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Hadrat Maulānā Shāh Abū al-Ghauth1 
Bhīrwī Mau’ī (d. 1178 A.H.) 


Name And Lineage 
His name is Maulānā Abū al-Ghauth and is addressed 
as Garam Dīwān. His father’s name is Shaykh 
Muhammad Fārūqī Bhīrwī Lehrāwī. His grandfather’s 
name is Shaykh Ismā‛īl. 


Birth 
He was born on a Monday night in Rabī‛ al-Ākhir 1100 
A.H. in Bhīrā, district Mau, U.P. This region benefited 
tremendously from his blessings. One of the forefathers 
of this family, Hadrat Khidr Fārūqī rahimahullāh, 
acquired the Sahrawardīyyah way from Hadrat Shaykh 
Abū al-Fath Rukn ad-Dīn ibn Shaykh al-Islam 
Zakarīyyā Multānī rahimahullāh. During the Taymūrī 
turmoil, he left Delhi with his son, Shaykh Muhammad 
ibn Khidr, and came to Jaunpūr. This was during the 
blessed rule of the pious, just and ‛ulamā’-loving 
Sultan Ibrāhīm Sharqī. 


Bay‛at 
When Dīwān Sāhib was a youngster, his father, 
Muhammad Shāh, was occupied in seeing to their 
different properties and lands. He had little opportunity 
to see to his son’s education and training. Dīwān 
Sāhib’s grandfather, Makhdūm Ismā‛īl, therefore saw to 
his grandson’s education with utmost love and 
attention. Dīwān Sāhib’s grandfather passed away 
when he was six years old. His father then devoted his 


time to his upbringing. Dīwān Sāhib was prone to 
physical ailments from the time of his infancy to his 


                                           


1 Hadrat Maulānā Qādī At-har Sāhib Mubārkpūrī 
rahimahullāh has a detailed account of his life in Diyār 
Paurab Mei ‛Ilm wa ‛Ulamā’. Extracts from this book are 


presented here. 
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age of maturity. Despite this, he possessed the family’s 
excellent qualities. He abhorred innovations and 
fabricated customs since childhood. He was very 
particular about salāh, fasting and optional acts from 
the age of ten. The family inclination towards 
spirituality had also developed in him during this age. 
When he turned eleven, his father adopted a life of 
spirituality and distanced himself from worldly 
activities. He devoted himself to internal purification, 
worship and spiritual striving. During this same period, 
he taught certain spiritual exercises and forms of dhikr 
of the Sahrawardīyyah order to Dīwān Sāhib. His 
capabilities developed to such an extent that by the 
time he turned 13, his father accepted his bay‛at on the 
12th of Rabī‛ ath-Thānī 1113 A.H. and passed on the 
spirituality of their forefathers to him. Before the 
passage of one year, his father passed away on 15 
Safar 1114 A.H. May Allāh ta‛ālā shower His mercy on 
him. 


Dīwān Sāhib relates: When I turned 13, the thought 
passed my mind that very little of my father’s life has 
remained. He has already distanced himself from 
worldly activities for the last two years. I ought to 
pledge bay‛at to him and acquire the spiritual legacy of 
my forefathers. However, respect for my father did not 
permit me to make this request to him. I was so over-
awed by him that I could not look at him in the eye. 
This is why I conveyed my thoughts via another person. 
Within a few days, the thought crossed his mind that 


although Abū al-Ghauth [referring to himself] will 
certainly learn the spiritual secrets and mysteries from 
elsewhere, he ought to have a spiritual link from now 
so that it could serve as a source of blessing. 
Subsequently, my father acceded to my request and 
conferred me with bay‛at. 
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Educational Journeys 
Dīwān Sāhib was 14 years old when his father passed 
away. He had already studied the primary texts in the 
family madrasah under his father and other teachers. 
He then left his hometown for the completion of his 
studies. A few years before this he had observed his 
father undertaking academic and spiritual journeys to 
Benāres, Ghāzīpūr and other places. This is why Dīwān 
Sāhib made Benāres his first station in his educational 
journey. However, he could not develop any attachment 
to the madāris and khānqāhs of this city. He therefore 
returned to his hometown via Ghāzīpūr and remained 
in his hometown for some time. Dīwān Sāhib then 
proceeded to Kachūch and studied under the ‛ulamā’ 
and saints of that place. Only the name of Maulānā 
Shāh Ramadān rahimahullāh is known from among his 
teachers there. 


Bay‛at and Khilāfat 
After spending some time in his hometown, Dīwān 
Sāhib went to Benāres again and proceeded to 
Allāhābād from there. Here he met his teacher Mīr 
Sayyid Ghulām Ahmad rahimahullāh who received him 
with utmost love and affection. Dīwān Sāhib explained 
to him that his purpose of coming to the city was to 
search for a spiritual mentor and guide. Mīr Sayyid 
Ghulām Ahmad suggested to him to go to Maulānā 
Shāh Fath Muhammad rahimahullāh. Dīwān Sāhib 
presented himself before him. The latter received him 
with respect and honour. He then taught him the 


various practices and spiritual exercises of the Chishtī 
way, conveyed him to the level of excellence within a 
few days, and conferred khilāfat to him. Dīwān Sāhib 
then came to Bherā and, in line with the methodology 
of his forefathers, began guiding and instructing 
people, and occupied himself in worship and spiritual 
exercises. 
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Teachers and Mentors 
We could ascertain the names of the following teachers 
and mentors of Dīwān Sāhib: his father Shaykh 
Muhammad Shāh rahimahullāh in Bherā. Maulānā 
Shāh Ramadān rahimahullāh in Kachūch. Mīr Sayyid 
Ghulām Ahmad Allāhābādī rahimahullāh in 
Muhammadābād. Fath Muhammad rahimahullāh in 
Sīdānah. And as will be learnt further on, Dīwān Sāhib 
came to Lehrā where he received khilāfat in the Chishtī 
order from Rājah Sayyid Khayrullāh rahimahullāh and 


his brother, Rājah Sayyid Dānī rahimahullāh. 


Stay in Lehrā 
Dīwān Sāhib distanced himself from the occupations of 
the family lands and properties, left Bherā and came to 
Wahdatābād which is also known as Lehrā. He left the 
property responsibilities to his younger brother, 
Shaykh Ahmad Shāh rahimahullāh. On his arrival in 
Lehrā, he built a room for himself where he became 
immersed in dhikr and spiritual exercises, and 
occupied himself in guiding and instructing people. 


Emulating the Sunnah and Abstaining from Bid‛at 
Dīwān Sāhib’s family and forefathers were immersed in 
knowledge and virtue since many centuries. Many 
senior scholars of the Sharī‛ah and spiritual masters 
such as Shāh Abū al-Khayr rahimahullāh, Mullā 
Muhammad rahimahullāh and Qādī Manjhan 
rahimahullāh hailed from this family. The 
Sahrawardīyyah order had always been its legacy. 
Consequently, he not only combined the Sharī‛ah with 


the Tarīqah, but also developed excellence in the 
Chishtī way. Every moment of his life was in emulation 
of the Sunnah and abstention from innovations and 
fabricated customs. He got married at an early age, and 
his marriage was pure from all types of formalities. It 
was an epitome of simplicity. 
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Bay‛at at the Hands of Rājah Sayyid Khayrullāh and 
Rājah Sayyid Dānī 
From the very beginning, this region enjoyed the 
popularity of two spiritual families. One was the 
Sahrawardīyyah whose flag bearers were the family of 
Dīwān Sāhib. The other was the Chishtīyyah whose 
leadership was under the Hāmidīyyah Chishtīyyah 
family of Mānikpūr. The Chishtī masters of Mānikpūr 
popularized this order in the region, while the 
Sahrawardīyyah masters used to obtain the blessings 
of the Chishtī masters. Thus, we see an elder from 
Dīwān Sāhib’s family who had received khilāfat from 
Rājah Sayyid Ibrāhīm Mānikpūrī rahimahullāh. 
Furthermore, the shaykh of Dīwān Sāhib – Maulānā 
Shāh Fath Muhammad - was a murīd and khalīfah of 
Rājah Sayyid Ibrāhīm Mānikpūrī rahimahullāh. In this 
way, we find a beautiful marriage between the 
Sahrawardīyyah and Chishtīyyah in this region, and 
there was a deep bond between the two. 


Incidentally, during the period of Dīwān Sāhib, two 
Chishtī masters of Mānikpūr were present in this 
region. They were fulfilling the duties of guidance and 
instruction. One was Rājah Sayyid Ghulām Mu‛īn ad-
Dīn (known as Rājah Dānī, d. 1130 A.H.) in Jaunpūr. 
The other was his brother, Rājah Sayyid  Ghulām 
Nizām ad-Dīn (known as Rājah Khayrullāh, d. 1128 
A.H.) in Muhammadābād Gauhnah. Dīwān Sāhib 
acquired the Chishtī way from both brothers and 
received khilāfat from them. The bond between all three 


was extremely warm and cordial. In fact, Rājah 
Khayrullāh took a personal interest in Dīwān Sāhib’s 
personal and family matters. 


Khulafā’ And Students 
Dīwān Sāhib rahimahullāh spent his entire life in 
teaching and instruction. Many saints and scholars 
benefited from him. Some of them are: Maulānā Hāfiz 
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Is-hāq Lehrāwī rahimahullāh, Shāh ‛Abd al-Haq Bherwī 
rahimahullāh, Shāh Ma‛shūq ‛Alī Ghāzīpūrī 
rahimahullāh, Shaykh Shams ad-Dīn Haydarī 
rahimahullāh, Shaykh Nūr Muhammad rahimahullāh, 
Hāfiz Muhammad ‛Alī rahimahullāh and others. 


A Concise Description of Dīwān Sāhib 
In his magnum opus, Bahr Zakhkhār, Shaykh Wajīh 
ad-Dīn Ashraf Lucknowī rahimahullāh describes Dīwān 
Sāhib rahimahullāh as follows: 


Hadrat Shāh Abū al-Ghauth – popularly known as 
Garam Dīwān – is the most senior khalīfah of Shāh 
Fath Muhammad rahimahullāh. He was matchless as 
regards his generosity, big-heartedness, abstinence and 
piety. He excelled in his humility and selflessness. He 
was at the forefront in teaching and training the 
seekers of guidance and rectitude. In return, they were 
embellished with cognition. Most of the saints and 
dervishes of India are referred to as Dīwān because of 
him. Due to his natural hot temperament, they referred 
to him as Garam Dīwān. 


Demise 
Hadrat Shāh Abū al-Ghauth passed away on a Friday 
night after the ‛ishā salāh on 25 Jumādā al-Ukhrā 
1178 A.H. A few days before his death he experienced a 
severe pain in his body which caused discomfort to all 
his joints. He was buried in the orchard which was 
close to his house in Lehrā. This area is referred to as 
Raudah today and is situated in the Mau district 


(A‛zamgarh) of U.P.1 


                                           


1 Diyār Paurab Mei ‛Ilm Wa ‛Ulamā’, p. 456. 
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Hadrat Khwājah Diyā’ullāh1 Naqshbandī 
Kashmīrī (d. 1180 A.H.) 


Background 
Hadrat Khwājah Diyā’ullāh Naqshbandī was from 
among the khulafā’ of Hadrat Khwājah Muhammad 
Zubayr Sirhindī rahimahullāh and a Sufi of the 12th 
century. The book Maqāsid as-Sālikīn is written by 
him. It is a most enlightening book. May Allāh ta‛ālā 
enable us to benefit from it. Āmīn. 


Hadrat Khwājah Diyā’ullāh Naqshbandī was from the 
Kashmir region. He was from the progeny of Hadrat 
Khwājah Bahā’ ad-Dīn Naqshband Bukhārī quddisa 
sirruhu. He was a very wealthy and big businessman, 
and had pavilions to the value of 100 000 rupees each. 


Bay‛at 
Hadrat Khwājah Sāhib was a khalīfah of Hadrat 
Khwājah Muhammad Zubayr Sirhindī rahimahullāh. 
The reason for his bay‛at was that he saw Rasūlullāh 
sallallāhu ‛alayhi wa sallam in a dream. Hadrat Abū 
Bakr radiyallāhu ‛anhu was present with Rasūlullāh 
sallallāhu ‛alayhi wa sallam and so was Hadrat 
Khwājah Muhammad Zubayr rahimahullāh. Hadrat 
Khwājah Sāhib noticed that Rasūlullāh’s blessed 
appearance and that of Hadrat Khwājah Muhammad 
Zubayr rahimahullāh had become one. Hadrat Abū 
Bakr radiyallāhu ‛anhu then said to Hadrat Khwājah 
Sāhib: “Rasūlullāh sallallāhu ‛alayhi wa sallam 
instructs you to go and present yourself before Hadrat 


                                           


1 A short biography on him written by Professor Muhammad 


Iqbāl Mujaddidī (head of Department of History in Lahore) is 
to be found in the introduction to Maqāsid as-Sālikīn. I am 


quoting aspects from this introduction which had been sent 


to me by Dr. Imdād ‛Alī Sāhib Balārī. The edition which I 


have does not contain this introduction. (compiler) 
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Khwājah Muhammad Zubayr and to pledge bay‛at at 
his hands.” 


Hadrat Khwājah Sāhib proceeded to Hadrat Khwājah 
Muhammad Zubayr rahimahullāh the very next day 
and joined his circle of disciples. Hadrat Khwājah 
Muhammad Zubayr rahimahullāh was extremely kind 
towards him. Hadrat Khwājah Sāhib had a very 
tolerant and humble disposition, so Hadrat Khwājah 
Muhammad Zubayr rahimahullāh referred to him as 
hayyin layyin (one who is easy-going and soft-natured). 


Hadrat Khwājah Sāhib was from Kashmir but he used 
to travel to various parts of India for the sake of his 
business. Hadrat Khwājah Muhammad Zubayr 
rahimahullāh also referred to him as “Fakhr Kashmir” – 
the pride of Kashmir. In Kashmir itself he was 
popularly known as Ahsan layyin (the best soft-natured 
person).1 


What Writers Thought About Him 
In his discussion on Khwājah Muhammad Zubayr 
rahimahullāh, the author of Raudah al-Qaumīyyah 
writes about some of his senior khulafā’. In this 
section, he writes about Hadrat Khwājah Sāhib as 
follows: 


Khwājah Diyā’ullāh Kashmīrī rahimahullāh 
is one of the most senior khulafā’ of 
Khwājah Muhammad Zubayr rahimahullāh. 
He adheres very strictly to abstinence, piety 
and the Ahmadīyyah Ma‛sūmīyyah way. 


Hadrat Khwājah Muhammad Zubayr 
rahimahullāh was intensely merciful 
towards him. He gave him the glad tidings 
of the minor and major wilāyat, the 
excellences of prophet-hood and the three 


                                           


1 Introduction to Maqāsid as-Sālikīn, p. 11. 
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realities; and then conferred khilāfat to 
him. He used to repeatedly say with 
reference to Hadrat Khwājah Sāhib: 
“Khwājah Sāhib is unparalleled as regards 
his love and devotion.” 


It is gauged from the above quotation that Khwājah 
Diyā’ullāh Naqshbandī Kashmīrī rahimahullāh must 
have been alive while the book Raudah al-Qaumīyyah 
was being written (around the year 1164 A.H./1750). 
When the famous Sufi master, Hadrat Shāh Ghulām 


‛Alī Dehlawī rahimahullāh arrived from Batālah to Delhi 
when he was still a youngster, then the name of 
Khwājah Diyā’ullāh Naqshbandī was at the top of the 
list of distinguished and famous Sufi masters who were 
active in Delhi at the time. Shāh Ghulām ‛Alī 
rahimahullāh remained in the company of various Sufis 
of the city in the period between 1174-1178 A.H. He 
was very impressed by Khwājah Diyā’ullāh Naqshbandī 
rahimahullāh. It is gauged from this that Khwājah 
Diyā’ullāh Naqshbandī rahimahullāh was still alive in 
the year 1174 A.H. and was active in propagation and 
instruction in Delhi. Shāh Ghulām ‛Alī rahimahullāh 
probably attached himself to Hadrat Mirzā Jānjānā 
rahimahullāh after 1178 A.H.1 


The Opinion of Hadrat Shāh Ghulām ‛Alī 
Hadrat Shāh Ghulām ‛Alī Sāhib rahimahullāh used to 
say that if anyone has not seen the Mujaddidī 
affiliation in its whole should look at Hadrat Khwājah 
Diyā’ullāh Sāhib rahimahullāh. He used to say Hadrat 


Khwājah Diyā’ullāh Sāhib rahimahullāh used to spend 
the latter part of the night crying, and he would then 
reprimand the people and awaken them saying: “Woe 
to your condition! You claim to love Allāh ta‛ālā. Your 
beloved [Allāh] is awake and directing His attention to 
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you while you are asleep and heedless. You make many 
claims to love while true lovers ought to be as 
mentioned in the following couplets: 


Majnūn was wandering about in the jungles 
and deserts in search of Laylā. As long as 
he could speak, his tongue used to repeat 
the name of Laylā and nothing else. 


Trouble in Sirhind 
The centre of spirituality of Indian Muslims – Sirhind – 


unfortunately succumbed to repeated attacks by the 
Sikhs. The first attack commenced in 1122 A.H./1710 
under the command of Bandah Singh in which the 
Sikhs made the Muslims the targets of their tyranny 
and oppression. Just one year before this attack, 
Hadrat Shaykh ‛Abd al-Ahad Wahdat rahimahullāh and 
Hadrat Khwājah Muhammad Zubayr rahimahullāh got 
divine inspiration of this attack and left Sirhind for 
Delhi. They emigrated to Delhi and settled down there. 
The Sikhs had been attacking Sirhind periodically until 
the year 1178 A.H./1764 so these personalities could 
not return. It was only after their demise that their 
bodies were taken to Sirhind and buried there.1 


Arrival in Delhi 
When Hadrat Khwājah Diyā’ullāh Sāhib rahimahullāh 
left Kashmir in 1131 A.H. after seeing the previously-
related dream, and went to pledge bay‛at to Hadrat 
Khwājah Muhammad Zubayr rahimahullāh, then 
instead of going to Sirhind, he proceeded to Delhi. He 


presented himself before his mentor and resided with 
him. He had intense love and confidence in his mentor. 
Incidents of the mutual love which existed between 
these two bring us to the conclusion that Hadrat 
Khwājah Diyā’ullāh Sāhib rahimahullāh must have 
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settled down in Delhi and did not go back to Kashmir. 
This is why we do not find any mention of Hadrat 
Khwājah Diyā’ullāh Sāhib rahimahullāh in the books 
written on the Sufi masters of Kashmir. 


When Hadrat Shāh Ghulām ‛Alī Dehlawī rahimahullāh 
went to Delhi in 1174 A.H., Hadrat Khwājah Diyā’ullāh 
Sāhib rahimahullāh was already listed among the 
distinguished Sufi masters of the city. 


Quotations From Maqāsid as-Sālikīn 
Hadrat Khwājah Diyā’ullāh Sāhib rahimahullāh wrote a 
book titled Maqāsid as-Sālikīn. He divides the book 
under five maqāsid (objectives) and provides very 
useful and emotional themes in each one. I take the 
opportunity of quoting some of his statements and 
teachings from each of these maqāsid. Study them with 
presence of heart and a genuine quest. Allāh willing, 
this will create a yearning to practise on them, and it is 
hoped that one will get the courage to act on them. 
Inspiration is from Allāh ta‛ālā alone. (compiler) 


Statements From The First Maqsad 
Dear friend! Acquiring the levels of wilāyat, continuity 
in obedience, obtaining salvation from the Hell-fire, 
enjoying the bounties of Paradise, the culturing of 
character, obtaining proximity to Allāh ta‛ālā, 
fathoming the mysteries of things, opposing the desires 
of the self, acquiring Allāh’s pleasure, worshipping 
Allāh ta‛ālā with absolute devotion and purity, 
achieving the highest ranks, and success in this world 
and in the Hereafter – are all dependent on following 
Hadrat Muhammad Rasūlullāh sallallāhu ‛alayhi wa 
sallam. 


The light of good fortune will manifest itself on the 
forehead of the one who embellishes his self with 
following Rasūlullāh sallallāhu ‛alayhi wa sallam. How 
fortunate is that person who traverses the journey of 
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his life in the light of the lamp of the following verse, 
and follows the beautiful character of Rasūlullāh 
sallallāhu ‛alayhi wa sallam in all his actions. 


بَكُمأٰقلُأٰ ٰذُنوُأ ٰلكَُمأ فِرأ ٰيُحأبِبأكُمُٰالُلهٰوَيَغأ نِِأ نَٰالَلهٰفاَتَّبِعُوأ بُّوأ ٰتُُِ ٰكُنأتُمأ  ٰإنِأ


Say: If you have love for Allāh then follow my way so 
that Allāh may love you and forgive you your sins.1 


This is the reason why the pious and accepted servants 
of Allāh ta‛ālā and those who have absorbed the 
effulgence of the Sharī‛ah firmly believe that carrying 
out just one Sunnah of Rasūlullāh sallallāhu ‛alayhi 
wa sallam is better than thousands of “40-days” and 
intense spiritual exercises. They consider a single 
action of Rasūlullāh sallallāhu ‛alayhi wa sallam to be 
more sanctified than all acts of worship. The reason for 
this is that Allāh ta‛ālā embellished His beloved 
sallallāhu ‛alayhi wa sallam with the qualities which 
He himself loves. Thus, there can be no act of worship 
which is better than following Rasūlullāh sallallāhu 
‛alayhi wa sallam. If a person wants to acquire the 
success of his worldly and Dīnī life, and wants the 
beauty of the path and the reality to manifest itself on 
him, then it is essential for him to adhere strictly to the 
blessed way of Rasūlullāh sallallāhu ‛alayhi wa sallam 
internally and externally. If he does this, Allāh ta‛ālā 
will illuminate his heart with the light of cognition.2 


The Sanctity of The Pious 
Bishr Hāfī rahimahullāh relates: I saw Rasūlullāh 


sallallāhu ‛alayhi wa sallam in a dream in which he 
said to me: “O Bishr! Do you know why Allāh ta‛ālā 
selected you? And why He elevated your rank so 
much?” I replied: “O Rasūlullāh! I do not know 
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anything in this regard.” Rasūlullāh sallallāhu ‛alayhi 
wa sallam said: “You strove very hard in following me, 
you followed my Sunnah, and you took consideration of 
the sanctity of pious people. Allāh ta‛ālā conveyed you 
to this lofty position by virtue of these good acts.” 


The fact of the matter is that the extent of internal 
purification, and exposition of mysteries and secrets 
which can be achieved from following Rasūlullāh 
sallallāhu ‛alayhi wa sallam cannot be acquired 
through hundreds and thousands of spiritual exercises 


and striving. The extent of joy in worship, Allāh’s 
pleasure, lofty levels, firmness in Dīn, and internal and 
external purification which can be displayed through 
following Rasūlullāh sallallāhu ‛alayhi wa sallam 
cannot be achieved through any other act of obedience 
and worship.1 


Following Rasūlullāh sallallāhu ‛alayhi wa sallam 
The supernatural feats of the Auliyā’ and the wilāyat of 
the walīs are always subservient to the Prophets 
‛alayhimus salām. The person who discards following 
the Prophets ‛alayhimus salām will not be able to 
maintain his rank of wilāyat and proximity. Thus, the 
person who wishes to receive the ranks of wilāyat and 
the path of the reality be opened to him will have to 
make the Qur’ān and Hadīth the mirrors of his life, he 
must place them before him, and study them all the 
time so that no action of his is against them.2 


The Sharī‛ah – A Means to Allāh-Recognition 


Bearing in mind that the Sharī‛ah is the means to 
Allāh’s recognition, if a person abandons the means 
and does not remain steadfast on actions of Dīn, then 
this would mean that he has turned his face away from 
Dīn and has extended his foot out of the circle of Islam. 
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Some bid‛atī dervishes claim: “We have surpassed the 
Sharī‛ah and reached the Tarīqah and the Haqīqah 
(reality). This is why there is no need whatsoever for us 
to perform salāh, keep fast, perform hajj, pay zakāh 
and so on.” Allāh forbid, Allāh forbid – this is a clear 
deviation and misguidance. 


All Paths Except The Path of Rasūlullāh Are Closed 
Hadrat Junayd Baghdādī rahimahullāh said that all 
paths to Allāh ta‛ālā are closed to the creation, but the 
path of Rasūlullāh sallallāhu ‛alayhi wa sallam is open. 


Thus, the one who treads this path will reach Allāh 
ta‛ālā. 


Hadrat Abul Hasan Bārausī quddisa sirruhu said: 
“Purity of the heart and expansion of the chest are only 
realized when a believer follows the Sunnah and 
abstains from bid‛at.” 


Hadrat Shaykh Abū Sa‛īd Qalūlī rahimahullāh said: “If 
a person makes claims to internal spiritual conditions 
while his condition has transgressed the limits of the 
Sharī‛ah, then never go near such a person and abstain 
from his company.” 


Hadrat Imām Husayn radiyallāhu ‛anhu said: “I prefer 
fulfilling a single need of a believer to sitting in i‛tikāf 
for 70 years.” One should therefore rectify one’s 
intention in all matters. In other words, the pleasure of 
Allāh ta‛ālā must be the objective in every deed and 
action, and there must be no adulteration of the self in 
it. This is because desires of the self destroy good 


deeds. A Hadīth states: 


ٰمَٰنَّٰإِٰ
َ ٰاتِٰيَّٰالِنِّٰبِٰٰالُٰمَٰعأٰاٰالْأ


Deeds are judged by intentions.1 
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Intention For Worldly Actions 
Whatever worldly work you do should also be done with 
the intention of your betterment in the Hereafter. Keep 
your heart refreshed on the intention to do good deeds 
all the time. 


ٰعَمَلِهِٰ نأ ٰمِِّ ٌ مِنِٰخَيْأ أمُؤأ ٰنِيَّةُٰال
The intention of a believer is better than his action. 


Embellish yourself with piety and righteousness. In 


other words, your actions should be on determination 
and keep away from concessions as far as possible. 
This is because preference to piety conveys a pious 
person to lofty levels, and confers him with the highest 
level of purity. Allāh ta‛ālā says: 


تأقَاكُمأٰ
َ
ٰعِنأدَٰالِلهٰأ رَمَكُمأ كأ


َ
ٰأ  إنَِّ


The noblest of you in Allāh’s sight is the one who is most 
righteous.1 


Balance in The Postures of Salāh 
Shaykh al-Islam Burhān ad-Dīn rahimahullāh said that 
if a person does not carry out the different postures of 
salāh in a methodical and balanced manner would do 
well to repeat his salāh. 


ٰصَٰٰبُِّٰالنَّٰٰالَٰقَٰ ل وةَٰٰمَٰلَّٰسَٰوَٰٰهِٰيأٰلَٰعَٰٰٰاللهُٰلَّّ ٰالصَّ ٰالِله ٰعَلىَ ٰحَفِظَ اٰهَٰامِٰيَٰقِٰبِٰٰمَنأ
ٰعَٰتَٰٰاللهُٰٰمَٰرَّٰاٰحَٰهَٰدِٰوأٰجُٰسُٰاٰوَٰهَٰعِٰوأٰكُٰرُٰوَٰ ٰٰهُٰدَٰسَٰٰجَٰالى   .ارِٰٰالنَّٰعَلىَ


Rasūlullāh sallallāhu ‛alayhi wa sallam said: The one 
who performs salāh solely for Allāh and fulfils the 
standing, bowing and prostrating postures properly, 
then Allāh ta‛ālā shall make his body forbidden to the 
Hell-fire. 


                                           


1 Sūrah al-Hujurāt, 49: 13. 


https://nmusba.wordpress.com/







 456 


It is from among the pillars of salāh to pause between 
the different postures – in the rukū‛, between the two 
sajdahs and so on. When a person performs salāh with 
presence of heart, his salāh becomes a means for his 
forgiveness. Taking a rest between the two sajdahs 
refers to reading the dhikr which is prescribed for this 
posture. 


Dear friend! The reality of salāh is similar to that of 
man. For example, a man is considered beautiful and 
faultless when all his body parts – eyes, ears, tongue, 
nose, hands, legs, etc. – are normal and functioning 
normally. In the same way, a salāh is complete, sound 
and faultless when all its pillars and injunctions are 
fulfilled in accordance with what was taught by 
Rasūlullāh sallallāhu ‛alayhi wa sallam. It is essential 
for the one who wants to be successful to disallow 
laziness and lethargy in salāh, and to perform it with 
submission and servitude while fulfilling its etiquette 
so that his salāh (as described above) may bring about 
his forgiveness, and strengthen the foundation of his 
īmān.1 


Abstain From Things Which Disturb Humility in Salāh 
It is related that Abū Jahm ibn Hudhayfah radiyallāhu 
‛anhu presented a black garment with white lines to 
Rasūlullāh sallallāhu ‛alayhi wa sallam as a gift. 
Rasūlullāh sallallāhu ‛alayhi wa sallam wore it and 
performed salāh. When he completed his salāh, he 
removed it and said: “O ‛Ā’ishah! Return this garment 
to Abū Jahm. When my eyes fell on this garment while 
I was in salāh, it almost diverted me away from Allāh 
ta‛ālā.” 


Note: We have to be extremely cautious in this regard 
and stop our heart from thoughts of anything apart 
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from Allāh ta‛ālā. This is from among the obligations 
for the one treading this path. Inspiration is from Allāh 
ta‛ālā alone. (compiler) 


Love For Rasūlullāh sallallāhu ‛alayhi wa sallam 
Every such fortunate person who is immersed in his 
love for Rasūlullāh sallallāhu ‛alayhi wa sallam and is 
firm in following and emulating him is in fact receiving 
direct blessings from him. And he becomes close and 
accepted in Allāh’s court by virtue of these blessings. 
This is because love for Rasūlullāh sallallāhu ‛alayhi 
wa sallam is really love for Allāh ta‛ālā. One of the 
signs of love for Rasūlullāh sallallāhu ‛alayhi wa sallam 
is to constantly convey durūd and salutations to him 
with absolute humility and devotion. The more love and 
devotion there is in this durūd the more blessings one 
receives from Rasūlullāh’s spirituality, and the more 
eligible he becomes for Allāh’s blessings and mercy. 


It is stated in al-Masābīh that Rasūlullāh sallallāhu 
‛alayhi wa sallam said: “Allāh ta‛ālā sends ten mercies 
to the one who sends one durūd to me.” 


Hadrat Abū Hurayrah radiyallāhu ‛anhu narrates that 
when a believer sends salutations to Rasūlullāh 
sallallāhu ‛alayhi wa sallam, Allāh ta‛ālā appoints an 
angel so that he would present himself immediately at 
the blessed grave of Rasūlullāh sallallāhu ‛alayhi wa 
sallam and say: “O Rasūlullāh! Such and such person 
who is the son of such and such person has sent one 
salutation to you.” Rasūlullāh sallallāhu ‛alayhi wa 
sallam replies with immense joy and happiness: “If he 
has sent one salutation to me, convey ten salutations 
to him on my behalf.” 


It is therefore a most joyous occasion when your 
salutation is conveyed to Rasūlullāh sallallāhu ‛alayhi 
wa sallam. And it is a most fortunate and auspicious 
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time when you are remembered by Rasūlullāh 
sallallāhu ‛alayhi wa sallam and he replies to you. 


A Bee Invites The Sahābah 
Rasūlullāh sallallāhu ‛alayhi wa sallam was going out 
on jihād on one occasion. A group of Sahābah 
radiyallāhu ‛anhum was with him. He went into a tent 
and asked for food. There was only one barley bread. 
When it was presented to him, he said: “Bring some 
curry for it.” Those who were present said that there 
was nothing else. 


Incidentally a bee was hovering above the heads of the 
Sahābah radiyallāhu ‛anhum and buzzing loudly. The 
Sahābah radiyallāhu ‛anhum asked: “O Rasūlullāh! 
Why is this bee making such a din?” He replied: “It is 
saying: ‘We – the swarm of bees – are restless and 
agitated over the fact that the Sahābah radiyallāhu 
‛anhum have to eat bread without any curry. We have 
prepared some honey in the next mountain but do not 
have the strength to bring it. Instruct someone to go 
and bring it.” Hadrat ‛Alī radiyallāhu ‛anhu got up, took 
Rasūlullāh’s wooden bowl and followed the bee towards 
the mountain. The bee went into a cave and Hadrat ‛Alī 
radiyallāhu ‛anhu followed it inside. He noticed some 
very clear and pure honey which he took and presented 
it to Rasūlullāh sallallāhu ‛alayhi wa sallam. He then 
distributed it among his companions. Despite this, the 
bee was still buzzing loudly. When the Sahābah 
radiyallāhu ‛anhum asked the reason, Rasūlullāh 
sallallāhu ‛alayhi wa sallam said: “It is conversing with 


me. I asked it what its food is and it replied: ‘O 
Messenger of Allāh! We eat bitter flowers and tasteless 
leaves in this mountainous and deserted place.’ I 
asked: ‘If your food is so bitter and tasteless, how is it 
possible for you to produce so sweet and clear honey?’ 
It replied: ‘O Messenger of Allāh! We have a leader and 
chief to whom we are all subservient. When we suck 
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the nectar from the flowers, our chief opens its mouth 
to send salutations to you. We all join our chief in 
doing this and we send salutations to you. Through the 
blessings of the salutations, those bitter flowers and 
tasteless leaves become sweet the moment they go 
down our throats. The honey then becomes extremely 
clear and pure. It is through the blessings of these 
salutations that a cure for the pains of people is to be 
found in honey.’”1 


Note: Just think! When honey bees read durūd sharīf 
with sincerity and devotion, the bitterness of their food 
is changed into sweetness. Thus, if a believer conveys 
the gift of durūd and salutations to the soul of 
Rasūlullāh sallallāhu ‛alayhi wa sallam with love and 
devotion, it is hoped that all his sins will be changed to 
good deeds. And through the durūd sharīf, the person 
will become close to Rasūlullāh sallallāhu ‛alayhi wa 
sallam and gain proximity to Allāh ta‛ālā. We therefore 
make a special du‛ā’ to Allāh ta‛ālā to inspire us to 
send abundant salutations to Rasūlullāh sallallāhu 
‛alayhi wa sallam and to confer us with His proximity 
and acceptance. Āmīn. (compiler) 


Statements From The Second Maqsad 
Purifying The Self 
My dear friend, you should know that divine decree has 
entrapped the soul in the dense body, and cast the 
nest-less bird into a constricted and dark cage. Its 
objective is to purify and clean this speck of soil 
through striving. And to make it glitter and 
splendorous through acts of obedience and worship 
accompanied by eternal focus and attention. This is 
done so that the person can become a true 
manifestation of the following verse: 
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رَأضِٰخَلِيأفَةًٰ ٰجَاعِلٌٰفِيٰالاأ أ ٰاِنِِّ
I am going to appoint My vicegerent on earth.1 


And he becomes eligible for the following merit: 


ٰجَنَّتِيأٰ ٰوَادأخُلِيأ ٰفِيأٰعِباَدِيأ  فاَدأخُلِيأ


Join, then, My servants. And enter My paradise.2 


It has always been the norm of Allāh ta‛ālā not to show 


the path of righteousness without spiritual striving and 
toiling. He does not open the doors of spiritual victory 
without striving and worship. Allāh ta‛ālā says in this 
regard: 


ٰسُبلُنََا دِيَنَّهُمأ نَٰجَاهَدُوأاٰفِيأناَٰلَنهَأ يأ ِ  وَالََّّ


Those who strove in Our cause – We shall show them 
Our paths.3 


An item of value cannot be acquired without striving 
The erudite scholars categorically state that something 
which is valuable cannot be acquired without striving 
and grief. It is also a fact that it is only the valiant ones 
who can bear the burden of pain and hardship, and 
that this difficulty cannot be solved by customary 
obedience and superficial worship. It requires absolute 
submission, courage and resoluteness. One will have to 
cleanse and purify his human filth through spiritual 
striving and good deeds. This is because Allāh ta‛ālā 


restricted the promise of seeing Him to good deeds. 
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ٰفلَأٰ ٰرَبِِّهِ ٰلِقَاءَ ٰيرَأجُوأا ٰكََنَ ٰرَبِِّهِٰفَمَنأ ٰبعِِباَدَتِ ِكأ ٰيشُرأ لَا ٰوَّ ٰصَالِحاً ٰعَمَلًا مَلأ يعَأ
 احََدًا


Whoever hopes to meet his Sustainer should do 
righteous deeds and should not ascribe anyone as a 
partner in the worship of his Sustainer.1 


It is essential for an intelligent person to never relax 
from the worship of his Allāh. After all, man’s 
acquisition of greatness and loftiness is confined solely 


to fulfilling the essentials of servitude to Allāh ta‛ālā. If 
a person is lacking in his servitude, and hands over the 
reins of his choice to his self and to Shaytān, he will be 
worse than cattle and animals. Allāh ta‛ālā says in this 
regard: 


ٰ ٰاضََلُّ ٰهُمأ َنأعَامِٰبلَأ ِكَٰكََلاأ  فِلوُأنَٰكَٰهُمُٰالأغٰ ولٰ ِٰاُٰٰاوُلٰ 


They are like animals. In fact, they are farther astray. It 
is they who are heedless.2 


The virtue of tahajjud 
 


ٰ ٰصَٰقاَلَٰالنَّبُِّ نأياَٰوَمَاٰمَٰلَّٰسَٰوَٰٰهِٰيأٰلَٰعَٰٰٰاللهُٰلَّّ نَٰالدُّ ٰمِِّ ٌ َّليألِٰخَيْأ ٰجَوأفِٰال عَتاَنِٰفِيأ ٰرَكأ
 فِيأهَا.


Rasūlullāh sallallāhu ‛alayhi wa sallam said: Two 
rak‛ats of salāh in the middle of the night are better than 
the world and whatever it contains. 


A Hadīth states that Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: The person who performs tahajjud salāh 
shall enter Paradise with me. He will intercede on 
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behalf of 1 000 people on the day of Resurrection. 
When he gets up from his grave, his face will be 
brighter than the sun. 


Someone saw Hadrat Khwājah Junayd Baghdādī 
rahimahullāh in a dream after the latter’s death and 
asked him: “How did Allāh ta‛ālā treat you?” He replied: 
“None of all those acts of worship was of any avail to 
me except the two rak‛ats which I used to perform in 
the middle of the night.”1 


The greatness of du‛ā’ 
A Hadīth states: 


ٰليسٰأكرمٰعلىٰاللهٰمنٰالدعاء
There is nothing greater than du‛ā’ in the sight of Allāh 
ta‛ālā. 


However, it is essential for man to observe the etiquette 
and prerequisites of du‛ā’ so that it is accepted quickly. 


An authentic Hadīth states that Allāh ta‛ālā is endowed 
with all attributes of bashfulness, virtue and kindness. 
When a person raises his hands in du‛ā’ before Allāh 
ta‛ālā, He feels ashamed to let him go with his hands 
empty of virtue and kindness. Thus, there is nothing 
greater than du‛ā’ in the sight of Allāh ta‛ālā. 


Etiquette of du‛ā’ 
(1) You should know that the most perfect etiquette for 
du‛ā’ is presence of the heart for repentance and 
seeking forgiveness with devotion. 


(2) A person must eat food which was obtained from 
halāl earnings, his clothing must be pure, he must be 
in a state of wudū’, he must face in the direction of the 
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qiblah, he must raise both his hands, and he must be 
sitting as he sits in salāh. 


(3) He must not be hasty in du‛ā’. Allāh ta‛ālā says: 


ٰادعونِٰاستجبٰلكم
Call to Me so that I may respond to your call.1 


He must not lose hope. If he does not see the effect of 
the acceptance of his du‛ā’ in this world, Allāh ta‛ālā 


will bestow him with special treasures of rewards in the 
Hereafter. 


Once a person completes his du‛ā’, he must become 
occupied in internal actions, i.e. remembrance of Allāh 
ta‛ālā and contemplation. This is because pious times 
must be occupied in pious works, and the best pious 
work is Allāh’s remembrance.2 


The sign of a Sufi master 
The sign of a Sufi master is that he considers every 
human to be better than himself, and himself to be the 
worst human. He considers his self to be most 
despicable and contemptible. If a beggar, needy person, 
poor person or broken-hearted comes to his door, he 
does not refuse him as per the instruction of the 
Qur’ān: 


آئلَِٰفلََاٰتَنأهَرأٰ اٰالسَّ ٰوَامََّ
As for the beggar, do not drive him away.3 
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As far as possible, he does not allow the person to leave 
his door empty-handed. This is because there is no 
good quality which surpasses the quality of generosity. 


Hadrat ‛Īsā ‛alayhis salām said: “When a person sends 
a beggar empty-handed from his door, the angels do 
not go to his house for one week.” 


Whatever charities the Sufi master gives for Allāh’s 
sake, he gives with an open heart and a smiling face. 
He does not allow displeasure and harshness to creep 


into him.1 


The benefit of Qur’ān recitation 
Rasūlullāh sallallāhu ‛alayhi wa sallam said: 


 منٰأرادٰأنٰيتكلمٰمعٰاللهٰتعالىٰفليقرأٰالقرآن


The person who wishes to converse with Allāh ta‛ālā 
must read the Qur’ān. 


Those sections of the Qur’ān which were recited 
without concentration must be considered to be 
unread, and he must read them again. If the person is 
an ‛ālim, he must ponder and reflect over the meanings 
of the Qur’ān. 


Allāh ta‛ālā says: 


عَٰوَهُوَٰشَهِيأدٌ. مأ ٰالَأقََٰالسَّ ٰكََنَٰلَهُٰقلَأبٌٰاوَأ ر ىٰلمَِنأ كأ ٰفِيأٰذ لكَِٰلََِّ  اِنَّ


In this there is a [time of] contemplation for him who has 
a heart or who listens attentively.2 


Surely there is admonition in reading the Qur’ān and 
listening to it for the one who has purified his self from 
the filth of human motives through striving, spiritual 
exercises and following Rasūlullāh sallallāhu ‛alayhi 
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wa sallam, and from listening to its recitation with 
attentiveness. 


Note: Glory to Allāh! Look at how well he expounded on 
the heart which accepts admonition. This is a quality 
which is one of the main attributes of the Ahlullāh. I 
consider this heart to be the truly pure heart. We make 
du‛ā’ to Allāh ta‛ālā to bless us with a heart regarding 
which He says in the Qur’ān: 


تَىٰالَلهٰبقَِلأبٍٰسَلِيأمٍ.
َ
ٰأ ٰمَنأ نَ.ٰإلِاَّ لَاٰبَنوُأ مَٰلَاٰيَنأفَعُٰمَالٌٰوَّ  يوَأ


The day when neither wealth nor children will be of any 
use. Except he who comes to Allāh with a pure heart.1 


The difference between the recitation of the masses and 
the elite 
Dear friend! All types of people recite the Qur’ān. 
However, there is a difference between the recitation of 
those who read it externally and those who read it 
internally. Allāh ta‛ālā exposes Qur’ānic effulgence and 
mysteries only when a person’s heart is pure from 
selfish greed, desires and human attributes. The 
beautiful countenance of the Qur’ān reflects itself on 
the person whose heart is pure and clean from the 
negligence and darkness of all apart from Allāh ta‛ālā. 


Everything has an outer form and a reality. Listen! 
Those who concentrate on the external will benefit only 
from the sound and words of the Qur’ān. They acquire 
religious happiness and good ranks of the Hereafter. 
However, their hearts do not have that level of aptitude 


through which they could receive the effulgence of the 
Qur’ān. The people of the heart benefit from its reality 
and they perfume the core of their lives through the 
fragrance of the meanings of the Qur’ān. In fact, those 
who have illuminated hearts and are internally pure, 
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every letter of the Qur’ān opens the secret of its 
meanings and mysteries, and it is a reflection of Allāh’s 
beautiful countenance for them. 


A poet says: 


The nation which has obliterated itself in 
Allāh ta‛ālā has come out of mere letters 
and fathomed the meanings. 


It is related in the Ahādīth that when Hadrat Mūsā 
‛alayhis salām used to return after having conversed 


with Allāh ta‛ālā and listened to His speech, he used to 
flee from people and insert his fingers in his ears so 
that he does not hear the speech of people. At such a 
time, the speech of people appeared worse than the 
braying of a donkey to him. 


Note: How can the speech of humans ever compare 
with the speech of Allāh ta‛ālā!? 


Dear friends! The speech of Allāh ta‛ālā is the best, and 
it is superior to all the other heavenly-revealed Books. 
Thus, when you read it and listen to it, it is essential 
for you to separate yourself from all apart from Allāh 
ta‛ālā. Place cotton wool in your ears so that you do not 
have to hear the speech of people. Turn your heart in 
one direction, immerse yourself to such an extent in 
the divine speech of Allāh ta‛ālā that you become 
unaware of all that is around you. In this way, the veils 
will be removed and you will progress in your proximity 
to Allāh ta‛ālā.1 


What type of obedience distances a person from Allāh 
ta‛ālā 
People asked Hadrat Imām Ja‛far Sādiq radiyallāhu 
‛anhu: “What is that obedience which distances a 
person from Allāh ta‛ālā and what is that disobedience 
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which takes a person closer to Allāh ta‛ālā?” He replied: 
“The obedience which commences with sincerity and 
devotion but ends with ostentation and egotism causes 
a servant to be distanced from Allāh ta‛ālā. This is 
similar to Shaytān. Look at his worship and obedience 
in the beginning! However, towards the end, selfishness 
and egotism crept into him. Consequently, not only did 
all his good become spoilt. Rather, the necklace of 
curse fell on his neck for ever and ever. As for the act of 
disobedience which is terrifying in the beginning but 


ends with apology and repentance, takes a servant 
closer to Allāh’s court. This is similar to how after 
Hadrat Ādam ‛alayhis salām made a judgemental error, 
he repented and sought Allāh’s forgiveness. 
Consequently, he was crowned with acceptance in 
Allāh’s court and was conferred with His vicegerency.” 


This is why the elders of Dīn said: “A sin which is 
accompanied by an apology is better than that act of 
obedience which is done with pride and haughtiness. 
This is because when a servant turns to Allāh ta‛ālā 
with absolute shame, servitude and compliance, Allāh 
ta‛ālā looks at him with pardon and forgiveness. 


Who is the greatest ‛ālim? 
Some people posed the following question to a pious 
elder: “Who is the greatest ‛ālim in the world?” He 
replied: “The sinner who fears Allāh ta‛ālā.” They asked 
him again: “Who is the most ignorant person?” He 
replied: “The obedient one who is proud.” 


Note: Glory to Allāh! This is a great point of cognition. 
May Allāh ta‛ālā also give us a share of it. Āmīn. 
(compiler) 
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Statements From The Third Maqsad 
The blessings of dhikr 
1. When a person commences dhikr, his heart presents 
itself before Allāh ta‛ālā. He then reaches a stage 
whereby he sees Allāh ta‛ālā with the eyes of his heart. 


2. Through the blessings of dhikr, Allāh ta‛ālā keeps 
the person away from sin. 


3. When he engages in excessive dhikr, the honour of 
Allāh’s friendship establishes itself firmly in his heart. 


4. When a person departs from this world while he is in 
Allāh’s dhikr, then Allāh ta‛ālā causes dhikr to become 
his solace in his grave. 


5. Allāh ta‛ālā remembers the one who remembers 
Him. 


A Hadīth states that Allāh ta‛ālā said: I conferred on 
My servant something which if I were to confer to 
Jibra’īl and Mīkā’īl, it would have been a very great 
bounty in their favour. It is: 


كُمأٰ ٰاذَأكُرأ نِِأ ٰفاَذأكُرُوأ
Remember Me and I will remember you.1 


It is related that Allāh ta‛ālā sent revelation to Hadrat 
Mūsā ‛alayhis salām saying: “O Mūsā! Tell the sinners 
of your ummat to engage in excessive remembrance of 
Me. I have imposed pardon on Myself that I will 
remember those who remember Me.” 


Can there be a greater fortune than Allāh ta‛ālā 
blessing a person who engages in His remembrance 
with His own remembrance!? On the other hand, can 
there be a worse misfortune than a person depriving 
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himself of these bounties despite having the capability 
of reaching those lofty levels and ranks!? 


A Hadīth states that there will be no worse regret on 
the day of Resurrection than those moments in this 
world which were spent devoid of Allāh’s 
remembrance.1 


The virtue of dhikr 
Dear friends! The greatest deed in Allāh’s court and the 
easiest way of reaching Him is dhikr. Thus, the Sufis of 


every level unanimously state that the one seeking 
Allāh ta‛ālā must commence with the dhikr of Allāh 
ta‛ālā, and that it is harām for him to occupy himself in 
anything else. 


Negligence in Allāh’s remembrance 
Remember! It is most unintelligent to occupy your life 
in futile activities and to be unmindful of Allāh’s 
remembrance. It is neither the work of a conscientious 
person nor of an intelligent man to throw away the 
pearls which are in his hand and pick up the rubbish 
from the ground. It is essential for every intelligent 
person to keep his heart – which is of a very lofty rank 
and the place in which Allāh ta‛ālā settles – clean and 
pure so that the matchless King may descend into it 
and display to him His countenance of eternal 
happiness and good fortune. 


Note: Glory to Allāh! He has directed us to a most 
profitable transaction. It ought to be written in gold. I 
make an earnest du‛ā’ to Allāh ta‛ālā to enable us to 


make our hearts into true and genuine hearts. Āmīn. 
(compiler) 
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The effect of obtaining permission for dhikr from a walī 
of Allāh 
The best and most appropriate thing with regard to 
dhikr is to obtain permission from an erudite walī of 
Allāh ta‛ālā so that the effects of dhikr are manifested 
very quickly. For example, a tree which is planted by a 
gardener, grafted by him, and taken care of by him will 
produce most exquisite and sweet fruit. It will be 
appreciated by the kings. On the other hand, a tree 
which grows on its own – although it will produce fruit 
– they will not be as tasty and delicious. The same can 
be said of the effect of obtaining permission from the 
Sufi masters.1 


Note: Glory to Allāh! What a beautiful explanation! May 
Allāh ta‛ālā reward him. (compiler) 


A person who asks Allāh ta‛ālā for something which is 
not in line with the truth is a man of no courage. If he 
was a man of real courage, he will turn his face away 
from both worlds and focus solely on Allāh ta‛ālā, and 
occupy himself in the dhikr of the kalimah tayyibah. 


A poet says: 


Those who are the true lovers of Allāh ta‛ālā 
sacrifice their lives and souls for Lā Ilāha 
Illallāh. The most superior and best 
treasure of Allāh ta‛ālā is the kalimah 
tayyibah – Lā Ilāha Illallāh.2 


Statements From The Fourth Maqsad 
Fundamental knowledge is the one which increases the 
intellect of the Hereafter 
Dear friend! Fundamental knowledge is the one which 
increases the light of the intellect of the Hereafter. 
Intellect of the Hereafter means that it directs a person 
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towards Allāh ta‛ālā and it aids him in works of the 
Hereafter and the paths which are designed for seeking 
Allāh ta‛ālā. Furthermore, it is a provision for the 
seekers of the Tarīqah and those treading the path in 
search of the reality. In other words, through the 
blessing of this knowledge they are embellished with 
the garment of action, they are not tainted by the 
attractions of this world, they spend all their time in 
Allāh’s worship and seeking His pleasure, they are – 
based on the attributes of Allāh ta‛ālā – affectionate 


and merciful towards others, and convey Dīnī benefit to 
people solely for Allāh’s sake. 


A true ‛ālim is a deputy of Rasūlullāh sallallāhu ‛alayhi 
wa sallam 
A genuine and pure-hearted ‛ālim of this nature is the 
one who conveys blessings to both worlds, shows the 
straight path, is the heir of Rasūlullāh sallallāhu 
‛alayhi wa sallam and the accepted servant of Allāh 
ta‛ālā. His blessings illuminate an entire world and 
gives it light. His guidance removes an entire world 
from the darkness of ignorance and conveys it to the 
level of perfection. He develops the honour and 
acceptance of people, and the garment of good fortune 
which he wore manifests itself. The following statement 
is a glad tiding in his favour: 


ٰنومٰالعالمٰعبادة
The sleep of an ‛ālim is an act of worship. 


His tongue is the key to the doors of success. His 
speech is an embodiment of blessings. 


A poet says: 


Real knowledge is the one which gives life, 
and causes a person to remain eternal. 
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A qualified and religious ‛ālim as described above is 
eligible to become a leader of the people and to 
illuminate the people of the world with the light of 
guidance. 


On the other hand, a person who makes knowledge a 
means to earn of this world, seeks rank, status and 
authority, is desirous of honour and acceptance from 
people, is occupied by day and night in desires of the 
self, is subservient to his self and to Shaytān, who 
cannot tolerate Allāh’s orders and prohibitions, does 
not purify his heart of greed, vain desires and other evil 
qualities, is not devoted to good deeds and obedience to 
Allāh ta‛ālā – then such a person may certainly have 
the outer form of knowledge but not its reality. Allāh 
ta‛ālā says in the Qur’ān: 


فَارًا ِمَارِٰيَحأمِلُٰاسَأ ٰيَحأمِلوُأهَاٰكَمَثلَِٰالحأ ٰلمَأ ِّلوُاٰالتَّوأرَاةَٰثُمَّ يأنَٰحُمِ ِ  الَََّّ


The similitude of those upon whom the burden of the 
Taurāh was laid, then did not bear it, is like that of an 
ass bearing a load of books on its back.1 


Practical worship is of two types 
The actions of Rasūlullāh sallallāhu ‛alayhi wa sallam 
are of two types: 


(1) External worship. This is connected to the external 
parts of the body. External worship reaches the people. 


(2) Internal worship. This refers to cleansing the self of 
base characteristics and purifying the heart of all apart 
from Allāh ta‛ālā. This type of worship is conferred to 
the very special people of Allāh ta‛ālā. 


The person who is destined for eternal success strives 
earnestly in both types of worship. He makes 
knowledge coupled with action his imām, and he 
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combines the internal with the external. Knowledge 
with action is the fountainhead of thousands of pious 
servants. Ignorance is the minefield of all deviation and 
wretchedness. Knowledge takes strength from the 
intellect of the Hereafter and the farsightedness of Dīn, 
causes weakness to ignorance, removes a man from 
defectiveness and conveys him to perfection. It extracts 
him from the rank of the masses and confers to him 
the distinguished position of the elite. 


ٰخيْٰالدنياٰوالآخرةٰمعٰالعلم،ٰوشرٰالدنياٰوالآخرةٰمعٰالجهل
The best of this world and the Hereafter is by virtue of 
knowledge. The worst of this world and the Hereafter is 
because of ignorance. 


Time, the heart and life are the capital funds of man 
Hadrat Khwājah ‛Abd Ansārī quddisa sirruhu said: 
Time, your heart and your life are your capital funds. If 
your capital wealth is wasted and spent in the wrong 
places, how will you accrue profits? Thus, do not allow 
this capital to be wasted and destroyed. If you do, you 
will become bankrupt and empty-handed. Every person 
can acquire priceless possessions at every breath he 
takes, and he can obtain the key to the eternal 
treasures of good fortune.1 


The effect of companionship 
This treasure cannot be acquired without the 
companionship of the Ahlullāh. This is because their 
companionship has such an effect that it confers a 


person with the honour of Allāh’s friendship and 
removes human impurities and the blackness of the 
self. When Allāh’s blessings descend on the Ahlullāh, 
then all who are present in that assembly receive a 
share of it according to their individual affiliation. A 
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similitude of this is of oil which gets the company of 
flowers. All their fragrance is absorbed by the oil and it 
becomes like them. The same can be said of the 
companionship of the Ahlullāh. Their blessings 
perfume the core of those who are seated near them, 
and change their evil qualities to good qualities. 


A Hadīth states that a good companion is like a 
perfumer. Even if the perfumer does not give you any of 
his perfume, a portion of it certainly comes to you and 
invigorates your mind. The same can be said of the 
company of evil people. Like the bellows of an 
ironmonger. If a person’s hands, legs, clothes, etc. do 
not get burnt by his fire, he will certainly be affected by 
its smoke. 


The one who seeks the internal blessings of the Auliyā’ 
will receive an amount relative to his conviction in the 
walī and the extent of his recognition of the walī’s 
cognition and piety. 


A poet says: 


Say to the one who desires Allāh’s 
companionship to go and sit in the 
company of the Auliyā’. Sitting in the 
company of Allāh’s accepted servants is a 
panacea. In fact, their mere gaze surpasses 
a panacea. When you distant yourself from 
the company of the Auliyā’, you are actually 
distancing yourself from Allāh ta‛ālā.1 


Every person possesses spiritual capability 
Dear friend! Know with absolute certainty and 
conviction that every human has been conferred with 
the capability of acquiring this treasure, and that all 
these excellences have been bestowed on every member 
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of the human race. This is similar to how green leaves, 
colourful flowers and sweet and sour fruits are 
concealed in every seed. When this seed is planted into 
the ground, irrigated and taken care of until it reaches 
its stage of perfection, then whatever is its speciality 
will manifest itself. In the same way, every speciality is 
placed in the core of man. When a person strives in 
spiritual exercises and various forms of dhikr, his 
fundamental jewel displays itself and whatever 
capabilities were concealed within him are manifested. 
The speciality which we are referring to is when he 
leaves animalistic qualities and reaches angelic 
qualities. And even more than that, he becomes a 
manifestation of Allāh’s being and His attributes. 


Thus, if man is not a manifestation of his speciality, 
then in reality he is not a human even though he may 
appear to be a human outwardly. He will be like a piece 
of steel which is completely rusted – it is of no use to 
anyone. Obviously, there is no consideration 
whatsoever for a useless item. 


Thus, you should come to this realization, recognize 
the value of this treasure, and try to lift the veil of 
heedlessness. No breath of yours should pass without 
the remembrance of Allāh ta‛ālā. All the Prophets 
‛alayhimus salām were commissioned with the sole 
purpose of showing the path of Allāh ta‛ālā to people, 
removing them from the veil of heedlessness, and 
making them desirous of Allāh’s unique beauty. The 
worst and most destructive of all works is that of 


heedlessness and negligence. The worst type of 
bankruptcy is that of futility and laziness. It deprives 
man from earning success of the Hereafter and keeps 
him unmindful of Allāh’s remembrance. 


Dear friend! It is the work of a courageous person to 
shut the doors of dangers, to subjugate and submit 
one’s self before Allāh ta‛ālā, and to have presence of 
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heart in all acts of worship and those which do not 
entail worship. All the divinely revealed Books, Ahādīth 
of the Prophets ‛alayhimus salām, statements of the 
Auliyā’ and speeches of the Sufi masters bear 
testimony to this. Thus, it is essential for man to 
remain occupied in Allāh’s servitude and worship at 
every moment, and not to be unmindful of this pure 
court [of Allāh’s remembrance] for a single second. 


The greatest boon is preoccupation with Allāh ta‛ālā 
Hadrat Abū Sa‛īd Kharrāz quddisa sirruhu said: Do not 


spend a single moment of your valuable time for 
anything apart from the thing which is most beloved to 
you. And the most beloved thing for a servant is 
preoccupation with Allāh ta‛ālā. 


Note: Glory to Allāh! Look at how he explains the 
importance of Allāh’s remembrance! It is worthy of 
being carved in our hearts. Inspiration is from Allāh 
ta‛ālā. (compiler) 


A Sufi master rightly said: When a person remains at 
Allāh’s door all the time – i.e. he is present with his 
heart before Allāh ta‛ālā – then he reaches such a rank 
that Allāh ta‛ālā, through His perfect affection and 
kindness, seats him in His lap. 


The following is stated in the Mathnawī: 


Just one word of advice is sufficient for you 
for both worlds. That is, do not take a single 
breath without Allāh’s remembrance. If you 
safeguard these few breaths, Allāh ta‛ālā 
will convey you to kingship by virtue of your 
safeguarding them. 


Differentiating between a person of high courage and 
one of low courage 
A Sufi master who was a leader in the field of the 
Tarīqah said: I saw two men in Makkah Mukarramah. 
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One of them had a very low courage while the other 
was very courageous. The one of low esteem was 
holding on to the chain of the Ka‛bah yet he was 
heedless of Allāh ta‛ālā in such a holy place and 
meritorious time. He was desirous of all other than 
Allāh ta‛ālā. As for the courageous person, he was a 
young man whom I saw in the market of Minā. He was 
doing a business of 50 000 gold coins, yet his heart 
was not unmindful of Allāh’s remembrance for a single 
moment. 


The following verse most certainly refers to people like 
him: 


لَاٰرجَِالٌٰ ٰتِِاَرَةٌٰوَّ ٰتلُأهِيأهِمأ رِٰاللهِٰٰلاَّ ٰذِكأ  بَيأعٌٰعَنأ


Men whom neither trade nor sale can divert from the 
remembrance of Allāh.1 


However, full effort is required for the realization of this 
affiliation. External occupations must not hamper your 
internal focus. The strength of this affiliation must be 
such that the seeker’s external self is with people, while 
his internal self is firmly attached to Allāh ta‛ālā. This 
can only be acquired if he remains alert and vigilant at 
every moment, is aware of Allāh’s presence all the time, 
is fully cautious in this regard to the extent that the 
house of his Beloved (the heart) is not tainted by 
thoughts of others, and anyone apart from Allāh ta‛ālā 
must not even pass by the four walls of the heart. 
When a person remains focussed on Allāh ta‛ālā with 


his heart at every single moment and he acquires His 
path, then nothing of His court will be concealed from 
him. In fact, he will gain absolute proximity to Him.2 


                                           


1 Sūrah an-Nūr, 24: 37. 
2 Maqāsid as-Sālikīn, p. 236. 
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Statements From The Fifth Maqsad 
If you have some courage like the brave ones, then 
remain firm in this path and develop even an iota of the 
pain of love. This is because the sweetness of divine 
pain and love is better than a thousand kingships. 
Even if a little worship is done with pain and love, it is 
superior to thousands of acts of obedience. Worship 
which is done without pain and love does not bring 
good results. The group which sought the objective 
[Allāh ta‛ālā] through ardent love learnt about the real 


objective [Allāh ta‛ālā] from this very path and 
eventually connected itself with Him very quickly. The 
reason for this is that the heat of love burns human 
attributes and densities of the self just as a physical 
fire burns dry grass and straw. 


A dervish relates his own experience. He says: One 
night I had the honour of presenting myself in the pure 
court of Allāh ta‛ālā. That matchless and unique Being 
addressed me and said: “What gift did you bring to My 
court?” Some of my past good deeds crossed my mind. 
Then a silent thought addressed me saying: “O you 
poor fellow! This is the august and grand court of Allāh 
ta‛ālā. It is sufficient for you to merely come here with 
your wishes. From all your thoughts about Allāh ta‛ālā, 
the gift of this court is your calling in pain to Him and 
your pain-filled heart.” 


Note: This is why Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: “Servitude is a source of pride for me.” 
(compiler) 


I came across a book on the science of Sufism in which 
it was stated: An iota of action is better than 100 000 
parts of knowledge, an iota of sincerity is better than 
100 000 actions, an iota of love is better than 100 000 
parts of sincerity, an iota of yearning is better than 
100 000 parts of love, and an iota of pain is better than 
100 000 parts of yearning. The fact of the matter is 


https://nmusba.wordpress.com/







 479 


that there is no better capital and treasure than pain 
and Allāh’s love for the lovers of Allāh ta‛ālā. The 
person who does not have this pain and love can never 
know the joy of Allāh-recognition. Even if you carry out 
100 000 acts of abstinence and worship without pain 
and love, you will not experience any joy and 
sweetness, and you will never ever realize your 
fundamental objective. (May Allāh ta‛ālā save us from 
deprivation. Āmīn.) 


Dear friend! If you do not become a lover [of Allāh 


ta‛ālā], no type of servitude will find a way to Allāh 
ta‛ālā. It is this very love which removed the covering 
from the beloved’s face and removed the veils of 
concealment. It is this very love which is a solace for 
the lives of the yearning ones. It is this very love which 
is the provision of the lovers, and a medication for the 
heart-pain of the tranquil ones. It is this very love 
which is the wound of the one in pain, and an ointment 
for the lives of the wounded ones. It is this very love 
which is the joy for those whose hearts are burnt, and 
the light for the aspirations of those who have no 
aspirations. 


Glory to Allāh! What a delicious and high quality drink 
this love is! Just a single goblet intoxicates the lovers 
and conveys them to the fundamental objective [Allāh 
ta‛ālā]. 


This love is such a luminous light that it is the lamp of 
the assembly of the lovers, and the evening sun for the 


yearning ones. 


This love is a most fragrant breeze which brings the 
message of the true beloved (Allāh ta‛ālā) and opens 
the closed bud of the heart.1 


                                           


1 Maqāsid as-Sālikīn, p. 247. 
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Note: Now observe – with presence of heart – the du‛ā’ 
and supplication of Hadrat Shaykh Diyā’ullāh 
Naqshbandī rahimahullāh. You yourself must make 
du‛ā’ that Allāh ta‛ālā accepts these du‛ā’s in our 
favour. Āmīn. (compiler) 


Supplications 


ٰوَمَحبََّتِكَ،ٰ ٰجَمَالكَِ ٰإلِى  قِِأ ٰشَوأ قِكَٰوَتزَأدَدأ ٰعِشأ ٰبنِاَرِ ٰعَوَارضَِٰقلَأبِأ رِقأ الَلهمٰاحأ
ٰوَبَيأنِٰ ٰبَيأنِيأ ٰمِنأ ٰحِجَاباً طَعأ ٰوَاقأ رِفتَِكَ، ٰمَعأ رِ ٰبنِوُأ ٰقلَأبِأ رأ لََالِٰوَنوَِِّ ٰالجأ ٰذَا ٰياَ كَ


رَامِ. كأ ِ
ٰوَالإأ


O Allāh! Burn the obstacles in my heart with the fire of 
Your love, and increase my yearning for Your beauty 
and love. Illuminate my heart with the light of Your 
recognition. Remove the barrier which exists between me 
and You. O You who are all mighty and generous. 


I have no hope from my brothers of Ahl Safā except for 
the fact that they will make du‛ā’ in my favour, and 
that Allāh ta‛ālā will pardon the one who reads this 
book. Āmīn. 


Demise 
We could not obtain any information about the year of 
Hadrat Khwājah Diyā’ullāh’s demise. According to the 
narration of his distinguished khalīfah, Hadrat Shāh 
Muhammad Āfāq, he passed away on 14 Rabī‛ al-
Awwal. Unfortunately, the year of his demise is not 
mentioned. The year of Hadrat Shāh Muhammad Āfāq’s 


birth is recorded as 1160 A.H. in Ansāb 
Mujaddidīyyah. If we assume Hadrat Shāh Muhammad 
Āfāq’s age at the time of bay‛at to be 20 years, we can 
conclude that Hadrat Khwājah Diyā’ullāh Sāhib must 
have been alive until the year 1180 A.H. Evidence 
suggests that he passed away in Delhi. His body must 
have then been carried from Delhi to Sirhind and 
buried next to Khwājah Muhammad Zubayr 
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rahimahullāh. However, there is no absolute testimony 
that he was buried in Sirhind. May Allāh ta‛ālā 
illuminate his resting place.1 


Khulafā’ 
Not only do we not have any information about the 
lives of the murīds and khulafā’ of Hadrat Khwājah 
Diyā’ullāh rahimahullāh, even their names are not 
available. Several biographies state that he was 
stationed in Delhi where he was inviting and 
instructing people. Before aligning himself to Hadrat 


Mirzā Mazhar Jānjānā Shahīd rahimahullāh, Hadrat 
Shāh Ghulām ‛Alī Dehlawī rahimahullāh presented 
himself before Hadrat Khwājah Diyā’ullāh rahimahullāh 
and benefited from his company. Similarly, another 
khalīfah of Mirzā Mazhar Jānjānā, Maulwī Qutb ad-
Dīn, also acquired a strong affiliation from Khwājah 
Diyā’ullāh rahimahullāh before aligning himself with 
Hadrat Mazhar Sāhib rahimahullāh.2 


                                           


1 Maqāsid as-Sālikīn, p. 14. 
2 Introduction to Maqāsid as-Sālikīn, p. 15. 
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Hadrat Shaykh Ghulām Yahyā Bihārī (d. 
1180 A.H.) 


Name And Lineage 
His name is ‛Allāmah Ghulām Yahyā ibn Najm ad-Dīn 
Bārhwī Bihārī. He was from among the distinguished 
‛ulamā’ in the sciences, logic and philosophy. 


Birth 
He was born in Bārh which is situated in Bihār, and 
grew up there. 


Education And Training 
He proceeded to Sandīlah for the acquisition of 
knowledge. He enrolled in Madrasah Mansūrīyyah and 
studied the prescribed texts under Maulānā Bābullāh 
Jaunpūrī rahimahullāh. He acquired the Sufi way 
under Shaykh Badr ‛Ālam Sādāmwī rahimahullāh. He 
then began teaching in Lucknow city. He wrote a 
detailed and extensive marginal note to Mīr Zāhid and 
titled it Liwā’ al-Hudā Fī al-Layl wa ad-Dujā. The 
‛ulamā’ unanimously accepted this work and even 
included it in the syllabus. He continued teaching and 
steering people for some time in Lucknow. He then 
proceeded to Delhi where he learnt the Chishtī way 
under Jānjānā ‛Alawī Dehlawī rahimahullāh. He 
remained with him for five years. He returned to 
Lucknow and settled down near Shaykh Pīr 
Muhammad Lucknowī near the masjid of Shaykh 
Mahmūd Qalandar.1 


Merits And Virtues 
Hadrat Shāh Ghulām ‛Alī Dehlawī rahimahullāh 
describes his merits and virtues in Maqāmāt Mazharī. 
They are quoted here. 


                                           


1 Nuzhatul Khawātir (Urdu translation), vol. 6, p. 276. 
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By the will of Allāh ta‛ālā he was an intelligent ‛ālim 
and an eloquent speaker. He possessed lofty attributes. 
He memorized the Qur’ān. He remained occupied in 
teaching the external sciences. He wrote useful 
marginal notes to books on the rational sciences. He 
was of sound disposition and extremely sharp-minded. 
He acquired the Qādirīyyah way from a shaykh of this 
lofty spiritual family. He remained occupied in internal 
dhikr and spiritual practices for several years. He spent 
his life as an independent person with patience and 
contentment. This enabled him to develop a high rank 
and status. 


In The Service of Hadrat Mirzā Jānjānā 
After hearing about the excellent qualities of Hadrat 
Mirzā Sāhib, his heart developed a yearning to leave 
Bihār, present himself at the court of Hadrat Mirzā 
Sāhib, acquire the honour of meeting him, and learn 
the Naqshbandī way from him. He devoted himself to 
acquiring the different stations of the Tarīqah. 


Six months passed without his experiencing any 
spiritual condition. However, he was at the forefront in 
spiritual exercises. This is because the first inspiration 
from Allāh ta‛ālā is to engage in His remembrance. As 
for spiritual conditions and states, these are the fruits 
of constant preoccupation with Allāh ta‛ālā which will 
be realized at the appropriate time. If any of the 
conditions of the Sufis are not received in this world, 
they certainly manifest themselves in the Hereafter 
which is the abode of recompense. 


A pious elder said: 


ٰالتلذذٰبالْكًءٰثمنٰالْكًء
Taking enjoyment from crying is the price of the crying. 
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Wise Statements 
Divine wisdom enables some people to enjoy the 
ecstasies of dhikr while it confers the mysteries of 
knowledge to others. Yet others are given distinction by 
inspiration to engage in His remembrance and to obey 
Him. All three are accepted servants in Allāh’s court. 
This is why the pious elders say: 


ٰجَهِلَٰ ٰعَلِمَٰوَمِنَّاٰمَنأ  مِنَّاٰمَنأ


There are among us those who realized and those who 
did not. 


Knowledge of the mysteries and realities, and a detailed 
witnessing of divine manifestations are very rare. In the 
same way, ignorance about the internal conditions is 
rare. The fundamental task is love and inspiration to 
acquire Allāh’s pleasure. 


ٰ ٰوَترَأض  ناَٰلمَِاٰتُُِبُّ  الَلهمٰوَفِِّقأ


O Allāh! Inspire us to do all that You love and which 
pleases You. 


Through the grace of Allāh ta‛ālā, the states and 
conditions of the Sufi way began to come down to him. 
He acquired blessings in his company by spending five 
years with him, and realized the feelings of the 
Naqshbandī affiliation. He traversed the eternal path of 
Sufism until he experienced the manifestation of Allāh 
ta‛ālā. He received permission to teach the Sufi way to 
others, and returned to his home safe and successful. 
On his return, he experienced wide popularity among 
the people. Seekers began reverting to him. He paused 
his teaching of the external sciences and began 
studying the spiritual conditions and states. He would 
meditate on Allāh ta‛ālā in solitude. 
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His Rank in The Sight of Mirzā Mazhar Jānjānā 
His shaykh of the Qādirī family fell ill. He focussed on 
removing his shaykh’s illness, so it left his shaykh and 
came to him. He passed away because of it. This is why 
the pain and grief of this settled in the heart of Hadrat 
Mazhar rahimahullāh. He writes to a friend: 


I have no bandage for the injury which I 
have at the departure of Maulwī Ghulām 
Yahyā. The tragic incident of his death has 
caused a fire in my chest. The leaf has 
turned to water. To Allāh we belong and to 
His is our return. I can do nothing but 
exercise patience. 


Maulwī Ghulām Yahyā wrote a book on the issue of 
Wahdat al-Wujūd and Wahdat ash-Shuhūd. Hadrat 
Mirzā Sāhib spoke highly of it when he read it. He 
wrote the following on one of its pages: 


We praise Allāh ta‛ālā and send salutations 
to His Messenger. The chief of erudite 
‛ulamā’ and the one who combines the 
rational and traditional sciences – Sayyid 
Ghulām Yahyā may Allāh ta‛ālā enable him 
to realize whatever he hopes for – maintains 
an affiliation in the Sufi brotherhood with 
this insignificant one, i.e. Jānjānā. Acting 
under my suggestion, he wrote a short 
treatise and showed it to me. The fact of the 
matter is that despite its brevity it 


encompasses the entire subject. May Allāh 
ta‛ālā reward him with the best of rewards. 
However, there was no need to go to the 
pain of trying to reconcile the issue because 
this most certainly results in formalities. 
Nonetheless, it has a good intention, viz. 
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ٰعبداٰ ٰالله ٰرحم ٰالعظيمتي ٰالفئتي ٰبي ٰالإصلاح هِ
ٰأنصفٰولمٰيتسف.


Reconciling two major groups. May Allāh 
ta‛ālā shower His mercy on the one who was 
just and stopped injustice. 


Peace on the one who follows guidance. 


The writer (Shāh Ghulām ‛Alī) says: It is impossible to 
reconcile these two issues [Wahdat al-Wujūd and 
Wahdat ash-Shuhūd] because both are required in 
different situations. The fact of the matter is that there 
is no dispute between these two groups. If a person has 
traversed the Mujaddidīyyah way with knowledge and 
cognition, its meaning will be clear to him.1 


Demise 
He passed away in Dhū al-Qa‛dah 1180 A.H. in 
Lucknow and was buried near Shaykh Pīr Muhammad, 
as stated in Bahr Zakhkhār. May Allāh ta‛ālā illuminate 
his resting place.2 


                                           


1 Maqāmāt Mazharī, p. 384. 
2 Nuzhatul Khawātir (Urdu translation), vol. 6, p. 276. 
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Hadrat Shāh Zuhūrullāh Hyderābādī (d. 
1186 A.H.) 


Merits And Virtues 
His name is Shāh Zuhūrullāh. He was a resident of the 
eastern regions. He was an erudite scholar in the 
rational and traditional sciences, and an expert in the 
principles and subsidiary rulings. He was also very 
proficient in Sufism. He knew Fusūs al-Hikam and the 
Mathnawī Sharīf by heart. He was a murīd and khalīfah 


of Shāh Muhammad Sāhib Dehlawī rahimahullāh. The 
latter was a khalīfah of Shāh Muhammad Multānī 
quddisa sirruhu. 


He came to Hyderabad, Dakkan at the time when 
Bahādur Dil Khān was the Nāzim of Hyderabad. He 
settled down in Chār Mīnār. The Nāzim had a lot of 
faith and confidence in him. He used to remain in his 
company most of the time, and request him for du‛ā’s. 
He used to accede to his requests. By virtue of his 
du‛ā’s, the Nāzim held a distinguished position among 
his peers and officers. 


Note: It was the good fortune of the Nāzim that he used 
to present himself in the service of a great scholar like 
Hadrat Shāh Zuhūrullāh Sāhib rahimahullāh and 
experience success through his du‛ā’s and attention. 
Not only that, he even became eligible for the following 
statement of Rasūlullāh sallallāhu ‛alayhi wa sallam: 


ٰنعمٰالْميْٰعلىٰبابٰالفقيْ
Glad tidings to the leader who presents himself at the 
door of a pauper. 


We make du‛ā’ to Allāh ta‛ālā that the rulers and 
ministers of today get the inspiration to do this and to 
imbibe the bounties of this world and the Hereafter in 
this way. (compiler) 
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Teaching And Lecturing 
Students used to study the Mathnawī and other Sufi 
books under him. He used to explain the Mathnawī and 
intricate points of Sufism in such a simple and easy 
manner that the readers and the listeners used to 
benefit. 


Note: It is the duty of the ‛ulamā’ to present the 
teachings of Dīn and the Tarīqah in a simple manner 
so that the masses and the elite – all sections of the 
community – may imbibe them and practise on them. 


(compiler) 


He was of average height and weak-bodied. He used to 
sleep very little and eat little. His meal used to 
comprise of just a few morsels. Even after eating so 
little, he used to vomit it out after two hours. This is 
why he was extremely weak and thin. He didn’t really 
have a body; he was more bones. There was hardly any 
flesh and blood on his body. He was very energetic in 
acts of worship and spiritual exercises. 


Demise 
He passed away on 7 Rajab 1186 A.H. He was buried 
near Chār Mīnār, Hyderabad. May Allāh ta‛ālā shower 
His mercy on him.1 


                                           


1 Mahbūb at-Tawārīkh, vol. 1, p. 479. 
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Hadrat Shāh Ahlullāh Dehlawī (d. 1187 
A.H.) 


Name And Lineage 
His name is Ahlullāh and his father’s name is Hadrat 
Shāh ‛Abd ar-Rahīm Sāhib Dehlawī rahimahullāh. He is 
the brother of Hadrat Shāh Walī Allāh Sāhib Dehlawī 
rahimahullāh. 


Merits And Virtues 
He was from among the Allāh-fearing ‛ulamā’ and 


righteous servants of Allāh ta‛ālā. He acquired 
knowledge of Dīn from his brother, Hadrat Shāh Walī 
Sāhib Dehlawī rahimahullāh. He also studied medicine 
under him. 


He wrote several useful and inspiring books. One of 
them is Mukhtasar Hidāyah al-Fiqh Li al-Murghīnānī. 
He starts this book as follows: 


ٰالحمدٰللهٰالَّيٰفضلٰالعَالِميٰعلىٰالعَالميَ
All praise is due to Allāh who gave superiority to the 
scholars over the worlds. 


He also wrote a concise tafsīr of the Qur’ān which he 
starts as follows: 


ٰ اتهِِٰتَعَالى  بوُأدِ،ٰوَهُوَٰعَلمٌَٰلََِّ ٌٰللِأمَعأ لهُُٰإلِه   الَُلهٰاصَأ


The word Allāh is originally from Ilāh. It is used to refer 
to the one who is worshipped. It is a name for Allāh’s 
Being. 


Words of Advice 
He wrote a small treatise titled Chār Bāb. I quote a 
most useful piece of advice from it: 


Do whatever work you have to do. Acquire whatever 
science and skill that are needed to be acquired. You 
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may enthusiastically learn whatever craft and trade 
you wish. However, bear just one point in mind. That 
is, preference must be given to acquiring essential 
matters first. If after acquiring them you get an 
opportunity to acquire the additional skills, you may 
certainly do so. Let it not happen that in your quest for 
tomorrow you miss tomorrow itself. For example, from 
among the sciences which must be acquired, you must 
first study fiqh, Hadīth, tafsīr and medicine. After that, 
look at your capabilities and the time which is available 
to you. You may then occupy yourself in studying logic, 
philosophy and so on. The same rule must be applied 
to other sciences. 


Note: Hadrat Muslihul Ummat Maulānā Shāh 
Wasīyyullāh Sāhib rahimahullāh quoted this piece of 
advice in one of his writings and then commented as 
follows: 


Look at the importance which Hadrat Shāh 
Sāhib accorded to medicine. He listed it 
among the essential sciences. Just as he 
accorded preference to tafsir, Hadīth and 
fiqh, he accorded preference to medicine 
over philosophy and logic. 


Hadrat Maulānā Shāh Ahlullāh Sāhib Dehlawī 
rahimahullāh writes further in Chār Bāb: 


The Virtue of Reciting The Qur’ān 
The recitation of the Qur’ān is a most excellent form of 
worship. Rasūlullāh sallallāhu ‛alayhi wa sallam said 


that Allāh ta‛ālā gives ten rewards for each letter of the 
Qur’ān that is recited. Do not think that Alif Lām Mīm 
is one letter. Rather, alif is one letter, lām is one letter 
and mīm is one letter. Rasūlullāh sallallāhu ‛alayhi wa 
sallam said: Read the Qur’ān because it will intercede 
in favour of its reader on the day of Resurrection. 
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Rasūlullāh sallallāhu ‛alayhi wa sallam said: It will be 
said to the reader of the Qur’ān on the day of 
Resurrection: Continue reading the Qur’ān in 
measured diction and continue ascending the levels of 
Paradise. Your abode will be at the point where your 
recitation ends. 


Rasūlullāh sallallāhu ‛alayhi wa sallam said: The 
recitation of the Qur’ān is superior to exalting Allāh 
ta‛ālā, glorifying Him, fasting and charity. 


It is therefore the duty of every Muslim to make it a 
practice to read a portion of the Qur’ān daily with 
tajwīd. The Ahādīth contain many virtues in this 
regard. It will be better if a person can understand and 
fathom its meanings. If not, when he is reading the 
Qur’ān, he must be conscious of the fact that this is 
the speech of Allāh ta‛ālā. That its orders, prohibitions, 
and the stories which it contains are all true and 
correct; and that he believes and accepts them all. 


Note: Just ponder! Look at the virtues of reading the 
Qur’ān as gauged from the above text. Hadrat Shāh 
Sāhib also clarified the point that reading the Qur’ān 
without understanding it is also beneficial and elicits 
rewards. Yes, if a person can read it with 
understanding then there can be no doubt about the 
virtues of this. (compiler) 


Demise 
He passed away in 1187 A.H. He was buried in Phalat, 
district Muzaffar Nagar, U.P. May Allāh ta‛ālā 


illuminate his resting place. Āmīn.1 


All praise is due to Allāh ta‛ālā I had the opportunity of 
visiting his grave. (compiler) 


                                           


1 Nuzhatul Khawātir. 
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Hadrat Maulānā Nūrullāh Budhānwī (d. 
1187 A.H.) 


Name And Lineage 
His name is Maulānā Nūrullāh Budhānwī and his 
father’s name is Mu‛īn ad-Dīn Siddīqī. 


Birth 
He was born in Budhānah, district Muzaffar Nagar, 
U.P. 


Education And Training 
He was brought up in his hometown, Budhānah, and is 
listed among its senior ‛ulamā’. He was given titles 
such as Muhaddith Kabīr. He became occupied in 
studies from a tender age. He travelled to Delhi for the 
acquisition of knowledge and took admission in the 
classes of Hadrat Shāh Walī Allāh Sāhib Muhaddith 
Dehlawī rahimahullāh. He benefited from Hadrat Shāh 
Sāhib’s teaching and training, and his excellent 
company for a long period of time. He began to be 
considered among the senior scholars while his 
respected teacher was still alive. Hadrat Shāh ‛Abd al-
‛Azīz Muhaddith Dehlawī rahimahullāh studied the 
books of jurisprudence under him. Hadrat Shāh ‛Abd 
al-‛Azīz rahimahullāh was his son-in-law.1 


Hadrat Maulānā Shāh ‛Abd al-Hayy ibn Hibatullāh 
Budhānwī rahimahullāh (the companion of Hadrat 
Sayyid Ahmad Shahīd rahimahullāh) was the grandson 
of Maulānā Shāh Nūrullāh Budhānwī rahimahullāh. 


Hadrat Shāh Walī Allāh Sāhib rahimahullāh wrote the 
following with reference to him when conferring the 
decree of khilāfat to him. It is a clear proof of his high 
rank. 


                                           


1 Nuzhatul Khawātir, vol. 6, p. 394. 
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سنٰصحبتيٰويزدادٰكلٰحيٰفيٰمحبتي،ٰوكانٰفيماٰأنشدتهٰوهوٰفيٰذلكٰيح
ٰفيٰسلفٰالزمانٰهذانٰالْيتان:


ٰلقدٰبلوتكٰفيٰسلمٰوفِٰعتب،ٰفماٰوجدتكٰإلاٰخالصٰالَّهب
ٰولمٰتسمٰبنورٰاللهٰإلاٰلْنهٰعماٰقليلٰتكونٰالنورٰفارتقب


ٰمنهمٰ ٰويأخذ ٰلقتنه ٰكما ٰالصوفية ٰأشغال ٰالناس ٰيلقن ٰأن ٰأجيز ٰأنا فها
ٰ ٰكماٰالْيعةٰكما ٰأهلاٰلها ٰالصوفيةٰلمنٰوجده ٰمنهٰويلبسٰالخرقة أخذتها


ٰهذاٰ ٰبمثل ٰنطق ٰوقد ٰلسان، ٰلسانه ٰيدي، ٰذلك ٰفي ٰيده ٰإياها. ألبسته
ٰقال:ٰ ٰحيث ٰوخلفائه ٰأمرائه ٰفي ٰالله ٰرسول ٰسنة ٰوهذا ٰحقي، ٰفي مشائخي


ٰطاعَتهُُمٰطاعتي.
Despite reaching these lofty ranks, he considers love for 
me to be the best, and is progressing in my love at every 
moment. Some time back I had composed a couplet with 
reference to him: 


I tested you in times of goodness and when I 
reprimanded you. I found you to be pure gold in every 
situation. You were named Nūr (light) because you will 
soon become a light. You may wait for this [to come to 
you]. 


I now permit him to teach people the Sufi practices as I 
taught him, and to accept bay‛at from them as I accepted 
it from him. He may adorn the garment of the Sufis to 
whomever he considers worthy of it just as I had 
adorned him with it. In this regard, his hand is my 
hand, and his tongue is my tongue. My mentors most 
certainly said similar things in my favour. This has been 
the Sunnah of Rasūlullāh sallallāhu ‛alayhi wa sallam 
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with his governors and khulafā’ when he said: 
Obedience to them entails obedience to me.1 


Demise 
He passed away around the year 1187 A.H. This is 
gauged from the letter of Shāh ‛Abd al-‛Azīz Dehlawī 
rahimahullāh which he had given to Hadrat Sayyid Abū 
Sa‛īd ibn Muhammad Diyā’ Hasanī Rāi Barelwī 
rahimahullāh on his return from hajj. It contained the 
news of Shaykh Nūrullāh’s demise when Sayyid Sāhib 
had gone to the Haramayn in 1187 A.H. and returned 


to India in 1188 A.H.2 


                                           


1 Tafhīmāt Ilāhīyyah of Hadrat Shāh Walī Allāh 


rahimahullāh. Tadhkirah Muslihul Ummat, p. 490, new 


edition. 
2 Nuzhatul Khawātir, vol. 6, p. 294. 
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Hadrat Shāh Muhammad ‛Āshiq Phaltī 
(d. 1187 A.H.) 


Name And Lineage 
His name is Muhammad ‛Āshiq and his father’s name 
is ‛Ubaydullāh ibn Muhammad Siddīqī Phaltī. 


He was from among the senior Sufi masters. His 
lineage goes up to Hadrat Muhammad ibn Abī Bakr 
Siddīq radiyallāhu ‛anhu through 21 levels. 


Education And Training 
He was occupied in acquiring knowledge from a young 
age. He remained in the company of Hadrat Shāh Walī 
Allāh Dehlawī rahimahullāh (who was his cousin). He 
acquired knowledge and cognition from him, and 
accompanied him to the Haramayn Sharīfayn in 1143 
A.H. where he was honoured with performing hajj and 
visiting the grave of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. He also remained with Hadrat Shāh Walī Allāh 
Sāhib rahimahullāh in benefiting from and studying 
under the senior scholars of the Haramayn Sharīfayn. 
Shaykh Abū Tāhir Muhammad ibn Ibrāhīm Kurdī 
Madanī rahimahullāh enjoyed a distinguished position 
among these scholars. Shāh Muhammad ‛Āshiq 
received permission from him. 


Note: I recently received two volumes containing the 
letters of Hadrat Shāh Walī Allāh Muhaddith Dehlawī 
rahimahullāh. It contains many letters addressed to 
Hadrat Maulānā ‛Āshiq Phaltī rahimahullāh. On 


reading them, one learns of his capabilities and 
excellent qualities in the external and internal sciences. 
In fact, one is most impressed by them. May Allāh 
ta‛ālā illuminate us with the teachings, blessings and 
biographies of these luminaries. In fact, may Allāh 
ta‛ālā give us a share of them as well. Āmīn. (compiler) 
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Merits And Virtues 
He surpassed the companions of Hadrat Shāh Walī 
Allāh Sāhib rahimahullāh as regards his knowledge and 
cognition. In fact, he became a storehouse for the 
secrets of Hadrat Shāh Walī Allāh Sāhib rahimahullāh. 
In the permission which Shaykh Abū Tāhir 
rahimahullāh wrote in his favour, he wrote: “He is a 
reflection and an example of his (Shāh Walī Allāh’s) 
excellences.” 


Hadrat Shāh Walī Allāh rahimahullāh addressed him as 


follows: 


ٰإلىٰنقطةٰقصواءٰوسطٰالمراكزٰ–يحدثنيٰنفسيٰبانكٰواصلٰ
ٰاهربكفيكٰيوماٰكلٰشيخٰونٰ–وإنكٰفيٰتيكٰالْلادٰمفخمٰ


My heart testifies to the fact that you reached the lofty 
centres of knowledge. You have become honoured in 
those cities, and everyone – big and small – is following 
you. 


He says in another place: 


ٰسيلقيٰإليكٰالْمرٰلاٰبدٰسابغاٰ–وإنٰيكٰحقاٰماٰعلمتٰفإنهٰ
ٰإلىٰكلٰسرٰلاٰمحالةٰبالغاٰ–سيأتيكٰأمرٰلاٰيطاقٰبهاءهٰ
 يزيحانٰهماٰفيٰفوادكٰلاذعاٰ–وثلجٰوبردٰيجمعانٰشتاتكمٰ


If my thoughts about you are correct, the matter will 
most certainly be realized by you. You will acquire that 
amount of light which the eyes would not be able to 
behold and every secret will be exposed. Through the 
expansion of your chest you will experience focus and 
concentration which will remove all worry from your 
heart. 


Shāh Sāhib rahimahullāh had written in his appraisal 
of Sharh Du‛ā’-e-I‛tisām: 
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ٰمنٰالفحصٰوالتفتيشٰوالفهمٰوالفكرٰ–ليهنكٰماٰاوفيتٰذروةٰحقهٰ
ٰونظمكٰأصنافٰالجواهرٰوالدرٰ–وبحثكٰعنٰطيٰالعلومٰونشرهاٰ
ٰوخوضكٰبحراٰزاخراٰأيماٰبحرٰ–وحفظكٰللرمزٰالخفِٰمكًنهٰ
 وللهٰماٰأعطيتٰمنٰعظمٰالفخرٰ–فللهٰماٰأوتيتٰمنٰحللٰالمنىٰ


Congratulations to you on reaching the lofty levels of 
knowledge, research and in-depth investigation. 
Congratulations to you on delving into the sciences and 
propagating them, and for arranging the jewels and 
pearls [of knowledge]. Also, congratulations to you for 
preserving the subtleties in their respective places, and 
for your diving into the copious oceans of knowledge. 
You realized these objectives solely through Allāh ta‛ālā. 
The laudable gifts [of knowledge] were also conferred to 
you solely by Allāh ta‛ālā. 


Shāh ‛Abd al-‛Azīz rahimahullāh and his brother, Shāh 
Rafī‛ ad-Dīn rahimahullāh, Sayyid Abū Sa‛īd Rāi 
Barelwī rahimahullāh and a large number of other 
scholars benefited from him. 


Written Works 
From among his written works, an extensive work on 
the subject of Sufism – Sabīl ar-Rashād – was written 
by him in the Persian language. He wrote another book 
titled al-Qaul al-Jalī fī Manāqib al-Walī on the life of his 
shaykh, Hadrat Shāh Walī Allāh Sāhib rahimahullāh. 
He also wrote Du‛ā’-e-I‛tisām on the subject of realities 


and spiritual facts. His largest work is Tabyīd al-
Musaffā Sharh al-Muwattā which is a commentary of 
Hadrat Shāh Walī Allāh’s work. 
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Demise 
He passed away in 1187 A.H. May Allāh ta‛ālā shower 
His mercy on him.1 


                                           


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 5, p. 388. 
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Hadrat Maulānā Qādī Muhammad A‛lā 
Thānwī (d. 1191 A.H.) 


(author of Kashshāf Istilihāt al-Funūn)1 


Name And Lineage 
His name is Muhammad A‛lā and his father’s name is 
‛Alī ibn Qādī Muhammad Hāmid ibn Muhammad Sābir. 
His lineage goes up to Hadrat ‛Umar Fārūq radiyallāhu 
‛anhu. 


Birth 
He was most probably born in the year 1118 A.H. in an 
old inhabited town of western U.P., Thānah Bhawan 
(district Muzaffar Nagar). He lived in this town for his 
entire life. He hails from a distinguished academic 
family which produced many senior and erudite 
scholars. 


Short Biography 
His forefathers originally left Afghanistan and settled 
down in Thānesar in the Indian province of Punjab. 
Then one of his forefathers, Qādī Nasrullāh ibn 
Muhammad Ya‛qūb, shifted to Thānah Bhawan and 
settled down in this town permanently. Also from his 
forefathers was Qādī Muhammad Sābir who was an 
esteemed scholar and author, and a well-known 
personality of the 11th century of the Hijrah. 


The Mogul king, Shāh Jahān, gave him [Qādī 
Muhammad Sābir] a plot of land so that it could fulfil 


                                           


1 All praise is due to Allāh ta‛ālā I obtained this book from 


the library of Mukarram Maulānā Muhammad Rāshid Sāhib, 
principal of Madrasah Dār al-‛Ulūm Mīl Khīrlā Bharatpūr, 


Rajastan. I was overjoyed on receiving this book. Maulānā 


Nūr al-Hasan Sāhib Rāshid wrote a comprehensive 


introduction to it with details about the author. Extracts 
from it are quoted here. May Allāh ta‛ālā reward him. (Qamar 


az-Zamān) 
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his needs easily, he will not have to worry about his 
livelihood, and he will be able to fulfil his 
responsibilities as a judge with focus and 
independence. 


Qādī Muhammad Hāmid who was a son of Qādī 
Muhammad Sābir was also a master in the various 
sciences and arts. Bearing in mind his academic 
position, he was appointed as a judge in Thānah 
Bhawan. His progeny flourished and his two sons 
(Ghulām Muhīy ad-Dīn and Shaykh ‛Alī) were born. 
Shaykh ‛Alī is the father of Qādī Muhammad A‛lā Sāhib 
[the one who biography we are studying]. Shaykh ‛Alī 
held a distinguished and unique rank as regards his 
knowledge, virtue, rectitude, piety, chastity, purity, 
trustworthiness and integrity. 


Qādī Muhammad A‛lā studied the sciences of the 
Sharī‛ah and other day to day crafts from his 
honourable father, Shaykh ‛Alī. The Shaykh makes 
mention of this in his introduction in the following 
words: 


After completing the Arabic and Shar‛ī 
sciences under my father, I devoted myself 
to studying the natural sciences, 
mathematics, philosophy and logic, 
accounting, engineering, astronomy and 
astrology. When I could not acquire these 
sciences easily from experts in these fields, 
I spent a long period of time studying the 
various books on these subjects. 
Subsequently, Allāh ta‛ālā exposed these 
subjects to me. 


We learn from the above quotation that he studied 
Shar‛ī and other sciences from his father. This is why 
he was most desirous in remaining in his father’s 
company, benefiting from him and serving him. 
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Consequently, he became an expert in these sciences 
and crafts, and reached the peak. Everyone – the 
masses and the elite – began speaking about him. A 
large section of Allāh’s creation benefited tremendously 
from him. He became a turning point for people and 
they said that the department of justice ended with 
him. 


Unfortunately we could not ascertain whether he 
occupied himself in teaching and lecturing after 
qualifying from his studies or whether he sufficed with 


research and writing. 


Post of Justice 
His forefathers had been inheriting the post of justice 
in Thānah Bhawan for a long period of time. Qādī 
Muhammad A‛lā was appointed as the deputy judge 
during the tenure of his uncle, Qādī Ghulām Muhīy ad-
Dīn. When his uncle passed away, he was appointed to 
this post which he held until the end of his life for 
about 25 years. 


Some historians are of the view that he held the post of 
justice during the rule of King ‛Ālamgīr Aurangzeb, but 
this is not correct. He was appointed as a judge during 
the rule of ‛Ālamgīr Thānī, and after him, he held the 
post for 17 years during the rule of Shāh ‛Ālam Thānī. 
Aurangzeb rahimahullāh had passed away long before 
that. 


Qādī Muhammad A‛lā was well-known for his excessive 
worship, academic investigations and researches, 
patience and contentment, abstinence and piety, and 
integrity and trustworthiness. He was unique and 
matchless in his time in these qualities. He used to 
remain aloof from the assemblies of the kings and 
rulers. 
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An Admonitory Incident Regarding His Patience 
While he was holding the post of chief justice, Amīr 
Najīb ad-Daulah expressed the desire to meet him. In 
order to effect this meeting, he sent some gifts to him – 
far more than what he had sent to other scholars and 
employees. Qādī Muhammad A‛lā demonstrated his 
independence and contentment by refusing to accept 
the gifts. The Amīr was enraged and used his power 
and influence to confiscate the Shaykh’s properties. 
However, the Shaykh had been fulfilling the 
responsibilities of chief justice without any 
remuneration solely for Allāh’s pleasure. He expressed 
his patience by quoting the following couplet: 


The paths of darkness have increased. You 
will have to tread swiftly, so remain awake. 


Instead of seeking an intermediary to win over the Amīr 
or to retrieve his properties, he placed his full trust in 
Allāh ta‛ālā and turned in full devotion to Him. Amīr 
Najīb ad-Daulah was highly impressed by his patience, 
steadfastness and lofty character; and issued an order 
for the return of his properties to him. 


Unfortunately we could not ascertain details about the 
Shaykh’s journeys for the sake of knowledge and for 
meeting contemporary scholars and jurists. However, 
we certainly find verified reports about his 
correspondences and letters to senior scholars, jurists 
and Hadīth experts in which he has academic 
discussions with them. Some of these scholars are: 


1. ‛Allāmah Qādī Muhammad Thanā’ullāh Sāhib 
Pānī Pattī rahimahullāh (d. 1225 A.H.) 


2. Bahr al-‛Ulūm ‛Allāmah ‛Abd al-‛Alī Firangī 
Mahallī rahimahullāh (d. 1225 A.H.) 
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3. ‛Allāmah Majd ad-Dīn rahimahullāh who is well 
known as Maulānā Madlī Shāh Jahānpūrī. (d. 
1228 A.H.) 


4. Shaykh Shāh ‛Abd al-‛Azīz Muhaddith Dehlawī 
rahimahullāh (d. 1239 A.H.) 


Offspring 
From the sources which were available to us, we could 
not obtain any information about his wives and 
children. We are inclined to think that the Shaykh did 


not marry and that he devoted his entire life to 
teaching, lecturing, writing and spreading knowledge of 
Dīn. He spent his entire life in the service of the Islamic 
sciences. He made an all out effort of ensuring that this 
great treasure of knowledge be conveyed to the 
Muslims. He spent approximately 50 years of his life in 
serving the Islamic sciences, issuing fatwās, serving as 
a judge, teaching and lecturing. 


Towards the end, the Shaykh gifted his special library 
to his beloved and devoted student, Muftī Muhammad 
Ilāhī Bakhsh Kāndhlawī rahimahullāh. At the time of 
the Shaykh’s demise, the honourable Muftī was serving 
as a judge and muftī in the state of Nawāb Dābitah 
Khān Marhūm. The Muftī Sāhib used to come to 
Thānah Bhawan frequently where he used to spend 
most of his time with Qādī Muhammad A‛lā and the 
Farūqī family. The Muftī Sāhib received the Shaykh’s 
knowledge as an inheritance. The above-mentioned 
library of the Shaykh remained preserved for some 
time, but when the Muftī Sāhib realized that this 
valuable treasure of books can no longer be preserved 
in Thānah Bhawan, he moved to his hometown, 
Kāndhlah, where he and his khulafā’ after him took 
good care of it and spared no efforts in preserving it. 
The situation prevailed until the country was suddenly 
divided into two (India and Pakistan), the conditions 
changed for the worse, this valuable treasure 
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succumbed to the volatile situation and was lost 
forever. 


Written Works 
Despite his extensive and shore-less knowledge in the 
various sciences, we could not obtain much 
information about him due to the ups and downs of 
time. After much searching and research, we were able 
to get the names of just six of his written works: 


ٰرسالةٰالتكسيْٰوالْوفاق. .1
 الْراضي.أحكًمٰرسالةٰ .2


 قواعدٰذويٰالْرحام. .3


 اوىٰالحمادية.حاشيةٰالفت .4


 مذكرةٰالقاضيٰمحمدٰأعلى. .5


ٰكشافٰاصطلاحاتٰالفنون. .6
The most popular among these is Kashshāf Istilāhāt al-
Funūn which is a matchless work in the phenomenal 
Islamic library. A brief introduction about this book is 
presented. 


Kashshāf Istilāhāt al-Funūn 
In order to explain and simplify for the Muslims the 
definitions of the sciences and arts which were in vogue 
at the time, Qādī Muhammad A‛lā Thānwī rahimahullāh 
compiled a most authentic and reliable work titled 


Kashshāf Istilāhāt al-Funūn. He compiled this book 
after referring to the most authentic source works and 
toiling for a lengthy period of 20 years. 


This book provides definitions and explanations for the 
various Arabic sciences, grammar and etymology, 
language and rhetoric, definitions of Shar‛ī sciences, 
tafsīr, Hadīth, principles of jurisprudence, 
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jurisprudence, qirā’at, inheritance, Sufism, narrators of 
Hadīth, transmissions of Hadīth, definitions of rational 
sciences, logic, philosophy, accounting, engineering, 
mathematics, natural sciences and medicine. 


As regards the words, the book is divided into two 
sections, one is dedicated to words of the Arabic 
language, while the second section is dedicated to 
Persian words. The book is arranged in chapters which 
are subdivided into sections. 


In the chapters of the first section (Arabic words), a 
word is listed according to its first letter, and in the 
section under the chapter, it is listed according to the 
word’s last letter. For example, the word al-qaul, is to 
be found under the chapter of qāf and the section lām. 


In the chapters of the second section (Persian words), a 
word is listed according to its first letter, and in the 
section under the chapter, it is listed according to the 
word’s second letter. For example, the word bād sabā is 
to be found under the chapter bā and the section alif. 


In the beginning of the book the author provides a 
comprehensive introduction to the prevailing sciences 
and the rulings which are related to them. This 
introduction in itself is a most useful and rare work.  


Almost all scholars of erudition state that Kashshāf 
Istilāhāt al-Funūn is a unique and most authentic 
reference work as regards the extensiveness and 
comprehensiveness of its subject, its academic depth, 
and its arrangement. Some ‛ulamā’ are of the view that 
it is the greatest academic contribution of the 12th 
century. This could be an exaggeration, but there is no 
doubt that this work is a unique gift to the ‛ulamā’ of 
the world from an ‛ālim of the Indian sub-continent. 
The distinguished scholar and researcher of the Islamic 
world, Maulānā Sayyid Abul Hasan ‛Alī al-Hasanī an-
Nadwī rahimahullāh, lists this book among the choicest 
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and leading books of India. This is why from the time it 
was compiled to the present day, most ‛ulamā’ and 
researchers refer to it for the definition and meaning of 
the various sciences and arts. 


Demise 
After illuminating this world for about 72 years, this 
glittering lamp of knowledge departed from this 
temporary world in 1191 A.H./1777. He was buried in 
the graveyard which lies near the Masjid Pīr in Thānah 
Bhawan. According to Hakīm Muhammad ‛Umar 
Chartāulī, although the traces of his grave have been 
obliterated, his mausoleum is preserved to this day. It 
is situated on the masjid side of the graveyard, under a 
shady tree on the south eastern corner.1 


                                           


1 From the introduction to Kashshāf Istilāhāt al-Funūn, 


compiled by Maulānā Nūr al-Hasan Rāshid Sāhib 


Kāndhlawī. 
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Hadrat Sayyid Shāh Muhammad ‛Adl Rāi 
Barelwī (d 1192 A.H.) 


Name And Lineage 
His name is Sayyid Muhammad ‛Adl, his title is Shāh 
La‛l Sāhib, and his father’s name is Sayyid Muhammad 
Jī rahimahullāh. He was the most distinguished 
grandson of Hadrat Shāh ‛Alamullāh Sāhib 
rahimahullāh. 


Merits And Virtues 


He was at the forefront in the caravan of Sufism and 
cognition in his era. He was listed among the 
distinguished Sufi masters. People of several Sufi 
families and religious and academic circles of Avadh 
and surrounding areas had pledged bay‛at to him. My 
(Maulānā Muhammad Hasanī rahimahullāh) 
grandfather, Maulānā Sayyid ‛Abd al-Hayy Hasanī 
rahimahullāh, quotes the words of his teacher, Hadrat 
Maulānā Muhammad Na‛īm Firangī Mahallī 
rahimahullāh, in his marginal notes to Sīrat ‛Ilmīyyah, 
which he used to say with reference to Shāh La‛l Sāhib. 
The importance of this testimony can be valued by the 
one who is aware of the academic excellence and 
spiritual rank of Maulānā Muhammad Na‛im Firangī 
Mahallī rahimahullāh. He writes: 


My teacher, Maulānā Muhammad Na‛īm 
Firangī Mahallī, used to say that no person 
of abstinence, determination, Sharī‛ah-
consciousness, asceticism, virtue and 
merit, excellence and steadfastness similar 
to him was born in this era. He appeared 
like a glittering sun and conferred his 
blessings to the world. 


Education And Training 
From his infancy to his youth, he remained under the 
tutelage and company of his father, Sayyid Muhammad 
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Jī rahimahullāh. He traversed all the ranks of Sufism 
within a short period of time, became his father’s true 
deputy and representative, and illuminated the name of 
the early Auliyā’. During the early stages of his life he 
studied the external sciences from his elder brother, 
Sayyid Muhammad Hakam rahimahullāh. The affection 
of the teacher and love of the brother can be gauged 
from the fact that Sayyid Muhammad Hakam 
rahimahullāh wrote an Arabic grammar book 
specifically for him. 


After completing the external sciences, he became 
concerned about acquiring spiritual affiliation, 
cognition, conviction and Allāh-consciousness. He went 
through the most difficult spiritual striving under the 
tutelage of his father and reached that level which, 
even if it was obtained after spending the entire world’s 
treasures and sacrificing one’s life, it would have been 
solely a favour from Allāh ta‛ālā. 


Ascetic Life 
He used to serve the poor, the sick and the weak to 
such an extent that he was given the title of Abul 
Masākīn (the father of the poor). Maulānā Sayyid 
Nu‛mān (who is also his khalīfah) describes his 
condition as follows: 


His ascetic life, striving, selflessness, 
abstinence and generosity were of such a 
level that if grilled food was presented to 
him, he would increase it by adding water 


to it. He would not eat more than a quarter 
of his stomach, and would occasionally 
miss that much as well. He would then give 
the remaining food to the poor and needy. 
In most cases, when it was winter, he used 
to give his bedding (mattress, duvet, etc.) to 
the guests who had arrived in the khānqāh. 
The next morning, he would get up early 


https://nmusba.wordpress.com/







 509 


before the adhān, wake everyone up, fold all 
the bedding and bring it silently to his room 
so that no one comes to know [that it was 
he who had given it to them]. Later on, he 
gave up using bedding which was stuffed 
with cotton after learning that Rasūlullāh 
sallallāhu ‛alayhi wa sallam did not use 
such items. In his love for Rasūlullāh 
sallallāhu ‛alayhi wa sallam and intense 
emulation of his Sunnah, he also gave up 


sleeping on a raised bed. He used to spread 
a straw mat or dried grass on the ground 
and lie on it. 


His desire for worship, fear and turning to Allāh ta‛ālā 
were of such a level that when a person hears about 
them, a glimpse of the life of the Sahābah radiyallāhu 
‛anhum appears before him. Maulānā Sayyid Nu‛mān 
Sāhib, the author of A‛lām al-Hudā, testifies: 


I often saw him standing for the ‛ishā salāh, 
he was then overcome by a condition which 
caused him to remain standing in that 
position for the entire night until the time of 
dawn. 


After giving this testimony, Maulānā Sayyid Nu‛mān 
says, his life was as described in the following couplet: 


There are three signs of true love: a pale 
colour, a deep sigh, and tearing eyes. 


All three conditions were clearly visible on his face. By 
Allāh, there is no exaggeration in what I am saying. 


He used to travel to the surrounding areas of Avadh, 
Bahrā’ich, Mānikpūr, Allāhābād and Delhi where he 
used to present himself before the ‛ulamā’ and Sufi 
masters and benefit from them. He would also visit the 
graves of the Auliyā’ but would not inform anyone of 
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his going there. The only way people learnt of this was 
when he would not be present for the congregation, 
and they would say: “He has run away from us.” He 
also travelled to Burhānpūr and Bhopal, but when the 
people of these cities heard of his arrival and went to 
him in droves, he left. 


While writing about how these personalities concealed 
their conditions and remained anonymous, the author 
of Bahr Zakhkhār (who was a contemporary of Shāh 
La‛l Sāhib and a friend of ‛Abdullāh Khān, a murīd of 


Shāh La‛l Sāhib and author of Riyād al-Auliyā’) writes 
in Bahr Zakhkhār: 


It is well known that these personalities 
were very hesitant in exposing their 
supernatural feats and tried to conceal 
their conditions. Malfūzāt and majālis 
(statements and assemblies) were not a 
custom in their family. They say: These 
things are okay for those saints and 
dervishes who genuinely discarded this 
world. It is most irreligious for us to 
consider ourselves to be saints and to then 
make statements (malfūzāt). 


He writes further on: 


I am writing about him after asking Maulwī 
‛Abd al-Karīm rahimahullāh about his life. 
However, all these personalities whose lives 
are described in these pages must be 


considered to be nothing but lamps of the 
Sharī‛ah and suns of the true sky. 


Independence 
The independence, disregard for this world and wealth, 
emulation and resoluteness in following the Sunnah, 
wide popularity and influence of Hadrat Shāh La‛l 
rahimahullāh can be gauged from the following unique 
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incident which Maulānā Shāh Muhammad Idrīs 
Nagrāmī, the author of al-Usūl ath-Thābithah li al-Furū‛ 
an-Nābitah, describes in detail. The incident is quoted 
in his words: 


I heard my father (Maulānā Shāh 
Muhammad ‛Abd al-‛Alī Nagrāmī) relating 
that when Shujā‛ ad-Daulah came to Rāi 
Bareilly, he had an intense urge to go and 
meet Hadrat Shāh La‛l Sāhib. Some people 
said to Shujā‛ ad-Daulah: “Sir, your 


moustache is quite long. When anyone goes 
before Hadrat Shāh La‛l and his appearance 
is against the Sunnah, then Hadrat Shāh 
La‛l, through his powerful affiliation with 
Allāh ta‛ālā, explains to the person in such 
a manner that the person automatically 
changes his appearance in accordance with 
the Sharī‛ah.” There were two young, 
powerful and brave Afghanis who were 
present. When they heard this, they said: 
“How can that dervish ever have the 
audacity to cut our moustaches?!” Saying 
this, the two went to meet Hadrat Shāh La‛l 
Sāhib. After a short while, he explained to 
them in such a soft manner, that they 
succumbed of their own accord and said: 
“Hadrat, we will happily do whatever you 
say.” Hadrat immediately clipped their 
moustaches with his own blessed hands 


and made the two’s appearance in 
accordance with the Sharī‛ah. They left and 
proceeded to Shujā‛ ad-Daulah. When he 
saw their appearance in line with the 
Sharī‛ah, he asked them: “What happened? 
You left here with a lot of pride and 
haughtiness!?” They replied: “O Sultan! 
When Hadrat Shāh La‛l Sāhib began 
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advising us, it seemed to us as if there were 
two lions standing with their claws 
extended towards us. If we did the slightest 
thing against his order, they would kill us 
immediately.” On hearing this, Shujā‛ ad-
Daulah became terrified and was deprived 
of going to meet Hadrat Shāh La‛l Sāhib. 


Emulating The Sunnah 
Hadrat Shāh La‛l Sāhib emulated his forefathers in 
following and emulating the Sunnah. This was one of 
his greatest qualities. Those who pledged allegiance to 
him and benefited spiritually from him received the 
following message naturally: 


Gain proximity to Rasūlullāh sallallāhu 
‛alayhi wa sallam (through total emulation 
of the Sunnah) because this is Dīn in its 
entirety. 


And: 


Honour in both worlds lies solely in 
Rasūlullāh sallallāhu ‛alayhi wa sallam. 
Whoever does not absorb the soil of his 
threshold (whoever does not adhere to his 
Sunnah) shall have soil cast on his head (he 
will be disgraced in this world and in the 
Hereafter). 


The ‛Alīyyah Qalandarīyyah Sufi family of Kākaurwī is 
well known for its extensiveness, toleration, attraction 


and Allāh-intoxication. In the lives of some of its saints 
we find that colour clearly visible with which the ‛Alam 
Ilāhī family is attached, and where both families have 
combined in a single person. It is like an elongated line 
of light which leaves its effulgence wherever it goes. 


Hadrat Shāh Muhammad Kāzim ‛Alī Qalandar 
rahimahullāh who was a very high ranking saint of this 
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family received the permission of deputyship from Shāh 
La‛l Sāhib and after him from Shāh Abū Sa‛īd Sāhib (a 
grandson of Sayyid Āyatullāh ibn Sayyid ‛Alamullāh 
rahimahullāh). It is probably for this reason that he 
strictly opposed some of the customs and traditions of 
his family which were against the Sharī‛ah and against 
the Sunnah. He opposed these practices through his 
training and tutoring of his son, Shāh Turāb ‛Alī 
Qalandar rahimahullāh. These were the customs and 
traditions which were not considered to be 


blameworthy by some of the Sufi families. 


While evaluating his poetry, the author of Bihāristān 
Turāb writes about the early part of the life of Shāh 
Turāb ‛Alī Qalandar rahimahullāh as follows: 


My father (Shāh Kāzim ‛Alī Qalandar 
rahimahullāh) would firmly embed the 
insignificance of this world in my heart. He 
used to prohibit eating exotic dishes, 
wearing expensive garments, and evil 
characteristics. When the womenfolk asked 
me to keep long side-locks on my head as a 
vow, he instructed me to shave my head. 
When I wore red-coloured shoes, he said 
that this colour was against the Sharī‛ah 
and makrūh. 


He writes further on: 


After acquiring proficiency in juridical rulings, he 
began teaching Sufi books, taught the etiquette of 


assemblies, and instructed that instead of lowering 
one’s head as a form of greeting, every person must 
say: As-salāmu ‛alaykum. 


He used to instruct his sons to serve the murīds. He 
would occasionally order them to sweep the veranda, 
and accustom them to every type of act which would 
create servitude and humility in them. 
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A distinguished scholar of Firangī Mahal, Maulānā 
Izhār al-Haq rahimahullāh who was the brother of 
Maulānā Anwār al-Haq rahimahullāh, the son-in-law of 
Maulānā Bahr al-‛Ulūm, and uncle of Maulānā 
Muhammad Mubīn rahimahullāh, had pledged bay‛at to 
Sayyid Shāh La‛l Sāhib rahimahullāh and became his 
khalīfah. 


On one occasion, Maulānā Bahr al-‛Ulūm rahimahullāh 
was travelling to Bihār. He took Maulānā Izhār al-Haq 
rahimahullāh with him and they stopped over at the 


khānqāh of Sayyid Shāh La‛l Sāhib rahimahullāh. 


Maulānā Izhār al-Haq rahimahullāh spent a long period 
of time in the company of Sayyid Shāh La‛l Sāhib 
rahimahullāh and reached lofty ranks under his 
tutelage. Maulānā Walī Allāh Firangī Mahallī 
rahimahullāh writes about the life of Maulānā Izhār al-
Haq rahimahullāh in his book, al-Aghsān al-Arba‛ah. 
He relates how Maulānā Izhār al-Haq rahimahullāh 
presented himself before Sayyid Shāh La‛l Sāhib 
rahimahullāh. He writes: 


Shāh La‛l Sāhib rahimahullāh considered 
him to be a boon and a unique gem. He 
gave him a place in his house. Students 
began presenting themselves to him to 
acquire knowledge from him. He then began 
conducting lessons in the masjid of Shāh 
La‛l Sāhib rahimahullāh. At the same time, 
he used to derive spiritual benefit from 


Shāh La‛l Sāhib. He pledged bay‛at at his 
hands, and Shāh La‛l Sāhib taught him 
how to engage in dhikr according to the 
Naqshbandī way. He also taught him 
meditation, holding of one’s breath, and 
other spiritual exercises in which he 
became completely immersed and occupied. 
He lived with Shāh La‛l Sāhib for a long 
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period of time. He went to his hometown 
only once, and that too, returned to Shāh 
La‛l Sāhib shortly thereafter. He also came 
back with his two sons, Nūr al-Haq and 
‛Alā’ ad-Dīn, so that they could acquire 
knowledge. 


Note: Māshā Allāh! Look at his concern for the 
education and training of his sons. This act is most 
worthy of emulation. (compiler) 


Public And Private Life 
The most important aspect of Sayyid Shāh La‛l Sāhib’s 
life according to the author (Maulānā Muhammad 
Hasanī rahimahullāh) and which left an indelible mark 
on the author’s heart is the sameness in his public and 
private life. Sayyid ‛Abd al-Karīm Chaurāsī was himself 
a great personality of his time. When he heard about 
the greatness of Sayyid Shāh La‛l Sāhib, he went to 
meet him. He took his wife and family members with 
him and sent them into Sayyid Shāh La‛l Sāhib’s house 
so that they could test him and see whether any act 
against the Sunnah and in contradiction of the 
Sharī‛ah was being committed inside his house or not. 
They observed everything for quite some time and 
concluded that there was no difference between his 
external and internal selves, and his private and public 
life. 


The fact of the matter is that although it is very easy to 
say this, it is even more difficult to practise on it. Even 
the greatest of personalities experience certain 
moments in their lives when they have to set aside the 
course of resoluteness and take refuge in concessions 
of the Sharī‛ah. Furthermore, it is not necessary that 
whatever happens outside the house will happen 
within the house. 
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While writing about Sayyid Shāh ‛Abd al-Karīm, 
Maulānā Muhammad Idrīs Nagrāmī relates the 
following incident in his al-Usūl ath-Thābitah: 


He (Shāh ‛Abd al-Karīm) was so abstentious 
that he did not become a murīd of anyone 
for a very long period of time. He used to 
say: One must become a murīd of a person 
whose internal and external selves, and 
private and public lives are in accordance 
with the Sharī‛ah. When he heard about the 
saintliness of Hadrat Shāh La‛l Sāhib, he 
proceeded to Rāi Bareilly with his wife to 
verify this information. He remained outside 
his house for one year while his wife 
remained inside the house. They did this to 
see if he commits any act against the 
Sharī‛ah. When he accomplished his 
mission after one year, he requested bay‛at. 
Hadrat Shāh La‛l Sāhib was overjoyed, 
accepted his bay‛at and honoured him with 
khilāfat. 


From the many khulafā’ of Sayyid La‛l Sāhib 
rahimahullāh, the following are worthy of mention: 


1. Maulānā Izhār al-Haq Firangī Mahallī 
rahimahullāh. 


2. Maulānā Muhammad Kāzim Qalandar Kākaurwī 
rahimahullāh. 


3. Maulānā Dhul Fiqār ‛Alī Dewī rahimahullāh who 
was a student of Hadrat Bahr al-‛Ulūm 
rahimahullāh and Maulānā ‛Abd al-Karīm 
Jaurāsī rahimahullāh. 


4. Murshid Qādī Maulānā ‛Abd al-Karīm Nagrāmī 
rahimahullāh. 


5. Maulānā Muhammad Yahyā Jā’isī rahimahullāh. 
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6. Maulānā Sayyid Muhammad Nu‛mān 
rahimahullāh who is the author of A‛lām al-
Hudā. 


7. ‛Abdullāh Khān rahimahullāh who is the author 
of Riyād al-Auliyā’. 


Demise 
Sayyid Shāh La‛l Sāhib rahimahullāh passed away on 
11 Ramadān 1192 A.H. at the age of 85. He was buried 
in the graveyard of Sayyid Shāh ‛Alamullāh 
rahimahullāh. May Allāh ta‛ālā illuminate his resting 
place. Āmīn.1 


                                           


1 Tadhkirah Hadrat Sayyid Shāh ‛Alamullāh, p. 176. 
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Hadrat Shāh Abū Sa‛īd Hasanī Rāi 
Barelwī (d. 1193 A.H.) 


Name And Lineage 
His name is Abū Sa‛īd and his father’s name is 
Muhammad Diyā’ ibn Hadrat Āyatullāh rahimahullāh. 
He is the great grandson of Hadrat Shaykh ‛Alamullāh 
Naqshbandī Rāi Barelwī rahimahullāh and the 
maternal grandfather of Hadrat Sayyid Ahmad Shahīd 
rahimahullāh. 


Birth 
He was born in Rāi Bareilly, U.P. and grew up there. 


Education And Training 
He studied under Mullā ‛Abdullāh Amethwī 
rahimahullāh and then pledged bay‛at to his 
honourable uncle, Sayyid Muhammad Sābir 
rahimahullāh. He acquired the spiritual affiliation of his 
forefathers from Shāh Muhammad Yūnus rahimahullāh 
who was a khalīfah of his father. He then proceeded to 
Delhi where he presented himself in the service of 
Hadrat Shāh Walī Allāh Sāhib rahimahullāh. He 
completed the spiritual path under him and received 
great glad tidings from him. After the demise of Hadrat 
Shāh Walī Allāh Sāhib rahimahullāh, he benefited from 
his senior khalīfah, Hadrat Shāh Muhammad ‛Āshiq 
Sāhib Phaltī rahimahullāh, and received khilāfat from 
him. 


Merits And Virtues 


His spiritual affiliation was extremely strong and his 
companionship most influential. His temperament, 
excellences and cognition can be gauged from the 
correspondence which took place between himself and 
Hadrat Shāh Walī Allāh Sāhib rahimahullāh. His 
greatness can be determined from the letters which 
Shāh Ahlullāh rahimahullāh (the brother of Hadrat 
Shāh Walī Allāh rahimahullāh), Maulānā Nūrullāh 
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rahimahullāh, Hadrat Shāh Muhammad ‛Āshiq 
rahimahullāh and Hadrat Shāh ‛Abd al-‛Azīz 
rahimahullāh wrote to him. 


His Rank in The Sight of Shāh Walī Allāh Sāhib 
Sayyid Shāh Abū Sa‛īd rahimahullāh was from among 
the special associates of Hadrat Shāh Walī Allāh Sāhib 
rahimahullāh. Sayyid Shāh Abū Sa‛īd rahimahullāh is 
listed among the foremost of those fortunate people 
who benefited directly from the sciences and knowledge 
of Hadrat Shāh Walī Allāh Sāhib rahimahullāh and who 


recognized his true worth. This special bond which 
existed between the two is displayed in every line of the 
letters which they wrote to each other. Maulānā Sayyid 
Nu‛mān rahimahullāh wrote a letter to Sayyid Shāh 
Abū Sa‛īd rahimahullāh after the demise of Hadrat 
Shāh Walī Allāh rahimahullāh. He writes in it: 


All praise is due to Allāh ta‛ālā, the level of 
happiness which Hadrat Marhūm [Shāh 
Walī Allāh rahimahullāh] had for you and 
his focus and attention on your lofty 
condition are beyond description. He would 
inquire about your condition most of the 
time. When you arrived at the exact time 
when the Abdālīs attacked and plundered, 
and the plundering and killing came to an 
end,1 he said: It seems as if Hadrat was 
concerned about meeting you for the last 
time. He said on one occasion: “Abū Sa‛īd 
intends to come here. It will be good if he 


reaches quickly.” 


                                           


1 We could not obtain details on the incident which is 


referred to here. 
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Independence 
Sayyid Shāh Abū Sa‛īd distinguished himself in his 
generosity, big-heartedness, hospitality and concern for 
the poor. He received 100 000 rupees on one occasion. 
He placed the money outside and began distributing it 
to the needy. 


He enjoyed great popularity in Madras and 
Chīnāpatan. 


His Khulafā’ 


The following personalities were from among his senior 
khulafā’: Mīr ‛Abd as-Salām Badkhashānī 
rahimahullāh, Shaykh Muhammad Mīr Dād Qārī Makkī 
rahimahullāh, Maulānā Jamāl ad-Dīn ibn Hamd Siddīq 
Qutb rahimahullāh, Maulānā ‛Abd al-Qādir Āfindī 
rahimahullāh, Shaykh ‛Abd al-Latīf Husaynī Misrī 
rahimahullāh, Hājī Amīn ad-Dīn Kākaurwī 
rahimahullāh and ‛Abd al-Qādir Khālispūrī 
rahimahullāh.1 


Letters of Senior Personalities Addressed to Him 
We take the opportunity of quoting a few letters which 
his contemporary scholars and Sufi masters wrote to 
him. These are quoted from Tadhkirah Hadrat Shāh 
Abū Sa‛īd Hasanī of Maulānā Nasīm Ahmad Farīd 
Amrohī rahimahullāh. A study of these letters will 
demonstrate the high rank and position of Hadrat Shāh 
Abū Sa‛īd rahimahullāh. 


The original letters are either in the Arabic or Persian 
languages, and are understood by few people. We will 


therefore suffice by quoting their Urdu translation. 


Letter From Hadrat Shāh Walī Allāh Sāhib Dehlawī 


To Mīr Sayyid Abū Sa‛īd may Allāh keep him safe, from 
Walī Allāh may Allāh pardon him. As salāmu ‛alaykum. 


                                           


1 Tadhkirah al-Abrār, Sīrah as-Sādāt, Nuzhatul Khawātir. 
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Kindly study the following: All praise is due to Allāh 
ta‛ālā over the goodness and wellbeing which are 
enjoyed by both of us. I received your letter in which 
you described some of your observations related to 
subtle and concealed matters. I expressed gratitude to 
Allāh ta‛ālā. This path which you are treading is the 
sirāt mustaqīm – the straight path. It is the path which 
was adhered to by the senior men of cognition. You 
must not have any type of fear and apprehension in 
your heart. The essence of what I am saying is that you 


must be most grateful – with your heart and soul – over 
what you have acquired, and have hope for additional 
bounties. The effulgence of Rasūlullāh sallallāhu 
‛alayhi wa sallam which you observed is also a 
manifestation of the Uwaysī affiliation. You had been 
hoping for this affiliation from before. All praise is due 
to Allāh ta‛ālā you have acquired it now. It will be 
beneficial to read Yā Hamīdu 1 000 times to repulse the 
restlessness of the heart. You may read it scattered 
over the five salāhs or all at once. You must not worry 
about your livelihood and prosperity. Whatever 
condition you are experiencing at present is exactly in 
line with divine wisdom and beneficial to you. Although 
you may not consider it to be beneficial at present, its 
benefit will eventually become clear to you. 


Was salām. My son and his mother convey their salām 
to you and are hopeful of your du‛ā’s because a du‛ā’ 
made in favour of a Muslim brother who is absent is 
accepted.1 


Letter From Hadrat Shāh Ahlullāh Sāhib 


To Sayyidunā Abū Sa‛īd Sāhib may Allāh keep him safe 
and sound, from Ahlullāh. As salāmu ‛alaykum. I 
received your letter which brought much joy to me. I 


                                           


1 Tadhkirah Hadrat Shāh Abū Sa‛īd, p. 19. 
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cannot sufficiently thank you for the kindness and 
affection which you showered on me, and for the 
external and internal attention which you gave to me. 
Bearing in mind that you spend your life in earning 
Allāh’s pleasure, I pray to Him that He confers you with 
progress and excellence in both worlds. Just as you 
freed me from my worries concerning a livelihood, I 
make du‛ā’ that Allāh ta‛ālā fulfils all your worldly and 
Dīnī needs without having to worry about them. Āmīn. 


Letter From Maulānā Nūrullāh Budhānwī 


To Mīr Sayyid Abū Sa‛īd Sāhib, may Allāh ta‛ālā keep 
him safe, from Nūrullāh. As salāmu ‛alaykum. I 
received your letter and was overjoyed by it. When the 
pious think of a person, it brings glad tidings of good 
fortune. All praise is due to Allāh ta‛ālā for that. I 
constantly speak about your character and affection. 
May Allāh ta‛ālā preserve you with internal and 
external wellbeing and safeguard you with the things 
which earn His pleasure. My yearning to meet you 
multiplied when I heard of your intention to come here. 
May Allāh ta‛ālā bless those who are yearning to meet 
you to realize this as quickly and in the best way 
possible. I am making du‛ā’ for this to be realized. Allāh 
ta‛ālā is most certainly close and is answering my 
prayers. The name of the person who is one of my 
relatives is Muhammad Rājī. If he is there, call him to 
you and ask him to at least write to me and inform me 
about his self. ‛Atā’ullāh and his brothers, Qādī Sāhib, 
Miyā Sirāj ad-Dīn and others convey their salām to 


you.1 


Note: In addition to the above letters, the letters of 
Shāh ‛Abd al-‛Azīz Sāhib rahimahullāh, Shāh 
Muhammad ‛Āshiq Sāhib Phaltī rahimahullāh and 


                                           


1 Tadhkirah Hadrat Shāh Abū Sa‛īd. 
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others are also quoted but we did not quote them here 
for the sake of brevity. We certainly read them and 
concluded from them that although these personalities 
were contemporaries, there was immense love and 
affinity among them, and they acknowledged each 
other’s internal and external excellences without 
hesitation. This is a clear proof of their sincerity and 
devotion. This is most certainly the trait of the 
Ahlullāh, and they are most worthy of emulation. 
Inspiration is from Allāh ta‛ālā alone. (compiler) 


Demise 
He passed away on 9 Ramadān 1193 A.H. in Rāi 
Bareilly and was buried there. May Allāh ta‛ālā 
illuminate his resting place. Āmīn.1 


                                           


1 Tadhkirah Hadrat Shāh Abū Sa‛īd. 
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Hadrat Shāh Mirzā Mazhar Jānjānā 
Dehlawī (d. 1195 A.H.) 


Name And Lineage 
His name is Jānjānā, his titular name is Mazhar, his 
titles are Shams ad-Dīn and Habībullāh. His father’s 
name is Mirzā Jān. Based on this, Hadrat Aurangzeb 
‛Ālamgīr rahimahullāh named him Jān-e-Jān (the life of 
Jān) because a son is his father’s life. His lineage goes 
up to Hadrat ‛Alī radiyallāhu ‛anhu via Hadrat 


Muhammad ibn Hanafīyyah rahimahullāh. 


The traces of rectitude and guidance were visible from 
his forehead, and love was fully embedded in his 
temperament. 


Birth 
He was born on 11 Ramadān 1111 A.H. on a Friday 
morning during the rule of Aurangzeb. 


Education 
Mirzā Sāhib’s father paid particular attention to his 
education from childhood. He used to emphasise on 
him to divide his time so that he could study various 
sciences. He used to say: “Life and time cannot be 
replaced.” When his father was departing from this 
world, he advised him to spend his time in acquiring 
perfection and not to waste his life in unnecessary 
occupations. 


Note: Glory to Allāh! This is a most useful piece of 
advice which every child ought to bear in mind. 


(compiler) 


Mirzā Sāhib was very young when his father initiated 
his education and training. He studied Persian 
colloquial collections under his father. He received 
certificates for the Qur’ānic sciences, tajwīd, qirā’at and 
so on from other ‛ulamā’. 
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Spiritual Knowledge 
Mirzā Sāhib came into this world in an environment 
which placed more emphasis on the internal than on 
the external. It was an environment in which 
preference was given to patience, contentment, 
resignation to divine will, self-reliance and lofty 
character over material wealth and luxuries, and 
worldly position and authority. Mirzā Sāhib’s father 
educated and tutored him in such a way that whether 
he chose to live like a wealthy man or a dervish, he had 
sufficient proficiency over all the essential sciences and 
arts. This, not withstanding the fact that his father 
preferred him to choose the life of a dervish. This is 
why his father used to take him regularly to his shaykh 
and mentor, Hadrat Shāh ‛Abd ar-Rahmān Qādrī 
rahimahullāh. Although Mirzā Sāhib was not fully 
inclined towards Sufism until his father’s demise, he 
was strict in his adherence to the Qur’ān and Sunnah 
from a tender age. He accompanied his father to meet 
Hadrat Shah ‛Abd ar-Rahmān Qādrī rahimahullāh on 
one occasion. Incidentally, Shāh Sāhib could not 
perform the ‛asr and maghrib salāhs due to 
intoxication by a simā‛ session. When Mirzā Sāhib saw 
this condition, he decided that if his father asks him to 
pledge bay‛at at the hands of Shāh Sāhib he will 
decline. It was in his favour that his father did not 
make such a request to him. 


Mirzā Sāhib writes in one letter that his father passed 
away in 1130 A.H./1718 while he was 16 years old at 


the time. 


Mirzā Sāhib says that after his father passed away, he 
spent four years in seeking of this world. During this 
period, his well-wishers hoped that he gets a job in the 
royal court. Some people took him to meet 
Farrukkhsiyar [the king]. Incidentally, the king had a 
cold on that day and did not come to court. Mirzā 


https://nmusba.wordpress.com/







 526 


Sāhib returned dejectedly. That same night he saw a 
dream in which he presented himself at the grave of a 
certain saint. The saint emerged from his grave and 
placed his hat on Mirzā Sāhib’s head. This saint was 
Hadrat Khwājah Qutb ad-Dīn rahimahullāh. 
Subsequent to that dream, love for worldly fame and 
position departed from Mirzā Sāhib’s heart. 


Bay‛at at The Hands of Hadrat Nūr Muhammad 
Budāyūnī 
Some time after his father’s demise, Mirzā Sāhib 
developed an urge to establish a contact with saints. 
He says in this regard: “During this period, I went and 
presented myself in the service of Shaykh Kalīmullāh 
Chishtī rahimahullāh, Shāh Ghulām Muhammad 
Muwahhid rahimahullāh, Mīr Hāshim Jālesarī 
rahimahullāh and others.” 


One day, someone spoke about Hadrat Sayyid Nūr 
Muhammad Budāyūnī rahimahullāh in such glowing 
terms that Mirzā Sāhib developed a yearning to meet 
him. He was so affected by what he heard that he left 
immediately to meet him and found him as described. 
It was the practice of Hadrat Sayyid Nūr Muhammad 
Budāyūnī rahimahullāh that if anyone came to pledge 
bay‛at to him, he would first assess the person’s 
capabilities and then make istikhārah. If the istikhārah 
was in the person’s favour, he would accept his bay‛at; 
if not, he would decline. However, when he observed 
Mirzā Sāhib’s capabilities, he was impressed by them 
and inducted him as his murīd there and then. 


After remaining in the service of his shaykh for four 
years, he received major friendship [with Allāh ta‛ālā], a 
garment of the Sufis, and khilāfat. Hadrat Sayyid Nūr 
Muhammad Budāyūnī rahimahullāh passed away in 
1135 A.H. May Allāh ta‛ālā shower His mercy on him. 
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Mirzā Sāhib then studied Hadīth under Hadrat Jīyū 
rahimahullāh. When the latter passed away, Mirzā 
Sāhib presented himself in the service of Hadrat Shāh 
Gulshan rahimahullāh who advised him to go to Hadrat 
Muhammad Zubayr rahimahullāh. When Mirzā Sāhib 
went to Hadrat Muhammad Zubayr rahimahullāh, the 
latter said to him: “You have already acquired a 
genuine affiliation from Sayyid Nūr Muhammad 
Budāyūnī rahimahullāh, this is enough for you.” 
However, a genuine seeker is always restless. Mirzā 


Sāhib therefore proceeded to Hadrat Sayyid Hāfiz 
Sa‛dullāh rahimahullāh. When the latter passed away 
in 1152 A.H., Mirzā Sāhib went to Hadrat Shaykh 
Muhammad ‛Ābid Sunāmī rahimahullāh (d. 1160 A.H.) 
and benefited from him until his demise.1 


Note: We learn from the above that the objective is to 
gain Allāh’s pleasure and acquire affiliation with Him. 
The Sufis are not the objectives. This is why every 
seeker must be constantly worried about his progress. 
And when there is hope of realizing his objective by a 
certain person, he must go there without hesitation. He 
must not allow pride, ostentation and partisanship to 
be obstacles in this path; as is the case nowadays. May 
Allāh ta‛ālā safeguard us against this major tribulation 
and inspire us to be worried about our rectification 
until we die. Āmīn. A poet says: 


Striving and toiling will remain in this path. 
Thus, you must not be free until your end. 


Even if you have to go to several Sufi masters, you 
must go because this is the mark of a genuine seeker. 
(compiler) 


                                           


1 Mirzā Mazhar Jānjānā Ke Khutūt, p. 24. 
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Physical Features 
Mirzā Sāhib was tall and very handsome. He used to 
wear a turban in emulation of the Sunnah. He wore 
very simple but clean clothes. He used to wear a qamīs 
(long shirt) which was split in the front.1 


Incidents Which Demonstrate His Delicate 
Temperament 
1. Mirzā Sāhib would get a headache if he saw an item 
which was not kept in its correct place. Bahādur Shāh 
obtained permission to visit him after he [the king] 
persisted for a long time. It was a hot day, the king was 
thirsty and he asked for water. Mirzā Sāhib said: 
“There is the water-pitcher. Pour water into the cup 
and drink it.” The king drank the water and placed the 
cup on the water-pitcher. When Mirzā Sāhib’s eyes fell 
on the pitcher, he noticed that the cup was slightly 
inclined [not placed upright]. He looked at it for quite 
some time and could not control himself any longer, so 
he said: “I cannot understand how you are running the 
country as a king when you do not even know how to 
place a cup correctly!” Mirzā Sāhib then addressed him 
sternly: “Do not discomfort me in this way in the 
future.” 


2. Mirzā Sāhib did not get sufficient sleep one night 
because it was cold. When an old female attendant 
came to know of this, she came to him and said: “If you 
permit me, I will make a duvet for you.” He replied: 
“Very well.” She came with the duvet after the ‛ishā 
salāh and said: “Hadrat, the duvet is ready.” He was 


already lying down on his bed at the time, so he said: “I 
am already lying down and it is difficult for me to get 
up. Why don’t you come and place it on me.” The old 
woman covered him with the duvet and left. The next 
morning Mirzā Sāhib said to his attendant: “Ghulām 


                                           


1 Mirzā Mazhar Jānjānā Ke Khutūt, p. 34. 
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‛Alī! I did not sleep the whole night. Check if there are 
any lice in the duvet.” Ghulām ‛Alī examined it 
carefully. How could there be any lice in a new duvet!? 
Yes, in the old woman’s hurry to make the duvet, some 
of the stitches were crooked so the attendant 
straightened them. Only then was Mirzā Sāhib able to 
get some rest. 


3. Hadrat Shāh Ghulām ‛Alī Sāhib rahimahullāh was a 
special attendant of Mirzā Sāhib. He used to be very 
careful when he used to stand up to fan Mirzā Sāhib. 
Even then, if he went a bit slow, Mirzā Sāhib would 
say: “Miyā! Is there no life in your hands?” And if he 
moved a bit fast, Mirzā Sāhib would say: “It seems as 
though you want to blow me away.” Shāh Ghulām ‛Alī 
Sāhib rahimahullāh eventually said to him in a very 
subdued tone: “Hadrat, you are neither happy when I 
am slow nor when I am fast.” Mirzā Sāhib went into a 
rage, pushed him aside, and said: “I do not want you to 
fan me any more.” Shāh Ghulām ‛Alī Sāhib was 
reduced to tears and sought pardon after humbling 
himself before Mirzā Sāhib. He then sought permission 
to fan him and Mirzā Sāhib gave him permission. 


Note: This was a test. When a genuine seeker carries 
out instructions without the slightest objection, Allāh 
ta‛ālā confers him with lofty ranks and positions. 
(compiler) 


4. The Qādī Sāhib was wearing exotic garments when 
he came to visit Mirzā Sāhib. The son of a saint 
accompanied him. The latter was feeling thirsty, so 
Mirzā Sāhib permitted him to drink water from the 
water-pitcher. He drank the water and covered the 
pitcher with the glass. Mirzā Sāhib placed his hands on 
his head in anguish, then got up and placed the glass 
correctly over the pitcher. 
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When it was the time for Mirzā Sāhib to emerge from 
his room, Shāh Ghulām ‛Alī Sāhib would first clean the 
floor. One day when he emerged from his room, he held 
his head and sat down. He said: “Ghulām ‛Alī! Haven’t 
you learnt any manners as yet!? Look at the piece of 
grass on the floor! Pick it up quickly!”1 


Words of Advice 
Opt for a life of piety and righteousness. Follow 
Rasūlullāh sallallāhu ‛alayhi wa sallam with your life 
and heart. Compare your life situations with the 
Qur’ān and Sunnah. If they are in compliance, consider 
them to be worthy of acceptance. If they are in conflict, 
you can conclude that they are rejected. Adhere to the 
aqīdah (beliefs) of the Ahl as-Sunnah wa al-Jamā‛ah 
and acquire knowledge of Hadīth and fiqh. Remain in 
the company of ‛ulamā’ and acquire rewards for the 
Hereafter. If possible, remain steadfast in practising on 
Hadīth. Try to practise on every Hadīth so that you are 
not deprived of its effulgence. 


A bit of solitude is essential for internal purification. 
The capital of a dervish is to be found in the 
purification of the heart. Take very little of the wealth 
and possessions of this world because you will have to 
give an account for them on the day of Resurrection. 
Remain engrossed in worship and Allāh’s 
remembrance. Do not defer today’s work for tomorrow. 
Strengthen your belief in the love of the Sufis because 
friendship with the friends of Allāh ta‛ālā will take you 
closer to Allāh ta‛ālā. 


As far as possible, spend your life in patience and 
reliance on Allāh ta‛ālā. Remove thoughts of all apart 
from Allāh ta‛ālā from your mind. Place your trust in 
Allāh ta‛ālā and be convinced of death. If there is no 


                                           


1 Tadhkirah ar-Rashīd, p. 259. 
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hesitance in your heart, opt for seclusion. The 
appointed time for your sustenance will most certainly 
be realized. If you are concerned about your family, it is 
also a Sunnah of the Prophets ‛alayhimus salām to 
prepare the means. The capital wealth of a dervish is 
absence of all worry and focus on Allāh ta‛ālā. Thus, 
never allow your focus to be changed into confusion 
and anxiety, and your heart’s concentration to become 
defective. Be content, and remove greed and avarice 
from your heart. Do not have any hope [of anything] 


from beloveds and strangers. Consider having and not 
having to be equal. Do not look at anyone with scorn. 
Consider yourself to be the lowest and most worthless. 
In the path of seeking Allāh ta‛ālā, you must remove 
pride from your mind and arrogance from your self. Do 
not be proud over your obedience and worship. Make 
self-obliteration and anonymity your treasure. Try to 
oppose the demands of your self as much as you can; 
this is best. At the same time, do not oppose it so much 
that it becomes frustrated and you lose your yearning 
and happiness in doing acts of obedience. You have to 
be lenient towards it occasionally because the pleasure 
of the self earns rewards. After all, a Hadīth states: 


ٰإنٰلنفسكٰعليكٰحقا
Your self has a right over you. 


Note: Glory to Allāh! This teaches genuine moderation 
and balance. It is essential for us to practise on it. 


Convey rewards to the souls of the saints through 
fātihah and durūd, and make them a means. This 
results in internal and external joy. However, it is 
difficult for novices to obtain blessings from the graves 
of the Auliyā’ without purifying the heart first. This is 
why Hadrat Khwājah Naqshband quddisa sirruhu says 
that occupying one’s self in the remembrance of Allāh 
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ta‛ālā is better than being close to the graves of the 
Auliyā’.1 


Statements 
The following are some of his statements quoted from 
Mashā’ikh Naqshbandīyyah Mujaddidīyyah: 


1. It is essential to have love for all the Auliyā’ and 
saints. If a person – out of his love and due to the 
benefit which he experiences – believes that his shaykh 
is superior to other Auliyā’ then there is no harm in it. 


Note: However, it will be better to have the belief that 
he can derive more benefit from his own shaykh than 
believing him to be superior. The person must believe 
that his shaykh is most beneficial for him. This is the 
teaching of Hadrat Hakīmul Ummat Maulānā Ashraf 
‛Alī Thānwī rahimahullāh. (compiler) 


2. In today’s times it is difficult to practise on 
resoluteness (‛azīmat) and taqwā (the demands of 
piety).  This is because interactions have been 
destroyed and practising on the Sharī‛ah is virtually 
non-existent. Thus, it will be a great boon if a person 
acts on a fatwā on face value and abstains from 
innovations. 


3. One ought to develop the qualities of 
humbleness, and accustom himself to patience and 
forbearance over the uncouthness of people. A poet 
says: 


Anonymity is the mi‛rāj (ascension) of 


obliteration. As for the true lovers, 
anonymity is their creed and religion. 


Note: Unfortunately no one speaks about this today 
and no one wants to even hear of it. This is why pride, 


                                           


1 Maqāmāt Mazharī, p. 313. 
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ostentation and baseless claims are so rife. How, then, 
will the path of the dervishes remain alive!? (compiler) 


4. Balance and moderation are very difficult in 
one’s food, drink, sleeping, waking up, actions and acts 
of worship. An effort must be made to divide one’s time 
in line with the Sunnah of Rasūlullāh sallallāhu ‛alayhi 
wa sallam. Emulating the Prophets ‛alayhimus salām 
is laid down for the acquisition of balance and 
moderation. The following is an explicit proof for this: 


طِٰ مَٰالنَّاسُٰباِلأقِسأ ٰلِيَقُوأ
So that people may remain upright with moderation. 


5. To be mindful of one’s shortcomings in doing 
good deeds and believe that one does not deserve 
Allāh’s past acts of kindness are from among the 
salient practices of the seekers of the path. A person 
must continue carrying out good deeds but he must be 
forever fearful of Allāh’s attributes of independence and 
pride. He must apologize for shortcomings and have 
firm hope [in the acceptance of] the means for the 
acceptance of his good deeds. He must consider few 
sins to be too many, and small bounties to be too 
many. He must always be grateful and accept Allāh’s 
decree. 


Note: Glory to Allāh! What an excellent piece of advice. 
It is a fundamental of the path. May Allāh ta‛ālā inspire 
us. Āmīn. (compiler) 


6. You must follow the path of abstinence, piety 
and emulation of Rasūlullāh sallallāhu ‛alayhi wa 
sallam. Assess your internal conditions against the 
Qur’ān and Sunnah. If they are in accordance, they are 
worthy of acceptance. If they are not, consider them to 
be rejected. Hold on to the beliefs of the Ahl as-Sunnah 
wa al-Jamā‛ah, and learn Hadīth and fiqh. 
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7. If a person eats sumptuous foods for the sake of 
expressing gratitude [to Allāh ta‛ālā] it seems to be a 
good idea because in the case where he does not enjoy 
the food, gratitude will not emanate from his heart. To 
make a delicious food tasteless by adding water to it 
amounts to thanklessness for Allāh’s bounties. 
Rasūlullāh sallallāhu ‛alayhi wa sallam used to eat 
food which he found delicious. If he did not desire a 
food, he would not extend his hand towards it. We are 
not on the level of Hadrat Junayd rahimahullāh and 


Hadrat Shiblī rahimahullāh who considered a bitter 
thing to be sweet. 


8. The state of each action is different, while salāh 
combines all states because it encompasses effulgence, 
forms of dhikr, recitation of Qur’ān, glorification of 
Allāh ta‛ālā, durūd and seeking forgiveness. 
Furthermore, the most correct condition which 
resembles the first era [of Rasūlullāh sallallāhu ‛alayhi 
wa sallam] is realized in salāh provided it is performed 
as it ought to be performed with due consideration of 
its etiquette. 


9. Recitation of the Qur’ān results in internal 
purification and blessings in the heart. It must be read 
with measured diction. And if it is recited with a 
moderately loud tone, one experiences intense 
pleasure. 


10. Spiritual affiliation progresses tremendously in 
Ramadān. One must be extremely cautious while 


fasting. He must abstain from backbiting and speaking 
lies. If not, the fast turns into a hunger and does not 
remain a fast. Consequently, the fasting person is 
deprived of the reward of fasting. 


11. The concentration and presence of heart which 
are acquired in the blessed month of Ramadān become 
a treasure for a person for two years. But if there is any 
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deficiency in the fast, its effect remains for the entire 
year.1 


Note: Māshā Allāh, Hadrat Muslihul Ummat 
rahimahullāh used to constantly steer us towards the 
above-mentioned realities. In fact, he used to 
encourage us towards acquiring them. May Allāh ta‛ālā 
reward him. (compiler) 


Letters 
We now take the opportunity of presenting some of his 


letters to serve as an admonishment and advice. These 
are quoted in Mirzā Mazhar Jānjānā Ke Khutūt of 
Mukarram Khalīq Anjum Sāhib. 


1. Acknowledge the merits of the saints 


All praise is due to Allāh ta‛ālā, peace and salutations 
to Rasūlullāh sallallāhu ‛alayhi wa sallam. 


From this servant, Jānjānā. I received your letter in 
which you asked who is the superior of the two: 
Mujaddid Alf Thānī rahimahullāh or Shaykh ‛Abd al-
Qādir Jīlānī rahimahullāh. 


Superiority is of two types, partial and total. Your 
question is obviously not about the partial superiority. 
Total superiority is dependent on who is closer to Allāh 
ta‛ālā. This is related to a person’s internal self which 
the intellect cannot fathom. However, the intellect can 
gauge whether a person’s virtues are many or few. By 
intellect we mean the Qur’ān, Sunnah and the Ijmā‛ of 
the first era [of Rasūlullāh sallallāhu ‛alayhi wa 
sallam]. The other point which is obvious to us is that 
both these personalities came after the Qur’ān and 
Sunnah, and after the Ijmā‛. The Sharī‛ah is silent 
about these three principles. Moreover, a person’s 
kashf (exposition) can be wrong and cannot be an 
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evidence for one’s opposition. Also, the statements of 
murīds cannot be taken into consideration because the 
murīds’ love for their respective shaykh reaches the 
level of fanaticism. Even a person of kashf cannot see 
sufficiently to encompass the excellences of these two 
personalities whereby he could pass a definitive 
judgement on which of them is superior. 


Thus, the safest thing to do is to leave it to the 
knowledge of Allāh ta‛ālā, and to remain silent about 
such futile discussions. We have to acknowledge the 


merits of both these personalities and consider it 
disrespectful to utter anything in this regard. This is 
because this issue [of who is superior] is not from 
among the essentials of Dīn regarding which it is 
essential for a person to speak. It is not appropriate for 
us to utter a word about the confidence and faith 
which we have in Hadrat Mujaddid rahimahullāh 
because the matter is beyond the realm of the intellect. 
A poet says: 


One must never fall into the trap of more 
and less. One must never step out of his 
boundary. 


This entire world is a reflection of Allāh’s 
beauty. We must merely look at it, we must 
not utter a word. 


Note: Glory to Allāh! The themes of this letter are most 
insightful. They ought to be borne in mind at all times. 
(compiler) 


2. Endure the dislikes of this world with patience 


I am well. You must remain occupied in adhering to the 
Sharī‛ah and the practices of the Tarīqah. You must be 
humble and unassuming when you meet people. This 
is because the perfection of the self lies in righteous 
intention while greatness is for Allāh ta‛ālā alone. 
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Consider it essential to remain in the company of the 
‛ulamā’ and dervishes. Remain patient over the 
adversities of this world because it is a prison for the 
believer while he is promised rest and comfort in the 
Hereafter provided his īmān remains intact. 
Continually thank Allāh ta‛ālā for His favours no 
matter how big or small they are. Do not malign the 
Sufis by your evil character. If anyone comes onto your 
path, do not accept any service from him. Rather, you 
must serve him. It is another matter if he himself 
serves you out of his excessive love. Remember Allāh 
ta‛ālā wherever you are. Remain immersed in the love 
of the seniors of the path. Miyā Muhammad Anwār is 
coming to you because of the problems he is 
experiencing. Help him as much as you can. There are 
very few in this world who are seeking Allāh ta‛ālā. 
Thus, if anyone comes to you, teach him to engage in 
Allāh’s dhikr; there is immense reward in this. Was 
salām.1 


Pieces of Advice From His Letters 
Mirzā Sāhib had given up wearing expensive clothing 
towards the end of his life. However, when Muhammad 
Qāsim sent him two rolls of expensive fabric and 
insisted that he must make garments out of them and 
wear them, he could not refuse. He writes to this murīd 
as follows: 


This servant now wears clothing made of 
cheap fabric. Nonetheless, I will wear [what 
you sent] out of consideration for you and 


because you are insisting. It would cause 
you much discomfort if I were to refuse. 


Mirzā Sāhib writes in a letter to the son of a murīd, 
Husayn: 
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This servant has gauged from a dream that 
your mother is displeased with you from 
within herself. The displeasure of one’s 
mother causes loss in this world and in the 
Hereafter. 


He writes to a female murīd: 


If you spend your life by being respectful to 
your seniors and affectionate towards your 
juniors, no one will harm you. Do your 


utmost to serve and obey your husband. 
You must swallow your anger and 
wrathfulness. 


Special Advice to Qādī Thanā’ullāh Pānīpattī 
Hadrat Mirzā Sāhib’s wife fell ill and went through a fit 
of madness. However, it was against his creed and 
custom to divorce her or separate himself from her. 
Although she proved to be a headache for him 
throughout his life, he never uttered a word of 
complaint. He remained resolute in tending to her and 
seeing to her needs. His wife went to Pānīpat on one 
occasion and most probably stayed over at the house of 
Qādī Thanā’ullāh Pānīpattī rahimahullāh. Mirzā Sāhib 
wrote the following in a letter to Qādī Thanā’ullāh 
Pānīpattī rahimahullāh: 


When she comes there, receive her warmly 
and do whatever you can to comfort her. Do 
not be harsh in admonishing and advising 
her. Do your utmost to please her. If she 
speaks ill of me, never reply to it and never 
develop any ill-feeling towards her. Your 
and my wellbeing lies in this. 


Mirzā Sāhib was extremely large-hearted and loved his 
fellow humans. He disliked offending anyone and 
causing him the slightest pain. He writes in a letter to 
Hadrat Qādī Thanā’ullāh Sāhib rahimahullāh: 
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My dear brother! It is most strange. Every 
person who is coming from Pānīpat is 
coming with complaints about you. I do not 
know what you are doing. If your honesty or 
integrity is a cause of offence to the people, 
then abstain from such uprightness. 


Mirzā Sāhib would never become angry with anyone. 
Even if a minor offence was caused, he would clear the 
heart by a simple apology. He writes in a letter which 
he wrote to someone: 


This servant was displeased with the tone of 
your letter. Since there was the possibility 
of causing harm, I compelled myself into 
restraining myself. I made du‛ā’ in your 
favour so that our bond may remain intact. 
Now that you have apologized, my heart is 
totally cleansed. You can be satisfied with 
the fact that I have pardoned you. 


Mirzā Sāhib describes his displeasure through a most 
beautiful example. He writes in a letter: 


The displeasure of the dervishes is like a 
handful of soil which is cast into a river. No 
trace of it [displeasure] remains in me. You 
apologized more than necessary in your 
letter. It washed off the soil from my heart. 
You do not have to worry in the least.1 


Martyrdom 


Strangely, Mirzā Sāhib had high hopes for martyrdom. 
According to the author of Ma‛mūlāt Mazharīyyah, 
Mirzā Sāhib would often say: “Since I was not blessed 
with martyrdom in my young days, how can I expect it 
in my old age? However, one should not lose hope in 


                                           


1 Mirzā Jānjānā Ke Khutūt, p.86. 
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Allāh ta‛ālā.” This hope of Mirzā Sāhib was realized 
when he was 82 years old when he was attacked and 
killed. Hadrat Shāh Ghulām ‛Alī Sāhib rahimahullāh 
relates this incident as follows: 


Some part of the night had passed when a 
few people knocked on Hadrat’s door. His 
attendant said to him: “Some mūrīds have 
come to meet you.” He replied: “Bring them 
in.” Three of them entered through the 
door, one of whom was a Mogul. Hadrat 


emerged from his bedroom and stood before 
them. The Mogul asked: “Are you Mirzā 
Mazhar Jānjānā?” Mirzā Sāhib replied: 
“Yes.” The other two companions affirmed 
that he was in fact Mirzā Jānjānā. The 
wretched fellow then shot him with a small 
gun. The bullet struck him on the right, 
close to his heart. Bearing in mind his old 
age and weakness, Mirzā Sāhib fell to the 
ground. 


The next morning, Najaf Khān sent a European 
surgeon with a message that the whereabouts of the 
killer are not known, if you know anything about him, 
tell us so that we may punish him. Najaf Khān was a 
counsel to King Shāh ‛Ālam. Najaf Khān was a Shī‛ah 
and because of him Shī‛ism was spreading in the Mogul 
court. Mirzā Sāhib was the greatest obstacle in his 
path. This is why Najaf Khān himself had instigated 
this attack. This is confirmed from the history books of 


that era. Mirzā Sāhib therefore declined Najaf Khān’s 
offer and sent this message: “If it is Allāh’s will for me 
to recover, this wound will heal. There is no need for 
this European surgeon. I have already forgiven the man 
who did this to me. If you find him, you must pardon 
him.” 
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A Muslim surgeon continued treating Mirzā Sāhib but 
his condition did not improve. He remained in this 
condition in bed for three full days. Hadrat Shāh 
Ghulām ‛Alī rahimahullāh describes these three days as 
follows: 


He remained alive for three days, and he 
became weaker by the day. His weakness 
deteriorated to such an extent that his voice 
could not be heard. The third day was a 
Friday. After the fajr salāh he said: “I have 
missed 11 salāhs and my entire body is 
messed with blood. I do not have the 
strength to lift my head. The ruling is that if 
a sick person does not have the strength to 
lift his head, he must not perform salāh. 
What do you know about this ruling?” I 
replied: “The ruling is as you said.” When 
half the day passed, he raised both his 
hands and made du‛ā’ for quite some time. 
He then asked: “How much of time 
remains?” I replied: “Four hours.” He said: 
“There is still time for maghrib.” On 
Saturday night (10 Muharram) 1195 A.H. 
he took a few deep breaths at the time of 
maghrib and passed away. To Allāh we 
belong and to Him is our return. 


Burial 
Mirzā Sāhib passed away on 10 Muharram al-Harām 
1195 A.H./1780. Maulānā Fakhr ad-Dīn Sāhib 


performed his janāzah salāh and he was buried in 
Delhi. May Allāh ta‛ālā illuminate his resting place. 


https://nmusba.wordpress.com/







 542 


Hadrat Shāh Fakhr ad-Dīn Dehlawī (d. 
1199 A.H.) 


Name And Lineage 
His name is Shāh Fakhr ad-Dīn rahimahullāh. His 
father’s name is Shāh Nizām ad-Dīn Aurangābādī. He 
was a Siddīqī (from the family of Hadrat Abū Bakr 
radiyallāhu ‛anhu) from his father’s side and a Sayyid 
(from the family of Rasūlullāh sallallāhu ‛alayhi wa 
sallam) from his mother’s side. His mother (whose 


name was Sayyidah Begum) was from the family of 
Hadrat Sayyid Muhammad Gesūdarāz rahimahullāh. 


Shāh Fakhr ad-Dīn’s title was Muhibb an-Nabī (one 
who loves Rasūlullāh sallallāhu ‛alayhi wa sallam). The 
reason given for this title is that he saw a dream in 
which Hadrat Khwājah Mu‛īn ad-Dīn Chishtī 
rahimahullāh and Hadrat Chirāgh Dehlawī 
rahimahullāh addressed him by this title. 


Birth 
Shāh Fakhr ad-Dīn Sāhib rahimahullāh was born in 
1130 A.H./1717 in Aurangābād. Hadrat Shāh 
Kalīmullāh Dehlawī rahimahullāh was overjoyed when 
he heard that a son was born to his beloved murīd, 
Shāh Nizām ad-Dīn rahimahullāh. He named him 
Fakhr ad-Dīn and gave his special garment to the 
newborn. He also gave the glad tiding of a glorious 
future for the boy. Shāh Fakhr ad-Dīn Sāhib 
rahimahullāh himself makes mention of this as follows: 


I still have the letter which Hadrat (Shāh 
Kalīmullāh Sāhib rahimahullāh) wrote to my 
father subsequent to my birth. It contains 
many glad tidings in my favour, and words 
which are beyond my rank. May Allāh ta‛ālā 
have mercy on me through the blessings of 
those words. 
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In the same letter, Shāh Sāhib rahimahullāh had also 
stated that this boy will illuminate the lamp of 
rectitude and guidance in Shāh Jahānābād.1 


Education 
Considerable attention was given to Shāh Fakhr ad-Dīn 
Sāhib’s education. His father himself was an esteemed 
scholar. He paid special attention to the education and 
training of his son regarding whose future Hadrat Shāh 
Kalīmullāh Sāhib rahimahullāh had given glad tidings. 
He ensured that he was tutored by the well-known 


scholars of that time. 


Bay‛at 
His father loved him intensely. This is why he used to 
pay particular attention to his spiritual training. He 
inducted his son as his murīd when he was still a 
child. Shāh Fakhr ad-Dīn Sāhib rahimahullāh was 16 
years old when his father passed away. His father 
called him to himself via Qādī Karīm ad-Dīn 
rahimahullāh, embraced him for a long time, and 
transferred his spiritual bounties to him. His soul then 
ascended to the sanctified world. Shāh Fakhr ad-Dīn’s 
education was not completed as yet, so he continued 
studying for three years after his father’s demise. 


Employment in The Army 
Instead of occupying his father’s seat after completing 
his studies, Shāh Fakhr ad-Dīn rahimahullāh got 
employed in the army. However, saintliness was in his 
disposition and he could not defer it. If his day was 


spent in the clamour of swords and spears, his night 
was spent in bowing and prostrating before Allāh 
ta‛ālā. Manāqib Fakhrīyyah states that he used to 
spend the entire night in his tent in worship. He used 
to do his utmost to conceal his condition. Those who 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 150. 
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saw his outward appearance and state could never 
imagine that this man was devoted to the Sufi path. He 
said on one day: “I spent considerable time in dhikr 
and spiritual practices in my early days.” 


Manāqib Fakhrīyyah states that he bore pains and 
difficulties by day and night for a period of eight years. 
While in the army, he used to remain with Nizām ad-
Daulah Nāsir Jang and Himmat Yār Khān. 


Manāqib Fakhrīyyah states: He used to engage in army 


tasks and sword fighting, and would always be fasting 
while in this state. Although he did his utmost to 
conceal his spiritual condition in the army, it was not 
possible. When more and more people began learning 
of it, he left the army and proceeded to Aurangābād. 


Stay in Aurangābād 
On reaching Aurangābād, Shāh Sāhib rahimahullāh 
occupied his father’s seat and tried to conceal his 
condition as much as he could. However, this was not 
easy bearing in mind the khānqāh to which he was 
attached and the place which he occupied. People 
gradually began learning of his intense spiritual 
exercises and the number of his followers increased. 


It is stated that when he realized that he has become 
popular in the entire Dakkan region, he wanted to 
leave and go to some other place where he could 
conceal his condition. However, it was not easy for him 
to leave Aurangābād. When he used to intend leaving, 
the thought would come into his mind: “My father’s 
and mentor’s grave is here. How can I leave it and go?” 
While he was still in this confused state, he saw his 
father in a dream quoting a certain couplet to him. 


He then plucked some courage from this statement of 
Hadrat Rūm rahimahullāh: 


O boy! Break the fetters and become free. 
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Departure to Delhi 
One day he left Aurangābād and began walking with 
his two workers, Qāsim and Hayāt. Manāqib 
Fakhrīyyah states that he left in 1160 A.H./1747 while 
Manāqib al-Mahbūbīn states that he left in 1751. 


Ghāzī ad-Dīn Khān Nizām rahimahullāh provides a lot 
of details about this journey in his Fakhrīyyah an-
Nizām. When in Delhi, Shāh Fakhr ad-Din stayed over 
at the house of an old woman. There was an idol-house 
nearby. The Hindus also began expressing their faith 


and confidence in him. When he left this place, he 
resigned himself in a masjid which was situated near 
the grave of Hadrat Shaykh Qutb ad-Dīn Bakhtiyār 
Kākī rahimahullāh. He then visited the graves of several 
personalities of his spiritual lineage and eventually 
went to the grave of Shāh Kalīmullāh Sāhib 
rahimahullāh. The latter’s son received him with much 
love and Shāh Fakhr ad-Dīn stayed over at his place as 
a guest for three days. 


He then rented a house in Karah Bahlīl where he 
initiated a programme of teaching and lecturing. 
Through his blessings, this place was turned into an 
admirable “garden”. A programme of inducting murīds 
was also initiated. Mirzā Husayn Akbarābādī 
rahimahullāh who was a master in the art of war fell at 
Shaykh Fakhr ad-Dīn’s feet and became his murīd. 


Journey to Pāk Pattan 
Not long after his arrival in Delhi, Shāh Fakhr ad-Dīn 


Sāhib rahimahullāh undertook a journey to Pāk Pattan 
where Shaykh Muhammad Yūsuf rahimahullāh was 
stationed. The latter received him warmly and 
accommodated him in a room near the mausoleum. He 
became occupied in worship and spiritual exercises 
there. He used to perform 1 000 rak‛ats of salāh every 
night. While he was returning from Pāk Pattan, he said 
that his heart is experiencing some anxiety and 
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restlessness with regard to Dakkan. Within a few days 
he received the news that Nawāb Nizām ad-Daulah 
Nāsir Jang (who had a strong bond with Shāh Sāhib 
rahimahullāh) had been martyred. Shāh Sāhib 
rahimahullāh spent a few days in Karah Bahlīl and 
then shifted to the madrasah at Ajmeri Gate. He made 
this his residence and began a programme of teaching 
and lecturing here.1 


Teaching And Lecturing 
Shāh Fakhr ad-Dīn Sāhib rahimahullāh began teaching 


and lecturing at the madrasah in Ajmeri Gate. This 
madrasah was built by Amīr Ghāzī ad-Dīn Khān Fīroze 
Jang. He probably chose this madrasah because of the 
relationship which existed between the elders of his 
family and the Āsifīyyah. When he commenced 
teaching here he did not suffice with teaching a few 
prescribed textbooks. Rather, he created an 
environment of instruction and guidance. 
Consequently, students from far and wide came here. 
Most of his well-known murīds were students of the 
madrasah. A speciality of his lessons was that internal 
rectification prevailed. Education on sulūk (Sufism) 
was a special part of the course. When Maulānā ‛Abd 
ar-Rahmān Muwahhid Lucknowī rahimahullāh came to 
Delhi he first proceeded to the madrasah of Shāh 
Fakhr ad-Dīn Sāhib rahimahullāh and requested him to 
teach him the external sciences. Shāh Sāhib replied: 
“Study the remaining books on concentration and 
focus, and you would have acquired the necessary 
knowledge.” At the time, Maulānā ‛Abd ar-Rahmān 
Sāhib rahimahullāh was more inclined towards the 
external sciences while this madrasah stressed more 
on sulūk and purification of the internal self. This is 
why he left for Rāmpūr after a few days. 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 159. 
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The madrasah of Hadrat Shāh Walī Allāh Sāhib 
rahimahullāh in Delhi was at its peak at the time when 
Shāh Fakhr ad-Dīn Sāhib rahimahullāh was delivering 
his lectures at Ajmeri Gate. The madrasah of Shāh 
Fakhr ad-Dīn Sāhib rahimahullāh had a Sufi flavour 
with more emphasis on sulūk and spiritual knowledge. 
In the madrasah of Shāh ‛Abd ar-Rahīm rahimahullāh 
(the compiler of Fatāwā ‛Ālamgīrī) more emphasis was 
given to the external sciences while sulūk was also 
taught. Efforts were being made towards a major 


revolution in teaching these sciences in the light of the 
Qur’ān and Hadīth. 


Academic Inclination 
Shāh Fakhr ad-Dīn Sāhib rahimahullāh had a lofty 
academic inclination. Most of his time was spent in 
studying and reading. He would always have some 
book or the other with him. He would be explaining 
Hadīth at times, and reading ‛Awārif al-Ma‛ārif at other 
times. He was so enamoured with Fawā’id al-Fuwād 
that it would always be either on his chest or by his 
bedside. 


Written Works 
The following are some of his written works which we 
could lay our hands on: 


1. Nizām al-‛Aqā’id. 


2. Risālah Murjiyah. 


3. Fakhr al-Hasan. 


4. Risālah ‛Ayn al-Yaqīn. 


These books portray his academic erudition and 
research capabilities. Sir Sayyid wrote: His books are 
clear and absolute proofs of his academic expertise. 
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Character 
The most distinguishing aspect of Shāh Fakhr ad-Dīn 
Sāhib’s personality was his character. He used to meet 
everyone – big and small – in a very warm and pleasant 
manner. If he saw anyone in distress, he would remain 
restless until he helped the person. He left for hajj on 
one occasion. When he was about to board the boat, an 
old woman came forward and said: “I need to get my 
daughter married but we are living in poverty. How can 
I get her married?” Shāh Sāhib rahimahullāh removed 
his luggage immediately from the boat, gave the woman 
whatever provisions he had for the journey, while he 
himself returned home. 


Note: Glory to Allāh! Look at the level of his recognition 
of Allāh ta‛ālā. He gave preference to helping the old 
woman over going for hajj. This hajj may have been an 
optional hajj. A similar incident occurred with Hadrat 
Mujaddid Alf Thānī rahimahullāh. When he was 
departing for hajj he went to Delhi and visited Hadrat 
Khwājah Bāqī Billāh rahimahullāh. It had been his long 
wish to meet him. When he expressed his wish to 
establish a bond of rectification with him, Hadrat 
Khwājah Sāhib rahimahullāh said: “If you defer your 
hajj at present, you will – Allāh willing – be successful 
in this path.” Hadrat Mujaddid Sāhib rahimahullāh 
cancelled his intention for hajj and remained in Hadrat 
Khwājah Sāhib’s service. The level of affiliation and 
Allāh-recognition which he acquired is known to all. I 
am therefore of the opinion that in the case with Shāh 
Fakhr ad-Dīn Sāhib rahimahullāh, it must also have 
been an optional hajj. Allāh ta‛ālā knows best. 
(compiler) 


Humility 
He disliked anyone praising him. If a murīd greeted 
him by clasping his hands together or by lowering his 
head, he disapproved of it. If a person extended his 
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hand towards his feet, he would stop the person and 
express his displeasure. He disliked going to places for 
meals. At the same time, he would not refuse an 
invitation. He would receive every person who came to 
his place with a smiling mien and pleasant face. He 
would address the person as “Hadrat” or “Sāhib”. He 
would speak to each person according to his individual 
inclinations and likes. He would speak to a scholar on 
academic subjects, with a soldier on matters related to 
war, and with an alchemist on alchemy. 


The Effect of His Company 
Shāh Fakhr ad-Dīn Sāhib’s company used to have a 
magical effect. Anyone who came to his khānqāh was 
most definitely affected and impressed by him. 
Criminals used to come to his khānqāh in search of 
refuge and would leave their as Auliyā’. There were 
others who used to come with the intention of causing 
harm but would depart as his close associates. Yet 
others would come to “break his head” and would end 
up having their own heads broken. Anyone on whom 
he set his eyes would end up successful. 


A person came with the intention of causing him harm, 
but when he stood before Shāh Sāhib, he himself lost 
his ground and began shouting: “He is the stealer of 
hearts.” 


On one occasion, ten Afghanis assembled in Qutb 
Sāhib with the intention of murdering him, but when 
their eyes met, they changed their intention 


immediately. 


When the author of Manāqib Fakhrīyyah went to meet 
him on the first occasion, he felt as if there was an 
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“intoxicating” drink which was cast into his heart, or a 
heat which filled his chest.1 


Bahādur Shāh Zafar And Shāh Sāhib 
When Bahādur Shāh used to be in his Dīwān, he would 
constantly express his faith and confidence in Hadrat 
Shāh Fakhr ad-Dīn Sāhib rahimahullāh. The following 
couplet of Bahādur Shāh seems to suggest that he had 
pledged bay‛at to Hadrat Shāh Fakhr ad-Dīn Sāhib 
rahimahullāh: 


Why should you, O Zafar, not hold your 
head high, after all, Fakhr ad-Dīn held a 
turban and tied it on your head. 


Demise 
Shāh Fakhr ad-Dīn Sāhib rahimahullāh passed away 
on 27 Jumādā al-Ukhrā 1199 A.H./1784. He was 73 
years old at the time. One day before his demise, he 
quoted the following couplet of the Mathnawī: 


The time has come when I will be unclothed 
(for the bathing of the deceased). May my 
eyes be sacrificed. May my entire body be 
handed over [to Allāh]. 


He was buried in Delhi near the mausoleum of 
Khwājah Qutb ad-Dīn Bakhtiyār Kākī rahimahullāh. A 
large crowd of devotees attended his funeral. Akbar 
Shāh Thānī arrived at the graveyard while crying 
profusely. The following is engraved at the head side of 
his grave: 


ٰبسمٰاللهٰالرحمنٰالرحيم


ٰعلىٰمحمدٰوعلىٰالٰمحمد.صلٰلاٰإلهٰإلاٰاللهٰمحمدٰرسولٰالله،ٰاللهمٰ


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 187. 
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When Fakhr ad-Dīn departed from this temporary 
guesthouse to the eternal abode of Allāh ta‛ālā, I 
ascertained the year of his demise from the unseen. 
The caller from the unseen said: It is Khurshid Do 
Jahānī (the sun of both worlds). (1100 A.H.) 


Children 
Shāh Fakhr ad-Dīn Sāhib rahimahullāh had one son 
whose name was Ghulām Qutb ad-Dīn. He was born in 
Dakkan. When Shāh Fakhr ad-Dīn Sāhib rahimahullāh 
left for Delhi, he left his son in the care of his sister. 


Later on, Ghulām Qutb ad-Dīn Sāhib rahimahullāh 
occupied his father’s seat. He was very popular due to 
his abstinence and religiosity. Muhammad Akbar Shāh 
and Bahādur Zafar were his murīds. The following is 
stated in Shajarah al-Anwār: 


Muhammad Shāh Akbar Shāh became a 
devoted murīd of the son of Hadrat Fakhr 
ad-Dīn rahimahullāh (Ghulām Qutb ad-Dīn 
rahimahullāh). He also instructed some of 
his sons and associates to become his 
murīd. 


Ghulām Qutb ad-Dīn Sāhib rahimahullāh passed away 
on 18 Muharram 1233 A.H./1817. He was buried near 
the grave of Hadrat Qutb Sāhib rahimahullāh. May 
Allāh ta‛ālā shower His mercy on him. 


Miyā Kāle Sāhib 
Ghulām Qutb ad-Dīn Sāhib rahimahullāh also had just 


one son whose name was Miyā Nasīr, but was known 
as Kāle Sāhib. The masses and the elite of Delhi used 
to respect him highly. His house is situated in the 
Qāsim Jān alley and is presently known as Ihātah Kāle 
Sāhib. He passed away on 15 Safar 1262 A.H./1845. 
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He was buried in Mahr Walī in Delhi. May Allāh ta‛ālā 
shower His mercy on him.1 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 201. 
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Hadrat Maulānā Thanā’ullāh Sambhalī 
(d. 1199 A.H.) 


Introduction 
He is from among the senior khulafā’ of Hadrat Mirzā 
Mazhar Jānjānā rahimahullāh. He studied the external 
sciences as well. He studied Qur’ān and Hadīth under 
Hadrat Shāh Walī Allāh Muhaddith Dehlawī 
rahimahullāh. He acquired the knowledge of the 
Tarīqah from Khalīfah Khwājāh Mūsā Khān 


rahimahullāh. Dhikr and meditation were his constant 
occupations. He benefited in the internal excellences by 
the order of Khalīfah Khwājāh Mūsā Khān 
rahimahullāh. He reached the highest stations of the 
Tarīqah and was given permission to teach it to others. 
He remained occupied in teaching, lecturing, and 
guiding towards Allāh ta‛ālā in the town of Sambhal. 
He was described as a man of knowledge, practice, 
patience and steadfastness. He was well-known for his 
impeccable character and beautiful division of time. He 
says: “A person acquires effulgence and purity by 
teaching Hadīth and tafsīr, and the Ahmadī affiliation 
receives strength and progress [through teaching 
Hadīth and tafsīr]. 


Note: May Allāh ta‛ālā inspire us to teach and lecture 
with this belief, and honour us with effulgence and 
purity. Āmīn. (compiler) 


Maulānā Thanā’ullāh Sambhalī rahimahullāh saw a 
dream one night in which Rasūlullāh sallallāhu ‛alayhi 
wa sallam paid particular attention to his spiritual 
condition. He stipulated one rupee daily for him. 
Subsequent to this dream, a wealthy man would send 
one rupee daily to him for the fulfilment of his needs. 


Mirzā Mazhar’s Letter 
نَمَاٰكُنأتُمأٰ ٰايَأ ٰوَهُوَٰمَعَكُمأ
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He [Allāh] is with you wherever you are. 


You must go there and represent me because that 
district does not have any wise ‛ālim and erudite 
dervish. Remain focussed in your work and do not 
allow any worry to enter your heart. Spend your time in 
acquiring the external and internal benefits of Dīn. 
Allāh ta‛ālā blessed you with these treasures, and this 
is how you must express gratitude to Him. 


Hadrat Junayd rahimahullāh said: 


 الشكرٰصِفٰالنعمةٰفيٰمرضاتٰالمنعم


Gratitude entails spending all the bounties in earning 
the pleasure of the Benefactor [Allāh]. 


Allāh willing, constriction will be changed into 
prosperity very soon. 


There is no difficulty which cannot be solved. Man 
must not be distressed. 


If you receive anything from outsiders, you must accept 
it without hesitation because when you receive 
something without seeking it and without asking for it, 
then it does not negate reliance on Allāh ta‛ālā. 


May Allāh ta‛ālā not destroy those who follow the 
Sunnah of Rasūlullāh sallallāhu ‛alayhi wa sallam and 
the dervishes of the Khānqāh ‛Ālī Jāh Naqshbandīyyah 
Mujaddidīyyah. You yourself must remain steadfast in 
teaching the Tarīqah and the texts. Spend your time in 


these two things if you want to acquire success in both 
worlds. You must conduct the assembly of Khatm 
Khwājgān and Khatm Hadrat Mujaddid rahimahullāh 
every day. This is essential. Attach your hopes with 
Allāh ta‛ālā and sever them from everyone else. Do not 
bother about the mutiny of the Marhat unbelievers. 
Allāh willing, our friends will not be harmed in any 
way. Consider me to be with you. That is all. 
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Hājī Muhammad Yār studied this way and through his 
focus and attention, he acquired the affiliation of 
presence and consciousness. He then decided to 
remain in the company of Maulwī Na‛īmullāh 
rahimahullāh. 


Hadrat Ahmad ‛Alī rahimahullāh who is from his 
associates benefited from him. He was overwhelmed by 
the emotions of affiliation of the heart. Due to these 
emotions, he gave up sleeping and eating. He used to 
be restless and “intoxicated” most of the time. It was 


through Maulānā Thanā’ūllāh’s beautiful training that 
he came back to his senses. After reaching the level of 
self-obliteration, he received permission to teach the 
Tarīqah to others. He was immersed in emotions of 
affiliation with Allāh ta‛ālā.1 


Demise 
He passed away in 1199 A.H. as mentioned in 
Bashārāt Mazharīyyah. He was buried in Sambhal. 
May Allāh ta‛ālā illuminate his resting place.2 


                                           


1 Maqāmāt Mazharī, p. 375. 
2 Marginal notes of Maqāmāt Mazharī, p. 408. 
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SULTANS OF INDIA 


Allāh ta‛ālā says: 


ٰتشََآءُٰ نأ أمُلأكَٰمِمَّ ِعُٰال
ٰتشََآءُٰوَتنَزأ أمُلأكَٰمَنأ تِِٰال ٰتؤُأ


You give kingdom to whomever You will and You take 
away kingdom from whomever You will.1 


هَو تِٰٰمفَٰمِنأٰفَخَلَٰ ل وةَٰوَاتَّبعَُواٰالشَّ ضَاعُواٰالصَّ
َ
ٰخَلأفٌٰأ دِهِمأ  بَعأ


There came in their place successors who abandoned 
salāh and went after their lusts.2  


Volumes three, four and five contained biographies of a 
few kings of India who were righteous, just and 
followed the Sunnat. They rendered important services 
to Islam and the nation and had certain admonitory life 
conditions, desirable character, unique sense of justice, 
and extreme equity in treating people of every religion 
and creed. The present volume – volume six – relates 
the biographies of a few unworthy kings who, due to 
their unworthiness, short sightedness and evil deeds, 
caused such a magnificent country to slip away from 
the hands of Muslims. These are presented to serve as 
admonitions. 


َبأصَارِٰفَٰ وأاٰياَٰاوُلِىٰالاأ تبَِرُ ٰاعأ
Take admonition O people of insight! 


In the previous volumes you read the biographies of 
justice-seeking, concerned, Allāh-fearing and religious 
kings of the Mogul Sultanate. We now present – with a 
painful heart – the biographies of the weak rulers who 


                                           


1 Sūrah Āl ‛Imrān, 3: 26. 
2 Sūrah Maryam, 19: 59. 
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succeeded Aurangzeb ‛Ālamgīr rahimahullāh. By 
reading about them, the phenomenal services of the 
‛ulamā’ and Sufi masters of that era can be gauged. 
Allāh willing, it will also increase the rank, confidence 
and insight of those personalities in our hearts. May 
Allāh ta‛ālā inspire us with the same wisdom, fortitude 
and determination to work in this tribulation-filled era. 
Āmīn. 


A Brief Outline on The Weak Successors of Hadrat 
Aurangzeb 


During the era of Hadrat Shāh Walī Allāh Sāhib 
rahimahullāh (1114 A.H.-1176 A.H.) and after the rule 
of Aurangzeb rahimahullāh, eleven Mogul kings 
ascended the throne. They are: 


1. Muhammad Mu‛azzam Bahādur Shāh (whose 
title was Shāh ‛Ālam Bahādur Shāh Awwal) ibn 
Aurangzeb ‛Ālamgīr (who ruled for five years and 
two months). Unfortunately, he opted for the 
Shī‛ah religion after which the deterioration and 
fall of the Mogul Sultanate was inevitable. We 
seek refuge in Allāh ta‛ālā. 


2. Mu‛izz ad-Dīn Jahāndār Shāh ibn Muhammad 
Mu‛azzam Bahādur Shāh (who ruled for 10 
months). He proliferated the consumption of 
alcohol. The downfall of the sultanate was thus 
inevitable. 


3. Farrukkhsiyar ibn ‛Azīm as-Shān ibn 
Muhammad Mu‛azzam (who ruled for six years 


and four months). 


4. Nīkūsiyar ibn Muhammad Akbar ibn Aurangzeb 
‛Ālamgīr. 


5. Rafi‛ ad-Darajāt ibn Rafī‛ al-Qadr (who ruled for 
three years and ten days). 


https://nmusba.wordpress.com/







 558 


6. Rafī‛ ad-Daulah ibn Rafī‛ al-Qadr (whose rule 
was just in name). 


7. Muhammad Shāh ibn Jahān Shāh, a grandson 
of Bahādur Shāh (who ruled for two years and 
six months). Nādir Shāh had attacked during his 
rule. 


8. Ahmad Shāh ibn Muhammad Shāh ibn Jahān 
Shāh (who ruled for six years and ten months). 
The authority of the British commenced during 


his ruler. 


9. ‛Azīz ad-Dīn ‛Ālamgīr Thānī ibn Jahāndār Shāh. 
The third attack of Ahmad Shāh Abdālī took 
place during his rule. 


10. Muhīy as-Sunnah ibn Kāmbakhsh ibn ‛Ālamgīr 
Thānī (who ruled for a few days). 


11. Shāh ‛Ālam ibn ‛Azīz ad-Dīn ‛Ālamgīr Thānī. He 
was responsible for giving powers of rule to the 
British. 


Eleven kings ascended the throne in about half a 
century. Some of them ruled for only ten months, 
others for four months, there were those whose rule 
was just in name, and yet others who ruled for only a 
few days. 


We will now relate the lives of a few kings who did have 
a few good qualities but whose shortcomings were 
more. It was on account of them that such a massive 


sultanate slipped away from the hands of the Muslims. 


Finally, the life of Bahādur Shāh Zafar will be 
presented in a bit of detail. The end of his rule marked 
the end of the Mogul Sultanate.1  


                                           


1 Tārīkh Da‛wat wa ‛Azīmat, vol. 5, p. 46. 
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َبأصَارِٰ وأاٰياَٰاوُلِىٰالاأ تبَِرُ ٰفاَعأ
Take admonition O people of insight! 
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Muhammad Mu‛azzam Shāh ‛Ālam 
Bahādur Shāh Awwal (d. 1124 A.H.) 


Muhammad Mu‛azzam Bahādur Shāh was the eldest of 
‛Ālamgīr’s sons. He defeated his brother, Muhammad 
A‛zam Shāh, and took over the reigns of power. The 
biggest proof of his divergence from the temperament 
and creed of ‛Ālamgīr was that he converted to the 
Shī‛ah religion. This religion not only differed with the 
creed and temperament of ‛Ālamgīr, but with the entire 
chain of Taymūrī sultans. It was also against the well-
being of this sultanate. 


The consequence of this change manifested itself in the 
masses and in the army in the form of not only 
negativity but dejection. It no longer had that religious 
fervour which existed in the previous Mogul kings and 
which was a major source of its power. This reality has 
been perceived by certain non-Muslim historians. Dr. 
Satish Chandar writes: “The policy of the government 
weakened the influence of religion.” 


Major changes had taken place in the works of the 
sultanate after the demise of ‛Ālamgīr. The nature of all 
relations had changed. The Marhats who had contacts 
with the Taymūrī Sultanate changed their attitude 
completely. The Mogul Sultanate became weak and was 
now in the throes of death. However, right until his 
end, Shāh ‛Ālam Bahādur Shāh did not give up his 
pride. 


Towards the end of his life, Muhammad Mu‛azzam 
Bahādur Shāh was completely overcome by palpitation 
of the heart and a relapse in his brain. He passed away 
in the capital, Lahore on 19 Muharram 1124 A.H. To 
Allāh we belong and to Him is our return. 
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Mu‛izz ad-Dīn Jahāndār Shāh ibn 
Mu‛azzam Bahādur Shāh (d. 1125 A.H.) 


Jahāndār Shāh succeeded his father to the throne in 
1713. He handed over the reigns of the government to a 
dancing woman by the name of La‛l Kinore. The mere 
indication of her eyebrow would either make or break 
people’s fortunes. There is no moral, cultural and 
human sin which was not committed through the 
influence of this woman. 


La‛l Kinore said to him on one occasion: “I have never 
seen the condition which is experienced by people who 
are on a sinking ship.” A royal order was issued for this 
wish to be fulfilled. 


Note: These two hard-hearted people personally 
observed the ship sinking with those on board, and 
were laughing at them. I believe that this hard-
heartedness caused not only this physical ship to sink, 
but the ship of the entire Mogul Sultanate. To Allāh we 
belong and to Him is our return. (compiler) 


The king himself used to walk around the bazaars with 
La‛l Kinore and openly join her in consuming wine in 
the taverns. She even had him construct the Rāwan 
Fort and then raze it to the ground. This environment 
of luxurious living and pleasures had its effect on the 
lives of the masses. 


He used to spend 20 million rupees annually on his 
beloved, La‛l Kinore. The gatherings of pleasure and 
music used to have so many lamps lit that there was a 
shortage of oil in Delhi. This caused the price of oil to 
rocket.1 


                                           


1 Tārīkh Mashā’ikh Chisht, vol. 5, p. 40. 
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Maulānā Sayyid Sabāh ad-Dīn ‛Abd ar-Rahmān writes 
in Bazm Taymūrīyyah that Jahāndār Shāh ascended 
the throne after Bahādur Shāh. Although his rule 
lasted for only ten months, greed and avarice damaged 
the integrity of the royal court to such an extent that 
the rest of the Taymūrī sultans were reduced to a 
laughing stock.1 


This is the consequence of worshipping base desires, 
abandoning the orders of Allāh ta‛ālā, and persisting in 
sin. Eleven months had not yet passed for Jahāndār 


Shāh on the throne when he was murdered at the 
hands of Muhammad Farrukhsiyar. Man is 
undoubtedly heedless. He forgets himself in his 
pleasures and intoxication, and has to regret later on. 
He does not realize that this unreliable fleeting world is 
a place of retribution. How unfortunate that despite 
having intelligence and senses, man becomes 
enamoured by this short-lived world. The end of world-
worshippers is always sorrowful. Despite their wealth 
and power, people make them the targets of their 
sorrows and anger, and they have to suffer the 
consequences of their actions in this world. If not, they 
will certainly pay for whatever they did in the Hereafter. 
The result of worldly wealth is comfort and popularity 
in this world. But people become so heedless and 
intoxicated that they do not bother about Allāh’s wrath 
and become immersed in the worship of the self and in 
sin. This applies more to those who enjoy sultanate 
and influence. The veil of heedlessness covers their 


eyes so completely that a father will kill his son and 
vice versa for this short worldly kingdom. However, 
they will have to bear its burden in both worlds, and 
humiliation and disgrace accompany them. 


                                           


1 Bazm Taymūrīyyah, vol. 3, p. 93. 
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After ruling for ten months, he departed from this 
world in 1125 A.H./1713. To Allāh we belong and to 
Him is our return.1 


                                           


1 Muntakhab al-Lubāb, vol. 4, p. 154. 
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Nāsir ad-Dīn Muhammad Shāh Bādshāh 
(d. 1161 A.H.) 


Muhammad Shāh ruled for 29 years and six months. 
His era is filled with many confrontations and 
incidents. It was during his rule that the historical 
attack on Delhi by Nādir Shāh took place. At the time, 
there were two people who had full control over the 
sultanate, viz. Qutb al-Mulk ‛Abdullāh Khān and Amīr 
al-Umarā’ Husayn ‛Alī Khān. At the time, the influence 
of the royal court was restricted to the king’s 
attendance of the jumu‛ah salāh. Due to the pressure 
of these two, the king could execute no injunctions of 
his own.1 


After this, Muhammad Shāh was so overcome by a life 
of luxuries and comforts that it causes one to forget 
about the lives of materialists of the past. 


The descendants of Akbar and Aurangzeb were devoid 
of the impressive royal attributes of their forefathers. 
Their engrossment with pleasures and comforts did not 
allow them the opportunity to pay attention to matters 
related to the country. They were even more clueless 
than the women of the royal palaces and disinterested 
in such matters. In fact, we constantly read about his 
(Muhammad Shāh’s) grandmother repeatedly trying to 
awaken her grandson from his heedless dream. His 
indifference was a clear cause of downfall and 
destruction. 


In short, the sultanate which was established through 
the resoluteness, single-mindedness and distancing 
one’s self from the world by Bābar; and whose 
successors up to Aurangzeb had upheld through their 
innate bravery and Taymūrī pride; had reached the 


                                           


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 5, p. 52. 
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level of materialism, heedlessness and indifference 
which has become a part of the history of inherited and 
autocratic sultanates; if not, their destiny. Iqbāl [the 
poet] rightly said: 


Let me tell you what the fate of nations is: It 
starts with the sword and spear, and ends 
with a peacock and a violin. 


What eventually happened is what Muhammad Shāh 
himself said: 


It is due to the misfortune of a person’s 
misdeeds that he is taken to task. 


Nādir Shāh headed towards Delhi in 1151 A.H. Before 
this, he had written several letters to Muhammad 
Shāh. 


The city was immersed in pleasures, 
merrymaking and luxuries. Muhammad 
Shāh Bahādur was on the throne. He was 
not interested in anything but indulgence. 
He had a glass of wine and a woman at his 
side at all times. Who had the brains to 
write a reply [to Nādir Shāh]?” 


Details regarding Nādir Shāh’s attack and invasion can 
be studied in the Indian history books. What was the 
condition of Delhi after his attack can be read in Tārīkh 
Hindustān. (Bear in mind that Hadrat Shāh Walī Allāh 
Sāhib rahimahullāh was 37 years old at the time and 
he had already returned from the Hijāz). 


Muhammad Shāh suffered from diarrhoea and 
departed from this world on 26 Rabī‛ ath-Thānī 1161 
A.H./April 1748. According to the author of Tārīkh 
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Hindustān, he ruled for 30 years and conveyed the 
Taymūrī family on the verge of destruction.1 


                                           


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 5, p. 56. 
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Jalāl ad-Dīn Muhammad Shāh ‛Ālam 
Thānī (d. 1221 A.H.) 


During the rule of Muhammad Shāh, the Mogul 
Sultanate experienced a moral and administrational 
degeneration. Indian society and the rulers became 
inclined to comforts, luxuries, a life of indulgence, ease 
and pleasures. This was in line with the following 
principle: 


ٰالناسٰعلىٰدينٰملوكهم
People follow the ways of their rulers. 


As for Shāh ‛Ālam Thānī who ascended the throne in 
1173 A.H./1759, his era marked the political downfall 
of the sultanate. During his 47-year rule, he became a 
puppet in the hands of others. The Nawābs of Avadh, 
Wazīr Shujā‛ ad-Daulah and Mīr Qāsim suffered a 
defeat at the hands of the British. Subsequent to this, 
Shāh ‛Ālam accepted the rule of the British in 1764. He 
signed an agreement in the light of which the powers of 
the civil courts and the collection of taxes and their 
income for the states of Bengal, Bihār and Orissa were 
given to the East India Company. Shāh ‛Ālam himself 
took the protection of the Marhats and transferred the 
districts of Allāhābād and Kirah to them. 


Academic And Spiritual Condition 
Despite the political confusion and the social disorder 
and retrogression, this era was – on an individual level 


– an era of academic excellences, engrossment in 
teaching and writing, spiritual focus, internal progress, 
and the purification and rectification of the selves. 
Several distinguished personalities were born who had 
no affinity with this era of retrogression and did not 
seem to be affected by the prevailing conditions. It is 
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said that this is a result of the efforts and endeavours 
of many academic and literary personalities. 


As regards the proliferation of knowledge, intelligence, 
erudition in teaching and excellent writing skills, we 
find the following men of knowledge and wisdom who 
shone during this era: 


1. Maulānā Ahmad ibn Abū Sa‛īd (Mullā Jīyūn 
Amethwī rahimahullāh) who is the author of Nūr 
al-Anwār and at-Tafsīrāt al-Ahmadīyyah. 


2. Mullā Hamdullāh Sandelwī rahimahullāh who is 
the author of Sullam and is well known as 
Hamdullāh. 


3. Maulānā Muhammad Hasan rahimahullāh (well 
known as Mullā Hasan Firangī Mahallī) who is 
the author of Sharh Sullam. 


4. Maulānā Rastam ‛Alī Qanūjī rahimahullāh. 


5. Shaykh Sifatullāh Khayrābādī rahimahullāh. 


6. Shaykh ‛Alī Asghar Qanūjī rahimahullāh. 


7. Maulānā Ghulām ‛Alī Āzād Balgrāmī 
rahimahullāh. 


8. Maulānā Ghulām Naqshband Lucknowī 
rahimahullāh. 


9. Qādī Muhibbullāh Bihārī rahimahullāh who is 
the author of Sullām al-‛Ulūm and Muslim ath-
Thubūth. 


And various other personalities.1 


Moral And Social Degeneration 
However, the fact is that in the presence of these 
unique men of scholarship and Sufi masters with pure 


                                           


1 Refer to Tārīkh Da‛wat Wa ‛Azīmat, vol. 5. 
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souls, the Muslim society of India – especially due to 
the influence of the ruling class – political 
degeneration, a deluge of material wealth, and the 
influence of Iranian culture resulted in moral 
degeneration reaching its peak. This is why they were 
unable to fulfil their role which the ruling class fulfilled 
in every era when there was a political revolution. It 
was from this class that such individuals came forward 
who filled this vacuum which was normally born in the 
political and administrative fields. 


Demise 
After several battles, Lord Lake entered Delhi with a 
British army, expelled the Marhats, and stipulated that 
100 000 rupees be given annually to the king as his 
pension. Shāh ‛Ālam ruled for 45 years, remained blind 
for 18 years, and departed from this world in 1221 
A.H./1806.1 


                                           


1 Tārīkh Da‛wat Wa ‛Azīmat, vol. 5, p. 58. 
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Mu‛īn ad-Dīn Akbar Shāh Thānī (d. 1253 
A.H.) 


Muhammad Akbar Shāh is the son of Shāh ‛Ālam. He 
was born to Mubārak Mahal (mother’s name) on a 
Wednesday on 7 Ramadān 1173 A.H. in Makanpūr 
Zāhdān. Mubārak Mahal was from a family of Sayyids. 
Shāh ‛Ālam was at the residence of Nawāb Najīb ad-
Daulah in Dhū al-Hijjah 1171 A.H. and this is where 
he got married to Mubārak Mahal. 


Akbar Shāh was cognizant with the prescribed 
sciences. Like Jahān Shāh, his brothers, Mirzā 
Jahāndār Shāh, Mirzā Ahsan Bakht, Mirzā Sulaymān 
Shikuh, and Mirzā Farkhandah Bakht had an interest 
in poetry and language. 


Shāh ‛Ālam passed away on 19 November 1806/1222 
A.H. Muhammad Akbar Shāh Thānī was 46 years old 
at the time, and he ascended the throne. 


The Shaykh of Akbar Shāh Thānī 
Akbar Shāh Thānī had pledged bay‛at to Maulānā 
Fakhr ad-Dīn rahimahullāh. The book Shajarah al-
Anwār states: 


Muhammad Shāh Akbar Shāh became a 
devoted murīd of the son of Hadrat Fakhr 
ad-Dīn rahimahullāh (Ghulām Qutb ad-Dīn 
rahimahullāh). He also instructed some of 
his sons and associates to become his 
murīd. 


Generosity 
Although Akbar Shāh Thānī liked luxuries, he was 
extremely generous and very concerned about the poor. 
He used to give a lot to them in his old age. One day he 
went for the fātihah of Hadrat Sultānjī. He reached the 
mausoleum while he was seated on his throne. His 
gaze fell on a person who looked like a dervish. The 
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moment he saw the king he said: “As-salāmu 
‛alaykum.” He replied to the salām happily. The dervish 
extended his hand and so did the king. In the 
meantime, the throne-bearers moved forward. Those 
who were accompanying the king also moved. The 
dervish continued holding the king’s hand and 
proceeded forward, all the while trying to remove the 
diamond ring from the king’s hand. The king loosened 
his hand but the ring did not come out of his little 
finger. His little finger began paining so he withdrew 
his hand. After presenting himself at the mausoleum 
and reading the fātihah, the king returned to the fort. 
He instructed his supervisor to take 1 000 rupees and 
go immediately to Hadrat Sultānjī, and added: “You will 
see a dervish with such and such appearance. You 
must give him this money on my behalf.” The 
supervisor proceeded but the dervish had departed. He 
returned to the king and informed him that he could 
not find the dervish. The king said: “How unfortunate! 
This 10 000-rupee ring was not in his destiny nor these 
1 000 rupees.” The king’s little finger became swollen 
and he had to bear the pain for a few days. 


Demise 
The king was severely pained by the mischief mongers 
in his government and was adversely affected by their 
oppressive activities. He remained ill for some time and 
eventually passed away in the Red Fort on a Friday, 28 
Jumādā al-Ūlā 1253 A.H./1837 at the age of 84.1 


                                           


1 Tārīkh Millat, vol. 3, p. 819. 
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Prince Fīroze Shāh (d. 1313 A.H.) 


Name And Lineage 
His name is Fīroze Shāh, his father’s name is ‛Ālam 
Bakht, his paternal grandfather is Shāh ‛Ālam Thānī 
and his maternal grandfather is Farrukhsiyar. 


There were countless youngsters of the Bābar family 
who were crawling about in and around the Mu‛allā 
Fort. Despite the misfortune and bankruptcy which 
they were experiencing, they were proud by the fact 
that they were referred to as sultans. From among all of 
them, this courageous youngster, Fīroze Shāh, revived 
the memories of Bābar. 


Hajj Journey 
Fīroze Shāh was the son of ‛Ālam Bakht who was the 
son of Shāh ‛Ālam Thānī. He completed the prescribed 
studies under his father’s supervision and completed 
the necessary military training. Divine providence had 
conferred him with religious inclinations. He developed 
a yearning to perform hajj of the Ka‛bah. From among 
the Mogul kings and the present sultans (princes) he 
was probably the only one to be blessed with 
performing hajj and visiting the blessed grave of 
Rasūlullāh sallallāhu ‛alayhi wa sallam. When he 
returned to India, the flames of the war for freedom 
were burning. When he left for hajj, he most probably 
boarded a ship from the Sūrat harbour; and when he 
returned, he disembarked at the Sūrat harbour. Not far 
from Sūrat was the Mālwah region where the field was 


prepared for the prince for the jihād for freedom. 


Muftī Intizāmullāh Shihābī writes: 


When the government came to know of his 
arrival, it issued a warrant for his arrest. 


His Heroic Achievements 
A British historian writes: 
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In the middle of August, a very dangerous rebellion 
took shape in Mālwah. The post of commander was 
taken care of by a religious-minded and mujāhid prince 
by the name of Fīroze Shāh. The Muslims of Mandīsūr 
joined other sects, put an end to the government of 
Gwāliyār, and announced the rule of the prince. Many 
Mewātīs, Mukrānīs and Afghanis inhabited this region. 
They all joined him. The ruler and police chief of 
Mandīsūr were injured, and an officer was killed. The 
palace of the ruler was then attacked. The treasures 
were looted, the registers were burnt, and an old 
wealthy person by the name of Mirzājī was appointed 
as the Prime Minister. 


Such an excellent system and organization was 
established here that all contacts with the south were 
severed. The official postal system was closed down. 
When the British tried to send information through 
messengers, the latter were apprehended and killed. 


The call: “Let’s go to Delhi” must have been raised there 
as well. Consequently, the prince left Gwāliyār and 
headed for Delhi. He first reached Dhaulpūr where he 
collected 100 000 rupees from the tax-collector and 
employed Afghani workers. He hadn’t advanced further 
as yet when he received news of defeat in Delhi. Thus, 
instead of going to Delhi, he headed for Agra. The 
British army advanced to the Black River, fought him, 
was defeated and compelled to shut down the fort. 
Allāh ta‛ālā alone knows what was the wisdom, 
because the prince headed towards Mewāt. Shaykh 


Fadl ‛Alī who was a commander, General ‛Abd as-
Samad and the Mewātīs of the region joined him. The 
remaining mujāhidūn of Delhi also came and joined 
him. This considerable number now reached Mathrā on 
26 December 1857. Another army joined them there. It 
contained 72 foot soldiers. Hira Singh was the 
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provincial governor. People from central India (Nāgpūr) 
and other places also came and joined this army. 


The prince – with this large group – reached Lucknow 
via Farrukhābād “Shāh Jahānpūr”. He was received 
with much respect. He first got off at the house of 
Sultan Bahū Sāhibah due to his close family ties. 


Sultan Bahū Sāhibah sent a message via Hadrat Mahal 
saying: “I am in need myself, of what service could I be 
to him? It will be better if you find another house to 


stay in.” Another house which was not far off was 
decided upon. An amount of 5 000 rupees was spent 
for a feast. 


The prince Fīroze Shāh remained in his place for as 
long as the battle in Lucknow continued. When 
Lucknow was emptied, he went to Maulānā 
Ahmadullāh Shāh Sāhib in Shāh Jahānpūr in April 
1858. He joined Shāh Sāhib in the war. 


The prince also went to Murādābād with his army. The 
uncle of Khān Bahādur was its administrator. He sent 
a message with the advice that it would be better for 
the prince to leave. The prince sent a message saying: 
“We are tired and we are fasting. Permit us to stay over 
today and to open our fast here. We will leave for 
Najībābād tomorrow.” The administrator refused. 
Instead, he sent an army with cannons. The prince 
fought them, caused the administrator’s army to flee, 
and captured all their possessions. 


The Nawāb of Rāmpūr was a strong supporter of the 
British. He sent his brother, Kāzim ‛Alī Khān, with an 
army to fight the prince. The prince defeated him as 
well. On the sixth day, a fully-armed British army of 
7 000 with its own cannons and other weaponry 
arrived from Najībābād and Rāmpūr. The prince did 
not have the strength to fight this army. Thus, before 
he could be surrounded, he and his army reached 
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Bareilly safe and sound. Here they were welcomed 
heartily by Nawāb Khān Bahādur. He seated the prince 
with him on an elephant and paraded him through the 
city. 


After the defeat of Bareilly, the prince went to Maulānā 
Ahmadullāh Sāhib in Shāh Jahānpūr. Shāh Sāhib 
reorganized his forces in Muhammadī and established 
a government there. The prince was with him all the 
while. When Muhammadī was defeated, then instead of 
heading for Nepal, the prince turned towards Avadh, 
and tried his luck in Sandīlah, Bāngar Mau, Safīpūr, 
Khayrābād, Bārī and other places. He then crossed the 
Ganges River from the Balhūr wharf and paid the 
sailors 200 rupees. He passed through Makanpūr, 
Dargāh Madār, Hawālī, Itāwah, etc. and crossed the 
Jamna River from the Sherpūr wharf. He had to engage 
in several battles as he went along. He fought bravely 
and continued emerging safe and sound. 


In January 1859 he joined the Tāntiyā Tope in Andar 
Garh. He then separated himself from them on 21 
January 1859. In April 1859 he was in the Sarūnj 
jungles. 


Journey to Makkah 
Subsequent to this, it is an accepted fact that he left 
India after having saved himself. However, there is 
difference of opinion as to where he went from there. 


Kamāl ad-Dīn Haydar the author of Qaysar at-
Tawārīkh writes: 


The prince eventually got off at the Attock 
river, went to Kabul and from there to Iran. 
From there he got a guide to take him into 
Russia. It is said that he is living 
comfortably there with his small group of 
followers. He is receiving some protection 
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from the sultanate there because of his 
popularity. 


Muftī Intizāmullāh Sāhib Shihābī writes: 


From Russia he proceeded to the Hijāz and settled 
down in Makkah Mu‛azzamah where he passed away in 
1313 A.H./1895. May Allāh ta‛ālā shower His mercy on 
him.1 


                                           


1 ‛Ulamā’-e-Hind Kā Shāndār Mādī, vol. 4, p. 466. 
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Abū Zafar Sirāj ad-Dīn Muhammad 
Bahādur Shāh Zafar (d. 1279 A.H.) 


Birth 
He was born on a Monday on 28 Sha‛bān 1189 A.H. 
His father’s name was Shāh ‛Ālam and his mother was 
Lāl Bā’ī. 


Short Background 
When Abū Zafar reached an age of understanding, 
Hāfiz Ibrāhīm rahimahullāh was appointed as his tutor. 


The famous qārī Hāfiz Muhammad Jamīl rahimahullāh 
taught him the Qur’ān. Mīr Ibrāhīm ‛Alī Shāh 
rahimahullāh who was the father of the well-known 
calligrapher, Sayyid Jalāl ad-Dīn Haydar, taught him 
calligraphy. In addition to studying the intermediate 
Arabic texts and completing his study of Persian 
literature, he acquired proficiency in archery, 
swordsmanship, dagger-fighting, target-practice and 
club-fighting.1 


Life as a Prince 
Abū Zafar was adept with royal protocols. He had 
remained in the company of Shāh ‛Ālam and Akbar 
Shāh Thānī. He was well-tutored from the beginning, 
and he had respect for and confidence in the saints. 


The grandson of Shāh ‛Abd al-‛Azīz Sāhib rahimahullāh, 
i.e. Shāh Muhammad Is-hāq Sāhib rahimahullāh and 
Maulānā Muhammad Ya‛qūb Sāhib rahimahullāh could 
not tolerate the oppressions of the British, their 


tyrannies and their interference in Dīn. They classified 
the country as Dār al-Harb. This is because during the 
rule of Akbar Shāh Thānī, the British cancelled the 
Sharī‛ah court. The court whose chief justice was Muftī 
In‛āmullāh Gaumpāwī rahimahullāh. Instead, a central 


                                           


1 Tārīkh Millat, p. 823. 
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administrative centre was established in Allāhābād and 
Muftī Sāhib was appointed as its chief advocate. This 
was a major spiritual tragedy for the ‛ulamā’. 
Consequently, Shāh Muhammad Is-hāq Sāhib 
rahimahullāh and his brothers did not consider it 
suitable to remain in Delhi. They decided to emigrate 
and proceeded towards Mahrwalī from where they 
would travel to the Hijāz. Seniors of the city and Abū 
Zafar accompanied them along the way and were most 
saddened when they bid them farewell. The following 
were some of their special associates: Maulānā Fadl 
Haq Khayrābādī rahimahullāh, Muftī Sadr ad-Dīn Khān 
Āzardah rahimahullāh, Hakīm Maumin Khān 
rahimahullāh, Maulānā Imām Bakhsh Sahbānī 
rahimahullāh, ‛Allāmah ‛Abdullāh Khān ‛Alawī 
rahimahullāh and Maulānā Rashīd ad-Dīn 
rahimahullāh. 


Adherence to The Sharī‛ah 
Due to his companionship of the ‛ulamā’ and saints, 
Abū Zafar was strict in his adherence to the Sharī‛ah. 
As far as possible, he kept away from the prohibitions. 
He used to adhere to optional salāhs and different 
forms of dhikr. He had confidence in and good 
thoughts about the Sufis from an early age. He pledged 
bay‛at to Hadrat Qutb ad-Dīn rahimahullāh ibn 
Maulānā Fakhr ad-Dīn Dehlawī rahimahullāh. He was 
well known for his pure life and Allāh-consciousness. 


Note: Glory to Allāh! Look at how he adhered to the 
Sharī‛ah and how he feared Allāh ta‛ālā! (compiler) 


Moral Life 
Bahādur Shāh possessed most noble characteristics. 
He had the qualities of humbleness, pardon and 
forbearance, mercy and good character. He was very 
distant from pride and haughtiness. He was inclined 
towards abstinence, purity and piety. Due to his piety 
and generosity since the age of maturity, he was loved 
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by all and considered righteous by many. He would not 
touch his food without first calling his attendants to 
join him in the meal. 


Note: Glory to Allāh! Look at his due consideration for 
Islamic brotherhood which he considered essential at 
all times. This quality is clearly gauged from different 
aspects of his life. Unfortunately, this quality is very 
rare even in the dervishes of today. Inspiration is from 
Allāh ta‛ālā alone. (compiler) 


An Anecdote 
Nawāb Zīnat Mahal became distant towards the king. 
When the king addressed her, she would not pay any 
attention to him. The king obviously could not tolerate 
this. After completing his morning dhikr, he went out 
for a walk. He met Zīnat Mahal from the opposite 
direction. The king said to her: “Zīnat! At least listen to 
this one couplet; it is most beautiful.” When she 
stopped, he quoted the couplet: 


Allāh alone knows with what rumours 
people have filled your ears. The one who 
turns away in anger turns away as an 
unbeliever. 


She smiled when she heard these words. The two 
embraced and she accompanied the king for a walk in 
Hayāt Bāgh. 


Note: This is also an example of consideration for one’s 
wife and treating her well. It entails following the 


Sunnah because Rasūlullāh sallallāhu ‛alayhi wa 
sallam was most considerate towards his wives and 
wanted to keep them happy. (compiler) 


Practices 
After completing his obligations in the morning, 
Bahādur Shāh would ask his personal doctor to check 
his pulse. He would then make his appearance in the 
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royal court. He would have his afternoon meal, proceed 
to his bedroom and take a siesta. After performing the 
zuhr salāh, he would occupy himself in dhikr and 
meditation. He would then perform the ‛asr salāh. On 
the approach of maghrib, he would perform his salāh 
and have a meal. After performing ‛ishā salāh, he would 
proceed to his bedroom. He would then wake up for 
tahajjud, occupy himself in optional salāhs and dhikr. 
He would take a rest after dawn. These were his daily 
practices.1 


Note: We learn from the above that Bahādur Shāh 
Zafar was not only a religious man but, like his 
forefather Hadrat ‛Ālamgīr rahimahullāh, a man of 
spiritual affiliation. He had pledged bay‛at to Maulānā 
Fakhr ad-Dīn Sāhib rahimahullāh and received khilāfat 
from him. He used to induct others as murīds. He was 
an excellent poet. I take the opportunity of quoting his 
rhymed statements, instructions and pieces of advice 
from Bazm Taymūrīyyah. (compiler) 


His Interest in Poetry 
Bahādur Shāh Zafar is the seal of the Taymūrī sultans. 
He became a king but not for kingship; rather as a 
reminder of the power and greatness of his forefathers. 
The sultanate was now in the hands of a foreign power. 
The name of the Taymūrī family was removed from the 
coins. The king was reduced to a man who was 
receiving a monthly stipend. But he was still addressed 
as the king. His entire kingship was confined to the 
four walls of the Mu‛āllā Fort where he could neither 


issue edicts for the sultanate nor conduct assemblies 
for the government officials. He could merely appease 
his wrath by “breaking the blisters of his heart”. And 
when they broke and flowed out, he would give vent to 
his pain through his rhymed couplets and statements. 


                                           


1 Tārīkh Millat, p. 837. 
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This is why when a person reads his autobiography, it 
has a special effect on the heart which is not 
experienced when one reads the poetry of other poets. 
He himself says: 


O Zafar! Are these your poems or your tear 
drains? What is this tragedy that is 
affecting your heart so much? 


Zafar may not have been a king with a crown and 
throne, but he was certainly a king in the world of 


words. He displayed immense intelligence, acumen, 
sharpness and restlessness of the temperament 
through his words. Had he utilized the same assets in 
political matters, it is not far-fetched that he – with his 
armies - would have raised the flag of victory in the 
cities and lands of foreigners. And that he would have 
proven himself to be a successful planner and 
politician. However, there were neither battle cries nor 
assemblies. The only thing left was a restless and 
agitated mind which had focussed all its energies on 
the field of poetry.1 


Sufi Poetry 
His admonitory thoughts which were expressed in his 
poems later on became Sufi thoughts. The various 
events which took place in his life created such a 
strong attachment in Zafar’s heart with Allāh ta‛ālā 
that instead of being the king of the time, he became a 
Sufi dervish. His life is a story of patience, reliance on 
Allāh ta‛ālā and independence. The ingredient of a 
dervish was already in his disposition. The inundation 
of tragedies sharpened that ingredient. When he was 
still a youngster he had the honour of pledging bay‛at 
to Maulānā Fakhr ad-Dīn Sāhib rahimahullāh. Zafar 
writes in this regard in the following poem: 
                                           


1 Several lengthy poems are quoted in the original but these 


have not been translated. (translator) 
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My pure mentor who is my life – Fakhr ad-
Dīn. The qiblah and Ka‛bah of my life – 
Fakhr ad-Dīn. One world says that he is the 
pride of the world. But he – Fakhr ad-Dīn is 
the pride of both worlds. I am the ass at 
your door. O Fakhr ad-Dīn, where can I go 
if I leave this door? Your ocean of kindness 
comes in waves. It starts from one shore 
and continues to be shore-less. He is Fakhr 
ad-Dīn.1 


The Heads of The Princes Are Presented Before The 
King 
Bahādur Shāh was at the Humāyūn graveyard. 
Hudson reached there with 50 horsemen and waited 
outside. The king was brought outside. First he, then 
Zīnat Mahal and Jawān Bakht were seated on the 
palanquin. Mirzā Mogul and Mirzā Khidr Sultan were 
seated on an ox-cart. The ox-cart was sent off towards 
the fort. Before sending them off, Hudson took their 
weapons and shot them. The princes were shot in the 
presence of the police chiefs. To Allāh we belong and to 
Him is our return. 


The king was made to wait at Lāl Kuwā which was the 
temporary residence of Zīnat Mahal. Zīnat Mahal and 
Mirzā Jawān Bakht were with the king. After chopping 
the heads of the princes, Hudson placed their heads on 
a large tray and presented them before the king. The 
king took a deep sigh and fell silent. The wretched 
Hudson wanted to kill the king, Bahādur Shāh Zafar 


but his officers restrained him. May Allāh ta‛ālā convey 
them to the Hell-fire. Āmīn. 


                                           


1 Bazm Taymūrīyyah, p. 128. 
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The king’s wife, Zīnat Mahal, and Jawān Bakhsh were 
with him until the end. She proved to be a 
manifestation of the couplet: 


Congratulations over our manly courage 
(despite being a woman). 


May Allāh ta‛ālā reward them. 


Demise 
Bahādur Shāh Zafar passed away a pauper on 7 
November 1862/1279 A.H. He was buried in Rangoon. 


To Allāh we belong and to Him is our return. May Allāh 
ta‛ālā illuminate his resting place.1 


Admonition 
This tragedy represents the temporary nature of this 
world. Zafar’s life and then his tragic end are enough to 
enable a person to paint a full picture of this world’s 
fleetingness and painfulness. 


Bounties of The Hereafter For Bahādur Shāh Zafar 
First Bounty 


I, Muhammad Qamar az-Zamān, say: 


Hadrat Abū Zafar Bahādur Shāh died a pauper. It may 
be most lamentable and unfortunate to our external 
eyes, but it is most joyous and a mercy for him. This is 
because Rasūlullāh sallallāhu ‛alayhi wa sallam 
supplicated for a life of poverty and a death of poverty. 
In fact, he even supplicated to be resurrected as a 
pauper.  


ٰمِٰ امَِتأنِيأ كِيأناًٰوَّ ٰمِسأ يِنِيأ ٰاحَأ .الَل هُمَّ َ أمَسَاكِيأ رَةِٰال ٰفِيأٰزُمأ نِِأ شُرأ كِيأناً،ٰوَّاحأ ٰسأ
O Allāh! Let me live as a poor person, let me die as a 
poor person, and raise me among the group of poor 
people. 


                                           


1 Tārīkh Millat, p. 850. 
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Note: The first two parts of the above du‛ā’ (a life and 
death of a poor person) were experienced by Zafar. As 
for being resurrected with the poor, there is hope that 
this will also be realized for him. The realization of 
these bounties will not be only a source of joy but of 
great fortune for him. Congratulations to him. 
(compiler) 


Another great fortune in his favour was that the heads 
of his beloved children were presented before him, but 
he did not utter a word. He merely sighed deeply and 
fell silent. Can there be a greater form of poverty in life 
and death!? 


He was then taken to Rangoon where he died in a 
foreign land and under very constricted circumstances. 
This must have been an even greater manifestation of 
poverty which was forced on him. 


As for being raised among the poor people, Allāh 
willing, he will be conferred with this honour as well. 
He will consider it his great fortune when he is 
resurrected among the poor and not with the kings and 
sultans. 


Second Bounty 


The second bounty in his favour is that he not only 
adhered strictly to the obligations of the Sharī‛ah but to 
optional forms of dhikr. He possessed the qualities of 
piety, good character, humility, humbleness and so on. 
These in themselves are signs that a person has 


acquired the close friendship of Allāh ta‛ālā. The 
wretched ones who tormented him can well conclude 
what their end is going to be like because a Hadīth 
Qudsī states: 


ٰمنٰعادىٰليٰولياٰفقدٰآذنتهٰبالحرب
I declare war on the one who antagonizes My friend. 
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Third Bounty 


I consider the third bounty to be contained in the 
following verse: 


ٰنَجأٰ خِرَةُ ٰالآأ ارُ ٰالدَّ ٰفَسَادًا،ٰتلِأكَ رَأضِٰوَلَا ٰالاأ ٰفِي ا ٰعُلوًُّ نَ ٰيرُِيأدُوأ ٰلَا نَ يأ ِ ٰللِذَّ عَلهَُا
. َ  وَالأعَاقبِةَُٰللِأمُتَّقِيأ


That abode of the Hereafter – We shall give it to those 
who do not seek to exalt themselves in the land nor to 
cause corruption. The blessed end is for those who fear.1 


I believe that he tried to save himself from exaltation 
and causing corruption while he was in this world, and 
that he departed from it while possessing the qualities 
of humility and piety. Thus, in line with this statement 
of Allāh ta‛ālā, he will – Allāh willing – most certainly 
be conferred with the bounties of the Hereafter; and be 
a manifestation of the following Hadīth of Rasūlullāh 
sallallāhu ‛alayhi wa sallam: 


قالٰٰصلّٰاللهٰعليهٰوسلمقالٰقالٰرسولٰاللهٰٰرضيٰاللهٰعنهعنٰأبيٰهريرةٰ
أذنٰسمعتٰولاٰرأتٰولاٰٰللهٰتعالىٰأعدتٰلعباديٰالصالحيٰماٰلاٰعيا


ٰبشر.ٰبلخطرٰعلىٰق
Hadrat Abū Hurayrah radiyallāhu ‛anhu narrates that 
Rasūlullāh sallallāhu ‛alayhi wa sallam said that Allāh 
ta‛ālā said: I have prepared for My righteous servants 
that which no eye has seen, no ear has heard about, 
and which did not even cross the mind of any human. 


May Allāh ta‛ālā bless us with these eternal bounties of 
the Hereafter and confer us with His special closeness 
and proximity. Āmīn. 


                                           


1 Sūrah al-Qasas, 28: 83. 
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Finally, I quote that comprehensive supplication of 
Hadrat Ibrāhīm ‛alayhis salām which is in exact 
conformity with our present condition, and which every 
member of this ummat must include in his special 
supplications: 


ٰلَنَٰ فِرأ ٰوَاغأ ٰكَفَرُوأا، نَ يأ ِ ٰلِِّلذَّ ٰفتِأنةًَ ٰتَِأعَلأنَا ٰلَا ٰرَبَّناَ ٰرَبَّناَ ٰالأعَزِيأزُٰٰجا ٰانَأتَ اِنَّكَ
كَِيأمُ. ٰالحأ


O our Sustainer! Make us not a trial for the unbelievers. 
Forgive us, O our Sustainer! You alone are almighty, 
wise. 


Hadrat Muslihul Ummat Maulānā Shāh Wasīyyullāh 
Sāhib rahimahullāh (d. 1387 A.H.) used to dictate this 
du‛ā’ repeatedly to us and encourage us to repent and 
seek forgiveness. He used to read the tafsīr of this du‛ā’ 
to us from Tafsīr Mazharī, the magnum opus of Hadrat 
Qādī Thanā’ullāh Sāhib Pānīpattī rahimahullāh. I take 
the opportunity of quoting its Urdu translation below: 


ٰتَِأعَلأنَا ٰلَا  In order to make the supplication firmer :رَبَّناَ


and give more strength to the request for mercy, the 
word Rabbānā is mentioned a second time. 


ٰكَفَرُوأا يأنَ ِ ٰلِِّلذَّ  In other words, do not empower the :فتِأنةًَ


unbelievers over us whereby they impose hardships on 
us and terrorize us. If this were to happen, we will 
become a fitnah for them, i.e. a cause for them to be 


punished. 


Zujāj rahimahullāh said: Do not let them overpower us 
and do not give them control over us due to which they 
will begin to assume that they are on the truth. 


Mujāhid rahimahullāh said: Neither punish us at their 
hands nor send down punishment to us from Your side 
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or else they will say: If these believers were on the 
truth, they would not be caught up in this punishment. 


ٰلَناَ فِرأ  In other words, forgive us for whatever sins we :وَاغأ


commit because a sinner sometimes becomes a cause 
of the unbelievers subduing the believers. This is why a 
request is made for forgiveness. 


نأتَٰالأعَزِيأزُٰاِنَّكَٰاَٰ : You alone are so powerful that if You take 


anyone under Your refuge and he places his trust in 


You, then none can cause him any harm. 


كَِيأمُٰ  The ruler, the One who is fully aware, and the :الحأ


One who has the power to accept our supplication. 


Rasūlullāh sallallāhu ‛alayhi wa sallam taught us a 
very comprehensive du‛ā’ which must be made with full 
humility and submission at the time of tribulations and 
corruption: 


ٰيرَأحَمُنَا ٰلاَّ ٰعَليَأناَٰمَنأ ٰرَبَّناَٰلَاٰتسَُلِِّطأ
O Allāh! Do not empower over us someone who does not 
show mercy to us. 


Qualities And Responsibilities of Islamic Rulers 
Allāh ta‛ālā says: 


رُوأفِٰ أمَعأ مَرُوأاٰباِل
َ
ك وةَٰوَأ ل وةَٰوَا توَُاٰالزَّ قاَمُواٰالصَّ


َ
رأضِٰأ


َ ٰفِيٰالْأ ن هُمأ كَّ ٰمَّ يأنَٰإنِأ ِ الَََّّ
أمُنأكَٰ رِ.ٰطرِٰوَنَهَوأاٰعَنِٰال مُوأ


ُ  وَلِلهِٰعَاقبِةَُٰالْأ


Those whom, when We give them power in the land, 
they establish salāh, give zakāh, command good and 
prohibit evil. In Allāh’s hands is the final outcome of all 
events. 


The present verse describes the qualities of the 
Muslims who were mentioned in the verse before it. 
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That is, they were unduly expelled from their homes 
and are therefore fully eligible for Allāh’s help. This is 
because if they are given power and authority in this 
world, they are not unmindful of Allāh ta‛ālā for a 
single moment. Instead of wanton sinning, immorality, 
pride and haughtiness; they establish salāh. Instead of 
squandering their wealth and authority in worship of 
their desires and worldly luxuries, they spend it in 
zakāh. Instead of subduing piety, they spend all their 
efforts in its proliferation and propagation. They devote 
their power, control and influence to wipe out evils. In 
short, they tread the path of piety themselves and 
endeavour to make others to tread the same path. 


This verse of the Qur’ān highlights the main objective 
of an Islamic state, and the core attributes of Islamic 
rulers. It presents a true and genuine picture of the 
Islamic form of governance. This verse establishes the 
virtue of the Sahābah radiyallāhu ‛anhum, and 
especially of the Muhājirūn and the Khulafā’ Rashidūn 
– Hadrat Abū Bakr radiyallāhu ‛anhu, Hadrat ‛Umar 
radiyallāhu ‛anhu, Hadrat ‛Uthmān radiyallāhu ‛anhu 
and Hadrat ‛Alī radiyallāhu ‛anhu. This is because they 
were the first ones who were wrongfully and unjustly 
removed from their homes, and they were the ones who 
– as per the prediction of the Qur’ān – when they 
received power and authority, they established salāh, 
formulated a system of zakāh, proliferated good and 
sealed off the paths to evil. All decisions are in Allāh’s 
control. Thus, even if Muslims may be weak today, and 
the unbelievers may appear to be powerful and 
enjoying supremacy, it is in Allāh’s power to give the 
Muslims power and victory whenever He wills.1 


Note: Present day Muslim rulers must apply the 
injunctions of Allāh ta‛ālā so that they themselves 


                                           


1 Tibyān al-Qur’ān, p. 449. 
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remain firm on Dīn, become the means for the Muslim 
nation’s continuity, be honoured with the opportunity 
living in Allāh’s shade, and the Muslim nation itself is 
conferred with the bounties of Dīn, religiosity, goodness 
and wellness by virtue of their obedience to Allāh 
ta‛ālā. Inspiration is from Allāh ta‛ālā alone. (compiler) 


Outward Victory And Defeat Is Not The Criterion of 
Truth And Falsehood 
Allāh ta‛ālā says: 


حٌٰفَقَدأٰ ٰقرَأ كُمأ سَسأ مأ ٰيَّ ثألهُُٰٰإنِأ حٌٰمِّ مَٰقَرأ ٰالأقَوأ ٰٰطمَسَّ َ يَّامُٰندَُاوِلهَُاٰبيَأ
َ
وَتلِأكَٰالْ


ٰٰجالنَّاسِٰ ٰشُهَدَآءَ ٰمِنأكُمأ ٰوَيَتَّخِذَ ٰأمَنوُأا نَ يأ ِ ٰالُلهٰالََّّ لمََ ٰٰطوَلِيعَأ وَالُلهٰلَاٰيُحِبُّ
ٰ َ  الظَلِمِيأ


If a wound has inflicted you, a similar wound has 
inflicted them as well. Such days We change each in due 
course among the people so that Allāh may know those 
who have īmān and may make martyrs from among you. 
Allāh has no love for the wrong doers.1 


It is a requirement of our rule that there be constant 
changes in victory and defeat, pain and comfort, health 
and illness, and so on. There are many wisdoms in 
this. Thus, if We give temporary victory and success to 
those who are on falsehood, then those who are on 
truth must not lose heart. Rather, they must search for 
the causes of their failure and set right their affairs. 
Final victory will be enjoyed by those who are on the 
truth. No matter what, mere outward victory and 
defeat, and success and failure are not the criteria for 
truth and falsehood.2 


                                           


1 Sūrah Āl ‛Imrān, 3: 140. 
2 Tibyān al-Qur’ān, p. 87. 
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Note: Glory to Allāh! These are most enlightening 
themes. In fact, they are divine mysteries which ought 
to be engraved in our hearts. By the will of Allāh ta‛ālā, 
Maulānā Sayyid Ghiyāth ad-Dīn Mazāhirī has 
explained these verses most beautifully. May Allāh 
ta‛ālā reward him with the best of rewards. 


***** 


Maulānā Maqsūd Ahmad Qāsmī Gorukhpūrī put in a 
lot of effort in the additions to this book. He deserves to 


be congratulated for his work. It is hoped that he would 
continue with it for the remaining volumes as well. 


Allāh willing, we will present the biographies and 
statements of the ‛ulamā’ and Sufi masters of the 13th 
century of the Hijrah. Inspiration is from Allāh ta‛ālā 
alone. 


We conclude Aqwāl-e-Salaf volume six with the 
following supplication of Rasūlullāh sallallāhu ‛alayhi 
wa sallam: 


أٰ ٰاِنِِّ ٰفِيٰٰالَل هُمَّ ٰالأفَوأزَ الَكَُ عَدَآءِ،ٰاسَأ ٰالسُّ ٰوعََيأشَ هَدَآءِ، ٰالشُّ ٰوَنزُُلَ ٰالأقَضَآءِ،
عَآءِ. دَآءِ،ٰاِنَّكَٰسَمِيأعُٰالدُّ عَأ ٰالاأ ٰعَلىَ َ َنأبِيآَءِ،ٰوَالنَّصرأ ٰوَمُرَافَقَةَٰالاأ


O Allāh! I ask You for success in what is destined, 
hospitality which will be extended to martyrs, the life of 
fortunate persons, the companionship of the Prophets, 
and victory against the enemies. Surely You hear all 
supplications. 


O Allāh! O the One with all power! Inspire us to abstain 
from sins so that – through Your grace and kindness – 
we are safeguarded against the imposition of the 
unbelievers. Honour us by inspiring us to do good so 
that we earn Your pleasure, and Islam and the 
Muslims enjoy honour, dignity and wellness. O Allāh! 
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Accept this supplication from us. Surely You are all-
hearing, all-knowing. Āmīn. 


Essential Actions For Every Member of The Ummat 
First of all, a person must himself remain firm on Dīn. 
In other words, he must ensure his beliefs, character 
and actions are in accordance with the sanctified 
Sharī‛ah. Allāh ta‛ālā says in this regard: 


نَٰاٰ ي ٰ يأ ِ هَاٰالََّّ يُّ
َ
 لأمِٰكَآفَّةًٰمَنوُاٰادأخُلوُأاٰفِيٰالسِِّٰأ


O believers! Enter into Islam completely.1 


Allāh ta‛ālā says: 


أٰ لُهُٰوَال ٰوَرسَُوأ مَلوُأاٰفَسَيََْىٰالُلهٰعَمَلكَُمأ مِنوُأنَٰوَقلُِٰاعأ  مُؤأ


Say: Continue working! Allāh will see your work, and so 
will His Messenger and the Muslims.2 


Secondly, every member must prepare to face the 
enemies according to his capability, strength and 
power. Allāh ta‛ālā says: 


اٰا ٰمَّ وأاٰلهَُمأ ٰمِِّٰوَاعَِدُّ تُمأ تَطَعأ ةٍٰسأ ٰقوَُّ  نأ


Prepare for the fight with them whatever you can muster 
of strength.3 


Thirdly, although every member will prepare whatever 
means and actions are available to him, he must pay 
particular attention to supplicating to Allāh ta‛ālā and 
beseeching Him. Allāh ta‛ālā says: 


ٰلكَُمأٰ تَجِبأ ٰاسَأ نِِأ ٰادأعُوأ  وَقاَلَٰرَبُّكُمأ


                                           


1 Sūrah al-Baqarah, 2: 208. 
2 Sūrah at-Taubah, 9: 105. 
3 Sūrah al-Anfāl, 8: 60. 
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Your Sustainer says: Call to Me so that I may respond to 
your call.1 


Thus, it is my ardent wish that special attention be 
given to making the following du‛ā’ of Rasūlullāh 
sallallāhu ‛alayhi wa sallam: 


أٰ ٰاِنِِّ ٰفِيٰٰالَل هُمَّ ٰالأفَوأزَ الَكَُ عَدَآءِ،ٰاسَأ ٰالسُّ ٰوعََيأشَ هَدَآءِ، ٰالشُّ ٰوَنزُُلَ ٰالأقَضَآءِ،
عَآءِ. دَآءِ،ٰاِنَّكَٰسَمِيأعُٰالدُّ عَأ ٰالاأ ٰعَلىَ َ َنأبِيآَءِ،ٰوَالنَّصرأ ٰوَمُرَافَقَةَٰالاأ


O Allāh! I ask You for success in what is destined, 
hospitality which will be extended to martyrs, the life of 
fortunate persons, the companionship of the Prophets, 
and victory against the enemies. Surely You hear all 
supplications. 


Furthermore, bearing in mind the current conditions, I 
consider the following supplication to be essential: 


O Allāh! Confer this ummat with success, 
political supremacy, divine victory, 
understanding, farsightedness and nobility. 
Āmīn. 


Hadrat Shāh Walī Allāh Sāhib Muhaddith Dehlawī 
rahimahullāh (d. 1167 A.H.) had a special relationship 
with the Mogul sultans. He was fully aware of the 
causes behind the rise, fall and destruction of his time. 
This is clearly gauged from the themes of his world-
renowned book, Tafhīmāt Ilāhīyyah. It is my heart-felt 
desire to quote the comprehensive du‛ā’ which he made 


in the second khutbah of the Friday sermon bearing in 
mind the pitiable condition of the country. May Allāh 
ta‛ālā – through His grace and kindness – accept these 
supplications in our favour as well because our 


                                           


1 Sūrah al-Mu’min, 40: 60. 
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condition is also getting from bad to worse. We seek 
refuge in Allāh ta‛ālā. 


I take the opportunity of concluding this book, Aqwāl-e-
Salaf volume six, with this supplication. Allāh willing, it 
will prove to be an excellent seal: 


ٰاَٰاَٰ ِٰٰدِٰيِِّٰللهم ٰذِٰاَٰوَٰٰهُٰارَٰصَٰنأٰاَٰوَٰٰمَٰلَاٰسأٰالاأ أٰٰلِِّ َٰاَٰوَٰٰكَٰالشِرِّ ٰاَٰهُٰارَٰشرأ ٰوَٰ، ِٰنَٰقأٰفِِّٰللهم ٰل ٰتُُِٰمَٰا ٰا ٰبُّ
ٰرأٰتَٰوَٰ ٰوَٰض  ٰخَٰنَٰتَٰرَٰآخِٰٰلأٰعَٰاجأٰ، ًٰا ٰمِِّٰيْأ ُٰٰنَٰا ٰاَٰولى ٰالاأ ٰدٍٰمَّٰمُحَٰٰنَٰيأٰدِٰٰصَرَٰنَّٰٰنأٰمَٰٰصُرأٰللهمٰانأٰ،


ٰصَٰ ٰمِٰنَٰلأٰعَٰاجأٰوَٰٰمَٰلَّٰسَٰوَٰٰهِٰيأٰلَٰعَٰٰٰاللهُٰلَّّ ٰوَٰمأٰهُٰنأٰا ٰصَٰٰدٍٰمَّٰمُحَٰٰنَٰيأٰدِٰٰلَٰذَٰخَٰٰنأٰمَٰٰلأٰذُٰاخأٰ، ٰلَّّ
ٰمِٰنَٰلأٰعَٰٰتَِأٰلَاٰوَٰٰمَٰلَّٰسَٰوَٰٰهِٰيأٰلَٰعَٰٰاللهُٰ ٰعِٰمأٰهُٰنأٰا ٰاِٰاللهُٰٰمُٰكُٰحِمَٰرَٰٰاللهِٰٰادَٰبَٰ. ٰرُٰمُٰاأٰيَٰٰاللهَٰٰنَّٰ،


ِٰوَٰٰلِٰدأٰعَٰالأٰبِٰ ٰالأٰذِٰٰاءِٰتَٰيأٰاِٰوَٰٰانِٰسَٰحأٰالاأ ٰرأٰقُٰي ٰنأٰيَٰٰوَٰبٰ  أٰوَٰٰاءِٰشَٰحأٰفَٰالأٰٰنِٰٰعَٰهى  ٰرِٰكَٰنأٰمُٰال
َٰوَٰ ِٰالْأ


،ٰمأٰكُٰرأٰكُٰذأٰيَٰٰمَٰيأٰظِٰعَٰالأٰٰلِيَّٰعَٰالأٰٰواٰاللهَٰرُٰكُٰذأٰ،ٰاُٰنَٰوأٰرُٰكَّٰذَٰتَٰٰمأٰكُٰلَّٰعَٰلَٰٰمأٰكُٰظُٰعِٰ،ٰيَٰغأ
َٰٰهُٰوأٰعُٰادأٰوَٰ ٰجِٰتَٰسأٰي ٰوَٰمأٰكُٰلَٰٰبأ ٰعَٰتَٰٰاللهُٰٰرُٰكأٰلََِّٰ، ٰوأٰاَٰٰوَٰعلىأ ٰٰاَٰالى  ٰجَٰاَٰوَٰٰزُّٰعَٰاَٰٰوَٰلى  ٰمُّٰهَٰاَٰوَٰٰلُّ
ٰ.بَرُٰكأٰاَٰوَٰ
ٰ.مُٰيأٰلِٰعَٰالأٰٰعُٰيأٰمِٰالسَّٰٰتَٰنأٰاَٰٰكَٰنَّٰاٰاِٰنَّٰمِٰٰلأٰبَّٰقَٰاٰتَٰنَٰبَّٰرَٰ


Was salām 
Muhammad Qamar az-Zamān Allāhābādī 
Idārah Ma‛ārif Muslihul Ummat Wa Dār at-Tazkiyah 
Wa al-Ihsān Allāhābād 
23 Dhū al-Qa‛dah 1437 A.H./29 July 2016 
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TRANSLATOR’S NOTE 


Al-hamdu lillāh, thumma al-hamdu lillāh – all thanks 
are due solely to Allāh ta‛ālā for having enabled me to 
complete the English translation of this blessed and 
inspiring book. I make an earnest du‛ā’ to Allāh ta‛ālā 
to accept this translation, to make it a means for my 
salvation in this world and the Hereafter, and to 
include me among His righteous servants by virtue of 


this humble contribution. 
As with all human endeavours, there are bound to be 
errors, mistakes and slip-ups in the translation. I 
humbly request the reader to inform me of them so 
that they could be corrected in future editions. 


Constructive criticism and suggestions will be highly 
appreciated. I can be contacted via e-mail: 
maulanamahomedy@gmail.com 


ابُٰ نأتَٰالتَّوَّ
َ
ٰعَليَأناَٰإِنَّكَٰأ مِيأعُٰالأعَلِيأمُ،ٰوَتبُأ نأتَٰالسَّ


َ
ٰمِنَّاٰإِنَّكَٰأ رَبَّناَٰتَقَبَّلأ


 يأمُٰالرَّحِٰ


 
Was salām 
Mahomed Mahomedy 
17 Sha‛bān 1438 A.H./14 May 2017 
Durban, South Africa. 
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